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Holy

Office.

LAVIGNE, DAVID E., Editor, "La Tribune",
Woonsocket, Rhode Island: French Catholics
United States.

in the

LEBRUN, CHARLES,

C.J.M.,

S.T.D.,

Superior,

Holy Heart Seminary, Halifax, Nova Scotia:
Good

Sliepherd,

Our Lady

LECLERCQ, HENRI,
Abbey
Abbey

of;
of;

O.S.B.,

of Charity of the.

London:

Ferriferes,

Liturgical Use of; Flavigny,
Gams, Pius Bonifacius; Gerbert,

Fire,

Martin; Goar, Jacques; Grace at Meals;
colas, Jean.

Gran-

CONTRIBUTORS TO THE SIXTH VOLUME
LEJAY, PAUL, Fellow op the University of

MANN, HORACE
bert's

England: Gregory

Christian.

Headjiaster,

K.,

St.

Cuth-

Grammar School, Newc.\stle-on-Tyne,

France, Professor, Catholic University of
Paris: Fortunatus, Venantius Honorius Clementianus; Caret, Jean; Garland, John; Gaul,

Pope; Gregory III,
Saint, Pope; Gregory IV, Pope; Gregory V,
Pope; Gregory VI, Pope; Gregory VI, AntiII, Saint,

pope.

LENHART, JOHN
ophy,

Lector op PhilosMonastery, Victoria,

M., O.M.Cap.,

Fidelis

St.

Kansas: Forbes, John.

MARIQUE, PIERRE JOSEPH, Instructor in
French, College op the City op New York:
Feval, Paul-Henri-Corentin; Flanders; Fleuriot,

LENNOX, PATRICK JOSEPH,

Professor
OF English Language and Literature, Catholic University of America, W,\shington:
B.A.,

Zenaide-Marie-Anne.

MEDIN, JOSEPH, Great

Falls, Montana: Great

Falls, Diocese of.

Gower, John.

MEEHAN, THOMAS
ST. GEORGE, B.Sc, Ph.D.,
Editor-in-Chief, "La Nouvelle Fr.ance",
Quebec: Frontenac, Louis de Buade; Garneau,
Gaspe,
Gamier, Charles;
Franijois-Xavier;

LINDSAY, LIONEL

Philippe Aubert de;
Jacques.

Goupil,

Rene;

Gravier,

F., New York: Fitz-Simons,
Thomas; Foresters, Catholic Orders of; Foster,
John Gray; Galveston, Diocese of; Garesche,

Julius Peter; Gaston, William; Geraldton, Diocese of; Grand Rapids, Diocese of; Green Bay,

Diocese

of.

MEIER, GABRIEL,

LINS, JOSEPH, Freiburg im Breisgau, Germ.\ny:
Frankfort-on-the-Main; Freiburg (City, ArchUniversity); Fulda, Diocese of; Germany, Vicariate Apostolic of Northern; Gesellenvereine; Gnesen-Posen, Archdiocese of.
diocese,

LOUGHLIN, JAMES

F., S.T.D., Philadelphia:
Friends, Society of; Gelasius II, Pope; Gregory
VIII, Pope; Gregory VIII, Antipope.

A. J., S.J., Rector, Woodstock College,
Filioque; Forer, Laurenz; Genealogy (in the Bible); Genealogy of Christ; Gibbons, John; Gibbons, Richard.

MAAS,

Maryland:

MacAULEY, PATRICK

Belp.\st, Ireland:
J.,
Gagarin, Ivan Sergejewitch; GiSord, William;
Gonnelieu, Jerome de.

O.S.B., Einsiedeln, Switzerland: Fructuosus of Braga, Saint; Fructuosus
of Tarragona, Saint.

MEISTERMANN, BARNABAS,
Convent of

S.

O.F.M., Lector,
Salvator, Jerusalem: Geth-

semani.

MERSHMAN,

FR.\NCIS, O.S.B., S.T.D., Professor
OF Moral Theology, Canon Law, and Liturgy,

St. John's University, CoLLEGE\aLLE, Minnesota: Felix and Adauctus, Saints; Feria; Flabellum; Funeral Pall; Galla, Saint; Gallicanus,
Saints; Gamier, Jean; Genesius (1. Genesius,
a comedian at Rome; 2. Genesius of Aries; 3.
4. Genesius,
Genesius, Bishop oi Clermont;
Count of Clermont; 5. Genesius, Archbishop of
Lyons); Gervasius and Protasius, Saints; Gottschalk. Saint.

MOONEY, JAMES, United
MacCAFFREY, J.\MES,

S.T.L.,

Ph.D.,

St.

Pat-

Maynooth, Dublin: Fleming,
French, Nicholas;
Giraldus Cam-

rick's College,

Thomas;

MORICE,

brensis.

MacERLEAN,

ANDREW

A.,

New York:

FinGenevieve,

States Ethnologist,

Smithsoni^vn Institution, Washington: Flathead Indians; Ghost Dance.
A.G., O.M.I., St. Boniface, Manitoba,

Canada: Garin, Andre.

barr. Saint;
Garzon, Diocese of;
George Pisides; Germain, Saint, Bishop
of Auxerre; Germain, Saint, Bishop of Paris;
Giffard, Bonaventure; Gilbert, Sir John Thomas;

MUELLER, ULRICH

Glaber, Raoul;

MULCAHY, CORNELIUS, Professor of Rhetoric,

Saint;

Goajira, Vicariate Apostolic of;

Goodman, Godfrey.

McMAHON, ARTHUR

O.P., St. Dominic's
Priory, S.^n Francisco: Ferre, Vincent; Gali-

lee;

L.,

Gravina, Dominic.

M.A.CPHERSON,

Garcfa Mor-

eno, Gabriel.

MAERE,

R., S.T.D., Professor op Christian
Archeology, University of Louvain: Garrucci,
Raffaele.

F. X., S.J., Woodstock College,
M.uiyland: Faustinus and Jovita, Saints; FilliFonseca, Pedro da; Franzelin,
Vincenzo;
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Johann Baptist; Frowin, Blessed; Gelasius I,
Saint; Gordianus and EpiGiles,
Saint, Pope;
machus, Saints; Gorgonius, Saint.

M.A. (Cant.\b.), Professor op
Dogmatic Theology and Patrology, St. Edmund's College, W.\ke, England: Gelasius of
Cyzicus; George of Trebizond; Giffard, God-

MYERS, EDW.\RD,
P., S.T.D.,

Bishop op Coving-

ton, Kentucky: Flaget, Benedict Joseph; Forbin-Janson,
Charles - Auguste - Marie - Joseph,

Comte

St. Patrick's College, Maynooth, Dublin:
Fergus, Saint: Fiacc, Saint; Fiacre, Saint; Fursey. Saint; Germaine Cousin, Saint.

MURPHY, JOHN

EWAN, New York:

MAES, CAMILLUS

F., C.PP.S., Professor of
Philosophy, St. Charles Borromeo Seminary,
Carthagena, Ohio: Gaspare del Bufalo, Blessed.

frey;

Giffard, William.

de.

MAGNIER, JOHN,

C.SS.R.,

Rome; Gerard

Majella,

Saint.

MAHER, MICHAEL,

S.J., Litt.D., M.A. (London),
Director of Studies and Professor op Pedagogics, Stonyhurst College, Blackburn,
England: Free Will.

OBRECHT, EDMOND, O.C.R., Gethsemani Abbey,
Feuillants; Florians, The; Geramb,
Gervaise, Fran^ois-Armand;
Ferdinand de;
Gethsemani, Abbey of Our Lady of.

Kentucky:

JOHN JOSEPH, Ph.D., College of St.
Thomas, St. Paul, Minnesota: Gibault, Pierre.
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Peofessor

O.S.B.,
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Teacher of Philosophy and Church History,
St. John's College, Brooklytst, New York:
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MICHAEL

GREGOR, Freiburg
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REIINHOLD,
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REMY, ARTHUR
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OLIGER, LIVARIUS,

dent, Frangois; Francis, Rule of Saint.

OTT, MICHAEL,
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Gerberon,
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Gemblours;
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Gertrude of Aldenberg,
Gabriel;
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Nivelles,
Gertrude
Hackeborn;
Gertrude of
Saint; Gil de Albornoz, Alvarez Carillo; Gil of
Santarem, Blessed; Gottschalk Qf Orbais; Gott^
weig. Abbey of Gregory IX, Pope; Gregory XI,
Pope.

Germany': Gorz, Archdiocese

im Breisgau,

of.

F. J., M.A., Ph.D., Adjunct Proof Germanic Philology-, Columbia
University-, New York: Feuchtersleben, Ernst
von; Flodoard; Friedrich von Hansen; German
Literature; Gottfried von Strasburg; Grail, The

fessor

Holy.

sity-,

;

RICIvABY, JOHN,

S.J., Professor
of Ethics,
Stony'hurst College, Blackburn, England:

Fortitude.

JOHN CANON, Diocesan Secret.vry,
Glasgow: Glasgow, Archdiocese of.

RITCHIE,

ROBINSON,
Fioretti

PASCHAL,
di

O.F.M., Washington:
Francesco d'Assisi; Franciscan

S.

Order; Francis of Assisi, Saint.

JOSEPH, Pittsburg,
Gounod, Charles-Frangois.

OTTEN,

Pennsylvania:

ROCK,

P. M.

J.,

Louis\iLLE, Kentucky-:

Golden

Rose.

PAOLI, FRANCESCO, S.J., Rome:
Rome, Saint; Francis Caracciolo,

Frances of
Saint; Giu-

seppe Maria Tommasi, Blessed.

J. EDMOND, Litt.D., F.R.S.C, Officer of
the French Academy-, Ottawa, Canada: Fer-

ROY,

land, Jean-Baptiste-Antoine.

P.\RKINSON, HENRY,

S.T.D.,

Rector,

Ph.D.,

England:

Birmingham,

College,

Oscott

RUDGE, FLORENCE MARIE,

M.A.,

Youngs-

Fitter, Daniel.

town, Ohio: Faunt, Lawrence Arthur: Ferndn-

PERNIN, RAPHAEL,

dez, Antonio; Fernandez, Juan; Finglow, John,
Venerable; Flavian, Saint; Fontbonne, Jeanne;
Good Samaritan, Sisters of the.

It.^^ly:

O.S.F.S.,

Francis de Sales,

PHILLIMORE,

JOHN

Albano-Laziale,

iSaint.

SWINNERTON,

M.A.

(OxoN.), Professor op Humanities, UniversiTY of Glasgow: Glasgow, University of.

PLASSMAN, THOMAS,
Rome: Francis

Ph.D.,

O.F.M.,

of Fabriano, Blessed;

S.T.D.,
Galatino,

Pietro Colonna.

POHLE, JOSEPH,

S.T.D., Ph.D., J.C.L., Professor
OF Dogmatic Theology, University of Bres-

S.J.,

A., S.T.D., Professor of Moral
Theology, St. Paul Seminary', St. Paul,
Minnesota: Foundling Asylums.

SALEMBIER, LOUIS, S.T.D., Professor of Church
History-, University op Lille: Gerson, Jean le
Charlier de.

SALSMANS, JOSEPH,

S.J.,

Professor op Moral

Theology and Canon Law, Jesuit College,
Genicot, Edward; Gobat,
Gonzalez de Santalla, Thyrsus.

LAu: Grace; Grace, Controversies on.

POLLEN, JOHN HUNGERFORD,

RYAN, JOHN

Louvain:

George;

London:

Fitzherbert, Thomas; Fitzsimon, Henry; ForFreeman, William,
teseue, Adrian, Blessed;
Venerable; Frideswide, Saint; Garlick, Nicholas,
Venerable; Garnet, Henry; Garnet, Thomas,
Venerable; Gerard, John; Gerard, Myles; Gerard, Richard; German Gardiner, Blessed; Goodman, John, Venerable; Gordon Riots; Green,
Hugh, Venerable.

SAUER, JOSEPH,

S.T.D., Editor,

"Rundschau",

Professor of Theology', University' of Freiburg, Germany: Ferstel, Heinrich Freiherr von;
Fontana, Domenico.

SAUVAGE,

G. M., C.S.C, S.T.D., Ph.D., Professor
OF Dogmatic Theology, Holy' Cross College,
Washington: Fideism; Gerdil, Hyacinthe-Sig-

ismond; Gratry, August e-Joseph-Alphonse.

PONCELET, ALBERT,

S.J.,

Brussels:

Gall, Saint.

SCANNELL, THOMAS

POOLE, THOMAS

H., New York: Fontana, Carlo;
Galilei, Alessandro; Gau, Franz Christian GauUi,
Giovanni Battista.
;

POPE, HUGH,
ley,

O.P.,

England:

Hawkesyard Priory, RugeGabriel, Archangel.

(London),
POTAMIAN, BROTHER,
Professor of Physics, Manhattan College,
Gordon,
Andrew.
New York:
F.S.C.,

QUINN, STANLEY

J.,

D.Sc.

New York:

Fremin, James;

Garnier, Julien; Gilbert Islands, Vicariate Apostolic of.

B. CANON, S.T.D., Editor,
Dictionary", Weybridge, EngGift, Supernatural;
Communion;
land: Frequent
Gordian, Roman Emperors; Gratian, Roman
Emperor.

"Catholic

SCHAEFER, FRANCIS

ProS.T.D., Ph.D.,
J.,
fessor OF Church History', St. Paul Seminary, St. Paul, Minnesota: Gassner, Johann
Joseph;

Geoffrey

of

Clairvaux;

Geoffrey

of

Vendome.

SCHEID,

N., S.J.,

Stella Matutina College, FeldGeiler
von Kaysersberg,

kirch, Austria:
Johann.
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M., Ph.D., Instructor, Loyola
York: Germans in the United

SCHIRP, FRANCIS
School,

New

States.

SCHLAGER, HEINRICH PATRICIUS,

Harr,eVELD, LicHTENVOORDE, HOLLAND: Feller, Frangois-Xavier de; Ficker, Julius; Gallandi, Andrea;
Gervase of Tilbury;
Gallitzin, Adele .4malie;
Giannone, Pietro;
Gfrorer, August Friedrich;
Gratius, Ortwin.
Andri^;
PhilippeGrandidier,
O.P., Immaculate ConWashington: Francis of

SCHROEDER, JOSEPH,
ception

College,

Franck, Kaspar; Galura, Beruhard;
Gazzaniga, Pietro Maria; Gonet, Jean Baptiste;
Aloys.
Peter
Gratz,

Vittoria;

SCHUMACHER, MATTHEW,

C.S.C, Ph.D., S.T.B.,

Director of Studies, University of Notre

THURSTON, HERBERT,

London:

S.J.,

Fools,

Feast of; Forty Hours' Devotion; FractioPanis;
George, Saint.

TIERNEY, JOHN

J., M.A., S.T.D., Professor op
Scripture and Semitic Studies, Mt. St. Mary's
College, Emmitsburg, Maryland: Flagella-

tion.

TOKE, LESLIE ALEXANDER

ST. LAURENCE,
Stratton-on-the-Fosse, near Bath,

B.A.,

Flagellants: Fonte-Avellana; Godric

England:
I;

Godric

II.

TONER, PATRICK

J., S.T.D., Professor of Dogmatic Theology, St. Patrick's College, MayNooTH, Dublin: Gahan, William; God.

TURNER, WILLIAM,

S.T.D., Bishop of Galloway, Scotland: Galloway, Diocese of.

Dajie, Indiana: Ficino, Marsilio.

SCULLY, VINCENT JOSEPH,

TURNER, WILLL\M,
C.R.L., St. Ives,
of Ziltphen.

Cornwall, England: Gerhard

ANDREW J., M.A., LL.M., New Y'ork:
Greek Catholics in the United States;
Greek Orthodox Church in America.

B.A., S.T.D., Professor of
Logic and the History of Philosophy', Catholic University' of Ajierica, W.\shington:
Fredegis of Tours; Gerard of Cremona.

SHIPMAN,

Glagolitic;

T., S.J., St. Beuno's College,
Wales: Fraud; Gambling.

SLATER,

New

Washington:

O.P.,

Funic, Bartolommeo.

SMITH, JOSEPH
Brooklyn,

SMITH,

H.,

S.J.,

New York:

Brooklyn

College,

GaUifet, Joseph de.

SYDNEY F., S.J., London:

A.A., Member of the Russian
Arch-eological Institute of Constantinople,
Professor of Sacred Scripture and History'
at the Theological Seminary at Kadi-Keui,
Constantinople: Flavias; Flaviopolis; Fogar-

VAILH^, SIMEON,

M.A., E.M., Ph.D.,
York: Fuchs, Johann Nepomuk von.

HENRY IGNATIUS,

Gallwey, Peter.

Archdiocese of: Furni; Fussola; Gabala;
Gadara; Gangra; Gargara; Gaza; Gerasa; GerGerrha;
Gennia;
Germanicopolis;
manicia;
Gezireh; Gibail and Batrun; Gindarus; Girba;
Gordos; Gortyna; Gratianopolis; Greek Church.
as.

VAN CLEEF, AUGUSTUS, New
bauer, Josef

SOLLIER, JOSEPH FRANCIS,
Fr.'^.ncisco: Gerbet,

S.M., S.T.D.,

San

Olympe-Philippe; Godet des

Marais.

SORTAIS,

GASTON,

"Etudes", Paris:

Assistant

S.J.,

Editor,

L.,

CM., LL.B.,

S.T.D.,

Holt Scripture and Hebrew, Kenbick Seminary, St. Louis: FirstPh.D., Professor of

VAN DEN GHEYN, GABRIEL,

President of the
Historical and Arch.eological Society op
Ghent, Secretary of the Provincial Commission of Monuments, Inspector of ConLfiON, Litt.D., Ph.D., College DU Pape, Louvain, Belgium: Florence,
Council of;
lain, Saint;

Tongres;

;

SPILLANE, EDW.\RD

P., S.J.,

Associate Editor,

New York:

"America",

Finotti,

Joseph;

STEELE, FRANCESCA
shire, England:
Brothers of Saint.

M., Stroud.
Flete,

Gloucester-

William;

Gabriel,

R.S.H., Superior Vicar, Convent of the Sacred He.vrt, Roeh.oipton,
London: Galitzin, Elizabeth; Goetz, Marie
Josephine; Gramont, Eugenie de.

STUD.ART, GUILHERME,

BARAO

Brazil: Fortaleza, Diocese

SUAU, PIERRE,

S.J.,

Borgia, Saint.

Ferraris,

Lucius;

DE, CearX,

Tournai, Belgium: Francis

Giraldi,

Gratian,

LTbaldo;

Johannes; Gravina, Giovanni Vincenzo.

VAN ORTROY, FRANCIS,

S.J.,

Brussels:

Fran-

de Geronimo, Saint.

VEALE, JAMES,

S.T.D.,

M.\ndarin,

Florida:

Florida.

fast,

bey

Gozo, Malta: Gozo, Diocese

of

of.

Abbot of BuckBuckfastleigh, England: Fleury, Ab-

VONIER, ANSCAR,

O.S.B., Ph.D.,

of.

WALSH, REGINALD,

of.

Ghis-

A., J.C.D., Professor of Church History and Canon Law, University of Louvain:

VELLA, ANTONIO,

STUART, JANET,

Gery, Saint;

VAN HOVE,

cis

Fisher, Philip.

Foillan, Saint;

Gondulphus of Metz; Gondulphus of
Gondulphus, Saint.

Born; First-Fruits; Fringes; Geography, BibliPh.D., Professor of Modern
History. Universitv of Strasburg: Germany
(1556 to 1S71 The New Cerman Empire).

of.

VAN DER ESSEN,

cal.

SPAHN, MARTIN,

Gegen-

Y'ork:

Anton von.

vents, Ghent: Ghent, Diocese

Gozzoli.

SOUVAY, CHARLES

M.A., Lec-

turer IN Modern History, Balliol College,
Oxford: Florence of Worcester; Gilbert Foliot.

St. Asaph,

SLOANE, THOMAS O'CONOR,
SMITH,

URQUHART, FRANCIS FORTESCUE,

O.P., S.T.D.,

Rome: Friends

God.

Mgr. BERNARD, President, St. Edmund's College, Ware, England: Flanagan,
Thomas.
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WARREN, KATE MARY,

Lecturer in English
Literature under University of London at
Westfield College, Hampstead, London:
Forrest, WOliam; FuUerton, Lady Georgiana

WILHELM, BALTHASAR,

S.J., Stella Matutina
College, Feldkirch, Austria: Galien, Joseph.

WILLIAMSON, GEORGE CHARLES,

WEBER,

N. A., S.M., S.T.L., Professor of Church
History, Marist College, Washington: Felbiger, Johann Ignaz von.

WEBSTER, RA1.THUND,

Do wnside Abbey, Bath,
Order and Abbey
and Order of.
vrault,

WELCH, SIDNEY READ,

of;

M.A.

(Oxon.),
England: Fonte-

O.S.B.,

Fabriano; Giordano, Luca.

WINTERSGILL, H.

G.,

New York:

Flathers, Matt-

hew, Venerable; Fredoli, Berenger.

Grandmont, Abbey

WITTMANN,

PIUS, Ph.D., Reichsaechiveat,
Munich: Finland, Grand Duchy of; Greenland.

S.T.D.,

Ph.D.,

J.P.,

Editor, "Catholic Magazine for South
Africa", Cape Town: Good Hope, Eastern
Vicariate of the Cape of; Good Hope, Western
Vicariate of the Cape

Litt.D.,

London: Flemael, Bertholet; Foppa, Ambrogio;
Franceschini, Marc 'Antonio; Franco, Giovanni
Battista; Gaddi, Antonio, Giovanni and Taddeo;
Gallait, Louis;
Genga, Girolamo; Gentile da
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Priory,
Frances

Wincanton,
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of.
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O.D.C.,
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Luke's
England:

St.

Garcfa,

Anne;
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Tables of Abbreviations
The

For more general information see the

quently used in the work.

I.

General Abbreviations.

a

article.

at the year (Lat. ad annum).
the year, the years (Lat. annus,

ad an

ann

an.,

The Catholic Encyclopedia

following tables and notes are intended to guide readers of

economy

interpreting those abbreviations, signs, or technical phrases which, for

article

below (Lat.

It

Italian.

c,

1.

at

loc. cit

lat

latitude.

article.

lib

book

.4.ssyr

Assyrian.

long

longitude.

A. S

Anglo-Saxon.
Authorized Version (i.e. tr. of tlie
Bible authorized for use in the
Anglican Church the so-called
"King James", or "Protestant

Mon

Bible").

MS.,

Lat.

MSS

Monumenta.

manuscript, manuscripts.

n.,

no

number.

N.

T

New Testament.

Nat
Old Fr., O.

National.
Fr.

.

.

.Old French.
in the work quoted (Lat. opere

bom.

Bk

Book.

Bl

Blessed.

Ord

about (Lat. arm); canon; chap-

O.

T

Old Testament.

p.,

pp

page,

C,

c

ter;

op. cit

citato)

compagnie.

Order.

chapter (Lat. caput
in Latin context).

cf

compare

cod

codex.

col

column.

— used

only

(Lat. confer).

.

.

paragraph.

pt

part.

Q

Quarterly

Q., QQ., qusest.

.Lat. constitutio.

by the industry

cura

par
passim

Latin

(in

ref-

in various places.

(a

periodical),

e.g.

"Church Quarterly".

conclusion.

const., constit.

or

pages,

erences) pars (part).

canon.

concl

loco

(Lat. liber).

b

can
cap

(Lat.

Latin.

in (Lat. apud).

—

infra).

the place quoted

art

V

in
fre-

citato)

ap

A.

most

Abbreviations, Ecclesiastical.

inf

Lat

anni).

of space, will be

V

q.
of.

.

.

.question, questions (Lat. qucestio).

which

[title]

Rev

Review

Rolls Series.

see (Lat. quod vide)

(a periodical).

d

died.

R. S

diet

dictionary (Fr. dictionnaire).

R.

V

Revised Version.

disp

Lat. disputatio.

S.,

SS

Lat.

diss

Lat. dissertatio.

"Saints"

Lat. distinctio.

eloped ia only in Latin context.

dist

D.

V

Douay

ed., edit

Ep.,

Epp

Version.

Sanctus,

Septuagint.
Session.

edited, edition, editor.

Sess

Skt

Sanskrit.

Spanish.

Fr
gen

French.

Sp

genus.

sq.,

sqq

following page,

Gr

Greek.
St.,

Sts

Saint, Saints.

H. E., Hist. Eccl. .Ecclesiastical History.
Heb.,
ib.,

Id.

Hebr

ibid

Hebrew.
same place (Lat. ibidem).

in the

in

or

"Saint",
this

pages

Ency^

(Lat.

sequens).

sup
s.

v

the same person, or author (Lat.
idem).

Sancti,

— used

Sept
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Note II. Where St. Thomas (Aquinas) is cited without the name of any particular work the reference is always to
"Summa Theologica" (not to "Summa Philosophise"). The divisions of the "Summa Theol." are indicated by a system which
may best be understood by the following example: " I-II, Q. vi. a. 7, ad 2 um " refers the reader to the seventh article of the
sixth question in the ^rs( part of the second part, in the response to the second objection.
Note III. The abbreviations employed for the various books of the Bible are obvious. Ecclesiasticus is indicated by
It should also be noted that I and II Kings in D. V. correspond to I and II
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Fathers of the Church. The word Father is
used in the New Testament to mean a teacher of spiritual things, by whose means tiie soul of man is born
again into the likeness of Christ: "For if you have
ten thousand instructors in Christ, yet not many
fathers. For in Christ Jesus, by the gospel, I have begotten you. Wherefore I beseech you, be ye followers
of me, as I also am of Christ" (I Cor., iv, 15, IG;
The first teachers of Christianity
cf. Gal., iv, 19).
seem to be collectively spoken of as "the Fathers"
Thus .St. Irena;us defines that a
(II Peter, iii, 4).
teacher is a father, and a disciple is a son (iv, 41,2), and
so says Clement of Alexandria (Strom., I, i, 1). A
bishop is emphatically a "father in Christ", both because it was he, in early times, who baptized all his
flock, and because he is the chief teacher of his church.
But he is also regarded by the early Fathers, such as
Hegesippus, Iiena'us, and TertuUian, as the recipient
of the tradition of his predecessors in the see, and consequently as the witness and representative of the
faith of his Church before Catholicity and the world.
Hence the expression " the Fathers comes naturally

to be classed among the Fathers, but they may be said
to have been born out of due time, as St. Theodore
the Studite was in the East.
The Appeal to the Fathers. Thus the use of the
term Fathers has been continuous, yet it could not at
first be employed in precisely the modern sense of
Fathers of the Church. In early days the expression
referred to writers who were then quite recent.
It is
still applied to those writers who are to us the ancients, but no longer in the same way to writers who
are now recent. Appeals to the Fathers are a subdivision of appeals to tradition.
In the first half of
the second century begin the appeals to the sub-Apostolic age:
Papias appeals to the presbyters, and
through them to the Apostles. Half a century later
St. Irena;us supplements this method by an appeal to
the tradition handed down in every Church by the succession of its bishops (Adv. Hier., Ill, i-Lii), and TertuUian clinches this argument by the observation that
as all the Churches agree, their tradition is secure, for
they could not all have strayed by chance into the
same error (Prcescr., xxviii). The appeal is thus to

to be applied to the holy bishops of a preceding age,
whether of the last generation or further back, since
they are the parents at whose knee the Church of today was taught her belief. It is also applicable in an
eminent way to bishops sitting in council, " the Fathers
of Niccea", " the Fathers of Trent". Thus Fathers have
learnt from Fathers, and in the last resort from the
Apostles, who are sometimes called Fathers in this
sense: " They are your Fathers", says St. Leo, of the
Princes of the Apostles, speaking to the Romans; St.
Hilary of Aries calls them sartcti patres; Clement of
Alexandria says that his teachers, from Greece, Ionia,
Coele-Syria, Egypt, the Orient, Assyria, Palestine, respectively, had handed on to him the tradition of
blessed teaching from Peter, and James, and John,
and Paul, receiving it "as son from father".
It follows that, as our own Fathers are the predecessors who have taught us, so the Fathers of the whole
Church are especially the earlier teachers, who instructed her in the teaching of the Apostles, during
her infancy and first growth. It is difficult to define
the first age of the Church, or the age of the Fathers.
It is a common habit to stop the study of the early
Church at the Council of Chalcedon in 451. "The
Fathers" must undoubtedly include, in the West, St.
Gregory the Great (d. 004), and in the East, St. John
Damascene (d. about 754). It is frequently said that
St. Bernard (d. 115.3) was the last of the Fathers, and
Migne's " Patrologia Latina" extends to Innocent III,
halting only on the verge of the thirteenth century,
while his " Patrologia Gr^ca" goes as far as the Council of Florence (143S-9).
These limits are evidently
too wide. It will be best to consider that the great
merit of St. Bernard as a writer lies in his resemblance
in style and matter to the greatest among the Fathers,
in spite of the difference of period.
St. Isidore of
Seville (d. C.3G) and the Venerable Bede (d. 735) are

Churches andtheirbishops, none but bishops being the
authoritative exponents of the doctrine of their

'

'

VI.—

—

Churches. As late as 341 the bishops of the Dedication Council at Antioch declared: " We are not followers of Arius; for how could we, who are bishops, be
disciples of a priest?"
Yet slowly, as the appeals to the presbyters died
out, there was arising by the side of appeals to the
Churches a third method: the custom of appealing to
Christian teachers who were not necessarily bishops.
While, without the Church, Gnostic schools were substituted for churches, within the Church, Catholic
Philosophers like Justin
schools were growing up.
and most of the numerous second-century apologists
were reasoning about religion, and the great catechetical school of Alexandria was gathering renown. Great
bishops and saints like Dionysius of Alexandria,
Gregory Thaumaturgus of Pontus, Firmilian of Cappadocia, and Alexander of Jerusalem were proud to be
The Bishop Cyprian
disciples of the priest Origen.
called daily for the works of the priest TertuUian with
the words "Give me the master". The Patriarch
Athanasius refers for the ancient use of the word
o/jioova-io!, not merely to the two Dionysii, but to the
priest Theognostus.
Yet these priest-teachers are
not yet called Fathers, and the greatest among them,
TertuUian, Clement, Origen, Hippolytus, Novatian,
Lucian, happen to be tinged with heresy; two became
antipopes; one is the father of Arianism; another
was condemned by a general council. In each case
we might apply the words u.sed by St. Hilary of TertuUian: "Sequenti errore detraxit scriptis probabilibus auctoritatem" (Comm. in Matt., v, 1, cited by
Vincent of Lerins, 24).
A fourth form of appeal was better foimded and of
enduring value. Eventually it appeared that bishops
In the second century
as well as priests were fallible.
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the bishops were orthodox.
In the third they were
In the fourth they were the
often found wanting.
leaders of schisms, and heresies, in the Meletian and
Donatist troubles and in the long Arian struggle, in
which few were found to stand firm against the insidious persecution of Constantius. It came to be seen
that the true Fathers of the Church are those Catholic
teachers who have persevered in her communion, and
whose teaching has been recognized as orthodox. So
it came to pass that out of the four " Latin Doctors"
one is not a bishop. Two other Fathers who were not
bishops have been declared to be Doctors of the
Church, Bede and John Damascene, while among the
Doctors outside the patristic period we find two more
priests, the incomparable St. Bernard and the greatNay, few
est of all theologians, St. Thomas Aquinas.
writers had such great authority in the Schools of the
middle ages as the layman Boethius, many of whose
definitions are still commonplaces of theology.
Similarly (we may notice in passing) the name

we remember that Jerome in a fit of irritation, fifteen
years before, had written to Augustine (Ep. cxiii):
" Do not excite against me the silly crowd of the ignorant, who venerate you as a bishop, and receive you
with the honour due to a prelate when you declaim in
the Church, whereas they think little of me, an old
man, nearly decrepit, in my monastery in the solitude
of the country."
In the second book "Contra Julianum", St. Augustine again cites Ambrose frequently, and Cyprian,
Gregory Nazianzen, Hilary, Chrysostom; in ii, 37, he
recapitulates the nine names (omitting councils and
popes), adding (iii, 32) Innocent and Jerome.
A few
years later the Semipelagians of Southern Gaul, who
were led by St. Hilary of Aries, St. Vincent of Li5rins,
and Bl. Cassian, refuse to accept St. Augustine's
severe view of predestination because "contrarium
putant patrum opinioni et ecclesiastico sensui".
Their opponent St. Prosper, who was trying to convert
them to Augustinianism, complains: " Obstinationem
suamvetustate defendunt" (Ep. inter Aug. ccxxv, 2),
and they said that no ecclesiastical writer had ever
before interpreted Romans quite as St. Augustine
did which was probably true enough. The interest
of this attitude lies in the fact that it was, if not new,
at least more definite than any earlier appeal to antiquity.
Through most of the fourth century, the
controversy with the Arians had turned upon Scripture, and appeals to past authority were few.
But
the appeal to the Fathers was never the most imposing
locus theologiciis, for they coukl not easily be assembled
so as to form an absolutely conclusive test.
On the
other hand up to the end of the fourth century, there

"Father", which originally belonged to bishops, has
been as it were delegated to priests, especially as minIt is now a form
isters of the Sacrament of Penance.
of address to all priests in Spain, in Ireland, and, of recent years, in England and the United States.
IIciTras or IldTrTros, Pope, was a term of respect for eminent bi.shops (e. g. in letters to St. Cyprian and to St.
Augustine, neither of these writers seems to use it in

—

addressing other bishops, except when St. Augustine
Eventually the term was reserved
writes to Rome).
to the bishops of Rome and Alexandria; yet in the
East to-day every priest is a "pope". The Aramaic
abba was used from early times for the superiors of
But through the abuse of granting
religious houses.
abbeys in commendam to seculars, it has become a pofor all secular clerics, even seminarists, in
Italy, and especially in France, whereas all religious
who are priests are addressed as " Father".
receive only, says St. Basil, what we have been
taught by the Holy Fathers; and he adds that in his
Church of Caesarea the faith of the holy Fathers of
lite

title

We

Nicaea has long been implanted (Ep. cxl, 2).
St.
Gregory Nazianzen declares that he holds fast the
teaching which he heard from the holy Oracles, and
was taught by the holy Fathers. These Cappadocian
saints seem to be the first to appeal to a real catena of
Fathers. The appeal to one or two was already common enough but not even the learned Eusebius had
thought of a long string of authorities. St. Basil, for
example (DeSpir.S.,ii, 29), cites for the formula "with
the Holy Ghost" in the doxology, the example of Irenoeus, Clement and Dionysius of Alexandria, Dionysius
of Rome, Eusebius of Cajsarea, Origen, Africanus,
the preces lucernarice said at the lighting of lamps,
Athenagoras, Gregory Thaumaturgus, Firmilian,
Meletius.
In the fifth century this method became a
stereotyped custom. St. Jerome is perhaps the first
writer to try to establish his interpretation of a text by
a string of exegetes (Ep. cxii, ad Aug.). Paulinus, the
deacon and biographer of St. Ambrose, in the libellua
he presented against the Pelagians to Pope Zosimus in
417, quotes Cyprian, Ambrose, Gregory Nazianzen,
and the decrees of the late Pope Innocent. In 420 St.
Augustine quotes Cyprian and Ambrose against the
same heretics (C. duas Epp. Pel., iv). Julian of Ec;

lanum quoted Chrysostom and Basil; St. Augustine
replies to him in 421 (Contra Julianum, i ) with
Irenaeus, Cyprian, Reticius, Olympius, Hilary, Ambrose, the decrees of African councils, and above all

Popes Innocent and Zosimus. In a celebrated passage he argues that these Western writers are more
than sufficient, but as Julian had appealed to the East,
to the East he shall go, and the saint adds Gregory
Nazianzen, Basil, Synod of Diospolis, Chrysostom.
To these he adds .lerome (c. xxxiv) " Nor should you
think Jerome, because he was a priest, is to be despised", and adds a eulogy. This is amusing, when
:

—

were practically no infallible definitions available,
except condemnations of heresies, chiefly by popes.
By the time that the Arian reaction under Valens
caused the Eastern conservatives to draw towards the
orthodox, and prepared the restoration of orthodoxy
to power by Theodosius, the Nicene decisions were
beginning to be looked upon as sacrosanct, and that
council to be preferred to a unique position above all
others.
By 430, the date we have reached, the Creed
we now say at Mass was revered in the East, whether
rightly or wrongly, as the work of the 150 Fathers of
Constantinople in 381, and there were also new papal
decisions, especially the tractoria of Pope Zosimus,
which in 418 had been sent to all the bishops of the
world to be signed.
It is to living authority, the idea of which had thus
come to the fore, that St. Prosper was appealing in his
controversy with the Lerinese school. When he went
to Gaul, in 431, as papal envoy, just after St. Augustine's death, he replied to their difficulties, not by reiterating that saint's hardest arguments, but by taking with him a letter from Pope St. Celestine, in which
St. Augustine is extolled as having been held by the
pope's predecessors to be " inter magistros optimos".
No one is to be allowed to depreciate him, but it is not
said that every word of his is to be followed. The disturbers had appealed to the Holy See, and the reply is
"Desinat incessere novitas vetustatem" (Let novelty
cease to attack antiquity!). An appendix is added, not
of the opinions of ancient Fathers, but of recent popes,
since the very same monks who thought St. Augustine
went too far, professed (says the appendix) " that they
followed and approved only what the most holy See of
the Blessed Apostle Peter sanctioned and taught by
the ministry of its prelates". A list therefore follows
of " the j udgments of the rulers of the Ronrian Church ",
to which are added some sentences of African councils,
" which indeed the Apostolic bishops made their own
when they approved them". To these inmolabiles
sanctiones (we might roughly render " infallible utterances ") prayers used in the sacraments are appended
" ut legem credendi lex statuat supplicandi "
a frequently misquoted phrase and in conclusion, it is
declared that these testimonies of the Apostolic See

—

—
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are sufficient, " so that we consider not to be Catholic
at all whatever shall appear to be contrary to the deThus the decisions of the
cisions we have cited".
Apostolic See are put on a very different level from the
Augustine,
St.
just
as that saint always drew
of
views
a sharp distinction between the resolutions of African

The same result obtained by modern theologians,
in their definitions; e. g. Fessler thus defines what
constitutes a "Father": (1) orthodo.x doctrine and
learning; (2) holiness of life; (3) (at the present
day) a certain antiquity. The criteria by which we
judge whether a writer is a "Father" or not are: (1)
citation by a general council, or (2) in public Acts of
popes addressed to the Church or concerning Faith;
" sancti(.3) encomium in the Roman Martyrology as
tate et doctrina insignis"; (4) public reading in
Churches in early centuries; (5) citation, with praise,
as an authority as to the Faith by one of the more
celebrated Fathers. Early authors, though belonging
to the Church, who fail to reach this standard are
simply ecclesiastical writers ("Patrologia", ed. Jungmann, ch. i, §11). On the other hand, where the
appeal is not to the authority of the writer, but his
testimony is merely required to the belief of his time,
one writer is as good as another, and if a Father is
cited for this purpose, it is not as a Father that he is
cited, but merely as a witness to facts well known to
him. For the history of dogma, therefore, the works of
ecclesiastical WTiters who are not only not approved,
but even heretical, are often just as valuable as those
of the Fathers.
On the other hand, the witness of
one Father is occasionally of great weight for doctrine
when taken singly, if he is teaching a subject on which
he is recognized by the Church as an especial authority, e. g., St. Athanasius on the Divinity of the Son, St.
Augustine on the Holy Trinity, etc. There are a few
cases in which a general council has given approbation to the work of a Father, the most important being
the two letters of St. Cyril of Alexandria which were
read at the Council of Ephesus. But " the authority
of single Fathers considered in itself", says Franzelin
(De Traditione, thesis xv), "is not infallible or peremptory; though piety and sound reason agree that
the theological opinions of such individuals should
not be treated lightly, and should not without
great caution be interpreted in a sen.se which clashes
with the common doctrine of other Fathers." The
reason is plain enough; they were holy men, who are
not to be presumed to have intended to swerve from
the doctrine of the Church, and their doubtful utterances are therefore to be taken in the best sense of
which they are capable. If they cannot be explained
in an orthodox sense, we have to admit that not the
greatest is immune from ignorance or accidental error
or obscurity. But on the use of the Fathers in theological questions, the article Tradition and the ordinary
dogmatic treatises on that subject must be consulted,
as it is proper here only to deal with the historical
development of their use. The subject was never
treated as a part of dogmatic theology until the rise
of what is now commonly called " Theologia fundamentalis", in the sixteenth century, the founders of
which are Melchior Canus and Bellarmino. The former has a discussion of the use of the Fathers in
deciding questions of faith (De locis theologicis, vii).
The Protestant Reformers attacked the authority of
the Fathers. The most famous of these opponents is
Dalla-us (Jean Daill(5, 1594-1670, "TraitC- de I'emploi
des saints Peres", 1632; in Latin "De usu Patrum",
1656). But their obj ections are long since forgotten.
Having traced the development of the use of the
Fathers up to the period of its frequent employment,
and of its formal statement by St. Vincent of L^rins,
it will be well to give a glance at the continuation of
the practice. We saw that, in 434, it was possible for
St. Vincent (in a book which has been most unreasonably taken to be a mere polemic against St. Augustine
a notion which is amply refuted by the use made in
it of St. Celestine's letter) to define the meaning and
method of patristic appeals. From that time onward
they are very common. In the Council of Ephesus,
431, as St. Vincent points out, St. Cyril presented a
series of quotations from the Fathers, rdy ayiuiTiruv koJ

councils or the extracts from the Fathers, on the one
hand, and the decrees of Popes Innocent and Zosimus
on the other.
Three years later a famous document on tradition and its use emanated from the Lerinese school,

the "Commonitorium" of St. Vincent. He wholeheartedly accepted tlie letter of Pope Celestine, and he
quoted it as an authoritative and irresistible witness to
his own doctrine that where quod ubique, or universitas, is uncertain, we must turn to quod semper, or anNothing could be more to his purpose than
tiquitas.
the pope's: " Desinat inces.sere novitas vetustatem".
The cecumenical Council of Ephesus had been held in
the same year that Celestine wrote. Its Acts were before St. Vincent, and it is clear that he looked upon
It
both pope and council as decisive authorities.
was necessary to establish this, before turning to
his famous canon, quod ubique, quod semper, quod
ah omnibus otherwise universitas, anliquilas, conIt was not a new criterion, else it would have
sensio.
committed suicide by its very expression. But never
had the doctrine been so admirably phrased, so limpEven the
idly explained, so adequately exemplified.
law of the evolution of dogma is defined by Vincent in
language which can hardly be surpassed for exactness
and vigour. St. Vincent's triple test is wholly misunderstood if it is taken to be the ordinary rule of
faith.
Like all Catholics he took the ordinary rule to
be the living magisterium of the Church, antl he assumes that the formal decision in cases of doubt lies
with the Apostolic See, or with a general council.
But cases of doubt arise when no such decision is forthcoming. Then it is that the three tests are to be applied, not simultaneously, but, if necessary, in succes-

—

sion.

When an error is found in one corner of the Church,
then the first test, universitas, quod ubique, is an unanswerable refutation, nor is there any need to examine
further (iii, 7, 8).
But if an error attacks the whole
Church, then antiquitas, quod semper is to be appealed
to, that is, a consensus existing before the novelty
arose.
Still, in the previous period one or two teachers, even men of great fame, may have erred.
Then
we betake ourselves to quod ah omnihus, consensio, to
the many against the few (if possible to a general
council; if not, to an examination of writings).
Those few are a trial of faith " ut tentet vos Dominus
Deus vester" (Deut., xiii, 1 sqq.). So TertuUian was a
magna tentaiio; so was Origen indeed the greatest
temptation of all. We must know that whenever what
is new or unheard before is introduced by one man
beyond or against all the saints, it pertains not to religion but to temptation (xx, 49).
Who are the
"Saints" to whom we appeal? The reply is a definition of "Fathers of the Church" given with all St.
Vincent's inimitable accuracy: "Inter se majorem
consulat interrogetque sententias, eorum dumlaxat
qui, diversis licet temporibus et locis, in unius tamen ecclesiw Calholicce com.munione et fide permanentes, magistri probahiles exstiterunt; et quicquid non unus aut
duo tantum, sed omnes pariter uno eodemque consensu aperte, frequenter, perseveranter tenuisse,

—

scripsisse, docuisse cognoverit, id sibi

gat absque

quoque

intelli-

dubitatione credendum" (iii, 8).
defines for us what is the
right way of appealing to the Fathers, and the italicized words perfectly explain what is a "Father":
"Those alone who, though in diverse times and
places, yet persevering in the communion and faith
of the one Catholic Church, have been approved
"This

ulla

unambiguous sentence

teachers."

is

—
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and catens became common from the
fifth century onwards. They are mostly anonymous,
but those in the East which go under the name of
Qicumenius are well known. Most famous of all
throughout the Middle Ages was the "Glossa ordinaria" attributed to Walafrid Strabo. The "Catena
aurea" of St. Thomas Aquinas is still in use. (See
Catenae, and the valuable matter collected by Turner

which were read on the motion of Flavian, Bishop of
Phihppi. They were from Peter I of Alexandria,
Martyr, Athanasius, Popes Julius and Felix (forgeries),
Theophilus, Cyprian, Ambrose, Gregory Nazianzen,
Basil, Gregory of Nyssa, Atticus, Amphilochius.
On
the other hand Eutyches, when tried at Constantinople by St. Flavian, in 449, refused to accept either
Fathers or councils as authorities, confining himself to
Holy Scripture, a position which horrified his judges
(see Eutyches). In the following year St. Leo sent
his legates, Abundius and Asterius, to Constantinople
with a list of testimonies from Hilary, Athanasius,
Ambrose, Augustine, Chrysostom, Theophilus, Gregory Nazianzen, Basil, Cyril of Alexandria. They
were signed in that citjr, but were not produced at the
Council of Chalcedon
the following year. Thenceforward the custom is fixed, and it is unnecessary to
give examples.
However, that of the sixth council
in 680 is important: Pope St. Agatho sent a long
series of extracts from Rome, and the leader of the
Monothelites, Macarius of Antioch, presented another.
Both sets were carefully verified from the library of
the Patriarchate of Constantinople, and sealed. It
should be noted that it was never in such cases thought
necessary to trace a doctrine back to the earliest
times; St. Vincent demanded the proof of the Church's
this is his notion of
belief before a doubt arose
antiquitas; and in conformity with this view, the
Fathers quoted by councils and popes and Fathers
are for the most part recent (Petavius, De Incarn.,

m

—

XIV,

15, 2-5).

In the last years of the fifth century a famous document, attributed to Popes Gelasius and Hormisdas,
adds to decrees of St. Damasus of 382 a list of books
which are approved, and another of those disapproved.
In its present form the list of approved Fathers comprises Cyprian, Gregory Nazianzen, Basil, Athanasius,
Chrysostom, Theophilus, Hilary, CjtU of Alexandria
(wanting in one MS.), Ambrose, Augustine, Jerome,
Prosper, Leo ("every iota" of the tome to Flavian is
to be accepted under anathema), and "also the treatises of all orthodox Fathers, who deviated iu nothing
from the fellowship of the holy Roman Church, and
were not separated from her faith and preaching,
but were participators through the grace of God until
the end of their life in her communion; also the
decretal letters, which most blessed popes have given
at various times when consulted by various Fathers,
are to be received with veneration". Orosius, SedulRuiinus and Origen
ius, and Juvencus are praised.
"
are rej ected. Eusebius's " History " and " Chronicle
are not to be condemned altogether, though in another
part of the list they appear as "apocrypha" with
Tertullian, Lactantius, Africanus, Commodian, Clement of Alexandria, Arnobius, Cassian, Victorinus of
Pettau, Faustus, and the works of heretics, and forged
Scriptural documents. The later Fathers constantly
used the writings of the earUer. For instance, St.
CEBsarius of Aries drew freely on St. Augustine's sermons, and embodied them in collections of his own;
St. Gregory the Great has largely founded himself on
St. Augustine; St. Isidore rests upon all his predecessors; St. John Damascene's great work is a
synthesis of patristic theology.
St. Bede's sermons
are a cento from the greater Fathers. Eugippius made
a selection from St. Augustine's writings, which had an
immense vogue. Cassiodorus made a collection of
select commentaries by various writers on all the
books of Holy Scripture. St. Benedict especially
recommended patristic study, and his sons have observed his advice: "Ad perfectionem conversationis
qui festinat, sunt doctrinse sanctorum Patrum,

quarum observatio perducat hominem ad celsitudinem perfectionis
quis liber sanctorum catholicorum Patrum hoc non resonat, ut recto cursu
.

.

.

perveniamus ad creatorem nostrum?" (Sanet Regula,

bcxiii). Florilegia

in Hastings, Diet, of the Bible, V, 521.)
St. Augustine was early recognized as the first of

the Western Fathers,

with St. Ambrose and St.
Jerome by his side. St. Gregory the Great was added,
and these four became " the Latin Doctors". St. Leo,
in some ways the greatest of theologians, was excluded,
both on account of the paucity of his WTitings, and by
the fact that his letters had a far higher authority as
papal utterances. In the East St. John Chrysostom
has always been the most popular, as he is the most
voluminous, of the Fathers. tVith the great St. Basil,
the father of monachism, and St. Gregory Nazianzen,
famous for the purity of his faith, he made up the
triumvirate called "the three hierarchs", familiar up
to the present day in Eastern art. St. Athanasius
was added to these by the Westerns, so that four
might answer to four. (See Doctors of the Church.)
It will be observed that many of the writers rejected
in the Gelasian list lived and died in Catholic communion, but incorrectness in some part of their
writings, e. g. the Semipelagian error attributed to
Cassian and Faustus, the chiliasm of the conclusion of
Victorinus's commentary on the Apocalypse (St.
Jerome issued an expurgated edition, the only one
in print as yet), the unsoundness of the lost "Hypotyposes" of Clement, and so forth, prevented such
writers from being spoken of, as Hilary was by Jerome,
"inoffenso pede percurritur". As all the more important doctrines of the Church (except that of the
Canon and the Inspiration of Scripture) may be proved,
or at least illustrated, from Scripture, the widest
office of tradition is the interpretation of Scripture,
and the authority of the Fathers is here of very great
importance. Nevertheless it is only then necessarily to
be followed when all are of one mind: "Nemo
contra unanimum consensum Patrum ipsam Scripturam sacram interpretari audeat", says the Council of
Trent; and the Creed of Pius IV has similarly: ". .nee
eam unquam nisi juxta unanimum consensum Patrum
accipiam et interpretabor". The Vatican Council
contra unanimum
echoes Trent: " nemini licere
sensum Patrum ipsam Scripturam sacram inter.

.

.

.

.

.

.

pretari."

A consensus of the Fathers is not, of course, to
be expected in very small matters: "Qu;c tamen
antiqua sanctorum patrum consensio non in omnibus
divina; legis quiBstiunculis, sed solum certe pra^cipue
in fidei regula magno nobis studio et investiganda est
This is not the
et sequenda" (Vincent, xxviii, 72).
method, adds St. Vincent, against widespread and
inveterate heresies, but rather against novelties, to
better mstance
be applied directly they appear.

A

could hardly be given than the way in which Adoptionism was met by the Coimcil of Frankfort in 794,
nor could the principle be better expressed than by
the Fathers of the Council: "Tenete vos intra terminos Patrum, et nolite novas versare quiestiunciilas;
ad nUiilinn enim valent nisi ad subversionem audientium. Sufficit enim voliis sanctorum Patrum vestigia
sequi, et illorum dicta firraa tenere fide. Illi enim in
Domino nostri exstiterunt doctores in fide et duetores ad vitam; quorum et sapientia Spiritu Dei
plena libris legitur inscripta, et vita meritorum
miraculis clara et sanctissima; quorum aniraa; apud
Deum Dei Filium, D. N. J. C. pro magno_ pietatis
labore regnant in ca^lis. Hos ergo tota animi virtute,
toto caritatis affcctu sequimini, beatissimi fratres, ut
horum inconcussa firmitate doctrinis adhairentes,
cum illis haconsortium a^terna; beatitudinis . .
.

;
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bere raerearaini in cirlis" ("Synociifa ad Episc." in
Mansi, XIII, S97-S). And an excellent act of faith in
the tradition of the Churcli is that of Charlemagne
(ibid., 902) made on the same occasion: "Apostolica;
scdi et antiquis ab initio iiascentis ecclesise et cathtraditionibus tota mentis intentione, tota
olicis
cordis ahicritate, me conjungo. Quicquid in illorum
legitur libris, qui divino Spiritu affiati, toti orbi a
Deo Christo dati sunt doctores, indubitanter teneo
hoc ad salutem animaj mea; sufficere credens, quod
sacratissimse evangelicic veritatis pandit historia,
quod apostolica in suis epistolis confirmat auctoritas,
quod eximii Sacra? Scriptura; tractatores et prajcipui
CliristianiB fidei doctores ad perpetuam posteris
scriptiun reliquerunt memoriam."
("lassification
of Patristic Writings. In
oriier to get a good view of the patristic period, the
l'"atliers may be divided in various ways.
One favourite method is by periods; the Ante-Nicene Fathers
till '.i'lo; the Great Fatliers of tlie fourth century and
lialf the fifth (325-151); and the later Fathers.
A
more obvious division is mto Easterns and Westerns,
anil the Easterns will comprise writers in Greek, Syriac,
Armenian, and Coptic. A convenient division into
smaller groups will be by periods, nationalities and
character of writings; for in the East and West there
were many races, and some of the ecclesiastical writers
are apologists, some preachers, some historians, some

must not always accept the view
persecutions.
given to outsiders by the apologists, as representing
the whole of the Christianity they knew and practised.
The apologies of Quadratus to Hadrian, of Aristo of
Pella to the Jews, of Miltiades, of ApoUinaris of
IlierapolLs, and of Melito of Sardis are lost to us. But
we still possess several of greater importance. That
of Aristides of Athens was presented to Antoninus
Pius, and deals principally with the knowledge of the
The fine apology of St. Justin with its
true Ciod.
appendix is above all interesting for its description of
the Liturgy at Rome c. 150. His arguments against
the Jews are found in the well-composed " Dialogue

—

commentators, and so forth.
A. After (1) the Apostolic Fathers come in the
second century (2) the Greek apologists, foUow^ed by
(3) the Western apologists somewhat later, (4) the
Gnostic and Marcionite heretics with their apocryphal Scriptures, and (5) the Catholic replies to them.
B. The third century gives us (1) the Alexandrian
writers of the catechetical school, (2) the writers of
Asia Minor and (3) Palestine, and the first Western
writers, (4) at Rome, Hippolytus (in Greek), and
Novatian, (5) the great African writers, and a few
others.
C. The fourth century opens with (1) the apologetic and the historical works of Eusebius of Ca>sarea,
with whom we may class St. Cyril of Jerusalem and
St. Epiphanius, (2) the Alexandrian writers Athanasius, Didymus, and others, (3) the Cappadocians, (4)
the Antiochenes, (5) the Syriac writers. In the West
we have (6) the opponents of Arianism, (7) the
Italians, including Jerome, (8) the Africans, and (9)
the Spanish and Gallic writers.
D. The fifth century gives us (1) the Nestorian

controversy, (2)
the \\'estern St.
( t) the school of
E. The sixth

the Eutychian controversy, including

Leo; (3) the historians. In the West
Lerins, (5) the letters of the popes.

century and the seventh give us less
important names and they must be grouped in a
more mechanical way.
A. (1) If we now take these groups in detail we
fiii<l the letters of the chief Apostolic Fathers, St.
Clement, St. Ignatius, and St. Polycarp, venerable
not merely for their antiquity, but for a certain simplicity and nobility of thought and style which is very
moving to the reader. Their quotations from the

New Testament

are

quite free.

They

offer

most

We

with Trypho", where he speaks of the Apostolic
authorship of the Apocalj'pse
a manner which is of
first-rate importance in the mouth of a man who was
converted at Ephesus some time before the year 132.
The "Apology" of Justin's Syrian disciple Tatian isa
less conciliatory work, and its author fell into heresy. Athenagoras, an Athenian (c. 177), addressed to
Marcus Aurelius and Commodus an eloquent refutation of the absurd calumnies against Christians.
Theophilus, Bishop of Antioch, about the same date,
wrote three books of apology addressed to a certain
Autolycus.

m

works are of considerable literary
not the case with the gi-eat Latin
apology which closely follows them in date, the
" Apologeticus" of TertuUian, which is in the uncouth
and untranslatable language affected by its author.
Nevertheless it is a work of extraordinary genius, in
interest and value far above all the rest, and for
energy and boldness it is incomparable. His fierce
"Ad Scapulam" is a warning addressed to a persecuting proconsul.
"Adversus Judceos" is a title
which explains itself. The other Latin apologists are
later. The "Octavius" of Minucius Felix is as polished and gentle as TertuUian is rough.
Its date is
uncertain. If the " Apologeticus " was well calculated
to infuse courage into the persecuted Christian, the
"Octavius" was more likely to impress the inquiring
pagan, if so be that more flies are caught with honey
than with vinegar. With these works we may mention
(3) All these
ability.
This is

much

later Lactantius, the most perfect of all in
form ("DiviniE Institutiones", c. 305-10, and
Greek apoloc. 314).
gies probably later than the second century are the
"Irrisiones" of Hennias, and the very beautiful
" Epistle " to Diognetus. (4) The heretical writings of
the second century are mostly lost. The Gnostics had
schools and philosophized their writers were numerous.
Some curious works have come down to us in Coptic.
The letter of Ptolemteus to Flora in Epiphanius is
almost the only Greek fragment of real importance.
Marcion founded not a school but a Church, and his
New Testament, consisting of St. Luke and St. Paul,
is preserved to some extent in the works written
against him by TertuUian and Epiphanius. Of the
writings of Greek Montanists and of other early heretics, almost nothing remains.
The Gnostics composed
a quantity of apocrj-phal Gospels an<l Acts of individual Apostles, large portions of which are preserved,
mostly in fragments, in Latin revisions, or in Syriac,

the

literary
"

De Mortibus persecutorum",

;

important information to the historian, though in

Coptic, Arabic, or Slavonic versions.

somewhat homoeopathic

be added such well-known forgeries as the letters of
Paul to Seneca, and the Apocalypse of Peter, of which
a fragment w-as recently found
the Fayum.
(5) Replies to the attacks of heretics form, next to
the apologetic against heathen persecutors on the one
hand and Jews on the other, the characteristic Catholic literature of the second century.
The "SjTitagma"

To

these we add
the Didache (q. v.), probably the earliest of all; the
curious allegorizing anti-Jewish epistle which goes
under the name of Barnabas the Shepherd of Hernias,
a rather dull series of visions chiefly connected with
penance and pardon, composed by the brother of Pope
Pius l.and long appended to the New Testament as of
almost canonical importance. The works of Papias,
the disciple of St. John and Aristion, are lost, all but
a few precious fragments.
2) The apologists are most of them philosophic
in their treatment of Christianity.
Some of their
works were presented to emperors in order to disarm
quantities.

;

1

To

these are to

m

of St. Justin against all heresies

is lost.
Earlier yet,
St. Papias (already mentioned) had directed his efforts to the refutation of the rising errors, and the same
preoccupation is seen in St. Ignatius and St. Polycarp.
Ilcgesippus, a converted Jew of Palestine, journeyed
to Corinth and Rome, where he stayed from the epis-

'
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copate of Anicetus till that of Eleutherius (c. IGO-ISO),
with the intention of refuting the novelties of the
Gnostics and Marcionites by an appeal to tradition.
His work is lost. But the great work of St. Irena-us (c.
ISO) against heresies is founded on Papias, Hegesippus,

and

Justin, and gives from careful investigation an
many Gnostic systems, together with their
refutation.
His appeal is less to Scripture than to the
tradition which the whole Catholic Church has received and handed down from the Apostles, through
the ministry of successive bishops, and particularly to
the tradition of the Roman Church founded by Peter

account of

and Paul.

By the side of Irena?us must be put the Latin Terwhose book " Of the Prescriptions Against
Heretics ' is not only a masterpiece of argument, but is
almost as effective against modern heresies as against
those of the early Church. It is a witness of extraordinary importance to the principles of unvarying tradition which the Catholic Church has always professed,
and to the primitive belief that Holy Scripture must
be interpreted by the Church and not by private industry.
He uses Iremeus in this work, and his polemical books against the Valentinians and the Marcionites borrow freely from that saint.
He is the less
persuasive of the two, because he is too abrupt, too
clever, too anxious for the slightest controversial advantage, without thought of the easy replies that
might be made. He sometimes prefers wit or hard
hitting to solid argument.
At this period controversies were beginning within the Church, the most important being the question whether Easter could be
celebrated on a weekday. Another burning question
at Rome, at the turn of the century, was the doubt
whether the prophesying of the Montanists could be
approved, and yet another, in the first years of the
third century, was the controversy with a group of
opponents of Montanism (so it seems), who denied the
authenticity of the writings of St. John, an error then
quite new.
B. (1) The Church of Alexandria already in the second century showed the note of learning, together with
a habit borrowed from the Alexandrian Jews, especially Philo, of an allegorizing interpretation of ScripThe latter characteristic is already found in the
ture.
"Epistle of Barnabas", which may be of Alexandrian
origin.
Panta^nus was the first to make the Catechetical school of the city famous.
No writings of
his are extant, but his pupil Clement, who taught in
the school with Pantienus, c. 180, and as its head, c.
180-202 (died c. 214), has left a considerable amount
of rather lengthy disquisitions dealing with mythology, mystical theology, education, social observances, and all other things
heaven and on earth.
He was followed by the great Origen, whose fame
spread far and wide even among the heathen. The
remains of his works, though they fill several volumes,
are to a great extent only in free Latin translations,
and bear but a small ratio to the vast amount that has
perished. The Alexandrians held as firmly as any
Catholics to tradition as the rule of faith, at least in
theory, but beyond tradition they allowed themselves
to speculate, so that the " Hypotyposes " of Clement
tiillian,

'

m

have been almost entirely lost on accoimt of the errors
which found a place in them, and Origen's works fell
under the ban of the Church, though their author lived
the life of a saint, and died, shortly after the Decian
persecution, of the sufferings he had undergone in it.
The disciples of Origen were many and eminent. The
library founded by one of them, St. Alexander of Jeruealem, was precious later on to Eusebius. The most
celebrated of the school were St. Dionysiiis "the
(ireat" of Alexandria and St. Gregory of Neoca?saroa
in Pontus, known as the Wonder- Worker, who, like St.
NonnoHUS in the West, was said to have moved a
mountain for a short distance by his prayers. Of the
writings of these two saints not very much is extant.
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Montanism and the paschal question brought Asia
Minor down from the leading position it held in the
(2)

second century into a very inferior rank in the third.
Besides St. Gregory, St. Methodius at the end of that
century was a polished writer and an opponent of
Origenism his name is consequently passed over
without mention by the Origenist historian Eusebius.
We have his "Banquet" in Greek, and some smaller

—

works

in Old Slavonic.
(3) Antioch was the head see over the " Orient", including Syria and Mesopotamia as well as Palestine
and Phoenicia, but at no time did this form a compact
patriarchate like that of Alexandria. We must group
here writers who have no connexion with one another
Julius Africanus lived at Emin matter or style.
maus and composed a chronography, out of which the
episcopal lists of Rome, Alexandria, and Antioch, and
a great deal of other matter, have been preserved for
us in St. Jerome's version of the Chronicle of Eusebius,
and in Byzantine chronographers. Two letters of his
are of mterest, but the fragments of his "Kestoi" or
"Girdles" are of no ecclesiastical value; they contain
much curious matter and much that is objectionable.
In the second half of the third century, perhaps towards the end of it, a great school was established at
Antioch by Lucian, who was martyred at Nicomedia
in 312.
He is said to have been excommunicated
under three bishops, but if this is true he had been long
It is quite unrestored at the time of his martyrdom.
certain whether he shared the errors of Paul of Samosata (Bishop of Antioch, deposed for heresy in 268-9).
At all events he was however unintentionally the
father of Arianism, and his pupils were the leaders of
that heresy: Eusebius of Nicomedia, Arius himself,

—

—

with Menophantus of Ephesus, Athanasius of Anazarbus, and the only two bishops who refused to sign the
new creed at the Council of Nicoea, Theognis of Nicaea
and Maris of Chalcedon, besides the scandalous bishop
Leontius of Antioch and the Sophist Asterius. At
Ceesarea, an Origenist centre, flourished under another
martyr, St. Pamphilus, who with his friend Eusebius,
a certain Ammonius, and others, collected the works of
Origen in a long-famous library, corrected Origen's
"Hexapla", and did much editing of the text both of
the Old and the New Testaments.
(4) We hear of no writings at Rome except in Greek,
until the mention of some small works in Latin, by
Pope St. Victor, which still existed in Jerome's day.
Hippolytus, a Roman priest, wrote from c. 200 to 235,
and always in Greek, though at Carthage TertuUian
had been writing before this in Latin. If Hippolytus
is the author of the "Philosophuraena" he was an
antipope, and full of unreasoning enmity to his rival
St. Callistus; his theology makes the Word proceed
from God by His Will, distinct from Him in substance,
and becoming Son by becoming man. There is nothing Roman in the theology of this work it rather connects itself with the Greek apologists. A great part of
a large commentary on Daniel and a work against
Noetus are the only other important remains of this
writer, who was soon forgotten in the West, though
fragments of his works turn up in all the Eastern languages. Parts of his chronography, perhaps his last
work, have survived. Another Roman antipope,
Novatian, wrote in ponderous and studied prose with
metrical endings. Some of his works have come down
Like Hippolyto us imder the name of St. Cyprian.
tus, he made his rigorist views the pretext for his
schism. LTnlike Hippolytus, he is quite orthodox in
his principal work, " De Trinitate".
(5) The apologetic works of TertuUian have been
mentioned. The earlier were written by him when a
priest of the Clnirrh of Carthage, but al)out the year
200 he was led to hcliovo in tlie Montanist prophets of
Phrygia, and he hcudcd a Mimtanint schism at Carthage.
Many of his treatises are written to defend his
position and his rigorist doctrines, and he does so
;
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with considerable violence and with the clever and
hasty argumentation which is natural to him. The
placid flow of St. ( -yprian's eloquence (Bishop of Carthage, 249-58) is a great contrast to that of his " masThe short treatises and large correspondence of
ter
this saint are all concerned with local questions and
From
needs, and he eschews all speculative theology.
this we gain the more light on the state of the Church,
on its government, and on a number of interesting ecIn all the patristic
clesiastical and social matters.
period there is nothing, with the exception of Eusebius's history, which tells us so much about the early
Church as the small volume which contains St. CypriAt the end of the century Arnobius, like
an's works.
Cyprian a convert in middle age, and like other Africans, Tertullian, Cyprian, Lactantius, and Augustine,
a former rhetorician, composed a dull apology. LacHe was an
tantius carries us into the fourth century.
elegant and eloquent writer, but like Arnobius was not
a well-instructed Christian.
C. (1) The fourth century is the great age of the
It was twelve years old when Constantine
Fathers.
published his edict of toleration, and a new era for the
Christian religion began. It is ushered in by Eusebius
of Caesarea, with his great apologetic works 'Praeparatio Evangelica" and "Demonstratio Evangelica", which
show the transcendent merit of Christianity, and his
still greater historical works, the "Chronicle" (the Greek
original is lost) and the "History", which has gathered
up the fragments of the age of persecutions, and has preserved to us more than half of all we know about the
In theology Eusebius was a
heroic ages of the Faith.
follower of Origen, but he rej ected the eternity of Creation and of the Logos, so that he was able to regard
the Arians with considerable cordiality. The original
form of the pseudo-Clementine romance, with its long
and tiresome dialogues, seems to be a work of the very
beginning of the century against the new developments of heathenism, and it was written either on the
Phoenician coast or not far inland in the Syrian neighbourhood. Replies to the greatest of the pagan attacks, that of Porphyry, become more frequent after
the pagan revival under Julian (361-3), and they occupied the labours of many celebrated writers. St. Cyril of Jerusalem has left us a complete series of instructions to catechumens and the baptized, thus supplying
us with an exact knowledge of the religious teaching
imparted to the people in an important Church of the
East in the middle of the fourth century. A Palestinian of the second half of the century, St. Epipha-

the Son, and rather clearer even than hia patriarch in
his doctrine of the Trinity, but in many other points
carrying on the Origenistic tnulilion.
Here may be
also mentioned by the way a rather later writer, Synesius of Cyrene, a man of philosophical and literary
habits, who showed energy and sincere piety as a
bishop, in spite of the ratlier pagan character of his
culture.
His letters are of great interest.
(3) The second half of the century is illustrated by

.

became Bishop of Salamis in Cyprus, and wrote a
He is unfortulearned history of all the heresies.
nately inaccurate, and has further made great difficulHe was a
ties for us by not naming his authorities.
friend of St. Jerome, and an uncompromising opponent of Origenism.
(2) The Alexandrian priest Arius was not a product
of the catechetical school of that city, but of the
Lucianic school of Antioch. The Alexandrian tendency was quite opposite to the Antiochene, and the
Alexandrian bishop, Alexander, condemned Arius in
letters still extant, in which we gather the tradition of
the Alexandrian Church.
There is no trace in them
of Origenism, the head-quarters of which had long been
at Cssarea in Palestine, in the succession Theoctistus,
Pamphilus, Eusebius. The tradition of Alexandria
was rather that which Dionysius the Great had received from Pope Dionysius. Three years after the
Nicene Council (325), St. Athanasius began his long
episcopate of forty-five years.
His writmgs are not
very voluminous, being either controversial theology
or apologetic memoirs of his own troubles, but their
theological and historical value is enormous, on account of the leading part taken by this truly great man
in the fifty years of fight with Arianism.
The head of
the catechetical school during this half-century was
Didymus the Blind, an Athanasian in his doctrine of
nius,

an

illustrious triad in Cappadocia, St. Basil, his friend
Gregory Nazianzen, and his brother St. Gregory of
Nyssa. They were the main workers in the return of
the East to orthodoxy. Their doctrine of the Trinity
is an advance even upon that of Didymus, and is very
near indeed to the Roman doctrine which was later
embodied in the Athanasian creed. But it had taken
a long while for the East to assimilate the entire meaning of the orthodox view. St. Basil showed great
patience with those who had advanced less far on the
right road than himself, and he even tempered his language so as to conciliate them. For fame of sanctity
scarcely any of the Fathers, save St. Gregory the
Wonder-Worker, or St. Augustine, has ever equalled
him. He practised extraordinary asceticism, and his
family were all saints. He composed a rule for
monks which has remained practically the only one in
the East. St. Gregory had far less character, but
equal abilities and learning, with greater eloquence.
The love of Origen which persuaded the friends in their
youth to publish a book of extracts from his writings
had little influence on their later theology; that of St.
Gregory in particular is renowned for its accuracy or
even inerrancy. St. Gregory of Nyssa is, on the other
hand, full of Origenism. The classical culture and
literary form of the Cappadocians, united to sanctity
and orthodoxy, makes them a unique group in the history of the Church.
(4) The Antiochene school of the fourth century
seemed given over to Arianism, until the time when
the great Alexandrians, Athanasius and Didymus,
were dying, when it was just reviving not merely into
orthodoxy, but into an efflorescence by which the recent glory of Alexandria and even of Cappadocia
was to be surpassed. Diodorus, a monk at Antioch
and then Bishop of Tarsus, was a noble supporter of
Nicene doctrine and a great writer, though the larger
part of his works has perished. His friend Theodore
of Mopsuestia was a learned and judicious commentator in the literal Antiochene style, but unfortunately
his opposition to the heresy of ApoUinarius of Laodicea carried him into the opposite extreme of Nestorianism indeed the pupil Nestorius scarcely went so
far as the master Theodore.
But then Nestorius resisted the judgment of the Church, whereas Theodore
died in Catholic communion, and was the friend of
saints, including that crowning glory of the Antiochene

St.

—

school, St.

John Chrysostom, whose greatest sermons

were preached at Antioch, before he became Bishop of
Constantinople. Chrysostom is of course the chief of
the Greek Fathers, the first of all commentators, and
He
the first of all orators whether in East or West.
was for a time a hermit, and remained ascetic in his
life;
he was also a fervent social reformer. His
grandeur of character makes him worthy of a place beside St. Basil and St. Athanasius.
As Basil and Gregory were formed to oratory by the
Christian Prohsresius, so was Chrysostom by the
heathen orator Libanius. In the classical Gregory
we may sometimes find the rhetorician; in Chrysostom never; his amazing natural talent prevents hia
needing the assistance of art, and though training had
preceded, it has been lost in the flow of energetic
thought and the torrent of words. He is not afraid of
repeating himself and of neglecting the rules, for he
never wi.shes to be admired, but only to instruct or to
persuafle.
But even so great a man has his limitations.
He has no speculative interest in philosophy
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or theology, though he is learned enough to be absolutely orthodox.
lie is a holy man and a practical
man, so that his thoughts are full of piety and beauty
and wisdom; but he is not a thinker. None of the
Fathers has been more imitated or more read; but
there is little in his writings which can be said to have
moulded his own or future times, and he cannot come
for an instant into competition with Origen or Augustine for the first place among ecclesiastical writers.
(5) Syria in the fourth century produced one great
writer, St. Ephraem, deacon of Edessa (306-73).
Most of his writings are poetry; his commentaries are
in prose, but the remains of these are scantier.
His
homilies and hjmins are all in metre, antl are of very
great beauty. Such tender and loving piety is hardly

found elsewhere in the Fathers. The twenty-three
homilies of Aphraates (326-7), a Mesopotamian
bishop, are of great interest.
(6) St. Hilary of Poitiers is the most famous of the
earlier opponents of Arianism in the West.
He wrote

commentaries and polemical works, including the

"De Trinitate" and a lost historical
work. His style is affectedly involved and obscure,
but he is nevertheless a theologian of considerable
merit.
The very name of his treatise on the Trinity
shows that he approached the dogma from the Western point of view of a Trinity in Unity, but he has
largely employed the works of Origen, Athanasius,
and other Easterns. His exegesis is of the allegorical
type.
Until his day, the only great Latin Father was
St. Cyprian, and Hilary had no rival in his own generation.
Lucifer, Bishop of C'alaris in Sardinia, was a
very rude controversialist, who wrote in a popular and
almost uneducated manner. The Spaniard Gregory
of niiberis, in Southern Spain, is only now beginning
to receive his due, since Dom A. Wilmart restored to
him in 1908 the important so-called "Tractatus Origenis de libris SS. Scripturte", which he and Batiffol
had published in 1900, as genuine works of Origen
translated by Victorinus of Pettau. The commentaries and anti-Arian works of the converted rhetorician,
Marius Victorinus, were not successful. St. Eusebius
of Vercellse has left us only a few letters.
The date of
the short discourses of Zeno of Verona is uncertain.
The fine letter of Pope Julius I to the Arians and a
few letters of Liberius and Damasus are of great
great treatise

interest.

The greatest of the opponents of Arianism in the
West is St. Ambrose (d. 397). His sanctity and his
great actions make him one of the most imposing figures in the patristic period.
Unfortunately the style
of his writings is often unpleasant, being affected and
intricate, without being correct or artistic.
His exegesis is not merely of the most extreme allegorical
kind, but so fanciful as to be sometimes positively
absurd. And yet, when off his guard, he speaks with
genuine and touching eloquence; he produces apophthegms of admirable brevity, and without being a
tleep theologian, he shows a wonderful profundity of
thought on ascetical, moral, and devotional matters.
Just as his character demands our enthusiastic admiration, so his writings gain our affectionate respect, in
spite of their very irritating defects.
It is easy to see
that he is very well read in the classics and in Christian
writers of East and West, but his best tlioughts are all
his

own.

(7) At Rome an original, odd, and learned writer
composed a commentary on St. Paul's Ejiistles and a
series of questions on tlie Old and New Testaments.
He is usually spoken of as Ambrosiaster, and may

perhaps be a converted Jew named Isaac, who later
apostatized.
St. Damasus wrote verses which are
poor poetry but interesting where they give us information about the martyrs aiul the catacombs. His secretary for a time was St. Jerome, a Pannonian by birth,
a Roman by baptism. This learned Father," Doctor
maximus in Sacris Scripturis", is very well known to
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us, for
self.

almost

He

tells

that he wrote is a revelation of himthe reader of his inclinations and his

all

antipathies, his enthusiasms and his irritations, his
friendships and his enmities. If he is often out of temper, he is most human, most affect ionate, most ascetic,
most devoted to orthodoxy, and in many ways a very
lovable character; for if he is quick to take offence,
he is easily appeased, he is laborious beyond ordinary
endurance, and it is against heresy that his anger is
usually kindled. He lived all the latter part of his life
in a retreat at Bethlehem, surrounded by loving disciples, whose imtiring devotion shows that the saint was

by no means such a rough diamond, one might say
such an ogre, as he is often represented. He had no
taste for philosophy, and seldom gave himself time to
think, but he read and wrote ceaselessly. His many
commentaries are brief and to the point, full of information, and the product of wide reading. His great-

work was the translation of the Old Testament
from the Hebrew into Latin. He carried on the
textual labours of Origen, Pamphilus, and Eusebius,
and his revision of the Latin Gospels shows the use of
admirably pure Greek MSS., though he seems to have
expended less pains on the rest of the New Testament.
est

He attacked heretics with much of the cleverness, all
the vivacity, and much more than the eloquence and
effectiveness of TertuUian. He used the like weapons
against any who attacked him, and especially against
his friend Rufinus during their passing period of
hostility.
If he is

only "perhaps" the most learned of the
Fathers, he is beyond doubt the greatest of prose
writers among tlicra all.
We cannot compare his
energy and wit with the originality and polish of
Cicero, or with the delicate perfection of Plato, but
neither can they or any other writer be compared with
Jerome in his own sphere. He does not attempt flights
of imagination, musical intonation, word-painting;
he has no flow of honeyed language like Cyprian, no
torrent of phrases like Chrysostom; he is a writer, not
an orator, and a learned and classical writer. But
such letters as his, for astonishing force and liveliness,
for point, and wit, and terse expression, were never
written before or since. There is no sense of effort,
and though we feel that the language must have been
studied, we are rarely tempted to call it studied
language, for Jerome knows the strange secret of
polishing his steel weapons while they are still at a
white heat, and of hurling them before they cool. He
was a dangerous adversary, and had few scruples in
taking every possible advantage. He has the unfortunate defect of his extraordinary swiftness, that he
is extremely inaccurate, and his historical statements
need careful control. His biographies of the hermits,

words about monastic life, virginity, Roman faith,
our Blessed Lady, relics of saints, have exercised great
influence. It has only been known of late years that
Jerome was a preacher; the little extempore discourses published by Dom Morin are full of his
his

irrepressible personality

and

his careless learning.

(8) Africa was a stranger to the Ariaii struggle,
being occupied with a battle of its own. Donatism
(311-411) was for a long time paramount in Numidia,
and sometimes in other parts. The writings of the
About 370 St. OpDonatists have mostly perished.
tatus published an effective controversial work against
them. The attack was carried on by a yet greater
controversialist, St. Augustine, with a marvellous
success, so that the inveterate schism was praotioally
at an end twenty years before that saint's tleath. So
happy an event turned the eyes of all Cliristeiidum to
the brilliant protagonist of the African Catholics, who
had already dealt crushing blows at the Latin Manicha^an writers. From 417 till his death in 431, he
was engaged in an even greater conflict with the

philosophical and naturalistic heresjr of Pelagius and
Ca-lestius. In this he was at first assisted by the aged
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Jerome; the popes condeinned the innovators and the
emperor legislated against them. If St. Augustine has
the unique fame of having prostrated three heresies,
it is because he was as anxious to persuade as to refute.
He was perhaps the greatest controversialist the
Besides this he w-as not merely
world has ever seen.
the greatest philosopher among the Fathers, but he
was the only great philosopher. His purely theolo-

served by a disciple of St. Augustine, Marius Mercator,
who made two collections of documents, concerning
Nestorianism and Pelagianism respectively.
The
great adversary of Nestorius, St. Cyril of Alexandria,
was opposed by a yet greater writer, Theodoret, Bishop
of Cyrus. Cyril is a very voluminous writer, and his
long commentaries in the mystical Alexandrian vein
do not much interest modern readers. But his principal letters and treatises on the Nestorian question
show him as a theologian who has a deep spiritual
insight into the meaning of the Incarnation and its
effect upon the human race
the lifting up of man
We see here the influence of
to union with God.
Egyptian asceticism, from Anthony the Great (whose
life St. Athanasius wrote), and the Macarii (one of
whom left some valuable works in Greek), and Pachomius, to his own time. In their ascetical systems,
the union with God by contemplation was naturally
the end in view, but one Ls surprised how little is made
by them of meditation on the life and Passion of Christ.
It is not omitted, but the tendency as with St. Cyril
and with the Monophysites who believed they follow-ed
him, is to think rather of the Godhead than of the
Manhood. The Antiochene school had exaggerated
the contrary tendency, out of opposition to ApoUinarianism, which made Christ's Manhood incomplete, and they thought more of man united to God

gical works, especially his " De Trinitate", are unsurpassed for depth, grasp, and clearness, among early
ecclesiastical writers, whether Eastern or Western.

As a philosophical theologian he has no superior,
except his own son and disciple, St. Thomas Aquinas.
It is probably correct to say that no one, e.xcept Aristotle, has exercised so vast, so profound, and so beneficial an influence on European thought.
Augustine was himself a Platonist through and
through. As a commentator he cared little for the
letter, and everything for the spirit, but his harmony
of the Gospels shows that he could attend to history
and detail. The allegorizing tendencies he inherited
from his spiritual father, Ambrose, carry him now and
then into extravagances, but more often he rather
soars than commentates, and his " In Genesini ad litteram", and his treatises on the Psalms and on St.
John, are works of extraordinary power and interest,
and quite worthy, in a totally different style, to rank
with Chrysostom on Matthew. St. Augustine was a
professor of rhetoric before his wonderful conversion;
but like St. Cyprian, and even more than St. Cyprian,
he put aside, as a Christian, all the artifices of oratorj'
which he knew so well. He retained correctness of
grammar and perfect good taste, together with the
power of speaking and writing with ease in a style of
masterly simplicity and of dignified though almost
colloquial plainness.

Nothing could be more individual than this style of
which he talks to the reader or to
perfect openness and with an astonishing,

St. Augustine's, in

God with

often almost exasperating, subtlety of thought. He
had the power of seeing all round a subject and
through and through it, and he was too conscientious
not to use this gift to the uttermost. Large-minded
and far-seemg, he was also very learned. He mastered
later life, in order to make himself
Greek only
familiar with the works of the Eastern Fathers. His
"De Civitate Dei" shows vast stores of reading; still
more, it puts him in the first place among apologists.
Before his death (431) he was the object of extraordinary veneration.
He had founded a monastery
at Tagaste, which supplied Africa with bishops, and
he lived at Hippo with his clergy in a common life, to
which the Regular Canons of later days have always
looked as their model. The great Dominican Order,
the Augustinians, and nimiberless congregations of
nuns still look to him as their father and legislator.
His devotional works have had a vogue second
only to that of another of his spiritual sons, Thomas a
Kempis.
He had in his lifetime a reputation for
miracles, and his sanctity is felt in all his writings, and
breathes in the story of his life. It has been remarked
that there is about this many-sided bishop a certain

m

symmetry which makes him an almost faultless model
of a holy, wise, and active man. It is well to remember that he was essentially a penitent.
(9) In Spain, the great poet Prudentius surpassed
all his predecessors, of whom the best had been Juvencus and the almost pagan rhetorician Ausonius. The
curious treatises of the Spanish heretic Priscillian
were discovered only in 1SS9. In Gaul Rufinus of
Aquileia must be mentioned as the very free translator of Origen, etc., and of Eusebius's "Historj'",
which he continued up to his own date. In South
Italy his friend Paulinus of Nola has left us pious

poems and elaliorate letters.
D. (1) The fragments of Nestorius's writings have
been collected by Loofs. Some of them were pre-

—

than of God made man. Theodoret undoubtedly
avoided the excesses of Theodore and Nestorius, and
his doctrine was accepted at last by St. Leo as orthodox,

in spite of his earlier persistent defence of
Nestorius. His history of the monks is less valuable
earlier writings of eyewitnesses
Palladius
in the East, and Rufinus and afterwards Cassian in
the West. But Theodoret's "History" in continuation of Eusebius contains valuable information. His
apologetic and controversial writings are the works of
a good theologian. His masterpieces are his exegetical works, which are neither oratorj- like those of
Chrysostom, nor exaggeratctlly literal like those of
Theodore. With him the great Antiochene school
worthily closes, as the Alexandrian does with St Cyril.
Together with these great men may be mentioned St.
Cyril's spiritual adviser, St. Isidore of Pelusium,
whose 2000 letters deal chiefly with allegorical exegesis, the commentary on St. Mark by Victor of
Antioch, and the introduction to the interpretation
of Scripture by the monk Hadrian, a manual of the

—

than the

Antiochene method.
(2) The Eutychian controversy produced no great
works in the East. Such works of the Monophysites
as have survived are in Syriac or Coptic versions.
(3) The two Constantinopolitan historians, Socrates
and Sozomen, in spite of errors, contain some data
which are precious, since many of the sources which
they used are lost to us. With Theodoret, their contemporary, they form a triad just in the middle of the

St. Nilus of Sinai is the chief among many
ascetical writers.
(4) St. Sulpicius Severus, a Ciallic
noble, disciple and biographer of the great St. Martin
of Tours, was a classical scholar, and showed himself
an elegant writer in his " Ecclesiastical History".
The school of Lcrins produced many writers besides
may mention Eucherius, Faustus,
St. Vincent.
and the great St. Caesarius of Aries (543)
Other Gallic
writers are Salvian, St. Sidonius Apollinaris, Gennadius, St. Avitus of Vienne, and Julianus Pomerius.
(5) In the West, the series of papal decretals begins
with Pope Siricius (3S4-9S). Of the more important
popes large numbers of letters have been preserved.
Those of the wise St. Innocent I (401-17), the hotheaded St. Zosimus (417-8), and the severe St. Celestine are perhaps the most important in the first half of
the century; in the second half those of Hilarus, Sim-

century.

We

.

and above all the learned St. Gelasius (492-6).
in the century stands St. Leo, the greatest of
the early popes, whose steadfastness and sanctity
plicius,

Midway
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seric.

he was condescending in the condoning of
breaches of discipline for the sake of peace, and he was
skilful diplomatist.
His sermons and the dogmatic
letters in his large correspondence show him to us as
the most lucid of all theologians. He is clear in his
expression, not because he is superficial, but because he
has thought clearly and deeply. He steers between
Nestorianism and Eutychianism, not by using subtle
distinctions or elaborate arguments, but by stating
plain definitions in accurate words.
He condemned
Monothelitism by anticipation. His style is careful,
with metrical cadences. Its majestic rhythms and
its sonorous closes have invested the Latin language
with a new splendour and dignity.
E. (1) In the sixth century the large correspondence
of Pope Hormisdas is of the highest interest.
That
century closes with St. Gregory the Great, whose celebrated "Registrum "exceeds in volume many times over
the collections of the letters of other early popes. The
Epistles are of great variety and throw light on the
varied interests of the great pope's life and the varied
events in the East and West of his time. His " Morals
on the Book of Job " is not a literal commentary, but
pretends only to illustrate the moral sense underlying
the text. With all the strangeness it presents to modern notions, it is a work full of wisdom and instruction.
The remarks of St. Gregory on the spiritual life and on
contemplation are of special interest. As a theologian he is original only in that he combines all the traditional theology of the West without adding to it.
He commonly follows Augustine as a theologian, a
commentator and a preacher. His sermons are admirably practical; they are models of what a good
sermon should be. After St. Gregory there are some
great popes whose letters are worthy of study, such as
Nicholas I and John VIII; but these and the many
other late writers of the West belong properly to the
principle;

a

medieval period. St. Gregory of Tours is certainly
medieval, but the learned Bede is quite patristic. His
great history is the most faithful and perfect history to
be found in the early centuries. (2) In the East, the
latter half of the fifth century is very barren.
The
sLxth century is not much better.
The importance of
Leontius of Byzantium (died c. 543) for the history of
dogma has only lately been realized. Poets and hagiographers, chroniclers, canonists, and ascetical writers
succeed each other. Catenae by way of commentaries
are the order of the day. St. Maximus Confessor, Anastasius of Mount Sinai, and Andrew of Ca-sarea must
be named. The first of these commented on the
works of the pseudo-Dionysius the Areopagite, which
had probably first seen the light towards the end of the
fifth century.
St. John of Damascus (c. 750) closes
the patristic period with his polemics against heresies,
his exegetical and ascetical writings, his beautiful

hymns, and above all his "Fountain of Wisdom",
which is a compendium of patristic theology and a
kind of anticipation of scholasticism. Indeed, the
"Summse Theologicte" of the Middle Ages were
founded on the "Sentences" of Peter Lombard, who
had taken the skeleton of his work from this last of the
Greek Fathers.
Characteristics op Patristic Writings. (a)
Commentaries. It has been seen that the literal school
of exegesis had its home at Antioch, while the allegorical school was Alexandrian, and the entire West, on
the whole, followed the allegorical method, mingling

—

—

literalism with

in varinus degrees.

The

suspicion of
Arianism has lost to us the fourth-century writers of
the Antidelicnc scIukiI, such as Theodore of Heraclea
anil JMiscliius of iMncsa.aiid tlicrliargc of Nestorianism
lias rauscd he roiiinicniarics of Dimlorus and Theodore (if Mo|)sucstia (for the tnost ]):irl to disappear.
The Alexandrian school has lost yc't more heavily, for
little of the great Origen remains except in fragments
it
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Rome from Attila, and the Romans from GenHe couki be unbending in the enunciation of

(

)

and in unreliable versions. The great Antiochenes,
Chrysostom and Theodoret, have a real grasp of the
sense of the sacred text. They treat it with reverence
and love, and their explanations are of deep value, because the language of the New Testament was their
own tongue, so that we moderns cannot afford to
neglect their comments.
On the contrary, Origen,
the moulder of the allegorizing type of commentary,
who had inherited the Philonic tradition of the Alexandrian Jews, was essentially irreverent to the inspired authors.
The Old Testament was to him full
of errors, lies, and blasphemies, so far as the letter was
concerned, and his defence of it against the pagans,
the Gnostics, and especially the Marcionites, was to
point only to the spiritual meaning. Theoretically he
distinguished a triple sense, the somatic, the psychic,
and the pneumatic, following St. Paul's trichotomy;
but in practice he mainly gives the spiritual, as opposed to the corporal or literal.
St. Augustine sometimes defends the Old Testament against the Manichsans in the same style, and
occasionally in a most unconvincing manner, but with
great moderation and restraint.
In his "De Genesi
ad litteram" he has evolved a far more effective
method, with his usual brilliant originality, and he
shows that the objections brought against the truth of
the first chapters of the book invariably rest upon the
baseless assumption that the objector has found the
true meaning of the text.
But Origen applied his
method, though partially, even to the New Testament,
and regarded the Evangelists as sometimes false in the
letter, but as saving the truth in the hidden spiritual
meaning. In this point the good feeling of Christians
prevented his being followed. But the brilliant example he gave, of running riot in the fantastic exegesis

which his method encouraged, had an unfortunate influence.
He is fond of giving a variety of applications
to a single text, and his promise to hold nothing but
what can be proved from Scripture becomes illusory
when he shows by example that any part of Scripture
may mean anything he pleases. The reverent temper
of later writers, and especially of the Westerns, preferred to represent as the true meaning of the sacred

them to be the
St. Ambrose and St. Augustine in
works on the Psalms rather spiritualor moralize, than allegorize, and their imaginative

writer the allegory which appeared to

most obvious.

their beautiful
ize,

interpretations are chiefly of events, actions, numbers, etc.
But almost all allegorical interpretation is
so arbitrary and depends so much on the caprice of
the exegete that it is difficult to conciliate it with reverence, however one may be dazzled by the beauty of
much of it. An alternative way of defending the Old
Testament was excogitated by the ingenious author of
the pseudo-Clementines; he asserts that it has been
depraved and interpolated. St. Jerome's learning
has made his exegesis unique; he frequently gives alternative explanations and refers to the authors who
have adopted them. From the middle of the fifth
century onwards, second-hand commentaries are universal in East and West, and originality almost enAndrew of Csesarea is perhaps an
tirely disappears.
exception, for he commented on a book which was
scarcely at all read in the East, the Apocalypse.
Discussions of method are not wanting. Clement
of Alexandria gives "traditional methods", the htThe tradition is
eral, typical, moral, and prophetical.
must admit that it
obviously from Rabbinism.
has in its favour the practice of St. Matthew and
St. Paul.
Even more than Origen, St. Augustine
theorized on this subject.
In his "De Doctrina
Christiana " he gives elaborate rules of exegesis. Elsewhere he distinguishes four senses of Scripture: historical, a'tiological (croniiinic), analogical (where N.
T. explains (). T.), and allegorical ("De Util. Cred.",
The book of rules comH; cf. "De Vera Rel.", 50).
posed by the Donatist 'Tichonius has an analogy in the

We

;
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Hadrian

of

of St. Paul's Epistles

Antioch

was mentioned
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by

Priscillian.
above.
St.

(iie^ory the (ireat compares Scripture to a river so
shallow that a lamb can walk in it. so deep that an
He
(Pref. to " Morals on Job").
elephant can float.
distinguishes the historical or literal sense, the moral,
Western
typical.
If
the
or
allegorical
the
and
Fathers are fanciful, yet this is better than the extreme literalism of Theodore of Mopsuestia, who refused to allegorize even the Canticle of Canticles.
We have sermons from the Greek
(b) Preachers.
Indeed,
Cluirch much earlier than from the Latin.
Sozomen tells us that, up to his time (c. 450), there
were no public sermons in the churches at Rome.
This seems almost incredible. St. Leo's sermons are,
however, the first sermons certainly preached at
Rome which have reached us, for those of Hippolytus
were all in Greek; unless the homily " Adyersus Aleatores" be a sermon by a Novatian antipope. The
series of Latin preachers begins in the middle of the
The so-called "Second Epi.stle of
fourth century.
St. Clement" is a homily belonging possibly to the
second century. Many of the commentaries of Origen
are a series of sermons, as is the case later with all
Chrysostom's commentaries and most of Augustine's.
In many cases treatises are composed of a course of
sermons, as, for instance, is the case for some of those
of Ambrose, who seems to have rewritten his sermons
The " De Sacramentis" may possibly
after delivery.
be the version by a shorthand-WTiter of the course
which the saint himself edited under the title "De
In any case the "De Sacramentis"
Mysteriis".
(whether by Ambrose or not) has a freshness and
naivete which is wanting in the certainly authentic
"De Mysteriis". Similarly the great courses of sermons preached by St. Chrysostom at Antioch were
evidently written or corrected by his own hand, but
those he delivered at Constantinople were either hurHis sermons on
riedly corrected, or not at all.
Acts, which have come down to us in two quite distinct texts in the MSS., are probably known to us only
in the forms in which they were taken down by
two different tachygraphers. St. Gregory Nazianzen
complains of the importunity of these shorthandwriters (Orat. xxxii), as St. Jerome does of their incapacity (Ep. Ixxi, 5). Their art was evidently
highly perfected, and specimens of it have come down
They were officially employed at councils (e. g.
to us.
at the great conference with the Donatists at CarIt appears that
thage, in 411, we hear of them).
many or most of the bishops at the Council of Ephesus,
in 449, had their own shorthand-writers with them.
The method of taking notes and of amplifying receives ilUustration from the Acts of the Council of
Constantinople of 27 April, 449, at which the min-

—

utes were examined which had been taken down by
tachygraphers at the council held a few weeks earlier.
Many of St. Augustine's sermons are certainly from
shorthand notes. As to others we are uncertain, for
the style of the written ones is often so colloquial that
it is difficult to get a criterion.
The sermons of St.
Jerome at Bethlehem, published by Dom Morin, are
from shorthand reports, and the discourses them.selves
were unprepared conferences on those portions of the
Psalms or of the Gospels which had been sung in the
liturgy.
The speaker has clearly often been preceded
by another priest, and on the Western Christmas Day,
which his community alone is keeping, the bishop is
present and will speak last.
In fact the pilgrim
jEtheria tells us that at Jerusalem, in the fourth century, all the priests present spoke in turn, if they chose,
and the bishop last of all. Such improvised comments are far indeed from the oratorical discourses of
St. Gregory Nazianzen, from the lofty flights of Chrysostom, from the torrent of iteration that characterizes
the short sermons of Peter Chrysologus, from the neat
phrases of Maximus of Turin, and the ponderous

Leo the Great. The eloquence of these
Fathers need not be here described. In the West we
may add in the fourth century Gaudentius of Hrescia;
several small (•(lUcctions of interesting sermons appear
in the fifth century; the sixth opens with the numer-

rhythms

of

made by St. Ca'sarius for the use of
preachers. There is practically no edition of the
works of this eminent and practical bishop. St.
Gregory (apart from some fanciful exegesis) is the
most practical preacher of the West. Nothing could
be more admirable for imitation than St. Chrysostom.
The more ornate writers are less safe to copy. St. Augustine's style is too personal to be an example, and
few are so learned, so great, and so ready, that they
can venture to speak as simply as he often does.
The Fathers do not belong to the
(c) Writers.
strictly classical period of either the Greek or the
ous collections

—

Latin language; but this does not imply that they
wrote bad Latm or Greek. The conversational form
of the KoLVTj or common dialect of Greek, which is
found in the New Testament and in many papyri, is
not the language of the Fathers, except of the very
For the Greek Fathers write in a more clasearliest.
sicizing style than most of the New Testament writers
none of them uses quite a vulgar or ungrammatical
Greek, while some Atticize, e. g. the Cappadocians and
Synesius. The Latin Fathers are often less classical.
TertuUian is a Latin Carlyle; he knew Greek, and
wrote books in that language, and tried to introduce
ecclesiastical

St. Cyjirian's "Ad
his first Christian writing, shows

terms into Latin.

Donatum", probably

an Apuleian preciosity which he eschewed in all his
other works, but which his biographer Pontius has imitated and exaggerated. Men like Jerome and Augustine, who had a thorough knowledge of classical literature, would not employ tricks of style, and cultivated
a manner which should be correct, but simple and
straightforward yet their style could not have been
what it was but for their previous study. For the
spoken Latin of all the patristic centuries was very
We get examples of the
different from the written.
vulgar tongue here and there in the letters of Pope
;

Cornelius as edited by Mercati, for the third century,
or in the Rule of St. Benedict in Wolfflin's or Dom
Morin's editions, for the sixth. In the latter we get
such modernisms as cor murmurantem, post quibus,
cum responsoria sua, which show how the confusing
genders and cases of the classics were disappearing
Some
into the more reasonable simplicity of Italian.
of the Fathers use the rhythmical endings of the " cursus" in their pr6se; some have the later accented
endings which were corruptions of the correct prosoFamiliar examples of the former are in
dical ones.
the older Collects of the Mass; of the latter the Te

Deum

is

an obvious instance.

—

Before speaking of the theologithe Fathers, we have to take
into account the great division of the Roman Empire
Language is the great separator.
into two languages.
(d) East and West.
cal characteristics of

Wlien two emperors divided the Empire, it was not
quite according to language nor were the ecclesiastical divisions more exact, since the great province of
Illyricum, including Macedonia and all Greece, was
attached to the West through at least a large part of
the patristic period, and was governed by the archbishop of Thessalonica, not as its exarch or patriarch,
but as papal legate. But in considering the literary
productions of the age, we must class them as Latin
or Greek, and this is what will be meant here by WestThe understanding of the relations
ern and Eastern.
between Greeks and Latins is often obscureil by certalk of the "unchanging
tain prepossessions.
East", of the philosophical Greeks as opposed to the
practical Romans, of the reposeful thought of the
Oriental mind over against the rapidity and orderly
classification which characterizes Western intelligence.
All this is very misleading, and it is important to go
;

We
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back to the facts.

In the

first place, the East was
converted far more rapidly than the West. When
Constantuie matle Christianity the established religion of both empires from 323 onwards, there was a
striking contrast between the two.
In the West
paganism had everywhere a very large majority,
except possibly in Africa. But in the Greek world
Christianity was quite the equal of the old religions in influence and numbers; in the great cities it
might even be predominant, and some towns were

The story told of St. Gregory
the Wonder-Worker, that he found but seventeen
when he became bishop, and
that he left but seventeen pagans in the same city
when he died (c. 270-5), must be substantially true.
Such a story in the West would be absurd. The
villages of the Latin countries held out for long, and
the pagani retained the worship of the okl gods
practically Christian.

Christians in Neocssarea

even after they were all nominally Christianized.
In Phrygia, on the contrary, entire villages were
Christian long before Constantine, though it is true
that elsewhere some towns were still heathen in Julian's day
Gaza, in Palestine is an example; but then
Maiouraa, the port of Gaza, was Christian.

—

Two consequences, amongst others, of this swift
evangelization of the East must be noticed. In the
first place, while the slow progress of the West was
favourable to the preservation of the unchanged tradition, the quick conversion of the East was accompanied by a rapid development which, in the sphere
of dogma, was hasty, unequal, and fruitful of error.
Secondly, the Eastern religion partook, even during
the heroic age of persecution, of the evil which the
West felt so deeply after Constantine, that is to say,
of the crowding into the Church of multitudes who
were only half Christianized, because it was the fashionable thing to do, or because a part of the beauties
of the new religion and of the absurdities of the old
were seen. We have actually Christian writers, in
East and West, such as Arnobius, and to some extent
Lactantius and Julius Africanus, who show that they
are only half instructed in the Faith. This must have
been largely the case among the people in the East.
Tradition in the East was less regarded, and faith was
less deep than in the smaller Western communities.
Again, the Latin writers begin in Africa with Tertullian, just before the third century, at Rome with
Novatian, just in the middle of the third century, and
in Spain and Gaul not till the fourth. But the East
had writers in the first century, and numbers in the
.second; there were Gnostic and Christian schools in
the second and third. There had been, indeed, Greek
writers at Rome in the first and second centuries and
part of the third. But when the Roman Church became Latin they were forgotten; the Latin writers
did not cite Clement and Hermas; they totally forgot
Ilippolytus, except his chronicle, and his name became
merely a theme for legend.
Though Rome was powerful and venerated in the
second century, and though her tradition remained
unbroken, the break in her literature is complete.
Latin literature is thus a century and a half younger
than the Greek; indeed it is practically two centuries
and a half younger. Tertullian stands alone, and he
became a heretic. Until the middle of the fourth
century there had appeared but one Latin Father for
the spiriluul roiidingof the educated Latin Christian,
an<l it is natui'al tliat the stichometry, edited (perhaps
scmi-olliciully) under Pope Liberius for the control of
booksellers' prices, gives the works of St. Cyprian as
well as the books of the Latin Bible.
This unique
position of St. Cyprian was still recognized at the
Ix'ginning of the fiftli century. From Cyprian (d. 25S)
to Hilary there was scarcely a Latin book that could
be rcconim(^n(led for popular reading except Lactantius's "I)e mortibus persecutorum", and there was no
theology at all. Even a little later, the commentaries
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of Victorinus the Rhetorician were valueless, and
those of Isaac the Jew (?) were odd. The one vigorous
period of Latin literature is the bare century which
ends with Leo (d. 461). During that century Rome
had been repeatedly captured or threatened by barbarians; Arian Vandals, besides devastating Italy
and Gaul, had almost destroyed the Catholicism of
Spain and Africa; the Christian British had been
murdered in the English invasion. Yet the West had
been able to rival the East in output and in eloquence,
and even to surpass it in learning, ilepth, and variety.
The elder sister knew little of these productions, but
the West was supplied with a considerable body of
translations from the Greek, even in the fourth century.
In the sixth, Cassiodorus took care that the amount
should be increased. This gave the Latins a larger
outlook, and even the decay of learning which Cassiodorus and Agapetus could not remedy, and which
Pope Agatho deplored so humbly in his letter to the

Greek council

of 680,

was

resisted with a certain per-

sistent vigour.

At Constantinople the means

of learning were
many authors; yet there
a gradual decline till the fifteenth century. The
more notable writers are like flickers amid dying
embers. There were chroniclers antl chronographers,
but with little originality. Even the monastery of
Studiimi is hardly a literary revival. There is in the
East no enthusiasm like that of Cassiodorus, of Isidore,
Photius hacl
of Alcuin, amid a barbarian world.
wonderful libraries at his disposal, yet Bede had wider
learning, and probably knew more of the East than
Photius dill of the West.
The industrious Irish
schools which propagated learning in every part of
Europe liad no parallel in the Oriental world. It was
after the fifth century that the East began to be
"unchanging". And as the bond with the West grew
less and less continuous, her theology and literature
became more and more mummified; whereas the
Latin world blossomed anew with an Anselm, subtle
as Augustine, a Bernard, rival to Chrysostom, an
Aquinas, prince of theologians. Hence we observe in
the early centuries a twofold movement, which must
be spoken of separately: an Eastward movement of
theology, by which the West imposed her dogmas on
the reluctant East, and a Westward movement in
most practical things organization, liturgy, ascetics, devotion
by which the West assimilated the
swifter evolution of the Greeks.
We take first the

abundant, and there were
is

—

—

theological movement.
Theology. Throughout the second century the
(e)

—

Greek portion of Christendom bred heresies. The
multitude of Gnostic schools tried to introduce all
kinds of foreign elements into Christianity. Those
who taught and believed them did not start from a
belief in the Trinity and the Incarnation such as we
are accustomed to. Marcion formed not a school, but
a (Church; his Christology was very far removed from
tradition.
The Montanists made a schism which retained the traditional beliefs and practices, but asserted
a new revelation. The leaders of all the new views
came to Rome, and tried to gain a footing there; all
were condemned and excommunicated. At the end of
the century, Rome got all the East to agree with her
traditional rule that Easter should be kept on Sunday.
The Churches of Asia Minor had a different custom.
One of their bishops protested. But they seem to
have submitted almost at once. In the first decades
of the third century, Rome impartially repelled
opposing heresies, those which itientified the three
Persons of the Holy Trinity with only a modal distinction (Monarchians, Sabellians, " Patripassians"), and
those who, on the contrary, made Christ a mere man,
or seemed to ascribe to the Word of God a distinct
being from that of the Father. This last conception,
to our amazement, is assumed, it would appear, by
the early Greek apologists, though in varying language;
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Athenagoras (who as an Atlienian may have been in
relation with the West) is the only one who asserts
Hippolytus (somewhat
Unity of the Trinity.
diversely in the "Contra Noetum" and in the "Philotlie

they are both his) taught the same
division of the Son from the Father as traditional,
and he records that Pope Callistus condemned him

sophumena,"

if

as a Ditheist.
Origen, like many of the others, makes the procession of the Word depenil upon His office of Creator;
and if he is orthodox enough to make the procession
an eternal and necessary one, this is only because he
regards t'reation itself as necessary and eternal. His
pupil, Dionysius of Alexandria, in combating the
Sabellians, who atlmitted no real distinctions in the
Godheafl, manifested the characteristic weakness of
the Greek theology, but some of his own Egyptians
were more correct than their patriarch, and appealed
to Rome.
The Alexandrian listened to the Roman
Dionysius, for all respected the unchanging tradition
and unblemished orthodoxy of the See of Peter; his

apology accepts the word " consubstantial ", and he
explains, no doubt sincerely, that he had never meant
anything else; but he had learnt to see more clearly,
without recognizing how unfortunately worded were
his earlier arguments. He was not present when a
council, mainly of Origenists, justly condemned Paul
of Samosata (268)
and these bishops, holding the
traditional Eastern view, refused to use the word
"consubstantial" as being too like Sabellianism.
The Arians, disciples of Lucian, rejected (as did the
more moderate Eusebius of Ca>sarea) the eternity of
Creation, and they weie logical enough to argue that
consequently " there was (before time was) when the
Word was not", and that He was a creature. All
Christendom was horrified; but the East was soon
appeased by vague explanations, and after Nica^a,
real, undisguised Arianism hardly showed its head for
nearly forty years. The highest point of orthodoxy
that the East could reach is shown in the admirable
lectures of St. Cyril of Jerusalem. There is one God,
he teaches, that is the Father, and His Son is equal to
Him in all things, and the Holy Ghost is adored with
Them; we cannot separate Them in our worship. But
he does not ask himself how there are not three Gods;
he will not use the Nicene word "consubstantial", and
he never suggests that there is one Godhead common
;

to the three Persons.
If we turn to the Latins

all is different.
The essenMonotheism of Cliristianity is not saved in the
West by saying there is "one God the Father", as

tial

in all the Eastern creeds, but the theologians teach
the unity of the Divine essence, in which suljsist three

Persons.

If

TertuUian and Novatian use subordi-

nationist language of the Son (perhaps borrowed from
the East), it is of little consequence in comparison
with their main doctrine, that there is one substance
of the Father and of the Son. Callistus excommunicates equally those who deny the distinction of
Persons, and those who refuse to assert the tmity of
substance. Pope Dionysius is shocked that his name-

—

sake did not use the word "consubstantial" this is
more than sixty years before Nica?a. At that great
council a Western bishop has the first place, with two
Roman priests, and the result of the discussion is
that the Roman word "consubstantial" is imposed
upon all. In the East the council is succeeded by a
conspiracy of silence; the Orientals will not use the
word. Even Alexandria, which had kept to the doctrine of Dionysius of Rome, is not convinced that the
was good, and Athanasius spends his life in
fightmg for Nica^a, yet rarely uses the crucial word.
It takes half a century for the Easterns to digest it;
and when they do so, they do not make the most of
its meaning.
It is curious how little interest even
Athanasius shows in the Unity of the Trinity, which
he scarcely mentions except when quoting the Dio-

policy
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nysii; it isDidymus and the Cappadocians who word
Trinitarian doctrine in the manner since consecrated
by the centuries three hypostases, one usia; but
this is merely the conventional translation of the
ancient Latin formula, though it was new to the East.
If we look back at the three centiu'ies, second, third,
and fourth, of which we have been speaking, we shall
see that the Greek-speaking Church taught the Divinity of the Son, and Three inseparable Persons, and one
God the Father, without being able philosophically to
harmonize these conceptions. The attempts which
were matle were sometimes condcmnetl as heresy in
the one direction or the other, or at best arrived at
unsatisfactory and erroneous explanations, such as the
distinction of the Ai7os ivdidBeTos and the Advos
7rpo(popiK6s or the assertion of the eternity of Creation.
The Latin Church preserved always the simple tradition of three distinct Persons and one divine Essence.
must judge the Easterns to have started from a
less perfect tradition, for it would be too harsh to
accuse them of wilfully perverting it. But they show
their love of subtle distinctions at the same time that
they lay bare their want of philosophical grasp. The
common people talked theology in the streets; hut
the professional theologians did not see that the root
of religion is the unity of God, and that, so far, it is
better to be a Sabellian than a Semi-Arian. There is
somethuig mythological about their conceptions,
even in the case of Origen, however important a thmker
he may be in comparison with other ancients. His
conceptions of Christianity dominated the East for
some time, but an Origenist Christianity would never
have influenced the modern world.
The Latin conception of theological doctrine, on
the other hand, was by no means a mere adherence to
an uncomprehended tradition. The Latins in each
controversy of these early centuries seized the main
point, and preserved it at all hazards. Never for an
instant did they allow the unity of God to be obscured.
The equality of the Son and his consubstantiality
were seen to be necessary to that unity. The Pkitonist idea of the need of a mediator between the transcendent God and Creation does not entangle them, for
they were too clear-headed to suppose that there
could be anj'thing half-way between the finite and the
infinite.
In a word, the Latins are philosophers, and
the Easterns are not. The East can speculate and
wrangle about theology, but it cannot grasp a large
view. It is in accordance with this that it was in the
West, after all the struggle was over, that the Trinitarian doctrme was completely systematized by
Augustine; in the West, that the Athanasian creed
the
was formulated. The same story repeats itself
The philosophical heresy of Pelagius
fifth century.
arose in the West, and in the West only could it have
been exorcized. The schools of Antioch and Alexandria each insisted on one side of the question as to the
union of the two Natures in the Incarnation; the one
School fell into Nestorianisra, the other into EutyBut
chianism, though the leaders were orthodox.
neither Cyril nor the great Theodoret was able to
rise above the controversy, and express the two
complementary truths in one consistent doctrine.
They held what St. Leo held; but, omitting their
interminable arguments and proofs, the Latin writer
words the true doctrine once for all, because he sees it
philosophically. No wonder that the most popular
of the Eastern Fathers has always been imtheological
Chrysostom, whereas the most popular of the Western
\Vhenever
Fathers is the philosopher Augustine.
the East was severed from the West, it contributed
nothing to the elucidation and development of dogma,
and when united, its contribution was mostly to
make difficulties for the W'est to unravel.
But the West has continued without ceasing its
work of exposition and evolution. After the fifth
century there is not much development or definition

—

We

m
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In such a sketch as this, all elements cannot be taken
into consideration.
It is obvious that Eastern theology had a great and varied influence on Latin
Christendom. But the essential truth remains that
the West thought more clearly than the East, while
preserving with greater faithfulness a more explicit
tradition as to cardinal dogmas, and that the West
imposed her doctrines and her definitions on the East,

and repeatedly,

if

necessary, reasserted

them.

and reimposed

—

Discipline, Liturgy, Ascetics.
According to
tradition, the multiplication of bishoprics, so that
each city had its own bishop, began in the province of
Asia, under the direction of St. John. The development was uneven. There may have been but one see
in Egypt at the end of the second century, though
there were large numbers in all the provinces of Asia
Minor, and a great many in Phoenicia and Palestine.
Groupings under metropolitan sees began in that century in the East, and in the third century this organization was recognized as a matter of course. Over
metropolitans are the patriarchs. This method of
grouping spread to the West. At first Africa had the
most numerous sees; in the middle of the third
(f)

century there were about a hundred, and they quickly
increased to more than four times that number. But
each province of Africa had not a metropolitan see;
only a presidency was accorded to the senior bishop,
except in Proconsularis, where Carthage was the
metropolis of the province and her bishop was the first
of all Africa. His rights were undefined, though his
influence was great. But Rome was near, and the pope
certainly far more actual power, as well as more
recognized right, than the primate; we see this in
TertuUian's time, and it remains true in spite of the
resistance of Cyprian.
The other countries, Italy,
Spain, Gaul, were gradually organized according to
the Greek model, and the Greek names, metropolis,
Councils were held early
patriarch, were adopted.
But disciplinary canons were first
in the West.
enacted in the East. St. Cyprian's large councils
passed no canons, and that saint considered that each
bishop is answerable to God alone for the government
of his diocese; in other words, he knows no canon law.
The foundation of Latin canon law is in the canons of
Eastern councils, which open the Western collections.
In spite of this, we need not suppose the East was
more regular, or better governed, than the West, where
the popes guarded order and justice. But the East

had

communities, and they had developed more
and therefore the need arose earlier there to
commit definite rules to writing.
The florid taste of the East soon decorated the
liad larger
fully,

liturgy with beautiful excrescences.
Many such excellent practices moved Westward; the Latin rites
borrowed prayers and songs, antiphons, antiphonal
singing, the use of the alleluia, of the doxology, etc.
If

the East adopted the Latin Christmas Day, the

West imported not merely the
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in the patristic period; the dogmas defined needed
only a reference to antiquity. But again and again
Rome had to impose lier dogmas on Byzantium 519,
680, and 786 are famous dates, when the whole Eastern Church had to accept a papal document for the
sake of reunion, and the intervals between these dates
supply lesser instances. The Eastern Church had
always possessed a traditional belief in Roman tradition and in the duty of recourse to the See of Peter;
the Arians expressed it when they wrote to Pope Julius
to deprecate interference
Rome, they said, was
"the metropolis of the faith from the beginning". In
the sixth, seventh, and eighth centuries the lesson had
been learnt thoroughly, and the East proclaimed
the papal prerogatives, and appealed to them with a
fervour which experience had taught to be in place.

Cireek Epiphany, but

feast after feast, in the fourth, fifth, sixth, and seventh
centuries. The West joined in devotion to Eastern

The special honour and

love of Our Lady is
characteristic of the East (except Antioch),
The parcelling of the
bodies of the saints as relics for devotional purposes,

martyrs.
at

first

and then conquers the West.

spread all over the West from the East; only Rome
held out, until the time of St. Gregory the Great,
against what might be thought an irreverence rather
than an honour to the saints. If the first three centuries are full of pilgrimages to Rome from the East, yet
from the fourth century onward \\'est joins with East
in making Jerusalem the principal goal of such pious
journej's; and these voyagers brought back much
knowledge of the East to the most distant parts of the

West. Monasticism began in Egypt with Paul and
Anthony, and spread from Egypt to Syria; St. Athanasius brought the knowledge of it to the West, and
the Western monachism of Jerome and Augustine, of
Honoratus and Martm, of Benedict and Columba,
always looked to the East, to Anthony and Pachomius
and Hilarion, and above all to Basil, for its most perfect models.
Edifying literature in the form of the
lives of the saints began with Athanasius, and was
imitated by Jerome. But the Latin writers, Rufinus
and Cassian, gave accounts of Eastern monachism,
and Palladius and the later Greek writers were early
translated into Latin.
Soon indeed there were lives
of Latin saints, of which that of St. Martin was the
most famous, but the year 600 had almost come when
St. Gregory the Great felt it still necessary to protest
that as good might be found in Italy as in Egypt and
Syria, and published his dialogues to prove his point,
by supplying edifying stories of his own country to
put beside the older histories o', the monks. It would
be out of place here to go more into detail in these
subjects. Enough has been said to show that the West
borrowed, with open-minded simplicity and humility,
from the elder East all kinds of practical and useful

ways in ecclesiastical affairs and in the Christian life.
The converse influence in practical matters of West on
East was naturally very small.
The principal ancient
(g) Historical Materials.

—

of the patristic period were mentioned
above. They cannot always be completely trusted.
The continuators of Eusebius, that is, Rufinus, Socrates, Sozomen, Theodoret, are not to be compared
to Eusebius himself, for that industrious prelate has
fortunately bequeathed to us rather a collection of
invaluable materials than a history. His "Life" or
rather "Panegyric of Constantine" is less remarkable
for its contents than for its politic omissions. Eusebius found his materials in the library of Pamphilus
at Caesarea, and still more in that left by Bishop
Alexander at Jerusalem. He cites earlier collections
of documents, the letters of Dionysius of Corinth,
Dionysiusof Alexandria, Serapion of Antioch, some of
the epistles sent to Pope Victor by councils throughout the Church, besides employing earlier writers of
history or memoirs such as Papias, Hegesippus, Apollonius, an anonymous opponent of the Montanists, the
" Little Labyrinth " of H ippoly tus ( ?) etc
The principal additions we can still make to these precious remnants are, first, St. Irena-us on the heresies; then the
works of TertuUian, full of valuable information about
the controversies of his own time and place and the
customs of the Western Church, and containing also
some less valuable information about earlier matters
less valuable,
because TertuUian is singularly
careless and deficient in historical sense.
Next, we
possess the correspondence of St. Cyprian, comprising
letters of African councils, of St. Cornelius and others,
besides those of the saint himself. To all this fragmentary information we can add much from St. Epiphanius, something from St. Jerome and also from
Photius and Byzantine ehronographers. The whole
Ante-Nicene evidence has been catalogued with wonderful industry by Harnack, with the help of PreuBchen and others, in a book of 1021 pages, the first

historians

,

—

.
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H istory of Early Christian
Literature". In the middle of the fourth century, St.
Epiphanius's book on heresies is learned but confused;
it is most annoying to think how useful it would have
been had its pious author quoted his authorities by
name, as Eusebius did. As it is, we can with difficulty,
if at all, discover whether his sources are to be depended
on or not.
St. Jerome's lives of illustrious men
are carelessly put together, mainly from Eusebius,
but with additional information of great value, where
we can trust its accuracy. Germadius of Marseilles
continued this work with great profit to us. The
Western cataloguers of heresies, such as Philastrius,
Praedestinatus, and St. Augustine, are less useful.
Collections of documents are the most important
matter of all. In the Arian controversy the collections published by St. Athanasius in his apologetic
works are first-rate authorities. Of those put together
by St. Hilary only fragments survive. Another dossier by the Homoiousian Sabinus, Bishop of Heraclea,
was known to Socrates, and we can trace its use by
him. A collection of dociunents connected with the
origins of Donatism was made towards the beginning
of the fourth century, and was appended by St. Optatus to his great work. Unfortunately only a part is preserved; but much of the lost matter is quoted by
Optatus and Augustine. A pupil of St. Augustine,
Marius Mercator, happened to be at Constantinople
during the Nestorian controversy, and he formed an
volume

interesting collection of pieces juslificatives.

He put

together a corresponding set of papers bearing on
IrenEeus, Bishop of Tyre,
the Pelagian controversy.
amassed documents bearing on Nestorianism, as a
brief in his own defence. These have been preserved
to us in the reply of an opponent, who has added a
great number. Another kmd of collection is that of
letters.
St. Isidore's and St. Augustine's are im-

mensely numerous, but bear little upon history. There
is far more historical matter in those (for instance) of
Ambrose and Jerome, Basil and Chrysostom. Those
of the popes are numerous, and of first-rate value and
;

the large collections of them also contain letters addressed to the popes. The correspondence of Leo and
of Hormisdas is very complete. Besides these collections of papal letters and the decretals, we have separate collections, of which two are important, the Collectio Avellana, and that of Stephen of Larissa.
Councils supply another great historical source.
Those of Nicsea, Sardica, Constantinople, have left us
no Acts, only some letters and canons. Of the later
oecumenical councils we have not only the detailed
Acts, but also numbers of letters connected with them.
Many smaller councils have also been preserved in the
later collections; those made by Ferrandus of Carthage and Dionysius the Little deserve special mention.
In many cases the Acts of one council are preserved
by another at which they were read. For example, in
418, a Council of Carthage recited all the canons of
former African plenary councils in the presence of a
papal legate; the Council of Chalcedon embodies all
the Acts of the first session of the Robber Council of
Ephesus, and the Acts of that session contained the
Acts of two synods of Constantinople. The later sessions of the Robber Council (preserved only in Syriac)
contain a number of documents concerning inquiries
and trials of prelates. Much information of various
kinds has been derived of late years from Syriac and
Coptic sources, and even from the Arabic, Armenian,
Persian, Ethiopic and Slavonic. It is not necessary to
speak here of the patristic writings as sources for our
knowledge of Church organization, ecclesiastical geography, liturgies, canon law and procedure, archeology, etc. The sources are, however, much the same
for all these branches as for history proper.
Pathistic Study. (1) Editors of the Fathers. The
earliest histories of patristic literature are those
contained in Eusebius and in Jerom.e's "De viris

—
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of his invaluable "

—

illustribus". They were followed by Gennadius, who
continued Eusebius, by St. Isidore of Seville, and by
St. Ildephonsus of Toledo.
In the Middle Ages the
best known are Sigelfert of the monastery of Gembloux (d. 1112), and Trithemius, Abbot of Sponheim
and of Wiirzburg (d. lolG). Between these come an

anonymous monk of Melk (Mellicensis, c. 1135) and
Honorius of Autun (1122-5). Ancient editors are not
wanting; for uistance, many anonymous works, like
the Pseudo-Clementines and Apostolic Constitutions,
have been remodelled more than once; the translators
of Origen (Jerome, Rufinus, and unknown persons)
cut out, altered, added; St. Jerome published an
expurgated edition of Victorinus "On the Apocalypse". Pamphilus made a list of Origen's writings,
and Possidius did the same for those of Augustine.
The great editions of the Fathers began when printmg
had become common. One of the earliest editors was
Faber Stapulensis (Lefevre d'Estaples), whose edition
of Dionysius the Areopagite was published in 1498.

The Belgian Pamele (1536-87) published much. The
controversialist Feuardent, a Franciscan (1539-1610)
did some good editing. The sixteenth century produced gigantic works of history. The Protestant
"Centuriators" of Magdeburg described thirteen
centuries in as many vokmies (1559-74). Cardinal
Baronius (1538-1607) replied with his famous " Annales Ecclesiastic!", reaching to the year 1198 (12 vols.,
1588-1G07). Marguerin de la Eigne, a doctor of the
Sorbonne (1546-89), published his "Bibliotheca
veterum Patrum" (9 vols., 1577-9) to assist in refuting the Centuriators.
The great Jesuit editors were almost in the seventeenth century; Gretserus (1562-1625), Fronto DuCiBUS (Fronton du Due, 1558-1624), Andreas Schott
(1552-1629), were diligenteditorsof theGreek Fathers.
The celebrated Sirmond (1559-1651) continued to
publish Greek Fathers and councils and much else,
from the age of 51 to 92. Denis Petau (Petavius,
1583-1652) edited Greek Fathers, wrote on chronology, and produced an incomparable book of historical
theology, "De theologicis dogmatibus" (1644). To
these may be added the ascetic HalloLx (1572-1656),
the uncritical ChifHet (1592-1682), and Jean Gamier,
the historian of the Pelagians (d. 1681). The greatest
work of the Society of Jesus is the publication of the
"Acta Sanctorum", which has now reached the beginning of November, in 64 volumes. It was planned
by Rosweyde (1570-1629) as a large collection of lives
of saints; but the founder of the work as we have it is
He was
the famous John van BoUand (1596-1665).
joined in 1643 by Ilenschenius and Papebrochius
(162S-1714), and thus the Society of Bollandists
began, and continued, in spite of the suppression of
the Jesuits, until the French Revolution, 1794. It
1836 (see Bollandists).
was happily revived
Other Catholic editors were Gerhard Voss (d. 1609),
Albaspinseus (De I'Aubespine, Bishop of Orleans,
1579-1630), Rigault (1577-1654), and the Sorbonne
doctor Cotelier (1629-86). The Dominican Comb^fis
(1605-79) edited Greek Fathers, added two volumes
to de la Eigne 's collection, and made colltetions of
patristic sermons. The layman Valesius (de Valois,
1603-70) was of great eminence.
Among Protestants may be mentioned the controversialist Clericus (Le Clerc, 1657-1736); Bishop Fell
of Oxford (1625-86), the editor of Cyprian, with whom

m

must be

classed Bishop Pearson

and Dodwell

;

Grabe

(1666-1711), a Prussian who settled in England; the
Calvinist Basnage (1653-1723). The famous Galilean
Etienne Baluze (1630-1718), was an editor of great
The Provengal Franciscan, Pagi,_ pubindustry.

an invalual^le commentary on Baronius in
1689-1705. But the greatest historical achievement
was that of a secular priest, Louis Le Nain de Tillemont, whose " Histoire des Empereurs" (6 vols., 1690)
and "M^moires pour servir a 'histoire eccMsiastique

lished
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des six premiers siecles" (16 vols., 1693) have never
been superseded or equalled. Otlier historians are
Cardinal H. Noris (1631-1704); Natalis Alexander
(1639-1725), a Dominican; Fleury (in French, 16901719). To these must be added the Protestant Archbishop Usslier of Dublin (15S0-1656), and many
canonists, such as Van Espen, Du Pm, La Marca, and
Christianus Lupus. The Oratorian Thomassin wrote
on Christian antiquities (1619-95); the English Bingham composed a great work on the same subject (170822). Holstein (1596-1661), a convert from Protestants
ism, was librarian at the Vatican, and published collections of documents. The Oratorian J. Morin (15971659) published a famous work on the history of Holy
orders, and a confused one on that of penance. The
chief patristic theologian among English Protestants
is Bishop Bull, who wrote a reply to Petavius's views
on the develo[iment of dogma, entitled " Defensio
fidei Nicajnaj" (1685). The Greek Leo Allatius (15861669), custos of the Vatican Library, was almost a
second Bessarion. He wrote on dogma and on the
ecclesiastical books of the Greeks.
A century later
the Maronite J. S. Assemani (1687-1768) published
amongst other works a "Bibliotheca Orientalis" and
an edition of Ephrem Syrus. His nephew edited an

immense
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chief liturgiolo-

the Blessed Cardinal

Tommasi, a Theatine (1649-1713, beatified 1803), the
tyjie of a sauitly savant.
The great Benedictines form a group by themselves, for (apart from Dom Calmet, a Biblical scholar,
and Dom Ceillier, who belonged to the Congregation
were of the Congregation of StMaur, the learned men of which were drafted into the
Abbey of St-Germain-des-Prds at Paris. Dom Luc
d'Achery (1605-85) is the founder ("Spicilegium", 13
vols.) Dom Mabillon (1032-1707) is the greatest name,
but he was mainly occupied with the early Middle
Ages. Bernard de Slontfaucon (1055-1741) has almost
equal fame (Athanasius, Ilexapla of Origen, Chrysostom, Antiquities, Palaeography). Dom Constant
of St-Vannes) all

;

(1054-1721) was the principal collaborator,

it

seems,

in the great edition of St. Augustine (1079-1700; also
letters of the Popes, Hilarv).
Garet (CassiodoFriche (St Ambrose, 1686-90), Martiarus, 1679),
nay (St. Jerome, 1693-1706, less successful), Delarue

Dom

Du

(Origen, 1733-59), Maran (with Tout^e, Cyril of Jerusalem, 1720; alone, the Apologists, 1742; Gregory
Nazianzen, unfinished), Massuet (Irenajus, 1710), SteMarthe (Gregory the Great, 1705), Julien Gamier (St.
Basil, 1721-2), llumart (Acta Martyrumsincera, 1689,
Victor Vitensis, 1694, and Gregory of Tours and Fredegar, 1699), are all well-known names. The works of

Martone (1654-1739) on ecclesiastical and monastic
rites (1090 and 1700-2) and his collections of anecdota
(1700, 1717, and 1724-33) are most voluminous; he
was assisted by Durand. The great historical works
of the Benedictines of St^Maur need not be mentioned
here, but Dom Sabatier's edition of the Old Latin Bible,
and the new editions of Du Gauge's glossaries must be
noted. For the great editors of collections of councils
see under the names mentioned in the bibliography
of the article on Codncils.
In the eighteenth century may be noted Archbishop Potter (1674-1747, Clement of Alexandria).
At Rome Arevalo (Isidore of Seville, 1797-1803);
Gallandi, a Venetian Oratorian (Bibliotheca veterum Patrum, 1765-81). The Veronese scholars
form a remarkable group. The historian Maffei (for
our purpose his "anecdota of Cassiodorus" are to
be noted, 1702), Vallarsi (St. Jerome, 1734-42, a
great
work, and Rufinus, 1745), the brothers
Ballerini (St. Zeno, 1739; St. Leo, 1753-7, a most
remarkaljle production), not to speak of Bianchini, who published codices of the Old Latin Gospels,
and the Dominican Mansi, Archbishop of Lucca, who
re-edited Baronius, Fabricius, Thomassinus, Baluze,

as well as the "Collectio Amplissima" of councsla.
general conspectus shows us the Jesuits taking the
lead c. 1590-1650, and the Benedictines working
about 1680-1750. The French are always in the first
place.
There are some sparse names of eminence in
Protestant England; a few in Germany; Italy takes
the lead in the second half of the eighteenth century.
The great literary histories of Bellarmine, Fabricius,
Du Pin, Cave, Oudin, Schram, Liunper, Ziegelbauer,
and Schoenemann will be found below in the bibliography. The first half of the nineteenth century was
singularly barren of patristic study; nevertheless
there were marks of the commencement of the new
era in which Germany takes the lead. The second
half of the nineteenth was exceptionally and increasingly prolific. It is impossible to enumerate the chief
editors and critics. New matter was povired forth by
Cardinal Mai (1782-1854) and Cardmal Pitra (181289), both prefects of the Vatican Library. Inedita in
such quantities seem to be foimd no more, but
isolated discoveries have come frequently and still
come; Eastern libraries, such as those of Mount
Athos and Patmos, Constantinople, and Jerusalem,
and Mount Sinai, have yielded imknown treasures,
while the Syriac, Coptic, Armenian, etc., have supplied
many losses supposeti to be irrecoverable. The sands
of Egypt have given something, but not much, to
patrology.
The greatest boon in the way of editing has been the
two great patrologies of the Abb6 Migne (1800-75).
This energetic man put the works of all the Greek and
Latin Fathers within easy reach by the "Patrologia
Latina" (222 vols., including 4 vols, of indexes) and
the "Patrologia Graeca" (161 vols).
The Ateliers
Catholiques which he founded produced wood-carving, pictures, organs, etc., but printing was the special
etc.,

A
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work. The workshops were destroyed by a disastrous fire in 1868, and the recommencement of the work
was made impossible by the Franco-German war.
The "Monumenta Germaniic", begun by the Berlin
librarian Pertz, was continued with vigour under
the most celebrated scholar of the century, Theodor
Jlommsen. Small collections of patristic works are
catalogued below.
A new edition of the Latin
Fathers was undertaken in the sixties by the Academy
of Vienna. The volumes published up till now have
been uniformly creditable works which call up no
particular enthusiasm. At the present rate of progress some centuries will be needed for the great work.
The Berlin Academy has commenced a more motlest
task, the re-editing of the Greek Ante-Nicene writers,
and the energy of Adolf Harnack is ensuring rapid
publication and real success. The same indefatigable
student, with von Gcbhardt, edits a series of "Texte
vmd LTntersuchungen", which have for a part of their
object to be the organ of the Berlin editors of the
Fathers. The series contains many valuable studies,
with much that would hardly have been published in
other countries.
The Cambridge series of "Texts and Studies" is
younger and proceeds more slowly, but keeps at a
rather higher level. There should be mentioned also
the Italian "Studii e Testi", in which Mercati and
Pio Franchi de' Cavalieri collaborate. In England, in
spite of the slight revival of interest in patristic
studies caused by the Oxford Movement, the amount
For learning perhaps
of work has not been great.
Newman is really first in the theological questions.
Westcott, Hort, and
the
Cambridge
School,
critics
As
above all Lightfoot, are second to none. But the
amount edited has been very small, and the excellent
"Dictionary of Christian Biography" is the only
Until 1898 "there was absogreat work published.
lutely no organ for patristic studies, and the "Journal of Theological Studios" founded in that year
would have found it difficult to survive financially
without the help of the Oxford University Press. But

—
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there has been an increase of interest in these subjects
of late years, both among Protestants and Catholics,
in England and in the United States. Catholic France
has lately been coming once more to the fore, and is
very nearly level with Germany even in output.
In the last fifty years, archaeology has added much to
patristic studies; in this sphere the greatest name is
that of De Rossi.
The helps to study,
(2) The Study of the Fathers.
such as Patrologies, lexical information, literary histories, are mentioned below.
CoLLECTinxs: The chief collections of the Fathers are the
following: DE LA BiGNE, Bibliotheca SS. PP. (8 vols, fol.. Pans,

—

—

1575, anil .4pp., 1579; -tth ed., 10 vols., 1624, with Aurlanum,
2 vols., 1624, and Siippl., 1639, 5th and 6th edd., 17 vols, fol.,
1644 and 1654); this great work is a supplement of over 200
writings to the editions till then published of the leathers; en-

larged ed. by Univ. of Cologne (Cologne, 1618, 14 vols., and
App., 1622); the Cologne ed. enlarged by 100 writings, in 27
Combefis, Grceco-Latince Palrum
folio vols. (Lyons, 1677).
Bibliothect£ novum Aitclarium (2 vols., Paris, 1648), and Auctarium novissimum (2 vols., Paris, 1672); D' Achkry, Vderum
aliquot scriplorum Spicilegium (13 vols. 4to, Paris, 1655-7/, and
3 vols, fol., 1723), mostly of writings later than patristic period,
as is also the case with Baluze, Miscellanea (7 vols. 8vo. Pans,
1678-1715); re-ed. by M.ansi (4 vols, fol., Lucca, 1761-1); SirMOND, Opera varia nunc primum collecta (5 vols. fol.. Pans,
1696, and Venice, 1728); Mcratori, ^necdo(a from the .\mbrosian Libr. at Milan (4 vols. 4to, Milan, 1697-S; Padua,
1713); Idem, Anecdola gmca (Padua, 1709); Ghabe, Spicilegium of Fathers of the first and second centuries (Oxford, 16989. 1700, and enlarged, 1714); Gallaxdi, Bibl. vet. PP.. an enlarged edition of the Lyons ed. of de la Eigne (14 vols, fol., Vennearly all the
ice. 1765-88, and index publ. at Bologna, 1863)
contents are reprinted in Migne; OberthCr, SS. Patrum opera
polemica de verilale religionis chrKl. c. Gent, et Jud. (21 vols. Svo,
Palrum
LatinWurzburg, 1777-94); Idem, Opera omnia SS.
orum (13 vols., Wurzburg, 1789-91); Routh, Retiquice sacrce,
second and third centuries (4 vols., Oxford, 1814-18; in 5 vols.,
1846-8); Idem, Scriplorum eccl. opuscula praecipua (2 vols., Oxford, 1832, 3rd vol., 1S58): Mai, Scriplorum vderum nova
colleclio (unpubl. matter from Vatican MSS.. 10 vols. 4to, 182538); Idem, SpicUeqium Romanum (10 vols. Svo, Rome, 183944); Idem, Nova Patrum Bibliotheca (7 vols. 4to, Rome, 184454; vol. 8 completed by Cozza-Luzi, 1871, vol. 9 by Cozz.iLuzi, 1888, App. ad opera ed. ab A. Maio, Rome, 1871, App.
A few eccl. writings in Mai's Classici aurlores
allera, 1871).
(10 vols., Rome. 1828-38); Caillau, Colleclio selecta SS. EcclesiiB Patrum (133 vols. sm. Svo, Paris, 1829-42); Gersdorf,
Bibl. Palrum eccl. lat. selecla (13 vols., Leipzig, 1838-47); the
Oxford Bibliotheca Palrum reached 10 vols. (Oxford, 1838-55);
Pitra, Spicilegium Solesmen.se (4 vols. 4to, Paris, 1852-8).
The number of these various collections, in addition to the
works ot the great Fathers, made it ditEcult to obtain a comMigne supplied the want by
plete set of patristic writings.
collecting almost all the foregoing (except the end of the last
mentioned work, and Mai's later volumes) into his complete
editions; Patrologice cursus comj)ldus, Series latina (to Innocent
III, A. D. 1300, 221 vols. 4to, including four vols, of indexes,
1S44-55), Series grteco-lalina (to the Council of Florence.
A. d. 11;;S-9, 161 vols. 4to, 1857-66, and another rare vol. of
additions, 1866); the Series grcBca -was also published, in Latin
only, in 81 vols.; there is no index in the ,Serzes ffriBca.- an alphabetical list of contents by Scholarios (Athens, 1879, useful);
other publications, not included in Migne, by Pitiu, are Juris
ecclesiaslici Grmcorum hist, et monum. (2 vols., Rome. 1864-8);
AnalecJa sacra (6 vols., numbered I, II, III, IV, VI, VIII, Paris,
1876-84); Analecta sacra et clas-iica (Paris, 1888); Analecla
naviisima, medieval (2 vols., 18S5-S): the new edition of Latin
Fathers is called Corpus scriplorum ecclesiasticorum lalinorum,
editum consitio et impensis Academice litlerarum Ccesarete Vindobnnensis (Vienna, 1866, Svo, in progress); and of the Greek
Fathers: Die griechischen christlichen Schriflsteller der erslen
drei Jahrhunderlen. herausgegeben von der Kirchenvaler-Kommission der Kunigl. preussischen Akad. der Wiss. (Berlin, 1897,
large Svo, in progress).
Of the Monumenla GermanuE historica,
one portion, the Auclores antiquissimi (Berlin, 1877-98), contains works of the sixth century which connect themselves with
patrology.
Smalt modern collections are Hurter, 5S. Patrum
opuscula sdecta, with a few good notes (Innsbruck, 1st series, 48
vols., 1868-85, 2nd series, 6 vols., 1884-92)
these little books
have been deservedly popular; KrCger, Sammlung ausgewohlter kirchen- und dogmengeschichtlicher Quellenschriflen
(Freiburg. 1891
Rauschen, Florilegium palrislicum,_ of
);
first and second centuries (3 fasc, Bonn. 1904-5); Cambridge
patristic lexis (I, The Five Theol. Oral, of Greg. A'az., ed. Mason,
1899; II, The Calech. Or. of Greg. Nyssen., ed. Srawley. 1903;
Diony.'iius Alex., ed. Feltre, 1904, in progress); VlzziNl. Bibl.
SS. PP. Theologiw tironihus d universe clero accomodala (Rome.
1901
in progress); Lietzmann, Kleine Texte. filr theol. VorIcsungen und Uebungen (twenty-five numbers have appeared of
about 16 pp. each, Bonn, 1902
in progress); an English ed.
of the same (Cambridge, 1903
el documents pour
); Textes
Vt'tude historique du christianisme, ed. Hemmer and Lejay
(texts, French tr., and notes, Paris, in progress
an admirable
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(Vienna, 1865); and up to 1200, \'atasso. Inilia PP. alu>rumque scriplorum eccl. lot. (2 vols.. Vatican press, 1906-S).
Literary Histories: The first is Bellarmine.Dc Srripforibus ecclesia.iticis (Rome, 1613, often reprinted; with additions
by Labbe, Paris. 1660, and by Oudin, Paris, 16S6); Dv Pin,

—

Bihliolhiqueuniverseile des auteurs cedes. (61 vols. Svo, or 19 vols.
4to, Paris. 1686, etc.); this was severely criticized by the Benedictine Petitdidier and by the Oratorian Simon (CrUique de la
Bibl. des auteurs eccl. publ. par M. E. Dupin, Paris, 1730), and
Du Pin's work was put on the Index in 1757; Fabricius, Bibliotheca Grceca, sive nolilia Scriplorum vderum Grtecorum (Hamburg, 1705-28, 14 vols.; new ed. by Harles, Hamburg, 17901809, 12 vols., embraces not quite 11 vols, of the original ed.;
index to this ed., Leipzig. 1S3S) this great work is really a
vast collection of materials; Fabricius w.-is a Protestant (d.
1736); he made a smaller collection of the Latin lit. hist., Bibl.
Latina, sive not. scr. vdl. lull. (1697, 1708, 1712, etc., ed. by
Ernesti, 3 vols., Leipzig, 1773-4), and a continuation for the
Middle Ages (1734-6, 5 vols.); the whole was re-edited by
Mansi (6 vols., Padua, 1754, and Florence, 1858-9); Le
NouRRY, Apparatus ad Bibliolh. Max. vdl. Pair. (2 vols,
fol., Paris, 1703-15), deals with Greek Fathers ot the second
century and with Latin apologists; Ceillier, Husl. gi-ncrale des
auteurs sacres d ecclcs. (from Moses to 1248, 23 vols., Paris,
1729-63; rofc/eflcn. des A/a(., by Rondet, Paris, 1782; newed.

—

16 vols., Paris, 1858-69); Schram, Analysis Operum SS, PP. d
Scriplorum eccles. (Vienna, 1780-96, 18 vols., a valuable work);
Lumper, Hist. Theologico-critica de vita scriplis atque doctrina
SS. PP. d scr, eccl, trium primorum scec. (Vienna, 1783-99, 13
vols.; a compilation, but good); the Anglican Cave published
a fine work, Scriplorum eccl. historia lileraria (London, 16SS;
best ed., Oxford, 1740-3); Ocdin. a Premonstratensian, who
became a Protestant, Commcnlarius de Scnploribus eccl.
(founded on Bellarmine, 3 vols, fol., Leipzig, 1722). On the
editions of the Latin Fathers, Schoenemann, Bibliotheca hislorico-lilteraria Patrum Laiinorum
Hisp. (2 vols., Leipzig, 1792-4).

a
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ad Greg.

Gerhard,

M. d
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Isid.
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Palrologia (Jena,
1653); HuLSEMANN, Patrologia (Leipzig, 1670); Olearius,
Abacus Palrologicus (Jena, 1673); these are old-fashioned
Protestant books. German Catholic works are: Goldwitzer,
Bibliographic der Kirchenvater und Kirchenlehrer (Landshut,
1828); Idem, Patrologie verbunden mi Patrislik (Nuremberg,
1833-1); the older distinction in Germany between patrology,
the knowledge of the Fathers and their use, and patristic, the
science of the theology of the Fathers, is now somewhat antiquated; BussE, Grundriss der chr. Lit. (.Munster, 1828-9);
MoHLER, Patrologie, an important posthumous work of this
great man, giving the first three centuries (Ratisbon, 1840);
Permaneder, Bibliotheca patrislica (2 vols., Landshut. 18414); Febsler, Instilulimes Palrolngim (Innsbruck, 1851), a new
ed. by Jusgmasn is most valuable (Innsbruck, 1890-6); Alzog,
Grundriss der Patrologie (Freiburg im Br., 1866 and 18SS):
same in French by Belet (Paris, 1867); Nirschl, Ilandbuch
der Patrologie und Patrislik (Mainz, 1881-5); RESB.iNYAY, Compendium Patrologim d Palrvsticas (Funfkirchen in Hungary,
Carvajal, Inslituliones Patrologice (Ovicdo, 1906);
1894);
Bardenhewer. Patrologie (Freiburg im Br.. 1894; new ed.
1901)
this is at present by far the best handbook; the author
Munich;
is a professor in the Cath. theo. faculty of the Univ. of
a French tr. by Godet and Verschaffel, Les Pires de VEglise
(3 vols., Paris.iS99); an Italian tr. by A. .Mercati (Rome. 1903);
and an English tr. with the bibliography brought up to date, by
Shahan (Freiburg im Br. and St. Louis, 1908); smaller works,
insufficient for advanced students, but excellent for ordinary
purposes, are: Schmid, Grundlinien der Patrologie (1879; 4th
ed.. Freiburg im Br., 1895); an Engl. tr. revised by Schobel
(Freiburg, 1900); Swete of Cambridge, Palrtstic Study (London. 1902).
^
,
. ,
Histories of the Fathers: It is unnecessary to catalogue
here all the general histories of the Church, large and small,
from Baronius onwards; it will be sufficient to give some of
those which deal specially with the Fathers and with ecclesiasThe first and chief is the incomparable work
tical Uterature.
of "Tillemont, Memoires pour sen-ir a I'histoire eccl. des six
premiers siicles (Paris, 1693-1712, 16 vols., and other editions);
des SS, Peres de VEglise, Grecs d LaConcordance
SIarechal,
tins, a harmony of their theology (2 vols.. Paris. 1739): B.\hr,
Die christlich-romische Litleratur (4th vol. of Gesch, der romischen Lill., Karisruhe, 1837; a new ed. of the first portion,
1872); SCHANZ, Gesch. der rom. Lilt.. Part III (Munich. 1896),
117-324; Ebert, Gesch. der christlich-laleinischen Liu. (Leipzig,
1874- 2nd ed.. 1889); Ancimnes liUeratures chreliennes (in Bibliothique de C enseignement de Vhisl. eccl. Paris): I; Batiffol,
ia W(< rod/re (7rcc9MC, a useful sketch (4th ed., 1908), II; Duval,
La littcrature syriaque (3rd ed.. 1908); Leclercq, L Afrique
chrelienne (in same Bibl. de I'ens. de Vh. eccl.. 2nd ed.. Pans,
1904): Idem, UEspagnecJirelienne (Glided.. 1906); B.vtiffol.
L'eglise naissanle et te Calholicisme. a fine apologetic account of
the development of the Church, from the witness of the I athers
of the first three centuries (Paris. 1909): of general histories the
best is Duchesne. Hist, ancienne de VEghse (2 vols, have appeared, Paris, 1906-7); finally, the first place is being taken
among histories of the Fathers by a work to be completed in six
volumes. Bardenhewer. Geschichte der allkirchluJten Litleratur
d 300. 19031.
(I, to A. D. 200, Freiburg im Br., 1902; II. to a.
The following are Protestant: Newman, The Church of the
Fathers (London, 1840, etc.); Donaldson. A critical history of
The Apostolic
to the Nicene Council: I;
Christian lit.
Fathers. II and III; The Apologists (London, 1864-6--unsympathetic); Bright, The Age of the Fathers (2 vols.. London,
ZocKLER, Gesch. der theologvschen Lut. IPatrwtili)
1903);
Literary History of Early
(Nordlingen, 1889); Cruttwell,

Patrologies (smaller works):
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KrOger,
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Period

Nicene

.

,

1893);
in den ersten 3 Jahrh.

Gesch. der alichristlichen Lilt,

(Freiburg im Br. and Leipzig. 1895-7); tr. Gillet (New York,
1897) this is the best modern German Prot. history. The following consists of materials: A. Harnack, Gesckichte der
altckr. Liu. bis Eusebius, 1, Die Ueberlieferung (Leipzig, 1893;
this vol, enumerates all the known works of each writer, and all
ancient references to thera, and notices the MSS.); II, 1 (1S97),
and II, 2 (1904), Die Chronologie, discussing the date of each
writing; the latter Greek period is dealt with by Krumbacher,
Gesckichte der byzantinischen Lilt. 527-11*53 (2nd ed. with assistance from Ehrhard, Munich, 1897). The following collected
series of studies must be added: Texte und Untersuchungen zur
Gesckichte der altckristlichen Litt., ed. voN Gebhardt and A.
Harnack (1st series, 15 vols., Leipzig, 1883-97, 2nd series,
Nctte Folge, 14 vols., 1897-1907, in progress)
the editors are
now Harnack and Schmidt; Robinson, Texts and Studies
(Cambridge. 1891 in progress); Ehrhard and MuLLER,.S7rassburger tkeologiscke Studien (12 vols., Freiburg im Br., 1S94 in
progress); Ehrhard and Kirsch, Forschungen zur ckristl. Litt.
und Dogmengeschichte (7 vols., Paderborn, in progress); La
Pensee chretienne (Paris, in progress); Studii e Testi (Vatican

—

—

—

press, in progress).

—

Of

development

histories of

of

dogma,

Harnack, Dogmengesckickte (3 vols., 3rd ed., 1894-7, a new ed.
the press; French tr., Paris, 189S; Engl, tr., 7 vols., Edinburgh, 1894-9), a very clever and rather "viewy" work;
LooFS, Leitfaden ziim Studinm der D. G. (Halle, 18S9; 3rd ed.,
1893); Seeberg, Lekrb. der D. G. (2 vols., Erlangen, 1895),
conservative Protestant; Jgem, Grundriss der D. G. (1900; 2nd
ed., 1905), a smaller work; Schwane, Dogmengesckickte, Catholic (2nd ed., 1892, etc.; French tr., Paris, 1903^); BethuneBaker, Introduction to early History of Doctrine (London, 1903)
is in

TixERONT, Histoire des Dogmes: I, La tkcologie anti-niccenne
excellent); and others.
(Paris, 19()5
Philological: On the common Greek of the early period see

— —

MouLTON, Grammar of N. T. Greek: I, Prolegomena (3rd ed.,
Edinburgh, 1909), and references; on the literary Greek, A. d.
1-250, ScHMiD, Der Atticismus von Dion.. Hal. bis auf den
zweiten Philostratus (4 vols., Stuttgart, 1887-9); Thumb, Die
grieckiscke Spracke im. Zeitalter des Hellenismus (Strasburg,
Besides the Tkesaurus of Stephanus (latest ed., S vols.,
1901).
Paris, 1831-65) and lexicons of classical and Biblical
Greek, special dictionaries of later Greek are
Cange, Glossarium ad scriptores medice et inflmcB grcecitatis (2 vols., Lyons,
fo!.,

Du

1688, and

new ed.,

Breslau, 1890-1); Sophocles, Greek Lexicon
of tke Roman and Byzantine Periods, U6-1100 (3rd ed., New
York, 1888); words wanting in Stephanus and in Sophocles are
collected by KuMANUDES (2. A. Kovfj^avovSr)!;), ^waytoyJi Aefewi'
aerjaavpiaTtov e'f Tois fX\r)viKoi<: M^lkoIs (Athens, 1883); gen-

On

eral remarks on Byzantine Greek in Krumbacher, op. cit.
patristic Latin, Koffmane, Gesch. des Kirchenlaieins: I, Entste'
.
bis auf Augustinus-Hieronymus (Breslau, 1879-81);
,
.
Norden, Die antike Kunstprosa (Leipzig, 1898), II; there is an

hung

immense number

the language of particular

of studies of

[e. g. Hoppe on Tertullian (1897); Watson (1896) and
Bayard (1902) on Cyprian; Goeltzbr on Jerome (1884);
Regner on Augustine (1886), etc.], and indices latinitatis to the

Fathers

volumes

of the

Vienna Corpus PP.

latt.;

Traube, Quellen und

Untersuchungen zur lat. Phil, des Mittclalters, I (Munich, 1906);
will be found in Archiv fur lat. Lexicographic, ed. Wolfflin (Munich, began 1884).
Translations: Library of Ike Fathers of ike Holy Catholic
Church, translated by members of Ike English Ck. (by Pusey,
Newman, etc.). (45 vols.. Oxford, 1832 ). Roberts and
Donaldson. The Ante-Nicene Christian Library (24 vols.,
Edinburgh, 1866-72; new ed. by Coxe, Buffalo, 1884-6, with
Richardson's excellent Bibliographical Synopsis as a Suppl.,
1887); ScHAFF AND Wage. A Select Library of Nicene and postNicene Fathers of theChr. Ch., with good notes (14 vols., Buffalo
and New York. 1886-90, and 2nd series, 1900, in progress).
Encyclopedias and Dictionaries: Suicer, Thesaurus ec-

much

—

—

—

clesiasticus, e patribus grmcis ordine alphabetico exhibens qucecumque phrases, rilus, dogmata, kcereses et hujusmodi alia spectant (2 vols., Amsterdam, 1682; again 1728; and Utrecht,

1746); Hoffmanns, Bibliographisckes Lexicon der gesammten
der Griechen (3 vols., 2nd ed., Leipzig, 1838-45); the artion early Fathers and heresies in the Encuclopccdia Britannica (8th ed.) are, many of them, by Harnack and still worth
reading; Wetzer and Welte, Kirchenlex., ed. Hergenruther. and then by Kaulen and others, 12 vols., one vol. of
Litt.

cles

index (Freiburg im Br., 1882-1903); Herzoq, Realencpklopddie
fur prot. Theol. und Kirche, 3rd ed. by Hauck (21 vols.. 18961908); Vacant and Mangenot, Did. de Theol. cath. (Paris, in
progress) Cabrol, Diet, d'archeologie chr. et de liiurgie (Paris, in
progress); Baudrillart, Diet, d'hist. et de gdogr. eccUsiastiques
(Paris, in progress); Smith and Wace, A Dictionary of Christian
Biography, is very full and valuable (4 vols., London. 1877-87).
;

—

General Books of Reference: Ittig, De Bibliotkecis et
Catenis Patrum, gives the contents of the older collections of
Fathers whith woro enumerated above (Leipzig, 1707); Idem.
Schediasma dr ntirtnrilniN qui de scriptoribus ecclesiasticis egerunt
). iw i.int;.
Notifia scriptorum SS. PP.
(Leipzig. ITIlt;
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vol.

period. Chevalier. Repertoire des simrces kisturiuues du moyenBio-bibliographie, gives names of persons (2nd ed., Paris.
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FAURIEL
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London,

vols.,

(2

Topo-bibliographie gives names of places and subed., Paris, 1894-1903); progress each year is recorded
in Holtzmann and Kruger's Theologiscker Jahresbericht from
1881; Kroll and Gurlitt, Jahresbericht fiir klassiscke Alterthumswissensckaft (both Protestant);
Bihlmeyer, Hagiographischer Jakresberickt for 1904-6 (Kempten and Munich,
1908).
A very complete bibliography appears quarterly in the
Revue d'hist. ecrl. (Louvain, since 1900), with index at end of
year; in this publ. the names of all Reviews dealing with patristic matters will be found.

1905-07):
jects (2na

John Chapman.
Fathers of the Faith of Jesus.

See Paccanar-

ISTS.

Fathers of the Holy Sepulchre.
Sepulchre, Fathers of the.
Fathers of the Oratory.

See

Holy

See Oratorians.

Faunt, Lawrence Arthur, a Jesuit theologian; b.
1554; d. at Wilna, Poland, 28 February, 1590-91.
After two years at Merton College, Oxford (1568-70)
under the tuition of John Potts, a well-known philosopher, he went to the Jesuit college at Louvain where he
took his B.A. After some time spent in Paris he
entered the ITniversity of Munich under the patronage
of Duke William of Bavaria, proceeding M.A.
The
date of his entrance into the Society of Jesus is disputed, some authorities giving 1570, others 1575, the
year in which he went to the English College, Rome,
to pursue his studies in theology.
It is certain, however, that on the latter occasion he added Lawrence to
his baptismal name, Arthur.
He was soon made professor of divinity and attracted the favourable attention of Gregory XHI, who, on the establishment of the
Jesuit college at Posen in 15S1, appointed him rector.
He was also professor of Greek there for three years,
of moral theology and controversy for nine more, and
was held in highest repute among both ecclesiastical
and secular authorities. His chief theological works

"De Christi in terris Ecclesia, qutenam et penes
quos existat" (Posen, 1584); "Ccenae Lutheranorum

are:

et Calvinistarum oppugnatio ac Catholicae Eucharistise defensio'* (Posen, 1586); "Apologia libri sui de

invocatione ac

veneratione Sanctorum"

(Cologne,

15S9).

Cooper
Ca/A.

s.

v.;

in Diet. Nat. Biog.

s.

v.;

Gillow,

Bibl. Diet.

Eng.

Hvrter, Nomenclator.
F. M.

RUDGE.

Fauriel, Charles-Claude, historian, b. at StEtienne, France, 27 October, 1772; d. at Paris, 15 July,
1844. He studied first at the Oratorian College of
Tournon, then at Lyons. He served in the army of
the Pyr^nees-Orientales. Under the Directory Fouch^,
an ex-Oratorian, attached him to his cabinet as private secretary. Under the Empire, he refused office in
order to devote all his time to studj\ Fauriel adopted
the new ideas of the Philosophers and the principles
of the Revolution, but repudiated them in part in the
later years of his life. He was an intense worker and
knew Greek, Latin, Italian, German, English, SanIt was he who made the merits of
skrit, and Arabic.
Ossian and Shakespeare known to the French public,
and spread in France the knowledge of German literature, which had been previously looked upon as unimportant. He was one of the first to investigate Romance literature, and the originality of his views in this
direction soon popularized this new study. He also
gathered the remnants of the ancient Basque and
Celtic languages.
The first works he published were
a translation of "La Parthrnride" (Paris, 1811), an
idyllic epic by the Danish poet, Baggesen, and of the
tram'dy of his friend Manzoni, "II Conte di Carmagnola " (Paris, lS2;i).
The numerous linguistic and
Mrcha'oldgical contributions which he wrote for various
magazines wcni for him a great reputation among
sclioliirs; it was said of him that "he was tlie man of
the nineteenth century who put in circulation tlie most
ideas, inaugurated the greatest number of branches of
study, and gathered the greatest number of new

FAUSTINUS
results

in

historical

science"

19
(Revue des

Deux

Mondes, 15 Dec, 1853).
The publication of the
"Chants populaires de la Grcce moderne", text and
translation (Paris, 1824-25), at a moment when
Greece was struggling for her independence, made him
known to the general public. In IS.SO a chair of
foreign literature was created for him at the University
of Paris. He studied specially the Southern literatures
and Provengal poetry. His lectures were published
after his death under the title of " Histoire de la poesie
provengale" (3 vols., Paris, 1846). In order to study
more deeply the origins of French civilization he
wrote

"

Hi-stoiredelaGaule ni(5ridionale sous la domina-

tion des conqudrants

germains"

(4 vols., Paris, 1836),

only a part of a vaster work conceived by him. The
merit of these works caused him to be elected (1836),
to the Academy of Inscriptions and Belles-Lettres.
He contributed also to the "Histoire Litteraire de la
France", commenced by the Benedictines and taken
up after the Revolution by the Institute of France.
Having been named assistant curator of the MSS. of
the Royal Library, he published an historical poem in
Provencal verse (with a translation and introduction),
dealing with the crusade against the Albigenses.
GuiGNlAUT, Notice hi^lorique sur la vie et les travaiix de M. C.
Faiinel (Paris. 1S62); Ozanam, Discours sur Fauriel in Le Correspondant {Paris, 10 May, 1845); Sainte-Beuve in Revue des
Deux Mondes (Paris, 15 May and 1 June, 1845).

Louis N. Delamarre.
Faustinus and Jovita, S.\ints and Martyrs, members of a noble family of Brescia; the elder brother,
Faustinus, being a priest, the younger, a deacon.
For their fearless preaching of the Gospel, they were
arraigned before the Emperor Hadrian, who, first at
Brescia, later at Rome and Naples, subjected them to
frightful torments, after which they were beheaded at
Brescia in the year 120, according to the BoUandists,
though Allard (Histoire des Persecutions pendant les
Deux Premiers Siecles, Paris, 1885) places the date as
early as 118. The many "Acts" of these saints are
chiefly of a legendary character.
Fedele Savio, S.J.,
the most recent writer on the subject, calls in question
nearly every fact related of them except their exists
ence and martyrdom, which are too well attested by
their inclusion in so many of the early martyrologies
and their extraordinary cult in their native city, of
which from time immemorial they have been the chief
patrons. Rome, Bologna and Verona share with
Brescia the possession of their relics. Their feast is
celebrated on 15 Feb., the traditional date of their

martyrdom.
Ada SS., V.
in Ihe Analecta

806; Savio, La Lfgendedes SS. Fauslin et Jovite
Bollandiana (Brussels, 1S96). XV, 5, 113, 377.

John F. X. Mdrphv.
Faustus of Milevis.

See Manich.eans.

FAVERSHAM

returned to the monastery of Lerins to renew his
fervour. He was a zealous advocate of monasticism
and established many monasteries in his diocese. In
spite of his activity in the discharge of his duties as
bishop, he participated in all the theological discussions
of his time and became known as a stern opponent of
Arianism in all its forms. For this, and also, it is said,
for his view, stated below, of the corporeity of the
himian soul, he mcurred the enmity of Euric, King of
the Visigoths, who had gained possession of a large
portion of Southern Gaul, and was banished from his
see.
His e.xile lasted eight years, during which time
he was aided by loyal friends. On the tleath of Euric
he resumed his labours at the head of his diocese and
continued there until his death. Throughout his life
Faustus was an uncompromising adversary of Pelagius, whom he styled Peslijer, and equally decided in
his opposition to the doctrine of Predestination which
he styled "erroneous, blasphemous, heathen, fatalThis doctrine in
istic, and conducive to immorality".
its most repulsive form had been expounded by a
presbyter named Lucidus and was condemned by two
synods, Aries and Lyons (475). At the request of the
bishops who composed these synods, and especially
Leontius of Aries, Faustus wrote a work, " Libri duo
de Gratia Dei et humanae mentis libero arbitrio", in
which he refuted not only the doctrines of the Predestinarians but also those of Pelagius (P. L., LVIII,
783). The work was marred, however, by its decided
Semipelagianism, for several years was bitterly attacked, and was condemned by the SjTiod of Orange
in 529 (Denzinger, Enchiridion, Freiburg, 1908, no.
174sqq.—oldno. 144;P. L., XLV, 1785;Mansi, VIII,
Besides this error, Faustus maintained that the
712).
human soul is in a certain sense corporeal, God alone
being a pure spirit. The opposition to Faustus was
not fully developed in his lifetime and he died with a
His own flock
well-merited reputation for sanctity.
considered him a saint and erected a basilica in his
honour. Faustus wrote also: "Libri duo de Spiritu
Sancto" (P. L., LXII, 9), wrongly ascribed to the
Roman deacon Paschasius. His " Libellus parvus adversus Arianos et Macedonianos", mentioned by GenHis correspondence
nadius, seems to have perished.
(epistuUr) and sermons are best found in the new and
excellent edition of the works of Faustus by Engelbrecht, "Fausti Reiensis prajter sermones pseudoEusebianos opera. Accedunt Ruricii Epistulte" in
"Corpus Scrip, eccles. lat.", vol. XXI (Vienna, 1891).
Koch. Der hi. Fau.'stus, Bischof von Riez (Stuttgart, 1895);
WoRTER, Zur Dogmengeschichle des Semipelagianismus (Miinster, 1900). II; Bardenhewer (tr. Shahan), Patrology (Freiburg and St. Louis, 1908), 600 sq. For his Sermons see Beromann, Studien zu einer kritischen Sichtung der siidgallischen

PredigUiteratur des 5. und 6. Jahrhunderts (Leipzig,
MoRiN in Revue Benedictine (1892), IX, 49-61. Cf.
NOVE in Diet. Christ. Biog., a. v.

Patrick

Paustus of Riez, BLshop of Riez (Rhegium) in
Southern Gaul (Provence), the best known and most
distinguished defentler of Semipelagianism, b. between 405 and 410, and according to his contemporaries, .A.vitusof VienneandSidoniusApoUinaris, in the
island of Britain; d. between 490 and 495.
Nothing,
however, is known about his early life or his education.
He is thought by some to have been a lawj'er but
owing to theinfluenceof hismother,famedforhersanctity, he abandoned secular pursuits while still a young
man and entered the monastery of Ldrins. Here he
was soon ordained to the priesthood and because of his
extraordinary piety was chosen (432) to be head of the
monastery, in succession to Maximus who had become
Bishop of Riez. His career as abbot lasted about
twenty or twenty-five years dm'ing which he attained
a high reputation for his wonderful gifts as an extempore preacher and for his stern asceticism. After the
death of Maximus he became Bishop of Riez. This
elevation did not make any change in his manner of
life; he continued his ascetic practices, and frequently

J.

1898), and
also Caze-

Healy.

Faversham Abbey, a former Benedictine monastery of the Cluniac Congregation situated in the
County of Kent aljout nine miles west of Canterbury.
It was founded about 1147 by King Stephen and his
Queen Matilda. Clarimbald, the prior of Bermondsey,
and twelve other monks of the same abbey were transferred to Faversham to form the new community;
Clarimbald was appointed abbot. It was dedicated to
Our Saviour and endowed with the manor of Faversham. In the church, which was completed about
1251, Stephen and Matikla, the founders, were buried
and also their eldest son Eustace, Earl of Boulogne.
We read of chapels in the church dedicated to Our
Lady and St. Anne. Henry II confirmed all grants
and privileges conferred by Stephen, adding others to
them, and all these wereagainconfirmed to themonks by
Kings John andHenrylll. The abbots had their seat in
Parliament and we find them in attendance at thirteen
several parliaments during the reigns of Edward land
Edward II, but on account of their reduced state and

FAWEES

Fawkes, GnT.

See

Gunpowder Plot.

Faye, Herve-Auguste-Etienne-Albans, astronomer, b. at Saint-Benott-du-Sault (Indre, France), 1
Oct., 1814 d. at Paris, 4 July, 1902. The son of a civil
engineer, he entered the Ecole Polytechnique in 1832
to prepare for a similar career. He left the school before the end of the second year and went to Holland.
In 1830 he entered the Paris Observatory as a pupil.
There, in 1843, he discovered the periodic comet bearing his name. This discovery gained for him the Prix
Lalande. As early as 1847 he was elected member
of the Academy of Sciences. From 1848 to 1854 he
taught geodesy at the Ecole Polytechnique and then
went to Nancy as rector of the academy and professor
of astronomy. In 1873 he was called to succeed Delaunay in the chair of astronomy at the Ecole Polytechnique, where he worked and lectured until 1893. He
hekl other official positions: inspector-general of secondary education (1857); member (1862) and later
(1S7G) president of the Bureau des Longitudes; for
a few weeks only, minister of public instruction, then
inspector-general of highereducation (1877); and member of the superior council of public instruction (1892).
Chevalier of the Legion of Honour in 1843, he became
He was
officer in 1855 and commander in 1870.
honoured with other decorations and by election to
the membership of the principal European academies
;

and

societies.

Faye's fame rests both on his practical and on his
theoretical work.
He improved the methods of astronomical measurement, invented the zenithal collimator,
suggested and applied photography and electricity to
a-stronomy, and dealt with problems of physical astronomy, the shape of comets, the spots of the sun,
meteors, etc. Credit is given by him as well as by his
friends to the great influence of his wife, whom he met
on his early trip to Holland. His religious nature
finds corroboration in his knowledge of the wonders
of the universe.
Cali enarrant gloriam Dei, he quotes
in "Sur Toriginedu Monde", and goes on to say:
run no risk of deceiving ourselves in considering it [the
Superior Intelligence] the author of all things, in referring to it those splendours of theheavenswhicharoused
our thoughts; and finally we are ready to understand
and accept the traditional formula: God, Father Almighty, Creator of heaven and earth". He contributed over 400 mc'imoires and notes to the " Comptes

"We

rendus",

the
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poverty, they ceased to attend after the 18th, Edward
II.
It appears that some bitterness existed for a
considerable time between the monks and the people
of Faversham, who complained of the abbey's imposts
and exactions. Among these grievances were claims,
by way of composition, for allowing the inhabitants
to send their swine to pannage, for exposing their
goods for sale in the market, and for the liberty of
brewing beer. Twenty-two abbots are known to us;
the last was John Shepey, alias Castelocke, who, on 10
December, 1534, along with the sacristan and four
monks, is said to have signed the Act of Supremacy.
On 8 July, 1538, the abbey was surrendered to the
king, at which time the annual revenue was about
£350. Henry VIII gave the house and site to John
Wheler for twenty-one years at an annual rent of £3
18s. 8d.
Afterwards the property came into the possession of Sir Thomas Cheney, warden of the Cinque
Ports.
Later it was owned by Thomas Ardern and
subsequently came to belong to the family of Sondes.
The two entrance gates were standing a century ago,
but had to be taken down on account of their ruinous
condition.
At the present day there is nothing left
except some portions of the outer walls.
Tanner, Notttia Monastica (London, 17S7), s. v. Kent;
SouTHOUaE, Monasticon Favershamiense (London, 1G71);
Lewis. History of Faversham (London, 1727); DUGDALE,
Monasl. Anglicanum (London, 1S46), IV, 568.
G. E. Hind.

"Bulletin de la soci<5t6 astronomi-

que", "Monthly Notices of the R. A. S.", and "Astronomische Nachrichten".
His larger works are:
"Cours d'astronomie de I'ecole polytechnique" (Paris,
1883) Humbolt's " Cosmos ", tr. by Faye and Galusky
(Paris, 1849-59); "Cours d'astronomie nautique"
;

(Paris, 1880); "Surl'origine

LoEWY

in Ciel et Terre

du monde"

(Paris, 1885).
in BulOhserva-

Poincare

(Brussels, 1902);

letin de la Societe astron. de France (Paris, 1902); The
toru, files (London), July, 1902; Afa(«re, files (London),

17 July.

1902.

William Fox.

Fayum.

See Egypt.

Fear (in Canon LAw),amental disturbance caused
by the perception of instant or future danger. Since
fear,in greaterorlessdegree, diminishes freedom of action, contracts entered into through fear may be judged
invalid; similarly fear sometimes excuses from the
application of the law in a particular case it also excuses
from the penalty attached to an act contrary to the
law. The cause of fear is found in oneself or in a natural
cause (intrinsic fear) or it is found in another person
(extrinsic fear)
Fear may be grave, such for instance
as would influence a steadfast man, or it may be slight,
such as would affect a person of weak will. In order
that fear may be considered grave certain conditions
are requisite: the fear must be grave in itself, and not
merely in the estimation of the person fearing; it
must be based on a reasonable foundation; the threats
must be possible of execution; the execution of the
threats must be inevitable. Fear, again, is either just
or unjust, according to the justness or otherwise of the
reasons which lead to the use of fear as a compelling
Reverential fear is that which may exist beforce.
tween superiors and their subjects. Grave fear diminishes will power but cannot be said to totally take it
away, except in some very exceptional cases. Slight
fear (metus levis) is not considered even to diminish
the will power, hence the legal expression " Foolish
;

.

fear

is

The

not a just excuse".
following cases

illustrate the

manner

may
in

be taken as examples to
which fear affects contracts,

marriage, vows, etc., made under its influence. Grave
fear excuses from the law and the censure attached
thereto, if the law is ecclesiastical and if its non-observance will not militate against the public good, the
Faith, or the authority of the Church but if there is
question of the natural law, fear excuses only from the
censure (Commentators on Decretals, tit. " De his qure
vi metusve causd fiunt"; Schmalzgrueber, tit. " De
sent, excomm." n.79). Fear that is grave, extrinsic,
unjust, and inflicted with a view to forcing consent,
nullifies a marriage contract, but not if the fear be only
intrinsic.
The burden of proof lies with the person
who claims to have acted through fear. Reverential
fear, if it be also extrinsic, i. e., accompanied by blows,
threats, or strong entreaty, and aimed at extorting
consent, will also invalidate marriage. Qualified as
just stated, fear is a diriment impediment of marriage
when coupled with violence or threats {vis et metus).
For further details see any manual of Canon Law, e. g.,
Santi-Leitner, " Pralect. Jur. Can." (Ratisbon, 1905),
IV, 56-59; Heiner, "Kathol. Eherecht" (Miinster,
1905), 82-86; also Ploch, "De Matr. vi ac metu contracto" (1853). For the history of this impediment
;

see Esmein, "Lemariage en droit canonique" (Paris,
1891), I, 309; 11,252; also Freisen, "Gcsch.deskanon.
Eherechts etc." (Tiibingen, 1888).
Resignation of office extorted by unjust fear is
generally considered to be valid, but may be rescinded
unless the resignation has been confirmed by oath.
On the other hand, if fear has been justly brought to
bear upon a person, the resignation holds good (S.
Cong. Cone. 24 April, 1880). Ordination received
under grave and unjust fear is valid, but the obligations of the order are not contracted unless there is
subsequent spontaneous acceptance of the obligation
(Sanchez, "De matrim.", VII, Disp. xxix, n. 5). In

"

FEAR

such cases if freedom is desired the Holy See should be
petitioned for a dispensation (S. Cong. Cone. 13 Aug.,
1870). The same liolds good with regard to the vows
of religious profession, and all other vows made under
the influence of fear which is grave, extrinsic, unjust
or reverential (see Vow). In English law, on proof of
force and fear, the law restores the parties to the
contract to the position in which they were before it
was entered into, and will find the constraining party
liable to damages as reparation for any injury done to
the party constrained. The maxim of the common
law is that "What otherwise would be good and just,
if sought by force or fraud becomes bad and unjust.

SeeCoN.SENT; Contract; Violence.
TAVSTOti, Law of Ihe Church, s. V. Fear (London,

19061 BarGiLLiAT. Inst. Juris Canon., index s. v. Melus (Paris, 1907); St.
Alphonsus, Theal. Moral.; Tanquerey, v^ynopsis Theol. Moralis (Paris, 1902): Feije, De imped, et tlisp. matr. (Louvain,
1893); Laure.vtius, Inst. Jur. eccl. (Freiburg, 1903), nn. 615;

17.

David Dunford.
Fear (from Moral Standpoint), an unsettlement
of soul consequent upon the apprehension of some
present or fiitiue danger. It is here viewed from the
moral standpoint, that is, in so far as it is a factor to be
reckoned with in pronouncing upon the freedom of
himian acts, as well as offering an adequate excuse for
failing to comply with positive law, particularly if the
law be of human origin. Lastly, it is here considered in
so far as it impugns or leaves intact, in the court of conscience, and without regard to explicit enactment, the
validity of certain deliberate engagements or contracts.
The division of fear most commonly in vogue among
theologians is that by which they distinguish serious
fear (metus gravis), and trifling fear (metus levis).
Tlie first is such as grows out of the discernment of
some formidable impending peril: if this be really,
and without qualification, of large proportions, then
the fear is said to be absolutely great; otherwise it is
only relatively so, as for instance, when account is
taken of the greater susceptibility of certain clas.ses of
persons, such as old men, women, and children. Trifling fear is that which arises from being confronted
with harm of inconsiderable dimensions, or, at any
rate, of whose happening there is only a slender likeli-

hood.
It is customary also to note a fear in wliich the
element of reverence is uppermost (metus revcreniialis), which has its source in the desire not to oft'end
one's parents and superiors. In itself this is reputed to
be but trifling, although from circumstances it may
easily rise to the dignity of a serious dread. A criterion rather uniformly employed by moralists, to
determine what really, and apart from subjective conditions is, a serious fear, is that contained in this
It is the feeling

assertion.
influence

which

is

calculated to

a solidly b.alanced' man (cadere in virum
Another important classification is that
of fear which comes from some source within the
person, for example, that which is created by the
knowledge that one has contracted a fatal disease;
and fear which comes from without, or is produced,
namely, by some cause extrinsic to the terror-stricken
subject. In the last named instance the cause may be
either natural, such as probable volcanic eruptions, or

conatantem)
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recognizable in the attitude of some free agent.
Finally it may be observed that one may have been
submitted to the spell of fear either justly or unjustly,
according as the one who provokes this passion
remains within his rights, or exceedsthem, in .so doing.
Actions done under stress of fear, unless of course it be
so intense as to have dethroned reason, are accounted
the legitimate progeny of the human will, or are, as the
theologians say, simply voluntary, and therefore
imputal)le. The reason is obvious. Such acts lack
neither adequate advertence nor sufficient consent,
even though the latter be elicited only to avoid a
greater evil or one conceived to be greater.
Inas-

much, however, as they arc accompanied by a more or
less vehement repugnance, they are said to be in a
limited and partial sense involuntary.
The practical inference from this teaching is that
an evil act having otherwise the bad eminence of grievous sin remains such, even though done out of serious
fear.

This

is

true

when the

transgression in question

is against the natural law.
In the case of obligations
emerging from positive precepts, whether Divine or
human, a serious and well-founded dread may often
operate as an excuse, so that the failure to comply
with the law under such circumstances is not regarded
as sinful. The lawgiver is not presumed to have it in
mind to impose an heroic act. This, however, does
not hold good when the catering to such a fear would

involve considerable

damage

common

to the

weal.

Thus, for instance, a parish priest, in a parish visited
by a pestilence, is bound by the law of residence to
stay at his post, no matter what his apprehensions
may be. It ought to be added here that attrition, or
sorrow for sin even though it be the fruit of dread
inspired by the thought of eternal piuiishraent, is not
in any sense involuntary. At least it must not be so,
if it is to avail in the Sacrament of Penance for the
justification of the sinner.
The end aimed at by this
imperfect sort of sorrow is precisely a change of will,
and the giving up of sinful attachment is an unreservedly good and reasonable thing. Hence there is
no room for that concomitant regret, or dislike, with
which other things are done through fear.
It is, of course, needless to observe that in what has
been said hitherto we have been referring always to
what is done as a result of fear, not to what takes place
merely in, or with, fear. A vow taken out of fear produced by natural causes, such as a threatened shipwreck, is valid; but one extorted as the effect of fear
unjustly applied by another is invalid and this last is
probably true even when the fear is trifling, if it be the
sufficient motive for making the vow. The reason is
that it is difficult to conceive such a promise being acceptable to Almighty God. So far as natural law is concerned, fear does not invalidate contracts. Nevertheless, when one of the parties has sulTered duress at the
hands of the other, the contract is voidable within the
choosing of the one so injured. As to marriage, unless
the fear prompting its solemnization is so extreme as
to take away the use of reason, the common teaching
is that such consent, having regard for the moment
only to the natural law, would be binding. Its standing in ecclesiastical law is discussed in another article.
It is worthy of note that mere insensibility to fear,
having its root whether in stolidity, or pride, or want
of a proper rating of even temporal things, is not a
v.aluable character asset. On the contrary, it represents a vicious temper of soul, and upon occasion its
product may be notably sinful.
Slater, Manual of Moral Theology (New York, 190S); Jo;

seph RiCKABY, Aquina.s Ethicus (London, 1896); Ballerini,
Opus Theologicum Morale (Prato, 189S); Genicot, Theologite
Moralis Instilutiones (Louvain, 1898).

Joseph F. Delant.
Feast of the Ass.

See Asses, Feast of.

Feast o£ the Fools.

See Fools, Feast op.

Feasts (Lat.Fes(Mm; Gr.eopr?;), Ecclesiastical, or
Holy Days, are days which are celebrated in commemoration of the sacred mysteries and events recorded
our redemption, in memory of the
Virgin Mother of Christ, or of His apostles, martyrs,
in the history of

A

saints, by special services and rest from work.
feast not only commemorates an event or person, but
also .serves to excite the spiritual life by reminding us
At certain hours
of the event it commemorates.
Jesus Christ invites us to His vineyard (Matt., xx, 115); He is born in our hearts at Christmas; on Good
Friday we nail ourselves to the cross with Him; at
Easter we rise from the tomb of sin and at Pentecost
we receive the gifts of the Holy Ghost. Every religion

and

;

;
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its feasts,

fourth century then came the feasts of the Apostles
and martyrs, in particular provinces; later on also
those of some confessors (St. Martin, St. Gregory) in
the sixth and seventh centuries feasts of the Blessed
;

;

Virgin were added. After the triumph of Christianity,
in the fourth and fifth centuries, the sessions of the
civil courts were prohibited on all feasts, also the
games in the circus and theatrical performances, in
order to give an opportunity to all to hear Mass. In
the course of centuries the ecclesiastical calendar
expanded considerably, because in earlier ages every

bishop had a right to establish new feasts. Later on a
reduction of feasts took place, partly by regular
ecclesiastical legislation, partly in consequence of
revolutions in State and Church.
The Statutes of
Bishop Sonnatius of Reims (see Calendar, III, 103),
in 620, mention eleven feasts; the Statutes of St.
Boniface ("Statuta", Mansi XII, 383), nineteen days,
"in qiiibus sahbatizandum", i. e., days of rest. In
England (ninth century) the feasts were confined to
Christmas, Epiphany, three days of Easter, Assumption, Sts. Peter and Paul, St. Gregory, and AH Saints.
Before the re'.gn of King Edgar (959-75), three festivals of the B. V. Mary, and the days kept in honour
of the Apostles were added; in the tenth year of
Ethelred (989), the feast of St. Edward the Martyr
the reign of Canute, or Cnut (1017(18 March), and
35), that of St. Dunstan (19 May), were added. The
feasts in the Statutes of Lanfranc (d. 1089) are quite
numerous, and are divided into three classes (Migne,
P. L.,CL, 472-78).
The Decree of Gratian (about 1150) mentions fortyone feasts besides the diocesan patronal celebrations;
the Decretals of Gregory IX (about 1235) mention
forty-five public feasts and Holy Days, which means
eighty-five days when no work could be done, and
ninety-five days when no court sessions could be held.
In many provinces eight days after Easter, in some
also the week after Pentecost (or at least four days),
From the thirteenth to
had the sabbath rest.
the eighteenth century there were dioceses in which
the Holy Days and Sundays amounted to over one
hundred, not counting the feasts of particular monIn the Byzantine empire
asteries and churches.
there were sixty-six entire Holy Days (Constitution of
Manuel Comnenus, in 1106), exclusive of Sundays, and
twenty-seven half Holy Days. In the fifteenth century,
Gerson, Nicolas de ClSmanges and others protested
against the multiplication of feasts, as an oppression of
the poor, and proximate occasions of excesses. The
long needed reduction of feast days was made by Urban
VIII (Universa per orbem, 13 Sept., 1642). There

m

remained thirty-sLx feasts or eighty-five days free from
labour. Pope Urban limited the right of the bishops
to establish new Holy Days; this right is now not
reduction for Spain
abrogated, but antiquated.
by Benedict XIII (1727) retained only seventeen
feasts; and on the nineteen abrogated Holy Days only
the hearing of Mass was obligatory. This reduction
was extcudecl (1718) to Sicily. For Austria (1715)
the nuiiil)rr bad been reduced to fifteen full Holy
Days; but since the hearing of Mass on the abrogated
feasts, or half Holy Days, and the fast on the vigils of
the Apostles were poorly oiiserved, Clement XIV

A
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but none has such a rich and judiciously
constructed system of festive seasons as the Catholic
Church. The succession of these seasons forms the
ecclesiastical year, in which the feasts of Our Lord
form the ground and framework, the feasts of the
Blessed Virgin and the Saints the ornamental tracery.
Prototypes and starting-points for the oldest ecclesiastical feasts are the Jewish solemnities of Easter and
Pentecost. Together with the weekly Lord's Day,
they remained the only universal Christian feasts
down to the third century (Tertullian, " De bapt. " 19
Origen, "Contra Celsum", VIII, 22). Two feasts of
Our Lord (Epiphany, Christmas) were added in the
has

ordered that sixteen full feasts should be observed he
did away with the half Holy Days, which however
continued to fie observctl in the rural districts (peasant
Holy Days, Baucrnfcicrtayc). The parish priests have
to say Mass for the people on all the abrogated feasts.
The same reduction was introduced into Bavaria in
1775, and into Spain in 1791 finally Pius VI extended
this provision to other countries and provinces.
By the French revolution the ecclesiastical calendar
had been radically abolished, and at the reorganization
of the French Church, in 1806, only four feasts were
retained: Christmas, the Ascension, the Assumption,
and All Saints the other feasts were transferred to Sunday. This reduction was valid also in Belgium and in
Germany on the left bank of the Rhine. For the Catholics in England Pius VI (19 March, 1777) established
the following list of feasts: Easter and Pentecost two
days each, Christmas, New Year's Day, Epiphany,
Ascension, Corpus Christi, Annunciation, Assumption,
Sts. Peter and Paul, St. George, and All Saints. After
the restoration of the hierarchy (1850), the Annunciation, St. George, and the Monday after Easter and
Pentecost were abolished Scotland keeps also the feast
of St. Andrew, Ireland the feasts of St. Patrick and
the Annunciation. In the United States, the number
of feasts was not everywhere the same; the Council of
Baltimore wanted only four feasts, but the decree was
not approved by Rome; the third Plenary Council
of Baltimore (1884), by a general law, retained six
feasts: Christmas,
New Year's Day, Ascension,
Assumption, the Immaculate Conception, and All
Saints.
Sts. Peter and Paul and Corpus Christi were
transferred to the next following Sunday. In the city
of Rome the following feasts are of double precept
(i.e. of hearing Mass, and rest from work): Christmas,
New Year's Day, Epiphany, Purification, St. Joseph,
Annunciation, Ascension, St. Philip Neri (26 May),
Corpus Christi, Nativity of the B. V. M., All Saints,
Conception of the B.V.M., St. John the Evangelist.
The civil law in Italy acknowledges: Epiphany, Ascension, Sts. Peter and Paul, Assumption, Nativity,
Conception, Christmas, and the patronal feasts.
The Greek Church at present observes the following
Holy Days: Nativity of Mary, Exaltation of the Cross
(14 Sept.), St. Demetrius (26 Oct.), St. Michael (8
Nov.), Entrance of Mary into the Temple (21 Nov.),
St. Nicholas (6 Dec), Conception of St. Anne (9 Dec),
Nativity of Christ, Commemoration of Mary (26 Dec),
St. Stephen (27 Dec), Circumcision (1 Jan.), Epiphany, the Doctors St. Basil, St. Gregory, St. John
Chrysostom (30 Jan.), the Meeting of Christ and
Simeon (2 Febr.), Aimunciation, St. George (23 Apr.),
Nativity of St. John, Sts. Peter and Paul, St. Elias
(20 July), Transfiguration (6 Aug.), Assumption,
Beheading of St. John (29 Aug.), the Monday after
Easter and Pentecost, Ascension of Christ, and the
patronal feasts. The Russians have only nine ecclesiastical Holy Days which do not fall on a Sunday, viz.:
Epiphany, Ascension, Transfiguration,
Nativity,
Purification, Annunciation, Assumption, JPresentation of Mary (21 Nov.), and the Exaltation of the
Cross. But they have fifty festivals (birthdays, etc)
of the imperial family, on which days not even a
funeral can be held.
Division op Feasts. Feasts are divided :(a) According to external celebration (feriatio): (1) fesla fori, or
feasts of precept, with double obligation, to rest from
work and to hear Mass; (2) festa chori, which are kept
only in the liturgy, by the celebration of Mass, and the
recitation of the Divine Office. Besides these there
were, and still are, in some dioceses (e. g. in Holland),
the Half Holy Days, on which the people after having
heard Mass can do servile work (Candlemas, Nativity
of Mary, and the Immaculate Conception, in the
Diocese of Utrecht).
(b) According to extension: (1) Universal feasts,
celebrated everywhere, at least in the Latin Church;
;

;

;

.
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Particular feasts, celebrated only by certain
religious orders, countries, provinces, dioceses or
These latter are either prescribed by the
towns.
general rubrics, like the patronal feasts, or are
specially approved by the Apostolic See, and prescribed by bishops or synods, for particular countries
or dioceses (Jesta pro aliquibus hcis in the Breviary).
The universal feasts are contained in the Roman
Calendar.
(c) According to their position in the calendar:
(1) Movable feasts, which always fall on a certain
day of the week, depending on the date of Easter, or
the position of the Sunday, e. g. Ascension of Christ
(forty days after Easter), or the feast of the Holy
Rosary, the first Sunday of October; (2) Immovable
feasts, which are fixed to a certain date of the month,
In the Armenian
e. g. Christmas, 25 December.
Church all the feasts of the year are movable, except
six: Epiphany, Purification (14 Febr.), Annunciation
(7 April), Nativity (8 Sept.), Presentation (21 Nov.),
and (8 Dec.) Conception of Mary (Tondini, "Calendrierliturgique de la Nation Armenienne", Rome, 1906).
(d) According to the solemnity of the office or rite
Since the thirteenth
(see Calendar and Duplex).
century there are three kinds of feasts: festum simplex,
semiduplex, and duplex, all three regulated by the
The
recitation of the Divine Office or Breviary.
simple feast commences with the chapter (capitulum)
It has three
of First Vespers, and ends with None.
lessons and takes the psalms of Matins from the
ferial office; the rest of the office is like the semidouble. The semidouble feast has two Vespers, nine
The
lessons in Matins, and ends with Compline.
antiphons before the psalms are only intoned. In the
Mass, the semidouble has always at least three " orationes" or prayers. On a double feast the antiphons
are sung in their entirety, before and after the psalms.
In Lauds and Vespers there are no suffrogia of the
saints, and the Mass has only one "oratio" (if there
be no commemoration prescribed). The ordinary
double feasts are called duplicia minora; occurring
with feasts of a higher rank, they can be simplified,
except the octave days of some feasts and the feasts
of the Doctors of the Church, which are transferred.
The feasts of a higher rank are the duplicia majora
(introduced by Clement VIII), the duplicia seeundos
classis and the duplicia pritnoe classis.
Some of the
latter two classes are kept with octaves.
Before the
reformation of the Breviary by Pius V (1566-72), the
terms by which the solemnity of a feast could be
known were, in many churches, very different from
the terms we use now. We give a few examples from
Grotefend, " Zeitrechnung", etc. (Hanover, 1891-98,
(2)

II-III):

Chur: "Festum

summum, plenum ofBcium

trium lectionum, commemoratio."

Havelberg: " Fes-

tum summum, seraisummum, secundum, tertium, novem majus, novem minus, compulsatio 3 lect., antiphona." Halle: "Festum prspositi, apostolicum,
dominicale, 9 lect., compulsatio 3 lect., antiphona."
Breslau: "Festum Triplex, duplex, 9 lectionum, 3 lect.,
commemoratio." Carthusians: " Festum Candelarum,
capituli, 12 lect., missa, commemoratio."
Lund:
"Festum Praelatorum, canonicorum, vicarionmi, duplex, simplex, 9 lect., 3 lect., memoria."
Some of the religious orders which have their own
breviary, did not adopt the terms now used in the
Roman Breviary. For example, the Cistercians have
the following terminology: "Festum sermonis majus,
sermonis minus, duarum missarum majus, 2 miss,
minus, 12 lectionum, 3 lect. commemoratio." The
Dominicans: "Totum duplex, duplex, simplex, 3 lect.,
memoria." The Carmelites: " Duplex majus I. classis
solemnis, dupl. maj. I. cl., duplex majus 2. classis, duplex minus I. classis, duplex minus 2. classis, semiduplex, simplex, simplicissimum."
Among the feasts of the same rite there is a difference in dignity. There are (1) primary feasts which
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commemorate the

principal mysteries of our religion,
or celebrate the death of a saint (2) secondary feasts,
the object of which is a particular feature of a mystery,
e. g. the feast of the Crown of Thorns, of the relics of
a saint or of some miracle worked by him, e. g. the
feast of the translation of St. Stephen, the Apparition
;

Our Lady of Guadalupe. The list of primary and
secondary feasts has been determined by a decree of
the Sacred Congregation of Rites (22 Aug., 1893), and
is found in the introduction to the Roman Breviary.
(3) Within the two classes mentioned the feasts of
Christ take the first place, especially those with privileged vigils and octaves (Christmas, Epiphany,
Easter, Pentecost, and Corpus Christi); then follow
the feasts of the Blessed Virgin, the Holy Angels, St.
John the Baptist, St. Joseph, the Apostles and Evangelists, and the other saints.
Duchesne, Origines du CiiUe Chretien (Paris, 18S9); tr. McCi-URE (London, 1904); Kellner, Heorlology (tr. London,
of

1909); Probst. Liiurgie das vierten Jahrh. (Miinster, 1893);
Baumer, G&>cA!<-We dra iJrei'irrs (Freiburg, 1S95); Binterim,
Denkwurdigkeiten (Mainz, 1829); Lingard, Antiquities of the
Anglo-Saxon Church (London, 18'iS]; Maximilian, Prince op
Saxony, Prwlect. de Li/mj': ri: :. '>ilil,us (Freiburg, 1908);
\''n;); Kirchetilexikmi {Frei'
i^ '.
Kirchliches Handiexikon iM
burg, 1886), IV; Nille-, A
-h manuale, etc. (Innsbruck, 1897); MoRlsoT, /; '..',,,„,, .u/r les fites de I'annce
^

ii

<

(Paris, 1908).

F. G. HOLWECK.
Feasts among the Jews. See Atonement; Biblical Antiquities; Dedication; Jubilee; Passover; Pentecost; Purim; Sabbath; Tabernacles;

Trumpets.
Febronianism, the politico-ecclesiastical system
outlined l>y Johann Nikolaus von Hontheim, Auxiliary Bishop of Trier, under the pseudonym Justinus
Febronius, in his work entitled "Justini Febronii
Juris consulti de Statu Ecclesite et legitira;! potestate
Romani Pontificis Liber singularis ad reuniendos dissidentes in religione christianos compositus" (BuUioni
apud Guillelmum Evrardi, 1763; in realitj- the work
was published by Esslinger at Frankfort-on-the-Main).
Taking as a basis the Galilean principles which he had
imbibed from the canonist Van Espen while pursuing
his studies in Louvain, Hontheim advanced along the
same lines, in spite of many inconsistencies, to a radicalism far outstripping traditional Gallicanism. He
develops in this work a theory of ecclesiastical organization founded on a denial of the monarchical constitution of the Church. The ostensible purpose was to
facilitate the reconciliation of the Protestant bodies
with the Church by diminishing the power of the Holy
See.

According to Febronius (cap. i), the power of the
keys was entrusted by Christ to the whole body of the
Church, which holds it prineipah'ler et radicaliter, but
exercises it through her prelates, to whom only the administration of this power is committed. Among
these the pope comes first, though even he is subordinate to the Church as a whole. The Divine institution of the primacy in the church is acknowledged
(cap. ii), but Febronius holds that its connexion with
the Roman See does not rest on the authority of
Christ, but on that of Peter and the Church, so that
the Church has the power to attach it to another see.
The power of the pope, therefore, should be confined to
those essential rights inherent in the primacy which
were exercised by the Holy See during the first eight
centuries.
The pope is the centre with which the individual Churches must be united. He must be kept
informed of what is taking place everjTvhere throughout the Church, that he may exercise the care de-

manded by

his office for the preservation of unity.
It
his duty to enforce the observance of the canons in
the whole Church; he has the authority to promulgate
laws in the name of the Church, and to depute legates
to exercise his authority as primate. His power, as
head of the whole Church, however, is of an administrative and unifying character, rather than a power of
is

"
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jurisdiction.
Rut since tlic ninth century, cliicfly
tlirougli tlic influence of tlio False Decretals of PseudoIsidore, the constitution of the Church has undergone
a complete transformation, in that the papal authority has been extended beyond proper bounds (cap.
iii).
By a violation of justice, questions which at one
time were left to the decision of provincial synods and

metropolitans gradually

came
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to be reserved to the

Holy See

(cap. iv), as, for instance, the condemnation
of heresies, the confirmation of episcopal elections, the
naming of coadjutors with the riglit of succession, the
transfer and removal of bishops, the establishment of
new dioceses, and the erection of metropolitan and

primatial sees. The pope, whose infallibility is expressly denied (cap. v), cannot, on his own authority,
without a council or the assent of the entire episcopate, give forth any decisions on matters of faith of
universal obligation.
Likewise in matters of discipline, he can issue no decrees affecting the whole body
of tlie faithful; the decrees of a general council have
))inding power only after their accejitance by the individual churches.
Laws once promulgated cannot be
altered at the pope's will or pleasure.
It is also denied

that the pope, Ijy the nature and authority of the
primacy, can receive appeals from the whole Church.
Accortling to Fcbronius, the final court of appeal in
the Church is the cecumenical council (cap. vi), the
rights of which exclude the pretended monarchical
constitution of t!ie Church. The pope is subordinate
to the general council; he has neither the exclusive authority to summon one, nor the right to preside at its
sessions, and the conciliar decrees do not need his ratification.
CEcumenical councils are of absolute necessity, as even the assent of a majority of bishops to a
papal decree, if given by the individuals, outside a
council, docs not constitute a final, irrevocable decision.
Appeal from the pope to a general council is jv;stified by the superiority of the comicil over the pope.
According to the Divine institution of the episcopate
(cap. vii), all bishops have equal rights; they do not
receive their power of jurisdiction from the Holy See.
It is not within the province of the pope to exercise
ordinary episcopal functions in dioceses other than
tliat of Rome.
The papal reservations regarding the
grunting of benefices, annates, and the exemption of
religious orders are thus in conflict with the primitive
law of the Church, and must be abolished. Having
shown, as he believes, that the existing ecclesiastical
law with reference to papal power is a distortion of
the original constitution of the Church, due chiefly to
the False Decretals, Febronius demands that the
primitive discipline, as outlined by him, be everywhere restored (cap. viii). He then suggests as means
for bringing about this reformation (cap. ix), that the
people shall be properly enlightened on this subject,
that a general council with full freedom be held, that
national synods be convened, but especially that
Catholic rulers take concerted action, with the cooperation and advice of the bishops, that secular
princes avail themselves of the Regium Placet to resist
papal decrees, that obedience be openly refused to a
legitimate extent, and finally that secular authority be
appealed to through the AppcUatio ab abuf:u. The
hist measures reveal the real trend of Febronian principles; Febronius, while ostensibly contending for a
larger independence and greater authority for the
bishops, seeks only to render the Churches of the different countries less dependent on the Holy See, in order
to facilitate the estalilishment of national Churches in
tliesc states, and reduce the bishops to a condition in
which they wo\ild be merely servile creatures of the
civil power.
Wherever an attempt was made to put
his ideas into execution, it proceeded along these lines.
The book was formally condemne<l, 27 February,
1704, by Clement XIII.
By a Brief of 21 May, 1764,
the pope required the (ierman episcopate to suppress
the work. Ten prelates, among them the Elector of

Meanwhile no steps had been taken
against the author personally, who was well known in
Rome. Despite the ban of the Church, the book, harmonizing as it did with the spirit of the times, had a
Trier, complied.

tremendous success. A second edition, revised and
enlarged, was issued as early as 1765; it was reprinted
at Venice and Zurich, and translations appeared in
German, French, Italian, Spanish, and Portuguese.
In the three later volumes, which Hontheim issued as
supplementary to the original work, and numbered II
to IV (Vol. II, Frankfort and Leipzig, 1770; Vol. Ill,
1772; Vol. IV, Parts 1 and 2, 1773-74), he defended it,
under the name of Febronius and various other pseudonyms, against a series of attacks. Later he published an abridgment under the title: "Justinus Febronius abbrcviatus et emendatus" (Cologne and
Frankfort, 1777).
In addition to the "Judicium academicum " of the University of Cologne ( 1 765) refutations appeared from a large number of Catliolic authors, the most important being: Ballcrini, "De vi ac
ratione primatus Romanorum Pontificum et de ipsorum infallibilitate in definiendis controversiis fidci"
(Verona, 1766) Idem, " De potestate ecclesiastica
,

;

Summorum

Pontificum et Conciliorum generalium
vindiciis auctoritatis pontificis contra
opus Just. Febronii (Verona, 176S; Augsburg, 1770;
new ed. of both works, Miinster in W,., 1S45, 1847);
Zaccaria, " Antifebronio, ossia apologia polemicostorica del primate del Papa, contra la dannata opera
liber,

una cum

di Giust. Febronio" (2 vols., Pesaro, 1767; 2nd ed., 4
vols., Cesena, 1768-70; tr. German, Reichenberger,
Augsburg, 1768); Idem, " Antifebronius vindicatus"
(4 vols., Cesena, 1771-2); Idem, "In tertium Justini
Febronii tomum animadversiones Romano-catholica;
(Rome, 1774); Mamachi, "Epistola; ad Just. Febronium de ratione regendae Christiana; reipublica; deqvie
legitima Romani Pontificis potestate" (3 vols., Rome,
1776-78). There were, besides, refutations written
from the Protestant standpoint, to repudiate the idea
that a diminution of the papal power was all that was
necessary to bring the Protestants back into union
with the Church, for instance Karl Friedrich Bahrtlt,
"Dissertatio de eo, an fieri possit, ut sublato Pontificio
imperio reconcilientur Dissidentes in religione Christiani" (Leipzig, 1763), and Johann Friedrich Bahrdt,

"De Romany,

Ecclesia

irreconciliabili"

(Leipzig,

Karl Gottl. Hofmann, " Programma continens
exegetica; ex Vincentio Lerinensi in
Febronio repetitic" (Wittenberg, 1768).
The first measures against the author were taken
by Pius VI, who urged Clemens Wenzeslaus, Elector
of Trier, to prevail on Hontheim to recall the work.
Only after prolonged exertions, and after a retractation, couched in general terms, had been adjudged
unsatisfactory in Rome, the elector forwardeil to
Rome Hontheim's emended recantation (15 NovemThis was communicated to the carber, 1778).
dinals in consistory by Pius VI on Christmas Day.
That this retractation was not sincere on Hontheim's
part is evident from his subsequent movements.
That he had by no means relinquished his ideas appears from his " Justini Febronii Jcti. Comnientarius in
suam Retractationem Pio VI. Pont. Max. Kalendis
Nov. anni 1778 submissam" (Frankfort, 17S1; German ed., Augsburg, 1781), written for the purpose of
Meanwhile,
justifying his position before the public.
notwithstanding the prohibition, the "Febronius"
had produced its pernicious effects, which were not
checked by the retractation. The ideas advanced in
the work, being in thorough accord with the absolutistic tendencies of civil rulers, were eagerly accepted by
the Catholic courts and governments of France, the
Austrian Netherlands, Sjiain and Portugal, Venice,
Austria, and Tu.scany; and they recciveil further development at the hands of court theologians and canonists who favoured the scheme of a national Church.
Among the advocates of the theory of Febronianisin
1767)

;

examen reguUc

FEBRONIUS
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Romani Pontiiicis potestas
successive ampliata fuit" (Trier, 1788).
It was the
Austrian canonists, liowever, wlio contributed most
towards the compilation of a new law code regulating
the relations of Church and State, which was reduced
Especially noteworthy
to practice under Joseph II.
as being conceived in this spirit were the textbooks on
canon law prescribed for the Austrian universities,
and compiled by Paul Joseph von Riegger, " Institutiones juris ecclesiastici " (4 vols., Vienna, 1768-72;
fre(iueiitly reprinted), and Pehem, " Prselectiones in
jus ecclesiasticum universum", also, in a more pronoiinccil way, the work of Johann Valentin Eybel,
"lutroductio in jus ecclesiasticum Catholicorum" (4
vols., Vienna, 1777; placed on the Index, 1784).
The first attempt to give Febronian principles a
practical application was made in Germany at the
Coblenz Conference of 1769, where the three ecclesiastical Electors of Mainz, Cologne, and Trier, through
their delegates, and vmder the directions of Hontheim,
compiled a list of thirty grievances against the Roman
See, in consonance with the principles of the " Febronius" (Gravamina trium Archiepiscoporum Electorum, Moguntinensis, Trevirensis et Coloniensis contra
Curiam Apostolicam anno 1769 ad Cajsarem delata; printed in Le Bret, "Magazin zum Gebrauch
der Staaten- und Kirchengeschichte ", Pt. VIII, Ulm,
More significant was the Ems Con1783, pp. 1-21).
gress of 1786, at which the three ecclesiastical electors
the Prince-Bishop of Salzburg, in imitation of the
Coblenz Congress, and in conformity with the basic
principles of the "Febronius", made a fresh attempt
to readjust the relations of the German Church
with Rome, with a view to securing for the former
a greater measure of independence; they also had
tlieir representatives draw up the Ems Punctation in
twenty-three articles; they achieved, however, no
practical results.
An attempt was made to realize
the principles of the "Febronius" on a large scale in
Austria, where under Joseph II a national Church was
established according to the plan outlined.
Efforts in
the same direction were made by Joseph's brother
causis, queis accidentahs

md

Leopold in his Grand-Duchy of Tuscany.

The

reso-

lutions adopted at the Synod of Pistoia, under Bishop
Scipio Ricci, along these lines, were repudiated by the

majority of the bishops of the country.
Mbjer, Febronius, Weihbischof Johann Nicotaus van Hontheim undsein Wiiierruf (Tubingen, 18S0, 2nd ed., 1885), antiRoman; KuNTZlGEK, Febronius et le Fcbronianisme in Memoires
couronnes et autres memoires publics par V Academie Royale des
sciences, des letlres et des beaux-arts de BelgiqiLe, Vol.

XLIV

(Brussels, 1891), also anti-Roman; Stumper, Die kirchenrechtlichen Ideen des Febronius, inaugural dissertation presented to
the faculty of jurisprudence and political economy of the University of Wiirzburg (Aschaffenburtr. 190S), Catholic; RoscH,
Das Kirchenrecht im Zeitalter der A afh^.ir^ivq. T Der Febronianismus in Archiv f. kath. Kirchenr,,!,'
\ \ \
iMainz, 1903),
446-82,620-52. Also Walch, iVi».
:.schichte,Vt.l
(Lemgo, 1771), 14.5-98; Pt. VI (1T7,
i;,. ju^. I't. VII (1779),
193-240, 453-64; Pt. VIII (1781), .-,-a-42; Ur.tiwechsel zwischen
wi'iland ihrer Durchlaucht dem Herrn Kurfursten von Trier,
1

I

.

1

I

<

.

Clemens Wenzeslaus und dem Herrn Weihbischof Nik. von Hontheim itber das Buch,Just. Febronii de statu EcclesicB (Frankfort,
1813); Phillips, Kirchenrecht (Ratisbon, 1848), III. 365-74;
Makx. Gesch. des Erzstifts Trier (Trier, 1864), V, 90-129; Bruck,
Die ralionalistischen Bestrebungen im katholischen Deutschland
(Mainz, 1865); von .Schulte, Die Gesch. der Quellen und Lit.
,;,-, «.,,„„,\W,.o
Itrrh'- (Sfiitt.-nrt. 1880), Vol. Ill, Pt. I. 193'-'ii-
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V.

r.s.v. Hontheim: Anon.. Nel-
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U.uili^^ni i,ud i's./ntn.. W uze^laus {Die Anfanqe der jebroniainschcn llarcsic) in KuthuUk. I (1891), 537-57; II, 19-39;
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in Germany, mention should be made of the Trier professor, Franz Anton Haubs, "Themata ex historia
sseculoecclesiastiea de hierarcliia sacra primorum
rum" (Trier, 1786); "Systema primsEVum de potestate opit;copali ejusque applicatio ad episcopalia
quirdanijura in speciepunctationibusl. II. et IV. congressus Emsani exposita" (Trier, 178S); and Wilhehn
Joseph Castello, " Dissertatio historica de variis

Hallesche Abhandlungen

zur neueren

(Halle, 1U06).

FrIEDRICH LAnCHERT.

Febronius,

Ju.stinu.s.

See Fedronianism.

Feckenham, John

de, last Abbot of Westminster, and confessor of the Faith; b. in Feckenham
Forest, Worcestershire, in 1515(?), of poor parents
named Howman; d. at Wisbech Castle, 16 Oct.,
158.5.
He became a Benedictine monk at Evesham,
and studied at Gloucester Hall, Oxford (B.D., 11 June,
1,5.39), returned to Evesham to teach junior monks till
the dissolution, 27 Jan., 1540, when he received a pension of 15 marks.
Rector of Solihull, Worcestenshire
(15447-1554), he became known as an orator and controversialist.
He was domestic chaplain to Bishop
till 154.3, and then to Bonner of
He was sent to the Tower by Cranfor defending the Faith, but in 1551 was "borrowed out of prison" to hold public disputations with

Bell of Worcester
London till 1549.

mer

the new men, e. g. with Jewel and Hooper. Again
relegated to the Tower, he was released by Queen
Mary, 5 Sept., 1553, and was much employed as a
preacher in London he was advanced to benefices, and
He .showed
in March, 1554, made dean of St. Paul's.
great mildness to the heretics, many of whom he conHe preverted, and saved others from the stake.
pared Lady Jane Grey for death, though he could not
convince her of her errors, as he did Sir John Cheke,
the king's tutor. Feckenham interceded for Elizabeth after Wyatt's rebellion, obtaining her life and
subsequent release. He took the degree of D.D. at 0.\ford. May, 1556, and on 7 Sept., 1556, was appointed
abbot of the royal Abbey of Westminster, restored to
the order by the queen. The Benedictines took po.ssession on 21 November (since known as dies memorabilis), and the abbot was installed on 29 November,
beginning his rule over a community of about twentyHe suceight, gathered from the dissolved abbeys.
ces.sfully defended in Parliament, 11 Feb., 1557, the
threatened privileges of sanctuary, and restored the
shrine of the Confessor in his abbey church.
Elizabeth at her accession offered (November, 1558)
to preserve the monastery if he and his monks would
accept the new religion, but Feckenham steadily refused, bravely and eloquently defending the old faith
in Parliament and denouncing the sacrilegious innovations of the Anglicans. He gave sanctuary to
Bishop Bonner, and quietly went on planting trees
while awaiting the expulsion, which took place 12
July, 1559.
He generously resigned a large part of
the money due him to the dean who succeeded him.
Nevertheless, in May, 1560, he was .sent to the Tower
"for railing against the changes that had been made".
Three years later he was given into the custody of
Home, the intruded Bishop of Winchester, but in
15G4 he was sent back to the Tower, his episcopal
Feckenham himjailer having failed to pervert him.
self said that he preferred the prison to the pseudobishop's palace. In 1571 he prepared his fellow-prisoner. Blessed John Storey, for death, and a little later
was sent to the Mar.shalsea. In the Tower he and his
fellow-confessors had been "haled by the arms to
Church in violent measure, against oiu- wills, there to
hear a sermon, not of persuading us but of railing
upon us." He was released on bail, 17 July, 1.574,
after fourteen years' confinement, and lived in Holborn, where he devoted himself to works of charity.
;

He encouraged boys

in manly sports on Sundays, preferring that they should practise archery rather than
attend the heretical services. But falling ill, he was
permitted to go to Bath, where, in 1576, he built a hosBut his
pice for poor patients and did much good.
zeal for the Faith excited fresh rancour, and in 1577 he
was committed to the custody of Cox, Bishop of Ely,
who was requested to bring him to conformity. Fecfcenham's so-called "Confession" (British Museum,
Lansdowne MSS., No. 30, fol. 199) shows how egregioiLsly Cox failed, and in 15S0 he petitioned the council to remove the abbot, who was accordingly sent to

FEDER
Wisbech

Castle, a dismal prison belonging to the Bishops of Ely, which he shared with Watson, Bishop of
Lincoln, and other confessors.
Here he died a holy
death, fortified by the Sacred Viaticum, and was
buried in Wisbech Church. He was worn out by an
imprisonment of twenty-three years for conscience'
sake; a striking example of Elizabeth's ingratitude.
Protestant writers unite in praising his virtues, especially his kindness of heart, gentleness, and charity
to the poor. Even Burnet calls him "a charitable
and generous man". His best-known work is against
Home, " The Declaration of such Scruples and Stays
of Conscience touching the Oath of Supremacy", etc.
He also wrote "Caveat Emptor", a caution against
buying abbey lands, and a commentary on the Psalms,
but these are lost.
Most complete life in Taunton, Etifjlish Black Monks of St.
Benedict (London, 1897); Bradley in Diet, Nat. Biog., s. v., with
good bibliography; Wood, Athence Oxon., II, 222; Weldon,
Chronological Notes on English Congregation O. S. B. (Stan-

brook Abbey, 1S81);Gillow, Bibl. Diet. Eng. Cath., II; Gasqdet,
Last Abbot of Glastonbury and other Essays (London, 1908), s. v.
Feckenham at Bath; Stapleton (vere Harpsfield), Counterblast to Mr. Homes vayne blaste against Mr. Feckenham (Louvain, 1567); Reyner, Apostolatus Benedictinorum in Anglid
(Douai.

State

1626);

Papers,

Elizabeth,

XXII,

Domestic,

XXXVI. CXIV, CXXXI, CXXXII, CXLIII,

etc.;

Dixon.

History of the Church of England (London, 1891), IV, V.

Bede

C.\MM.

Feder, Johann Michael, German theologian, b. 25
May, 1753, at Oellingen in Bavaria; d. 26 July, 1824, at
Wurzburg. He studied in the episcopal seminary of
Wiirzburg from 1772-1777; in the latter year he was
ordained priest and promoted to the licentiate in theology.
For several years Feder was chaplain of the
Julius hospital; in 17S5 he was appointed extraordinary professor of theology and Oriental languages at
the University of Wurzburg; was created a Doctor of
Divinity in 1786; director of the university library,
1791; ordinary professor of theology and censor of
After the reorganizatheological publications, 1795.
tion of the University of Wurzburg, 1803-4, he was
appointed chief librarian, resigning the professorship
Shortly after his removal from
of theology in 1805.
office as librarian, November, 1811, he suffered a
stroke of apoplexy, from which he never fully recovered. Feder was a prolific writer, editor, and
translator, but was imbued with the liberal views of
his time.
His most meritorious work is a revision of
Dr. Heinrich Braun's German translation of the Bible
This revision served as the basis for
(1803), 2 vols.
Dr. AUioli's well-known translation. He also translated the writings of St. Cyril of Jerusalem (1786) the
sermons of St. Chrysostom on Matthew and John, in
conjunction with the unfortunate Eulogius Schneider
(1786-88); Theodoret's ten discourses on Divine
Providence (178S); Gerard's lectures on pastoral
duties (1803); de Bausset's life of Fenelon (1809-12),
3 vols., and the same author's life of Bossuet (1820);
Fabert's Meditations "(1786). He was editor of the
"Magazin zur Beforderung des Schulwesens" (179197), 3 vols., of the " Prakt.-theol. Magazin fiir katholische Geistliche" (1798-1800), and of the "Wurzburger Gelehrten Anzeigen" (1788-92). He also
wrote several volumes of sermons.
HuRTER. Nomenclator: Buchberger, Kirchl. Handlexikon, I;
ScHRODL in Kirchenlex., s. v.; Binder, Realencyclopeedie
(1847); BrOck, Geschichte der kath. Kirche in Deutschland
;

'

'

(Mainz, 1902),
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I.

Alexius Hoffmann.
Feehan, Daniel F. See Fall River, Diocese

Fees (Honoraria), Ecclesiastical.
Offeuing; Sacraments; Stipend.

of.

See Mass;

Feilding, Rudolph William Basil, eighth Earl of
Denbigh, and ninth Earl of Desmond, b. 9 April, 1823;
d. 1892. He was educated at Eton t'ollege and 'Trinity
College, Cambridge, where he took the degree of Master of Arts. He was received into the Church in 18.50,
and took an active part in many ('atholic works of

charity under Cardinal Wiseman. As Viscount Feilding he was appointed honorary treasurer, jointly with
Viscount Campden and Mr. Archibald J. Dvmn, of the
Peter's Pence Association. He was a man of great
courage and independence of character, qualities
needed in the middle of the nineteenth century when
the English Protestant mind was much inflamed in
consequence of the establishment of the Catholic hierarchy in England. As a thanksgiving for his conversion, he built the Franciscan monastery at Pentasaph,

North Wales.

Archibald
Feilire of

Aengus the Culdee.

J.

Dunn.

See Aengus.

Feilmoser, Andreas Benedict, theologian and
Biblical scholar, b. 8 April, 1777, at Hopfgarten, Tyrol;
d. at Tubingen, 20 July, 1831, studied at Salzburg
from 1789 to 1794, took a two years' course in philosophy at the University of Innsbruck (1794-96), and
entered the Benedictine Order at Fiecht, Tyrol, in
September, 1796. At this abbey he studied the OrienGeorg Maurer, a monk of St.
tal languages under
George's Abbey, Villingen. For his theological studies
he was sent to Villingen, where he again heard

Dom

Dom

Maurer and Dom Gottfried Lumper, both eminent
Returning to Fiecht in 1800, he taught
scholars.
Biblical exegesis and was ordained priest in 1801 late
in the same year he was appointed master of novices,
in 1802 professor of Christian ethics and in 1803 of
A number of theses which he
ecclesiastical history.
;

published in 1803 aroused the suspicions of the ecclesiThe
astical authorities of the Diocese of Brixen.
Abbot of Fiecht was sharply rebuked for permitting
Feilmoser to teach unsound doctrine. In 1804 appeared Feilmoser's " Animadversiones in historiam
ecclesiasticam", which did not meet the approval of
the diocesan authorities, who threatened, in case Feilmoser did not desist from advancing dangerous opinTo
ions, to institute proceedings against the abbot.
Feilmoser's request for a specification of the objectionable passages in his writings no reply was made, but
the entire matter was reported to the emperor at
Vienna. An investigation instituted by order of the
emperor resulted favourably for Feilmoser. He was,
nevertheless, removed from the office of master of
novices and in 1806 was made assistant in the parish
By the Treaty of Presburg (26 Dec.,
of Achenthal.
1805) Tyrol was cut off from Austria and became a
part of Bavaria. The new Government, in November,
1806, appointed him professor of Oriental languages
and of introduction to the Old Testament at the UniThe monastery of Fiecht havversity of Innsbruck.
ing been suppressed in 1807, he left the order. At
Innsbruck he received the degree of Doctor of Theology in 1808 and was appointed to the chair of NewTestament exegesis. During the Tyrolese insurrection,
August, 1809, he, with a number of other professors,
was taken prisoner and carried to Pusterthal by order
In 1810 he returned to Innsof Andreas Hofer.
bruck; in 1811 he was made professor of catecbetics,
in 1812 of Latin and Greek philology, and in 1817
was reappointed professor of New-Testament exegeAbout this time
sis in the face of much opposition.
the old charges against him were revived, and in 1818
he was bitterly attacked in an anonymous work pubHe was denied the opportunity
lished at Augsburg.
of publicly defending himself, inasmuch as the imperial censor at Vienna, on 17 July, 1819, decided that
since the anonymous work was published in a foreign
country, it was under Austrian censure and must be
regarded as non-existent. On 25 April, 1820, he was
formally appointed a professor at the University of
Tubingen, where he continued to teach New-Testament exegesis until his death.
He wrote: "Satze aus der christlichen Sittenlehre
fiir die offentliche Prtif ung in dem Benedictinerstifte zu
Fiecht" (Innsbruck, 1803); " Satze aus der Einleitung

FELBIGER
in die Bucher des alten Buiides und den hebraisciien
Alterthumern" (Innsbrucli, 1803); "Animadversiones
in historian! ecolesiasticam" (Innsbruck, lS03);"Satze
aus der Einleitung in die Biiciier des neuen Bundes
und der bibl. Hermeneutik" (Innsbruck, 1804); "Einleitung in die Bucher des neuen Bundes" (Innsbruck,
1810); "Auszug des hebr. Sprachlehre nach Jahn"
(Innsbruck, 1812) " Die Verketzerungssucht" (Rottweil, 1820).
His principal work, "Einleitung in die
Bucher des neuen Bundes", published in a revised
edition (Tubingen, 1830), is inaccurate and was praised
He also contributed papers and
far beyond its due.
;

"Annalen der osterreichischen Litund Kunst" and the " Theologische Quartai-

criticisms to the

teratur
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His exegetical writings are
of Tubingen.
influenced by the rationalistic spirit of his day. He
denied the genuineness of the Comma Johanneum and
maintained that the Books of Job, Jonas, Tobias, and
Judith are merely didactic poems.
sehrift"

biger's too mechanical method was the use of tables
containing the initials of the words whicli expressed
the lesson to be imparted. Other features were the
substitution of class-instruction for individual instruction and the practice of questioning the pupils.
He
aimed at raising the social standing, financial condition, and professional qualification of the teaching
body, and at giving a friendly character to the mutual
relations between teacher and pupil.
For a list of his
78 publications, wliich are mainly of a pedagogical
character, see Panholzer's "Methodenbuch" (46-66).
VoLKHER, Johann Ignaz van Felbiger (Habeischwerdt, 1890);
Panholzer. J. I. von Felbiger's Methodenbuch, Vol. V of Bibliothek der kath. Pddagogik (Freiburg, 1892); Kahl, Felbiger's

W

Eigenschaften,
issenachaftcn u. Bezeigen rechtschaifener SchulPaderborn, 1905); Williams, History of Modern
Education (Syracuse, 1899), 354, 355; Stockl, Lehrbuch d. Gesch,
d. Pedagogik (.Mainz, 1876), 351-55.
leute (2d ed.,

N. A. Weber.
Feldkirch.

See Brixen.

Welte

in Kirchenlex., s. v.;
ScripHuRTER, Nomenclator;
lores O.S.B. (Vienna, 1881);
Wackernell, Beda Weber (Innsbrucli, 1893); Theol. Quarlalschrift (Tubingen, 1831); Greinz
in BucHBBRGBR, Kirchl, Handlexikon, s. v.

Alexius Hoffmann.
Felbiger,

Johann Ignaz von, a German educa-

tional reformer, pedagogical writer, and canon regular
of tlie Order of St. Augustine, b. 6 January, 172-1, at
Gross-Glogau in Silesia; d. 17 May, 1788, at Presburg
He was the son of a postmaster, who
in Hungary.

had been ennobled by Emperor Charles VI.

The

death of his parents constrained liim, after studying
theology at tlie University of Breslau, to accept (174-1)
the position of teaclier in a private family. In 1746
he joined the Order of Canons Regular of St. Augustine at Sagan in Silesia, was ordained a priest in 1748,
and ten years later became abbot of the monastery of
Sagan. Noting the sad condition of the local Catliolic
schools, he strove to remedy the evil by publisliing his
During a private jourfirst school-ordinance in 1761.
ney to Berlin, in 1762, he was favourably impressed
with Hecker's Realschule and Hiihn's method of in-

by initials and tables (Literal- or Tabellenand became an enthusiastic propagator of
this method.
school-ordinance for the dependencies of the monastery of Sagan was issued in 1763, a
teachers' college was established, and Felbiger's schoolreforms soon attracted the attention of Catholics and
Protestants alike.
He was supported by tlie Silesian
minister von Schlabrendorff, and at the latter's request, after a second journey to Berlin he elaborated a
general school-ordinance for tlie Catholic elementary
schools in Silesia (1765).
Three graded catechisms,
the joint work of the prior and the abbot of Sagan, appeared in 1766 under the title, "Silesian Catechism",
and enjoyed a wide circulation. The death of von
Schlabrendorff in 1769 marked the end of the Silesian
structing
melhode),

A

government's educational efforts. Felbiger's suggestions were heeded, however, by King Frederick II in
the regulations issued (1774) forSilesian higher schools.
At the request of the empress, Maria Theresa, he repaired to Vienna in 1774, and was appointed General
Commissioner of Education for all the German lands
The same year he published his
of her dominions.
general school-ordinance, and in 1775 his most important pedagogical production: " Methodenbuch fur
Lehrer der deutschen Schulen". His school-reform
was copied by Bavaria and other German lands and
was not without influence on Russia. Considerable
opposition, aroused by Felbiger's arbitrariness, developed in Austria against his plan of founding special
schools for the neglected instruction of soldiers.
Maria Theresa, Iiowever, always remained his faithful
protectress.
But liis strictly rehgious principles of
education displeased Joseph II, who deprived liim of
his position, assigned him to his provostship at Presburg, and advised him to look after educational interests in Hungary (1782).
The chief peculiarity of Fel-

Felicianists.

See Adoptionism.

Felician Sisters, 0. S. F., founded 21 November,
1855, at Warsaw, Poland, by Mother Mary Angela,
under the direction of Father Honorat, O. M. Cap. On
their suppression, in 1864, by the Russian Government they transferred the mother-liouse to Cracow,
Austria. In the province of Cracow tliere are fortyfour houses of tliis congregation, and in the United
States, wliere the first foundation was made in 1874,
tliere are two provinces, 820 choir and lay sisters, 100
novices, 168 postulants; in charge of 87 schools with
36,700 pupils, 5 orphanages with 416 inmates, 2
homes for the aged, an emigrant home, working girls'
home, and a day nursery.

Mother Mary Jerome.
Felicissimus, a deacon of Carthage who, in the
middle of the third century, headed a short-lived but
dangerous schism, to which undue doctrinal importance has been given by a certain class of writers,
Neander, Ritsehl, Harnack, and others, who see in it
" a presbytcrial reaction against episcopal autocracy ".
Of the chief figure in the revolt, Felicissimus, not much
can be said. The movement of which he was afterwards the leader originated in the opposition of five
presbyters of the church in Carthage to St. Cyprian's
One of these presbyelection as bishop of that see.
ters, Novatus, selected Felicissimus as deacon of his
church in the district called Mons, and because of the
importance of the office of deacon in the African
Church, Felicissimus became the leader of the malcontents. The opposition of this faction, however,
led to no open rupture until after the outbreak of the
Decian persecution in 250, when St. Cyprian was comHis absence created a
pelled to flee from the city.
situation favourable to his adversaries, who took advantage of a division already existing in regard to the
methods to be followed in dealing with those who had
apostatized (lapsi) during persecution and who afterwards sought to be readmitted to Christian fellowship.
It was easy under the circumstances to arouse much
hostility to Cyprian, because he had followed an extremely rigorous policy in dealing with those lapsi.
The crisis was reached when St. Cyprian sent from his
place of hiding a commission consisting of two bishops
and two priests to distribute alms to those who had
been ruined during the persecution. Felicissimus, regarding the activities of these men as an encroachment on the prerogatives of his office, attempted to
This was reported to St. Cjffrustrate their mission.
Felicis.siprian, who at once excommunicated him.
gathered
around him all those who
mus immediately
were dissatisfied with the bishop's treatment of the
The situation
lapsi and proclaimed an open revolt.
was still further complicated by the fact that the
thirty years' peace preceding the Decian persecution
had caused much laxity in the Church, and that on the

—
FELICITAS
first

outbreak of

hostilities

multitudes of Christians

had openly apostatized, or resorted to the expedient of
purchasing certificates from the venal officials, attesting their compliance with the emperor's edict. Besides
this the custom of readmitting apostates to Christian
fellowship, if they could show tickets from confessors
or martyrs in their behalf, had resulted in widespread
scandals.
While St. Cyprian was in exile he did not succeed in
checking the revolt even though he wisely refrained
from exconimunicating those who differed from him in
regard to the treatment of the lapsi. After his return
to Carthage (251) he convoked a synod of bishops,
priests, and deacons, in which the sentence of excom-

munication against FeUcissimus and the heads of the
faction was reaffirmed, and in which definite rules
were laid down regarding the manner of readmitting
the lapsi. The sentence against Felicissimus and his
followers did not deter them from appearing before
another council, which was held in Carthage the following year, and demanding that the case be reopened.
Their demand was refused, and they sought to profit
by the division in the Roman Church which had arisen
from similar causes, except that in this case the charge
of laxity was levelled against the orthodox party.
This proceeding and the fact that the Council of Carthage had decided with so much moderation in regard
to the lapsi, modifying as it did the rigoristic policy of
Cyprian by a judicious compromise, soon detached
from Felicissimus all his followers, and the schism
disappeared.
MoNCEAUx, Hist. Liu. de VAfrimie
II, 208 sq.; Leclercq,
sq.; Benson, Cyprian,

1897), 133-180;

Idem

Chrlt. (Paris, 1901
),
L'Afrique chrctienne (Paris, 1904), I, 175
His Life, His Times, His Work (London,

in Diet. Christ. Biog.,

s.

v.

Patrick

J.

Healy.
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Felicitas, Saint, Martyr. The earliest list of the
Roman feasts of martyrs, known as the "Depositio
Martyrum " and dating from the time of Pope Liberius,
i. e. about the middle of the fourth century (Ruinart,
Acta sincera, Ratisbon, p. 632), mentions seven martyrs whose feast was kept on 10 July. Their remains
had been deposited in four different catacombs, viz. in
three cemeteries on the Via Salaria and in one on the
Via Appia. Two of the martyrs, Felix and Philip, reposed in the catacomb of Priscilla; Martial, Vitalis
and Alexander, in the Cocmctcrium Jordanorum; Silanus (or Silvanus) in the catacomb of Maximus, and
Januarius in that of Pra^textatus. To the name of
Silanus is added the statement that his body was
stolen liy the Novatians {hunc Silaniim martyrem NovaIn the Acts of these martyrs, that
tiani Jurati sunt).
certainly existed in the sixth century, since Gregory
the Croat refers to them in his " Homiliaj super Evan-

gclia" (Lib. I, hom. iii, in P. L., LXXVI, 1087), it is
stated that all seven were sons of Felicitas, a noble
Roman lady. According to these Acts Felicitas and
her seven sons were imprisoned because of their Christian Faith, at the instigation of pagan priests, during
the reign of Emperor Antoninus. Before the prefect
Pul)!ius they adhered firmly to their religion, and were
delivered over to four judges, who condemned them
to various modes of death. The division of the martyrs among four judges corresponds to the four places
of their burial.

the catacomb of

St. Felicitas herself

Maximus on the Via

was buried in
Salaria, beside

Silanus.

These Acts were regarded as genuine by Ruinart
(op. cit., 72-74), and even distinguished modern archaeologists have considered them, though not in their
present form corresponding entirely to the original,
yet in substance based on genuine contemporary recRecent investigations of Fiihrer, however (see
ords.
below), have shown this opinion to be hardly tenable.
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earliest rccciisii)n of tlio.se Acts, edited by Ruinart,
does not antedate tlie sixth century, and appears to
be based not on a Roman, but on a Greek original.

Moreover, apart from the present form of the Acts,
various details have been called in question. Thus, if
Felicitas were really the mother of the seven martyrs
honoured on 10 July, it is strange that her name does
not appear in the well-known fourth-century Roman
Her feast is first mentioned in tlie "Marcalendar.
tyrologium Hieronymianum", but on a different day
It is, however, historically certain that
(23 Nov.).
she, as well as the seven martyrs called her sons in the
From a very
Acts, suffered for the Christian Faith.
early date her feast was solemnly celebrated in the
Roman Church on 23 November, for on that day
Gregory the Great delivered a homily in the basilica
that rose above her tomb. Her body then rested in
the catacomb of Maximus; in that cemetery on the
itineraries, or guides to the
Via Salaria all
burial-places of martyrs, locate her burial-place, specifying that her tomb was in a church above this cata-

Roman

Rossi, Roma sotterranea, I, 176-77), and
that the body of her son Silanus was also there. The
crypt where Felicitas was laid to rest was later enlarged into a subterranean chapel, and was rediscovered in 1SS5. A seventh-century fresco is yet
visible on the rear wall of this chapel, representing in a
group Felicitas and her seven sons, and overhead the
figure of Christ bestowing upon them the eternal

comb (De

crown.
Certain historical references to St. Felicitas and her
sons antedate the aforesaid Acts, e. g. a fifth-century
sermon of St. Peter Chrysologus (Sermo cxxxiv, in
P. L., LII, 565) and a metrical epitaph either written
by Pope Damasus (d. 384) or composed shortly after
his time and suggested by his poem in praise of the
martyr:
Discite quid meriti prsestet pro rege feriri;_
Femina non timuit gladium, cum natis obivit,
Confessa Christum meruit per ssecula nomen.
[Learn how meritorious it is to die for the King
(Christ). This woman feared not the sword, Ijut perished with her sons. She confessed Christ and merited

—

Ihm, Damasi Epigrammata
eternal renown.
possess, therefore, confir(Leipzig, 1895), p. 45.]
for an ancient Roman tradition, independent of
the Acts, to the effect that the Felicitas who reposed in
the catacomb of Maximus, and whose feast the Roman
Church commemorated 23 Nov., suffered martyrdom
with her sons; it does not record, however, any details
concerning these sons. It may be recalled that the
tomb of St. Silanus, one of the seven martyrs (10 July),
adjoined that of St. Felicitas and was likewise honoured; it is quite possible, therefore, that tradition
soon identified the sons of St. Felicitas with the seven
martyrs, and that this formed the basis for the extant
Acts. The tomb of St. Januarius in the catacoml:) of
Prsetextatus belongs to the end of the second century,
to which period, therefore, the martyrdoms must belong, proliably under Marcus Aurclius. If St. Felicitas
did not suffer martyrdom on the same occasion we
have no means of determining the time of her death.
In an ancient Roman edifice near the ruins of the
Baths of Titus there stood in early medieval times a
faded painting in
chapel in honour of St. Felicitas.
this chapel represents her with her sons just as in the
above-mentioned fresco in her crypt. Her feast is
an

We

mation

A

celebrated 23 Nov.
Ruinart, Aeta sincera marlyntm (Ratisbon,

18.59), .72-74;

Acta SS., July, III. 5-18; Bibliotheea haijiographica lalina, I,
429-30; Allard, Hisloire lies persecutions (2nd ed., Paris, 1892),
I, 345-68; Auafc, Hisloire de.i persecutions de I'Eglise jvsgv'it la
fin des Antonins (Paris, 1845), 345 sq^., 439 sqq.; Doulcet,
Essai sur les rapports de VEglise chrctienne avec I'Etat romain
pendant les trois premiers sitclcs (Paris. 1883), 187-217; DnFOURCQ, Gcsta Martt/rmn romains (Paris. 1900). I, 223-24; De
Rossi.

Ein

di areheol. crist. (1884-85), 149-84; Fuhrer,
zur Losiing der Felicilasfrage yreising, 1890);

BMeUino

lieilrag

Idem, Zur Felicitasfrage (LeipziE. 1894); ROnstle, llagiographische Sludien iiber die Passio Felicilatis aim VII filiis
(Paderhorn, 1894); Marucchi, La calacombc romanc (Home,
1903), 388-400.
J. P. lilRSCH.
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proaching martyrdom.
A few days later Perpetua's father, hearing a rumour
that the trial of the imprisoned Christians would soon
take place, again visited their dungeon and besought
her by everything dear to her not to put this disgrace
on his name; but Perpetua remained steadfast to her
Faith. The next day the trial of the six confessors
took place, before the Procurator Ililarianus. All six
resolutely confessed their ( 'hrist ian Faith.
Perpetua's
father, carrying her child in his arms, approached her
again and attempted, for the last time, to induce her
to apostatize; the procurator also remonstrated with
tier but in vain.
She refused to sacrifice to the gods
for the safety of the emperor.
The procurator there-

upon had the father removed by force, on which occawas struck with a whip. The Christians were
then condemned to be torn to pieces by wild beasts,
for which they gave thanks to God.
In a vision Perpetua saw her brother Dinocrates, who had died at the
early age of seven, at first seeming to be sorrowful and
in pain, but shortly thereafter happy and healthy.
sion he

.\nother apparition, in which she

saw
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Felicitas and Perpetua, Saints, martyrs, suffered at Carthage, 7 March, 203, together with three
companions, Revocatus, Saturus, and Saturninus.
The details of the martyrdom of these five confessors
in the Nortli African Churcli have reached us through a
genuine, contemporary tlcscription, one of tlie most
affecting accounts of the glorious warfare of Ciiristian
martyrdom in ancient times. By a rescript of Septimius Severus (103-211) all imperial subjects were forbidden under severe penalties to become Christians.
In consequence of this decree, five catecliumens at
Carthage were seized and cast into prison, viz. Vibia
Perpetua, a young marrieil lady of noble birth; tlie
slave Felicitas, and her fellow-slave Revocatus, also
Saturninus and Secuudulus. Soon one Saturus, who
deliberately declared himself a Christian before the
Perpetua's father was
judge, was also incarcerated.
a pagan; her mother, however, and two brothers were
Christians, one being still a catechumen; a third
brother, the chiki Dinocrates, had died a pagan.
After their arrest, and before they were led away to
prison, the five catechumens were baptized.
The sufferings of the prison life, the attempts of Perpetua's
father to induce her to apostatize, the vicissitudes of
the martyrs before their execution, the visions of Saturus and Perpetua in their dungeons, were all faitlifully
committed to writing by the last two. Shortly after the
death of the martyrs a zealous Christian added to this
document an account of their execution. The darkness of their prison and the oppressive atmosphere
seemed frightful to Perpetua, whose terror was increased by anxiety for her young child. Two deacons
succeeded, by sufficiently bribing the jailer, in gaining
admittance to the imprisoned Christians and alleviated somewhat their sufferings. Perpetua's mother
also, and her brother, yet a catechumen, visited them.
Her mother brought in her arms to Perpetua her little
son, whom she was permitted to nurse and retain in
prison with her. A vision, in which she saw herself
ascending a ladder leading to green meadows, where
a flock of sheep was browsing, assured her of her ap-

herself fighting

with a savage Ethiopian, whom she conquered, made
it clear to her that she would not have to do battle
with wild beasts but with the Devil. Saturus, who
also wrote down his visions, saw himself and Perpetua
transported by four angels, towards the East to a
beautiful garden, where they met four other North
African Christians who had suffered martyrdom during the same persecution, viz. Jocundus, Saturninus,
Artaxius, and Quintus. He also saw in this vision
Bishop Optatus of C^arthage and the priest Aspasius,
who prayed the martyrs to arrange a reconciliation between tiiem. In the meanwhile the birthday festival
of the Emperor Geta approached, on which occasion
the condemned Christians were to fight with wild

beasts in the military games; they were therefore
transferred to the prison in the camp.
The jailer
Pudens had learnt to respect the confe.ssors, and he
permitted other Christians to visit them. Perpetua's
father was also admitted and made another fruitless
attempt to pervert her.
Secundulus, one of the confessors, died in prison.
Felicitas, who at the time of her incarceration was with
child (in the eighth month), was apprehensive that
she would not be permitted to suffer martyrdom at the
same time as the others, since the law forbade the execution of pregnant women. She prayed God to permit her to die with her companions. Happily, two
days before the games she gave birtli to a daughter,
who was adopted by a Christian woman. On 7 March,
the five confessors were led into the amphitheatre.
At the demand of the pagan mob they were fii-st
scourged; then a boar, a bear, and a leopard, were set
at the men, and a wild cow at the women.
Wounded
by the wild animals, they gave each other the kiss of
peace and were then put to the sword. Their bodies
were interred at Carthage. Their feast day was solemnly commemorated even outside Africa. Thus
under 7 March the names of Felicitas and Perpetua are
entered in the Philocalian calentlar, i. e. the calendar
of martyi-s venerated publicly in the fourth century at
Rome. A magnificent basilica was afterwards erected
over their tomb, the Basilica Majorum that the tomb
was indeed in this basilica has lately been proved by
Pere Delattre, who discovered there an ancient inscription bearing the names of the martyrs.
The feast of these saints is still celebrated on 7
March. The Latin description of their martyrdom was
discovered by Holstenius and published byPoussines.
Chapters iii-x contain tlie narrative and the visions
of Perpetua; chapters xi-.\iii the vision of Saturus;
chapters i, ii and xiv-xxi were written by an eyewitness soon after the death of the martyrs.
In ISOO
Rendel Harris discovered a similar narrative written
in Greek, which he published in collaboration with
Seth K. Gifford (London, 1S90). Several historians
maintain that this Greek text is the original, others
that both the Greek and Latin texts are original and
contemporary; but there is no doubt that tlie Latin
text is the original and that the Greek is merely a
translation.
That Tertullian is the author of these
The st itement that
Acts is an unpio\cd asstition
these martyrs weie all or
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See Sandeo, Felina-Makia.

Felix I, Saint, Pope, date of birth unknown; d.
274.
Early in 269 he succeeded Saint Dionysius as
head of the Roman Church. About this time there
arrived at Rome, directed to Pope Dionysius, the report of the Synod of Antioch which in that very year
had deposed the local bishop, Paul of Samosata, for
his heretical teachings concerning the doctrine of the
A letter, probably sent by
Trinity (see Antioch).
Felix to the East in response to the synodal report,

FELIX

Pontificalis" (ed. Duchesne, I, 58), is unsupported by
any authentic earlier evidence and is manifestly due to
a confusion of names. According to the notice in the
"Liber Pontificalis", Felix erected a basilica on the
Via Aiu-elia; the same source also adds that he was
biu'ied there (" Hie fecit basilicam in Via Aurelia, ubi
et sepultus est"). The latter detail is evidently an
error, for the fourth

century
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containing an exposition of the doctrine of the Trinity,
was at a later date interpolated in the interest of his
sect by a follower of ApoUinaris (see Apollinarianism). This spurious document was submitted to the
Council of Ephesus in 431 (Mansi, "Coll. cone", IV,
118S; cf. Harnack, "Geschichte der altchrLstlichen
Literatur", I, 659 sqq.; Bardenhewer, "Geschichte
der altkirchlichen Literatur", II, 582 sq.). The fragment preserved in the Acts of the council lays special
emphasis on the unity and identity of the Son of God
and the Son of Man in Christ. The same fragment
gives Pope Felix as a martjT; but this detail, which
occurs again in the biography of the pope in the " Liber

Roman calendar of feasts

says that Pope Felix was interred in the Catacomb of
St. Callistus on the Via Appia ("III Kal. Januarii,
Felicis in Callisti", it reads in the "Depositio episcoporum"). The statement of the "Liber Pontificalis"
concerning the pope's martyrdom results obviously
from a confusion with a Roman martyr of the same
name buried on the Via Aurelia, and over whose grave
a church was built. In the Roman " Feriale" or calendar of feasts, referred to above, the name of Felix
occurs in the list of Roman bishops (Depositio episcoporum), and not in that of martyrs. The notice in the
" Liber Pontificalis" ascribes to this pope a decree that
Masses should be celebrated on the tombs of martyrs
("Hie constituit supra memorias mart.yrum missas
celebrare"). The author of this entry was evidently
alluding to the custom of celebrating the Holy Sacrifice privately, at the altars near or over the tombs of
the martyrs in the crypts of the catacombs {missa ad
corpus), while the solemn celebration of the Sacred
Mysteries always took place in the basilicas built over
the catacombs. This practice, still in force at the end
of the fourth century (Prudentius, " Peristephanon ",
XI, vv. 171 sqq.), dates apparently from the period
when the great cemeterial basilicas were built in Rome,
and owes its origin to the solemn commemoration services of martyrs, held at their tombs on the anniversary of their burial, as early as the third century.
Felix probably issued no such decree, but the compiler
of the " Liber Pontificalis" attributed it to him because
he made no departure from the custom in force in his
time. According to the above-mentioned detail of the
"Depositio episcoporum ", Felix was interred in the
catacomb of St. Callistus, 30 December. In the present Roman Martyrology his name occurs 30 May, the
date given in the " Liber Pontificalis" as that of his
death (/// Kal. Jun.); it Ls probably an error which
could easily occur through a transcriber writing Jun.
for Jan.
Liher Pontificalis, ed. Duchesne, T, introd. cxxv; text, 158,
with the notes; De Rossi, Roma sotterranea, II, 98-104; Acta
iS'.S.,
May, VII, 236-37; Langen. Geschichte der romlschen
Kirche (Bonn, 1881), I, 365-69; Allard, Hisloire des persecutions, III, 243 sqq.
J. P.

KiRSCH.

Felix II, Pope (more properly Antipope), 355-58;
22 Nov., 365. In 355 Pope Liberius was banished
to Beroca in Thrace by the Emperor Constantius because he upheld tenaciously the Nicene definition of
faith and refused to condemn St. Atlianasius of Alexandria (see LiBERins). The Roman clergy pledged
itself in solcnm conclave not to acknowledge any other
Bisliop of Rome while Liberius was alive ("Marcellini
ft Fausti Libellus precum", no. 1: "Qu;e gosta sunt
iiilcr liiberium et Fclicem episcopos" in "Collectio
d.

Avcllana", ed. Gunthcr; Ilieronymus, "Chronicon",
ad an. Abr. 2365). The emperor, however, who was

supplanting the exiled Catholic bishops with bishops
of Arian tendencies, exerted himself to install a new
Bishop of Rome in place of the banished Liberius.
He invited to Milan Felix, archdeacon of the Roman
Church; on the latter's arrival, Acacius of Ciesarea succeeded in inducing him to accept the office from which
Liberius had been forcibly expelled, and to be consecrated by Acacius and two other Arian bishops. The
majority of the Roman clergy acknowledged the validity of his consecration, but the laity would have
nothing to do with him and remained true to the banished but lawful pope.
When Constantius visited Rome in May, 357, the
people demanded the recall of their rightful bishop
Liberius, who, in fact, retm-ned soon after signing the
third formula of Sirmium.
The bishops, assembled in
that city of Lower Pannonia, wrote to Felix and the
Roman clergy advising them to receive Liberius in all
charity and to put aside their dissensions; it was added
that Liberius and Felix should together govern the
Church of Rome. The people received their legitimate pope with great enthusiasm, but a great commotion arose against Felix, who was finally driven from
the city. Soon after, he attempted, with the help of
his adherents, to occupy the Basilica Julii (Santa
Maria in Trastevere) but was finally banished in perpetuity by unanimous vote of the Senate and the people.
He retired to the neighbouring Porto, where he
,

till his death.
Liberius permitted the
of the Roman clergy, including the adherLater legend
ents of Felix, to retain their positions.
confounded the relative positions of Felix and Liberius.
In the apocryphal " Acta Felicis " and " Acta
Liberii", as well as in the "Liber pontificalis", Felix
was portrayed as a saint and confessor of the true
Faith. This distortion of the true facts originated
most probably through confusion of this FelLx with
another Felix, a Roman martyr of an earlier date.
According to the "Liber Pontificalis", which may
be registering here a reliable tradition, Felix built a
church on the Via Aurelia. It is well known that on
this road was buried a Roman martyr, Felix hence it
seems not improbable that apropos of both there arose
a confusion (see Felix I) through which the real story
of the antipope was lost and he obtained in local
Roman history the status of a saint and a confessor.

lived quietly

members

;

As such he appears

in the

Roman

Martyrology on

29 July.
Liber Pontificalis, ed. Duchesne, I, Introd., exxiii sqq.; 211
and notes; Acta SS., July, VII, 43-50; Analecta Boll. (1883), II,
322-24; Bibliotheca haglographica latina, I, 430; Gesta Liberii,
ed. CousTANT in Epistoltc Romanorum Pontificum, I (Paris,
1721), appendix, 89-94; Lettere in difesa dell' epitafio di san
Felice II (Rome, 1790): P.\OLl, Dissertazinni su san Felice II
papa e martyre (Rome, 1790) Dollinger, Papstfabeln des Mittelalters (2nd ed.), 126-45; Langen, Geschichte der romischen
Kirche, I, 471 sqq.; Duchesne, Histoire ancienne de I'Eglise, II
(Paris, 1907), 290 sqq., 452 sqq.
J. P. IClRSCH.
;

III,- Saint, Pope (483-492), b. of a Roman
and said to have been an ancestor of
Gregory the Great. Nothing certain is known of
Felix, till he'succeeded St. Simpricius in the Chair of
Peter (483). At that time the Church was still in the
midst of her long conflict with the Eutychian heresy.
In the preceding year, the Emperor Zeno, at the suggestion of Acacius, the perfidious Patriarch of Constantinople, had issued an edict known as the Henoticon
or Act of LTnion, in which he declared that no symbol
of faith, other than that of Nice, with the additions of
381, should be received. The edict was intended as a
bond of reconciliation between Catholics and Eutychians, but it caused greater conflicts than ever, and
split the Church of the East into three or four parties.
As the Catholics everywhere spurned the edict, the
emperor had thiven the Patriarchs of Antioch and
Alexandria from their sees. Peter the Tanner, a notorious heretic, had again intruded himself into the Seeof

Felix

senatorial family
.Saint
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Duchesne

(Paris, 1886), I, 252-593;
Barmby, in Diet. Christ. Biogr., s. v.; Evagri08. Ecete.'i. Hist.,
431-594; (tr. London, 1854), p. 357; Aeta SS., Feb., Ill, 507;
Alexander, Hi'it. Eccle.i. (Venice. 1776), V, 9; Fleury, Hist.
Eccles., IV, xxix, 53; Orsi, Sloria Eccles., XIV, iii. 27-28;
UoHRBACHER, Hist. Eecles. (Uhge, 18,50). VIII. 382; DoLLiNGER, Hist, of the Church (London, 1840), II, 172; Baronius.
Annates Eccl. ad annum; Acta Juris Pontif. (Paris, 1869), X,

Liber Pontiflcatis, ed.

785-95.
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Antioch, and Peter Mongus, who was to be the real
source of trouble during the pontificate of Felix, had
seized that of Alexandria. In his first synod Felix excommunicated Peter the Tanner, who was likewise
condemned by Acacius in a synod at Constantinople.
In 484, Felix also excommunicated Peter Mongus an
act, which brought about a schism between East and
West, that was not healed for thirty-five years. This
Peter, being a time-server and of a crafty disposition,
ingratiated himself with the emperor and Acacius by
subscribing to the Henoticon, and was thereupon, to
the displeasure of many of the bishops, admitted to
communion by Acacius.
Felix, having con\'ened a synod, sent legates to the
emperor and Acacius, with the request that they
should expel Peter Mongus from Alexandria and that
Acacius himself should come to Rome to explain his
conduct. The legates were detained and imprisoned;
then, urged by threats and promises, they held communion with the heretics by distinctly uttering the
name of Peter in the reading of the sacred diptychs.
When their treason was made known at Rome by
Simeon, one of the "AccEraeti" monks, Felix convened a synod of seventy-seven bishops in the Lateran
Basilica, in which Acacius as well as the papal legates
were excommunicated. Supported by the emperor,
Acacius disregarded the excommunication, removed
the pope's name from the sacred diptychs, and remained in the see till his death, which took place one
or two years later. His successor Phravitas, sent messengers to Feli.x, assuring him that he would not hold
communication with Peter, but, the pope learning
that this was a deception, the schism continued. Peter
having died in the meantime, Euthyraius, who succeeded Phravitas, also sought communion with Rome,
but the pope refused, as Euthyraius would not remove
the names of his two predecessors from the sacred
diptychs. The schism, known as the Acacian Schism,
was not finally healed till 518 in the reign of Justinian.
In Africa, the Arian Vandals, Genseric and his son
Huneric, had been persecuting the Church for more
than 50 years and had driven many Catholics into
exile.
When peace was restored, numbers of those
who through fear had fallen into heresy and had been
rebaptized by the Arians desired to return to the
Church. On being repulsed by those who had remained firm, they appealed to Felix, who convened a
synod in 487, and sent a letter to the bishops of Africa,
expounding the conditions under which they were to
be received back. Felix died in 492, ha%'ing reigned
eight years, eleven months and twenty-three days.

Ambrose Coleman.

FeUx IV, Pope (526-530).— On

IS May, 526, Pope
John I (q. V.) died in prison at Ravenna, a victim of
the angry suspicions of Theodoric, the Arian king of
the Goths. When, through the powerful influence of
this ruler, the cardinal-priest, Felix of Samnium, son of
Castorius, was brought forward in Rome as John's successor, the clergy and laity yielded to the wish of the
Gothic king and chose Felix pope. He was con.secrated Bishop of Rome 12 July, 526, and took advantage of the favour he enjoyed at the court of Theodoric
to further the interests of the Roman Church, discharging the duties of his office in a most worthy manner.
On 30 August, 526, Theodoric died, and, his
grandson Athalaric being a minor, the government
was conducted by Athalaric's mother Amalasuntha,

daughter of Theodoric and favourably disposed towards the Catholics. To the new ruler the Roman
clergy addressed a complaint on the usurpation of

civil power.
A royal edict,
drawn up by Cassiodorus in terms of the deepest respect for the papal authority, confirmed the ancient
custom that every civil or criminal charge of a layman
against a cleric should be submitted to the pope, or to
an ecclesiastical court appointed by him. A fine of
ten pounds of gold was imposed as a punishment for
the violation of this order, and the money thus ol>
tained was to be distributed amongst the poor by the
pope (Cassiodorus, " Varise", VIII, n. 24, ed. Momm-

their privileges

by the

sen, "Mon.
The
255).

Germ. Hist.: Auctores antiquiss.", XII,
pope received as a gift from Amalasuntha
two ancient edifices in the Roman Forum, the Temple
of Romulus, son of the Emperor Maxentius, and the
adjoining

Templum sacrw

urbis,

the

Roman

land-

registry office.
The pope converted the buildings into
the Church of SS. Cosmas and Damian, which still exists and in the apse of which is preserved the large and
magnificent mosaic executed by order of FelLx, the
figure of the pope, however, being a later restoration
(see Cosmas and Damian).
FelLx also took part in
the so-called Semipelagian conflict in Southern Gaul
concerning the nature and efficiency of grace. He sent
to the bishops of those parts a series of " Capitula", re-

garding grace and free will, compiled from Scripture
and the Fathers. These capitula were published as
canons at the Sjmod of Orange (529). In addition
FelLx approved the work of Coesarius of Aries against
Faustus of Riez on grace and free will (De gratia et
libero arbitrio).
Rendered anxious by the political
dissensions of the Romans, many of whom stood for
the interests of Byzantium, while others supported

Gothic rule, Felix IV, when he fell seriously ill in the
year 530, wished to ensure the peace of the Roman

Church by naming his successor. Having given over
to Archdeacon Boniface his pallium, he made it known
publicly that he had chosen Boniface to succeed him,
and that he had apprised the court of Ravenna of his
action (" Neues Archiv", XI, 1886, 367; Duchesne,
"Liber Pontificahs", I, 282, note 4). FelLx IV died
soon afterwards, but in the papal election which followed his wishes were disregarded (see Boniface II).
The feast of Felix IV is celebrated on 30 January. The
day of his death is uncertain, but it was probably
towards the end of September, 530.
Liber Pontificalis, ed. Duchesne, I, 279 sq.; Langen, Geschichte der rvmischen Kirche, I, 300 sqq.; Grisar, Geschichte
Rnms und der Pap.-<le im Mitlelaller (Freiburg im Br., 1901), I,
183 sqq., 493 sq., 513; Holder. Die Designation der Nachfolger
durch die Papste (Fribourg, 1S92), 29 sqq.
J. P. lilRSCH.

Felix

V

(.\MAnEDS op Savoy), Anti-pope (1440-

Dec, 1383; d. at Ripaille, 7 Jan., 1451.
schismatic Council of Basle, having declared the
Eugene IV, deposed, proceeded immediately with the election of an anti-pope (see Basle,
Council of). Wishing to secure additional influence
and increased financial support, they turned their attention towards the rich and powerful prince, Duke
Amadeus VIII of Savoy. Amadeus had exercised
over his dependencies a mild and equitable sway, and
had evinced a great zeal for the interests of the Church,
especially in connexion with the Western Schism regarding the papal succession, brought to a close by the
Council of Constance. Emperor Sigismund had shown
his appreciation of this ruler's services by raising, in
1416, the former county of Savoy to the status of a
duchy, and in 1422 conferred on Amadeus the county
On the death of his wife, Maria of Burof Geneva.
gundy, Duke .Vmadeus resolved to lead henceforth a
life of contemplation, without however entirely resignHe appointed
ing the government of his territories.
his son Ludwig regent of the duchy, and retired to
Ripaille on the Lake of Geneva, where, in company
with five knights whom he had formed into an Order
of St. Maurice, he led a semi-monastic life in accordance with a rule drawn up by himself.
1449), b. 4

The

rightful pope,

FELIX

Amadeus had been in close relations with the schismatic Council of Basle; and was elected pope, 30
October, 1439, by the electoral college of that council,
including one cardinal (d'AlIemand of Aries), eleven
bishops, seven abbots, five theologians, anil nine
After long negotiations with a deputation
canonists.
from the council, Amadeus acquiesced in the election,
5 Feb., 1440, completely renouncing at the same time
all further participation in the government of his
duchy. Ambition and a certain fantastic turn of character induced him to take this step. He took the
name of Feli.K V, and was solemnly consecrated and
crowned by the Cardinal d'AUemand, 24 July, 1440.
Eugene IV had already excommunicated him, 23
March, at the Council of Florence. Until 1442, the
famous jEneas Sylvius Piccolomini, later Pius II, was
the anti-pope's secretary. This renewal of the schism
ruined any surviving prestige of the Basle assembly,
Subsequently, Amadeus
just closed at Constance.
took up Jiis residence in Savoy and Switzerland his
efforts to surround himself with a curia met with little
success; many of those whom he named cardinals declined the dignity.
He found general recognition only
in Savoy and Switzerlantl, but his claims were also
recognized by the Dukes of Austria, Tyrol, and
Bayern-Munchen, the Count-Palatine of Simraern,
the Teutonic Order, some orders in Germany and
some universities, hitherto adherents of Basle. He
was soon embroiled in a quarrel with the Council
of Basle concerning his rights and the distribution of
revenues. The rightful pope, Eugene IV, and his successor Nicolas V (1447), who were universally recognized from the first in Spain and Poland, found tlieir
claims even more widely admitted in France and Germany. In 1442, Felix left Basle; and on 16 May,
1443, occurred the last session of the Basle assembly.
Felix, who had for the sake of its revenue assumed the
administration of the Diocese of Geneva, clung for six
years more to his usurped dignity, but finally submitted (1449) to Nicolas V, received the title of
Cardinal of St. Sabina, and was appointed permanent
Apostolic vicar-general for all the states of the House
of Savoy and for several dioceses (Ba.sle, Strasburg,
Chur, etc.). Thus ended the last papal schism.
iENEAS Sylvius. Commentarii de geslis Concilii Basileensis
in Opera Omnia (Basle, 1551): Fea, Pius II, Pontifex maximus
(Rome, 1823): Gabotto, Lo Stato Sabaudo da Amedeo VIII ad
Emmanude Filiberlo I (Turin, 1892); Monod, Amedeus Pacifi;

IV et Aviedei Sabaudiw ducis, in sua obedi~
nuncupati, controversiis commentarius
entia Feticis papa
(Turin, 1624): Lecoy de la Marche, Amedee VIII et son sejour
Ripaille
in
Revue
des quest. Histor., 1866, 1, 192-203; Bruchet,
h
Notice sur te buUaire de Felix V, conserve aux archives de Turin in
Mem. et docum. publics par la Societe savoisienne, 1898, XII,
XXX-XXXIII; InEM, Le Chateau de Ripaille (Paris, 1907);
Pastor, GescAtcftiederPflpsie, 4th ed., 1,317 sqq.; Baumgarten,
Die beiden ersten Kardinalskonsistorien des Gegenpapstes Felix
V in Rum. Quartalschrift fiir chrisll. Altert. u. fiir Kirchengesch.,
1908, GeschiclUe, 153 sqq.
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F6Iix, Celestin-Joseph, French Jesuit, b. at
Neuville-sur-l'Escaut (Nord), 28 June, 1810; d. at
He began his studies under the
Lille, 7 July, 1891.
Brothers of Christian Doctrine, going later to the
preparatory seminary at Cambrai, where he comIn 1833 he was named
pleted his secondary studies.
professor of rhetoric, received minor orders and the
diaconate, and in 1837 entered the Society of Jesus.
He began his noviceship at Tronchiennes in Belgium,
continued it at Saint-Acheul, and ended it at Brugelettes, where he studied philosophy and the sciences.
Having completed his theological studies at Louvain,
he wa-s ordained in 1842 and returned to Brugelettes
His earliest Lenten
to teach rhetoric and philosophy.
discourses, preached at Ath, and especially one on true
soon
won
him
brilliant
reputation for
patriotism,
a
eloquence.
Called to Amiens in IS.TO, he introduced the teaching of rhetoric at the College de la Providence and
preached during Advent and Lent at the cathedral.

His oratorical qualities becoming more and more
evident, he was called to Paris.
He first preached
at St. Thomas d'Aquin in 1851, and in 1852 preached
Lenten sermons at Saint - Germain - des - Pr6s, and
those of Advent at Saint-Sulpice. It was then that
Mgr. Sibour named him to succeed the Dominican,
Father Lacordaire, and the Jesuit, Father de Ravignan in the pulpit of Notre-Dame (1853 to 1870).
He became one of its most brilliant orators. The
conferences of the first three years have not been
published in full. In 1856 Pere F^lix began the subject which he made the master-work of his life:

"Progres par le Christianisme". This formed the
matter of a series of Lenten conferences which are preserved for us in fifteen volumes, and which have lost
none of their reality. True progress in all its forms,
whether of the individual or of tlie family, in science,
art, morals, or government, is herein treated with
great doctrinal exactness and breadth of view. The
practical conclusions of these conferences Pere F(51ix
summed up every year in his preaching of the Easter
retreat, which had been inaugurated by Pere de
Ravignan. This was the side of his ministry which
lay nearest his heart.
While he was in Paris, and
especially during his stay at Nancy (1867-1883),
and at Lille (1883-1891), the illustrious Jesuit spoke
in nearly all the great cathedrals of France and
Belgium. In 1881 he even went to Copenhagen
to conduct the Advent exercises, and there he held
a celebrated conference on authority. PY'lix founded
the Society of St. Michael for the distribution of good
books, and employed the leisure moments of his last
years in the composition of several works and in the
revision of his "Retraites a Notre-Dame", which he
published in six volumes.
The eloquence of Pere F(51ix was characterized by
clearness, vigorous logic, unction, and pathos, even in
his reasoning.
He lacked imagination and the enthusiasm of Lacordaire, but he was more skilled in

and surer in doctrine. His diction was richer
than that of de Ravignan, and while he was less didactic than MonsabrS he was more original.
A list of
his works is given by Sommervogel.
Jenner, Le R. P. Felix, with the catalogue of Sommervogel
dialectic

as

appendix

Cornut, Le R. P. Fflix in the
Pontmartin, Le R. P. Felix (Paris,

(Paris, 1892), 260;

Etudes (1891), Aug.;
1861).

Louis Lalande.

FeUx and Adauctus,

Saints, martyrs at

Rome,

303, under Diocletian and Maximian. The Acts, first
published in Ado's Martyrology, relate as follows:
Felix, a Roman priest, and brother of another priest,
also named Felix, being ordered to offer sacrifice to the
gods, was brought by tlie prefect Dracus to the temples of Serapis, Slercury, and Diana. But at the prayer
of the saint the idols fell shattered to the ground. He
was then led to execution. On the way an unknown
person joined him, professed himself a ('hristian, and
also received the crown of martyrdom. The Christians
gave him the name Adauctus (added). These Acts
are considered a legendary embellishment of a misunderstood inscription by Pope Damasus. A Dracus
cannot be fouml among the prefects of Rome; the
other Felix of the legentl i.s St. Felix of Nola; and Felix
of Monte Pincio is the same Felix honoured on the
Garden Hill. The brother is imaginary (Anal. Boll.,
XVI, 19-29). Their veneration, however, is very old;
they are commemorated in the Sacramentary of Gregory the Great and in the ancient martyrologies. Their
church in Rome, built over their graves, in the cemetery of Comniodilla, on the Via Ostiensis, near the
basilica of St. Paul,

and restored by Leo

III,

was

dis-

covered about three huntlred years ago and again unearthed in 1905 (Civilt;\Catt.,'l905, IT, (108). Leo IV,
about S.W, is said to have given their relics to Irmengard, wife of Lothair 1; .she placed (hem in the abbey
of canonesses at Eschau in Alsace. They were brought
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to the churcli of St.

Stephen

in

Vienna

in 1361.

The

heads are ciaimed by Anjou and Colof-ne. Aecording
"Chronicle of .\ndeclis" (Donauworth, 1S77,
p. 69), Henry, the latst count, received the rehcs from
Honorius III and brought them to the Abbey of
Andechs. Their feast is kept on 30 August.
to the

.Stokes in Diet. Christ. Biog., a. v. Felix (217);
Aug., VI, .'J45; .Stadler, Heiligentexiccm, s. v.

Acta SS.,

Francis Mershman.
Felix of Cantalice, Saint, Capuchin friar, b. at
Cantalice, on tlie north-western border of the Abruzzi;
His feast is celebrated
d. at Rome, IS May, 1587.
amongst the Franciscans and in certain Italian dioceses
on 18 May. He is usually represented in art as holding
in his arms the Infant Jesus, because of a vision he
once had, when the Blessed Virgin appeared to him
and placed the Divine Child in his arms.
His parents were peasant folk, and very early he
was set to tend sheep. When nine years of age he was
hired out to a farmer at Citta Ducale with whom he
remained for over twenty years, first as a shepherdboy and afterwards as a farm labourer. But from his
earliest years Felix evinced signs of great holiness,
spending all his leisure time in prayer, either in the
church or in some solitary place. A friend of his having read to him the lives of the Fathers of the Desert,
Felix conceived a great desire for the eremitical life,
but at the same time feared to live otherwise than
under the obedience of a superior. After seeking light
in prayer, he determined to ask admittance amongst
the Capuchins. At first the friars hesitated to accept
him, but he eventually received the habit, in 1543, at
AnticoU in the Roman Province. It was not without
the severest temptations that he persevered and made
These temptations were so severe as
his profession.
In 1547 he was sent to
to injure his bodily health.
Rome and appointed questor for the community.
Here he remained for the rest of his life, and in fulfilling
his lowly office became a veritable apostle of Rome.
The influence which he speedily gained with the
Roman people is an evidence of the inherent power of
Eersonal holiness over the consciences of men. He
ad no learning; he could not even read; yet learned
theologians came to consult him upon the science of
Whenever he
the spiritual life and the Scriptures.
appeared in the streets of Rome vicious persons grew
abashed and withdrew from his sight. Sometimes
Felix would stop them and earnestly exhort them to
live a better life; especially did he endeavour to restrain young men.
But judges and dignitaries also at
times incurred his rebuke; he was no respecter of persons

when

it

was a matter

of

preventing

sin.

On one

occasion, during a Carnival, he and St. Philip Neri
organized a procession through the streets. The Oratorians headed the procession with their crucifix; then
came the Capuchin friars; last came Feli.x leading Fra
Lupo, a well-known Capuchin preacher, by a rope
round his neck, to represent Our Lord led to judgment
by his executioners. Arrived in the middle of the
revels, the procession halted and Fra Lupc
cached
to the people.
The Carnival, with its open vice, was
broken up for that year.
But Felix's special apostolate was amongst the children of the city, with whom his childlike sim.plicity
made him a special favourite. His method with these
was to gather them together in bands and, forming a
circle, set them to sing canticles of his own composing,

by which he taught them the beauty of a good life and
the ugliness of sin. These canticles became popular,
and frequently, when on his rounds in quest of alms,
Felix would be invited into the houses of his benefactors and asked to sing.
He would seize the opportunity to bring home some spiritual truth in extemporized verse. During the famine^jf 1580 the directors of
the city's charities asked his superiors to place Felix at
their disposal to collect alms for the starving, and he
was untiring in his quest.
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St. Philip Neri had a deep affection for the Capuchin
lay brotlier, whom he once proclaimed the greatest
saint then living in the Church.
When St. Charles
Borromeo sought St. Philip's aid in drawing up the
constitutions of his Oblates, St. Phihp took him to St.
FelLx as the most competent adviser in such matters.
But through all, Felix kept his wonderful humility and
simplicity.
He was accustomed to style himself " The
Ass of the Capuchins". Acclaimed a saint by the
people of Rome, immediately after his death, he was
beatified by Urban VIII in 1625, and canonized by
Clement XI in 1712. His body rests under an altar
dedicated to him in the church of the Immaculate
Conception in Rome.
Ada SS., ed. Palme (Paris. 1866). 18 May, XVII; Bullarium
Ord. F. M. Cap. (Rome, 1740), I; BovERlus. Annal. Cap., ad
ann. 1587; Kerr, A Son of Saint Francis (London, 1900).

Father Cuthbert.
Felix of Nola, Saint,

b. at Nola,

near Naples, and

lived in the third century.
After his father's death
he distributed almost all his goods amongst the poor,
and was ordained priest by Maxinms, Bishop of Xola.
In the year 250, when the Decian persecution broke
out, Maximus was forced to flee.
The persecutors
seized on FelLx and he was cruelly scourged, loaded
with chains, and cast into prison. One night an angel
appeared to him and bade him go to help Maximus.
His chains fell off, the doors opened, and the saint was
enabled to bring relief to the bishop, who was then
speechless from cold and hunger.
On the persecutors
making a second attempt to secure Felix, his escape
was miraculously effected by a spider weaving her web
over the opening of a hole into which he had just crept.
Thus deceived, they sought their prey elsewhere. The
persecution ceased the following year, and Felix, who
had lain hidden in a dry well for six months, returned
to his duties.
On the death of Maximus he was earnestly desired as bishop, but he persuaded the people
to choose another, his senior in the priesthood. The
remnant of his estate having been confiscated in the
persecution, he refused to take it back, and for his subsistence rented three acres of land, which he tilled with
his own hands.
Whatever remained over he gave to
the poor, and if he had two coats at any time he invariably gave them the better. He lived to a ripe old

age and died 14 January (on which day he is commemorated), but the year of his death is uncertain.
Five churches were built in his honour, outside Nola,
where his remains are kept, but some relics are also at
Rome and Benevento. St. Paulinus, who acted as
porter to one of these churches, testifies to numerous
pilgrimages made in honour of Felix. The poems and
letters of Paulinus on Felix are the source from which
St. Gregory of Tours, Venerable Bede, and the priest
Marcellus have drawn their biographies (see Paulinus
OF Nola). There is another Felix of Nola, bishop and
martyr under a Prefect Martianus. He is considered
by some to be the same as the above.
Acta SS., Jan., II, 219; Phillott in Diet. Christ. Bioo.. s. V.
Felix (186); Stokes, ibid., s. v. Felix (122); Butler, Live-t of
the Saints, 14 Jan. Baring-Gould, Lives of the Saints (London,
;

1898),

I,

Ambrose Coleman.

199-201.

Felix of Valois, S.unt,

b. in 1127; d. at Cerfroi,

4

November, 1212. He is commemorated 20 NovemHe was surnamed Valois because, according to
some, he was a member of the royal branch of Valois in
France; according to others, because he was a native of
the province of Valois. At an early age he renounced
his possessions and retired to a dense forest in the Diocese of Meaux, where he gave himself to prayer and
contemplation. He was joined in his retreat by St.
John of Matha, who proposed to him the project of
founding an order for the redemption of captives.
After fervent prayer, Felix in company with John set
out for Rome and arrived there in the beginning of the
ber.

pontificate of Innocent III.

liiey

ommendation from the Bishop

liacl

letters of rec-

of Paris,

and the new

FELLER
received them with the utmoet kindness and
odged them in his own palace. The project of founding the order was considered in several solemn conclaves of cardinals and prelates, and the pope after
fervent prayer decided that these holy men were inspired by tiod, and raised up for the good of the
f)ope

Church. He solemnly confirmed their order, which he
named the Order of the Holy Trinity for the Redemption of Captives.
The pope commissioned the Bishop
of Paris and the Abbot of St. Victor to draw up for the
institute a rule, which was confirmed by the pope, 17
December, 11 98. Felix returned to France to establish the order. He was received with great enthusiasm,
and King Philip Augustus authorized the institute in
France and fostered it by signal benefactions. Margaret of Blois granted the order twenty acres of the wood
where Felix had built his first hermitage, and on almost the same spot he erected the famous monastery
Within
of Cerfroi, the mother-house of the institute.
forty years the order possessed six hundred monasof
the
world.
St.
Felix
and
teries in almost every part
St. John of Matha were forced to part; the latter went
to Rome to found a house of the order, the church of
which, Santa Maria in Navicella, still stands on the
Caelian Hill.
St. Felix remained in France to look
He founded a
after the interests of the congregation.
house in Paris attached to the church of St. Maturinus,
which afterwards became famous under Robert (iuguin, master general of the order.
Though the Bull
of his canonization is no longer extant, it is the constant tradition of his institute that he was canonizetl
by Urban IV in 1262. Du Plessis tells us that his
In
feast was kept in the Diocese of Meaux in 1215.
1666 Alexander VII declared nim a saint because of
immemorial cult. His feast was transferred to 20
November by Innocent XI in 1679.

Du Plessis, Hisl. de I'/glise dr il/pa i<j (Paris, 1731);
Lives of tht- ^Saints; Acta SS,, 20 Nov.
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Butler,

Michael M. O'Ivane.
Feller, FRANfois-XAViER de, author and apologist,
at Brussels 18 August, 1735; d. at Ratisbon 22 May,
1802.
He received his primary scientific education in
the Jesuit College at Luxemburg, studied philosophy
and the exact sciences at Reims, 1752-54, after which
he joined the Society of Jesus at Tournai. Appointed
professor of humanities soon after, he edited the
"Mus;e Leodienses" (Liege, 1761), a collection of
b.

Latin poems in two volumes composed by his pupils.
Later he taught theology in various institutions of the
order in Luxemburg and Tyrnau (Hungary). After
the suppression of the order he was active as preacher
in Liege and Luxemburg until, at the approach of the
French army in 1794, he emigrated to Paderborn and
After stayjoined the local college of the ex-Jesuits.
ing there two years, he accepted the invitation of the
Prince of Hohenlohe to come to Bavaria and join the
court of the Prince-Bishop of Freising and Ratisbon,
Joseph Konrad von Schroffenburg, with whom he remained, dividing his time between Freising, Ratisbon,
and Berchtesgaden.
Feller was very amiable and talented, gifted with
a prodigious memory, and combined diligent study
with these abilities. His superiors had given him
every opportunity during his travels of cultivating
all the branches of science then known, and the
wealth and diversity of his writings prove that he
made good use of his advantages. All his writings
attest his allegiance to the Jesuit Order and his untiring zeal for the Catholic religion and the Holy See.
Although he became prominent as a literary man
only after the suppression of his order, he had previously contributed articles of note to the periodical
" La clef du cabinet des princes de I'Europe, ou recueil
historique et politique sur les matieres du temps"
(Luxemburg, 1760). During the years 1773-1794 he
was the sole contributor to this journal, which com-

prised in all sixty volumes and was, from the first
mentioned date (1773), published under the title
"Journal historique et litteraire". Because he publicly denounced the illegal and despotic attempts at
reform on the part of Joseph II, the journal was suppressed in Austrian territory and was, consequently,
transplanted first to Liege and then to Maastricht.
Its principal articles were published separately as
" Melanges de politique, de morale chretienne et de
litt^rature" (Louvain, 1822), and as "Coursde morale
chretienne et de litt^rature religieuse" (Paris, 1826).
His next work of importance is entitled " Dictionnaire
historique, ou histoire abr^g^e de tons les hommes qui
se sont fait un nom par le genie, les talents, les vertus,
les erreurs, etc., depuis le commencement du monde
jusqu'a nos jours" (Augsburg, 1781-1784), 6 vols. He
shaped this work on the model of a similar one by
Chaudon without giving the latter due credit; he also
showed a certain aniiount of prejudice, for the most
part lauding the Jesuits as masters of science and
underrating others, especially those suspected of Jansenistic tendencies.
This work was frequently revised and republished, e.g. by Ecuy, Ganith, Henrion,
P^rennes, Simonin, Weiss, etc. from 1837 it appeared
under the title of " Biographic universelle ". His principal work, which first appreared under the pen-name
"Flexierde Reval", is " Catechisme philosophique ou
recueil d'observations propres a defendre la religion
In his
chretienne contre ses ennemis" (Liege, 1772).
treatise, " Jugement d'un ecrivain protestant touchant le livre de Justinus Febronius" (Leipzig, 1770),
he attacked the tenets of that anti-papal writer.
Many of his works are only of contemporary interest.
Biographie Universelte, XIII, 505; Hurter, Nomenclator.
;

Patricius Schlauer.
Felton, Thomas.

See Morton, Robert.

See Belluno-Feltre, DioFeltre, Diocese of.
cese OP.
Feneberg, Johann Michael Nathanael, b. in
Oberdorf, Allgau, Bavaria, 9 Feb., 1751; d. 12 Oct.,
1812.
He studied at Kaufbeuren and in the Jesuit
gymnasium at Augsburg, and in 1770 entered the
Society of Jesus, at Landsberg, Bavaria. When the
Society was suppressed in 1773, he left the town, but
continvied his studies, was ordained in 1775 and appointed professor in the gymnasium of St. Paul at
Ratisbon. From 1778-85 he held a modest benefice at
Oberdorf and taught a private school in 1785 he was
appointed professor of rhetoric and poetry at the gym;

Dillingen, but was removed in 1793, together with several other professors suspected of
plan of studies drawn
leanings towards lUuminism.
up by him for the gymnasium brought him many
enemies also. He was next given the parish of Seeg,

nasium of

A

comprising some two thousand five hundred souls, and
received as assistants the celebrated author Christoph
Schmid, and X. Bayer. He was a model pastor in
every respect. Within a short time he executed a
chart of the eighty-five villages in his parish, and took
a census of the entire district.
In the first year of his pastoral service he sustained
severe injuries by a fall from his horse, which necessitated the amputation of one leg just below the knee.
He bore the operation without an anjesthetic, and consoled himself for the loss of the limb by saying: Non
pedihiif:, sill ronli- ilHii/imun Deum (We love God not
with our feet but with our hearts). Shortly after, his
relations with the priest Martin Boos led him to be
suspected of false mysticism. Boos had created such
a sensation by his sermons that he was compelled to
He took refuge at Seeg with Feneberg,
flee for safety.
who was a relation, and assisted him in parochial work
for nearly a year. In the meantime he strove to convert or "awaken" Feneberg to the higher Christian
the life t)f faith and love to the exclusion of good
works. Boos's followers were called the Erweckten
life,
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Briider (Awakencrl Brethren).

brethren,

of whom were priests, Feneberg was called
Nathanael and his two assistants Markus and Silas.
Boos's preaching and conduct at 8eeg was reported
to the ordinary of Augsburg, and Feneberg, with his
In
assistants, Bayer and Siller, were also involved.
February, 1797, an episcopal commissioner arrived in
Feneberg's
absence
seized
all
his
papers,
in
Seeg, and

many

private correspondence and manuscripts, and carried
to Augsburg. Feneberg, with his assistants, appeared before an ecclesiastical tribunal at Augsburg in
August, 1797 they were required to subscrite to the
condemnation of ten erroneous propositions, and then
permitted to return to their parish. They all protested that they had never held any of the propositions
It does not appear that Fenein the sense implied.

them

;

berg was subsequently molested in this connexion,
nor did he ever fail to show due respect and obedience
to the ecclesiastical authorities. In 1805 he resigned
the parish of Seeg and accepted that of Vohringen,
which was smaller but returned slightly better revenues. This appointment and the assistance of generous friends enabled him to pay the debts he had
incurred on account of his trouble and the political
disturbances of the time. For a month before his
death he suffered great bodily pain, but he prayed
unceasingly, and after devoutly receiving the sacra-

ments expired.
He remained friendly to Boos even after the latter's
condemnation, and regretted that his friend, Bishop
Sailer, was not more sympathetic to mysticism. Feneberg was a man of singular piety, candour, and zeal,
but failed to see the dangers lurking in Boos's pietism.

—

Numbers of the disciples of Boos as many as four
hundred at one time became Protestants, although
he himself remained nominally in the Church. Fene-

—

berg is the author of a translation of the New Testament, which was published by Bishop Wittmann of
Ratislion.
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Alexius Hoffmann.
Fenelon, FRANfois de Salignac de La Mothe-,
a celebrated French bishop and author, b. in the Chateau de Fenelon in P^rigord (Dordogne), 6 August,
Itjol d. at Cambrai, 7 January, 1715.
He came of an
ancient family of noble birth but small means, the
most famous of his ancestors being Bertrand de Salignac (d. 1599), who fought at Metz under the Duke of
Guise and became ambassador to England; also Francois de Salignac I, Louis de Salignac I, Louis de Salignac II, and Francois de Salignac II, bishops of vSarlat
between 1567 and 168S. Fenelon was the second of
the three children of Pons de Salignac, Count de La
Mothe-Fdnelon, by his second wife, Louise de La
;

Cropte.

Owing

to his delicate health F^nelon's childin his father's chateau under a tutor,
in giving him a keen taste for the
classics and a considerable knowledge of Greek htera^
ture, which influenced the development of his mind in
a marked degree. At the age of twelve he was sent
to the neighbouring University of Cahors, where he
studied rhetoric and philosophy, and obtained his first
degrees. As he had already expressoil his intention of
entering the ("hurch, one of his uncles, M.iniuis Antoine de Fenelon, a friend of Monsieur Oiler and St.
Vincent de Paul, sent him to Paris and jilaccd hiiu in
the College du Plessis, whose students followed the
course of theology at the Sorbonne. There Fenelon
became a friend of Antoine de Noailles, afterwards
Cardinal and Archbishop of Paris, and §UQW?d such de-

hood was passed

who succeeded
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Among these

cided talent that at the age of fifteen he was chosen to
preach a public sermon, in which he acquitted himself
admirably. To facilitate his preparation for the priesthood, the marquis sent his nephew to the Seminaire de
Saint-Sulpice (about 1672), then under the direction
of Monsieur Tronson, but the young man was placed in
the small community reserved for ecclesiastics whose
health did not permit them to follow the excessive
exercises of the seminary.
In this famous school,
of which he always retained affectionate memories,
Fenelon was grounded not only in the practice of piety
and priestly virtue, but above all in solid Catholic
doctrine, which saved him later from Jansenism and
Gallicanism. Thirty years later, in a letter to Clement
XI, he congratulates himself on his training by M.
Tronson in the knowledge of his Faith and the duties
About 1675 he was ordained
of the ecclesiastical life.
priest and for a while thought of devoting himself to
the Eastern missions. This was, however, only a
passing inclination. Instead, he joined the community of Saint-Sulpice and gave himself up to the works
of the priesthood, especially preaching and catechizing.

In 1678 Harlay de Champvallon, Archbishop of
Paris, entru.sted Fenelon with the direction of the
house of "Nouvelles-Catholiques", a community
founded in 1634 by Archbishop Jean-Fran?ois de
Gondi for Protestant young women about to enter the
Church or converts who needed to be strengthened in
the Faith. It was a new and delicate form of apostolate which thus offered itself to F6nelon's zeal, and
required all the resources of his theological knowledge,
persuasive eloquence, and magnetic personality. Within late years his conduct has been severely criticized,
and he has been even called intolerant,butthesecharges
are without serious foundation, and have not been
accepted even by the Protestant authors of the "Encyclopraie des Sciences Religieuses"; their verdict on
Fenelon is " that in justice to him it must be said that
in making converts he ever employed persuasion
rather than severity".

When Louis XIV revoked the Edict of Nantes, by
which Henry IV had granted freedom of public worship to the Protestants, missionaries were chosen from
among the greatest orators of the day, e. g. Bourdaloue, Flechier, and others, and were sent to those parts
of France where heretics were most numerous, to
labour for their conversion. At the suggestion of his
friend Bossuet, F^'uelon was sent with five companions
to Saintonge, where he manifested great zeal, though
his methods were always tempered by gentleness.
According to Cardinal de Bausset, he induced Louis
XIV to remove all troops and all evidences of compulsion from the places he visited, and it is certain
that he proposed and insisted on many methods of
which the king did not approve. " When hearts are
to be moved", he wrote to Seignclay, "force avails
Conviction is the only real conversion." Innot.
stead of force he employed patience, established
classes, and distributed New Testaments and catechisms in the vernacular. Above all, he laid especial
emphasis on preaching, provided the sermons were
" by gentle preachers who have a faculty not only for
instructing, but for winning the confidence of their
hearers".
It is doubtless true, as recently published
documents prove, that he did not altogether repudiate
measures of force, but he only allowed them as a last
Even then his severity was confined to
resource.
exiling from their villages a few recalcitrants, and to
constraining others under the small penalty of five sous
to attend the religious instructions in the churches.
Nor did he think that preachers ought to advocate
openly even these measures; similarly, he was unwilling to have known the Catholic authorship of pamphlets against Protestant ministers which he proposed
to have printed in Holland. This was certainly an
excess of cleverness; but it proves at least that Fenelon was aot in sympathy with that vague toleraPQQ
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heretics and schismatics, when forced to apply their minds to the consideration of truth, eventually lay aside their erroneous beliefs, whereas they

and that

would never have examined these matters had not
authority constrained them".
Before and after his mission at Saintonge, wliich
lasted but a few months (1686-1687), F^nelon formed
many dear friendships. Bossuet was already his
friend; the great bishop was at the summit of his fame,
and was everywhere looked U]5 to as the oracle of the
Church of France. F^nelon showed him the utmost
deference, visited him at his country-house at Germigny, and assisted at his spiritual conferences and
It was
his lectures on the Scriptures at Versailles.
under his inspiration, perhaps even at his request, that
Fenelon wrote about this time his "R<;futation du
systeme de Maleljranche sur la nature et sur la grace ".
In this he attacks with great vigour and at length the
theories of the famous Oratorian on optimism, the
Creation, and the Incarnation. This treatise, though
annotated by Bossuet, Fenelon considered it unwise
First among
to publish; it saw the light only in 1820.
the friends of Fenelon at this period were the Due de
Beauvilliers and the Due de Chevreuse, two influential
courtiers, eminent for their piety, who had married
two daughters of Colbert, minister of Louis XIV.
One of these, the Duchesse de Beauvilliers, mother of
eight daughters, asked Fenelon for advice concerning
their education.
His reply was the "Traits de I'^ducation des filles", in whicli he insists on education beginning at an early age and on the instruction of girls
in all the duties of their future condition of life. The
religious teaching he recommends is one solid enough
He
to enable them to refute heretics if necessary.
also advises a more serious course of studies than was
then customary. Girls ought to be learned without
pedantry; the form of instruction should be concrete,
sensible, agreeable, and prudent, in a manner to aid
their natural abilities.
In many ways his pedagogy
was ahead of his time, and we may yet learn much
from him.
The Due de Beauvilliers, who had been the first to
test in his own family the value of the " Traits de
I'dducation des filles", was in 1689 named governor
He hastened
of the grandchildren of Louis XIV.
to secure Fenelon as tutor to the eldest of these
It was a most imprinces, the Duke of Burgundy.
portant post, seeing that the formation of a future
King of France lay
his hands; but it was not without great difficulties, owing to the violent, haughty,
and passionate character of his pupil. Fenelon
brought to his task a whole-hearted zeal and devotion.
Everything, down to the Latin themes and versions,
was made to serve in the taming of this impetuous
Fenelon prepared them himself in order to
spirit.
adapt them the better to his plans. With the same
object in view, he wrote his " Fables" and his "Dialogues des Morts ", but especially his " T^l^maque ", in
which work, under the guise of pleasant fiction, he
taught the young prince lessons of self-control, and all
the duties required by his exalted position. The resiilts of this training were wonderful.
The historian
Saint-Simon, as a rule hostile to Fc'nelon, says; "De
cct abime sortit un prince, aff^ible, cloux, mod^r(S, humain, patient, humble, tout apiilicjue a .ses devoirs."
It has been asked in our day if I'enelon did not s\iccoed
too well. When the prince grew to man's estate, liis
piety seemed often too n'lin(!il; lie was ediiliMually examining himsi'lf, reasoning for anil against, till he was
unable to reach a dellnitc decision, his will being paraHowever,
ly.sed by fear of doing the wrong thing.
these defects of ch.aracter, against wliieli I'Y'nelon in

m

FENELON

30

founded on scepticism wliich the eii;litecnth-cent\iry
rationalists cliarged him with.
In such matteis he
shared the opinions of all the other great Catholics of
his day.
With Bossuet and St. Augustine he held
that " to be obliged to do good is always an advantage,

his letters was the first to protest, did not show themAbout 16'J5 every one who came in
selves in youth.

contact with the prince was in admiration at the
change in him.
To reward the tutor, Louis XIV gave him, in 1694,
the Abbey of Saints Valery, with its annual revenue of
fourteen thousand livres. The Acaddmie had opened
its doors to him, and Madame de Maintenon, the morganatic wife of the king, began to consult him on matters of conscience, and on the regulation of the house of
Saint-Cyr, which she had just established for the trainSoon afterwards the archiepiscoing of young girls.
pal See of Cambrai, one of the best in France, fell vacant, and the king offered it to Fenelon, at the same
time expressing a wish that he would continue to inNominated in Februstruct the Duke of Burgundy.
ary, 1695, Fenelon was consecrated in August of the
same year by Bossuet in the chapel of Saint-Cyr.
The future of the young prelate looked brilliant, when
he fell into deep disgrace.
The cause of Fenelon's trouble was his connexion
with Madame Guyon, whom he had met in the society
of his friends, the Beauvilliers and the Chevreuses.
She was a native of Orleans, which she left when
about twenty-eight years old, a widowed mother of
three children, to carry on a sort of apostolate of
mysticism, under the direction of Pere Lacombe, a
Barnabite. After many journeys to Geneva, and
through Provence and Italy, she set forth her ideas in
two works, " Le moyen court et facile de faire oraison"
and "Les torrents spirituels". In exaggerated language characteristic of her visionary mind, she presented a system too evidently founded on the Quietism
of Molinos, that had just been condemned by Innocent
XI in 1687. There were, however, great divergencies
between the two systems. Whereas Molinos made
man's earthly perfection consist in a state of uninterrupted contemplation and love, which would dispense
the soul from all active virtue and reduce it to absolute inaction, Madame Guyon rejected with horror
the dangerous conclusions of Molinos as to the cessation of the necessity of offering positive resistance to
temptation. Indeed, in all her relations with Pere
Lacombe, as well as with Fenelon, her virtuous life was
never called in doubt. Soon after her arrival in Paris
she became acquainted with many pious persons of
the court and in the city, among them Madame de
Maintenon and the Dues de Beauvilliers and Chevreuse, who introduced her to Fenelon.
In turn, he
was attracted by her piety, her lofty spirituality, the
charm of her personality, and of her books. It was
not long, however, before the Bishop of Chartres, in
whose diocese Saint-Cyr was, began to unsettle the
mind of Madame de Maintenon by questioning the or-

thodoxy

of

Madame Guyon's

theories.

The

latter,

thereupon, begged to have her works submitted to an
ecclesiastical commission composed of Bossuet, de
Noailles, who was then Bishop of Chalons, later Archbishop of Paris, and M. Tronson, superior of SaintSulpice.
After an examination which lasted six
months, the commission delivered its verdict in thirtyfour articles known as the " Articles d'Issy ", from the

place near Paris where the commission sat. These
articles, which were signed by Fenelon and the Bishop
of Chartres, also by the members of the commission,

condemned very

briefly

Madame Guyon's

gave a short exposition
prayer.

Madame Guyon

ideas, and
of the Catholic teaching on

submitted to the condemna-

tion, but her teacliing sjircad in iMigland, and Protestants, who have had her liooks reprinted, have always

expressed sympathy with her views. Cowper translated some of her hymns into iMij^lish ver.se; and her

was iraiislatcd into I'aiglisli by Thomas
Digby (London, LSUfj) and Thomas Upham (New
ller
books have been long forgotten in
York, IK'IH).
a\it(il>i(>grapliy

France.
In accordance with the decisions taken at Issy, Bos-

.
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Buet now wrote liis instruction on tlie "Etats d'oraison", as an explanation of the thirty-four articles.
F^nelon refused to sign it, on the plea that his honour
forbade him to condemn a woman who had already
been condemned. To explain his own views of the
"Articles d'Issy", he hastened to publish the "Explication des Maximes des Saints", a rather arid treatise
Each article was divided into
in forty-five articles.
two paragraphs, one laying down the true, the other
In
the false, teaching concerning the love of God.
this work he undertakes to distinguish clearly every
step in the upward way of the spiritual life. The final
end of the Christian soul is pure love of God, without
any admixture of self-interest, a love in which neither
fear of punishment nor desire of reward has any part.
The means to this end, Fenelon points out, are those
long since indicated by the Catholic mystics, i. e. holy
indifference, detachment, self-abandonment, passiveness, through all of which states the soul is led by contemplation. Fenelon's book was scarcely published
when it aroused much opposition. The king, in parHe distrusted all religious novelticular, was angry.
ties, and he reproached Bossuet with not having
warned him of the ideas of his grandsons' tutor. He
appointed the Bishops of Meaux, Chartres, and Paris
to examine Fenelon's work and select passages for
condemnation, but Fenelon himself submitted the
book to the judgment of the Holy See (27 April, 1697).
A vigorous conflict broke out at once, particularly between Bossuet and F(5nelon. Attack and reply followed too fast for analysis here. The works of Fenelon on the subject fill six volumes, not to speak of the
646 letters relating to Quietism, the writer proving
himself a skilful polemical writer, deeply versed in
spiritual things, endowed with quick intelligence and
a mental suppleness not always to be clearly distinguished from quibbling and a straining of the sense.
After a long and detailed examination by the consultors and cardinals of the Holy Office, lasting over two
years and occupying 132 sessions, " Les Maximes des
Saints" was finally condemned (12 March, 1699) as
containing propositions which, in the obvious meaning of the words, or else because of the sequence of the
thoughts, were " temerarious, scandalous, ill-sounding, offensive to pious ears, pernicious in practice, and
Twenty-three propositions were sefalse in fact".
lected as having incurred this censure, but the pope
by no means intended to imply that he approved the
Fenelon submitted at once. " We
rest of the book.
adhere to this brief ", he wrote in a pastoral letter in
known
Rome's decision to his flock,
which he made
" and we accept it not only for the twenty-three
propositions but for the whole book, simply, absolutely, and without a shadow of reservation. "
Most
of his contemporaries found his submission adequate,
edifying, and admirable.
In recent times, however,

scattered expressions in his letters have enabled a few
critics to doubt its sincerity.
In our opinion a few
words written impulsively, and contradicted by the
whole tenor of the writer's life, caimot justify so
grave a charge. It must be remembered, too, that at
the meeting of the bishops held to receive the Brief of
condemnation, Fenelon declared that he laid aside
his own opinion and accepted the judgment of Rome,
and that if this act of submission seemed lacking in
any way, he was ready to do whatever Rome would
suggest.
The Holy See never required anything more
than the above-mentioned spontaneous act.
Louis XI V, who had done all he could to bring about
the condemnation of the " Maximes des Saints ", had
already punished its author by ordering him to remain
within the limits of his diocese. Vexed later at the
publication of "Telomaque", in which lie saw his person and his government subjected to criticism, the
king coukl never be prevailed upon to revoke this
command. Fenelon submitted without complaint or
regret, and gave himself up entirely to the care of his
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With a revenue of two hundred thousand
and eight hundred parishes, some of which were
on Spanish territory, Cambrai, which had been regained by France only in 1678, was one of the most
important sees in the kingdom. F6nelon gave up several months of each year to a visitation of his archdiocese, which was not even interrupted by the War of
the Spanish Succession, when opposing armies were
flock.

livres

camped

in various parts of his territory.

The cap-

tains of these armies, full of veneration for his person,
left him free to come and go as he would.
The remainder of the year he spent in his episcopal palace at
Cambrai, where with his relatives and his friends, the

Abbes de Langeron, de Chanterac, and de Beaumont,
he led an uneventful life, monastic in its regularity.
Every year he gave a Lenten course in one or other
important parish of his diocese, and on the principal
His sermons
feasts he preached in his own cathedral.
were short and simple, composed after a brief meditation, and never committed to writing; with the exception of some few preached on more important occaHis dealings
sions, they have not been preserved.
with his clergy were always marked by condescension
and cordiality. "His priests", says Saint-Simon,
" to whom he made himself both father and brother,
bore him in their hearts." He took a deep interest in
seminary training, assisted at the examination of
those who were to be ordained, and gave them conHe presided over the
ferences during their retreat.
concursus for benefices and made inquiries among the
pastors concerning the qualifications of each candidate.
their

Fenelon was always approachable, and on his walks
often conversed with those he chanced to meet. He
loved to visit the peasants in their houses, interested
himself in their joys and sorrows, and, to avoid paining them, accepted the simple gifts of their hospitalDuring the War of the Spanish Succession the
ity.
doors of his palace were open to all the poor who took
refuge in Cambrai. The rooms and stairways were
filled with them, and his gardens and vestibules sheltered their live stock.
He is yet remembered in the
vicinity of Cambrai and the peasants still give their
children the name Fenelon, as that of a saint.
Engrossed as F&elon was with the administration of
his diocese, he never lost sight of the general interests
This became evident when Jansenof the Church.
ism, quiescent for nearly thirty years, again raised it3
head on the occasion of the famous Cos de Conscience,
by wliich an anonymous writer endeavoured to put
new life into the old distinction between the "question of law" and "question of fact" (question de droit
cl question de fait), acknowledging that the Church
could legally condemn the famous five propositions
attributed to Jansenius, but denying that she could
oblige any one to believe that they were really to be
found in the "Augustinus" of that writer. Fenelon
multiplied publications of every kind against the reviving heresy; he wrote letters, pastoral instructions,
memoirs, in French and in Latin, which fill seven
volumes of his works. He set himself to combat the
errors of the Cos de Conscience, to refute the theory
known as " respectful silence ", and to enlighten Clement XI on puljlic opinion in France Pere Quesnel
brought fresh fuel to the strife by his "Reflexions
morales sur le Nouveau Testament", which was solemnly condemned by the Bull " LTnigenitus " (1713).
Fenelon defended this famous pontifical constitution
in a series of dialogues intended to influence men of
the world. Great as was his zeal against error,
he was always gentle with the erring, so that SaintSimon could say " The Low Countries swarmed with
Jansenists, and his Diocese of Cambrai, in particIn both places they found an
ular, was full of them.
ever-peaceful refuge, and were glad and content to live
peaceably under one who was their enemy with his pen.
They had no fears of their archbishop, who, though
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did not disturb their tran-

quillity."
In spite of the multiplicity of his labours,

F&elon

found time to carry on an absorbing correspondence
with his relatives, friends, priests, and in fact every
one who sought his advice. It is in this mass of correspondence, ten volumes of which have reached us,
that we may see F^nelon as a director of souls.
People of every sphere of life, men and women of the
world, religious, soldiers, courtiers, servants, are here
met with, among them Mcsdaraes de Maintenon, de
Gramont, de la Maisonfort, de Montebron, de Noailles,
members of the Colbert family, the Marquis de Scignelay, the Due de Chaulnes, above all the Dues de
Chevreuse and de Beauvilliers, not forgetting the
Duke of Burgundy. Fenelon shows how well he possessed all the qualities he required from directors,
patience, knowledge of the human heart and the spiritual life, equanimity of disposition, firmness, and
straightforwardness, "together with a quiet gaiety
altogether removed from any stern or affected austerity".
In return he required docility of mind and
entire submission of will.
He aimed at leading souls
to the pure love of God, as far as such a thing is humanly possible; for though the errors of the " Maximes

des Saints" do not reappear in the letters of direction,
it is still the same Fenelon, with the same tendencies,
the same aiming at self-abandonment and detachment from all personal interests, all kept, however,
within due limits; for as he says "this love of God
does not require all Christians to practise austerities
like those of the ancient solitaries, but merely that
they be sober, just, and moderate in the use of all
things expedient"; nor does piety, "like temporal
affairs, exact a long and continuous application";
"the practice of devotion is in no way incompatible
with the duties of one's state in life". The desire to
teach his disciples the secret of harmonizing the duties
of religion wit h those of everyday life suggests to Fenelon all sorts of advice, sometimes most unexpected
from the pen of a director, especially when he happens
to be dealing with his friends at court. This has given
occasion to some of his critics to accuse him of ambition, and of being as anxious to control the State as to
guide souls.
It is especially in the writings intended for the Duke
of Burgundy that his political ideas are apparent. Besides a great number of letters, he sent him through his
friends, the Dues de Beauvilliers and de Chevreuse, an
"Examen de conscience sur les devoirs de la Royaut^ ", nine memoirs on tlie War of the Spanish Succession, and " Plans de Gouvernement, concretes avec
le Due de Chevreuse".
If we add to this the "T6\&maque ", the " Lettre a Louis XIV ", the " Essai sur le
Gouvernement civil", and the "M6moires sur les precautions k prendre aprcs la mort du Due de Bourgogne", we have a complete exposition of F(5nelon's
political ideas.
We shall indicate only the points in
which they are original for the period when they were
written.
F(5nelon's ideal government was a monarchy limited by an aristocracy. The king was not to
have absolute power; he was to obey the laws, which
he was to draw up with the co-operation of the nobility; extraordinary subsidies were to be levied only
with the consent of the people. At other times he
was to be assisted by the States-General, which was to
meet every three years, and by provincial assemblies,
all to be advisory bodies to the king rather than representative assemblies. The State was to have charge
of education; it was to control public manners by
sumptuary legislation and to forbirl both sexes misuitable marriages (mi'fiiilli(tnres).
The temporal arm and
the spiritual arm were to be indepomlont of each other,
but to afford mutual support. Ilis iilcid state is outlined with much wisdom; in his j)oliliriil writings are
to be found many observations remarkably judicious,
but also not a little Utopianism.
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Fenelon also took much interest in literature and
philosophy. Monsieur Dacier, perpetual secretary to
the AcaderaieFran^aise, having requested him, in the
name of that body, to furnish him with his views on the
works it ought to undertake when the " Dictionnaire "
was finished, Fdnelon replied in his " Lettre sur les occupations de I'Academie Frangaise ", a work .still much
admired in France. This letter, which treats of the
French tongue, of rhetoric, poetry, history, and ancient and modern writers, exhibits a well-balanced
mind acquainted with all the masterpieces of antiquity, alive to the charm of simplicity, attached to
classical traditions, yet discreetly open to new ideas
(especially in history), also, however, to some chimerical theories, at least concerning things poetical.
At
this very time the Due d'Orl^ans, the future regent,

was consulting him on quite

different subjects.
This
prince, a sceptic through circumstances rather than
by any force of reasoning, profited by the appearance
of Fenelon's "Traite de I'existence de Dieu" to ask its

author some questions on the worship due to God, the
immortality of the soul, and free will. Fenelon replied in a series of letters, only the first three of which
are answers to the difficulties proposed by the prince.
Together they form a continuation of the "Traite de
I'existence de Dieu", the first part of which had been
published in 1712 without Fenelon's knowledge. The
second part appeared only in 1718, after its author's
death. Though an almost forgotten work of his
youth, it was received with much approval, and was
soon translated into English and German. It is from
his letters and this treatise that we learn something
about the philosophy of Fenelon. It borrows from
both St. Augustine and Descartes. For Fenelon the
strongest arguments for the existence of God were
those based on final causes and on the idea of the infinite, both developed along broad lines and with
much literary charm, rather than with precision or
originality.
Fenelon's last years were saddened by the death of
his best friends.
Towards the end of 1710 he lost
Abb6 de Langeron, his lifelong companion; in February, 1712, his pupil, the Duke of Burgundy, died.
few months later the Due de Chevreuse was taken
away, and the Due tie Beauvilliers followed in August,

A

1714. Fenelon survived him only a few months, making a last request to Louis XIV to appoint a successor
firm against Jansenism, and to favour the introducWith him disaption of Sulpicians into his seminary.
peared one of the most illustrious members of the
French episcopate, certainly one of the most attracHe owed his success solely to his
tive men of his age.
great talents and admirable virtues. The renown he
enjoyed during life increased after his death. Unfortunately, however, his fame among Protestants was
largely due to his opposition to Bossuet, and among
the philosophers to the fact that he opposed and was
punished by Louis XIV. Fenelon is therefore for
them a precursor of their own tolerant scepticism and
their infi<lel philosophy, a forerunner of Rousseau,
beside whom they placed him on the facade of the
Pantheon. In our ilays a reaction has set in. due to
the cult of Bossuet and the publication of Fenelon's
correspondence, which has brought into bolder relief
the contrasts of his character, showing him at once an
ancient and a modern. Christian and profane, a mystic
and a statesman, democrat and aristocrat, gentle and
He would perhaps have
obstinate, frank and subtle.
seemed more human in our eyes were he a lesser man;
nevertheless he remains one of the most attractive,
brilliant, and puzzling figures that the Catholic Church
has ever produced.
The most convenient and best edition of Fenelon's
works is that begun by Lebel at Versailles in 1820 and
completed at Paris by Leclere in 1830. It comprises
twenty-two volumes, besides eleven volumes of letters, in all thirty-three volumes, not including an

FENN

(^'ols. I-XVI), of which the principal are:
"Traite de I'existence et des attributs de Dieu"; letters on various nietapliysical and religious subjects;
"Traite du ministere des pasteurs"; "De Surami
Pontificis auctoritate"; "Refutation du systeme du
P. Malebranche sur la nature et la grace"; " Lettre a
I'Eveque d'Arras sur la lecture de I'Ecriture Sainte en
langue vulgaire"; works on Quietism and Jansenism.
(2) Works on moral and spiritual subjects (\'ols. XVII
and XVIII): "Traite de I'education des fillcs"; ser-

works

mons and works on

Twenty-four pastoral
charges (Vol. XVIII). (4) Literary works (Vols. XIXXXII): "Dialogues des Morts"; "T^l^maque"; "Diapiety.

(3)

logues sur I'eloquence".
(5) Political writings (Vol.
" Examen de conscience sur les devoirs de la

XXII)

:

Royaut^ " various memoirs on the War of the Spanish
Succession; " Plans du Gouveruement concertes avec
;

le

Due de Chevreuse ".
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index volume. The various works are grouped under five headings: (1) Theological and controversial

The correspondence

letters to friends at court, as Beauvilliers,

includes

Chevreuse,

and the Duke of Burgundy; letters of direction, and
letters on Quietism.
To these must be added the
" Explication des maximes des Saints sur la vie int^rieure" (Paris, 1697).

De

Rams.vy, Histoire de la vie el des ouvrages de Fenelon (London, 1723): DE B.\ussET, Histoire de Fcnelan (Paris, 1808);
Tabaraud, Supplement aux histoires de Bossuet et de Fenelon
(Paris. 1823); de Broglie, Fenelon h Camhrai (Pari.s, 1884);
Janet. Fenelon (Paris. 1892); Croitsle, Finelon et Bossuet (2
vols., Paris, 1894);
DRnON, Fenelon archenque de Camhrai
(Paris,
190.5):
Cagnac, Fenelon directeur de eonscience

Pits,

De

lllustribus Anglia: Sertptoribus (Paris, 1623); DoDD,
Churck History (Brussels. 1737-42), 1, 510; Wood. ed. Bmsa.
.4(Aena! Oxonienses. II; GiLLOw, Bibl. Diet. Eng. Cath., s. v.;
Cooper in Diet. j\'at. Biuij., a. v.; Hamilton, Chronicle of the
English Augustinian Canonesses of St. Monica's, Louvain

(London, 1904).

EDW^N Burton.
Fenwick, Benedict.

See Boston, Diocese of.

Fenwick, Edward. See

Cincinn.4.ti,

Diocese

of.

Ferber, Nicoi,.\rs, Friar Minor and controversialat Ilerborn, Germany, in 14S5; d. at Toulouse,
15 April, 1534. lie was matle provincial of the Franciscan province of Cologne and was honoured by Clement VII witli the office of vicar-general of that branch
of the order known as the Cismontane Observance, in
which capacity he visited the various pro\'inces of the
order in England, Germany, Spain, and Belgium. At
the instance of the bishops of Denmark, he was called
to Copenhagen to champion the Catholic cause against
Danish Lutheranism, and there he composed, in 1530,
the "Confutatio Lutheranismi Danici ", first edited by
L. Schmitt, S.J., and publi-shed at Quaracchi (1902),
which earned for him the sobriquet of StagefjT (firebrand)
Ferber's principal work is entitled " Locorum
communium ad versus hujus temporis hoereses Enchiridion", pubUshed at Cologne in 152S, with additions in 1529.
Besides this he wrote "Assertiones
ad versus Fr. Lamberti paradoxa impia " etc.
ist, b.

.

:

CCCXXV

v.;

and Paris, 1534); and " Enarrationes
Evangeliorum quadragesimalium ", preached in
German and published in Latin (Antwerp, 1533).

Idem. Etudes critiques sur Vhistoire de la littC-rature fran^aise
(Paris, 1893); DouEfj.
intolirance de Fenelon (2d ed., Paris,
1875); Verlaqije. Lettres inrditex de Fenelon (Paris, 1874);
Idem. fVnrf„n .\lL-<si,„uunre Marseilles. IS.S-li; Ci F.RRIER. il/o-

Schmitt, Der Kolner Theolog Nicolaus Stagefyr und der
Franziskaner Nienlaus Herborn (Freiburg, 1896); Hurter,
Nomenrlator (Innsbruelc. 1006), II. 1255-56; Sb.vr.al.ea, Supplementum ail seriptores Ordinis Minorum, 556.

Brunetiere

(Paris, 1903);
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Ferdinand, Blessed, Prince of Portugal, b. in
Portugal, 29 September, 1402; d. at Fez, in Morocco,

Fenn,

J.\me.s,

Veneu.\ble. See H.wdock, George.

Fenn,

Joh.v, b. at Montacute near Wells in Somersetshire; d. 27 Dec., 1015. He was the clde.st brother
of Ven. James Fenn, the martjT, and Robert Fenn, the
confessor.
After being a cliorister at Wells Cathedral,
he went to Winchester Sciiool in 1547, and in 1550 to
New College, O.xford, of which he was elected fellow in
1552.
Next year he became head master of the Bury
St. Edmunds' grammar-school, but was deprived of this
office and also of his fellowship for refusing to take
the oath of supremacy under Elizabeth. He thereupon went to Rome where after four years' study he
was ordained priest about 1566. Having for a time
been chaplain to .Sir William Stanley's regiment in
Flanders he settled at Louvain, where he lived for
forty years.
great and valuable work to which he
contributed was the publication, in 1583, by Father
John Gibbons, S.J., of the various accounts of the persecution, under the title " Concertatio Ecclesia? Catholics in Anglia", which was the groundwork of the invaluable larger collection published by Bridgewater
under the same name in 1588. He also collected from
old English sources some spiritual treatises for the
Brigettine nuns of Syon.
In 1609, when the English

A

Augustinian Canonesses founded St. Monica's Priory
at Louvain, he became their first chaplain until in 1611
when his sight failed. Even then he continued to live
in the priory and the nuns tended him till his death.
Besides his " Vit;e quorundam Martyrum in .Anglia",
included in the " Concertatio ', he translated into Latin
Blessed John Fisher's "Treatise on the penitential
Psalms" (1597) and two of his sermons; he also published English versions of the Catechism of the Council
of Trent, Osorio's reply to Haddon's attack on his
letter to Queen Elizabeth (1568), Guerra's "Treatise
of Tribulation", an Italian life of St. Catherine of
Sienna (1609; 1867). and Loarte's "Instructions How
to Meditate the Misteries of the Rosarie".
'

5 June, 1443. He w,as one of five sons, his motlier being Philippa, daughter of John of Gaunt, Duke of Lancaster, and his father King John I, known in liistory
for his victories over the Moors and in particular for his
conquest of Ceuta, a powerful Moorisli stronghold, and
his establishment of an episcopal see within its walls.
In early life Ferdinand suffered much from sickness,
but bodily weakness did not hinder his growth in spirit,
and even in his boyhood and youth he gave evidence
With
of remarkable qualities of soul and intellect.
great strength of character and a keen sense of justice

and order he combined an innocence, gentleness, and
charity which excited the wonder of the royal court.
He had a special predilection for prayer and for the
ceremonies and devotions of the Church. After his
fourteenth year he recited daily the canonical hours,
Always severe with
rising at midnight for Matins.
himself, he was abstemious in his diet and fasted on
Saturdays and on the eves of the feasts of the Church.
He cared for the spiritual as well as the corporal
necessities of his tloniestics, while his solicitude for the
poor and oppres.sed was unbounded. His generosity
towarils the monasteries was impelled by his desire to
share in their prayers and good works. He had himself enrolled for the same reason in all the pious congregations of the kingdom.
Upon the death of his father in 1433, his brother

Edward (Duarte) ascended the

throne, while he himreceived but a small inheritance. It was then
that he was induced to accept the grand-mastership of
Aviz, in order that he might be better able to help the
poor. As he was not a cleric, his brother, the king, obtained for him the necessary papal dispensation. The
fame of his charity went abroad, and Pope Eugene IV,
through the papal legate, offered him the cardinal's
hat. This he refused, not vrishing, as he declared, to
burden his conscience.
Though living a life of great .sanctity in the midst of
the court, Ferdinand was not a mere recluse. He was
self
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also a man of action, and in liis boyhood his soul was
stirred by the heroic campaign against Ccuta.
His
mother, the queen, ha<l nurtured tlie martial spirit of
her sons, and it is even said tliat on lier deathbed she
gave them eacli a sword, charging them to use it in
defence of widows, orplians, and their country, and in
particular against unbelievers. An opportunity soon

presented itself. In 1437 Edward planned an expedition against the Moors in Africa and placed his broth-

Henry and Ferdinand in command. They set sail
22 Aug., 1437, and four days later arrived at Ceuta.
During the voyage Ferdinand became dangerously ill,
in consequence of an abscess and fever which he had
ers

concealed before the departure, in order not to delay
the fleet. Through some mismanagement the Portuguese numbered only 6000 men, instead of 14,000, as
ordered by the king. Though advised to wait for reinforcements, the two princes, impatient for the fray,
advanced towards Tangiers, to which they laid siege.
Ferdinand recovered slowly, but was not able to take
part in the first battle.
The Portuguese fought bravely against great odds,
but were finally compelled to make terms with the
enemy, agreeing to restore Ceuta in return for a safe
passage to their vessels.
The Moors likewise demanded that one of the princes be delivered into their
hands as a hostage for the delivery of the city. Ferdinand offered himself for the dangerous post, and with a
few faithful followers, including Joao Alvarez, his secretary and later Ms biographer, began a painful captivity which ended only with his death. He was first
brought to Arsilla by Sali, ben Sala, the Moorish
ameer. In spite of sickness and bodily sufferings, he
continued all his devotions and showed great cliarity
towards his Christian fellow-captives. Henry at first
repaired to Ceuta, where he was j oined by his brother
John. Realizing that it would be difficult to obtain
the royal consent to the restoration of the fortress,
they proposed to exchange their brother for the son of
Sala ben Sala, whom Henry held as a hostage. The
Moors scornfully rejected the proposal, and both returned to Portugal to devise means of setting the
prince free. Though his position was perilous in the
extreme, the Portuguese Cortes refused to surrender
Ceuta, not only on account of the treachery of the
Moors, but because the place had cost them so dearly
and might serve as a point of departure for future conquests.
It was resolved to ransom him if possible.
Sala ben Sal.a refused all offers, his purpose being to
recover his former seat of government.
Various attempts were made to free the prince, but
all proved futile and only served to make his lot more
unbearable. On 25 May, 1438, he was sent to Fez and
handed over to the cruel Lazurac, the king's vizier.
He was first condemned to a dark dungeon and, after
some months of imprisonment, was compelled to work
Amid
like a slave in the royal gardens and stables.
insult and misery Ferdinand never lost patience.
Though often urged to seek safety in flight, he refused
to abandon his companions and grieved more for their
sufferings, of which he considered himself the cause,
than for his own. His treatment of his persecutors
was respectful and dignified, but he would not descend
to flattery to obtain any alleviation of his sufferings.
During the last fifteen months of his life he was confined alone in .a dark dungeon with a block of wood for
He spent
his pillow antl the stone floor for a bed.
most of his time in prayer and in preparation for
death, wliich his rapidly failing health warned him was
near at hand. In May, 1443, he was stricken with the
fatal di.sease to which he finally succuml:)ed. His persecutors refused to change his loathsome abode, although they allowed a physician and a few faithful
friends to atttmd him. On the evening of 5 Juno, after
making a general confession and a profession of faith,
he peacefully gave up his soul to Cod. During the day
he liad confided to hisconfessor, who fn'<[uently visited

him, that the Blessed Virgin with St. John and the
Archangel Michael had appeared to him in a vision.
Lazurac ordered the body of the prince to be opened
and the vital organs removed, and then caused it to be
suspended head downwards for four days on the walls of
Fez. Nevertheless he was compelled to pay tribute to
the constancy, innocence, and spirit of prayer of his
royal victim.
Of Ferdinand's companions, four
shortly afterwards followed him to the grave, one
joined the ranks of the Moors, and the others regained
their liberty after Lazurac's death. One of the latter,
Joao Alvarez, his secretary and biographer, carried his
heart to Portugal in 1451, and in 1473 his body was
brought to Portugal, and laid to rest in the royal vault

at Batalha amid imposing ceremonies.
Prince Ferdinand has ever been held in great veneration by the Portuguese on account of his saintly life
and devotion to country. Miracles are said to have
been wrought at his intercession, and in 1470 he was
beatified by Paul II. Our chief authority for the details of his life is Joao Alvarez, already referred to.
Calderon made him a hero of one of his most remarkable
dramas, "E! Prfneipe Constante y Mdrtir de Portugal".
Alvarez, in Ada SS., June, I; Olfers. Lehen des standhaften
Prinzen (Berlin. 1827); Dunham, History of Spain and Portugal

(New York),

III.

Henry M. Brock.
Ferdinand II, emperor, eldest son
Karl and the Bavarian Princess Maria,
February, 1637.

of
b.

Archduke
1578; d. 15

In accordance with Ferdinand

I's

disposition of his possessions, Styria, Carinthia, and
Carniola fell to his son Karl. As Karl died in 1590,
when his eldest son was only twelve years old, the
government of these countries had to be entrusted to

a regent during the minority of Ferdinand. The latter
began his studies under the Jesuits at Graz, and continued them in company with Maximilian of Bavaria
at the University of Ingolstadt, also in charge of the
Jesuits,
According to the testimony of his professors,
he displayed remarkable diligence, made rapid progress in the mathematical sciences, and above all gave
evidence of a deeply religious spirit. On the completion of his studies, he took up the reins of government,
although not yet quite seventeen. During a subsequent visit to Italy he made a vow in the sanctuary of
Loreto to banish all heresy from the territories which
might fall under his rule. He was of middle height,
compact build, with reddish-blonde hair and blue
eyes.
His dress and the cut of his hair suggested the
Spaniard, but his easy bearing towards all with whom
he came into contact was rather German than Spanish.
Even in the heat of conflict, a .sense of justice and
equity never deserted him. On two occasions, when
his tenure of power was imperilled, he was unflinching
and showed a true greatness of mind. Ferdinand was
a man of unspotted morals, but lacking in statesmanHe was
like qualities and independence of judgment.
wont to lay the responsibility for important measures
on his counsellors (Freiherr von Eggenberg, Graf von
Harrach, the Bohemian Chancellor, Zdencko von LobLiberal
kowitz, Cardinal-Prince Dietrichstein, etc.).
even to prodigality, his exchequer was always low. In
pursuance of the principle laid down by the Diet of
Augsburg, 1555 {cuius regio cius et religio), he established the Counter-Reformation in his three duchies,
while his cousin Emperor Rudolf II reluctantly recognized the Reformation.
As Ferdinand was the only archduke of his day with
sufficient power and energy to take up the struggle
against the estates then aiming at supreme power in
the Austrian hereditary domains, the childless Emperor Matthias strove to secure for him the succession
During Matthias's life, Ferdito the whole empire.

nand was crowned King of Holipniia and of Hungary,
but, when Matthias dice during the heat of the religious
war (20 March, IHI'O, Ferdinand's position was enI
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eompassed with perils. A uuitfil army of Bohemians
and Silesians stood before the walls of Vienna; in the
city itself Ferdinand was beset by the urgent demands
of the Lower-Austrian estates, while the Bohemian
estates chose as king in his place the head of the Protestant Union in Germany (the Palatine Frederick \'),
who could also count on the support of his father-inWhen the .Austrian estates
law, James I of England.
entered into an alliance with the Bohemians, and
Bethlen Gabor, Prince of Transylvania, marched
triumphantly through Hungary with the assistance of
the Hungarian evangelical party, and was crowned

peror, the estates of the

king of that country, the
end of the Hapsburg dynasty seemed at hand. Notwithstanding tliese troubles
in his hereditary states,
Ferdinand was chosen German Emperor by the votes
of all the electors except

circle (Kreis)

viously raised to the dignity
of prince, offered to raise an
army of 40,000 men at his
own expense. His offer was
accepted, and soon Wallenstein and Tilly repeatedly
vanquished the Danes,
Ernst von Mansfeld and
Christian of Brunswick, the
leaders of the Protestant
forces.
On the defeat of
Christian at Lutteram Barenberge (27 .\ugust, 1626),
the Danish Duchies of
Schleswig and Holstein fell
into the hands of the victorious Tilly, Christian was
compelled to make the
equitable peace of Lubeck
on 12 May, 1629, and Wallenstein was invested with
the lands of the Dukes of
Mecklenburg, allies of Chris-

Bohemia and the Palatinate.
Spaniards from the Netherlands occupied the Pala-

and the Catholic
League (Bund der katho-

tinate,

Deutschlischen Fursten
lands) headed by Maximilian
of Bavaria declared in his
favour, although to procure
this

Lower Saxon

had meanwhile formed a confederation, and resolved
under the leadership of their head. King Christian IV
of Denmark, to oppose the emperor (1625).
In face
of this combination, the Catholic L'nion or League
under Count Tilly proved too weak to hold in check
both its internal and external enemies; thus the recruiting of an independent imperial army was indispensable, though the Austrian exchequer was unable
to meet the charge.
However, Albrecht von Waldstein (usually known as Wallenstein), a Bohemian
nobleman whom Ferdinand had a short time pre-

support Ferdinand was

obliged to mortgage Austria
to Maximilian. On 22 June,
1619, the Imperial General
Buquoy repulsed from Vienna the besieging Gen-

Thurn; Mansfeld was
crushed at Budweis, and on
8 November, 1620, the fate
of Bohemia and of Frederick
V was decided by the Battle
of the White Mountain,
near Prague.

tian.

eral

an

Contemporaneously,

insurrection broke out
among the Austrian peas-

The firm re-establishment
the Hapsburg dynasty

ants for the recovery of their
ecclesiastical rights abrogated by the emperor. This
rising was soon quelled, but,
as Wallenstein did not con-

signal for the introduction of the Counter-

ceal his intention to establish the emperor's rule in

of

was the

Reformation (q. V.) into
Ferdinand anBohemia.
nulled the privileges of the
estates, declared void the
concessions granted to tln'
Bohemian Protestants by
the Majestatsbrief of Rudolf II, and punished the
heads of the insurrection
with death and confiscation
of

goods.

(

in

manded

princes

the

of

in

and de-

Wallenstein's dis-

The excitement of
missal.
the princes, especially those

Bohemia, Moravia, and Lower

"Edict of Restitution",
which directed Protestants to restore all ecclesiastical
property taken from the Cat holies since the Convention
of Passau, in

1.5.52

(2 archbishoprics, 12 bishoprics

and

many

less severity.

The establishment

of a general peace might perhaps
now have been possible, if the emperor had been prepared to return his possessions to the outlawed and

banished Palatine Elector Frederick. .\t first, Ferdinand seemed inclined to adopt this policy out of consideration for the Spanish, who did not wish to give
mortal offence to James I, the father-in-law of the
However, the irritating conduct of Fredelector.
erick and the Protestant L^nion, and the wish to recover Austria by indemnifying Maximilian in another
way led Ferdinand to continue the war. Entrusted
with the execution of the ban against the Elector Palatine, Maximilian assisted by the Spaniards took possession of the electoral lands, and in 1632 was himself
raised to the electoral dignitv
Uneasy at the rapidly increasing

of the Protestant faith, ran
higher when Ferdinand
the
in
1629,
published,

still

Emperor F
Frans Pourbus the Younger, Museo del Prado. Madrid

Austria; in Silesia alone, on the intercession of the Lutheran Elector of Saxony, the Reformers were treated

with

the

their complaints,

Protestantism

was exterminated

lermany on a more absolute

basis,

empire were unceasing

power

of the

em-

monastic seigniories, especially in North Germany). At the meeting of the princes in Ratisbon
(1630), when Ferdinand wished to procure the election
of his son as King of Rome, the princes headed by Maximilian succeeded in prevailing on the emperor to remove Wallenstein. The command of the now reduced
imperial troops was entrusted to Tilly, who with these
forces and those of the League marched against Magdeburg; this city, formerly the see of an archbishop,
energetically opposed the execution of the Edict of
Restitution.
Even before Wallenstein's dismissal on
4 July, 1630, Gustavus Adolphus, Kingof Sweden, had
landed at the mouth of the Oder, but, as the Protestant estates (notably Brandenburg and Saxony) hesitated to enter into an alliance with him, he was unable
When, howat first to accomplish anyl hing decisive.
ever, in May, 1631, Tilly stormed and reduced to ashes
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the town of Magdeburg,

tlie

Electors of Brandenburg

and Saxony openly

espoxised the cause of Gustavus
Adolphus. After the utter defeat of Tilly at Breitenfeld (September, 1631), Gustavus Adolphus advanced
through Thuringia and Franconia to the Rhine, while
the Saxon army invaded Bohemia and occupied its
capital, Prague.
In 1632, the Swedish King invaded
Bavaria. Tilly faced him on the Lech, but was deGustavus Adolphus
feated, and mortally wounded.
was now master of Germany, the League was overthrown, and the emperor threatened in his hereditary
domain. In this crisis Ferdinand induced Wallenstein
to raise another army of 40,000 men, and entrusted
him with unlimited authority. On 6 November, 1632,
a battle was fought at Liitzen near Leipzig, where
Gustavus Adolphus was slain, though the Swedish
troops remained masters of the battle-field. Wallenstein was now in a position to continue the war with
energy, but after the second half of 1633 he displayed
an incomprehensible inactivity. The explanation is
that Wallenstein had formed the resolution to betray
the emperor, and, with the help of France, to seize
Bohemia. His plan miscarried, however, and led to
The
his assassination at Eger on 25 February, 1634.
emperor had no hand in this murder. On 27 August
of the same year, the imperial army under the emperor's eldest son, Ferdinand inflicted so crushing a
defeat on the Swedes at Nordlingen that the Protestants of south-western Germany turned for help to
France. On 30 May, 1636, by the cession of both
LTpper and Lower Lausitz, Ferdinand became recon-

with Saxony, which became his ally. On 24
September, the combined imperial and Saxon armies
were defeated atWittstock by the Swedes under Baner.
France now revealed its real policy, and dispatched a
powerful army to join the ranks of the emperor's foes.
Ferdinand lived to witness the election of his son as
ciled

German Emperor

(22

December, 1636), and

his coro-

nation as King of Bohemia and Hungary. He died,
however, 15 February, 1637, without witnessing the
end of this destructive conflict, known as the Thirty
Years War. In his will, he expressly provided for the
succession of the first-born of his house and the indivisibility of his hereditary states.
HuRTER, GeRchwhte Kaiser Ferdinands 11. und seiner Zeil
(11 vols. Schaffhausen, ISSO-lse-t); Gindelt. Geschichte des
dreissigjahrinen Krienes (3 vols., Prague, 1882): Kl.opp. Tilly
im dreissigjahrigen Kriege (2 vols., Stuttgart, 1861): Huber,
Geschiehte Oeslerreichs (5 vols., Prague and Leipzig, 1S94).

IVARL KlAAB.
of Leon and Castile,
member of the Third Order of St. Francis, b. in 1198
near Salamanca; d. at Seville, 30 May, 1252. He was
the son of Alfonso IX, King of Leon, and of Berengaria, the daughter of Alfonso III, King of Castile, and

Ferdinand

III, Saint,
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King

Blanche, the mother of St. Louis IX.
In 1217 Ferdinand became King of Castile, which
crown his mother renounced in his favour, and in 1230
he succeefled to the crown of Leon, though not without
civil strife, since many were opposed to the union of
the two kingdoms. He took as his counsellors the
wisest men in the Slate, saw to the strict administration of justice, and took the greatest care not to overburden his subjects with taxation, fearing, as he said,
the curse of one poor woman more than ;i whole ;irmy

sister of

Following his mother's advice. Ferdinand, in 1219. married Beatrice, the daughter of Philip
of Swabia, King of Germany, one of the most virtuous princesses of her time. God blessed this union
with seven children: six princes and one princess.
Th(^ highest aims of Fcrdin.'iiid's life were the propagation of the Faith and the lilienition of Spain from the
Saracen yoke. Ilciirc liis coritituial wars against the
He took from them vast territories, CiranSaracens.
ada and Alicante aloni^ remaining in their power at the
time of his death. In the most important towns he
founded bishoprics, re-established Catholic worship

everywhere, built churches, founded monasteries, and
endowed hospitals. The greatest joys of his life were
the conquests of Cordova (1236) and Seville (1248).
He turned the great mosques of these places into caHe
thedrals, dedicating them to the Bles.sed Virgin.
watched over the conduct of his soldiers, confiding
their
virtue
than
in
their
valour,
fasted
more in
strictly himself, wore a rough hairshirt, and often
spent his nights in prayer, especially before battles.
Amid the tumult of the camp he lived like a religious
The glory of the Church and the hapin the.cloister.
piness of his people were the two guiding motives of
his life.
founded
the University of Salamanca, the
He
Athens of Spain. Ferdinand was buried in the great
cathedral of Seville before the image of the Blessed
Virgin, clothed, at his own request, in the habit of the
Third Order of St. Francis. His body, it is said, remains incorrupt. Many miracles took place at his
tomb, and Clement
canonized him in 1671. His
feast is kept by the Minorites on the 30th of May.
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Leo, Lives of Ihe Saints and Blessed of the Three Orders of St.
Francis (Taunton, 1SS6), II, 300 sq.; Butler. Lives of the
Saints (New York, 1896). II. 444 sq.; Acta SS., May, VII, 2S0
sq., where the Lives b.v his prime minister Roderigo Ximenes.
Archbishop of Seville, and Luke of Tuy, as well as the
Chronicon S. Ferdinandi are to be found; Wadding, Annates
Minorum, VI, 189-221; Nos Saints (Quebec, 1899), 126 sq.;
ScnnoDVin Kirchenlex., s. v.; de Ligny, La Viede S. Ferdinand,
roi de Castille et de

SpanieTUi,

Germ.

tr.

Leon (Paris, 1759);
(Halle, 1755).

Ferrera,

Geschiehte

Ferdinand Heckmann.
Perentino (Ferextinum), Diocese of, in the
province of Rome, immediately subject to the Holy
The town was in antiquity the chief place of the
See.
Hernici. Its ancient origin is borne out by the numerous remains of its Cyclopean walls, especially near the
site of the ancient fortress where the cathedral now
stands.
In the days of the kings there was strife between Rome and Ferentinum which then belonged to
the Volscians. The Consul Furius gave it over to the
Hernici, and in 487, a. u. c, it became a Roman town
(municipium), and shared thenceforth the fortunes of
Rome. Local legend attributes the first preaching of
the tiospel in Ferentinum to Sts. Peter and Paul; they
are said to have consecrated St. Leo as its first bishop.
In the persecution of Diocletian the centurion Ambrose suffered martyrdom (304) at Ferentino; possibly
also the martj'rdom of St. Eutychius belongs to that
In the time of Emperor Constantino the
period.
towm had its own bishop; but the first known to us by
name is Bassus, present at Roman synods, 487 and
492-493. St. Redemptus (about 570) is mentioned in
the " Dialogues" of St. Gregory the Great; and he also
Other known bishops are
refers to a Bishop Boniface.
TrasmondoSognino (1150), who died in prison; LTbaldo
Adrian
IV
to
legate
of
the princes of Christen(1150),
dom in favour of a crusade, later the consecrator of
the antipope Victor IV; Giacomo (a. d. 1276), legate
of John XXI to Emperor Michael Palseologus; Landolfo Rosso (1297), who rendered good service to
Boniface VIII; Francesco Filippesio (1799), legate of
Julius II to the Emperor Maximilian.
Ferentino has (1909) 19 parishes and 45,000 souls; 3
boys' and 2 girls' schools; 6 monasteries for men; and
8 convents for women.
rAppELLETTi, Le chiesc d'Italia,VI,391;Ann. Fed. (Home,
1908).

U. Benigni.

of Sanicens.

d. about 730, known in the Irish
martyrologies as St. Fergus Cruithneach, or the Pict.
The Breviary of Aberdeen st:ites tliat he had been a
bishop for many years in Ireland when he came on a
mission to Alba with some p|His(ni priests and other
He settled first nc:ir Stnigc.'itli, in the present
clerics.
parish of Upper Str:ithearn, in I'pper Perth, and

Fergus, Saint,

erected three churches in (li:it district. The churches
of Strageath, Blackford, and Dolpatrick are found
there to-day dedicated to St. Patrick. He next

FERIA

evangelized Caithness and established there the
churches of Wick und Halkirk. Thence he crossed to
Buchan in Alu'idccnshire and founded a church at
Lungley, a village now oallcd St. Fergus. Lastly, he
established a church at Glammis in Forfarshire.
He
went to Rome in 721 and was present with Sedulius and twenty other bishops at a synod in the
basilica of St. Peter, convened by Gregory II.
His
remains were deposited in the church of Glammis and
were the object of much veneration in the Mitldle
Ages. The Abbot of Scone transferred his head to
Scone church, and encased it in a costly shrine.
There is an entry in the accounts of the treasurer of

1503, "An offerand of 13 shillings
to Sanct Fergus' heide in Scone". The churches of
Wick, Glammis, and Lungley had St. Fergus as their
patron.
His festival is recorded in the Martyrology of
Tallaght for the Sth of September but seems to have

James IV, October,

been observed

in

Scotland on the 18th of November.

Kelly (ed.), Martyrology of Tallaght, 33; O'HanloN. Lives
of Irish Sts., 8 Sept., IX, 196; Breviary of Aberdeen, Latin
text (London, 1S54); Skene, Celtic Scotland (Edinburg, 1877),
IL 232.

Fergus, Saint, Bishop of Duleek, d. 778, mentioned
of the Four Masters,
Annals of Ulster.
Fergus, S.\int, Bishop of Downpatrick, d. 583. He
was si.xth in descent from Coelbad, King of Erin. He
built a church or monastery called Killmbian, identified by some as Killyban, Co. Down, and afterwards
was consecrated bishop and ruled the cathedral
church of Druiraleithglais (Down). He was probably
the first bishop of that see. His feast is kept on the
30th of March.
Ten saints of this name are mentioned in the mar-

by Duald MacFirbis, Annals

tyrology of Donegal.
CoLGAN. Ada .S.S. Hib.. 30 Mar.; O'Hanlon,
Lanigan, Ecc.
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op. cit..
Wis/, of Ireland UJublin, 1829). II. 183.

C.

30 Mar.;

MULCAHY.

Feria (Lat. for "free day"), a day on which the
people, especially the slaves, were not obliged to work,
and on which there were no court sessions. In ancient
Roman times the fe.riw publico;, legal holidays, were
either stativoe, recurring regularly (e. g. the Saturnalia),
conceptivce, i. e. movable, or imperativie, i. e. appointed
When Christianity spread, the
for special occasions.
fericE were ordered for religious rest, to celebrate the
feasts instituted for worship by the Church.
The
faithful were obliged on those days to attend Mass in
their parish church
such assemblies gradually led to
mercantile enterprise, partly from necessity and partly
;

This custom in time
introduced tho.se market gatherings which the GerThey
call Messen, and the English call fairs.
were fi.xed on saints' days (e. g. St. Barr's fair, St.
for the sake of convenience.

mans

Germanus's fair, St. Wenn's fair, etc.).
To-day the terra feria is used to denote the days of
week with the exception of Sunday and Saturday.

the

Various reasons are given for this terminology. The
Roman Breviary, in the sixth lesson for 31 Dec, says
that Pope St. Silvester ordered the continuance of the
already existing custom, "that the clergy, daily abstaining from earthly cares, would be free to serve
God alone". Others believe that the Church simply
Christianized a Jewish practice. The Jews frequently
counted the days from their SabVjath, and so we find in
the Gospels such expressions as una Sabhati and prima
Sabbati, the first from the Sabbath. The early Christians reckoned the days after Easter in this fashion,
but, since all the days of Easter week were holy days,
they called Easter Monday, not the first day after
Easter, but the second feria or feast day; and since
every Sunday is the dies Dominica, a lesser Easter day,
the custom prevailed to call each Monday a feria
secunda, and so on for the rest of the week.
The ecclesiastical style of naming the week days was
adopted by no nation except the Portuguese, who

alone use the terms Segumta Feira etc. The old use
word feria, for feast day, is lost, except in the
derivative feriatio, which is equivalent to our of obligation.
To-day those days are called ferial upon which
no feast is celebrated. Ferite are either major or
minor. The major, which must have at least a commemoration, even on the highest feasts, are the ferise
of Advent and Lent, the Ember days, and the Monday
of Rogation week; the others are called minor.
Of
the major ferice Ash Wednesday and the days of Holy
Week are privileged, so that their office must be taken,
no matter what feast may occur.
Dublin Hevie-w, CXXIV, 350; Wapelhorst, Compendium S.
of the

Liturgiw

(New York,

1905);

Heuser in Kirchenlex., s. v.
Francis Mershman.

Ferland, Jean-Baptiste-Antoine, French Canadian historian, b. at Montreal, 25 December, 1805; d.
at Quebec, 1 1 January, 18G5.
He studied at the college of Nicolet and was ordained priest 14 September,
1828.
He ministered to country parishes until 1841,
when he was made director of studies in the college of
Nicolet.
He became its superior in 1848. Being
named a member of the council of the Bishop of
Quebec, he took up his residence in that city, where he

was

also chaplain to the English garrison.

From

his

college days he had devoted himself to the study of
Canadian history; the niuiierous notes which he collected had made him one of the most learned men of
the country. It was not, however, until he had
reached the age of forty that he thought of writing a
history of Canada. In 1853 he published his " Observations sur I'histoire eccl6siastique du Canada", a
refutation and criticism of the work of the Abb6 Brasseur de Bourbourg it was reprinted in France in 1854i
In the latter year he published " Notes sur les r^gistres
de Notre-Damede Quebec", a second edition of which,
revised and augmented, appeared in the " Foyer Canadien" for 1863. In 1855 he was appointed profe.s.sor
of Canadian history at the University of Laval
(Quebec), and went at once to France to collect new
documents to perfect him in his work. He returned
The pubin 1857, bringing with him valuable notes.
lic courses which he delivered from 1858 to 1862 at;

tracted large audiences, and his lectures, printed as
"Cours d'Histoire du Canada", established Ferland 's
reputation. The first volume appeared in 1861; the
second was not published till after the author's death
in 1865.
This work, written in a style at once simple
and exact, is considered authoritative by competent
judges.
It is, however, incomplete, ending as it does
with the conquest of Canada by the English (1759).
Ferland aimed above all at establishing the actual
facts of history.
He desired also to make known the
work of the Catholic missions. His judgments are
Ferland also published in the
correct and reliable.
"Soirees Canadiennes" of 1863 the "Journal d'un
voyage sur les cotes de la Gaspesie", and in " Litterature Canadienne" for 1803 an "Etude sur le Labrador", which had previously appeared in the " Annales
de I'Association pour la Propagation de la Foi". For
the "Foyer Canadien" of 1863 he wrote a "Vie de
Mgr Plessis", Bishop of Quebec, translated later into
English.
Legare, Notice biographique in Courrier du Canada, 13 Jan.,
1865; Gerin-Lajoie, L'abbe J.~B.-A. Ferland in Foyer Canadien, III (1865), i-l.\xii; Royal, Cours d'histoire du Canada de
Ferland; Revue Canadienne (1864), IV, 552.
J.

Edmond Roy.

Fermo, Archdiocese op (Firmana), in the province of Ascoh Piceno (Central Italy). The great antiquity of the episcopal city is attested by the remains
It was the site of a Roman
of its Cyclopean walls.
colony, established in 264 b. c, consisting of 6000 men.
With the Pentapolis it passed in the eighth century
under the authority of the Holy See and underwent
thenceforth the vicissitudes of the March of Ancona.
Under the predecessors of Honorius III the bishops of
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the city becamo the counts, and later princes, of
Fermo. In the contest between the Hohenstaiifcn
and tlie papacy, Fermo was several times bpsicHnl Miid
captured; in 1176 by Archbishop Christian of ^h^inz, in
1192 by Henry VI, in 1208 by Marcuald, Duke of
Ravenna, in 1241 by Frederick II, in 1245 by Manfred.
After this it was governed by different lords, who
ruled as more or less legitimate vassals of the Holy
See, e. g. the Monteverdi, Giovanni Viseonti, and

went to Abyssinia, where he soon won favour with
King Melek Seghed. This monarch, converted to the
Faith in 1622. after the arrival of the Latin patriarch,

whom he had petitioned the Holy See, publicly
acknowledged the primacy of the Roman See and
for

constituted Catholicism the State religion (1626).
For a time innumerable conversions were made, the
monarch in his zeal resorting even to compulsory
measures. The emperor's son, however, took sides
with the schismatics, headed a rebellion, seized his
father's throne, and reinstalled the former faith,
proscribing the Catholic religion under the penalty of
death. The missionaries, on their expulsion, found a
temporary protector in one of the petty princes of the
country, by whom, however, they were soon abandoned. Those who reached the port of Massowah
were held for a ransom. Father Ferniindez, then over
eighty years of age, was one of those detained as
hostage, but a younger companion persuaded the
pasha to substitute him, and Father Ferniindez was
allowed to return to India, where he ended his days.
On his missions for the king Father Fernandez had
traversed vast tracts of hitherto unexplored territory.
He translated various liturgical books into Ethiopian,
and was the author of ascetical and polemical works
against the heresies prevalent in Ethiopia.
MioNE, Dicl. des missions catholigues; Bremer in BuchBEHGER, Kirchliches Handtex., s. v.
F. M. RUDGE.

Ferndndez, Juan, Jesuit lay brother and missionIn a
ary; b. at Cordova; d. 12 June, 1567, in Japan.
letter from Malacca, dated 20 June, 1549, St. Francis
those
for
Xavier begs the prayers of the Goa brethren
about to start on the Japanese mission, mentioning
among them Juan Ferndndez, a lay brother. On
their arrival in Japan Juan rendered active service in
In September, 1550, he
the work of evangelizing.
accompanied St. Francis to Firando (Hirado), thence
to Amanguchi (Yamaguchi), and on toMiako (Saikio),
a difficult journey, from which they returned to

XII Centdhy

Francesco Sforza (banished 1446), Oliverotto Uffreducci (murdered in 1503 by Ca-sar Borgia), who was
succeeded by his son Ludovico, killed at the battle of
Monte Giorgio in 1520, when Fermo became again diBoniface VIII (1294rectly subject to the Holy See.

Fermo is the
1303) established a university there.
birthplace of the celebrated poet, Annibale Caro.
Local legend attributes the first preaching of the
Gospel at Fermo to Sts. ApoUinaris and Maro. The
martyrdom of its bishop, St. Alexander, with seventy
companions, is placed in the persecution of Decius
(250), and the martyrdom of St. Philip under Aurelian
Among the noteworthy bishops are: Pas(270-75).
sinus, the recipient of four letters from Gregory HI;
Cardinal Domenico Capranica (1426); Sigismondo
Zanettini (1584), under whom Fermo was made the
seat of an archdiocese; Giambattista Rinuccini, nunThe suffracio in Ireland; and Alessandro Borgia.
gans of Fermo are Macerata-Tolentino, Montalto, Ripatransone, and San Severino. The archdiocese has
(1908) a population of 185,000; 147 parishes; 36S secular priests and 86 regular; 2 male and 5 female educational institutions; 6 religious houses of men and 50 of
women; and a Catholic weekly, the "Voce delle
Marche".
Cappellktti. Le Chiasm

„
NapolkDe Ecdesid

,,

d'llalia (Venice, 1844), II;

TANI, Fermo net Picmo (Rome, 1907); Catalan:,
Firmand ejusque episcopia (Fermo, 1783).

U. Benigni.

Femindez, Antonio, Jesuit missionary; b. at
Lisbon, c. 1.569; d. at Goa, 12 November, 1642. About
1602 he w.as scTit to India, whence two years later he

Amanguchi, where he was left with Father Cosmo
Torres in charge of the Christians, when Francis
There is still in the records of the
started for China.
Jesuit college at Coimbra a lengthy document protranslation
of an account rendered St.
fessed to be the
Francis by Ferniindez of a controversy with the
questions
as the nature of God,
such
Japanese on
The
creation, the nature and immortality of the soul.
Ferndndez
on this occasion in reBrother
success of
futing his Japanese adversaries resulted in the ill will
of the bonzes, who stirred up a rebellion against the

The
prince, who had become a Christian.
missionaries were concealed by the wife of one of
the nobles until they were able to resume their work
St. Francis says in one of his letters;
of preaching.
"Joam Ferndndez, though a simple layman, is rnost
useful on account of the fluency of his acquaintance w ith the Japanese language and of the aptness
and clearness with which he translates whatever Father
Cosmo suggests to him." His humility under insults
impressed all, and on one occasion resulted in the conversion of a brilliant young Japanese doctor, who later
became a Jesuit and one of the shining lights in the
Japanese Church. Brother Ferndndez compiled the
local

Japanese grammar and lexicon.
Bhemer in BucHBERGER, A'ircWic/ics Hand/fT.,

first

RinuE, The Life and Lcllers of
1902), II.

SI.

s.

v.;

Cole-

Francis Xavier (London,

F. M.

RuDGE.

Ferndndez de Palencia, Diego, Spanish conqueror
and historian; b. at Palencia in the early part of the
sixteenth century. He took up a military career, and
went to Peru shortly after the concjucst (about 1545).
In 1553 and 1554 he took part in the civil struggle
among the Spaniards, figliting under the banner of

AUmso de Alvarado, (;apt:iiii-(!('iicr.il of Los Charoos,
In
against the rebel Francisco Hernandez de (iiron.

FERNS

Peru"

(Seville, 1571).
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1555 Ilurtado de Mciuloza, Marquess of f'afiete, caino
to Peru as viceroy, and chargeil Fernantlez to write a
history of the troul)les in which lie liad just taken part.
He then began his history of Peru, and hiter, when he
had returned to Spain, upon the suggestion of Sandoval, President of the Council of the Indies, Ferndndez
enlarged the scope of his work, and added to it a first
part, dealing with the movements of Pizarro and his
The whole work
followers.
was published under the
title " Primera y segunda
parte de la Historia del

The
of St. Mullins (Teach Molinij), County Carlow.
ancient monastery of Ferns included a nuniljer of cells,
or oratories, and the cathedral was built in the Irish
style. At present the remains of the abbey (rcfounded
for Austin Canons, in 1160, by Dermot MacMurrough)
include a round tower, about seventy-five feet high,
in two stories, the lower of which is quadrangular, and
the upper polygonal. Close by is the Holy Well of St.
Mogue.
Ferns was raided by the
Scandinavians in 834, 8.36,
839, 842, 917, 920, 928, and
930, and was burned in 937.
St. Peter's Church, Ferns,

Hav-

ing taken part in many
the events, and known the

of

men who

dates from about the year
1060, and is of the Hiberno-

most of
which he deFerndndez
may
be
scribes,
regarded as an historian
worth
is
testimony
whose
the

figured in

Roraanesque style, having
been built by Bishop O'Lynam, who died in 1062. Tlie
bishops were indifferently
styled as of Ferns, Hy Kinsellagh, or Wexford; thus,

scenes

Garcilasode
consideration.
la Vega, the Peruvian, who
quotes long passages from
Ferndndez, fiercely attacks
his story and accuses him of
partiality and of animosity

(il.
O'Donegan
1125) is called "Bishop of
Wexford", while Bishop
O'Cathan (d. 1135) is named
"Archbishop of Hy Kinsellagh". This was by reason
of the fact that the bound-

Maeleoin

against certain personages.
Whatever the reason may
RuiNS OK Selskar (St. Sepulchre) Priory, Wexford
have been, however, posaries of the diocese are coextensive with the territory
sibly because of the truth of the story, the fact is,
that the Council of the Indies prohibited the printing of Hy Kinsellagh, on which account Ferns includes
and sale of the book in the provinces imder its juris- County Wexford with small portions of Wicklow and
A perusal of the book conveys the impres- Carlow. Dermot MacMurrough, King of Leinster,
diction.
burned the city of Ferns in 1160, "for fear that the
sion that Fernandez was a man of sound judgment,
who set down the facts only after a thorough inves- Connacht men would destroy his castle and his house",
The reproaches of the Inca historian may, and, three years later, he brought over a pioneer force
ligation.
He died in 1171, and, at his own reof Welshmen.
therefore, be regarded as without foundation.
PREscoTT,His(orao/<Aec<mgu€5i o/Peru(Philadelphia, 1882).
quest, was buried "near the shrines of St. Maedhog

Ventura Fuentes.
Ferns, Dioce.se of (Fernensis), in the province of
Leinster

(Ireland),

suffragan

of

Dublin.

It

was

The same year Henry II of EngSt. Moling".
land landed in Ireland, where he remained for six

and

months.
Ailbe O'Molloy, a Cistercian,

larly

known

as

Mo-

"

My

dear

aedhog, or

tory

Aedan was given a

quasi-supremacy
over the other bishops
of Leinster, with the
Ard-Escop,
title of
or chief bishop, on
which account he and

He

by Henry

III (6 July,

1226) a weekly market at Ferns and an

some of his successors

annual
weekly

have been regarded

fair,

also

a

market at
Enniscorthy.
This
bishop (S April, 1227)
assigned the manor
of
Enniscorthy to
Pliilip de Prender-

as having archiepisTlie
copal powers.
style
old annalists
the see Fearna-morMaedhog, that is,
" the great plain of
the alder-trees of St.
Moedhog". Even yet

Moedhog (Mogue)

Ferns.

of

attended the Fourth
(ieneral Council of
Lateran (1215) and,
on his return, formed
a cathedral chapter.
His successor, Bishop
St. John, was granted

Aedh",

in 598.
Subsequently, St.
little

who ruled from 1185 to
1222, was the last
Irish bishop in the
pre-Reformation his-

founded by St. Aedan
whose name is popu-

gast, who built a castle, still in excellent
preservation. In exchange, he acquired six plough-lands forever for
the See of Ferns. He held a synod at Selskar (St.
Sepulchre) Priory, Wexford (8 September, 1240).

Ruins of Ferns Abbey

—

the Irish endearing form of Aedan is a familiar
Christian name in the diocese, while it is also perpetuated in Tubbermogue, Bovlavogue, Cromogue, Island
Mogue, etc. The bell and shrine of St. Aedan (Breacc
Maedoig) are to be seen in the National Museum,
Dublin. Many of his successors find a place in Irish
martyrologies, including St. Mochua, St. Moling
and St. Cillene. Of these the most famous is St.
Moling, who died 13 May, 697.
His book-shrine is
among the greatest art treasures of Ireland, and his
"weir" is still visited, but he is best known as patron

The appointment of a dean was confirmed by Clement
IV (23 August, 1265). Bishop St. John rebuilt the
cathedral of Ferns, which from recent discoveries
seems to have been ISO feet in length, with a crypt,
A fine stone statue of St. .\edan, evidently early Norman work, is still preserved. In 1346 the castle of
Ferns was made a royal appanage, and constables were
appointed by the Crown, but it was recovered by Art
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Patrick Barret, who ruled
13S6.
from 1400 to 1415, removed the episcopal chair of
Ferns to New Ross, and made St. Mary's his cathedral.
His successor, Robert Whitty, had an episcopate of
Under John
forty years, dying in February, 1458.
Purcell (1459-1479), Franciscan friars acquired a foun-

At present (1909), the population is 108,750, of
which 99,000 are Catholics. There are 41 parislies,
two of which (Wexford and Enniscorthy) are mensal.
The parish priests are 39 and the curates are 66, while
the churches number 92. The religious orders include

dation in Enniscorthy, which was dedicated IS October, 1460.
Lawrence Neville (1479-1503) attended a
provincial council at Christ Church Cathedral, Dublin,
on 5 March, 1495. His successor, Edmund Comerford, died in 1509, whereupon Nicholas Comyn was
elected.
Bishop Comyn resided at Fethard Castle,
and assisted at the provincial councils of 1512 and

and Benedictines (one house).

MacMurrough

in

1518.
He was transferred to Waterford and Lismore
in 1519, and was replaced by John Purcell, whose
troubled episcopate ended on 20 July, 1539. Though
Echismatically consecrated, Alexander Devereux was
rehabilitated under Queen Mary as Bishop of Ferns,
and died at Fethard Castle on 6 July, 1566 the last
pre-Reformation bishop. Peter Power was appointed
his successor in 15S2, but the temporalities of the see
were held by John Devereux. Bishop Power died a
Owing to the
confessor, in exile, 15 December, 158S.
disturbed state of the diocese and the lack of revenue,
no bishop was provided till 19 April, 1624, but meantime Father Daniel O'Drohan, who had to adopt the
alias of "James Walshe", acted as vicar Apostolic

—

John Roche was succeeded by another
John Roche, 6 February, 1644, who never enteretl on
possession, the see being administered by William
Devereux from 1636 to 1644. Dr. Devereux was an
able administrator at a trying period, and he wrote an
English catechism, which was used in the diocese until
a few years ago. Nicholas French was made Bishop of
Ferns 15 September, 1644, and died in exile at Client,
23 August, 1079. His episcopate was a remarkable
one, and he himself was a most distinguished prelate.
Bishop Wadding (1678-1691) wrote some charming
Christmas carols, which are still sung in Wexford. His
successors, Michael Rossiter (1695-1709), John Verdon (1709-1729), and the Franciscan Ambrose O'Cal(1606-1624).

laghan (1729-1744), experienced the full brunt of the
penal laws. Nicholas Sweetman (1745-1786) was
twice imprisoned on suspicion of " disloyalty ", while
James Caulfield (1786-1814) was destined to outlive
the "rebellion" of '98. One of the Ferns priests,
Father James Dixon, who was transported as a
"felon", was the first Prefect Apostolic of Australia.
All the post-Reformation bishops lived mostly at
W^exford until 1809, in which year Dr. Ryan, coadjutor bishop, commenced the building of a cathedral in
Enniscorthy, which had been assigned him as a mensal
parish.
As Bishop Caulfield was an invalid from the
year 1809 the diocese was administered by Dr. Ryan,
who, with the permission of the Holy See, transferred
the episcopal residence to Enniscorthy. Bishop Ryan
died 9 March, 1819, and was buried in the catheHis successor, James Keating (1819-1849),
dral.
ruled for thirty years, and commenced building the
present cathedral, designed by Pugin. Myles Murphy
(18.50-1856) and Thomas Furlong (1857-1875) did
much for the diocese, while Michael Warren (18751884) is still lovingly remembered.
From an interesting Relalio forwarded to the Propaganda' by Bishop Caulfield in 1796, the Diocese of
Ferns is de-scribed as 38 miles in length and 20 in
breadth, with eight borough towns, and a chapter of
nineteen members. In pre-Reformation days it had
143 parishes; 17 monasteries of Canons Regular of St.
Augustine; 3 priories of Knights Templars; 2 Cistercian abbeys; 3 Franciscan friaries; 2 Austin friaries;
It never
1 Carmelite friary, and 1 Benedictine priory.
had a nunnery nor a Dominican friary. (The Jesuits

had a

flourishing college in

New Ross

in 1675.)

The

population was 120,000, of which 114,000 were Catholics, and there were 80 priests, including regulars.
There were 36 parishes, many of which had no curates.

Franciscans (one house), Augustinians (two houses),
140.

The

total clergy are

In addition, there are 14 convents for religious

women, and a House of Missions (Superior Father
John Rossiter), as also 6 Christian Brothers schools, a
diocesan college, a Benedictine college, and several
good schools for female pupils. Enniscorthy cathedral was not completed until 1875, and the interior was
not completely finished till 1908. Most Rev. Dr. James
Browne was consecrated Bishop of Ferns 14 September, 1884.
He was born at Mayglass, County Wexford in 1842, finished his studies at Maynooth College,
where he was ordained in 1865, and served for nineteen years as curate and parish priest with conspicuous
ability.

Ada

CoLGAN,
Sanct. Hib. (Louvain, 1648); Brenan, Ecct.
Hi^l. of Ireland (Dublin, 1840); Rothe, Aiialecta, ed. Moran
(Dublin. 1884); Ware, Bishops of Ireland, ed. Harris (Dublin,
1739); Renehan, Collections on Irish Church Histoni, ed.
McCarthy (Dublin, 1874), II; Grattan-Flood, Hist, of Enniscorthy (Enniscorthy, 1S98); Idem, The Episcopal City of Ferns
in Irish Eccl. Record, II, no. 358; IV, no. 368; VI, no. 380; Basset, Wexford (Dublin, 1885).

W. H. Grattan-Flood.
Ferrandus.

See Fulgentids Ferrandus.

Ferrara, Archdiocese op (Ferrariensis), immediately subject to the Holy See. The city, which is
the capital of the similarly named province, stands on
the banks of the Po di Volano, where it branches off to
form the Po di Primaro, in the heart of a rich agriculThe origin of Ferrara is doubtful. No
tural district.
mention is made of it before the eighth century. Until the tenth century it followed the fortunes of Ravenna. In 986 it was given as a papal fief to Tedaldo,
C'ount of Canossa, the grandfather of Countess MaFrom 1115 it
tilda against whom'it rebelled in 1101.
was directly under the pope, though often claimed by
the emperors. During this period arose the commune
Gradually the Salinguerra family became
of Ferrara.
They were expelled in 1208
all-powerful in the city.
for their fidelity to the emperor, whereupon the citizens offered the governorship to Azzo VI d'Este,
whose successors kept it, as lieges of the pope, until
1598, with the exception of the brief period from 1313
to 1317, when it was leased to the King of Sicily for an
annual tribute. Alfonso I d'Este, hoping to cast off
the overlordship of the pope, kept up relations with
Louis XII of France long after the League of Cambrai
In 1510 Julius II at(1508) had been dissolved.
tempted in person to bring him back to a sense of duty,
tried to capbut was not successful. In 1519 Leo
ture the town by surprise, but he too failed; in 1522,

X

however, Alfonso of his own accord made his peace
with Adrian VI. In 1597 Alfonso II died without
Clemissue and named his cousin Cesare as his heir.
ent VIII refused to recognize him and sent to Ferrara his own nephew, Cardinal Pietro Aldobrandini,
who in 1598 brought the town directly under papal
In 1796 it was occupied by the French, and berule.
came the chief town of the Bas-Po. In 1815 it was
given back to the Holy See, which governed it by a
In 1831
legate with the aid of an Austrian garrison.
it proclaimed a provisional government, but the Austrian troops restored the previous civil conditions,
which lasted until 1859, when the territory was annexed to the Kingdom of Italy.
The dukes of Ferrara, especially Alfonso I (15051534) and Alfonso II (1559-1597), were generous pa-

At their court lived
trons of literature and the arts.
Tasso, Ariosto, Boiardo, V. Strozzi, G. B. Guarini, the
It counted
historian tiuido Bentivoglio, and others.
many artists of renown, whose works adorn even yet the
ducal
palace,
churches and palaces of the city, e. g. the

FERRARI
the Schifanoia, Diamanti, Rovella, Scrofa-Calcagnini,
and other palaces. The more famous among the
painters were Benvenuto Tisi (Garofalo), Ercole
Grandi, Ippolito Scarsello, the brothers Dossi, and
Girolamo da Carpi. Alfonso Cittadella, the sculptor,
left immortal works in the duomo, or cathedral (Christ
and the Apostles), and in San Giovanni (Madonna).
Churches of note are the cathedral, SS. Benedetto and
Francesco, San Domenioo (with its beautiful carved
The most
choir stalls of the fourteenth century).
famous work of ecclesiastical architecture is the magThe university was founded in 1391
nificent Certosa.
by Boniface IX. Ferrara was the birthplace of Savonarola and of the great theologian, Silvestro di P^er-

both Dominicans.
earliest bishop of certain date is Constantine,
Rome in S61; St. Maurelius (patron of the
city) must have lived before this time.
Some think
rara,

The

present at

that the bishops of Ferrara are the successors to those
Other bishof \'igonza (the ancient Vicuhabentia).
ops of note are Filippo Fontana (1243), to whom Innocent IV entrusted the task of inducing the German
princes to depose Frederick II; Blessed Alberto Pandoni (1261) and Blessed Giovanni di Tossignano
(1431); the two Ippolito d'Este (1520 and 155(1) and
Luigi d'Este (1553), all three munificent patrons of
learning and the arts; Alfonso Rossetti (1563), Paolo
Leoni (1579), Giovanni Fontana (1590), and Lorenzo
Magalotti (1628), all four of whom eagerly supported
the reforms of the Council of Trent; finally, the saintly
Cardinal Carlo Odescalchi (1823). Up to 1717 the
Archbishop of Ravenna claimed metropolitan rights
over Ferrara; in 1735 Clement XII raised the see to
archiepiscopal rank, without suffragans.
It has 89
parishes and numbers 130,752 souls; there are two
educational institutions for boys and six for girls, nine
religious houses of men and nineteen of women.
Cappelletti, Le Chicse d'ltalia (Venice. 1S46), IV, 9-11,
24-226; Fhizzi, Memorie per la Storia di Ferrara (Ferrara,
1791); Agnelli, Ferrara in Italia Arlistica (Bergamo, 1902).

—

Council of Ferrara. When Saloniki (Thessafell into the hands of the Turks (1429) the Emperor John Pala!ologus approached Martin V, Eugene
IV, and the (^'ouncil of Basle to secure help against the
Turks and to convoke a council for the reunion of the
two Churches, as the only means of efficaciously resisting Islam.
At first it was proposed to hold the
council in some seaport town of Italy; then Constantinople was suggested. The members of the Council of
Basle held out for Basle or Avignon.
Finally (IS September, 1437), Eugene IV decided that the council
would be held at Ferrara, that city being acceptable to
the Greeks. The council was opened S January, 1438,
by Cardinal Nicolo -fybergati, and the pope attended
on 27 January. The synodal officers were divided
into three classes: (1) the cardinals, archbishops, and
bishops; (2) the abbots and prelates; (3) doctors of
theology and canon law. Before the arrival of the
Greeks, proclamation was made that all further action
by the Council of Basle as such would be null and void.
The Greeks, i. e. the emperor with a train of archbishops, bishops, and learned men (700 in all), landed at
Venice S February and were cordially received and
welcomed in the pope's name by Ambrogio Traversari,
the General of the (i'araaldolese.
On 4 IMarch the emperor entered Ferrara.
The Greek bishops came a
little later.
Questions of precedence and ceremonial
caused no small difficulty. P^or preparatory discussions on all controverted points a committee of ten
from either side was appointed. Among them were
Marcus Eugenicus, Archbishop of Ephesus; Bessarion,
Archbishop of Nica?a; Balsamon; Siropolos and others,
for the Greeks; while Cardinals Giuliano Cesarini and
Nicolo Albergati, Giovanni Turrecremata, and others
represented the Latins. The Greek Emperor prevented a discussion on the Procession of the Holy
Spirit and on the use of leavened bread.
For months
lonica)
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the only thing discussed or written about was the ecclesiastical teaching on purgatory.
The uncertainty
of the Greeks on this head was the cause of the delay.
The emperor's object was to bring about a general
union without any concessions on the part of the
Greeks in matters of doctrine. Everybody deplored
the delay, and a few of the Greeks, among them Marcus Eugenicus, attempted to depart secretly, but they
were obliged to return.
The sessions began 8 October, and from the opening
of the third session the question of the Procession of
the Holy Spirit was constantly before the council.
Marcus Eugenicus blamed the Latins for having added
the "Filioque" to the Nicene Creed despite the prohibition of the Council of Ephesus (431).
The chief
speakers on behalf of the Latins were Andrew, Bishop
of Rhodes, and Cardinal Giuliano Cesarini, who
pointed out that the addition was dogmatically correct and not at all contrary to the prohibition of the
('Ouncil of Ephesus, nor to the teaching of the Greek
Fathers. Bessarion admitted the orthodoxy of the
"Filioque" teaching, but maintained it ought not to
have been added to the (jreed. Twelve sessions were
(III-XV) taken up with this controversy. On both
sides many saw no hope of an agreement, and once
more many Greeks were eager to return home. Finally the emperor perm.itted his followers to proceed to
the discussion of the orthodoxy of the "Filioque". In
the meantime the people of Florence had invited the
pope to accept for himself and the council the hospiThey hoped in this way to reap
tality of their city.
great financial profit. The offer was accompanied by a
large gift of money.
Eugene IV, already at a loss for
funds and obliged to furnish hospitality and money to
the Greeks (who had come to Italy in the pope's own
fleet), gladly accepted the offer of the Florentines.
The Greeks on their part agreed to the change. The
council thus quitted Ferrara without having accomplished anything, principally because the emperor and
Marcus Eugenicus did not wish to reach an agreement
in matters of doctrine. (See Florence, Council of.)
Mansi, Coll. i-<;ir.. XXIX: Hardooin, Coll. Cone, IX;
Hefele, Kon::h: n:},:rhi,-l,i,' (2nd ed.), VII; Cecconi, Studi
slorici std connli,i di Fir,

it:,'

(Florence, 1869).

U. Benigni.
Ferrari, Bartiielemy,
BITES.

Venerable.

See Barna-

Ferrari, Gaudenzio, an Italian painter and the
greatest master of the Piedmontese School, b. at Valduggia, near Novara, Italy, c. 1470; d. at Milan, 31
January, 1546. His work is vast but poorly known.
He seems never to have left his beloved Piedmont or
Lombardy save perhaps on one occasion. He had
seen Leonardo at work in Milan (1490-98), and had
learned from him lessons in expression and in modelBut he owed more to his compatriots in the
ling.
North: to Bramante and Bramantino in architectural details, above all to Mantegna, whose frescoes of
the " Life of St. James" inspired more than one of his
paintings at Varallo.
Nothing is more uncertain than the history of the
great man. His earliest known works belong to the
years 1508 and 1511 at that time he was about forty
years of age. He would seem to have been formed in
the good old Milanese school of such men as Borgognone, Zenale, and Butinone, which kept aloof from
the brilliant fashion in art favoured by the court of the
Sforzas, and which prolonged the fifteenth century
with its archaisms of expression. Gaudenzio, the
youngest and frankest of this group, never fell under
the influence of Leonardo, and hence it is that on one
point he always held out against the new spirit; he
would never dally with the paganism or rationalism of
Renaissance art. He was as passionately naturalistic
as any painter of his time, before all else, however, he
was a Christian artist. He is the only truly religious
master of the Italian Renaissance, and this trait it is
;

;
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which makes him stand out in an age where faith and
single-mindedness were gradually disappearing, as a
man of another country, almost of another time.
When we consider the works of Gaudenzio, more

touched

especially his earlier ones, in the light of the fact that
the district in which he was born was in the direct line
of communication between North and .South; and
reflect that what might be termed the "art traffic"
between Germany and Italy was very great in his
time, we are forced to recognize that German influence played a considerable part in the development of
his genius, in so far at least as his mind was amenable
to external stimuli. He is, in fact, the most German of
the Italian painters. In the heart of a school where art

in the cupola at Saronno, the most enthusiastic and
jubilant symphony that any art has ever produced.
In all Correggio's art there is nothing more charming
than the exquisite sentiment and tender rusticity of
"The Flight into Egypt", in the cathedral of Como.
The artist's latest works were those he executed at
Milan, whither he retired in 1536.
In these paintings,
the creations of a man already seventy years of age,
the vehemence of feeling sometimes becomes almost
savage, the presentation of his ideas abrupt and apoc-

was becoming more and more

alyptic.
His method becomes colossal and more and
more careless; but still in the "Passion" at Santa
Maria delle Grazie (1542) we cannot fail to trace the
hand of a master.
Gaudenzio was married at least twice. By his first
marriage a son was born to him in 1509 and a daughter
in 1512.
He married, in 1528, Maria Mattia della
Foppa who died about 1540, shortly after the death of
These sorrows doubtless affected the charachis son.
ter of his later works.
Gaudenzio's immediate influ-

aristocratic,

he remained

the people's painter. In this respect his personality
stands out so boldly amongst the Italian painters of
the time that it seems natural to infer that Gaudenzio
in his youth travelled to the banks of the Rhine, and
bathed long and deep in its mystic atmosphere.
Like the Gothic masters, he is perhaps the only sixteenth-century painter who worked exclusively for
churches or convents. He is the only one in Italy who
painted lengthy sacred dramas and legends from the
lives of the saints: a" Passion" at Varallo; a"Lifeof
the Virgin ', and a " Life of St. Magdalen ', at Vercelli
and at times, after the fashion of the dnquecenlo, he
grouped many different episodes in one scene, at the
expense of unity in composition, till they resembled
the mysteries, and might be styled "sectional paints
ings".
He was not aiming at art, but at edification.
Hence arose a certain negligence of form and a careThe
lessness of execution still more pronounced.
"Carrying of the Cross" at Cannobio, the "Calvary"
at Vercelli, the " Deposition" at Turin, works of great
power in many ways, and unequalled at the time in
Italy for pathos and feeling, are somehow wanting in
proportion, and give one the impression that the conventional grouping has been departed from. The
soul, being filled as it were with its object, is overpowered by the emotions; and the intellect confesses
which rise
its inability to synthesize the images
tumultuously from an over-excited sensibility. Another consequence of this peculiarity of mental conformation is, perhaps, the abuse of the materials at
Gaudenzio never refrained from using
his disposal.
doubtful methods, such as ornaments in relief, the use
of gilded stucco worked into harness, armour, into the
And to heighten the effect he does not
aureolas, etc.
even hesitate to make certain figures stand out in real,
palpable relief; in fact some of his frescoes are as
much sculpture as they are painting, by reason of this
'

'

practice.

His history must always remain incomplete

until

we get further enlightenment concerning that strange
movement of the Pietist preachers, which ended in
establishing (1487-93) a great Franciscan centre on
the Sacro Monte de Varallo. It was in this retreat

that Gaudenzio spent the years which saw his genius
come to full maturity; it was there he left his greatest
works, his "Life of Christ" of 1513, in twenty-one
frescoes at Santa Maria delle (Jrazie, and other works
on the Sacro Monte dating between 1523 and 1528.
It was there that the combined use of painting and
Fresco is
sculpture produced a most curious result.
only used as an ornament, a sort of background to a
scene presenting a tableau vivanl of figures in terracotta. Some of the groups embrace no less than thirty
figures.
Forty chapels bring out in this way the prinGaucipal scenes in the drama of the Incarnation.
denzio is responsible for the chapels of the Magi, the
PietA., and the Calvary.
In his subsequent works, at Vercelli (1530-34) and
at Saronno (in the cupola of Santa Maria dei Miracoli,
1535), the influence of Correggio is curiously blended
with the above-mentioned German leanings. The
freshness and vigour of his inspiration remain un-

in all

"Assumption"

their homely yet stern grace.
The
at Vercelli is perhaps the greatest

lyric in Italian art; this lyric quality in his painting is
still more intense in the wonderful " Glory of Angels",

ence was scarcely appreciable. His pupils Lanino
and Delia Cerva are extremely mediocre. Nevertheless when the day of Venice's triumph came with Tintoretto, and Bologna's with the Carraccis in the
counter-reform movement, it was the art of Gaudenzio
Ferrari that triumphed in them.
The blend of Northern and Latin genius in his work, so characteristic of
the artists of the Po valley, was carried into the ateliers of Bologna by Dionysius Calvaert.
It became
the fashion, displacing, as it was bound to do, the intellectual barrenness and artistic e.xoticism of the
Florentine School.
LoMAZZO, Idea del tempio delta pitlura (Milan, 1584); Idem,
Trattato dell' arte della pitlura (Milan, 1590); Zuccaro, // passaggio per Vltalia con la dimora di Parma (Bologna, 1(568); BoRDIGA, Nolizie inlomo alle opere di G. Ferrari (Milan, 1821);
Idem, Guida al Sacro Monte di Varallo (18.51); <i)oLOMBO, Vita

ed opere di G. Ferrari (Turin, 1881); Halsey, Gaudenzio Fer'
rari (London, 1903); DE Wtzewa, Peintrcs italiens d'autrefois:
Ecoles du Nord (Paris, 1907).

Louis Gillet.
Ferraris, Lucius, an eighteenth-century canonist
of the Franciscan Order.
The exact dates of his
birth and death are unknown, but he was born at
Solero, near Alessandria in Northern Italy.
He was
also professor, provincial of his order, and consultor
It would seem he died before
of the Holy Office.
1763.
He is the author of the "Prompta Bibliotheca canonica, juridica, moralis, theologica, necnon
ascetica, polemica, rubricistica, historica", a veritable
encyclopedia of religious knowledge. The first ediA
tion of this work appeared at Bologna, in 1746.
second edition, much enlarged, also a third, were pubThe fourth edition,
lished by the author himself.
dating from 1763, seems to have been published after
This, like those which followed it, contains
his death.
the additions which the author had made to the second
edition under the title of addiliones aiictoris, and also
other enlargements {addiliones ex aliend many) inserted in their respective places in the body of the work
(and no longer in the appendi.x as in the former ediThe various editions thus
tions) and supplements.
The most recent are: that of
differ from each other.
(Naples,
1844-55), reproduced by
the Benedictines
Migne (Paris, 1861-1863), and an edition published at

A new edition was |niblished at Rome
Paris in 1884.
in 1899, at the press of the Propaganda in eight volvolume
of supplements, edited by the
umes, with a
Jesuit, Bucceroni, containing several di.s.sertations and
important
documents of the Holy
most
recent
and
the
This supplement serves to keep up to dtitc the
See.
work of I'Vrniris, wliii-h will ever remain a precious
mine of infonnation, although it is sometimes possible
to reproach tlic author with laxism.
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FERRE
ScHPLTE. Ccsrh. dcr Quel, und
1875-80), III, 531;

von Scheber

in Kirchenhx., IV, 1380.

A.

Van Hove.

Ferre, Vicente, theologian, b. at Valencia, Spain;
He entered the Dominican
d. at Salamanca in 1682.
Order at Salamanca, where he pursued his studies in
the Dominican College of St. Stephen. After teaching
in several houses of study of his order in Spain, he was
called from Burgos to Rome, where for eighteen years
he was rcgens primarius of the Dominican College of
From Rome he went to
St. Thomas ad Minervam.
Salamanca, where he became prior of the convent and,
after three years, regent of studies.
In his own time
he was recognized as one of the best Thomists of the
seventeenth century, and posterity acknowledges that
his published works possess extraordinary fullness,
clearness, and order. He died while publishing his commentaries on the Summa Theologica of St. Thomas.

We

volumes on the Secunda Secundae,
covering the treatises of faith, hope, and charity, and

have two

folio

the opposite vices, published at Rome in 1669; three
on the Prima, published at Salamanca, in 1675, 1676,
and 1678 respectively; and three on the Prima Secunda>, down to Q. cxiii, published at Salamanca,
1679, 1681, and 1690.
His confrere Perez a Lerma
added to Q. cxiv the treatise on merit.
QuETiF AND EcH\Ri), Script. Ord. Prmi., 11,696: Antonio,
Bibliotheca Hisp. Nova CMadrid, 1783), II, 261.
A. L. McMahon.

Ferreira, Antonio, poet, important both for his
and his dramatic compositions, b. at Lisbon,
Portugal, in 1528; d. there of the plague in 1569.
He
studied law at Coimbra, where, however, he gave no
less attention to belles-lettres than to legal codes, ardently reading the poetry of classic antiquity. Suclyric

cessful in his chosen profession,

he became a judge of

the Supreme Court at Lisbon, and enjoyed close relations with eminent personages of the court of John
in. Ferreira stands apart from the great majority of
the Portuguese poets of his time in that he never used
Spanish, but wrote constantly in his native language.
Yet he is to be classed with the reformers of literary
taste, for, like Sa de Miranda, he abandoned the old
native forms, to further the movement of the Renaissance.
He manifested a decided interest in the Italian lyric measures, already given some elaboration by
Sa de Miranda, and displayed some skill in the use
of the hendecasyllable.
The sonnet, the elegy, the
idyll, the verse epistle, the ode, and kindred forms he
cultivated with a certain felicity, revealing not only
his study of the Italian Renaissance poets, but also a
good acquaintance with the Greek and Latin masters.
It is by his dramatic endeavours that he attained to
greatest prominence, for his tragedy " Ines de Castro", in particular, is regarded as one of the chief

monuments of Portuguese literature. He began his
work on the drama while still a student at Coimbra,
writing there for his own amusement his first comedy,
"Bristo", dealing with the old classic theme of lost
children and later agnitions, which was so often utilized for the stage of the Renaissance and has been
made famihar by Shakespeare. Much improvement
in dramatic technique is evinced by his second comedy, "O Cioso", which treats realistically the figure of
a jealous husband.
It is considered as the earliest
in modern Europe.
Written in
prose, it exhibits a clever use of dialogue and has
really comical scenes.
None of the compositions of
Ferreira appeared in print during his lifetime and the
first edition of his two comedies is that of 1622.
An
English translation of the "Cioso" made by Musgrave
was published in 1825. His tragedy, "Ines de Castro", imitates in its form the models of ancient Greek
literature, and shows Italian influence in its use of
blank verse, but it owes its subject-matter to native
Portuguese history, concerning itself with the love of

character-comedy
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Lit. ties can. Rcchtu (St»i(tcart,

King Pedro for the beautiful Ines de Castro, an incident which has also been splendidly treated by
Camoes in his "Lusiadas", and has furnished the
theme for at least ten Portuguese and four Spanish
plays, and over a score of compositions in foreign languages. If tested by the requirements of the theatre,
the play is doubtless far from perfect, but the purity
of its style and diction ensures its popularity with its
author's compatriots. It was rendered into English
by Musgrave in 1826. The rather free Spanish version of 1577 was made on the basis of a manuscript
copy of the Portuguese original, for the first Portuguese printed edition

is of 1587
Castillo, A ntonio Ferreira, poela quinhenlisia (Rio de Janei ro,
3 vols., 1875); de Vasconcellos in Gr<')Ber, Orundriss der
romanischen Philologic (Strasburg, 1897). II, ii, 219; Braga in
Historia dos Quinheniistas (Oporto, 1871).

J.

Ferreol, Saints.

D. M. Ford.

See Besanpon; Uzes.

Ferrer, Rafael, Spanish missionary and explorer;
1570; d. at San Jose, Peru, in 1611.

b. at Valencia, in

His father had destined him for a military career, but
he entered the Society of Jesus, and in 1593 was sent
to Quito, Ecuador.
In 1601 he penetrated the territory of the Cofanis, a liostle tribe who had been a
source of great trouble to the Spanish Government.
Within three 3'ears the Indians of several villages were
so civilized by the influence of religion that the surrounding country was open to colonists.
In 1605, at the command of the viceroy of Quito,
Ferrer went among the uncivilized tribes of the River
Napo. He was well received by the Indians, and on
this journey, which lasted two and a half years, he
travelled 3600 miles into the interior, bringing back
with him a chart of the basin of the Napo, a map of
the country he had explored, and an herbarium which
he presented to the viceroy. He was appointed
governor and chief magistrate of the Cofanis, and
received the title of "Chief of the Missions of the
Cofanis". After a period of rest at the mission he
next journeyed northward from Quito through unexplored forests, and discovered a large lake and the
River Pilcomago. In 1610 he returned to his labours
among the Indians, bending his energies to the civilization of the few tribes of the Cofanis who were not yet
within the range of his influence.
He met his death
at the hands of the chief of one of these tribes, whom
he had compelled to abandon polygamy. The murderer was slain in turn by his tribesmen, who were
enraged on learning of his deed. An extract from
Father Ferrer's account of his explorations was published by Fr. Detre in the "Lettres Edifiantes", and
the same extract was also published by Father Bernard de Bologne in the "Bibhotheca Societatis Jesu",
but the original manuscript was lost and has never
been published in its entirety. Besides compiling his
" Arte de la Lengua Cofana," Father Ferrer translated
the catechism and selections from the Gospels for
every Sunday in the year into the language of the
Cofanis.

Ferrer, Vincent, Saint.
Saint.

Blanche M. Kelly.
See Vincent Ferrer,

Ferrieres, Abbey op, situated in the Diocese of
Orleans, department of Loiret, and arrondissement of
Montargis. The Benedictine Abbey of Ferrieres-enGatinais has been most unfortunate from the point of
view of historical science, having lost its archives, its
charters, and everything which would aid in the reconstruction of its history.
Thus legend and credulity have had full play. But it is interesting to
encounter in the work of an obscure Benedictine of the
eighteenth century, Dom Philippe Mazoyer, information perhaps the most aceiu'ate and circumspect obAccording to Dom Mazoyer there was
tainable.
formerly at Ferrieres a chapel dedicated to the
Blessed Virgin under the title Notre-Dame de Beth-

FERSTEL

This prosperleans, bear witness to its prosperity.
ity reached its height in the time of the celebrated
Loup (Lupus) of Ferrieres (c. 850), when the abbey
became a rather active literary centre. The library
must have benefited thereby, but it shared the fate of
the monastery, and is represented to-day by rare
fragments. One of these, preserved at the Vatican
library (Reg. 1573), recalls the memory of St. Aldric
(d. 836), Abbot of Ferrieres before he become Archbishop of Sens. There is here also a loosely arranged
catalogue of some of the abbots of Ferrieres between
887 and 987, which, imperfect though it is, serves to
rectify and complete that of the "Gallia Christiana".
Among the last names in the list of the abbots of Ferrieres IS that of Louis de Blanchefort, who in the fifteenth century almost entirely restored the abbey.
Grievously tried during the w'ars of religion, Ferrieres
disappeared with all the ancient abbeys at the time of
the French Revolution. Its treasures and library
were wasted and scattered. To-day there are only to
be seen some ruins of the ancient monastic buildings.
At the time of the Concordat of 1802 and the ecclesiastical reorganization of France, Ferrieres passed from
the Archdiocese of Sens to the Diocese of Orleans.
Crochet, Origine Tniraculeuse et hisloire de la chapelle de
Notre-Dame de Belhteem, de Ferr. en Gdt. (Orleans, 1890); ^7!nales de la Soc. Hist, et Arch, du Gdlinais, IX (1891), 155-56;
Gallia Christiana, XII, 161-62; Advrat, Deux manuscrits de
Fleury-sur-Loire et de Ferrit-res conserves au Vatican in Annalcs
Si ein,
de la Soc. Hist, et Arch, du Gdtinais, VII (ISSO
''
1

,
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1

;

'jW.,
Lettre d'un benedictin sur VAhbajje de Ferris i.
n la
(1892), 387-93; Morin, Disrours des nn
Mw!;i\,La
chappelle de Nostre-Dame de Bethleem {Varis. H
i- ranee
naissance miraculeuse de la chappcUe de Bclhi< cm
(Paris, 1610).
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Ferstel,

Heinrich, Freiherr von, architect;
and Schmidt, the creator of modern

with Hansen
Vienna; b. 7
near Vienna,
clerk.
After

July, 1828, at Vienna; d. at Grinzing,
14 July, 1883.
His father was a bank-

wavering for some time between the
different arts, all of which possessed a strong attraction for him, the talented youth finally decided on
architecture, which he studied at the Academy under
Van der Null, Siccardsburg, and Rosner. After several years during which he was in disrepute because of
his part in the Revolution, he entered the atelier of
his uncle, Stache, where he worked at the votive altar
for the chapel of St. Barbara in the cathedral of St.
Stephen and co-operated

in

the restoration and con-

many castles, chiefly in Bohemia. Journeys of some length into (Jermany, Belgium, Holland,
and England confirmed him in his tendency towards
Romanticism. It w'as in Italy, however, where he
was sent as a bursar in 1854, that he was converted
This was
to the Renaissance style of architecture.
thenceforth his ideal, not because of its titanic grandeur, but because of its beauty and sj^mmetrical
harmony of proportion, realized pre-eminently in
Bramante, his favourite master. He turned from the
simplicity and restraint of the Late Renaissance to the
struction of

use of polychromy

by means of graffito decoration and

This device, adapted from the Early
Renaissance and intendc'l to convey a fuller .sense of
life, he employ(;d later with marked success in the
Austrian Museum.
While still in Italy he was awarded the prize in the

terra-cotta.
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l€em de Ferrieres. With regard to the foundation of
the abbey, he thinks it cannot be traced beyond the
reign of Dagobert (628-38), and he rightly regards as
false the Acts of St. Savinian and the charter of
Clovis, dated 508, despite the favourable opinion of
Dom Morin. Some have based conjectures on the
antiquity of portions of the church of Saint- Pierre et
Saint-Paul de Ferrieres, which they profess to trace
back to the sixth century, but this is completely disproved by arch;Bological testimony. On the other
hand the existence of the abbey about the year 630
seems certain, and rare documents, such as the diploma
of Charles the Bald preserved in the archives of Or-

competition for the votive church (Votivkirche) of
Vienna (1855) over seventy-four contestants, for the
most part celebrated architects. In this masterpiece
of modern ecclesiastical architecture he produced a
structure of marvellous symmetry designed along
strong architectural principles, with a simple, welldefined grovmd-plan, a harmonious correlation of
details, and a sumptuous
scheme of decoration
(1856-79). After his death this edifice was proposed by Sykes as a model for the new Westminster
cathedral in London. Another of Ferstel's monumental works belonging to the same period is the
Austro-Himgarian bank in Vienna, in the style of
the Early Italian Renaissance (1856-60)
The expansion of the city of Vienna enabled Ferstel,
with Eitelberger, to develop civic architecture along
lines (burgomaster's residence, stock exchange, 1859). At the same time he had also the opportunity of putting his ideas into practice in a
number of private dwellings and villas at Briinn and
Vienna.
The more important buildings designed during his
later years, passing over the churches at Brlmn and
Schonau near Teplitz, really products of his earlier
activity, are the palace of Archduke Ludwig Victor,
his winter palace at Klessheini, the palace of Prince
Johann Liechtenstein in the Rossau near Vienna, the
palace of the Austro-Hungarian Lloyd's, at Triest, but
above all the Austrian Museum (completed in 1871), a
masterpiece of interior economy of space with its imposing aroaded court. Next to his civic and ecclesiastical masterpieces comes the Vienna University, of
masterly construction with wonderfully effective
stairways (1871-84). Through a technical error his
design for the Berlin Reichstag building received no
award.
Ferstel is the most distinctively Viennese of all
Viennese architects; able to give a structure beauty of
design and harmony without prejudice to the purpose
it was to subserve, and this because of his artistic
These
versatility and inexhaustible imagination.
qualities also assured him success as a teacher, and
were evident in his memoirs and numerous treatises,
which are masterpieces of clearness. Special mention
should be made of those which appeared in Forster's
In 1S66 Ferstel was aparchitectural magazine.
pointed professor at the Polytechnic School, in 1871
artistic

government inspector of public works and in
1879 was rai.sed to the rank of I'reiherr. At the time
of his death he was still in the full vigour of his
strength.
Pecht, Deutsche Kiinstler dcs 19. Jahrhunderts, III (Nord
lingen, 1881), 140-70; Ferstel, in Allg. Deutsch. Biographic
48, 521 sqq.; Lutzow in suppl. to Zeitschrift f. Kunstwissen
Hevesi, Oeslerreichische Kunst im 19,
schaft, XVIII, 658 sqq.
chief

;

Joseph Sauer.

Jhdt. (Leipzig, 1903), II, 141 sqq.

Fesch, Joseph, cardinal,

3
January, 1763; d. at Rome, 13 May, 1839. He was
the son of a captain of a Swiss regiment in the service
of Genoa, studied at the seminary of Aix, was made
archdeacon and provost of the chapter of .Ajaccio before 1789, but W'as obliged to leave Corsica when his
family sided witli France against the English, who
b. at Ajaccio, Corsica,

came to the island in an.swer to Paoli's summons. The
young priest was half-brother to Letizia Ramolino,
the mother of Napoleon I and upon arriving in France
he entered the commissariat department of the army;
later, in 1795, became commissary of war under Bonaparte, then in command of the Arm<''e d' Italic. When
religious peace was re-established, Fesch made a
month's retreat under the direction of Emery, the
superior of Saint-Sulpice ;iiicl re-entered ecclesiastical

During thc( '(msuliitc he became canon of Bastia
and helped to negotiati' tlie Concordat of ISOl; on
August,
11S02, Caprara consecrated him Arch15
bishop of Lyons, and in 1803 Pius VII created him
life.

cardinal.

VOTIVKIRCHE, VIENNA
DESIGNED BY HEINRICH FREIHERB VON FERSTEL

FESSLKR

51

On

4 April, 1803, Napoleon appointed Cardinal
Fescli successor to Cacaiilt as ambassador to Rome,
giving him Chateaubriand for secretary. The early
part of his sojourn in the Eternal City was noted for
his differences with Chateaubriand and his efforts to
have the Concordat extended to the Italian Republic.
He prevailed upon Pius VII to go to Paris in
person and crown Napoleon.
This w'as Fesch's
greatest achievement.
He accompanied the pope to
France and, as grand almoner, blessed the marriage
of Napoleon and Josephine before the coronation ceremony took place. By a decree issued in 1805, the
missionary institutions of Saint-Lazare and SaintSulpice were placed under the direction of Cardinal
Fesch, who, laden with this new responsibility, returned to Rome. In 1806, after the occupation of
Ancona by French troops, and Napoleon's letter proclaiming
himself

Emperor

of

Rome,

Akjuier was named
to succeed Fesch
as ambassador to

Rome. Returning
to his archiepiscopal See of Lyons,
the cardinal
remained in close

touch

with

his

nepliew's religious
policy and strove,
occasionally with
success, to obviate
certain irreparable
mistakes.
He accepted the coadjutorship to Dalberg,

prince-primate,
JUSEPU

C.4RD1.N

in the See of Ratisbon, but, in ISOS,

refused the emperor's offer of the Archbishopric of Paris, for which
he could not have obtained canonical institution. Al-

though powerlesstopreventeitherthe rupture between
Napoleon and the pope in 1809 or the closing of the seminaries of Saint-Lazare, Saint-Esprit, and the Missions
Etrangeres, Fesch nevertheless managed to deter
Napoleon from signing a decree relative to the independence of the Galilean Church. He consented to
bless Napoleon's marriage with Marie-Louise, but,
according to the researches of Geoffroy de Grandmaison, he was not responsible to the same extent as
the

members

of the diocesan

officialiti-

for the illegal

annulment of tlie emperor's first marriage.
In 1809 and ISIO Fesch presided over the two

eccle-

commissions charged with the question of
canonical institution of bishops, but the proceedings
were so conducted that neither commission adopted
any schismatic resolutions. As its president, he
opened the National Council of 1811, but at the very
outset he took and also administered the oath
(forma juramenti professionis fidei) required by the
Bull " Injunctum nobis" of Pius IV; it was decided by
eight votes out of eleven that the method of canonical
institution could not be altered independently of the
pope. A message containing the assurance of the
cardinal's loyalty, and addressed to the supreme pontiff, then in exile at Fontainebleau, caused Fesch to incur the emperor's disfavour and to forfeit the subsidy
of 150,000 florins which he had received as Dalberg's
coadjutor.
Under the Restoration and the Monarchy of July, Fesch lived at Rome, his Archdiocese
of Lyons being in charge of an administrator. He died
without again returning to France and left a splendid
collection of pictures, a part of which was bequeathed
to his episcopal city.
As a diplomat, Fesch sometimes employed questionable methods.
His relationship to the emperor
siastical

FESSLER
anil his cardinalitial dignity often made his position a
ditticult one; at least he could never be accused of

approving the violent measures resorted to by Napoleon.
As archbishop, he was largely instrumental in
re-establishing the Brothers of Christian Doctrine and
recalling the Jesuits, under the name of Pacanarists.
The Archdiocese of Lyons is indebted to him for some
eminently useful institutions. It must be admitted,
moreover, that in his pastoral capacity Fesch took a
genuine interest in the education of priests.
Lyonnet, Le cardinal Fesch, archeveque de Lyon, primal des
Gaules (Pari.s, 1S41); Cattet, La virUe sur le cardinal Fesch
(Lyons, 1S42); Id., Difense de la verite sur le cardinal Fesch et
sur V administralion aposlolique de Lyon (Lyons, 1,S43); Ricard,
Le cardinal Fesch (Paris, 1893); Grandmaiso.n, Napoleon et tes
cardinaux noirs (Paris, 1898).

Georges Goyau.
Fessler, Josef, Bishop of St. Polten in Austria,
and secretary of tlie Vatican Council; b. 2 December,
1813, at Lochau near Bregenz in the Vorarlberg; d. 25
April, 1S72.
His parents were peasants. He early
showed great abilities. His classical studies were done
at Feldkirch, his philosophy at Innsbruck, including a
year of legal studies, and his theology at Brixen. He
was ordained priest in 1837, and, after a year as
master in a school at Innsbruck, studied for two more
years in Vienna. He then became professor of ecclesiastical history and canon law in the theological
school at Brixen, 1841-52.
He published at tlie request of the Episcopal Conference of Wiirzburg, in
1848, a useful little book " Ueber die Provincial-Concilien und Diocesan-Synoden " (Innsbruck, 1849), and in
1850-1 the well-known "Institutiones Patrologi^,
quas ad frequentiorem utiliorem et faciliorem SS.
Patrum lectionem promovendara concinnavit J. Fessler" (Innsbruck, 2 vols., Svo). This excellent work
superseded the unfinished books of Mohler and Permaneder, and was not surpas.sed by the subsequent
works of Alzog and Nirschl. In its new edition by the
late Prof. Jungmann of Louvain (Innsbruck, 1890-1)),
it is still of great value to the student, in spite of the
newer information given by Bardenhewer. From 1856
to 1861 Fessler was professor of canon law in the LTniversity of Vienna, after making special studies for six
months at Rome. He was consecrated as assistant
bishop to the Bishop of Brixen, Dr. Gasser, on 31
March, 1862, and became his vicar-general for the
Vorarlberg.
On 23 Sept., 1864, he was named by the
emperor Bishop of St. Polten, not far from Vienna.
When at Rome in 1867 he was named assistant at the
papal throne. In 1869 Pope Pius IX proposetl Bishop
Fessler to the Congregation for the direction of the
coming Vatican Council as secretary to the council.
The appointment was well received, the only objection
being from Cardinal Caterini who thought the choice
of an Austrian might make the other nations jealous.
Bishop Fessler was informed of his appointment on
27 March, and as the pope wished him to come with all
speed to Rome, he arrived there on S July, after hastily
dispatching the business of his diocese. He had a
pro-secretary and two assistants.
It was certainly
wise to choose a prelate whose vast and intimate acquaintance with the Fathers and with ecclesiastical
history was equalled only by his thorough knowledge of
canon law. He seems to have given universal satisfaction by his work as secretary, but the burden was a
heavy one, and in spite of his excellent constitution his
untiring labours were thought to have been the cause
Before the council he published an
of his early death.
opportune work "Das letzte und das nachste allgemeine Konzil" (Freiburg, 1869). and after the council he replied in a masterly brochure Xo the attack on
the council by Dr. Schulte, professor of canon law and
German law at Prague. Dr. Schulte's pamphlet on
the power of the Roman popes over princes, countries,
peoples, and individuals, in the light of their acts since
the reign of Gregory VII, was very simOar in character
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to the Vaticanism pamplilet of Mr. Gladstone, and
rested on just thesaiiir funii.iinrntal misunderstancliiig
of the dogma of I'Mpal Infalliliility as d(>fined liy the
Vatican Council. Tlu' Prussian (lovernnicut pminptly
appointed Dr. Schulte to a professorship at Bonn,
while it iniprisonetl Catholic priests and bishops. Fessler's reply, "Die wahre und die falsche Unfehlbarkeit
der Piipste" (Vienna, 187 1 ) was translated into French
by Cosquin, editor of " Le Frangais ", and into English
by Father Ambrose St. John, of the Birmingham Oratory (The true and false Infallibility of tlie Popes,
London, 1875). It is still an exceedingly valuable
explanation of the true doctrine of Infallibility as
taught by the great Italian " Ultramontane " theologians, such as Bellarmine in the sixteenth century, P.
Ballerini in the eighteenth, and Perrone in the nineteenth.
But it was difficult for those who had been
fighting against the definition to realize that the " In,

had wanted no more than this. Bishop
Hefele of Rottenburg, who had strongly opposed the
definition, and afterwards loyally accepted it, said he
entirely agreed with the moderate view taken by
Bishop Fessler, but doubted whether such views would
be accepted as sound in Rome. It was clear, one
would have thought, that the secretary of the council
was likely to know; and the hesitations of the pious
and learned Hefele were removed by the warm Brief of
approbation which Pius IX addressed to the author.
Anton Ehdinger. Dr. Joseph Fessler, Bischof v. St. Putten,
fallibilists"

ein Lebensbitd (Brixen, 1874);

Mitterrl'tzner

kon; Granderath and Kirch, Geschichte des
Konzils (Freiburg im Br., 2 vols., 1903).

in Kirchcnlexi-

Vaticanischen

John Chapman.
Feti, DoMENico, an Italian painter; b. at Rome,
1589; d. at Venice, 1624. He was a pupil of Cigoli
(Ludovico Cardi, 1559-161.3), or at least was much influenced by this master during his sojourn in Rome.
From the end of the sixteenth century Rome again
became what she had ceased to be after the sack of
The jubilee of
1527, the metropolis of the beautiful.
the year 1600 marked the triumph of the papacy.
Art, seeking its pole now at Parma, now at \'enice,
now at Bologna, turning towards Rome, concentrated
itself there.
Crowds of artists flocked thither. This
was the period in which were produced the masterpieces of the Carracci, Caravaggio, Domenichino, Guido,
not counting those of many cosmopolitan artists, such
as the brothers Bril, Elsheimer, etc., and between 1600
and 1610 Rubens, the great master of the century,
paid three visits to Rome. This exceptional period
was that of Domenico's apprenticeship; the labour,
the unique fermentation in the world of art, resulted,
as is well known, in the creation of an art which in its
essential characteristics became for more than a century that of all Europe. For the old local and provincial schools (Florentine, Umbrian, etc.) Rome had
the privilege of substituting a new one which was
characterized by its universality. Out of a mixture of
so many idioms and dialects she evolved an international language, the style which is called baroque.
The discredit thrown on this school should not lead
us to ignore its grandeur. In reality, the reorganization of modern painting dates from it.
Domenico is one of the most interesting types of
Eclecticism, the fusion of divers
this great evolution.
characteristics of Correggio, Barrochi, Veronese, was
already apparent in the work of Cigoli. To these Feti
added much of the naturalism of Caravaggio. From
him he borrowed his vulgar types, his powerful mobs,
From him
his Bohemians, his beggars in heroic rags.
also he borrowed his violent illuminations, his novel
and sometimes fantastic portrayal of the picturesque,
his rare lights and strong shadows, his famous chiaroscuro, which, nevertheless, he endeavoured to develop into full daylight and the diffuse atmosphere

of out-of-doors.

completely in

this.

He
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did not have time to succeed
His colouring is often dim, crude,

and faded, though at times it assumes a golden patina
and seems to solve the problem of conveying mysterious atmospheric effects.
At an early age Domenico went to Mantua with
Cardinal Gonzaga, later Duke of Mantua, to whom he

became court painter (hence his surname of Mantovano), and he felt the transient influence of Giulio Romano. His frescoes in the cathedral, however, are the
least characteristic and the feeblest of his works.
Domenico was not a good frescoist. Like all modern
painters he made use of oils too frequently. By degrees he abandoned his decorative ambitions. He
painted few altar-pieces, preference leading him to
execute easel pictures. For the most part these dealt
with religious subjects, but conceived in an intimate
manner for private devotion. Scarcely any of his

themes were

historical,

and few taken from among

those, such as the Nativity, Calvary, or the entombment, which had been presented so often by painters.

He

preferred subjects more human and less dogmatic,
more in touch with daily life, romance, and poetry.
He drew by preference from the parables, as in "The
Labourers in the Vineyard", "The Lost Coin" (Pitti
Palace, Florence), "The Good Samaritan", "The Re-

turn of the Prodigal Son" (and others at the Museum
of Dresden).
Again he chose picturesque scenes from
the Bible, such as "Elias in the Wilderness" (Berlin)
and the history of Tobias (Dresden and St. Petersburg).
It is astonishing to find in the canvases of this Italian nearly the whole repertoire of Rembrandt's subjects.
They had a common liking for the tenderest
parts of the Gospel, for the scenes of every day, of the
"eternal present", themes for genre pictures. But
this is not all.
Domenico was not above reproach.

was his e.xcesses which shortened his life. May we
not assume that his art is but a history of the sinful
a poem of repentance such as Rembrandt was to
present? There is fo\md in both painters the same
confidence, the same sense of the divine Protection in
It

soul,

spite of sin

(cf.

Feti's beautiful picture,

"The Angel

Guardian" at the Louvre), and also, occasionally, the
same anguish, the same disgust of the world and the
flesh as in that rare masterpiece, "Melancholy", in the
same museum. Thus Domenico was in the way of
becoming one of the first masters of lyric painting, and
he was utilizing to the perfection of his art all thathe
could learn at Venice when he died in that city, worn
out with pleasure, at the age of thirty-four. There is
no good life of this curious artist. His principal
works are to be found at Dresden (11 pictures), St.
Petersburg, Vienna, Florence, and Paris.
Baglione, Le rile de' pitlore (Rome. 1642), 155; Lanzi,
Sloria pillorica delV llaliana (Milan, 1809); tr. RoscoE (London, 1847), I, 471; 11,339; Charles Blanc, //is/oiVe (ie5 petnIres: Ecole romaine (Paris, s. d.); Burckhardt, Cicerone, ed.
Bode, Fr. tr. (Paris, 1897), 809, 816; Woehmann, Malerei
(Leipzig, 1888), III, 233.
LoDIS GiLLET.

Fetishism means the religion of the feti.sh. The
word jetish is derived through the Portuguese feiti^o
from the Latin farliiius (jacere, to do, or to make),
signifying made b)' art, artificial (cf. Old English fetys

From jacio are derived many w'ords
in Chaucer).
Later Latin
signifying idol, idolatry, or witchcraft.
has facturari, to bewitch, and factura, witchcraft.
Hence Portuguese feitiro, Italian fdtntura, O. Fr. faiThe word was problure, meaning witchcraft, magic.
ably first applied to idols and amulets made by hand
and supposed to possess magic power. In the early
part of the sixteenth century, the Portuguese, exploring the West Coast of Africa, foimd the natives using
small material objects in their religious worship.
These they called jeitiro, but the use of the term has
never extended beyond the natives on the coast.
Other names are bohsum, the tutelary fetishes of the
Cold Coast; suhman, a term for a private fetish;
gree-yree on the Liberian coast; morula in the Gabun

FETISHISM

country; (n'nn among tho cannibal FauR; in the Niger
Delta ;'"-;" possibly from the French joujou, i. e. a

—
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and grou-grou, according to
doll or toy (KingsJey)
some of the same origin, according to others a native
term, but the natives say that it is "a white man's
word ". Every Congo leader has his m'kissi; and in
other tribes a word equivalent to "medicine" is used.
C. de Brosses first employed fetishism as a general
descriptive term, and claimed for it a share in the
early development of religious ideas (Du Culte des
He compared the phenomena
Dieiix Fetiches, 17fiO).
observed in the negro worship of West Africa with
This
certain features of the old Egyptian religion.
comparison led Pietschmann to emphasize the elements of fetishism in the Egyptian religion by starting
with its magic character. Basthold (1805) claimed as
fetish "everything produced by nature or art, which
receives divine honor, including sun, moon, earth,
air, fire, water, mountains, rivers, trees, stones, images, animals, if considered as objects of divine worship". Thus the name became more general, imtil
Comte employed it to designate only the lowest stage
In this sense the term is
of religious development.
used from time to time, e. g. de la Rialle, Schultze,
Menzies, HolTding. Taking the theory of evolution as
a basis, Comte affirmed that the fundamental law of
history was that of historic filiation, that is, the Law of
the Three States. Thus the human race, like the
human individual, passed through three successive
stages: the theological or imaginative, illustrated by
fetishism, polytheism, monotheism; the metaphysical
or abstract, which differed from the former in explaining phenomena not by divine beings but by abstract
powers or essences behind them the positive or scientific, where man enlightened perceives that the only
realities are not supernatural beings, e. g. God or angels, nor abstractions, e. g. substances or causes, but
phenomena and their laws as discovered by science.
;

Under fetishism, therefore, he classed worship of
heavenly bodies, nature-worship, etc. This theory is
a pure assumption, yet a long time passed before it
was cast aside. The ease with which it explained
everything recommended it to many. Spencer formally repudiated it (Principles of Sociology), and with
Tylor made fetishism a subdivision of animism.
While we may with Tylor consider the theory of
Comte as abandoned, it is difficult to admit his own
view.
For the spirit supposed to dwell in the fetish is
not the soul or vital power belonging to that object,
but a spirit foreign to the object, yet in some way connected with and embodied in it. Lippert (1881), true
to his exaggerated animism, defines fetishism as "a
belief in the souls of the departed coming to dwell in
anything that is tangible in heaven or on earth".
Schultze, analysing the consciousness of savages, says
that fetishism is a worship of material objects. He
claims that the narrow circle of savages' ideas leads
them to admire and exaggerate the value of very
small and insignificant objects, to look upon these
objects anthropopathically as alive, sentient, and
willing, to connect them with auspicious or inauspicious events and experiences, and finally to believe
that such objects require religious veneration.
In his
view these four facts accoimt for the worship of stocks
and stones, bundles and bows, gores and stripes,
which we call fetishism. But Schultze considers fetishism as a portion, not as the whole, of primitive
religion.
By the side of it he puts a worship of spirits,
and these two forms run parallel for some distance,
but afterwards meet and give rise to other forms of
religion.
He holds that man ceases to be a fetishworshipper as soon as he learns to distinguish the
spirit from the material object.
To Muller and Brinton the fetish is something more than the mere object
(Rel. of Prim. Peop., Phil.adelphia, 1898).
Menzies
(History of Religion, p. 129) holds that primitive man,
like the untutored savage of to-day, in worshipping a

tree,

a snake, or an

idol,

worshipped (he very objects

themselves.
He regards the suggcslioii that these objects represented or were even the chviMing-place of
some spiritual being, as an aftertliou(.;hl, \\p to which
man has grown in the lapse of ages. The study of the
African negro refutes this view. Ellis writes, " Every

native with whom I have conversed on the subject has
laughed at the possibility of its being supposed that he
could worship or offer sacrifice to some sifch object as a
stone, which of itself would be perfectly obvious to his
senses was a stone only and nothing more".
De La Saussaye regards fetishism as a form of animism, i. e. a belief in spirits incorporated in single objects, but says that not every kind of worship paid to
material objects can be called fetishism, but only that

which is connected with magic; otherwise the whole
worship of nature would be fetishism. The stock and
stone which forms the object of worship is then called
the fetish. Tylor has rightly declared that it is very
hard to say whether stones are to be regarded as
altars, as symbols, or as fetishes.
He strives to place
nature-worship as a connecting link between fetishism
and polytheism, though he is obliged to admit that the
single stages of the process defy any accurate description.
Others, e. g. Reville, de La Saussaj'e, separate
the worship of nature from animism. To Hoffding,
following Usener, the fetish is only the provisional and
momentary dwelling-place of a spirit. Others, e. g.
Lubbock, Happel, insist that the fetish must be considered as a means of magic
not being itself the object of worship, but a means by which man is brought
into close contact with the deity
and as endowed
with divine powers. De La Saussaye holds that to
savages fetishes are both objects of religious worship
and means of magic. Thus a fetish may often be used
for magic purposes, yet it is more than a mere means
of magic, as being itself anthropopathic, and often the
object of religious worship.
Within the limits of animism, Tiele and Hoffding
Fetishdistinguish between fetishism and spiritism.
ism contents itself with particular objects in which it
is supposed a spirit has for a longer or a shorter time
taken up its abode. In spiritism, spirits are not
bound up with certain objects, but may change their
mode of revelation, partly at their own discretion,
partly under the influence of magic. Thus Hoffding
declares that fetishism, as the lowest form of religion,
is distinguished from spiritism by the special weight
it attributes to certain definite objects as media of
psychical activity. In selecting objects of fetishism,
religion appears, according to Hoffding, under the
He holds that religious ideas are only
guise of desire.

—

—

religious in virtue of this connexion between need
expectation, i. e., as elements of desire, and that

and
it ia

only when thus viewed that fetishism can be underHtlbbe-Schleiden, on the contrary, holds that
stood.
fetishism is not a proper designation for a religion, because Judaism and Christianity have their fetishes as
well as the nature religions, and says the word fetish
should be used as analogous to a word-symbol or emblem. Haddon considers fetishism as a stage of religious development. Jevons holds magic and fetishism to be the negation of religion. He denies that
fetishism is the primitive religion, or a basis from
which religion developed, or a stage of religious development. To him, fetishism is not only anti-social, and
therefore anti-religious, he even holds that the attitude of superiority manifested by the possessor towards the fetish deprives it of religious value, or rather

makes
The

it anti-religious.
fetish differs from an idol or an amulet, though
it is difficult to distinguish between them.
An amulet, however, is the pledge of protection of a
fetish may be an image, e. g. the
divine power.

at times

A

New Zealand wakapakoko, or not. but the divine power
or spirit is supposed to be wholly incorporated in it.
Farnell says an image may be viewed as a symbol, or

"
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as infused with divine power, or as the divinity itself.
Idolatry in this sense is a higher form of fetishism.
Farnell does not distinguish clearly between fetish and

amulet, and calls

relics, crucifixes, the Bible itself,
In his view any sacred object is a fetish.
objects may be held as sacred by external association with sacred persons or places without having any
intrinsic sanctity.
This loose use of the word has led
writers to consider the national flag (especially a tattered battle-flag), the Scottish stone of Scone, the ma.scot, the horseshoe, as fetishes, whereas these objects
have no value in themselves, but are prized merely for
their associations
real in the case of the battle-flag,
fancied in the case of the horseshoe.
The theory advanced by certain writers that
fetishism represents the earliest stage of religious
thought, has a twofold basis: (1) philosophical; (2)

fetishes.

But

—

sociological.
(1) Philosophical Basis: the

Theory of Evolution.

—

Assuming that primitive man was a semi-brute, or a
semi-idiot, some writers of the Evolutionist School
under the influence of Comte taught that man in the
earliest stage was a fetish-worshipper, instancing in
proof the African tribes, who in their view represent the original state of mankind. This basis is a
pure assumption. More recent investigation reveals
clearly the universal belief in a Great God, the Creator
and Father of mankind, held by the negroes of Africa;
Comber (Gram, and Diet, of the Congo Language) and
Wilson (West Guinea) prove the richness of their languages in structure and vocabulary; while Tylor,
Spencer, and most advocates of the animistic theory
look upon fetishism as by no means primitive, but as a
decadent form of the belief in spirit and souls. Finally, there are no well-authenticated cases of savage
tribes whose religion consists of fetish-worship only.
Historians of civilization,
(2) Sociological Basis.
impressed liy the fact that many customs of savages are
also found in the highest stages of civilized life, concluded that the development of the race could best be
understood by taking the savage level as a startingpoint. The life of savages is thus the basis of the
higher development. But this argument can be inverted. For if the customs of savages may be found
among civilized races, evident traces of higher ideals
are also found among savages. Furthermore, the
theory that a savage or a child represents exclusively,
or even prominently, the life of primitive man, cannot
be entertained. Writers on the philosophy of religion have used the word fetishism in a vague sense,
susceptible of many shades of meaning.
To obtain a
correct knowledge of the subject, we must go to authorities like Wilson, Norris, Ellis, and Kingsley, who
have spent years with the African negroes and have
made exhaustive investigations on the spot. By fetish
or ju-ju is meant the religion of the natives of West
Africa.
Fetishism, viewed from the outside, appears
strange and complex, but is simple in its underlying
idea, very logically thought out, and very reasonable
to the minds of its adherents. The prevailing notion
in West Guinea seems to be that God, the Creator
(Anyambfi, Anzam), having made the world and filled
it with inhabitants, retired to some remote corner of
the universe, and allowed the affairs of the world to
come under the control of evil spirits. Hence the only
religious worship performed is directed to these spirits,
the purpose being to court their favour or ward off
their displeasure.
The Ashantis recognize the existence of a Supreme Being, whom they adore in a vague
manner althougli, being invisible. He is not represented by an idol. At the commencement of the
He
world, God was in daily relations with man.
came on earth, conversed with men, and all went well.
But one day He retired in anger from the world, leaving
its management to subaltern divinities.
These are
spirits which dwell everywhere
in waters, woods,
rocks and it is necessary to conciliate them, unless

—

—

—
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one wishes to encounter their displeasure. Such a
phenomenon then as fetish- or spirit-worship, existing
alone without an accompanying belief in a Supreme
Being who is above all fetishes and other objects of
worship, has yet to be discovered.
Other nations,
holding the fundamental idea of one God who is Lord
and Creator, say that this God is too great to interest
Himself in the affairs of the world; hence after having
created and organized the world. He cliarged His subordinates with its government. Hence they neglect
the worship of God for the propitiation of spirits.
These spirits correspond in their functions to the gods
of Greek and Roman mythology, but are never confounded with the Supreme Being by the natives.
Fetishism therefore is a stage where God is quietly
disregarded, and the worship due to Him is quietly
transferred to a multitude of spiritual agencies under
His power, but uncontrolled by it. " All the air and
the future is peopled by the Bantu", says Dr. Norris,
" with a large and indefinite company of spiritual beThey have personality and will, and most of the
ings.

human

passions, e. g., anger, revenge, generosity,
gratitude. Though they are all probably malevolent,
yet they may be influenced and made favorable

by worship."
In the face of this animistic view of nature and the
peculiar logic of the African mind, all the seemingly
weird forms and ceremonies of fetishism, e. g. the
fetish or witch-doctor, become but the natural consequences of the basal idea of the popular religious
There are grades of spirits in the spirit- world.
belief.
Miss Kingsley holds that fourteen classes of spirits are
Dr. Nassau thinks the spirits
clearly discernible.
commonly affecting human affairs can be classified
These spirits are different in power
into six groups.
and functions. The class of spirits that are human
souls, always remain human souls; they do not become
The
deified, nor do they sink in grade permanently.
locality of spirits is not only vaguely in the surrounding air, but in prominent natural objects, e. g. caves,
enormous rocks, hollow trees, dark forests. While all

can move from place to place, some belong peculiarly
to certain localities. Their habitations may be natural (e. g. large trees, caverns, large rocks, capes, and
promontories; and for the spirits of the dead, the villages where they had dwelt during the lifetime of the
body, or graveyards) or acquired, e. g. for longer or
shorter periods under the power wielded by the incanBy his magic
tations of the nganga or native doctor.
art any spirit may be localized in any object whatever,
however small, and thus placed it is under the control
of the "doctor" and subservient to the wishes of the
possessor or wearer of the object in which it is conThis constitutes a fetish. The fetish-worshipfined.
per makes a clear distinction between the reverence
with which he regards a certain material object and
the worship he renders to the spirit for the time being
inhabiting it. Where the sjiirit, for any reason, is
supposed to have gone out of that thing and definitively abandoned it, the thing it.self is no longer
reverenced, but thrown away as useless, or sold to the
curio-hunting white man.
Everything the African negro knows by means of
partly
his senses, he regards as a twofold entity
In man
spirit, partly not spirit or, as we say, matter.
this twofokl entity appears as a corporeal body, and a
spiritual or "astral" body in shape and feature like
the former. This latter form of " life " with its " heart
can be stolen by magic power while one is asleep, and
the individual sleeps on, unconscious of 'his loss. If
the life-form is returned to him before he awakes, he
will l>e unaware that anything unusual has happened.
If he awakes before this portion of him has been returned, though he may live for a while, he will sicken
and eventually die. If the magician who stole the
"life" has eaten the "heart", the victim sickens at
once and dies. The connexion of a certain spirit with

—

a
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matter is not regarded as permanent.
The native will point out a lightning-struck tree, and
tell you its spirit has been killed, i. e., the spirit is not
actually dead, but has fled and lives elsewhere. When
the cooking pot is broken, its spirit has been lost. If
his weapon fails, it is because some one has stolen the
In every action
spirit, or made it sick by witchcraft.
of life he sliows how muoli ho lives with a great, powerful spirit-world a nil md him. Before starting to hunt or
a certain

of

he rubs iiicihciiie into his weapons to strengthen
within them, talking to them the while,
them what care he has taken of tliem and what
he has given them lief ore, though it was hard to give,
and begging them not to fail him now. He may be
seen bending over the river, talking w-ith proper incantations to its spirit, asking that, when it meets an
enemy, it will upset the canoe and destroy the occupant. The African believes that each human soul has
a certain si)an of life due or natural to it. It should be
born, grow up througli childhood, youth, and manhood to old age. If this does not liappen, it w because
some malevolent influence has blighted it. Hence the
Africans' prayers to the spirits are always: " Leave us
alone!" "Go away!" "Come not into this town,
plantation, house; we have never injured you. Go
away!" This malevolent influence which cuts short
the soul-life may act of itself in various ways, but a
Hence
coercive witchcraft may have been at work.
the vast majority of deaths almost all deaths in
which no trace of blood is shown are held to have
been produced by human beings, acting through
spirits in their command, and from this idea springs
the widespread belief in witches and witchcraft.
Thus every familiar object in the daily life of these
people is touched with some curious fancy, and every
trivial action is regulated by a reference to unseen
spirits who are unceasingly w'atching an opportunity
Yet upon close inspecto hurt or annoy mankind.
tion the tenets of this religion are vague and unformufight,

the

S[)irit

telling

—

—

lated, for with every tribe and every district belief
The fetishvaries, and rites and ceremonies diverge.
man, fetizero, nganga, chitbone, is the authority on all
religious observances.
offers the expiatory sacriHe is credited with
fice to the spirits to keep off evil.

He

a controlling influence over the elements, winds and
waters obey the waving of liLs charm, i. c. a bimdle of
feathers, or the whistle through the magic antelope
horn.
He brings food for the departed, pniphcsies,

and

calls

down

rain.

One

of

liis

principal duties

is

to

find out evil-doers, that is, persons who by evil magic
have caused sickness or death. He is the exorcist of
spirits, the maker of charms (i. e. fetishes), the preHe can
scriber and regulator of ceremonial rites.
discover who "ate the heart" of the chief who died
yesterday; who caused the canoe to upset and gave
lives to the crocodiles and the dark waters of the
Congo; or even "who blighted the palm trees of the
village and dried up their sap, causnig the supply of
nmlnju to cease; or who drove away the rain from a
district, and withheld its field of nguba" (ground-nuts).
The fetish doctors can scarcely be said to form a class.
They have no organization, and are honoured only in
their own districts, unless they be called specially to
In their ceremonies they
minister in another place.
make the petiple dance, sing, play, beat drinns, and
they spot their bodies with their "medicines". Anyone may choose the profession for himself, and large
fees are

demanded

for services.

.4mong the natives on the lower Congo is found the
ceremony of n'kimba, i. e. the initiation of young men
into the mysteries and rites of their religion.
Every
village in this region has its n'kimba enclosure, generally a walled-in tract of half an acre in extent buried
in a tliick grove of trees.
Inside the enclosure are the
huts of the ngangn and his assistants, as well as of
those receiving instruction. The initiated alone are

permitted to enter the enclosure, where a

new

lan-

guage

learned in which they can talk on religioua
matters without being understood by the people. In
other parts of the Congo the office falls on an individual in quite an accidental manner, e. g. because
fortune has in some way distinguished him from his
fellows.
Evei-y unusual action, display of skill, or
superiority is attributed to the intervention of some
supernatural power. Thus the future ngntiga usually
begins his career by some lucky adventure, e. g.
prowess in hunting, success in fishmg, bravery in war.
He is then regarded as possessmg some charm, or as
enjoying the protection of some spirit. In consideration of payment he pretends to impart his power to
others by means of charms, i. e. fetishes consisting of
different herbs, stones, pieces of wood, antelope horns,
skin and feathers tied in little bundles, the possession
of which is supposed to yield to the purchaser the
same power over spirits as the nganga himself enjoys.
The fetish-man always carries in liis sack a strange
assortment of articles out of which he makes the
fetishes.
The flight of the poisonous arrow, the rush
of the maddened bulTalo, or the venomous Ijite of the
adder, can be averted by these charms; with their
assistance the waters of the Congo may be safely
crossed.
The Moloki, ever ready to pounce on men,
is cliecked by the power of the nganga.
The eye-teeth
of leopards are an exceedingly valuable fetish on the
Kroo coast. The Kabinda negroes wear on their necks
a little brown shell sealed with wax to preserve intact
the fetish-raedicine within. A fetish is anything that
attracts attention by its curious shape (e. g. an anchor)
or by its behaviour, or anything seen in a dream, and
is generally not shaped to represent the spirit.
A
fetish may be such by the force of its own proper
is

spirit, but more commonly a spirit is supposed to be
attracted to the object from without (e. g. the su/iman), whether by the incantations of the nganga. or
These wandering spirits may be natural spirits
not.
or ghosts. The Melanesians believe that the souls of
the dead act through bones, while the independent
spirits choose stones as their mediums (Brinton, Religions of Prim. Peoples, New York, 1S97).
Ellis says,
if a man wants a snhman (a fetish), he takes some
object (a rudely cut wooden image, a stone, a root of a
plant, or some red earth placed in a pan), and then
calls on a spirit of Sasahonsum (a genus of deities) to
enter the object prepared, promising it offerings and
worship. If a spirit consents to take up its residence
in the object, a low hissing sound is heard, and the

suhman is complete.
Every house in the Congo village has its m'kisd;
they are frequently put over the door or brought inside, and are supposed to protect the house from fire
and robbery. The selection of the object in which the
The
spirit is to reside is made by the native nganga.
ability to conjure a free wandering spirit into the narrow limits of this material object, and to compel or
subordinate its power to the service of some designated person and for a special purpose, rests with hini.
The favourite articles used to confine spirits are skins
(especialljr tailsof bushcats), horns of the antelope, nutshells, snail-shells, eagles' claws and feathers, tails and
heads of snakes, stones, roots, herbs, bones of any
animal (e. g. small horns of gazelles or of goats), teeth
and claws of leopards, but especially human bones— of
ancestors or of renowned men, but particularly of
enemies or white men. Newly made graves are rifled
for them, and among the bodily parts most prized are
portions of human skulls, human eyeballs, especially
those of white men. But anything may be chosen

—

rag of cloth. Apparently
no limit to the number of spirits; there is
literally no limit to the number and character of the
As, however,
articles in wliicli they may be confined.
the spirits may quit the objects, it is not always certain that fetishes possess extraordinary powers; they
must be tried and give proof of their efficiency before
stick, string, bead, stone, or

there

is

;
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the possessor.
These objects are filled or rubbed by the nganga
with a mixture compounded of various substances,
selected according to the special work to be accomplished by the fetish.
Its value, however, depends
not on itself, nor solely on the nature of these substances, but on the skill of the nganga in dealing with
spirits.
Yet there is a relation, difficult sometimes for
the foreigner to grasp, between the substances selected
and the object to be attained by the fetish. Thus, to
give the possessor bravery or strength, some part of a
leopard or of an elephant is selected to give cunning,
some part of a gazelle; to give wisdom, some part of
the human brain to give courage, a portion of the heart
to give influence, some part of the eye.
These substances are supposed to please and attract some spirit,
will of

;

;

satisfied to reside in them and to aid their
possessor.
The fetish is compounded in secret, with

which

is

the accompaniment of drums, dancing, invocations,
looking into mirrors or limpid water to see faces human
or spiritual, and is packed into the hollow of the shell
or bone, or smeared over the stick or stone.
If power
over some one be desired, the nganga must receive
crumbs from the food, clippings of the finger-nails,
some hair, or even a drop of blood of the person, which
So fearful are the natives
is mixed in the compound.
of power being thus obtained over them, that they
have their hair cut by a friend; and even then it is
carefully burned, or cast into the river.
If one is
accidentally cut, he stamps out the blood that has
dropped on the ground, or cuts away the wood which
it has saturated.
The African negro in appealing to the fetish is

prompted by

no confession, no
love, rarely thanksgiving.
The being to whom he appeals is not God.
True he does not deny that God is;
Very
if asked, he will acknowledge His existence.
rarely and only in extreme emergencies, however,
does he make an appeal to Him, for according to his
belief

God

is

fear alone.

so far

off,

There

is

so inaccessible, so indifferent

human wants, that a petition to Him would be
almost vain. He therefore turns to some one of the
mass of spirits whom he believes to be ever near and
observant of human affairs, in which, as former
human beings, some of them once had part. He
seeks not spiritual, but purely physical, safety.
A
sense of moral and spiritual need is lost sight of,
although not quite eliminated, for he believes in a
good and a bad. But the dominant feeling is fear
of possible natural injury from human or subsidized
spiritual enemies.
This physical salvation is sought
either by prayer, sacrifice, and certain other ceremonies rendered to the spirit of the fetish or to
non-localized spirits, or by the use of charms or amulets.
These charms may be material, i. e. fetishes;
vocal, e. g. utterances of cabbalistic words which are
supposed to have power over the local spirits; ritual,
e. g. prohibited food, i. e. orumhi, for which any article
of food may be selectetl antl made sacred to the spirit.
At night the Congo chief will trace a slender line of
ashes round his hut, and firmly believe that he has
erected a barrier which will protect him and his till
morning against the attacks of the evil spirit.
The African believes largely in preventive measures,
to

and

his fetishes are chiefly of this order.

When

least

he may lie offending some spirit with power
work him ill; he must therefore be supplied with
charms for every season and occasion. Sleeping, eating, drinking, he must lie protected from hostile incon.soioiis,

to
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they can be implicitly trusted. Thus, according to
Ellis, the natives of the Gold Coast put their bohsum
in fire as a probation, for the fire never injures the true
bohsum. A fetish then, in the strict sense of the word,
is any material object consecrated by the nganga or
magic doctor with a variety of ceremonies and processes, by virtue of which some spirit is supposed to
become localized in that object, and subject to the

by

his feti-shes.
These are hung on the
plantation fence, or from the branches of plants in the
garden, either to prevent theft or to sicken the thief;
over the doorway of the house, to bar the entrance of
evil from the bow of the canoe, to ensure a successful
voyage ; they are worn on the arm in hunting to ensure
an accurate aim; on any part of the person, to give
success in loving, hating, planting, fishing, buying;
and so through the whole range of daily work and
interests.
Some kinds, worn on a bracelet or necklace, ward off sickness.
The new-born infant has a
health-knot tied about its neck, wrist, or loins. Before
every house in Whydah, the seaport of Dahomey, one
may perceive a cone of baked clay, the apex of which
is discoloured with libations of palm-oil, etc.
To the
end of their lives the people keep on multiplying, renewing, or altering these fetishes.

fluences

;

In fetish-worship the African negro uses prayer and
The stones heaped by passers-by at the base
some great tree or rock, the leaf cast from a passing
canoe towards a point of land on the river bank, are
silent acknowledgements of the presence of the omb-

sacrifice.

of

(i. e. spirits of the place).
Food is offered, as also
blood-offerings of a fowl, a goat, or a sheep.
Until
recently human sacrifices were offered, e. g. to the sacred
crocodiles of the Niger Delta; to the spirits of the oilrivers on the upper Guinea coast, where annual sacrifices of a maiden were made for success in foreign commerce; the thousands of captives killed at the " annual
custom" of Dahomey for the safety of the king and
nation. In fetishism prayer has a part, but it is not
prominent, and not often formal and public. Ejaculatory prayer is constantly made in the utterance of cabbalistic words, phrases, or sentences adopted by, or
assigned to, almost every one by parent or doctor.
According to Ellis no coercion of the fetish is attempted
on the Gold Coast, but Kidd states that the negro of
Guinea beats his fetish, if his wishes are frustrated,
and hides it in nis waistcloth when he is about to do

u'iris

anything of which he is ashamed.
The fetish is used not only as a preventive of or defence against evil (i. e. ii'hite art), but also as a means
of offence,

i.

e.

black art or witchcraft in the full sense,

which always connotes a possible taking of

life.

The

half-civilized negro, w'hile repudiating the fetish as a
black art, feels justified in retaining it as a white art,
i. e. as a weapon of defence.
Those who practise the

—

black art are all "wizards" or "witches" names
never given to practisers of the white art. The user
of the white art uses no concealment; a practitioner of
the black art denies it, and carries on its practice secretly.
The black art is supposed to consist of evil
practices to cause sickness and death.
Its medicines,
dances, and enchantments are also used in the professed innocent white art the difference is in the work
which the spirit is entrusted to perform. Not every
one who uses white art is able to use also the black
art.
Anyone believing in the fetish can use the white
art without subjecting himself to the charge of
being a wizard. Only a wizard can cause sickness
or death.
Hence witchcraft belief includes witchcraft murder.
There exists in Bantu a society called the "Witchcraft Company ", whose members hold secret meetings
at midnight in the depths of the forest to plot sickness
or death. The owl is their sacred bird, and their
;

signal-call is an imitation of its hoot.
They profess to
leave their corporeal bodies asleep in their huts, and it
is only their spirit-bodies that attend the meeting,

passing through walls and over tree-tops with instant
rapidity.
At the meeting they have visible, audible,
and tangible communications with spirits. They have
feasts, at which is eaten "the heart-life" of some
being, who through this loss of his "heart"
sick and dies unless the "heart" be restored.
early cock-crow is a warning for them to tlisperse,
for they fear the advent of the morning star, as, snould

human
falls

The

;
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the sun rise upon tlieni before they reach their corporeal bodies, all tlicir plans would fail and they would

for the despotic king.
Tluis, while witchcraft was the
religion of the natives, these societies constituted their

They dread cayenne pepper;

sicken.

should

its

bruised leaves or pods be rubbed over their corporeal
bodies during their absence, their spirits are unable to
re-enter, and their bodies die or waste miserably away.
This society was introduced by black slaves to the
West Indies, e. g. Jamaica and Hayti, and to the
Southern States as Voodoo worship. Thus Voodooism
or Odoism is simply African fetishism transplanted to
American soil. Authentic records are procurable of
midnight meetings held in Hayti, as late as 1888, at
which human beings, especially children, were killed
and eaten at the secret feasts. European governments in Africa have put down the practice of the
black art, yet so deeply is it implanted in the belief of
the natives that Dr. Norris does not hesitate to say it
would revive if the whites were to withdraw.
Fetishism in Africa is not only a religious belief; it
is a system of government and a medical profession,
although the religious element is fundamental and
The fetish-man, therefore, is
colours all the rest.
To the believers in the
priest, judge, and physician.
fetish the killing of those guilty of witchcraft is a judiThe fetishcial act; it is not murder, but execution.
man has power to condenm to death. A judicial system does not exist. Whatever rules there are, are
handed down by tradition, and the persons familiar
with these old sajnugs and customs are present in the
trial of disputed matters.
Fetishes are set up to punish offenders in certain cases where it is considered
specially desirable to make the law operative though
the crimes cannot be detected (e. g. theft). The fetish is supposed to be able not only to detect but to
punish the transgressor. In cases of death the charge
of witchcraft is made, and the relatives seek a fetishman, who employs the ordeal by poison, fire or other
Formerly mhwaye
tests to detect the guilty person.
(i. e. ordeal by poison) was performed by giving to the
accused a poisonous drink, the accuser also having to
take the test to prove their sincerity. If he vomited
immediately he was innocent; if he was shown guilty,
On the upper
the accusers were the executioners.
coast of Guinea the test is a solution of the sassawood, and is called ''red water"; at Calabar, the solution of a bean in the Gabun country, of the akazya
leaf or bark; farther south in the Nkami country, it is
The distinction between poison and
called mbuiidu.
fetish is vague in the minds of many natives, to whom
poison is only another material form of a fetish power.
It has been estimated that for every natural death at
least one
and often ten or more has been executed.
The judicial aspect of fetishism is revealed most
plainly in the secret societies (male and female) of
crushing power and far-reaching influence, which before the advent of the white man were the court of last
appeal for individual and tribal disputes. Of this
kind were the Egbo of the Niger Delta, Ukuku of the
Corisco region, Yasi of the Ogowd, M'wetyi of the Shekani, Bweti of the Bakele, Inda and Nj6mb6 of the
Mpongwe, Ukuku and Malinda of the Batanga region.
All of these societies had for their primary object the
laudable one of government, and, for this purpose,
they fostered the superstitious dread with which the
fetish was regarded by the natives.
But the arbitrary
means employed in their management, the oppressive
influences at work, the false representations indulged
;

—

—

made them almost all evil. They still exist among
the interior tribes; on the coast, they have either
been entirely suppressed or exist only for amusement
(e. g. Ukuku in Gabun), or as a traditional custom
(e. g. Njgmbe).
The Ukuku society claimed the government of the country. To put "Ukuku on the
white man" meant to boycott him, i. e. that no one
should work for him, no one should sell food or drink
to him he was not allowed to go to his own spring. In
Dahomey the fetish-priests are a kind of secret police
in,

;

government.
Although sickness is spoken of among the natives as
a disease, yet the patient is said to be sick because of
an evil spirit, and it is believed that when this is
driven out by the magician's benevolent spirit, the
patient will recover. When the heathen negro is sick,
the first thing is to call the "doctor" to find out what
spirit by invading the body has caused the sickness.
The diagnosis is made by drum, dance, frenzied song,
mirror, fumes of drugs, consultation of relics, and conversation with the spirit itself. Next must be decided
the ceremony peculiar to that spirit, the vegetable and
mineral substances supposed to be either pleasing or
offensive to it.
If these cannot be obtained, the patient must die.
The witch-doctor believes that his
incantations have subsidized the power of a spirit,
which forthwith enters the body of the patient and,
searching through its vitals, drives out the antagonizing spirit which is the supposed actual cause of the disease.
The nkitida, "the spirit of disease", is then
confined by the doctor in a prison, e. g. in a section of
sugar-cane stalk with its leaves tied together. The
component parts of any fetish are regarded by the natives as we regard the drugs of our materia medica.
Their drugs, however, are esteemed operative not
through certain inherent chemical qualities, but in
consequence of the presence of the spirit to whom they
are favourite media. This spirit is induced to act by
the pleasing enchantments of the magic-doctor. The
nganga, as surgeon and physician, shows more than
considerable skill in extracting bullets from wounded
warriors, and in the knowledge of herbs as poisons

and antidotes.

Whether the black slaves brought to America the
okra or found it already existing on the continent is
uncertain, but the term gumbo is undoubtedly of African origin, as also is the term vihenda (peanuts or
ground-nuts), corrupted into pindar in some of the
Southern States. The folk-lore of the African slave
survives in Uncle Remus's tales of "Br'er Rabbit".
Br'er Rabbit is an American substitution for Brother
Xja (Leopard) or Brother Ihlii (Gazelle) in Paia
N'jambi's (the Creator's) council of speaking animals.
Jevons holds that fetishes are private only, although,
in fact, not only individuals, but families and tribes
have fetishes. The fetish Deute at Krakje and AHa
Yaw of Okwaou were known and feared for leagues
around. In the Benga tribe of West Africa the family fetish is known by the name of Ydka.
It is a
bundle of the parts of bodies of their dead, i. e. first
joints of fingers and toes, lobe of ear, hair.
The value
of I'aA'd depends on the spirits of the family dead being
associated with the portions of their bodies, and this
combination is effected by the praj'er and incantation
of the doctor.
The Yaka is appealed to in family
emergencies, e. g. disease, death, when ordinary fetishes fail. This rite is very expensive and may require

a month, during which time all work is suspended.
The observances of fetish-worship fade away into
the customs and habits of everyday life by gradations,

some of the superstitious beliefs, while there
be no formal handling of a fetish amulet containing a spirit nor actual prayer nor sacrifice, nevertheless spiritism is the thought and is more or less consciously held, and consequently the term fetish might
perhaps be extended to them. The superstition of
the African negro is different from that of the Christian, for it is the practical and logical application of
To the Christian it is a pitiful weakness
his religion.
to the negro, a trusted belief.
Thus some birds and
beasts are of ill omen, others of good omen. The
so that in

may

mournful hooting of an owl at midnight is a warning of
death, and all who hear the call will hasten to the
wood and drive away the messenger of ill-tidings with
sticks and stones.
Hence arises the belief in the
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power of Ngoi, Moloki. N'doshi or Uvengwa

e.,

(i.

evil-spirited leopard, like the German werewolf), viz.,
that certain possessors of evil spirits have ability to
assume the guise of an animal, and reassume at will
the human form. To this superstition must be referred
the reverence shown fetish leopards, hippopotami,
crocodiles, sokos (large monkeys of the goriUa

1598); " Entremangeries et guerres minis(Caen, 1601).
Feret, La Faculte de Theologie de Paris et ses docteurs les plus

(Paris,
trales

..."
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Feuardent, Francois, Franciscan, theologian and
preacher of the Ligue, b. at Coutances, Normandy, in
1539; d. at Paris, 1 Jan., 1610. Having completed
humanities at Bayeux, he joined the Friars
Minor. After the novitiate, he was .sent to Paris to
continue his studies, where he received (1.576) the degree of Doctor in Theology and taught with great sucHe took a leading part in the
cess at the university.
political and religious troubles in which France was
involved at that time. With John Boucher and
Bishop Rose of Senlis, he was one of the foremost
preachers in the cause of the Catholic Ligue, and, as
Roennus remarks in an appendix to Feuardent's
"Theomachia", there was not a church in Paris in
which he had not preached. Throughout France and
beyond the frontiers in Lorraine and Flanders, he was
an eloquent and ardent defender of the Faith. Nevertheless, even Pierre de I'Etoile, a fierce adversary of
the Ligue, recognizes in his " Memoires" the merits of
Feuardent's subsequent efforts in pacifying the country.
In his old age he retired to the convent of
Baj'eux, which he restored and furnished with a good
library.
His works can be conveniently grouped in
three classes: (1) .Scriptural; (2) patristical (3) conOnly some of the most remarkable may
troversial.
be pointed out here. (1) A new edition of the medieval Scripturist, Nicholas of Lyra: "Biblia Sacra, cum
glossa ordinaria
.
et postilla Nicolai Lyrani"
(Paris, 1590, 6 vols. fob).
He also wrote commentaries on various books of Holy .Scripture, viz on Ruth,
Esther, Job, Jonas, the two Epistles of St. Peter, the
Epistles of St. Jude and St. James, the Epistle of
St. Paul to Philemon, and others.
(2) "S. Irenaei
hsereses libri
Lugd. episcopi adversus Valentini .
quinque" (Paris, 1576); "S. Ildephonsi archiepiscopi
Toletani de virginitate Marisc liber" (Paris, 1576).
Feuardent also wrote an introduction and notes to
"Michaelis Pselli Dialogus de energia seu operatione
daemonum translatus a Petro Morello" (Paris, 1577).
(3) "Appendix ad libros Alphonsi a Castro (O.F.M.)
contra haereses" (Paris, 1578). "Theomachia Calvinistica", his chief work is based on some earlier writings, such as: "Semaine premifre des dialogues auxquels sont examines et r^futC-es 174 erreurs des Calvi"
" Seconde semaine des dialogues

his

;

.

.

.

nistes" (1585);

.

.

.

.

Feuchtersleben, Baron Ernst von, an .Austrian
poet, philosopher, and physician; b. at Vienna, 29
April, 1806; d. 3 September, 1849.
After completing
his course at the Theresian Academy, he took up the
study of medicine in 1825, receiving the degree of
Doctor of Medicine in 1833. In 1844 he began a series
of free lectures on psychiatry at the LTniversity of

Vienna, the next year became dean of the medical
faculty, and in 1847 was made vice-director of medicochirurgic.al studies.
In July, 1848, he was appointed
under -secretary of state in the ministry of public
instruction, and in this capacity he attempted to
introduce some important reforms in the system of
education, but, discouraged by the difficulties which he
encountered, he resigned in December of the following year. As a medico-philosophical -ivriter, Feuchtersleben attained great popularity, especially through his
book "Zur Diatetik der Seele (Vienna, 1838), which
went through many editions (46th in 1896). Hardly
less famous is his "Lehrbuch der arztlichen Seelenkunde" (Vienna, 1845), translated into English by H.
Evans Lloyd under the title of " Principles of Aledical
Psychology" (revised and edited by B. G. Babington,
London, 1847). He also wrote an essay, "Die Gewissheit und Wiirde der Hcilkunst" (Vienna, 1839), a
new edition of which appeared under the title " Aerzte
und Publikum" (Vienna, 1845). As a poet Feuchtersleben is chiefly known by the well-known song, " Es
ist bestimmt in (jottes Rat", which appeared in "Gedichte" (Stuttgart, 1836) and was set to music by
Mendelssohn. His later poems are more philosophiHis essays and other prose writings
cal and critical.
were published under the title " Beitriige zur Litteratur-, Kunst- und Lebenstheorie " (Vienna, 1837-41).
His complete works (exclusive of his medical writings)
were edited by Friedrich Hebbel (7 vols., Vienna,
1851-53).
Ckinsult the autobiography prefixed to the above-mentioned
edition; also Neckhr, Ernst v. Feuchtersleben, der Freund Grillparsers in Jahrhuch der Grillparzer-Gesetlschaft, III (Vienna,
1893).
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Feudalism. This term is derived from the Old
Aryan pe'ku, hence .Sanskrit pofu, "cattle"; so also
Lat. pecus (cf. pecunia); Old High German fehu, fihu,
"cattle", "property", "money"; Old Frisian fia; Old
Saxon fehu; Old English feoh, fioh, feo, fee. It is an
indefinable word, for

it

represents the progressive

development of European organization during seven
centuries.
Its roots go back into the social conditions
of primitive peoples, and its branches stretch out
through military, political, and judicial evolution to
our own day. Still, it can so far be brought within
the measurable compass of a definition if sufficient
allowance be made for its double aspect. For feudalism (like every other systematic arrangement of civil
and religious forces in a state) comprises duties and
rights, according as it is looked at from a central or
local point of view.
(1) As regards the duties involved in it, feudalism may be defined as a contractual

system by which the nation as represented by the king
lets its lands out to individuals who pay rent by doing
governmental work not merely in the shape of military
Origniservice, but also of suit to the king's court.
It was in
ally indeed it began as a military system.
imitation of the later Roman Empire, which met the
Germanic inroads by grants of lands to individuals on
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Feudalism, therefore, by connecting ownership of land
with governmental work, went a large way towards
solving that ever-present difficulty of the land-question not, indeed, by anj' real system of land-nationalization, but by inducing lords to do work for the
country in return for the right of possessing landed
property. Thus gradually it approximated to, and
realized, the political ideal of Aristotle, " Private possession and common use" (Politics, II, v, 12G3, a). To
a certain extent, therefore, feudalism still exists, remaining as the great justification of modern landowners wherever as sheriffs, justices of the peace,
;

etc.

— they

—

do unpaid governmental work.

(2)

As

regards the rights it creates, feudalism may be defined as a "graduated system based on land-tenure in
which every lord judged, taxed, and commanded the
class next below him" (Stubbs, "Constitutional History", Oxford, 1897, I, ix, 278). One result of this
was that, whenever a Charter of Liberties was wrung
by the baronage from the king, the latter always managed to have his concessions to his tenants-in-chief
paralleled by their concessions to their lower vassals
(cf. Stubbs, " .Select Charters", O.xford, 1900, §4, 101;
Another more serious, less beneficent,
§60, 304).
result was that, while feudalism centrally converted
the sovereign into a landowner, it locally converted
the landowner into a sovereign.
Origin. The source of feudalism arises from an
intermingling of barbarian usage and Roman law
(Maine, "Ancient Law", London, 1906, ix). To explain this reference must be made to a change that
passed over the Roman Empire at the beginning of
the fourth century. About that date Diocletian reorganized the Empire by the establishment of a huge
bureaucracy, at the same time disabling it by his
crushing taxation. The obvious result was the depression of free classes into unfree, and the barbarization of the empire.
Before A. n. 300 the absentee
landlord farmed his land by means of a familiarusHca
or gang of slaves, owned by him as his own transferable property, though others might till their fields by
hired labour. Two causes extended and intensified
this organized slave-system: (1) Imperial legislation
that two-thirds of a man's wealth must be in land, so
as to set free hoarded specie and prevent attempts to
hide wealth and so escape taxation. Hence land became the medium of exchange instead of money, i. e.
land was held not by rent, but by service.
(2) The
pressure of taxation falling on land (trihutum soli)
forced smaller proprietors to put themselves under
their rich neighbours, who paid the tax for them, but
for whom they were accordingly obliged to perform
service (obsequium) in work and kind.
Thus they
became tied to the soil (nscripti glebcp), not transferable dependents. Over them the lord had powers of
correction, not, apparently, of jurisdiction.
Meanwhile the slaves themselves had become also
territorial, and not personal. Further, the public land

—
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military service (Palgrave, "English
Commonwealth", I, 350, 495, 505), that the Carlovingian Empire adopted the same expedient. By this
means the ninth-century Danish raids were opposed
by a semi-professional army, better armed and more
tactically efficient than the old Germanic levy. This
method of forming a standing national force by grants
of lands to individuals is perfectly normal in history,
witness the Turkish timar fiefs (Cambridge Modern
History, 1, iii, 99, 1902), the fief dc soudie of the Eastern Latin Kingdoms (Br^hier, " L'Eglise et I'Orient au
moyon age", Paris, 1907, iv, 94), and, to a certain extent, the Welsh uchelwyr (Rhys and Jones, "The
Welsh People", London, 1900, vi, 205). On the whole,
feudalism means government by amateurs paid
in land, rather than professionals paid in money.
Hence, as we shall see, one cause of the downfall of
feudalism was the substitution in every branch of
civil life of the "cash-nexus" for the "land-nexus".

condition

(ngcr prihlicus) got manorialized by grants partly to
free veterans (as at Colchester in England), partly to
laii
a semi-servile class of conquered peoples (as the

—

Germans in England under Marcus Antonius), paying,
besides the tributum soli, manual .service in kind
(sordida munera). Even in the Roman towns, by the
same process, the urban landlords (curiales) became
debased into the manufacturing population (colleginti).
In a word, the middle class disappeared; the
empire was split into two opposing forces: an aristocratic bureaucracy and a servile labouring population.
Over the Roman Empire thus organized poured the
Teutonic flood, and these barbarians had also their
organization, rude and changeful though it might be.
According to Tacitus (Germania), the Germans were
divided into some forty civitates, or popidi, or folks.
Some of these, near the Roman borders, lived under
kings, others, more remote, were governed by folkmoots or elective princes. Several of these might
comliine to form a "stem", the only bond of which
consisted in common religious rites. The populus or
civilas, on the other hand, was a political unity.
It
was di\'i(lod into pagi, each pagus being apparently a
jurisdictional limit, probably meeting in a court over
which a pn'nceps, elected by the folk-moot, presided,
but in which the causes were decided by a body of
freemen usually numbering about a hundred. Parallel
with the pagus, according to Tacitus (Germania, xii),
though in reality probalily a division of it, was the
vicusi, an agricultural luiit.
This vicus was (though
Seebohm, "English Historical Re\'iew", July, 1892,
444-465, thought not) represented in two types (1) the
dependent village, consisting of the lord's house and
cottages of his subordinates (perhaps the relics of indigenous conquered peoples) who paid rent in kind,
corn, cattle, (2) the free village of scattered houses,
each with its separate enclosure. Round this village
stretched great meadows on which the villagers pastured their cattle. Every year a piece of new land was
set apart to be ploughed, of which each villager got a
share proportioned to his official position in the community.
It was the amalgamation of these two
systems that produced feudalism.
But here, precisely as to the relative preponderance
of the Germanic and Roman systems in manorial
feudalism, the discussion still continues. The question turns to a certain extent on the view taken of the
character of the Germanic inroads. The defenders of
Roman preponderance depict these mo^-ements as
mere raids, producing indeed much material damage,
but in reality not altering the race or institutions of
the Romanized peoples. Their opponents, however,
speak of these incursions rather as people-wanderings of warriors, women and children, cattle, even,
and slaves indelibly stamping and moulding the institutions of the race which they encountered. The
same discussion focuses round the medieval manor,
which is best seen in its English form. The old theory
was that the manor was the same as the Teutonic
mark, plus the intrusion of a lord (Stubbs, "Constitutional History", Oxford, 1897, I, .32-71). This was
attacked by I^'ustel de Coulanges (Histoire des institutions politiques de I'ancienne France, Paris, 1901) and
by Seebohm (The English Village Community, London, 1883, viii, 252-316), who insisted on a Latin
ancestiy from the Roman villa, contending for a development not from freedom to serfdom, but from
slavery through serfdom to freedom. The arguments
of the Latin School may be thus summarized: (1) the
"mark" is a figment of the Teutonic brain (cf. Murray's "Oxford English Dictionary", s. v., 167; "mark
moot" probably means "a parsley bed"). (2) Early
(Jerman law is based on assumption of private ow'nership.
(3) Analogies of Maine and others from India
and Russia not to the point. (4) Romanized Britons,
for example, in south-eastern Britain had complete
manorial system before the Saxons came from Ger-

—
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They are thus answered by the Teutonic
School (Elton, Eng. Hist. Rev., July, 1886; Vinogra-

many.

"Growth of the Manor", London, 1905, 87;
Maitland, "Domesday Book and Beyond", Cambridge, 1897, 222, 2.32, 327, 337): (1) the name mark
doff,

may not be applied in England, but the thing existed.
(2) It is not denied that there are analogies between
the Roman mil and the later manor, but analogies do
not necessarily prove derivation. (3) The manor was
not an agricultural unit only, it was also judicial. If
the manor originated in the Roman vill, which was
composed of a servile population, how came it that the
suitors to the court were also judges? or that villagers
had common rights over waste land as against their
lord? or that the community was represented in the
hundred court by four men and its reeve? (4) Seebohm's evidence is almost entirely drawn from the
position of villas and villeins on the demesnes of kinf;s,
great ecclesiastical bodies, or churchmen. Such villages were admittedly dependent.
(5) Most of the
evidence comes through the tainted source of Norman
and French lawyers who were inclined to see serfdom
even where it did not exist. On the whole, the latest
writers on feudalism, taking a legal point of view,
incline to the Teutonic School.
Cause.s. The same cause that produced in the later
Roman Empire the disappearance of a middle class
and the confronted lines of bureaucracy and a servile
population, operated on the teutonized Latins and
latinized Teutons to develop the complete system of
feudalism.
(1) Taxation, whether by means of feorm-Jultum,
danegelt, or gabelle, forced the poorer man to commend
himself to a lord. The lord paid the tax, but demanded in exchange conditions of service. The service-doing dependent therefore was said to have " taken
his land " to a lord in payment for the tax, which land
the lord restored to him to be held in fief, and this
(i. e. land held in fief from a lord) is the germ-cell of
feudalism.
(2) Another, and more outstanding, cause was the
royal grant of folc-land. Around this, too, historians
at one time ranged in dispute. The older view was
that folc-land was simply private land, the authoritative possession of which was based upon the witness of
the people as opposed to the bok-land, with its written
title deeds. But in 1830 John Allen (Rise and Growth
of Royal Prerogative) tried to show that folc-land was
in reality public property, national, waste, or unappropriated land. His theory was that all land-books (conveyances of land) made by the Anglo-Saxon kings
were simply thefts from the national demesne, made
for the benefit of the king, his favourites, or the

—

Church. The land-book was an ecclesiastical instrument introduced by the Roman missionaries, first used
by that zealous convert, Ethelbert of Kent, though
not becoming common till the ninth century. Allen
based his theory on two groimds: (a) the king occasionally books land to himself, which could not therefore have been his before; (b) the assent of the
Witan was necessary to grants of folc-land, which,
therefore, was regarded as a national possession. To
this Professor Vinogradoff (Eng. Hist. Rev., Jan.,
1893, 1-17) made answer: (a) that even the village
knew nothing of common ownership, and that k
fortiori the whole nation would not have had such an
idea; (b) that the king in his charters never speaks of
terram gentis but tcrrnm juris sui; (c) that the land
thus conveyed away is often expressly described as
being inhabited, cultivated, etc., and therefore cannot
have been un;)ppn)pri:itod or waste land. Finally,
Professor Maithind (Doiriosday Book and Beyond,
Cambridge, 1S'.I7, 211) clearly explains what happened, by distiiiguisliiiig two sorts of ownership,
economic and political. Economic ownership is the
right to share \n the agricultural returns of the land,
as does the modern landlord, etc. Political ownership
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is the right to the judicial returns from the soil
ownership, therefore, in the sense of governing it or
exercising jurisdiction over it. By the land-bok, therefore, land was handed over to be owned, not economically, but politically; and the men suing on the courts
of justice, paying toll, etc., directed their fines, not to
the royal exchequer, but to the newly-intruded lord,
who thus possessed suzerainty and its fiscal results.
In consequence the local lord received the privilege of
the feorjn-fullum, or right to be entertained for one
night or more in progress. So, too, in Ireland, tUI the
seventeenth century, the chieftains enjoyed "coigne
and livery" of their tribesmen; and
medieval
France there was the lord's droit de gele. This land-tax
in kind, not unnaturally, helped in villeinizing the
freemen. Moreover the king surrendered to the new
lord the profits of justice and the rights of toll, making, therefore, the freeman still more dependent on his
lord. However, it must also be stated that the king
nearly always retained the more important criminal
and civil cases in his own hands. Still the result of the
king's transference of rights over folc-land was easy
enough to foresee, i. e. the depression of the free village. The steps of this depression may be shortly set
out: (a) the Church or lord entitled to food-rents
established an overseer to collect this rent in kind.
Somehow or other this overseer appropriated land for
a demesne, partly in place of, partly alongside of, the
food-rents; (b) the Church or the lord entitled by the
land-bok to jurisdictional profits made the tenure of
land by the villagers depend upon suit to his court;
the villagers' transfers came to be made at that court,
and were finally conceived as having their validity
from the gift or grant of its president.
(3) Meanwhile the action of the State extended this
depression (a) by its very endeavour in the tenthcentury Capitularies to keep law and order in those
rude cattle-lifting societies. For the system evolved
was that men should be grouped in such a manner that
one man should be responsible for another, especially
the lord for his men. As an example of the former
may be taken the Capitularies of the Frankish kings,
such as of Childebert and Clotaire, and of the English
King Edgar (Stubbs, Select Charters, 69-74) and of
the latter the famous ordinance of Athelstan (Cone.
Stubbs, Select Charters, OxTreatanlea, c. 930, ii
ford, 1900, 66): "And we have ordained respecting
those lordless men of whom no law can be got, that
the hundred be commanded that they domicile him to
folk right and find him a lord in the folk-moot";
(b) another way was by the institution of central taxain England by means of
tion in the eleventh century
These were
danegelt, abroad by various gabelles.
monetary taxes at a time when other payments were
Accordingly, just as under
still largely made in kind.
the later Roman Empire, the poorer man commended
himself to a lord, who paid for him, but demanded
instead payment in service, a tributum soli. The dependent developed into a retainer, expecting, as in the
Lancastrian days of maintenance, to be protected by
his lord, even in the royal courts of justice, and repaying his master by service, military and economic, and
by the feudal incidents of heriot, wardship, etc. (for
details of feudal aids, cf. Maitland, Constitutional History, 27-30).
(4) Nor should it be forgotten that a ceorl or merchant could "thrive" (Stubbs, Select Charters, 65;
probably of eleventh-century date), so as to amass
wealth to the loss of his neighbours, and gradually to
become a master of villeins possessing a church, a
kitchen where the said villeins must bake their bread
(jus furmi), a semi-fortified bell-house, and a burghgate, where he could sit in judgment.
(5) The last great cause that developed feudalism
was war. It is an old saying, nearly a dozen cent uries
old, that "war begat the king".
It is no liss liue
that war, not civil, but international, begat feudalism.

m

;

;
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because "'shire would not help shire" (Anglo-Saxon
Thus the very reason why the
English left Ethelred the Unready to accept Sweyn as
full king (Anglo-Saxon Chronicle, ann. 1012) was
simply because Ethelred had no idea of centralizing
and unifying the nation; just as in the contrary sense
the successful resistance of Paris to the Northmen
gave to its dukes, the Lords of the Isle of France, the
royal titles which the Carlovingians of Laon were too
feeble to defend and the lack of a defensive national
war prevented any unification of the imwieldy Holy
Roman Empire. This is effectually demonstrated by
the real outburst of national feeling that centred
round one of the weakest of all the emperors, Frederick III, at the siege of Neuss, simply because Charles
the Bold was thought to be threatening Germany by
From these wars, then, the
his attack on Cologne.
kings emerged, no longer as mere leaders of their peoEle out as owners of the land upon which their people
ved, no longer as Reges Francorum but as Reges
Francice, nor as Duces Normannorum but as Duces
Norma nnicc, nor as Kings of the Anglecyn but of
Engla-land. This exchange of tribal for territorial
sovereignty marks the complete existence of feudalism
as an organization of society in all its relations (economic, judicial, political), upon a basis of commenda-

Chronicle, ann. 1010).

;

tion

and land-tenure.

—

Essence. We are now, therefore, in a position to
understand what exactly feudalism was. Bearing in
mind the double definition given at the beginning, we
may, for the sake of clearness, resolve feudalism into
its three component parts.
It includes a territorial
element, an idea of vassalage, and the privilege of an

immunity.
(1) The territorial element is the grant of the enfeoffment by the lord to his man. At the beginning
this was probably as well of stock and cattle as of land.
Hence its etymology. Littrd makes the Low Latin
feudum of Teutonic origin, and thus cognate with the
Old High German fihu, Gothic jaihu, Anglo-Saxon jeoh
(our jee), modern German vie.h. That is to say, the
word goes back to the days when cattle was originally
the only form of wealth; but it came by a perfectly
natural prooess, when the race had passed from a

nomadic
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First it forced the kings to cease to surround tliomselves with an antiquated fyrd or national militia, that
had forgotten in its agricultural pursuits that rapidity
of movement was the first essential of mililary success,
and by beating the sword into the ploughshare had
lost every desire to beat back the iron into its old
form. In consequence a new military force was organized, a professional standing army. This army
had to be fed and housed in time of peace. As a result its individual members were granted lands and
estates, or lived with the king as his personal suite. At
any rate, instead of every able-bodied man being individually bound in person to serve his sovereign in
the field, the lords or landowners were obliged in virtue
of their tenure to furnish a certain quantity of fighting
men, armed with fi.xed and definite weapons, according to the degree, rank, and wealth of the combatant.
Secondly, it gave another reason for commendation,
The lord was now asked, not to pay a
i. e. protection.
tax, but to extend the sphere of his influence so as to
enable a lonely, solitary farmstead to keep off the attacks of a foe, or at least to afford a place of shelter
and retreat in time of war. This the lord would do for
a consideration, to wit, that the protected man should
acknowledge himself to be judicially, politically,
economically, the dependent of his high protector.
Finally, the king himself was pushed up to the apex
The various lords commended
of the whole system.
themselves to this central figure to aid them in times
of stress, for they saw the uselessness of trying singly
They were continually being defeated
to repel a foe.

life lo the fixity of abode neeessilaled by pastoral pursuits, to signify wealth in general, and finally

The cattle, stock, or land was therefore handed over by the lord to his dependent, to be
held, not in full ownership, but in usufruct, on condiwealth

in Land.

but becoming hereditary.
(This whole process can be easily traced in Hector
in Anglo-Saxon Institutions", Cambridge, 1905, ix, 308-354; x, 378-411,
where a detailed account is given of how the thegn, a
personal servant of the king, developed into a landowner, possessing an average of five hides of land and
responsible to his sovereign in matters of war and juThe influence of the Church, too, in this
risdiction.)
gradual transference of a personal to a territorial vassalage has been very generally admitted. The monastic houses would be the first to find it troublesome
(Liber Eliensis, 275) to keep a rout of knights within
tions originally personal
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Bishops, too, howsoever magtheir cloistral walls.
nificent their palaces, could not fail to wish that the
fighting men whom they were boimd by their barony
to furnish to the king should be lodged elsewhere than
Consequently they soon declose to their persons.
veloped the system of territorial vassalage. Hence
the medieval legal maxim: nulle tcrre snns seigneur
(Vinogradoff, lOnglish Society in the Eleventh CenThis enfeoffment of
tury, Oxford, 1!k')S, ii, 39-89).
the lord or lantlowner by the king and of the dependent by the lord was partlj' in the nature of a reward for
past services, partly in the nature of an earnest for the
future.
It is this primitive idea of the lord who gives
land to his supporter that is answerable for the feudal
incidents which otherwise seem so tyrannous. For
instance, when the vassal died, his arms, horse, military e(|uipment reverted as heriot to his master. So,
too", when the tenant died without heirs, his property
If, however, he died, with
escheateil to the lord.
heirs, indeed, but who were still in their minority,
then these heirs were in wardship to the feudal superior, who could even dispose of a female ward in marriage to whom he would, on a plea that otherwise she
might unite herself and lands to an hereditary enemy.
All the way along it is clear that the ever-present idea
ruling and suggesting these incidents, was precisely a
The origin, that is, of these incidents
territorial one.
went back to earlier da)'S when all that the feudal
dependent possessed, whether arms, or stock, or land,
he had received from his immediate lord. Land had
become the tie that knit up into one the whole of sociLand was now the governing principle of life
ety.
(Pollock and Maitland, History of English Law, Cambridge, 1898, I, iii, 66-78). A man followed, not the
master whom he chose or the cause that seemed most
right, but the master whose land he held and tilled, the
cause favoured in the geographical linnts of his domain. The king was looked up to as the real possessor
By him, as representing the
of the land of the nation.
nation, baronies, manors, knights-fees, fiefs were distributed to the tenants-in-chief, and they, in turn,
divided their land to be held in trust b}' the lower vassals (Vinogradoff, English Society in the Eleventh
The statute of Edward I, known from
Centurj', 42).
its opening clause as Quia Emptores, shows the extreme lengths to which this sub-infeudation was
So much,
carried (Stuhbs, Select Charters, 478).
however, had this territorial idea entered into the
legal conceptions of the medieval polity, and been
passed on from .ige to age by the most skilful lawyers
of each generation, that, up to within the last half century, there were not wanting some who taught that
the very peerages of England might descend, not by
means of blood only, nor even of will and bequest, but
by the mere possession-at-law of certain lands and
tenements. Witness the Berkeley Peerage case of
1861 (.\nson, Law and Custom of the Constitution,
Oxford, 1S97, Part 1, I, vi, 200-203).
(2) p'eudalisiii further implies the idea of vassalage.
This is piirtly oorieurrent with, partly overlapping, the
It is certainly prior to, more
territorial conception.
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primitive than, the notion of a landed enfeoffment.
early banded hordes that broke over Europe were
held together by the idea of loj'alty to a personal chief.
The heretogas were leaders in war. Tactitus says
(Germania, vii): ''The leaders hold command rather
by the example of their boldness and keen courage
than by any force of discipline or autocratic rule." It
was the best, most obvious, simplest method, and
would always obtain in a state of incessant wars and
raids.
But even when that state of development had
been passed, the personal element, though considerably lessened, could not fail to continue. Territorial
enfeoffment did not do away with vassalage, but only
changed the medium by which that vassalage was
made evident. The dependent was, as ever, the personal follower of his immediate lord. He was not
merely holding land of that lord the very land that he
held was but the expression of his dependence, the
outward and visible sign of an inward and invisible
bond. The fief showed who the vassal was, and to
whom he owed his vassalage. At one time there was a
tendency among historians to make a distinction between the theory of feudalism on the Continent and
that introduced into England by William I. But
a closer study of both has proved their identif v (Tout,
Eng. Hist. Rev., Jan., 1905, 141-143). The Salisbury
Oath, even on the supposition that it was actually
taken by "all the land-owning men of accoimt there
were over all England" (Anglo-Saxon Chronicle, ann.
1068), wa.s nothing more than had been exacted by
the Anglo-Saxon kings (Stubbs, Select Charters,
Doom of Exeter, iv, 64; i, 67; but compare Vinogradoff, Growth of the Manor, Oxford, 1905, 294In Germany, too, many of the lesser knights
306).
held directl}^ of the emperor; and over all, whether
immediately subject to him or not, he had, at least in
theory, sovereign rights. And in France, where feudal vassalage was very strong, there was a TOya\ court
to which a dependent could appeal from that of his
lord, as there were also roval cases, which none but
the king could try. In fact it was perhaps in France,
earlier than elsewhere, that the centralizing spirit of
royal interference began to busy itself in social, economic, judicial interests of the individual. Besides,
on the other hand, the anarchy of Stephen's reign that
spread over the whole country (Davis, Eng. Hist.
Rev., Oct., 1903) showed how slight even in England
was the roj'al hold over the vassal barons. Moreover,
if English feudalism did at all differ from the hierarchic vassalage that caused so much harm abroad,
the result was due far more to Henry II and his successors than to the Norman line of kings.
And even
the work of the Angevins was to no small degree undone by the policy of Edward III. The Statutes of

The

;

(1279), Quia Emptores
(1290) all laid the foundations, though such, of course,
foreign to their object, for the aggregations of
Then came the marriage of the
large estates.
royal princes to great heiresses; the Black Prince
gained the lands of Kent; Lionel, the dowry of Ulster;
Thomas of Woodstock, the linked manors of Eleanor
Bohun. Henry IV, before he deposed Richard II, was
"Harry of Hereford, Lancaster and Derby", as well as
Leicester and Lincoln. The result was that England,
no less than France, Germany, Italy, and Spain, had
its feudal vassals that acquired ascendancy over the
crown, or were only prevented by their mutual jealousy from doing so. In England, too, the substitution
of a fi'mliilili' iip(i)ui(ii'r, or noliility of the blood roval,
for the old fi'mlalili lirn'Inriiilc worked the same mischief as it did in !' ranee; and the W.ars of the Roses
par.alleleil (he fatal feuds of Burgundians and Armagnacs, the horrors of the Praguerie and the anarchy of
the League of the Public Weal.
It will be .seen, therefore, that all over Ivirope the same feudal system prevailed of a liicrarchir arrangement of classes, as some
vast pyramid of which the apex, pushed high up and

Merton (127S), Slortmain
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separated by intervening layers from its base, represented the king.
(3) Feudalism lastly included the idea of an immunity or grants of the profits of justice over a fief or
other piece of land (Vinogradoff, Eng. Soc. in the
Eleventh Century, 177-207). We have already stated
how by the land-books the Anglo-Saxon kings (and the
like had been done, and was to be repeated all over the
Continent) granted to others political ownership over
certain territories that till that time had been, in the
medieval phrase, "doing their own law". The result
was that, apparently, private courts were set up,
typified in England by the aUiterative jingle "sac and
Sometimes
soc, tol and theam, and infangenthef".
the lord was satisfied by merely taking the judicial
forfeitures in the ordinary courts, without troubling to
establish anj' of his own.
But, generally speaking,
he seems to have had the right, and to have used it, of
keeping his own separate courts. Feudalism, therefore, includes not merely service (military and economic) but also suit (judicial). This suit was as
minutely insisted upon as was the service. The king
demanded from his tenants-in-chief that they should

meet

in his cvria regis.

So William

I

had

his thrice-

yearly cro^^Ti-wearings, attended by "all the rich men
over all England, archbishops and bishops, abbots and
earls, thegns and knights" (Anglo-Saxon Chronicle,
ad ann. 1087). So too in France, there was the cour du
roy, dating from the earliest Capetian times, the court
of the king's demesne or immediate tenants; at this
royal court, whether in England or in France, all the
tenants-in-chief, at any rate in the days of the full
The same
force of feudalism, were obliged to attend.
court existed in the Holy Roman Empire and was of
great importance, at least till the death of Henry V
(Bryce, Holy Roman Empire, London, 1904, viii, 120All those who attended these courts did so in
129).
virtue of the tenurial obligations. Now, these royal
councils were not constitutional bodies, for we have no
evidence of any legislation by them. Rather, like the
Parlement of France, they simply registered the royal
But their real work was judicial, adjudicating
edicts.
causes too numerous or too complicated for the king
alone to deal with. So Philip Augustus summoned
John as a vassal prince to the cour du roy to answer
the charge of the murder of Arthur of Brittany. Just
as these royal courts were judicial bodies for dealing
with questions relating to the tenants-in-chief, so these
tenants-in-chief, and in a descending gradation every
lord and master, had their private courts in which
The private criminal
to try the cases of their tenants.
courts were not strictly feudal, but dependent on a
royal grant; such were the franchises, or liberties, or
regalities, as in the counties Palatine up and down
Europe. Besides these, however, there were the
librw curice, courts baron, courts leet. courts customary, and, in the case of the Church, courts Christian
(for details. Pollock and Maitland, History of English
Law, I, 571-594). The very complexity of these
courts astonishes us; it astonished contemporaries no
less, for Langland in "Piers Plowman" (Passus III,
11. 318-319) looks forward to a golden day when
King's court and common court, consistory
and chapter.
All shall be one court and one baron-judge.
CHT7RCH AND Feud.\lism. The Church too had her
place in the feudal system. She too was granted territorial fiefs, became a vassal, possessed immunities. It
was the result of her calm, wide sympathy, turning to
the new nations away from the Roman Empire, to
which many Christians thought she was irrevocably
bound. By the baptism of Clovis she showed the baptism of Constant ine had not tied her to a political
system. So she created a new world out of chaos,
In
created the paradox of barbarian civilization.
gratitude kings and emperors endowetl her with property; and ecclesiastical property has not infrequently

—
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brought evils in its train. The result was disputed
elections; younger sons of nobles were intruded into
Secular
bishoprics, at times even into the papacy.
princes claimed lay investiture of spiritual offices. The
cause of this was feudalism, for a system that had its
basis on land-tenure was bound at last to enslave a
Church that possessed great landed possessions. In
Germany, for example, three out of the mystically
numbered seven electors of the empire were churchmen. There were, besides, several prince-bishops
within the empire, and mitred abbots, whose rule was
more extended and more powerful than that of many
a secular baron. As it was in Germany, so it was in
Naturally
France, England, Scotland, Spain, etc.
there was a growing desire on the part of the king and
the princes to force the Church to take her share in the
national burdens and duties. Moreover, since by custom the secular rulers had obtained the right of presentation to various benefices or the right of veto, with
the title on the Continent of advocates or i^ogl, the
numerous claimants for the livings were only too ready
to admit every possible demand of their lord, if only he
would permit them to possess the bishopric, abbacy,
or whatever else it might be. In short, the Church w-as
in danger of becoming the annex of the State; the
pope, of becoming the chaplain of the emperor.

Simony and concul>inage were rife. Then came the
Reforms of Cluny and the remedy of the separation of
Church and State, in this sense, that the Church would
confer the dignity or office, and the State the barony.
But even when this concordat had been arranged (in
England between Henry I and St. Anselm in 1107; the
European settlement did not take place till 1122 at
Worms), the Church still lay entangled with feudalism. It had to perform its feudal duties. It might
owe suit and service to a lord. Certainly, lesser vassals owed suit and service to it. So it was brought into
the secular fabric of society. A new tenure was invented for it, tenure by frankalmoyn. But it had
more often than not to provide its knights and warmen, and to do justice to its tenants. The old ideal of
a world-monarchy and a world-religion, the pope as
spiritual emperor, the emperor as temporal pope, as
set out with matchless skill in the fresco of the Dominican Church in Florence, S. Maria Novella, had ceased
to influence public opinion long before Dante penned
his "De Monarchia". Feudalism had shattered that
ideal (Barry, in Dublin Review, Oct., 1907, 221-243).
There was to be not so much a universal Church, as a
numljer of national Churches under their territorial
princes, so that feudalism in the ecclesiastical sphere
prepared the way for the Renaissance principle, Cujus
regio ejus religio.
For while at the beginning the
Church sanctified the State and anointed with sacred
chrism the king vested in priestly apparel, in the end

the State secularized the Church amid the gilded captivity of Avignon.
Royal despotism followed the
indignities of Anagni; the Church sank under the
weight of her feudal duties.
Rksults. (1) Enl Results. (a) The State instead
of entering into direct relations with individuals,
entered into relation with heads of groups, losing contact with the members of those groups. With a weak
king or disputed succession, these group-heads made
themselves into sovereigns. First of all viewing themselves as sovereigns they fought with one another as
sovereigns, instead of coming to the State as to the
true sovereign to have their respective claims adjudicated. The result was what the chroniclers call guerra
or private war (Coxe, House of Austria, I, London,
1807, 30G-7). This was forbidden in England even
under its mock form the tournament. Still it was too
much tangled with feudalism to be fully suppressed,
breaking out as fiercely here from time to time as it
did elsewhere,
(b) The group-heads tempted their
vassals tn follow them as against their overlords. So
Robert of Bellesme obtained the help of his feudatories

—
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against Henry I. So Albert of Austria headed the
electors against the Emperor Adolf of Nassau.
So
Charles of Navarre led his vassals against King John
of France. So James of Urgel formed the Privileged
Union at Saragossa. (c) These group-heads claimed
the rights of private coinage, private castles, full judicial authority, full powers of taxation.
There was
always a struggle between them antl their .so\-ereigns,
and between them and their lesser vassals as to the
degree of their independence. Each manorial group or
honour or fief endeavoured to be self-sufficient and to

hold itself apart from its next overlord Each overlord
endeavoured more and more to consolidate his domains and force his vassals to appeal to him rather
than to their direct superior. This continual struggle,
the success and failure of which dependetl on the personal characters of lord and overlord, was the chief
cause of the instability of life in medieval times,
(d) A last evil may perhaps be added in the power
given to the Church. In times of disputed succession
the Church claimed the right to defend her.self, then to
keep order, and eventually to nominate the ruler.
This, however justifiable in itself and however at times
beneficial, often drove the ecclesiastical order into the
arms of one or other political party; and the cause of
the Church often became identified with a particular
claimant for other than Church reasons; and the penalties of the Church, even excommunication, were at
times imposed to defend worldly interests. As a rule,
however, the influence of the Church was directed to
control antl soften the unjust and cruel elements of the
.

system.

—

(a) Feudalism supplied a new
(2) Good Results.
cohesive force to the nations. At the break-up alike
of the Roman Empire and of the Germanic tribal loyalty to the tribal chief, a distinct need was felt for
some territorial organization. As yet the idea of
nationality was non-existent, having indeed little opportunity of expression. How then were the peoples
to be made to feel their distinct individuality? I'eudalism came with its ready answer, linked Germanic
with Roman political systems, built up an inter-connected pyramid that rested on the broad basis of
popular possession and culminated in the apex of the
king,
(b) It introduced moreover into social and
Every war of
political life the bond of legalitas.
medieval, or rather feudal, times was based on some
legal claim, since other casus belli there was none.
Political expediency or national expansion were unknown doctrines. No doubt this legalitas, as ui the
English claim to the French throne, often became
sheer hypocrisy. Yet on the whole it gave a moral
restraint to public opinion in the midst of a passionate
age; and the inscription on the simple tomb of Edward I P.^CTDM Serva, however at times disregarded
by the king himself, still sums up the great bulwark
raised in medieval days against violence and oppression.
To break the feudal bond was felony; and
more, it was dishonour. On the side of the king or
lord, there was the investiture by banner, lance, or
other symbol; on the side of the man or tenant,
homage for the land, sworn on bended knees with
hands placed between the hands of the lord, the tenant
standing upright while taking the fealty, as the sign of
a personal obligation, (c) Feudalism gave an armed
force to Europe when she lay defenceless at the feet of
the old mountains over which so many peoples had
wandered to conquer the Western world. The onrush
of Turk. Saracen, and Moor was checked by the feudal
levj' which substituted a disciplined professional force
for the national fyrd or militia (Oman, Art of War, IV,
ii. 357-377, London. 1898).
(d) From a modern point
of view its most interesting advantage was the fact of
its being a real, if only temporary, solution of the landquestion. It enforced a just distribution of the territorial domains included within the geographical limits
of the nation, by allowing individuals to carve out
:
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estates for themselves on condition that each landlord,
whether secular baron, churchman, even abbess, rendered suit and service to his overlord and demanded
them in return from each and every vassal. This
effectually taught the principle that owners of land,
precisely as such, had to perform in exchange governmental work.
Not that there was exactly landnationalization (though many legal and theological
e.xpressions of medieval literature seem to imply the
existence of this), but that the nation was paid for
its land by service in war and by judicial, administrative, and, later, legislative duties.
Decline of Feudalism. This was due to a multiSince
plicity of causes acting upon one another.
feudalism was based on the idea of land-tenure paid
for by governmental work, every process that tended
to alter this adjustment tended also to displace

—

feudalism.
(1) The new system of raising troops for war helped
to substitute money for land.
The old system of
feudal levy became obsolete. It was found impracticable for the lords to retain a host of knights at their
service, waiting in idleness for the call of war. Instead,
the barons, headed by the Church, enfeoffed these
knights on land which they were to own on conditions
of service. Gradually these knights too found military
service exceedingly inopportune and commuted for it
a sum of money, paid at first to the immediate lord,
Land
eventually demanded directly by the king.
cea.sed to have the same value in the eyes of the monarch. Money took its place as the symbol of power.
But this was further increased by a new development
in military organization. The system by which sheriffs, in virtue of royal writs, summoned the countylevy had taken the place of the older arrangements.
These commissions of array issued to the tenants-inchief, or proclaimed for the lesser vassals in all courts,
fairs, and markets were now exchanged for indentures,
by which the king contracted with individual earls,
barons, knights, etc., to furnish a fixed number of men
at a fixed wage ("They sell the pasture now to buy the
hor.se."
"Henry V", prologue to Act II). The old
conception of the feudal force had completely disappeared. Further, by means of artillery the attacking
force completely dominated the defensive, fortified
castles declined in value, archers and foot increased in
importance, heavily armoured knights were becoming
useless in battle, and on the Continent the supremacy
of harquebus and pike was assured. Moreover as part
of this military displacement the reaction against
livery and maintenance (cf. Lingard, History of England, IV, V, 139-140, London, 1854) must be noted.
The intense evils occasioned all over Europe by this
bastard feudalism, or feudalism in caricature, provoked a fierce reaction. In England and on the Continent the new monarchy that sprang from the "Three
Ma^i" of Bacon stimulated popular resentment
against the great families of king-makers and broke

—

their power.
(2) \ second cause of this substitution was due to
the Black Death. For some years the emancipation
of villeinage had, for reasons of convenience, been
gradually extending. A system had grown up of exchanging tenure by rent for tenure by service, i. e.
money was paid in exchange for service, and the lord's
fields were tilled by hired labourers.
By the Great
Pestilence labour was rendered scarce and agriculture
was disorganized. The old surphis population that
had ever before (Vinogradoff
Eng. Hist. Rev.,
Oct., 1900, 775-81; April, 190G, .356) drifted from
manor to manor no longer existed. The lords pursued their tenants; capital was begging from labour.
All statutory enactments to chain labour to the soil

m

proved futile. Villeins escaped in numbers to manors,
not of their own lords, and entered into service this
time as hired labourers. That is, the lord became a
landlord, the villein became a tenant-farmer at will or

a landless labourer. Then came the Peasant Revolt
over all Europe, the economic complement of the
Black Death, by which the old economy was broken
up and from which the modern social economy began.
On the Continent the result was the metayer system
or division of national wealth among small landed
proprietors.
In England under stock-and-land leases
the same system prevailed for close on a century, then
disappeared, emerging eventually after successive ages
as our modern "enclosed" agriculture.
(3) As in things military and economic, so also in
things judicial the idea of landed administrative sinks
below the horizon. All over Europe legal kings, Alfonso the Wise, Philip the Fair, Charles of Bohemia,
Edward I of England, were rearranging the constitutions of their countries.
The old curia regis or cour du
roy ceases to be a feudal board of tenants-in-ehief and
becomes at first partly, then wholly, a body of legal
advisers.
The king's chaplains and clerks with their
knowledge of civil and canon law, able to spell out the
old customaries, take the place of grim warriors. The
Ptacita Regis or cas royaux get extended and simplified.
Appeals are encouraged. Civil as well as
criminal litigations come into the royal courts. Finance, the royal auditing of the accounts of sheriffs,
bailiffs, or seneschals, increases the royal hold on the
country, breaks down the power of the landed classes,
and draws the king and people into alliance against
the great nobles. The shape of society is no longer a
pyramid, but two parallel lines. It can no longer be
represented as broadening down from king to nobles,
from nobles to people but the apex and base have
withdrawn, the one from completing, the other from
supporting, the central block. The rise to power of
popular assemblies, whether as States-General,
Cortes, Diets, or Parliaments, betokens the growing
importance of the middle class; and the triumph of
the middle cla.ss fi. e. of the moneyed, not landed, proThe whole
prietors) is the overthrow of feudalism.
literature of the fourteenth century and onward witHenceforward till the Renesses to this triumph.
naissance it is eminently bourgeois. Song is no
longer an aristocratic monopoly it passes out into the
;

;

whole nation. The troubadour is no more; his place
is taken by the ballad writer composing in the vulgar
tongue a dolce stil nuovo. This new tone is especially
evident in "Renard le Contrefait" and "Branche des
Royaux Lignage". These show that the old reverence for all that was knightly and of chivalry (q. v.)
was passing away. The medieval theory of life,
thought, and government had broken down.
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Feuillants. The Cistercians who, about 1145,
founded an abbey in a shady valley in the Diocese of
Rieux (now Toulouse) named it Fuliens, later Les

Notre-Dame des Feuillans (Lat. folium,
and the religious were soon called Feuillants
Relaxations crept into the Order of
(Lat. Fulienses).
Citeaux as into most religious congregations, and in
the sixteenth century the Feuillant monastery was
Feuillans or
leaf),

dishonoured by unworthy monks. A reform was
soon to be introduced, however, by Jean de la Barridre, b. at Saint-C^r6, in the Diocese of Cahors, 29

5

FEUILLET

Having completed a
April, 1544; d. 25 April, IGOO.
successful course in the humanities at Toulouse and
Bordeaux, at the age of eighteen he was made commendatory Abbot of the Feuillants by the King of
France, succeeding Charles de Crussol, who had just
joined the Reformers. After his nomination he went
to Paris to continue his studies, and then began his
lifelong friendship with the celebrated Arnaud d'Os-

In 1573 Barriere, having resat, later cardinal.
solved to introtluce a reform into his abbey, took the
habit of novice, and after obtaining the necessary
dispensations,

made

his

solemn profession and was

ordained priest, some time after 8 May, 1573. His
enterprise was a difficult one. There were twelve
monks at Les Feuillans who refused to accept the
reform, and unmoved by the example and exhortations of their abbot, resolved to do away with him, by
means of poison. Their attempts, however, were
frustrated.
In 1577, having received the abbatial
benediction, he solemnly announced his intention of
reforming his monastery, and made the members of
the community understand that they had either to
accept the reform or leave the abbev; they chose the
latter and dispersed to various Cistercian houses.
Their departure reduced the community to five persons, two professed clerics, two novices, and the supe-

The rule was interpreted in its most rigid sense
rior.
and in many ways even surpassed. Sartorius in his
work "Cistercium bis-tertium" sums up the austerities of the reform in these four points: (1) The Feuillants renounced the use of wine, lish, eggs, butter,
Their nourishment consalt, and all seasoning.
sisted of barley breatl, herbs cooked in water, and
oatmeal.
(2) Tables were abolished; they ate on the
floor kneeling.
(3) They kept the Cistercian habit,

but remained bare-headed and barefoot in the mon(4) They slept on the ground or on bare
planks, with a stone for pillow. They slept but four
hours.
Silence and manual labour were held in
honour. The community was increased rapidly by
the admission of fervent postulants.
In 1581 Barriere received from Gregorj' XIII a
Brief of commendation and in 1589 one of confirmation, establishing the Feuillants as a separate congregation.
In spite of the opposition of the abbots and
general chapters of Citeaux, the reform waxed strong.
In 1587 Sixtus V called the Feuillants to Rome,
where he gave them the church of S. Pudentiana, and
the same year, Henn,' III, King of France, constructed
for them the monaster^' of St. Bernard, in the Rue
Saint-Honore, Paris.
In 1590, however, the Peasastery.

While Barants' War brought about dissensions.
riere remained loyal to Henry III, the majority of
his religious declared for the League.
As a result, in
1592 Barriere was condemned as a traitor to the
Catholic cau.se, deposed, and reduced to lay communion.
It was not until IGOO that, through the efforts
of Cardinal Bellarmine, he was exonerated and reinstated.
Early in the same year, however, he died in
the arms of his friend Cardinal d'Ossat. In 1595
Clement VIII exempted the reform from all jurisdiction on the part of Cistercian abbots, and allowed the
Feuillants to draw up new constitutions, containing
some mitigations of the primitive rigour. These were
approved the same year. In 1598 the Feuillants took
possession of a second monaster^' in Rome. San BerIn 1630 Pope Urban VIII divided
the congregation into two entirely distinct branches:
that of France, under the title of Notre-Dame des
Feuillants; and that of Italy, under the name of Bernardoni or Reformed Bernardines. In 1034 the
Feuillants of France, and in 1667 the Bernardines of
Italy modified somewhat the constitutions of 1595.
In 1791 at the time of the suppression of the religious
orders, the Feuillants possessed twenty-four abbeys
in France; almost all the religious were confessors,
exiles, or martyrs.
The Bernardines of Italy eventu-

nardo

alle

Terme.
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ally combined with the Order of Citeaux.
The
congregation of the Feuillants has given a number of
illustrious personages to the Church, among others:
Cardinal Bona (q.v.), the celebrated liturgist and
ascetical writer (d. 1674); Gabriele de Castello (d.
1687), general of the Italian branch, who also received
the cardinal's hat; Dom Charles de Saint-Paul, first
general of the Feuillants of France, afterwards Bishop
of Avranche, who published in l(i41 the "Geographia
Sacra"; among theologians, Pierre Comagere (d.
1662), Laurent Apisius (d. 1681), and Jean Goulu
Special mention should be made of Carlo
(d. 1629).
Giuseppe Morozzi (Morotius), author of the most important history of the order, the "Cistercii reflorescentis.
.chronologicahistoria". Many martyrologies
give Jean de la Barriere (25 April) the title of Venerable.
The Abbey des Feuillants was authorized by
papal Brief to publicly venerate his remains, but
the cause of beatification has never been introduced.
The Feuillantines, founded in 1588 by Jean de la
Barriere, embraced the same rule and adopted the
same austerities as the Feuillants. Matrons of the
highest distinction sought admission into this severe
order, which soon grew in numbers, but during the
Revolution, in 1791, the Feuillantines disappeared.
Hkltot. Hist, des onlres (Paris. 1719); Caretto, Sant&rale
.

del S. Ordine Cistercien.se (Turin. 1708); Sartorius, Cistercium
bis-tertium (Prague, 17(X)): Bazy, Vie du Venerable Jean de la
Barriire (Toulouse, 1SS5); SIorotius, Ci.stercii re/lorescentis . . .
chronologica historia (Turin, 1690); Chalemot, .Series Sanctorum
el Beatorum S. O. Cist. (Paris, 1670); Callia Chrisliana. XIII;
Janauschkk, Ong. Cist. (Vienna, 1877); Voyage littiraire de
deux religieux de la cong. de S. Aiaur in Martene and Doran'd
(Paris. 1717); Jongelinus, Nolilia abbatiarum
Ord. Cist.
(Cologne, 1640).

Ediiond M. Obrecht.
Feuillet

(Feuillee),

Loui.'!,

geographer,

b.

at

Mane near

Forcalquier, France, in 1660; d. at Mar1732.
He entered the Franciscan Order
and made rapid progress in his studies, particularly in
mathematics and astronomy. He attracted the attention of members of the Academy of Sciences and in
1699 was sent by order of the king on a voyage to the
Levant with Cassini to determine the geographical
positions of a number of seaports and other cities.
The success of the undertaking led him to make a
similar journey to the Antilles.
He left Marseilles,
5 Feb., 1703, and arrived at Martinique 11 April.
severe sickness was the cause of considerable delay,
but in September of the following year he began a
cruise along the northern coast of South America,
making observations at numerous ports. He likewise
collected a number of botanical specimens. Upon his
return to France in 1706, his work won recognition
from the Government, and he immediately began preparations for a more extended voyage along the western
coast of South America to continue his observations.
He received the title of royal mathematician, and
seilles

in

A

letters from the ministry set sail from
Marseilles, 14 Dec, 1707.
He rounded Cape Horn
after a tempestuous voyage and visited the principal
western ports as far north as Callao. At Lima he
spent several months studying the region. He returned to France in 1711, bringing with him much
valuable data and a collection of botanical specimens.
granted him a pension and built an obserLouis
vatory for him at Marseilles. Feuillet was of a gentle

armed with

XIV

and simple character, and while an enthusiastic explorer, was also a true ecclesiastic. He was the author
of "Journal des observations physiques, math^matiques, et botaniques" (Paris, 1714); "Suite du Journal"

(Paris, 1725).

Eyries in Biog. Univ., XIV; Poggendorff, Biographisch
Lilerarisches Handwnrterbuch zur Geschichte der exacten Wissenschajten (Leipzig, 18(53), I.

Henry M. Brock.
Peval, P.\ul-Hexri-Corentin, novelist, b. at
Rennes, 27 September, 1817; d. la Paris, 8 March.

feyj6o

FIACC
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He belonged

to an old family of barristers, and
his parents wished him to follow the family traditions.
He received his secontlary instruction at the hjcue of
Rennes and stiulied law at the university of the same
city.
He was admitted to the bar at the age of nineteen, but the loss of his first case disgusted him with
the practice of law, and he went to Paris, where he
secured a position as a bank clerk. His fondness for
reading, which caused him to neglect his professional
duties, led to his dismissal a few months later.
He is

1887.

next found in the
service of an advertising concern,

then on the staff
of an obscure Parisian paper, and
finally as
proofreader in the offices
" Le
of
Nouvelliste".

He had

already begun to
write.
A short
story, "Le club
des Phoques",
which he published
in "

La Revue de

Paris",

1841,
attenopened to
in

attracted
tion

and

stitutions, customs, and superstitions.
He criticized,
the system of public instruction in
Spain, offering suggestions for reforms; and it was
owing to his agitation that many universities adopted
new and better methods of teaching logic, physics, and
medicine.
He naturally stirred up many controversies and was the oliject of bitter attacks, but he was
riot without his supporters and defenders.
In his long
life he wrote many works, the full list of which may be
found in Vol. LVI of " La Biblioteca de Autores Espanoles" (Madrid, 1883). The subjects may be conveniently grouped as follows: arts; astronomy and

among other things,

geography; economics; philosophy and metaphysics;
philology; mathematics and physics; natural history;
literature; history; medicine.
Nearly all are included
in the eight volumes which bear the title "Teatro
critico universal 6 discursos varios en todo g^nero de
materias para desengano de errores comunes" (Madrid, 1726-39) and in the five volumes of his "Cartas
Eruditas" (Madrid, 1742-60). During the life of the
author his works were translated into French, Italian,
German, and after his death into English. At his
death Feyjoo was laid to rest in the church of San
Vicente at Oviedo. A fine statue in his memory ornaments the entrance to the National Library at Madrid.
Vicente de la Fuente, Vida y Juicio Critico de Feyj'do in
Rivadeneira, Biblioteca de Autores Espafioles (Madrid, 1848LVI.

86),

Ventura Fuentes.

Fiacc, Saint (about 415-520), poet, chief bishop
of Leinster, and founder of two churches.
His father,
Mac Dara, was prince of the Hy-Bairrche in the country around Carlow.
His mother was sister of Dubhtach, the chief bard and brehon of Erin, the first of
Patrick's converts at Tara, and the apo.stle's hfelong
great success and was translated into several lan- friend. Fiacc was a pupil to his uncle in the bardic
guages.
From this time on he hardly ever ceased profession and soon embraced the Faith. Subsewriting, sometimes publishing as many as four novels
quently, when Patrick came to Leinster, he soat a time. 8ome of them he also tried to adapt for journed at Dubhtach's house in Hy-Kinsellagh and
the stage but, with the exception of " Le Bossu" selected Fiacc, on Dubhtach's recommendation, to be
which was played many times, his ventures in that consecrated bishop for the converts of Leinster.
direction were unsuccessful.
Fiacc was then a widower; his wife had recently died,
Feval's writings had
not always been in conformity with the teachings leaving him one son named Fiacre. Patrick gave
of the Church.
In the early seventies he sincerely re- him an alphabet written with his own hand, and
turned to his early belief, and between 1877 and 1882 Fiacc acquired with marvellous rapidity the learning
published a revised edition of all his books. He also necessary for the episcopal order. Patrick consewrote some new works which show the change. His crated him, and in after time appointed him chief
incessant labour and the financial reverses he had suf- bishop of tlie ijrovince.
Fiacc founded the church of
fered told on his constitution; he was stricken with
Domnach-Fiech, east of the Barrow. Dr. Healy
paralysis.
The Societe des Gens de Lettres, of which identifies its site at Kylebeg. To this church Patrick
he was the president, had him placed in the home of presented sacred vestments, a bell, the Pauline Epis
Les Freres de S. Jean de Dieu, where he died.
ties, and a pastoral staff.
After many years of aus
Most of Feval's novels are romantic; in fact he may tere life in this place, Fiacc was led by angelic combe considered as the best imitator of the elder Dumas; mand to remove to the west of the Barrow, for there
his fecundity, his imagination, and his power of inter"he would find the place of his resurrection". The
esting the reader rival those of his great predecessor;
legends state that he was directed to build his oratory
the style, however, too often betrays the haste in which where he should meet a hind, his refectory where he
his novels were written.
The list of his works is a should find a boar. He consulted Patrick, the latter
very long one; the best known besides those already fixed the site of his new church at Sletty " the highmentioned are: "Etapes d'une conversion" (Paris, land " a mile and a half north-west of Carlow. Here
Fiacc built a large monastery, which he ruled as abbot,
1877); "Merveilles du Mont-Saint^Michel " (Paris,
1879).
while at the same time he governed the surrounding
LouANnRE AND BouRQUELOT, Litleralure coniemporaine country as bishop. His annual Lenten retreat to the
(Paris, 1854); de Mirecouht, Lcs conlemporains (Paris, 1856):
cave of Drum-Coblai and the rigours of his Lenten
BuET, MidaUlons et camces (Paris, 1853).
fast, on five barley loaves mixed with ashes, are menPierre Marique.
He suffered
tioned in his life by Jocelyn of Furness.
Peyjoo y Montenegro, Benito Jeronimo, a cele- for many years from a painful disease, and Patrick,
brated Spanish writer, b. at Casdemiro, in the parish commiserating his infirmity, sent him a chariot and
of Santa Maria de Melias, Galicia, Spain, 8 October,
a pair of horses to help him in the visitation of the dio107G; d. at Oviedo, 26 September, 1764.
Intended by cese. He lived to a very old age; sixty of his pious
his parents for a literary career, he showed from a
His
disciples were gathered to their rest before him.
very early age a predilection for ecclesiastical studies, festival has been always observed on the 12th of Octoand in 168S received the cowl of the Order of St, Bene- ber. He was buried in his own church at Sletty, his
dict at the monastery of San Juan de Samos.
A man son Fiacre, whom Patrick had ordained priest, occupyof profound learning, Feyjoo wrote on a great variety
ing the same grave. They are mentioned in several
of subjects, embracing nearly every branch of human
calendars as jointly revered in certain churches.
knowledge. In his writings ho attacked many old inSt. Fiacc is the reputed author of the metrical life of

F6val the columns
of the most im_
portant Parisian
„
„
^,
Paci^Henri-Corentin F£val
newspapers.
In
1844, under the pseudonym of Francis Trolopp,
he wrote "Les mysteres de Londres", which had
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St. Patrick in Irish, a document of undoubted antiquity and of prime importance as the earhest biography of the saint that has come down to us.
hymn on St. Brigid, "Audite virginis laudes", has
been sometimes attributed to him, but on insufficient

Fiammingo (The Fleming), Dennis.

See Cal-

VAERT, DlONYSIUS.

A

grounds.
Acta SS., 12 Oct.; Colgan, Trias Thnum. (Louvain, 1647);
Writers of Ireland (Dublin, 1746), I, II. 7; Laotgan,
Eccles. Hist, of Ireland (Dublin. 1S29), I; Healy, Ireland's Ancient Schools and Scholars (Dublin, 1902),- Irish Eccl. Record,

Ware, The

March, 1868; Liber Hymnorum (Trinity College. Dublin), ed.
Todd (1855-69) and Bernard and Atkinson (1898).
C. MULCAHY.

Fiacre, S.unt, Abbot, b. in Ireland about the end
Having been
of the sixth century; d. IS August, (370.
ordained priest, he retired to a hermitage on the banks
of the Nore of which the townland Kilfiachra, or IvilDisfera, Co. Kilkenny, still preserves the memory.
ciples flocked to him. but, desirous of greater solitude,
he left his native land and arrived, in 628, at Meaux,
where St. Faro then held episcopal sway. He was
generously received by Faro, whose kindly feelings
were engaged to the Irish monk for blessings which he
and his father's house had received from the Irish
missionary Columbanus. Faro granted him out of his
own patrimony a site at Brogillum (Breuil) surrounded
by forests. Here Fiacre built an oratory in honour of
the Blessed Virgin Mary, a hospice in which he received strangers, and a cell in which he himself lived
He lived a life of great mortification, in
apart.
prayer, fast, vigil, and the manual labour of the garDisciples gathered around him and soon formed
den.
a monastery. There is a legend that St. Faro allowed
him as much land as he might surround in one day
with a furrow; that Fiacre turned up the earth with
the point of his crosier, and that an officious woman
hastened to tell Faro that he was being beguiled; that
Faro coming to the wood recognized that the wonderworker was a man of God and sought his blessing, and
that Fiacre henceforth excluded women, on pain of
severe bodily infirmity, from the precincts of his
monastery. In reality, the exclusion of women was a
common rule in the Irish foundations. His fame for
He cured all manner of
miracles was widespread.
diseases by laying on his hands; blindness, polypus,
fevers are mentioned, and especially a tumour or
fistula since called "le fie de S. Fiacre".
His remains were interred in his church at Breuil,
where his sanctity was soon attested by the numerous
Many churches and oracures wrought at his tomb.
tories have been dedicated to him throughout France.
resort for pilgrims with
Breuil
is
still
a
His shrine at
In 1234 his remains were placed in a
bodily ailments.
Bishop
of
Meaux,
his arm being enshrine by Pierre,
In 1479 the relics of
cased in a separate reliquary.
in a silver shrine,
Fiacre
and
Kilian
were
placed
Sts.
which was removed in 156S to the cathedral church at
Meaux for safety from the destructive fanaticism of
the Calvinists. In 1617 the Bishop of Meaux gave
part of the saint's body to the Grand Duke of Tuscany,
and in 1637 the shrine was again opened and part of
the vertebrse given to Cardinal Richelieu. A mystery
play of the fifteenth century celebrates St. Fiacre's
life and miracles.
St. John of Matha, Louis XIII, and
Anne of Austria were among his most famous clients.
He is the patron of gardeners. The French cab derives its name from him.
The Hotel de St-Fiacre, in
the Rue .St-Martin, Paris, in the middle of the seventeenth century first let these coaches on hire. The
sign of the inn was an image of the saint, and the
coaches in time came to be called by his name. His
feast is kept on the 30th of .August.
Acta .S'.S'..30 Aug.; Lanii;an, Ere. Hi.il. of Ireland (Dublin.
1829). II. 446-44S; O'Hanlon, LUvh of the Irish Saints. 30
Aug., VIII, 421; Marlitrologil of Doneijat, 229; Butler, Lives
of the Saints, 30 Aug.; I.iTTRE. French Diet., s. v.; Ricard. La
vie et lea miracles de S. Fiacre d'apres les Bollandiates avec piices
iuetificatives (Paris, 1865).
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Ficino, Marsilio, philosopher, philologist, physician; b. at Florence, 19 Oct., 1433; d. at Correggio,
1 Oct., 1499.
Son of the physician of Cosmo de'
Medici, he served the Medicis for three generations

and received from them a villa at Monte Vecchio.
He studied at Florence and at Bologna; and was specially protected in his early work by Cosmo de' Medici,
who chose him to translate the works of Plato into
Latin.
city a

The Council of Florence (1439) brought to the
number of Greek scholars, and this fact, com-

bined with the founding of the Platonic Academy, of
which Ficino was elected president, gave an impetus
to the study of Greek and especially to that of Plato.
Ficino became an ardent admirer of Plato and a propagator of Platonism, or rather
neo-Platonism, to

an

unwarranted

degree, going so
far as to maintain
that Plato should
be read in the

churches,

mil

claiming Socrai' and Plato as fi_>ri'runners of Christ.
He taught Plato
in the Academ^y of
Florence, and it is
said he kept a light
burning before a
bust of Plato in hia

FlClNO

supposed that the works of Savonarola
drew Ficino closer to the spirit of the Church. He
was ordained priest in 1477 and became a canon of the
cathedral of Florence. His disposition was mild, but
at times he had to use his knowledge of music to drive
away melancholy. His knowledge of medicine was
applied very largely to himself, becoming almost a
As a philologist his worth
superstition in its detail.
was recognized, and Reuchlin sent him pupils from
Germany. Angelo Poliziano was one of his pupils.
As a translator his work was painstaking and faithful, though his acquaintance with Greek and Latin
was by no means perfect. He translatetl the "Argonautica", the "Orphic Hymns", Homer's "Hymns",
and Hesiod's " Theogony " his translation of Plato appeared before the Greek text of Plato was published.
He also translated Plotinus, Porphyry, Proclus, lamblichus, Alcinous, Synesius, Psellus, the " Golden
Thoughts " of Pythagoras, and the works of Dionysius
the Areopagite. When a young man he wrote an
"Introduction to the Philosophy of Plato"; his most
important work was "Theologia Platonica de animarum immortalitate" (Florence. 1482); a shorter form
of this work is found in his " Compendium theologiae
room.

It

is

;

He respects Aristotle and calls St.
Platonic;e".
the "glory of theology"; yet for him Plato is
Christianity, he says, must rest on
philosophic grounds; in Plato alone do we find the
arguments to support its claims, hence he considers
the revival of Plato an intervention of Providence.
Plato does not stop at immediate causes, but rises to
he sees all things.
the highest cause, God, in
The philosophy of Plato is a logical outcome of previous thon<;ht, beginning with the Egyptians and advancing .step l)y step till Plato takes up the mysteries
of religion and casts them in a form that made it possible for the neoPlatonist to set them forth clearly.
The seed is to be found in Plato, its full expression in
the neo-Platonists. Ficino follows liis line of thought
in speaking of the human soul, which he considered as
the image of the God-head, a part of tlie great chain
of existence coming forth from God and leading back
Thomas

the philosopher.

Whom

t

;

FICEER

Epistolas Pauli commentaria"; Marsilii Ficini EpisHis collected
tolse (Venice, 1491; Florence, 1497).
works: Opera (Florence, 1491, Venice, 1516, Basel,
1561).
ScHELiioRN, De Vila, vioribus et scriplis Marsilii Ficini commcntalio in his Amocnit. Lit., Tom. I; CoRSi, Commaitarius,
etc., seu M. Ficini vita, ed. Bandini (Pisa, 1771); ^Sieveking,
Gesch. d. plalonisch Akademie zu Florenz (Gottingen, 1S12);
TlRABOSCHl, jSioria delta letteratura italiana (Modena. 1771-S2);
RoBCOE, Life of Lorenzo de' Medici (London, 1865); J. A.
Symonds, The Renaissance in Italy (Scribner's, New York,
1898), II; Stockl, Gesch. d. Philosophie d. Miltclalters (Mainz,
1866), III; Gabotto, L' epicurcismo di Ficino (Milan, 1891).

M. Schumacher.
Ficker, Julius (more correctly Caspar) von, historian, b. at Paderborn, Germany, 30 April, 1826; d. at
Innsbruck, 10 June, 1902. He studied history and
law at Bonn, Munster, and Berlin, and during 1848-49
lived in Frankfort-on-the-Main, where he was closely associated with the noted historian, Bohmer, who proved
In 1852 he prohimself a generous friend and patron.
ceeded to Bonn, but shortly afterwards accepted an
invitation from Count Leo Thun, the reorganizer of the
Austrian system of education, to settle at Innsbruck
as professor of general history. In 1863, however, he
joined the faculty of jurisprudence, and his lectures on
political and legal history drew around him a large
circle of devoted and admiring pupils. In 1866 he was
elected member of the Academy of Sciences, but retired, after being ennobled by the Emperor of Aus-

His numerous and important works
1879.
extend over three branches of scientific history (i. e.
tria, in

political

and

legal history

and the science

of diplo-

macy), and in each division he discovered new methods

Among his writings those of especial
of investigation.
note are: "Rainald von Dassel, Reichskanzler und
Erzbischof von Koln" (Cologne, 1850); "Munsterische Chroniken des Mittelalters" (Mimster, 1851);
"Engelbert der Heilige, Erzbischof von Koln" (Cologne, 1853) " Die Ueberreste des deutschen Reichsarchivs in Pisa" (Vienna, 1855). The second division
of his works includes " Ueber einen Spiegel deutscher
Leute" (Vienna, 1857); ''Ueber die Entstehungszeit des Sachsenspiegels" (Innsbruck 1859); "Vom
Reichsf urstenstande " (Innsbruck, 1S61); "ForschungenzurReichs-u. Rechtsgeschichte Italiens" (4 vols.,
;

Innsbruck, 1868-74) " Untersuchungen zur Rechtsgeschichte" (3 vols., Innsbruck, 1891-97). Finally
he proved himself a master in diplomatics in his
"Beitriige zur Urkundenlehre" (2 vols., Innsbruck,
1877-78). During the period 1859-1866, he was engaged in a literary controversy with the historian,
Heinrich von Sybel, on the significance of the German
Empire. Ficker advocated and defended the theory
that Austria, on account of its blending of races, was
best fitted as successor of the old empire to secure the
political advancement both of Central Europe and of
Germany. In support of his theory, he wrote "Das
deutsche Kaiserreich in seinen universalen und nationalen Beziehungen" (Innsbruck, 1871), and "Deutsches Konigtum und Kaisertum" (Innsbruck, 1872).
As legatee of Bohmer's literary estate, he published
the "Acta Imperii seleeta" (Innsbruck, 1870) and
directed the completion and revision of the " Regesta
Imperii".
Jung, Zur Erinnemnij an J. Ficker, in Allgemein-e Zcitunfr,
;

supplement (1902).

293-9.'5; Idem, Beitrag zur deutschen Gelehr1908); Bettelheim, Biographischcs
Jahrbuch, VII (1905), 299-306.

tengeschichte (Innsbruch,

Patricius Schlager.
Fidatus, Simeon a Cascia.
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to the same source, giving us at the same time a view
of the attributes of God and of his relations to the
His style is not always clear. Perhaps his
world.
distinctive merit rests on the fact that he introduced
Platonic philosophy into Europe. Besides the works
already mentioned, he left: "De religione Christiana
et fidei pietate", dedicated to Lorenzo de' Medici; " In

Sec Simon of Cassia.

Fideism (Lat. fides, faith), a philosophical term
meaning a system of philosophy or an attitude of
mind, which, denying the power of unaided human
reason to reach certitude, affirms that the fundamental act of human knowledge consists in an act of
faith, and the supreme criterion of certitude is authorFideism has divers degrees and takes divers
ity.
forms, according to the field of truth to which it is extended, and the various elements which are affirmed
as constituting the authority.
For some fideists, human reason cannot of itself reach certitude in regard
to any truth whatever; for others, it cannot reach
certitude in regartl to the funtlamental truths of metaphysics, morality and religion, while some maintain
that we can give a firm supernatural assent to revelation on motives of credibility that are merely probable.
Authority, which according to fideism is the
rule of certitude, has its ultimate foundation in divine
revelation, preserved and transmitted in all ages
through society and manifested by tradition, common
sense or some other agent of a social character. Fideism was maintained by Huet, Bishop of Avranches, in
his work " De imbecillitate mentis humana; " (Amsterdam, 1748); by de Bonald, who laid great stress on
tradition in society as the means of the transmission
of revelation and the criterion of certitude; by Lamennais, who assigns as a rule of certitude the general
reason (la raison g^n^rale) or common consent of the
race (Defense de 1 essai sur I'indill^rence, chs. viii, xi)
by Bonnetty in " Annales de philosophie chr^tienne";
by Bautain, Ventura, Ubaghs, and others at Louvain.

These are sometimes called moderate fideists, for,
though they maintained that human reason is unable
to know the fundamental truths of the moral and religious orders, they admitted that, after accepting the
teaching of revelation concerning them, human intelligence can demonstrate the reasonableness of such
a belief (cf. Ubaghs, I^ogica; seu Philosophise rationalis elementa, Louvain, 1860).
In addition to these systematic formulae of fideism,
find throughout the history of philosophy from the
time of the sophists to the present day a fideistic attitude of mind, which became more or less conspicuous
Fideism owes its origin to disat different periods.
trust in human reason, and the logical sequence of
attitude
is
scepticism.
It is to escape from
such an
this conclusion that some philosophers, accepting as a
principle the inipotency of reason, have emphasized
the need of belief on the part of human nature, either
asserting the primacy of belief over reason or else affirming a radical separation between reason and belief,
that is, between science and philosophy on the one
hand and religion on the other. Such is the position
taken by Kant, when he distinguishes between pure
reason, confined to suljjectivity, and practical reason,
which alone is able to put us by an act of faith in
It is also a fideistic
relation with objective reality.
attitude which is the occasion of agnosticism, of positivism, of pragmatism and other modern forms of antiintellectualism.
As against these views, it must be
noted that authority, even the authority of God, cannot be the supreme criterion of certitude, and an act of
faith cannot be the primary form of human knowledge.
This authority, indeed, in order to be a motive of assent,
must be previously acknowledged as being certainly
valid; before we believe in a proposition as revealed by
God, we must first know with certitude that God exists, that He reveals such and such a proposition, and
that His teaching is worthy of assent, all of which
questions can and must be ultimately decided only by
an act of intellectual assent based on objective evidence. Thus, fideism not only denies intellectual
knowledge, but logically ruins faith itself.
It is not surprising, therefore, that the Church has
condemned such doctrines. In 134S, the Holy See
proscribed certain fideistic propositions of Nicholas
d'Autrecourt (cf. Denzinger, Enchiridion, lOtb ed., nn.

we
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Munich, Pius IX, while condemning Frohschammer's
naturalism, affirms the ability of human reason to reach
certitude concerning the fundamental truths of the
moral and religious order (ci. Denzinger, 1666-1676).
And, finally, the Vatican Council teaches as a dogma
of Catholic faith that " one true God and Lord can be
known with certainty by the natural light of human
reason by means of the things that are made " (Const.
"De FideCatholica",Sess. Ill, can. i, De Revelatione;
" Constitutiones dogmaticae Cone.
cf. Granderath,
Vatic", Freiburg, 1892, p. 32- cf. Denzinger, n. 1806).
As to the opinion of those who maintain that our
supernatural assent is prepared for by motives of credibility merely probable, it is evident tliat it logically
destroys the certitutle of such an assent. This opinion
was condemned by Innocent XI in the decree of 2
March, 1679 (cf. Denzinger, n. 1171), and by PiusX in
the decree " Lamentabili sane " n. 25: " Assensus fidei

ultimo innititur in congerie probabilitatum" (The
assent of faith is ultimately based on a sum of probabilities). Revelation, indeed, is the supreme motive of
faith in supernatural truths, yet the existence of this
motive and its validity has to be established by reason.
No one will deny the importance of authority ami
tradition or common consent in human society for our
knowledge of natural truths. It is quite evident that
to despise the teaching of the sages, the scientific discoveries of the past, and tlie voice of common consent
would be to condemn ourselves to a perpetual infancy
in knowledge, to render impossible any progress in
science, to ignore the social character of man, and to
make human life intolerable; but, on the other hand,
it is an error to make these elements the supreme
criteria of truth, since they are only particular rules of
certitude, the validity of whicli

is

grounded upon a

It is indeed true that moral
certitude differs from mathematical, but the difference
lies not in tiie firnmess or validity of the certainty afforded, but in the process employed and the dispositions required by the nature of the truths with which
they respectively deal. Tlie Catholic doctrine on this
question is in accord with history and philosophy. Rejecting both rationalism and fideism, it teaches that human reason is capable (physical ability) of knowing
the moral and religious truths of the natural order;
that it can prove with certainty the existence of God,

more fundamental rule.

the immortality of the soul, and can acknowledge
most certainly the teaching of God; that, however, in
the present conditions of life, it needs (of moral necessity) the help of revelation to acquire a sufficient
knowledge of all the natural truths necessary to direct
human life according to the precepts of natural religion (Cone. Vatic, "De Fide Cath.", cap. ii; cf. St.
Thomas, "Cont. Gent.", Lib. I, c iv).
Perrone, Prcelecliones theoloaicjE, vol. I: De verd Religione;
Olle-Laprune. /)c/a Certitude Morale (5th ed., Paris. 190."i);
Mercier,
ch.
ed.,

Criteriologie ffenerate (4th ed., Louvain, 19()0,), III.
of Knowledge (4th

John Rickaby, The First Principles
London, 1901), chs. xii, xiii.

i;
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two

Encyclicals, one of September,
1832, and tlie other of July, 1834, Gregory XVI condemned the political and philosophical ideas of Lamennais.
On 8 September, 1S40, Bautain was required to
subscribe to several propositions directly opposed to
Fideism, the first and the fifth of which read as follows: "Human reason is able to prove with certitude
the existence of God faith, a heavenly gift, is posterior
to revelation, and therefore cannot be properly used
against the atheist to prove the existence of God";
and "The use of reason precedes faith and, with the
help of revelation and grace, leads to it." Tlie same
propositions were subscribed to by Bonnetty on 11
June, 1855 (cf. Denzinger, nn. 1650-1652). In his
Letter of 11 December, 1862, to the Archbishop of

553-570).

G. M. Sauvage.
Fidelis of Sigmaringen, Saint, b. in 1577, at
Sigmaringen, Prussia, of which town his father Johan-

Rey was burgomaster;

d. at Sevis, 24 April, 1622.
the paternal side he was of Flemish ancestry. He
pursued his studies at the University of Freiburg in
the Breisgau, and in 1604 became tutor to Wilhelm von
Stotzingen, with whom he travelled in France and
Italy.
In the process for Fidelis's canonization Wilhelm von Stotzingen bore witness to the severe mortifications his tutor practised on these journeys.
In
1611 he returned to Freiburg to take the doctorate in
canon ami civil law, and at once began to practise as
an advocate. But the open corruption which found
place in the law courts determined him to relinquish
that profession and to enter the Church. He was ordained priest the following year, and immediately
afterwards was received into the Order of Friars Minor
of the Capuchin Reform at Freiburg, taking the name
of Fidelis.
He has left an interesting memorial of his
novitiate and of his spiritual development at that time
in a book of spiritual exercises which he wrote for himself.
This work was re-edited by Father Michael
Hetzenauer, O. M. Cap., and republished in 1893 at
Stuttgart under the title: "S. Fidelis a Sigmaringen

nes

On

exercitia seraphicae devotionis".
From the novitiate
he was sent to Constance to finish his studies in theology under Father John Baptist, a Polishfriarof great
repute for learning and hohness. At the conclusion of
his theological studies Fidelis was appointed guardian
first of the community at Rheintelden, and afterwards at Freiburg and Feldkirch. .-Vs a preacher his
burning zeal earned for him a great reputation.
From the beginning of his apostolic career he was
untiring in his efforts to convert heretics; nor did he
confine his efforts in this direction to the pulpit, but
He wrote many pamphlets against
also used his pen.

Calvinism and Zwinglianism, though he would never
put his name to his writings. Unfortunately these
Fidelis was still
publications have long been lost.
guardian of the community at Feldkirch when in
1621 he was appointed to undertake a mission in the
country of the Grisons with the purpose of bringing
back that district to the Catholic Faith. The people
there had almost all gone over to Calvinism, owing
partly to the ignorance of the priests and their lack of
zeal.
In 1614 the Bishop of Coire had requested the
Capuchins to undertake missions amongst the heretics
in his diocese, but it was not until 1621 that the genIn that
eral of the order was able to send friars there.
year Father Ignatius of Bergamo was commissioned
with several other friars to place himself at the disposal of this bishop for missionary work and a similar
commission was given to Fidelis, who, however, still
remained guardian of Feldkirche. Before setting out
on this mission Fidelis was appointed by authority of
the papal nuncio to reform the Benedictine monastery
He entered upon his new labours in the
at Pfiifers.
true apostolic spirit. Since he first entered the order
he had constantly prayed, as he confided to a fellowfriar, for two favours: one, that he might never fall
into mortal sin; the other, that he might die for the
Faith.
In this spirit he now set out, ready to give his
He took with him his
life in preaching the Faith.
crucifix, Bible, Breviary, and the book of the rule of
his order; for the rest, he went in absolute poverty,
trusting to Divine Providence for his daily sustenance.
He arrived in Mayenfeld in time for Advent and began
at once preaching and catechizing; often preaching in
His coming aroused
several places the same day.
strong opposition and he was frequently threatened
not
only
preached
He
in the Catholic
and insulted.
churches and in the public streets, but occasionally in
conventicles
of
the
heretics.
At
Zizers,
one of the
the
principal centres of his activity, heheld conferences with
and
chief
townsmen,
often
far
into the
magistrates
the
They resulted in the conversion of Rudolph de
night.
Sails, the most influential man in the town, whose pub;

recantation was followed by many conversions.
Throughout the winter Fidelis laboured indef atigably

lic

;
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and with such success that the heretic preachers were
seriously alarmed and set themselves to inflame the
people against him by representing that his mission
was political rather than religious and that he was preparing the way for the subj ugation of the country by the
Austrians. During the Lent of 1622 he preached with

At Easter he returned to Feldkirch
to attend a chapter of the order and settle some afTairs
of his community.
By this time the Congregation of
the Propaganda had been established in Rome, and
Fidelis was formally constituted by the Congregation,
lie had, howsuperior of the mission in the Orisons.
ever, a presentiment that his labours would shortly be
brought to a close by a martyr's death. Preaching a
On
farewell sermon at Feldkirch he said as much.
re-entering the country of the Orisons he was met
everywhere with the cry: "Death to the Capuchins!"
On 24 April, being then at Orusch, he made his confession and afterwards celebrated Mass and preached.
Then he set out for Sevis. On the way his companions
noticed that he was particularly cheerful. At Sevis he
entered the church and began to preach, but was interrupted by a sudden tumult both within and without the church. Several Austrian soldiers who were
guarding the doors of the church were killed and
Fidelis himself was struck. A Calvinist present offered
Fidelis thanked the
to lead him to a place of security.
man but said his life was in the hands of Ood. Outside the church he was surrounded by a crowd led by
the preachers who ofTered to save his life if he would
apostatize.
Fidelis replied: "I came to extirpate
heresy, not to embrace it", whereupon he was struck
down. He was the first martyr of the Congregation of
Propaganda. His body was afterwards taken to Feldkirch and buried in the church of his order, except his
head and left arm, which were placed in the cathedral
He was beatified in 1729, and canonized in
at Coire.
1745.
St. Fidelis is usually represented in art with a
crucifix and with a wound in the head; his emblem is
especial fervour.

a bludgeon. His feast is kept on 24 April.
Da Cesinale, Storia delte Musiojii dei Cappuccini (Home,
1872), II; De Paris, Vie de Saint Fidele (Paris, 1745); Delia
SCALA, Der

hciligc Fidelia

von Sigmaringen (Mainz, 1896).

Father Cuthbert.
Fides Instrumentorum.
Fiefs of the
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See Protocol.
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Holy

See.

Fiesole, Diocese op (F.«snLANA), in the province
of Tuscany, suffragan of Florence.
The town is of
Etruscan origin, as may be seen from the remains of
its ancient walls.
In pagan antiquity it was the seat
of a famous school of augurs, and every year twelve
young men were sent thither from Rome to study the
art of divination.
Sulla colonized it with veterans,
who afterwards, under the leadership of Manlius, supported the cause of Catiline. Near Fiesole the Vandals and Suevi under Radagaisus were defeated (405)
by hunger rather than by the troops of Stilicho. During the Gothic War (536-53) the town was several
times besieged. In 539 Justinus, the Byzantine genIn the
eral, captured it and razed its fortifications.
early Middle Ages Fiesole was more powerful than
Florence in the valley below, and many wars arose between them. In 1010 and 1025 Fiesole was sacked by
the Florentines, and its leading families obliged to take
up their residence in Florence.
According to local legend the Gospel was first
preached at Fiesole by St. Romulus, a disciple of St.
Peter. The fact that the ancient cathedral (now the
Abbazia Fiesolana) stands outside the city is a proof
that the Christ ian origins of Fiesole date from the period of the persecutions.
The earliest mention of a
Bishop of Fiesole is in a letter of Cielasius I (492-49(')).
A little later, under Vigilius (537-55), a Bishop Rusticus is incntiiirii'd as papal legate at one of the Councils of Constanliiiople.
Tlie legendary St. Alexander
is said by some to belong to the time of the Lombard

King Autari (end of the sixth century), but the Bolhim to the reign of Lothair (middle of
the ninth century). A very famous bishop is St.
Donatus, an Irish monk, the friend and adviser of Emperors Louis the Pious and Lothair. He was elected
in 826 and is buried in the cathedral, where his epitaph, dictated by himself, may still be seen.
He
founded the abbey of San Martino di Mensola; Bishop
Zanobi in 890 founded that of St. Michael at Passignano, which was afterwards given to the Vallombrosan monks. Other bishops were Hildebrand of Lucca
(1220), exiled by the Florentines; St. Andrew Corsini
(1352), born in 1302 of a noble P'lorentine family, and
who, after a reckless youth, became a Carmelite monk,
studied at Paris, and as bishop was renowned as a
peacemaker between individuals and States. He died
6 January, 1373, and was canonized by Urban VIII.
Other famous bishops were the Dominican Fra Jacopo
Altovita (1390), noted for his zeal against schism; Antonio Aglio (1466), a learned humanist and author of a
landists assign

collection of lives
of the saints; the

Augustinian Gugli-

elmo

Bachio
a

(1470),

cele-

brated
preacher,
and author of commentaries on Aristotle and on the

"Sentences"

Peter

of

Lombard

Francesco Cataneo
Diaceto (1570), a
theologian at the
Council of Trent
and a prolific

Lorenzo

writer;

dellaRobbia(1634),
who built the seminary. Among the
glories

of

Fiesole

should be mentioned the painter

E

Altar-Piece
FOR Bishop Salutati
Fiesole, Cathedral of Fiesole

Monaco (1370-1424).
But the greatest
associated with the history of the city is that
Blessed Giovanni Angelico, called da Fiesole
(1387-1455). His baptismal name was Guido,
but, entering the convent of the Reformed Dominicans at Fiesole, he took the name of Giovanni in
religion; that of Angelico was afterwards given to him
in allusion to the beauty and purity of his works.
The Cathedral of St. Romulus was built in 1028 by
Bishop Jacopo Bavaro with materials taken from several older edifices; it contains notable sculptures by
Mino da Fiesole. The old cathedral became a Benedictine abbey, and in course of time passed into the
hands of the regular canons of Lateran. It once po.ssessed a valuable library, long since dispersed. The
abbey was closed in 1778. The diocese has 254 parWithin its limits there are 12
ishes and 155,800 souls.
monasteries of men, including the famous Vallombrosa, and 24 convents for women.
The principal holy places of Fiesole are: (1) the
cathedral (II Duonw), containing the shrine of St.
Romulus, martyr, according to legend the first Bishop
of Fiesole, and that of his martyred companions, also
the shrine of St. Donatus of Ireland; (2) the Badia or
ancient cathedral at the foot of the hill on which
Fiesole stands, supposed to cover the site of the martyrdom of St. Romulus; (3) the room in the bishop's
palace where St. Andrew Corsini lived and died;
(4) the little church of the Primi-rana in the cathedral
square, where the same saint was warned by )ur Lady
of his approaching death; (5) the chun'h of S. Alessandro, with the shrine of St. Alexander, bishop and
martyr; (6) the monastery of S. Francesco on the
crest" of the hill, with the "cells of St. Bernardine of
Lorenzo

name
of

(

FIGUEROA

incorrupt.
Cappelletti, Le chiese (Vltalia (Venice, 1846), XVIT, 7-72;
Ammieato, Gli Vescovi di Fiesole (Florence, 1637); Phillimore,
Fra Angelico (London, 1881).

U. Benigni.
Figueroa, Francisco de, a celebrated Spanish
poet, surnamed " tlie Divine ", b. at Alcala de Henares,
Little is known of his life,
1540; d. there, 1620.
except that he was of noble family, received his education at the University of Alcala, and followed a military career for a time, taking part in campaigns in
From a very early age Figueroa
Italy and Flanders.
showed unusual poetical talent, and his poems are full
His work first attracted attenof fire and passion.
tion in Italy, where he resided for a time, but it was
not long before he had earned a brilliant reputation in
Following in the footsteps of Boshis own country.
c.

can Almogaver and Garcilaso, to whose school lie belonged, he wrot« pastoral poems in the Italian metres,
and was one of the first Spanisli poets who used with
much success blank verse, which had been introduced
by Boscan in 1543. His best-known and most highly

work is the eclogue "Tirsis", written entirely
in blank verse.
He was highly praised by Cervantes
in his " Galatea".
It is unfortunate that but a small
praised

part of the works of this brilliant poet have reached us,
the greater portion having been burned by his direction just before his death.
A small part, however,
was preserved and published by Luis Tribaldos de
Toledo, at Lisbon in 1625. They were reprinted in
1785 and again in 1804. The best of Figueroa's works
appear in "La Biblioteca de Autores Espaiioles" of
Rivadeneira, vol. XLII.
TicKNOR, History o/ Spanish Literature (3 vols.. New York,
1849).

Ventura Fuentes.
Figueroa, Francisco Garcia de la Rosa, Franciscan; b. in the latter part of the eighteenth century
at Toluca, in the Archdiocese of Mexico; date of ilcath

unknown. Figueroa possessed extraordinary adminpowers and for more than forty years directed
the affairs of his order with singular prudence and ability, being lector emeritus of his order, prefect of
studies of the college of Tlaltelulco, superior of several
convents, definitor, cu.stodian, twice provincial of the
province of Santo Evangelio, and visitor to the other
provinces of New Spain. He was much beloved by
the people, and highly esteemed by the viceroys and
bishops. On 21 Feb., 1790, a royal order was received
directing that all documents shedding light on the history of New Spain should be copied and sent to Spain,
the order designating in some instances special documents which were wanted. D. Juan Vicente de
Giiemes Pacheco do Padilla, second Count of Revillagigedo, viceroy from 1789 to 1794, entrusted to Father
Figueroa the work of selecting, arranging, and copying
these manuscripts.
To this task Father Figueroa
brought such marvellous activity and rare judgment,
both in selecting the material and the copyists, that in
less than three years he turned over to the Government thirty-two folio volumes of almost a thousand
pages each, in duplicate, containing copies of original
istrative
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Siena and seven Franciscan Beati; (7) S. Girolamo,
the home of Venerable Carlo dei Conti Guidi, founder
of the Hieroiiymitcs of Fiesole (13(30); (8) .S. Donienico, the novice-home of Fra Angelico da Fiesole and
of St. Antoninus of Florence; (9) Fontanelle, a villa
near S. Domenico wliere St. Aloysius came to live in
the liot summer months, when a page at the court of
Grand Duke Francesco de' Medici; (10) Fonte Lucente, where a miraculous crucifix is greatly revered.
A few miles distant is (11) Monte Senario, the cradle
of the Servite Order, where its seven holy founders
lived in great austerity and were cheered at their deatli
by the songs of angels; also (12) S. Martino di Mensola, with the body of St. Andrew, an Irish samt, still

documents collected from the archives of convents and
from private collections, for the most part almost forgotten, and of the greatest value for the knowledge of
the political and ecclesiastical lii.story of the provinces.
Such a collection contained quite inevitably some material not of the first importance; there were documents of all kinds, but the collection as a whole was
one of great value. One copy, which was sent to
Spain and examined by the chronicler Munoz, is preserved in the Academia de Historia; the other was
kept in Mexico in the Secretarfa del Virreinado, and
from there was transferred to the general archives of
the Palacio Nacional, where it is still kept. The first
volume of this was missing, but about 1872 a copy of it
was made from that preserved in Madrid. To the original thirty-two volumes another was added, compiled
years afterwards by some Franciscans, which contains
a minute index of the contents of the work. Two other
copies of the thirty-two volumes were found; one is
in Mexico, the property of Senor Agueda, and the other
in the United States in the H. H. Bancroft collection.
As this work of Figueroa's has never been published
it may be of interest to summarize the contents of the

They are as follows: I. Thirty
fragments from the Museo r'e Boturini, among them
four letters from Father Salvatierra. II. Treatise on
political virtues by D. Carlos Sigtienza; life and mardifferent volumes.

tyrdom of the children of Tlaxcala; narrative of New
Mexico by Father Ger6nimo Salmeron, Father Velez,
and others. III. Report of Father Posadas on Texas;
three fragments on ancient history. Canticles of Netzahualcoyotl, etc. IV. Na.iative of IxtlLxochitl. V-VI.
Conquest of the Kingdom of New Galicia by D.
Matias de la Mota Padilla. VII-VIII. Introduction
to the history of Michoacan. IX-X-XI. Chronicle of
Michoacdn by Fray Pablo Beaumont. XII. Mexican Chronicle by D. Hernando Alvarado Tezozomoc.
XIII. History of the Chichimecs by Ixtlilxochitl.
XIV. Reminiscences of the City of Mexico. XV.
Reminiscences for the history of Sinaloa. XVI-XVII.
Notes for the history of Sonora. XVIII. Important
letters to elucidate the history of Sonora and Sinaloa.
XIX-XX. Documents for the history of New Vizcaya
(Durango). XXI. Establishment and progress of the
Missions of Old California. XXII-XXIII. Notes on
New California. XXIV. Log-book kept by the Fathers
Garc^s, Barbastro, Font, and Capetillo; voyage of the
frigate " Santiago " " Diario " of Llrrea and of D. J. B.
Anza, etc. XXV-XXVI. Documents for the ecclesiXXVIIastical and civil history of New Mexico.
XXVIII. Documents for the civil and ecclesiastical
;

history of the Province of Texas. XXIX. Documents
for the history of Coahuila and Central Mexico (Seno
Mexicano). XXX. Tampico, Rfo Verde, and Nuevo
Leon. XXXI. Notes on the cities of Vera Cruz, Cordova, Oaxaca, Puebla, Tepotzotlan, Quer^'taro, Guanajuato, Guadalajara, Zacatecas, and Nootka. XXXII.
Pious reminiscences of the Indian nation.
Beristain, BibL hisp, amer. septentrional (2d ed., Mexico,
1883); Diccionario Univ. deUist. y Geog., published in Spain by
a society; revised and enlarged by D. LncAS AlamXn, D. J. GabAntonio
ci'a Icazbalzeta, and others (Mexico, 1853), III;
Garci'a Cubas, Diccionario geog,, hist, y biog. de los Estados
XJnidos Mexicanos (Mexico, 1888), I; Leon, Hist. Gen. de
Mexico (Mexico, 1902).
C.^^MILLUS CrIVELU.

Filcock, Robert.

See Line,

Anne

Filelfo, Francesco, humanist, b. at Tolentino, 25
July, 1.398; d. at Florence, 31 July, 1481. He studied
grammar, rhetoric, and Latin literature at Padua,
where he was appointed professor at the age of eighteen.
In 1417 he was invited to teach eloquence and
moral philosophy at Venice, where the rights of citizenship were conferred upon him. Two years later he
was appointed secretary to the Venetian consulgeneral at Constantinople. Arriving there in 1420, he
at once began the study of Greek under John Chry-
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important diplomatic missions. In 1427, receiving

an invitation to the chair of eloquence at Venice,
FileLfo returned there with a great collection of Greek
books. The following year he was called to Bologna,
and in 1429 to Florence, where he was received with
the gre:itest enthusiasm. During his five years' residence there he engaged in numerous quarrels with the
Florentine scholars and incurred the hatred of the
Medici, so that in 1434 he was forced to leave the city.
He went to Siena and later to Milan, where he was
welcomed by Filippo Maria Visconti, who showered

right of performing baptism, assisting at marriages

Some

years

later, after

Milan

filial church, or he may ordain
that such functions be performed only in the parish
church, restricting the services in the filial church to
Mass and Vespers. In practice, however, the curates
of such filial churches act as parish priests for their
districts, although by canon law the dependence upon
the pastor of the mother church remains of obligation,
though all outward manifestation of subjection has
ceased.
In the union of two parishes in the manner called
"union by subjection", the less important of the
parish churches may sink into a condition scarcely
distmguishable from that of a filial church and be
comprehended under this term. In other words, the
parish priest may govern such a church by giving it
over to one of his assistants. It is true that the subjected church does not lose its parochial rights, yet its
dependence on the parish priest of another church and
its administration by a vicar has led to its being included loosely under the designation filial church.
Historically, this term has also been applied to those
churches, often in different countries, founded by other
and greater churches. In this sense the great patriarchal Sees of Rome, Antioch, Jerusalem, Alexandria,
Constantinople established many filial churches which
retained a special dependence upon the church founding them. The term Mother Church, however, as applied to Rome, has a special significance as indicating
its headship of all the churches.
AicHNER, Compendium Juris Ecel. (Brixen, 1895); Ferraris, Bibliolheca Canonica (Rome, 1886), III, s. v. Dismembratio; Laurentius, Institutiones Juris Canonici (Freiburg, 1903).

had been forcibly
entered by PVancesco Sforza, Fil-

wrote a

elfo

tory
life

in

of

his-

Sforza's

a Latin epic

poem

of sixteen
books, called the
"Sforziad".
In
1474 he left Milan
to accept a pro-

fessorship

at

P>ome, where, owing to a disagreement with Sixtus
IV, he did not re-

main

long.

He

went back to
Milan, but
left
there in 1481 to
teach Greek at
Francesco Filelfc
Florence, having
long before become reconciled with the Medici. He
died in poverty only a fortnight after his arrival.
The Florentines buried hira in the church of the Annunziata. Filelfo was the most restless of all the humanists, as is indicated by the number of places at
which he taught. He was a man of indefatigable
activity, but arrogant, rapacious, fond of luxury,
and always ready to assail his literary rivals. His
writings include numerous letters (last ed. by Legrand, Paris, 1892), speeches (Paris, 1515), and
satires (Venice, 1502); besides many scattered pieces
in prose, published under the title "Convivia Mediolanensia", and a great many Latin translations from the
Greek. In both these languages he wrote with equal
fluency.

Symonds, Renaissance in Italy (New York, 1900), II: The
Revival of Learning; Rosmint, Vila di Fr. Filelfo (3 vols.,
Milan, 1S08); Voigt, Die Wiederbelebimg des classischen AllerIhuma (Berlin, 1893). I; Sandv3. Hilary of Classical Scholarship (Cambridge, 1908). I. 55-57.

Edmdnd Burke.
Church

(Lat. fdialis,

body at services in
the older church. In some places this last includes a
procession and the presentation of a wax. candle. If
the filial church has been endowed from the revenues of
the mother church, the parish priest of the latter has
the right of presentation when a pastor for the depentlent church is to be appointed.
This term is also applied to churches established
within the limits of an extensive parish, without any
dismemberment of the parochial territory. The pastor of such a filial church is really only a curate or
assistant of the parish priest of the mother church, and
he is removable at will, except in cases where he has a
benefice. The parish priest may retain to himself the
assisting with his parishioners ui a

honours upon
him.

Filial
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whose daughter he afterwards married, and
he was received with great favour by the Emperor
John Palseologus, by whom he was employed on sevBoloras,

from filia, daughter), a

church to which is annexed the cure of souls, but
which remains dependent on another church. As this
dependence on the mother church may be of various
degrees, the term filial church has naturally more than
one signification as to minor details. Ordinarily, a
filial church Ls a parish church which has been constituted by the dismemberment of an older parish. Its
rector is really a parish priest, having all the ei5.sential
rights of such a dignity, but still bound to defer in certain accidental matters to the pastor of the mother
church. The marks of deference required are not so
fixed that local custom may not change them. Such
marks are: obtaining the baptismal water from the
mother church, making a moderate offering of money
(fixed l)y the bishop) to the parish priest of the mother
church annually, and occasionally during the year

and similar offices in the

William H. W. Fanning.
Vincenzo da,

lyric poet; b. at Florence,
d. there 24 Sept., 1707. At Pisa he was
trained for the legal profession, which he later pursued, but during his academic career he devoted no
little attention to philosophy, literature, and music.
Returning to Florence, he was made a member of the
Accademia della Crusca and of the Arcadia, and enjoyed the patronage of the illustrious convert to the
Catholic faith, C'hristina, ex-Queen of Sweden, who
with her purse helped to lighten his family burdens.

Filicaja,

30 Dec, 1642;

A

lawyer and magistrate of integrity, he never at^
tained to wealth. His probity and ability, however,
were acknowledged by those in power, and he was
appointed to several public offices of great trust.
Thus, already a senator by the nomination of Grand
Duke Cosmo III, he was chosen governor of Volterra in
1696, and of Pisa in 1700, and then was given the
important post of Segretario delle Tratte at Florence.
An ardent Catholic, he not infrequently gives expression to his religious feeling in his lyrics, which, even
though they may not entitle him to rank among the
greatest of Italian poets, will always attract attention
because of their relative freedom from the literary
vices of the time, the bombast, the exaggerations and
obscurity of Marinism.
Notable among his compositions are the odes or canzoni, which deal with the
raising of the siege of Vienna by John Sobieski, when
in 16S.J it was beleaguered by the Turks, and the sonnets in which he bewails the woes of Italy whose beauty
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had made her the object

of foreign cupidity :ind whose
sons were incapable of fighting for Iier and could only
The most famous of
enlist mercenaries to defend her.
tu cui feo
the sonnets is perhaps the " Italia, Italia,

errors of the Greek Churcli. While outside the Church
doubt as to the double Procession of the Holy Ghost
grew into open denial, inside the Church the doctrine
of the Filioque was declared to be a dogma of faith in

which Byron rendered with skill in the
fourth canto of Childe Harold. Some letters, elogi,
orazioni, and Latin carniina, constitute the rest of liis
After the death of Filicaja, an ediliterary output.
tion of the " Poesie toscane", containing the lyrics,
was given to the world by his son (Florence, 1707); a
better edition is that of Florence, IS'23; selected poems
are given in " Lirici del secolo XVII ", published

the Fourth Lateran Council (1215), the Second Counof Lyons (1274), and the Council of Florence (14381445).
Thus the Church proposed in a clear and
authoritative form the teaching of Sacred Scripture
and tradition on the Procession of the Third Person of
the Holy Trinity.
As to Sacred Scripture, the inspired writers call the
Holy Ghost the Spirit of the Son (Gal., iv, 6), the
Spirit of Christ (Rom., viii, 9), the Spirit of Jesus
Christ (Phil., i, 19), just as they call Him the Spirit
of the Father (Matt., x, 20) and the Spirit of God
(I Cor., ii, 11).
Hence they attribute to the Holy
Ghost the same relation to tlie Son as to the Father.
Again, according to Sacred Scripture, the Son sends
the Holy Gho.st (Luke, xxiv, 49; John, xv, 26; xvi, 7;
XX, 22; Acts, u, 33; Tit., iii, 6), just as the Father sends
the Son (Rom., viii, 3; etc.), and as the Father sends
the Holy Ghost (John, xiv, 26). Now, the "mission "or
"sending" of one Divine Person by another does not
mean merely that the Person said to be sent assumes a
particular character, at the suggestion of Himself in
the character of Sender, as the SabelUans maintained;
nor does it imply any inferiority in the Person sent, as
the Arians taught; but it denotes, according to the
teaching of the weightier theologians and Fathers, the
Procession of the Person sent from the Person Who
sends. Sacred Scripture never presents the Father as
being sent by the Son, nor the Son as being sent by the
Holy Ghost. The very idea of the term "mission"
implies that the person sent goes forth for a certain
purpose by the power of the sender, a power exerted
on the person sent by way of a physical impulse, or of a
command, or of prayer, or finally of proiluction now,
Procession, the analogy of production, is the only
manner admissible in God. It follows that the inspired writers present the Holy Ghost as proceeding
from the Son, since they present Him as sent by the
Son. Finally, St. John (XVI, 13-15) gives the words
of Christ: "What things soever he [the Spirit] shall
hear, he sliall speak; ... he shall receive of mine,
and shall shew it to you. All things whatsoever the
Father hath, are mine." Here a double consideration
Ls in place.
First, the Son has all things that the
Father hath, so that He must resemble the Father in
being the Principle from Which the Holy Ghost proceeds.
Secondly, the Holy Ghost shall receive "of
mine" according to the words of the Son; but Procession is the only conceivable way of receiving which
does not imply dependence or inferiority. In other
words, the Holy Ghost proceeds from the Son.
The teaching of Sacred Scripture on the double Procession of the Holy Ghost was faithfully preserved in
Even the Greek schismatics
Christian tradition.
grant that the Latin Fathers maintain the Procession
of the Holy Ghost from the Son. The great work on the
Trinity by Petavius (Lib. VII, cc. iiisqq.) develops the
proof of this contention at length. Here we mention
only some of the later documents in which the patristic
doctrine has been clearly expressed: the dogmatic
letter of St. Leo I to Turribius, Bishop of Astorga,
Ep. XV, c. i (447); the so-called Athanasian Creed;
several councils held at Toledo in the years 447, 589
(III), 675 (XI), 693 (XVI) the letter of Pope HormLsdas to the Emperor Justinus, Ep. Ixxix (521); St.
Martin I's synodal utterance against the Monothelites, 649-655; Pope Adrian I's answer to the Caroline
Books, 772-795; the Synods of Meritla (666), Braga
(675), and Hatfield (680"); the writing of Pope Leo III
the letter of Pope
(d. 816) to the monks of Jerusalem
Stephen V (d. 891) to the Moravian King Suentopolcus
(Suatopluk), Ep. xiii; the symbol of Pope Leo IX (d.
1054); the Fourth Lateran Council, 1215; the Second
Council of Lyons, 1274; and the Council of Florence,

O

la sorte",

by Sonzogno.
Amico. Poesie

e lettcre di

Vinccnzo da Filicaja (Florence,
and work; Castellani, Studi

1S64), with a preface on his life
leltemri (Citta di Castello, 1SS9).

J.

D. M. Ford.

a theological formula of great dogmatic
and historical importance. On the one hand, it expresses the Procession of the Holy Ghost from both

Filioque

is

Father and Son as one Principle; on

tlie

other,

it

was

the occasion of the Greek schism. Both aspects of the
expression need further explanation.
I. Dogmatic Meaning op Filioque.
The dogma
of the double Procession of the Holy Ghost from Father and Son as one Principle is directly opposed to the
error that the Holy Ghost proceeds from the Father,
not from the Son. Neither dogma nor error created
much difficulty during the course of the first four cenMacedonius and his followers, the so-called
turies.
Pneumatomachi, were condemned by the local Council
of Ale.xandria (362) and by Pope St. Damasus (378)
for teaching that the Holy Ghost derives His origin
from the Son alone, by creation. If the creed used by
the Nestorians, which was composed probably by
Theodore of Mopsuestia, and the expressions of Theodoret directed against the ninth anathema by Cyril of
Alexandria, deny that the Holy Ghost derives His
existence from or through the Son, they probably intend to deny only the creation of the Holy Ghost by or
through the Son, inculcating at the same time His Procession from both Father and Son. At any rate, if the
double Procession of the Holy Ghost was discussed at
all in those early times, the controversy was restricted
to the East and was of short din-ation. The first undoubted denial of the double Procession of the Holy
Ghost we find in the seventh century among the
heretics of Constantinople when St. Martin I (649655), in his synodal writing against the Monothelites,
employed the expression "Filioque". Nothing is
known about the further development of this controversy it does not seem to have assumed any serious
proportions, as the question was not connected with
the characteristic teaching of the Monothelites. In
the Western church the first controversy concerning
the double Procession of the Holy Ghost was conducted with the envoys of the Emperor Constantine
Copronymus, in the Synod of Gentilly near Paris, held
in the time of Pepin (767).
The synodal Acts and
other sources of information do not seem to e.xist. At
the beginning of the ninth century, John, a Greek
monk of the monastery of St. Sabas, charged the
monks of Mt. Olivet with heresy, because they had
inserted the Filioque into the Creed. In the second
half of the same century, Photius the successor of the
unjustly deposed Ignatius, Patriarch of Constantinople (858), denied the Procession of the Holy Ghost
from the Son, and opposed the insertion of the Filioque
into the Constantinopolitan Creed. The same position
was maintained towards the end of the tenth century
by the Patriarchs Sisinnius and Sergius, and about the
middle of the eleventh century by the Patriarch Michael CaTularius, who renewed and completed the Greek
schism. The rejection of the Filioque, or of the dogma
of the double Procession of the Holy Ghost from the
Father and Son, and the denial of the primacy of the
Roman Pontiff constitute even to-day the principal

—

;
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;

;

;
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1439.

be seen in Hefele, "Conciliengeschichte" (2d ed.), Ill,
nn. 109, 117, 252, 411; cf. P. G., XXVIII, 1567 sqq.
Bessarion, speaking in the Council of Florence, inferred the tradition of the Greek Church from the
teaching of the Latin since the Greek and the Latin
Fathers before the ninth century were members of the
same Church, it is antecedently improbable that the
Eastern Fathers should have denied a dogma firmly
maintained by the Western. Moreover, tliere are certain considerations which form a direct proof for the
belief of the Greek Fathers in the double Procession of
;

the Holy Ghost. First, the Greek Fathers enumerate
the Divine Persons in the same order as the Latin
Fathers; they admit that the Son and the Holy Ghost
are logically and ontologically connected in the same
way as the Son and the Father [St. Basil, Ep. cxxv;
Ep. xxxviii (alias xliii) ad Gregor. fratrem; "Adv.
Eunom.", I, xx, III, sub inil.]. Second, the Greek
Fathers establish the same relation between the Son
and the Holy Ghost as between the Father and the
Son; as the Father is the fourttain of the Son, so is the
Son the fountain of the Holy Ghost (Athan., Ep. ad
Serap., I, xix, sqq.; "De Incarn.", ix; Orat. iii, adv.
Arian., 24; Basil, "Adv. Eunom.", v, in P. G., XXIX,
731; cf. Greg. Naz., Orat. xliii, 9). Third, passages
are not wanting in the writings of the Greek Fathers in
which the Procession of the Holy Ghost from the Son
is clearly maintained: Greg. Thaumat., "Expos, fidei
sec.", vers. ssec. IV, in Rufinus, Hist. Eccl., VII, xxv;
Epif)han.,Haer.,c. Ixii, 4; Greg. Nyss., Hom. iii in orat.
domin. (cf. Mai, "Bibl. nova Patrum", IV, 40 sqq.);
Cyril of Alexandria, "Thes.", ass. xxxiv; the second
canon of a synod of forty bishops held in 410 at Seleucia
in

Mesopotamia

(cf.

Lamy, "Concilium

Seleucite et

Ctesiphonte habitum a. 410", Louvain, 1869; Hefele,
"Conciliengeschichte", II, 102 sqq.); the Arabic version of the Canons of St. Hippolytus (Haneberg,
"Canones Sti. Hyppolyti", Miinster, 1870, 40, 76);
the Nestorian explanation of the Symbol (cf. Badger,
"The Nestorians", London, 1852, II, 79; Cureton,
"Ancient Syriac Documents Relative to the Earliest
Establishment of Christianity in Edessa", London,
1864, 43; "The Doctrine of Addai, the Apostle", ed.
Phillips, London, 1876).
The only Scriptural difficulty deserving our attention is based on the words of
Christ as recorded in John, xv, 26, that the Spirit proceeds from the Father, without mention being made of
the Son. But in the first place, it cannot be shown
that this omission amounts to a denial; in the second
place, the omission is only apparent, as in the earlier
part of the verse the Son promises to "send" the
Spirit.
The Procession of the Holy Ghost from the
Son is not mentioned in the Creed of Constantinople,
because this Creed was directed against the Macedonian error against which it sufficed to declare the
Procession of the Holy Ghost from the Father. The
ambiguous expressions found in some of the early
writers of authority are explained by the principles
which apply to the language of the early Fathers
generally.
II.
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Some of the foregoing conciliar documents may

Historical Importance op theFilioqde.

—

It

has been seen tliat the Creed of Constantinople at first
declared only the Procession of the Holy Ghost from
the Father; it was directed against the followers of
Macedonius who denied the Procession of the Holy
Spirit from the Father. In the East, the omission of
Filioque did not lead to any serious misunderstanding. But conditions were different in Spain after the
Goths had renounced Arianism and professed the
Catholic faith in the Third Synod of Toledo, 589. It
cannot be ascertained who liist adde<l the Filioque to
the ('rood; but it ap|ii-:irs to he cerlain that the ('reed,
with the addition of the lMli(«|U(., was first suns; in the
Spanish Churcli after tlic coMvcrsiiin of the Goths. In
7iM) the Patriarch Paiilinus of A(|uilcia justified and
iidopted the same addition at the Synod of Friaul, and

in

809 the Council of Aachen appears to have approved

it.
The decrees of this last council %\ere examined
by Pope Leo III, who approved of the doctrine conveyed by the Filioque, but gave the advice to omit the
expression in the Creed. The practice of adding the
Filioque was retained in spite of the papal advice, and
about the middle of the eleventh century it had gained
a firm foothold in Rome itself. Scholars do not agree
as to the exact time of its introduction into Rome, but
most assign it to the reign of Benedict VIII (1014-15).
The Catholic doctrine was accepted by the Greek deputies who were present at the Second Council of Lyons,
in 1274, and at the Council of Florence, in 1439, when
the Creed was sung both in Greek and Latin, with the
addition of the word Filinque. On each occasion it
was hoped that the Patriarch of Constantinople and
his subjects had abandoned the state of heresy and
schism in which they had been living since the time of
Photius, who about 870 found in the Filioque an excuse for throwing off all dependence on Rome. But
however sincere the individual Greek bishops may

of

have been, they failed to carry their people with them,
and the breach between East and West continues to
this day. It is a matter for surprise that so abstract a
subject as the doctrine of the double Procession of the
Holy Ghost should have appealed to the imagination
of the multitude. But their national feelings had been
aroused by the desire of liberation from the rule of the
ancient rival of Constantinople; the occasion of lawfully obtaining their desire appeared to present itself
in the addition of Filioque to the Creed of Constantinople. Had not Rome overstepped her rights by disobeying the inj unction of the Third Council, of Ephesus
(431), and of the Fourth, of Chalcedon (451)? It is
true that these councils had forbidden to introduce
another faith or another Creed, and had imposed the
penalty of deposition on bishops and clerics, and of
excommunication on monks and laymen for transgressing this law; but the councils had not forbidden
to explain the same faith or to propose the same Creed
in a clearer way.
Besides, the conciliar decrees affected individual transgressors, as is plain from the
sanction added; they did not bind the Church as a
body. Finally, the Councils of Lyons and Florence
did not require the Greeks to insert the Filioque into
the Creed, but only to accept the Catholic doctrine of
the double Procession of the Holy Ghost. (See Holy

Ghost and Creed.)
Hunter, Outlines of Dogmatic Theology (New York, 1896),
193 sqq.; HuRTER, TheotogifE DogmaticcB Compendium (Innsbruck, 1888), II, 145 sqq.; Becker in Kirchenlexicon, s. v.;
Petavius, De Trinilate, Lib. VII; van der Moeren, Dissertalio
theoloffica de processione Spiritus Sancli ex Patre Filioque (Louvain, 1864); ViNCENZi, De processione Spiritus Sancti (Kome,
1878). See also literature under Holy (jhost.
II,

A.
Filippini.

See Oratorians.

Fillastre

(Philastrius),

J.

Guillaume,

Maas.

French

cardinal, canonist, humanist, and geographer, b. 1348
at La Suze, Maine, France; d. at Rome, 6 November,
After graduating as doctor juris utriusgue,
1428.
Fillastre taught jurisprudence at Reims, and in 1392
was appointed dean of its metropolitan chapter.

During the Western Schism he showed at first much
sympathy for Benedict XIII (Peter de Luna). In
1409, however, he took part in the attempt to reconJohn XXIII
cile the factions at the Council of Pisa.
conferred on him and his friend d'Ailly the dignity of
cardinal (1411), and in 1413 he was made Archbishop
Fillastre took a very important part in the
of Aix.
Council of Constance, where he and Cardinal d'Ailly
were the first to agitate the question of the abdication

He won
of the rival claimants (February, 1415).
special distinction through the many legal questions
on which he gave decisions. Martin V, in whose election he had been an important, factor, appointed liim
Icgalus a latere to

France (1418), where he was to pro-

FILLIUCCI

In recognition of his
of Church unity.
successful efforts in tliis capacity, he was made ArchIn 1421 he resigned
priest of the Lateran Basilica.
the See of Aix, and in 1422 was assigned to the See of
Saint-Pons-de-Thomieres. He died at Rome in his
eightieth year, as Canlinal-Priest of San Marco.
During the Council of Constance Fillastre kept a
diary discovered by Jleinrich Finke, first reviewed by
him in the " Knmischo Quartalschrift" (1SS7), and
It is the most important
there partly edited by him.
historical source for the Council of Constance, and
was edited by Finke in its entirety in 1889 (in his
" Forschungen und Quellen", see below, 163-242).
Fillastre's notes throw new light on the principal participants in the council, as well as on the two popes
who were deposed and their trial, on the college of
cardinals as a body, and in particular on Cardinals
Fillastre is our only
d'Ailly, Fillastre, Zabarella, etc.

mote the cause

authority concerning the preliminary motions on the
method of voting anti the extremely difficult position
of the college of Cardinals; he gives us our first clear
conception of the quarrels that arose among the " nations" over tlie matter of precedence, and the place
which the Spanish "nation" held at the council; he
also furnishes the long-sought explanation of the confirmation of Sigismund as Holy Roman Emperor by
Martin V. Fillastre's diary derives its highest value,
however, from the exposition of the relations between
the king and the council and the description of the
conclave.
While Fillastre was in Constance (where, it may be
remarked, he translated several of Plato's works into
Latin), he rendered important services to the history
of geography and cartography, as well as to the history
Thus he had copied the Latin translaof the council.
tion of Ptolemy's geography (without maps), which

had been completed by Jacobus Angelus in 1409, a
manuscript he had great difficulty in securing from
Florence. Together with this precious Ptolemy codex, he sent in 1418 to the chapter-library of Reims,
which he had founded and already endowed with
many valuable manuscripts, a large map of the world
traced on walrus skin, and a codex of Pomponius
Mela. The two geographical codices are still preserved as precious "cimelia" in the municipal library
of Reims, but the map of the world unfortunately
disappeared during the eighteenth century.
About 1425 Fillastre wrote one of his most important canonical works on interest and usury; it has
been handed down in numerous manuscripts. In
1427, though now an old man, he was as indefatigable
as ever, and had the maps of Ptolemy drawn from a
Greek original, but on a diminished scale, and arranged with Latin terminology, to go with his Latin
Ptolemy. Since Ptolemy had no knowledge of the
Scandinavian Peninsula, much less of Greenland,
Fillastre completed his codex by adding to Ptolemy's
ten maps of Europe an eleventh. This "eleventh
map of Europe", with the subjoined detailed description of Denmark, Sweden, Norway, and Greenland, is
the only existing copy of the "first map" of Claudius
Clavus, "the first cartographer of America". This
precious cartographic treasure is still preserved in the
municipal library of Nancy.
Marlot, Metropolis remensis historia (Reims, 1679), II,
693 sqq.; Albanes, Gallia Christ, (novissima) (1899), I, 96 sqq.;
Finke, Forschungen und Quellen zur Geschichte des Konstanzer
Konzila (Paderbom, 18S9), 73 sqq.; Storm, Z>e7i danske geogr.
Claudius Clavus (Stockholm, 1891), 129 sqq.; Fischer, IHscoveries of the Norsemen (London, 1903), 58 sqq., 83 .sqq.;
Bjornbo and Petersen, Claudius Clavus (Innsbruok, 190S).

Joseph Fischer.
Filliucci, ViNCENZo, Jesuit moralist ; b. at Sienna,
Having
Italy, 1566; d. at Rome, 5 April, 1622.
entered the Society of Jesus at the age of eighteen and made the usual course in classics, science,

philosophy, and theology, he professed philosophy and

mathematics for some years, and
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later

became rector of

the Jesuit college in his native city. Being summoned
to Rome to fill the chair of moral theology in the
Roman College, he taught there for ten years with
great distinction. Paul V appointed him penitentiary
of St. Peter's, a post he filled until his deatli in the following pontificate. Filliucci's greatest work, "Mora-

lium Quaestionum de Christianis Oflficiis et Casibus
Conscienti^ Tomi Duo", appeared in 1622, and together with a posthumous " Appendix, de Statu Clericorum ", forming a third volume, has frequently been
reprinted in several countries of Europe. A " Synopsis
Theologize Moralis", which likewise appeared posthumously in 1626, went through numerous editions.
FiUiucci is also known for his excellent "Brevis Instructio pro Confessionibus Excipiendis " (Ravensburg, 1626); this work is generally published as an
appendix in all subsequent editions of his "Synopsis".
Besides these published works, there is a manuscript,
"Tractatus de Censuris", preserved in the archives of
the Roman College. As an authority in moral theology. Father Filliucci has ever been accorded high rank,
though this did not save him from the attacks of the
Jansenists. The "Provincial Letters" of Pascal and
" Les Extraits des Assertions" make much capital out
of their garbled quotations from his writings; while,
in the anti-Jesuit tumult of 1762, the "parlement" of
Bordeaux forbade his works and the "parlement" of
Rouen burnt them, together with twenty-eight other

works by Jesuit authors.
So.MMERvoGEL,

Bibl. de la C. de J.,

Backer, Bibl. des Ecrirains de
HuRTER, Xomenclator Literarius,

la
I,

Ill, 735;

IX, 340; db

Camp, de Jesus,

I,

308;

364.

John

F. X.

Murpht.

Filliucius, Felix (or, as his name is more often
found, in its Italian form, Figliucci), an Italian humanist, a philosopher, and theologian of note, was b.
at Siena about the year 1525; supposed to have d. at
Florence c. 1590. He completed his studies in philosophy at Padua and was for a time in the service of
Cardinal Del Monte, afterwards Julius III. In spite
of the fact that he gained a great reputation as an orator and poet, and had a wide knowledge of Greek, no

mention of his name is found in such standard works
on the Renaissance as Burchardt, Voigt (Die Wiederbelebung des class. Alterthums), and Belloni (II Seicento).
After having enjoyed the pleasures of the
worldly life at the court in 1551 he entered the Dominican convent at Florence, where he assumed the name
Alexus. His works are both original in Italian and
translations into that language from the Greek.
Worthy of mention are: "II Fedro, ovvero del bello"
(Rome, 1544); " Delle divine lettere del gran Marsilio
Ficino" (Venice, 1548); "Le undici Filippiche di
Demostene dichiarate" (Rome, 1550); "Delia Filo"Delia
sofia morale d'Aristotile" (Rome, 1551);
Politica, ovvero Scienza civile secondo la dottrina
d'Aristotile, libri VIII scritti in modo di dialogo"
Filliucius attended the Council of
(Venice, 1583).
Trent, where he delivered a remarkable Latin oration
and, at the order of St. Pius V, translated into Italian,
under his cloister name of Alexus, the Latin Catechism
of the Council of Trent (Catechismo, cioe istruzione
secondo il decreto del concilio di Trento, Rome, 1567),
often reprinted.
QuETir AND EcHARD, Scriptores Ord. Pred.^ II, 263 sqq., on
which all the other biographies are based.

Joseph Dunn.
Finality.

See C.^use; Teleology.

Final Perseverance.

See Perseverance.

Finan, S.-^int, second Bishop of Lindisfarne; d. 9
February, 661. He was an Irish monk who had been
trained in lona, and who was specially chosen by the
Columban Monks to succeed the great St. Aidan (635St. Bede describes him as an able ruler, and tells
51).
He
of his labours in the conversion of Northumbria.
built a cathedral "in the Irish fashion", employing

FINBARR

oak, with an outer covering of reeds'", dedicated to St. Peter. His apostohc zeal resulted in tlie
foundation of St. Mary's at the mouth of the River
Tyne; Gilling, a monastery on the spot where King
Oswin had been murdered, founded by Queen Eanfled,
and the great Abbey of Streanaeshalch, or Whitby.

—

Finan (Finn-an little Finn) converted Peada,
son of Penda, King of the Middle Angles, " with all his
Nobles and Thanes", and gave him four priests, including Diuma, whom he consecrated Bishop of Middle Angles and Mercia, under King Oswy. The Breviary of Aberdeen styles him "a man of venerable life,
a bishop of great sanctity, an eloquent teacher of unbelieving races, remarkable for his training in virtue
and his liberal education, surpassing all his equals in
every manner of knowledge as well as in circumspection and prudence, but chiefly devoting himself to
good works and presenting in his life, a most apt examSt.
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"hewn

beating on the stones.

damp dungeon,

ill-fed

For many months he lay in a
and ill-treated, desiring always

that he might be brought to trial and martyrdom.
After three years' imprisonment, he was sent to be
tried at Lancaster.
There he was brought to trial
with three priests on 18 April, 1584. He was found
guilty and, on 20 April, having spent the night in converting some condemned felons, he suffered with Ven.
James Bell at Lancaster. The cause of his beatification with those of the other English Martyrs was introduced by decree of the Sacred Congregation of
Rites, 4 Dec, 1886.
Bridgewater, Concertatio, 164 sqq., g. v Martyrium Domini
Joannis Finchii, the first and fullest account of the martyr
(Trier, 1588); Challoner, Memoirs of Missionary Priests
(London, 1741), I, 162 sqq.; Simpson in The Rambler, new
series, VIII, 414; GlLLow, Bibl. Diet. Bng. Cath. (London,
1SS6), 11; Pollen, Unpublished Documents relating to the English Martyrs, especially 44-46 and 78-88; Catholic Record Society

(London, 1908). V.

ple of virtue ".

Edwin Burton.

In the mysterious ways of Providence, the Abbey
of Whitby, his chief fomidation, was the scene of the
famous Paschal controversy, which resulted in the
withdrawal of the Irish monks from Lindisfarne. The
inconvenience of the two systems Irish and Roman
of keeping Easter was specially felt when on one oc-

—

—

casion King Oswy and his Court were celebrating
Easter Sunday with St. Finan, while on the same day
Queen Eanfled and her attendants were still fasting
and celebrating Palm Suntlay. Saint Finan was
spared being present at the Synod of Whitby. His
feast

is

Bkde,

MoRAN,
Healy,

celebrated on the 9th of February.
ed. Sellar, Ecch. Hist, of England (London, 1907);
Irish Sainls in Great Britain, new ed. (Callan, 1003);
Ireland's Ancient Schools and Scholars (Dublin, 1901').

W. H. Grattan-Flood.
Finbarr (Lochan, Barr), Saint, Bishop and
patron of Cork, b. near Bandon, about 550, d. at
Cloyne, 25 Sept., 623, was son of Amergin. He
evangelized Gowran, Coolcashin, and Aghaboe, and
founded a school at Eirce. For some years he dwelt
in a hermitage at Gougane Barra, where a beautifid
replica of Cormac's chapel has recently been erected in
Finbarr was buried in the cathedral he
his honour.
He was specially
built where Cork city now stands.
honoured also at Dornoch and Barra, in Scotland.
There are five Irish saints of this name. (See
Cork.)
Life by Walsh (New York, 1S64); Banba (Dublin), 207.
A. A.

MacErlean.

Finch, John, Venerable, martyr, b. about 1548;
20 April, 1584. He was a yeoman of Eccleston,
Lancashire, and a member of a well-known old Catholic family, but he appears to have been brought up in
schism. When he was twenty years old lie went to
London where he spent nearly a year with some
cousins at the Inner Temple.
While there he was forcibly struck by the contrast between Protestantism and
Catholicism in practice and determined to lead a
Catholic life.
Failing to find advancement in London
he returned to Lancashire where he was reconciled to
the Catholic Church. He then married and settled
down, his house becoming a centre of missionary work,
he himself harbouring priests and aiding them in every
way, besides acting as catechist. His zeal drew on
him the hostility of the authorities, and at Christmas,
1581, he was entrapped into bringing a priest, George
OstlifTe, to a place where both were apprehended.
It
was given out that Finch, having betrayed the priest
and other Catholics, had taken refuge with the Earl of
Derby, but in fact, he was kept in the earl's house as
a prisoner, sometimes tortured and sometimes bribed
in order to pervert him and induce him to give information. This failing, he was removed to the Fleet
prison at Manchester and afterwards to the House of
Correction.
When he refusetl to go to the Protestant
church he was dragged there by the feet, his head
d.

Finding of the Cross.

See Cross.

Finglow, John, Venerable, English martyr; b. at
Barnby, near Howden, Yorkshire; executed at York,
8 August, 1586. He was ordained priest at the English College, Reims, 25 March, 1581, whence the following month he was sent on the English mission.
After labouring for some time in the north of England,
he was .seized and confined in Ousebridge Kidcote,
York, where for a time he endured serious discom.

forts, alleviated slightly

by a

fellow-prisoner.
He was
and reconciling

finally tried for being a Catholic priest

English subjects to the ancient Faith, and condemned
to be hanged, drawn, and quartered.
Cooper in Diet. Nat. Biog.: Douay Diaries, ed. Knox (London, 1S7S); GiLLOW, Bihl. Diet. Eng. Cath.

F.

Grand Dcchy

M. RUDGE.

department or province of the Russian Empire; boundeil on the north by
Norway, on the west by Sweden and the Gulf of
Bothnia, on the south by the Gulf of Finland. Its
limits extend from about 60° to 70° N. lat., and from
about 19° to 33° E. long.; the area is 141,617 sq. miles.
Finland abounds in lakes and forests, but the proportion of arable soil is small.
The population numbers
Finland,

of, a

2,900,000 souls, chiefly Finns; the coasts are inhabited

by the descendants

of Swedish settlers.
Up to the beginning of the twelfth century the people were pagans; about this date efforts for the conversion of the Finns were made from two sides.
The
Grand Duke of Novgorod, Vassievolodovich, sent
Russian missionaries to the Karelians, Finns living on
the Lake of Ladoga in East Finland, while in 1157
King Erik of Sweden vmdertook a crusade to Finland.

Erik established himself firmly on the south-western
coast and from this base extended his power. Henrik, Bishop of Upsala, who had accompanied Erik on
this expedition, devoted himself to preaching the Gospel and suffered the death of a martyr in 1158.
His
successor, Rodulfus, met the same fate about 1178,
while the next following bishop, Folkvin, died a natFinland attained an independent church
ural death.
organization imder Bishop Thomas (1220; d. 1248),
whose see was Rantemiikai; at a later date the episcopal residence was transferred to Abo.
The successors
of Thomas were: Bero I (d. 1258); Ragvald I (1258Ketfil
Joannes
(1266-86);
I
(1286-90); Magnus I
66);
(1290-1308), who was the first Finn to become bishop;
he tr.ansferred the see to Abo; Ragvald II (1309-21);

Bengt (1321-38); Hemming (1338-66), who made
wise laws, built numerous churches, began the collection of a library, and died in the odour of sanctity; in
1514 his bones were taken up, the relics now being in
the mu.seum of the city of Abo, but he was not canonized; Henricus Hartmanni (1366-68); Joannes II
Petri (1.368-70); Joannes II Westfal (1370-85), a
bishop of German descent; Bero II (1385-1412); Mag-
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Tavast (1412-50), the most important
prince of the Church of Finland, who, when eightyeight years old, undertook arduous visitations; he also
went on a pilgrimage to the Holy Land whence he
brought back objects of art and manuscripts; Olaus
Magni (1450-GO), who in earlier years was twice rector
of the Sorbonne, a college of the University of Paris,
and was also procurator and bursar of the "English

Phipps, The Grand Duclty of Finland (London, 1903): SchtBEHGOO.N, F'inlands hisloria (1903), II; Styffe, Skandinavien
under unionstiden (Stockholm, 1880); Leinberg. Det odelade

nus

II Olai

nation " at the university.

As

representative of these

he settled the disagreement between Charles VII and
the imiversity arising from the part the latter had
taken in the burning of Joan of Arc: Conrad I Bitz
(1460-S9), who in 14SS had the "Missale ecclesi^-e
Aboensis" printed; Magnus III Stjernkors (14891500); Laurentius Suurpiia (1500-06); Joannes IV
Olavi (1500-10); Arvid Kurck (1510-20), who was
drowned in the Baltic; Ericus Svenonis (1523), the
chancellor of King Gustavus Vasa; this prelate resigned the see as his election was not confirmed by
Rome. He was the last Catholic Bishop of Finland.
The king now, on his own authority, appointed his favourite, the Dominican Martin Skj'tte, as bishop;
Skytte did all in his power to promote the violent introduction of Lutheranism. The people were deceived by the retention of Catholic ceremonies; clerics
and monks were given the choice of apostasy, expulsion, or death.
The only moderation shown was that
exhibited towards the Brigittine nunnerj' of Xadendal.
But on the other hand, the Dominicans at Abo and
Viborg, and the Franciscans at Kokars were rudely
driven out and apparently the inmates of the monastery of Raiuno were hung. Then, as later, the Church
of Finland did not lack martyrs, among them being
JiJns JussoiUi, Peter Ericius, and others.
By the entl of the sixteenth century the Catholic

Church of Finland may be saitl to have ceasetl to exist.
In its place appeared an inflexible and inquisitorial
Lutheranism. Wlien in 1617 Karelia (East Finland)
fell to .Sweden, an effort was made to win the native
population, which belonged to the Greek Orthodox
Church, for the "pure Gospel". .\s this did not succeed, the war of 1506-68 was used for the massacre
and expulsion of the people. In consequence of the
victories of Peter the Great matters after a while took
another course; in 1809 Russia became the ruler of
Finland and the Orthodox Greek Church has of late
grown in strength. It numbers now 50,000 members
under an archbishop; it has fine church buildings, especially in Helsingfors, wealthy monasteries (Valaam

and Konevetz), a church paper published at Viborg,
and numerous schools. Under Russian sovereignty
the long repressed Catholic Church received again
(1S69 and 1889) the right to exist, but it is still very
weak, and numbers only about 1000 souls; there are
Catholic churches at Abo and Helsingfors. The great
majority of the inhabitants belong now, as before, to
the various sects of Protestantism. The State Church
of former times, now the " National Church, to which
the larger part of the population adhere, is diviiled
into four dioceses: Abo, Kuopio, Borga, and Nyslott;
these contain altogether 45 provostships and 512 parishes.
The finest of its church buildings are the
domed church of St. Nicholas at Helsingfors and the
church at Abo, formerly the Catholic cathedral.
Education is provided for by a university and technical high school at Helsingfors, by lyceums of the rank
of gymnasia, modern scientific schools, and primary
Finland has a rich literature both in Swedschools.
ish and Finnish.
Besides the followers of Christianity there are both Jews and Mohammedans in Finland,
but the}' have no civil rights. Since the middle of the
nineteenth century about 200,000 Finns have emigrated to the United States, settling largely in Minnesota and Michigan. The town of Hancock, Michigan,
is the centre of their religious and educational work.
WiN-DT. Fiidawl as It Is (New York, 1902); Nordisk Familjcbok.
'

'

VIII, Pts. IlI-IV; Sveriges historia (Stockholm, 1877-81), VI;

Finska Biskopssliflels Herdamine (Jyavskylii, 1894); Idem, De
Finska Klostrens hist.ma (Helsinrfors. 1890); Idem. Skolslalen
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Finland; BAtlMG.tRTNER. Nordisdie Fahrhn. U; I.amsse and
R.uibaud, Histoire generate (Paris, 1893-iyuU, XII; Gautzin,
La Finlande (Paris, 1SS2), II; Brockhals and Ephron,
Konversationslexikon; Statesman's Year Book (London, 1908),
1462-66.
P. WiTMANN.

Finnian

of Moville, S.uxt, b. about 495; d. 589.
so celebrated as his namesake of Clonard,

Though not

he was the founder of a famous school about the year
540.
He studietl under St. Colman of Dromore and
St. Mochte of Noendrum (Mahee Island), and subsequently at Candida Casa (Whithern), whence he proceeded to Rome, returning to Ireland in 540 with an
integral copy of St. Jerome's Vulgate.
St. Finnian's
most distinguished pupil at Moville (County Down)
was St. Columba, whose surreptitious copying of the
Psaltery led to a verj' remarkable sequel. What remains of the copy, together with the casket that conIt
tains it, is now in the National JIuseum, Dublin.
is known as the Cathach or Battler, and was wont to be
The inner case
carried by the O'Donnells in battle.
was made by Cathbar O'Donnell in 10S4, but the
outer is fourteenth-century work. So prized was it
that the family of MacGroarty were heretlitary custodians of this Cathach, and it finally passed, in 1802,
to Sir Neal O'Donnell, County Mayo. St. Finnian of
Moville wrote a rule for his monks, also a penitential
code, the canons of which were published by WasserHis festival is observed on 10
schleben, ia 1851.

September.
CoLGAN, Ada Sanct. Hib. (Louvain, 1645); O'Laverty,
Down ami Connor (Dublin, 1880), II; O'Hanlo.v, Lives of the
Irish Saints (Dublin, s. d.); Healt, IrelaruVs Ancient Schools
and Scholars (Dublin, 1902); Hyde, Lit. Hist, of Ireland (Dublin,

1901).

W. H. Grattan-Flood.
Finotti, Joseph M., b. at Ferrara, Italj', 21 September, 1817; d. at Central City, Colorado, 10 January,
1879. In 18.33 yoimg Finotti was received into the
.Society of Jesus in Rome, and for several j-ears taught
and studied in the colleges of the order in Italy. He
was one of the recruits whom Father Ryder, in 1845,
brought from Europe to labour in the Marj'land Province.
After his ordination at Georgetown, D. C,
Father Finotti was appointed pastor of St. Mary's
Church, -Alexandria, Virginia, and given charge of
outlying missions in Maryland and Virginia. In 1852
he left the Society of Jesus and went to Boston. For
many years he held the position of literary editor of
"The Pilot", while acting as pastor of Brookline and
later of .\rlington, Mass. The last few years of his life
he spent in the West, becoming, in 1877, pastor of
Central City, Colorado, and retaining charge of that
parish up to the time of his death. Father Finotti was
a great book-lover, giving much time to literary pursuits and displaying special interest in the Catholic
literan,- history of .\merica.
.\mong his productions
are: "Month of Mary", 18.53, which reached a sale of
50,000 copies; "Life of Blessed Paul of the Cross",
1860; "Diary of a Soldier", 1861; "The Spirit of St.
Francis de Sales", 1866; "The French Zouave",
1863; "Herman the Pianist", 1863; "Works of the
Rev. Arthur O'Leary"; "Life of Blessed Peter
Claver", etc. Most of these publications were translated or edited by him. His best-known work, never
completed, is his "Bibliographia Catholica Americana", which took years of study and care. It was
intended to be a catalogue of all the Catholic books

FINTAN

Illustrated

Catholic

Family Almanac, 1880;

Biographical

MS,, Georgetown College Archives; McGee's Weekly,
Feb. 15, 1879; Ave Maria, Feb., 1879; Sommehvooel, 111,7-17.

sketch in

Edward

P. Spillane.

—

Fintan, Saints. Fintan of Clonenagh, Saint, a
Leinster saint, b. about 524; d. 17 February, probably
He studied_ under St.
594, or at least before 597.
Columba of Terryglass, and in 550 settled in the solitude of the Slieve Bloom Mountains, near what is now
Maryborough, Queen's County. His oratory soon attracted numerous disciples, for whom he wrote a

and

his austerities and miracles recalled the
apostolic ages.
Among his pupils was the great St.
Comgall of Bangor. When he attained his seventieth year he chose Fintan Maeldubh as his successor
He has been compared
in the Abbey of Clonenagh.
by the Irish annalists to St. Benedict, and is styled
"Father of the Irish Monks".
Fintan (Munnu) of Taghmon, Saint, son of Tulchan, an Ulster saint, d. at Taghmon, 636. He
founded his celebrated abbey at Taghmon (Teach
Munnu) in what is now County Wexford, in 599. He
is principally known as the defender of the Irish
methotl of keeping Easter, and, in 630, he attended
the Synod of Magh Lene, at which he dissented from
rule,

the decision to adopt the Roman paschal method.
Another synod was held somewhat later at Magh
Ailbe, when St. Fintan again upheld his views in opposition to St. Laserian (Mo Laisre).
But the views
of the Universal Church prevailed.
His feast is observed on 21 October. The beautiful stone cross of
"St. Munn" still stands in the churchyard of the
village.

CoLGAN, Ada Sand. Hib. (Louvain, 1645); Acta SS. (1853),
Oct., VIII, 896-98; (1858), IX, 325-33; Ziuuer, Celtic Church in
Britain and Ireland (London, 1902); O'Hanlon, Lives of the
Irish Saints (Dublin, s. d.), X; Reeves, Life of St. Columba
(Dublin, 1857); Bede, Ecct. Hist, of England, ed. Seller
(London, 1907); Annals of Ulster (Dublin, 1901), IV; Stokes,
Ireland and the Celtic Church, ed. Lawlor (London, 1907).

W. H. Grattan-Flood.
Fioretti di S. Francesco d'Assisi (Little Flowers of St. Francis of A.ssisi), the name given to
a classic collection of popular legends about the life
of St. Francis of Assisi and his early companions as
they appeared to the Italian people at the beginning
of the fourteenth century.
Such a work, as Ozanam
observes, can hardly be said to have one author; it is
the product rather of gradual growth and must, as
Sabatier remarks, remain in a certain sense anonymous, because it is national. There has been some
doubt as to whether the "Fioretti" were written in
Italian in the

first
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published in the United States, with notices of their
authors and an epitome of their contents. The first
part, which brings the list down to 1820 inclusive, was
published in 1,S72; the second volume, which was to
include the works of Catholic writers from 1821 to
1875, was never finished, though much of the material
for it had been industriously gathered from all available sources. His last literary effort, which he did not
live to see published, entitled" The Mystery of Wizard
Clip" (Baltimore, 1879), is a story of preternatural
occurrences at Smithfield, W. Virginia, which is partly
told in the life of Father Gallitzin.

instance, as Sbaralea thought, or

were translated from a Latin original, as Wadding
maintained. The latter seems altogether more probable, and modern critics generally believe that a larger
Latin collection of legends, which has come down to us
under the name of the " Actus B. Francisci et Sociorum
Ejus", represents an approximation to the text now
lost of the original "Floretura", of which the "Fioretti" is a translation.
A striking difference is noticeable between the earlier chapters of the "Fioretti",
which refer to St. Francis and his companions, and the
later ones which de.al with the friars in the province of
the March of Ancona.
The first half of the collection

no doubt, merely a new form given to traditions
that go back to the early days of the order the other
is believed to be substantially the work of a certain
Fra Ugolino da Monte Giorgio of the noble family of
Brunforte (see Brunforte, Ugolino), who, at the
time of his death in 1348, was provincial of the Friars
Minor in the March. Living as he did a century after
the death of St. Francis, LTgolino was dependent on
hearsay for much of his information; part of it he is
said to have learned from Fra Giacomo da Massa who
had been well known and esteemed by the companions
of the saint, and who had lived on terms of intimacy
with Fra Leone, his confessor and secretary. Whatever may have been the sources from which Ugolino
derived his materials, the fifty-three chapters which
constitute the Latin work in question seem to have
been written before 1328. The four appendixes on the
Stigmata of St. Francis, the life of Fra Ginepro, and
the life and sayings of Fra Egidio, which occupy nearly
one half of the printed text of the "Fioretti", as we
now have it, form no part of the original collection and
were probably added by later compilers. Unfortuis,

;

name of the fourteenth-century Franciscan
who translated into Italian fifty-three of the
seventy-si.x chapters found in the "Actus B. Francisci" and in translating immortalized them as the
"Fioretti", remains unknown. The attribution of
this work to Giovanni di San Lorenzo rests wholly
upon conjecture. It has been surmised that the translator was a Florentine.
However this may be, the
nately the

friar

vernacular version is written in the most limpid Tuscan and is reckoned among the masterpieces of Italian
literature.

The "Fioretti" have been described as "the most
exquisite expression of the religious life of the Middle
Ages". That perhaps which gives these legends such
a peculiar charm, is what may be called their atmosphere; they breathe all the delicious fragrance of the
early Franciscan spirit. Nowhere can there be found
a more childlike faith, a livelier sense of the supernatural, or a simpler literalness in the following of
Christ than in the pages of the "Fioretti", which more
than any other work transport us to the scenes amid
which St. Francis and his first followers lived, and
enable us to see them as they saw themselves.
These legends, moreover, bear precious witness to
the vitality and enthusiasm with which the memory of
the life and teaching of the Poverello was preserved,
and they contain much more history, as distinct from
mere poetry, than it was customary to recognize when
Suyskens and Papini wrote. In Italy the "Fioretti"
have always enjoyed an extraordinary popularity;
indeed, this liber aureus is said to have been more
widely read there than any other book, not excepting
even the Bible or the Divine Comedy. Certain it is that
the "Fioretti "have exercised an immense influence in
forming the popular conception of St. Francis and his
companions. The earliest known MS. of the "Fioretti", now preserved at Berlin, is dated 1390; the
work was first printed at Vieenza in 1476. Manzoni
has collected many interesting details about the wellnigh innumerable codices and editions of the " FiorThe best edition for the general reader is unetti".
questionably that of Father Antonio Cesari (Verona,
1822) which is based on the epoch-making edition
The Crusca
of Filippo Buonarroti (Florence, 1718).
quote from this edition which has been often reprinted.
The " Fioretti have been translated into nearly every
European language and in our own day are being much
read and studied in Northern countries. There are
several well-known English versions.
Oz.^NAM, Les potles Frandscains en Italie au treizi^jne sitcle
(6th ed., Paris, 1882), vii; Bonav. ha Sorrento, 11 libra de'
Fioretti di San Francesco (Naples, 1885); Manzoni, Studi sui
'

'

Fioretti in jl/isc Franeeseoml. Ill (Foligno, 1888-89); Alvisi.
Fiorilli ili S. Franresco: Sluihi snHii loro composizione storicn in
An-h. .SV..r. //.//. SIT. l, IV lS7ill, 488 sqq.; Stadehini, Sulle
fnntiil,, Fi„r.tti in lioll. d. S„c. I'mbra di St. Patria (1896), II,
faac. II-III.; Gauavani, La queslione starica dei Fiorettie it loro
.
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Paschal Robinson.
Fire,

Baptism by.

See Baptism.

—

Fire, Liturgical Use of.
Fire is one of the most
expressive and most ancient of liturgical symbols.
All the creeds of antiquity accorded a prominent place
to this element whose mysterious nature and irresistiljle power frequently caused it to be adored as a god.
The sun, as the principle of heat and light for the
earth, w-as regarded as an igneous mass and had its
share in this worship. Christianity adapted this
usual belief, but denied the di\-ine title to heat and
light, and made them the sjinbols of the divinity,
which enlightens and warms humanity. The symbolism led quite naturally to the liturgical rite by which
the Church on the Eve of Easter celebrates the mystery of the Death and Resurrection of Christ, of which
the extinguished and rekindled fire furnishes the expressive image.
The beginning of the office also reflects ancient beliefs.
The new fire is struck from a
flint and is blessed with this prayer: "Lord God, Almighty Father, inextinguishable light. Who hast created all light, bless this light sanctified and blessed

by Thee,

Who hast enlightened the whole world: make

us enlightened by that light and inflamed with the
fire of Thy brightness; and as Thou didst enlighten
Moses when he went out of Egypt, so illuminate our
hearts and senses that we may attain life and light
everlasting through Christ our Lord. Amen." When
the fire has been struck from the flint the threebranched candle is lighted and the deacon chants the

"Exultet" (q. v.), a liturgical poem whose style is as
and charming as the melody which accompanies
it.
It is yet preserved in the Roman Liturgy.
In the
East the ceremony of the new fire occupies a place of
considerable importance in the paschal ritual of the
Greek Church at Jerusalem. This ceremony is the
occasion for scandalous demonstrations of a piety
which frequently degenerates into orgies worthy of
pagan rites. The Journal of the Marquis de Nointel,
m the seventeenth century, relates scenes which cannot be transcribed and which take place periodically.
This ceremony is peculiar to the Holy City and does
not figure in the ordinary Byzantine ritual.
lively

In the West we see the Irish, as early as the sixth
century, lighting large fires at nightfall on the Eve of
Easter.
The correspondence of St. Boniface with
Pope Zachary furnishes a curious detail on this subject.
These fires were kindled, not with brands from
other fires, but with lenses; they were therefore new
fires.
There is no trace of this custom in Gaul, where
the Merovingian liturgical books are silent on the
point.
It is difficult to say what took place in Spain,
for although the Mozarabic Missal contains a blessing
of fire at the beginning of the vigil of Easter, it can
hardly be admitted that this ceremony was primitive.
It may have been inserted in this missal at a later date
as it was in the Roman Missal, in the case of which fire
is obtained from a flint and steel.
It is possible that
the custom, of Breton or Celtic origin, was imposed
upon the Anglo-Saxons, and the missionaries of that
nation brought it to the continent in the eighth century. An altogether diff'erent rite, though of similar
meaning, was followed at Rome. On Holy Thursday,
at the consecration of the holy chrism, there was collected in all the lamps of the Lateran basilica a quantity of oil sufficient to fill three large vases deposited
in the corner of the church.
Wicks burned in this oil
mil il the night of Holy Saturday, when there were
liglitcd from these lamps the candles and other luminaries by which, during the Eve of I'^aster, light was
thrown on the ceremonies of the administration of
_

baptism.

This

rite
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poslo nctla sloria dd ordine in Rivista SloHco Critica deUcScienze
tfologiche, XI (1906), 269 sqq., 578 sqq.; Wadding-Sbaralea.
Scriplores ordinis Minorum, ed. Nardecchia (Rome, 1906-08),
s. v.; HuGOLiNus, bibliography under Brunforte in The Catho-

must have been attended with a

certain solemnity since the letter of Pope Zachary to
St. Boniface prescribes that a priest, perhaps even a
bishop, should officiate on this occasion.
Unhappily
we are reduced to this somewhat vague information,
for neither the Roman "Ordines", nor the Sacramentell us anything concerning this ceremony.
This blessing of the paschal candle and the fire at the
beginning of Easter Eve is foreign to Rome. The
large lamps prepared on Holy Thursday provided fire
on the Friday and Saturday without necessitating the
solemn production of a new fire. The feast of the
Purification or Candlemas (2 February) has a celebrated rite with ancient prayers concerning the emission of liturgical fire and light. One of them invokes
Christ as " the true light which enlightenest every man
that Cometh mto this world". The canticle of Simeon, "Nunc Dimittis", is chanted with the anthem
"A light (which my eyes have seen) for the revelation
of the Gentiles and for the glory of thy people Israel."
.ScHANZ. Apologie (tr.), II, 96, 101; de la Sadssate, Comparative Religion, II, 1S5; Duchesne, Origins of Christian Warship (London, 1904); Kellner, Heortology (London, 1908);
Hampson, Medii ^m, Kalendarium; Hone's Every Day Book,

tarjes

H. Leclercq.
Fire, Pillar of.

See Pillar op Fire,

Fire Worshippers.

Firmament (Heb.

—

See Parsees.
JJ'pT;

Sept. a-Tepiufm; Vulgate,

The notion that the sky was avast
dome seems to have been common among the
ancient peoples whose itleas of cosmology have come
down to us. Thus the Egyptians conceived the
firmament um).
solid

heavens to be an arched iron ceiling from which the
stars were suspended by means of cables (Chabas,
L'Antiquite hi-storique, Paris, 1S73, pp.

6J;-(37).

Like-

wise to the mind of the Babylonians the sky was an
immense dome, forged out of the hardest metal by the
hand of Merodach (Marduk) and resting on a wall

surrounding the earth (Jensen, Die Kosmologie der
Babylonier, Stra.sburg, 1S90, pp. 253, 260). According to the notion prevalent among the Greeks and
Romans, the sky was a great vault of crystal to which
the fixed stars were attached, though by some it was
held to be of iron or brass. That the Hebrews entertained similar ideas appears from numerous biblical
passages. In the first account of the creation (Gen., i)
we read that God created a firmament to divide the
upper or celestial from the lower or terrestrial waters.
The Hebrew word ypT means something beaten or
hammered out, and thus extended; the Vulgate rendering, "firmamentum", corresponds more closely
with the Greek (rrep^wfia (Septuagint, Aquila, and

Symmachus), "something made firm or

solid".

The

notion of the solidity of the firmament is moreover
expressed in such passages as Joli, xxxvii, IS, where
reference is made incidentally to the heavens, " w-hich
are most strong, as if they were of molten brass".
The same is impfied in the purpose attributed to God in
creating the firmament, viz. to serve as a wall of
separation between the upper and lower bodies of
water, it being conceived as supporting a vast celestial
reservoir; and also in the account of the deluge (Gen.,
vii), where we read that the "flood gates of heaven

were opened", and "shut up"

(Cf. also IV
10; Prov., viii,

(viii, 2).

Ivings, vii, 19; Is., xxiv, 18; Mai.,

iii,

Other passages, e. g. Is., xlii, 5, emphasize
rather the idea of something extended " Thus saith the
Lord God that created the heavens and stretched them
out" (Cf. Is., xliv, 24, and xl, 22). In conformity
with these ideas, the WTiter of Gen., i, 14-17, 20, represents God as setting the stars in the firmament of
heaven, and the fowls are located beneath it, i. e. in
theair as distinct finm (lie tinnamcnt. On this point,
as on many others, the Bible siinjily reflects the current
cosmological ideas and language of the time.
LEsfiTHE in ViG., Diet, de la Bible, s. v.; Whitehouse in
28 sqq.)

:

Hastings,

Diet, of the Bible,

s.

v.

Cosmogony,

James

T.

502.

F. Driscoll.

—
FIRMICUS

Fiimicns Maternus, Christian author of the fourth
"De errore profanarum rehgionum". Nothing is known about him except what
can be gleaned from this work, which is found in only
one MS. (Codex Vaticano-Palatinus, Sffc. X). Some
references to the Persian Wars, and the fact that the
work was addressed to the two emperors, Constantius
II and Constans I, have led to the conclusion that it
was composed during their joint reign (337-350). The
work is valualile because it gives a picture of the character which the paganism of the later Roman Empire
had taken, under the stress of the new spiritual needs
aroused by contact with the religions of Egypt and the
East. It aims, if one may judge from the mutilated
introduction, at presenting from a philosophical and
historical standpoint, reasons showing the superiority
of Christianity over the superstitions and licentiousness of heathenism. In a general survey of pagan
creeds and beliefs the author holds up to scorn the
origin and practices of the Gentile cults.
All its parts
are not of equal merit or importance, from the purely
historical standpoint.
The first portion, in which the
religions of Cireece and the East are descril^ed, is
merely a compilation from earlier sources, but in the
latter section of the work, in which the mysteries of
Eleusis, Isis, and especially Mithra are set forth in detail, with their system of curious passwords, formula^,
and ceremonies, the author seems to speak from personal experience, and thus reveals many interesting
facts which are not found elsewhere.
The emperors
are exhorted to stamp out this network of superstition
and immorality, as a sacred duty for which they will
receive a reward from God Himself, and ultimately the
praise and thanks of those whom they rescue "from
error and corruption. The theory that the author of
the Christian work was identical with Julius Firmicus
Maternus Siculus, who wrote a work on astrology (De
Nativitatibus sive Matheseos), assigned by Mommsen
century, wrote a work

to the year 337 [" Hermes ", XXIX (1894), 468 sq.], is
favourably received by some, as well because of tlie
identity of names and dates, as because of similarities
in style which they are satisfied the two documents
exhibit.
This theory of course supposes that the author WTote one work before, the other after, his conCritical edition by Halm (Vienna, 1S67) in
Scrip. Eccles. Lat.", II.
ZlEGLER, Firmicus Malemus, De Errore Prof. Relig. (Leipzig,
1908); MuLLER, Zur Ueberliefentng tier Apologie des Firmicus
Malemus (Tubingen, 1908); additional literature, Barden-

version.

"Corpus

HEWER,

Palrology,
190S), 402.

tr.

Shahan

(Freiburg im Br., St. Louis,
Patrick J. Healy.

Finnilian, Bishop of Cssarea in Cappadocia, died
c. 269.
He had among his contemporaries a reputation comparable to that of Dionysius or Cyprian.
St. Gregory of Nyssa tells us that St. Gregory the

Wonder-Worker, then a pagan, having completed

FIRMILIAN

SO

his

secular studies, " fell in with Firmilian, a Cappadocian
of noble family, similar to himself in character and
talent, as he showed in his subsequent life when he
adorned the Church of Ccesarea." The two young
men agreed in their desire to know more of God, and
came to Origen, whose disciples they became, and by
whom Gregory, at least, was baptized. Firmilian was
more probably brought up as a Christian. Later, when
bishop, Eusebius tells us, he had such a love for Origen
that he invited him to his own country for the benefit
of the Churches, at the time (232-5) when the great
teacher was staving inCssareaof Palestine, on account
of his bishop'.s displeasure at his having been ordained
priest in that city. Firmilian also went to him subse-

quently and stayed with him some time that he might
advance in theology (Hist. Eccl., VII, xxviii, 1). He
was an opponent of the antipope Novatian, for Dionysius in 2.52-3 writes that Helenus of Tarsus, Firmilian,
and Theoctistus of Ca'.sarea in Palestine (that is, the
Metropolitans of Cilicia, Cappadocia, and Palestine)
had invited him to a synod at Antioch, where some

were trying to support the heresy of Novatian (Euseb.,
Hist. Eccl., VI, xlvi, 3).
Dionysius counts Firmilian
as one of "the more eminent bishops" in a letter to
Pope Stephen (ibid., VII, v, 1), where his expression
"Firmilian and all Cappadocia" again implies that
Ca?sarea was already a metropolitan see. This explains why Firmilian could invite Origen to Cappadocia "for the benefit of the Churches".
In a letter to Pope Sixtus II (257-8), Dionysius
mentions that Pope St. Stephen in the baptismal controversy had refused to communicate with Helenus of
Tarsus, Firmilian, and all Cilicia and Cappadocia, and
the neighbouring lands (Euseb., VII, v, 3-4). We
learn the cause of this from the only writing of St.
Firmilian 's which remains to us. When the baptismal
controversy arose, St. Cyprian wished to gain support
from the Churches of the East against Pope Stephen

own decision to rebaptize all heretics who
returned to the Church. At the end of the summer of
256, he sent the deacon Rogatian to Firmilian with a
letter, together with the docimients on the subject
letters of the pope, of his own, and of his council at
Carthage in the spring, and the treatise "De Eccl.
Cath. Unitate". Firmilian's reply was received at
Carthage about the middle of November. It is a long
letter, even more bitter and violent than that of Cyprian to Pompeius. It has come down to us in a translation made, no doubt, under St. Cyprian's direction,
and apparently very literal, as it abounds in Gra^cisms
(Ep. Ixxv among St. Cyprian's letters). St. Cyprian's
arguments against St. Stephen are reiterated and reinforced, and the treatise on Unity is laid under contribution. It is particularly interesting to note that the
famous fourth chapter of that treatise must have been
before the writer of the letter in its original form, and
not in the alternative "Roman" form (c. xvi). It is
the literal truth when Firmilian says: "We have received your writings as om- own, and have committed
them to memory by repeated reading" (c. iv).
The reasoning against the validity of heretical baptism is mainly that of St. Cyprian, that those who are
outside the Church and have not the Holy Spirit cannot admit others to the Church or give what they do
not possess. Firmilian is fond of dilemmas: for instance, either the heretics do not give the Holy Ghost,
in which case rebaptism is necessary, or else they do
give it, in which case Stephen should not enjoin the
laying on of hanils. It is important that Firmilian
enables us to gather much of the drift of St. Stephen's
letter.
It is "ridiculous" that Stephen demanded
nothing but the use of the Trinitarian formula. He
had appealed to tradition from St. Peter and St. Paul:
this is an insult to the Apostles, cries Firmilian, for
they execrated heretics. Besides (this is from Cyprian,
Ep. Ixxiv, 2)," no one could be so sUly as to believe this ',
And
for the heretics are all later than the Apostles!
Rome has not preserved the Apostolic traditions unchanged, for it differs from Jerusalem as to the observances at Easter and as to other mysteries. "1 am
justly indignant with Stephen's obvious and manifest
silliness, that he so boasts of his position, and claims
that he is the successor of St. Peter on whom were laid
the foundations of the Church yet he brings in many
other rocks, and erects new buildings of many Churches
when he defends with his authority the baptism conferred by heretics; for those who are baptized are
without doubt numbered in the Church, and he who
approves their baptism affirms that there is among
them a Church of the baptized.
Stephen, who
declares that he has the Chair of Peter by succession,
" You
is excited by no zeal against heretics" (c. xvii).
have cut yourself off do not mistake since he is the
true schismatic who makes himself an apostate from
the communion of ecclesiastical unity. For in thinking that .all can be excommimicated by you, you have
cut off yourself alone from the communion of all"
for his

'

;

.

—

(c.

xxiv).

.

.

—

.
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We thus learn the ckiims (if the pope to impose on
the whole Church by his authority as successor of
Peter, a custom derived by the Roman Church from
Apostolic tradition. Firmilian tells the Africans that
with them the custoin of rebaptizing may be new, but
in Cappadocia it is not, and he can answer Stephen by
opposing tradition to tradition, for it was their pracand some time since,
tice from the beginning (c. xix)
lie had joined in a council at Iconium with the bishops
of Galatia and Cilicia and other provinces, and had
decided to rebaptize the Montanists (c. vii and xix).
Dionysius, in a letter to the Roman priest Philemon,
also mentions the Council of Iconium with one at
Synnada " among many". It was presumably held in
the last years of Alexander Severus, c. 231-5. Firmilian also took part in the two councils of 264-5 at
;

Antioch which deposed Paul of Samosata. He may
even have presided. The letter of the third council
says he was too easily persuaded that Paul would
amend hence the necessity of another council (Euseb.
;

He was on

Hist. Eccl., VII, iii-v).

his

way

to this

assembly when death overtook him at Tarsus. This
was in 2GS (Harnack) or 269. Though he was cut off
from conuiumion by Pope Stephen, it is certain that
the following popes ditl not adhere to this severe policy.
He is commemorated in the Greek Jlenaea on 28
Oct., but is unknown to the Western martyrologies.
His great successor, St. Basil, mentions his view on
heretical baptism without accepting it (Ep. clx.xxviii),
and says, when speaking of the expression "with the
Holy Ghost" in the Doxology: "That our own Firmilian held this faith is testified by the books [X6701]
which he has left" (De Spir. Sane, xxix, 74). We
hear nothing else of such writings, which were probably letters.
BossuE, in Acta SS., 28 Oct., gives an elaborate dissertation
on this saint; Benson in Diet. Christ. Biog.; the genuineness
of the letter was arbitrarily contested by MissoRius, In Epist.
ad Pomp, inter Cypr. (Venice, 1733), and by Molkenbuhr,
BincB diss, de S. Firm. (Munster, 1790, and in P. L., HI, 1357);
RiTSCHL, Cyprian v. Karth (Gottingen, 1895), argued that the
letter had been interpolated at Carthage in the interests of
Cyprian's party; so also Harnack in Gesch. der altchr. Lit.
(Leipzig, 1893), I, 407, and Soden, Die cyprianische Brief sammluna (Berlin, 19041; this was disproved by Ernst, Die Echtheit
desBrielesFir7nilin,rv^ 7.- ,/;-. furkath. Theol. (1894), XVIII,
'i< it des Briefes F.'s an Cyprian
209, a.nd Zur Frail'
Ti
.. Cyprian (London, 1897), p.
(ibid.. XX, 364). ;il
,|.i. ~
^1 himself convinced (Gesch., II,
377, and Harnack lai.
i_\i.juene,
..t
Hist. Arm., II, l.vxv,
.Mu.-,fc.-.
ii, p. 359, 1904).
attributed to Firmilian "many books, among them a history of
the persecutions of the Church in the days of Maximus, Decius
and later of Diocletian". This is a mistake. It seems there
were letters from Firmilian in the published correspondence of
Origen, according to St. Jerome's version of the list of Origen's
works by Paraphilus and Eusebius; 'Origenis, Firmiani [sic] et
Gregorii" [ed. by Klostehmann. Sitzunqsberichte der Real-.ikad.
(Berlin, 1897); see Harnack, op. ct(., II, ii, p. 47]; the letter to
Gregory Thaum. is extant. A fragment of a letter from Origen
to Firmilian, cited by Victor of Capua, was published by Pitr.\,
Spic. Solesm., I, 268. St. Augustine seems not to have known
the letter to (jyprian, but Cresconius seems to have referred to
Theletterisnot quoted by any ancient
it, C. Cresc, iii, 1 and 3.
writer, and is found in at most 28 out of the 431 MSS. of St.
'

.

1

•

-

'

'

cit.
See also BardenGesch, der altkirchl. Lit., II, 269; Batiffol, Litt. grecque

Cyprian enumerated by von Soden, op.

hewer,

(Paris, 1898); Idem, L' Egli-ie naissante ette Catholicisme CParis,
1909); see also references under Cyprian of Carthage, Saint.

John Chapman.

—The

word, though casually taken in
Holy Writ in a metaphorical sense, is most generally
u.sed by the sacred %vriters to designate the first male
The first-cast male animal is, in the
child in a family.
The firstlings,
English Bibles, termed "firstling".
both human and animal, being considered as the best
representatives of the race, because its blood flows
purest and strongest in them, were commonly believed,
among the early nomad Semitic tribes, to belong to
God in a special way. Hence, very likely, the custom
of sacrificing the first-cast animals; hence also the prerogatives of the first-born son; hence, possibly, even
some of the superstitious practices which mar a few
pages of the history of Israel.
Among the Hebrews, as well as among other naFirst-Born.
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tions, the first-born enjoyed special privileges.
Behaving a greater share in the paternal affection,
he had everywhere the first place after his father (Gen.,
xliii, 33) and a kind of directive authority over his
younger brothers (Gen., xxxvii, 21-22, 30, etc.); a
special blessing was reserved to him at his father's
death, and he succeeded him as the head of the family,
receiving a double portion among his brothers (Deut.,
xxi, 17).
Moreover, the first-birthright, up to the
time of the promulgation of the Law, included a right
to the priesthood.
Of course this latter privilege, as
also the headship of the family, to which it was attachcil, continued in force only when brothers dwelt
together in the same house for, as soon as they made
a family apart and separated, each one became the
head and the priest of his own house.
When God chose unto Himself the tribe of Levi to
discharge the office of priesthood in Israel, He wished
that His rights over the first-born should not thereby
be forfeited. He enacted therefore that every firsts
born should be redeemed, one month after his birth,
for five sides (Num., iii, 47; xviii, 15-16).
This redemption tax, calculated also to remind the Israelites
of the death inflicted upon the first-born of the Egyptians in punishment of Pharaoh's stubbornness (Ex.,
xiii, 15-16), went tothe endowment-fund of the clergy.
No law, however, stated that the first-born should be
presented to the Temple. It seems, however, that
after the Restoration parents usually took advantage
of the mother's visit to the sanctuary to bring the
This circumstance is recorded in St.
child thither.
Luke's Gospel, in reference to Christ (ii, 2'2-3S).
It might be noted here that St. Paul refers the title
primogenitus to Christ (Heb., i, 6), tlie "fu'st-born" of
the Father. The Messianic sacrifice was the firstfruits of the Atonement offered to God for man's redemption. It must be remembered, however, contrary to what is too often asserted and seems, indeed,
intimated by the liturgical texts, that the "pair of
turtle-doves, or two young pigeons" mentioned in this
connexion, were offered for the purification of the
mother, and not for the child. Nothing was especially
prescribed with regard to the latter.
As polygamy was, at least in early times, in vogue
among the Israelites, precise regulations were enacted
to define who, among the children, should enjoy the
legal right of primogeniture, and who were to be redeemed. The right of primogeniture belonged to the
first male child born in the family, either of wife or
concubine; the first child of any woman having a legal
status in the family (wife or concubine) was to be redeemed, provided that child were a boy.
As the first-born, so were the firstlings of the Egyptians smitten by the sword of the destroying angel,
whereas those of the Hebrews were spared. As a
token of recognition, God declared that all firstlings
belonged to Him (Ex., xiii, 2; Num., iii, 13). They
accordingly should be immolated. In case of clean animals, as a calf, a lamb, or a kid (Num., xviii, 15-18),
they were, when one year old, brought to the sanctuary and offered in sacrifice; the blood was sprinkled
at the foot of the altar, the fat burned, and the flesh
belonged to the priests. Unclean animals, however,
which could not be immolated to the Lord, were redeemed with money. Exception was made in the
case of the firstling of the ass, which was to be redeemed with a sheep (Ex., xxxiv, 20) or its own price
(Josephus, Ant. Jud., IV, iv, 4), or else to be slain
(Ex., xiii, 13; xxxiv, 20) and buried in the ground.
Firstlings sacrificetl in the temple should be without
blemish; such as were "lame or blind, or in any part
disfigured or feeble", were to be eaten unconditionally
witliin the gates of the owner's home-city.

sides

;

W.
1907);

Smith, The Religian of the Semites (2d ed., London,
Talmud, Bekhoroth; Philo, De proemiis sacerdotum;

II.

Reland,

Antiqiiitntes sacrce (Utrecht, 1741); SchOrer, Geim Zeit, J. C. (Leipzig. 1898), II, 253-54,

schichtedes Jud..Volkes

Chaeles

L,

Souvay.

FIRST-FRUITS

—

less

—

than one-sixtieth and no more than one-fortieth of

the crop (Bikk., ii, 2, 3, 4). Occasionally, of course,
there were extraordinary offerings, like that of the
fruit of a tree the fourth year after it had been planted
(Lev., xix, 23-25); one might also, for instance,
set apart as a free offering tfie harvest of a whole
field.

No

time was, at first, specially set apart for the
however, the feast of Dedication
Casleu)
(25
was assigned as the limit (Bi'kk., i, 6;
Hallah, iv, 10). In the Book of Deuteronomy, xxvi,
1-11, directions are laid down as to the manner in
which these offerings should be made. The firstfruits were brought in a basket to the sanctuary and
presented to the priest, with an expression of thanksgiving for the deliverance of Israel from Egypt and the
possession of the fertile land of Palestine.
A feast,
shared by the Levite and the stranger, followed.
Whether the fruits offered were consumed in that meal
is not certain; Numbers, xviii, 13, seems to intimate
that they henceforth belonged to the priest, and Philo
and Josephus suppose the same.
Other offerings were made of the prepared fruits,
especially oil, wine, and dough (Deut., xviii, 4; Num.,
XV, 20-21; Lev., ii, 12, 14-16; cf. Ex., xxii, 29, in the
Greek), and " the first of the fleece". As in the case of
the raw fruits, no quantity was determined; Ezechiel
affirms that it was one-sixtieth of the harvest for wheat
and barley and one-ono huiidrcdth for oil. They were
presented to the sanctuary with ceremonies analogous
to tho.se alluded to above, although, unlike the Bikkurim, they were not offered at the altar, but brought
into the store-rooms of the temple. They may be
looked upon, therefore, not so much as sacrificial
offering; in later ages,
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First-Friiits.— The practice of consecrating firstfruits to the Deity is not a distinctly Jewish one (cf.
IHad, IX, 529; Aristophanes, "Ran.", 1272; Ovid
"Metam.", VIII, 273; X, 431; Pliny, "Hist. Nat.",
IV, 26; etc.). It seems to have sprung up naturally
among agricultural peoples from the belief that the
first
hence the best yield of the earth is due to God
as an acknowledgment of His gifts. "God served
first ", then the whole crop becomes lawful food.
The
offering of the first-fruits was, in Israel, regulated by
laws enshrined in different parts of the Mosaic Isooks.
These laws were, in the course of ages, supplemented
by customs preserved later on in the Talmud. Three
entire treatises of the latter, "Bfkkiirim", "Terfimoth", and "Hdllah", besides numerous other passages of both the Mishna and Gemarah, are devoted to
the explanation of these customs.
First-fruit offerings are designated in the Law by a
threefold name: Bikkurim, Reshtth, and Terflmoth.
There remains much uncertainty about the exact import of these words, as they seem to have been taken
indiscriminately at different epochs.
If, however, one
considers the texts attentively, he may gather from
them a fairly adequate idea of the subject. There was
a first-fruit offering connected with the beginning of
the harvest. Leviticus, xxiii, 10-14, enacted that a
sheaf of ears should be brought to the priest, who, the
next day after the Sabbath, was to lift it up before the
Lord. A holocaust, a meal-offering, and a libation accompanied the ceremony; and until it was performed
no " bread, or parched corn, or frumenty of the harvest " should be eaten. Seven weeks later two loaves,
made from the new harvest, were to be brought to the
sanctuary for a new offering. The Bikkurim consisted, it seems, of the first ripened raw fruits; they
were taken from wheat, barley, grapes, figs, pomegranates, olives, and honey. The fruits offered were
supposed to be the choicest, and w^ere to be fresh, except in the case of grapes and figs, which might be
offered dried by Israelites living far from Jerusalem.
No indication is given in Scripture as to how much
should be thus brought to the sanctuary. But the
custom was gradually introduced of consecrating no

matter as a tax
Annates.)

for the

support of the priests.

(See

Smith, The Religion of the Semites (2d ed., London, 1907);
Wellhausen, Prolegomena to the History of Israel, tr. Black
AND Menzies (Edinburgh, 1885), 157-5S; Philo, De festo
cophini; It>., Deproemiis saeerdolum; Josepkvs, Ant. Jud., IV,
viii, 22: Reland, Antiguitates sacra^: Schijher, Geschichte
des
jiid. Volkes im Zeit. J. C. (Leipzig, 1898), II, 237-50.
CH.'i.RLES L. SOUVAY.

First Request.

See Right of Presentation.

Fiscal Procurator (Lat. Procukator Fiscalis).
The duties of the fiscal procurator consist in preventing crime and safeguarding ecclesiastical law. In
case of notification or denunciation it is his duty to
institute proceedings and to represent the law.
His
office is comparable to that of the state attorney in
criminal cases. The institution of the procuratores
regii_ or procureurs du roi (king's procurators) was established in France during the thirteenth century, and
has developed from that time onward; though canon
law, previous to that time, had imposed on the bishops
the duty of investigating the commission of crimes
and instituting the proper judicial proceedings. It
is to be noted that formerly canon law admitted
the validity of private as well as of public accusation or denunciation.
At present custom has brought
it about that all criminal proceedings in ecclesiastical courts are initiated exclusively by the fiscal
procurator.
The Congregation of Bishops and Regulars, 11 June,
ISSO, called attention to the absolute necessity of the
fiscal procurator in every episcopal curia, as a safeguard for law and justice. The fiscal procurator may
be named by the bishop, either permanently, or his
term of office may be limited to individual cases (see
Third Plenary Council of Baltimore, 1884, no. 299;
App., p. 289). This official appears not only in criminal proceedings but also in other ecclesiastical matters.
In matrimonial cases, canon law provides for a defender of the matrimonial tie whose duty it is to uphold
the validity of the marriage, as long as its invalidity
has not been proven in two lower ecclesiastical courts.
This defender of the matrimonial tie represents both
ecclesiastical law and public morality, whose ultimate
objects would not be attained if the validity or invalidity of a marriage were decided in a too easy or informal way. A similar office is that of the defender of the
validity of sacred orders and solemn vows. When the
validity of either of these acts, and their pertinent
obligations, is attacked, it becomes the duty of this
official to bring forward whatever arguments may go
to establish their binding force. In all these cases the
defensor, like the fiscal procurator in criminal processes, represents the public interests
the institution
of this office was all the more necessary, as it takes
cognizance of causes in which both parties frequently
display a desire to have the contract nullified. In the
processes of beatification and canonization it devolves
on the pro7notor fidei to investigate strictly the reasons
urged in favour of canonization, and to find out and
emphasize all objections which can possibly be urged
against it. He is therefore popularly known as the
advocatus diaboli, i. e. "devil's lawyer'"'. It is the duty
of the promoter fidei, therefore, to take up the negative
side in the discussion which has a place amongst the
preliminaries to beatification and canonization, and to
endeavour, by every legitimate means, to prevent the
completion of the process.
Peries, Le Procureur Fiscal ou promoleur (Paris, 1897): Leoa,

—

;

De

Judieits Ecclesiastieis, Bit.

I,

vol. I,

2nd ed. (Rome, 1905).

Fiscal of the Holy Office.— The Holy Office, i. e.
the supreme court in the Catholic Church for all matters that affect its faith or are closely connected with
its teaching, has an ojfwi(difs fixcidia, whose duties are
similar to those of the fiscal procurator in episcopal
courts. The officialis fiscalis is present at all sessions of
the Holy Office, when criminal cases are sub judice, and
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as adviser to the ordinary when tlie process is referred
to the episcopal court. By tlie reorganization of
the Roman Curia, 29 June, 1008, tlie Holy Office
continues t(j retain its exclusive competency in all
The office of
cases of heresy and kindred crimes.
fiscal is to this Congregation therefore remains un-

changed.

Joseph Laukentius.

somewhat

later epitaph of Pectorius of Autun. Abercius tells us on the aforesaid monument that in his
journeyfrom his Asiatic home to Rome, everywhere on
the way he received as food "the Fi.sh from the
spring, the great, the pure", as well as "wine mixed
with water, together with bread". Pectorius also
speaks of the Pish as a delicious spiritual nurture supplied by the "Saviour of the Saints".
In the Eucha-

monuments this idea is expressed repeatedly in
pictorial form; the food before the banqueters is invarialjly bread and fish on two separate dishes.
The
peculiar significance attached to the fish in this relation is well brought out in such early frescoes as the
Fradio Panis scene in the cemetery of St. Priscilla,
and the fishes on the grass, in closest proximity to the
baskets containing bread and wine, in the crjfpt of
ristic

—

Fish, Symbolism of the. Among the symbols employed by the primitive Christians that of the fish
ranks probalily first in importance. While the use of
the fish in pagan art as a purely decorative sign is
ancient and constant, the earliest literary reference to
the symbolic fish is made by Clement of Alexandria,
born about 150, who recommends his readers (Paedagogus. III, xi) to have their seals engraved with a dove
Clement did not consider it necessary to
or a fish.
give any reason for this recommendation, from which
it may safely be inferred that the meaning of both
symbols was so well known to Christians that explanaIndeed, from monumental
tion was unnecessary.
sources we know that the symbolic fish was familiar to
Christians long before the famous Alexandrian was

Lucina. (See Eucharist, Sy.mbolism op the.) The
symbol was not, however, represented exclusively
with symbols of the Eucharist; quite frequently it is
found associated with such other symbols as the dove,
the anchor, antl the monogram of Christ. The monuments, too, on which it appears, from the first to the
fourth century, include frescoes, sculptured repre-

fish

sentations, rings, seals, gilded glasses, as well as
enkolpia of various materials. The type of fish deliictecl calls for no special observation, save that, from
the second century, the form of the dolphin was frequently employed. The reason for this particular
selection is presumed to be the fact that, in popular
esteem, the dolphin was regarded as friendly to man.
Besides the Eucharistic frescoes of the catacombs a
considerable number of objects containing the fishsymbol are preserved in various European museums,
one of the most interesting, because of the grouping of
the fish with several other symbols, being a carved

On the left
in the Kircherian Museum in Rome.
a T-form anchor, with two fishes beneath the crossa T-form cross with a dove
on the crossbar and a sheep at the foot, another T-cross
as the mast of a ship, and the Good Shepherd carrying
on His shoulders the strayed sheep. In addition to
these symbols the five letters of the word 'Ix^i^s
are distributed round the border. Another ancient
carved gem represents a ship supported by a fish, with
doves perched on the mast and stern, and Christ on
the waters rescuing St. Peter. After the fourth century the symbolism of the fish gradually disappeared;
representations of fishes on baptismal fonts and on
bronze baptismal cups like those found at Rome and
Trier, now in the Kircherian Museum, are merely of an
ornamental character, suggested, probably by the
water used in baptism.
Heuser in Kraus. Real-Encyk. der chrisllicken Alterihumer
(Freiburg. 188:3): \Vilpert, Le pitture delle catacombe rovmne
(Rome, 1903), for accurate representations: Idem, Princi-pieri'
fragen (Freiburg, 1S89); Tyrwhitt and Cheeth.^m in Did.

gem
is

bar, while next in order are

pt of Lucina,

born;

Catacomb

of St. Callistus

Roman monuments

as the Capella
of the catacomb of
the fish was depicted as a symbol in the
first decades of the second century.
The symbol itself
may have been suggested by the miraculous multiplication of the loaves and fishes or the repast of the
seven Disciples, after the Resurrection, on the shore of
the Sea of Galilee (John, xxi, 9), but its popularity
among Christians was due principally, it would seem,
to the famous acrostic consisting of the initial letters
of five Greek words forming the word for fish ('Ix^i's),
which words briefly but clearly described the character
of Christ and His claim to the worship of believers:
'Itjo-oCs Xpi<rT6s BcoO Ti6j SuT?}p,
i.
e. Jesus Christ,
Son of God, Saviour. (See the discourse of Emperor
Constantine, " Ad ccetum Sanctorum" c. xviii.)
It is
not improbable that this Christian formula originated
in Alexandria, and was intended as a protest against
the pagan apotheosis of the emperors; on a coin from
Alexandria of the reign of Doniitian (81-96) this emperor is styled OeoO Tils (son of God).
The word 'Ix"'''. then, as well as the representation
of a fish, held for Christians a meaning of the highest
significance; it was a brief profession of faith in the
divinity of Christ, the Redeemer of mankind.
Believers in this mystic 'Ix^i^s were themselves "little
fishes", according to the well-known passage of TertuUian (De baptismo, c. 1) " we, little fishes, after the
image of our 'IxSis, Jesus Christ, are born in the
water". The association of the 'IxSvi with the
Eucharist is strongly emphasized in the epitaph of
Abercius, the second-century Bishop of Hieropolis in
Phrygia (see Abercius, Inscription of), and in the
in such

Greca and the Sacrament Chapels

St. Callistus,

:

Important archseologico-literary studies
Christ. Antiq., s. v.
on the subject are the dissertations of G._ B. De Rossi, De
chrisHanis monumeniis 'IxBvv exhibenlibus in Spiciteg. Solesm.
(1855), III, 548-84, and Pitra, De pisce allegorico ei symbolico,
See also Leclercq, Manuel d' archeol.
ibid., 499-543, 627-29.
Kaufmann, Manuale di
chrcl. (Paris, 1907), II. 379-81;
archeol. crint., tr. It. (Rome, 1908); particularly R. Mowat in
.s'ociVVe nal. des antiquaires de France (Paris, 1898), 21 and Alti
del II. Congr. Inlernalionale (Rome, 1902), 1-8.

Maurice M. Hassett.
Fisher, John.

See John Fisher, Blessed.

Fisher, Philip (an alias, real name Thomas Copley), missionary, b. in Madrid, 1595-6; d. in MaryHe was the eldest son of William
land, U. S., 1652.
Copley of Gatton, England, of a Catholic family of
distinction who suffered exile in the reign of Elizabeth.
He arrived in Maryland in 1637, and, being a man of
great executive ability, took over the care of the mission, "a charge which at that time required rather
business men than missionaries". In 1645, Father
Fisher was wantonly seized and carried in chains to
England, with Father Andrew White, the founder of
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the English mission in America. After enduring many
hardships he was released, when he boldly returned to
Maryland (Feb., 1648), where, after an absence of
three years, he found his flock in a more flourishing
state than those who had oppressed and plundered
them. That he made an effort to enter the missionary
field of Virginia, appears from a letter written 1 March,
164S, to the Jesuit General Caraffa in Rome, in which
he says: "A road has lately been opened through the
forest toVirignia; this will make it but a two days'
journey, and both places can now be united in one
mission.
After Easter I shall wait upon the Governor
of Virginia upon business of great importance."
Unfortunately there is no further record bearing on the
projected visit. Neill, in his "Terra Marije" (p. 70),
and Smith, in his " Religion under the Barons of Baltimore" (p. VII), strangely confound this Father
Thomas Copley of IMaryland with an apostate John
Copley, who was never a Jesuit. Father Fisher is
mentioned with honourable distinction in the missionary annals of Maryland, and, according to Hughes,
was " the most distinguished man among the fourteen
Jesuits

who had worked

in

Maryland ".

Hughes, History of the Society of Jesus in North America
(London and New York, 1907), Text, I, passim; Documents,
I, part I; Shea, The Catholic Church in Colonial Days (New
York, 1886), 38, 46-47. 53; Foley, Records of English Province
S. J. (London, 1882), VII, 255; Dorset, Life of Father Thomas
Copley, published in Woodstock Letters, XIV, 223; Woodstock
XI, lS-24; XIII, 104-105; XV, 44, 47; Ol.n-ER, Collections
.
Scotch, English and Irish Members of S. J. (London, 1845). 91, 92; Rdssell, Maryland, the Land of the Sanctuary (Baltimore, 1907). 88. 125,127. 156-1.59, 171-173; Diet,
Aalional
Biography
(New York, 1908), IV, 1114.
of
Letters,

.

.

Edw.vkd p. Spillane.
Fisherman's Ring.

See Ri.vg.

Fitter, Daniel, b. in Worcestershire, England,
1G2S; d. at St. Thomas' Priory, near Stafford, G Feb.,
1700. lie entered Lisbon C'oUege at the age of nineteen, went through his studies with some distinction,
and was raised to the priesthood in 1G51. A year or
two later, he returned to England, and was appointed
chaplain to William Fowler, Esq., of St. Thomas'
Priory, near Stafford, where he remained until his
death. During the reign of James II, he opened a
school at Stafford, which was suppressed at the revolution in IGSS. At the period of excitement ensuing
upon the Titus Oates plot (1678), he, with a few
others, upheld the lawfulness of taking the oath then
tendered to every well-known Catholic. He himself
subscribed it, rind defended his action on the ground
of a common and legal use of the term "spiritual".
In consequence of this, when the chapter chose him as
Vicar-General of the Counties of Stafford, Derby,
Cheshire and Salop, they required that he should
"sign a Declaration made by our Brethren in Paris
against the Oath of Supremacy".
In a letter to the clergy of England and Scotland
(1G84), Carduial Philip Howard recommended warmly
the "Institutum clericorum in communi viventium",
in 1641 by the German priest Bartolomiius
Holzhauser, and approved by Innocent XI in 1680
and 1684. The institute met with eager acceptance in
England, and Fitter was appointed its first provincial
president and procurator for the Midland district.
The association was, however, dissolved shortly after
his death by Bishop Giffard in 1702, on account of a
misunderstanding between its members and the rest of
the secular clergy. Fitter had bequeathed property to
"The Common Purse" of the institute, with a lifeinterest in favour of his elder brother Francis; but
when the institute ceased to exist, Francis, by a deed
of as.signment, established a new trust (170.3), called
"The Common Fund" for the benefit of the clergj' of
the district. This fund became subsequently known
as "The Johnson Fund" and still exists. Daniel Fitter also left a fund for the maintenance of a priest,
whose duty it should be to reside in the county of

founded
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Stafford and take spiritual charge of the poor Catholics of the locality.
Kirk. Biog. of Eng. Cath. (London, 1909); Idem, Address to
the Secular Clergy of the Midland District (1840); GiLLOW, BiU.
Diet. Eng. Cath., s. v.; Idem, St. Thomas' Priory, Stafford (London, s. d.); Reports of the Nottingham Johnson Fund (1892,
1895); Archives of the Birmingham Johnson Fund.

Henry Parkinson.
Fitton, James, missionary, b. at Boston, Massachusetts, U. S. A., 10 April, 1805; d. there, 15 Sept.,
1881.
His father, Abraham Fitton, went to Boston
from Preston, England; his mother was of Welsh
origin and a convert to the Faith.
His primary edu-

cation

was received

in the schools of his native city,

his classical course was made at Claremont, New
Hampshire, at an academy conducted by Virgil Horace Barber, an early New England convert to the
Faith.
His theology he learned from the lips of
Bishop Fenwick, by whom he was ordained priest,
23 Dec, 1827. Thenceforth for nearly a quarter of a
century the whole of New England became the theatre
of his zealous missionary labours.
Carrying a valise

and

containing vestments, chalice, and all necessaries for
offering the Holy Sacrifice, his breviary under his arm,
he travelled, often on foot, from Eastport and the
New Brunswick line on the northeast, to Burlington

and Lake Champlain on the northwest; from Boston
in the east, to Great Barrington and the Berkshire
Hills in the west; from Providence and Newport in
the southeast, to Bridgeport and the New York State
In the course of his ministry
he was often exposed to insult and hardship, but he
considered these as trifles when souls were to be saved.
During his missionary career he was pastor of the first
Catholic church at Hartford, Connecticut, and at
Worcester, Massachusetts.
He erected the church of
Our Lady of the Isle at Newport, Rhode Island. In
1S40, while pastor of the church at Worcester, he purchased the present site of Holy Cross College, and
erectetl a building for the advanced education of
Catholic yoimg men.
In 1842 he deeded the grounds
and building to Bishop Fenwick, who placed it under
the care of the Jesuits. In 1855 he was appointed
by Bishop Fenwick pastor of the church of the Most
Holy Redeemer in East Boston. Here he laboured
for the remaining twenty-si.x years of his life, and
built four more chiu-ches.
In 1877 he celebrated the
golden jubilee of his priesthood.
Leahy, History of the Catholic Church in the New England
line in the southwest.

States (Boston. 1899); Fitton, Sketches of the Establishment of
the Church in New England (Boston, 1872); Shea, Hist. Cath.
Ch. in V. S. (New York, 1904); McCarthy, Sketch of Life and
Missionary Labors of Rev. James Fitton (N. E. Cath. Hist. Soc,

Boston, 1908).

Arthur

T. Connolly.

Fitzalan, Henry, twelfth Earl of Arundel, b. about
1511; d. in London, 24 Feb., 1580 (O. S. 1579). Son
of William, eleventh earl, and Lady Anne Percy, he
was godson to Henry VIII, in whose palace he was educated. From 1540 he was governor of Calais till 1543,
when he succeeded to the earldom. In 1544 he besieged and took Boulogne, being made lord-chamberlain as a reward. In the reign of Edward VI he opposed Protector Somerset and supported Warwick,
who eventually unjustly accused him of peculation
and removed him from the council. On the death of
Edward he abandoned the cause of Lady Jane Grey
and proclaimed Mary as queen. Throughout her
reign he was in favour as lord-steward and was employed in much diplomatic business. Even under
Elizalicth he at first retained his offices and power
though distrusted by her ministers. Yet he was too
powerful to attack, and, being a widower, was considered as a possible consort for the queen. But in
1564 he fell into disgrace, and Elizabeth did not again
employ him till 1568. Being the leader of the Catholic
party, he desireil a marriage between Mary, Queen of
Scots, and his son-in-law, the Duke of Norfolk, but
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spiracy, in 1571,
again led to his

confinement, and
he spent the rest
of his hfe in retirement.
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Edwin Burton.
Fitzherbert, Mai!i.\ Anne, wife of King George
IV; b. 26 July, 1756 (place uncertain); d. at Brighton,
England, 29 March, 1S37; eldest child of Walter
Sraythe, of Brambridge, Harap.shire, younger son of
Sir

John Smythe,

of
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that even after
was
the futile northern rebellion of 1569 he was recalled to
Ridolfi conof
the
discovery
the
But
the council.
too cautions to

However, upon the prince's solemn
and oft-repeated assurance that Fox had no authority
for this degrading denial, the breach between the offended wife and her husband was healed._ So they
continued to live together on a matrimonial footing
until 1794, when, being about to contract a forced
taken place.

marriage with his cousin, Caroline of Brunswick,
the prince very reluctantly cast Mrs. Fitzherbert off,
at the same time continumg the pension of £3000 a
year, which he had allowed her ever since their marriage. .Shortly after the birth of Princess Charlotte in
1796, the prince, who hated the Princess of Wales,
separated from her and besought the forsaken Mrs.
Fitzherbert to return to him. This, after consultation
with Rome, she at length did in 1800, and remained
with him some nine years more, when they virtually
parted. At last, in 1811, becavise of a crowning affront
put upon her on occasion of a magnificent jite given at
Carlton House by the prince, lately made regent, at
which entertainment no fixed place at the royal table
had been assigned her, she broke off connexion with
the prince for ever, withdrawing into private life upon
an annuity of £6000. Her husband, as King George
IV, died in 1830, with a locket containing her miniature round his neck, and was so buried. Mrs. Fitzherbert survived him seven years, dying at the age of
eighty, at Brighton, where she was buried in the Catholic church of St. John the Baptist, to the erection of
which she had largely contributed, and wherein a
mural monument to her memory is still to be seen.
Kebbel in Did. A'a(. Biog., s. v.; Gillow, Bihl. Diet. Eng.
Cath., s. v.; Annual Register for 1S37 (London); Langdale,
Memoirs of Mrs. Fitzherbert (London, 18.56); Wilkins, Mrs.
Fitzherbert and George IV (London, 190.5).
C. T. BOOTHMAN.
legal

Eshe Hall, Durham and Acton

Burnell Park, Salop, a Catholic baronet. In 1775 she
married Edward Weld, of Lulworth, Dorset (uncle of
Cardinal Weld), who died before the year was out.
Her next husband was Thomas Fitzherbert, of Swynnerton, Staffordshire, whom she married in 1778 and
who died in 1781. A young and beautiful widow with
a jointure of £2000 a year, she took up her abode in
1782 at Richmond, Surrey, having at the same time a
house in town. In or about 17S4 happened her first
meeting with George, Prince of Wales, then about
twenty-two years of age, she about six years older.
He straightway fell in love with her. Marriage with
her princely suitor being legally impossible, Mrs. Fitzherbert turned a deaf ear to the prince's solicitations,
to get rid of which she witlnlrew to the Continent.

However, on receipt of an honourable offer from the
prince, she return-

ed after a while to
England, and they
were privily married in her own
Ixindon drawing-

room and before
two witnesses, 15
Dec, 1785, the officiating
lieing an

minister

Anglican

curate.

Thenceforth,
though

Makia Anne Fitzherbert

in separate
houses, they lived
together as man
and wife, she being
treated on almost

every

hand with

unbounded respect and deference, until 1787, when,
upon the prince's application to Parliament for
payment of his debts, Fox authoritatively declared
in the House of Commons that no marriage between the prince and Mrs. Fitzherbert had ever

Fitzherbert, Sir Anthony, judge, b. in 1470;
27 May, 1538. He was the sixth son of Ralph
Fitzherbert of Norbury, Derbyshire, and Elizabeth
His brothers dying young, he succeeded
Marshall.
his father as lord of the manor of Norbury, an estate
granted to the family in 1125 and still in their hands.
Wood states that he was educated at Oxford, but no
evidence of this exists nor is it known at which of the
inns of court he received his legal training, though he
is included in a list of Gray's Inn readers (DouthHe was called to the dewaite, Gray's Inn, p. 46.)
gree of serjeant-at-law, 18 Nov., 1510, and six years
d.

;

he was appointed king's Serjeant. He had already published (in 1514) his great digest of the yearbooks which was the first systematic attempt to provide a summary of English law. It was known as
"La Graunde Abridgement" and has often been reprinted, both entire and in epitomes, besides forming
the foimdation of all subsequent abridgments. He
also brought out an edition of "Magna Charta cum
In 1522 he was made
diver.sis aliis statutis" (1519).
a judge of conmion pleas and was knighted; but his
new honours did not check his literary activity and in
the following year (1523) he published three works:
one on law, " Diversite de courtz et leur jurisdictions"
(tr. by Hughes in 1646); one on agriculture, "The
Boke of Husbandrie"; and one of law and agriculture
combined, "The Boke of Surveyinge and Improvements". All three were frequently reprinted and
though Sir Anthony's authorship of the "Boke of
Husbandrie" was formerly questioned it is now regarded as established. Meanwhile his integrity and
ability caused much business to be entrusted to him.
In 1524 Fitzherbert was sent on a royal commission
to Ireland; Archbishop Warham appointed him by

later

the administration of his estate;
1529 when Wolsey fell, he was made a commischancery
causes in place of the chansioner to hear
cellor, and he subsequently signed the articles of imhim.
As one of the judges he
against
peachment
unwillingly took part in the trials of the martyrs
Fisher, More, and Haile, but he strongly disapproved
will sole arbitrator in

and

in
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of the king's ecclesiastical polity, particularly the

suppression of the monasteries and he bound his
children under oath never to accept or purchase any
abbey lands. In 1534 he brought out "that exact
work, exquisitely penned" (Coke, Reports X, Pref.),
"La Novelle Natura Brevium", which remained one
of the classical English law books until the end of the
eighteenth century. His last works were the constantly reprinted "L'Office et Auctoryt6 des justices de peas" (1538), the first complete treatise on
the subject, and "L'Office de Viconts Bailiffes, Escheators, Constables, Coroners".
Sir Anthony was
twice married, first to Dorothy Willoughby who died
Cotton by
Matilda
without issue, and secondly to

whom

he had a large family. His descendants have
always kept the Faith and still own his estate of Norbury as well as the family seat at Swynnerton.
State Papers, Foreign and Domestic, of Henry VIII, III, ii,
889; IV, iii, 272; VI, 263; VII, 545, 581; Pitts, De Illust.
Anglice Scriploribus (Paris, 1623), 707; Dodd, Ch. Hist. (Brussels, 1737), I; Burke, History of the Commoners of Great Britain
(London, 1834), I, 78 sqq.; Foss, The Judges of England (London, 1848-1864); Idem, .4 Biog. Diet, of the Judges of England
(London. 1870); Burke, Landed Gentry (London. 1882); Gillow, Bibl. Diet. Eng. Calh. (London, 1886), s. v.; Rigg in Diet.
Nat. Biog. (London, 1889), s. v.
For Sir Anthony's descendants see pedigree in Foley, Records of the Eng. Prov. S. J.
(London, 1878), HI, 792.

—

Edwin Burton.
Fitzherbert, Thomas, b. 1552, at Swynnerton,
His
Staffs, England; d. 17 Aug., 1040, at Rome.
father having died whilst Thomas was an infant, he
was, even as a child, the head of an important family
and the first heir born at Swynnerton, where his descendants have since flourished and still remain

He was trained to piety and firmness in his
religion by his mother, and when sent to Oxford in his
si.xteenth year he confessed his faith with a courage
that grew with the various trials, of which he has left
us an interesting memoir (Foley, " Records of English

Catholics.

II, 210). At last he was forced to keep
and in 1572 he suffered imprisonment. In
15S0 he married and had issue, but he did not give up
When Campion and Person? comhis works of zeal.
menced their memoraljle mission, Fitzherbert put
himself at their service, and helped Campion in the
preparation of his "Decern Rationes" by verifying
quotations and copying passages from the Fathers in
various libraries, to which it would have been imposUnable at
sible for the Jesuit to obtain admission.
last to maintain his position in face of the ever-growing
persecution, he left England in 1582, and took up his
Here, as a lay
residence in the north of France.
Catholic of birth, means, and unexceptionable character, he was much trusted by the Catholic leaders,
and as sedulously watched by Walsingham's emissaries, whose letters contain frequent insinuations

Provinces. J.",
in hiding,

against his intentions and ulterior objects (see Foley,
" Records of English Provinces. J.", II, 220-228). His
wife died in 1588, and he soon afterwards took a vow
of celibacy.
He is ne.xt found in the household of the

young Duke of Feria, whose mother was Lady Anne
Dormer. With him or in his service he lived in
Flanders, Spain, Milan, Naples, and Rome for some
twenty years, until the duke died in 1607, on the point
of setting out for a diplomatic mission to Germany, on
which Fitzherbert was to have accompanied him. It
was during this period that he was charged in 1598 by
Squire with having tempted him to murder Queen
Elizabeth; in 1.505 a charge of contradictory implica-

had been preferred against him to the Spanish
Government, viz. that he was an agent of Elizabeth.
Both charges led to the enhancement of his reputation.
An interesting series of 200 letters from the duke to
tion

him
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is preserved in the archives of the Archdiocese of
Westminster. In 1601, while in Spain, he felt moved
to take a vow to offer himself for the priesthood, and
he was ordained in Rome 24 March, 1(302. After this
he acted as Roman agent for the archpriest Harrison

until he was .succeeded, in 1609, by the future bishop,
Richard Smith. But in 1606 he had made a third
vow, namely, to enter the Society of Jesus, which he
did about the year 1613. He was soon given the important post of superior in Flanders, 1616 to 1618,
afterwards recalled and made rector of the English
College, Rome, from 1618 to 1639.
He died there,
closing, at the age of eighty-eight years, a life that had
been filled with an unusual variety of important
duties.
His principal works are: "A Defence of the
Catholycke Cause, By T. F., with an Apology of his
innocence in a fayned conspiracy of Edward Squire"
(St-Omer, 1602); "A Treatise concerning Policy and

Religion" (Douai, 1606-10, 1615), translated into
Latin in 1630. This work was highly valued for its

sound and broad-minded criticism

of the lax political
principles professed in those days.
He also wrote
books in the controversy that grew out of King
James's Oath of Allegiance: " A Supplement to [Father
Persons's] the Discussion of M. D. Barlow" (St-Omer,
1613); "A Confutation of certaine Absurdities uttered
by M. D. Andrews " (St-Omer, 1613) " Of the Oath of
Fidelity" (St-Omer, 1614); "The Obmutesce of F. T.
totheEpphataofD. Collins" (St-Omer, 1621).
have also from his pen a translation of Turcellini's
"Life of St. Francis Xavier" (Paris, 1632).
Foley, Records of English Province S.J., II, 198-230, VII,
;

We

258;

Cooper

in Diet. Nat. Biog.,

Fitz Maurice, John.
Fitzpatrick,

s.

v.

J.

H. PoLLEN.

See Erie, Diocese of.

John Bernard.

See Boston, Dio-

cese OF.
Fitzpatrick, William John, historian, b. in Dublin, Ireland, 31 Aug., 1830; d. there 24 Dec, 1895.
The son of a rich merchant, he had ample means to
indulge his peculiar tastes, and these were for biography, and especially for seeking out what was hitherto
unknown and not always desirable to publish about
Educated partly at a Protestant school,
great men.
partly at Clongowes Wood College, he early took to
"The
writing and in 1855 published his first work
Life, Times and Correspondence of Lord Cloncurry".
The same year he wrote a series of letters to " Notes
and Queries" charging Sir Walter Scott with plagiarism in his Waverley novels, and attributing the chief
credit of having written these novels to Sir Walter's
brother Thomas. The latter was dead, but his daughters repudiated Fitzpatrick's advocacy and their
father's supposed claims, and the matter ended there.
In 1859 Fitzpatrick published " The Friends, Foes and
Adventures of Lady Morgan ". From that date to his
His research was great,
death, his pen was never idle.
his industry a marvel, his patience and care immense,
nor is he ever consciously unjust. For these reasons,
though his style is unattractive, his works are valuable,
Notable
especially to the Irish historical student.
examples are "The Sham Squire" (1866), "Ireland
before the Union" (1867), "The Correspondence of
Daniel O'Connell" (1888), "Secret Service under
Pitt" (1892). Fitzpatrick also wrote works dealing
with Archbishop Whately, Charles Lever, Rev. Dr.
Lanigan, Father Tom Burke, O.P., and Father James
Healy of Bray. In 1876 he was appointed professor
Fitzof history by the Hibernian Academy of Arts.
patrick's painstaking research as well as his spirit of
fair play are specially to be commended and have
earned words of praise from two men differing in
many other things Lecky and Gladstone.
Falkiner in Diet. Nat. Biog., supplement, II, s. v.; Freeman's Journal (Dublin, 26 Dec, 1895).
E. A. D'Alton.

—

—

Fitzralph, Richard, Archbishop of Armagh, b. at
Dundalk, Ireland, about 1295; d.at Avignon, 16 Dec,
1300. He st\idipd in ()xford, where we first find mention
of him in 1325 as an ex-fellow Mild teaclicrof Halliol College.
He was madcdoctordf theology before 1331, and
was chancellor of Oxford University in 1333. In 1334

FITZSIMON

FITZ-SIMONS

he was made chancellor of Lincohi Cathedral, and in
Jan. ,1335,canon and prebendary of Lichfield," notwithstanding that he has canonries and prebends of Crediton and Bosham, and has had provision made for him
of the Chancellorship of Lincoln and the canonries and
prebends of Armagh and Exeter, all of which he is to
resign" (Bliss, Calendar of Kntries in Papal Registers,
II, 524).
He was archdeacon of Chester when made
dean of Lichfield in 1337. On 31 July, 134G, he was
consecrated Archbishop of Armagh.
Fitzralph was a man who pre-eminently joined the
One of
speculative temperament with the practical.
the great Scholastic hnninaries of his day, and a close
friend of the scholarly Richard of Bury, he fostered
learning among his priests by sending many of them to
take higher studies in Oxford. He was zealous too in
visiting the various church provinces, and in bettering
financial as well as spiritual conditions in his own see.
He contended for his primatial rights against the immunity claimed by the See of Dublin; and on various
occasions acted as peacemaker between the Engli-sh and
the Irish.
He was in great demand as a preacher, and
many of his sermons are still extant in manuscript.
Whilst at Avignon in 1350, Fitzralph presented a
memorial from the English clergy reciting certain
complaints against the mendicant orders. After
serving on a commission appointed by Clement VI to
inquire into the points at issue, he embodied his own
views in the treatise " De Pauperie Salvatoris", which
deals with the subject of evangelical poverty, as well
as the questions then agitated concerning dominion,
possession, and use, and the relation of these to the
Part of this work is printed by
state of grace in man.
Poole in his edition of Wyclif 's " De Dominio Divino" (London, 1890). It was probably during this
visit that Fitzralph also took part in the negotiations
going on between the Armenian delegates and the
pope.
He composed an elaborate apologetico-polemic work, entitled "Summa in Quaestionibus
Armenorum" (Paris, 1511), in which he displayed
his profound knowledge of Scripture with telling
eff'ect in refuting the Greek and Armenian heresies.
Fitzralph's controversy with the friars came to a
Avowcrisis when he was cited to Avignon in 1357.
ing his entire submission to the authoritj' of the Holy
See, he defended his attitude towards the friars in the

had been. But having engaged in controversy with
" an owld English Jesuit, Father Thomas Darbishire,
my happiness I was overcome ". Having embraced
Catholicism he visited Rome and Flanders, where, in
1592, he "elected to militate under the Jesuits' standard, because they do most impugn the impiety of heretics".
In 1595 there was a call for Jesuit labourers for
Ireland, which hail been deprived of them for ten

plea entitled '' Defensorium Curatorum" (printed in
He mainGoldast's "Monarehia" and elsewhere).
tained as probable that voluntary mendicancy is contrary to the teachings of Christ. His main plea,
however, was for the withdrawal of the privileges of
the friars in regard to confessions, preaching, burying,
etc.
He urged a return to the purity of their original
institution, claiming that these privileges undermined
the authority of the parochial clergy. The friars were
not molested, but by gradual legislation harmony was
restored between them and the parish clergy. Fitzralph's position, however, was not directly condemned, and he died in peace at Avignon. In 1370
his remains were transferred to St. Nicholas' church,
Dundalk; miracles were reported from his tomb and
for several centuries his memory was held in saintly
veneration.
His printed works are mentioned above.
His "Opus in P. Lombardi Sententias" and several
other works (list in the "Catholic University Bulletin", XI, 243) are still in manuscript.
Poole in Did. of Nat. Bioq., s. v.; Grkaney in Cath. Univ.
Bull. (Washington), XI, 68, 195; Felten in Kirchenlex., s. v.

John

J.

Greaney.

Fitzsimon (Fitz Simon), Henry,
1."iH;i),

Jesuit, b. 1566 (or
in Dublin, Ireland; d. 29 Nov., 1643 (or 1645),

)al )ly at Kilkenny.
He was educated a Protestant
and perhaps Christ Church),
15S3-15S7. Going thence to the University of Paris,
he became a zealous protagonist of Protestantism,
"with the firm intention to have died for it", if need

prol

at Oxford (Hart Hall,

to

He at once offered himself for the post of danand he shares with Father Archer the honour of
having rcfounded that mission on a basis that proved
permanent amid innumerable dangers and trials.
Keeping chiefly to Dulilin and Drogheda he was wonderfully successful in reconciling Protestants, and he
loudly and persistently challenged the chief Anglican
years.
ger,

divines to disputation.
With the same fighting spirit
he laughed at his capture in 1600. "Now", said he,
" my adversaries cannot say that they know not where
to find me"; and he wouki shout his challenges from
his prison window at every passing parson.
But his
opponents, James Ussher, Meredith Hanmer, and John
Rider, in spite of their professions, carefully avoided
coming to close quarters with their redoubtable adversary.
Banished in 1604, he visited Spain, Rome, and
Flanders, 1611-1620, everywhere earnest and active
with voice and pen in the cause of Ireland. After the
outbreak of the Thirty Years War, in July, 1620, he
served as chaplain to the Irish soldiers in the imperial

army, and published a diary, full of life and interest,
of his adventurous experiences.
He probably returned to Flanders in 1621 and in 1630 went back to
Ireland, where he continued to work with energy and
success until the outbreak of the Civil War (1640).
In the ensuing tumult and confusion, we are unable to
followhislater movements with certainty. At one time
we hear that he was under sentence of death, from
which he escaped in the winter of 1641 to the Wicklow
Mountains, and after many sufferings died in peace,
probably at Kilkenny. " Not many, if any Irishmen",
says his biographer, while reflecting on the many universities, towns, courts and armies which Father Fitzsimon had visited, " have known, or been known to, so
many men of mark ". Besides one controversial work
in MS., not known to previous biographers, now at
Oscott College, Birmingham, which is entitled "A
revelation of contradictions in reformed articles of
religion", dated 1633, he wrote two MS. treatises, now
lost, against Rider; and afterwards printed against him
"A Catholic Confutation" (Rouen, 1608); "Britannomachia Ministrorum" (1614); "Pugna Pragensis"
(1620) and "Buquoii Quadrimestreiter, Auctore Constantio Peregrino" (Briinn, 1621, several editions,
also Italian and English versions) ; " Catalogus Prsecipuorum Sanctorum Hiberniaj "(1611, several editions),
important as drawing attention to Irish hagiography
at a time of great depression.
His "Words of Comfort to Persecuted Catholics", "Letters from a Cell
in Dublin Castle", and "Diary of the Bohemian
War of 1620", together with a sketch of his life, were

published by Father

Edmund Hogan,

S.J. (Dublin,

1881).

Hogan, Dislinguished Irishmen

Century (Dub1S94\ 198-310; Foley. Ri-conh tS.J.. VII. 260; SommervoGEL, Bibliothcque, III, 766-768; Cooper in Diet. Not. Biog., s.v.
of the Sixteenth

lin,

J.

H. Pollen.

Fitz-Simons, Thomas, American merchant, b. in
Ireland, 1741; d. at Pliiladelphia, U. S. A., 26 Aug.,
1811. There is no positive date of his arrival in America, but church records in Philadelphia show he was
there in 1758. In 1763 he was married to Catherine,
sister of George Meatle, and he was Mt':ide's partner as
a merchant until 1784. In the events that led up to
the revolt of the colonists against ICngland he took a
prominent part. He was one of the deputies who met
in conference in Carpenter's Hall, Philadelphia, out of

which conference grew the Continental Congress that

FIVE
assembled 4 Sept., 1774, and of which he was a member.
His election as one of the Provincial Deputies in
the first instance of a Catholic being
named for a public office in Pennsylvania. At the
breaking-out of hostilities he organized a company of
militia and took part in the Trenton campaign in New
Jersey.
After this service in the field he returned to
Philadelphia and was active with other merchants
in providing for the needs of the army.
On 12 Nov., 1782, he was elected a member of the
Congress of the old Confederacy and was among the
He was a member of the
leaders in its deliberations.
Convention that met in Philadelphia 25 May, 17S7,
and framed the Constitution of the United States.
Daniel Carroll of Maryland being the only other CathJuly, 1774,

olic

is

member.

In this convention Fitz-Simons voted

against universal suffrage and in favour of limiting it
Under this constitution he was
to free-holders.
elected a member of the first Congress of the United
States and in it served on the Committee on Ways and

In politics he was an ardent Federalist. He
re-elected to the second and the third Congresses,
but was defeated for the fourth, in 1794, and this
Madison wrote to Jefferclosed his political career.
son, on 16 Nov., 1794, that the failure of Fitz-Simons
to be selected was a "stinging blow for the aristocracy". The records of Congress show that he was
among the very first, if not the first, to advocate the
fundamental principles of a protective tariff system to
help American industries. When Washington was
inaugurated the first president, Fitz-Simons was one of
the four laymen, Charles and Daniel Carroll of Maryland, and Dominic Lynch of New York being the

Means.

was

others, to sign the adtlress of congratulation presented

to

him by the

Catholics of the country.

He was

among

the founders of Georgetown College, and was
considered during his long life one of the most enlightened merchants in the United States. On all questions connected with commerce and finance his advice
was always sought and regarded with respect in the
operations that laid the foundation of the commercial
prosperity of the new republic.
Ghiffin, Thomas Fil^-Simonx (Philadelphia. 1887); Am.
Calh. Hist. Researchrs (Philadelphia, 1908). 162-63; Shea, Life
of Most Rev, John Carroll (New York, ISSS).

and Times

Thomas

F.

Meehan.

See Nonconformists.
Fixlmillner, Placidus, astronomer, b. at AchleuKremsmiinster,
Austria, in 1721; d. at
then near
He received his
Kremsniiinster, 27 August, 1791.
Salzburg,
where he displayed a
education
at
early
talent for mathematics. He joined the Benedictines
at the age of sixteen and became distinguished for his
In 1756 he published a small
broad scholarship.

Five Mile Act.

treatise entitled "Reipublicie sacrje origines diviniE".
He intended to continue this work but the transit of
Venus in 1761 again aroused his interest in mathematics. Though already forty years of age he resumed
his old studies with ardour, and an opportunity soon
presented itself for work in astronomy. He was appointed director of the observatory of Kremsmiinster,
which had been established by his uncle in 1748 while

His first task was to improve the equipment
h.ave new instruments constructed, and as soon
as possible he determined the latitude and longitude
He continued in charge of the
of the observatory.
observatory until his death and by his industry accumulated a number of observations of great variety
and value. He did not, however, devote all his time
to astronomy. For many years he was in charge of the
college connected with the abbey and at the same time
acted as professor of canon law. As such he was
honoured with the dignity of notary Apostolic of "the
Roman Court. Fixlmillner is Ijest known for his work
He was one of the first to compute the
in astronomy.
orbit of Uraims after its discovery by Herschel. His
numerous observations of Mercury were of much serabbot.

and

FIZEAU

S8

vice to Lalande in constructing tables of that planet.

Besides the treatise already mentioned he was the
author of "Meridianus speculse astronomicEe cremifanensis" (Steyer, 1765), which treats of his observations in connexion with the latitude and longitude of
his observatory, and "Decennium astronomicum"
(Steyer, 1776). After his death his successor P. Derfflinger published the "Acta cremifanensia a Placido
Fixlmillner" (Steyer, 1791), which contain his observations from 1776 to 1791.
ScHLicHTKGROLL, Nekrolofj dcT DcutschcH (Gotha, 17911S06), supplement; Zach, Ephemfridcs gcographiqucs (1799);
in Biog. Universelle, XIV.

Nicollet

H. M. Brock.
Fizeau, Armand-Hippglyte-Louis, physicist, b.
at Paris, 23 Sept., 1819; d. at Nanteui!, Seine-etMarne, 18 Sept., 1896. His father, a distinguished
physician and professor of medicine in Paris during
the Restoration, left him an independent fortune, so
that he was able to devote himself to scientific research.
He attended Stanislas College and then began to study medicine, but had to abandon it on account of ill-health and travelled for awhile. Then
followed Arago's lessons at the Observatory, Regnault on optics at the College of France, and a thorough study of his brother's notebooks of the courses at
the Ecole Polytechnique. In 1839 he became interested in the new photography and succeeded in getting
permanent pictures by the daguerreotype. Foucault
came to consult him about this work and became associated with him in their epoch-making experiments
in optics, showing the identity of radiant heat and
the regularity of tlie light vibrations, and the
validity of the undulatory theory. Just as they were
ready to develop the expcrimentum a-ucis (see Foucault) overthrowing the emission theory, they parted
light,

company and worked independently.
Fizeau was the first to determine experimentally the
velocity of light (1849).
He used a rotating cogwheel and a fixed mirror several miles distant; light
passed between two teeth of the wheel to the distant
mirror and then returned. If the wheel turned fast
enough to obscure the reflection, then the reflected
beam struck a cog. The time it took the wheel to
move the width of one tooth was then equal to the
time it took the light to travel twice the distance between the wheel and the mirror. He also experimented successfully to show that the ether is carried
along by moving substances, since light travels faster
through a stream of water in the direction of its moIn his measuretion than in the opposite direction.
ments of vanishingly small distances, such as the expansion of crystals, he made use of the extremely small
and very regular wave-length of light. His addition
of a condenser in the primary circuit of the induction
coil increased the effectiveness of this device considerably.
On the recommendation of the Academy of
Sciences he was awarded the Grand Prix ( 10,000 francs)
He was elected a memof the Institute in 1856.
ber of the Academy of Sciences in 18G0, and a
member of the Bureau des Longitudes in 1878. He
received the decoration of the Legion of llonnurin 1849
and became officer in 1875. In 1866 the Hnjal Society of London awarded him the Rvuuford Medal.
Cornu says of him " He was a practical and convinced
Christian and did not hide that fact." In the presidential address before the academy (Comptes Rendus,
1879), Fizeau calls attention to "the dignity ;iiid independence of natural science as well as to its limits of
action, preventing it from interfering in philosophic or
social questions, nml imt )irniii(ting it to jnit it.self in
opposition to the imMc chh. (ions of the heart nor to
the pure voice of <'(iiis(iciicc". Most of his published
works appeared in the "Comptes Rendus "and in the
"Aniiales de physique et de chimie". A few of the
"Sur I'intertides are: "Sur la dagucrrfotypie "
fdrence entre deux rayons dans le cas de grandcs dif:

;

LEO XII (1823-29) CAKI! i;i IN l'l;( H l-iSSK >N IN ST. PETER'S
FROM VERNEt's PAINTING, SHOWING THE FLABELLA AS USED ON OCCASIONS OP STATE
WITH THE "SEDIA GESTATORIa", OR PROCESSIONAL CHAIR
I

>

FLABELLUM
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ferences do marche"; "Vitesse de
terference des rayons calorifiques "

St. Paul's Cathedral, London, had a fan made of peacock feathers, and York Cathedral's inventory mentions a silver handle of a fan, which was gilded and had
upon it the enamelled picture of the bishop. Hayrao,
Bishop of Rochester (d. 13.52), gave to his church a fan
of silver with an ivory handle.
Rock, Church, of our Fathers (London. 1904), II, 209; Du
Cange. Glossarium (Niort, 1885)j Streber in Kirchenlexicon,

la lumiere; "In"Refraction dif"Vitesse de I 'Electricity"; "Dilatation
des cristaux".
Gray, Nature (London, 1896); Cobnd. Anniiairc pour fan
180S of the Bureau des Longitudes (Paris).
;

ferentielle";

William Fox.
Flabellum, in liturgical use a fan made of leather,
parchment, or feathers intended to keep away
insects from the Sacred Species and from the priest.
It was in use in the sacrifices of the heathens and in
the Christian Church from very early days, for in the
Apostolic Constitutions, a work of the fourth century,
we read (VIII, 12) " Let two of the deacons, on
each side of the altar, hold a fan, made

s. v.;

Kraus,

Gesch. der kirchl. Kunst (Freiburg. 1896),

silk,

:

up

membranes, or

of the
feathers of the peacock, or of fine
and let them silently drive
away the small animals that fly
about, that they may not come
near to the cups". Its use was
continued in the Latin Church to
about the fourteenth century.
In the Greek Church to the
present day, the deacon, at his
ordination, receives the hagion
ripidion, or sacretl fan, which is generally made
to the likeness of a cherub's six-wingeil face, and
the sacrifice of the Mass he waves it gently over
the species from the time of the Offertory to the
Communion in the Liturgy of St. Basil only during the Consecration. Among the ornaments found
belonging to the church of St. Riciuier, in Ponthieu
(813), there is a silver flabellum (Migne, P. L.,
of

thin

cloth,

CLXXIV,

12.57), and for the chapel of Cisoin, near
another flabellum of silver is noted in the will of
Everard (d. '.(37), the founder of that abbey. When,
in 1777, Martene wrote his " Voy.age Litt^raire", the
Abbey of Tournus, on the Sa(5ne in France, possessed
an old flabellum, whicli had an ivory handle two feet
long, and was beautifully carved the two sides of the
ivory circular disc were engraved with fourteen figures
Pieces of this fan, dating from the eighth
of saints.
century, are in the Mus^e Cluny at Paris, and in the
Collection Carrand. The circular disc is also found in

Lisle,

;

552.

father, the comes Theodosius, fell
into disfavour and he himself withdrew to Cauca in Gallaecia, for her
eldest son, afterwards Emperor

Arcadius, was born towards the
end of the following year. In the

^-4

—

I,

Francis JIershman.
Flaccilla (IlXoiciXXa), jElia, empress, wife of Theodosius the Great, died c. a. d. 385 or 386.
Like Theodosius himself, his first wife, JEVia, Flaccilla, was of
Spanish descent.
She may have been the
daughter of Claudius Antonius, Prefect of
Gaul, who was consul in 382.
Her marriage with Theodosius probably took
place in the year 376, when his

Honorius
[

succeeding years she presented
two more children to her husband,
who later became emperor, and
died in early childhood, shortly

(384).

Pulcheria, who
before her mother.
Gregory of Nyssa states expres.sly that she had three children; consecjuently
the Gratian mentioned by St. Ambrose, together
with Pulcheria, was probably not her son. Flaccilla
was, like her husband, a zealous supporter of the
Nicene Creed and prevented the conference between
the emperor and the Arian Eunomius (Sozomen,
Hist, eccl., VII, vi).
On the throne she was a shining
Cliristian virtue and ardent charity.
St. Ambro.se describes her as "a soul true to God"
(Fiiktis animn Deo.
" De obitu Theodosii", n. 40,
in P. L., XVI, 1462).
In his panegyric St. Gregory

example of

—

Nyssa bestowed the highest praise on her virtuous
life and pictured her as the helpmate of the emperor
in all good works, an ornament of the empire, a leader
of justice, an image of beneficence.
He praises her

of

as filled with zeal for the Faith, as a pUlar of the
Church, as a mother of the indigent. "Theodoret in
the Sla\'ic flabellum of the thirteenth century, preparticular exalts her charity and benevolence (Hist,
served at Moscow, and in the one shown in the 5legasOn this latter disc are
eccles., V, xix, ed. Valesius, III, 192 sq.).
He tells us
pileon monastery in Greece.
how she personally tended cripples, and quotes a saycarved the Madonna and Child and it is encircled by
ing of hers: " To distribute money belongs to the imeight medallions containing the images of cherubim
and of the Four Evangelists. The inventory, taken in
perial dignity, but I offer up for the imperial dignity
it.self personal service to the Giver."
Her humility
1222, of the treasury of Salisbury, enumerates a silver
also attracts a special meed of praise from the church
fan and two of parchment. The richest and most
historian. Flaccilla was buried in Con.stantinople, St.
beautiful specimen is the flabellum of the thirteenth
century in the Abbey of Kremsmiinster in Upper AusGregory of Nyssa delivering her funeral oration. She
It has the shape of a Greek
is venerated in the Greek Church as
tria.
Papal Flabellum
cross and is ornamented with fret- Museum of Universtry of Pennsylvania ^ saint, and her feast is kept on 14
September. The Bollandists (Acta
work and the representation of the
Resurrection of Our Lord. A kind of fan with a hoop SS., Sept., IV, 142) are of the opinion that she is not
regarded as a saint but only as venerable, but her
of little bells is used by the Maronites and other Orienname stands in the Greek Mena^a and Synaxaria
tals and is generally made of silver or brass.
Apart from the foregoing liturgical uses, a flabellum, followed by words of eulogy, as is the case with the
other saints (cf. e.g. Synaxarium eccl. Constantinoin the shape of a fan. later of an umbrella or canopy,
was used as a mark of honour for bishops and princes, politanae, ed. Delehaye, Brussels, 1902, col. 46, under
Two fans of this kind are used at the Vatican when- 14 Sept.).
Gregory of Nyssa, Oratio funebris de Placilla in P. G.,
ever the pope is carried in state on the sedia gestatoria
Oratio, ed. Dindorf. 637 sqq.;
Through XLVI, 877-92; Themistius,
to or from the altar or audience-chamber.
TiLLEHONT, Histoire des empereurs, V (Br
1732), 62, 109
Count
Ditalmo
di
Brozza,
the
fans
the influence of
sq., notes 33, 40 sq.; .\rgles in Diet. Chr
Biog.. s. V. Flacformerly used at the Vatican were, in 1902, presented cilia (1); Guldenpennin'g and Ifland, De Kaiser Theodosius
''«• «™se (Halle, 1878), 56, 13:
Drexel
of
Philadelphia,
Mrs."
Joseph
U.
S.
A.,
by
to
J. P. KiRSCH.
Leo XIII, and in return she gave a new pair to the
Vatican. The old ones are exhibited in the museum
They are splendid
Flagellants, a fanatical and heretical sect that
of the University of Pennsylvania.
The spread is formed of great ostrich flourished in the thirteenth and succeeding centuries,
creations.
plumes tipped with peacock feathers; on the sticks Their origin was at one time attributed to the missionare the papal arms, worked in a crimson field in heavy ary efforts of St. .4nthony of Padvia, in the cities of
Northern Italy, early in the thirteenth century; but
gold, the crown studded with rubies and emeralds.
:(.
•

FLAGELLANTS
Lempp (Zeitschrift fur Kirchengeschichte, XII, 435)
has shown this to be unwarranted. Every important
movement, however, has its forerimners, both in the
idea out of which it grows and in specific acts of which
it is a cuhuination.
And, undoubtedly, the practice of
self-flagellation, familiar to the folk as the ascetic cus-

tom

of the

more severe orders (such as the Camaldo-

lese, the Cluniacs, the Dominicans), had but to be
connected in idea with the equally familiar penitential
processions popularized by the Mendicants about
1233, to prepare the way for the great outburst of the
latter half of the thirteenth century.
It is in 1200
that we first hear of the Flagellants at Perugia. The
terrible plague of 1259, the long-continued tyranny
and anarchy throughout the Italian States, the prophecies concerning Antichrist and the end of the world
by Joachim of Flora and his like, had created a mingled state of despair and expectation among the devout lay-folk of the middle and lower classes. Then
there appeared a famous hermit of Umbria, Raniero
Fasani, who organized a brotherhood of " Disciplinati
di GesCi Cristo", which spread rapidly throughout
Central and Northern Italy. The brotherhoods were

known by

various names in various localities (Battuti,
Scopatori, Verberatori, etc.), but their practices were
very similar everywhere. All ages and conditions were
alike subject to this mental epidemic.
Clergy and
laity, men and women, even children of tender years,
scourged themselves in reparation for the sins of the
whole world. Great processions, amounting sometimes to 10,000 souls, passed through the cities, beating themselves, and calling the faithful to repentance.
With crosses and banners borne before them by the
clergy, they marched slowly through the towns.
Stripped to the waist and with covered faces, they
scourged themselves with leathern thongs till the
blood ran, chanting hymns and canticles of the Passion
of Christ, entering the cliurches and prostrating themselves before the altars. For thirty-three days and a
half this penance was continued by all who undertook
it, in honour of the years of Christ's life on earth. Neimud nor snow, cold nor heat, was any obstacle.
The processions continued in Italy throughout 1260,

ther

and by the end

of that year had spread beyond the
Alps to Alsace, Bavaria, Bohemia, and Poland. In
1261, however, the ecclesiastical and civil authorities
awoke to the danger of such an epidemic, although its
undesirable tendencies, on this occasion, were rather
political than theological.
In January the pope forbade the processions, and the laity realized suddenly
that behind the movement was no sort of ecclesiastical
sanction.
It ceased almost as quickly as it had
started, and for some time seemed to have died out.
Wandering flagellants are heard of in Germany in
1296.
In Northern Italy, Venturino of Bergamo, a
Dominican, afterwards beatified, attempted to revive
the processions of flagellants in 1334, and led about
10,000 men, styled the " Doves", as far as Rome. But
he was received with laughter by the Romans, and his
followers deserted him. He went to Avignon to .see
the pope, by whom he was promptly relegated to his
monastery, and the movement collapsed.
In 1347 the Black Death swept across Europe and
devastated the Continent for the next two years. In
1348 terrible earthquakes occurred in Italy.
The

scandals prevalent in Church and State intensified in
the popular mind the feeling that the end of all things
was come. With extraordinary suddenness the companies of Flagellants appeared again, and rapidly
spread across the .\lps, through Hungary and Switzerland. In 1349 they had reached Flanders, Holland,
Bohemia, Poland, and Denmark. By September of
that year they had arrived in England, where, however, they met with but little success. The l^nglish
people watched the fanatics with quiet interest, even
expressing pity and sometimes adininition for their
devotion; but no one could be imluced to join them.
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and the attempt at proselytism failed utterly. Meanwhile in Italy the movement, in accordance with the

temperament

of the people, so thorough, so ecstatic,
yet so matter-of-fact and practical in religious matters, spread rapidly through all classes of the community. Its diffusion was marked and aided by the
popular laudi, folk-songs of the Passion of Christ and
the Sorrows of Our Lady, while in its wake there
sprang up numberless brotherhoods devoted to penance and the corporal works of mercy Thus the
"Battuti" of Siena, Bologna, (iubbio, all founded
Case di Dio, which were at once centres at which they
could meet for devotional and penitential exercises,
and hospices in which the sick and destitute were
relieved.
Though tendencies towards heresy soon
became apparent, the sane Italian faith was unfavourable to its growth. The confraternities adapted themselves to the permanent ecclesiastical organization,
and not a few of them have continued, at least as
charitable as.sociations, until the present day. It is
noticeable that the songs of the Laudesi during their
processions tended more and more to take on a
dramatic character. From them developed in time
the popular mystery-play, whence came the beginnings
of the Italian drama.
As soon, however, as the Flagellant movement
crossed the Alps into Teutonic countries, its whole
nature changed. The idea was welcomed with enthusiasm; a ceremonial was rapidly developed, and
almost as rapidly a specialized doctrine, that soon
degenerated into heresy. The Flagellants became an
organized sect, with severe discipline and extravagant
claims. They wore a white habit and mantle, on each
of which was a red cross, whence in some parts they
were called the " Brotherhood of the Cross". Whosoever desired to join this brotherhood was bound to
remain in it for thirty-three and a halt days, to swear
obedience to the " Masters " of the organization, to
possess at least four pence a day for his support, to be
reconciled to all men, and, if married, to have the
sanction of his wife. The ceremonial of the Flagellants seems to have been much the same in all the
northern cities. Twice a day, proceeding slowly to the
public square or to the principal church, they put off
their shoes, stripped themselves to the waist and prostrated themselves in a large circle. By their posture
they indicated the nature of the sins they intended to
expiate, the murderer lying on his back, the adulterer
on his face, the perjurer on one siile holding up three
fingers, etc. First they were beaten by the " Master ",
then, bidden solemnly in a prescribed form to rise,
they stood in a circle and scourged themselves severely,
crying out that their blood was mingled with the
Blood of Christ and that their penance was preserving
the whole world from perishing. At the end the " Master" read a letter which was supposed to have been
brought by an angel from heaven to the church of St.
Peter in Rome. This stated that Christ, angry at the
grievous sins of mankind, had threatened to destroy
the world, yet, at the intercession of the Blessed Virgin,
had ordained that all who .should join the brotherhooil
for thirty-three and a half days should be saved. The
reading of this "letter", following the shock to the
emotions caused by the public penance of the Flagellants, aroused much excitement among the populace.
In spite of the protests and criticism of the educated,
thousands enrolled themselves in the brotherhood.
Great processions marched from town to town, with
crosses, lights, and banners borne before them. They
walked slowly, three or four abreast, bearing their
knotted scourges and chanting their melancholy
hymns. As the number grew, the pretences of the
leaders developed. They professed a ridiculous horror
of even accidental contact with women, and insisted
that it was of obligation to fast rigidly on Fridays.
They cast tloubts on the necessity or even desirability of the sacraments, and even pretended to
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absolve one another, to cast out evil spirits, and to
work miracles. They asserted that the ordinary ecclesiastical jurisdiction was suspended and that their
pilgrimages would be continued for tliirty-three and a
half years.
Doubtless not a few of them hoped to
estabhsh a lasting rival to the Catholic Church, but
very soon the authorities took action and endeavoured
to suppress the whole movement.
For, while it was
thus growing in Cermany and the Netherlands, it had
also entered France.

At first this fiituus novits ritus was well received.
As early as 1348, Pope Clement VI had permitted a
similar procession in Avignon in entreaty against tlie
plague. Soon, however, the rapid spread and heretical
tendencies of the Plagellants, especially among the
turbulent peoples of Southern France, alarmetl tlie
authorities.
At the entreaty of the University of
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fourteenth century, too, the great Dominican, St. Vincent Ferrer, spread this penitential devotion throughout the north of Spain, and crowds of devotees followed him on his missionary pilgrimages through
France, Spain, and Northern Italy.
In fact, the great outburst of 1.349, while, perhaps,
more widespread and more formidable than similar
fanaticisms, was but one of a series of popular upheavals at irregular intervals from 1260 until the end
of the fifteenth century. The generating cause of these
movements was always an obscure amalgam of horror
of corruption, of desire to imitate the heroic expiations
of the great penitents, of apocalyptic vision, of despair
at the prevailing corruption in Church and State.
All
these things are smouldering in the minds of the
much-tried populace of Central Europe. It needed
but a sufficient occasion, such as the accvunulated

"cabin atmop^Mrfo ^m&»«^i!'cqsrnutl o>tta|iftti pcrfoni^R*
vsnit«im£'a)utole«-«)ttit«o^
flfljunnitioms uurgunij^iw
tiflS rcMCi>e f«tfci^ tnnta. ftni^
k-oft \)«wmnt a uilia bun^w

^

L:__
Processk N OF Flagellants at Tournai, 13-49
the Chro licle of Gillon li Muisis (1353). Library of Brussels

in

Paris, the pope, after careful inquiry, condemned the
movement and prohibited the processions, by letters
dated 20 Oct., 1349, whicli were sent to all the bishops
of France, Cermany, Poland, Sweden, and England.

This condemnation coincided with a natural reaction
of public opinion, and the Flagellants, from being a
powerful menace to all settled public order, foimd
themselves a hunted and rapidly dwindling sect. But,
though severely stricken, the I'lagellant tendency was
by no means eradicated. Throughout the fourteenth
and fifteenth centuries there were recrudescences of
this and similar heresies.
In Germany, about 1360,
there appeared one Konrad Schmid, who called himself Enoch, and pretended that all ecclesiastical
authority was abrogated, or rather, transferred to
himself. Thousands of young men joined him, and lie
was able to continue his propagani la till 13()!l, wlicii the
vigorous measures of tlie In(|uisition resulted in his
suppression. Yet we still hear of trials and condemnations of Flagellants in 1411 at Erfurt, in 1446 at Nordhausen, in i4")3 at Sangerhausen, even so late as 14sl
Again the "Albati" or "Bianchi"
at Ilallierstadt.
are heard of in Provence about 13'.lil, with their processions of nine days, during which they beat themselves
and chanted the "Stabat Mater". At the end of the

tyranny of some petty

ruler, the horror of a great
plague, or the ardent preaching of some saintly ascetic,
to set the whole of (Jhristendom in a blaze. Like fire
the impulse ran through the people, and like fire it
died down, only to break out here and there anew. At
the beginning of each outbreak, the effects were generally good. Enemies were reconciled, debts were paid,
prisoners were released, ill-gotten goods were restored.
But it was the merest revivalism, and, as always,
the reaction was worse than the former stagnation.
Sometimes the movement was more than suspected of being abused for political ends, more often
it exemplified the fatal tendency of emotional pietism
to degenerate into heresy. The Fl.iycllant movement
was but one of tlie manias that afflicted the end of tlie
Middle iVges; others were the dancing-mania, the Jewbaiting rages, which the Flagellant processions encouraged in 1349, the child-crusades, and the like. And,
according to the temiierainent of the peoples among
whom it spread, the niovenii'iit became a revolt and a
fantastic iieresy, a rush of devotion .settling soon into
pious practices and good works, or a mere spectacle
that aroused the curiosity or the pity of the onlookers.
Although as a dangerous heresy the Flagellants are
not heard of after the fifteenth century, their practices
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were revived again and again as a means of quite
orthodox public penance. In France, during the sixteenth century, we hear of White, Black, Grey, and
Blue Brotherhoods. At Avignon, in 1574, Catherine
de' Medici herself led a procession of Black Penitents.
In Paris, in 1583, King Henry III became patron of
tlie " Blancs Battus de I'Annonciation ".
On Holy
Thursday of that year he organized a great procession
from the Augustinians to Notre-Dame, in which all the
great dignitaries of the realm were obliged to take part
in company with himself. The laughter of tlie Parisians, however, who treated the whole thing as a jest,
obliged tlie king to withdraw his patronage. Early in
the seventeenth century, the scandals arising among
these brotherhoods caused the Parliament of Paris to
suppress them, and under the combined assaults of the
law, the Gallicans, and the sceptics, the practice soon
died out. Througliout the seventeenth and eighteenth
centuries Flagellant processions and self-flagellation
were encouraged Ijy the Jesuits in Austria and the
Netherlands, as well as in tlie far countries which they
evangelized.
India, Persia, Japan, the Philippines,
Mexico, and the States of South America, all had their
Flagellant processions; in Central and South America

they continue even to the present day, and were regulated and restrained by Pope Leo XIII. In Italy generally and in the Tyrol similar processions survived
until the early years of the nineteenth century; in
Rome itself they took place in the Jesuit churches as
even later they occurred in parts of
Tuscany and Sicily. Always, however, these later
late as 1870, while

Flagellant processions have taken place under the control of ecclesiastical authority, and must by no means
be connected with the heretical epidemic of the later
Middle Ages.
One of the best modern accounts of flagellation and the Flagellants is an article by Haupt, Geisselung, kirchliche, und
(reisslerbruderschaften, in Realencykl. fiir prol. Theol. It contains
full and excellent bibliographies. Some of the original authorities for the outbreak in 1260 will be found in Pertz, Man. Germ.
Hist., XVII, 102-3, 105, 191, 402, 531, 714; XIX, 179. For the
heresy of 1348 may be consulted: Chroniken der deutschen
SIddte, VII, 204 sqq. ; IX, 105 sqq. ; Fqrschungen zur deulachcn
Geschichie,
(1881), 21 sqq.; Recueil des chroniques de Flandre, II (Bruges, 1841), 111 sqq.; Fredericq, Corpus doeumcntorum. inquisilionis hcereticm pravitaiis neerlandicGE, I (Ghent,
1889), 190 sqq.; Berlierg, Trois traites inedils sur les Flagellants de 1S49,
Revue Benedictine, July, 1908. Good accounts
are to be found in Muratori, Antiquitt. Ifal. med. wvi, VI

XXI

m

(Milan, 1738-42), diss. Ixxv; Gretser, Opera, IV (Ratisbon,
1734), 43-5; Zockler, Askcse und Munchtum, II (Frankfort,
1897), 518, 530-7.

Leslie A. St. L. Toke.
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Flagellation. The history of the whip, rod, and
instruments of punishment and of voluntary
is a long and interesting one.
The Heb. Dif,
"whip", and t33L'', "rod", are in etymology closely
related (Gesenius). Horace (Sat., I, iii) tells us not to
use the horrihile flagcllum, made of thongs of ox-hide,
when the offender deserves only the scutica of twisted
parchment; the schoolmaster's ferula Eng. ferule
(Juvenal, Sat., I, i, 15) was a strap or rod for the
hand (see ferule in Skeat). The earliest Scrijitural
mention of the whip is in Ex., v, 14, 16 (flaydhili .s»«^•
flnijcllis cadimur), where the Heb. word meaning "to
strike" is interpreted in the Greek and the Latin texts,
stick, as

penance,

—

"were scourged"

— "beaten with
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whips".

Roboam

said (III Kings, xii, 11, 14; 11 Par., x, 11, 14): "My
father beat you with whips, but I will beat you with
scorpions", i. e. with scourges armed with knots,
points, etc. Even in Latin scorpio is so interpreted by
St. Isidore (Etym., v, 27), "virga nodosa vel aculeata". Old-Testament references to the rod might be
multiplied indefinit<?ly (Deut., xxv, 2, 3; II Kings, vii,
14; Job, Lx, 34; Prov., xxvi, 3, etc.). In the New Testament we are told that Clirist used the scourge on
the money-changers (John, ii, 15); He predicted that
He and His disciples would be scourged (Mat., x, 17;
XX, 19); and St. Paul .says: "Five times did I receive
forty stripes, save one.
Thrice was I beaten with

rods" (II Cor., xi, 24, 25; Deut., xxv, 3; Acts, xvi, 22).
The offender was to be beaten in the presence of the
judges (Deut., xxv, 2, 3), but was never to receive
more than forty stripes. To keep witliin the law, it
was the practice to give only thirtv-nine. The culprit
was so attached to a low pillar that he had to lean forward "they shall lay liira down", says the law, to
receive the strolces.
Verses of thirteen words in
Hebrew were recited, the last alwa}'s being: "But he
is merciful, and will forgive their sins: and will not
destroy them" [Ps. bcxvii (Heb. Lxxviii) 38]; but the
words served merely to count the blows. Moses allowed masters to use the rod on slaves; not, however,
so as to cause death (E.x., xxi, 20). The flagellation of
Christ was not a Jewish, but a Roman punishment,
and was therefore administered all the more cruelly.
It was suggested by Pilate's desire to save Him from
crucifixion, and this was inflicted only when the
scourging liad failed to satisfy the Jews. In Pilate's
plan flagellation wa,s not a preparation, but rather a

—

substitute, for crucilLxion.

As the earliest monuments of Egypt make the
scourge or whip very conspicuous, the children of
Israel cannot have been the first on whom the Egyptians used it. In Assyria the slaves dragged their burdens under the taskmaster's lash. In Sparta even
youths of high social standing were proud of their stoical
indifference to the scourge; while at Rome the various
names for slaves (flagriones, verherones, etc.) and the
significant term lorarii, used by Plautus, give us ample
assurance that the scourge was not spared. However,
from passages in Cicero and texts in the New Testament, we gather that Roman citizens were exempt
from this punishment. The bamboo is used on all
classes in China, but in Japan heavier penalties, and
frequently death itself, are imposed upon offenders.
The European country most conspicuous at the present day for the whipping of culprits is Russia, where
the knout is more than a matcli for the worst scourge
of the Romans. Even in what may be called our own
times, the use of the whip on soldiers under the English
flag was not unknown; and the State of Delaware yet
believes in it as a corrective and deterrent for the
criminal class. If we refer to the past, by Statute 39
Eliz., ch. iv, evil-doers were whipped and sent back to
the place of their nativity; moreover, Star-chamber
whippings were frequent. "In Partridge's Almanack
for 1692, it is stated that Oates was whipt with a whip
of sue thongs, and received 2256 lashes, amounting to
13536 stripes" (A Hist, of the Rod, p. 158).
He survived, however, and lived for years. The pedagogue
made free use of the birch. OrbiUus, who flogged
Horace, was only one of the learned line who did not
believe in moral suasion, while Juvenal's words: "Et
nos ergo manuni ferula; subdiixiraus" (Sat., I, i, 15)
sliow clearly the system of school discipline existing in
his day.
The priests of Cybele scourged themselves
and others, and such stripes were considered sacred.
Although tliese and similar acts of penance, to propitiate heaven, were practised even before the coming of

was only in the religion establislied bj' Him
that they found wise direction and real merit. It is
held by some interpreters tliat St. Paul in the words:
"I cha.stise my body" refers to self-inflicted bodily
scourging (I Cor., Lx, 27). The Greek word iirunndt^(a
(see Liddell and Scott) means "to strike under
the eye", and metaphorically "to mortify"; consequently, it can scarcely mean "to scourge", and
indeed in Luke, xviii, 5, such an interpretation is quite
inadmissible. Furthermore, where St. Paul certainly
refers to scourging, he uses a different word. We may
therefore safely conclude tliat he speaks liere of
mortification in general, as Piconio holds (Trijilex
Expositio).
Scourging was soon adopted as a sanction in the
monastic di.sciplinc of the fift h and following centuries.
Early in the fifth century it is mentioned by Palladius
Christ, it
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in the "Ilistoria Lausiaca" (c. vi), and Socrates (Hist.
Eccl., IV, xxiii) tells us that, instead of being excom-

municated, offending young monks were scourged.
See the sLxth-century rules of St. Caesarius of Aries for
nuns (P. L., LXVII, 1111), and of St. Aurelian of
Thenceforth
Aries (ibid., LXVIII, 392, 401-02).
scourging is frequently mentioned in monastic rules
and councils as a preservative of discipUne (Hefele,
"Concilieng. ', II, 594, 656). Its use as a punishment
was general in the seventh century in all monasteries

Columban

of the severe

rule

(St.

Columbanus, in

LXXX,

215 sqq.);
"RegulaCoenobialis", c. x, inP. L.,
for later centuries of the early Middle Ages see Thomassin, "Vet. ac nova ecc. disciplina, II (3), 107;
Du Cange, " Glossar. med. et infim. latinit.", s. v. " Disciphna"; Gretser,

"De spontanea discipUnarum

seu

flagellorum crucelibri trcs" (Ingolstadt, 1603);Kober,
"Die korperliche Zuchtigung als kirchliches Strafmittel gegen Clerikcr und Monche" in Tub. "Quartalschrift" (1875). The canon law (Decree of Gratian,
Decretals of Gregory IX) recognized it as a punishment for ecclesiastics; even as late as the sLxteenth
centuries, it appears in ecclesiastical
a punishment for blasphemy, concubinage, and simony. Though doubtless at an early
date a private means of penance and mortification,
such use is publicly exemphfied in the tenth and

and seventeenth
legislation as

eleventh centuries by the lives of St. Dominic Loricatus (P. L., CXLIV, 1017) and St. Peter Damian (d.
1072).

The

wrote a special treatise in praise of
though blamed by some contempora-

latter

self-flagellation

;

excess of zeal, his example and the high esteem
in which he was held did much to popularize the volimtary use of the scourge or " discipline " as a means of
mortification and penance. Thenceforth it is met with
in most medieval religious orders and associations.
The practice was, of course, capable of abuse, and so
arose in the thirteenth century the fanatical sect of the
Flagellants (q. v.), though in the same period we meet
with the private use of the "discipline" by such
saintly persons as King Louis IX and Elizabeth of
Thuringia.
ries for

Unger, Die

Flagellanten

(1902);

Cooper (pseudonym),

Flagellation and the Flagellants. A History of the Rod, etc, (new
London, 1896), an anti-Catholic and Biased work; Barney,
CiTnimrision and Flagellation among the Filipinos (Carlisle, Pa.,
1903); C.^lmet's Diet, of the Bible, s. v. Scourging; Kitto, Cyed.,

clop, of Biblical Lit., s. v.
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Punishment.

John

J.

Tierney.

Flaget, Benedict Joseph, first Bishop of Bardstown (subsequently of Louisville), Kentucky, U. S. A.,
b. at Contouruat, near Billom, Auvergne, France, 7
November, 1763; d. 11 February, 1850, at Louisville,
Kentucky. He was a posthumous child and was only

two years old when his mother died, leaving him and
two brothers to the care of an aunt; they were welcomed at the home of Canon Benoit Flaget, their uncle,
at Billom. In his seventeenth year, he went to the
Sulpician seminary of Clermont to study philosophy
and theology, and joining the Society of St. Sulpice,
1 November, 1783, he was ordained priest in 1787,
at Issy, where Father Gabriel Richard, the future aposFlaget taught
tle of Michigan, was then superior.
dogmatic theology at Nantes for two years, and
filled the same chair at the seminary of Angers when
that house was closed by the Revolution. He returned to Billom in 1791 and on the advice of the Sulpician superior. Father Emery, determined to devote
himself to the American mission. He sailed in January, 1792, with Father J. B. M. David, his future coadjutor, and the subdeacon Stephen Badin (q. v.), landing in Baltimore, 29 March, 1792. He was studying
English with his Sulpician brethren, when Bishop
Carroll tested his self-sacrifice by sending him to Fort
Vincennes, as missionary to the Indians and pastor of
the Fort. Crossing the mountains he reached Pittsburg, where he had to tarry for six months owing to

low water

in the Ohio, tloing such good work that he
gained the lasting esteem of General Anthony Wayne.
The latter recommended him to the military commander Colonel Clark at the Falls of the Ohio, who
deemed it an honour to escort him to Fort Vincennes,

where he arrived 21 December, 1792. Father Flaget
stayed here two years and then, recalled by his supehe became professor at the Georgetown College
under the presidency of Father Dubourg. In November, 1798, he was .sent to Havana, whence he returned
riors,

in 1801 with twcnty-tliree stutlcnts to Baltimore.
On S April, 1808, Bardstowii, Kentucky, was created a see and Flaget was named its first bishop. He
refused the honour and his colleagues of St. Sulpice
approved his action, but when in 1809 he went to
Paris, his superior. Father Emery, received him with
the greeting: "My Lord, you should be in your diocese!
The pope commands you to accept." Leaving
France with Father Simon William BrutiS, the future
Bishop of Vincennes, and the subdeacon, Guy Ignatius Chabrat, his future coadjutor in Kentucky,
Flaget landed in Baltimore and was consecrated
4 November, 1810, by Archbishop Carroll. The Diocese of Bardstown comprised the whole North-West,
bounded East and West by Louisiana and the Mississippi. Bishop Flaget, handicapped by poverty, did not
leave Baltimore until 11 May, 1811, and reached
Louisville, 4 June, whence the Rev. C. Nerinckx escorted him to Bardstown. He arrived there 9 June.
On Christmas of that year he ordained priest the Rev.
Guy Ignatius Chabrat, the first priest ordained in
the West. Before Easter, 1813, he had established
priestly conferences, a seminary at St. Stephen's (re-

moved

November, 1811), and made
Kentucky. That summer he

to St. Thomas',

two pastoral

visits in

visited the outlying districts of Indiana, Illinois, and
Eastern Missouri, confirming 1275 people during the
trip.

Bishop Flaget's great experience, absolute self-deand holy life gave him great influence in the counthe Church and at Rome. Most of the bishops
appointed within the next twenty years were selected
with his advice. In October, 1817, he went to St.
Louis to prepare the way for Bishop Duliourg. He
recommended Bishop Fenwiok for Ohio, then left on a
trip through that State, Indiana, and Michigan in 1818.
In the latter State he did great missionary work at
Detroit and Monroe, attending also a rally of 10,000
nial,

cils of

Indians at St. Mary's. Upon his return to Kentucky
in 1819 heconsecrated his newcathedral inBardstown,
8 August, and consecrated therein his first coadjutor
bishop. Rev. J. B. M. David, on the loth. In 1821 he
started on a visitation of Tennessee, and bought property in Nashville for the first Catholic church. The
years 1819 to 1821 were devoted to missionary work
among the Indians. He celebrated the first Synod of
Bardstown, 8 August, 1823, and continued his labours
until 1828, when he was called to Baltimore to consecrate Archbishop Whitfield; there he attended the
In 1830 he consefirst Council of Baltimore in 1829.
crated one of his own priests. Rev. Richard Kenrick,
as Bishop of Philadelphia. A great friend of education, he invited the Jesuits to take charge of St. Mary's
In the meantime he had
College, Bardstown, in 1832.
resigned his see in favour of Bishop David with Bishop
Chabrat as coadjutor. Both priests and people re-

and their representations were so instant and
continued that Rome recalled its appointment and
reinstated Bishop Flaget, who during all this time was,
regardless of age and infirmities, attending the cholerastricken in Louisville, Bardstown, and surrounding
country during 1832 and 1833. Bishop Chabrat became his second coadjutor and was consecrated 20
Only Kentucky and Tennessee were now
July, 1834.
left under Flaget's jurisdiction, and in the former he
founded various religious institutions, including four
colleges, two convents, one foundation of brothers, and
belled,
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two religious institutions of priests. Tennessee became a diocese with see at Nashville in 1838.
His only visit to Europe and Rome was not undertaken until 1835. He spent four years in France and
Italy in the interests of his diocese and of the propagation of tlie Faith, visiting forty-six dioceses. Everywhere he edified the people by the sanctity of his life,
and well authenticated miracles are ascribed to his
intercession.
He returned to America in 1839, transferred his see to Louisville, and crowned his fruitful
life by consecrating, 10 September, 18-18, a young Kentucky priest, Martin John Spalding, as his thirtl coadjutor and successor in the See of Louisville. The corner-stone of the cathedral of Louisville was laid 15
August, 1849. He died peacefully at Louisville, sincerely mourned and remembered to this day.
His
only writings are his journal and a report of his diocese
to the Holy See.
Spalding, Life, Timef! and Character of Benedict Joseph Flaget
(Louisville, 1852); Shea, Hist. Cath. Ch. in U. S. (New York.
1904): Webb, The Centenary of Catholicity in Kentucky (Louisville,

1884).

Camillus p. Maes.
Flanagan, Thomas Canon, b. in England in 1814,
though Irish by descent d. at Kidderminster, 21 July,
18G5.
He was educated at Sedgley Park School. At
;

—

the age of eighteen he proceeded to Oscott that is
" Old Oscott ', now known as Mary vale
to study for
the priesthood. The president at that time was Dr.
Weedall, under whose supervision the present imposing college buildings were about to be erected. The
students and professors migrated there in 183S, after
the summer vacation, Flanagan being thus one of the
original students at the new college.
There he was
ordained in 1842, Bishop (afterwards Cardinal) Wiseman being then president. At this time Oscott was
the centre of much intellectual activity, many of the
O.xford converts during the following years visiting
the college, where some made their first acquaintance
with Catholic life. Flanagan, who throughout his
course had been an industrious and persevering student, was asked by Wiseman to remain as a professor,
and as such he came into contact with the new converts, his own bent towards historical studies creating
a strong bond of sympathy between him and those
who had become convinced of the truth of Catholicism
on historical grounds.
In 1847 Flanagan brought out his first book, a small
manual of British and Irish history, containing numerous statistical tables the preparation of which was
congenial to his methodical mind. The same year he
became prefect of studies and acted successfully in
that capacity until 1850, when he was appointed vicepresident and then president of Sedgley Park School,
and he became one of the first canons of the newly
formed Birmingham Diocese in 1851. The active life
of administration was, however, not congenial to his
tastes, and he was glad to resume his former position
It was at this time that he began
at Oscott in 1853.
writing his chief work, a " History of the Church in
England". In order to allow him more leisure for
this, he was appointed chaplain to the Hornyold family at Blackmore Park, and his history appeared in two
volumes, during his residence there, in 1857. It was
at that time the only complete work on the Church in
England continued down to present times, and, though
marred by some inaccuracies, on the whole it bore witness to much patient work and research on the part of
the author. His style, however, was somewhat concise, and Bishop Ullathorne's remark, that Canon
Flanagan w.as a compiler of history rather than .a vivid
historian, has often liieii quoted.
The year after the
appearance of Ins Clnnch history, we find Flan.agan
'

once more installed

—

in his old position as prefect

f)f

studies at Oscott, where he remained for eighteen
when his health gave way. The last years of
hia life were spent as assistant priest at St. Chad's

.months,
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Cathedral, Birmingham.

He

died at Kidderminster,

whither he had gone for his health.
Flanagan, Manual of British and Irish Hist. (1847); Idem,
Catechism of Bug. Hist. (1851); Idem, Hist, of Church in Eng.

(1857); Cooper in Diet. Nat. Biog, s. v.; Gillow, Bibl. Diet.
Eng. Cath., s. v.; Husenbeth, Hist, of Sedgley Park; Oscotian,
Jubilee No. (1888); Obituary notices in The Tablet and Weekly
Register.

Bernard Ward.
Flanders (Flem. Vlaenderen; Ger. Flanderen;
Fr. Flandre) designated in the eighth century a small
territory around Bruges; it became later the name of
the country bounded by the North Sea, the Scheldt,
and the Canche; in the fifteenth century it was even
used by the Italians and the Spaniards as the synonym
for the Low Countries; to-day Flanders belongs for the
most part to Belgium, comprising the provinces of
East Flanders and West Flanders.
part of it,

A

known

as French Flanders, has gone to France, and
another small portion to Holland. Flanders is an unpicturesque lowland, whose level is scarcely above
that of the sea, which accounts for the fact that a
great part of it was for a long time flooded at high
water. The country took its present aspect only after
a line of downs had been raised by the sea along its

The soil of Flanders, which for the most part was
unproductive, owes its present fertility to intelligent
cultivation; its products are various, but the most important are flax and hemp; dairying, market-gardening, and the manufacture of linens are the main Flemish industries.
At the time of its conquest by the
Romans, Flanders was inhabited by the Morini, the
Menapii, and the Nervii. Most probably these tribes
were of partly Teutonic and partly Celtic descent, but,
owing to the almost total absence of Roman colonies
and the constant influx of barbarians, the Germanic
element soon became predominant. The Flemings of
to-day may be considered as a German people whose
language, a Low-German dialect, has been very
shore.

if at all, influenced by Latin.
it is likely that Christianity was first introduced
into Flanders by Roman soldiers and merchants, but
its progress must have been very slow, for Saint Eloi
(Eligius, c. 590-660) tells us that in his days almost the
whole population was still heathen, and the conversion of the Flemings was not completed until the beginning of the eighth century. Towards the middle
of the ninth century, the country around Bruges was
governed by a marquess or " forester " named Baldwin,

slightly,

whose bravery in fighting the Northmen had won him
the surname of Iron Arm. Baldwin married Judith,
daughter of the Emperor Charles the Bald, and received from his father-in-law, with the title of count,
the country bounded by the North Sea, the Scheldt,
and the Canche. Thus was founded, in 864, the
County of Flanders. Baldwin I was a warm protector
of the clergy, and made large grants of land to churches
and abbeys. He died in 878. His successors were
Baldwin II, the Bald (878-919), Arnold I (919-964),
Baldwin III (958-961), and Arnold II (964-989), who
could not prevent Hugh Capet from annexing the
Comity of Boulogne to the royal domain of France.
The son of Arnold II, Baldwin IV, the Bearded (989He received
1036), was a brave and pious prince.
from the Emperor Henry II the imperial castle of
Ghent and its territory. From that time there were
two Flanders: Flanders under the Crown, a French
fief; and imperial Flanders, under the suzerainty of
Germany. Baldwin V, of Lille (1036-67), added to his
domains the County of Eenhan or Alost. He was regent of France during the minority of Philip I. Baldwin VI, of Mons(U)67-70), was also Count of Hainault
consequence

marriage to Riehilde, heiress of
reigned only three years, and was
by his brother Robert the
Robert II, of Jeru.salem
Friesman
(1093-1111), took a leading part in the First Crusade.
He annexed Tournai to Flanders and died fighting for

in

that county.
s\iccerded

of his

He

h'landers
(1070 1093).
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His son Baldwin VII, Ilapkin (1111his suzerain.
1 1 19), enforced strict justice among the nobility.
Like
liis father, he died while supporting the cause of his
His successor was Charles, son of Saint
suzerain.
Canute of Denmark (1119-27). The new count was a
saintly prince and a great lover of peace.
His stern
however, angered a few greedy nobles, who
murdered him while he was praying in the church of
Saint-Donat in Bruges. Louis VI, King of France,
then gave the County of Flanders to William of Normandy, a grandson of the Conqueror, but William's
high-handetl way of governing the country soon made
him unpopular and the Flemings turned to Thierry of
William died in the
Alsace, a descendant of Robert I.
war which ensued, and Thierry's candidacy received
the royal sanction. Thierry (1128-68) granted privileges to the Flemish communes, whose origin dates
from this period, and took part in the Second Crusade.
His son Philip (1168-91) granted new privileges to the
justice,

communes, did much to foster commerce and indusHe made
try, antl was a generous protector of poets.
a political blunder when he gave up Artois to France
as the dowry of his niece, as this dismemberment of
the county led to many wars with the latter country.
Philip died in the Holy Land during the Third CruHis successor was his brother-in-law, Baldwin
sade.
VIII, the Bold, of Hainault (1191-95). Baldwin IX
(1195-1205) is famous in history as the first Latin
IDmperor of Constantinople. He died in 1205 in a war
against the Bulgarians, and the Counties of Flanders
and Hainault passed to his daughter Jeanne, who had
married Ferdinand of Portugal. This prince was involved in the war of King John of England against
Philip II of France, and was made a prisoner at the

He
battle of Bouvines (1214).
only to die shortly afterwards.

was released

in 1228,

Jeanne (1205-1244)
administered the counties wisely during her husband's
captivity, and after his death she increased the liberthe communes to counteract the influence of the
a policy which was followed by her sister
Margaret, w'ho succeeded her in 1244. Upon Margaret's death, in 1279, her children by her first husband (Bouchard d'Avesnes) inherited Ilainault, while
Flanders went to the Dampierres, her children by her
second husband.
The battle of Bouvines was the beginning of a new era
in the history of Flanders. Vp to that time the counts
had occupied the foreground; their place was henceforth taken by the communes, whose power reaches its
acme in the course of the thirteenth century. Bruges,
the Venice of the North, had then a population of
more than 200,000 inhal)itants; its fairs were the meeting place of the merchants of all Europe; Ghent and
Ypres had each more than 50,000 men engaged in the
This commercial and industrial activcloth industry.
ity, in which the rural classes had their share, brought
to Flanders a wealth wliich manifested itself everywhere in the buildings, in the fare of the inhabitants,
" I thouglit I was the only queen
in their dress.
here," said the wife of Philip the Fair on a visit to
Bruges, "but I see hundreds of queens around me."
The intellectual and artistic activity of the time was
no less remarkable. Then flourished Henry of Ghent,
the Solemn Doctor; Van Maerlant, the great Flemish
poet, and his continuator, Louis van Velthem; Philip
Mussche, the chronicler, who became Bishop of TourThen, too,
nai; and the mystic Jan van Ruysbroeck.
were built the beautiful guild-halls, city-halls, and
chirrches, which bear witness at once to the popular
love for the fine arts and Flemish religious zeal the
guild-halls of Bruges and Ypres, the churches of the
Holy Saviour and of Our Lady at Bruges, those of SaintBavon, Saint-Jacques and Saint-Nicolas at Ghent, and
of Saint-Martin at Ypres. Still more worthy of admiration was the internal organization of the commtmes,
which, owing to the beneficent influence of the Church,
had become so powerful a factor in the moral welfare
ties of

nobility

—

—

—
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of the masses.
Guy of Dampierre (1279-1305) succeeded his mother Margaret, and inaugurated a new
policy in the administration of the county.
His predecessors had on the whole lieen friendly to the
wealthy classes in the Flemish cities, in whose hands
were the most important offices of the communes.
Guy, who aimed at absolute rule, souglit the support
of the guilds in his conflict with the rich.
The latter
appealed from liis decisions to the King of France, the
wily Philip the Fair, who readily seized upon this opportunity of weakening the power of his most important vassal. Philip constantly ruled against the count,
who finally appealed to arms, but was defeated.

Flanders then received a French governor, but the

tyranny of the French soon brought about an insurrection, in the course of which some 3000 French were
slaughtered in Bruges, and at the call of the two patriots, de Coninck and Breydel, the whole covmtry
rose in arms.
Philip sent into Flanders a powerful
army, which met with a crushing defeat at Courtrai
(1302); after another battle, which remained undecided, the King of France resorted to diplomacy, but in
vain, and peace was restored only in 1320, after Pope
John XXII had induced the Flemings to accept it.
Guy of Dampierre, who died in prison in 1305, was succeeded by his son Robert of Bethune, who had an un-

eventful reign of seventeen years. The successor of
the latter was his grandson, Louis of Nevers (13221346), who was unfit for the government of Flanders
on account of the French education he had received.
Shortly after his accession, the whole country was involved in a civil war, which ended only after the Flemings had been defeated at Cassel by the Iving of France
(1328).

At the breaking out of the Hundred Years War, the
Flemish communes, whose prosperity dependeil on
English wool, followed the advice of Ghent's great citizen, Jacques van Artevelde, and remained neutral; the
count and nobility took the part of the French king.
When the policy of neutrality could no longer be adhered to, the Flemings sided with the English and
helped them to win the battle of Sluis (1340). By
that time Van Artevelde had become practically master of the country, which was very prosperous under
his rule.
He was murdered in 1345, and Louis of
Nevers was killed the next year at the battle of Cr6cy.
His son Louis of Male (1346-1384) was a spendthrift.
The communes paid his debts several times, but they
him any more money. He
managed, however, to get some from Bruges by granting to that city a licence to build a canal, which Ghent
considered a menace to her commerce. A new civil
war broke out between the tw'O cities, and peace was
not restored until Charles VI of France had defeated
the insurgents at Roosebeke (1382). Louis of Male's
successor was his son-in-law, Philip the Bold, Duke of
Burgundy (1384-1404). This prince and his son,
John the Fearless (1404-1419), being mostly interfinally refused to give

ested in the affairs of France, paid little attention to
those of Flanders.
The situation changed after Philip the Good, third
Duke of Burgundy (1419-1467), had united under his
Philip wanted
rule the whole of the Low Countries.
to weaken the power of the communes for the benefit
of the central government, and soon picked a quarrel
with Bruges, which was compelled to surrender some
Ghent's turn came next. A conof its privileges.
tention had arisen between that city and the duke over
a question of taxes. War broke out, and the army of
Ghent was utterly defeated at Gavre (1452), which
city had to pay a heavy fine and to surrender her priviIn 1446, Philip created the Great Council of
leges.
Flanders, which, under Charles the Bold, became the
Great Council of Mechlin. Appeals from the judgments of local courts were henceforth to be made to
this council, not to the Parliament of Paris as before.
Thus were severed the bonds of vassalage which for
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six centuries had connected Flanders to France.
Philip was succeeded by Charles the Bold (1467-1477),
the marriage of whose daughter to Maximilian, Archduke of Austria, brought Flanders with the rest of the
Low Countries under the rule of the House of Hapsburg in 1477. In 1488, the communes tried to recover
their independence.
The attempt w'as unsuccessful,
and the war was disastrous for Bruges, because it hastened her approaching decline. The main causes of
this decline were: the silting up of her harbour, which
became inaccessible to large vessels; the discovery of
America, which opened new fields for European enterprise; the dissolution of the Flemish Ilanse, whose seat
was in Bruges; the unintelligent policy of the dukes
towards England; and the civil wars of the preceding
fifty years.
The prosperity of Bruges passed to Antwerp. The reign of the House of Burgundy, in many
respects so harmful to Flanders, was a period of artistic splendour.
To that time belong Memling and the
Van Eycks, the first representatives of the Flemish
school of painters. Flemish literature on the whole
declined, but a Fleming, Philippe de Comines, was the
leading French nTiter of the fifteenth century. Another Fleming of that time, Thierry Maertens of Alost,
was the Gutenberg of the Low Countries. Flanders
can also claim two of tlie greatest scientists of the sixteenth and seventeenth centuries: Simon Stevin,
mathematician and engineer, and the Jesuit Father
Gr^goire de Saint- Vincent, whom Leibniz considered
the equal of Descartes.
Although the material condition of Flanders is today very satisfactory, the country has not recovered
its former prosperity.
And it is not likely that it ever
will, not because of any decrease in the energy of the

be taken into account. The first is the Lyonnaise
Various causes, physical and historical, have
combined to give the city of Lyons a character all its
own. This is twofold religious and democratic
and the labouring classes ha^e always been an active

Flemish race, but because economic contlitions have
changed. Intellectually the Flemings of the twentieth century are still the true sons of the glorious generations which produced Van Maerlant, Van Artevelde, Rubens, and Van Dyck; perhaps it is not an
exaggeration to say that they have taken the lead in
promoting the prosperity of Belgium. The Flemish
tongue, w-hich during the eighteenth century had fallen so low that in 1830 it was little more than a patois,
has risen again to the rank of a literary language and
can claim the larger portion of the literary production
of Belgium in the last seventy-five years; nay, the
Flemings have even made important contributions to
French literature. In the fine arts, in the sciences, in
politics, their activity is no less remarkable.
They
have given the Belgian Parliament some of its best
orators and its ablest statesmen: Malou, Jacobs,
Woeste, Beernaert, SchoUaert. Above all they have
retained, as the most precious inheritance of the past
ages, the simple, fervent, vigorous faith of the crusaders and their filial attitude towards the Church. No
country sends out a larger proportion of secular and
regular missionaries, some of wliom (like Father P. J.
De Smet, the apostle of the American Indians) have
attained a world-wide celebrity. Flanders may, indeed, be considered the bulwark of Catholicism in Belgium. The Socialists are well aware of this fact, but
the Catholics realize it just as clearly, and their defence is eq\ial to the enemy's attack. Every Flemish
community has its parochial schools; the Catholic
press is equal to its task and the " Volk " of Ghent has
been organized to counteract the evil influence of the
Socialist "Voruit".
;

Kervyn de Lettenhove, IliM. de Flandre (Brussels, 1S4SMoke and Hubert, Hist, de Belgique (Brussels. 1S95);
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KuRTH, Oriqines dela Civilisation Modenie (Brussels, 1886); HyMANS, Histoire parlementaive dela Belgique (Brussels, 1S77-1906).
P. J. Marique.

Flandrin, Jean-Hippolyte, French painter, b. at
Lyons, 2.S March, 1809; d. at Rome, 21 March, 1864.
of a family of poor artisans and was a
Eupil of the sculptor Legcndro and of Rcvoil. In
is education, however, two elements must above all

He came

genius.

—

centre of idealism. This is especially noticeable in its
poets, from Maurice Sceve to Lamartine,
Lyons has
also always been the great entrepot for Italy, and the
province was a permanent centre of Roman culture.
The second factor in Flandrin 's development was the
influence of Ingres, without which it is doubtful

whether Flandrin would have achieved any fame. In
1829 Flandrin, with his brother Jean-Paul (the landscape painter), went to Paris, where he became a pupil
of Ingres, who conceived a paternal affection for him.
In Paris the young man experienced the bitterest
trials.
He was often without a fire, sometimes without bread, but he was sustained by a quiet but unshakable faith, and finally (1832) carried off the
Grand Prix de Rome through "The Recognition of
Theseus by his Father '. At Rome, where, after 1834,
Ingres was director of the French Academy, his talents expanded and blossomed imder the influence of
natural beauty, a mild climate, and the noble spectacle
of the works of classic and Christian antiquities.
He
sent thence to the French salons: " Dante and Virgil
(Lyons Museum, 1835); "Euripides" (Lyons Museum, 1835); "St. Clare Healing the Blind" (Cathedral of Nantes, 1836) "Christ Blessing the Children"
'

;

(Lisieux Museum, 1837). The serenity of his nature,
his chaste sen.se of form and beauty, his taste for effective disposition of details, his moral elevation, and
profound piety, found expression in these early efforts.
On his return to Paris, in 1838, he was all intent upon producing great religious works.
At this time there sprang up throughout the French
School a powerful reaction against " useless pictures",
again.st the conventional canvases exhibited since the
end of the eighteenth century (Quatremere de Quiney,
"Notices historiques", Paris, 18.34, 311), There was
a return to an art more expressive of life, less arbitrary, more mural and decorative.
Delacroix, Chass^rian, and the aged Ingres were engaged on mural
paintings.
It was above all, however, the walls of the
churches which offered an infinite field to the decorators, to Chass&iau, Victor Mottez, Couture, and
Within fifteen or twenty years this
great pictorial movement, all too obscure, left on the
walls of the public buildings and churches of Paris
pictorial treasures such as had not been seen since the
age of Giotto. It is possible, and even probable that
the first impulse towards this movement (especially
so far as religious paintings are concerned) was due to
the Nazarene School. Ingres had known Overbeck
and Steinle at Rome; Flandrin may well have known
them. In any case it is these artists whom he resembles above all in purity of sentiment and profound
conviction, though he possessed a better artistic education.
From 1840 his work is scarcely more than a
painstaking revival of religious painting. The artist
made it his mission in France to serve art more brilliantly than ever, for the glory of God, and to make
beauty, as of old, a source of instruction and an instrument of edification to the great body of the faithful.
He found a sort of apostolate before him. He
was one of the petits prcdicateurs i!e I'Evangile. Artistic productions in the mid-nineteenth century, as in
the Middle .\ges, became the Biblia Pauperum.
Henceforth Flandrin's life was passed almost entirely in churches, hovering between heaven and earth
on his ladders and scaffolds. Ilis first work in Paris
was in the chapel of St-Jean in the church of St-S6vHe next decorated the sanctuary and choir of
erin.
the church of St-Germain-des-Prfe (1842-48). On
either side of the sanctuary he painted "Christ's Entry into Jerusalem" and "The Journey to Calvary",
besides the figures of the Apostles and the symbols oi
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the Evangelists. All these are on a gold background
with beautiful arabesques which recall the mosaic of
Torriti at S.mt.i .Maria Maggiore.
At St. Paul, Ninies
(1847-49), he p;unt(Hl a lovely garland of virgin martyrs, a prelude to his masterpiece, the frieze in the
nave of the church of St-Vineent-de-Paul in Paris.
The last is a double procession, developing symraetrically between the two superimposed arches, without
any exaggeration, a Christian Panathenaea, as it was
called by Thtephile Gautier.
It might be shown how
the ancient Greek theme is subjected, in the work of
the modern painter, to a more flexible, less uniform,
and more complex rhythm, how the melodic procession, without losing any of its grandeur or its continuity, is strengthened bv silences, pauses, cadences.
But it is more important to note the originality in the
return to the most authentic sources of Christian iconography. Hitherto painters of this class hardly went
back beyond the fourteenth or fifteenth century. But
Flandrin turned to the first centuries of the Church,
and drew his inspiration from the very fathers of re^
ligious thought.
In the frieze of St-Vincent-de-Paul
fifteen centuries of Christian tradition are unrolled.
In 1855 the artist executed a new work in the apse of
the church of Ainay near Lyons. On his return he
undertook his crowning work, the decoration of the
nave of St-Gerraain-de.s-Pr^s. He determined to illustrate the life of Christ, not from an historical, but
from a theological, point of view, the point of view of
eternity.
He dealt less with facts than with ideas,

His tendency to parallelLsm, to symmetry, found its
element in the symbolism of the Middle Ages. He
took pleasure in considering, according to this system
of harmony 'and relations, the Old Testament as the
prototype of the New, the burning bush as representmg the Annunciation, and the baptism of Christ as
prefiguring the crossing of the Red Sea.
It was, perhaps, the first time since the frescoes of
Perugino and Botticelli in the Sistine Chapel, that
Christian art returned to its ancient genius.
The interrupted tradition was renewed after three centuries
of the Renaissance.
Unhappily the form, despite its
sustained beauty, possesses little originality. It is
lacking in personality. The whole series, though exhibiting a high degree of learning and poise, of grace,
and even of strength, lacks charm and life. The colouring is flat, crude, and dull, the design neutral,
unaccented, and commonplace. It is a miracle of
spiritual power that the seriousness of thought, the
truth of sentiment, more harsh in the Old Testament,
and more tender in the Christian, scenes, glow through
this pedantic and poor style.
Certain scenes, such as
"The Nativity", which strongly recalls that of Giotto
at Padua, possess a sweetness w'hich is quite human in
their conventional reserve.
Others, such as "Adam
and Eve after the Fall", and "The Confusion of
Tongues", are marked by real grandeur. This was
Flandrin's last work.
lie was preparing a "Last
Judgment" for the cathedral of Strasburg, when he
went to Rome, where he died.

Apart from his religious work, Flandrin is the author of some very charming portraits. In this brancli
of painting he is far from possessing the acute and
powerful sense of life of which Ingres possessed the

be more maidenly and yet profound. His portraits of
men are at times magnificent. Thus in the " Napoleon III" of the "Versailles Museum the pale massive
countenance of Caesar and his dream-troubled eyes
reveal the impress of destiny.
An admirable "Study
ofaMan"intheMuseumof the Louvre, is quite "Ingresque" in its perfection, being almost equ'al to that
master s Oedipus. \\ hat was lacking to the pupil
order that the artistic side of his work should eciual its
merits fronj the religious and philosophic side was the

m

power

of always painting in the style displayed
>
f j
this portrait.
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Louis Gillet.
mi i.
Flathead
Indians, a name used

in both Americas,
'Without special ethnologic significance, to designate
*'"''?'?? practising the custom of compressing the skull
'" infancy by artificial means. Curiously enough the
"^**'' known under this name, the Salish or Flat"^^" proper of ^^estem Montana, never practised the
custom, the confusion arising from the fact that the
traders felt compelled to adopt the local Indian
^f^J.
classification, -Rhich considered the prevailing com-

{;"

,

P/"^ssed skull of the

neighbouring tribes as pointed and

naturally shaped Salish skull
^^
^ Salish or Flathead Indians

by contrast as

flat,

of the mountain region
°^ north-western Montana are the easternmost tribe
°f t'^^ great Salishan stock which occupied much of the

Columbia and Fraser River region westward to the
Pacific. Although never a large tribe, they have al^^i'^ maintained an exceptional reputation for bravhonesty, and general high character and for their
^^V'

f"e"dly disposition towards the whites. When first
known, about the beginning of the last century, they
subsisted chiefly by hunting and the g.athering of wild
roots, particularly camas, dwelt in skin tipis or matcovered lodges, and were at peace with all tribes e.xcepting their hereditary enemies, the powerful Black^^^^: Their religion was the ordinary animism of the
Indians and they had a number of ceremonial dances,
apparently including the Sun Dance. Having learned
through the Catholic Iroquois of the Hudson Bay
Company something of the Catholic religion, they
voluntarily adopted its simpler forms and prayers,
^"^ in 1831 sent a delegation all the long and dangerous way to St. Louis to ask of the resident government
Indian superintendent that missionaries be sent to
them. This was not then possible and other delega*i?"s were sent, until in 1840 the noted Jesuit Father
Pierre I>e Smet (q. v.) responded and was welcomed

°" ^'is arrival in their country by a great gathering of
some 1600 Indians of the allied mountain tribes. In
1^"*! he founded on Bitter Root River the mission of
*^t. Mary, which was abandoned in 1850, in conse-

quence of the inroads

of the Blackfeet, for the new
mission of St. Ignatius on Flathead Lake. This still
exists in successful operation, practically all the confederated Indians of the reservation Flathead, Pend
d'Oreille, Kutenai, and Spokan
having been consistent CathoHcs for half a century.

—

—

I" 1855 the Flatheads made a treaty ceding most
of their territory, but retaining a considerable reservation south of Flathead Lake and including the mission. They number now about 020. the confederated
body together numbering 2200 souls, being one of the
f^w Indian communities actually increasing in population. They are prosperous and industrious farmers
and stockmen, moral, devoted Catholics, and in every
'"'ay a testimony to the zeal and ability of their reli-

several of whom have made important contributions
'^"'='''^"" philology.
'^'^''-'
.-_ .,_
*"
'^''" „.•„„:„.,
:, ,in^oN
to Salishan
The
mission is
(1908) in charge
of Rev. L. Tallman, assisted by several Jesuits, together with a number of Christian Brothers, Sisters of
Providence, and Ursulines.
Director's Report of the Bureau of Catholic Ind. Missions
,w=.hi „4^
lonrv r, „
t,
v--;
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James Mooney.

Flathers

(alias

Major), Matthew, Venerable,

English priest and martyr; b. probably c. 1580 at
Weston, Yorkshire, England; d. at York, 21 March,
1607. He w.as educated at Douai, and ordained at
Arras, 25 March, 1000. Tliree months later he was
sent to the English mission, but was discovered almost
immediately by the emissaries of the Government,
who, after the Gunpowder Plot, had redoubled their
vigilance in hunting down the priests of the proscribed religion. He was brought to trial, under the
statute of 27 Elizabeth, on the charge of receiving
orders abroad, and condemned to death. By an act
of unusual clemency, this sentence was commuted to
banishment for life; but after a brief exile, the undaunted priest returned to England in order to fulfil
his mission, and, after ministermg for a short time to
his oppressed coreligionists in Y'orkshire, was again
apprehended. Brought to trial at Y'ork on the
charge of being ordained abroad and exercising
priestly functions in England, Flathers was offered his
life on condition that he take the recently enacted
Oath of Allegiance. On his refusal, he was condemned to death and taken to the common place of
execution outside Micklegate Bar, York. The usual
punishment of hanging, drawing, and quartering
seems to have been carried out in a peculiarly] brutal
manner, and eyewitnesses relate how the tragic spectacle excited the commiseration of the crowds of
Protestant spectators.
GiLLOw, Bibl. Diet. Eng. Calh., s. v.; Challoner, Memoirs,
11; Morris, Troubles, third series; Douay Diaries.
H. G. WiNTERSGlLL.

Flavia Domitilla, a Christian Roman matron of
the imperial family who lived towards the close of the
She was the third of three persons
first century.
(mother, daughter, and grand-daughter) who bore the
The
name.
first of these was the wife of the
same
Emperor Vespasian the second was his daughter and
sister to the Emperors Titus and Domitian; her
daughter, the third Domitilla, married her mother's
first cousin, Titus Flavins Clemens, a nephew of the
Emperor Vespasian and first cousin to Titus and
Domitian. From this imion there were born two sons
who, while children, were adopted as his successors by
Domitian and commanded to assume the names Vespasianus and Domitianus. It is quite probable that
these two lads had been brought up as Christians by
their pious mother, and the possibility thus presents
itself that two Christian boys at the end of the first
century were designated for the imperial purple in
Rome. Their later fate is not known, as the Flavian
Clement, their father, was
line ended with Domitian.
the emperor's colleague in the consular dignity, but had
no sooner laid down his office than he was tried on
charges of the most trivial character {ex temiissimA
suspicione Suetonius, Vita Domit.).
Dio Cassius
(Ixvii, 14) says that husband and wife alike were
guilty of atheism and the practice of Jewish rites and
customs. Such accusations, as is clear from the works
of the Christian apologists, could have meant nothing
Though
else than that both had become Christians.
doubts have been expressed, because of the silence of
Christian tradition on the subject, as to whether Clement was a Christian, the affirmative view is considerably strengthened by the further accusation of Suetonius that he was a man of the most contemptible
inactivity (rnntemplissimceinerliae).
Such a charge is
easily explained on the ground that Clement found
most of the duties of his office as consul so incompatible with Christian faith and practice as to render
total abstention from public life almost an absolute
necessity.
In the case of Domitilla no doubt can re;
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Flathead Indians in Records of The Am. Calh.
Hist. Sac. (Philadelphia 18S8), III, 85-110; Post, Worship
Among the Flatheads and Kaliopels in Th£ Messenger (New York,
528-29.
1894J,

O'COKNOR,

main, since

De

Rossi showed that the "Ccemeterium

DomitillEe" (see Cemeteries, Early Christian) was
situated on ground belonging to the Flavia Domitilla
who was banished for her faith, and that it was used
as a Christian burial place as early as the first century.
As a result of the accusations made against them Clement was put to death, and Flavia Domitilla was banished to the island of Pandataria in the Tyrrhenian Sea.
Eusebius (H. E., Ill, 18; Chron. ad an. Abraham!
2110), the spurious acts of Nereus and Achilles, and
St. Jerome (Ep., CVIII, 7) represent Flavia Domitilla
as the niece, not the wife, of tlie consul Flavins Clemens, and say that her place of exile was Pontia, an
island also situated in the Tyrrhenian Sea. These statements have given rise to the opinion that there were
two Domitillas (aunt and niece) who were Christians,
the latter generally referred to as Flavia Domitilla the
Younger. Lightfoot has shown that this opinion,
adopted by Tillemont and De Rossi and still maintained by many writers (among them Allard and
Duchesne), is derived entirely from Eusebius, who was
led into this error by mistakes in transcription, or
ambiguity of expression, in the sources which he used.
Lightfoot, The Apostolic Fathers, Pt. I; St. Clement of
Rome, I, the best discussion of all subjects connected with the
name Domitilla; Allard, Hist, des persecutions pendant les
deux premiers siecles, p. 96 sq.; Neumann. Der rbmische Staat
und die allgemeine Kirche bis auf Diocletian (Leipzig, 1890), I;
Ramsay, The Church in the Roman Empire before A.D.. 170

(New York, 1893); Ddchesne,

Hisioire ancienne de I'eglise

(Paris. 1906).

P. J.

Healy.

Flavian, Saint, Bishop of Constantinople, date of
birth unknown; d. at Hypa?pa in Lydia, August, 449.
Nothing is known of him before his elevation to the
episcopate save that he was a presbyter and <7Kevo(pi\a^,
or sacristan, of the Church of Constantinople, and
noted for the holiness of his life. His succession to St.
Proclus as bishop was in opposition to the wishes of
the eunuch Chrysaphius, minister of Emperor Theodosius, who sought to bring him into imperial disfavour. He persuaded the emperor to require of the
new bishop certain eulogice on the occasion of his appointment, but scornfully rejected the proffered
blessed bread on the plea that the emperor desired
gifts of gold. Flavian's intrepid refusal, on the ground
of the impropriety of thus disposing of church treasPulures, roused considerable enmity against him.
cheria, the emperor's sister, being Flavian's stanch
advocate, Chrysaphius secured the support of the EmAlthough their first efforts to involve
press Eudocia.
St. Flavian in disgrace miscarried, an opportunity
soon presented itself. At a council of bishops convened at Constantinople by Flavian, 8 Nov., 448, to
settle a dispute which had arisen among his clergy, the
archimandrite Eutyches, who was a relation of Chrysaphius, was accused of heresy by Eusebius of Dory(For the proceedings of the council see EuseIseum.
bius of Doryl.'eum; Eutyches.) Flavian exercised
clemency and urged moderation, but in the end the
refusal of Eutyches to make an orthodox declaration
on the two natures of Christ forced Flavian to pronounce the sentence of degradation and excommuniHe forwarded a full report of the council to
cation.
Pope Leo I, who in turn gave his approval to Flavian's
decision (21 May, 449), and the following month (13
June) sent him his famous "Dogmatic Letter".
Eutyches' complaint that justice had been violated in
the council and that the Acts had been tampered with
resulted in an imperial order for the revision of the
No material
Acts, executed (8 and 27 April, 449).
error could be established, and Flavian was justified.
The long-standing rivalry between Alexandria and
Constantinople now became a strong factor in the disIt had been none the less keen since the See
sensions.
of Constantinople had been officially declared next in
dignity to Rome, and Dioscurus, Bishop of Alexandria, was quite ready to join forces with Eutyches

FLAVIAS

honoured

in Italy.

St. Flavian's appeal to Pope Leo against the Robber
Council has been published by Amelli in his work " S.
Leone Magno e I'Oriente" (Monte Cassino, 1890), also
by Lacey (Cambridge, 1903). Two other (Greek and
Latin) letters to Leo are preserved in Migne, P. L.
(LIV, 723-32, 743-51), and one to Emperor Theodosius also in Migne, P. G. (LXV, 889-92).
Bardenhewer, Patrolopy, tr. Shahan (Freiburg im Br..
(Freiburg.
1908); Hergenrother-Kirsch, Kirchengesch.

Hauswirth

1904);

in Kirchenlex.;

Ada

TiLLEMONT, Mem. pour servir a I'hist,
Nius, Annates eccL ad an. 449, nn. 4,

SS.. Feb., Ill, 71-9;
eccL (Paris, 1704); Baro-

3, 14.

F.

M. RuDGE.

Flavias, a titular see of Cilicia Secunda. Nothing
of its ancient name and history, except that
said to be identical with Sis.
Lequien (II, 899)
gives the names of several of its bishops: Alexander,
later Bishop of Jerusalem and founder of the famous
library of the Holy Sepulchre in the third century;
Nicetas, present at the Council of Nic£ea (325) John,
who lived in 451 Andrew in the sixth century; George
(681) and Eustratus, Patriarch of Antioch about 868.
If the identification of Flavias with Sis, which is probable, be admitted, it will be found that it is first mentioned in Theodoret's life of St. Simeon Stylites.
In 704 the Arabs laid siege to the stronghold of Sis.
From 1186 till 1375 the city was the capital of the
Kings of Les.ser Armenia. In 1266 it was captured
and burned by the Egyptians. Definitely conquered
by the latter in 1375, it passed later into the power of
the Ottomans. In the Middle Ages it was the religious centre of Christian Armenians, at least until
the catholicos established him.self at Etschmiadzin.
Sis is still the residence of an Armenian catholicos,
who has under his jurisdiction several bishops, numerous villages and convents. It is the chief town of the
caza of the same name in the vilayet of Adana and
numbers 4000 inhabitants, most of whom are Armenians.
The great heats compel the inhabitants to
desert it during the summer months.
It is surrounded by vineyards and groves of cypress and sycais

known

it is

;

;

;
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Even before the revision of the Acts
against Flavian.
of Flavian's council, Chrysaphius had persuaded the
emperor of the necessity for an cecumenical council to
adjust matters, and the decree went forth that one
should convene at Ephesus under the presidency of
Dioscurus, who also controlled the attendance of
Flavian and six bi.shops who had assisted at
bishops.
the previous synod were allowed no voice, being, as it
(For a full account of the proceedings
were, on trial.
Eutyches was
see Ephesus, Robber Council of.)
absolved of heresy, and despite the protest of the papal
legate Hilary (later pope), who by his Contradicitur
annulled the decisions of the council, Flavian was condemned and deposed. In the violent scenes which
ensued he was so ill-used that three days later he died
Anatolius, a partisan of Dioscuin his place of exile.
rus, was appointed to succeed him.
St. Flavian was repeatedly vindicated by Pope Leo,
whose epistle of commendation failed to reach him beThe pope also wrote in his favour to
fore his death.
Theodosius, Pulcheria, and the clergy of Constantinople, besides convening a council at Rome, wherein
he designated the Council of Ephesus Ephesinum non
judicium sed latrocinium. At the Council of Chalcedon (451) the Acts of the Robber Council were annulled and Flavian eulogized as a martyr for the
Pope Hilary had Flavian's death represented
Faith.
On
pictorially in a Roman church erected by him.
Pulcheria's accession to power, after the death of
Theodosius, she brought the remains of her friend to
Constantinople, when they were received in triumph
and interred with those of his predecessors in the see.
In the Greek Menology and the Roman llartyrologj'
his feast is entered 18 February, the anniversary of
Relics of St. Flavian are
the translation of his body.

more trees. Ruins of churches, convents,
and palaces may be seen on all sides.

castles,

.\U8Ha.n. Siasouan ou rArmeno-Cilide (Venice. 1899). 241272; CuiNET. La Turquie d' Asie, II, 90-92.

S.

Vailhe.

Flavigny, Abbet op, a Benedictine abbey in the
Diocese of Dijon, the department of Cote-d'Or, and
the arrondissement of Semur. This monastery was
founded in 721, the first year of the reign of Thierry
IV, by Widerad, who richly endowed it. According
to the authors of the "Gallia Christiana", the new
abbey, placed under the patronage of St. Prix, Bishop
of Clermont, and martyr, was erected on the site of an
ancient monastic foundation, dating, it is said, from
the time of Clovis, and formerly under the patronage
of St. Peter.
This titular eventually overshadowed
and superseded St. Prix. Pope John VIII dedicated
the new church about the year 877, from which time
the first patronage, that of St. Peter, appears to have
prevailed definitively. The fame of Flavigny was due
partly to the relics which it preserved, and partly to
the piety of its religious. The monastery was at the
height of its reputation in the eighth century, in the
time of the Abbot Manasses, whom Charlemagne authorized to found the monastery of Corbigny. The
same Manasses transferred from Volvic to Flavigny
the relics of St. Prix. There were also preserved here
the relics of St. Regina, whom her acts represent as
having been beheaded for the faith in the borough of
Alise (since called Alise-Sainte-Reine).
The history
of the translation of St. Regina (21-22 March, 864)
was the subject of a contemporary account. Unfortunately the "Chronicle", the " Marty rology", and
the "Necrology"of the Abbot Hugues, and the "LivTe
contenant les choses notables" have either perished or

contain few facts of real interest. The liturgical
books, notably the " Lectionary", have disappeared.
The abbatial list contains few names worthy to be
preserved, with the exception of that of Hugues of
Flavigny. The monastery was rebuilt in the seventeenth century and occupied by Benedictines of the

Congregation of St. Maur, who were actively employed
in research concerning the historical documents of the
abbey, but it disappeared during the French Revolution.
Hitherto it had formed a part of the Diocese of
Autun but after the concordat of 1802 the new partition of the diocese placed Flavigny in the Diocese of
Lacordaire rebuilt and restored all that reDijon.
mained of the monastery surrounded by a portion of
its ancient estate, and established there a convent of
the order of St. Dominic.
Grignard, XoHtia chronotogica de exordiis cum veleris ah'
;

hatuE 6ancti Petri Flaviniacensis, O.S.B. duEcesis Eduensis, turn
ejus prioratum et de anno collaiionis unius cujusqiie ecciesiee iUi
subjects in Die wissenschaftliche Studien aus dem BenedictinerOrden (1881), II, 252-272; L'abbaye benedicline de Flavigny en
Bourgogne, ses historiens et seshistoires in Memoires de la Societe
Eduenne (1S85), second series, XIV, 25-95; Annates Flaviniacenses (382-853) in Pertz, Mon. Germ. Hist.: Scriptores (1839),
III, 150-152; Cartulaire du monastere de Flavigny (analyse de
Rossignol), published by Collenot in Bulletin de la Societe
scienlifique de Semur (1886-1887), second series, III, 33-109;
Catalogue des principales reliques que sont gardees dans Veglise et
le tresor de l'abbaye de Saint-Pierre de Flavigny-Sainte-Reine
(.\uxerre, 1702); Catalogus abbalum Flaviniacensium in Pertz,
yton. Germ. Hist.: Scriptores (1S4S), VIII, 502-503; Delisle,
Deux manuscrits de l'abbaye de Flavigny au X' sihcle in Memoires comm. des Antiq. de la C6te d'Or, XI: Gallia Christiana
(1656). IV, 383-387; (1728). IV. 454-165; Labbe. Analecta
Monumentorum Ccenobii Flaviniacen.->is in I^ova bibl. MSS.
(1657), I, 269-272; MoLINIEE, Obituaires franfais (1890), 224-

H. Leclercq.
Flaviopolis, a titular see in the province of Honorias.
The city, formerly called Cratia, originally belonged to BithjTiia (Ptolemy, V, i, 14), but was later
attached to Honorias by Justinian (Novella xxix).
Lender Constantino the Great it received the name of
Flaviopolis.
No less than ten of its bishops are
known from 343 to 869 (Lequien, I, 575-78). One of
them, Paul, was the friend and defender of St. John

;
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Chrysostom. The most noted was St. Abraham,
bishop in the sixth century, whose life has recently
been published (VailhS, "Saint Abraham de Gratia"
in "Echos d'Orient", VIII, 290-94).
The
was still in existence in the twelfth century.

diocese
Flavias Guerede, is a caza situated in the
sanjak of Bolou, and the vilayet of Castamouni. Its
4000 inhabitants, are nearly all Mussulmans; there are
only 200 Christians, 40 of whom are Armenian Catholics.
small river, the Oulou Sou, irrigates the very
fertile country.
Fruit trees (peach, apricot, and
cherry) grow there in great abundance.
Texier, L-Ask Mineiire, 149-151; Cuinet, La Tnrquie
opolis,

now known

A

d'Asie, IV, r>24-.526: for the coinage of Cratia or Flaviopolis, see
Mionnet, II, 420, and Supplement, II, 266.

S.

Flavius, JosEPHUs.

Vailhe.

See Josephus.

FUcliier, Esprit, bishop b. at Pernes, France, 1632
died at Montpellier, 1710; member of the Academy,
and together with Bourdaloue, Bossuet, F6nelon, and
Mascaron, one of the greatest sacred orators of his
century; his earliest studies were made at Tarascon,
under the guidance of his uncle, who was superior of a
religious congregation.
He himself entered this congregation, where he received holy orders, but soon left
Jt and went to Paris in 1660.
It was not long before
he acquired a reputation as a wit and spiritual writer.
A Latin poem in honour of Louis XIV first won for him
the favour of the Court. He devoted to literature and
history the leisure which remained after the fulfilment
of his duties as tutor in the household of Cauniartin,
Councillor of State, and it was then he wrote his chief
historical work, " Memoires sur les grands jours tcnus
a, Clermont en 1665".
He was tutor to the Dauphin
when his preaching began to make him famous. His
funeral eulogies in particular won for him more than
one comparison with Bossuet. It happened that on a
number of occasions he had to treat the same subjects as the Bishop of Meaux, for instance the funeral
oration of Maria Theresa, and to arouse almost the
same sentiments of admiration.
He was received a member of the French Academy
in 1673, on the same day as Racine.
Having been
consecrated bishop in 1685, he left the See of Lavaur
for that of Nimes in 1687.
During his administration
he was remarkable for his great charity and his zeal in
converting Protestants, but this did not prevent him
from devoting himself to letters and to making the
Academy of Nimes, of which he was the director, shine
with particular brilliancy. He was less a preacher of
the Gospel than a remarkable panegyrist. His sermons are as different from those of Bourdaloue as his
funeral orations resemble Bossuet's.
He was much
more an elegant man of letters and fashionable orator
than a severe moralist and humble preacher. He delighted in ingenious turns of phrase, sonorous words
and pretentious periods which have the appearance of
seekmg applause and which are hardly in acconl with
the spirit of the Gospel. His funeral oration for Turenne is in every classical handbook. His oratorical
works have been collected under the title of " Oraisons
;

Funebres"

(Paris,

1 878),
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"Sermons", and "Pan^gy-

riques". In history he has left an "Histoiredu Cardinal Ximfinfes" (Paris, 1693), the "Vie de Th^odose
le Grand" and "Lettres choisies sur divers sujets".
The last edition of the "ffiuvres" of Fldchier is in
two volumes (Paris, 1886).
Delacroix, Vie de FIrchier (Paris, 1S65); Memoires de
FUchicr (Paris, 1844, 18S6I; Foliolet in Hialoire de la lillcrature fmnfaise au 17' siicle (Tours, 188.3); Sainte-Beuve, Introduction to the edition of the Memoires; Fabre, Flechier orateur
(Paris, 1886); Alzog, Hisloire univeraelle de VEglise (Tournai,
1851).

Louis Lalandb.
Flemael, Behtholet (the name was also spelled
Flemali.e and Flamaei,), painter, b. at Lii^ge, Flanders, in 1614; d. there in 1675.
The son of a glass
painter, he was instructed in his art by Trippez and

Douffet successively. He visited Rome in 16.38, was
by the Duke of Tuscany to P'lorence and employed in decorating one of his galleries; thence he
passed to Paris where he carried out some elaborate
decorative work at Versailles and painted for the
sacristy of the church of the Augustinians his picture of
the Adoration of the Magi ". He returned to Liege in
1647 and executed many paintings for the churches
of his native town. In 1670 he was invited to return
to Paris, and painted the ceiling of the audience room
in the Tuileries.
Louis XIV made him a professor of
the Royal Academy of Paris. Towards the close of
his life he returned to Liege and was elected a lay
canon of the church of St. Paul, and painted several
works for the prince-bishop of the city. A few years
before he died he fell into a state of profound melancholy and had to be placed under the care of a medical
man, in whose house he died. He was a painter of
the "grand style", full of inventive genius, but his
invited

'

'

colouring is pale and weak and his figures somewhat
He is believed to have painted a portrait
of Colbert and by some writers is stated to have been
a pupil at one time of Jordaens, but this has never
artificial.

been verified.
EvNDEN AND V\N DER WlLUGEN, Vadcrlandsche Schilderkunst (Haarlem, 1816); James, Dulch School of Painting (London, 1822); Descamps, La Vie des Peintres Flamands (Paris,
1753); Nagleh. Kunstler Lexikon (Munich, 1838); Rathgeber,
Annalen der niederlandischen 7l/a/€rei (Gotha, 1844); Michiels,
Histoire de la Peinture Flamande (Brussels, 1845); Kugler,
Handbook of Painting (London, 1846).

George Charles Williamson.
Fleming, Patrick, Franciscan friar, b. at Lagan,
County Louth, Ireland, 17 April, 1599 ;d. 7 November,
1631. His father was great-grandson of Lord Slane;
his mother was daughter of Robert Cusack, a baron
of the exchequer and a near relative of Lord Delvin.
In 1612, at a time when religious persecution raged

young Fleming went to Flanders, and became a student, first at Douai, and then at the College
of St. Anthony of Padua at Louvain.
In 1617 he took
the Franciscan habit and a year later made his solemn
He then assumed in religion the name of
profession.
in Ireland,

Patrick, Christopher being the name he received at
baptism. Five years after his solemn profession he
went to Rome with Hugh MacCaghwell, the definitor
general of the order, and when he had completed his
studies at the College of St. Isiiiore, was ordained
priest.
From Rome he was sent by his superiors to
Louvain and for some years lectured there on philosophy. During that time he established a reputation
for scholarship and administrative capacity and when
the Franciscans of the Strict Observance opened a
college at Prague in Bohemia, Fleming was appointed
He was also lecturer in theology.
its first superior.
The Thirty Years War was raging at this time, and in
1631 the Elector of Saxony invaded Bohemia and
Fleming, accompanied by a
threatened Prague.
fellow-countryman named Matthew Hoar, fled from
the city. On 7 November the fugitives encountered
a party of armed Calvinist peasants; and the latter,
animated with the fierce fanaticism of the times, fell
upon the friars and murdered them. Fleming's body
was carried to the monastery of Voticium, four miles
distant from the scene of the murder and there buried.
Eminent both in philosophy and theology, he was
specially devoted to ecclesiastical history, his tastes
in this direction being still further developed by his
friendship for his learned countryman Father Hugh
Ward. The latter, desirous of writing on early Christian Ireland, asked for Fleming's assistance, which
;

Even before Fleming left Louvain
readily given.
Prague he had amassed considerable materials,
and had written a " Life of St. Columba". It was not,
however, iiulilished in his lifetime. Tliat and other
MSS. fell intii tl\<> hands of ThomasO'Sliecrin, lecturer
in theology at the ("oUege of St. Anthony of Padua,
who edited and published them at Louvain in 1667.

was
for
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The letters have been published in " The
Irish saints.
Irish Ecclesiastical Record" (see below). The work
published at Louvain in 1(567 is now rare and costly;
one copy in recent years was sold for seventy pounds.
Ware-Harris,

Writers of Ireland (Ehlblin, 1764); Ulster
11; The Irish Ecclesiastical Record, VII;
Diet. Nat. Biog., s. v.

Journal of Architology,

Cooper in

E. A. D'Alton.

(Flemming, Flemmynge), Richard,
Bishop of Lincoln and founder of Lincoln College, Oxford; b. of a good Yorkshire family about 1360, Croston being sometimes mentioned, though without clear

Fleming

authority, as his birthplace; d. at Sleaford, 25 Jan.,
1431.
He studied at University College, Oxford, and
became junior proctor in 1407. In 1409 he was chosen
by convocation as one of the twelve commissioners appointed to examine the writings of Wyclif, though at

time he was suspected of sympathy with the new
is mentioned by name in a mandate
which Archbishop Arundel addressed to the chancellor
in 1409 in order to suppress this tendency in the univerthis

movement and
sity. If

the archbishop's description

is

correct the date

usually assigned for Fleming's birth must be far too
early, for a man close on fifty could not be mentioned
as one of a company of beardless boys who had scarcely
put away the playthings of youth (Wilkins, Cone.
Magn. Brit., Ill, 322). If he ever had any sympathy

with Wyclif

it

did not extend to Wyclif's heretical
own orthodoxy was beyond suspicion

doctrines, for his

subsequently became his duty as bishop to burn
the exhumed body of Wyclif in 142S. He held successively the prebends of South Newbald (22 Aug.,
1406) and Langtoft (21 Aug., 1415), both in York
Diocese, and subsequently was rector of Boston. He
became bachelor in divinity some time before 1413.
Finally he was elected Bishop of Lincoln, 20 Nov.,

and
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Fleming also wrote a life of Hugh MacCaghwell (q. v.),
Primate of Armagh, a chronicle of St. Peter's monastery at Ratisbon (an ancient Irish foundation), and
letters to Hugh Ward on the lives and works of the

it

1419, in succession to Philip Repyngdon, and was consecrated at Florence, 28 April, 1420. In 1422 he was
in Germany at the head of an embassy, and in June,
1423, he acted as president of the English representatives at the Council of Pavia, which was transferred
to Siena and finally developed into the Council of
Basle. More than once he preached before the council,
but as he supported the rights of the pope against the

assembled Fathers his views were disapproved of. The
pope, however, showed him favour by appointing him
as his chamberlain and naming him Archbishop of
York in 1424. Difficulties, however, arose with the
king's ministers, and the appointment was set aside.
On returning to Lincoln, the bishop began the foundation of Lincoln College, which he intended to be a
collegiolum of theologians connected with the three
parish churches of St. Mildred, St. Michael, and Allhallows, Oxford. The preface which he wrote to the
statutes is printed in the " Statutes of Lincoln College"
(Oxford, 1853). He proved a vigorous administrator
of his diocese, and added to his cathedral a chantry
in which he was subsequently buried. One work now
lost, " Super Angliae Etymologia", is attributed to him
by Bale.
Fabricius, Bibliotheca Medicc ^^tatis (1746); Tanner, Bibl.
Brit.-Hih. (London, 1748); Wood, Hist, and Antiq. of the University of Oxford (Oxford, 1786), I, 551; Biog. Univ. (Paris,
1816). XV; Statutes of Lincoln College. Oxford (Oxford, 1853); Le
Neve. Fasti Ecclesim Anglicanm, ed. Hardy (Oxford. 1854), III,
205; Stubbs, Rcqistrum Sacrum Anglicanum (Oxford, 1858),
65; Munimenta Academiea Oxon. in R. S. (1868). I, XIV; Hist.
MSS. Comm. (London, 1871), 2d Report, 131; Poole in Did.
Nat. Biog., s. v.

Edwin Burton.
Fleming, Thomas, Archbishop of Dublin, son of the
Baron of Slane, b. in 1593; d. in 1655. He studied at
the Franciscan College of Louvain, became a priest of
the Franciscan Order, and after finishing his studies

continued at Louvain for a number of years as professor.
In (Jctober, 1623, he was appointed by Urban
VIII to Dublin as successor of Archbishop Matthews.
His appointment gave great offence to the opponents
of the religious orders, and a bitter onslaught was begun against the new archbishop by the priest Paul
Harris, in his " Olf actorium " and other brochures.
Archbishop Fleming convened and presided at a provincial synod of the province of Dublin in 1640. When
the Confederate War broke out (1641-1642) the archbishop, though rather a man of peace, felt constrained
to take sides with the Confederates and despatched a
procurator to represent him at the .synod of the clergy
held in Kilkenny (May, 1642). Later on, when the
general assembly was convoked at Kilkenny for October, the archbishop resolved to attend personally
and take part in the deliberations. As might be expected from his antecedents, and especially from his
connexion with the Anglo-Irish nobility of the Pale,
he was opposed to the "thorough" policy of the Old
Irish, and wished for peace at all costs. In 1643 he was
one of the prelates who signed the commission empowering representatives of the Confederates to treat
with Ormond for a cessation of hostilities. He also
opposed Scarampa and Rinuccini, the latter of whom
was strongly identified with the Old-Irish party. In
1649, when all was lost, and the defeated Irish were
confronted with Cromwell, a reconciliation was effected with Ormond at a synod of bishops, a step
which Archbishop Fleming favoured. But even then
King Charles could not recognize his real friends, and
the alliance was broken off. The remainder of the
archbishop's life was much disturbed by religious persecution carried on by the government of Cromwell.
He died in 1655, and the severity of the persecution
may be judged from the fact that until 1669 no successor could be appointed. The diocese was administered by vicars until the nomination of Peter Talbot
in 1669.

MoRAN, History

of the Catholic

Archbishops of Dublin (Dub-

of Dublin (Dublin, 1838);
Ossoriense (Dublin, 1874); De Buruo. Htbemia Dominicana (Kilkenny, 1762); Gilbert, History of Irish
Confederation (Dublin, 1882, 1891).
lin,
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Jaiies MacCaffhey.

Fletcher, John, missionary and theologian, b. at
Ormskirk, England, of an old Catholic family; educated at Douai and afterwards at St. Gregory's, Paris;
d. about 1848. After ordination to the priesthood he
became a professor at the College at St-Omer, of
which his great-uncle. Rev. William Wilkinson, had
been president. When the French Revolution broke
out he was taken prisoner with the other collegians
and spent many months in captivity at Arras and
Dourlens. After they were released in 1795 he returned to England and acted as priest first at Hexham,
then at Blackburn, and finally at Weston LTnderwood
(1827), the seat of the Throckmortons. Having acted
for a time as chaplain to the dowager Lady Throckmorton he took charge of Leamington Mission (1839He removed thence to Northampton in 1844
1844).

and resigned, owing to his great age, in 1848, after
which his name does not appear in the "Catholic
Directory", though his death is not therein recorded.
Dr. Fletcher's works are: "Sermons on various Religious and Moral Subjects for all the Sundays after Pentecost" (2 vols., 1812, 1821); the introduction is "An
Essay on the Spirit of Controversy", also publi-shed
"The Catholic's Manual", translated from
Bossuet with a commentary and notes (1817, 1829);
"Thoughts on the Rights and Prerogatives of Church
and .''^tiite, with some observations upon the question
of Catholic Securities" (1823); "A Comparative View
of the Grounds of the C'atholic and Protestant
separately;

Churches" (1826); "The ('atholic's Prayerbook",
compiled from a MS. drawn up in 1813 by Rev. Joseph
Berington (q. v.); "The Prudent Christian; or Con-
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siderations on the Importance and Happiness of Attending to the Care of Our Salvation " (1834); "The
Guide to the True Religion" (1836); " Transubstan" (1836); "On the Use
tiation: a Letter to Lord
of the Bible"; "The Letters of Fenelon, with illustrations" (1837); "A Short Historical View of the Rise,
Progress and Establishment of the Anglican Church"
He translated Blessed Edmund Campion's
(1843).
"Decem Rationes" (1827); de Maistre's "Letters on
the Spanish Inquisition" (1838); and F^nelon's "ReHe
flections for Every Day of the Month" (1844).
also brought out an edition of "My Motives for Re-

nouncing the Protestant Religion" by Antonio de
Dominis (1828).
Catholic Magazine (1833), III, 112; Butler. Historical
Memoirs of Eng. Catholics (London, 1819), II, 321; (1822), IV,
GiLLOW, Bibl. Diet. Eng. Cath. (London, 1886), B. v.;

Le Journal de la jeunesse" and "La Bibliotheque
rose", whose aim is to provide young people with unobjectionable reading.
Her novels are written in a
"

simple, easy style which leaves the reader's whole attention free to occupy itself with the interest of the
story; they are Catholic in the true sense of the word,
for they not only contain no unorthodox opinion, but
present none of those evil suggestions with which so
many writers have won popularity and lucre. The
following deserve to be specially mentioned: "La
vie en Famille" (Paris, 1862); "La clef d'or" (Paris,
1870); "Le theatre chez soi" (Paris, 1873); "Monsieur Nostradamus" (Paris, 1875); "Sans beauts"
(Paris, 1889).
Larousse, SuppUmenl au DicUonnaire nnivcrsel du XIX'
sibcle.

Pierre Mariqde.

441;

Cooper in Did.

Nat. Biog. (London, 1889).

s.

v.

Edwin Burton.

Flete, William, an Augustinian hermit friar, a contemporary and great friend of St. Catherine of Siena;
the exact place and date of his birth are unknown and
those of his death are disputed. He was an English
mystic, and lived in the latter half of the fourteenth century educated at Cambridge, he afterwards joined the
Austin Friars in England, but desiring a stricter life
than they were living, and hearing that there were two
monasteries of his order which had returned to the
primitive discipline near Siena, he set out for Italy.
On reaching the forest of Lecceto near Siena, in which
one of these monasteries stood, he found the place,
which abounded in caves, so suited to the contemplative life, that with the consent of his superiors he
Henceforth he spent his days
joined this community.
in study and contemplation in one of these caves, and
returned to the monastery at night to sleep. He was
called the "Bachelor of the Wood"; here he became
acquainted with St. Catherine, who occasionally visited him at Lecceto and went to confession to him.
He had so great a love for solitude, that he declined to
leave it when invited by Pope Urban VI to go to Rome,
;

to assist him with his counsel at the time of the papal
schism, then disturbing the Church.
He wrote a long panegyric on St. Catherine at her
death, which with another of his works, is preserved in
the public library at Siena. For at least nineteen
years he led a most holy and austere life in this wood,
and is said by Torellus to have returned to England
immediately after St. Catherine's death in 1383, and
after introducing the reform of Lecceto, to have died
the same year. Others say he died in 1383, but there
is no mention of his death in the book of the dead at
Lecceto, and the exact date of it is uncertain. He
was considered a saint by his contemporaries.
None of his works have been printed: they consist
of six MSS.; (1) an epistle to the provincial of his order; (2) a letter to the doctors of the province; (3) an
epistle to the brethren in general; (4) predictions to
the English of calamities coming upon England (in
this he prophesied that England would lose the Catholic faith); (5) divers epistles; (6) a treatise on remeA fifteenth century MS. of
dies against temptations.
this last is now in the University Library at Camlaridge, to which it was presented by George I.
OssiNGER, Bibliotheca Augusliniana (1768), 343-5; Drane,
The History of SI. Catherine of Siena and her Companions (Lon,

don, 1887).
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Fleuriot, Zionaide-Mahie-Anne, a French novelb. at Saint-Brieuc, 12 September, 1829; d. at
She published her first
18 December, 1890.
novel, " Les souvenirs d' une douairiere", in 1859, and
its success led her to adopt the literary profession.
Either under her real name or the pseudonym of
"Anna Edianez de Saint-B.", she published a large
number of novels, most of which were intended for
women and girls. She was a constant contributor to

ist,

Paris,

Fleury (more completely FLEURY-SAiNT-BENotT),
Abbey of, one of the oldest and most celebrated BeneIts modern name
dictine abbeys of Western Europe.
is Saint-Benoit-sur- Loire, applicable both to the monastery and the township with which the abbey has always
been associated. Situated, as its name implies, on the
banks of the Loire, the little town is of easy access
from Orleans. Its railway station, St-Benoit StAignan (Loiret) is a little over a mile from the old

—

Long before reaching the station, the
traveller is struck by the imposing mass of a monastic
church looming up solitary in the plain of the Loire.
The church of Floriacum has survived the stately
The list of the
habitation of abbot and monks.
Floriacum.

abbots of Fleury contains eighty-nine names, a noble
From Merovingian
record for one single abbey.
names like St. Mommolus, and Carlovingian names
like St. Abbo, we come upon names that arouse different feelings, like Odet de Coligny (Cardinal de ChatilThe
lon), Armand du Plessis (Cardmal de Richelieu).
last twenty-two abbots held the abbey in commendam.
'The list closes with Georges- Louis Ph^lypeaux, Archbishop of Bourges, in 1789. Tradition, accepted by
MabUlon, attributes the foundation of Fleury to Leodebaldus, Abbot of St-Aignan (Orleans) about 640.
Before the days of the monks there was a Gallo-Roman
This was
villa called Floriacum, in the Vallis aurea.
the spot selected by the Abbot of St-Aignan for his
foundation, and from the very first Fleury seems to
have known the Benedictine rule. Rigoraarus was
its first abbot.

Church building must have made busy men of many
abbots of Fleury. From the very start the abbey
boasted of two churches, one in honour of St. Peter
and the other in honour of the Blessed Virgin. This
latter became the great basilica that survived every
In 1022 Abbot Gauzlin started the erection of
storm.
a gigantic feudal tower, intending it to be one day the
west front of the abbey church. His bold plan became
a reality, and in 1218 the edifice was completed. It is
a fine specimen of the romanesque style, and the tower
of Abbot Gauzlin, resting on fifty columns, forms a
unique porch. The church is about three hundred
feet long and one hundred and forty feet wide at the
The crypt alone would repay an artist's
transepts.
journey. The choir of the church contains the tomb
of a French monarch, Philip I, buried there in 1108.
But the boast of Fleury is the relics of St. Benedict,
the father of Western monasticism. Mommolus, the
second Abbot of Fleury, is said to have effected their
transfer from Monte Cassino when that abbey fell into
decay after the ravages of the Lombards. Nothing
is more certain than the belief of western Europe
To
in the presence of these precious relics at Fleury.
them more than to its flourishing schools Fleury owed
surrounds
piety
French
wealth and fame, and to-day
them with no less honour than when kings came
The monks of Monte Cassino impugn
thither to pray.
the claims of Fleury, but without ever showing any
good
their contention that they possess
relics to make

FLEURT

the body of the founder. No doubt there is much
fabulous matter in tlie Fleury accounts of the famous
transfer, but we must remember they were written at
the time when even good causes were more effectually
defended by introducing the supernatural than by the
most obvious natural explanations.
Miracula Sancti Benedicti. ed. de Certain (Paris, 1858);
VlKKCtlKHD. Souvenirs historiquessurVancimneAbbayede Sainta.
t<_.,.,^r„,v« ^n,.i.5„nQ
is^isi- Knrum
Hisinire lie
Vabbay,
Rocher. Hisloire
de I'nhhni.f
(Organs, 1838);
BmoU-sur-Loire
RoyaledeS. Benotl-sur-Loire (Orl&ns, 1869); Mabillon, Annates O.S.B., I; Chamard. Les religues de S. BenoU (Paris.
1882); Tosrl. tr. Woods, Saint Benedict (London. 1896).

Anscar Vonier.
Fleury,

Andre-Hercule

de, b. at

June, 1653; d. at Paris, 29 January, 1743
prot^g^ of Cardinal

Lodeve,

26

He was

a

Abbey

l''leury was the minister who had to contend with a Jansenist
opposition in the Parliament of Paris. He
reserved to royal authority all
matters
relating to the Jansenists,
one
conse-

of

pointed tutor to the
young Louis XV.
Naturally cold and
imperturbable, he remained in the background during the
regency. When Louis
XV attained his ma-

quence of which was
a " strike " on the part

who

and loved
sent

the

lawyers, which Fleury
repressed by certain
measures of severity.

He became a member

was

of

Academy

the

1717 and was the

of

in

first

to propose sending a

expedition

scientific

to the far north and
to Peru to measure

the degrees
meridian.

of

the

MARAIs.MpmoVres (Paris,
1H63-68); Barbier, Jour-

admired
his tutor,

nal

IS.5

duke into

(Paris,

historique

D'Argenson

7);

Journal (Paris, 1859-67);

and entrusted
the government to
Fleury. True to his

exile,

habits of

and

of the magist rates

Fleury that the Due
de Bourbon was made
prime minister, and
quarrelling with the
duke, Fleury pretended to retire to
Issy. Louis XV, however,

,

classes it took shape
as a political faction.

Tournus and was ap-

jority in 1723, it
at the instance

timidity when at the outbreak of the War of the Austrian Succession he wrote a letter to General Konigseek, in which he seemed to apologize for this war.
But, in truth, Fleury was simply anticipating the
policy of the renversement des allinnces (breaking up of
the alliances), which began in 1756, and which by uniting France and Austria was to be more in conformity
with
Cltholip tnHitinns
nf hntVi
pniintriBc
TVio
w
lui the
lue i_auiouc
iraQitions oi
Doiu countTies.
ine
opmion of historians like Vandal and Masson with regard to this renrersement des alliances, so long the
object of criticism, tends to justify Cardinal Fleury.
During the period of Fleury's power Jansenism was
gaining ground among the masses as a superstitious
sect as is evidenced by the miracles of the deacon Paris,

while among the upper

de Bonzi and became
chaplain to Maria
Theresa in 1679, and
to Louis XIV in 1683.
He was appointed
Bishop of Fr^jus in
1698, but resigned the
see in 1715, when he
received the
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discretion,
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Duclos says, "to
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(Paris,

DucDE Broq-
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the envious",
he never a.ssumed the
bridle
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ritinal

de Fleury

I'ra^vuatique imperiale
in Revue historique (1882)

et la

Andre-Hercule Cardinal de Flecrt
Georges Gotau.
Painted by Jacques Autreau Engraved hy H. S. Thomassin
cardinal
in September, 1726, and until his death remained the
Fleury, Claude, Church historian and educator; b.
guiding spirit in French politics.
at Paris, 6 December, 1640; d. 14 July, 1725. The
Comparing the three cardinals, d'Argenson said: son of a lawyer from Normandy, he received a tho"Richelieu bled France, Mazarin purged it, and rough education at the renowned Jesuit College of
Fleury put it on a diet". He alluded in this banterClermont, devoted himself subsequently to legal studing way to the cardinal's policy of economy which
ies, and in 1658 was called to the bar at the very early
among other drawbacks, retarded the development of age of eighteen. For nine years he applied himself
the French military marine at the very period when earnestly to his calling and continued his studies in
the mercantile marine, thanks to private enterprise,
jurisprudence, but interested himself also in history,
was making considerable progress. In spite of this, literature, and archaeology. Signally gifted, indushowever, Fleury had the qualities of a great minister, trious, and of a gentle disposition, he soon won for himHe was the first to foresee that France would not self the patronage of the great. He frequented the
always be at enmity with the Hapsburgs. In con- house of M. de Montmor and the salon of Guillaume de
nexion with the Polish succession and the Duchy of Lamoignon, first president of the Parlement of Paris,
Lorraine, he availed himself of the able advice of the
where he met the intellectual celebrities of France,
diplomat Chauvelin, when it became necessary to play Bossuet, Bourdaloue, Boileau, etc. His deeply relia cautious game with Austria. But, as Vandal says, gious spirit and his leaning towards a life of quiet rethe policy of Chauvelin was that of the past. Fleury,
tirement led him to form the resolution to abandon
in redoubling his efforts to bring about as quickly as
the law, to study theology, and to embrace the priestly
possible pleasant relations between the King of
calling.
The date of his ordination is unknown, but it
France and the emperor, was the precursor of Choiseul, certainly took place before 1672, when, at Bossuet's
Vergennes, and Talleyrand. He was accused of suggestion, he was appointed tutor (sous-pr^cepteur)
title of

prime minister.

He was made

—

FLEURY
to the Princes de Conti,

educated with the Dauphin. During the succeeding
I^ater
period, he published his first important works.
appeared two books, containing the fruits of his legal
" Histoire du droit frangais" (Paris, 1674)
and "Institution au droit ecclesiastique " (Paris,
1677). The latter of these works was at first issued
anonymously, but subsequently 1687) appeared under
the author's name. In these" writings Fleury shows
himself to be an outspoken Galliean. That he was a
pronounced follower of Bossuet in this regard appears
also from his "Discours sur les liberty de I'Eglise

studies:

(

gallicane", written in 1690. His position as teacher
led him to the study of pedagogies, and as early as
1675 he wrote at Bossuet's suggestion his "Traits du
choix et de la m^thode des etudes", which was pubFor the instruction_ of his
lished at Paris in 1686.
pupil and as a practical application of the principles
expounded in his treatise, he wrote a series of three
works: " Les moeurs des Israelites" (Paris, 1681), " Les
mceursdes chr^tiens" (1682), and the "Grand caUchismehistorique" (1683). Meanwhile he maintained
his close relations with Bossuet, who was ever a zealous patron of the able and industrious teacher, and
translated into Latin (1678) his "Exposition de la foi

catholique".

Upon completing
Conti, Fleury
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whom Louis XIV wished to be

the education of the Princes de

was (1680) appointed tutor to the

Comte de Vermandois, the legitimized son of Louis
XIV and Louise de La Valliere. On the death of the
young count in 1084, Louis XIV. in token of his appreciation of Fleury's tutorial services, appointed him
Abbot of Loc-Dieu in the Diocese of Rhodez, and
Fleury devoted himself zealously to the duties of his
He preached frequently in the Diopastoral charge.
cese of Meaux, and accompanied the Abb6 F^nelon on
his missionary journeys in Saintonge and Poitou, after
the abrogation of the Edict of Nantes (1685), both
labouring diligently and with great success for the
conversion of the Huguenots. At the same time
Fleury continued his literary pursuits, and in 1685 he
published a "Life of Marguerite d'Arbouze, Abbess
and reformer of the Abbey of Val-de-Grace, and in
1688 the treatise entitled " Devoirs des maitres et des
domestiques". Shortly afterwards he was recalled to
the court, and in 1689, on F(5nelon's recommendation,
was appointed tutor (sous-precepteur) to the grandsons of Louis XIV, the young Dukes of Burgundy, of
Anjou, and of Berry. He continued at this post for
sixteen years, and lived at the brilliant court the same
modest, retired life, devoted to his duties as teacher
and to his studies. During this period his leisure hours
were given mainly to the composition of his " Histoire
ecclesiastique", the first volume of which appeared
In this great work, the principal literary
in 1691.
fruit of the remaining years of his life, the author discloses once more his leanings toward Gallicanism.
In recognition of his literary services Fleury was
chosen in 1696 to fill La Bruyere's seat in the Academy, was offered the Bishopric of Montpellier, which
however, he refused. When in 1097, on the appearance of the "Maximes des saints", a Qmetistic controversy broke out between Bossuet and F^nelon,
Fleury, as the protege of F^nelon, was in danger of
sharing his patron's disfavour at court. Bossuet,
however, proved a true protector, and Fleury was
rescued from F<5nelon's fate, and allowed to retain his
place as tutor to the princes. In 1706, as a reward for
his services, the king apiiointed Fleury prior of NotreDame d'Argenteuil, near Paris. On receiving this
appointment, Fleury resigned forthwith his Abbacy of
Loc-Dieu, as he was opposed to the cumutation of
ecclesiastical benefices, and devoted himself to the
continuation of his " Hi-stoire ecclfoiastique". On a
subsequent occasion, he was again summoned to court
to fill an important and responsible position. On the
death of Louis XIV, the regent, wishing to secure a

trustworthy and learned cleric who held neither Jansenistic nor Molinistic views, and who might be trusted
to represent Galliean principles, appointed Fleury as
confessor to the young King Louis XV.
Fleury continued to fill this office until 1722, but then resigned on
the plea of old age, and until his death lived a life of
the closest retirement in Paris.
Fleury was a righteous, pious, universally respected
pastor, a conscientious, devoted teacher, a talented
and profound scholar and author. Most of his works
have been recently reprinted some have been translated into other languages and have secured a wide
His comprehensive " Histoire ecclecircle of readers.
siastique", of which he himself issued twenty volumes
(Paris, 1691-1720), is the most important of his works
and extends from the Ascension of Christ to the year
1414.
This work is at once instructive and edifying;
its material is carefully and fully treated, but all critiThe facts are recorded in
cal examination is avoided.
elegant and well-chosen language without rhetorical
exaggerations, and although his judgments are tinged
with Gallicanism (especially as regards the papacy),
they are expressed moderately and with restraint.
Consequently Fleury's work offers a marked contrast to the histories of Noel Alexandre and Tillemont. His "Histoire" was received enthusiastically
in educated circles, ran through several editions,
;

and was translated into German (Leipzig, 1752)
and Latin (Augsburg, 1758). The Galliean views
expressed in the work have been attacked by
several historians, of whom the most notable are
Honoratus a S. Maria (Mechlin, 1729), Baldwin de
Housta (Mechlin, 1733), N. Lanteaume (Avignon,
1736),

Rossignol

(Paris,

1802),

Marehetti (Venice,

1794). The ex-Oratorian, John Claude Fabre, an extreme Galliean, issued a continuation of Fleury's work
in sixteen volumes (Paris, 1722-36), bringing the history to the year 1595. This continuation, nowever,
is neither in" its narration nor its workmanship comparable with Fleury's achievement. Rondet added a
further volume (XXXVII) which contains a table of
contents (Paris, 1754); Alexander of St. John of the
Cross, who, with the assistance of a brother Carmelite,

had already translated Fleury's work

into Latin, continued the history to the year 1765, in thirty-five
volumes, and after Alexander's death another volume (extending to 1768) was added by Benno, a
member of the same order. Father Alexander also
translated Calmet's " Histoire de I'Ancien et du Nouveau Testament" into Latin, and published it in
five volumes as an introduction to Fleury's work, so
that the complete edition in Latin (Augsburg, 176898) consists of ninety-one volumes, with two index-

volumes.

Amongst Fleury's papers was found a sketch in manuscript of the ecclesiastical history from 1414 to 1517,
and this sketch was inserted in the edition issued in
1840 at Paris. Several collections of Fleury's sermons
and treatises have been issued since his death, e. g. his
"Discours" (2 vols., Paris, 1752); "Traite du Droit
public en France" (4 vols., Paris, 1769); "Opuscules
de I'abbe Fleury", published by Rondet (5 vols.,

Nimes, 1780); ""CEuvres de I'abbe Fleury", published
In conclusion, it should
(Paris, 1837).
be noted that the "Abr^ge de I'histoire ecclesiastique
de Fleury", published atlBerne in 1766, with an introduction by Frederick II of Prussia, has no connexion
with Claude Fleury's "Histoire ecclesiastique"; it ia
a work undertaken at the suggestion of the abovementioned monarch and is dominated throughout by

by A. Martin

a

spirit hostile to Christianity.

I-

Rondet, Notice sur I'abbe Fleury in Opuscules (NImes. 1780),
Martin, Essai sur la vie et les ouvrages de Fleury in CEuvres

1837); Du Pin, Bibliothique des auteurs ecclesiastiques
Kirchenhyslon(Paris, 1686, sqq.). XIX, 110 sqq.; \Ie¥KI.e. Der
una
krr Fleury in Beitriiye zur KirchengeschiclUe, Archiiulogie
Lilurgik, II (Tubingen, 1864), 89 sqq.
,
.„ ,,
(Paris
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FLODOARD
(or Frodoard), French historian and
chronicler, b. Mt Epeniay in 894; d. in 966. He was
educated at Reims, where he became canon of the
cathedral and keeper of the episcopal archives. He
visited Rome during the pontificate of Leo VII (936-

Flodoard

939) and was shown much favour by the pope. In
gratitude he wrote a long poem in Latin he.xamcters,
celebrating the deeds of Christ and of the first saints
in Palestine and Antioch, adding a versified narration
of the history of the popes. The whole work, which is
legendary rather than historical, was dedicated to
Archbishop Rotbert of Trier. When his patron and
protector, Archliishop Artold of Reims, was deposed
through the intrigues of the powerful H6ribert, Count
of Vermandois, Flodoard remained loyal to him, and
after Artold's re-establishment became his trusted
counsellor. In 952 he retired to a monastery, probably
that of St. Basol, and became abbot. This dignity he
laid down when seventy years of age.
At the instance of Archbishop Rotbert Flodoard
undertook to write a history of the Church of Reims,
"Historia Remensis ecclesije", for which he used the
episcopal archives as well as the writings of Bishop
This work is of the greatest value on acHinemar.
count of the completeness of the material as well as
the truthfulness of the narration. Flodoard's other
great work is the "Annales", which covers the period
from 919 to 966. With the most painstaking exactness
he narrates in plain, simple language all the events
that happened during these years, and thus the work
is of the utmost importance for a knowledge of the
history of France, Lorraine, and the East Franconian
realm. With this chronicle he was occupied almost
to the day of his death. An addition was made subsequently to cover the period from 976-978. The " Historia Remensis ecclesiae" was first edited by Sirmond
(Paris, 1611); the best edition is that of Heller and
Waitz in the "MonumentaGermanije historica: Scriptores", XIII,405-599 (Hanover, 1881). The "Annales"
were edited by Pertz in the same work. III, 363-408
(Hanover, 1839). The poem was published in Mabillon's "Acta Sanctorum", vol. Ill (Paris, 1668-1701).

Flodoard's complete works were published with a
French translation by the Academy of Reims (Reims,
1854-55, 3 vols.) and in Migne's Latin Patrology,
CXXXV, 1-886.
Wattenb\ch. Deutschl. GescJiichlsquellen, ed. Dummler
(Stuttsart and Berlin, 1904), I, 457-460; Ebert. Allg. Gexeh.
der Lill. des M. A. im Abendlande (Leipzig. 1874-87). Ill, -lOO414; Hist. liU. de la France (1733-1763, 1814-1856), VI, 319329.
F. J. Remy.
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See Deluge.

Floreffe, Abbey of, pleasantly situated on the
Imnk of the Sambre, about seven miles southwest of Namur, Belgivmi, owes its foundation to Godfrey, Count of Naraur, and his wife Ermensendis.
When St. Norbert, in the year after the foundation of
his order, returned from Cologne with a rich treasure
of relics for his new church at Pr^montr^, Godfrey and
Ermensendis went to meet him and received him in
So edified were they with
their castle at Namur.
what they had seen and heard, that they besought the
The charter by
saint to found a house at Floreffe.
which they made over a church and house to Norbert
and his order bears the date of 27 November, 1121, so
that Floreffe is chronologically speaking, the second
abbey of the order. Norbert laid the foundations of
the church which was called Salve, and the abbey received the sweet name of Flos Marite, the Flower of
right

The chronicles of Floreffe record the following
event: While celebrating Ma.ss at Floreffe, the saint
saw a drop of Blood issuing from the Sacred Host on
Distrusting his own eyes, he said to the
the paten.
deacon who assist eil him: " Brother, do you see what I
see?" "Yes, Father", answered the deacon, "I see a
drop of Blood which gives out a brilliant light." The
Mary.
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is

preserved at Floreffe. St. Norbert placeil Richard,
one of his first disciples, at the head of the young community. The second abbot, Almaric, was commLssioned by Pope Innocent 11 to preach the Gospel in
Palestine. Accompanied by a band of chosen religious
of Floreffe, he journeyed to the Holy Land and
founded the abbey of St. Habacuc (1137).
Philip,
Count of N'amur, gave to Weric, the sixth abbot, a large
piece of the Holy Cross which he had received from
his brother Baldwin, Emperor of Constantinople. The
chronicles record that twice, namely in 1204 and 1254,
Blood flowed from this relic on theFeastof the Invention of the Holy Cross, the miracle being witnessed by
the religious and by a large concourse of people. At
still

the suppression of the Abbey of Floreffe, the relic was
removed to a place of safety. When a few years ago,
the Norbertine canons, who had been expelled from
France, bought an old Augustinian Monastery at BoisSeigneur-Isaac, this precious relic was restored to
them, so that it is again in the custody of the sons of
All the abbeys and convents founded
St. Norbert.
by the Abbey of Floreffe have ceased to exist with the
exception of Postel and Leffe. Louis de Fromantau,
elected in 1791, was the fifty-fifth and last abbot of
Floreffe.
When the French Republican army overran Belgium, the religious were expelled, and the
abbey with all its possessions was confiscated. Put up
for sale in 1797, it was bought back for the abbot and
his community.
After the Concordat the abbot and a
few of his religious returned to the abbey, but so great
were the difficulties that after the death of the last
religious the abbey became the property of the Bishop
of Namur and is now the seat of a flourishing seminary.
F. M. Geudens.

Florence (Lat. Florentia; It. Firenze), AbchdioCESE OF (Florentina), in the province of Tuscany
The city is situated on the Arno in a
(C'entral Italy).
fertile plain at the foot of the Fiesole hills, whence
came its first inhabitants (about 200 B. c). In 82 B. c.
Sulla destroyed it because it supported the democratic
party at Rome. In 59 B. c. it was rebuilt by Ca-sar at
a short distance from its original site. It served then
as a military post and commanded the ford of the
Arno. Soon afterwards it became a flourishing muni-

cipium.
Early Medieval History. Besieged and probably captured by Totila (541), it was retaken (552) by
the Byzantine general Narses. The most famous of
its few antiquities dating from Roman times is the
amphitheatre known as the Parlagio. In ancient
times it was a town of small importance; its prosperity
did not begin until the eleventh century. During the
Lombard period Florence belonged to the Duchy of
Chiusi; after the absorption of the Lombard kingdom
by Charlemagne, who spent at Florence the Christmas
of 786, it was the residence of a count whose overlord
was margrave of Tuscany. In the two centuries of
conflict between the popes and the emperors over the
feudal legacy of Countess Matilda (d. 1115) the city
played a prominent part; it was precisely to this conflict that the republic owed its wonderful develoj>
ment. During this period Florence stood always for
the papacy, knowing well that it was thus ensuring its
own liberty. In the eleventh and twelfth centuries
the Florentines fought successfully against Fiesole,
which was destroyed in 1125, and against several
neighbouring feudal lords who had harassed the trade
of the town, the Alberti, Guido Guerra, the Buondelmonti (whose castle of Montebuoni was destroyed in
1135), the ITberti. the Cadolinghi, the ITlialdini, and
The.se nobles were all obliged to take up their
others.
residence in the town, ami spend there at least three
months of every year. In 1113 the Florentines, never
partial to the German Emperors, rose against the imThe first public meeting of
perial vicar in Florence.
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the townsfolk wliich paved the way for the establishment of the "Commune" was convened by Bishop
Ranieri in 1105. About the same time they helped
the Pisans in the conquest of the Balearic Isles (1114)
asking no other reward than two porphyry columns
for the great central doorway of the Baptistery (San
Giovanni). By 1155 they had grown so powerful that
they dared to close their gates against Frederick Barbarossa.
The noljles (magnates, grandi), forced to
become citizens, were not slow in creating disturbances
in the town by their rival factions, and in hindering
the work of the consuls who chanced to be displeasing
to them.
In this way there was endless friction and
strife, and thus was laid the foundation of the two
great parties that for centuries divided the city,
Guelphs and Ghibellines. The former was democratic, republican, favourable to the papacy; the latter
was the party of the old Florentine aristocracy and the
emperor. In 1 197 the Tuscan League (in imitation of
the successful Lombard League) was formed at San
Ginesio between the cities of Florence, Lucca, Siena,
Prato, San Miniato, and the Bishop of Volterra, in
presence of papal legates. These cities bound themselves on that occasion not to acknowledge the authority of emperor, king, duke, or marquis without the express order of the Roman Church.
At that time, in
the interest of better administration, Florence abolished its old-time government by two consuls, and substituted a podesta, or chief magistrate (119.3), with a
council of twelve consuls.
In 1207 a law was passed
which made it obligatory for the podesta to be an outsider.
The legislative power originally resided in the
Statuto, a commission nominated by the consuls.
After the introduction of a podesta it was exercised by
the priors of the chief guilds (the artes majores), seven
in number (carpenters, wool-weavers, skinners, tanners, tailors, shoemakers, and farriers), to which were
afterwards added thefourteen lesser guilds (the judges,
the notaries-public, doctors, money-changers, and
others).
To hold any public office it was necessary to
belong to one or other of these guilds {arti) the nobles
were therefore wont to enter their names on the books
of the wool-weavers' guild.
The management of all
pohtical affairs rested with the Signoria, and there
was a kind of public parliament which met four times
a year. Public business was attended to by the podesta, assisted in their turns by two of the consuls.
Guelphs and Ghibellines. A broken engagement between one of the Buondelmonti and a daughter of the house of Amidei, and the killing of the young
man, were the causes of a fierce civil strife in 1215 and
long after. Some sided with the Buondelmonti and
the Donati, who were Guelphs; others sympathized
with the Amidei and the Uberti, who were Ghibellines.
Up to 1249 the two factions fought on sight; in that
year Emperor Frederick II, who wished to have Florence on his side in his struggle with the papacy, sent
the Uberti reinforcements of German mercenaries
with whose aid they drove out the Buondelmonti and
so many of their followers that the Guelph party was
completely routed. The Ghibellines straightway established an aristocratic government but retained the
Eodesta. The people were deprived of their rights,
ut they assembled on 20 October, 1250, in the church
of Santa Croce and deposed the podesta and his GhibeUine administration.
The government was then
entrusted to two men, one a podesta, the other a Capitano del Popolo (captain of the people), both of them
outsiders; besides these the six precincts of the town
nominated each two anziani, or elders. For military
purposes the town was divided into twenty gonfaloni,
or banner-wards, the country around about into sixtysix, the whole force being under the command of the
gon/aloniere.
The advantage of the new arrangement
was quickly shown in the wars against neighbouring
towns, once their allies, but which had fallen under
Ghiljclline control.
In 1253 Pistoia was taken, and

was forced to

Guelphs. The year
1254 has been called the year of victories. Siena, Voland Pisa were then constrained to accept peace
on severe terms, and to expel the Ghibellines. In
1255 it was the turn of Arezzo; Pisa was once more defeated at Ponte Serchio, and forced to cede to Florence
the Castello di Mutrone, overlooking the sea. Henceforward war was continuous between Pisa and Florence until the once powerful Pisa passed completely
into the power of the Florentines.
In 1260, however,
Farinata dcgli Uberti, leader of the outlawed Ghibellines, with the help of Siena and of the German bands
in King Manfred's pay, but mostly by deceiving the
Florentines into believing that he would betray Siena
into their hands, defeated (4 Sept.) the Florentine
army of 30,000 foot and 3,000 horse in the battle of
Montaperti. The Guelphs thereupon chose exile for
themselves and their families. The people's government was again overturned the citizens had to swear
allegiance to King Jlanfred, and German troops were
called on to support the new order of things.
The
podesta, Guido Novello, was appointed by Manfred.
After the latter's death the Guelphs again took courage, and Guido Novello was forced to make concessions. Finally, in 126(3, the people rose, and barricaded
the streets with locked chains; Guido lost courage and
on 4 November, accompanied by his cavalry, fled from
the city. The popular government of the guild-masters or priors (Capi delle arii) was restored; Charles of
Anjou, brother of St. Louis of France and King of
Naples, was called in as peace-maker (paciere) in 1267,
and was appointed podesta. Florence took again the
lead in the Tuscan League, soon began hostilities
against the few remaining tUiibelline towns, and with
the help of Pope Nicholas III succeetled in ridding
itself of the embarrassing protection of King Charles
Nicholas also attempted to reconcile the two
(1278).
factions, and with some success.
Peace was concluded (Cardinal Latini's peace) in 12S0 and the exiles
returned.
The government was then carried on by the podestS.
and the capitano del popolo, aided by fourteen buoni
uomini, i. e. reputable citizens (eight Guelphs and six
Ghibellines), afterwards replaced by three (later six)
guild-masters, elected for two months, during which
time they lived together in the palace of the Signoria.
Nor could they be re-elected till after two years.
There were, moreover, two councils, in which also
the guild-masters took part. As a result of the assistance Florence gave Genoa in the war against Pisa
(1284 and 12S5) its territory was greatly extended.
"The victory at Campaldino (1289) over Ghibelline
Arezzo established firmly the hegemony of Florence in
Tuscany. In 1293 Pisa was obliged to grant Florence
Fresh troubles,
the right to trade within its walls.
however, were in store for Florence. In 1293 the burgesses, exulting in their success, and acting under the
influence of Giano della Bella, excluded the nobles
from election to the office of guild-master. On the
other hand, even the lesser guilds were allowed to retain a share in the government.
To crown the insult
a new magistrate, styled gonjaloniere di giustizia, was
appointed to repress all abuses on the part of tht
nobles.
The latter chose as their leader and defender
Corso Donati; the burgesses gathered about the Cerchi
recall the exiled

terra,

;

family,

whose members had grown

rich in trade.

The

common

people or artisan class sided with the Donati.
In 1295 Giano della Bella was found guilty of violating

own

ordinances, and was forced to leave Florence.
factions united now with similar factiong
that of the Cerchi with the Bianchi or
Whites, that of the Donati with the Neri or Blacks.
To restore peace the guild-masters in 1300 exiled the
leaders of both factions; among them went Dante Alighieri.
The leaders of the Bianchi were, however,
soon recalled. Thereupon the Neri appealed to Boniface VIII, who persuaded Charles of Valois, brother of
his

The opposing
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Philip the Fair of France, to visit Florence as peacemaker. He at once recalled the Donati, or Neri, and
set aside the remonstrances of the Bianchi, who were
once more expelled, Dante among them. The exiles
negotiated successively with Pisa, Bologna, and the
chiefs of the Ghibelline party for assistance against the
Neri; for a while they seemed to infuse new life into
the GhibeUine cause. Before long, however, both parIn 1304 Benedict XI
ties split up into petty factions.
essayed in vain to restore peace by causing the recall
The city then became the wretched
of the exiles.
scene of incendiary attempts, murders, and robberies.
In 1306 the Ghibellines were once more driven out,
thanks to Corso Donati (// Barone), who aimed at
tyrannical power and was soon hated by rich and poor
Aided by his father-in-law, Uguccione della
alike.
Faggiuola, leader of the Ghibellines in Romagna, he attempted to overthrow the Signoria, accusing it of corruption and venality. The people assenabled and the
guild-masters condemned him as a traitor; he shut
himself up in his fortress-like house, but soon afterwards fell from his horse and was killed (13 Sept.,
1308).

and military

vicissitudes the prosperity of Florence never ceased to grow. Majestic churches arose
amid the din of arms, and splendid palaces were built
on all sides, though their owners must have been at all
times uncertain of peaceful possession. At the date
we have now reached forty-six towns and walled castelli, among them Fiesole and Empoli, acknowledged the
authority of Florence, and every year its mint turned
ical,

out between 350,000 and 400,000 gold florins. Its
coinage was the choicest and most reliable in Europe.
The receipts of its exchequer were greater than those
of the Kings of Sicily and Arugon. Merchants from
Florence thronged the markets of the known world,
and established banks wherever they went. In
the city itself there were 110 churches. It openly

In 1310 Emperor Henry VII invaded Italy, and
obliged successively the cities of Lombardy to recogThe Florentine exiles
nize his imperial authority.
(particularly Dante in his Latin work " De Monarchic ")i also the Pisans, ardently denounced Florence to the emperor as the hotbed of rebellion in Italy.
Great was, therefore, the terror in Florence. All the
but in order to have
exiles, save Dante, were recalled
an ally against the emperor, whose overlordship they
refused to acknowledge, they did homage to Robert,
King of Naples. On his way to Rome (1312) Henry
found the gates of Florence closed against him. He
besieged it in vain, while Florentine money fanned the
flames of further revolt in all the cities of Lombardy.
On his return journey in October he was again obliged
At Pisa he laid
to abandon his siege of Florence.
Florence under the ban of the empire, deprived it of
all rights and privileges, and permitted the counterfeiting of its coinage, the famous " florins of San Giovanni". Pisa and Genoa were now eager for revenge
;

on

their

rival, when suddenly Henry died.
elected as podestS. the aforesaid ex-

commercial

The Pisans then

Uguccione della Faggiuola, who became master of several other towns of which Lucca
was the most important (1314). In 1315 he defeated
iled Florentine,

the Florentines near Montecatini, and already beheld
Florence in his power and himself master of Tuscany.
Unfortunately, at this juncture Lucca, under C!astruccio Castracane, rebelled against him and drove him out,
nor was he ever able to return. Castruccio, himself a
Ghibelline, was a menace to the liberty of the Tuscan
League, always Guelph in character. After a guerrilla warfare of three years, the army of the League
under Raimondo Cardona was defeated at Altopascio
(1325), though the Florentines succeeded in making
food their retreat. To ensure the safety of the city,
'lorence offered Charles, Duke of Calabria, son of
King Robert of Naples, the Signoria for ten years. He
came, and greatly curtailed the privileges of the citizens.
Happily for Florence he died in 1329. Thereupon, Florence, having regained its freedom, remodelled its government, and created five magistracies:
(1) guild-masters (priori) or supreme administrative
power; (2) the Gonfalonieri charged with the military
operations; (3) the capitani di parte (Guelphs, common people); (4) a board of trade (Giudici di commercio); (5) consuls for the guilds (Consoli delle arti).
Moreover, two councils or assemblies were established,
one composed of three hundred Guelphs and the humbler citizens, the other of various groups of rich and
poor under the presidency of the podest^. These
councils were renewed every four months.

Later Medieval History.
cause for wonder that amid so

—

It

has always been a

many political, econom-
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aimed at sovereignty over

all

Tuscany.

Arms and

money won

for it Pistoia (1329) and Arezzo (1336).
It aided Venice (1338) against Mastino della Scala, a
peril to Florence since he became master of Lucca.
Knowing well the commercial greed of the Florentines,
Mastino, to free himself from their opposition, offered
to sell them Lucca.
But the Pisans could not allow
their ancient enemy to come so near; they took up
arms, captured Lucca, and defeated the Florentines at
La Ghiaia (1.341). Seeing now that their militia
needed a skilful leader, the Florentines offered the
command and a limited dictatorship, first to Jacopo
Gabrielli d'.Agabio, and when he proved unfit, to a
P'rench freebooter, (iauthier de Brienne (1342), who
styled himself Duke of Athens on the strength of his
He played his
descent from the dukes of Achaia.
part so skilfully that he was proclaimed Signore for
life.
In this way Florence imitated most other Italian
cities, which in their weariness of popular government
had by this time chosen princes to rule over them.
Gauthier de Brienne, however, became despotic, favoured the nobility and the populace (always allies in
Florence), and harassed the rich middle-class families
(Altoviti, Medici, Rucellai, Ricci).
The populace
soon tired of him, and joined by the peasants (genti
del contado), they raised the cry of 'liberty" on 20
July, 1343.
Gauthier's soldiers were slain, and he

was forced to leave the city. But the newly recovered
liberty of Florence was dearly bought.
Its subject
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In 1440 the Albizzi were outlawed,
his path clear.
He scrupulously retained the old form of government, and refrainetl from
He was open-handed, built
all arbitrary measures.
palaces and villas, also churches (.San Marco, San Lorenzo); his costly and rare library was open to all; he
patronized scholars and encouraged the arts. With
him began the golden age of the Medici. The republic
now annexed the district of Casentino, taken from the
Yisconti at the Peace of Gavriana (1441). Cosimo's
son Piero was by no means equal to his father; nevertheless the happy ending of the war against Venice,
the former ally of Florence, shed glory on the Medici
name. Piero died in 14G9, whereupon his sons Lor"
enzo and Giuliano were created " princes of the State
In 147S occurred the conspir(principi dello Stato).
acy of the Pazzi, to whose ambitious plans Lorenzo
plot was formed to kill the two
was an obstacle.
Medici brothers in the cathedral on Easter Sunday;
Giuliano fell, but Lorenzo escaped. The authors of
the plot, among them Francesco Salviati, Archbishop
of Pisa, perished at the hands of the angry populace.
Sixtus IV, whose nephew Girolamo Riario was also an
accomplice, laid the town under an interdict because of
the murder of Salviati and the Pazzi, and supported by
the King of Naples threatened to go to war. Hostilities had actually begun, when Lorenzo set out for
Naples and by liis diplomatic tact induced Iving Alfonso to make peace (1480) this obliged the pope also
Meanwhile, despite his almost unto come to terms.
limited influence, Lorenzo refused to be anything else
than the foremost citizen of Florence. With the exception of Siena, all Tuscany now acknowledged the
rule of Florence and offeretl the spectacle of an extensive principality governed by a republic of free and
Lorenzo died in 1492. (See the life of
equal citizens.
Lorenzo by Roscoe, Liverpool, 1795, and often reprinted; also the German Ufe by A. von Reumont,
Leipzig, 1874, and Eag. tr. by R. Harrison, London,
1876.)
Lorenzo was succeeded by his son, Piero, but he did
not long retain popularity, especially after he had
ceded the fortresses of Pietra Santa and Pontremoli to
Charles VIII of France, who entered Italy with the
avowed purpose of overthrowing the .Ajagonese dominion in Naples. The popular displeasure reached
its acme when Piero pawned the towns of Pisa and
Leghorn to the French king. He was driven out and
the former republican government restored. Charles
YIII entered Florence and endeavoured to have
Piero's promises honoured; but the firmness of Piero
Capponi and a threatened uprising of the people
forced the French king to quit Tuscany (1494). There
were at that time three parties in Florence: the Medicean party, known as the Palleschi (fiom the palle or
little balls in the Medici coat of arms), the oligarchic
republicans, called the Arrabiati (enraged), and the
democrats or Piagnoni (weepers). The last had for
of his country.

and Cosimo found

A
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had now reached the acme of its power and prestige.
The sack of Rome (1527) and the misfortunes of Clement \'II caused a third exile of the Medici. Ippolito

and Alessandro, cousins

of the pope,

were driven

out.

In the peace concluded between Emperor Charles V
and Clement VII it was agreed that the Medici rule
should be restored in Florence. The citizens, however, would not listen to this, and prepared for resistance.
Their army was defeated at Gavinana (1530)
through the treachery of their general, Malatesta Baglioni.
A treaty was then made with the emperor,
Florence paid a heavy war-indemnity and recalled
the exiles, and the pope granted a free amnesty. On
5 July, 1531, .\lessandro de' Medici returned and took
the title of Duke, promising allegiance to the emperor.
Clement VII dictated a new constitution, in which
among other things thedistinction between the greater
and the lesser guilds was removed, .\lessandro was a
man of dissolute habits, and was stabbed to death by a
distant relative. Lorenzino (1536), no better, but more
clever, than .\lessandro.
The murderer fled at once
from Florence. The party of Alessandro now offered
the ducal office to Cosimo de' Medici, son of Giovanni
He avenged the death of Alessandelle Bande Nere.

;

chief tiie

Dominican

friar,

Girolamo Savonarola of

Ferrara, who hoped by their aid to restore in Florence
piety and a Christian discipline of hfe, i. e. to establish
In fact, Christ was
in the city the Ivingdom of Christ.
publicly proclaimed Lord or Signore of Florence (Rex
popuU Florentini). (For the irreligious and rationalistic elements in the city at this period see GpicciarDiNi and Machiavelli). Savonarola's intemperate
speeches were the occasion of his excommunication,
and in 1498 he was publicly burned. The Arrabiati
were then in power. In 1512 Cardinal Giovanni de'
Medici purchased at a great price the support of the
Spanish captain Cardona and sent him to Florence to
demand the return of the Medici. Fearing worse evils
the people consented, and Lorenzo II, son of Piero,
was recalled as prince. Cardinal Giovanni, however,
kept the reins of power in his own hands. As Leo
he sent thither Cardinal Giulio de' Meilici (the natural
son of Giuliano) afterwards Clement VII. The family
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dro and finally transformed the government into an
absolute principality. This he did by gradually equalizing the political status of the inhabitants of Florence
This is the last
of the subject cities and districts.
stage in the political history of Florence as a distinct
state; henceforth the political history of the city is
When the new
that of the Grand Duchy of Tuscany.
Kingdom of Italy was proclaimed in 1861 Florence was
chosen as the seat of government and remained such
till 1871.
Few cities have affected more profoundly the course
of civilization.
In many ways mankind has drawn
from Florence its highest inspiration, .\mong the
great poets Dante was a Florentme, while Petrarch and
Boccaccio were sons of Florentines. Among the great
painters Giotto found in Florence patron.age and a
proper field for his genius. Fra .Angelico (Giovanni da
Fiesole) was a Florentine, likewise Masaccio and DonaUnrivalled sculptors, like Lorenzo Ghiberti and
tello.
Michelangelo, architects like Brunelleschi, universal
savants like Leone Battista .\lberti, shine like brilliant
gems in the city's diadem of fame, and mark in some
Florrespects the highest attainments of humanity.
ence was long the chief centre of the Renaissance, the
leaders of which were either citizens or welcome guests
of that city, e. g. Michael Chrysoloras, Giovanni Argiropulo, Leonardo Bruni, Cristoforo Landolfo, Niccol6
Niccoli, Pico della Mirandola, and others scarcely less
distinguished for their devotion to Greek and Latin
literature, philosophy, art, and antiquities.
It was
capable at the same time of an incretlible enthusiasm
for Plato, whom men like Marsilio Ficino wished to

and

;
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see canonized (Sieveking, Gesch. der platon. Akademie
lu Florenz, Gottingen, 1812), and of an equally passionate zeal for the restoration of all things in Christ
(see Savonarola). For its role in the restoration and

dral of Florence,

development of classical literary taste, both Greek
and Latin, see Humanism, and for its share in the
growth of the fine arts see Renaissance.
Institutions and Buildings.— Florence is the seat
of a university, and possesses also an institute of social
science, conservatory of music, a botanical garden, and
an observatory (astronomical, meteorological, and
seismological)
Various scientific societies have their
centres there, e. g. the Accademia della Crusca, whose
famous Italian dictionary is one of the glories of the

eration in the Paradiso (xv, 136-37; xvi, 25-27).
The three massive bronze doors of the Baptistery are
unparalleled in the world; one of them is the work of
Andrea Pisano (1330), the remaining two are the
masterpieces of Lorenzo Ghiberti (1403^7), and were
declared by Michelangelo fit to serve as the gates
of paradise.
Santa Croce (Franciscans) is a Gothic
church (1294-1442), with frescoes by Giotto and his
school.
It is a kind of national Pantheon, and contains monuments to many illustrious Italians.
In the
cloister stands the chapel of the Pazzi family, the work
of Brunelleschi, with many rich friezes by the della

.

The city has four libraries containing many
rare manuscripts. The Biblioteca Nazionale, one of
the largest and most important in Europe, founded in
1861 by merger of the famous Magliabecchiana and
the former (Pitti) Bibliotheca Palatina; the Laurentiana, founded in 1444 by Cosimo de' Medici; the
Marucelliana, containing a collection of brasses; the
Riccardiana. The State archives are the most important in Italy.
Various art collections are: the
Uffizi Gallery; the Pitti, in the old palace of the grand
dukes; the archseological museum with its fine collection of coins and tapestries; the Museum of the Duomo or cathedrul; the Accademia delle belle arti (Academy of the Fine Arts) and the Casa Buonarroti (house
of Michelangelo). The charitable institutions include:
the Great Hospital {Arcis pedale) of Santa Maria
Nuova (1800 beds), founded in 12S5 by Falco Portinari, the father of Dante's Beatrice; the Hospital of the
Innocents, or Foundling Hospital (1421); a home for
the blind; an insane asylum, and many private charicity.

;

ties.

Among the numerous charitable works of Florence
the most popularly known is that of the "Confraternita della Misericordia", founded in 1244, and attached to the oratory of that name close by the cathedral.
Its members belong to all classes of Florentine
society, the highest as well as the lowest, and are
bound to quit all work or occupation at the sound of
the oratory bell, and hasten to any scene of accident,
violent illness, sudden death, and the like.
The costume of the brotherhood is a rough black robe and girdle, with a hood that completely covers the head except two loopholes for the eyes. Thus attired, a little
group may frequently be seen hastening through the
streets of Florence, bearing on their shoulders the sick
or the dead to the specific institution that is to care for
them (Bakounine, "La misfricorde k Florence" in
"Le Correspondant", 1884, 805-26).
The chief industries are the manufacture of majolica ware, the copying of art works and their sale, also
the manufacture of felt and straw hats.
The more noted of the public squares of Florence
are the Piazza della Signoria (Palazzo Vecchio, Loggia
de' Lanzi, and the historic fountain by Ammannati)
the Piazza del Duomo; the Piazza di Santa Croce, with
its monument to Dante; the Piazza di Santa Maria
Novella, adorned by two obelisks. Among the famous churches of Florence are the following: Santa
Maria del Fiore, otherwise the Duomo or cathedral,
begun in 1296 by Arnolfo del Caml:iio, consecrated in
1436 by Eugene I V, and called dei F/ore (of the flower),
either in reference to the name of the city or to the
municipal arms, a red lily on a white ground. It is
about 140 yards long, and badly proportioned. The
admirable Campanile was begun by Giotto, but finished by Taddeo Gaddi (1334-.36). The majestic

dome

is by Brunelleschi (1420) and furnished inspiration to Michelangelo for the dome of St. Peter's. The
fagade was not completed until 1887; the bronze doors
are also a work of recent date. The Baptistery of San

Giovanni dates from the seventh century; it was remodelled in 1190, again in the fifteenth century, and is
octagonal in form. San Giovanni was the old cathe-

around which in Lombard times
(seventh and eighth centuries) the city grew up. Some
have maintained that it rises on the site of an ancient
temple of Mars. Dante mentions it twice with ven-

Robbia. (Ozanam, "Sainte Croix de Florence" in
"Poetes franciscains ital.", Paris, 1852, 273-80).
Santa Maria Novella, the Dominican counterpart of
Santa Croce, begun in 1278 by Fra Jacopo Talenti da
Nipozzano, is also a Gothic edifice. The fafade is by
Leone Battista Alberti. The church contains frescoes
by Orcagna, Ghirlandaio, and Fra Lippo Lippi. In its
Ruccellai chapel is the famous Madonna of Cimabue.
Or San Michele, a unique artistic monument, was
meant originally, it is said, for a corn-market, but was
remodelled in 1336. On the exterior walls are to be
seen admirable statues of the patron saints of the
various Florentine guilds, the work of Verrocchio,
Donatello, Ghiberti, and others. San Lorenzo, dedicated in 393 under the holy bishop Zanobius by St.
Ambrose, with a sermon yet preserved (P. L., XIV,
107), was altered to its present shape (1421-61) by
Brunelleschi and Manetti at the instance of Cosimo de'
Medici.
It contains in its sacristies {Nuova, Vecchia)
tombs of the Medici by Verrocchio, and more famous
ones by Michelangelo. San Marco (1290), with its
adjacent convent decorated in fresco by Fra Angelico
was the home also of Fra Bartolommeo della Porta,
and of Savonarola. Santissima Trinita contains frescoes by Ghirlandaio. Santa Maria del Carmine, contains the Brancacci Chapel, with frescoes by Masaccio,
Masolino, and Filippino Lippi.
Other monumental
or historic churches are the Santissima Annunziata
(mother-house of the Servites) and the Renaissance
church of Ognissanti (Franciscan).
Several Benedictine abbeys have had much to do
with the ecclesiastical history of Florence. Among
them are San Miniato, on the Arno, about twenty-one
miles from Florence, restored in the eleventh century,
since the seventeenth century an episcopal see (Cappelletti, "Chiese d' Italia", Venice, 1862, XVII, 30547; Rondoni, "Memorie storiche di San Miniato",
Venice, 1877, p. 1148); La Badia di Santa Maria,
founded in 977 (Galletti, Ragionamenti dell' origine e
de' primi tempi della Badia Fiorentina, Rome, 1773);
San Salvatore a Settimo, founded in 988; Vallombrosa
founded in 1039 by St. John Gualbert. All of these
being within easy reach of the city, exercised strong
religious influence, particularly in the long conflict
between the Church and the Empire. Besides the public buildings already mentioned, we may note the Loggia del Bigallo, the Palazzo del Podesta (1255) now
used as a museum, the Palazzo Strozzi, Palazzo Riccardi, Palazzo Rucellai, and several other private edi-

and historic interest.
Episcopal Succession. St. Frontinus is said by
have been the first bishop and a disIn the Decian persecution St. Miniatus (San Miniato) is said to have suffered martyrdom.
It is to him that is dedicated the famous church of the
same name on the hill overlooking the city. It has
been suggested that Miniatus is but a form of Minias
(Mena), the name of a saint who suffered at Alexandria.
In 313 we find Bishop Felix mentioned as
present that year at a Roman synod. About 400 we
meet with the above-mentioned St. Zanobius. In the
fices of architectural

local tradition to
ciple of St. Peter.
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following centuries Florence sank into obscurity, and
little is known of its civil or ecclesiastical life.
With St.
Reparatus (fl. 679), the patron of the Duomo, begins
Among
the unbroken line of episcopal succession.
the best known of its medieval bishops are Gerardo,
later Pope Nicholas II and author (1059) of the famous decree on papal elections; Pietro of Pavia, whom
another Florentine, San Pietro Aldobrandini (Petrus
Igneus), convicted of simony (1062); Ranieri (1101),
who preached that Antichrist had already come
(Mansi, Suppl. Cone, II, 217); Ardengho, under
whom was fought (1245) a pitched battle with the
Patarini or Catharist heretics; Antonio Orso (1309),
who roused all Florence, and even his clergy, against
the German Emperor Henry VII; Angelo Acciaiuoli
(13S3), a zealous worker for the extinction of the
Western Schism; Francesco Zabarella (1410), cardinal,
canonist, and philosopher, prominent at the Council
When in 1434 the see became vacant,
of Constance.
Pope Eugene IV did it the honour to rule it in person.

Other archbishops of Florence were Cardinal Giovanni
Vitelleschi, captain of Eugene IV's army; the Dominican St. Antoninus Forcillioni, d. 1459; Cosimo de'
Pazzi (1508), a learned humanist and philosopher;
Antonio Martini, translator of the Bible into Italian
In 1809 Napoleon, to the great dissatisfac(1781).
tion of the diocese, imposed on Florence as its archbishop Monsignor d'Osmond, Bishop of Nancy.
To
Eugenio Cecconi (1S74-SS) we owe an (unfinished)
"Storia del concilio ecumenico Vaticano" (Rome,
1872-79). Archbishop Alfonso Maria Mistrangelo, of
the Society of the Pious Schools {Scuole Pie), was born
at Savona, in 1852, and transferred (19 June, 1899)
from Pontreraoli to Florence.
Saints and Popes.
Florence is the mother of many
Besides those already mentioned, there are
saints.
Bl. Uberto degli Uberti, Bl. Luca Mongoli, Bl. Domenico Bianchi, Bl. Antonio Baldinucci, St. Catherine

—

de' Ricci, St. Mary Magdalen de' Pazzi, and St. Philip
Neri.
The Florentine popes are: Leo
(1513-21),
Clement VII (1523-34), Clement VIII (1592-1605),
Leo XI (1605), Urban VIII (1623-44), and Clement

X

XII (1730-40).
Since 1420 Florence has been an archdiocese; its suffragan sees are: Borgo San Sepolcro, Colle di Val
d'Elsa, Fiesole, San Miniate, Modigliana, and the
united Dioceses of Pistoia and Prato. The Archdiocese of Florence has 800 secular and 336 regular clergy;
479 parishes and 1900 churches, chapels, and oratories; 200 theological students; 44 monasteries (men)
and 80 convents (women). In 1907 the population of
the archdiocese, almost exclusively Catholic, was
500,000.

The
titles

in

is so extensive that only a few
General bibliographies will be found
(Paris. 1894—), s. v., and P. Bl-

literature of this subject

can be here given.

Chevaueh, Topo-biU.

GAZZI, Fireme e cantomi, manualebibliographico-biogratico (Florence, 1893), 360.
Ecclesiastical; Cappelletti, Le chiese
d'ltalia (Venice, 1861), XVI, 407-12; Cerrachini, Cronoiojia
sacra del vescovi ed arcivescovi di Fireme (Florence, 1716);

—

Lamio, Sacras Ecc. FtorentinoB Monumenta (Florence, 1738);
GoRl, Hagiologium Ecc. Florent. (Florence, 1787); Richa,
Notizie istoriche dellc chiese fiorenline (Florence, 1754-62);
COCCHI, Le chiese di Firenze dal secolo IV fino ai secolo
(Florence. 1903).
The reader may also consult the seventeenth-century documentary work of Ughelli, Italia Sacra,
III, 14 sqq., and F. M. Fiorentini, Hetruscce vietatis origines

XX

(Lucca, 1701); also Cianfogni (ed. Moreni), Memorie istoriche
delta Amhrosiana basilica di San Lorenzo (Florence, 1804, 1816,
17): LuMACHi, Memorie storiche dell' antica basilica di San Giovanni di Firenze (Florence, 1782) and G. BEFANl,A/emone s/on'cAe
dell' antica basilica di San Giovanni di Firenze (Florence, 1886);
GoDKiN, The Monastery of San Marco in Florence (London,
1887).
For the hospitals and other charitable works of Florence, see Passerini, Storia degli stabilimenti di beneficenza delta
citta di Firenze (Florence, 1853).
For the ecclesiastical sciences
in Florence see Cerrachini, Catalogo generate de' teologi delta
eccelsa univ. Fiorentina (Florence, 1725); Idem, Fasti teologici
(Florence, 1738); Schiff, L' University degli studi in Firenze
(Bologna. 1887).
Civil:
Florentine historiography is very rich, and may best
be studied in special introductory works like Balzani, Le
Cronache d'ltalia (Milan, 1884), also in Eng. tr., .S. P. C. K.: cf.
Hegel, Veber die .infiitige der floretilinischen Geschichtsctirei32-63; also the
bung in Sybel, Hisl. Zcitschrift (1876),

—
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pertment writings of ScHEFFER-BoicnoRST, e. g. Florentiner
Sludien (Leipzig. 1873).
For the Historic Fiorentine. or Chronica ol Giovanni Villani (d. 1348), see the Turin edition (1879),
and for the still more celebrated Historic Fiorentine, tibri VIII ol
Machiavelli see the Passerini edition (Florence, 1873), and
the Eng. tr. in Bohn'a Standard Library (1847).
Among the
modern comprehensive histories of Florence may be mentioned:
Capfoni, Storia delta repubblica fiorentina (3d ed., Florence.
1886); ViLLARi, Storia di Firenze (Milan, 1890); Idem, / due
primi sccoli delta storia di Firenze (Florence, 1893-98); PerRENs, Histoire de Florence depuis ses origines jusqu'a la domination des Medici (9 vols., Paris, 1877-90): Habtwig, Quellen nnd
Forschungen zur Hlteren Gesdiichte der Stadt Florenz (Marburg,
1878).
Much important material, both ecclesiastical and civil,
for the medieval history of Florence, is found in Mdratori's
famous collection of medieval Italian annals and chronicles:
Scriptores Rcrum Italicamm, 28 folio volumes (Milan, 17231751; newed. small quarto, 1900 sqq.).
Miscellaneous: Yriarte, Florence, I'histoire, les Medicis,
les humanisles, les lettres, les arts (Paris, 1880), tr. (London,
1882); Kleinpadl, Florenz in Wort nnd Bild (Leipzig, 1888);
MoRENi, Notizie istoriclte dei contomi di Firenze (Florence,
1790-96); Ouphant, The Makers of Florence, Dante, Giotto,
Savonarola and their City (London, 1880): E. M. Clerke, Florence in the Time of Dante in Dublin Review (1879), LXXXV,
279.
The writings of Ruskin (1819-1900) on Italian art

—

abound with studies and impressions of the Florentine artists.
Svmonds, The .4(76 of the Renaissance (London, 1882 ) deals
at great length with the literary and poUtical figures of Floren-

—

tine history in the fifteenth century; in ecclesiastical matters he
not unfrequently prejudiced, insular, and unduly harsh.
The German writings of von Kecmont have also done much to
make better known the medieval influence and prestige of the
great city by the Arno.
is

U. Benigni.

Council of Florence, the Seventeenth CEcumenical Council, was, correctly speaking, the continuation
of the Council of Ferrara, transferred to the Tuscan
capital because of the pest, or, indeed, a continuation
of the Council of Basle, which was convoked in 1431

by Martin V. In the end the last-named assembly
became a revolutionary conciliabuliim, and is to be
judged variously, according as we consider the manner
of its convocation, its membership, or its results.
Generally, however, it is ranked as an oecumenical
council until the decree of dissolution in 1437. After
its transfer to Ferrara, the first session of the council
was held 10 Jan., 1438. Eugene IV proclaimed it the
regular continuation of the Council of Basle, and hence
its cccumenical character is admitted by all.
The Council of Constance (1414-18) had seen the
growth of a fatal theory, based on the writings of Will-

iam Durandus (Guillaume Durant), John of Paris,
Marsiglio of Padua, and William of Occam, i. e. the
concihar theory that proclaimed the superiority of the
council over the pope.
It was the outcome of much
previous conflict and embitterment; was hastily
voted in a time of angry confusion by an incompetent
body; and, besides leading eventually to the deplorable articles of the "Declaratio Cleri Gallicani" (see
Gallicanism), almost provoked at the time new
schisms.
Influenced by this theory, the members of
the Council of Constance promulgated in the thirtyfifth general session (9 Oct., 1417) five decrees, the
first being the famous decree known as "Frequens",
according to which an oecumenical council should be
In other words, the council was
held every ten years.
henceforth to be a permanent, indispensable institution,
that is, a kind of religious parliament meeting at regular intervals, and including amongst its members the
ambassadors of Catholic sovereigns; hence the ancient
papal monarchy, elective but absolute, was to give

way

to a constitutional oligarchy.
While Martin V, naturally enough, refused to recognize these decrees, he was unable to make headway

openly against a movement which he considered fatal.
In accordance, therefore, with the decree " Frequens"
he convoked an oecumenical council at Pavia for 1423,
and later, yielding to popular opinion, which even
many cardinals countenanced, summoned a new council at Basle to settle the difficulties raised by the antiHussite wars. A Bull of 1 Feb., 1431, named as president of the council Giuliano Cesarini, Cardinal of
Sant' Angelo, whom the pope had sent to Germany to

,
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preach a crusade against the Hussites. Martin V
died suddenly (20 Feb., 1431), before the Bull of convocation and the legatine faculties reached Cesarini.
However, the new pope, Eugene IV (Gabriele Condolmieri), confirnied the acts of his predecessor with the
reservation that further events might cause him to
revoke his decision. He referred probably to the
reunion of the Greek Church with Rome, discussed between Martin V and the Byzantine emperor (John
Palseologus) but put off by reason of the pope's death.
Eugene IV laboured most earnestly for reunion, which
he was destined to see accomplished in the Council

FLORENCE

recurrence of the regrettable dissensions
at Constance.
At the second public session (15 February) these decrees were promulgated, and the pope
excommunicated the members of the Basle assembly,
which still continued to sit. The Greeks soon ap>peared at Ferrara, headed by Emperor John Palaeologus and Joasaph, the Patriarch of Constantinople, and
sibility of the

numbered about seven hundred.

The solemn

sessions

began on 9 April, 1438, and were held in
the cathedral of Ferrara under the presidency of the
pope. On the Gospel side of the altar rose the (unoccupied) throne of the Western Emperor (Sigismund of
The Council of Basle had be- Luxemburg), who had died only a month previously;
of Ferrara-Florence.
gun in a rather burlesque way. Canon Beaupere of on the Epistle side was placed the throne of the Greek
Emperor. Besides the emperor and his brother DemeBesan(^on, who had been sent from Basle to Rome,
gave the pope an unfavourable and exaggerated ac- trius, there were present, on the part of the Greeks,
count of the temper of the people of Basle and its en- Joasaph, the Patriarch of Constantinople; Antonius,
virons.
Eugene IV thereupon dissolved the council the Metropolitan of Heraclea; Gregory Hamma, the
Protosyncellus of C'onstantinople (the last two reprebefore the close of 1431, and convoked it anew at
Bologna for the summer of 1433, providing at the same senting the Patriarch of Alexandria) Marcus Eugenitime for the participation of the Greeks. Cesarini,
cus of Ephesus; Isidore of Kiev (representing the
however, had already opened the council at Basle, and Patriarch of Antioch) Dionysius, Bishop of Sardes
now insisted vigorously that the aforesaid papal act (representing the Patriarch of Jerusalem) Bessarion,
should be withdrawn. Yielding to the aggressive Archbishop of Nicsea; Balsamon, the chief chartophylax; Syropulos, the chief ecclesiarch, and the Bishops
attitude of the Basle assembly, whose members proclaimed anew the conciliar theory, Eugene IV gradu- of Monembasia, Lacedsemon, and Anchielo. In the
discussions the Latins were represented principally by
ally modified iiis attitude towards them, and exhibited
Cardinal Giuliano Cesarini and Cardinal Niccolo Alin general, throughout these painful dissensions, a
bergati; Andrew, Archbishop of Rhodes; the Bishop
very conciliatory temper.
Many reform-decrees were promulgated by the of Forli; the Dominican John of Turrecremata; and
Giovanni di Ragusa, provincial of Lombardy.
council, and, though never executed, contributed
Preliminary discussions brought out the main points
towards the final rupture. Ultimately, theunskilful
negotiations of the council with the Greeks on the quesof difference between the Greeks and the Latins, viz.
the Procession of the Holy Spirit, the azymes, purgation of reunion moved Eugene IV to transfer it to
During these preliminaries
Ferrara. The embassy sent from Basle to Constan- tory, and the primacy.
tinople (1435), Giovanni di Ragusa, Heinrich Henger,
the zeal and good intentions of the Greek Emperor
Serious
discussion
began apropos of
and Simon Freron, insisted obstinately on holding at were evident.
Basle the council which was to promote the union of the doctrine of purgatory. Cesarini and TurrecreLatin
the latter in parthe
chief
speakers,
mata were
the two Churches, but in this matter the Byzantine
Emperor refused to give way. With all the Greeks he ticular engaging in a violent discussion with Marcus
speaking
Bessarion,
for
the
Greeks, made
Eugenicus.
wished the council to take place in some Italian city
near the sea, preferably in Southern Italy. At Basle clear the divergency of opinion existing among the
themselves
the
question
of
purgatory.
Greeks
on
the
the majority insisted, despite the Greeks, that
This stage of the discussion closed on 17 July, wherecouncil of reunion should be convoked at Avignon, but
time,
and
the
Greek
Emcouncil
rested
for
a
them
upon
the
and
by
was
a minority siiled with the Greeks
recognized as the true council. Hereupon Eugene peror took advantage of the respite to join eagerly in
the
chase
with
the
Duke
of
Ferrara.
pleasures
of
the
IV approved the action of the minority (29 May, 1437)
When the council met again (8 Oct., 1438), the
and for this was summoned to appear before the council.
He replied by dissolving it on IS September. chief (indeed, thenceforth the only) subject of discusWearied of the obstinacy of the majority at Basle, sion was the Filioque. The Greeks were represented
Cardinal Cesarini and his adherents then quitted the by Bessarion, Marcus Eugenicus, Isidore of Kiev,
Gemistus Plethon, Balsamon, and Xantopulos; on the
city and went to Ferrara, whither Eugene IV, as
stated above, had transferred the council by decree of Latin side were Cardinals Cesarini and Niccolo Albergati, the Archbishop of Rhodes, the Bishop of Forli,
30 December, 1437, or 1 January, 1438.
The Ferrara Council opened on 8 January, 143S, and Giovanni di Ragusa. In this and the following
under the presidency of Cardinal Niccolo Albergati, fourteen sessions, the Filioque was the sole subject of
whom the pope had commissioned to represent him discussion. In the fifteenth session it became clear
that the Greeks were unwilling to consent to the inserIt had, of course, no
until he could ajjpear in person.
other objects than those of Basle, i. e. reunion of tion of this expression in the Creed, although it was
the Churches, reforms, and the restoration of peace imperative for the good of the church and as a safebetween Christian peoples. The first session of the guard against future heresies. Many Greeks began to
despair of realizing the projected union and spoke of
It declared the
council took place 10 January, 1438.
Council of Basle transferred to Ferrara, and annulled returning to Constantinople. To this the emperor
would not listen; he stih hoped for a reconciliation,
in advance any and all future decrees of the Basle
assembly. When Eugene IV heard that the Greeks and in the end succeeded in appeasing the heated
were nearing the coast of Italy, he set off (24 January) spirits of his partisans. Eugene IV now announced
his intention of transferring the council to Florence,
for Ferrara and three days later made his solemn entry
into the city.
The manner of voting was first dis- in consequence of pecuniary straits and the outbreak
Many Latins had already
of the pest at Ferrara.
cussed by the members of the council. Should it be,
as at Constance, by nations (nationes), or by commit- died, and of the Greeks the Metropolitan of Sardis
and the entire household of Isidore of Kiev were attees {commissiones)^
It was finally decided to divide
the members into three estates: (1) the cardinals, tacked by the disease. The Greeks finally consented
archbishops, and bishops; (2) the abbots and prel- to the transfer, and in the sixteenth and last session at
In ortler Ferrara the papal Bull was read, in both Latin and
ates; (3) the doctors and other members.
Greek, by which the council was transferred to Florthat the vote of any ('.slate might count, it was resolved
that a majority of two-thirds should lie required, and it ence (January, 1439).
The seventeenth session of the council (the first
was hoped that this provision would remove all posof the council

,
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on 13 and 14 April, 1439, delivered his famous discourse in favour of reunion, and was supported by
Georgius Scholarius. Both parties now met again,
after which, to put an end to all equivoca,tion, the
Latins drew up and read a declaration of their faith in
which they stated that they did not admit tivo " principia" in "the Trinity, but only one, the productive
power of the Father and the Son, and that the Holy
Ghost proceeds also from the Son. They admitted,
therefore, two hypostases, one action, one productive
power, and one product due to the substance and the
hypostases of the Father and the Son. The Greeks
met this statement with an equivocal counter-formula, whereupon Bessarion, Isidore of Kiev, and Dorotheus of Mitylene, encouraged by the emperor, came
out strongly in favour of the ex filio.
The reunion of the Churches was at last really in
When, therefore, at the request of the emsight.
peror, Eugene IV promised the Greeks the military
and financial help of the Holy See as a consequence of
the projected reconciliation, the Greeks declared (3
June, 1439) that they recognized the procession of the
Holy Ghost, from the Father and the Son as from one
"principium" (apx^) and from one cause {ahla). On
8 June, a final agreement was reached concerning this
doctrine.
The Latin teaching respecting the azymes
and purgatory was also accepted by the Greeks. As
primacy,
they declared that they would grant
to the
the pope all the privileges he had before the schism.
An amicable agreement was also reached regarding the
form of consecration in the Mass (see Epiklesis).
Almost simultaneously with these measures the Patriarch of Constantinople died, 10 Jvme; not, however,
before he had drawn up and signed a declaration in
which he admitted the Filioque, purgatory, and the
papal primacy. Nevertheless the reunion of the
Churches was not yet an accomplished fact. The
Greek representatives insisted that their aforesaid
declarations were only their personal opinions; and as
they stated that it was still necessary to obtain the
assent of the Greek Church in synod assembled, seemingly insuperable difficulties threatened to annihilate
On 6 July, howall that had so far been achieved.
ever, the famous decree of union (Lstentur Coeli), the
original of which is still preserved in the Laurentian
Library at Florence, was formally announced in the
cathedral of that city. The council was over, as far
as the Greeks were concerned, and they departed at
once. The Latin members remaineil to promote the
reunion with the other Eastern Churches the Armenians (1439), the Jacobites of Syria (1442), the
Mesopotaniians, between the Tigris and the Euphrates
(1444), tlif( 'haldeansor Nestorians, and the Maronites
This last was theconcluding public
of Cyprus(1445).
act of the Council of Florence, the proceedings of
'
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at Florence) took place in the papal palace on 20
February. In nine consecutive sessions, the Filioque was the chief matter of discussion. In the last
session but one (twenty-fourth of Ferrara, eighth
of Florence) Giovanni di Ragusa set forth clearly the
Latin doctrine in the following terms: "The Latin
Church recognizes but one principle, one cause of the
Holy Spirit, namely, the Father. It is from the
Father that the Son holds his place in the Procession
It is in this sense that the Holy
of the Holy Ghost.
Ghost proceeds from the Father, but He proceeds also
from the Son." In the last session, the same theologian again expounded the doctrine, after which the
public sessions were closed at the request of the
Greeks, as it seemed useless to prolong further the
At this juncture began the
theological discussions.
active efforts of Isidore of Kiev, and, as the result of
further parleys, Eugene IV submitted four propositions summing up the result of the previous discussion
and exposing the weakness of the attitude of the
Greeks. As the latter were loath to admit defeat.
Cardinal Bessarion, in a special meeting of the Greeks,

which from 1443 onwards took place in the Latcran
palace at Rome.
The erudition of Bessarion and the energy of Isitlore
of Kiev were chiefly responsible for the reunion of the
Churches as accomplished at Florence. The question
now was to secure its adoption in the East. For this
purpose Isidore of Kiev was sent to Russia as papal
legate and cardinal, but the Muscovite princes, jealous
of their religious independence, refused to abide by the
decrees of the Council of Florence. Isidore was thrown
into prison, but afterwards escaped and took refuge
in Italy.
Nor was any better headway made in the

The emperor remained faithful, but
of the (ireek deputies, intimidated by the discontent prevailing amongst their own people, deserted
their position and soon fell back into the surrovmding mass of schism. The new emperor, Constantine,
brother of John Pateologus, vainly endeavoured to
overcome the opposition of the Byzantine clergy and
people.
Isidore of Kiev was sent to Constantinople
to bring about the desired acceptance of the Florentine "Decretum Unionis" (La;tentur Cceli), but, before he could succeed in his mission, the city fell (1453)
before the advancing hordes of Mohammed II.
One advantage, at least, resulted from the Council
of Florence: it proclaimed before both Latins and
Greeks that the Roman pontiff was the foremost ecclesiastical authority in Christendom; and Eugene IV
was able to arrest the schism which had been threatening the Western Church anew (see Basle, Council
of).
This council was, therefore, witness to the
prompt rehabilitation of papal supremac}', and facilitated the return of men like ^neas Sylvius Piccolomini, who in his youth had taken part in the Council
of Basle, but ended by recognizing its erroneous
attitude, and finally became pope under the name
of Pius II.
Sources: Dorotheus of Mitylene, Historia concilii Florenlini in Hardouin, Collecdo Concilionim, IX, 397, 669 sqq.,
and in Mansi, Sacronim conciliorum collectio (new ed., Paris,
Greek Empire.

some

—

1901), XXI: 'H ayia Kai oiKOU^eftKij ef •tAwpei'Tt^ cvVoSoy
(Rome, 1507): Acta sacH animeniH concilii Florentini coUecta,
disposila, ilhislrnla per Jiislinianum (Rome, 1638); CreyghTON, ed.. Vera historia unionis non vera- inter Grtecos et Latinos,
sive concilii Florentini exactissima narratio, grace scripta per
Sylvestrum Syropulum (La Haye, 1660). For a criticism of these

sources see Frommann, Kritische Beitrage zur Geschichte der
Florentiner Kircheneinigung, 46-82; Fea. Pius II vindicatus
(Rome, 1823); Perouse, Documents inedits rdatifs au concilede
Bale in Bulletin historique et philologique du comite dcs travaux
hisloriques et scienlifiques (Paris, 1905), 364-399.
Special Work8:-^reighton (Anglican), A History of the
Papacy from the Great Schism to the Sack of Rome (new ed., London, 1900), I; VON Wessemberg (antipapal), Die grossen
Kirchenversammlungen des XV, and XVI, Jahrhunderts (Constance, 1840); Zhisman, Die Unionsverhandlungen zwischen der
orientalischen und romischen Kirche seit dem Anfange des 15,
Jahrhunderts bis zum Coned von Ferrara (Vienna, 1858); Cristophe, Histoirede la papaute pendant le quinzieme sHcle (Lyons,
1863); (^EccoNi, Studi storici sul concilia di Firenze (Florence,
1869), an important work: Frommann, Kritische Beitrage zur
Geschichte der Florentiner Kircheneinigung (Halle, 1872); Vast,
Le cardinal Bessarion {lU)3-llt72). Etude sur la chreliente et la
renaissance vers le milieu du XV' siccle (Paris, 1878); Hefele.
Conciliengeschichte (Freiburg im Br., 1879), VII, 426-821;
Gdiraud, L'Eiat pontifical apris le grand schisme (Paris, 1897);
Perrault-Dabot, Le due de Bourgogne Philippe le Bon et le
concilede Florence (Dijon, 1900); Chretien, Le pape Eughie IV
(1431-1447) in Revue intemationale de Theologie (1901), 150170, 352-367; Manger, Die Wahl Amedeos von Savoyen zum
Papste durch das Baseler Konzil (Marburg, 1901); Pastor,
Geschichte der Piipste seit dem A nsgangedes Mittelalters, I: Geschichte der Papste im Zeitaller der Renaissance bis zur Wahl Pius II
(Freiburg im Br., 1901); Pierling, La Russie et le Saint Sil-ge,
Etudes diplnmatique-'i, I: Les Russes au concile de Florence (Paris,
1902); .K. PapADOPOULOS, Map«os 6 EvyefiKoc coy iraTT)p oYioy
T^y opdoSo^ov (cadoAof^s "EjcicATjaiay in Bgzantinische Zeitschrift
(1902), XI, .50-69; Preiswerk, Der Einfluss Araaons auf den
Prozess des Baseler Konzils gegen Papst Eugen IV. (Basle, 1902);
Scerbina, Liternturgeschichte der russischen Erztihlungen ijber
die Florentiner Union, in Jahrbuch der hist, phil. Gesellschaft bei
derkaiserl. neurussischenUniversitdt zu Odessa (1902), IX. sect. 7,
i:i9-lS6; Die Immakidata-Bulle der Voter des Baseler Konzils.
1439, in Kaiholik (1903), third ser.. XXVIII, 518-520; Rocuol.L. Bf.s.'iftrinn, ,^l mlie zur Geschichte der Renaissance (Leipzig,
1904) ; A. L.. Le concile general et le grand schisme d' Occident, in
Revue des Sciences ecclisiastiques (Paris. 1904), XC. 342-349;
AuNER. La Moldavie au concile de Florence (Paris, 1904);
Perouse, IjC cardinal Louis Aleman, president du concile de
Bdle, et la fin du grand schisme (Paris, 1904); Chrys. Papado-

;
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DER Essen.

Florence of Worcester, English chronicler. All
that is known of his personal history is that he was
a monk of Worcester and that he died in 1118. His
"Chronicon ex Chronicis" is the first attempt made
in England to write a universal chronicle from the
creation onwards, but the universal part is based entirely on the work of Marianas Scotus an Irish monk
who died at Mainz about 1082. To this Florence
added a number of references to English history taken
from Bede, the " Anglo-Saxon Chronicle and various
biographies.
The portions borrowed from the
"Chronicle" are of value because he used a version
which has not been preserved. Florence begins to be
"
an independent authority in 10.30, and his " Chronicle
goes down to 1117; it is annalistic in form, but a very
another
monk
of
John,
useful record of events.
Worcester, continued the "Chronicon" to 1141, and
other writers took it down to 1295. It has been ed'

',

ited

for

the

English Historical Society by Benj.

Thorpe (London, 1S4S-9, 2

vols.),

and translated by

Stevenson (Church Historians of England, Vol. II, pt.
I, London, 1853); there is also an English version
in Bohn's Antiquarian Library (London, 1854).
Die. Nat. Biog., XIX, 335-6; Gross. Sources and Literature
of English History etc.
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potTLOS. XporoAoYtKov cTTj^etw/ua ntp'i Tijs ei* •tAwpefTia AijffTtKJjj
avv6Sov in Nta Siuii' (1905). II. 414-19; Nicholas of Cusa,
Cardinal and Reformer in Catholic Quarterly Review (Philadelphia, 19061. LXII, 120-147; KoNlG, Kardinal Giordano Orsini,
EinLcbcnsbildausdpr Zeit dcr grossen Konzilien und des Humanismus (Freiburg im Br., 1906); Zlacisti. Die Gesandschaft des
Baseler KomiU nach Avignon und Konstantinopel, lhS7~lU33
(Halle, 190S).

(London, 1900). No. 1866.

F. F.

Urquhart.

Florentina, Saint, Virgin; b. towards the middle
The family of
of the sixth century; d. about 612.
St. Florentina furnishes us with a rare example of
lives genuinely religious, and actively engaged in furthering the best interests of Christianity. Sister of
three Spanish bishops in the time of the Visigothic
dominion (Leander, Isidore and Fulgentius), she consecrated her virginity to God, and all four have been
canonized by the Church. Florentina was born about
the middle of the sixth century, being younger than
her brother Leander, later Archbishop of Seville, but
older than Isidore, who succeeded Leander as archbishop of the same see. Before his elevation to the
episcopal dignitj', Leander had been a monk, and it
was through his influence that Florentina embraced
the ascetic life. She associated with herself a number
of virgins, who also desired to forsake the world,
and formed them into a religious community. Later
sources declare their residence to have been the convent of S. Maria de Valle near Ecija (Astigis), of which
In any case,
city her brother Fulgentius was bishop.
it is certain that she had consecrated herself to C!od
before the year 600, as her brother Leander, who died
either in the year 600 or 601, wrote for her guidance
an extant work dealing with a nun's rule of life and
with contempt for the world (" Regula sive Libellus
de institutione virginum et de contemptu mundi ad
Florentinam sororem", P. L. LXXII, 873 sqq.). In
it the author lays down the rules according to which
cloistered virgins consecrated to God should regulate
their lives.
He strongly advises them to avoid intercourse with women living in the world, and with men,
especially youths; recommends strict temperance in
eating and drinking, gives advice concerning the reading of and meditation on Holy Scripture, enjoins equal
love and friendship for all those living together in
community, and exhorts his sister earnestly to remain
true to her holy state. Florentina regulated her life
according to the advice of her brother, entered with
fervour into the spirit of the religious life, and was
honoured as a saint after her death. Her younger
brother Isidore also dedicated to her his work " De
fide catholica contra Juda-os", which he wrote at her

request.

Florentina died early in the seventh century
and is venerated as the patroness of the diocese of
Plasencia.
Her feast falls on 20 June. The name is
written Florentia in the Roman martyrology, but
Florentina is without doubt tlie correct form.
Acta SS., June. IV, 18-20; cf. January. I, 972 sqq^, and
April, I, 331 sqq.; Yepes, Hist, de la gloriosa virgen S. Florentina (Madrid, 1584); Wright in Diet. Christ. Biog., s. v.; LeCLERCQ, L'Espagne chretienne (Paris, 1906), 275 sqq.; (^ams,
Die Kirchengeschichte von Spanien (Ratisbon, 1862), I.
J. P. ISJHSCH.

Florentini.

See Theodosids.

Florez, Enrique, Spanish theologian, archaeologist, and historian b. at Valladolid, 14 February, 1701
While still very young
d. at Madrid, 20 August, 1773.
(1715) he joined the Order of St. Augustine, and thereafter he devoted his entire life to great works on history and antiquities, which are valuable contributions
to the civil and ecclesiastical history of Spain.
He was
one of the most learned men produced by Spain, and
on account of his learning enjoyed the respect and
friendship of the most eminent men of his time.
His
best-known and most important work is " La Espaiia
Sagrada, 6 teatro geografico-historico de la Iglesia de
Espaiia" (51 vols., Madrid, 1747
), a work following the same plan as the " Gallia Christiana" of SainteMarthe and the " Italia sacra" of L'ghelli. It is a history of the Church in Spain, with biographies of bishops,
and its value is enhanced by the insertion of ancient
documents which are not to be found elsewhere. But
the work was of such large scope that he did not live to
finish his task, so that, of the fifty-one volumes of
which the history consists, Florez wrote and published
only a little more than half (twenty-nine volumes) the
rest being written and published after his death by
two other Augustinians, Fathers Risco and Fernandez.
This and other works of Father Florez are enriched by carefully made illustrations which serve still
In 1743 he published
further to increase their value.
his historical work, the curious "Llave historial", a
work similar to the French " Art de verifier les dates ",
but having the advantage of priority over the latter,
which did not appear until 1750. This book passed
;

,

through several later editions in 1774, 1786, and 1790.
It did not, however, add much to the literary fame of
Fatlier Florez had pursued studies in
its author.
numismatics and published " Espana carpetana; medallas de las colonias, municipios, y pueblos antiguos de
Espaiia" (3 vols., Madrid, 1757), dealing with the
history of Spain when that country was occupied by
the Romans. Other works of Florez were "Cursus
Theologia;" (5 vols., Madrid, 1732-38), one of his
earlier works, and " Memorias de las reynas Catolicas"
(2 vols., Madrid, 1761, 1770, and 1779), a genealogical history of the royal house of Leon and Castile.
Mendez, Noticia de

la

Vida y Escritos de Enrique Florez (Mad-

rid, 1780).

Ventura Fuentes.
Florian, Jean-Pierre Claris, Chevalier de, a
French poet and novelist, b. at the chateau of Florian
(Gard), 6 March, 1755; d. at Sceaux, 13 Sept., 1794.

An orphan at an early age, he was brought up by his
grandfather and studied at St-Hippolyte. At ten years
of agehewastakenbyoneof his uncles who was related
The influence of
to Voltaire, to the chateau of Femey.
the philosopher was already beginning to be felt by the
child when he was sent in 1768 to the Duke of _Penthievre, to act as a page. His sojourn at the chateau
of Anet was verj' beneficial to him. Not only did the
duke interest himself in his studies, and direct his
readings, but he gave him good advice and made him
promise that he would never write except with reserve
and decency. Upon leaving the service of the Duke
of Penthievre, he entered the military school at Bapaume, obtained a commis.sion in the dragoons of Penthievre, but soon abandoned the army for hterature
and began to write comedies. He was elected to the
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Acad^mie Fran^aise in 1788. Arrested at Sceaux in
1793, he owed his life to the death of Robespierre, but
he outlived the terrors of his imprisonment only a short
time. To modern readers, Florian is chiefly known :is

counties, geographically into the peninsular section,
stretching 450 miles north and south, average width
95 miles, and the continental or northern portion,
measuring 400 miles from Alabama to the Atlantic,

the author of pretty fables well suited as reading for
the young, but his contemporaries praised him also
and pastoral novels. He was the
Boucher and the Watteau of the literature of the eighteenth century and it is remarkable that some of his
graceful and delicate works were written in the midst
The list of his works is long.
of the Revolution.
" Galatee "
pastoral
are

mean width 65 miles. Its eastern coast-line, comparatively regular, is 470 miles long; it is paralleled almost its entire length by sand reefs which enclose an
inland waterway, and its outline is prolonged in the
chain of coral and sandy islets known as the Florida
Keys, which extend 200 miles in a south-westerly direction, terminating in the Tortugas.
Over the Keys
an extension of the Florida East Coast Railroad from
the mainland to Key West is in course of construction.
The deep-water ports are Fernandina, Jacksonville,

for his poetical

two
novels,
Worthy of mention
and "Estelle"; two poetical novels, "Numa Pompilius" and "Gonzalve de Cordoue"; three volumes of
comedies, the principal being "Les Deux Billets",
"Le Bon Manage", "Le Bon Pere", "Jeannot et
Colin"; two volumes of short stories, a few religious
poems, like "Ruth" and "Tobie", etc. Florian was
very fond of Spain and its literature, doubtless owing
:

to the influence of his mother, Gilette de Salgue,

was a

Castilian.

He was

who

loved by his contemporaries

as well for his character as for his writings, and he was
much praised for his charity.
Standard editions of Flori.\n'8 works by DuFORT (Paris,
1805); JoussADT (Paris, 1887); Lacretelle and Jauffret,
Eloges de Florian (Paris, 1812); Sainte-Beuve, Causeries du
Lundi (Paris, 1851-63), VII, XIII; Claretie. Florian (1894).

Louis N. Delamarre.
Florianopolis. See

Santa Catharina, Diocese

of.

Florians (Floriacenses), The, an altogether independent order, and not, as some consider, a branch of
the Cistercians; it was founded in 1189 by the Abbot
Joachim of Flora (q. v.), by whom its constitutions
were drawn up. Besides preserving a number of Cistercian observances, the founder added to the austerities of Citeaux.
The Florians went barefoot; their
habits were white and very coarse. Their Breviary
differed in the distribution of Offices from that of
Citeaux. The constitutions were approved by Pope
Celestine III in 1196. The order spread rapidly, soon
numbering as many as thirty-five monasteries, but it
seems not to have extended beyond Italy. In 1-170 the
regular abbots were replaced by commendatory abbots, but the abuses of this regime hastened the deIn 1505 the Abbey of Flora and its
monasteries were united to the Order of CiIn 1515 other Florian monasteries united
themselves to the Grande Chartreuse or to the Dominicans, and in 1570, after a century under the regime
of commendatory abbots, not a single independent
monastery remained, and the Order of Flora had
ceased to exist. Under the Abbot of Flora were also
four monasteries of religious women, who followed
the Florian rule.
Manriqde, Antiales Cistercienses (Lyons, 1642); Ughelli,
Italia Sacra (Venice, 1721); Ziegelbauer, Historia Rei Litterana 0. S. B. (Augsburg, 1754); Acta SS., 29 May; Helyot,
cline of the order.

affiliated

teaux.

Histoire des ordres monastiques religieux

et

militaires

(Paris,

1719); BuccEUNi, Menologium Benedictinum (Augsburg. 1656);
Gregorius DE Lande, Beati Joachim Abbatis S. 0. Cist., etc.

Apologetica (Naples, 1659).

Edmond M. Obrecht.
Florida.— The Peninsular or Everglade State, the
most southern in the American Union and second
largest east of the Mississippi, lies between parallels
24° 38' and 31° N. latitude and meridians 79° 48' and
87° 38' VV. longitude.
Its name, commemorative of
its discovery by Ponce de Leon at Eastertide (Sp.
Pascua florida), 1513, or less probably descriptive of
the verdant aspect of the country, was originally applied to territory extending northward to Virginia and
westward indefinitely from the Atlantic. Florida is
bounded north by Alabama and Georgia, east by the
Atlantic, .south by the Straits of Florida and Gulf of
Mexico, and west by the Gulf and the Perdido River.
It contains 58,680 sq. miles, 4440 being lake and river
area.

Politically, the State is divided into forty-six

and Key West.

The Gulf coast-line, sinuous in conformation, measures 675 miles; the chief ports are
Tampa, Apalachicola, and Pensacola.
Physical Characteristics. The Everglades,

—

of-

ten erroneously described as swamp-lands, form the
characteristic feature of Southern Florida.
They
consist mainly of submerged saw-grass plains e.xtending 130 by 70 miles, studded with numerous islands
which produce a semi-tropical jungle-growth. The

surface

water,

ordinarily

about

knee-deep,

pure,

potable,
abounding

and
in fish,

has a perceptible

southbound
rent.

cur-

A limestone

substratum occasionally appears
through a bed-

bottom

of

vege-

table mould.
While subterranean sources of
supply are contributory, the inundation chiefly reSeal of PYorida
sults
from
the
overflow of Lake Okeechobee (1200 sq. mOes), whose
rock-rimmed shores, IS feet above sea-level, exceed by
10 feet the general elevation of the Everglades. North
of the lake, extending through the counties of De Soto,
Manatee, Osceola, and Brevard, lie vast tracts of
prairie or savanna land with large swamp areas. This
is the cattle region of Florida.
Farther north, and
embracing the counties of Polk, Lake, Orange, Sumter, Marion, and Alachua, is the fertile and picturesque
rolling country of the central ridge with a general
altitude of 200, and elevations approaching 300 feet
above sea-level. This is the lake region; Lakes Kissimmee, Tohopekaliga, Apopka, Harris, and George
are chief amongst thousands. The extensive coastal
plains, comprising the entire area of the Gulf and Atlantic seaboard counties, are low-lying sandy tracts,
monotonously level and frequently marshy. These
constitute the pine region of Florida.
The northern
portion of middle Florida, between the Suwannee and
Apalachicola Rivers, while corresponding in general
altitude and topography to the central ridge, differs
widely from all other parts of the State. Red clay
and loam of surpassing fertility replace the elsewhere
prevalent thin sandy soils, while the featureless aspect
of boundless pine plains and the recurrent sameness of
undulating landscape are replaced by a rare exuberance and diversity of highland, plain, lake, and
woodland scenery. Florida is an exceedingly wellwooded and well-watered State. Pine, cypress, cedar,
oak, magnolia, hickory, and sweet gum everywhere
abound, while there are good supplies of rarer hard-

woods and semi-tropical

varieties.

There

are,

in-

cluding the East Coast Canal nearing completion,
nearly 2000 miles of navigable waterways. The chief
rivers flowing into the Atlantic are; St. Mary's, form-

FLORIDA

ing part of the northern boundary; St. John's, 300
miles long, navigable tor 200 miles; Indian River,
properly a salt-water lagoon or sound, forming part of
the East Coast Canal. The Caloosahatchee, Peace,

Manatee, Withlacoochee, Suwannee, Ocilla, Ocklockonee, Apalachicola, Choctawhatchee, Yellow River,
Escambia, and Perdido empty into the Gulf. The
Kissimmee enters Lake Okeechobee. Characteristic

immense mineral springs: Silver,
Wakulla, Chipola, Green Cove, and White Springs are
the principal. The remarkably mild and agreeable
climate of Florida makes it a favourite winter resort.
The average annual temperature ranges from 68° at
Pensacola to 70° at Key West; extremes of heat or
cold are rarely experienced; the annual rainfall is
about 60 inches.
of the State are its

—

—

Resources. Agriculture. Diversity of product,
rather than abundance of yield, is noticeable. Besides semi-tropical productions, all varieties common
in higher latitudes, except a few cereals, may be profitably cultivated in Florida. The soil, exclusive of
the impartially distributed fertile hammock lands, i. e.
limited areas enriched by decomposed vegetable deposit, is excessively sandy and rather poor in qualEven
ity, yet surprisingly responsive to cultivation.
where the soil is not especially prolific the warm, humid
climate stimulates a rapid and vigorous plant growth.
In 1905 31,233 farms were operated by whites, 14,231
by negroes, 20 by others; farm acreage, 4,758,874;
Value of farms,
1,621,362 acres being improved.
851,464,124; operating expenses, $3,914,296; prodfruit
field crops, $13,632,641;
ucts, $40,131,814;
Crops in
crops, $5,423,390; live stock, $14,731,521.
order of value: cotton, 282,078 acres, 80,485 bales,
value $4,749,'351; corn, 455,274 acres, 4,888,958
bushels, value $3,315,965; peanuts, sweet potatoes,
tomatoes, beans, white potatoes, tobacco, celery, hay,
watermelons, oats, lettuce, cabbage, cucumbers. The
most valuable fruit crop was the orange: 1,768,944
bearing trees, producing 2,961,195 boxes, value $3,353,609; followed in order of value by pineapples,
Live stock ingrapefruit, strawberries, and peaches.
cluded 36,131 horses, 19,331 mules, 69 asses, 1,010,454
cattle, 604,742 swine, 115,324 sheep, 33,150 goats.
Commerce and Industries. The report for the last
statistical year shows a remarkable mcrease in commercial and industrial activities; 1906 manufacturing
establishments, capital $42,157,080, paid $18,048,599
to 52,345 wage-earners; value of manufactured proThe leading industries and value
ducts, $53,506,154.
of annual output are: cigarmaking, about $15,000,000
(returns incomplete); lumber, $15,210,916; naval
stores, $10,196,327 phosphate, $6,601,000. The value
of exports (overland being about as much more, not
included) was $62,655,559 for 1906, cigarL' comprising
one-third this amount, the remainder being almost
equally divided between lumber, naval stores, and
phosphate the value of imports was $6, 654, .546. The
fisheries of the west coast and sponge industry of the
Keys are important, giving employment to 6000 men
and yielding an annual product valued at $1,500,000.
The total assessed valuation of taxable property in the
State was (1904) $111,333,735; State debt, $601,567.
On 1 March, 1908, eighteen railroads, with a total
mileage of 4104, main track 2948, miles, were in
operation.
History. The landing of Ponce de Leon on the
shores of Florida probably on the Sunday after Easter,
3 April, 1513, is the first positively authenticated instance of the presence of Europeans on the mainland
This expedition, which popular
of the United States.
narrative invests with romantic glamour, was undertaken according to the royal patent of authorization
" to discover and people the island of Bimini ". Ponce
named the land Florida in honour of the Easter festival, set up a stone cross with an inscription, and impressed with the hostile character of the natives,

—

;

;

—
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returned after six months' exploration to Porto Rico.
His attempt to establish a colony in 1521 was doomed
to speedy failure. The voyages of Miruelo (1516),
Cordova "(1517), Pineda (1519), Ayll('>n (1.520), and
Gomez (1524) accomplished little beyond establishing
the fact that Florida was not an island but part of a
vast continent. The disastrous outcome of the expeditions of Pdnfilo Narvaez (1527-28), of Hernando de
Soto (1.538-43), and of Tristan de Luna (1559-61) are
well-known episodes in the early history of America.
On the failure of Ribault's French colony, founded at
Port Royal (1562), Ren6 de Laudonniere planted the
new settlement of Fort Caroline at the mouth of St.
John's River (1564). Pedro Menendez de Avil^s, the
foremost naval commander of his day, learning that

Ribault had

left

France with reinforcements and sup-

plies for the new colony, set out to intercept him and
banish for ever French Huguenots from the land that
belonged by right of discovery to Catholic Spain.
Menendez never undertook an enterprise and failed.

He

readied the harbour of St. Augustine 28 August,
1565, naming it for the saint of the day. The founding of the oldest city in the United States merits a
After devoting a week to reconbrief description.
noitring, Menendez entered the harbour on 6 September.
'Three companies of soldiers were sent ashore
under two captains, to select a site and begin a fort.
On 8 September Menendez landed, and amid the
booming of artillery and the blast of trumpets the
standard of Castile and Leon was unfurled. The
chaplain. Father Lopez de Mendoza, carrying a cross
and followed by the troops, proceeded to meet the
general who advanced to the cross, which he kissed on
bended knee as did those of his staff. The solemn
Mass of Our Lady's Nativity was then offered on a
spot which was ever afterward called Nombre de Dios.
On 20 Sept. Fort Caroline was taken by surprise, only
women and children being spared. The merciless
slaughter of Ribault and his shipwrecked companions
by Menendez a few days subsequently is an indelible
'The story, so asstain on a singularly noble record.
siduously copied by successive historiographers, that
prisoners
on trees and atAvil6s hanged some of his
tached the inscription A'o por franceses sino par Luteranos,

is

(see Spanish
years later De Gourgues
garrison at
Spanish
slaughtering the

an apocryphal embellishment

Settlements,

II, 178).

retaliated by
Fort Caroline.

Two

The history of Florida during the first Spanish administration "(1565-1763) centres round St. Augustine,
and is rather of religious than political importance.
English buccaneers under Drake in 1586 and again
under Davis in 1665 plundered and sacked the town.
Distrust and hostility usually prevailed between the
Spanish colonies and their northern English neighGovernor Moore of South Carolina made an
bours.
unsuccessful attempt in 1702 to capture St. Augustine,
and in 1704 laid waste the country of the civilized
Apalachee. Governor Oglethorpe of Georgia invaded
Florida in 1740, besieging St. Augustine with a large
force but was repulsed by the Spanish Governor Monteano and forced to retreat. Spain ceded Florida to
England in 1763. During the English period great
efforts were made to populate the country and develop
its

resources, but religion suffered irreparably.

During

the second Spanish occupation (1783-1821) some unimportant military operations took place in West
Florida under General Andrew Jackson in 1814 and
In consequence of the treaty of 1819, the
1818.
Americans took possession of Florida in 1821. In
1822 Florida became a territory of the LTnited States,
William P. Duval being appointed first governor. The
following year Tallahassee was selected as the new
'Fhe refusal of the warlike Seminoles to recapital.
pair to reservations resulted in the long, costly, and
discreditable Indian War (1835-42), which came to an
end in the capture by treachery of Osceola.
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Florida was admitted to Statehood in 1845. The
State seceded from the Union 10 January, 1861. In
1862 niiuorciigagements between the Federal and Oonfederate forces took place the Federal troops occupied
Jacksonville, St. Augustine, and Feriiandina, but the
Confederates, under General Finegan, gained a decisive
victory over the Union forces commanded by General
Seymour at Olustee in 1864. In proportion to population Florida furnished more troops than any other
Confederate State; they took an honourable part in
the campaigns of Tennessee and Virginia, and bore a
distinguished reputation for steadfast endurance on
the march and conspicuous gallantry on the battleFlorida gave to the higher ranks of the Confedfield.
erate service three major-generals, Loring, Anderson,
and Smith, and the Brigadier-Generals Brevard, Bullock, Finegan, Miller, Davis, Finley, Perry, and Shoup.
The State was represented in the Confederate Cabinet
by Stephen H. Mallory, Secretary of the Navy. If the
war proved disastrous to Florida, the subsequent reconstruction added despair to disaster when citizens
witnessed the control of public affairs pass into the
hands of unscrupulous adventurers. The ordinance
of secession was repealed in October, 1865, and a
State government organized in 1866. In 1S68 a new
constitution having been adopted and the Fourteenth
Amendment ratified, Florida was readmitted into the
Union, but it was not till 1877, when Floridians obtained political ascendancy, that a healthy industrial
growth as well as social and educational progress began to appear. The present constitution was adopted
The discovery of rich phosphate deposits in
in 1886.
1889 greatly improved economic conditions, and the
constantly growing popularity of Eastern Florida
the American Riviera as a winter resort contributes
to the general prosperity.
Population. The colony of 600 Spaniards founded
by Menendez at St. Augustme in 1565 was the earliest permanent white settlement within the present
Relinquishing fruitlimits of the United States.
less attempts to establish extensive settlements, Florida's Spanish conquerors early subordinated purposes
of colonization to motives of military expediency, so
that during an occupation of two hundred years the
white population remained limited to a few stations of
In 1648 the civilian population
strategic importance.
of St. Augustine was represented by 300 families, and
in 1740, nearly a hundred years later, it numbered
214.3.
The various Spanish garrisons usually aggregated about 2000 men. In 1763, when Florida passed
under English rule, the entire Spanish population of
5700 moved away. During the twenty years of English occupancy there was a steady influx of settlers,
including numbers of loyalists from the revolted colonies.
At this period the so-called Minorcan colony
was founded at New SmjTna. During the second
Spanish regime (1783-1821) immigration continued
and, when Florida came under the United States flag
The first U. S. census of
in 1821, increased rapidly.
1830 gives the population at 34,730. For the thirty
following
decennial
increase
of 60 per cent apyears
a
Since
pears, the population in 1860 being 140,424.
1860 the increase per decade has averaged 40 per cent.
In 1900 the population was 528,542, and in 1905, 614,845, nearly 18 times that of 1830, showing in five
years an increase of 86,303, or 16 per cent. In 1900
whites mmibered 297,812, coloured 230,730, average
number of inhabitants per square mile 9.7. Following are detailed statistics of 1908 (State census) white,
.348,923; coloured, 205,737; other races, 185; average
per square mile, 11.3. Foreign born white, 22,409,
comprising 5867 Cubans, 3120 Italians, 2589 West Indians, 2051 English, 1945 Spanish, 1699 Germans,
1059 Canadians, 610 Irish, and 3469 of other nationalities. The Cuban population is concentrated mainly at

Spanish and Italian at Tampa,
both races at Key West; the other

nationalities are scattered broadly over the State.
Nine counties exhibit a slightly decreased population
attributed to a shifting of negroes from the farms. In
twelve counties negroes outnumber whites. Leon
comity has the largest percentage of coloured people,
14,880 out of 18,883 total, or 78.8 per cent; Lee
county the smallest, 399 out of 3961 total, or 10 per
Leon has 25.8 inhabitants per square mile,
cent.
Lee only 0.8 these figures are typical of racial distribution of population throughout the State. Cities
over 10,000: Jacksonville 35,301, Tampa (estimated)
28,000, Pensacola 21,505; and Key West 20,498.
Education. The organization of the Florida Educational Society in 1831 was apparently the first attempt made to inaugurate a public school system. It
resulted in the establishment of a free school at St.
Augustine in 1832. During the ante-bellum period,
owing to general lack of interest, inefficiency of educational legislation, and the prejudice that regarded public schools as "pauper" schools, but little was accomplished for the cause of popular education. In 1860 a
;

—

few counties had organized public school systems, but
the advent of war, and particularly the subsei(uent
dismal process of reconstruction proved a serious blow
to educational progress. The constitutional convention of 1865 gave the subject scant recognition, but
that of 1868 adopted in its constitution liberal provisions, which were greatly amplified by the constitution
of 1885.
This constitution established a permanent
State school fund, consisting mainly of proceeds of
public land sales, State appropriations, and a one-mill
property tax, the interest of which was to be applied to
support public schools. This fund (1908) exceeds one
million dollars.
Each county constitutes a school
unit (but

when advisable

special school districts

may

be formed) and is authorized to levy a school tax of
from 3 to 7 mills. Poll-tax proceeds also revert to the
county school fund. The governor, secretary of state,
attorney-general. State treasurer, and State superintendent of public instruction form the State Board of
Education. County boards consist of a county superintendent and three commissioners. There are twelve
grades or years of instruction, eight months constituting a school year. The school a^e is six to twenty-one
years.
The constitution prescribes that "white and
coloured children shall not be taught in the same school,
but impartial provision shall be made for both".
Statistics from latest biennial report (1906) of state
superintendent show: total public schools, 2387;
white 1720; coloured 667; enrolment: white 81,473,
or 66 per cent of school population, coloured 48,992,
or 52 per cent of school population ; total expenditure
for school year ending June, 1906, .?1, 020,674.95 for
white schools, $200,752.27 for coloured schools.
There are 2495 white and 794 coloured teachers. The
report observes that while rapid progress has been ac-

complished along educational lines, a comparison with
more advanced States shows that in Florida popular
education of the masses is yet in its initial stage.
" One of the greatest hindrances to educational progress at the present time is the scarcity, not only of professionally trained teachers, but teachers of any kind."
This scarcity is ascribed to the inadequate remuneration teachers receive.
The system of higher education fostered by the
State was reorganized by legislative act of 1905. Sev-

were abolished, and in their
stead were established a State university for men, a
State college for women, and a coloured normal and
industrial school in which co-education prevails.
These higher educational institutions receive generous
support. State appropriations in 1907 amounted to
$600,000, while annual subventions from the federal
treasury aggregate about $60,000. The University of
the State of Florida, Gainsville, includes a normal
department, also a United States Agricultural Experiment Station, under a separate managerial staff. The
eral existing institutions

;
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university faculty

numbers

15,

Experiment Station

enrolment (1908) 103. The Florida Female
College, Tallahassee, also includes a normal school,
and has 22 professors and instructors and 240 students.
The coloured normal school, Tallahassee, reports a
faculty of 24 and an enrolment of 307. Institutions
of higher education under denominational auspices:
The John B. Stetson University (Baptist), Deland, incorporated 1889, affiliated with Chicago University,
1898.
Its productive endowment funds amount to
$225,000, while it has been the recipient of munificent
gifts and legacies; enrolment (1908) 520, faculty 49.
Rollins College (undenominational evangelical), Winter Park, incorporated 1885, possesses an endowment
fund of $200,000, faculty 20, enrolment 148. The
staff 14,

Southern College (Methodist), Southerland, founded
The Columbia Col1902, faculty 19, enrolment 216.

Lake City, was established in 1907; its
numbers 12, enrolment 143. St. Leo College
(Catholic), St. Leo, incorporated 1889, is conducted by
the Benedictine Fathers, faculty 9, enrolment 75.
The Presbyterian College of Florida, Eustis, opened in
lege (Baptist),

faculty

1905 and has at present 9 professors and 63 students.
There is a business college located at Tampa and two

—Massey's and Draughon's— at Jacksonville.

Catholic institutions, beneath college grade but
maintaining a high standard of instruction, are the
Academies of St. Joseph at St. Augustine, Jacksonville, and Loretto
the latter a boys' preparatory
school of the Holy Names at Tampa and Key West,
and of the Sisters of Mercy at Pensacola. The number of children under Catholic care is 3704. Denominational institutions of high grade for the education of
negroes are the Cookman Institute (Methodist), enrolment 487; the Edward Waters College (Methodist)
and the Florida Baptist College, all situated at Jacksonville.
In all the non-Catholic institutions co-edu-

—
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cation obtains.
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Religion. Early Missionary Efforts. The permanent establishment of the Christian Religion in what is
now the United States dates from the founding of St.
Augustine in 1565. The previous fifty years exhibit a
record of heroic tliough fruitless attempts to plant the
cross on the soil of Florida. The solicitude manifested
by the Spanish Crown for the conversion of the Indians
was sincere and lasting, nor was there ever wanting a
plentiful supply of zealous Spanish missionaries who
brought to the spiritual subjugation of the Western
World the same steadfastness of purpose and unflinching courage that achieved within so short a space
the mighty conquests of Spanish arms. Priests and
missionaries accompanied Ponce ( 1 52 1 ) Allj'on (1526),
De Soto (1538), and De Luna (1559). In 1549 the
Dominican Father Luis Cancer de Barbastro, honoured as Apostle of Central America and Protomartyr
of Florida, in attempting to establish a mission, was
,

by hostile Indians near Tampa Bay. Having
secured Spanish supremacy by ruthlessly crushing out
the French and planting a permanent colony at St.
Augustine in 1565, Menendez with indomitable energy
and zeal devoted himself to the evangelization of the
Indians.
Of the twenty-eight priests who embarked
with him from Spain, four only seem to have reached
Florida, of whom Martin Francisco Lopez de Mendoza
Grajales became first parish priest of St. Augustine, the
first established parish in the United States.
Pending the arrival of regular missionaries, Menendez appointed soldiers possessing the necessary qualifications
as religious instructors to the Indians. The Jesuits
were the first to enter the missionary field three were
sent by St. Francis Borgia in 1566 and ten in 1568; the
few who survived the martyrdom of their brethren
were recalled in 1572. In l.')77 the Franciscans arrived.
The good progress made by 1597 was severely
checked by a gcni-i-:il massiicre of the missionaries instigated by a youTin chicr cliafing under merited reprimand. In 16()!» several Indian cliiefs sought baptism
slain

;

at St. Augustine, and the Florida missions entered the
palmy period of their existence, which lasted till well
past the middle of the century. In 1634 the Franciscan province of St. Helena, with mother-house at St.
Augustine, contained 44 Indian missions, 35 missionaries, and 30,000 Catholic Indians. By 1674 evidences
of decline begin to appear.
Bishop Calderon found
his episcopal jurisdiction questioned by the friars, and
although he confirmed many Indians, he complained
of the universal ignorance of Christian doctrine.
The
arbitrary exactions of successive governors provoked
resentment and rebellion amongst the Christian Indians, while the English foe on the northern border
menaced their very existence. In 1704 the blow fell.
Burning, plunder, carnage, and enslavement is the
recortl of Moore's raid amongst the Apalachee missions.
Efforts at re-establishment partially succeeded, there
being in 1720 six towns of Catholic Indians and several
missions, but owing to the ravages of persistent conflict between the Spanish and English colonies, these
in 1763 had languished to four missions with 136 souls.
The cession to England in 1763 resulted, not merely in
the final extinction of the missions, but in the complete
obliteration of Florida's ancient Catholicity.
Formation of Dioceses. St. Augustine began its
existence as a regularly constituted parish of the
Diocese of Santiago de Cuba. Its church records,
dating from 1594, are preserved in the archives of the
present cathedral. The first recorded episcopal visitation was made by Bishop Cabeza de Altamirano in
In 1674 Bishop Gabriel Diaz Vara Calderon
1606.
visited the Floridian portion of his diocese; he conferred minor orders on seven candidates, and during
an itinerary of eight months, extending to the Carolinian confines, confirmed 13,152 persons, founded
many mission churches, and liberally supplied otliers.
The permanent residence of Bishops-Auxiliary Resino
(1709-10), Tejada (1735-45), and Ponce y Carasco
(1751-55) at St. Augustine, shows that despite the
waning condition of the colony and missions at this
period, the Church in Florida was not deprived of
episcopal care and vigilance.
Bishop Morell of Santiago, exiled from his see during the English occupation of Havana (1662-63), remained four montlis at
When Horida
St. Augustine, confirming 639 persons.

—

in 1763 passed

under English

was guaranteed, but the

rule,

freedom

of

worship

illiberal interpretation of
the general exodus of Catholics, so
that by 1765, the bi-centenary year of the Church in
Florida, a few defaced church buildings presented the
only evidence of its former Catholicity. Five hundred survivors of the New Smyrna colony of 1400
Catholics, natives of Mediterranean lands, settled at
St. Augustine in 1776 and preserved the Faith alive
through a trying epoch. In 1787 Florida became subject to the newly constituted See of St. Christopher of
Havana, and the following year Bishop Cyril de Barcelona found the church at St. Augustine progressing
satisfactorily under the care of Fathers Hassett and
O'Reilly, who had arrived on the retrocession of
Florida to Spain in 1783.
In 1793 Pius VI established the Diocese of Louisiana
and the Floridas, appointing the Right Rev. Luis
Penalver y Cardenas, with residence at New Orleans,
After Bishop Penalver's promotion to
as first bisliop.
the Archbishopric of Guatemala in 1801, no successor
having been appointed, Louisiana, which was annexed
to the United States in 1803, came under tlie jurisdiction of Bishop Carroll of Baltimore in 1806, the
bishops of Havana reassuming authority over Florida
until the appointment of the Rev. Michael Portier in
1825 to the new Vicariate of Alabama and Florida.
Bishop Portier undertook single-lianded the work of
his vast vicariate, not liaving a single priest, until at
his request Bishop England of Charleston sent Father
Edward Mayne to St. Augustine in 1828. In 1850 the
See of Savannah was created and included that part of
officials resulted in

FLORIDA

119

Florida which lies east of the Apalachicola River; this
was constituted a separate vicariate in 1857 under the
Right Rev. Augustin Verot as vicar apostolic and
erected into the Diocese of St. Augustine in 1870, with
Bishop Verot, who had occupied the See of Savannah
Bishop Verot's unwearied
since 1861, as first bishop.
activity and zeal in promoting religion and education
schools
were
opened by the Christian
soon bore fruit;
Brothers and the Sisters of Mercy in 1858, but the outbreak of the Civil War frustrated all hopes of success.
In 1866 the Sisters of St. Joseph were introduced from
France, and despite the most adverse conditions, they
had several flourishing schools and academies in opThe era of progress
eration before many years.
inaugurated by Bishop Verot continued under the
administration of Bishop John Moore (1877-1901),
whose successor, the Right Rev. William John Kenny,
was consecrated by Cardinal Gibbons IS May, 1002, in
the historic cathedral of St. Augustine. The Catholic
population of the State, including 1750 coloured CathoThe Diocese of St. Aulics, is (1908) about 30,000._
gustine, wholly included within the State, contains
about 25,000 Catholics; there are 49 priests with 40
churches and several missions, and 2897 young people
under the care of religious teaching orders. That portion of the State situated west of the Apalachicola
River forms part of the Diocese of Mobile since 1829;
the Catholic population is about 5000, there are five
churches with resident priests and 6 Catholic schools
with 807 pupils; Pensacola, founded 1696, is the
Catholic centre.
Other Religious Denominations. The Methodist
Church South has the largest membership. The
Florida Conference was set off from the Georgia Conference in 1844. The session of December, 1907, reported 341 churches and 155 ministers; estimated
membership 40,000. The Baptists report 35,02 1 total
membership, 548 churches, 370 ministers. The Episcopalian denomination, comprising the Diocese of
Florida and the Missionary District of Southern
Florida, organized 1892, has 7737 communicants,
about 12,000 total baptized, and 66 ministers. These
three denominations display considerable activity and
efficiency in missionary and educational work.
The
Baptist State Mission board supports 40 missionaries;
while the Episcopalians, with but 10 self-supporting
parishes, maintain nearly 200 missions, including 14
churches for negroes and 10 parish schools with 540
pupils.
In 1894 the Episcopal Church started mission
work amongst the Seminole Indians of the Everglades,
who number about 300, but as the chiefs who are
arbiters of all individual rights have hitherto held
aloof, the result has been very discouraging.
Presbyterians North and South number 6500 with 95 ministers, Congregationalists 2500; other denominations
represented in the State are: Adventists, Christians,
Lutherans, Unitarians, Campbellites, Jews, Christian
Reliable religious statistics
Scientists, and Mormons.
of the coloured people are difficult to obtain owing to
multiplicity of organizations and mobility of religious
temperament. Five distinct branches of Methodists
report 635 preachers, 400 churches, and 7470 memBaptist organizations approximate the Methobers.
dists in strength, while the coloured membership of
denominations
is very small.
other
Fhiriita Indians.
The early explorers found the
Indians distriljuted over the entire peninsula. To the
north-west the populous tribes of the Apalachee inhabited the country watered by the Suwannee and
Apalachicola Rivers; the Timuquanans occupied the
centre of the peninsula, with numerous settlements
along the St. John's; the Calusa in the south-west
ranged from Cape Sable to Tampa Bay; on Biscayne
Bay the small settlement of Tegestas seems to have
come originally from the Bahamas and contracted
kinship with the Calusa; along the Indian River south
of Cape Canaveral lived the Ays, also comparatively

—

—

FLORIDA

few in numbers and mentioned only in connexion with
early missionary labour, probably having become absorbed in the Timuquanans under the unifying
influence of Christianity.
Sufficient data for an approximate estimate of population are wanting; probably the entire population of the tribes mentioned
exceeded 20,000 but not 40,000. These tribes pertained ethnologically and linguistically to the great
Muskhogean or Creek family, though some philologists
consider the Timuquanan language, which "represents the acme of polysyn thesis", a distinct linguistic
stock.

The Timuquanans lived in great communal houses,
fortified their villages, practised agriculture to some
extent and a few rude industries. They are described
as being of fine physique, intelligent, courageous, generally monogamous, very fond of ceremonial, and
much addicted to human sacrifice and superstition.
Their settlement near St. Augustine furnished the
first Indian converts, in all probability prior to the advent of the Franciscan missionaries in 1577. In 1602
Governor Cango estimated the number of Christians
amongst them at 1200. A catechism in the Timuquanan language by Father Francisco Pareja was
printed in Mexico in 1612 and a grammar in 1614 (reprinted at Paris, 1886), besides other works. These
were the first books printed in any of our Indian
tongues. The baptism of twelve Timuquanan chiefs
in 1609 at St. Augustine cleared the way for the conversion of the whole nation to C'hristianity.
English
and hostile Indian raids diminished their numbers
(1685-1735), and by 1763 they had all but disappeared. The Apalachee Indians, closer related to the
Creeks, resembled the neighbouring Tiinu(|uanans in
general disposition and manner of life.
It is not mentioned that they practised human sacrifice, and in
other respects, especially after their conversion to
Christianity, they exhibited a superiority of character over the other Floridian tribes, being docile and
tractable to religious teaching and training. Towards
Narvaez (1528) and De Soto (1539) they assumed a
surprisingly hostile demeanour, in view of the ready
response accorded sub.sequently to the efforts of the
missionaries.
In 1595 Father Pedro de Chozas penetrated to Ocute in the Apalachee country, and his mission proved so fruitful that the Indians appealed in
1607 for additional missionaries, and by 1640 the
whole tribe was Catholic. The Apalachee country
was invaded and devastated by hostile Indians and
English under Moore
1704.
Of thirteen flourishing
towns but one escaped destruction, missionaries were
tortured and slain, 1000 Christians were carried off to
be sold as slaves, and of 7000 Christian Apalachee only
400 escaped. One of the last items recorded of the
tribe is the testimony of the French writer Penicaut to
the edifying piety with which a fugitive band that had
settled near Mobile adhered to the practices of religion.
The Calusa or Carlos Indians, with whom Menendez
in 1566 endeavoured to establish friendship and alliance, in order to pave the way to their conversion,
showed a persistent spirit of hostility to Christian

m

teaching.
They were cruel, crafty, though recklessly
brave, polygamous, and inveterately addicted to human sacrifice. The Jesuit Father Rogel laboured
fruitlessly amongst them (1567-8).
The Franciscans
In 1743 the Jesuit
in 1697 were even less successful.

Fathers Monaco and Alana,

who

obtained some

little

success, described them as cruel, lewd, and rapacious.
The remnant of the tribe moved to the western reservations about 1835. The Seminoles, also allied to the
Creek stock, came into Florida about 1750; very few of
them became Christians, as missionary activity ceased
on the English occupation in 1763. Their refusal
to withdraw to reservations resulted in the Indian
War of 1835-42. On the conclusion of the war 2000
were conveyed to Indian Territory. About 300, defying every effort of the United States, retired to the

;:
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almost inaccessible recesses of the Everglades which
their descendants occupy to this day.
Legislation Directly Affecting Religion.

— Freedom of

worship and liberty of conscience are by constitutional
provision guaranteed in perpetuity to the citizens of
Florida.
The Declaration of Rights ordains (Sec. 5)

"The free exercise and enjoyment of religious profesand worship shall forever be allowed m this State,
and no person shall be considered incompetent as a
witness on account of his religious opinions; but the
sion

liberty of conscience hereby secured shall not be so
construed as to justify licentiousness or practices subversive of, or inconsistent with, the peace or moral
safety of the state or society." The constitution further provides (Sec. 6) that no preference be given by
law to any church or religious sect, and forbids the
subvention of public funds in aid of any religious denomination or sectarian institution. Wilful mterruption or disturbance of " any assembly of people met for
the worship of God" is, through legislative enactment
(Gen. Stat. 3547), a penal offence. The religious
observance of Svmday is, by various prohibitory
statutes, indirectly enjoined.
All business pursuits

"either by manual labor or with animal or mechanical
power, except the same be work of necessity " are forbidden on Sunday. Selling goods in open store, the
employment of servants, except in ordinary household duty and necessary or charitable work, and the
discharge of fire-arms on Sunday are punishable offences.
The printing and sale of newspapers is specially exempted.
Service and execution of writs on
Sunday (suitable provisions obviating possible abuse
of the statute being annexed) are declared null and
void.
By legislative act of 1905, certain games and
sports, expressly baseball, football, bowling, and
horse-racing, are prohibited on Sunday.
All electors
upon registering must testify under oath in form preAll
scribed, that they are legally qualified to vote.
State officials, on assuming office, are required to take
an oath of loyalty to the Federal and State constitutions and governments, of legal qualification for
Testimony in the varioffice, and of fidelity to duty.
ous courts is to be given under oath. The officials
authorized to administer oaths are designated by statThe issuance of search-warrants is forbidden,
ute.
except for probable cause, with specification of names
and places and supported by oath (Dec. of Rights, 22)
also all offences cognizable in Criminal Courts of Record are to be prosecuted upon information under oath
By statutory provision (1731) a
(Constit., V, 28).
declaration in judicial form may in all cases be substioath.
tuted for an
The days defined as legal holidays include Sunday,

New

Year's Day, Christmas Day, and Good Friday.
The use of prayer in the Legislature is not sanctioned
by legal provision, although it is customary to ap-

point a chaplain and begin each session with prayer.
Against open profanity and blasphemy it is enacted
(Gen. Stat. 3542) that " whoever having arrived at the
age of discretion profanely curses or swears in any
public street shall be punished by fine not exceeding
Heavier penalties are decreed against
five dollars".
the use of indecent or obscene language, and liberal
statutory provision exists for the safeguarding of public

morality.
Churches, religious communities, charitable

insti-

and cemetery associations may become incorporated by comiilying with the provisions of the gentutions,

eral statutes rcgul.iling non-profitable corporations.

Churches, church lots, parsonages, and all buryinggrounds not held for speculative purposes are declared
tiixatiun; property of literary, educational, and charitable institutions actually occupied
and used solely for the sj)eciHc purpo.ses indicated
Ministers of the Gospel are by
is likewise exempt.
statute exempt from jury duty and military service.
All regularly ordained ministers in communion with

exempt from
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some church

are authorized to solemnize the rites of
the matrimonial contract under the regulations prescribed by law.
Marriages of whites with negroes or
persons of negro descent to the fourth generation
(one-eighth negro blood) are forbidden. The prohibited degrees, besides the direct line of consanguinity, include only brother and sister, uncle and
niece, nephew and aunt.
Continuous absence of either
spouse over sea or continual absence for three years
following voluntary desertion, with presumption of
demise, gives the other spouse legal right to remarry.
The statutory grounds for divorce are: consanguinity
within the degrees prohibited by law, natural impotence, adultery not connived at or condoned, extreme
cruelty, habitual indulgence in violent and ungovernable temper, habitual intemperance, wilful, obstinate,
and continued desertion for one year, divorce procured by defendant in another state or country, and
bigamy. To file a bill of divorce two years' residence
(the cause of adultery excepted) is conditional. Separation a mensa et toro is not legally recognized every
divorce is a vinculo. Special personal and local divorce legislation is unconstitutional.
State aid is prohibited denominational schools. The
law directs every teacher "to labor faithfully and
earnestly for the advancement of the pupils in their
studies, deportment and morals, and to embrace every
opportunity to inculcate, by precept and by example,
the principles of truth, honesty and patriotism, and the
practice of every christian virtue".
The benevolent
institutions maintained by the State include an insane
asylum situated at Chattahoochee, a school for the
blind, deaf, and dumb at St. Augustine, and a reform
school for youthful delinquents at Marianna.
Confederate Veterans' Home at Jacksonville receives an
annual appropriation. Each county cares for its indigent and needy infirm. While financial support is
denied, ample provision for incorporation is afforded
religious charitable institutions.
The constitution
orders the establishment and maintenance of a State
prison, which is not at present permanently located.
Convicts are leased through contractors to turpentine
and phosphate operators. Over these convicts the
State retains surveillance through supervisors appointed by the governor. The law provides also for
the appointment and remuneration of a chaplain for
On 1 January, 1906, there were 1234
state convicts.
state prisoners, 90 per cent of whom were coloured,
distributed through 33 convict camps.
The constitution gives to each county the privilege
of local option to permit or prohibit the sale of liquor.
In a majority of the counties prohibition prevails.
Where permitted, the manufacture and sale of intoxicating liquor are regulated by State, county, and muniConveyance of real and personal
cipal licence laws.
property by will is restricted only by conditions of
soundness of mind and age requirement of twenty-one
years on part of the testator. There appear to be no
Supreme Court decisions referring to bequests for
Masses and charitable purposes or to the seal of confession, but the attitude of both bench and bar in the
State has in these matters been ever above suspicion
of anti-Catholic bias or partiality.
;
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YocUM, Civil <;,m-rnmr„l in Fl„nd„ (Dcland, 1905); Williams. Florida (New York, 1837); Fiske. The Discovery of
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(Philadelphia,

of the Stale of Florida
Across the Everglades

190B); Willoughbv.
:906); Ruidiaz, La Florida (Madrid,

1893);

Garcia, Dos antiguas relaciones de la Florida (Mexico, 1902);
Ternaux-Compans, Recueil dc piices sur la Floride (Paris,
1841); Sprague, The Origin, Progress and Coticlusion of the
Florida War (New York, 1848); Extant Records of the Parish of
Augustine from the year 159U, preserved in the Cathedral
Archives at St. Augustine.
James Veale.

St.

Florilegia (Lat. florilegium, an anthology) are systematic collections of excerpts (more or less copious)
from the works of the Fathers and otlier ecclesiastical
writers of the early period, compiled with a view to
serve dogmatic or ethical purposes. These encyclopedic compilations Patristic anthologies as they may
be fitly styled are a characteristic product of the
later Byzantine theological school, and form a very
considerable branch of the extensive literature of the
Greek Catenje.
Two classes of Christian florilegia may here be distinguished: the dogmatic and the ascetical, or ethical.
The dogmatic florilegia are collections of Patristic
citations designed to exhibit the continuous and connected teaching of the Fathers on some specific doctrine.
The first impulse to compilations of this nature
was given by the Christological controversies that conthe
Eastern Church during the fifth century,
vulsed
when, both at the gatherings of the great church
councils and in private circles, the practical need had
made itself tiefinitely felt, of having at hand, for ready
reference, a convenient summary of what the Fathers
and most approved theologians had held and taught
concerning certain controverted doctrines. Such a
summary, setting forth the views of Nestorius and the
mind of the orthodox Fathers, was first laid before the
Council of Ephesus, in 431, by St. Cyril of Alexandria.
Summaries of dogmatic utterances were used also at
the Council of Chalcedon in 451, and at the Fifth GenBut it was not until the seventh
eral Council in 533.
century that the dogmatic florilegia assumed a fully
developed and definite form. At the Sixth General
Council, in 680, two of these collections played a very
prominent role, one, constructed by Macarius, the
Patriarch of Antioch, in favour of the Monothelites,
and the other, a counter collection presented by the
During the Iconoclastic
legates of Pope Agatho.
controversy similar collections were produced. Mention is made of one on the cult of relics and images
which the Synod of Jerusalem sent to John, Bishop of
Gothia, about 760.
The oldest extant, and at the same time most extensive and valuable, of these dogmatic compilations,
is the " Antiquorum Patrum doctrina de Verbi incarnatione " (first completely edited from a manuscript in
the Vatican Library by F. Diekamp, " Doctrina Patrum de incarnatione verbi. Ein griechisches Florilegium aus der Wende des 7. und 8. Jahrhunderts",
Mtinster, 1907).
It is extraordinarily rich in fragments from writings of the Patristic period which are
now lost. Of the 977 citations (mainly of a Christological character) which it contains, 751 alone are
from the works of the Fathers, representing 93 eccleDiekamp ascribes the work to the
siastical writers.
period between the years 685 and 726, and, though
nothing can be said with certainty concerning the
author, a slight probability points to Anastasius of
Sinai as its compiler.
A florilegium somew'hat similar
to the "Doctrina" is mentioned by Photius in his
Bibliotheca (Migne, P. G., CLIII, 1089-92), but not a
trace of it survives to-day.
Another compilation of
this kind, covering the whole province of theology in
five books, is ascribed to the monk Doxopatres, identical perhaps with the eleventh-century John Doxopatres; the first two books, treating of Adam and
Christ, are all that remain.
A number of other dogmatic florilegia are still extant in manuscript form, but
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America (Boston. 1892); General Slalules

—

they have never been edited, nor even critically examined.
The authors of most of them are unknown.

The

ascetical florilegia are collections of moral sen-

tences and excerpts drawn partly from the Scriptures
and partly from the Fathers, on such topics as virtues
and vices, duties and exercises of a religious life, faith,
discipline, etc.
They are not so numerous as the
dogmatic florilegia, and apparently were all compiled
before the tenth century. Their material, as a rule, is
gathered indiscriminately from various authorities,
though in some instances it is furnished by only a
single writer, a distinct preference being then shown
for the works of the more illustrious Fatliers, Basil the
Great, Gregory of Nazianzus, and St. John Chrysostom. An extensive Christian florilegium of the sixth
century, entitled ri Upd (Sacred Things), is probably

the earliest of these anthologies. The work consisted
originally of three books, the first of which treated of
God, the second of man, and the third of tiie virtues
and vices. In the course of time it underwent contraction into one book, its material was recast and
arranged in alphabetical order under t(tXoi, or sections, its name changed to ra lepa irapd\\ri\a, "Sacra
Parallela" (from the fact that in tlie third book a
virtue and a vice were regularly contrasted or paralleled), and its authorship widely ascribed to St. John
Damascene. That the Damascene was really the compiler of the "Sacra ParaUela", and that he used as liis
principal source the "Capita theologiea'", a florilegium
of Maximus Confessor, has been maintained recently
witli much learning and skill (against Loofs, Wendland,
andCohn) by K. Holl ("Fragmenta VornicanischerKirchenvater aus den Sacra Parallela", Leipzig, 1899).
Though ri Upi is no longer extant in its original
form, considerable portions of the first two books have
come down to us in manuscript, and parts of tlie third
are preserved in " The Bee " (Melissa) of Antonius, a
Greek monk of the eleventh century (Migne, P. G.,
CXXXVI, 765-1124). Of the "Sacra, Parallela"
there are several recensions, one of which is given

Migne (P. G., XCV, 1040-1586; XCVI, 9-544').
Other extant ascetical florilegia still remain unedited.
As in the case of the dogmatic florilegia, most of them
are anonymous.
in

The character and value of the Christian florilegia
cannot be definitely or finally estimated until the various manuscripts that now lie scattered through the
libraries of Europe and the East have received a more
thorough and critical investigation than has hitherto
been accorded to them. Questions as to date, authorship, sources, structure, relative dependence, etc, have
as yet been treated only in a general way. As the
characteristic production of an age of theological
decadence, these collections of ancient Christian fragments have no high literary value; they are, however,
of great importance to us, because they frequently
embody the only remains of important Patristic
writings.
The difficulties connected with their use
arise chiefly from the unsatisfactory condition of the
text., the uncertainty concerning the names to which
the fragments have been ascribed, and the want of
Only a small
sufficient data to determine the dates.
part of the extant material has been printed.
The best general account of the florilegia will be found in
Krumbacher, Geschichte der byzantinischen Lileratur (2nd ed.,
Munich, 1897), 206-210, 216-218, where there is also bibliography and a full list of manuscripts. Wachsmcth, Studien zu
den griechischen Florilegien (Berlin, 1882).

For the dogmatic florilegia: Sherman, Die Geschichte der dogFor
matischen Florilegien vom 5. bis 8. Jahrh. (Leipzig. 1904).
the Sacra Parallela^ Looks, Leontius von Byzanz (Leipzig,
1887); Idem, Studien iiber die Johannes von Damosko zugeschriebenen Parallelen (Halle, 1892); and the above-mentioned works
Qi. Shahan in Catholic Univ. Bulletin
b.v Diekamp and Hoi.L.
(Washington), V, 94 sq.

Thomas Oestreich.
Florus, a deacon of Lyons, ecclesiastical writer in
the first half of the ninth century. We have no information regarding the place of birth, the parents, or the
youth of this distinguished theologian; but it is probable that he came from the neighbourhood of Lyons,
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not however from Spain, as some scholars have asserted.
A letter to Bishop Bartholomew of Narbonne,
written between 827 and 830 and signed by Florus as
well as by Archbishop Agobard and the priest Hildigisus, furnishes us with the first positive information
we possess of his history ("Mon. Germ. Hist.: Epp.",
V, 206 sqq.). He was then a deacon of the church of
Lyons, which office he continued to hold throughout
his life.
From the fact that at this time he already
enjoyed a reputation as a theologian, we may conclude tliat he was born certainly before the end of the
eiglith century.
That he was tlien known (827) even
outside the boundaries of the church of Lyons is testified by the poetic epistle written about the same time
by the youthful Walahfrid Strabo to Archbishop Agobard, in which he speaks of Florus, with an allusion
to his name, as a flower the fragrance of which had
spread even to the banks of the Rhine ("Versus
Strabi Walahfridi", viii, v^ 17-24, ed. Diimmler,

m

" Poetse Carol, sevi", II, 357,
"Mon. Germ. Hist.").
Until about the middle of the ninth century, the
of Lyons followed an active literary career; he

deacon

was theologian, canonist,

liturgist,

and poet.

He was

considered one of the foremost authorities on theological questions among the clergy of the Frankish
kingdom; and, in consequence, his opinion was often
sought in important ecclesiastical matters. When,
after the deposition of Archbishop Agobard of Lyons
by the Synod of Diedenhofen (835), Bishop Modoin of
Autun summoned before the civil power certain ecclesiastics of the church of Lyons, Florus, in his work
"De iniusta vexatione ecclesise Lugdunensis", took
issue with Modoin and defended ecclesiastical freedom.
Other canonical writings of Florus are his "Capitula
ex lege et canone collecta" and his treatise on the
election of bishops, " De electionibus episcoporum ".
Another of his works, " Querela de divisione Imperii",
a lament over the dissensions of the realm, was written
by Florus when the kingdom was undergoing severe
political disturbance occasioned by the strife between
Louis the Pious and Lothair. His liturgical writings
are: "De expositione Missae", and three treatises
against Amalarius ("Opuscula contra Amalarium").
In these latter works the author inveighs against the
famous Amalarius of Metz, who came to Lyons, in 835,
and wished to introduce changes in the liturgy which
were disapproved of by Florus. Later, Florus took
part in the conflict concerning predestination, which
had been stirred up by the monk Gottschalk. Shortly
after the Synod of Quiersy, in the year 849, he wrote
on this subject, " De prsedestinatione ", and laid down

the doctrine of a twofold predestination, to salvation
and to tlamnation, maintaining at the same time the
doctrine of the free will of man. When John Scotus
Eriugena attacked this opinion, Florus, commissioned
by the church of Lyons, WTote in 852 his work " Liber
adversus Johannem Scotum ". He is also the author
of commentaries on the Epistles of St. Paul.
His
next work was the completion of the Martyrology of
Bede, to which he made additions for the various days.
The chief sources on which he relied in enlarging the
work are a manuscript from St-Pierre in Macon, and
two manuscripts of Echternach and Toul, which may
all be found in the National Library at Paris (MSS.
lat. 5254, 10018 and 10158).
In later revisions of the
martyrology, these additions have been made use of.
Finally, the deacon of Lyons has left a number of
poems. After the year 852, no further information,
definite as to time, has come down to us regarding
Florus; so that his death may be said, with probable
exactitude, to have occurred about the year 860.

The work8 of Florus are found in P. L., LXI, 1081 sqq,,
XCIV, 799 sqq., CXIX: in Mon. Germ. Hist.: Epp., V, and in
Poeta Carol, <Evi, II; Dummleh, Pratalio m den Poetm Carol,
avi, II, in Mon, Germ. Hist,; Maassen, Ein Kommenlar des
Floruf! von Lyon zit einer der sogen. Sirmondischen Konstitutionen
in Sitzungsberu^hte der Akademie ?u Wien, Phit.-hist. Kla.ise,
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(1878), 301-32.5; Baeiir, GeschichtederriimischenLiteralur

im karolingischen

Zeitalter {Heidelherg, 1840); Qtientin, Lea
marlyrologes historiques du moyen-dge (Paris, 190S), 222-408.

J.

Flower, Richard.

P. KiRSCH.

See Leigh, Richard.

Floyd, John, English missionary, wrote under the
names, Flud, Daniel a Jesu, Hbrmannus Lcemelius,
George White, Annosus Fidelis VERiMENTANus.and
under the initials J. R. Some of his works have been
erroneously attributed to Robert Jennison, S.J. He
was b. in Cambridgeshire in 1572; d. at St-Omer, 16
Sept., 1649.
He was educated at the Jesuit College at
Eu, then at the English College at Reims (17 March,
1588), and finally the English College in Rome (1590),
where he entered the Society of Jesus, 1 Nov., 1,592.
Nothing is knomi about his ordination, but in 1606
he was a missionary priest in England. On 6 April in
that year he was arrested at Worcester while attempting to visit Ven. Edward Oldcome who was to suffer
martyrdom next day. Having been imprisoned for
twelve months he, with forty-six other priests, was

banished for life. He then spent four years teaching
at St-Omer, though Foley (Records, IV, 238) is mistaken in supposing that he published any controversial works at that time. On .31 July, 1609, he was professed of the four vows, and soon after returned to
England, where he laboured on the mission for many
years, being often captured, but effecting his escape
by buying off the pursuivants. In 1612 he published
his first work, "The Overthrow of the Protestant
Pulpit Babels", in which he replied to Crashaw's
"Jesuit's Gospel". He was in turn answered by Sir
Edward Hoby, in his "A Counter-snarl for Ishmael
Rabshakeh a Cycropedian Lycaonite, being an answer to a Roman Catholic who writes himself J. R.
Father Floyd retorted in 1613 with " Purgatorie's
Hell, maugre the barking of Cerberus
Syr Edward Hobyes Counter Snarle". This controversy closed with Hoby's rejoinder "A Curry-comb
for a Cox-combe", published in 1615. Father Floyd
next turned his attention to Marc' Antonio de Dominis, formerly Archbishop of Spalatro, who had apostatized and become Protestant dean of Windsor. Against
him Father Floyd wrote four works: "Synopsis Apostasise Marci Antonii de Dominis, olim Archiepiscopi
Spalatensis, nunc Apostatae, ex ipsiusmet libro delineata" (Antwerp, 1617).
It was translated into
English by Father Henry Hawkins, S.J., in 1617,
and again by Dr. John Fletcher in 1828. "Hypocrisis Marci Antonii de Dominis detecta sen censura in
ejus libros de Republicii Ecclesiastica" (Antwerp,
Librorum de Republica Ecclesias1620); "Censura
tica Marci Antonii de Dominis" (Antwerp, 1620; Cologne, 1621); "Monarchiae Ecclesiastica; ex scriptis M.
Antonii de Dominis Archiepiscopi Spalatensis Demonstratio, duobus libris comprehensa" (Cologne, 1622).
All four works appeared under the signature Fidelis
Annosus Verimentanus.
In 1620 Floyd published "God and the King", a
translation of a work on loyalty; and in the following
year a translation of St. Augustine's "Meditations".
In 1623 he was living in Fleet Lane (Gee's "Foot out
of the Snare") and in the same year he wrote "A
Word of Comfort: or a discourse concerning the late
lamentable accident of the fall of a room at a Catholic
Sermon in the Blackfriars at London, wherewith about
four-score persons were oppressed"; also a translation
of Molina On the Sacrifice of the Mass". In 1625 he
published "An Answer to Francis White's reply to
Mr. Fisher's answer to the Nine Articles offered by
King James to Father John Fisher". In 1629 and the
succeeding years Father Floyd played a leading part
in the controversy between seculars and Jesuits as to
the desirability of having a bishop resident in England.
Bishop Richard Smith, whose presence was regarded
by some as a source of persecution, had in fact left
England for Paris and was never able to return, but

Triumph over
in
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"The Totall Sumra" (16.38); "The Imposture of PuriHe left two unpublished works,
tan Piety" (1638).
" Vita Brunehildis Francorum Reginie" and a "Treatise on Holy Pictures". Father Floyd spent the last
years of his life teaching philosophy and theology at
St. Omer's.
DODD, Church History (Brussels. 1739-1742), III, 105; de
Backer, Bibl. des icrivains de la c. de J. (1869), I, 1888; Knox,
Douay Diaries (London, 1878); Foley, Records Eng. Prov. S. J.
(London, 1878, 1880, 1882), IV. 238, where he mistakes a date
in Douay Diary and states that Floyd was sent to Rome in 1593
instead of 1590; VI, 185; VII, 268; Gillow, Bibl. Diet. Eng.
Catli., s. v.;

Cooper

in

Diet.

Nat. Biog.,

s.

v.,

who

repeats

Foley's mistake.

Edwin Burton.
Fogaras, Archdiocese of (Fogarasiensis), HunGreek-Rumanian Rite. It has three suffragan sees, Grosswardein (Nagy Vdrad), Lugos, and
Szamos Ujvdr (Armenopolis). Since 1733 the residence has been at Balaszfalva (Blaj, Blasendorf).
The Diocese of Fogaras was erected in 1721, suffragan
to the Primate of Hungary (the Latin Archbishop of
Gran).
In 1853 Pius IX re-established the archbishopric of Alba Julia (Weissenburg, Karlsburg), an
ancient metropolitan title, and united it with the See
of Fogaras.
Since that time the head of the GreekRumanian Church bears the title of Archbishop of
Fogaras and Alba Julia. Since 1697 (Synod of Karlsburg), when these Rumanians returned to Catholic
unity, there have been eleven Catholic titulars of
Alba Julia or Fogaras.
The city of Fogaras (6000 inhabitants) (in German Fagreschmarkt) is built on the Aluta. Its fort^
ress played an important part in all the wars with the
Turks. In 1849 the Hungarians were defeated here
by the Russians. Balaszfalva, the residence of the
archbishop, has also about 6000 inhabitants. Here,
in ISIS, the Rumanians protested against political
union with Hungary. The archdiocese numbers
440,000 Rumanian Catholics. There are 720 priests,
nearly all married, 705 parishes, as many churches,
and several chapels. The preparatory and theological
seminaries are at Blaj, also a college and a printing
establishment, where the weekly journal "Unirea"
has been published since 1S90. The diocesan schools
for boys and girls are attended by 60,000 pupils.
There are 3 gymnasia for boys or girls, and several
convents.
gary, of the

Nilles, SyrribolcE ad illiistrandam hietoriam Ecclesice orientalis
in terris Corona: S. Stephani (Innsbruck, 1885), passim; Scmatismid
de .ilba Julia si Figaros (Baliszfalva, 19CI0); JV/msiotles catholica; (Rome, 1907), 785-86.
.

.

.

S.

Fogarty, Michael.

Vailhe.

See Killaloe, Diocese of.

Foggia, Diocese of (Fodiana), in the province of
the same name in Apulia (Southern Italy). The city
the heart of a rich agricultural centre, in a vast
plain between the rivers Cervaro and Celone.
It grew
up about the church of the Madonna dei Sette Veil, today the cathedral, built in 1072 by Robert Guiscard.
Foggia is so named from the swampy character of the
territory, foi/a or foqia signifying " marsh ".
It later
became the capital of the district known as the Capitanata. Frederick II built an imperial fortress there.
is in
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the situation gave rise to acrimonious discussion.
Father Floyd's works were "An Apology of the Holy
Sea Apostolick's Proceedings for the Government of
the Catholicks of England during the time of persecution"(Rouen, 1030; enlarged Lat. ed., Cologne, 1631);
and " Hermanni Lcemelii Antverpiensis Spongia qua
diluuntur Calumniae nomine facultatis Parisiensis impositff libro qui inscribitur Apologia", etc. (St-Omer,
Both these works were condemned by the
1631).
Sorbonne, and in 1633 Urban VIII stopped the controversy and suppressed all writings upon the subject.
His other works are: "A Paire of Spectacles for Sir
Humphrey Linde to see his way withall" (1631);
"The Church Conquerant over Human Wit" (1638);

In 1254 Manfred defeated there Pope Innocent IV,
though in the same place, in 1266, he himself submitted
to Charles of Anjou, who in 1268 destroyed the city for
taking part with the unfortunate Conradino.
In 1781
a severe earthquake greatly damaged the city. Foggia formed part of the Diocese of Troia until 1855,
when it was made a diocese by Pius IX, comprising
territory of the Dioceses of Siponto and Manfredonia.
The first bishop was Bernardino M. Frascolla. Situated so near the ancient city of Arpi, which had a
bishop, Pardus, as early as 314, the Bishops of Troia
may be considered as successors of the Bishops of Arpi.
In 1907 Foggia was united teque principalitcr with
Troia.
It is immediately sul)ject to the Holy See.
The cathedral, a remarkaljle architectural monument,
has been often restored and enlarged; it contains the
mausoleum of the Princes of Durazzo. Worthy of
mention is the church of the Crosses, which is approached through a series of chapels. Foggia has 9
parishes, 81,000 inhabitants, 2 male and 8 female educational institutions, 3 religious houses of men, and 9
of women.
Cappelletti, Le Chirse d' Italia (Venice. 18441, XXI; Annuario Eccl. (Rome, 1908).
U. Benigni.

Foillan

(Irish

Faelan, Faolan, Foelan, Foa-

lan), Saint, represented in iconography with a crown
at his feet to show that he despised the honours of the
world. He was born in Ireland early in the seventh
century and was the brother of Saints Ultan and
Fursey, the latter a famous missionary who preached
the Faith to the Irish, the Anglo-Saxons, and the
Franks. Foillan, probably in company with Ultan,
went with his brother Fursey when the latter, fleeing
from his country then devastated by foreign invaders,
retired to a lonely island.
Fursey soon went among
the Anglo-Saxons and built a monastery at Burgh
Castle (Cnoberesburg) in Suffolk, between 634 and
650.
Seized again with the desire for solitude, Fursey left
the monastery in the care of Foillan, who remained at
the head of the community, and had the happiness of
once more seeing his brother Fursey, who, having
since gone to the kingdom of the Franks, came to visit
him about 650. Soon a disastrous war broke out between Penda, the Mercian chief, and Ana, King of the
Eastern Anglo-Saxons. Ana having been put to flight,
the monastery of Cnoberesburg fell into the hands of
the enemies. It was pillaged, and its superior, Foillan,
barely escaped death. He hastened to ransom the
captive monks, recovered the relics, put the holy
books and objects of veneration on board ship, and
departed for the country of the Franks, where his
brother Fursey was buried. He and his companions
were well received at Peronne by Erconwald, Mayor
of the Palace. But soon, for some unknown reason,
Foillan and his companions left Peronne and went to
Nivelles, a monastery founded by St. Ita and St.
Gertrude, wife and daughter of Duke Pepin I.
Foillan, like so many other Irishmen who went to
the Continent in the seventh century, was invested
with episcopal dignity, having doubtless been a monastic bishop at Cnoberesburg.
He was therefore of
great assistance in the organization of worship, and
the holy books and relics which he brought were great
treasures for St. Ita and St. Gertrude. As the monastery of Nivelles was imder Irish discipline, the companions of Foillan were well received and lived side by
side with the holy women, occupying themselves with
the details of worship under the general direction of
the abbess. Through the liberality of Ita, Foillan was
enabled to build a monastery at Fosses, not far from
Nivelles, in the province of Namur. After the death
of Ita in 652, Foillan came one day to Nivelles and
sang Mass, on the eve of the feast of St-Quentin. The
ceremony being finished, he resimied his journey,
doubtless undertaken in the interests of his monastery.

FOLENGO

November.
Additamentum Nivialense de Fuilano,

FOLIGNO

124

In the forest of SenefFe the saint and his companions
fell into a trap set by bandits who inhabited that
solitude. They were slain, stripped, and their bodies
concealed. But they were recovered by St. Gertrude,
and when she had taken some relics of the saint his
body was borne to the monastery of Fosses, where it
was buried about 055.
Foillan was one of the numerous Irish travellers who
in the course of the seventh century evangelized Belgium, bringing thither the liturgy and sacred vessels,
founding prosperous monasteries, and sharing considerably in the propagation of the Faith in these countries.
Owing to the friendship which united him with
Erconwald, Mayor of the Palace, and with the members of Pepin's family, Foillan played a preponderant
part in Frankish ecclesiastical history, as shown by his
share in the direction of Nivelles and by the foundation of the monastery of Fosses. It is not surprising,
therefore, that he should be honoured and venerated
both at Nivelles and Fosses and to find at Le Rceulx
(Belgium) a monastery bearing his name. As late as
the twelfth century the veneration in which he was
held inspired Philippe Le Harvengt, Abbot of BonneEsp^rance, to compose a lengthy biography of the
saint. He is the patron of Fosses, near Charleroi. In
the Diocese of Namur his feast is celebrated on 31
October, in the Dioceses of Mechlin and Tournai on 5
ed.

Krusch,

in

Mon.

Germ. Hist,: Scriptores rerum Merovingicarum, IV, 449-451;
Acla SS., Vitce Foillani, October (ed. Palme), XIII, 383 sqq.
An appreciation in Ghesquiere, Acta SS, Belgii (178.5), III,
and Capgrave, Nova Legenda Angliw (London, 1516), 149-150;
DE Buck, Commentarius proivius in Sanctum. Foillanum, Acta
SS. (1883), October, XIII, 370-83, supplem., 922-25; Rousseau, Vie de S, Feuitlien, eveque et martyr, patron de la viXle de
Fosses (Lifege. 1739); Berliere, La plus ancienne vie de Saint
Foillan in Revue Benedictine (1892), IX, 137-139; Krusch in
Mon, Germ, Hist,: toe, cit„ 423 sqq.; Van der_ Essen, Etude
critique et litteraire sur les Vita des saints Merovingiens de Vancienne Belgique (Louvain, 1907), 149-161; Gougaud, Uceuvre
des Scotti dans I Europe continentale in Revue d'Histoire Ecclesiastique (1908), IX, 27-28; Stokes, Six Months in the Forests of
France (London); Baring-Gould, Lives of the Saints, s. v.;

romance but also of the

Virgilian epic, and, in its latter
part, of Dante's " Divine Comedy " as well.
Furthermore, it is grossly satirical in its treatment of the clergy
and at times borders on the sacrilegious. In view of the
general nature of the work, it is easily intelligible that
it should have appealed to Rabelais, who found in it
the prototype of his '' Panurge " and his " Gargantua".
Among the lesser works of Folengo are the " Zanitonella", which parodies both the Virgilian pastoral
and the Petrarchian love-lyric; the "Orlandino"
(1526), which gives in Italian octaves a burlesque
account of the birth and youth of Roland the curious
"Caos del Triperuno" (1527), which in verse and
prose and in mingled Latin, Italian, and Macaronic
speech, sets forth allegorically the author's own previous heretical leanings and finally states his confession
of faith and the "Moschsea", which in three books of
Macaronic distichs relates, somewhat after the fashion of the "Batrachiomachia", as well as of the
chivalrous romances, the victory of the ants over the
flies, and preludes the Italian mock-heroic poem of
the seventeenth century. After his return to his order,
Folengo wrote only religious works, such as the Latin
poem "Janus", wherein he expresses his repentance
for having written his earlier venturesome compositions; the "Palermitana", in Italian Icrza rima; and
the " Hagiomachia ", which, in Latin hexameters, describes especially the lives of eighteen saints.
;

;

PoRTlOLl, Le opere maccheroniche di Merlin Cocai (Mantua,
1882-1889); Lnzio and Renda in Giomale storico, XIII, XIV,
Studi Folenghiani (Florence, 1899); Schneegans, GeKchichte der grotesken Satire (Strasburg, 1894); FlaMlNl, // Cinquecento, extensive bibliography on pp. 544 sqq.
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Foligno, Diocese of (Fulginatensis), in the prov-

Folengo, Teofilo, Italian poet, better known by
his p.se>idonym of Merlin Coccaio or Cocai; b. at
Mantua in 1496; d. at the monastery of Santa Croce
He received some training at
in Campese in 1544.
the University of Bologna and then entered the Benedictine Order. In 1524 or 1525, either through enmity
for his abbot, Ignazio Squareialupi, or because of a
temporary impatience of monastic life, he divested
himself of the habit and acted for a while as a private
tutor.
Then repenting of the step taken, he made
overtures to his order for his readmission, which was
granted in 15.34, only after he had done penance and
had cleared himself of certain suspicions of heterodoxy.
Three years later he became prior of the monastery of
Santa Maria delle Ciambre in Sicily. He returned to
the mainland in 1543. Folengo's fame rests chiefly on
his " Baldus" which was first printed in 1517 in seventeen books or Macaronicce, and was reprinted in 1521
with eight additional books. The work, epic in its
tendencies, belongs to the category of burlesque compositions in macaronic verse (that is in a jargon, made

ince of Perugia, Italy, immediately subject to the
Holy See. The city, situated on the river Topino, was
founded on the site of the ancient Christian cemetery
surrounding the basilica of San Feliciano, outside the
ancient city of Fulginium, which, after the battle on
the Esinus (295 b. c), was annexed to Rome. The
splendour of the ancient city is attested by numerous
In the
ruins of temples, aqueducts, circuses, etc.
municipal museum of Foligno is a large collection of
household utensils of the Roman and Umbrian peMention must also be made of the Foligno
riods.
" Hercules ", a famous statue now in the Louvre at
Paris.
After the Lombard invasion (565) the city
formed part of the Duchy of Spoleto, with which, in
the eighth century, it came into the possession of
the Holy See. During the thirteenth century it was
Ghibelline, but in 1305 the Guelphs under Nello
Trinci expelled the Ghibellines with their leader Corrado Anastasi thenceforth until 1439 the Trinci governed the city as the pope's vicars. In 1420 their rule
was extended to Assisi, Spello, Bevagna, Nocera,
Trevi, Giano, and Montefalco.
Art and literature flourished vigorously at Foligno.
Evidence of this may still be seen in the 'Trinci palace,

up

with

Butler, Lives

of the Saints;

O'Hanlon, Lives of the
L.

Irish Saints.

VAN DER Essen.

of Latin words mingled with Italian words, given a
Latin aspect), which had already been inaugurated
Tifi Odasi in his "Macaronea", and which, in a
measure, marks a continuance of the goliardic traditions of the Middle Ages. For the first edition of the
"Baldus", Folengo had derived burlesque traits and
types of person.ages from the chivalrous romances of
Boiardo and Pulci. His second edition reveals, in the
greater amplitude of its action, in the improved manner of .setting forth comic types, and in its generally
better developed feeling for art, the autlun's nailing
of the "Orlando Furioso" of Ariosto. However, the
poem is a parody not only of the Italian chivalrous

by

;

its magnificent halls decorated by Ottaviano
Better preNelli, Gentile da Fabriano, and others.
served is the chapel, on the ceiling of which is pictured
the life of the Blessed Virgin; in the adjoining room
the story of Romulus and Remus is depicted. Another room is called "The Hall of Astronomy"; the
largest is "The Hall of the Giants", so called from its
immense portraits of personages of Biblical and Roman history. This splemlid edifice has unfortunately
Ijeen disgracefully neglected and now serves as a court
At the court of the Trinci, esof justice, prison, etc.

pecially Nicole"*, were many tlistinguished poets, e. g.
Mastro Paolo da I'oligno, Fra Tommasuccio da No-
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Candido Bontcmpi, and others; the most illuswas the Dominican Federigo Krezzi, Bishop of
Fohgno (1403), whose " Quadriregio" is a kind of commentary on the "Hall of the Giants". After the
murder of Nicolo Trinci in 1437, his brother Corrado
began to rule in a tyrannical way; Eugene IV, thereCera,

trious

1439 sent Cardinal Vitelleschi to demand his
submission. Henceforth Foligno enjoyed a large communal liberty under a papal governor.
There is reason to believe that Christianity was introduced at Fohgno in the first half of the second century. St. Felicianus, the patron of the city, though
certainly not the first bishop, was consecrated by
Pope Victor and martyred under Decius (24 January) the exact dates of his history are uncertain
(.\cta SS., Jan., II, 582-88; Analecta Boll., 1890, 381).
fore, in

;

Cappelletti, Le Chicsr d'llaliti (Venice. 1844), IV; FalociPuLiGNANl, Foligno in L' Italia arlislica (Bergamo. 1907).

U. Benigni.
Foliot, Gilbert,

Bishop of London.

See Gilbert

FOLIOT.

Folkestone Abbey, or more correctly Folkestone
is situated in the east division of Kent about
thirty-seven miles from Maidstone. It was originally
a monastery of Benedictine nuns founded in 630 by St.
Eanswith or Eanswide, daughter of Eadbald, King of
Kent, who was the son of St. Ethelbert, the first Christian king among the English.
It was dedicated to St.
Like many other similar foundations it was
Peter.
the
Danes.
In
destroyed by
1095 another monastery
for Benedictine monks was erected on the same site by
Nigel de Mundeville, Lord of Folkestone. This was
an alien priory, a cell belonging to the Abbey of Lonley
or LoUey in Normandy, dedicated to St. Mary and St.
Eanswith, whose relics were deposited in the church.
The cliff on which the monastery was built was gradually undermined by the sea, and William de Abrincis
in 1137 gave the monks a new site, that of the present
church of Folkestone. The conventual buildings were
Being
erected between the church and the sea coast.
an alien priory it was occasionally seized by the king,
when England was at war with France, but after a
time it was made denizen and independent of the
mother-house in Normandy and thus escaped the fate
which befell most of the alien priories in the reign of
Henry V. It continued to the time of the dissolution
and was surrendered to the king on 15 Nov., 1535.
The names of twelve priors are known, the last being
Thomas Barrett or Bassett. The net income at the
It was bestowed by
dissolution was about £50.
Henry VIII on Edmund, Lord Clinton and Saye; the
present owner is Lord Radnor. The only part of the
monastic buildings remaining is a Norman doorway,
but the foundations may be traced for a considerable
distance.
DuGDALE, Monasticon, Stevena' Supplement (London, 1722). I,
Priory,

Tanner, Notitia Monasliai (London, 1787), s. v. Kent;
DuGDALE, Monasl. Anglic. (London, 1846), IV, 672.
G. E Hind.

399;

Fonseca, Jose Ribeiro
Evora, 3 Dec, 1690;

Lateral FAiTADE, Cathedral of

Folig.no,

XIII Ce

Until 471 no other bishop is known. St. Vincentius of
Laodicea in Syria was made bishop by Pope Hormisdas in 523. Of subsequent bishops the following may
be mentioned: Eusebius, who persuaded King Luitprand to spare the city (740) Azzo degli Azzi, who
distinguished himself at the Council of Rome in 1059
against Berengarius; Bonfiglio de' Bonfigli, who took
part in the First Crusade; Blessed Antonio Bettini
(1461), a Jesuit; Isidore Clario (1547), a theologian at
the Council of Trent. In 1146 a council was held at
Foligno. The cathedral, of very early date, and possessing a beautiful crypt, was rebuilt in 1133; in 1201 a
wing, with a fagade, was added, famous for its sculptures by Binello and Rodolfo (statues of Frederick
Barbarossa and of Bishop Anselm), restored in 1903.
Other churches are: Santa Maria infra Portas, of the
Lombard period, with Byzantine frescoes; San Claudio
;

San Domenico (1251); San Giovanni Profi(1231), whose name recalls the ancient city of
The monastery of Sassovio (1229),
Flaminii.
with a remarkable cloister of 120 columns, and the
Palazzo Communale are also noteworthy.
The diocese has 55 parishes, 31,000 inhabitants, 3
male and 3 female educational institutions, 4 religious
houses of men, and 12 of women; it has also a weekly
(1232);

amma

Forum

Catholic paper,

d.\,

d. at Porto,

Friar Minor; b. at
16 June, 1752. He

was received into the Franciscan Order in the convent
As minister genof .Ara Cceli at Rome, 8 Dec, 1712.
eral of the order, he was untiring in his efforts to restore discipline in places where it had become lax; and
displayed in this regard singular prudence, tact, and
executive ability. In 1740 he founded the large library in the old convent of Ara Cceli, and under his
direction and patronage, the "Annales Minorum" of
Wadding were published at Rome in seventeen volumes, between the years 1731 and 1741. Fonseca
several times declined the episcopal dignity, but finally accepted (1741) the See of Oporto, to which he
was nominated by John V of Portugal. _
Florez, Espana Sagrada (Madrid, 1743), XXT. 233 sqq.

Stephen M. Donovan.
philosopher and theologian, b.
at Cortizada, Portugal, 1528; d. at Lisbon, 4 Nov.,
1599. He entered the Society of Jesus in Coimbra in
1548, and in 1551 passed to the University of Evora,
where, after completing his studies, he lectured upon
philosophy with such subtlety and brilliancy as to win
for himself the title of the "Portuguese Aristotle".
His works, which for over a century after his death
were widely used in philosophical schools throughout
Europe, are: "Institutionum Dialecticarum Libri
Octo" (Lisbon, 1564); "Commentariorum in Libros
Metaphysicorum Aristotelis Stagirits" (Rome, 1577);
"Is.agoge Philosophica" (Lisbon, 1591). These works
appeared in an immense number of editions from the
Catholic press all over Europe. Fonseca also shares
the fame of the " Conimbricenses " (q. v.), as it was

Fonseca, Pedro

d.\.

FONSECA

during his term of office as provincial and largely owing
to his initiative that this celebrated work was undertaken by the Jesuit professors of Coimbra.
As a man of affairs, Fonseca was not less gifted than
as a philosopher. He filled many important posts in
his order, being assistant, for Portugal, to the general,
visitor of Portugal, and superior of the professed house
at Lisbon; while Gregory XIII and Philip II (from
1580 King of Portugal) emploj-ed him in affairs of the
greatest delicacy and consequence. Fonseca used his
influence wisely in promoting the interests of charitj'

and learning. Many great institutions in Lisbon,
notably the Irish college, owe their existence, at least
in great part, to his zeal and piety. He is also credited
with a considerable share in the drawing up of the
Jesuit Ratio Studiorum. But his greatest claim to
lasting reputation hes in the fact that he first devised
the solution, by his scientia media in God, of the perplexing problem of the reconcihation of grace and free
will.
Nevertheless his fame in this matter has been
somewhat obscured by that of his disciple, Luis de
Molina, who, having more fully developed and perfected the ideas of his master in his work "Concordia
Liberi Arbitrii cum Gratis Donis", etc., came gradually to be regarded as the originator of the doctrine.
SoMMERvoQEL, Bibl. de la C. de J., Ill, 837; de
Bibt. des Ecrivains de la C. de J.. I, 313, VII, 239;

Backer,
Hurter,

Nomenclator: Schneemann, Zur Geschichte der Theorie von der
Scientia Media in Stinimen aus Maria-Laach, XVIII, 237;
Idem, Die Entstehung der thomistisch-molinistischen Controverse,
Supplement ix to Stimmen aus Maria-Laach (Freiburg, 1880);
Idem, Controversiarum de divincE gratis liberique arbitrii Concordia initia

et

progrcssus (Freiburg, ISSl).

John
Fonseca

F. X.

Murphy.

Antonio da (Antonio
Minor and ascetical writer; b. at

Scares,

Chagas), Friar
gueira, 25 June, 1631;

d. at

das
Vidi-

Torres Vedras, 20 Oct.,

Having entered the Portuguese army as a com16S2.
mon soldier, he was forced to flee to Bahia in Brazil, as
the result of a duel. There he abandoned himself to a
careless and dissolute life, but was converted through
the writings of Louis of Granada and resolved to embrace the religious life. The execution of his resolution was deferred indefinitely, and having returned to
Portugal, he continued to lead his former life of dissipation, until in 1662 he was taken with a grievous illness. On his recovery he hastened to fulfil his promise,
and was admitted into the Franciscan Order in May
of the same year, receiving in religion the name of AnHe soon became famous througlitonio das Chagas.
out Portugal on account of his poetical and ascetical
writings, in which he combined remarkable erudition
with such singular elegance of style as to give him a
merited place among the classics of Portugal. He
died universally esteemed for his virtuous life, leaving
a great part of his writings still unpublished. The following were published since his death: "Faiscas de
amor divino e lagrimas da alma" (Lisbon, 1683);
"Obras espirituaes" (Lisbon, 1684-1687); "O Padre
nosso commentado" (Lisbon, 1688); "Espelho do Espirito em que deve verse e comporse a Olma" etc.
(Lisbon, 1683); "Escola da penitencia e flagello dos
peccadores" (Lisbon, 1687); " Sermons Genuinos" etc.
(Lisbon, 1690); "Cartas espirituaes" (Lisbon, 1684);
" Ramilhete espiritual " etc. (Lisbon, 1722).
GoDlNHO, Vida do F. Antonio da Fonseca Scares (Lisbon, 1687
and 1728): DE Soledad, Historia serafica da provincia de Portugal, III, 3, 17.

Stephen M. Donovan.
Font.

See Baptismal Font.
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See Baptismal Font.

Fontana, Carlo, architect and writer; b. at Bruciato, near Como, 1634; d. at Rome, 1714.
There
seems to be no proof that he belonged to the family of
famous architects of the same name. Fontana went
to Rome and studied architecture under Bernini. His
principal works in Rome arc the Ginetti chapel at

Sant' Andrea della Valle; the Cibo chapel in Madonna
del Popolo; the cupola, great altar, and ornaments of
the Madonna de' Miracoli; the church of the monks of
Santa Marta; the facades of the church of Beata Rita
and of San Marcolo in the Corso; the sepulchre of
Queen Christina of Sweden in St. Peter's; the palaces
Grimani and Bolognetti; the fountain of Santa Maria
in Trastevere, and that in the piazza of St. Peter's
which is towards Porta Cavallegieri; reparation of the
church of Spirito Santo de' Napolitani, and the theatre
of Tordinona.
By desire of Innocent XI, his patron,
he erected the immense building of San Michele at
Ripa; the chapel of Baptism at St. Peter's; and finished Monte Citorio.
By request of Clement XI he
built the granaries at Termini; the portico of Santa
Maria in Trastevere, and the basin of the fountain of
San Pietro Montorio. He restored the Library of
Minerva, the cupola of Montefiascone and the casino in
the Vatican, and collected all the models of the building.
He sent a model for the cathedral of Fulda, and
others to Vienna for the royal stables.
By order of
Innocent XI he wrote a diffuse description of theTemplum Vaticanum (1694). In this work Fontana advised the demolition of that nest of houses which
formed a sort of island from Ponte Sant' Angelo to the
piazza of St. Peter's. Fontana made a calculation of
the whole expense of St. Peter's from the beginning to
1694, which amounted to 46,800,052 crowns, without including models. He published also works on
the Flavian Amphitheatre; the Aqueducts; the inundation of the Tiber, etc. He was assisted by his

nephews Girolamo and Francesco Fontana. Fontana
seems to have been considered an able artist and a
good designer and more successful as an architect
than as a writer.
MiCHAUD, Biographic Universelle: Melizeas, Lives of Celebrated Architects, II, 264; Longfellow, Cyclopedia of Architecture in Italy, Greece and the Levant, 365, etc. Anderson, Italian
Renaissance Architecture, 168, 172, 176; Moore, Character of
Renaissance Architecture: Rome as an Art City in Langham
Series of Art Monographs, 62.
;

Thomas H. Poole.
Fontana, Domenico,

Roman

architect of the Late

Renaissance, b. at Merli on the Lake of Lugano, 1543;
d. at Naples, 1607.
went to
before the
death of Michelangelo and made a deep study of the

He

Rome

He won in
particular the confidence of Cardinal Montalto, later
Pope Sixtus V, who in 1584 charged him with the
erection of the Cappella del Presepio (Chapel of the
works

of ancient

and modern masters.

Manger)

in S. Maria Maggiore, a powerful domical
building over a Greek cross, a marvellously wellbalanced structure, notwithstanding the profusion of
detail and overloading of rich ornamentation, which
in no way interferes with the main architectural
scheme. It is crowned by a dome in the early style of
For the same patron he
S. Biagio at Montepulciano.
constructed the Palazzo Montalto near S. Maria Maggiore, with its skilful distribution of masses and rich
decorative scheme of reliefs and festoons, impressive
because of the dexterity with which the artist adapted
the plan to the site at his disposal. After his accession
as Sixtus V, Montalto appointed Fontana architect of
St. Peter's, bestowing upon him among other distincHe
tions the title of Knight of the Golden Spur.
added the lantern to the dome of St. Peter's, and it
was he who proposed the prolongation of the interior
Of more importance were the
in a well-defined nave.
alterations he made in St. John Lateran (c. 1586)
where he introduced into the loggia of the north fagade

an imposing double arcade of wide span and ample
sweep, and probably added the two-story portico to
Scala Santa. This predilection for arcades as
features of an architectural scheme, was
brovight out in the different fountains designed by
Domenico and his brother Giovanni, e. g. the Fontana
deir Acqua Paola, or the Fontana di Termini planned

tlie

essential

FONTANA

along the same lines. Among profane buildings his
strong restrained style, with its suggestion of the
School of Vignola, is best exemplified in the Lateran
Palace (begun 1586), in which the vigorous application of sound structural principles and a power of coordination are undeniable, but also the utter lack of
imagination and barren monotony of style. It was
characteristic of him to remain satisfied with a single
solution of an architectural problem, as shown in the
fact that he reapplied the motij of the Lateran Palace
in the later part of the Vatican containing the present
papal residence, and in the additions to the Quirinal
Palace.
Fontana also designed the transverse arms
In 1586 he set
separating the courts of the Vatican.
up the obelisk in the Square of St. Peter's, of which
he gives an account in " Delia transportatione dell'
obelisco Vaticano e delle fabriche di Sisto V " (Rome,
The knowledge of statics here displayed,
1590).
which aroused universal astonishment at the time, he
availed himself of in the erection of three other ancient obehsks on the Piazza del Popolo, Piazza di S.
Maria Maggiore, and Piazza di S. Giovanni in Laterano.
After his patron's death he continued for some
time in the service of his successor, Clement VIII.
Soon, however, dissatisfaction with his style, en\'y,
and the charge that he had misappropriated public
moneys, drove him to Naples where, in addition to
canals, he erected the Palazzo Reale on a design toHis aim was to execute
tally devoid of imagination.
a sharply defined plan in vigorous sequence, without
concern for detail, employing the means available but
without much originality. 'The chief lack in his work
is a want of the distinctive character of an individual
creation.
Undue spaciousness, tremendous expanse,
with an appalling barrenness and coldness and without the inspiration of inner motif, are his ideals.
Domenico's brother Giovanni (b. 1546; d. at Rome,
His chief creations are
1614) is of less importance.
gigantic fountains, spiritless in detail, at Frascati and
Rome, where the Palazzo Giustiniani is also ascribed
to him.
GuRLETT, Ge^chichte des Barockstils in Italien (Stuttgart,
1887),

I,
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217-18.

Joseph Sauer.
Fontana, Felice, Italian naturalist and physioloat Pomarolo in the Tyrol, 15 April, 1730; d. at
He received his early
Florence, 11 January, 1S05.
education at Roveredo and spent several years at the
Universities of Padua and Bologna. After filling the
chair of philosophy at Pisa, to which he was appointed
by the Emperor Francis I, he was summoneti to Florence by the Grand-Duke Peter Leopokl and made
He was at the same time commiscourt physician.
sioned to organize and equip the museum, which is
well known for its geological and zoological collections and its physical and astronomical instruments,
some of which are of much historical value.
special feature of the collections is the unique set of
anatomical models which were made of coloured wax
under Fontana's personal direction. They were of
excellent workmanship and excited much attention
Emperor Joseph II engaged him to
at the time.
make a similar set for the Academy of Surgeons in
Vienna. Fontana spent the latter part of his life in
Florence where his position as curator of the museum
gained for him the acquaintance of most of the scienThough never in Holy orders,
tific men of the time.
he is said to have worn the ecclesiastical dress. His
fall
received on the public street,
due
to
a
death was
and he was buried in the church of Santa Croce near
was a follower of HalFontana
Galileo and Viviani.
ler and wrote a series of letters in confirmation of
irritability.
He made a special
views
on
the latter's
study of the eye and in 1765 carried on a series of experiments on the contractile power of the iris. He
investigated the physiological action of poisons, pargist, b.

A

He disticularly of serpents and of the laurel berry.
covered that the staggers, a disease of sheep, is due to
attention
much
hydatids in the brain. He also gave
to the study of the physical and chemical properties
He published a number of memoirs and
of gases.
though a laborious writer was not always exact. His
chief works are " De' moti dell' iride" (Lucca, 1765);
"Ricerehe filosofiche sopra la fisica animale" (Florence, 1775) " Ricerehe fisiche sopra '1 veneno della
vipera" (Lucca, 1767), of which a larger and much
extended edition was published in two volumes in
1781 "Descrizioni ed usi di alcuni stromenti per misurar la salubrita dell' aria" (Florence, 1774); "Recherches physiques sur la nature de Pair d^phlogisti;

;

que

et

de Pair nitreux"

CuviER
tory of

(Paris, 1776).

in Biog. Univ. (Paris),

XIV; Baab,

Outlines of His-

Medicine (New York, 1SS9).

Henry M. Brock.
Fontbonne, Jeanne,

in religion

Mother

St.

John,

second foundress and superior-general of the Sisters
of St. Joseph of Lyons, b. 3 March, 1759, at Basen-Basset, Velay, France; d. 22 November, 1843, at
Lyons. In 1778 she entered a house of the Sisters of
St. Joseph which had just been established at Monistrol (Haute-Loire) by Bishop de Gallard of Le Puy.
The following year she received the habit and soon
gave evidence of unusual administrative powers, parOn her
ticularly through her work in the schools.
election, six years later, as superior of the community.
Mother St. John, as she was now called, co-operated
with the saintly founder in all his pious undertakings,
aided in the estaljlishment of a hospital, and accomplished much good among the young girls of the town.

At the outbreak of the Revolution she and her community followed Bishop de Gallard in refusing to sign
the Oath of the Civil Constitution of the Clergy, notwithstanding the example of the Cur6 of Monistrol,
who went so far as to abet the government officials in
Forced to disperse
her community, the superior remained at her post tiU
she was dragged forth by the mob and the convent
taken possession of in the name of the Commune,
Not
after which she returned to her father's home.
long afterwards she was torn from this refuge, to be
thrown into the prison of Saint-Didier, and only the
fall of Robespierre on the day before that appointed
Unfor the execution saved her from the guillotine.
able to regain possession of her convent at Monistrol,
she and her sister, who had been her companion in
Twelve
prison, returned to their father's house.
years later (1807), Mother St. John was called to
Saint-Etienne as head of a small community of young
girls and members of dispersed congregations, who at
the suggestion of Cardinal Fesch, Archbishop of Lyons,
were now established as a house of the Sisters of St.
Joseph. She restored the asylum at Monistrol, repurchased and reopened the former convent, and on 10
April, 1812, the congregation received Government auIn 1816 Mother St. John was appointed
thorization.
superior general of the Sisters of St. Joseph, and
summoned to Lyons to found a general mother-house
and novitiate, which she accomplished after many
During the remainder of her
difficult years of labour.
life she was busied in perfecting the affiliation of the
which had been
congregation,
scattered houses of the
formally decreed in 1828. Slie also established over
of her speAn
object
communities.
two hundred new
cial solicitude was the little band which she sent to the
in conwhich
she
kept
and
with
United States in 1836
stant correspondence, making every sacrifice to prothe
life.
Towards
necessities
of
the
vide them with
end of her life. Mother St. John was relieved of the
few
spent
the
last
and
superior,
duties
of
arduous
years in preparation for the end.
RivAux, Life of Rev. Mother St. John Fontbonne, tr. (New
their persecution of the sisters.

York, 1887).

F. M.
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FONTE-AVELLANA

tomed to scourge himself, to make many genuflexions
and to pray with arms extended in the form of a cross.
At first the body of hermits was known as the Congregation of the Dove, from the pure and gentle charits founder; but when, about the year 1000,
he built them their first regular hermitage, which was
dedicated to St. Andrew, they soon became known as
the Hermits of Fonte-Avellana. Ludolph is said by
Ughelli to have resigned the office of prior in 1009 and
to have become Bishop of Gubbio, but by leave of
Benedict VIII he resigned this office in 1012 and retired again to his hermitage. It is not improbable that
he was succeeded in the priorate by Julian about
1009, but there seems to be no satisfactory evidence
that he was ever Bishop of Gubbio. He died in 1047.
In 1034, St. Peter Damian became a hermit at FonteAvellana, at a time when, it is supposed, the famous
Guido d'Arezzo was prior. St. Peter Damian succeeded to the office of prior about 1043 and held it
until his death in 1072. He made some modifications
of the rule; permitting the use of a little wine, except
during the three Lents; restraining the immoderate
use of the discipline, which had outgrown all prudence;
and introducing the solemn observance of Fridays as a
commemoration of the Holy Cross, for which reason
the hermitage, since the year 1050, has been known as
Holy Cross of Fonte-Avellana.
During the priorate of St. Peter Damian several
hermits of great sanctity were members of FonteAvellana. The earliest of these was St. Dominic Loricatus, so-called from the breastplate (lorica) which he
always wore next to his skin. This extraordinary
ascetic was born about the year 990, and was destined
for the priesthood by his parents, who bribed a bishop
to ordain him before the canonical age. After living
for a few years as a secular priest, he was struck with
contrition for the sin of simony to which he had been a
party, and became a monk. This was probably at the
hermitage of Luceoli, as we are told that he placed
himself under the direction of John of Monte Feltro.

acter of

Here he remained till about 1044, when, desiring to
increase the severity of his penances, he came to FonteAvellana to be the disciple of St. Peter Damian. The
record of his mortifications is almost incredible. Besides his cuirass, he wore habitually iron rings and
chains round his

liiiihs,

and loaded with
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Fonte-Avellana, a suppressed order of hermits,
which takes its name from their first hermitage in the
Apennines. Its founder, Ludolph, the son of Giso,
came of a German family that liad settled in Gubbio.
He was born about the year 9.3G; in 977 he left his
home and, with a companion called Julian, began to
live the life of a hermit in a valley between ilonte
Catria and Monte Corvo, in the Apennines. This valley was known as Fonte-Avellana, from a spring
among the pine-trees. Disciples soon gathered round
the two hermits; by 989 they were sufficiently numerous to receive a rule from St. Romuald, who was then
in that district. This rule seems to have been of great
severity. The hermits lived in separate cells and were
always occupied with prayer, study, or manual labour.
Four days a week they ate nothing but bread and
water in strictly limited quantities. On Tuesdays and
Thursdays they added a little fruit and vegetables.
Wine was used only for Mass and for the sick, meat not
at all. They observed three " Lents" during the year,
that of the Resurrection, that of the Nativity, and
that of St. John the Baptist. During these they fasted
on bread and water every day except Sundays and
Thursdays, when they were allowed a few vegetables.
They wore a white habit and their feet were bare.
Every day, in addition to the office, they recited the
whole Psalter before dawn. Many wore chains and
girdles or other instruments of mortification, and each,
according to his elevotion and strength, was accus-

this weight he

daily prostratcil hiuisclf n, tliousand times or recited
whole psalters with arms extended in the form of a

cross.
Day and night he lacerated his
pair of scourges.
It

body with a

had become the custom to regard the

recital of
thirty psalms while taking the discipline (i. e. about
three thousand strokes) as equivalent to one year's
canonical penance. So that to scourge oneself while
reciting the whole psalter was to execute five years of
penance. St. Dominic Loricatus is related to have
accomplished in this manner one hundred years of pen-

ance (i. e. twenty psalters), spreading the penance
over one week. And during one or two Lents he is said
to have fulfilled in this way one thousand years of penance, scourging himself night and day for forty days,
while he recited no less than two hundred psalters.
Daily he used to recite two or three psalters, and daily
in Lent eight or nine.
Meanwhile he ate only the
stricter diet of his fellow-hermits and he never slept
save when, from sheer fatigue, he fell asleep in the
midst of his prostrations. In 1059 St. Peter Damian
appointed him prior of the hermitage of Sanvicino,
near San Severino. Here he continued his terrible
penances up to his death about lOtJO. His body still
lies under the altar in the church at Sanvicino.
Another saintly companion of St. Peter Damian was his
biographer, St. John II of Lodi (Bishop of Gubbio), who entered Fonte-Avellana about the year 1055
antl became prior of the hermitage soon after the
death of his friend in 1072, which office he retained till
he was made Bishop of Gubbio, one year before his
death in 1106.
In addition, there were the blessed brothers Rudolph
and Peter, who in 1054 gave their castle at Campo
Regio to St. Peter Damian and retired to Fonte-Avellana. Rudolph became Bishop of Gubbio in 1059 and
in that year attended a council at Rome. He died in
1061. Of his brother Peter little is known save that
he lived a life of great mortification. Four years after
the death of St. Peter Damian, Gregory VII in 1076
took the hermitage of Fonte-Avellana under the special protection of the Holy See, and for 250 years popes
and emperors and nobles showered privileges upon it.
In 1301 Boniface VIII subjected the hermitage immediately to the Holy See, and in 1325 John XXII raised
it to the status of an alibey, and ordained that its abbots should always receive their blessing at the hands
of the pope or of his legate a latere. In the early fourteenth century it had grown to be a great congregation
with many subject houses. But the glory of FonteAvellana was soon to pa.ss. In 1393 it was given 'in
commendam to Cardinal Bartolomeo Mediavacca, and
the evils that follow this practice soon appeared.
Slowly the fervour of observance departed, and the
religious lived rather like secular clergy than like hermits. By the sixteenth century the habit had changed,
and they wore a short white cassock, a blue mantle,
shoes, and a white biretta.
In 1524 the great Camaldolese reformer, S. Paolo
Giustiuiani, ^uggested that the congregation of FonteAvelluna should be united to his own order. The project then came to nothing, but in 1568 Cardinal tiiulio
della Rovere, the commendatory abbot of Fonte-Avellana, joined with his brother the Duke of Url)ino in
urging on Pius V the canonical visitation of the hermitage. This was performed early in 1509 by Giambattista Barba, general of the Camaldolese, and in
November of the same. year the pope, by the Bull
"Quantum animus noster", suppressed the order of
Fonte-Avellana, transferred its members to Camaldoli
or any other house they might choose, and united all its
possessions under the jurisdiction of the Camaldolese
Order. On 6 January, 1570, the Camaldolese solemnly
entered into possession, and the order of Santa Croce
of Fonte-Avellana ceased to exist.
AuGU.STlNus Florentinus. HisioTiarttm CamaJdulensium,
Pnr« II (Viniic, l.')79), 209-2;i2; MlTTAREI.LI AND CoSTADOni,
AiuKilix Ciiiiuililiilenses (Venice, 17,';5-72); Mabillon, Atmnles
(I. S. B.. IV (I,uci-:i. 1739);
HfcLYOT, IHsloire des Ordrea RdiuieuT,\ (Paris, 1718), 280-288; St. Peter Damian, Opera in
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(Paris, 1867); Acta SS.. Feb., Ill, 406427; Aug., VI, 811-812; Sept., Ill, 146-175; Oct.. VI, 611-62S;
Oct., VIII, 182-199; Heimbucher. Die Orden und Kongrega-

P. L.,

CXZ.IV,

I (Paderbom, 1907), 262. 405;
GiBELLi, Monogralia deW antico monastero di S. Croce di FonteAvellana (Faenza, 1896); Rivista Storica Benedeltina, I, 466;

timen der kalholUchen Kirche,
II, 127.

Leslie A. St. L. Toke.
Fontenelle, .\bbet op (or Abbey of Saint- Wandrille), a Benedictine monasterj' in Normandy
It was
(Seine-Inferieure), near Caudebec-en-Caux.
founded by Saint- Wandrille (Wandregesilu.s; d. 22
July, 6(57), the land being obtained through the influence of his friend St-Ouen (Audoenus), Archbishop of
Rouen. St-Wandrille was of the royal family of .\ustrasia and held a high position at the court of his kinsman, Dagobert I, but being desirous of devoting his
life to God, he retired to the Abbey of Montfaucon, in
Champagne, in 629. Later on he went to Bobbie and
then to Romain-lloiltiers, where he remained ten
In 648 he returned to Normandy and founded
years.
the monaster}' which afterwards bore his name. He
commenced by building a great basUica dedicated to
St. Peter, nearly three

hundred

feet long,

which was

consecrated by St-Ouen in 657. This church was destroyed by fire in 756 and rebuilt by .\bbot Ansegisus
About
(823-833), who added a narthex and tower.
862 it was wrecked by Danish pirates and the monks
were obliged to flee for safety. After sojourning at
Chartres, Boulogne, St-Omer, and other places for
over a century, the community was at length brought
back to Fontenelle by Abbot" MajTiard in 966 and a
restoration of the buildings was again undertaken.
A new church was built by Abbot Gerard, but was
hardly finished when it was destroyed by lightning in
Undaunted by this disaster the monks once
1012.
more set to work and another church was consecrated
Two centuries later, in 1250, this was burnt
in 1033.
to the ground, but .\bbot Pierre Mauviel at once commenced a new one. The work was hampered by want
of funds and it was not until 1331 that the building was
Meanwhile the monastery attained a posifinished.
It was retion of great importance and celebrit}'.
nowned for the fervour, no less than for the learning
of its monks, who during its periods of greatest prosMany saints
perity numbered over three hundred.
and scholars proceeded from its cloisters. It was
especially noted for its library and school, where letters, the fine arts, the sciences, and above all calligraphy, were a.ssiduously cultivated.
One of the most notable of its early copyists was
Hardouin, a celebrated mathematician (d. 811), and
who wrote with his own hand four copies of the Gospels, one of St. Paul's Epistles, a Psalter, three Sacramentaries, and many other volumes of homilies and
lives of the saints, besides numerous mathematical

works.

The Fontenelle "Capitularies" were comAbbot Ansegisus in the eighth century.

piled under

of St-Wandrille enjoyed many rights and
amongst which were exemption from all
on the Seine, and the right to exact taxes
The charter, dated 1319, in
in the town of Caudebec.
which were enumerated tlieir chief privileges, was confirmed by Henry V of England and Normandy, in
Commen1420, and by the Council of Basle, in 1436.

The monks
privileges,
river-tolls

datory abbots were introduced at Fontenelle in the
sixteenth century and as a result the prosperity of the
abbey began to decline. In 1631 the central tower
of the church suddenly fell, ruining all the adjacent
parts, but fortunately without injuring the beautiful
cloisters or the conventual buildings.
It was j ust at this time that the newly formed Congregation of St-Maur was revivifjnng the monastieism
of France, and the commendatory abbot Ferdinand
de Neufville invited the Maurists to take over the abbey and do for it what he himself was unable to accomplish.
They accepted the offer, and in 1636 .set about
rebuilding not only the damaged portion of the chiu'ch,
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but also other parts of the monastery as well. They
added new wings and gateways and also built a great
chapter-hall for the meetings of the general chapter of
the Maurist congregation. They infused new life into
the abbey, which for the ne.xt hundred and fifty years
again enjoyed some of its former celebrity. Then
came the Revolution, and with it the extinction of
monastieism in France. St-\\'andrille was suppressed
The
in 1791 and sold by auction the following year.
church was allowed to fall into ruins, but the rest of the
Later on
buildings served for some time as a factory.
they passed into the possession of the de Stacpoole
family, and were turned to domestic uses. The Duke
de .Stacpoole, who had become a priest and a domestic
prelate of the pope, and who lived at Fontenelle until
his death, in 1896, restored the entire property to the
French Benedictines (Solesmes congregation), and a
colony of monks from Ligug^ settled there in 1893,
under Dom Pothieras superior. This community was
e.xpelled by the French government in 1901, and is at
present located in Belgimn. Besides the chief basilica,
St-Wandrille built several other churches or oratories,
both within and without the monastic enclosure. All
of these have either perished in course of time, or been
replaced by others of later date, except one, the chapel
of St-Saturniii, which stands on the hillside overlooking
It is one of the most ancient ecclesiastical
the abbey.
buildings now existing and, though restored from time
to time, is still substantially the original erection of
St-Wandrille. It is cruciform, with a central tower
and eastern apse, and is a unique example of a seventhcentury chapel. The parish church of the village of
St-Wandrille also dates from the Saint's time, but it
has been so altered and restored that little of the
original structure now remains.
Ste-Marthe, Gallia Christiana (Paris, 1759), XI; d'Ach£rT,
Chron. Fonlanellense in Spicilegium, III; Migne, Diet, des
Abbayes (Paris, 1856); Langlois, Essai kistorigue et descnptif
sur I'Abbaye de Sl-Wandritle (Rouen, 1825); Sadvagb, StWandrille (Rouen, 18S9); Acta SS., Jul.v.
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Fontevrault, Order .\nd Abbey of. I. Character OF THE Order. The monastery of Fontevrault
was founded by Blessed Robert d'Arbrissel about
the end of 1100 and is situated in a wooded valley on
the confines of Anjou, Tours, and Poitou, about two
and a half miles south of the Loire, at a short distance
west of its union with the Vienne. It was a " double"
monastery, containing separate convents for both
monks and nuns. The government was in the hands
This arrangement was said to be
of the abbess.
based upon the text of St. John (xLx, 27), "Behold
thy Mother", but want of capacity among the
brethren who surroimded the founder would seem to
be the most natural explanation. To have placed the
fortunes of the rising institute in feeble hands might
have compromised its existence, wliile amongst the
nuns he found women endowed with high qualities and
Certainly the
in every way fitted for government.
long series of able abbesses of Fontevrault is in some
measure a justification of the founder's provision.
Fontevrault was the earliest of the three orders
which adopted the double form and it may be useful
to point out the chief differences in rule and government which mark it off from the similar institutions of
the English St. Gilbert of Sempringham, founded in
1135 (see Gilbertines), and that of the Swedish princess, St. Bridgett, founded in 1344 (see Brigittines).
At Fontevrault both nuns and monks followed the
Benedictine Rule (see below, II). as did the Gilbertine
nuns, but the male religious of that order were canons
regular and followed the Rule of St. .\ugustine. The
Brigittines of both sexes were under the Regula Salvatoris, an adaptation and completion of the .\ugusThe Abbess of Fontevrault was supreme
tinian Rule.
over all the religious of the order, and the heads of the
were prioresses. Each Brigittine
houses
dependent
house was independent, and was ruled by an abbess
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who was supreme

in all temporalities,
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but in matters

was forbidden to

interfere with the priests,
the confessor general. The head of
the Gilbertines was a canon, the "Master" or "Prior
of All", who was not attached to any one house; his
power was absolute over the whole order. All three
orders were primarily founded for nuns, the priests
being added for their direction or spiritual service, and
in all three the nuns had control of the property of the
order.
The habit of the Fontevrist nuns was a white
tunic and surplice with a black girdle, a white guimp
and black veil; the cowl was black. The monks wore
a black tunic with a surplice and above it a hood and
capuce; from the centre of the last, in front and behind, hung a small square of stuff known as the
"Robert". In winter the monks wore an ample
cloak without sleeves. The original habit was in both
cases more simple.
II. The Rule.
It appears certain from the biography of Blessed Robert, which is known as the
"Vita Andreae", that the Rule was written down
during the founder's hfetime, probably in 1116 or
1117.
This original Rule dealt with four points:
silence, good works, food, and clothing, and contained
the injunction that the abbess should never be chosen
from among those who had been brought up at Fontevrault, but that she should be one who had had experience of the world (de conversis sororibus). This
latter injunction was observed only in the case of the
first two abbesses and was abrogated by Innocent III
in 1201.
We have three versions of the Fontevrist
Rule (P. L., CLXII, 1079 sqq.), but it is clear that
none of these is the original, though it is probable that
the second version is a fragment or possibly a selection
with additions by the first abbess, Petronilla (for the
argument see Walter, op. cit. infra, pp. 65-74)
This
Rule was merely a supplement to the Rule of St. Benedict and there were no important variations from the
latter in the ordinary conventual routine, though
some additions were necessitated by the conditions of
the "double" life. The rules for the nuns enjoin the
utmost simplicity in the materials of the habit, a strict
observance of silence, abstinence from flesh meat even
The separation
for the sick, and rigorous enclosure.
of the nuns from the monks is carried to such a point
that a sick nun must be brought into the church to
The subjection of the
receive the last sacraments.
monks is very marked. They are men " who of their
own free will have promised to serve the nuns till
death in the bonds of obedience, and that too with the
reverence of due subjection. . . . They shall lead a
spiritual

who were under

—

common

conventual life with no property of their
own, content with what the nuns shall confer upon
them." The very scraps from their table are to be
"carried to the nuns' door and there given to the
poor". A fugitive but penitent monk "shall ask pardon of the Abbess and through her regain the fellowship of the brethren." The monks cannot even receive a postulant without the permission of the abbess.
At the death of RobIII. History of the Order.
ert d'Arbrissel, in 1117, there are said to have been at
Fontevrault alone 3000 nuns, and in 1150 even 5000:
the order was approved by Paschal II in 1112. The
first abbess, Petronilla of Chemillg (1115-1149), was
succeeded by Matilda of Anjou, who ruled for five
years.
She was the daughter of Fulk, King of Jerusalem, and widow of William, the eldest son of Henry I,
The prosperity of the abbey continued
of England.
under the next two abbesses, but by the end of the
twelfth century, owing to the state of the country
and the English wars, the nuns were reduced to gaining their livelihood by manual work. The situation
was aggravated by internal dissensions which lasted a
hundred years, and prosperity did not return till the
beginning of the fdurteciitii century, under the rule of
Eleanor of Brittany, grand-daughter of Henry III of
England, who had taken the veil at the Fontevrist
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priory of Amesbury, in Wiltshire. The next abbess
was Isabel of Valois, great-grandchild of St. Louis, but
on her death there succeeded another period of trouble
and decadence largely due to the disaffection of the
monks who were discontented with their subordinate
position.
During the fifteenth century there were
several attempts at reform, but these met with no success till the advent to power, in 1457, of Mary, sister of
Francis II, Duke of Brittany. The order had suffered
severely from the decay of religion, which was general
about this time, as well as from the Hundred Years
War. In the three priories of St-Aignan, Breuil, and
Ste-Croix there were in all but five nuns and one monk,
where there had been 187 nuns and 17 monks at the
beginning of the thirteenth century, and other houses
were no better off. In 1459, a papal commission decided upon a mitigation of rules which could no longer
be enforced, and nuns were even allowed to leave the
order on the simple permission of their prioress. Dissatisfied with the mitigated life of Fontevrault, Mary
of Brittany removed to the priory of La Madeleinelez-Orleans in 1471. Here she deputed a commission
consisting of religious of various orders to draw up a
definite Rule based on the Rules of Blessed Robert, St.
Benedict, and St. Augustine, together with the Acts of
Visitations.
The resulting code was finally approved
by Sixtus IV in 1475, and four years later it was made
obligatory upon the whole order.
Mary of Brittany
died in 1477, but her work was continued by her successors, Anne of Orleans, sister of Louis XII, and Ren^e de Bourbon. The latter may well be styled the
greatest of the abbesses, both on account of the numbers of priories (28) in which she re-established discipline, and the victory which she gained over the rebellious religious at Fontevrault by the reform, enforced
with royal assistance in 1502. The result was a great
influx of novices of the highest rank, including several
At Rente's death
princesses of Valois and Bourbon.
there were 160 nuns and 150 monks at Fontevrault.
Under Louise de Bourbon (1534-1575), a woman of
sincere but gloomy piety, the order suffered many
losses at the hands of the Protestants, who even besieged the great abbey itself, though without success;
many nuns apostatized, but twelve more houses were
reformed. Eleanor of Bourbon (1575-1611) saw the
She had great influence with
last of these troubles.
Henry IV, and her affection for him was so great that,
towards the end of her life, when he was assassinated,
her nuns dared not tell her lest the shock should be too
great.

The Abbess Louise de Bourbon de Lavedan, aided
by the famous Capuchins, Ange de Joyeuse and Joseph du Tremblay, sought to improve the status of the
monks of St-Jean de I'Habit and made various at^
tempts to establish theological seminaries for them.
Her successor Jeanne-Baptiste de Bourbon, an illegitichild of Henry IV by the beautiful Charlotte des
Essarts, has the credit of finally giving peace to the
order.
In 1641 she obtained royal letters confirming
the reform and finally quashing the claims of the
who
sought to organize themselves indepenmonks,
dently of the authority of the abbess. The following
year the Rule approved by Sixtus IV was printed at
Paris. The " Queen of Abbesses", Gabrielle de Roche-

mate

chouart (1670-1704), sister of Mme. de Montespan
and friend of Mme. de Maintenon, is said to have translated all the works of Plato from the Latin version of
Ficino. The abbey school was frequented by the children of the highest nobility, and her successors were
entrusted with the education of the daughters of Louis
XV. The last abbess, Julie Sophie Charlotte de Pardaillan d'Antin, was driven from her monastery by
the Revolution; her fate is unknown. Towards the
end of the eighteenth century there were 230 nuns
and 60 monks ;it I'\int('vr;uilt, and at the Revolution
there were still 20(1 nuns, but the monks were few in
number and only formed a community at the mother-
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Romanesque and

consists of an aisleless nave
vaulted with six shallow cupolas, transepts, and an apIn 1804 the abbey
sidal chancel with side chapels.
became a central house of detention for 15,000 prisoners, and the nave of the church was cut up into four
stories forming dormitories and refectories for the convicts, while the choir and transepts were walled up and
used as their chapel. Five of the six cupolas were destroyed, but the nave has recently been cleared, and a
complete restoration begun. The length of the church
is 84 metres (about 276 ft.), the width of the nave
late

14m. 60 (about 48 ft.), and the height 21m. 45 (about
70 ft.). The interesting cloisters and chapter-house
may be visited, but the magnificent refectory, dating
from the twelfth and fifteenth centuries, is not shown.
V. English Houses. These were the Priories of
Araesbury, in Wiltshire, and Nuneaton, in Warwick-

—

Westwood, in Worcestershire,
with six nuns. Amesbury had been an abbey, but on
account of their evil lives the nuns were dispersed by
royal orders and the monastery given to Fontevrault
The community was recruited from the highin 1 177.
est ranks of society and in the thirteenth century numshire,

and the

Cell of

among its members several princesses of the
among them Queen Eleanor of Provence,
widow of Henry III. A survey of the English houses
was taken in 1256, when there were 77 choir nuns, 7
chaplains and 16 conversi at Amesbury, and 86 nuns at
bered

royal house,

Nuneaton. In the fourteenth century the officials
were appointed by the Abbess of Fontevrault, but the
bonds uniting the English nunneries to the motherhouse were gradually loosened until from alien they
became denizen, that is to say, practically independent.
In the last days some of the Prioresses of Amesbury seem to have resumed the ancient abbatial title;
at the dissolution, in 1540, the house was surrendered
by Joan Darrell and thirty-three nuns. A Prior of
Amesbury is mentioned in 1399, but it does not seem
certain that there were at any time regular establishments of the Fontevrist monks in England.
In 1803 Madame
VI. Modern Development.
Rose, a Fontevrist nun, opened a school at Chemille,

—

the home of the first abbess, and three years later was
enabled to buy a house and start community life; only
temporary vows were taken, and the constitutions
were approved by the Bishop of Angers. A few years
later the habit of Fontevravilt was resumeil.
Twelve
more Fontrevists joined the community, and the ancient Rule was kept as far as possible. In 1847 permis-
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In the course of liis preaching journeys
house.
through France, Robert d'Arbrissel had founded a
great number of houses, and during the succeeding
In the sevcenturies others were given to the order.
enteenth century the Fontevrist priories numbered
about sixty in all and were divided into the four provinces of France, Brittany, Gascony, and Auvergne.
The order never attained to any great importance outside France though there were a few houses in Spain
and England. The history of the order is, as will already have been seen, that of the mother-house. The
Angevin kings were much attached to Fontevrault;
Henry II and his queen, Eleanor of Guienne, Richard
Coeur de Liori, and Isabel of Angouleme, the wife of
King John, were buried in the Cimeticre des Rois in the
abbey church, where their effigies may still be seen.
The remains were scattered at the Revolution.
IV. The Abbey Buildings. The Abbey of Fontevrault was in four parts: the Grand Moustier, or convent
of the nuns, the hospital and lazaretto of Saint-Lazare,
the Madeleine for penitent women, and, some distance
apart, the monastery of St-Jean de I'Habit for the
monks, destroyed at the Revolution. The most notable buildings were naturally those belonging to the
nuns with the great minster dedicated to Our Lady.
This was consecrated by Pope Oallistus II, in 1119, but
the church was probably rebuilt in the second half of
the same century. It is a magnificent specimen of

was granted by the government to remove the
relics of Blessed Robert from Fontevrault to Chemill(5,
and by 1849 there were three houses of the reviveci
congregation: Chemille in the Diocese of Angers; Boulor in the Diocese of Auch; and Brioude in the Diocese
of Puy.
In this year a general chapter was held, in
sion

which certain modifications of the Rule were agreed
upon: the many fasts were found ill adapted to the
work of teaching; the houses were made subject to the
ordinary; and the superioress elected only for three
There are no Fontevrist monks.
full bibliography see Beaunier, Heimbucheb, and
Walter as below. The standard work is Nicquet, Hist, de

years.
For
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VOrdre de Fontevrault (Paris. 1642); Lasdier, Saincle Famille
de Fontevraud (16.'J0), unfortunately still in MS.
For the Rule
.see
Walter, Ersten Wanderprediger Frankreichs (Leipzig,
1903), I;
Reoula Ordinis Fontis-Ebraldi (Fr. and Lat.,
Paris, 1642).
See also Heimbucher, Ord. u. Kong, der Kath.
Kirche (Paderborn, 1907), I; Cosnier, Fontisbraldi Exordium
(Masserano, 1641); Helyot. Hist, des Ordres Religieux, VI;
Beaunier, Recueil hist, des archeveckes, etc.. Introductory vol.
(Paris, 1906), 215-226;
Besse, Fontevraud and the English
Brnrdielines at the Beginning of the Seventeenth Century in The
.\mplelorth Journal, II; Bishop, Bishop Giffard and the Reform
of Fontevraud in The Downside Review (Jan., 1886); Jubien,
L'.Xbbrsse Marie de Bretagne et la reforme de Vordre de Fontevrault {.\ng.ers. 1872); Cl.Etsf:HT,AbbeaaedeFontevraultauXVII'
.SiMc (Paris, 1869); Uzureau, DcratVre ylfcbfsse de Fontevrault
in Revue Mabillon, II.
The only adequate account of the
buildings, though now a little out of date, is given by BosSEBCKUP, Fontevrault, son histoire et ses monuments (Tours, 1890.)

Raymund Webster.
Fontfroide, Abbey op (B. Maria de Fonte
Frigido), a Cistercian monastery in the department
of Aude, six miles north-west of Narbonne, formerly
in the diocese of Narbonne, now in that of Carcassone.
It was founded at Narbonne some time before 1097 by
Aimery, Count of Narbonne, and was originally a filiation of the Benedictine abbey of Grandselve.
In
1118 the monks settled at Fontfroide, so-called from
a spring in the place where the new monastery was
built, and in 1146 the Cistercian reform was adopted.
The abbey held a position of considerable importance
in the Middle Ages and many of its abbots and monks
were drawn from the nobility and highest families of
France. One, Jacques Fournier, was elevated to the
papacy as Benedict XII in 1334; some became cardinals,

amongst

whom

Augustin Trivulce

were Arnaud Novelli (1310),
and Hippolyte d'E.ste

(d. 1548),

1572) and several others became Bishops of Narbonne or neighbouring churches. In the seventeenth
century three successive abbots were members of the
de La Rochefoucauld family. Fontfroide was the
burial place of the Counts of Narbonne, its chief patrons, and it had also many royal benefactors.
In 1401 the use of abbatial pontificalia was granted
by Benedict XIII, and other papal privileges were
conceded at different times. The abbots also exercised civil jurisdiction over their dependents.
The
abbey escaped the intrusion of commendatory abbots,
so common in the seventeenth and eighteenth centuries, and flourished under the rule of monastic superiors right up to the time of the Revolution, when it
was suppressed. The buildings then became private
property and, dismantled and untenanted, were gradually falling into decay, when, in 1858, they were purchased for a sum of eighty thousand francs by Pere
Marie-Bernard (Louis Barnouin), the founder of the
"Cistercians of the Immaculate Conception" and restorer of the abbey of Senanque, which had been incorporated into the Order of Citeaux a year previously.
A colony of about a dozen monks, under Pere MarieJean, as first abbot of the restored Fontfroide, was sent
there from Senanque. In 1905 the "Association
Laws" obliged them to leave, and the community is
now domiciled at T;lrrega, in the province of L^rida,
It numbers about
Spain, in the diocese of Solsona.
thirty-one members, of whom fourteen are priests.
They belong to the " Cisteri'ians of the Common Observance", who were separated from the Trappists or
"Stricter Observance" in 1834. The monasteries of
(d.

;
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Fontfroide and Hautcombe (in Savoy) now form the
"Congregation of Sdnanque", formerly that "of the
Immaculate Conception ", of which the present Abbot
Its constitutions
of Fontfroide is the vicar-general.
were approved in 1S92. The buildings at Fontfroide
are chiefly of the thirteenth and fourteenth centuries,
and include the church, cloisters, chapter-house, etc.,
comprising two quadrangles, all practically complete.
(See Cistercians.)
Ste-Marthe, Gallia Christiana (Paris, 17391, VI; Migne,
Diet des Abbaye^ (Paris, 1856); Redon, Vie de Dom Marie Bernard (Wrins, 1904); Calalogus Ord. Cist. (Rome, 1906).

G. Cyprian Alston.
Fools, Feast of, a celebration marked by much
licence and buffoonery, which in many parts of Europe, and particularly in France, during the later middle ages took place every year on or about the feast of
the Circumcision (1 Jan.). It was known by many
names festum fatuorum, festum stultorum, festum
hypodiaconorum, to notice only some Latin variants
and it is difficult, if not quite impossible, to distinguish it from certain other similar celebrations, such,
for example, as the Feast of Asses (q. v.), and the
Feast of the Boy Bishop (q. v.). So far as the Feast
of Fools had an independent existence, it seems to
have grown out of a special "festival of the subdeacons", which John Beleth, a liturgical writer of the
twelfth century and an Englishman by birth, assigns
He is among the
to the day of the Circumcision.
earliest to draw attention to the fact that, as the
deacons had a special celebration on St. Stephen's day
(26 Dec), the priests on St. John the Evangelist's day
(27 Dec), and again the choristers and mass-servers
on that of Holy Innocents (28 Dec), so the subdeacons
were accustomed to hold their feast about the same
time of year, but more particularly on the festival of
the Circumcision. This feast of the subdeacons afterwards developed into the feast of the lower clergy
(esclaffardi), and was later taken up by certain
brotherhoods or guilds of "fools" with a definite organThere
ization of their own (Chambers, I, 373 sqq.).
can be little doubt and medieval censors themselves
that the licence and buffreely recognized the fact
foonery which marked this occasion had their origin
John Beleth,
in pagan customs of very ancient date.
when he discusses these matters, entitles his chapter
"De quadani Ubertate Decembrica", and goes on to
explain: "Now the hcence which is then permitted is
called Decembrian, because it was customary of old
among the pagans that during this month slaves and
serving-maids should have a sort of liberty given them,
and should be put upon an equality with their masters
in celebrating a common festivity" (P. L., CCII, 123).
The Feast of Fools and the almost blasphemous
extravagances in some instances associated with it
have constantly been made the occasion of a sweeping
condemnation of the medieval Church. On the other
hand some Catholic writers have thought it necessary
The
to try to deny the existence of such abuses.
truth, as Father Dreves has pointed out (Stimmen aus
Maria- Laach, XLVII, 572), lies midway between these
extremes. There can be no question that ecclesiastical
authority repeatedly condemned the licence of the
Feast of Fools in the strongest terms, no one being
more determined in his efforts to suppress it than the
great Koljert Grosseteste, Bishop of Lincoln. But
these customs were so firmly rooted that centuries
passed away before they were entirely eradicated.
Secondly, it is equally certain that the institution did
lend itself to abuses of a very serious character, even
though the nature and gravity of these varied considerably at different epochs.
In defence of the medieval Church one point must not l)e lost sight of. We
possess himdreds, not to say thousands, of liturgical
manuscripts of all countries and all descriptions.
Amongst them the occurrence of anything which has
to do with the Feast of Fools is extraordinarily rare.

—

—

—

—
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In missals and breviaries we may say that it never
occurs.
At best a prose or a trope composed for such
an occasion is here and there to be found in a gradual
or an antiphonary (Dreves, p. 575).
It is reasonable
to infer from this circumstance that though these extravagances took place in church and were attached
to the ordinary services, the official sanction was of
the slenderest.
The same conclusion follows from two well-known
cases which Father Dreves has carefully studied.
In
1199, Bishop Eudes de Sully imposed regulations to
check the abuses committed in the celebration of the
Feast of Fools on New Year's Day at Notre-Dame in
Paris.
The celebration was not entirely banned, but
the part of the " Lord of Misrule " or " Prsecentor Stultorum" was restrained within decorous limits. He
was to be allowed to intone the prose "Lstemur
gaudiis" in the cathedral, and to wield the precentor's
staff, but this was to take place before the first Vespers
of the feast were sung.
Apart from this, the Church
offices proper were to be performed as usual, with,
however, some concessions in the way of extra solemnity.
During the second Vespers, it had been the
custom that the precentor of the fools should be
deprived of his staff when the verse " Deposuit potentes de sede" (He hath put down the mighty from their
seat) was sung at the Magnificat.
Seemingly this was
the dramatic moment, and the fea.st was hence often
known as the " Festum ' Deposuit '". Eudes de Sully
permitted that the staff might here be taken from the
mock precentor, but enacted that the verse " Deposuit" was not to be repeated more than five times.
A similar case of a legitimized Feast of Fools at Sens
c. 1220 is also examined by Father Dreves in detail.
The whole text of the office is in this case preserved to
There are many proses and interpolations (farus.
surfe) added to the ordinary liturgy of the Church,
but nothing which could give offence as unseemly,
except the prose "Orientis partibus", etc., partly
quoted in the article Asses, Feast of. This prose or
"conductus", however, was not a part of the office,
but only a preliminary to Vespers sung while the procesion of subdeacons moved from the church door to
the choir. Still, as already stated, there can be no
question of the reality of the abuses which followed in
the wake of celebrations of this kind.
The central idea seems always to have been that of
the old Saturnalia, i. e. a brief social revolution, in
which power, dignity or impunity is conferred for a
few hours upon tliose ordinarily in a subordinate posiWhether it took the form of the boy bishop or
tion.
the subdeacon conducting the cathedral office, the
parody must always have trembled on the brink of
We can trace the
burlesque, if not of the profane.
same idea at St. Gall in the tenth century, where a
student, on the thirteenth of December each year,
enacted the part of the abbot. It will be sufficient
here to notice that the continuance of the celebration
of the Feast of Fools was finally forbidden under the
very severest penalties by the Council of Basle in 1435,
and that this condemnation was supported by a
strongly-worded document issued by the theological
faculty of the University of Paris in 1444, as well as by
numerous decrees of various provincial councils. In
this way it seems that the abuse had practically
disappeared before the time of the Council of Trent.
A very large number of monograplis and papers in the proceedings of learned societies liave been devoted to this subject.
.Many of these are quoted by Chambers The Mcdiaval Stage, I,
274-419 (London, 1903), who himself deals with the matter
more exhaustively than any other writer. The best short article on the whole question, as Chambers attests, is that of

Dreves, Stimmen aus Maria-Laach, XLVII, 571-587 (FreiSee also Leber, Collection des meilleures disserIX and X (Paris, 1832); Cl<}MENt, Histoire GeMusique Reliqieuse (Paris, 1890). pp. 122 sqq.;
Walter, Das Eselsfcst (Vienna, 1885). There is also an exFor
cellent article by Heuser in the Kirchenlex., s. v. Feste.
further bibliographical references consult Chevalier, Topo-bibtiographie, a. v. Fons. Many articles written on this subject are
mere lampoons directed against the medieval Church, and beburg, 1894).
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tray a complete ignorance of the facts.
An article entitled
the Nineteenth Century Uune, 1905) is a
Festum StuUorum
typical specimen.

m

Herbert Thurston.

guardian, was sent as chaplain to the Spanish garrison

Dendermond. Mindful of his own countrymen he
wrote to his kinsman and companion in youth, James
at

VI
Foppa, Ambrogio, generally known as Caradosso,
Italian goldsmith, sculptor, and die sinker, b. at Mondonico in the province of Como, 1445, according to
some authorities, and according to others in Pavia, the
same year; d. about 1.527. It is possible that this artist is not correctly known as Ambrogio, but that his
He was in the service
Christian name was Cristoforo.
of Lodovico il Moro, Duke of Milan, for some years, and
executed for him an exceedingly fine medal and several pieces of goldsmith's work. Later on he is heard of
His
in Rome, working for Popes Julius II and Leo X.
will was executed in 1526 and he is believed to have
died in the following year. Cellini refers at some
length to a medal struck by him in Rome, having upon
it a representation of Bramante and his design for
St. Peter's, and he speaks of him as "the most excellent goldsmith of that time, who has no equal in the
execution of dies". He is believed to have been
responsible for the terra-cotta reliefs in the sacristy of
San Satiro, works which in their remarkable beauty
are almost equal to the productions of Donatello. In
addition to the Bramante and Moro medals three others
are attributed to him, one representing Julius II, another the fourth Duke of Milan, Francesco Sforza, and
the third Gian Giacomo Trivulzio (1448-1518).
large mmiber of examples of fine goldsmith's
work in the sacristies of the various churches of Italy
are attributed to Foppa with more or less uncertainty.
They especially include reliquaries, morses, and crosiers.
He was responsible for a papal mitre.
drawing of this tiara, made for Julius II, is in the
print room at the British Museum, and was executed
at the instance of an English collector named John
Talman. An inaccurate engraving of it by George
Vertue is also in existence, and this was reproduced by
Milntz in his article on the papal tiara. He declares
that the pope told his master of ceremonies that it cost

A

A

two hundred thousand ducats. This wonderful work
of art survived the sack of Rome
of its being in pawn at the time,

of Scotland, setting forth the claims of the Catholic
religion.
Learning of his whereabouts, many counvisited him, eighteen of
he converted to

whom

trymen

Catholicity, also three hundred soldiers.
To his great
delight he was appointed missionary Apostolic to Scotland, but succumbed to an epidemic at Dendermond.
He is said to have written an account of his conver-

though it was never published. His mother spent
her declining years near her son; his betrothed besion,

came a nun

m Rome.

Bernard Bonon., Scriptores Ord. Cap. (Venice, 1747), 31;
Ilq, Geist des hi. Framiskits II (AugsburK, 1879), 44-61; Rass,
Convertilenbilder XI (Freiburg, 1873). 37-61; Fadstinos or
DiEST, Alter Alexius natione ScotuSj P. Archangelus (Cologne,
1620, 2nd ed., LiiJge. 1632; Italian tr., Modena, 1634; Flemish
tr., Bruges, 1704); Caputo, Vila del P. Archangelo (Naples,
1650; Bologna, 1656); Lucian Montifontanus, Ertz-Englische
Lchensgcschichte (0)nstance, 1677, 2nd ed., Bregenz, 1711).

John M. Lenhart.
Forbin-Janson, Charles - Augusts - Marie - Joseph, CoMTR DE, Bishop of Nancy and Toul, founder of
the Association of the Holy Childhood, b. in Paris,
France, 3 Nov., 1785; d. near Marseilles, 12 July, 1844.
He was the second son of Count
Michel Palamede

de Forbin-Janson

and of
Compile
ette,

his

wife

Henri-

princess

Galean.

of

He was

a Knight of Malta
from childhood,

and a

soldier at
sixteen.
Napoleon I made him
Auditor of the
Council of State in
1805. His family
and the aristoc-

through the accident
but was deliberately
broken up and refashioned by Pope Pius VI. (See
Thurston in the "Burlington Magazine" for October,
Foppa is believed to have designed several
1895.)
pendent jewels, but there is a good deal of uncertainty
at present respecting his goldsmith's work, and but
little can be attributed to him with anything like

racy looked forward to a most
brilliant career as
a statesman for
him, but he surprised all by entering the semi-

authority.
ClcoGNAR\, Sloria

Savoy in 1811, and was made Vicar-General of
the Diocese of Chambery, but eventually determined to
become a missionary. Pius VII advised him to remain
in France where missionary work was needed.
He
heeded the advice, and with his friend the Abb(5 de Rauissionaires de France and preached
zan, founded the
with great success in all parts of his native land. In
1817 he was sent to Syria on a mission, returned to
France in 1819, and again took up the work of a missionary until 1823 when he was appointed Bishop of
Nancy and Toul, and was consecrated in Paris, 6 June,
1824, by the Archbishop of Rouen; Bishop Cheverus
of Boston, U. S. A., was a consecrator and Bishop Fenwick of Cincinnati a witness. The French Government did not cease persecuting him for his refusal to
sign the Galilean Declaration of 1682; finally, he was
obliged to leave France in 1830, but succeeded in getting his own choice of a coadjutor bishop by threatenEvery good cause appealed
ing to return to Nancy.

nary of St-Sulpice in the spring of 1808.

He was ordained

priest in

Mia

Scultura (Prato, 1823); Cellini,
Vila del Benvenufo Cellini (Florence, 1.S57); Vasari, Vili dei Piltori (Florence, 1878); SupiNo, II Medagliere Mediceo (Florence,
1899.)

George Charles Williamson.
Forbes, John, Capuchin; b. 1570; d. 1606. His
father, John, eighth Lord Forbes, being a Protestant,
and his mother. Lady Margaret Gordon, daughter of
the fourth Earl of Huntly, a Catholic, John followed
the religion of his father, while his elder brother was
educated a Catholic. To preserve his Faith the latter
went to Brussels and there entered the Capuchin order.
His letters and the influence of a maternal uncle, James
Gordon, S.J., led John into the Catholic Church, 1.587.
To recover his son to Protestantism Lord Forbes affianced him to a noble Protestant lady. On the eve of
the marriage John, disguised as a shepherd, fled and,
having eluded his father's spies, landed in Lille.
Pressed into the English army, he escaped, was arrested by Spanish militia, imprisoned at Antwerp, but
finally relea.sed. After some delay he was admitted to
the Capuchin Order, August, 1593, atTournai, and took
the name of his deceased brother, Archangel. Persevering in spite of persuasion, force, and the stratagems
of friends to the contrary, he completed his studies, was
ordained a priest and after refusing an appointment as

M

to his priestly heart, every good work to his purse.
He aided Pauline Jaricot in the establishment of
the Society for the Propagation of the Faith. At the
request of Bishop Flaget and Bishop Purcell, Gregory
XVI sent him on a missionary tour through the
LTnited States of America in 1839.
During his two years stay in that country, he travelled far and wide giving missions to the people and

FORCELLINI

tongue was spoken, he did wonderful missionary work,
and some events regarded as supernatural keep his
memory alive to this day among the French-Canadian
people.
He attended the Fourth Provincial Council
of Baltimore.
His last visit in the United States was
to Philadelphia, in November, 1841, when he assisted
at the consecration of Dr. Kenrick as coadjutor
Bishop of St. Ix)uis. He left New York for France in
December, 1841, and the next year visited Rome to
give an account of his mission in America. Gregory
XVI named him a Roman Count and Assistant at the
Pontifical Throne, "because of his wonderful zeal for
the propagation and defence of the Catholic Faith in
the United States of America". On his return to
France he founded (1843) the Society of the Holy
Childhood, and spent that, and a part of the following

year in spreading this good work through France,
Belgium, and England. Death came to him unexpectedly at his family castle of Aygalades near Marseilles.

De Riviere, Vie de Mgrde Forbin-Janson, Missionnaire, eveque de Nancy el de Toul, primal de Lorraine, fondaleur de la Sle
Enfance (Paris, 1892); Maes, Life of Bishop de Forbin-Janson
in America, Mss.; Shea, HisL of Calh. Ch. in U, S. (New York,
1904).

Camillas P. Maes.
Forcellini, Egidio, Latin lexicographer, b. at Fener, near Treviso, Italy, 26 Aug., 1G88; d. at Padua,
4 April, 1768.
His parents were poor, so that he was
deprived of the opportimities of an early education,
of mature age when in 1704 he entered the
seminary at Padua. There his ability and industry
soon attracted the attention of his teacher, Facciolati,
who secured his assistance in his lexicographical work.
Forcellini collaborated with his master in revising the
so-called "Calepinus", the Latin dictionary, in seven
languages, of the monk Ambrosius Calepinus. While
engaged in this work, Forcellini is said to have conceived the idea of an entirely new Latin lexicon, the
most comprehensive ever compiled. Towards the end
of 1718, under the direction of Facciolati, he began the
laborious task of reading through the entire body of
Latin literature as well as the whole collection of inscriptions.
His labours were interrupted in 1724,
when he was called to Ceneda, where he became pro-

and he was

fessor of rhetoric and director of the seminary. He
resumed his work on the lexicon on his recall to Padua
in 17.31. It was not until three years after Forcelhni's
death that this great lexicon, on which he had spent
nearly forty years of untiring industry, and which is
the basis of all the Latin lexicons now in use, was published at Padua in four folio volumes under the title,
" Totius Latinitatis Lexicon ". In it are given both the
Italian and the Greek equivalents of every word, together with copious citations from the literature.

There is an English edition by Bailey in two volumes
(London, 1828). The latest complete edition is that of
De Vit (Prato, 1858-87). (See Latin Literature.)
Ferrari, Vila di Forcellini (Padua, 1792).

Edmund Burke.
Forconium, Dioce.se op
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retreats to the clergy.
Louisiana was the first conspicuous field of his zeal, and he brought its Catholic people to the sacraments in numbers which have
hardly been equalled since. On his way thither, he
contributed one-third of the money with which the
Fathers of Mercy bought Spring Hill College (now a
Jesuit College, near Mobile, Alabama). All the large
cities of the country, from New York to Dubuque;
from New Orleans to Quebec, were witnesses of his
zeal.
More at home in Canada where his mother-

See Aquila.

Foreman, Andrew, a Scottish prelate, of good
border family; b. at Hatton, near Berwiek-on-Tweod;
His talents marked him out for early promod. 1 .'522.
tion in his ecclesiastical career; through the influence
Qf King James IV, he soon became a prothonotary

Apostolic and was employed on various important
The king sent him in 1497 with two other
mi-ssions.
envoys to conclude the truce of Aytoun with Henry
VII of England, and four years later he was erapowered to negotiate for the marriage of King James
with King Henry's daughter Margaret. By 1502 Fore-

man was Bishop of Moray (for which see. notwithstanding the protest of the primate, he procured exemption
from the metropolitan jurisdiction of St. Andrews);
he was also "commendatory" abbot of important
monasteries both in Scotland and England. Appointed
ambassador to Henry VIII in 1509, he was commissioned by his sovereign to try to bring about universal peace with a view to a new crusade.
King
Louis of France, after concluding an alliance with
the King of Scots against England, made Foreman
Archbishop of Bourges, and it was Pope Julius II's in-

tention to raise him to the cardinalate. The successor
of Julius, Leo X, did not carry out this intention, but
nominated Foreman in 1514 Archbishop of St. Andrews
and legate a latere. He received at the same time the
Abbey of Dunfermline in eommendam, and seems to
have held also at one time or another the rich Abbeys
The new
of Kilwinning, Dryburgh, and Arbroath.
primate's eight years' tenure of his see was marked by
vigorous administration and he did much to consolidate the episcopal authority, procuring the restoration
to his province of the Dioceses of Dunkeld and Dunblane, and holding an important synod, the enactments
of which, still extant, throw an important light on the
condition of the Scottish Church immediately before
the Reformation. These statutes testify to the primate's zeal for the amelioration of the state of the
clergy, for the reform of abuses, the advancement of
learning, and the augmentation of the solemnity of the
Archbishop Foreman was
services of the Church.
buried in Dunfermline Abbey.
Robertson, Concilia Scolice, 1225-1559; Gordon, Scotichronicon (Glasgow. 1S67); Accounts of Ihe Lord High Treasurer
of Scolland, ed. Dickson; Calendar of Doc. Henry VIII, ed.
Brewer, I, II; Bellesheim, Hisl. of Calh. Church of Scotland,
II, 116-125; Michel, Les Ecossais en France (Paris, 1862), I;
Keith, ed. Russel, Historical Catalogue of the Scottish Bishops
(Edinburgh. 1824); Herkless and Kerr Hannat, The Arch'
bishops of St. Andrews (Edinburgh, 1907-09).
;

D. O. Hunter-Blaie.
Forer, Laurenz, controversialist, b. at Lucerne,
1580; d. at Ratisbon, 7 January, 1659. He entered
the Society of Jesus at the age of twenty, in Landshut,
and made part of his studies under Fathers Laymann

and Tanner.

He

taught philosophy at Ingolstadt

(1615-1619), and theology, moral and controversial,
for six years at Dillingen. In the latter institution he
held also the office of chancellor for several years. He

spent the years 16.32-1643 in the Tyrol, whither he
had withdrawn with his illustrious penitent Heinrich
von Knoringen, Bishop of Augsburg, on account of
the inroads of the Swedes. Forer visited Rome (16451646) as the representative of the province of Upper
Germany in the eighth congregation. He became
rector of the college of Lucerne in 1650. Father Sommervogel enumerates sixty-two titles of publications
from the pen of Forer; though not all of them are very
voluminous, they show at least the writer's versatility
and erudition, as well as his zeal for the integrity and
the honour of the Catholic Faith. He wrote one or
more treatises each against the apostates Reihing
and de Dominis, against Melchior Nicolai, Hottinger,
Kallisen, Schopp, Molinos, Haberkorn, Voet, Hoe, the
Ubiquists, and others.

Such works as "Lutherus
thaumaturgus " (Dillingen, 1624), "Septem charaoteres Lutheri" (Dillingen, 1626), "Qu.Tstio ubinam
ante Luthenun protcstaiitiuni ccclesia fuerit" (Pt.

I,

Amberg, 1653; Pt. II, liigolst:iclt, 16.54), "Bellumubiquisticuni vetus ct novum inter ipsos Lutheranos
bellatum et necdum debellatum" (Dillingen, 1627)
are directed against all Protestants. Others, as " Anatomia anatomia; Societatis Jesu" (Innsbruck, 1634),

U5
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"Mantissa

Ant-anatomise

Jesuitica;"
(Innsbruck,
1635; Cologne, 1635), "Grammaticus Proteus, arcanorura Societatis Jesu Da?dalus" (Ingolstadt, 1636),
"Appendix ad gramniaticum Proteuni" (Ingolstadt,
1636), attack the enemies of the Society of Jesus;
finally, two of his works, written for Catholics, " Disputirkunst fur die einfaltigen Catholischen " (Ingolstadt, 1656) and "Leben Jesu Christi" (Dillingen,
1650-1658), have been re-edited and republished at
Wiirzburg (1861) and Ratisbon (1856).
HuRTEK, Xonu-nclator (Innsbruck, 1892), I, 426 sq.; SoMMERVOGEL, BibUolhc^ue, etc. (Brussels and Paris, 1892), III,
858 sqq.; Bauer in Kirchetilex., s. v.

A.

Forest,

John Antony.

J.

Maas.

See San Antonio, Dio-

cese OF.
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Foresters, Catholic Orders of.- I. On 30 July,
l,S7i», some members of the St. Vincent de Paul Society
of Boston, Massachusetts, U.S.A., desiring to have a
Catholic fraternal insurance society, organized one on
the plan of the Foresters' courts and called it the
Massachusetts Catholic Order of Foresters. It was so
chartered, and its membership was confined to the
State of Massachusetts, except in one instance, where a
court was formed at Providence, Rhode Islantl. On
1 January, 1909, the official report stated that there
were 235 courts organized, with a membership of
27,757.
Of the members 9679 were women. The
insurance in force on 31 Dec., 1908, was $27,757,000.
II. On 24 May, 1883, a number of Catholics of Chicago, Illinois, taking up the plan of this Massachusetts society, organized on the same lines the Catholic
Order of Foresters of Illinois. A flat all-around death
assessment of one dollar was adopted, and men of all
ages were admitted to membership at the same rate.
Later, when courts were established in a number of
other States and in Canada, an international convention in 1895 adopted a graded system of assessment
insurance.
Catholics between eighteen and fortyFrom
five years of age are eligible for membership.
the date of organization to 1 June, 1908, it paid out
$10,639,936 for death claims, and $2,500,000 in funeral and sick benefits.
It fiad in April, 1909, 1600
courts and a membership of 136,212 distributed over
twenty-sLx States and the Dominion of Canada. The
main offices are at Chicago, Illinois. The official organ, " The Catholic Forester ", is published at Milwaukee, Wisconsin.
The word Illinois in the original title
of the organization was dropped in 1888. as the memIjership had then extended beyond the limits of that
This society is not affiliated with the MassaState.
chusetts Catholic Order of Foresters.
III. A. Women's Catholic Order of Foresters was organized in 1892 at Chicago, having for its object benevolent co-operation among Catholic women with
assessment life-insurance at low rates. It has a
membership of 54,350, with courts scattered over
many of the States. The main offices are at Chicago.
Thomas F. Meehan.

—

Forgery, Forger. If we accept the definition usually given by canonists, forgery (Lat. falsum) differs
very slightly from fraud. "Forgery", says Ferraris,
who claims that his definition is the usually accepted one, "is a fraudulent interference with, or alteration of, truth, to the prejudice of a third person".
It consists in the deliberate imtruthfulness of an assertion, or in the deceitful presentation of an object, and
is based on an intention to deceive and to injure while
using the externals of honesty. Forgery is truly a
falsehood and a fraud, but it is something more.
It
includes fraudulent misdemeanours in matters regu-

by the law, and endangering the public peace.
These misdemeanours are divided by canon lawwriters into three classes
according as the crime is
committed by word, by writing, or by deed. The
principal crime in each of these classes being false
lated

—
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witness, falsification of public documents, and counterfeiting money.
fourth category consists in making
use of such forgerj', and is equivalent to forgery proper.
This classification, while slightly superficial, is exact,

A

nialicc of the crime
it is prejudicial to public security
interests of society at large, rather
than to those of the individual.
Social order is seriously affected by false witness,
which cripples the operation of justice; by the change
or alteration of public documents, which hinders a
right and proper administration of public affairs, and
lastly, by the coining of base money, which hampers

and presupposes the fundanuMilal
ini|uestic>n, viz.,

that

and injurious to the

trade and commerce.
If forgery is committed by
public officials in violation of their professional duties,
the crime becomes more serious, and more prejudicial
to public order.
The interests of private individuals,
therefore, while not excluded, are secondary when this
offence is in question, and it is for this reason that the
penalties incurred by forgery, or complicity therein,
are independent of the amount of damage it inflicts on individuals.
Oral forgeries, e. g. false oaths,
false witness (canonists add the crime of the judge
who knowingly pronounces an unjust .sentence), are
treated under Trial; Oath; Witne.ss; Judge. On
the other hand false coinage does not immediately concern ecclesiastical law, though some attention is paid
" Corpus Juris Canonici
and in various canon
it in the
law treatises. John XXII punished false coinage by
excommunication (Extrav. " Gradiens", Joan. XXII,
de crimine falsi) and compared forgers to alchemists
(Extrav. "Spondent", inter comm.). In many dioceses this crime was long a reserved sin (e. g. in
Naples; " PromptaBibliotheca", s.v.; see Neapolitan
edition of Ferraris, s.v. Falsum, n. 35). By such penal
measures the ecclesiastical authority merely assisted
in suppressing a crime gravely prejudicial to civil welfare it did not come before it as a crime against ecclesiastical law.
We are here concerned only with forgery properly so-called, i. e. the falsification of public documents and writings, especially Apostolic letters.
What is here said of the latter, is also applicable, in
due measure, to all public documents emanating from
the Roman Curia or episcopal courts. The canonical
legisLation on this matter is better understood when we
recall that the more usual form of thLs crime, and the
source of judicial inquiries and consequent penalties,
was the production of absolutely false documents and
the alteration of authentic decisions, for the sake of certain advantages, e. g. a benefice, or a favourable verdict.
The forging of documents for purely historical purposes, with no intention of influencing administrative
or legislative authority, does not fall within our scope.
(For an account of several such forgeries see A. Girv,
"Manuel de diplomatique", Paris, 1894, II, 801-87,
and Wattenbach, " Deutschlands Geschichtsquellen",
9th ed. appendix.) We are concerned only with the
falsification of Apostolic Letters, the only form of forgery that incurs excommunication ipso faclo specially
reserved to the pope. The most serious form of forgery
is that committed by a public functionary charged to
draw up or authenticate official documents, who violates his professional duties, by the fabrication of false
documents, by forging a signature, by fraudulent u.se
There is no
of an official seal, a stamp, or the like.
precise text in canon law punishing these crimes, and
canonists always refer to Roman law, especially to the
Lex Cornelia "de crimine falsi" (ff. XLVIII). Nevertheless in ecclesiastical law they are serious crimes;
and instances might be given of officials of the Roman
Curia who suffered death for such forgeries. Domenico of Viterbo and Francesco Maldente were tried and
executed for this crime in 1489. They had forged,
among other documents, a Bull avitlmrizing the priests
of Norway to celebrate Mass without wine (Benedict
XIV, " De Beatif.", II, c. XXXll, n. 2; I'astor, "His'

'

;
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tory of the Popes", tr. V, 351). Again the subdatarius, Francesco Canonici, called Mascabruno, was
condemned to death on 5 April, 1652, for many forgeries discovered only on the eve of his elevation to
the cardinalate.
Canon law deals mainly with the attempt to put
forgeries to a specific use.
It connects forgery and the
use of forged documents, on the presumption that he
who would make use of such documents must be
either the author or instigator of the forgery.
In
canon law, forgery consists not only in the fabrication
or substitution of an entirely false document, "as
when a false bulla, or seal, is affixed to a false letter"
(Licet V, " De crimine falsi"), but even by partial substitution, or by any alteration affecting the sense and
bearing of an authentic document or any substantial
point, such as names, dates, signature, seal, favour
granted, by erasure, by scratching out or by writing
one word over another, and the like. The classical
and oft-commented text on this matter is the chapter
Licet v, " De crimine falsi" in which Innocent III
(1198) points out to the bishop and chapter of Milan
nine species of forgery which had come under his
notice.
This famous instruction was given in order to
enable his correspondents to guard against future
fraud.
Following his teaching the gloss on this chapter enumerates among the six points a judge should
examine into in order to discover a forgery:

Forma,

stylus, filum,

membrana,

litura, sigillum.

Haec sex falsata dant scripturam valere pusillura.
In other words a document is suspect, 1) If its out^
ward appearance differs greatly from the usual appearance of such documents.
(2) If the style varies
from the usual manner of the Curia. Chapter iv,
" De crimine falsi
gives us an example of this Innocent III declares a Bull false wherein the pope addresses a bishop as "Dear Son" and not as "Venerable Brother", or in which any other person than a
instead of
bishop is styled " Venerable Brother
"Dear Son", or in which the plural vos is used to address a single individual.
(3) If the thread which ties
the leaden seal to the Bull is broken.
(4) If the parch(

'

'

:

'

'

traces of a doubtful origin (just as we distinguish the water-marks and letter-heads of modern
documents). (5) If there are any erasures, or words
scratched out.
(6) If the seal is not intact, or is not
clearly defined.
If a judge discovers an evident forgery he ought to repudiate the document and punish
the guilty party; but in case he considers it merely
doubtful he ouglit to make inquiries at the office of the
Roman Curia which is supposed to have issued it.
Substitution of false documents and tampering
with genuine ones was quite a trade in the Middle Ages.
In the chapter Dura vi, "De crimine falsi", written
in 1 198, (pars decisa). Innocent III relates that he had
discovered and imprisoned forgers who had prepared
a number of false Bulls, bearing forged signatures
To obviate
either of his pretlecessor or of himself.
abuses, he orders uniler pain of excommunication or
suspension that pontifical Bulls be received only from
the hands of the pope or of the officials charged to
deliver them.
He orders bishops to investigate suspicious letters, and to make known, to all those having
forged letters, that they are boimd to destroy them,
or to hand them over within twenty days, imder
pain of excommunication. The same pope legislated
severely against forgery and the use of forged documents. In the chapter Ad falsariorum, vii, " De crimine falsi", written in 1201, forgers of Apostolic Letters, whether the actual criminals or their aiders and
abetters, are alike excommunicated, and if clerics, are
ordered to be degraded and given over to the secular

ment bears

arm.

Whoever makes use of Apostolic Letters is invited
to assure himself of their authenticity, since to use
forged letters is punished in the case of clerics by
privation of lienefice and rank, and in the case of lay-
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men by excommunication.

The excommunication

threatened by Innocent III, and extended to the forgery of supplicas or pontifical dispensations, was incorporated in the Bull "In Coena Domini" (no. 6),
and passed thence with some modifications into the
constitution " Apostolicae Sedis," where it is number 9
among the excommunications latce sententice specially
reserved to the pope.
It affects " all falsification of
Apostolic Letters, even in the form of Briefs, and supplicas concerning favours sought ordispensations asked
for, which have been signed by the Sovereign Pontiff,
or the vice-chancellors of the Roman Church or their
deputies, or by order of the pope
also all those who
falsely publish Apostolic Letters, even those in the
form of Brief; lastly, all those who falsely sign these
documents with the name of the Sovereign Pontiff,
the vice-chancellor or their deputies. The documents
in question here are of two sorts: (a) Apostolic Letters,
in which the pope himself speaks, whether they are in
the form of Bulls or Briefs (q. v.) (b) Supplicas or requests addressed to the pope to obtain a favour, and
to which, in proof that the request is granted, the
pope or the vice-chancellor or some other official attaches his signature. It is from these supplicas thus
signed that the official document conveying the conConsecjuently rescripts of the
cession is drawn up.
Roman Congregations and of other offices, which are
not signed by the pope or by his order, do not come
under this heading.
The acts of falsification herein punished by excommunication are fewer than formerly. In the first
place, the principal crime is the only one dealt with;
the aiders and abettors of the forgery are not mentioned.
In the next place, by a strict interpretation,
allowable in penal matters but certainly opposed to
the spirit of the Decretals of Innocent III, recent
canonists exempt from the ipso facto censure forgers of
entire Apostolic Letters, and bring under it only those
who seriously alter authentic documents. It is certain, in any case, that the word jahricantes of the Bull
"In Coena Domini" becomes publicantes in the ConThere are therefore
stitution "Apostolic^ Sedis".
three acts contemplated by the latter text; the falsification, in the strict sense of the word, of Apostolic
Letters and supplicas; the publication of false Apostolic Letters; the forging of signatures to supplicas.
The "publication" which incurs this censure is not
the material divulgation of a document, but presupposes that such document is offered as, and affirmed
Supplicas with forged signatures it
to be, authentic.
would be useless to publish since they cannot take
the place of the official document conveying the concession; but the officials issuing Apostolic Letters on
the strength of such signed supplicas would have been
It must be rememmisled by the false signature.
bered that all other forms of forgery which escape the
ipso facto excommunication are subject to penalties
and censures " ferendce sententiw" according to the
gravity of the case.
To have their full official weight before a tribunal,
public documents must be presented either in the
original, or in copies certified by some public officer.
Hence the note of falsification does not attach to reproductions devoid of all guarantee of authenticity;
nevertheless such reproductions are sometimes seriously criminal because of the perverse intention of
their authors.
Leitner ("Pra*!. Jur. Can." lib. V, tit.
XX, in a note) gives two examples of fraudulent reproductions of this nature. Frederick II of Prussia forged
a Brief of Clement XIII, and dated it 30 January,
1759, by which the pope was made to send his congratulations anil a blessed sword to the Austrian MarA Bull
shal Daun, after the battle of Hoclikirch.
purporting to be by Pius IX, dated 28 May, 1873,
modifying the law in vigour for the election of a pope
was forged, with the connivance at least, of the PrusAnother false document, pubsian Government.
'

',

;

CHURCH OF SAX MERCURIALE, FORLI
CAMPANILE BY FRANCESCO DEDDI (117S-1180)

;

FORLI

by many newspapers in 1905, authorized the
marriage of priests in South America, but no one
(See Bt'LLs and Briefs.)
placed any credence in it.
lished

All canonical commentaries on the title De crimine falsi;
Decret.. lib. V, tit. XX; Eitravag. of John XXII and commentar.v: Ferraris, Prompta Bihliothera, s. v. Falsum; all
commentaries on the Constitution Aposlolicm Sedis, especially
Pennachi, t. I, appendix VIII, p. 293.

A. BoUDINHON.
Forli,

Diocese of (Fouoliviensis),

in the province

(Central Italy), suffragan of Ravenna.
city of Forli, the ancient Forum Livii, is situated
between the rivers Ronco and Montone, and was

of
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Romagna

The

founded in 206 B.C. by the consul M.Livius Salinator;
destroyed SS b. c. during the civil war of Marius and
Sulla; and rebuilt by the pr^tor Livius Clodius.
During the seventh and eighth centuries it was often
seized by the Lombards (005, 728, 742), until its incorporation with the Papal States in 757. In the
medieval struggle between the papacy and the emOn the downfall of the
pire it was Ghibelline.
Hohenstaufen, Siraone Mestaguerra had himself proclaimed Lord of Forli (1257). He was succeeded by
Maghinardo Pagano, Uguccione della Faggiuola
(1297), and others, until in 1302 the Ordelaffi came
More than once this family sought to
into power.
escape from the overlordship of the Holy See, and was
therefore several times expelled, e. g. in 1327-29 and
again in 1359-1375 (Gil d'Albornoz). Forli was
seized in 1488 by Visconti and in 1499 by Ca?sar Borgia, after whose death it v/as again directly subject to
the pope. In 1708 it was sacked by the Austrians.
St. Mercurialis is venerated as the first bishop,
and is said to belong to the Apostolic Age; it is certain, however, that he is identical with the Mercurialis present at the Council of Rimini in 359.
The Christian religion, however, must have been
introduced, and a see established, much earlier.
Among the illustrious bishops the following may be
enumerated; Ales.sandro (1160), who built the episcopal palace; Fra Bartolomeo da Sanzetto (1351),
compelled to flee by Francesco degli Ordelaffi; Giovanni Capparelli (1427), banished by Antonio degli
Ordelaffi L^uigi Pirano (1437), who took an active part
The following were natives
in the Council of Ferrara.
of Forli: Blessed Jacopo Salomonio (d. 1314), a Dominican Blessed Pellegrino Laziosi (d. 1345), a Servite
Blessed Marcolino Amanni (d. 1397), a Dominican.
The Cathedral of Santa Croce existed as early as 562;
in 1419 Martin V ordered restorations that were comA
pleted in 1475; and it was again enlarged in 1841.
noteworthy part of the cathedral is the chapel of the
Madonna del Fuoco the sacred image contained there
was formerly in a private house, where it remained
unharmed during a fire. Also worthy of mention are:
the church of San Mercuriale, with its celebrated belltower, the work of Francesco Deddi (1428); San
Biagio, with frescoes by Melozzo da Forli and Palme;

;

;

and an "Immaculate Conception" by Guido
Reni; Santa Maria dei servi (built by Blessed Pelle-

giani,

grino, buried there), with frescoes of the school of
Giotto. The seminary has a rich collection of 500
Aldine first editions and of pictures. Near Forli is the
The dioshrine of Santa Maria delle Grazie of Forno.
cese has 01 parishes, 60,000 inhabitants, 3 male and
6 female educational institutions, 4 religious houses of
of women, and a weekly Catholic paper.
Cappelletti, Le Chiese cC Italia (Venice, 1844). II, 307-67;
Marchebi. Compendium histoT. celeberrimiB civitatis Forliviensis
(Forli 1678); Rosetti, V ite degli uomini illustri ForlivesHFoM,

men, and 7

1858-61).

U. Benigni.

aorist Mov, I see, akin to Latin video), being translated, that which is seen, shape, etc., with secondary
meanings derived from this, as form, sort, particular,
It is also used by Plato to express
kind, nature.
From the primary
kind, both as genus and species.
and common signification given above, an easy transition is made to that in which it comes to signify the
intrinsic determinant of quantity, from which figure
or shape results, and thence to the further peripatetic
and scholastic usage as the intrinsic determinant of

anything that is determinable. Thus the term is employed even in such expressions as " form of contract",
"form of worship", and as theological form, "form of
words" (the theological statement of dogmatic truth);
sacramental form (see below). In its more strict
philosophical usage, however, it is limited to its signification of the intrinsic principle of existence in any
determinate essence. This covers form, whether acciBut there is a further extended
dental or substantial.
use of the term form, derived from the fact that in all
its previous significations it stands for the intrinsic con-

stitutive element of the species, accidental or substanHence, all species or nature,
tial, in sensible entities.
in itself material or existent as immaterial, is
called a form, though not, in the strict meaning of the
term, a formal principle. In this manner, it is not unusual to speak of the angelic form, or even of the form
of God, as signifying the nature, or essence, of the
Hence, form is sometimes also used
angel or of God.
Thus also the
as a synonjTn of essence and nature.
form, or formal cause of Aristotle's theory of causality,
is identified with the essence (t6 t( ^v ehai), as the form
is that in virtue of which the essence, even of ma-

whether

and composite entities, is precisely what it is.
This point will be further considered in the paragraph
treating of the development of the idea of form.
The various kinds of form recognized in philosophy
terial

include the following, of which brief definitions are
Substantial form, in material entities, is that
given.
which determines or actuates materia prima (see Matter) to a specific substantial nature or essence, as the
form of hydrogen, a rose, horse, or man. It is defined
by Aristotle as the first entelechy of a physical body
(DeAnima,II,i), and may be of such a nature that it is
merely the determinant of matter (corporeal substantial form), or it may exceed, as it were, the potentiality
of the determined matter (spiritual or subsistent form).
Accidental form is that which determines a substance
to one or other of the accidental modes as quantified,
As the
qualified, relationed, etc. (see Category).
existence of an " accident " is a secondary one, consists
e.xistent
suban
inherence,
of
ing in an inexistence
stance, as subject of inherence, is always connoted.
from
the
apart
which
exists
one
A separated form is
matter it actuates. No accidental form can thus exsepforms.
The
substantial
corporeal
ist, nor can
arated form is that of man the human soul. Inherent form is an accidental form modifying or determining substance. The term is employed to emphasize
the distinction of accidental from substantial forms.
These latter do not inhere in matter, but are co-principles with it in the constitution of material substances.
Forms of knowledge, according to Kant, are forms of
(1) intuition (space and time), and (2) thought (the
twelve categories in which all judgments are conditioned: unity, plurality, totality; reality, negation,

—

limitation; substantiality, causality, relation; possiThey are all a priori and
bility, existence, necessity).
under them, as content, fall all our intuitions and
judgments. The logical system of Kant is generally

So
as "formal" logic, from this connexion.
that of Herbart, whose logical treatment of
thought consists in the isolation of the content from its
psychological and metaphysical implications. The
point is related to the whole subject of epistemology
The attempt to ascertain the nature, extent,
(q. v.).
and validity of knowledge was made by Kant through

known
also

Form

(Lat. forma; Gr. eUos,

/lop^ri,

—

i}

Kara. t4>'\67oi'

The original meaning
t6 tI fjv eTrai; .\ristotle).
of the term jorm, both in Greek and Latin, was and is
from el^oi, root
elSos
(derived
use
common
that in

Olio-fa,

—

fiS,

an obsolete form from which comes the second
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possible to abstract the unalterable and eternal from its concrete and mutable manifestation in individuals. Aristotle, however, identifies the form with
the essence and this because the substance is what it
is (essentially) by reason of the substantial form.
It
would be a mistake, none the less, to suppose that his
doctrine leaves no room for a distinction between the
two. Indeed Orote clearly shows that "the Aristotelean analysis thus brings out, in regard to each individual substance (or hoc ah'quid, to use his phrase),
a triple point of view: (1) the form; (2) the matter; (3)
the compound or aggregate of the two in other words
the inseparable Ens which carries us out of the domain
of logic or abstraction into that of the concrete or
reality" (Grote, "Aristotle", ed. Bain and Robertson,
II, 182).
The theory is a fundamental one in Aristotle's "Philosophia Prima", presenting, as it does, a
phase, and that perhaps the most important, of the
distinction between the potential and the actual.
It
is no less fundamental to the philosophical and theological system of St. Thomas Aquinas which is representative of the Christian School.
Substantial form is an
act, the principle of activity, and by it things actually
e.xist (Summa I, Q. Ixvi) as they are.
Moreover it is
one.
Thus man exists as man in virtue of his substantial form, the soul.
That the rational soul is the unique form of the body
is of faith (Council of Vienne;
Lateran; Brief of
Pius IX, 15 June, 1857). Man is learned or healthjf in
virtue of the accidental (qualifying) forms of learning
or health that " inhere " in him. These, without detri;

—

V

ment

to his humanity,

may be present or absent. Both

may

be noted, though they specify

kinds of form,

it

their resultant essences, or quasi-essences, are individuated by the quantified matter in the one case, and the
suliject of inhesion in the other. Thus, while the accidental or substantial corporeal form falls back into
mere potentiality when it does not actuate its subject,
the incorporeal subsistent form of man, though continuing to exist when separated from the body, retains
its habitude, or relationship, to the matter by which it
was individuated. Thisdoctrine is usual in the School,
but it is interesting to observe that Scotus taught, in
distinction to St. Thomas's doctrine of one substantial
form, a plurality of form in individuals. Thus, e. g.,

while according to Acjuinas man is all that he is substantially (corporeal, animal, rational, Socrates) in
virtue of his one soul, according to Scotus each determination (generic or specific) superadds a form. In
this way, man would be corporeal in virtue of a corporeal form, animal in virtue of a superadded animal
form, etc., until he l)ecame Socrates, in virtue of the
ultimate personid fonii (xorriilcilns). Occam also distinguislu'd lietwccM a rational and a sensitive soul in

man, and

tauglit Ihal llic latlrr
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a criticism, not of the content of thought, but of its
essence.
It is an endeavour to examine not the " facta
of reason, but reason itself. ... ".
The development of the philosophical doctrine of
form may be said to have begun with Aristotle. It
provided a something fixed and immutable amidst
what appears to be involved in a series of perpetual
changes, thus obviating the difficulty of the Heraclitean position as to the validity of knowledge. The
wdvTa xwpfi' destroys the possibility of a true knowledge of things as they are. Thus Aristotle may be
looked upon as the one above all others who laid a
solid base for any true system of epistemology.
Like
Plato, he saw the radical scepticism implied in an assertion of unending change.
But imlike the doctrine
of the former, providing unalterable but separated
ideas as the ideal counterpart of sensible things, that
of Aristotle, by its distinction of matter and form,

was corruptible. The
form is em-

terniinciloiiy of tlie Scliolaslic doctrine of

ployed by till- Cliurcli in dogmatic clelinitions, such as
that i)f till' Council of Vicnnc cited ab(jve, and in her
teaching with regard to the sacraments. Thus, while

the matter of the sacrament of baptism, for example,
is water; the sacramental form consists of the words
ego te baptizo, etc., pronounced by the minister as he
baptizes. The same terminology is adopted in the exposition of moral theology, as in the distinction of
formal and material sin.
The principal alternative systems professing to give
an account of corporeal substances are those of Descartes, Locke, Mill and Bain, the scientists (Atomists,
etc.). Descartes places the essence of bodies in extension in three dimensions, thus identifying quantified

substance with quantity and in no way accounting for
substantial differences.
Each substance possesses a
"pre-eminent attribute, which constitutes its nature
and essence and to which all others relate; thus extension", etc. To this Locke adds the qualities of the
substance, making its essence consist of its primary
qualities, or properties (extension, figure and mobility,
divisibility and activity).
Locke's doctrine, which
seems to be the opinion of many contemporary men of
science, labours under the same grave inconvenience
as that of Descartes, as, by a hysteron-proteron, it accounts for the nature of a given substance by its accidents. Mill and Bain, considering substance from a

psychological rather than an ontological viewpoint,
define it by its relation to sense perception as an ex-

and permanent

ternal

possibility of our sensations.

is not unlike that just alluded to, inasmuch
expresses not the essence of bodies but at most
their activity as permanently capable of evoking sensations in us. Akin to this is the doctrine of positivism, explaining the nature of "matter" as a series of

This view
as

it

sensations.
The topic of

form is, as has been seen, closely
connected with epistemology. As was said, a weapon
the defeat of scepticism and Hcracliteamsm
was provided by Aristotle in his doctrine of forms
and essences; Aquinas, also, would have our knowledge to be of the eternal essences, though derived by
for

way

of

contemplation

of

contingent

individuals.

Kant, on the other hand, denies the possibility of such
knowledge of the Thing-in-itself and establishing a set
of mental forms (see above) into which our experience
of concrete beings may be fitted, inaugurates an epistemology of the phenomenal. Hegel begins with the
,

,

idea of pure being, identical, because of its entire lack
of content, with nothing; and thence evolves, on
idealistic lines, his theory of knowledge.
The "realism " of Herbart is an attempt to reconcile the contradictions that arise in the formal conceptions presented
in experience. His epistemological principle is, therefore,

a

critical

and methodical transformation

of such

conceptions, issuing in the position that a multiplicity
of simple, real essences exists, each possessing a single
simple quality. Several of the modern systems (Pragmatism, Moclernism, etc.), based directly and indirectly upon the teaching of Kant, assert a life-value or
work-value to truth, inculcating an extreme relativity
of knowledge and tending to pure subjectivism and
solipsism. The scholastic theory of form is not that
generally adopted by modern scientists, though it may
be noticed that it is not directly impugned by any
scientific system.
From Bacon on, empirical science
has been progressive; and there is reason to believe
that the theoretic science of to-day is in a state of
transition in its attitude with regard to the constitution of " matter" (substance). The atomic and molecular theories, principally on account of the discovery
of the radio-active substances and their properties, are
being moflified or abandoned (at any rate in so far as
they were held to represent the real constitution of
matter) in favour of the electronic, a theory not unlike
that of the Jesuit Boscovich. In any case the former
did not go farther than to provide a theoretic account
of the construction of "matter", leaving the ultimate
constitution of substance unexplained. At (his point
the theory of hylomorphism and the doctrine of sub-

"
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For a critical examinastantial form would apply.
tion of the Mechanicist position in this connexion the
reader is referred to Nys's ''Cosmologie". Furthermore, there is a noticeable reaction towards the scholastic position in recent biology, in which a growing
school of neovitalism is making itself felt.
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A Treatise concerning Eternal and Immutable Mor(London, 1731); Hume, Works, ed. Green and Grose
(London, 1878); Hamilton, /.«;/wres on Metaphysic and Logic,
ed. Mansel and Veitch (Edinburgh, 1859-60); Mansel, Prolegomena Logica, "An Inquiry into the Psychological Character
of Logical Processes" (Oxford, 1851); Mill, .4n E lamination of
Sir William Hamilton's Philosophy (London, 1865); Ghote,
Aristotle, ed. Bain and Robertson (London, 1872); UeberWEO, System der Logik (Bonn, 1857); Idem, Grundriss der
sophicB sectio prima.

Essay concerning
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Geschichte der Philosophic (Berlin, 1863-8).

Francis Aveling.

Formby, Henry, b. 1816; d. at Normanton Hall,
Leicester, 12 March, 1884. His father, Henry Grenehalgh Formby, was the second son of Richard Formb}'
The family had been
of Formby Hall, Lancashire.
Catholic until the eighteenth century, when, with the
exception of a younger branch, they lost the Faith and
closed the chapel of their fifteenth-century mansion.
Henry Formby was educated at Clitheroe grammarschool, the Charterhouse School, London, and Brasenose College, Oxford, where he took his M.A. Having
taken orders, he became vicar of Ruardean in Gloucestershire, where in 1843 he completed his first book,
"A Visit to the East", and he showed the interest in
ecclesiastical music that always characterized him
in a pamphlet reprinted from "The English Churchman called "Parochi;il Psalmody Considered "(1845).
At this time he was profoundly influenced by the Oxford Movement, and soon after his friend Newman
became a Catholic, he decided to resign his living and
join the Church. His reception took place on 24 Jan.,
1846, at Oscott, where he continued studying theology
He was
till he was ordained priest, 18 Sept., 1847.
attached to St. Chad's Cathedral where the careful
performance of plain chant has ever been a noted feature of the services, and while there he published three
works on the subject: "The Catholic Christian's Guide
to the Right Use of Christian Psalmody of the Psalter"
(1847); "The Plain Chant the Image and Symbol of
the Humanity of the Divine Redeemer and the Blessed
Virgin Mary" (1848); and "The Roman Ritual and Its
Canto Ferino, Compared with the Works of Modem
Music, in Point of Efficiency and General Fitness for
the Purpose of the Catholic Church" (1849). He also
published " The Young Singer's Book of Songs
(1852), "School Songs and Poetry to Which Music Is
Adapted" (1852), and he was one of the editors of the
" First Series of Hymns and Songs for the Use of Catholic Schools and Families "( 1 85.3) Ot her works belonging to this period were: "The Duties and Happiness
of Domestic Service" (1851), "The March of Intellect;
or. The Alleged Hostility of the Catholic Church to the
.

Diffusion

of

Knowledge

"State Rationalism

in

Examined"

Education;
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(1852),

and

An Examination

into the Actual Working and Results of the System
of the Board of Commissioners of National Education
in Ireland" (1854).
Besides his interest in ecclesiastical music. Father
Formby had much at heart the use of pictures as a
means of spreading knowledge of the Scriptures and
Catholic doctrine. In furtherance of this purpose he

published a series of carefully illustrated books. Chief

among

these was his very successful "Pictorial Bible
and church History Stories", which began with " Pic-

An

torial Bible Stories for the Young" (1856).
edition
of the complete work was publishecl in 1857, followed
by another in three volumes with new illustrations in

1862, and an abridged one- volume edition in 1871.
1857 to 1864 he took charge of the mission at
Wednesburj'; during which time he published "The

From

Fifteen Mysteries of the Rosary" (1857), "The Life
of St. Benedict" (1858), "The Parables of Our Lord
Jesus Christ " (1858), " The Life of St. Patrick " (1862),
all of

which were

illustrated.

A sermon on "Our Lady

of Salette" (1857) and "The Inquiry of a Retired Citizen into the Truth of the Catholic Religion" (1863)
were also published while he was at Wednesbury. In
1864 he retired from active missionary work and withdrew to the Dominican priory at Hinckley in Leicestershire, where he spent the remaining twenty years
of his life in issuing books and pamphlets and in help)-

ing to train the novices. For some years he edited
"The Monthly Magazine of the Holy Rosary". His
later publications included "The Cause of Poor Catholic Emigrants Pleaded" (1867); "Fleury's Historical
Catechism continued to the Vatican Council" (1871);
"The Book of the Holy Rosary" (1872); "De Annis
Christ! Tractatus" (1872); "Sacrum Septenarium"
(1874); "The Children's Forget-me-not" (1877);
"Compendium of the Philosophy of Ancient History";
"Little Book of the Martyrs of the City of Rome"
(1877); "Five Lectures on the City of Rome" (1877);

"

Monotheism
the primitive Religion of the City
Rome" (1877) "Ancient Rome and Its Connection
with Christian Religion" (Part I, 1880; Part II, unfinished at his death); "The Growing Unbelief of the
Educated Classes" (1880); "Safeguards of Divine
Faith in the Presence of Sceptics, Atheists, and Freethinkers" (1882); "A Familiar Study of the Sacred
Scripture", his last work.
He also wrote a great number of minor devotional and educational books.
.

of

.

.

;

The Tablet (22 March, 1884); The Oscotian (June, 1885), IV,
No. 14; Gillow, Bibl. Diet. Eng. Cath., s. v.; Purcell, Life
of Cardinal Manning (London, 1896), II, 494.

Edwin Burton.
Fonnosus, Pope (891-896).—The

pontificate of

this pope belongs to that era of strife for political
supremacy in Italy, which succeeded the disruption of
the Carlovingian empire. Formosus was probably a
native of Rome, and must have been born about 816,
since, at his death, he is characterized by Vulgarius as
an old man of eighty. The earliest historical information we possess concerning him is his nomination by

Nicholas I as Cardinal-Bishop of Porto in 864. Nichmust have reposed great confidence in the zeal
ability of the cardinal, since, when the Bulgarian
prince Bogoris dispatched an embassy to Rome in 860
to submit a series of questions for papal decision, the
pope appointed Formosus and Bishop Paulus of PopuFormosus found
lonia as his legates to Bulgaria.
such favour at the Bulgarian court that Bogoris petitioned Nicholas
867 to appoint none other than him
Archbishop of Bulgaria. To this proposal, however,
Nicholas did not accede, since the canons forbade a
bishop to leave his own see to undertake the government of another diocese, and Formosus returned to
Rome. Bogoris afterwards renewed his petition to
Hadrian II (867-872), the successor of Nicholas, but
with no more favourable result. In 869, Hadrian
sent Formosus with another bishop to France to assist
the local bishops in allaying the domestic strife between King Lothair and his wife Theutberga. Although the death of Lothair on his return from Italy
(8. Aug., 869) left the mission without an object, it
gave rise to fresh complications among the Carlovingian rulers, and Formosus was sent with Bishop Gauolas

and

m

derich of Velletri to Trent in S72, where Empress
Engelberga and Louis the German were discussing the
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question of succession, Louis II having no male heir.
At first Pope John VIII (872-882) reposed trust in
Formosus, anil, on the death of Louis II (875), employed him with two other bishops to convey his invitation to Charles the Bakl, King of France, to come to
Rome and receive the imperial crown from the hands
Charles obeyed the call, was crowned
of the pope.
emperor on Christmas Day, 875, and, before returning
home, appointed Dukes Lambert and Guido of Spoleto
In 871, these
to assist the pope against the Saracens.
nobles had been deprived of their dignities for conspiring against Louis II; but they were restored by
Charles.

In the pope's entourage there were many who
viewed with disapproval the coronation of Charles,
and favoured the widowed Empress Engelberga and
Louis the German. Fearing severe chastisement,
these political opponents of the pope left Rome seCardinal Formosus
cretly to seek safety elsewhere.
was among the fugitives, as he dreaded the anger of
the pope without knowing exactly whereby he had
incurred the papal resentment. From the fact that
Formosus had been sent by the pope as ambassador to
Charles and now directed his flight to Abbot Hugo at
Tours in Western France, it must be inferred that he
was not fundamentally opposed to the coronation of
Charles.
He cannot, however, have been in sympathy with the pope's political views, and consequently feared lest he might share the fate of John's
opponents at the papal court. As early as 872 he had
been a candidate for the papal see, so that John possibly viewed him in the light of an opponent.^ On the
flight of Formosus and the other papal officials, John
convened a synod, 19 April, which ordered the fugiAs they refused to obey
tives to return to Rome.

they were condemned by a second
synod on 30 June. Against Formosus, should he fail
this injunction,

to return, sentence of excommunication and deposition were pronounced by the first synod, the charges
being that, impelled by ambition, he had aspired to
the Archbishopric of Bulgaria and the Chair of Peter,
had opposed the emperor and had deserted his diocese
without papal permission. It follows from this that
John saw in Formosus a rival whom he gravely suspected. The second synod of 30 June, after several
new accusations had been brought against Formosus (e. g. that he had despoiled the cloisters in Rome,
had performed the divine service in spite of the interdict, had conspired with certain iniquitous men and
women for the destruction of the papal see), excluded
him from the ranks of the clergy. Such charges,
made against a man who was religious, moral, ascetic,
and intellectual can only be referred to party spirit.
The condemnation of Formosus and the others was
announced to the emperor and the Synod of Ponthion
In 878 John himself came to France, and the
in July.
deposition of Formosus, who appeared in person, was
confirmed at the synod of Troyes. According to the
acts of the synod, which are however of doubtful authenticity, the sentence of excommunication against
after he had promised on
oath never to return to Rome or exercise his priestly
functions. The succeeding years were spent by Formosus at Sens. John's successor Marinus (882-884)
released Formosus from his oath, recalled him to
Rome, and in 883 restored him to his Diocese of Porto.
During the short pontificates of Marinus and his suc-

Formosus was withdrawn,

cessor Hadrian III (884-885), and under Stephen V
(885-891), we learn nothing important concerning
Formosus. In September, 891, he was elected to suc-

ceed Stephen. Under Stephen V the political horizon
had become very threatening. Charles the Fat had
reunited the PVankish kingdom in 885, but after his
deposition and death in 887, Arnulf of Carinthia, the
natural son of Karlmann and the nominee of the Germans, was unal)le to preserve its unity. In the western kingdom, (Jount Eudes of Paris came forward as
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king; in Provence (Arelate), Louis, son of Boso; in
North Burgundy (Jura), Rudolf, son of the Count of
Auxerre and grandson of Louis the Pious; in Italy,
Berengar of Friaul. The last-mentioned was opposed
and defeated by Duke Guido (Witlo) of Spoleto, who
thereupon took possession of Lombardy, and assiimed
the title of king. Ruling now over the greater portion
of Italy, Guido was a very dangerous neighbour for the
pap.al states, especially as the Archdukes of Spoleto
had been on many occasions engaged in conflict with
the popes. Stephen V (q. v.) had unwillingly crowned
Guido emperor, as King Arnulf had been unable to accept the pope's invitation to come to Rome. Conse-

quently Formosus, after he had been unanimously
elected pope by clergy and people, found himself compelled to recognize Guido's dignity and to crown him
and his son Lambert Roman Emperor on April, 892.
Important ecclesiastical questions claimed the pope's
attention immediately after his elevation. In Constantinople, the patriarch Photius had been ejected
and Stephen, the son of Emperor Basilius, elevated to
the patriarchate. Archbishop Stylian of Neo-Caesarea and the clerical opponents of Photius had written
to Stephen V, requesting dispensation and confirmation for those clerics who had recognized Photius only
under compulsion and had received orders at his
hands. In his reply to this petition (892) Formosus
insisted on a distinction of persons indulgence might
be readily shown in the case of the laity, but in the
case of clerics such a course was attended with difficulties; the rule must be the sentence of the Eighth
General Council (Can. iv), viz. that Photius neither
had been nor was a bishop, and all clerics ordained or
appointed by him must resign their office the papal
legates, Landulf and Romanus, were to consult with
Stylian and Theophylaetus of Ancyra on the matter.
In this instance, Formosus only corroborated the decisions of his predecessors, Nicholas I and Hadrian II.
A matter of a pressing character, affecting the Church
A
in Germany, next called for the papal decision.
quarrel had broken out between Archbishop Hermann
of
Hamburg
conArchbishop
Adalgar
and
Cologne
of
cerning the Bishopric of Bremen, which Hermann
claimed as suffragan. Formosus decided, in accordance with the decrees of the Synod of Frankfort (892),
that Bremen should remain under the Archbishop of
Hamburg until new dioceses were erected Adalgar
was to repair to the provincial synod of the Archbishop
Formosus viewed with sorrow the politof Cologne.
ical troubles that disturbed the old Prankish kingdom of the Carlovingian dynasty. In the contest between Udes (Odo) of Paris and Charles the Simple for
the French crown, the pope, influenced by the Archbishop of Reims, sided with Charles and called on
Arnold, the German king, to support him. The polit;

;

;

ical position in Italy directly affected the pope as
head of the ecclesiastical estates, and consequently his
independence as head of the Church. Emperor Guido
of Spoleto, the oppressor of the Holy See and the papal
territories, was too near Rome and the position of the
papacy seemeil very similar to its condition in the
time of the Lombard kingdom, when Stephen II summoned Pepin to his assistance. Formosus secretly
persuaded Arnulf to advance to Rome and liberate
;

Italy; and, in 894, Arnulf made his first expedition,
subjugating all the country north of the Po. Guido
died in December of the same year, leaving his son
Lambert, whom Formosus had crowned emperor, in
the care of his mother Agiltrude, the implacable opponent of the Carlovingians. In the autumn of 895
Arnulf undertook his second Italian campaign, and in
February, 896, stood before the walls of Rome. Agiltrude had fortified herself in the city, but Arnulf succeeded in entering and was solemnly crowned by the
pope. The new emperor thence marched against
Spoleto to besiege Lambert and his mother, but was
Struck with paralysis on the way and was unable to
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continue the campaign.

Shortly afterwards (4 April,
He was succeeded by Boniface
89(3) Formosus died.
VI, who reigned only fifteen days.
Under Stephen VI, the successor of Boniface, Emperor Lambert and A^iltrude recovered their authority in Rome at the beginning of S97, having renounced
their claims to the greater part of Upper and Central
AgiUrude beuig determineil to wreak venItaly.
geance on her opponent even after his death, Stephen
VI lent himself to the revolting scene of sitting in
judgment on liLs predecessor, Formosus. At the synod
convened for that purpose, he occupied the chair the
corpse, clad in papal vestments, was withdrawn from
the sarcophagus and seated on a throne; close by
stood a ileacon to answer in its name, all the old
charges formulated against Formosus under John VIII
being revived. The decision was that the deceased
had been unworthy of the pontificate, which he could
not have validly received since he was bishop of another see. All his measures and acts were annulled,
and all the orders conferred by him were declared mvalid.
The papal vestments were torn from his body;
the three fingers which the dead pope had used in consecrations were severed from his right hand the
corpse was cast into a grave in the cemetery for strangers, to be removed after a few days and consigned to
the Tiber.
In 897 the second successor of Stephen
had the body, which a monk had drawn from the
He
Tiber, reinterred with full honours in St. Peter's.
furthermore annulled at a synod the decisions of the
court of Stephen VI, and declared all orders conferred
by Formosus valid. John IX confirmed the.se acts at
two synods, of which the first was held at Rome and
the other at Ravenna (898). On the other hand Sergius III (904-911) approved in a Roman synod the
decisions of Stephen's synod against Formosus; all
who had received orders from the latter were to be
treated as lay persons, unless they sought reordination.
Sergius and his party meted out severe treatment to the bishops consecrated by Formosus, who in
turn had meanwhile conferred orders on many other
clerics, a policy which gave rise to the greatest confusion.
Against these decisions many books were
written, which demonstrated the validity of the consecration of Formosus and of the orders conferred by
;

;

him

(see

Auxiuus).

jAFPii, Regesia Pontijicum Romanorum, 2nd ed., I (Leipzig,
1885), 435-39; Dlmmlek, Gesla Berengarii (Halle, 1871);
Idem, Auxilius und Vulgarius (Leipzig. 1S66); Idem, Geschichte
des ofitfrdnkischen Reiches (3 vols., 2nd ed., Leipzig, 1887-88);
Lapoteie, L' Europe et le Saint Sikge a I'epoque catoUngi^nne, I:
Le pape Jean VIII (Paris, 1895); Duchesne, Les premiers temps
de I Etat pontifical (Paris, 1898), 153 sqq.; Saltet, Les rcordinations, etude sur le sacrement de VOrdre (Paris, 1907), 152 sqq.;
Hefele, Conciliengesch. {2nd ed., Freiburg, 1879), IV, 561 sqq.;
Langen, Geschichte der rumischen Kirche, III (Bonn, 1892). 295
sqq.; Reumont, Geschichte der Stadt Rom, II (Berlin, 1867),
222 sqq.
J. P. KlRSCH.

Formularies (Libri Formulardm), medieval colmodels for the execution of documents

lections of

or private; a space being left for the
insertion of names, dates, and circumstances peculiar
to each case. As is well known, it is practically inevitable that documents of the same nature, issued from
the same office, or even from distinct offices, will bear
a close resemblance to one another. Those charged
with the execution and expedition of such documents
come naturally to employ the same formulae in similar
cases moreover, the use of such formute permits the
drafting of important documents to be entrusted to
minor officials, since all they have to do is to insert in
the allot tetl space the particular information previously supplied them. Finally, in this way every document is clothed with all possible efficiency, since each
of its clauses, and almost every word, has a meaning
clearly and dotinitoly intended.
Uncertainties and
difficulties of interpretation are thus avoided, and not
unfrequentl}' lawsuits. This legal formalism is usually
(acta), public

;
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known

as the "style" or habitual diction of chanceries
and the documents that issue therefrom. It represents long efforts to bring into the document all necessary and useful elements in their most appropriate
order, and to use technical expressions suited to the
case, some of them more or less essential, others
merely as a matter of tradition. In this way arose a
true art of drafting public documents or private acta,
which became the monopoly of chanceries and notaries,
which the mere layman could only imperfectly imitate, and which in time develojicd to .such a point that
the mere " style " of a supposit it ious deec has often been
sufficient to enable a skilful critic to detect the forgery.
The earlier Roman notaries {labellionex) had their own
traditional formuke, and the drafting of their acta was
subject to an infinity of detail (see "Novels" of Justinian, xHv, bcvi); the imperial chanceries of Rome
and Byzantium were more remarkable still for their
formulae. The chanceries of the barbarian kingdoms
and that of the papacy followed in their footsteps.
Nevertheless it is not directly from the chanceries that
the formularies drawn up in the Middle Ages have
come down to us, but rather from the monastic and
ecclesiastical schools. Therein was taught, as pertaining to the study of law, the art of drafting pubhc and
I

private documents (see

Du

Cange, "Glossarium med.

et infimse Latinitatis ", s. v. "Dictare"). It wascalled
dictare as opposed to scribere, i. e. the mere material
execution of such documents.
To train the dictatores, as they were known, specimens of public and private acta were placed before
them, and they had to listen to commentaries thereon.
Thus arose the yet extant formularies, between the
fifth and the ninth centuries.
These models were
sometimes of a purely academic nature, but the number of such is small; in almost every case they are
taken from real documents, in the transcription of
which the individualizing references were suppressed
so as to make them take on the appearance of general
formula?; in many instances, too, nothing was suppressed. The formulae deal with public documents:
royal decrees on civil matters, ordinances, etc.; with
documents relative to legal processes and the administration of j ustice ; or with private deeds drawn up
by a notary: sales, exchanges, gifts to churches and
monasteries, tran.sference of ecclesiastical property, the
manumission of slaves, the settlement of matrimonial
dowries, the execution of wills, etc. Finally, there are
deeds which refer solely to ecclesiastical concerns:
consecrations of churches, blessings of various kinds,
excommunications, etc. The study of the medieval
formularies is of importance for students of the history
of legislation, the rise of institutions, the development
of manners and customs, of civil history, above all for
the criticism of charters and diplomas, and for researches in medieval philolog}'. In tho.se times the
ecclesiastical and civU orders were closely related.
Many civil functions and some of the highest state
The ars
offices were held by ecclesiastics and monks.
dictiindi was taught in the schools connected with the
monasteries and those under ecclesiastical control. For
quite a long time all acta were drawn up only in Latin,
and as the vernacular languages, in Romance lands,
gradually fell away from classical Latin, recourse to
ecclesiastics and monks became a matter of necessity.
The formularies are, of course, anything but models
of good Latinity; with the exception of the Letters
(Varite) of Cassiodorus, and the St. Gall collection
"Sub Salomone", they are written in careless or even
barbarous Latin, though it is possible tliat their
wretched "style" is intentional, so as to render thtm
intelligible to the multitude.
The formularies of the Middle Ages date from the
sixth to the ninth or tenth century, and we still possess
many once used in one or other of the barbarian king-

doms. Many were edited in the seventeenth century
by Jerome Bignon, Baluze, Mabillon, and others; and

—
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many more in the nineteenth century, especially by
two savants who compiled collections of them: (1)
Eugene de Roziere, "Recueil general des fornuiles
usitees dans 'empire des Francs du cinquieme au

eighth century. Zeumer added to the list twelve
other formulae taken from various manuscripts.
(e)
" FormuliE Biturieenses ", a name given to nineteen

dixieme siecle" (3 vols., Paris, 1859-71). He groups
these early medieval formulae under five principal
heads: "Formulae ad jus publicum, ad jus privatum,
ad judiciorura ordinem, ad jus canonicum, et ad ritus
And he follows up this
ecclesiasticos spectantes".
arrangement by a very complete set of tables of concordance.
(2) Karl Zeumer, " Formulae Merovingici
et Karolini xxi" (Hanover, 1886) in "Mon. Germ.
Hist.: Leg.", V; he reproduces the formulae in the
work and gives a more complete study than de
Roziere.
In his pages will be found a complete bibliography of all written on the subject before that
time; or Chevalier, "Topo-Bibl.", may be consulted
under the word "Formules".
Some brief observations will here suffice on the
formulie used between the sixth and the ninth centuries in the various barbarian kingdoms.
The Ostrogoths. Cassiodorus, secretary and
(1)
afterwards prime minister of King Theodoric, included
in his "Variarum (epistolarum) libri XII", particularly in books six and seven, and, as he says, for the
guidance of his successors, a great number of acta
and letters drawn up by him for his royal master. It is
a genuine formulary, though standing apart by itself.
This collection dates from before 538 (P. L., LXIX).
The Servite Canciani took ninety-two of these formulae of Cassiodorus and included them in his "Barbarorum leges antiquse" (Venice, 1781, I, 19-56).

drafted at Bourges; they date from 720 to the close of
the eighth century. Zeumer added to them twelve
formulae taken from the Abbey of Saint-Pierre de
Vierzon.
(f) "Formula Senonenses", two distinct

1

—

—

"Formula Visigothicae ", a col(2) The Visigoths.
lection of the forty-six formulae made under King Sisebut (612-621). The king's name occurs twice in the
curious formula xx, a dowry settlement in hexameter
verse.
Roman and Gothic law are followed either
separately or together, according to the nationality of
the covenanters. This collection was published in 1854
by de Roziere from a Madrid MS., which was copied in
turn from an Oviedo MS. of the twelfth century,

now

lost.

—

Their formularies are immerous:
(3) The Franks.
(a) "Formula Andecavenses ", a collection made at
Angers, consisting of sixty formul;e for private acta,
some of them dating from the sixth century, but the
greater number from the early part of the seventh the
last three of the collection belong to the end of the
seventh century. They were first edited in 1685 by
Mabillon from an eighth-century manuscript pre(b) "Formulae Arvernenses" (also
served at Fulda.
known as " Baluzianse ', from Baluze, their first editor,
who issued the works in 1713), a collection of eight
formulae of private acta made at Clermont in Auvergne
during the eighth century. The first of them is dated
from the consulate of Honorius and Theodosius (407422).
(c) "Marculfi monachi formularum libri duo",
the most important of these collections, and dedicated
by its author to a Bishop Landri, doubtless identical
with the Bishop of Paris (G50-656). The first book
contains thirty-seven formulae of royal documents;
the second, carta! pagenses, or private acta, to the
number of fifty-two. The work, which was well done,
was very favourably received, and became popular as
an official textbook, if not in the time of the mayors
of the palace, at least under the early Carlovingians.
During the reign of Charlemagne it received a few
additions, and was re-arranged under the title " Formulae Marculfina; a'vi Karolmi". Zeumer edited
six fonnula> closely related to this collection.
(d)
" Formula' Turoneii.sos", also known as "Sirmondicie"
(Baluze edited them mider this title because they had
been discovered by Pere Sirmond in a Langres manuscript).
This collection, made at Tours, contains
;

—

'

—

—

forty-five formulae, two of which are royal documents,
ma^iy being judicial decisions, and the remainder private acta. It seems to belong to the middle of the

—

formula taken from

different

collections,

but

all

—

collections, both of which were made at Sens, and
preserved in the same ninth-century manuscript. The
first, "Cartae Sezionicae", dates from before 775, and
contains fifty-one formulae, of which seven are for royal
documents, two are letters to the king, and forty-two
are private charters.
Zeumer added six Merovingian
formulae. The second collection, " Formulae Senonenses recentiores ", dates from the reign of Louis the

Pious, and contains eighteen formula', of which seven
deal with judicial acts.
Zeumer added five metrical
formulae, and two Merovingian formulae written in
Tironian notes.
(g) "Formulie Pithoei". In a manuscript loaned by Pithou to Du Cange for his "Glossarium" of medieval Latin there was a rich collection
of at least one hundred and eight formulae, drawn up
This
originally in territory governed by Salic law.
manuscript has disappeared. Under the above heading Zeumer has collected the various quotations made

—

—

by Du Cange from

this formulary.
(h) "Formulae
Salicae Bignonianje ', so called from the name of their
It contains twenty-seven forfirst editor, Bignon.
mula', one of which is for a royal decree they were
collected in a covmtry subject to Salic law, about the
year 770. (i) "Formulae Salicae Merkehans", so
called from the name of their editor, Merkel (about
'

;

—

1850), a collection of sixty-six formulae taken from a
Vatican manuscript; they were not brought to comThe first part (1-30) consists
pletion until after 817.
of formulae for private acta, modelled on " Marculf ' and
the "Formulae Turonenses"; the second part (31-42)
follows the " FormuUe Bignonianae " the third (43-45)
'

;

contains three formuliB drawn up in some abbey the
fourth (46-66) has formulae dating from the close of
the eighth century and probably compiled in some
episcopal town. Two formuUt of decrees of the bishops
of Paris were discovered by Zeumer in the same manu(k) "Formula Sahcae Lindenbrogianae ", so
script.
called from the name of their first editor, Friedrich
Lindenbrog, a Frankfort lawyer (1613) who edited
them together with other documents. The collection
contains twenty-one formulae of private acta, drawn
up in Salic law territory. Four others were added by
Zeumer. (1) "Formulae Imperiales e curia Ludovici
Pii", also known as " Carpenteriana; " from Carpentier
who first edited them in his "Alphabetum Tironianum" (Paris, 1747). This is an important collection of
fifty-five formulae, drawn up after the fashion of the
charters of Louis the Pious at the Abbey of St. Martin
The manuscript is
of Tours, between 828 and 832.
written mainly in Tironian notes. This collection was
used by the Carlovingian chancery of the ninth cenZeumer has added to the list two formulae.
tury.
(m) "CoUectio Flaviniensis", one hundred and seventeen formulae compiled at the Abbey of Flavigny in the
ninth century; of these, ten only are not to be met
with elsewhere. (n) "Formula; coUectionis Sancti
Dionysii", a collection of twenty-five formulae made at
the Abbey of St-Denys under Charlemagne; for the
most part it is taken from the archives of the abbey.
;

—

—

—

(o) "Formulae codicis Laudunensis", a Laon manuscript containing seventeen formulae, of which the first
five were drawn up at the Abbey of St-Bavon in

Ghent, and the remainder at Laon.
The most important of their
(4) The Alamaiwi.
forinulsK are: (a) " FormuL'B Alsatica;", under which
name we have two collections, one made at the Abbey
of Murbach (Formulie Morbacenses) at the end of the
eighth century and preserved in a manuscript of St.
( iail, containing twenty-seven formulae, one of which ia

—
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for a royal decree; the other embodies three formula;
made at Strasburg (Formulae Argentinenses) and preserved in a Berne manuscript.
(b) "Formulse Augienses", from the Abbey of Reiehenau. This consists of
three distinct collections: one from the end of the
eighth century containing twenty-three formuUe of
private ac(«; another belonging to the eighth and ninth
centuries contains forty-three formulie of private documents; the third, " FormuUe epistolares Augienses", is
a "correct letter-writer" with twenty-six formula?.
(c) "Fornmla; Sangallenses" (from the Abbey of St.

—

Gall), in

two

collections of this

name.

The

"

Formute

Sangallenses miscellanese " consists of twenty-five formulae, many of which are accompanied by directions
They date from the middle of the
for their use.
eighth to the enil of the ninth century. The important "Collectio Sangallensis Salomonis III tempore
conscripta" is so called because it seems to have been
compiled by the monk Not ker at St. Gall, under Alibot
Salomon III (S90-920), who was also Bishop of ConNotker died in 912.
It contains, in fortystance.
seven formukp, models of royal decrees, of private
documents, of litterce jormatm and other episcopal
documents. Zeumer added six formulae taken from
the same manuscript.
Among their formula; are: (a)
(5) The Bavarians.

—

"Formulae Sahsburgenses", a very fine collection of
one hundred and twenty-six models of documents and
letters, published in 18.58, by Rockinger, and drawn up
at Salzburg in the early part of the ninth century.
(b) "Collectio Pataviensis" (of Passau), containing
seven formula;, five of which are of royal decrees, executed at Passau under Louis the German.
(c) " Formulae codicis S. Emmerami", fragments of a large
collection made at St. Emmeram's, Ratisbon.
The most important of all ancient for(6) Rome.
mularies is certainly the " Liber diurnus romanorum
pontificum", a collection of one hundred and seven
formularies long used by the Apostolic chancery. If
it was not drawn up for the papal chancery, it copies
its documents, and is largely compiled from the
" Registrum " or letter-book of St. Gregory the Great

—

—

It was certainly in official use by the
(.59Cp604).
Roman chancery from the ninth to the end of the
eleventh century. This collection was known to the
medieval canonists, and is often quoted by Cardinal
Deusdedit and Yves of Chartres; four of its documents
were incorporated into the " Decretum " of Gratian.
The best manuscript of the "Liber diurnus", written
at the beginning of the ninth century, comes from the
Roman monastery of Santa Croce in Gerusalemme,
and was discovered in the Vatican Library. About
the middle of the seventeenth century, the learned
Lucas Holstenius used it when preparing an edition of
the work which was officially stopped and suppressed
on the eve of its appearance, because it contamed an
ancient profession of faith in which the popes anathematized their predecessor Honorius. In 1680 the
Jesuit Garnier, using another manuscript of the College of Clermont (Paris), brought out an edition of the
" Liber diurnus" not approved by Rome (P. L., CV).
In the nineteenth century the Vatican manuscript was
utilized for two editions, one by de Roziere (Paris,
In
1869), the other by von Sickel (Vienna, 1889).
1S91 the Abb;ite Ceriani discovered at the Ambrosiana
For a full
(Milan) a third manuscript as yet unused.
bibliography of recent researches concerning the
"Liber diurnus" see the "Topo-Bibl." of Chevalier,
s. V. While, in its complete form, the " Liber diurnus"
cannot date back further than 786, the earliest forms
Von
of it go back to the end of the seventh century.
Sickel holds that its opening formul-.e (1-63) are even
It is badly arranged
fifty years earlier than that date.
After a
as a collection, but wonderfully complete.
series of nddrcssrs and conclusions for papal letters,
that vary according 1 t he addressees, t here are formulae
concerning the installation of bishops, the consecra1

)
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tion of churches, the administration of church property, the grant of the pallium, and various other
privileges.
Then follow models for the official correspondence on the occasion of a vacancy of the Holy See
and the election of a pope, also directions for the consecration and the profession of faith of the pope-elect;
finally a group of fornmUc affecting various matters of
ecclesiastical administrat ion.
In the tenth century these formularies cease to be in
universal use; in the eleventh, recoiu'se is had to them
still more rarely; other methods of training notaries
are introduced. Copies of letters are no longer placed
before them.
In their stead, special treatises of instruction are prepared for these officials, and manuals
of epistolary rhetoric appear, with examples scattered
here and there throughout the text, or collected in
separate books. Such treatises on composition, artea
didaminis, have hitherto been only partially stuilied
and classified, chiefly by Rockinger in " Bri(>fstcllor
und Formelbiicher des XI. bis XIV. Jahrhunderts"
(Munich, 1863). The most ancient of these manuals
known to us is the " Breviarium de dictamine " of
Alberic of Monte Cassino, about 1075; in the twelfth
century treatises of this kind become more frequent,
first in Italy, then in France, especially along the
banks of the Loire at Orl6ans and at Tours. Side by
side with these works of epistolary rhetoric we meet
special treatises for the use of clerks in different chanceries, and formularies to guide notaries public.
Such
are the "Formularium tabellionum" of Irnerius of
Bologna in the twelfth century, and the
artis
notaria;" of Ranieri of Perugia in the thirteenth; that
of Salathiel of Bologna printed at Strasburg, in 1516,
and the very popular one of Rolandino that went
through many editions, beginning with the Turin

"Summa

edition of 1479.
As to the papal chancery, in general very faithful to
its customs and its "style", after the reform of Innocent III many formularies anfl practical treatises
appeared, none of them possessing an official value.
The w ritings of Dietrich of Nieheim (an employ^ of the
chancery in 1380), "De Stilo" and "Liber Cancellariae", have been the subject of critical studies (see
Dietrich von Nieheim). At a more recent date we

meet many treatises on the Roman chancery and on
pontifical letters, but they are not formularies, though
their text often contains many models.
Quite recently, however, there has appeared an
official publication of certain formulae of the Roman
Curia, i. e. the collection of formulae for matrimonial
dispensations granted by the Dataria Apo.stolica (see
Roman Congregations), published in 1901 as "Formulae Apostolicae Datariae pro matrimonialibus dispensationibus, jussu Emi. Card. Pro Datarii Cajetani
Aloisi-Masella reformatae ".
Lastly, in a different order of ideas, it may be well to
mention a collection of formulae for use in episcopal
courts, the "Formularium legale-practicum" of Francesco Monacelli (Venice, 1737), re-edited by the Camera Apostolica (3 vols, fol., Rome, 1834).
From the twelfth century onw ard the formularies of
the papal Curia become more numerous but less interesting, since it is no longer necessary to have recourse to them to supplement the documents.
The formularies of the Cancellaria Apostolica are
collections drawn up by its clerks, almost exclusively
for their own guidance; they interest us only through
their relation to the "Rules of the Chancery" (see
Roman Ccria). The formularies of the Pcenitentiaria have a higher interest for us; they appear during
the twelfth century when that department of Roman
administration was not restricted, as it now is, to
questions of conscience and the jorum internum, but
served as a sort of clearing-house for lesser favours
granted by the Holy See, especially for dispensations.
These interesting documents, including the formularies, have been collected and edited by Gdller in "Die

FORNOVO
piipstliche

A Formulary of the

Papal Penitentiary in the Thirteenth Century" (Philadelphia, 1S92), probably the work of Cardinal ThomaWe must mention the
sius of Capua (d. 1243).
"Summa de absolutionibus et dispensationibus " of
Nicholas IV; of particular value also is the formulary
of Benedict XII (1336 at the latest), made by order of
that pope and long in use. It contains five hundred
and seventy letters of which more than two hundred
Attenare taken from the collection of Thomasius.
tion is also directed to the list of " faculties " conferred,
in 1357, on Cardinal Albornoz, first edited by Lecacheux in "M(?langes d'Arch^ologie et d'Histoire des
ecoles frangaises de Rome et d'Athenes", in 1898;
and to later te.xts in GoUer. It will suffice if we make
a bare mention of the taxce or "taxes" in use at
the Poenitentiaria, to which were occasionally joined
those imposed by the Cancellaria; in the opinion of the
writer, they are not in any way related to the formularies.

Besides the works mentioned above see Giry, Manuel de
diplomatique (Paris, 1894), Bk. IV, ch. i, Formulaires et
manuels; Bk. V, Les Chancelleries; from this work we have
largely drawn;

Kober
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Eugen IV." (Rome,

Poenitentiarie
1907).
Previously, Lea had published "
bis

in Kirchenlex.,

s.

w.

Formelbiicher,

and Liber diurnus.

A. BOUDINHON.

Fornovo. See Sabina, Diocese of.
Forrest, William, priest and poet; dates of birth
and death imcertain. Few personal details are known
of him.
He is thought to have been related to John
Forest, the Franciscan martyr, and was connected
with Christ Church, Oxford, though in what capacity
is not clear; probably he was a student there. It is certain that he was present when the university, in 1530,
discussed the question of Henry VIII's divorce; he
also gives a long account in his poem on Catherine of
Aragon of the rebuilding of the college when it was
remodelled, and we find him in receipt of a pension
from it in 1555. vSoon after the accession of Mary he
was made a royal chaplain, but nothing is known of
what became of him after her death. An interesting
entry occurs in the State papers (domestic) of Elizabeth, under the date 23 Dec, 1592, to the effect that
A certain Robert Faux being examined, confessed that
" 3 or 4 years since he had given a gray nag with a saddle and bridle to Forrest, a priest, at an ale house in

Stoke, Northampton". This may have been William
Forrest, and points perhaps to his being a fugitive at
He was a skilful musician and collected the
manuscripts of some of the best contemporary Eng-

the time.

composers. This collection is now preserved in
Oxford. The greater part of his poems are still in MS.
None of them are of great poetical merit, but some are
extremely interesting from the light they throw upon
certain political, religious, and social events of his
time. There are some enlightened suggestions in his
work concerning points of social reform. Warton, in
his " History of English Poetry", remarks that Forrest
seems to have been able to "accommodate his faith
to the reigning powers", and the statement rests upon
the fact that he dedicated two of his works to the protector Somerset. Otherwise he seems to have been a
loyal Catholic. Forrest's works are " History of Joseph
the Chaste" (in MS., Oxford and British Museum); "The Pleasant Poesie of Princely Practice" (in
MS., British Museum) a long extract from this poem
is given in "Starkey's Life and Letters" (see below);
A metrical version of certain Psalms and Canticles (in
MS); "A New Ballad of the Marigold", in praise of
Queen Mary, printed in the "Harleian Miscellany",
vol. X; "The History of Grisild the Second", a long
poem upon Catherine of Aragon and her divorce,
published entire by the Roxburghe Club (London,
1875), with memoir by the Rev. W. H. Macray; "The
Life of the Virgin Mary", and other poems (Harleian
MS., 170.3).

Cooper

a. v.; Starkey's Life and Letters
(Early Eng. Text See, London, 1878); Warton, Hist. Eng.
Poetry, ed. Hazlitt (London, 1871), IV; Wood, Athence Ozon.,
ed. Buss (London, 1812), I; Giixow, Bibl. Diet. Eng. Calh.,

in Diet, Nat. Biog..

K. M. Warren.

s. V.

Fbrster, Arnold, German entomologist; b. at
Aachen, 20 Jan., ISIO; d. in the same city, 12 Aug.,
His father died while he was quite young, and
1884.
it was only by strict economy and by tutoring that he
was able to complete his gymnasium course, which he
began in 1824. He was an apt student, and showed a
decided preference for natural history. The entomologist Meigen, who resided in the neighbourhood, fostered and directed this preference and his influence
may be traced throughout Forster's subsequent work
in entomology.
Forster began the study of medicine
at Bonn in 1832, but soon abandoned it to devote himself entirely to natural science.
He made rapid progress, and, while still a student, became assistant to
Goldfuss and tutor in his family. In 1836 he was appointed instructor in the high school known to-day
of his native city, with
as the Realgynmasium
which he was connected until his death.
Forster was a conscientious teacher, and endeavoured
to awaken in his pupils a love of and interest in the wonHis wealth of knowledge and his unders of nature.
tiring spirit of research would, however, have found a
wider and more suitable field in the university than in
the gymnasium. Most of his leisure was devoted to
his studies in entomology, though botany also claimed
part of his attention.
He was regarded in particular
as an authority in the "microhymenoptera".
He
was an indefatigable collector and a keen observer,
but was inclined to magnify minute differences, and
Forster belonged
so multiply species and divisions.
to a number of societies of natural history, and carried
on an extensive correspondence with entomologists
both at home and abroad. In 1853 he received the
degree of Doctor of Philosophy honoris causa at Bonn,
and in 1855 the title of professor from the Minister of
Instruction.
He was abstemious in his habits, and a
devout and practical Catholic, conspicuous for his
Among his papers on encharity towards the poor.
tomology are " Beitrage zur Monographic der Pteromalinen " " Einige neuen Arten aus der Faniilie der

—

—

;

" Hymenopterologische
Blattwespen";
Studien";
" Monographic der Gattungen Campoplex u. Hylaeus";
"Flora Excursoria des Regierungsbezirks Aachen".

Wackerzapp, Verhandl. d. Naturhistorisehen Vereins d. prettS'
sischen Rheinlande, WestfaleTis und d. Regierungsbezirks Osnabriick (Bonn, 1886), Correspondenzblatt. p. 38.

Henry M. Bhock.

lish

:

—

Forster, Frobenius, Prince- Abbot of St. Emmeram
at Ratisbon, b. 30 Aug., 1709, at Konigsfeld in Upper
Bavaria; d. 11 Oct., 1791, at Ratisbon. After studying
the humanities and philosophy at Freising and Ingolstadt, he entered the Benedictine monastery of St.
Emmeram at Ratisbon where he took vows on 8 Dec,
He made his theological studies partly at his
1728.
monastery and partly at Rott, where the Bavarian
Benedictines had their common study house. Shortly
after his elevation to the priesthood, in 1733, he became
professor of philosophy and theology at St. Emmeram
and for some time held the office of master of novices.
In 1745 he was sent to the Benedictine university at
Salzburg to teach philosophy and physics. Two years
later he returned to his monastery where he taught
philosophy and Holy Scripture until he became libraHe had gained an enviable
rian and prior in 1750.
reputation as a philosopher and scientist, and was one
of the first religious who endeavoured to reconcile
Scholastic philosophy with the Cartesian and the
Leibniz- Wolffian school. Though leaning towards the
Leibniz- Wolffian philosophy, he rejected many of its
teachings, such as the cosmological optimism of Leibniz and the mechanism of Wolff, and was rather an
eclectic than a slavish follower of any one system. In

FORSTER

Kraus

of 8t.

Emmeram.

Forster's election was the inauguration of the golden
era of St. Emmeram. The learned new prince-abbot
endeavoured to impart his own love for learning to
each of his subjects and offered them every facility to
advance in knowledge. During his reign the course
given in the natural sciences at St. Emmeram became
famous throughout Germany and drew scholars not
only from the Benedictine monasteries of Bavaria, but
also from the houses of other religious orders. In order
to promote the study of Holy Scripture, Forster called
the learned Maurist philologist, C'harles Lancelot of
St-Germain-des-Pres, who instructed the monks of St.
Emmeram in Oriental languages from 1 Oct., 1771, to
27 May, 1775. To encourage his young monks still
more in their respective studies, he founded a physical,
a mineralogical, and a numismatic cabinet and procured the best available literature in the various
branches. Forster's chief literary production is his
carefully prepared edition of the works of Alcuin
which appeared in two folio volumes (4 parts) at
Ratisbon in 1777. It is reprinted in the Latin Patrology of Migne (vols. C and CI). He also wrote in
Latin five short philosophical treatises and a dissertation on the Vulgate.
From a codex preserved in the
library of the cathedral chapter at Freising he edited
the decrees of the Synod of Aschheim and made a
German translation of it for " Abhandlungen der
Bayr. Akad. der Wissenschaften (I,-i'J-(JO) and from a
codex in the library of St. Emmeram he pulilished in
Mansi's " C'oUectio Ampl. Conciliorum" (XIII, 102528), the decrees of a Bavarian synod held during the
times of the Agilolfings.
Endres, Frobcniiis Forster in Strassbiirgcr theoJ. Sliidien
(Freiburg im Br., 1900). IV. tasc. 1; Lindner, Dir SclirifMcller
'

'

;

des Bcnediktiner-Ordens in Bayem (Ratisbon. 1SS01,
in Hist.-Polil. Blatter (Munich, 1901),

Schneider

I,

5C)-<i2;

CXXVII.

Michael Ott.

902-913.

Forster,

Thomas Ignatius Maria, astronomer

and

naturalist, b. at London, 9 Nov., 1789; d. at
Brussels, 2 Feb., 1860.
His Uterary education was
neglected, as his father, a distinguished botanist, was
a follower of Rousseau. He made up this deficiency,
and during his lifetime became master of a number of
modern languages. His early studies were, however,
desultory, and he seems to have put off the choice of a
profession until some years after attaining to man's
estate. As early as 1805 he had compiled a "Journal
of the Weather ' and had published his " Liber Rerum
'

NaturaUum". A year later, inspired by Gall's works,
he took up the study of phrenology. The comet of
1811 aroused his interest in astronomy, a science which
he continued to pursue, and eight years later, on 3
July, 1819, he himself discovered a new comet. He
finally matriculated at Corpus Christi College, Cambridge, in order to study law, but soon abandoned it
for medicine, taking his degree in 1819.
Two )-ears before, he had married the daughter of Colonel Beaufoy
and taken up his residence at Spa Lodge, Tunbridge
Wells. After the birth of his only daughter he moved

to Hartwell in Sussex, and then went abroad, where he
spent three years. His observations and studies on the
Continent led to the pubhcation, in 1824, of his "Perennial Calendar". It was also during this period that
he was attracted by the claims of the Cathohc Church,
to which he became a convert. After his return to
England he became a fellow of the Royal Astronomical
Society and helped to foimd a meteorological society,
which, however, had but a brief existence.
His father died in 1825, and he soon after took up
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1759 Forster was chosen one of the first members of
the newly founded Bavarian academy of sciences. A
year later he laid down the office of prior and was
appointed provost at Hohengebraching, a dependency
of St. Emmeram, situated about five miles south of
Ratisbon. On 24 July, 1762, he was elected as successor to the deceased Prince-Abbot Johann Baptist

Chelmsford in order to be near his
who was a pupil at Newhall Convent. Here
he undertook a series of researches on the influence of
atmospheric conditions on diseases, and particularly
on cholera. In 1830 he collected and published the
letters of Locke, Shaftesbury, and Algernon Sydney.
In 1833 he again went abroad, where he spent most of
his remaining years, settling finally in Bruges.
He
continued his literary activity during the latter part of
his life, some of his writings being poetical. He also
his residence in

daughter,

composed
markable

selections for the violin.
Forster was refor his versatility and industry.
He num-

bered among his friends many of the prominent
authors and scholars of his time, such as Gray, Porson,
Shelley, Peacock, Herschel, and Whewell.
Besides
the works mentioned, he also wrote, "Researches
about Atmospheric Phenomena" (London, 1812; 2nd
ed., 1823); "Reflections on the Destructive Operation
of Spirituous Liquors" (London, 1812);
"Pocket
Encyclopedia of Natural Phenomena" (from his
father's MSS., 1826); " Beobachtimgen uber den Einfluss des Luftdruckes auf das Gehor" (Frankfort,
1835); "Observations sur I'influence des Comctes"
(1836); "Pan, a Pastoral" (Brussels, 1840); "Essay
on Abnormal Affections of the Organs of Sense" (Tunbridge Wells, 1841); "Annales d'un Physicien Voj'a-

geur" (Bruges, 1848); and numerous
Gentleman's Magazine".

articles in

"The

Forster, Recueil dc ma Vic (Franktort-on-the-Main. 1835);
Epistolarium Forsterianum (Bruges, 184.5-50); Boulger in
Diet. Nat. Biog., a. v.; Gillow, Bibl. Diet. Eng. Calh., s. v.

Henry M. Brock.
Fortaleza, Diocese op (Fortalexiensi.s), is coextensive with the State of Ceiirii in the Republic of
Brazil, having an area of 46,912 square miles, and a
population of 850,000 souls, of whom fewer than 1000
Fortaleza, or Ceara, the episcopal
has a population of 60,000. Formerly a part of
the Diocese of Pernarabuco, this district was erected
into a separate diocese, suff'ragan to Bahia, by Pius
IX, 8 June, 1854. Joao Guerino Gomes was named
as first bishop but did not accept the appointment.
Father Gomes, who was famous in his day both as
an orator and as a philosopher, died in 1859; a biographical notice of him was presented to the Historical Institute of Bahia by his cousin, Jos6 Antonio
Teixeira.
The first bishop, Luis Antonio dos Santos,
founded the diocesan seminaries at Fortaleza and
Crato, and, for the education of girls, the College of
the Immaculate Conception, besides building the
church of the Sacred Heart at Fortaleza.
Dom Luis Antonio dos Santos having been elevated
to the metropolitan See of Bahia, Joaquim Jose Vieira
b. 1836, consecrated at Campinas in the State of S.
Paulo, 9 December, 1883 took possession of the See
His incumbency
of Fortaleza on 24 February, 1884.
has been fruitful in the increase of means for the education of the poor, the college of Canind^ and the
Jesus-Mary-Joseph School at Fortaleza owing their
In 1908 this diocese
existence to his pastoral zeal.
contained 77 parishes with 120 priests. The diocesan
seminary is conducted by the Lazarist Fathers; there
is a Benedictine abbey, with a college, at Quixada; the
Italian Capuchins have charge of the Sacred Heart
church at Fortaleza and the church of St. Francis of
the Wounds at Caninde, to which latter is attached a
The Sisters of Charity have
college for poor boys.
under their care the Misericordia Hospital at Fortaleza, the College of the Immaculate Conception, the
Jesus-Mary-Joseph School, and the lunatic asylum at
Parangaba. The principal lay association in the diocese is the Society of St. Vincent de Paul, consisting of
a superior council, 32 particular councils, and 156 conferences, and maintains 10 primary schools and 9
libraries, besides publishing, as its official organ, the
"Revista do Conselho Central".
are non-Catholics.
city,

—
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Fort Augustus Abbey. St. Benedict's Abbey, at
Fort Augustus, Inverness-shire, is at present the only
monastery for Benedictine monks in Scotland. It
owed its inception to the desire of John, third Marquess of Bute, for the restoration of monasticism in a
country which, before the Reformation, possessed so
many glorious abbeys and priories, and in later days

owned many

others on the Continent. The marquess
brought the matter before the superiors of the .\ngloBenedictine Congregation in 1874, promising substantial pecuniary help in the establishment of a house in
Scotland, with the understanding that when two other
monasteries should have been founded they should all
form a separate Scottisli congregation. The suggestion
was approved of, and the Anglo- Benedictine authorities
resolved to incorporate with the Scottish monastery
the more ancient foundation of Sts. Adrian and Denis,
formerly existing at Lamhspring, in Hanover, which
was peopled by Englisli monks from 1645 to 1S03, and
when suppressed liy a hostile government was afterwards resuscitated in England; inadequacy of funds
had prevented any lasting restoration of this house,
but with the help promised by Lord Bute, it seemed
possible

to

revive

Dom

in Scotland.
of Cardinal Vaughan,

it

Jerome

was appointed to superintend the work, and succeeded in
collecting from rich and poor in England, Scotland,
and Ireland, sufficient means for the erection of a fine
monastery at a cost of some £70,000. A site was given
by Simon, fifteenth Baron Lovat, comprising the
buildings of a dismantled fort, built in 1729 and known
as Fort Augustus, a title given in compliment to
George Augustus, Duke of Cumberland, son of George
II.
The fort, originally erected for the suppression of
Highland Jacobites, had been purchased from the
Vaughan, a brother

Government by the Lovat family, in 1867. The monastic buildings commenced in 1876 were completed
They occupy tlie four sides of a quadrangle
in 1880.
about one hundred feet square. In one wing a school
for boys of the upper classes was conducted by the
monks, with the assistance of university graduates and
other lay masters, for about sixteen years, but was
reluctantly closed in 1894, as its distance from England and the dearth of Scottish Catholic families of
rank made its continuance a matter of difficulty.
This school was one of the pioneers of a more refined
style of equipment than was usual at the time of its
inception.
Up to the year 1882 St. Benedict's monastery remained under the jurisdiction of the Anglo-Benedictine Congregation, but in response to the wishes of the
Scottish hierarchy, and of the leading Scottish nobilnotably Lords Lovat and Bute Leo XIII, by
ity
his Brief " Summa cum animi laetitia ", dated 12 December, 1882, erected it into an independent abbey, immediately subject to the Holy See, thus separating it
from English rule. When this step had been accomplished. Lord Lovat made over the property to the
Scottish community, by signing the title deeds, which
Leo
In 1888
for a time had been held over.
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^ee Spina, Alfonso de.

Fortalitium Fidei.

—

Dom

Linse of the Beuron Benedictine Congregation, who
had resided for more than ten years in England, part
of that time as superior of Erdington Priory, near
Birmingham, was nominated abbot by the Holy See
and received the abbatial benediction at the hands of
Archbishop, afterwards Cardinal, Persico, who had
been sent to the abbey as Apostolic Visitor. In 1889,
special constitutions, liased upon those of the Beuron
Benedictine Congregation, were adopted, with the
approval of the Holy See, for a term of ten years.
These, after certain modifications suggested by exIn
perience, received definite approbation in 1901.
190.5, in view of the excerpt ional position of the monastery as an independent abbey, the Holy See conferred
upon the primate of the Benedictine Order, as regards

Fort Augustus Abbey, the powers ordinarily exercised
by the president of a congregation. This arrangement has not only provided for regular canonical
visitations at definite intervals, but has facilitated
intercourse with the Holy See, under whose immediate
jurisdiction the abbey still remains.
From its foundation the monastery made it a prominent duty, in accordance with the tenor of its constitutions, to fulfil St. Benedict's precept regarding the
celebration with befitting solemnity of the liturgiMass, Vespers, and the
cal worship of the Church.
Divine Office are daily celebrated with the music
and ritual demanded by the varying importance of
season or festival. Since 1893 the Solesmes version of
the Gregorian melodies, since recognized as the authoritative edition of the chant, has been exclusively
used in all liturgical services. The time that is not
occupied by choir duties and other community exerThe
cises is claimed by a variety of occupations.
management of a large farm and of an adjoining
estate, annually let to tenants for shooting purposes;
the generation of electric light for the use of the abbey
and of many of the residents of the village; the working of a small printing press; the spiritual charge of a
tract of country forty square miles in extent, containing
many habitations of Catholics scattered over the hills;
the preaching of missions, and the giving of retreats
both within and without the abbey; the rendering of
assistance to the diocesan clergy when required Bibli;

theological, musical, artistic, and scientific
studies; literary work, facilitated by a fine library of
some 20,000 volumes and some rare and precious
manuscripts; all these afford abundant employment
to a community of about fifty monks and lay
The graceful group of buildings whose
brothers.
spires and turrets rise above the trees forms a conspicuous object from Loch Ness, and is visible from a
church of large size, dedistance of many miles.
signed by Peter Paul Pugin, was commenced in 1890;
a temporary wooden church has been in use since
1880.
Archives of Fort Augustus Abbey: The Nineteenth Century
(October, 1884); The Catholic World (New York, September,
cal,

A

1895).

Michael Barrett.
Fort-de-France.

See Martinique, Diocese of.

Fortescue, Adrian, Blessed, Knight of St. John,
martyr; b. about 1476, executed 10 July, 1.539. He
belonged to the Salden branch of the great Devonshire
family of Fortescue, and was a true country gentleman
of the period, occasionally following the king in the
wars with France (1513 and 1522), not unfrequently
attending the court, and at other times acting as j\isHe
tice of the peace or commissioner for subsidies.
was knighted in 1503 (Clermont; but D. N. B. gives
1528), attended the Field of the Cloth of Gold (1520),
and late in life (1532) became a Knight of St. John.
When Anne Boleyn became queen, Sir Adrian (whose
mother, Alice Boleyn, was Anne's grand-aunt) naturally profited to

some extent,

but, as

we

see

from

his

The foundations of his
not very much.
worldly fortunes had been laid honourably at an
He was a serious thrifty man, painsearlier date.
taking in business, careful in accounts, and a lover of
He collected and signed
the homely wit of that day.
several lists of proverbs and wise saws, which, though
not very brilliant, are never offensive or coarse, always
sane, and sometimes rise to a high moral or religious
papers,

level.

All of a sudden this quiet, worthy gentleman was
overwhelmed by some unexplained whim of the Tudor
( )n 29 August, 1,'>34, he was put under arrest,
tyrant.
no one knows why, but released after some months.
On 3 February, 1539, he was arrested a second time
and sent to the Tower. In April he was condemned
untried by an act of attainder; in July he was beheaded. No specific act of treason was alleged against

—
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(Lord Clermont), Family of Forlescue (1880), 255-311; G. K.
FoRTESCUE, in Diet, Nat. Biog.t s, v.
J.

—

H. Pollen.

etymologically what
is meant by the Latin word virtiis and by the Greek
dvSpela, with which we may compare dper^ (virtue),
Mas (male) stands to
ipLffTos (best), and av-Z/p (man).
Mars, the god of war, as dpff-qv (male) to the corresponding Greek deity 'ApTjs. While avSpela (manliness)
has been specialized to signify valour, rirtus has been
left in its wider generality, and only in certain contexts is it limited, as by Caesar when he says: " Helvetii
Here the writer
reliquos Gallos virtute prseceilunt".
was certainly not taking the pious outlook upon virtue,
except in so far as for primitive peoples the leading virtue is bravery and the skilful strength to defend their
At this
lives and those of their fellow-tribesmen.
stage of culture we may apply Spinoza's notion that
" In proporvirtue is the conservatory force of life.
tion as a man aims at and is successful in pursuing his
utile, that is his esse, so much the more is he endowed
with virtue; on the other hand, in proportion as he
neglects to cultivate his utile or his esse, so much
the greater is his impotence" (Eth., IV, prop. 20).
" Virtue is that human faculty, which is defined only
by the essence of man, that is, which is limited
only by the efforts of man to persevere in his esse"
(prop. 22). The idea is continued in Propositiones 23,
The will to live der Wille zu leben is the
24, 25, 27.
root virtue. Of course Spinoza carries his doctrine
higher than does the savage warrior, for he adds that
the power preservative and promotive of life is adequacy of ideas, reasonable conduct, conformity to
intelligent nature: finally that "the highest virtue of
the intellect is the knowledge of God" (lib. V, prop,
Spinoza usually mixes the noble with the
xlii).
ignoble in his views: for a rude people his philosophy
stops short at virtue, the character of the strong man
defending his existence against many assaults.
Aristotle does not say that fortitude is the highest
virtue; but he selects it first for treatment when he
describes the moral virtues: eliriifiev TrpHrov Tcpl avdpetas
(Eth. Nic, III, 6); whereas St. Thomas is at pains to
say explicitly that fortitude ranks third after prudence and justice among the cardinal virtues. The
braves in a warrior tribe and the glamour of braverie in
knight-errantry, the display of pomp by modern armies on parade, were not objects to disturb the sense of
proportion in the mind of the Friar Preacher. Still
less could etymology deceive his judgment into thinking that the prime virtue was the soldier's valour commended on the Victoria Cross. Neither would he despise the tribute " For Valour" in its own degree.
If we consult
(2) To come now to definitions.
Plato and Aristotle we find the former comparing man
to the ^od Glaucus who from dwelling in the sea had
his divine limbs encrusted beyond recognition with
weeds and shells: and that represents the human spirit
disguised by the alien body which it drags about as a
penalty. The soul in its own rational nature (for our
present purpose we fuse together the two terms i/'ux'i
and vovs, distinguished by Aristotle, into one the
soul) is simple: man is compound, and, being confiictingly compounded, he has to drive a pair of steeds in
his body, one ignoble
the concupiscences the other
relatively noble
the spiritual element, in which is
"go", "dash", "onslaught", "pluck", "endurance".

Fortitude.

(1)

JIanliness

is

—

—

—

—
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him, but only in general "seilitiun and refusing allegiance". The same attainder, however, went on to
decree death against Cardinal Pole and several others
because they " adhered themselves to the Bishop of
Rome ". Catholic tradition has always held that Sir
Adrian died for the same cause, and modern Protestant critics have come to the same conclusion. His
cultus has always flourished among the Knights of St.
John, and he was beatified by Leo XIII in 1895.
Camm, Lii'es of the Englifh Marti/r.s, I, 41U-461: FoRTESCUE

—

Upon

the latter element is based fortitude, but the
animal spirit needs to be taken up and guided by the
rational soul in order to become the virtue.
It is in
the breast that 6 fluyuAs, rb dupxieiSh (courage, passion)
dwells, midway between reason in the head and concupiscence in the abdomen. Plato's high spirituality
kept him from speaking too exaltedly of fortitude
which rested on bodily excellence: consequently he
would have wise legislators educate their citizens
rather in temperance than in courage, which is separable from wisdom and may be found in children or in
mere animals (Laws, I, 630, C, D, E; 631, C; 667, A).
Although Aristotle makes animal courage only the
basis of fortitude
the will is courageous, but the animal spirit co-operates (6 U evfibs avvipy^i.) he has not
a similar contempt for the body, and speaks more
honourably of courage when it has for its prime object
the conquest of bodily fear before the face of death in
Aristotle likes to narrow the scope of his virbattle.
tues as Plato likes to enlarge his scope.
He will not
with his predecessor (Lackes, 191, D, E) extend fortitude to cover all the firmness or stability which is needful for every virtue, consequently Kant was able to
say: "Virtue is the moral strength of the will in obeying the dictates of duty" (Anthropol., sect. 10, a).
The Platonic Socrates took another limited view when
he said that courage was the iTn<7Tifip.ri tSiv SeiyQi' Kal fi-/j
(Laches, 199); hence he inferred that it could be
taught. Given that in themselves a man prefers virtue to vice, then we may say that for him every act of
vice is a failure of fortitude.
Aristotle would have admitted this too; nevertheless he chose his definition:
"Fortitude is the virtue of the man who, being confronted with a noble occasion of encountering the danger of death, meets it fearlessly" (Eth. Nic, III, 6).
Such a spirit has to be formed as a habit upon data
more or less favourable; and therein it resembles other
virtues of the moral kind.
Aristotle would have controverted Kant's description of moral stability in all
virtue as not being a quality cultivatable into a habit:
"Virtue is the moral strength of the will in obeying
the dictates of duty, never developing into a custom
but always springing freshly and directly from the
mind" (Anthropol., I, 10, a). Not every sort of danger to life satisfies Aristotle's condition for true fortitude: there must be present some noble display of
prowess iXxij Kal Ka\6v. He may not quite positively exclude the passive endurance of martyrdom,
but St. Thomas seems to be silently protesting against
such an exclusion when he maintains that courage ia
rather in endurance than in onset.
As a commentator on Aristotle, Professor J. A.
Stewart challenges the friends of the martyrs to make
a stand for their cause when he says: " It is only when
a man can take up arms and defend himself, or where
death is glorious, that he can show courage" (p. 283).
Here the disjunctive " or" may save the situation: but
there is no such reserve on p. 286, where he adds:
"Men show courage when they can take up arms and
defend themselves, or (^) where death is glorious.
The former condition may be realized without the latter, in w-hich case the avSpda would be of a spurious
kind: the latter condition, however, cannot be realized
without the former. Death in a good cause which a
man endured fearlessly, but could not actively resist,
could not be )taX6s ddvaros" (a glorious death). Does
If so, St.
Aristotle positively make this exclusion?
Thomas corrects him very needfully, as Britons would
admit on behalf of their soldiers who, off the coast of
S. Africa in 1852, nobly stood in their ranks and went
unresistingly down in the sinking ship, Birkenhead,
that they might give the civilians a better chance of
being saved. As specimens of courage not in the
higher order .\ristotle gives the cases of soldiers whose
skill enables them to meet without much apprehension what others would dread, and who are ready to
flee as soon as grave danger is seen: of animally cour-

—
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ageous men whose action is hardly moral: of courage
where hope is largely in excess over dread: of ignorance which does not apprehend the risk: and of civic
virtue which is moved by the sanction of reward and

courage also to be patient under poverty or privation,

In the above instances the test ol iivifitioi ota.
rb KoSiiv TrpaTTovffi
" the exercise of fortitude is virtue ", a principle which is opposed to the mere pragmatism that would measure courage by efficiency in solAristotle says that mercenaries, who
diership
fails.
have not a high appreciation of the value of their own
lives, may very well expose their lives with more readiness than could be found in the virtuous man who

nanimity, and,

penalty.

—

—

understands the worth of his own life, and who regards
death as the tt^/jos the end of his own individual existence ((pofSepwTaTof 5' 6 fldxaros iripas yip). Some have
admired Russian nihilists going to certain death with
no hope for themselves, here or hereafter, but with a
hope for future generations of Russians. It is in the
hope for the end that Aristotle places the stimulus for
the brave act which of itself brings pain. Didce et decorum est pro patria mori (" It is sweet and noble to die
Horace, Odes, III, ii, 13): the
for one's native land"
nobility is in the act, the sweetness chiefly in the anticipated consequences, excepting so far as there is a
strongly felt nobility (Aristotle, Eth. Nic, III, 5-9) in

—

—

the

and to make laudable struggles to

rise in the social
scale.
It requires fortitude to mount above the dead
level of average Christianity into the region of magif opportunity allow it, of magnifiallied virtues of fortitude, while
perseverance, which tolerates no occasional
remissness, still less occasional bouts of dissipation to
relieve the strain of high-toned morality and religion.
(5) The physical conditions of fortitude are treated
for instance by Bain in " The Emotions and the Will ",
and they are such as these: " goodness of nervous tone
which keeps all the currents in their proper courses
with a certain robust persistence; health and freshness; tonic coolness; light and buoyant spirit; elate

cence,

which are the

another

is

and sanguine temperament; acquired mastery over
terror, as when the soldier gets over the cannon fever
of his first engagement, and the public speaker over
the nervousness of his first speech" (Chap V, no. 17).
These physical matters, though not directly moral, are
worthy of attention; there is much interaction between moral and physical qualities, and our duty is to
cultivate the two departments of Fortitude conjointly.
See authors quoted in this article and in the article CARniNAL
^'"•^^SRiCKABY.
J.

self-sacrifice.

(3) St.

Thomas keeps as close to Aristotle as he may,

departing from him as to the dignity, perhaps, which
is to be found in the passive martyr's death, as to the
hope of future life, and as to the character of virtue as
a matter mainly of fine conduct testhetically. He
calls the specific virtue of fortitude that which braves
the greatest dangers and therefore that which meets
the risk of life in battle. Fortitude is concerned not
so much with audacia as with timor: not so much with
aggredi (attack) as with sustinere (endurance) which
means that the courageous man ha,s to attend rather
to bearing up against terrifying circumstances than to
mastering his impetuosity or else to arousing it to the
the requisite degree: principalior actus fortitudinis est
:

sustinere, immobiliter sistere in periculis, quam aggredi.
Seneca as a Stoic also attacks Aristotle's use of anger
as an instrument in the hand of virtue; he treats the

passion as bad and to be suppressed. In the onslaught is displayed the animal excitement, the battle
rage, which vSt. Thomas calls the irascible passion; and
of "this St. Thomas says, what Aristotle says of Bvpi^,
that it is an agency to be usetj by the rational will
within due limits. Anything like a malignant desire
to slaughter a hated enemy out of vengeance or out of
savage delight in blood-shedding should be excluded.
For the endurance (sustinere), says St. Thomas, the
irascible part is not demanded, since the reasonable
will suffice, " as the act of endurance rests only with
the reason per se". As a cardinal virtue, which is a
consideration not taken up by Aristotle, fortitude is
treated by St. Thomas from the aspect of its need for
ensuring the stability of the virtues in general: Cardinales principales dicuntur virtutes, quce prcecipue sibi
vindicant id quod pertinet communiter ad virtutes. Virtues in general must act with that firmness which fortitude bestows (II-II, Q, cxxiii).
(4) Fortitude as one of the gifts from the Holy
Ghost is a supernatural virtue, and passes beyond the
Aristotelian range.
It is what, as Christians, we must
always have in mind in order to make our actions acceptable for eternal life. But we still keep hold upon
the natural principles of fortitude as those whereon
grace has to build. In the spiritual life of the ordinary Christian much that Aristotle has said remains
in its own degree true, though we have to depart especially from the master's insistence upon the field of
Our exercise is mainly not in war strictly sobattle.
called, but in moral courage against the evil spirit of
the times, against improper fashions, against human
respect, against the common tendency to seek at least
the comfortable, if not the voluptuous. We need

Fortunate of Brescia, morphologist and Minorite
of the Reform of Lombardy; b. at Brescia, 1701; d.

He received the religious habit in
at Madrid, 1754.
1718.
distinguished philosopher and theologian,
Fortunato was also renowned for his studies in the
natural sciences. He was secretary general of his
high favour at the Bourbon court
order, and stood
of Spain.
special importance attaches to his philosophical works, as he was among the first to bring together the teachings of Scholastic philosophy and the
His scientific
discoveries of the physical sciences.
work is rendered important by his extensive use of the
microscope, in which he followed the lead of Malpighi.
Avoiding the then prevalent discussions on vitalism,
he devoted himself to a positive study of the problems
of natural science.
Convinced that a knowledge of
microscopic anatomy is the key to the secrets of nature, he deemed two things to be of prime importance:
first, an experimental study of the histological constitution of the various organs, to learn their functions;
and second, the separation of these organs into their
elements, to determine their embiyological origin. In
spite of all opposition, this view, so clearly set forth in
the works of Fortunato, has prevailed in pathological
and physiological schools, and has indicated a method
of examining what was formerly considered the most
complex and delicate part of the human body, namely
the central nervous system. The same view has also
led to some of the most remarkable discoveries in
In this sense Fortimato is a pioneer. In
biology.
fact it was a century after that Bichat, following
Bourdeu's lead, and, later on, Cuvier, advanced in the
same direction. True to his purpose, Fortunato gave
no heed to the anti-vitalistic controversies of his day,
and spent no time investigating plastic forc^ and the
nisus formatimis; he confined himself to the microscopic study of the parts of the organism, and in this
way succeeded in classifying tissues and organs many
years before Bichat (1800), who received all the credit
Fortunato was the first to disfor the classification.
tinguish between tissues and organs. He established
the idea of tissues, or, as he wrote, "of those organic
parts which possess a definite .structure visible with
the microscope and characterized by their component
elements". With sufficient accuracy he described

A

m

A

connective and bony tissue. The morphological complexus of the various tissues he calls the "system of
tissues"; and the physiological complexus of the various organs he calls the "system of organs". These
exact notions must have been the reward of wide and
difficult investigation, as at that time there was no
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in Alii del Congresso dei Naluralisli Italiani (Milan, 1907);
Idem, P. Forlunalo da Brescia in Rivista di fisica, malemalica e

scienze nalurali
bibliograpiiy.

(Pavia,

1908),

with portrait and complete

A. Gemelli.

Fortunatus, Father. See Rajputana, PrepecTnRE Apostolic of.
Fortunatus, Venantius Honorids ClembntiANUS, a Christian poet of the sixth century, b. between
530 and 540 in Upper Italy, between Ceneda and TreHe receiveil his literary education at Ravenna.
viso.
Here he first manifested his poetical ability by a poem
celebrating the iledication of a church to St. Andrew
by the bishop, Vitalis. He appears to have left
Ravenna in 565, crossing the Alps and a part of Southern Germany and reaching in the autumn the banks
The stages of his journey may be
of the Moselle.
They were: Mainz, where he
traced in his poems.
celebrated the construction of the baptistery and
church of St. George (II, 11 and 12), and in which he
compliments the bishop, Sidonius (IX, 9) Cologne,
where he accepted the hospitality of Bishop Carentinus (III, 14); Trier, where he praises Bishop Nicetius 1,111, 11) who had built a castle on the Moselle
He then
(111,12); Metz, which he describes (III, 13).
made a journey on the Moselle, of which he gives a
humorous account (VI, 8). But the principal event
;

of his sojourn at Metz was his presentation at the court
of King Sigebert, where he arrived at the time of the
king's marriage with Brunehild (566), for which oc-

casion he wrote an epithalamium (VI, 1).
Shortly
afterwards Brunehild renouncetl Arianism for Catholicism, and Fortunatus extolled this conversion (VI,
1").
He won the favour of the courtiers by his eulogies, notably that of Gogo and Duke Lupus, the latter
one of the most remarkable men of the time, a real survival, amid barbarian surroundings, of Roman culture
and traditions. Fortunatus soon resumed his journey. New poems repaid the hospitality of the ESishops of Verdun (II, 23) and Reims (III, 15); at
Soissons he venerated the tomb of St. Medardus (II,
16), and finally arrived at Paris, where he praised the
clergy for their zeal in reciting the Divine Office (II,
His description of the chanting of the Office on the
9)
eve of a feast accompanied by an orchestra is a curious
document. He made the acquaintance of King Caribert, whom he compares to Solomon, Trajan, and
Fabius, and whose Latin eloquence he praises highly
(VI, 2).
From Paris he went to Tours, which was
probably his original destination, for while at Ravenna he had been miraculously cured of a disease of
the eyes through the intercession of St. Martin. He
worshipped at the tomb of the saint and gave thanks
to the bishop, Euphronius (III, 3), whom he afterwards came to know more intimately.
From Tours Fortunatus went to Poitiers, attracted,
no doubt, by the renown of St. Radegunde and her
monastery. This circumstance had a decisive influence on the remainder of his life. Radegunde, daughter of the King of Thuringia, had been taken prisoner
by Clotaire I, the son of Clevis, after the defeat of her
uncle, Hermanfried, and the conquest of her country
Hermanfried had slain her father. She be(531).
came, against her will, the wife of Clotaire. Her
brother having been put to death by the Franks, she
sought refuge with St. Medardus, Bishop of Vermandois (St-Quentin and Soissons), who caused her to
.
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systematic technic in microscopy. From his many
accurate descriptions, it is evident that his researches
extended to many animals, and particularly to inIn view of all this, it seems warranted to assects.
sert that Fortunato was the first morphologist, especially as not the slightest hint of this most important
branch of comparative anatomy is found in Malpighi,
Morgagni, Leeuwenhoek, or Haller, the path-finders in
microscopic anatomy.
Gemelli, Un precursore delta modema morjologia comparata

and she remained at Poitiers. The monastery of Poitiers was very large and contained about
200 religious. At first they lived without a definite
rule, but about 567 Radegunde accepted that of St.
Ca"sarius of Aries.
At this time, which was previous
take the

veil,

to the death of Caribert (568), she caused the consecration as abbess of her beloved adoptive daughter
Agnes. It was at the same period that Fortunatus became the friend of the two women antl took up his residence at Poitiers, where he remained till the death of
Radegunde, 13 Aug., 587, Agnes, doubtless, having
died shortly before. The closest friendship sprang up

between them, Fortunatus calling Radegunde his
mother and Agnes liis sister. It was one of those
tender and chaste friendships between ecclesiastics and
pious women; similar, for example, to the relations
between St. Jerome and the Roman ladies, delicate
friendships enhanced by solid piety, confirmed in
peace by a mutual love of Goil, and which do not
exclude the charming child's play usually marking
feminine friendship.
In this instance it brought
about a constant interchange of letters in which
the art and grace of Fortunatus found their nat^
ural vent.
He was an epicure, and there were sent
to him from the convent, milk, eggs, dainty dishes, and
savoury meats in the artistic arrangement of which the
cooks of antiquity exercised their ingenuity. He did
not allow himself to be outdone and sent to his friends
at one time flowers, at another chestnuts in a basket
woven by his own hands. The little poems which
accompanied them are not included in the works published by P^ortunatus himself; it is probable that many
of them are lost, no great importance being attached
to them.
Circumstances provided him with graver
subjects which necessitated the production of more
serious works.
About 568 Radegunde received from
Emperor Justin a particle of the True Cross, to which
the monastery had been dedicated, and Fortunatus
was commissioned to thank the emperor and empress
for their gift.
This religious event letl him to write a
series of poems (II, 1-6) two, the " Vexilla Regis Prodeunt" and the " Pange Lingua " (II, 6, 2), have been
adopted by the Church. The vigorous movement of
these poems shows that Fortunatus was not lacking in
strength and seriousness. Two of this series are " figurate" poems, i. e. the letters of each verse, being arranged with due regularity, form artistic designs. It
was one of the least happy inventions of this period of
literary decadence.
Radegunde was in constant communication with
Constantinople, for Amalafried. a cousin whom she
dearly loved, had found refuge in the East where he
was in the service of the empire. Through Fortunatus Radegunde bewailed the sad lot of her country and
her family; this long elegy, full of life and movement,
and addressed to Amalafried, is one of the poet's best
and most celebrated works (Appendix, I). Another
elegy deplores the premature death of Amalafried (Appendix, 3). The death of Galeswintha was also the occasion for one of those elegies in which Fortunatus
shows himself at once so profoimd and so natural.
This princess, the sister of Brunehild, was married to
Chilperic, and had just been put to death l>y the order
Shortly before this Forof her husband (569 or 570).
tunatus had seen her arrive from Spain and pass
through Poitiers in a silver chariot, and it was on this
occasion she had won the heart of Radegunde. In recalling these things and in his portrayal of the mother
of the unhappy young woman and their heart-breaking farewell, he succeeded, despite many rhetorical
Other poems written
artifices, in depicting true grief.
Fortunatus
at Poitiers deal with religious subjects.
explained to his "sister" Agnes that his love was
wholly fraternal (XI, 6), and devoted 400 lines to the
praiseof virginity (VIII, .3). While abounding inChristian sentiments he develops in a singularly realistic
style the inconveniences of marriage, especially the
;
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it imposes upon woman.
It is
probably an academic theme. Fortunatus also took

physiological sufferings

part in ecclesiastical life, assisting at synods, being
invited to the consecration of churches, all of which
occasions were made the pretext for verses. He was
especially associated witli tiregory of Tours, who influenced him to make and publish a collection of his
verses, with Leontius of Bordeaux, who sent him many
invitations, and witli Felix of Nantes, whom he
praised, especially for the rectifying of a watercourse
(III, 10).
Fortunatus was now a celebrated man and
a much-sought-for guest. Rendered more free by the
death of his friends, he visited the Court of Austrasia,
where he was received with greater evidence of regard
than on a former occasion when he had arrived from
Italy poor and unknown. To this period belongs his
account of a journey on the Moselle which is fuU of
graceful details (X, 10).
He celebrates the completion of the basilica of Tours in 590 (X, 6), and in 591
the consecration of Plato, the new Bishop of Poitiers,
an archdeacon of Gregory (X, 14). His predecessor
Maroveus, whose barbarous name indicates that he
was a person lacking in culture, had been entirely
neglected by the Roman Fortunatus and his refined
friends. This date is the last known to us, but some
time before the end of the sixth century he succeeded
to the See of Poitiers.
In the episcopal list of that
city he follows Plato and may have become bishop
about 600. He was already dead when, shortly after
this time, Baudonivia, a nun of the monastery of the
Holy Cross, added a second book to Venantius' life of

Radegunde.

fact that Fortunatus himself published successively
Books I-VIII, aliout 576; Book IX in 584 or 585; Book
Book XI seems to be a posthumous col-

X after 591.

lection.
A Paris manuscript has happily preserved
some poems not found in the eleven-book manuscripts.
These poems form an appendix in Leo's edition.
Apart from these occasional poems Fortunatus wrote
between 573 and 577 a poem in four books on St. Martin.
He follows exactly the account of Sulpicius Severus, but has abridged it to such an extent as to render
his own work obscure unless with the aid of Sulpicius
Severus. He wrote in rhythmic prose the lives of several saints, St. Albin, Bishop of Angers, St. Hilary and
Pascentius, Bishops of Poitiers, St. Marcellus of Paris,
St. Germanus of Paris (d. 576), his friend Radegunde,
St. Paternus, Bishop of Avranches, and St. Medardus.
The poetical rnerit of Fortunatus should not be overestimated. Like most poets of this period of extreme
decadence, he delights in description, but is incapable of
it; if

the piece

is

lengthy his style runs into

mannerisms. Hisvocabularyisvaried but affected, and
while his language is sufficiently exact, it is marred by a
deliberate obscurity. These defects would render him
intolerable had he not written in verse; poetic tradition, Boissier well says, imposed a certain sobriety.
The prose prefaces which Fortunatus adds to each of his
works exhibit a command of bombastic Latin scarcely
inferior to the " Hisperica famina ".
His versification
is monotonous, and faults of prosody are not rare.
By
his predilection for the distich he furnished the model
for most Carlovingian poetry.
Fortunatus, like a

Roman, expresses witli delicate sincerity the sentiments of intimacy and tenderness, especially when
mournful and anxious. He interprets with success
the emotions aroused by the tragic occurrences of surrounding barbarian life, particularly in the hearts of
women, too often in those times the victims of brutal
passions.
In this way, and by his allusions to contemporary events and persons, and his descriptions of
churches and works of art, he is the painter of Merovingian society. His entire work is an historical document. Fortunatus has been praised for abstaining
from the use of mythological allegory, despite the fact
true

that his epithalamium for Sigebert is a dialogue between Venus and Love. Occasionally one encounters
in his works the traditional academic themes, but in
general he refrains from these literary ornaments less
through disdain than through necessity. Every
writer of occasional verse is perforce a realist, e. g. Statius in the "Silvie", Martial in his epigrams.
In his
portrayal of the barbarian society of Gaul Fortunatus exhibits the manner in which contemporary Christian thought and life permeated its gross and uncultured environment. Leaving aside the bishops, all of
them Gallo-Romans, it is the women of the period,
owing to native intuition and mental refinement, who
are most sensitive to this Christian culture. They are
the first to appreciate delicacy of sentiment and charm
of language, even refined novelties of cookery, that art
of advanced civilizations and peoples on whose hands
time hangs heavily. From this point of view it may
be said that the friendship of Fortunatus with Radegunde and Agnes mirrors with great exactness the life
of sixth-century Gaul.
The best edition of Fortunatus is that of F. Leo and
B. Rrusch the former edited the poems, the latter the
prose writings in "Mon. Germ. Hist.: Auct." (Berlin,
1881-85), IV.
;

Hameun, De

vitd et operibus V.

Meyer. Der Gdegenheitdichter

V.

Fortunali (Rennes, 1873);
Forltinatus

(Berlin, 1901);

Leo, Venantius

XXXII,
burg im

Fortunatus in Deutsche Rundschau (1882),
414-26; B\rdenhewer, Patrology, tr. Shahan (FreiB., St. Louia, 190S), 647-50.

Paul Lejay.
Fort Wayne, Diocese of (Wayne Castrensis).

The poems of Fortunatus comprise eleven books.
The researches of Wilhelm Meyer have established the
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The Diocese

of Vincennes, Indiana, U. S. A., established in 1834, comprised the whole State of Indiana
till the Holy See, on 22 September, 1857, created the
Diocese of Fort Wayne, assigning to it that part of
Indiana north of the southern boundary of Warren,

Fountain, Montgomery, Boone, Hamilton, Madison,
Delaware, and Randolph Counties, a territory of
17,431 square miles, numbering 20,000 Catholics, with
14 priests, 20 churches, and two religious institutions,
with educational establishments of the Fathers,
Brothers, and Sisters of the Congregation of the Holy
Cross.
The Right Rev. John Henry Luers was nominated first Bishop of Fort Wayne and consecrated in
Cincinnati, Ohio, 10 January, 1858.
He was born
29 September, 1819, in Germany, and emigrated to
America in 1831. He was ordained priest in Cincinnati,
11 November, 1846.
Entering upon the administration of the new diocese, he devoted himself zealously to
the founding of new parishes and missions, provided
a home for the orphans, and built a cathedral. In
June, 1871, during a vacancy of the See of Cleveland,
Ohio, he was called to that city to confer ordination
on a number of seminarians. After the function, on
his way to the train, he suffered an apoplectic stroke
and fell dead (29 June, 1871). At the time of Bishop
Luer's death there were in the Diocese of Fort Wayne
69 priests, 75 churches, 10 chapels, 1 hospital, 1 orphan asylum, 1 college, 11 academies for girls, 40
parochial schools, and a Catholic population estimated
at 50,000.

The Rev. Joseph Dwenger was then appointed to
He was born near Minster, Ohio, in 1837.
Orphaned at an early age, he was educated by the
the see.

Fathers of the Precious Blood, entered their community, and was ordained priest 4 September, 1859. Appointed professor in the seminary of his community,
he filled that position until 1862, and was then assigned to parochial work. From 1867 to 1872 he was
occupied in preaching missions. He was consecrated
In 1874 Bishop Dwenger was the
14 April, 1872.
head of the first American pilgrimage to Rome. In
1875 he erected an orphan asylum and manual labour

He was a zealous proschool for boys at Lafayette.
moter of the parochial school system. In 1884 he
attended the Third Plenary Council at Baltimore, and

;
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assitluously to increase the number of churches,
schools, ana missions.
In 1896 he remodelled the
cathedral at an expense of $75,000.
In 1898 his
health gave way. Symptoms of mental collapse appeared and he had to relinquish the government of the
diocese.
He expired peacefully 12 January, 1900.
During his illness, and until the appointment of a successor. Very Rev. J. H. Guendling, vicar-general and
pastor of the cathedral, was administrator of the
diocese.
The Rev. H. J. Alerding, pastor of St. Joseph's
Church, Indianapolis, was appointed successor of
Bishop Rademacher 30 Aug., 1900. He was born 13
April, 1845, in Germany.
During his infancy his
parents emigrated to the United States and settled in
Newport, Kentucky.
He was ordained priest by
Bishop Maurice de St. Palais of Vincennes 22 .September, 1868, and appointed assistant at .St. Joseph's
church, Terre Haute, where he remained till 1871,
attending, besides, a number of missions. From October, 1871, to August, 1874, he was pastor of Cambridge <!'ity, whence he was transferred to Indianapolis
and entrusted with the organization of St. Joseph's
parish, where he built the church, the school, and a
In 1885 he published "A Hisparochial residence.
tory of the Catholic Church in the Diocese of Vincennes", a work of deep historical research and accuracy.
Bishop Alerding was consecrated in the cathedral of
Fort Wayne 30 November, 1900. .Since then he has
founded new parishes, aided struggling ones, reorganized the parochial school system, provided for the

orphans, and promoted all good works. He held a
diocesan synod in the cathedral 11 November, 1903.
The statutes enacted were promulgated 19 March,
1904. Among other salutary regulations the establishment of six deaneries was decreed Fort Wayne,
South Bend, Hammond, Logansport, Lafayette, and
Muncie. In 1907, for the fiftieth anniversary of the
creation of the diocese, Bishop Alerding published "A
History of the Diocese of Fort WajTie", an elaborate
historical work, covering the period from 1669 to 1907.
Diocesan statistics for 1908 give priests, secular,
128; religious, 71; churches with resident priest, 110;
missions with churches, 43; stations, 6; chapels, 49;
parochial schools, 82, with 14,252 pupils; orphan
asylums, 2; orphans, 2.39; hospitals, 13; old people's
homes, 2; Catholic population, 93,844. Educational
Institutions: the University of Notre Dame, in charge
of the Fathers of the Holy Cross; .St. Joseph's College
(Collegeville),conductedbythe Fathersof the Precious
Blood. For girls: academies, 11. The number of
pupils in colleges and academies is 1262. Religious
Communities. Men Fathers and Brothers of the Holy
Cross; Franciscans; Fathers and Brothers of the
Precious Blood.
Women: Sisters of the Holy Cross
Poor Handmaids of Christ; Franciscan Sisters (variious branches); Dominican Sisters; Sisters of the
Precious Blood; of Notre Dame; of St. Joseph; of
Providence; of the Holy Family; of St. Agnes. The
following commvmities have novitiates in the diocese:
The Fathers and Brothers of the Holy Cross, at Notre
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with Bishops
Moore and ( 'lihnour, to present the decrees of the counIn 1S86 he erected an asylum
cil to the Holy Father.
In 1888 and in 1891
for orphan girls at Fort Wayne.
he again went to Rome, the last time in the interest of
College.
Soon
after his return
American
North
the
he was attacked by a lingering illness, to which he
succumbed 22 January, 1S93.
The Right Rev. Joseph Rademacher, Bishop of
Nashville, Tennessee, was transferred to Fort Wayne,
He was born 3 December, 1840, in
i:{ July, 1893.
Westphalia, Michigan, and ordained priest 2 August,
1863, by Bishop Luers, to whose diocese he had been
affiliated.
In April, 1883, he was appointed Bishop
of Nashville, Tennessee, and was consecrated 24 June.
At Fort Wayne Bishop Rademacher applied himself
in

Dame;

the Franciscan Sisters of Perpetual Adoration,
at Lafayette; the Sisters of the Holy Cross, at Notre
Dame the Poor Handmaids of Christ, at Fort Wayne
the Sisters of St. Joseph, at Tipton.
Alerding, The Diocese of Fort Waune (Fort Wayne, 1907);
The Catholic Directory (Milwaukee, Wisconsin).
;

BONAVENTURE HaMMER.
Forty Hoius' Devotion, also called Quarant ' Ore
or written in one word Quarnniore, is a devotion in
which continuous prayer is made for forty hours before
the Blessed Sacrament exposed. It is commonly regarded as of the essence of the devotion that it should
be kept up in a succession of churches, terminating in
one at about the same hour at which it commences in
the next, but this question will be discussed in the historical summary.
A solemn high Mass, " Mass of
Exposition", is sung at the beginning, and another,
the "Mass of Deposition", at the end of the period of
forty hours; and both these Masses are accompanied
by a procession of the Blessed Sacrament and by the
chanting of the litanies of the saints. The exact
period of forty hours' exposition is not in practice very
strictly adhered to; for the Mass of Deposition is
generally sung, at about the same hour of the morning,
two days after the Mass of Exposition. On the intervening day a solemn Mass pro pace is offered if possible, at a ditTerent altar from the high altar upon
which the Blessed Sacrament is exposed. It is assumed that the exposition and prayer should be kept
up by night as well as by day, but permission is given
to dispense with this requirement when an adequate
number of watchers cannot be obtained. In such a
case the interruption of the devotion by night does not
forfeit the indulgences conceded by the Holy See to
those who take part in it.
History of the Devotion. Although the precise
origin of the Forty Hours' Devotion is wrapped in a
good deal of obscurity, there are certain facts which
must be accepted without dispute. The Milanese
chronicler Burigozzo (see "Archiv. Stor. Ital.", Ill,
537), who was a contemporary, clearly describes the
custom of exposing the Blessed Sacrament in one
church after another as a novelty which began at
Milan, in May, 1537. He does not ascribe the introduction of this practice to any one person; but he
gives details as to the church with which it started,
etc., and his notice seems to have been actually written
Less than two years afterwards, we
in that year.
have the reply of Pope Paul III to a petition soliciting
indulgences for the practice. This is so important, as
embodying an official statement of the original purpose of the devotion, that we copy it here: " Since [says
Our beloved son the Vicar General
the pontiff]
of the Archbishop of Milan at the prayer of the inhabitants of the said city, in order to appease the
anger of God provoked by the offences of Christians,
and in order to bring to nought the efforts and machinations of the Turks who are pressing forward to the
destruction of Christendom, amongst other pious practices, has established a round of prayers and supplications to be offered both by day and night by all the
faithful of Christ, before our Lord's Most Sacred Body,
in all the churches of the said city, in such a manner
that these prayers and supplications are made by the
faithful themselves relieving each other in relays for
forty hours continuously in each church in succession,
We,
according to the order determined by the Vicar.
approving in our Lord so pious an institution, and
confirming the same by Our authority, grant and
remit", etc. (Sala, "Documenti", IV, 9; cf. Ratti in
" La Scuola Cattolica" [1895], 204).
The parchment is endorsed on the back in a contemporary hand, "The first concession of Indulgence"
etc., and we may feel sure that this is the earliest
pronouncement of the Holy .See upon the subject.
But the practice without doubt spread rapidly, though

—
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the details cannot be traced exactly. Already before
the year 1550 this, or some analogous exposition, had
been established by St. Philip Neri for the Confraternity of the Trinita dei Pellegrini in Rome while St.
Ignatius Loyola, at about the same period, seems to
have lent much encouragement to the practice of exposing the Blessed Sacrament during the carnival, as
an act of expiation for the sins committed at that
season.
As this devotion also commonly lasted for a
period of about two days or forty hours, it seems likewise to have shared the name "Quarant' Ore"; and
;

under

this

name

it is still

maintained in

many

places

This
abroad, more especially in France and Italy.
form of the practice was especially promoted by the
Oratorian Father, Blessed Juvenal Aneina, Bishop of
Saluzzo, who has left elaborate instructions for the
carrying out of the devotion with greater solemnity
and decorum. It seems that it is especially in connexion with these exercises, as they flourished under
the direction of the Oratorian Fathers, that we trace
the beginning of those sacred concerts of which the
memory is perpetuated in the musical "Oratorios" of
our greatest composers. Elaborate instructions for
the regulation of the Quarant' Ore and for an analogous devotion called "Oratio sine intermissione " (uninterrupted prayer) were also issued by St. Charles
Borromeo and will be found among the " Acta MedioHowever, the most important
lanensis Ecclesiae".
document belonging to this matter is the Constitution
" Graves et diuturnae" of Pope Clement VIII, 25 Nov.,
1592. In the presence of numberless dangers threatening the peace of Christendom and especially of the
distracted state of France, the pontiff strongly commends the practice of unwearied prayer. " We have
determined", he says, "to establish publicly in this
Mother City of Rome (in hac alma Urbe) an uninterrupted course of prayer in such wise that in the
different churches (he specifies the various categories),
on appointed days, there be observed the pious and
salutary devotion of the Forty Hours, with such an
arrangement of churches and times that, at every hour
lie wliole year round, the incense
of the day and ni^ht
of prayer shall ascend without mtermission before the
face of the Lord ". It will be noticed that, as in the case
of the previously cited Brief of Paul III, the keynote
of this document is anxiety for the peace of Christendom. "Pray," he says, "for the concord of Christian princes, pray for France, pray that the enemies of
our faith the dreaded Turks, who in the heat of their
presumptuous fury threaten slavery and devastation
to all Christendom, may be overthrown by the right
hand of the Almighty God". Curiously enough the
document contains no explicit mention of the exposition of the Blessed Sacrament, but inasmuch as this
feature had been familiar on such occasions of public
prayer both in Milan and at Rome itself for more than
half a century, we may infer that when the pope
speaks of "the pious and salutary devotion of the
Forty Hours" he assumes that the prayer is made
before the Blessed Sacrament exposed. More than a
century later Pope Clement XII, in 1731, issued a very
minute code of instructions for the proper carrying out
Upon this, which is
of the Quarant' Ore devotion.
known as the "Instructio Clementina", a word must
,

be said

t

later.

With regard to the actual originator of the Forty
Hours' Devotion there has been much difference of
The dispute is too intricate to be discussed
opinion.
here in detail. On the whole the evidence seems to
favour the conclusion that a Capuchin Father, Joseph
Piantanida da Fermo, was the first to organize the arrangement by which the Forty Hours' Exposition was
transferred from church to church in Milan and was
there kept up without interruption throughout all the
year (see Norbert in the" Kiitholik", Aug., 1898). On
the other hand, the jiraclicc of exposing the Blessed
Sacrament with solemnity for forty hours was cer-
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and in Milan itself there is good evidence
that one Antonio Bellotto organized this in connexion
with a certain confraternity at the church of the Holy
Sepulchre as early as 1527. Moreover, a Dominican,
Father Thomas Nieto, the Barnabite, St. Antonio
Maria Zaccharia, and his friend, Brother Buono of Cremona, known as the Hermit, have all been suggested
as the founders of the Forty Hours' Devotion. The
claims of the last named. Brother Buono, have recently been urged by Bergamaschi (" La Scuola Cattolica", Milan, Sept., 1908, .327-333), who contends
that the Quarant' Ore had been started by Brother
Buono at Cremona in 1529. But the evidence in all
these cases only goes to show that the practice was
then being introduced of exposing the Blessed Sacrament with solemnity on occasions of great public
calamity or peril, and that for such expositions the
period of forty hours was generally selected. That
this period of forty hours was so selected seems in all
probability due to the fact that this was about the
length of time that the Body of Ciirist remained in the
tomb, and that the Blessed Sacrament in the Middle
Ages was left in the Easter Sepulchre. St. Charles
Borromeo speaks as if this practice of praying for forty
hours was of very ancient date; and he distinctly refers it to the forty hours our Lord's Body remained in
the tomb, seeing that this was a period of watching,
suspense, and ardent prayer on the part of all His disciples.
In all probability this was the exact truth.
The practice of reserving the Blessed Sacrament with
some solemnity in the Easter Sepulchre began in the
thirteenth or fourteenth century; and seems in some
places, e. g. at Zara in Dalmatia, to have been popularly known as the " Prayer [or Supplication] of the
Forty Hours". From this the idea grew up of transferring this figurative vigil of forty hours to other days
and other seasons. The transference to the carnival
tide was very obvious, and is likely enough to have
occurred independently to many different people.
This seems to have been the case with Father Manare,
S.J., at Macerata, c. 1548, but probably the idea suggested itself to others earlier than this.
Rubrical Require.ments. The "Instructio Clementina " for the Quarant' Ore which has been already
mentioned stands almost alone among rubrical documents in the minuteness of detail into which it enters.
It has also been made the subject of an elaborate commentary by Gardellini. Only a few details can be
given here. The Blessed Sacrament is always, except
in the patriarchal basilicas, to be exposed upon the
high altar. Statues, pictures, and relics in the immediate neighbourhood are to be removed or covered.
At least twenty candles are to be kept burning day and
The altar of exposition is only to be tended by
night.
Everything is to be done,
clerics wearing surplices.
e. g. by hanging curtains at the doorways, by prohibiting the solicitation of alms, etc., to promote recolThere must be continuous relays
lection and silence.
of watchers before the Blessed Sacrament; and these,
if possible, should include a priest or cleric in higher
orders who alone is permitted to kneel within the
At night the great doors of the church
sanctuary
must be closed and women excluded. No Masses
must be said at the altar at which the Blessed Sacrament is exposed. Precise regulations are made as to
the Masses to be said at the time of Exposition and
Deposition. Except on greater feasts, this Mass must
be a solemn votive Mass de Sanetissimo Sacramento.
No bells are to be rung in the church at any private
Masses which may be said there while the Blessed
Sacrament is exposed. When a votive Mass de Sanctissimo Sacramento cannot be said, according to the
rubrics, the collect of the Blessed Sacrament is at least
No Requiem
to be added to the collects of the Mass.
Masses are permitted. As already intimated, the
Mass pro pace is to be sung on the second day of the
Exposition; and the litanies of the saints are to be
tainly older;

—
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des vierzigstttndigen
Gebetes
in
Kalholik, Aug.,
1898, 15 sqq.; R.\TTI in La Scuola Callotica of Milan, Aug.,
1895; and also Bergamaschi in the same periodical, Aug. and
Sept., 190S; Bergamaschi, DeW Origine delle SS. Quarantore
(Cremona, 1897): Gardellini, in Muhlbauer, Decreta AuIhenlica Cong. SS. Riluum. I.
Further authorities are cited in
the notes to the chapter of Lent and Holy Week just mentioned.

schichte

Herbert Thurston.
Forty Martyrs, a party of soldiers who suffered a
cruel death for their faith, near Sebaste, in Lesser
.\rmenia, victims of the persecution of Licinius, who,
after the year 316, persecuted the Christians of the
East.
The earliest account of their martyrdom is
given by St. Basil, Bishop of Ciesarea (370-379), in a
homily delivered on the feast of the Forty Martyrs
(Hom. .xi.x in P. G., XXXI, 507 sqq.; Ruinart, Acta
.sincera, ed. Ratisbon, 545 sqq.).
The feast is consequently more ancienfi than the episcopate of Basil,
whose eulogy on them was pronounced only fifty or
martyrdom, which is thus historic beyond a doubt.
According to St. Basil, forty
soldiers who had openly confessed themselves Christians were condemned by the prefect to be exposed
naked upon a frozen pond near Sebaste on a bitterly
cold night, that tliey might freeze to death.
Among
the confessors, one yielded and, leaving his companions,
sought the warm baths near the lake which had been
prepared for any who might prove inconstant. One
of the guards set to keep watch over the martyrs besixty years after their

held at this moment a supernatural brilliancy overshadowing them and at once proclaimed himself a
Christian, threw off his garments, and placed liimself
beside the thirty-nine soldiers of Christ. Thus the
of forty remained complete.
At daybreak,
the stiffened bodies of the confessors, which still
showed signs of life, were burned and the ashes cast
into a river.
The Christians, however, collected the
precious remains, and the relics were distributed
throughout many cities; in this way the veneration
paid to the Forty Martyrs became widespread, and
numerous churches were erected in their honour.
One of them was built at C»sarea, in Cappadocia,
and it was in this church that St. Basil publicly delivered his homily. St. Gregory of Nyssa was a special
client of these lioly martyrs.
Two discourses in
praise of them, preached by him in the church dedicated to them, are still preserved (P. G., XLVI, 749
sqq., 773 sqq.), and upon the death of his parents, he
laid them to rest beside the relics of the confessors.
St. Ephraem, the Syrian, has also eulogized the Forty
Martyrs (Opera, ed. Assemani, II, Gr., 341-356; Hymni
in SS. 40 martyres, in Opera, ed. Lamy, III, 937-958).
Sozomen, who was an eye-witness, has left us (Hist.
Eccl., IX, 2) an interesting account of the finding
of the relics in Constantinople through the instrumentality of the Empress Pulcheria. Special devotion to the Forty Martyrs of Sebaste was introduced at
an early date into the West. St. Gaudentius, Bishop
of Brescia in the beginning of the fifth century (d.
about 410 or 427), received particles of the ashes of
the martyrs during a voyage in the East, and placed
them with other relics in the altar of the basilica
which he had erected, at the consecration of which he
delivered a discourse, still extant (P. L., XX, 959
sqq.).
Near the Church of Santa RIaria Antiqua, in

number
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chanted, under conditions minutely specified, at tlie
conclusion of the procession both at the opening and
at the close of the Quarant' Ore.
Finally it may be
said that this " Instructio Clementina" is the foundation upon which is based the ritual for all ordinary
Benedictions and Expositions. For example, the incensing of the Blessed Sacrament at the words " Genitori (ieuitoque" of the "Tantum Ergo", the use of
the huTneral veil, and the giving of the Blessing with
tlie monstrance, etc., are all exactly prescribed in section thirty-one of the same document.
WiLDT in Kirchenlex., V, 151-155; Thurston, Lent and Holy
Week (London, 1904), III, 110-14S; Raible, Der Tabemakel
einst und jetzt (Freiburg, 190S), 273-292; Norbert, Zut Ge-

the

Roman Forum,

built in the fifth centuiy,

a chapel

was found, built, like the church itself, on an ancient
site, and consecrated to the Forty Martyrs.
A picture, still preserved there, dating from the si.xth or
seventh century, depicts the scene of the martyrdom.
The names of the confessors, as we find them also in
later sources, were formerly inscribed on this fresco
[Papers of the British School at Rome, I (London,
Acts of these martyrs, written sub1902), 109 sqq.].
sequently, in Greek, Syriac and Latin, are yet extant,
also a " Testament " of the Forty Martyrs.
Their
feast is celebrated in the Greek, as well as in the Latin
Church, on 9 March.

Ada SS., March, II, 12 sqq.; Bibliotheca hagiographica lalina,
BoLLANDisTS, II, 1092 sqq.; Ruinart. Acta sincera (ed.
Ratisbon), 543 sqq.; Acta martyrum el sanctorum syr., ed. BedJAN, III (Paris, 1892); Bonwetsch, Testament der U) Martyrer
in Xeue kirchl. Zeitschrift, 1892, pp. 713 sqq.; cf. H.aussleiter,
ibid., 978 sqq.; Synaxarium Conslantinopolitanitm, ed. DeleHAYE (Brussels, 1902), 521 sqq.; Gorres, Die Licinianische
Christenverfolgung (Jena, 1875); Allard, Histoire des persecued.

tions,

V

(Paris, 1890),

307 sqq.
J.

Forum, Ecclesiastical.

—That

P. KiRSCH.

the

Church

of

Christ has judicial and coercive power is plain from
the constitution given to it by its Divine Founder.
(See Courts, Ecclesia.stical.) This judicial jurisdiction is expressed by the word Forum, the Latin
designation for a place containing a tribimal of justice.
As the Church is a perfect society, she possesses within
herself all the powers necessary to direct her members
to the end for which she was instituted and she has a
correlative right to be obeyed by those subject to her.
This right is called jurisdiction, and it is the source of
all the Church's action that is not derived from the
power of Sacred orders. It is this jurisdiction which
is the foundation of ecclesiastical law, both externally
and internally binding, and from Apostolic times it
has been put into practice by the Church's rulers. The
public judicial power of the Church is explicitly mentioned in Holy Scripture (Matt., xviii, 17), and the
exercise of it is also recorded (Acts, xv, 29). In other
words, just as the civil state has the legitimate jurisdiction over its subjects to guide them to the end for
which it was instituted, because it is a perfect society,
so likewise the Church, being constituted by Christ as
a perfect society, possesses withm itself all the powers
necessary for lawfully and effectively attaming the end
for which it was established.
As the power of the Church extends not only to its
indiviilual members but also to the whole corporate
body, not only to questions concerning the conscience
but also to the public actions of its subjects, ecclesiastical jurisdiction is distinguished into that of the internal and external forum. The jurisdiction of the internal forum deals with questions concerning the welfare
of individual Christians and with their relation to God.
Hence it is called the forum of conscience {Forum
consdentice).
It is also denominated the forum of
Heaven (forum poli) because it guides the soul on the
path to God. The Internal forum is subdivided into
the sacramental or penitential, which is exercised in
the tribunal of penance or at least is connected with it,
and the extra-penitential forum. Causes concerning
the private and secret needs of the faithful can often
be expedited outside of sacramental confession. Thus,
vows may be dispensed, secret censures may be absolved, occult impediments of matrimony may be
dispensed outside of the tribimal of penance. The
internal forian deals therefore directly with the spiritual welfare of the individual faithful.
It has reference to the corporate body only secondarily, inasmuch
as the good of the whole organization is promoted by
that of the individual members. Owing to the nature
of the civil state and the end for which it was instituted, it has no jurisdiction corresponding to the
ecclesiastical forum of conscience. Finally, it may so

chance that circumstances

may

bring about a conflict

FOSSANO

reference to matters touching the public and social
good of the corporate body. It corresponds, consequently, very closely to the powers exercised by civil
magistrates in affairs belonging to their competence.
Wliile the external forinn may busy itself with the
concerns of individuals, it does so only in as far as
these affect the public good. Thus the absolution of
sins belongs to the internal forum, but the concession
of the faculty for performing such absolution is an act
of the external forum. The jurisdiction of the external forum is subdivided into voluntary and necessary.
Voluntary, or extra-judicial, is that which a superior
can exercise towards those who invoke his power, or
even against those who are unwilling, but without his
using the formalities prescribed in law. Necessary or
contentious jurisdiction is that which the judge employs in punishing crimes or deciding disputes according to prescribed forms. In general, the acts of jurisdiction of the external forum are the decision of
disputes concerning faith, morals or discipline, the
making and enforcing of laws, the punishment of
transgressors of ecclesiastical statutes, and the like.

The competence

of the ecclesiastical
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between the internal and external forum. Thus, for
example, a marriage may be null and void in the forum
jf conscience, but binding in the external forum for
want of judicial proofs to tlie contrary, and vice versa.
The Church's jurisdiction in the external forum has

forum

arises

either from the persons or the cause to be judged. As
to persons, all clerics are subject to its judgments both
in civil and criminal causes (see Immunities, Clerical). As to causes: they may be purely civil, or
ecclesiastical, or they may be mixed.
Purely civil
causes would not of themselves properly belong to the
Church's forum, as she recognizes the full competence
of the state in such matters. Accidentally, however,
such causes might be brought before the ecclesiastical
tribunal, as when a civil judge is wanting in his duty
and the defect can be supplied by an ecclesiastical
judge. This supposes, however, the practical recognition of the Church's forum by the civil power.
Ecclesiastical causes themselves are called civil when
they concern eitlier spiritual things, as the sacraments,
or matters connected with them, as church property,
the right of patronage, etc. They are called criminal
when they involve the dealing with delinquents guilty
of simony, apostasy, schism and the like. They are
called mixed causes when they are subjects proper for
decision by either the ecclesiastical or civil forum, as
usurious contracts, concubinage, violations of the
Church's peace, etc. Causes are likewise called mixed
when they have both a spiritual and temporal end.
Thus matrimony, in its sacramental nature as to validity or nullity, belongs to the Church; in its temporal
aspect, as to the property of married persons and similar things, it may be dealt with by the civil tribunals.
To this class of mixed causes can also be reduced the
suppression of heresy, where Church and State cooperate with each other for the maintenance of the
integrity of the faith and the preservation of the civil
peace.
Finally, many causes, of their own nature
civil, are accounteil mixed by canonists, either because
the State relin()\iishpd tliein to the Church's tribunals
or custom gradually caused them to be relegated to the
ecclesiastical forum, such as the recognition of last
wills and testaments, the care of the poor, etc.

The punishments which may be inflicted by the
external ecclesiastical forum are not only spiritual, as
excommunication, but also temporal or corporal. As
regards the infliction of the death penalty, canonists
generally hold that ecclesiastical law forbids inferior
church tribunals to decree this punishment directly,
but that the pope or a general council has the power,
at least indirectly, inasmucli as f liey can demand tliat
aCatholic state inflict (his iMuiishnipnt when the f;<i<id
of the Church reciuircs it. fiiiiilly, they hold that tliere
is no valid argument to prove tliat the direct exercise

of this power does not fall within the competence of
the ecclesiastical forum, although it was the custom of
the latter to hand over Mir criminal to the secular arm
for the infliction of the (Icatii penalty. The encroachinents of the civil power on the domain of the Church's
jurisdiction have in our days, practically though un-

warrantably, restricted the ecclesiastical forum to
spiritual causes only.
PlERANTONELLi, Praxis Fori Eccl. (Rome, 1883); LaurenTlus, Insl. Jut. Bed. (Freiburs, 1903); Endemann, Das Zivilprozessi'erf. nach kanonischer Lehre (IJerlin, 1S90); Ferraris,
Bibl. Can., s. v. (Rome, 1886), III; Smith, Elements of Ecct.
r./m, (New
fVonr VrtfLLaw
York, iaa(;\
1895).

William H. W. Fanning.

—

Fossano, Diocese of (Fossanensis). Fossano is
a town in the province of Cuneo, in Piedmont, Northern Italy, a suffragan of Turin, situated in a fertile
plain on the banks of the Stura; it is an important
centre for agriculture and farm-stock other industries
are silk-weaving, paper-making, and basket-making;
there are also some mineral springs in the neighbourhood. In the early middle ages it was an independent
commune, but it soon passed under the sway of the
Marquesses of Saluzzo, who in turn with the House of
Asti held it from 1251 to 130.5. From 1.305 to 1314 it
belonged to King Robert of Naples, when it passed
into the hands of the House of Savoy, whose head
dwelt there for some time in the "castello" or stronghold still shown. In 1396 the town was destroyed by
;

Facino Cane, the visconti condotliere, then planning

a "stato" of his own, inclusive of Alessandria, Novara
and Tortona. In 1535 it was taken by the French
during their invasion of Lombardy; in the following
year they were driven out by Charles V, after a long
siege.

The French again captured it in 1796, and in 1799
the Austrians, under (jeneral Melas, drove out the
French under Championnet. Tlie painter and architect, Ambrogio da Fossano, better known as " II Borgognone", designer of the Certosa at Pavia, was a
native of Fossano.
The episcopal see dates from 1592; from 1801 to
1817 it was suppressed, after which it was again reestablished.
It contains 25 parishes and 36,000 souls,
has 3 religious houses for men and 13 for women, 2
educational establishments for boys and 2 for girls,
5 charitable institutions, and one weekly Catholic
paper.
Anon., Antichild e origini di Fosaano (1894); Cappelletti,
Lechiesed Italia (Venice, 185S), XIV, 281-286.

U. Benigni.

Fossombrone (FontTM SEMrRONii), Diocese op
(FoROSEMPRONiENsis), in the province of Pesaro,
a suffragan of Urbino. The ancient Forum
Sempronii took its name from Caius Sempronius
Gracchus. The city and its environs abound in antiquities, especially inscriptions. Noteworthy remains are
the statue of the god Vertumnus the Furlo Pass, constructed by the Emperor Vespasian (70-76) to shorten
the passage of that mountain; and the bridge of
Trajan (115) near Calmazzo, and that of Diocletian
Near the Furlo Pass,
(292), both over the Metaurus.
during the Gothic War, was fought (552) the battle of
Petra Pertusa (the pierced rock), in which Totila was
overcome by the Byzantine general, Narses. Fossombrone was included in the Donation of Pepin, but reItaly,

;

mained subject to the Duchy of Spoleto until 1198,
It was then held in
it passed under papal rule.
by the
fief of the Holy See by different families:

when

house of Este (1210-28), the Malatesta (1340-1445),
the Montefeltro (of Urbino, 1445-1031); from 1500 to
1503 it acknowledged the rule of Caesar Borgia.
Christianity was introduced there, according to
ITghelli,

by

St. Felicianus of Foligno.

The martyrolo-

mention sevend iii;irtyis: Aquilinus, Geminus,
Magnus and )c>iKit:i, also a bishop, Timothy,
and his daughter (4 I'Vbruary). The first bishop of
gies

Gelasius,

1

FOSSORS

Fulcuinus (1086), present at the Council of Salona as
legate of Gregory VII to receive the oath of fidelity to
the Holy See from Demetrius, King of Dalmatia; St.
Aldebrando Faberi (1119), who died at the age of 118
years; Blessed Riccardo (date uncertain); Addo
Ravieri (1379), poet and litterateur; Paul of Middel-

burg (1494), of German origin, a skilful mathematiand author of a work on the computation of
Easter; Giacomo Guidiccioni (1524), a famous poet
cian,

and writer; Cardinal Nicolo Ardinghelli (1541), who
Giulio Aloisini
left an important correspondence;
(1808), internuncio in Russia.

The diocese has 20,050

inhabitants, 40 parishes, 1 educational institution, a
Capuchin convent, and three religious houses of

women.
Cappelletti, Lc Chiese d' Italia (Venice, 1844), III, 245-83;
Vern\recci, Fossombrone dai tempi anlichissimi ai nostri (Fossombrone, 1907).

U. Benigni.
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certain date is Innocent, present at the synods of Pope
Symmachus (504). Other noteworthy bishops were:

from fodere, to dig),
catacombs in the first

fossores, fossarii

grave diggers in the Roman
three or four centuries of the Christian Era. The
determination, from the first days of the Church, of
the ecclesiastical authorities to inter the mortal re-

by Cardinal Mai

(Spicil.

Rom., IX, 133) enumerates

the orders of the clergy as ostiarius, fossorius, lector,
etc. At first the fossors seem to have received no regular salary, but were paid by individuals for the work

accomplished; with the organization of the Church,
however, they appear to have been paid from the common treasury. In the fourth century the corporation
of fossors were empowered to sell burial spaces, as we
learn from inscriptions.
For example, in the cemetery of St. Cyriacus two women bought from the fossor
Quintus a bisomus, or double grave, retro sanctos (near
a martyr's tomb), and there are several other references to this practice. The corporation of fossors,
there is good reason to believe, did not consist merely
of the labourers who excavated the galleries of the
catacombs; it included also the artists who decorated
the tombs, as appears from another allusion in the
"Gesta Apud Zenophilum" already cited. According to this authority two fossors were brought before
the judge (inductis et adplicitis Victore Samsurici et
Saturnino jossoribus); when interrogated as to their
calling, one replied that he was a fossor, the other that

The latter term at that period inartifex.
cluded the professions of painter and sculptor. Thus
it would seem that this person who is generically referred to as a fossor is also an artist.
Among the representations of fossors in the catacombs the one best known, through Wiseman's " Fabiola", is that of the fossor Diogenes, discovered by
he was an

Boldetti.

The

picture,

an attempt to remove

which was seriously injured in
it from the wall, represents

Diogenes with his pick over his right shoulder and a
sack, probably containing his midday meal, on his left
shoulder, while in his left hand he carries a staff with a
attached. The inscription reads: Diogenes
FOSSOR, IN PACE DEPOSITVS, OCTABV KALENDAS OcTOBnis (the fossor Diogenes, interred in peace, the eighth
day before the calends of October). The oldest fresco
of a fossor, or rather of two fossors, dating from the
latter half of the second century, is in one of the socalled Sacrament Chapels in the catacomb of St. Callistus.
The figures are represented pointing toward
three Eucharistic scenes, probably to indicate another
of their duties, which was to exclude unauthorized persons from taking part in the liturgical celebrations
held occasionally in the cemeteries in commemoration
of martyrs.
Representations of fossors are usually
near the entrance to the subterranean cemeteries.
light

Kraus
1882),

s.

in Rfal'Encilk. der christlichen Allerthiimer (Freiburg,
v.;

NoRTHCOTE AND Brownlow, Roma SoUerranea
in Did. Christ. Antiq.^ s. v.; Kauf-

(London, 1878); Venables

MANN, Manuale

mains of the

faithful in cemeteries reserved exclusively
to Christians, brought into existence the class of workmen known as fossors. The duties of the Christian
fossor corresponded in a general way with those of the
pagan vespiltones, but whereas the latter were held in
anything but esteem in pagan society, the fossors from
an early date were ranked among the inferior clergy of
the Church (Wieland, Ordines Minores, 1897), an excellent example of the elevating influence of Christianity on the lowest orders of society.
An interesting
literary reference to fossors, in their character of one of
the orders of the inferior clergy, is found in the " Gesta

apud Zenophilum", an appendix to the work of

di archeol. cristiana

(Rome, 1907).

Maurice M. Hassett.

DrOGENES THE FoSSOR
Fourth Century, Catacomb of Domitilla

St.

Optatus of Mileve against the Donatists. Speaking of
the "house in which Christians assembled" at Cirta in
the year 303, during the persecution of Diocletian, this
writer enumerates first the higher orders of the clergy
present, from the bishop to the subdeacons, and then
mentions by name the fossors Januarius, Heraclus,
Fructuosus, et ceteris fossoribus ("Opp. S. Optati", ed.
C. Ziwsa, in "Corpus Script. Eccl. Lat.", Vienna, 1893,
XXVI, 187). St. Jerome also (Ep. xlix) alludes to
fossors as clerici, and a sixth-century chronicle edited

Foster, John Gray, soldier, convert, b. at WhitNew Hampshire, U.S. A., 27 May, 1823; d. at
Nashua, New Hampshire, 2 September, 1874. After
graduating at the West Point Military Academy in
1846, he served as a lieutenant in the Engineer Corps
during the Mexican War, where he was wounded at the
battle of Molino del Rey. A service on the Coast Survey, 1852-54, brought him promotion to a first lieutenancy and assignment as assistant professor of engineering at West Point, where he was stationed from
1855 to 1857.
When the Civil War broke out Foster was in command at Fort Moultrie, Charleston harbour, and during the night of 26 December, 1800, succeeded in
transferring the garrison under his command to Fort
Sumter, in the subsequent defence of which he took
so conspicuous a part as to earn the brevet rank of
major. He was commissioned a brigadier-general of
volunteers, 23 October, 1861, and assisted in BurnIt was at this time
side's North Carolina expedition.
that his conversion occurred, his baptism taking place
He was commander
in New York, 4 November, 1S61.
of the Department of North Carolina, during 1862-3,
with the rank of major-general. The combined Defield,
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partments of Virginia and North Carolina were assigned to him from July to November, 1863, and then
that of Ohio, which he had to relinquish, owing to injuries received by a fall from his horse.
He next
aided Sherman in the reduction of Charleston, and for
gallant services in the capture of Savannah was breveted brigadier-general in the regular army. During 1S65-6 he was in command of the Department of
Florida, and then superintended various river and
harbour improvements. In the harbours of Boston
and Portsmouth he conducted, with great ability and
success, important submarine operations, an experience which adtled the value of direct experience to his
work on "Submarine Blasting in Boston Harbor"
(New York, 1869) and his articles in various periodicals on engineering subjects, which received high professional approval.
Pilot (Boston, Sept., 1874), files; Cyclopaedia of
Biography, II, s. v.

Thomas

F.

American

Meehan.

Fothad, Saint, surnamed na Canoine (of the
Canon), a monk of Fahan-Mura, County Donegal, Ireland, at the close of the eighth century.
He became
bard, counsellor, and tutor to Aedh Oirnidh (the dignified), Ard Righ (Head King) of Ireland, who ruled
from 794 to 81S. He is specially venerated in the
Irish Church from the fact that, in 804, when he accompanied King Aedh in his expedition against the
Leinstermen, he obtained from that monarch exemption of the clergy forever from military service.
His
literary gifts were so highly thought of that St. Aengus
submitted liis " Felire " to him for his approval, and,
in return, St. Fotliad presented St. Aengus with a copy
of his " Remonstrance ", addressed to King Aedh, protesting against the conscription of ecclesiastics.
This
" Remonstrance ", which was really a rhymed judicial
opinion, was known as a canon or decree, and hence St.
Fothad was ever after called "Fothad na Canoine".
It commences thus: " The Church of the living God let
her alone, waste her not ".
O'Hanlon, Lives of the Irish Saints (Dublin, s. d.); Hyde,
hit. Hist, of Ireland (X'Ondon, 1901); Healy, Ireland's Ancient
Schools and Scholars (Dublin, 1902); O'Ccrhy, Lectures (Dublin, 1861) ; Mathew, The O'Neills of Ulster (Dublin, 1907).

W. H. Grattan-Flood.
Fouard, Constant, ecclesiastical writer; b. at
Elbeuf, near Rouen, 6 Aug., 1837; d. at his native
place, 3 Dec, 1903. The whole of his early life was a
preparation for the work on which his fame rests. He
studied the classics at Boisguillaume, philosophy at
Issy (1855-1857), and made liis theological studies at
St-Sulpice, Paris (1857-61).
Among his professors at Paris were Abbe John Hogan, who remained
throughout life the inspirer and mentor of his studies,

and Abb^ Le Hir, who initiated !iim and his fellowdisciple Vigouroux into Biblical science, to which they
devoted their Uves. He was ordained priest in 1861
and entered the " Solitude ", the novitiate of the Sulpicians, but left on account of illness after several
months without joining their society. He taught for
some time at Boisguillaume, then pursued the study of
classics at the college of Saint Barbara, Paris, obtained
the degree of Licentiate in Letters, 1867, and resumed
the teaching of classics at Boisguillaume, taking the
class of rhetoric, 1867-1876.
His piety drawing
him to sacred sciences, he was appointed by the
State (1876) to the chair of Holy Scripture in the
faculty of theology at Rouen; he continued, however,
to reside at Boisguillaume and to share in the duty of

governing the student-body.
Honours came to him he was made doctor of theology (1877), canon of the catliedral of Rouen (1884),
and member of the Biblical Commission (1903). His
:

ecclesiastical science, his piety, his spiritual wisdom
were continually at the service of religion in his native
diocese. For the benefit of his studies he travelled in
Palestine, Syria, Greece, and Italy. The Faculty of

FOUCAULT

Theology being suppressed about 1884, his teaching
ceased.
His writings are: "La Vie de N-S J^susChrist" (1880); "Saint Pierre et les premieres ann^es
"
(1886) " Saint Paul, ses Missions
(1892); "Saint Paul, ses dernieres annfies" (1897);
" Saint Jean et la fin de I'age apostolique " (posthumous, 1904). The dates witness, incidentally, to the
extremely painstaking character of his labours. All
these books form part; of one grand work, " Les Origines de I'Eglise", which Fouard wrote as an answer
to the presentation of the same subject by Renan, who
like himself had been a pupil of Le Hir. Each successive book of the Aljb^ Fouard immediately gained a
wide popularity and was translated into nearly all the
languages of Europe.
His work is esteemed for the interest of its narratives, the purity of its diction, its correctness in doctrine, its conservative but not reactionary critical
viewpoint, its breadth and accuracy of erudition, and
for its evidently sincere piety, the manifestation of a
good and gentle spirit, loving God, delighting in na-

du Christianisme "

;

_

ture, and earnestly desiring to do good to men. With
one touch of genius, or greater depth of feeling (gifts
which were denied him), he might have fused the
various elements of his -nTitings into a truly great work.
His works are not remarkable in originality of view
or acuteness of critical insight, but present, as a whole,
a faithful picture of early Christianity, satisfying to
the Christian heart. Perhaps his most esteemed books
are the two on Saint Paul. The English translation

of his writings is exceptionallv well done.
Bulletin des Anciens Sieves de St-Siilpice (Paris. 1904).

John

F.

Fenlon.

Foucault, Jean-Berthand-Leon, physicist and
mechanician, b. at Paris, 19 Sept., 1819; d. there 11

He received his early schooling at home
his mechanical skill by constructing a
boat, a mechanical telegraph, and a working steamengine. He passed the examinations for the B.A. and
began to study medicine. Later, unable to bear the
sight of blood, he abandoned medicine and worked for
Donn^ as preparator in his course on medical microscopy.
His elementary mathematical and scientific
training had been very deficient and he supplemented
it as he became interested in invention and experiment.
In 1845 he succeeded Donne as scientific editor of the
Feb., 1868.

and showed

"Journal des D^bats". In 1850 he was awarded the
Copley medal, the highest honour of the Royal Society
of London, for his work showing the relation between
mechanical energy, heat, and magnetism. The position of physicist of the Paris Observatory was created
especially for him in 1855. A member of the Bureau of
Longitudes (1862), he was finally elected to the Academy in 1865. Those of Berlin and St. Petersburg, and
the Royal Society of London also honoured him.
Foucault worked along several lines. With Fizeau
he experimented upon the interference of red rays and
their influence on daguerrotype plates, wliile with
Regnault he studied binocular vision. We are indebted to him for the crucial experiment overturning
the corpuscular or emission theory of light, defended
by Kepler, Newton, and Laplace. Following Arago's
suggestion he used the rotating mirror of Wheatstone
to determine the difference between the velocities of
light in various transparent media. Contrary to the
emission theory he found that light travels faster in
air than in the denser medium water (17 May, 1850).
Light was reflected from a mirror through a tube, containing the medium to be studied, to a concave reflector and back again to the mirror. If the mirror was
rotated, the image was observed to shift by an amount
depending on the speed of light through the particvilar
medium in the tube. Exceedingly accurate measurements were made of this enormous velocity (about
186,000 miles per second) with an apparatus occupying only twelve feet of space. Foucault invented an

FOXTLQXTE
automatic regulator for the feed of the

Davy

electric

lamp and thus made electric lighting practicable.
The Foucault pendulum was invented to demonstrate
arc

visibly the rotation of the earth the one exhibited at
the Pantheon in Paris, in 1851, was 220 feet long. The
gyroscope with its intricate and puzzling movements
was another device invented by him to show also the
earth's motion around its axis. This gained for him
the cross of the Legion of Honour. Foucault currents
are heating currents of electricity developed in a disc
of metal rotating between the poles of a strong magnet. He had observed and reported this effect in 1855.
As physicist at the observatory he applied himself also
;

improvement of large telescopic lenses and reflectors, devising a method for silvering the surface of
a glass reflector. The mercury interrupter used with
the induction coil and an excellent form of engine
governor are also due to him. Foucault at first apto the

peared careless in the performance of his rehgious
duties but in later years he was a practical Catholic.
A stroke of paralysis put an untimely end to his useful
work, just as he was about to enjoy the comforts of a
well-equipped laboratory. His contributions to science are found in the "Comptes rendus", "Proces
verbaux de la Soci^tS Philoraathique", and "BibUotheque d'Instruction populaire". His collected works
have been put in order by C. M. Gabriel and published
by his mother, " Recueil des Travaux Scientifiques de

L6on Foucault" (Paris, 1878).
Putnam's Magazine (New York), October, 1856; Moigno,
Les Mondes (Paris, 1S68); Lissajous in Recueil (Paris, 1878);
Bertrand, Eloges academiques (Paris, 1890).

William Fox.
Foulque de Neuilly, a popular Crusade preacher; d.
March, 1202. At the end of the twelfth century he
was cure at the church of Neuilly-sur-Marne, in the
Diocese of Paris (now the department of Seine-etOise). According to Jacques de Vitry he once led an
irregular life, but experienced a sudden conversion.
Asharaetl of his ignorance, he went to Paris to study
under Pierre, a chanter of Notre-Dame. It was not
long before his master noticed his earnestness and had
him preach in the church of Saint-Sdverin before a
numljer of students. His eloquence was so great that
he was thought to be inspired by the Holy Ghost.
Large crowds assembled to hear him in the Place
Champeaux where he was wont to preach. He was
especially severe in his denunciation of usurers and
In 1195, according to Rigord, with
dissolute women.
the assent of the Bishop of Paris, he began to preach in
the neighbourhood of Paris, and is soon afterwards met
with successively in Normandy, at Lisieux and Caen,
Burgundy, Picardy, and Flanders. He was
credited with power to work miracles, and from every
quarter the sick were brought to him, whom he cured
by the laying on of hands and by the sign of the cross.
After 1198 he preached the Fourth Crusade amid
much popular enthusiasm. He declared later that
in three years he had given the cross to more than
200,000 persons. According to Jean de Flixecourt, it
was Pierre le Chantre who pointed out his ability as a
preacher to Innocent III. In November, 1198, the
pope conferred upon him the necessary powers, with
the right of choosing his assistants among the secular clergy (Historiens de France, XIX, 3{)9).
The
chief of these were Pierre de Roussi, Eustache, Abbot
of Flai, and Herloin, a monk of Saint-Denis.
Herloin
even led a band of Breton Crusaders as far as SaintJean d'Acre. In 1200 many nobles of Northern
France had taken the cross. On the nineteenth of
March of that year Foulque preached at Liege
(Hist, de France, XVIII, 616).
After Boniface of
Montserrat had been chosen leader of the crusade
Foulque gave him the cross at Soissons. In 1201 he
assisted at the chapter of Citeaux with Boniface, and
entrusted to the Cistercians a portion of the alms he
had collected for the Holy Land. These were used to
later in
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repair the ramparts of Acre [and Tyre, but he had
aroused distrust, and his later success was slight. He
returned to Neuilly, where he restored the parish
church, which is still in existence.
When Foulque
died, he was regarded as a saint.
He had taken a
decisive part in the preparation for the Crusade of
1204.
Lebceuf, Histoire du diocHe de Paris (Paris. 1794), VI; Du
Cange. notes in his edition of Villehardouin. Most of the
documents concerning Foulque are in Bottquet, Historiens de
France, XVIII and XIX; Luch.ure, Innocent III {La Question
d'OHent) (Paris, 1907).
LouIS Brkhieb.

Foundation

(Lat. jundatio; Ger. Stiftung).

— An ec-

foundation is the making over of temporal
goods to an ecclesiastical corporation or individual,
either by gift during life or by will after death, on the
condition of some spiritual work being done either in
perpetuity or for a long time. It would be difficult to
say exactly when foundations, as distinct from oblations or offerings, began to be considered as a normal
means of ecclesiastical support. Offerings which were
given on the occasion of some ecclesiastical ministration are a distinctive feature of the Apostolic Church.
In early Christian times (the first three centuries) these
offerings were spontaneous, but in the course of time
the Church had to exercise her right to demand support
from the faithful. The custom of giving and consecrating the first-fruits [primiticr) to God and the maintenance of His ministers appears to have lasted until
about the fifth century. Quite ancient also are the
decimtF, or tithes (not necessarily a tenth)
a portion
clesiastical

:

of the harvest, or goods, or wealth, offeretl for the
same purpose of maintenance of the clergy and for the
due preservation of the services of the Church; this
also has now almost entirely disappeared (see Tithes).
Such popular contributions are often mentioned in
e. g. St. John Chrysostom,
Horn, xliii, in Ep. I. ad Cor., ch. xvi; St. Jerome, vol.
VI,inc. iiiMalachia;; St. Augustine, "EnarratioinPs.",
cxlvi.
Under Emperor Constantine the mutual relations of the Church and State were readjusted; the
prerogatives of the Church and the sphere of her action
were enlarged. Having obtained political recognition,
she acquired also the right of accepting donations and
legacies, which, as a rule, were set apart by the bishops
for the erection and maintenance of hospitals for the
sick, orphan asylums, and homes for the aged and
those destitute of all other means of support. At a
Synod of Orleans (541) it was enacted that if an overlord wished to have an ecclesiastical district established on his property he must previously make a competent provision in land for the maintenance of the
church and of the ecclesiastics who were to serve it.
To the voluntary offerings made to the clergy must be
added the numerous legacies which the Church began
to receive from the converted barbarian peoples from
the sixth and seventh centuries on; also, at an earlier
date, the contributions of corn and wheat granted
annually out of the public granaries by order of Constantine. In the West these revenues were usually divided into four parts, and allotted respectively to the
bishop, the clergy, the poor, and the care of the ecclesiastical buildings. At the end of the twelfth and the
beginning of the thirteenth century the energy displayed by the clergy in political affairs gave rise to a
spirit of public enterprise which manifested itself in
the formation of industrial guilds and the creation of
charitable institutions, such as orphan asylums, foundling homes, hospitals, houses for the aged and infirm,
hospices, and leper-hospitals, the majority of which
were liberally endowed. For an account of this wonderful era of popular generosity, see Thomassin, " Vetus
ac nova eccles. disciplina". III, 1-30; and Lallemand,
"Hist, de la Charity" (Paris, 1906).
In general, the Church now derives its support
mainly from voluntary offerings, civil aid or subsidy,
and pious foundations. Foundations for pious uses

early Christian writers,
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may come

under any one of the following heads: legfor Masses; legacies to a particular diocese,
church, school, etc.; to a charitable institution, e. g.
an orphanage or a hospital to any society established
for an educational or charitable purpose, or in general
for a religious end.
Foundations are contracts therefore there must be
mutual consent between the founder and the administrator of the institute receiving the gift.
Moreover,
there is the obligation of performing some work specified in the deed of foundation.
The consent of the
bishop, or, in the case of a regular community, the consent of the regular prelate, must be obtained, since it
would not be just that ecclesiastical institutions should
be placed vmder obligations which they are unable to
fulfil (Sacred Congregation of the Council, 23 Nov.,
1697). Benedict XIV considers supervision of the execution of pious legacies one of the most solemn and
important duties of a bishop (De Synodo, Bk. XIII).
The Council of Trent says (Sess. XXII, ch. ix): "The
administrators, whether ecclesiastical or lay, of the
fabric of any church whatsoever, even though it be a
acies

;

;

cathedral, as also of any hospital, confraternity, charitable institutions called 'montes pietatis', and of any
place whatsoever, shall be bound to give in once a year
an account of their administration to the ordinarj', all
customs and privileges to the contrary being set aside;
unless it should happen that, in the institution and
regulations of any church or fabric, it has been otherwise expressly provided. But if from custom, or privilege, or some regulation of the place, their account has
to be rendered to others deputed thereunto, in that
case also the ordinary shall be employed jointly with
them, and all acquittances given otherwise shall be of
no avail to the said administrators."
In the list of questions to be answered by bishops on
their Roman visits ad limina the Congregation of
Propaganda asks the following (nos. 49, 50): Are
there any pious foundations in the diocese or legacies
bequeathed for pious purposes? Are the proceeds of
such bequests properly administered and the canons
relating to such matters attended to?
(See also the
Constitution of Leo XIII affecting congregations of
simple vows and known as "Conditse a Christo", 8
Dec, 1900.) The bishop by a general statute may
stipulate that foundations are only to be accepted
under certain conditions. It is to be noted that acceptation without the consent of the bishop does not
invalidate the legacy, but it is in the power of the bLshop
to rescind the contract if he judge it proper, although
in the case of Masses in perpetuity Urban VIII approved a decree which postulates the consent of the
bishop as necessary before such obligation can be incurred.
The founder can, on the occasion of his gift,
make any reservations that please him, provided the
conditions are possible and fitting, are in no way adverse to the Divine and natural law, and are admitted
by the bishop. The specific works which have to be
fulfilled must be set forth in the deed of foundation.
On the other hand, the founder, or his heirs, and the
bishop cannot change the terms of a foundation once
canonically erected, especially if the change would be
to the detriment of a third person.
In the decrees of Urban VIII, "Cum Saepe" (21
Jan., 1(525), and Innocent XII, "Nuper a congregatione" (23 Dec, 1697), it is ordered that the stipulated Masses or other works must be fulfilled as a
matter of justice and, if not fulfilled, those responsible
for the omission sin gravely and are bound to restituMoney left as a foundation must be invested as
tion.
soon as possible. A list of founded Masses is to be
kept in a conspicuous place in the church; and when
the Masses have been celebrated the fulfilment of the
obligation is to be notetl in a book kept for that purThe obligation of a foundation cea.ses absof)ose.
utely when the income or principal is lost without
on
the part of anyone but non-fulfilment, even
fault
;

;
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for a lengthy period, does not prescribe against a
foundation in perpetuity. The reduction of a foundation obligation is a matter for the judgment and decision of the Holy See, although it is not imcommon
for bishops to receive faculties to make such reduction.
Condonation and absolution for past omissions in the
fulfilment of foundation obligations belong also to the
Holy See, though here again bishops usually receive
triennial faculties to act in such circumstances.
Commutation of the wishes of the founder similarly belongs to the Holy See but if it is merely a matter of
interpretation of the wishes of the founder, bishops are
competent to act, since they are the executors of all
pious dispositions whether the endowment is given in
the form of legacy, or the grant should take effect
during the lifetime of the donor (Council of Trent,
Sess. XXII, ch. viii).
It may be noted that, with regard to foundations for Masses, if the founder has given
no definite instruction as to intention, the Congregation of the Council has often decided that the Masses
must be applied for the founder, the interpretation
being that he intended tliein for himself.
The synods of Westminster (Eng. tr., Stratford-onAvon, 1886) have the following decrees: "It is fitting
that the bishop select from the body of the chapter or
from the body of the clergy prudent men to help him
in the temporal administration of the diocese.
He
should often use their advice." "New obligations
should not be accepted without the consent of the
bishop.
If those which he has alreadj' to fulfil appear to be too burthensome, or there does not exist a
congruous endowment, let the priest apply to the
bishop or lay the matter before him at the vis'tation."
" If any of the faithful wish to found a daily or anni;

versary Mass the matter must be treated with the
bishop, and the sum contributed for this object must
be profitably invested so as to produce an annual interest for a perpetual endowment, as far as circumstances of time and places will allow, the canonical
sanctions being observed." For similar legislation
concerning Ireland see the "Acta et Decreta" of the
plenary Synod of Maynooth, 1900 (Dublin, 1906), pp.
67-78. In the United States secular priests cannot
accept foundations of Masses without the written permission of the bishop. Regulars must have the consent of their superiors general or provincials.
No general rule has been laid down as to the requisite amount
of the fund, each ordinary being free to fix the sum for
The councils of Baltimore urge that great
his diocese.
circumspection should be used in accepting foundations, especially of perpetual Masses.
It would seem
advisable to accept foimdations only on the following
conditions: That the obligation to celebrate shall
cease, if the fund, no matter from what cause, be
either entirely lost or yield no income; that the ordinary shall have power to reduce the nimiber of Masses
if the interest on the capital, no matter for what reasons, becomes insufficient to make up the stipend fixed
by the founder; that if, for whatever cause, the church
in which the Masses are to be said is destroyed or
deprived of a priest, the Masses can be said
any
church to be designated by the ordinary.
In order to prevent the annulment or failure of a
foundation particular attention should be given to the
civil law of the place in question.
In England (but
not in Ireland) bequests to what the civil law regards
as superstitious uses are void, as, for example, to maintain a priest, or an anniversary or obit, or a lamp in a
church, or to say Masses for the testator's soul, or to
circulate pamphlets inculcating the pope's supremacy.
Legacies of money for charitable purposes, as for the
use of schools, churches, etc., are valid; but if the
money is to be laid out in the purchase of land for such
purposes, the direction to purchase land shall be disregarded and the money shall be held for the charity.
Land may be given by will for charitable purposes;
but, by the Act 54 and 55 Vic, c. 73, the land must

m
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(with certain exceptions) be sold within a year from
the testator's deatn; gifts of land for charitable purposes, otherwise than by will, are valid if the requirements of the Act ijl and 52 Vic, c. 42, are observed.
Of these the principal ones are: (1) the conveyance
must be by deed; (2) the gift must take effect twelve
months before the deatli of the donor; and (3) the
gift must be witliout any reservation or condition
For tlie English legisfor the benefit of the donor.
lation and court practice concerning trusts and bequests for Catholic religious uses see, in general, Lilly
and Wallis, " A Manual of the Law specially affecting
Catholics" (London, 1893), 135-167 ._ In the United
States property cannot legally be de\'ised to a corporation (e. g. to a church when incorporated) unless such
corporation is authorized by its charter to receive bequests by will. Many theologians believe that bequests
for religious and charitable purposes are valid and binding in conscience, even though null according to law;
however, D'Annibale does not agree (Summula Theol.
Mor., II, 339).
For the ecclesiastical legislation of the Diocese of
Quebec see "La discipline du diocese de Quebec"
(Quebec, 1895), 131; for the ecclesiastico-eivil law of
the Province of Quebec, Mignault, " Le droit parois(See Puoperty,
sial" (Montreal, 1893), 138, 260-62.

Ecclesiastical; Mass; Endowment.)
For the law of ecclesiastical foundations in Germany see Sagmiiller, " Kirchenrecht" (Freiburg,
1904), III, 800-3; and for the German civil law, Gortz
in "Staatslexikon" (2nd ed., Freiburg, 1904), V, 574For France see Bargilliat, " Prcelectiones Jur.
78.
can." (Paris, 1907), nos. 1363-81 also Andr6- Wagner,
"Diet, de droit canonique" (2nd ed., Paris, 1901), II,
225-28. For the administration of the important
ecclesiastical foundations in Hungary see Vering,
"Kirchenrecht" (3rd ed., Freiburg, 1893), 149; in
Baden: op. cit., 249-50.
Taunton, Law of the Church (London, 1906); Smith, Elements of Eccles. Law (New York, 1886); Bouix, De Episcopis
;

Bargilliat, Prwlect. Jur. can. (27th ed., Paris,
1907); LuclDl,Z)e('Ki(. sac. liminum (3rded., Rome, 1883); vo.v
in Kirchenlexikon, s. v. Causts Piw; Ferraris,
Bibliolheca prompta (ed. Rome, 1883). >^
_^
(Paris, 1859);

Obercamp

David Dunpord.
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FoundUngf Asylums. Under tliis title are comprised all institutions which take charge of infants
whose parents or guardians are unable or unwilling to
At the present time many foundling
care for them.
asylums give shelter to orphans, but originally their
activity was confined almost entirely to the rescue and
care of foundlings in the strict sense, that

is, infants
abandoned by their natpractice of exposing to the risk
of death by the elements or by starvation those infants
whom they were unwilling to rear was very common
among parents in the ancient pagan nations. Verygeneral, too, was the more direct method of infanticide.
Both methods had the sanction of law and
Lycurgus and the Decemviri decreed
public opinion.
that deformed children should be killed in the interAristotle advocated the
ests of heahhy citizenship.
enactment of laws which would prescribe the exposure
of deformed infants and also of all infants in excess of
a socially useful number, and which would make the
practice of abortion compulsory whenever it was required by the public welfare. In his opinion these
measures should find a place in the ideal state, and in
every existing community where they were not

who had been

ural protectors.

delilierately

The

already approved by the laws and customs (Politics,
Even Pliny and Seneca thought it wise
vii, 16).
sometimes to allow deformed and superfluous infants
to perish.
In the city of Rome two places were formally set aside for the exposure of infants who were
unwelcome to their parents. The proportion of
abandoned cliildren that was rescued was very small,
and the purposes for which they were rescued were
Under Roman law they were slaves.
cruelly selfish.
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The prevalence of these inhuman practices in Greek
and Roman society is undoubtedly explained to a
great extent by the pagan theory that neither the
foetus nor the newly born child was in the full sense a
human being, as well as by the view that the individual existed for the sake of the State.
Against both
these beliefs Christianity laid down the doctrine that
the human offspring is intrinsically sacred, and not a
mere means to any end whatever. Hence we find that
the first noteworthy condemnation of the practice of infant exposure, and the first systematic measures of rescue, came from Christian writers, priests, and bishops.
Among the earliest of these were Lactantius, Tertullian, Justin Martyr, and Cyprian.
Influenced by the
Christian teaching and practice, the Emperors Gratian
and Valentinian decreed that infanticide should be
punished by death, while Justinian relieved foundlings
of the disability of slavery and placed them under the
patronage of the bishops and prefects. The work of
rescue was at first performed by individuals as, in
France, by the deaconesses and the rescued infants
were adopted into Christian families.
marble basin
was placed at the church door in which unfortunate
or inlmman parents could place their infants, with the
assurance that the latter would be cared for by the

—

—

A

Although mention is made of a foundling
asylum at Trier in the seventh century, tlie first one
of which tliere is any authentic record was established
in Milan by the archpriest Datheus in 7S7.
In 1070
one was founded at Montpellier. Innocent III caused
one to be erected in 1198 at Rome in connexion with
the hospital of the Holy Ghost. The thirteenth and
Church.

fourteenth centuries witnessed a great increase of
foundling asylums, especially in Italy. Prominent
among these were the institutions at Einbeck (1200),
Florence (1316), Nuremberg (1331), Paris (1362), and
Vienna (1380). During the Middle Ages most of the
foundling asylums were provided with a revolving
crib {tour, ruota, Drehladen) which was fitted into the
wall in such a way that one half of it was always on the
outside of the building.
In this the infant could be
placed, and then brought into the building by turning
the crib. This device completely shielded the person
who abandoned the child, but it also multiplied unnecessarily the number of children abandoned. Hence
it has been almost universally abolished, even in
Italy.

Foundling asylums did not, however, become genthroughout Europe. In many places infants
were still deposited at the doors of the churches, and
thence taken in charge by the church autliorities with
a view to their adoption by families. In France the
means of caring for foundlings had become quite inadequate during the sixteenth and seventeenth centuries.
Tlie original foundling asylum of Paris seems
to have been no longer in existence at this period; for
the only institution of this nature that we hear of is
the " Maison de la Couche", in charge of a widow and
two servants. So badly was it managed that it had
won the nickname of " Maison de la Mort ". Through
the all-embracing pity of Saint Vincent de Paul the
place came under the direction of the Ladies of Charity, and through his influence the king and the nobles
subscribed an annual sum of 40,000 francs to carry on
the work of child saving. As a result there was a great
increase in the number of foundling asylums in France
eral

during the seventeenth and eighteenth centuries.
At present the care of foundlings varies considerably in different countries. Methods in France have
undergone many changes since the middle of the eighteenth century.
Under the government of the Revolution allfoundlings were treated as wardsofthenation,
and for a time subsidies were paid to the mothers
of illegitimate children.
In 1811 this legislation

was repealed, and the care of foundlings was transferred from the central authorities to the departments.

At the same time

it

was decreed that every
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foundling asylum should be provided with a revolving
The consequence was that the number of abancrib.
doned children greatly increased, and the crib had to
be abolislied. By the law of 1874 every child under
two years of age which is taken care of for liire outside
the home of its parents becomes an oliject of public
Nevertheless, the actual work and exguardianship.
pense of caring for foundlings are to a large extent
undertaken by religious communities and private asIn Gersociations, both in asylums and in families.
many tlie asylum method seems never to have been
as common as in Italy and in France. To-day that
country has no foundling asylum in the strict sense of
the term. The prevaihng practice is to place the infant temporarily in an institution, usually an orphan
asylum, and then to give it into the charge of a family.
Both the public authorities and the religious communities follow this system.
Since the days of Joseph
II, foundling asylums have been rather general in
Austria.
When the mother engages herself to serve
in the hospital for four months as a nurse, the child
will be taken in and kept permanently, that is, until it
reaches the age of ten or, in some asylums, of sis years.
In case the mother does not reclaim it at the end of
this period, it is turned over to the magistracy of her
When the child is not taken subject
legal residence.
to this condition, it is placed in a family as soon as a
The asylum in Vienna is
suital:>le one can be found.
the largest in the world, having under its care either
within or without its doors more than 30,000 children
every year. Of the seventy odd thousand infants
received during ten years only 902 were legitimate.
In proportion to its population, Italy exceeds all
other countries in the number of institutions which
are exclusively devoted to the care of foundlings. The
number in 1898 was 113, and the number of children
cared for 100,418. Most of these, however, were
placed out in families, although the famous asylum of
Florence (founded 1310) sheltered more than six thousand five hundred in the year 1899. The revolving
crib has all but disappeared, owing to the conviction
of competent authorities that it increased both illegitimacy and child-abandonment. In 1888 the province
of Rovigo introduced a system according to which all
mothers who acknowledge their infants are supported
Experience has shown
for one and one-half years.
that this method is more favourable to the child and
It has been exless expensive to the community.
tended to other provinces, was approved by the charity congress of Turin in 1899, and has been embodied
Rusin a bill introduced in the Italian Parliament.
sia has two very large foundling asylums, which were
In 1899 the one at St.
established by Catherine II.
Petersburg cared for 33,366 children, while the Moscow
The policy of the
institution had charge of 39,033.
latter is to induce the mother, if jjossible, to nurse her
If she does not
child, and to pay her for this service.
appear, the infant is kept only a few weeks; it is then
placed in the family of some peasant. In England
the care of foundlings is in the hands of the Poor Law
Guardians, religious and private associations, and tlie
managers of the London Foundling Hospital. Those
who are under the care of the guardians are sometimes
kept in the general workhouse, and sometimes boarded
out in families. The Catholic authorities place foundlings both in the private family and in the orphan
asylum. The London Foundling Hospital (estal>
lished 1739) seems to be the only institution of any
considerable size which is devoted exclusively to this
Scotland has never had a
class of unfortunates.
foundling asylum, but utilizes the workhouse and the
system of boarding-out. These methods and the care
of foundlings in orphan asylums by religious communities are the prevailing ones in Ireland.
About the only public institutions available for the
care of foundlings in the United States are the county
almshouses, or poorhouses. In most of the large

there are foundling asylums under the manageof individuals, private associations, or religious
bodies and communities. In 1907 the Catholic infant
asylum of Chicago had 676 inmates; that of Boston,
S5S; that of Milwaukee, 408; that of San Francisco,
In most places, however, foundlings are re480.
ceived in the CathoUc orphan asylums, and are not
separately classified in any official publication. The
same practice obtains in many orphan asylums under
the control of private persons and non-Catholic societies.
The volume of the United States census (1904)
on benevolent institutions gives the number of orcities

ment

phanages and children's homes, public, private, and
religious, as 1075, and the numljer of inmates as

The majority of these children are of course
not foundlings but orphans. On the other hand, the
foundlings in these institutions undoubtedly form only
a minority of the whole number in the country; for
there is a considerable number in poorhouses, and a
Thus, the State of
still larger number in families.
Massachusetts places all the foundlings committed to
92,887.

Hence it is
in families under public supervision.
impossible to give even approximately the total number of foundlings in the country.
The ideal method of caring for foundlings is still as
much a disputed question as most of the other problems of practical charity. One phase of the general
question has, however, received a fairly definite anExperience and a due regard for the respective
swer.
interests of the infant, the parent, the community, and
good morals have led to the conclusion that in every
case a reasonable amount of effort should be made to
discover the parents and to compel them to assist as
The other
far as possible in caring for the child.
method, which had its most thorough exemplification
in the revolving crib, tends, indeed, to diminish init

fanticide,

but

it

also increases illegitimacy,

and by

depriving the infant of its natural protector produces
at least as high a rate of mortality as the inquisition
system. Moreover, it throws upon public and private
charity a burden that in many cases could be borne
by the parents. Hence the present tendency is
everywhere towards tlie method which aims to give
the child the benefit of a mother's care and to keep
alive in parents a proper sense of their responsibility.
A question more variously answered is, whether the
maintenance of foundling asylums is wise. Those
who take a stand for the negative point to the very
high death-rate in these places (sometimes more than
90 per cent), to the smaller expense of the family system, and to the obvious fact that the family is the
natural home for young children. Most of the Protestant countries and communities prefer the method of
placing the foundling in a family. The positive arguments in its favour are unanswerable, but against
them must be set the fact that it is not always possible
to find suitable families who are willing to care for
Experience shows that sufficient homes
foundlings.
of the right kind cannot now be found for all orphan
children who have arrived at an age which renders
them more attractive as well as more useful than
It would seem, therefore,
utterly helpless infants.
that institutions are necessary which will shelter
Nevertheless, the
foundlings for a number of years.
foundling asylum should endeavour to ascertain the
identity of the parents, to induce the mothers to act
as nurses to their infants in the institution, and to
keep alive the natural bond between child and parent.

Henderson, Modem Methods of Charity {New York, 1904);
Devine, Principles of Relief (New York, 1905); The St. Vincent
de Paul Quarlerlii (New York); Proceedings of the National Conferences of Charities and Correction (Indianapolis, 1874-1908);
Bboglie, 67. Vijicent de Paul, tr. Partridge (London, 1899);
Ratzinger, Armenpflege (Freiburg, 1884); Epstein, Sludien
zur Frage, Findelanstalten (Prague, 1882); Lallemand, Histoire des enfants abandonnes et delaiss^s (Paris, 1885); Ratzinger in Kirchenlex.. s. v. Findelhauser; Bernard in io grande
encijcloprdie, a. v. Enfants Trouves.
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FOUNTAINS

York, a grant of land near Ripon.

Richard, the
Mary's, was the leader of the party.

prior of St.

Leaving St. Mary's on 9 October, they reached Fountains on 26 December, 1132, and immediately placed
themselves under St. Bernard, who sent Geoffrey of
Clairvaux to teach them the Cistercian Rule. After
two years of privation and poverty they decided to
leave England and seek a home among their brethren
abroad. This step was rendered unnecessary when
Hugh, Dean of York, joined them, bringing with liim
money and property. He was followed by two canons
of York, Serlo and Tosti, who brought still more
wealth by means of which the suffering community
was relieved and enabled to carry on the new foundation.
In 1135 all their possessions were confirmed
to them by King Stephen.
The earliest buildings
erected there were destroyed in 1146 by the followers
of William, .Archbishop of York, who thus wreaked
their vengeance on Abbot Murdac, whom they considered the chief opponent of their master.
The archbishop in after years made amends for the excesses
of his adherents and expressed his deep sorrow for
what had occurred. Tliis loss did not check a rapid
development new buildings were immediately begun
and that immense pile, the ruins of which still stand,
was finished before the year 1250. In 1146 a colony of
;

monks was

sent to Bergen in Norway,

ani.i tlie

monas-

Sawlcy, Roche, Woburn, ^leaux, Kirkstall,
and Vandy were founded from Fountains. This
period of prosperity was followed by one of want,
caused by the constant inroads of the Scots. On account of this Edward II exempted the monks from
all taxation (1319).
Among the worthies of Fountains should be numbered Henry Murdac, its abbot,
and afterwards Archbishop of York (1147-1153), John
de Pherd (de Fontibus) another abbot, one of the
greatest architects of his day, who became Bishop of
Ely in 1220, and John de Cancia, another renowned
builder, who ruled over the abbey from 1220 to 1247.
The names of thirty-eight abbots are known; the last
but one was William Thirsk, executed at Tyburn for
refusing the Oath of Supremacy (1536); the last abbot was Marmaduke Bradley wlio surrenderetl the
abbey to the king in 1540. At the Dissolution there
were thirty-one monks with the abbot, and the revenue was estimated at about £1000. Richard Gresham
purchased the site for £1163; in 1596 Sir Stephen
Proctor acquired it for £4500; the family of Messenger
next held it; in 1786 Sir W. Aislabie bought it for £1S,000; it is now owned by the Marquess of Ripon. The
abbey with its offices stood in an enclosure of twelve
acres, and the present ruins occupy two acres. The walls
of the church, with one tower, still stand, and there are
very substantial remains of the chapter house, cloister,
teries of

refectory, and calefactory.
These ruins are most
carefully preserved.
Some idea of the abbey's greatness may be gained from the fact that the church was
351 feet in length with a nave 65 feet wide; the refectory was lOS feet by 45, and the cloister 300 feet by 42.
Rajne, Fasti Eboracenses (London. 1863), 210-217; W'alBRAN, Memorials of Fountains Abbey (Surtees Society, London,
1863),
shire

I,

pp. v-lxx; Fletcher,

(London);

A

Picturesque History of York-

Dugdale, Sfonast. Anglic-anutn (London,
Burton, Monasticon Eboracense (York,
G. E. Hind.

1846), V. 286 sqq.;
1758), 141.

Pouquet, Jehan

(or

miniaturist, b. at Tours,

Jean), French painter and
1415; d. about 1480. He

c.

was perhaps the son of Huguet Fouquet, who about
1400 worked for the Dukes of Orleans at Paris. At
the end of the fourteenth century Frenclipainting had
reached a period of incomparable brilliancy. Every-

VI—ii

FOUQUET

161

Fountains Abbey, a monastery of the Cistercian
Order situated on the banks of the Skell about two and
a half miles from Ripon in Yorkshire, was established
by thirteen Benedictine monks of 8t. Mary's Abbey,
York. Wishing to observe a more strict discipline,
they obtained in 1132 from Thurstan, Archbishop of

thing heralded the Renaissance (see Eyck, Hubert
AND Jan van), and little was wanting to make it a distinctively French movement, which, however, the
disasters of the monarchy prevented.
Paris ceased to
be the centre of the new intellectual life. Art, driven
from its centre, retreated to the outlying provinces
in the North, the East, and the Soiith-East, to the

Duchy

of

Burgundy.

The

principal

centre

was

Bruges, while secondary centres were established at
Dijon in Provence. Each of these had its masters and
its school.
The only remnant of truly French life
found refuge in the valley of the Loire, in the neighbourhood of Tours, since the time of St. Martin the
true heart of the nation in every crisis of French history.
Here grew up the first of our painters who possesses not only a definite personality but a French
physiognomy. Fouquet was the contemporary of
Joan of Arc, and his character is as national as that of
the heroine herself. For the basis of his style we
must look to the School of Burgundy, itself simply a
variant of that of Bruges. Tours "is not far from
Bourges and Dijon, and in Fouquet's work tliere is
always something reminiscent of Claux Sluter and of
the Van Eycks. To this mu.st be added some Italian
mannerisms. It is not known on what occasion Fou-

quet went to Italy, but it was certainly about 1445, for
while there he painted the portrait of 'Pope Eugene IV
between two secretaries. This famous work, long preserved at the Minerva gallery, is now known only from
a sixteenth-century engraving. Filarete and Vasari
speak admiringly of it, while Raphael paid it the honour

m

X"

it
his "Leo
of the Pitti Palace.
Fouquet remained under the charm of the early
Italian Renaissance.
The influence of the bas-reUefs
of Ghiberti and Delia Robbia, the paintings of Masaccio, Paolo Uccello, Filippo Lippi, and Gentile da Far
briano which he saw at Florence and at Rome may
always be traced in his work. He appears to have
been in France in 1450. Some critics are inclined to
believe that he made a second journey, for they find it
hard to believe that Fouquet never saw the "Lives of

of recalling

Lawrence and St. Stephen " by Fra Angelico in the
chapel of Nicholas V. It is these Italian works which
most closely resemble his own. The harmonizing of
the two Renaissance movements (North and South),
the intimate and natural fusion of the genius of both in
the creative soul of one French artist, without any
effort or shadow of pedantry, narrowness, or system,
constitutes Fouquet's charm and originality.
If
French character consists in a certain effacement of
all racial characteristics, in the power of assimilation
(cf. Michelet, Introduction a la philosophic tie I'histoire), no artist has ever been more "French" than
Fouquet. Withal he does not lack the savour of his
country. Without poetry or depth of thought, his
style has at least two striking characteristics.
In depicting the human countenance, he possessed to a rare
degree the gift of taking life, as it were, by surprise,
and not even Benozzo could tell a story as he could.
We know through a contemporary that Fouquet
painted pictures in the church of Notre-Dame la
Riche at 'Tours, but it is not known whether they were
mural or altar-pieces. He is known to have been
charged with the preparations for Louis XI 's entry
into the city in 1461. Of all his works, however, there
remain to-day a half-dozen portraits and about a hundred miniatures. The oldest of these portraits appears to be the " Charles VII " in the Louvre, a portrait
striking for its sadness, its fretful expression, and the
force of its ugliness and veracity.
At the Louvre also
is the portrait of "Guillaume Juvenal des Ur.sins",
magnificently obese and bloated, radiant with gold.
Another portrait has a curious history. It is that of
Etienne Chevalier, the great patron of the painter, and
was formerly to be seen in the church of Melun. The
work is charming in breadth of style. The figure of
St. Stephen presentuighis clientrecalls Giorgione by its
St.
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vigour and delicacy. In 1890 this piece found its way
to the Beriin Museum. It formed part of a diptych,
the other wing of which shows the Virgin, surrounded
by angels, nursing the Infant Jesus. The Virgin is
also a portrait, that of the beautiful Agnes Sorel of
whom Chevalier was a favourite. This second wing is
at Antwerp. The two parts, having been separated,
were never reunited except for a short time at Paris
during the Exposition of the French "Primitives" in
1904.
Still another of Fouquet's portraits must be
mentioned: the bust of a young man (Lichtenstein
collection), dated 1450, which is admirable in the intensity of touch displayed in the colour scheme, with
its greyish tone and deliberate reserve.
This would
be the master's best portrait, were it not for the precious little enamel at the Louvre, in which he himself
is depicted in golden lines on a black background.
His work as a miniaturist at present comprises three
series: (1) the fragments of the " Livre d'heures d'Etienne Chevalier" (1450-00), forty of whicli are at
Chantilly, two at tlie Louvre, one at the Bibliotheque
Nationale, and one at the British Museum (2) twenty
feuiUets of the " Jewish Antiq uities of Joseph us at the
Bibliotheque Nationale. The second volume, discovered by Mr. Yates Thomson, was presented to the
French Republic by King Edward VII in 1908 (Durrieu, op. cit. injra); (3) part of the illustrations of the
"Chroniques de France" (Fr. G4G5, Bibl. Nat.). To
these must be added: (4) the frontispiece and miniatures for a French translation of the works of Boccaccio
at the Royal Library of Munich (c. 1459), and the
frontispiece of the statutes of the Order of St. Michael
_(c. 1402) at the Bibliotheque Nationale.
The most
important of the.se works, as well as the most famous
and the most beautiful, is unquestionably Etienne
Chevalier's "Book of Hours", the "Quarante Fouquet ', which is one of the treasures of Chantilly. Of
the forty-four pages of the "Book of Hours" hitherto
recovered, twenty-five (following the order of the
Breviary) tell the .story of the Gospel and of the life of
the Blessed Virgin, fourteen are scenes from the lives
of the saints; one, dealing with the story of Job, is
an Old-Testament scene; and one, "The Last Judgment", is from the Apocalyp.se. The frontispiece,
two pages reproducing the diptych of Melun, and the
page of the Office for the Dead, are consecrated to the
memory of Etienne Chevalier. We are impressed
immediately with the excjuisite clearness, animation
and life. Italian mannerisms abound in the details;
the artist speaks with a more flowery tongue than in
his portraits.
This work is one of joy in which the
imagination delights in lovely caprices. Here are
chubby-faced little angels, flowing_ draperies and garments, Burgimdian luxuriance with the large folds
of its draperies to one side are the playing children
())uUi), musicians of Prato and Pistoia, pilastered
niches, classic cornices, the Corinthian acanthus, and
architectural foliage like the Florentine cypress and
yew. His style is extremely composite. Nowhere
else are its elements so deftly combined.
There is
gold everywhere, golden skies and golden hatching, an
enveloping tissue delicately gilt. Since his time no
one has been able to master the process, which is in
fact only the radiant atmosphere of the artist's ideas
and the colour of his spirit.
The fundamental note is wonderfully sustained
despite the appearance of playful improvisation.
Although the artist delights in allowing free play to
pleasant reminiscences, and has made use of his
sketches of travel as adornments for his ideas, the
basis of all is an ardent love of reality, and he glances
at them only to refresh his memory. As a story-teller
and dramatist he has the regard for the letter and the
text which was to lx;come the predominant trait of the
great French historical painters, Poussin and Delacroix.
But above all he feels the craving for truth,
which underneath the embellishments of his style con;

'

'

'
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stitutes the real merit of his miniatures

and his porFouquet is a "naturalist" from conviction.
This he is after his own fashion, but as truly as Van
Eyck or Filippo Lippi. He resembles them in being
of their time, but he differs from them inasmuch as
with him imitation never prevails over his passionate
worship of nature.
This naturalism was so strong that Fouquet lacked
the power to conceive what he had not .seen. He did
not dispense with models and all his works were not
only observed but posed. He fails completely in ideal
scenes and those of intense expression (e. g. Calvary)
for which he could have no model.
If his " Last Judgment" is a thrilling picture, it is because the memory
of the glass-worker came to the aid of the painter, for
the artist beheld heaven as the rose window of a cathedral (Dante, Parad., xxxi).
In "The Martyrdom of
St. ApoUonia" he depicts quite clearly a scene from a
popular mystery; it is, indeed, the most exact document we possess as to the scenic efl'ects in the mysteries of the Middle Ages (Eniil M;ile, " Le renouvellement de I'art. par les mysteres" in " Gazette des Beaux
Arts", 1904, I, 89). This influence of the theatre is
seen throughout the "Book of Hours", in the costumes, the decoration, and local colour, the capricious
and grotesque appearance of which proceeds ilirectly
from the store of dramatic accessories and the tinsel
adornments of the actors. It was thus that the age of
Fouquet conceived historical painting. Finally another custom of Fouquet was to give as background to
the scenes taken from the Bible or the Gospel, instead
of Palestine of which he knew nothing, France or
Touraine which he knew so well. Thus the representation of "Job" has as a decorative background the
castle keep of Vincennes.
The "Paschal Supper"
takes place in an inn, and through the open door is
seen the roof of Notre-Dame de Paris.
"Calvary" is
placed on the hill of Montrouge. This excess of
nuiveti' must not lead us to think that Fouquet knew
not what he did. The anachronism of the " Primitives " is a conscious and voluntary system
Fouquet
was not at all naif, as has been too frequently asserted, when in the scene of the Epiphany he substituted for one of the Magi of history the portrait of King
Charles VII, in a mantle ornamented with fleurs-de-lis,
surrounded by his guards and rendering homage to the
Blessed Virgin. Perhaps this was a way of bringing
home the teaching of the Gospel and of expressing its
eternal truths and undying realities rather than the
historical incident.
Above all it was the farti pris of
an age which, weary of abstractions and symbols,
underwent a passionate reaction towards the youthful, and towards life.
No contemporary expressed
life better than Fouquet.
He loved it in all its forms,
in art, whether Italian, Flemish, Ciothic, or Renaissance, in the theatre as well as in nature.
He loved
beautiful horses, beautiful arms, rich costumes, gay
colours, beautiful music (his works are full of concerts). Heloved the eleganceof the new architecture,
and he loved also the tapering spires, the cathedral
windows, and the pointed towers on the pepper-box
roofs.
A thousand details of the life of his times would
have been lost except for him, e. g. a row of quays on
of the Seine at the extremity of the city, a
banks
the
view of Paris from Montmartre or the Pt6 aux Clercs,
the performance of a mystery, a funeral scene, the interior of the ancient basilica of St. Peter.
He is the
best witness of his time he is in turn good-natured,
bantering, tender, and emotional. Neither a dreamer
nor a mystic, he is full of faith and purity. Nothing
could be more chaste than his work, which appeals at
once to the learned and to the nias.ses. The mind of
this humble miniaturist was one of the best informed
and most well-ordered of his time. Above all he had
also a creative side, for he is one of the jjreat landscape
painters of the world. No one has depicted as well as
he the charming countrysides of France. Nothing
traits.

.
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After 1500 Italy took a decided lead over the rest of
Europe, and France was unable to contest her presFor more than two centuries she lost even the
memory of her first original master. It is only in
modern times that he has been drawn from obscurity
and restored to his rank among the most charming
men of genius of the early Renaissance.
CuRMER, (Euvres de Jean Foiiguet (Paris, 1S6.5) (chromos);
BoucHOT, Jean Fouquet io Gazette des Beaux-Arts (1890), II,
tige.

Leprieur, Jean Fouquet in Revue de V Art (18971, I. 2.5;
Lafenestre, Jean Fouquet in Revue da Deux Mondes (1.5 Jan.,
1902): FriedlXnder, Die Votiftafel des Elienne Chevalier von
Fouquet in Jahrhucher of the Museum of Berlin (1897), 206;
Gruver, Lfs Quaronte Fouquet (of Chantilly), (Paris, 19001;
Michel, Les Miniatures de Fouquet h Chantilly in Gazelle des
Beaux-Arts (1897). I. 214; Dorrieu, L' Exposition des Primilifs
franfais in Revue de VArl (1904), I, 82; Fry in Burlinfiton Maoazine (19041, I, 279; Bouchot, Delisle, etc.. Exposition des
Primilifs iran^ais au Louvre (Paris, 1904); Durrieu, Le Livre
des Antiquites Judatques (Paris, 1908).
273;
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Four Crowned Martyrs. The old guide-books to
the tombs of the Roman martyrs make mention, in
connexion with the catacomb of Sts. Peter and Marcellinus on the Via Labieana, of the Four Crowned Martyrs {Quatuor Coronati), at who.se grave the pilgrims
were wont to worship (De Rossi, Roma sotterranea, I,
178-79).
One of these itineraries, the "Epitome

sanctorum martyrum", adds the names
libri de
in reality five
"IV Coronati,
of the four martyrs
locis

—

id est Claudius, Nicostratus,
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could be more sweetly rustic than his "Sainte Marguerite". In this Fouquet immediately foreshadows
His "Mount of Olives" and his "Nativity"
orot.
are two of the most beautiful nocturnal scenes ever
painted. The Alps in his "Grandes Chroniques" are
perhaps the earliest example of mountain landscape.
Fouquet's influence has been considerable. He had
numerous pupils, the best-known of whom are his two
sons (one of them has a "Calvary" in the church of
Loches) and Jean t'olombe, the brother of the sculptor, while the greatest was Jehan Bourdichon, who m
1507 painted the famous "Hours" of Anne of Brittany.
But none of these artists comes near to the
master in merit. Fouquet remains the sole tj'pe of a
French Renaissance which died out with his pupils.

—

:

Simpronianus, Castorius,

Simplicius". These are the names of five martjTs,
sculptors in the quarries of Pannonia (now a part of
Austria-Hungary, south-west of the Danube), who
gave up their lives for their Faith in the reign of DioThe .\cts of these martyrs, written by a revcletian.
enue officer named Porphyrins probably in the fourth
century, relates of the five sculptors that, although they
raised no objections to executing such profane images
as Victoria, Cupid, and the Chariot of the Sun, they
refused to make a statue of jEsculapius for a heathen
temple. For this they were condemned to death as
They were put into leaden caskets and
Christians.
drowned in the River Save. This happened towards
the end of 305. The foregoing account of the martyrdom of the five sculptors of Pannonia is substantially
authentic; but later on a legend sprang up at Rome
concerning the Quatuor Coronati, according to which
four Christian soldiers {cornicularli) suffered martyrdom at Rome during the reign of Diocletian, two years
Their offence
after the death of the five sculptors.
consisted in refusing to offer sacrifice to the image of
The bodies of the martjTS were interred
yEsculapius.
by St. Sebastian and Pope Melchiades at the third
milestone on the Via Labieana, in a sandpit where
rested the remains of others who had perished for the
Faith. Since the names of the four martyred soldiers
could not be authentically established. Pope Melchiades commanded that, the date of their death (8 November) being the same as that of the Pannonian
sculptors, their anniversary should be celebrated on
that day, under the names of Sts. Claudius, NicostraThis retus, Symphorianus, Castor, and Simplicius.
port has no historic foundation. It is merely a tenta-

tive explanation of the name Quatuor Coronal!, a name
given to a group of really authenticated martyrs who
were buried and venerated in the catacomb of Sts.
Peter and Marcellinus, the real origin of which, however, is not known.
They were classified with the
five mart jTs of Pannonia in a purely external relationship.
Numerous manuscripts on the legend as well as
the Roman Martyrology give the names of the Four
Crowned Martyrs, supposed to have been revealed at a
later date, as Secundus, Severianus, Carpoforus, and
yictorinus. But these four martyrs were not buried
in Rome, but in the catacomb of Albano; their feast
was celeljrated on 7 August, under which date it is
cited in the Roman Calendar of Feasts of 354.
These
martyrs of Albano have no connexion with the Roman
martyrs described above. Of the Four Crowned Martyrs we know only that they suffered death for the
Faith and the place where they were buried. They
evidently were held in great veneration at Rome, since
in the fourth or fifth centm-y a basilica was erected and
dedicated to them on the Cielian Hill, probably in the
neighbourhood of the spot where tradition located
their execution.
This became one of the titular
churches of Rome, was restored several times, and
still stands.
It is first mentioned among the signatures of a Roman council in 595.
PopeLeo IV ordered the relics removed, about 850, from the Via
Labieana to tlie church dedicated to their memory,
together with the relics of the five Pannonian martyrs,
which had been brought to Rome at some period now
unknown. Both groups of martyrs are commemorated on 8 November.
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Four Masters, Annals of the, the most extensive
of all the compilations of the ancient annals of Ireland.
at least, at .v. M. 2242 and
1616. The entries which

They commence, nominally
are continued down to A. D.

are bare and meagre during the earlier period grow
less so as the "Annals" progress, and towards the end
they become in parts almost like a history in their
diffuseness.
The principal compiler of these "Annals" was Michael O'Clery, a native of Donegal, who
had been by profession a trained antiquary and poet,
but who afterwards joined the Franciscan Order, and
went to their Irish house in Louvain. Thence he was
sent back to Ireland by his famous compatriot, Father
John Colgan, to collect the lives of Irish saints. Many
of these fives which he copied upon that visit, out of
the old vellum books of Ireland, are now in the Burgundian Library at Brussels. Afterwards, under the
patronage of Fergal O'Gara, Lord of Moy Gara and
Coolavin, in the County Sligo, he conceived the pious
idea of collecting and redacting all the ancient vellum
books of annals which he could find throughout Ireland, and of combining them into one continuous
whole. "I thought", says O'Clery, in his dedication
to O'Gara, " that I couhl get the assistance of the
chroniclers for whom I had most esteem, in writing a
book of annals in which these matters might be put on
record, for that should the WTiting of them be neglected at present, they would not again be found to
be put on record even to the end of the world. All the
best and most copious books of annals that I could

—
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find throughout all Ireland were collected by me
though it was difficult for me to collect them into
one place to write this book." It was to the secluded
convent of Donegal that the learned friar retired while

—

engaged upon this work which was commenced by
himself and his fellow laViourers on the 2'2nd of Januand concluded on the 10th of August, 1636.
His forebodings as to the fate of the material that he
worked from were prophetic. Scarcely one of the ancient books which he brought together with such pains
has survived to the present day they probably perished in the cataclysm of the Cromwellian and Williamite wars.
It was Father Colgan, the celebrated author of the
"Trias Thaumaturga" and the "Acta sanctorum
Hibernia; ", who, in the preface to this latter work, first
conferred the title by which they are now always
known, " The Annals of the Four Masters ", upon these
annals of O'Clery. "As in the three works before
mentioned", T\Tites Colgan, "so in this fourth one,
three (helpers of O'Clery) are eminently to be praised,
namely Farfassa O'Mulconry, Peregrine O'Clery, and
Peregrine O'Duignan, men of consummate learning in
the antiquities of their country, and to these were
subsequently added the co-operation of other distinguished antiquarians, as Maurice O'Mulconry who for
one month and Conary O'Clery who for many months
laboured in its promotion. But since those 'Annals'
which we shall very frequently have occasion to quote,
have been collected and compiled by the assistance
and separate study of so many authors, neither the
desire of brevity would permit us always to quote
them individually, nor would justice permit us to attribute the labour of many to one, hence it sometimes
seemed best to call them the 'Annals of Donegal', for
in our convent of Donegal they were commenced and
ary, 1632,

—

concluded. But afterwards, for other reasons, chiefly
for the sake of the compilers themselves, who were
four most learned masters in antiquarian lore, we
have been led to call them the Annals of the Four
Masters'."
These "Annals", written in a very archaic language,
difficult to be understood, even then, except by the
learned, give us the reigns, deaths, genealogies, etc.,
not only of the high-kings of Ireland, but also of the
provincial kings, chiefs, and heads of distinguished
'

families, men of science, historians, poets, etc., with
their respective dates given as accurately as the MasThey record the demise
ters are able to give them.
and succession of saints, abbots, bishops, and ecclesiastical dignitaries.
They tell of the foundation and
occasionally the overthrow of countless churches,
castles, abbeys, convents, and religious institutions.
They give meagre details of battles, murders, tribal
wars, wars with the foreigners, battles with Norsemen,
Normans, and English, and political changes. Sometimes they quote ancient verses in corroboration of the
facts they mention, but no such verses are quoted

We

have here the conprior to the third century.
densed pith and substance of the old vellum books of
Ireland which were then in existence, but most of
which, as the Four Masters foresaw, have long since
perished.
Their facts and dates are not their own
From confused masses of very anfacts and dates.
cient matter, they, with labour and much sifting, drew
forth their dates, and as far as possible synchronized
their facts.
It is not too much to say that there is no
event in the whole of Irish history from the birth of
Christ down to the beginning of the seventeenth century that the first enquiry of the student al)out it
must not be: " What do the Four Masters say of this? "
These "Annals" have been published, at least in
part, three times, but are now always read in the edition of the great Irish scholar, JohnO'Donovan.
In
this splendid work the Irish text is given with a translation into English and a mass of the most valuable
notes, topographical, genealogical, and historical, the

whole contained in seven great quarto volumes. So
long as Irish history exists the " Annals of the Four
Masters" will be read in O'Donovan's translation, and
the name of O'Donovan be inseparably connected
with that of the O'Clerys.
O'Donovan, ed., Annala Rioghachta Eireann, Annals of the
Kingdom of Ireland, by the Four Masters, from the earliest period
to the year 1616 (Dublin, 1851); Connellan, The Annals of Ireland translated from the original Irish of the Four Masters, with
annotations by Philip MacDermott, Esq., M.D., and the translator (Dublin, 1846).
Connellan's translation is only from the
year 1171 to the end and he does not publish the Irish text.
O'CoNOR, ed., RertLm Hibemicarum Scriptores Tom, 211, complectens annales IV Magistrorum ex ipso O'Clerii autographo in
Bibliolheca Slowense (Buckingham, 1826). The Rev. Charles
O'Conor publishes the Annals only up to the year 1171.
O'CuRRy, Lectures on the MS, materials of Ancient Irish history, 142-161, appendix 543-548:
Hyde, Literary History of
Ireland (London, 1899), 573-580; Idem, Story of Early Irish Literature, 136-142; Joyce, Social History of Ancient Ireland, I,
524-526; Gilbert, National MSS. of Ireland (London, 1884),
311-313; Moore in Did. Nat. Biog., s. v. O'Clery.

Douglas Hyde.
Fowler, John, scholar and printer, b. at Bristol,
England, 1537; d. at Namur, Flanders, 13 Feb., ,15789.
He studied at Winchester School from 1551 to
1553, when he proceeded to New College, Oxford,
where he remained till 1559. He became B.A. 23 Feb.,
1556-7 and M.A. in 1560, though Antony a Wood adds
that he did not complete his degree by standing in
comitia.
On Elizabeth's accession he was one of the
fifteen Fellows of New College who left of their own
accord or were ejected rather than take the Oath of
Supremacy (Rashdall, History of New College, 114).
This disposes of the calumny circulated by Acworth in
his answerto Sander, called "DevisibiliRomanarchia",
to the effect that Fowler took the oath to enable him
to retain the living of Wonston in Hampshire. There
is, indeed, no trace of any desire on his part to receive
Holy orders and he subsequently married Alice Harris,
daughter of Sir Thomas More's secretary. On leaving
Oxford he withdrew to Louvain, where like other
scholars of his time he turned his attention to the
craft of printing. His intellectual attainments were
such as to enable him to take high rank among the

scholar-printers of that age.
Thus Antony a Wood
says of him: "He was well skilled in the Greek and
Latin tongues, a tolerable poet and orator, and a
theologian not to be contemned. So learned he was
also in criticisms and other polite learning, that he
might have passed for another Robert or Henry
Stephens. He did diligently peruse the Theological
Summa of St. Thomas of Aquin, and with a most excellent method did reduce them into a Compendium.
To have a printing press abroad in the hands of a competent English printer was a great gain to the Catholic
cause, and Fowler devoted the rest of his life to this
work, winning from Cardinal Allen the praise of being
catholicissimus et dodissimus librorum impressor. The
English Government kept an eye on his work, as we learn

from the State papers (Domestic, Eliz., 1566-1579),
where we read the evidence of one Henry Simpson at
York, in 1571, to the cfTect that Fowler printed all the
English books at Louvain and that Dr. Harding's
Welsh servant, William Smith, used to bring the works
to the press. He seems to have had a press at Antwerp
as well as at Louvain, for his Antwerp books range
from 1565 to 1575, whereas his Louvain books are
dated 1566, 1567 and 1568 while one of his publications,
Gregory Martin's "Treatise of Schism", bears the imMore thorough bibliographical
press, Douay, 1578.
research than has yet been made into the output of
his presses will probably throw new light upon his
activity as a printer. The original works or translations for which he was personally responsible are " An
Oration against the imlawfuU Insurrections of the
Protestantes of our time under pretence to reforme
Religion" (Antwerp, 1566), translated from the Latin
of Peter Frarinus, which provoked a reply from Fidke;
;

:

"

Ex

unjversa

summi

Sacra; Theologiic Doctoris S.
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controversial work answered by Sampson; epigrams
verses. The translation of the "Epistle of Orosius" (Antwerp, 1565), ascribed to him by Wood and
Pitts, was really made by Richard Shacklock. Pitts
also states that he wrote in English a work " Ad Ducissam Ferise confessionis forma". Fowler also edited
Sir Thomas More's "Dialogue of Comfort against
Tribulation" (Antwerp, 1573).

and

Pitts, Z^e illustribus Anglits Scriptoribus (Pari-s, 1623); Wood,
Athena; Qxon., ed. Buss (London, 1S13-1SL*0\ I; Dodd,
Church History (Brus.sels, 1737), I. Pt. Ill, Bk. II, Art. 6, fol-

Antony a Wood

lowing

in

every detail; Timperley, Typo-

1842); Knox, Letters and
of Cardinal Allen (London, 1882); Bo.\se and
Clarke, Register of the University of Oxford (O.xford Hist. Soc,
1885), I: GiLLOw, Bibl. Diet. Eng. Calh. (London, 1886), II;
CooPEK in Did. Nat. Biog. (London, 1889), XX.

graphical Encyclopedia (London,

Memorials

Edwin Burton.
Fox, George.
Fox, Joseph
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TIiomsE Aquinatis desumptK conclusionps" (Louvain,
1570); "M. Maruli ilictonim factorumque memorabilium libri VI" (Antwerp, 1577); " Additiones in Chronica Genebrandi'' (1578); "A Psalter for Catholics", a

Green Bay.
See Book of Martyrs.

Foxe's Book of Martyrs.

Fractio Panis (Breaking of Bread), the name
given to a fresco in the so-calleil "Capella Greca" in
the catacomb of St. Priscilla situated on the Via

the table immediatelybefore him is a two-handled cup.
Further along the table there are two large plates, one
containing two fishes, the other five loaves. At each
extremity of the picture upon either side we notice
baskets filled with loaves four baskets at one end,
three at the other.
As a very little reflection will suffice to prove, no
doubt can be felt as to the significance of the scene.
It depicts beyond question that striking Eucharistic
act, "the breaking of the bread" (kXiIsis toC 4pToi/
fractio panis), which seems to have so much impressed
our Lord's immediate disciples. The- phrase itself at
once transports us back to the very beginnings of
Christianity.
No wonder that De Rossi, whose last
years were gladdened by this find, described it as " the
pearl of Catacomb discoveries". To point out briefly
how constantly this phrase "fractio panis" recurs in
early Christian literature, we may note that not only
is the " blessing and breaking" of the bread mentioned
in each of the four accounts of the Last Supper, but
repeatedly also in the other Apostolic writings. For
example, in I Cor., x, 16, "The chalice of benediction,
which we bless, is it not the communion of the blood of
Christ? And the bread, which we break, is it not the
partaking of the body of the Lord?" So again in
Acts, ii, 42, "And they were persevering in the doctrine of the apostles, and in the communication of the
breaking of bread, and in prayers" (cf. Acts, ii, 4(3).

—

—

Fractio Panis
Catacomb of St.

Capella Greca,

The

which with the whole of
the decorations of the chapel dates from the first half
of the second century, is of the highest liturgical and
The painting is found upon
theological importance.
the face of the arch immediately over the altar tomb,
upon which beyond all reasonable doubt the Holy
By a providential accident this
Sacrifice was offered.
particular fresco, having been covered by a thick crust
Salaria

Nova.

fresco,

of stalactites, escaped the notice of the early explorers
of the catacombs, who, by their over-eagerness and
ignorance combined, often did much irreparable harm,
In the year 1893, Mgr. Joseph Wilpert, the most distingui-shed of a band of young scholars who looked
upon the great archieologist De Rossi (q. v.) as their
master, arrived at the conclusion that the roof and
arches of this chapel were decorated with frescoes.
Chemical reagents were used to remove the crust which
covered the surface, and by the patient care of Mgr.
Wilpert this delicate operation was attended with
complete success. The most important fresco thus
recovered was that already referred to over the altar
tomb. The scene represented is a picture of seven
persons at table, six men and a woman. It seems
clear that six of these are reclining as the ancients reBut the seventh personage, a
clined at their meals.
beardetl antl impressive figure, sits somewhat apart at
the extremity of the table in an attitude which is

highly significant. His head is thrown back, he has a
small loaf or cake in his hands, and his arms stretched
out in front of him show that he is breaking it. Upon

And

Priscilla

"And on the first day of
to break bread",
closely associated with the observance of Sunday. (Cf. also the disciples at Emmaus on Easter day Luke, xxiv, .30, 35, and Acts,
xxvii, 35.)
Similar prominence is given to this conception in other sub-Apostolic writings, notably in the
Didache (q. v.) or " Teaching of the Apostles" (xiv, I),
where it is associated with the observance of the Sunday as well as with the explicit mention of Sacrifice
and with confession. "And on the Lord's day come
particularly Acts, xx, 7,

the week,

where

when we were assembled

this practice

is

—

together and break bread and give thanks, having first
confessed your transgressions, that your sacrifice may
be pure." Further, in ch. xi of the same early treatise the consecrated Host is clearly designated by the
xXdo-fia, i. e. "broken bread".
Nothing then
could be more natural than that, in the earliest form
of the liturgy, the breaking of the bread should have
been regarded as the climax of the ritual employed.
and should have been for the early Christians what the
Elevation in the Mass is nowadays for us. Moreover,
this Eucharistic significance of the picture is borne out
by all the accessories. The loaves and the fishes upon
the table point directly to the miraculous multiplication twice performed by Christ.
The as.sociation of
this miracle with the Blessed Eucharist Ls familiar, not
only in other archteological monuments, but also in
early Christian literature.
See for example Origen,
"In Matt.", x, 25 (P. G., XIII, 902), and Ambrose,
" De Virgin.", I, 3 (P. L., XVI, 219).
Upon the sym-

term

;
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bolic significance of tlie fisli and the anagram Ix^os,
Both the inscription
it cannot- be necessary to insist.
of Aberciiis (q. v.) of the close of the second century
and that of Autun a little later, as well as a large number of allusions in early Christian literature, make it
clear that our Saviour Jesus Christ was indicated by
this symbol (see e. g. Mowat in the "Atti del Congresso Internaz. d'Archeol. Crist.", Rome, 1902, pp.
2-4). Moreover, the Abercius inscription clearly conveys that this "great fish" was to be the permanent
food of the soul.
may also note that the one
female figure among the guests depicted in the Fractio
Panis fresco is veiled, which is not the case with the
female figures represented in those other banqueting
scenes foiuid in the catacombs and usually interpreted
as symbolic of the joys of heaven. The fresco of which
we speak is not, as will be readily understood, either
entirely realistic or entirely symbolical.
That the
president (Trpoea-riis) of the synaxis (assembly) should
break the bread seated, is probably not to be understood as implying that the bishops in the primitive
church were
fact seated when they otTered the
liturgy, any more than the attitude of the guests implies that the early Christians reclined on couches
when they assisted at the Holy Sacrifice. On the
other hand, the action of the breaking of the bread is
clearly realistic.
further indication of the Eucharistic significance of the fresco here under discussion is
aff'orded by the fact that in the fresco next to it in the
same chamber is depicted the sacrifice of Abraham.
On the other side is a representation of Daniel in the
lions' den, to which Mgr. Wilpert also attaches a
Eucharistic significance on account of the supernatural
feeding of Daniel through the intervention of the
prophet Habacuc (Dan., xiv, 36).
Wilpert, in 1895, published a monograph giving a full account
of this discovery under the title Fractio PaniSy die alteste DarThis was
stellung der eitcharistischen Opfers (Freiburg im Br.).
It contains a coltection
translated into French the next year.
of very carefully executed photogravures of the frescoes in the
Capella Greca, but the dimness of the tones in the original fresco

We

m

A

malces it impossible to distinguish the details clearly in any
photographic copy. For this reason the coloured reproduction
mcluded by Mgr. Wilpert in his later vrork Die Malereien der
Katakomhcn Roms, two folio volumes (Freiburg, 1903), also
published at Rome in Italian, is much to be preferred. The
Fractio Panis is shown upon plate xv, vol. I. Compare also
Marucchi, Elements d' Archcologie Chretienne (Paris, 1899—
1902), I, pp. 284-299; Leclercq in Diet, d' Archeologie, I, 31593162.

Herbert Thurston.
in size (usually reckoned the
fourth) of the great divisions of Europe.
Dksciuptive Geography. The area of France is
207,107 square miles; it has a coast line 1560 miles
and a land frontier 1525 miles in length. In shape it
resembles a hexagon of which the sides are: (1) From

France, the

fifth

—

Dunkirk to Point St-Matthieu (sands and dunes from
Dunkirk to the mouth of the Somme; cliffs, called
extending from the Somme to the Orne, except
where their wall is broken by the estuary of the Seine
granite boulders intersected by deep inlets from the
Orne to Point St-Matthieu).
(2) From Point StMatthieu to the mouth of the Bidassoa (alternate
granite cliffs and inlets as far as the River Loire;
sandy stretches and arid moors from the Loire to the
Garonne; sands, lagoons, and dunes from the Ciaronne
falaises,

to the Pyrenees),

Cerbere
(4)

(.'i)

(a formation

From Point Cerbere

From the Bidassoa to Point
known as Pyrenean chalk).
mouth of the Roya (a

to the

from the Pyrenees to the Tech;
sands and lagoons between the Tech and the Rhone,
and an unbroken wall of pointed rocks stretching from
the Rhone to the Roya).
(5) From the Roya to
Mount Donon (running along the Maritime, the Cottian, and the Graian Alps, as well as the mountains of
Jura and the Vosges). (0) From Mount Donon to
Dunkirk (an artificial frontier differentiated by few
steep, rocky frontier

marked physical
France

is
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peculiarities).

the only country in Europe having a

coast line both on the Atlantic and on the Mediterranean moreover the passes of Belfort, Cote d'Or, and
;

Naurouse open up ready channels of communication
between the Rhine, the English Channel, the Atlantic,
and the Mediterranean. Furthermore it is noteworthy that wherever the French frontier is defended
by lofty mountains (as, for instance, the Alps, the
Pyrenees) the border peoples are akin to the French
either in race, speech, or customs (the Latin races),
while on the other hand the Teutonic races, differing so
widely from the French in ideas and sentiment, are
physically divided from them only by the low-lying
Hence it follows
hills and plains of the North- East.
that France has always lent itself with peculiar facility

any great intellectual movement,
coming from the shores of the Mediterranean, as was
France was the natural
the case with Christianity.
highroad between Italy and England, between Germany and the Iberian Peninsula. On French soil the
races of the North mingled with those of the South and
to the spread of

;

the very geographical configuration of the country
accounts in a certain sense for the instinct of expansion, the gift of assimilation and of diffusion, thanks to
which France has been able to play the part of general
In fact, two widely different
distributor of ideas.
worlds meet in France. A journey from North to
South leads through three distinct zones: the grain
country reaching from the northern coast to a line
drawn from Mezieres to Nantes; the vine country and
the region of berries, southward from this to the latitude of Grenoble and Perpignan; the land of olivegarths antl orange-groves, extending to the southern
boundary of the country. Its climate ranges from the
foggy promontories of Brittany to the sunny shores of
Provence from the even temperature of the Atlantic
to the suclden changes which are characteristic of the
Mediterranean. Its people vary from the fair-haired
races of Flanders and Lorraine, with a mixture of
German blood in their veins, to the olive-skinned
dwellers of the south, who are essentially Latin and
Mediterranean in their extraction. Again Nature has
formed, in the physiography of this country, a multitude of regions, each with its own characteristics its
own personality, so to speak which, in former times,
popular instinct called separate countries. The tendency to abstraction, however, which carried away the
leaders of the Revolution, is responsible for the present
purely arbitrary divisions of the soil, known as " departments". Contemporary geography is glad to
avail itself of the old names and of the old divisions
into "countries" and "provinces" which more nearly
correspond with the geological formations as well as
with the natural peculiarities of the various regions.
There is a great contrast between a region such as the
"Massif Central" (the Central Plateau), a rugged land
inhabited by a stubborn race that is often glad to
leave its fastnesses, and those lands of comfort that
lie along the great Northern Plain, the valley of the
Loire, and the fertile basin in which Paris stands.
But in spite of this variety France is a unit. These
regions, so unlike and so diversified, balance and comAs
plete each other like the limbs of a living body.
Michelet puts it, " France is a person."
Statistics.— In 1901 France had 39,031,000 inhabitants. The census no longer inquires as to the religion
of French citizens, and it is only by way of approxiination that we can compute the number of Catholics
at 3S millions; Protestants, 600,000; Jews, 6S,000.
;

—

—

The

iiopul.ition of tlie

I'rcnch colonies

amounts

to

47,680,000 inhabitants, and in consequence France
stands second to England as a colonizing power; but
the difference between them is very great, the colonies
of England having
tants.

more than 350

millions of inhabi-

There are two points to be noted in the stutly of
French statistics. The annual mean excess of births
over deaths for each 10,000 inhabitants during the

—
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period 1901-1905 in France was IS, while in Italy it
was 106, in Austria 113, in England 121, in Germany
In 1907 the deaths were more
149, in Belgium 155.
numerous than the births, the number of deaths being
70,455, while that of the births was only 50,535
an excess of 19,920 deaths and this notwithstanding
the fact that in 1907 there were nearly 45,000 more
Official investigators attriniurriiit;('s than in 1S90.
bute this |ihenomenon to sterile marriages. In 1907,
in only 29 out of 86 departments, the number of births
exceeded the number of deaths. It may perhaps be
legitimately inferred that the sterility of marriages
Again, it
coincitles with the decay of religious belief.
is important to note the increase in population of the
larger cities between the years 1789 and 1901: Marseilles, from 100,000 to 491,000; Lyons, from 139,000 to 459,000; Bordeaux, from 83,000 to 250,000;
Toulouse, from 55,000
Lille, from 13,000 to 210,000;
to 149,000; Saint- Etienne, from 9000 to 146,000.
Paris, which in 1817 had 714,000 inhal)itants, hatl
2,714,000 in 1901 Havre and Roubaix, which in 1821
had 17,000 and 9000 respectively, now have 130,000
and 142,000. In these great increases the multiplication of parishes has not always been proportionate to
the increase of the population, and this is one of the
causes of the religious indifference into which so many
It should be reof the working people have fallen.
membered that in former days nine-tenths of the people of France lived in the country; that while 550 out
of every 1000 Frenchmen lived by agriculture in 1850,
that number had fallen to 419 in 1891. The emigrants
from the country hurried into the industrial towns,
many of which multiplied their population by fifteen,
and there, accustomed as they had been to the village
bell, they found no church in the neighbourhood, and
after a few brief generations the once faithful family
from the country developed the faithless dweller in the

—

;

town.
History, to the Third Republic. The Treaty of
Verdun (843) definitely established the partition of
Charlemagne's empire into three independent kingdoms, and one of these was France. A great churchman, Hincmar, Archbishop of Reims (806-82), was the
deviser of the new arrangement. He strongly supported the kingship of Charles the Bald, under whose
sceptre he would have placed Lorraine also. To
Hincmar the dream of a united Christendom did not
appear under the guise of an empire, however ideal,
but under the concrete form of a number of unit
States, each being a member of one mighty body, the
great Republic of Christendom. He would replace
the empire by a Europe of which France was one
member. Lender Charles the Fat (880-88) it looked
for a moment as if Charlemagne's empire was about to
come to life again but the illusion was temporary, and
in its stead were quickly formed seven kingdoms:
Francia, Navarre, Provence, Burgundy beyond the
Feudalism was
Jura, Lorraine, Germany, and Italy.
in the seething-pot, and the imperial edifice was
crumbling to dust. Towards the close of the tenth
the Prankish kingdom alone, twenty-nine
century,
provinces or fragments of provinces, under the sway

—

;

m

of dukes, counts, or viscounts, constituted veritable
sovereignties, and at the end of the eleventh century
there were as many as fifty-five of these minor States,
As early as the tenth
of greater or less importance.
century one of these feudal families had begun to take
the lead, that of the Dukes of Francia, descendants of

Robert the Strong, and lords of all the country between the Seine and the Loire. From 887 to 987 they
successfully defended French soil against the invading
Northmen, and Eudes, or Odo, Duke of Francia (887898), Robert, his brother (922-923), and Raoul, or
Rutlolph, Robert's son-in-law (923-936), occupied the
throne for a brief interval. The weakness of the later
Carlovingian kings was evident to all, and in 987, on the
death of Louis V, Adalberon, Archbishop of Reims, at
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a meeting of the chief men held at Senlis, contrasted
the incapacity of the Carlovingian (Charles of Lorraine,
the heir to the throne, with the merits of Hugh, Duke
of Francia.
Gerbert, who afterwards became Sylvester II, adviser and secretary to Adalberon, and
Arnoul, Bishop of Orleans, also spoke in support of
Hugh, with the result that he was proclaimed king.
Thus the Capetian dynasty had its rise in the person of
Hugh Capet. It was the work of the Church, brought
to pass by the influence of the See of Reims, renowned
throughout France since the episcopate of Hincmar,
renowned since the days of Clovis for the privilege of
anointing the Prankish kings conferred on its titular,
and renowned so opportunely at this time for the
learning of its episcopal school presided over by
Gerbert himself.
The Church, which had set up the new djTiasty,
exercised a very salutary influence over French social
life.
That the origin and growth of the " Chansons de
geste", i. e. of early epic literature, are closely bound
up with the famous pilgrim shrines, whither the piety
of the people resorted, has been recently proved by the
literary labours of M. Bedier.
And military courage
and physical heroism were schooled and blessed by the
Church, which in the early part of the eleventh century transformed chivalry from a lay institution of
German origin into a religious one, by placing among
its liturgical rites the ceremony of knighthooil, in which
the candidate promised to defend truth, justice, and
the oppressed. The Congregation of Cluny, foimdetl
in 910, which made rapid progress in the eleventh
century, prepared France to play an important part in
the reformation of the Church undertaken in the second
half of the eleventh century by a monk of Cluny, Gregory VII, and gave the Church two other popes after
him. Urban II and Paschal II. It was a Frenchman,
Urban II, who at the Council of Clermont (1095) started
the glorious movement of the Crusades, a war taken
up by Christendom when France had led the way.
The reign of Louis VI (1108-37) is of note in the
history of the Church, and in that of France; in the
one, because the solemn adhesion of Louis VI to Pope
Innocent II assured the unity of the Church, which at
the time was seriously menaced by the Antipope Anacletus; in the other, becaase for the first time Capetian
kings took a stand as the champions of law and order
agamst the feudal system and as the protectors of
A churchman, Suger, Abbot of Stpublic rights.
Denis, a friend of Louis VI and minister under Louis
VII (1137-80), developed and realized this ideal of
Louis VI, seconded by Suger, and
kingly duty.
counting on the support of the towns the "communes", as they were called when they had obliged
the feudal lords to grant them charters of freedom
fulfilled to the letter the role of prince as it was conceived by tlie theology of the Middle Ages. " Kings
have long arms", wrote Suger, " and it is their duty to
repress with all their might, and by right of their
office, the daring of those who rend the State by
endless wars, who rejoice in pillage, and who destroy
homesteads and churches." Another French churchman, St. Bernard, won Louis VII for the Crusades;
and it was not his fault that Palestine, where the First
Crusade had set up a Latin kingdom, tlid not remain a
French colony in the service of the Church. The
divorce of Louis VII and Eleanor of .^quitaine (1152)
marred the ascendancy of French influence by paving
the way for the growth of Anglo-Norman pretensions
on the soil of France from the Channel to the Pyrenees.
Soon, however, by virtue of feudal laws the French
king, Philip Augustus (1180-1223), proclaimed himself suzerain over Richard Cceur de Lion and John
Lackland, and the victory of Bouvines which he
gained over the Emperor Otto IV, backed by a coalition of feudal nobles (1214), was the first event in
French history which called forth a movement of

—

_

national solidarity aroimd a French king.

The war
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against the Albigenses under Louis VIII (1223-20)
brought in its train the establishment of the influence
and authority of the French monarchy in the soutli
of France.
St. Louis IX (1226-1270), "ruisselant de pi^te, et
enflanime de charite", as a contemporary describes
him, made kings so beloved that from his time dates
that royal cult, so to speak, which was one of the
moral forces in olden France, and which existed in no
other country of Europe to the same degree. Piety
had been for the kings of France, set on their thrones
by the Church of God, as it were a duty belonging to
their charge or office; but in the piety of St. Louis
tliere was a note all his own, the note of sanctity.
With him ended the Crusades, but not their spirit.
During the thirteenth and fourteenth centuries project after project, attempt after attempt to set on foot
a crusade was made, and we refer to them merely to
point out that the spirit of a militant apostolate continued to ferment in the soul of France. The project
of Charles of Valois (1308-09), the French expedition
under Peter I of Cyprus against Alexandria antl the
Armenian coasts (1365-1367), sung of by the French
trouvere, Guillaume Machault, the crusade of John
of Nevers, which ended in the bloody battle of Nicopolis (1396)
in all these enterprises the spirit of
St. Louis lived, just as in the hearts of the Christians
of the East, whom France was thus trying to protect,
there has survived a lasting gratitude towards the
nation of St. Louis. If the feeble nation of the Maronites cries out to-day to France for help, it is because
of a letter written by St. Louis to the nation of
In the days of St. Louis
St. Maroun in May, 1250.
the influence of French epic literature in Europe was
supreme. Brunetto Latini, as early as the middle of
the thirteenth century, wrote that " of all speech [parlures] that of the French was the most charming, and
the most in favour with every one." French held
sway in England until the middle of the fourteenth
century; it was fluently spoken at the Court of Constantinople from the time of the Fourth Crusade, and
in Greece in the dukedoms, principalities and baronies
founded there by the Houses of Burgundy and Champagne. And it was in French that Rusticiano of Pisa,
about the year 1300, wrote down from Marco Polo's
The University
lips the story of his wonderful travels.

—

of Paris, founded by favour of Innocent III between
1208 and 1213, was saved from a spirit of exclusiveness
by the happy intervention of Alexander IV, who

obliged

to open

it

its

chairs to the

mendicant

friars.

Among

its professors were Dims Scotus; the Italians,
Thomas and St. Bonaventure; Albert the Great, a
German Alexander of Hales, an Englishman. Among
its pupils it counted Roger Bacon, Dante, Raimundus

St.

;

Lullus,

Popes Gregory IX, Urban IV, Clement IV,

and Boniface VIII.
France was also the birthplace of Gothic art, which
was carried by French architects into Germany. The
method employed in the building of many Gothic
cathedrals i. e. by the actual assistance of the faith-

—

—

ful
bears witness to the fact that at this period the
lives of the French people were deeply penetrated with
faith.
architectural wonder such as the cathedral

An

work of a popular art
who worshipped there.
Philip IV, the Fair (1285-1314), the royal
house of France became very powerful. By means of
alliances he extended his prestige as far as the Orient.
HLs brother Charles of Valois married Catherine de
Courtenay, an heiress of the Latin Empire of Constantinople.
The Kings of England and Minorca were
his vassals, the King of Scotland his ally, the Kings of
Naples and of Hungary connexions by marriage, lie
aimed at a sort of supremacy over the body ixililic of
Europe. Pierre Dubois, his jurisconsult, dreamed
that the pope would hand over all his domains to
Philip and receive in exchange an annual income,
of Chartres was in reality the
born of the faith of the people

Under
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while Philip would thus have the spiritual head of
Cliristendom under liLs influence. Philip IV laboured
to increase tlie royal prerogative and thereby the
national unity of France.
By sending magistrates
into the feudal territories, by delining certain cases
(cas Toyaux) as reserved to the king's competency, he
dealt a heavy blow to the feudalism of the Middle
Ages. But on the other hand under his rule many
anti-Christian maxims began to creep into law and
politics.
Roman law was slowly reintroduced into
the social organization, and gradually the idea of a
united Christendom disappearetl from the national
policy.
Philip the Fair, pretending to rule by Divine
right, gave it to be understood that he rendered an
account of his kingship to no one under heaven. He
denied the pope's right to represent, as the papacy had
always done in the past, the claims of morality and
Hence arose in
justice where kings were concerned.
1294-1303, his struggle with Pope Boniface VIII, but
in that struggle he was cunning enough to secure the
support of the States-General, which represented
public opinion in France. In later times, after centuries of monarchical government, this same public
opinion rose against the abuse of power committed by
its kings in the name of their pretended Divine
right, and thus made an implicit amende honorable
to what the Church had taught concerning the
origin, the limits, and the responsibility of all power,
and which had been forgotten or misinterpreted
by the lawyers of Philip IV when they set up their
pagan concept of the State as the absolute source of
power. The election of Pope Clement V (1305) under
Philip's influence, the removal of the papacy to
Avignon, the nomination of seven French popes in
succession, weakened the influence of the papacy in
Christendom, though it has recently come to light that
the Avignon popes did not always allow the independence of the Holy See to waver or disappear in the

game

of politics.

have had the

Philip

illusion that

IV and

his successors

may

they were taking the place

The
in European affairs.
papacy was imprisoned on their territory the German
Empire was passing through a crisis, was, in fact,
decaying, and the kings of France might well imagine
themselves temporal vicars of God, side by side with,
or even in opposition to, the spiritual vicar who lived
of the

German emperors

;

at Avignon.
But at this juncture the Hundred Years War broke
out, and the French kingdom, which aspired to be the
arbiter of Christendom, was menaced in its very exEnglish kings aimed at the
istence by England.
French crown, and the two nations fought for the posTwice during the war was the
session of Guienne.
independence of France imperilled. Defeated on the
Ecluse (1340), at Crecy (1340), at Poitiers (1356),
France was saved by Charles V (1304-80) and by
Duguesclin, only to suffer fresh defeat under t^harles
VI at Agincourt (1415) and to be ceded by the Treaty
At
of Troyes (1420) to Henry V, King of England.
this darkest hour of the monarchy the nation itself
Etienne
was stirred. The revolutionary attempt by
Marcel (1358) and the revolt which gave rise to the
Ordonnance Cahochienne (1418) were the earliest signs
of popular impatience at the absolutism of the French
kings, but internal dissensions hindered an effective
When Charles VII
patriotic defence of the country.
came to the throne, France had almost ceased to be
French. The king and court lived beyond the Loire,
and Paris was the seat of an English government.
Blessed Joan of Arc was the saviour of French nationality as well as French royalty, and at the end of
Charles's reign (1422-61) Calais was the only spot in
France in the hands of the Engli.sh.
The ideal of a united Christendom continued to
haunt the .soul of France in spite of the predominating
influence gradually assumed in French politics by
purely national aspirations, .ti'rom the reign of
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Charles VI, or even the last years of Charles V, dates
the custom of giving to the French kings the exclusive
Pepin the Short and
title of Rex Chrislianissimus.
Charlemagne had been proclaimed "Most Christian"
of
their
day;
Alexander
III had conpopes
by the
ferred the same title on Louis VII but from Charles
title
comes
into
constant
onwards
the
use as the
VI
" Because
special prerogative of the kings of France.
which
with
Charlemagne,
Louis, and
the
vigour
St.
of
other brave French kings, more than the other kings
of Christendom, have upheld the Catholic Faith, the
kings of France are known among the kings of Christendom as 'Most Christian'." Thus wrote Philippe
de Mdzieres, a contemporary of Charles VI. In later
times the Emperor Frederick III, addressing Charles
VII, wrote " Your ancestors have won for your name
the title Most Christinn, as a heritage not to be sepaFrom the
rated from it."
;

:

pontificate of Paul II
(1464) the popes, in addressing Bulls to the kings
of France, always use the
style and title Bex Christianissimus. Furthermore,
European public opinion
always looked on Bl. Joan
of

Arc,

who saved

the

French monarchy, as the
heroine of Christenilom,
and believed that the Maid
of Orleans meant to lead
the king of France on another crusade when she h:id
secured him in the peaceful
possession of his own counFrance's national
try.
heroine was thus heralded
by the fancy of her contemporaries, by Christ iiii'
de Pisan, and by that \'(-'netian merchant whose
letters have been preserve
for us in the Morosini
Chronicle, as a heroine
whose aims were as wide as
Christianity itself.
The fifteenth century,
1

during which France was
growing in national spirit,
and while men's minds in
France were still conscious
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king a right of patronage over 500 benefices in his
kingdom. This was the beginning of the practice
adopted by the French kings of arranging the government of the Church directly with the popes
over the heads of the bishops. Charles VII, whose
struggle with England had left his authority still
very precarious, was constrained, in 1438, during the
Council of Basle, in order to appease the powerful
prelates of the .Assembly of Bourges, to promulgate the
Pragmatic Sanction, thereby asserting in France those
maxims of the Council of Basle which Pope Eugene
IV had condemned. But straightway he bethought
him of a concordat, and overtures in this sense
were made to Eugene IV. Eugene replied that he
well knew the Pragmatic Sanction
" that odious act"
was not the king's own free doing, and a concordat
was discussed between them. Louis XI (1461-83),
whose domestic policy
aimed at ending or weak-

—

—

ening the

new feudalism

which had grown up during two centuries through
the custom of presenting
appanages to the brothers
of the king, extended to
the feudal bishops the ill
will he professed towards
He dethe feudal lords.
tested the Pragmatic Sanction as an act that strengthened ecclesiastical feudalism, and
1461, he

pope

its

on 27 November,
announced to the
suppression. At

the same time he pleaded,
as the demand of his Parliament, that for the future
the pope should permit the
colk^tion to ecclesiastical
benefices to be made either
wholly or in part through

The Conobtained
very material

the civil power.
cordat of 1472

from

Rome

concessions in this respect.
At this time, besides " episcopal Gallicanism ', against
'

which pope and king
working together, we

w'ere

may

the writings of
the lawyers of the closing
years of the fifteenth cenof the claims of Christentury, the beginnings of a
dom on their country, was
"royal Gallicanism "which
also the century during
Cathedral of Sainte-Cecile. Albi
taught that in France
which, on the morrow of
the Great Schism and of the Councils of Basle and the State should govern the Church.
The Italian wars undertaken by Charles VIII (1493of Constance, there began a movement among the
powerful feudal bishops against pope and king, 98), and continued by Louis XII (1498-1515), aided
and which aimed at the emancipation of the Galil- by an excellent corps of artillery and all the resources
ean Church. The propositions upheld by Gerson, of French furia, to assert certain French claims over
and forced by him, as representing the University Naples and Milan, did not quite fulfil the dreams of
the French kings. They had, however, a threefold
of Paris, on the Comicil of Constance, would have
result in the worlds of politics, religion, and art.
set up in the Church an aristocratic regime analogous to what the feudal lords, profiting by the weak- Politically, they led foreign powers to believe that
France was a menace to the balance of power; and
ness of King Charles VI, had dreamed of establishing
A royal proclamation, in 1418, issued hence arose alliances to maintain that balance, such,
in the State.
for instance, as the League of Venice (1495) and the
after the election of Pope Martin V, maintained in
opposition to the pope "all the privileges and franHoly League (1511-12). From the point of view of
art they carried a breath of the Renaissance across
chises of the kingdom", put an end to the custom of
the Alps. And in the religious world they furnished
annates, limited the rights of the Roman court in colFrance an opportunity on Italian soil of asserting for
lecting benefices, and forbade the sending to Rome of
articles of gold or silver.
This proclamation was a.s- the first time the principles of royal Gallicanism.
Louis XII and the Emperor Maximilian, supported by
sented to by the young King Charles VII in 1423, but at
the same time he sent Pope Martin V an embassy ask- the opponents of Pope .Julius II, convened in Pisa a
council that threateneil the rights of tlie Holy See.
ing to be absolved from the oath he had taken to uphold the principles of the Galilean Church and seeking Matters looked very serious. The understanding betw'een
the pope and the French kings hung in the balto arrange a concordat which would give the French
trace,

in
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understood the danger when the victory
Leo
ance.
of Marignano opened to Francis I the road to Rome.
in alarm retired to Bologna, and the Concordat of 1516, negotiated between the cardinals and
Duprat, the chancellor, and afterwards approved of
by the (Ecumenical Council of the Lateran, recognized
the right of the King of France to nominate not only
to 500 ecclesiastical benefices, as Charles VII had reIt
quested, but to all the benefices in his kingdom.
was a fair gift indeed. But if in matters temporal the
bishops were thus in the king's hands, their institution
Pope
in matters spiritual was reserved to the pope.
and king by common agreement thus put an end to
an episcopal aristocracy such as the Galileans of the
great councils had dreamed of. The concordat beand Francis I was tantamount to a
tween Leo
solemn repudiation of all the anti-Roman work of the
great councils of the fifteenth century. The conclusion of this concordat was one of the reasons why

The pope

X

France escaped the Reformation. From the moment
that the disposal of church property, as laid down by
the concordat, belonged to the civil power, royalty had
nothing to gain from the Reformation. Whereas the
kings of England and the German princelings saw in the
Reformation a chance to gain possession of ecclesiastical property, the kings of France, thanks to the concordat, were already in legal possession of those muchenvied goods. When Charles V became King of Spain
(1516) and emperor (1519), thus uniting in his person
the hereditary possessions of the Houses of Austria and
Germany, as well as the old domains of the House of
Burgundy in the Low Countries uniting, moreover,
the Spanish Monarchy with Naples, Sicily, Sardinia,
the Northern parts of Africa, and certain lands in
America, Francis I inaugurated a struggle between
France and the House of Austria. After forty- four years
of war, from the victory of Marignano to the Treaty
of Cateau-Cambresis (1515-59), France relinquished
hopes of retaining possession of Italy, but had wrested
the Bishoprics of Metz, Toul, and Verdun from the
empire and had won back possession of Calais. The
Spaniards were left in possession of Naples and the
country around Milan, and their influence predomiBut the
nated throughout the Italian Peninsula.
dream which Charles V had for a brief moment entertained of a world-wide empire had been shattered.
During this struggle against the House of Austria,
France, for motives of political and military exigency,
had been obliged to lean on the Lutherans of Germany, and even on the sultan. The foreign policy of
France since the time of Francis I has been to seek
exclusively the good of the nation and no longer to be
guided by the interests of Catholicism at large. The
France of the Crusades even became the ally of the
But, by a strange anomaly, this new political
sultan.
grouping allowed France to continue its protection to
the Christians of the East. In the Middle Ages it
protected them by force of arms; but since the sixteenth century, by treaties called capitulations, the

—

which was drawn up in 1535. The spirit of
French policy has changed, but it is always on France
that the Christian commvmities of the East rely, and
this protectorate continues to exist under the Third
Republic, and has never failed them.
The early part of the sixteenth century was marked
by the growth of Protestantism in France, under the
forms of Lutheranism and of Calvinism. Lutheranism was the first to make its entry. The minds of
some in France were already prepared to receive it.
Six years before Ijuther's time, the mathematician
Lefebvre of Etaplos (F:i1>(t Stapulensis), a prot^g^ of
Louis XII and of I'rancis 1, had preached the necessity
of reading the Scriptures and of "bringing back relifirst of

gion to

its

primitive purity".
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A

certain

number

of

tradesmen, some of whom, for business reasons, had
travelled in Germany, and a few priests, were infatuated with the Lutheran ideas. Until 1534, Francis

I was almost favourable to the Lutherans, and he even
proposed to make Melanchthon President of the College de France.
But on learning, in 1534, that violent
placards against the Church of Rome had been posted
on the same day in many of the large towns, and even
near the king's own room in the Chateau d'Amboise,
he feared a Lutheran plot; an inquiry was ordered, and
seven Lutherans were condemned to death and burned

Eminent ecclesiastics like du
at the stake in Paris.
Bellay, Archbishop of Paris, and Sadolet, Bishop of
Carpentras, deplored these executions and the Vaudois massacre ordered by d'Oppede, President of the
Parliament of ALx, in 1545. Laymen, on the other
hand, who ill understood the Christian gentleness of
these prelates, reproached them with being slow and
remiss in putting down heresy; and when, under
Henry II, Calvinism crept in from Geneva, a policy of
persecution was inaugurated. From 1547 to 15.'>0, in
less than three years, the chambre ardenle, a committee
of the Parliament of Paris, condemned more than 500
persons to retract their beliefs, to imprisonment, or to
death at the stake. Notwithstanding this, the Calvinists, in 1555, were able to organize themselves into
Churches on the plan of that at Geneva; and, in order
to bind these Churches more closely together, they
held a synod at Paris in 1559. There were in France
at that time seventy-two Reformed Churches; two
years later, in 1561, the number had increased to
2000.
The methods, too, of the Calvinist propaganda
had changed. The earlier Calvinists, like the Lutherans, had been artisans and workingmen, but in the
course of time, in the South and in the West, a number
Among
of princes and noblemen joined their ranks.
these were two princes of the blood, descendants of
King
of
Bourbon,
who
became
Anthony
of
St. Louis:
Navarre through his marriage with Jeanne d'Albret,
name
Cond^.
Another
Prince
de
brother
the
and his
of note is that of Admiral de Coligny, nephew of that
Duke of Montmorency who was the Premier Baron of
Christendom. Thus it came to pass that in France
Calvinism was no longer a religious force, but had become a political and military cabal and the French
kings in opposing it were but defending their own
;

rights.

Such was the beginning of the Wars of Religion.
They had for their starting-point the Conspiracy of
Amboise (1560) by which the Protestant leaders aimed
at seizing the person of Francis II, in order to remove
him from the influence of Francis of Guise. During
the reigns of Francis II, Charles IX, and Henry III, a
powerful influence was exercised by the queen-mother,
who made use of the conflicts between the opposing
religious factions to establish more securely the power
In 1561 Catharine de' Medici arranged
of her sons.
for the Poissy discussion to try and bring about an
understanding between the two creeds, but during the
Wars of Religion she ever maintained an equivocal
attitude between both parties, favouring now the one
and now the other, until the time came when, fearing
that Charles IX would shake himself free of her influence, she took a large share of responsibility in the

odious massacre of St. Bartholomew.

There were

eight of these wars in the space of thirty years. The
first was started by a massacre of Calvinists at Vassy
by the troopers of Guise (1 March, 1562), and straightway both parties appealed for foreign aid. Catharine,
who was at this time working in the Catholic cause,
turned to Spain Coligny and Condc turned to Elizabeth of England and handed over to her the port of
;

Thus from the beginning were foreshadowed
the lines which the Wars of Religion would follow.
"They opened up France to the interference of such
foreign princes as Elizabeth and Philip II, and to the
Havre.

plunder of foreign soldiers, such as those of the Duke
of Alba and the German troopers (Rcilcr) called in l.)y
One after another, these wars ended
the Protestants.
in weak provisional treaties which did not last. Under
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and in two localities in each hailliagc. but
opened to them all employments and created
mixed tribunals in which the judges were chosen
equally from among Catholics and Calvinists; it
fore 1.597,

it also
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the banners of the Reformation party or under tliose
of the League organized by tlie House of Guise to
defend Catholicism, pohtical opinions ranged tliemselves, and during tliese tliirty years of civil disorder
monarchical centralization was often in danger of
overthrow. Had the Guise party prevailed, the trend
of policy adopted by the French monarchy towards
Catholicism after the Concordat of Francis I would
have assuredly been less Galilean. That conconlat
had placed the Chxirch in France and its episcopate in
the hands of the king. The old episcopal Ciallicanism
which held that the authority of the pope was not
above that of the Church assembled in council, and the
royal Gallicanism, which hekl that the king had no
superior on earth, not even the pope, were now allied
against the papal monarchy strengthened by the
Council of Trent. The consequence of all this was
that the French kings refusetl to allow the decisions of
that council to be published in France, and this refusal
has never been withdrami.
At the entl of the sixteenth century it seemed for an
instant as though the home policy of France was to
shake off the yoke of Galilean opinions. Feudalism
had been broken the people were eager for liberty; the
Catholics, disheartened by the corruption of the Valois
court, contemplated elevating to the throne, in succession to Henry III, who was childless, a member of
the powerful House of Guise. In fact, the League had
asked the Holy See to grant the wish of the people,
and give France a Guise as king. Henry of Navarre,
the heir presumptive to the throne, was a Protestant;
Sixtus V had given him the choice of remaining a
Protestant, and never reigning in France, or of abjuring his heresy, receiving absolution from the pope
himself, and, together with it, the throne of France.
But there was a third solution possible, and the French
episcopate foresaw it, namely, that the abjuration
should be made not to the pope, but to the French
bishops.
Galilean susceptibilities would thus be satisfied, dogmatic orthodoxy would be maintained on the
French throne, and moreover it would do away with
the danger to which the unity of France was exposed
by the proneness of a certain number of Leaguers to
encourage the intervention of Spanish armies and the
ambitions of the Spanish king, Philip II, who cherished
the idea of setting his own daughter on the throne
of France.
The abjuration of Henry IV made to the French
bishops cm July, 159.3) was a victory of Catholicism
over Protestantism, but none the less it was the victory of episcopal Gallicanism over the spirit of the
League. Canonically, the absolution given by the
bishops to Henry IV was imavailing. since the pope
alone could lawfully give it; but politically that absolution was bound to have a decisive effect.
From
the day that Henry IV became a Catholic, the League
was beaten. Two French prelates went to Rome to
crave absolution for Henry. St. Philip Neri ordered
Baronius smiling, no doubt, as he did so to tell
the pope, whose confessor he, Baronius, was, that
he himself coidd not have absolution until he had
absolved the King of France.
And on 17 September, 1.595, the Holy See solemnly absolved Henry
IV, thereby sealing the reconciliation between the
French monarchy and the Church of Rome. The
accession of the Bourbon royal family was a defeat
for Protestantism, but at the same time half a victory for Gallicanism.
Ever since the year 1598 the
dealings of the Bourbons with Protestantism were
regulated by the Edict of Nantes. This instrument
not only accorded to Protestants the liberty of practising their rehgion in their own homes, in those
towns and villages where it had been established be-

made them a

political power by recognizing them for eight years as masters of about one
hundred towns which were known as " places of
surety" (placeK de surdi). Under favour of the political clauses of the Edict the Protestants rapidly became
an impcrium in imjurio. antl in 1027, at La Hochelle,
they formed an alliance with England to defend, against
the government of Louis XIII (1610—1.3^ the privileges of which Cardinal Richelieu, the king's minister,
wished to deprive them. The taking of La Rochelle
by the king's troops (November, 1G2S), after a siege
of fourteen months, and the submission of the Protestant rebels in the Cevennes, residted in a royal decision
which Richelieu called the Grace d'Alais: the Protestants lost all their political privileges and all their
"places of surety", but on the other hand freedom of
worship and absolute equality with the Catholics were
guaranteed them. Both Cardinal Richelieu and his

furthermore

successor. Cardinal Mazarin, scrupulously observed
this guarantee, but under Louis XI V a new policy wa-s

inaugurated. For twenty-five j'ears the king forbade
the Protestants everything that the Edict of Nantes
did not expressly guarantee them, and then, foolishly
imagining that Protestantism was on the wane, and
that there remained in France only a few hundred
obstinate heretics, he revoked the Edict of Nantes
(1685) and began an oppressive policy against Protestants, which provoked the rising of the Camisards
in 1703-05, and which lasted with alternations of
severitj^ and kindness until 178-1, when Louis XVI
was obliged to give Protestants their civil rights once
more. The very manner in which Louis XlV, who
imagined himself the religious head of his kingdom,
set about the Revocation, was only an apphcation of
the religious maxims of (Jallicanism.
In the person of Louis XIV, indeed, Gallicanism
was on the throne. .\t the States-General, in 1614,
the tiers Hat had endeavoured to make the assembly
commit itself to certain decidedly Galilean declarations, but the clergy, thanks to Cardinal Duperron,
had succeeded in shelving the question; then Richelieu, careful not to embroil himself with (he pope, had
taken up the mitigated and very reserved form of
Gallicanism represented by the theologian Duval.
As for Lotus XIV, he considers himself a God on
earth his religion is the State's; ever)' subject who
does not hold that religion is outside of the State.
Hence the persecutions of Protestants and of JansenBut at the same time he would never allow
ists.
a papal Bull to be published in France until his Parliament had decided whether it interfered with the
"liberties" of the French Church or the authority of
the king. And in 1682 he invited the clergy of France
to proclaim the independence of the Galilean Church
in a manifesto of four articles, at least two of which
relating to the respective powers of pope and a counbroached questions which onh' an oecumenical
cil
In consequence of this a crisis
cotmcil could decide.
arose between the H0I3' See and LouLs XIV which led
The polto thirty-five sees being left vacant in 1689.
icv of Louis XIV in religious matters was adopted also
Jesuits
in
way
of
striking
the
Louis
XV.
His
at
by
1763 was in principle the same as that taken by Louis
royal
the
Church
the
impose
Gallicanism
on
XIV to
power pretending to mastery over the Church. The
domestic polic)' of the seventeenth-century Bourbons,
aided by Sully, Richelieu, Mazarin. and Louvois, completed the centralization of the kingly power. Abroati,
the fundamental maxim of their policy was to keep up
the struggle against the House of .\ustria. The resvill
of the diplomacy of Richelieu (1624—42) and of Mazarin (1643-1661) was a fresh defeat for tlie Hou.se of
Austria; French arms were victorious at Rocroi, Fribourg, Niirdlingen, Lens, Sommershausen (1043-48),
and, by the Peace of Westphalia (1648) and that of
the Pyrenees (1659), .ALsace, .\rtois, and Roussillon
were annexed to French territory. In the struggle

—

—
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Richelieu and Mazariii had the support of the Lutlieran princes of Germany and of Protestant countries
such as tlie .Sweden of Gustavus Adolphus. In fact it
may be laitl down tliat during the Thirty Years War,
France uplield Protestantism. Louis XIV, on the

who

many

years was arbiter of the destinies of Europe, was actuated by purely religious
motives in some of his wars. Thus the war against
Holland, that against the League of Augsburg, and
his intervention in the affairsof England were in some
respects the result of a religious policy and of a desire
The expeditions in
to uphold Catholicism in Europe.
the Mediterranean against the pirates of Barbary have
ideals
all the halo of the old ideals of Christendom
which in the days of Louis XIII had haunted the
mind of Father Joseph, the famous confidant of Richelieu, and had inspired liim with the dream of crusades
led by France, once the House of Austria should have
been defeated.
The long and complex reign of Louis XIV, in spite of
the disasters which mark its close, gained for France
possession of Flanders and of Franche-Comte, and saw
a Bourbon, Philip V, grandson of Louis XIV, seated
on the throne of Spain. The seventeenth century in
France was par excellence a century of Catholic awakening.
A number of bishops set about reforming
their dioceses according to the rules laid down by the
C^ouncil of Trent, though its decrees did not run oflficially in France.
The example of Italy bore fruit all
over the country. Cardinal de la Rochefoucauld,
Bishop of Clermont and afterwards of Senlis, had
made the acquaintance of St. Charles Borromeo.
Francis Taurugi, a companion of St. Phihp Neri, was
Archbishop of Avignon. St. Francis de Sales Christianized lay society by his "Introduction to the
Devout Life", which he wrote at the request of
Henry IV. Cardinal de B^ruUe and his disciple de
Condren founded the Oratory. St. Vincent de Paul,
in founding the Priests of the Mission, and M. Olier,
in founding the Sulpicians, prepared the upUfting
of the secular clergy and the development of the
It was the period, too, when
grands scyninaires.
France began to build up her colonial empire, when
Samuel de Champlain was founding prosperous settlements in Acadia and Canada. At the suggestion of
Pere Coton, confessor to Henry IV, the Jesuits followed in the wake of the colonists; they made Quebec
the capital of all that country, and gave it a Frenchman, Mgr. de Montmorency-Laval, as its first bishop.
The first apostles of the Iroquois were the French
Jesuit.-', Lallemant and de Brebeuf; and it was the
French missionaries, as much as the traders who
opened postal communication over 500 leagues of
country between the French colonies of Louisiana
and Canada. In China the French Jesuits, by their
scientific labours, gained a real influence at Court
Lastly,
and converted at least one Chinese prince.
from the beginning of this same seventeenth century, under the protection of Gontaut-Biron, Marquis de Sahgnac, Ambassador of France, dates the estabhshment of the Jesuits at Smyrna, in the ArchiA Capuchin, Pere
pelago, in Syria, and at Cairo.
Joseph du Tremblay, Richelieu's confessor, established
many Capuchin foundations in the East. A pious
Parisian lady, Madame Ricouard, gave a sum of
money for the erection of a bishopric at Babylon, and
its first bishop was a French Carmelite, Jean Duval.
St. Vincent de Paul sent the Lazarists into the galleys
and prisons of Barbary, and among the islands of
Madagascar, Bourbon, Mauritius, and the Mascarenes,
On
to take possession of them in the name of France.
the advice of the Jesuit Father de Rhodes, Propaganda and France decided to erect bishoprics in
Annam, and in HilJO and in 1661 three French bishcontrary,

for

—

,

ops, Frani,-ois Pallu. Pierre Lambert de Lamothe, and
(Jotolendi, set out for the East.
It was the activity of
the French missionaries that paved the way for the
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the Siamese envoys to the court of Louis
XIV. In 1663 the Seminary for Foreign Missions was
founded, and in 1700 the Socidte des Missions Etrangcres received its approved constitution, which has
visit of

never been altered.
To repeat a saying of Ferdinand Brunetiere, the

was the least Christian and the
least French century in the history of France. Religiously speaking, the alliance of parliamentary Gallicanism with Jansenism weakened the idea of religion
in an atmosphere already threatened by the philosophers, and although the monarchy continued to keep
the style and title of " Most Christian ", unbelief and
libertinage were harboured, and at times defended, at
the court of Louis
(1715-74), in the salons, and
among the aristocracy. Politically, the traditional
strife between France and the House of Austria ended,
about the middle of the eighteenth century, with the
famous Renversement des Alliances (see Choiseul,
eigliteenth century

XV

ExiENNE-FRANfOLS, Duc DE; Fleuky, Andre-HerCULE de). This century is filled with that struggle between France and England which may be called the
second Hundred Years War, during which England
had for an ally Frederick II, King of Prussia, a country
which was then rapidly rising in importance. The
command of the sea was at stake. In spite of men like
Dupleix, Lally-ToUendal, and Montcalm, France
lightly abandoned its colonies by successive treaties,
the most important of which was the Treaty of Paris
(1763). The acquisition of Lorraine (1766) and the
purchase of Corsica from the Genoese (1768) were
poor compensations for these losses; and when, under
Louis XVI, the French navy once more lifted its head,
helped in the revolt of the English colonies in America, and thus seconded the emancipation of the United
States (1778-83).
it

The movement of thought of which Montesquieu,
Voltaire, Rousseau, and Diderot, each in his own
fashion, had been protagonists, an impatience provoked by the abuses incident to a too centralized
monarchy, and the yearning for equality which was
deeply agitating the French people, all prepared the
explosion of the French Revolution. That upheaval
has too long been regarded as a break in the history of
France. The researches of Albert Sorel have proved
that the diplomatic traditions of the old regime were
perpetuated under the Revolution; the idea of the
State's ascendanc}' over the Church, which had actuated the ministers of Louis XIV and the adherents of
the Parliament— the parlcmentaires in the days of
Louis XV, reappears with the authors of the "Civil
Constitution of the Clergy", even as the centralizing
spirit of the old monarchy reappears with the administrative officials and the commissaries of the Convention.
It is easier to cut off a king's head than to change the
mental constitution of a people.
The Constituent Assembly (5 May, 1789-30 September, 1791) rejected the motion of the Abb6 d'Eymar
declaring the Catholic religion to be the religion of the
State, but it did not thereby mean to place the CathoVoullic religion on the same level as other religions.
land, addressing tlie Assembly on the seemliness of
having one dominant religion, declared that the Catholic religion w-as founded on too pure a moral basis not
to be given the first place. Article 10 of the " Declaration of the Rights of Man" (.August, 1789) proclaimed
toleration, stipulating " that no one ought to be interfered with because of his opinions, even religious,
provided that their manifestation does not disturb
public order" (pourvu que leur manifestation no
trouble pas I'ordre public ^tabli par Ih). It was by
virtue of the suppression of feudal privileges, and
in accordance with the ideas professed by the lawyers
of the old regime where church property was in (i\iestion that the Constituent Assembly aliolislicd tithes
and confiscated the po.ssessions of the (luu'ch, replacing them by an annual grant from the treasury. The

—
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"Civil Constitution of the Clergy" was a more serious
interference with the life of French Catholicism, and it
was drawn up at the instigation of Jansenist lawyers.
Without referring to the pope, it set up a new division
into dioceses, gave tlie voters, no matter who they
might be, a right to nominate parish priests and
bishops, ordered metropolitans to take charge of the
canonical institution of their suffragans, and forbade
the bishops to seek a Bull of confirmation in office
from Rome. The Constituent Assembly required all
priests to swear to obey this constitution, which received the unwilling sanction of Louis XVI, 26 December, 1790, and was condemned by Pius VI. By Briefs
dated 10 March and 13 .\pril. Pope Pius VI forbade
the priests to take the oath, and tlie majority obeyed
him. Against these " unsworn " (insermentes) or " refractory" priests a period of persecution soon began.
The Legislative Assembly (1 October, 1791-21 September, 1792), while it prepared the way for the
republic which both the great parties (the Mountain
and the Girondists) equally

wished, only aggravated

religious
November,

difficulty.

On

the
29

1791, it decreed
that those priests who had not
accepted the "Civil Constitution " would be required within
a week to swear allegiance to
the nation, to the law, and to
the king, under pain of having
their allowances stopped and of
being held as suspects. The
king refused to approve this,
and (26 August, 1792) it decreed that all refractory priests
should leave France under pain
of ten years' imprisonment or
transportation to Guiana.

The Convention (21 September, 1792-26 October, 1795),
which proclaimed the Republic
and caused Louis XVI to be
executed (21 January, 1793),
followed a very tortuous policy
religion. As early as 13
November, 1792, Cambon, in

towards

the name of the Financial Committee, announced to the Convention that he would speedily
submit a scheme of general reform including the suppression of the appropriation for
religious worship, which, he asserted, "cost the republic
100,000,000 livres annually ". The Jacobins opposed
this scheme as premature, and Robespierre declared
During the first
it derogatory to public morality.
eight months of its existence the policy of the Convention was to maintain the "Civil Constitution"
and to increase the penalties against "refractory"
priests who were suspected of complicity in the Vendue
rising.
A decree dated 18 March, 1793, punished
with death all compromised priests.
It no longer
aimed at refractory priests only, but any ecclesiastic
accused of disloyalty {incivisme) by any six citizens
became liable to transportation. In the eyes of the
Revolution there were no longer good priests and bad
priests; for the sans-culottes every priest was a suspect.
Then, from the provinces, stirred up by the propaganda of Andr6 Dumont, Chaumette, and Fouchf,
there began the movement of dechristianization. The
constitutional bishop, Gobel, abdicated in November,
1793, together with his vicars-general. At the feast of
Liberty which took place in Notre-Dame on 10 November an altar was set up to the Goddess of Reason, and
the church of Our Lady became the temple of that
goddess. Some days after this a deputation attired in
priestly vestments, in mockery of Catholic worship.
paraded before the Convention. The Commune of

FRANCE

FRANCE

Napoleon I, when he became emperor (18 May, 1804),
towards Pius VII was most offensive to the papacy;
but even during those years when Napoleon was illtreating Pius VII and keeping him a prisoner, Catholicism in France was reviving and expanding day by
day. Numerous religious congregations came to life
again or grew up rapidly, often under the guidance
of simple priests or hmnble women.
The Sisters of
the Christian Schools of Mercy, who work in hospitals
and schools, date from 1802, as do also the Sisters of
Providence of Langres; the Sisters of Mercy of Montauban from 1804; the Sisters of the Sacred Heart of
Jesus at St-Julien-du-Gua date from 1805. In 1806
we have the Sisters of Reuilly-sur-Loire, founded by
the Abb6Dujarie; the Sisters of St. Regis at Aubenas,
founded by the Abb6 Therne; the Sisters of NotreDame de Bon Secours at Charly the Sisters of Mercy
of Billom. The Sisters of Wisdom founded by Blessed
Grignon de Montfort remodelled their institutions at
this time in La Vend<^e, and Madame Dupleix was
founding at Lyons and at Dorat the Confraternity of
Mary and Joseph for visiting the prisons. The year
1807 saw the coming of the Sisters of Christian Teaching and Nursing (de V Instruction chrHienne et des
Malades) of St-Gildas-des-Bois founded by the Abb6
Deshayes, and the great teaching order of the Sisters
of Ste-Chr6tienne of Metz.
In 1809 there appeared
in A veyron the Sisters of the Blessed Virgin Mary in
1810, the Sisters of St. Joseph of Vaur (Ardeche), the
Sisters Hospitallers of Rennes, and the Sisters of St.
Joseph of Cluny. Such was the fruit of eight years
of religious revival, and the list could easily be continued through the years that followed.
In the Wars of the Revolution, which began 20
April, 1792, the French missionary qualities which,
under the old regime, had been employed in the service
of the Christian ideal were consecrated to " the Rights
of Man" and to emancipating the people from "the
tyrants"; but in the Napoleonic Wars which followed,
these very peoples, fired with principles of liberty
which had come to them from France, expressed their
newly developed national consciousness in a struggle
against French armies. In this way the propaganda
of the Revolution had in the end a disastrous reaction on the very country where its ideals originated.
During the nineteenth century France was destined to
undertake several wars for the emancipation of nationalities—the Greek War (1827-28) under the Restoration; the Italian War (1859) imder the Second
Empire and it was in the name of the principle of
nationality that the Second Empire allowed German
unity to grow until, in 1870, it had reached its full
growth at the expen.se of France.
Under the Restoration parliamentary government
was introduced into France. The Revolution of July,
1830, the "liberal" and "bourgeois" revolution, asserted against the absolutism of Charles X those
rights which had been guaranteed to Frenchmen by
;

;

—

—

FRANCE

174

administrative staff of the Directory, who by individual warrants deported priests charged with inciting to
disturbance. In this way 1657 French, and 8235 Belgian, priests were driven into exile. The aim of the
Directory was to substitute for Catholicism the culte
dicadaire, and for Sunday observance the rest on the
d^cadis, or tenth days. In Paris fifteen churches were
given over to this cult. The Directory also favoured
the unofficial attempt of Chemin, the writer, and a few
of his friends to set up a kind of national Church under
the name of "Theophilanthropy "; but Theophilanthropy and the culte dicadaire, while they disturbed
the Church, did not satisfy the needs of the people for
priests, altars, and the traditional festivals.
All these were restored by the Concordat of Napoleon Bonaparte, who became Consul for ten years on
4 November, 1799. The Concordat assured to French
Catholicism, in spite of the interpolation of the arlicles
organiques, a hundred years of peace.
The conduct of

—
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the Constitution the " Charte " as it was called and
brought to the throne Louis Philippe, Duke of Orleans,
during whose reign, as "King of the French", the
establishment of French rule in Algeria was finally
completed.
One of the most admirable charitable
institutions of French origin dates from the July
Monarchy, namely the Little Sisters of the Poor begun
(1840) by Jeanne Jugan, Fanchon Aubert, Marie
Jaraet, and Virginie Tredaniel, poor working-women
who formed themselves into an association to take
care of one blind old woman.
In 1900 the congregation thus begun counted more than .3000 Little Sisters
distributed among 250 to 200 houses all over the
world, and caring for 28,000 old people. Under the
July Monarchy, also, the conferences of St. Vincent
de Paul were founded, the first of them at Paris, in
May, 1833, by pious laymen under the prompting of
Ozanam, for the material and moral assistance of poor
families; in 1900 there were in France alone 1224 of
these conferences, and in the whole world 5000.
In
1895 the city of Paris had 208 conferences caring for
7908 families. The mean animal receipts of the conferences of St. Vincent de Paul in the whole of France
amount to 2,198,500 francs ($440,000.00 or £88,000),
and the mean annual expenditure 2,221,035 francs
(.1444,000.00 or £88,800).
In 1906 the receipts of the
conferences all over the world amounted to 13,453,228
francs ($2,690,645), and their expenditures to 13,541,504 francs ($2,708,300), while, to meet extraordinary
demands, they had a reserve balance of 3,069,154
francs ($613,830). The annual expenditure always exceeds the amount annually received.
As Cardinal
Regnier was fond of saying, "The conferences have
taken the vow of poverty."
The Revolution of February, 1848, against Louis
Philippe and Guizot, his minister, who wished to
maintain a property ciualification for the suffrage, led
to the establishment of the Second Republic and
universal suffrage.
By granting liberty of teaching
{Loi Falloux), and by sending an army to Rome to
assist Pius IX, it earned the gratitude of Catholics.
At this point in history, when so many social and
democratic aspirations were being agitateil, the
social efficaciousness of Christian thought was demonstrated by the Vicomte de Melun, who developed
the "SociiSt^ Charitable" and the "Annales de la
Charit6" and carricil a law on okl-age pensions and
mutual benefit societies; and by Le Provost, founder of
the Congregation of the Brothers of St. Vincent de
the garb of layPaul, who, leading a religious life
men, visited among the working classes.
The Second Empire, the issue of Louis Napoleon
Bonaparte's coup d'Hat (2 December, 1851), affirmed
universal suff'rage and thus secured the victory of
French democracy; but it reduced parlementarisme to
an insignificant role, the Plebiscite being employed as
an ordinary means of ascertaining the will of the
people. It was the Second Empire, too, that gave
Nizza, Savoy, and Cochin-China to France.
The Third Republic, tumultuously proclaimed, 4
September, 1870, on the rums of the Empire overthrown at Sedan, was victorious, thanks to Thiers and
to the Army of Versailles, over the Parisian outbreak
Effectively
called the Commune (March-May, 1871).
defined by the Constitution of 1875, it had to acquiesce
in the Treaty of Frankfort (1871) by which Alsace and
Lorraine were ceded to Germany. On the other hand
it enriched the colonial possessions, or the sphere of
influence, of France by the acquisition of Tongking,
Under the Third Republic a
Tunis, and Madagascar.
parliamentary system with two chambers was established (m the double princii>le of a responsible ministry
and a president abnvc all rcsporisiljility, the latter
electeil by the tworlKimliers fora period of seven years.
Thiers. MacMali.iii, .lulcs (h-^-'vy, Sadi-Carnot, I'Y'lix
Faurc, lunile Louliet, Armand Fall ieres have been successively at the head of the French State since 1870.
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these changes of government French
foreign policy, either knowingly or by force of habit
and precedent, has been of service to the Catholic
Church, service amply repaid by the Church in perpetuating in some measure the Christian ideal of
The Crimean War, undertaken (1855)
earlier times.
by Napoleon III, originated in the desire to protect
Latin Christians in Palestine, the clients of France,
During the course
against Russian encroachments.
of the nineteenth century French diplomacy at Rome
and in the East has aimed at safeguarding the prerogatives of France as patron of Oriental Christendom, and of thus justifying the traditional trust of the
Orientals in the " Franks as the natural champions of
French influChristianity in the Ottoman Empire.
ence in this field was threatened by Austria, Italy, and
(iermany in turn; the first of these powers alleged
certain treaties with the sultan, dating from the
eighteenth century, as giving it the right to defend
Catholic interests at the Sublime Porte; the other two
made repeated efforts to induce Italian and German
missionaries to seek protection from their owii consuls
But on 22 May, ISSS,
rather than those of France.
the circular "Aspera rerum conditio", signed by Cardinal Simeoni, Prefect of the Propaganda, commanded
all missionaries to respect the prerogatives of France
as their protecting power.
Even at the present time,
in spite of the separation of Church and State, the
diplomacy of the Third Republic in the East enjoys
the prestige acquired by the France of St. Louis and
Francis I. And amid all the ideas and tendencies of
"laicization" this protectorate continues to exist as
" Anticlericala relic and a right of Christian France.
ism is not an article for exportation", said Gambetta,
and up to within recent years this has always been the
motto of Republican France. In spite of the constant threats under which the congregations have
lived during the Third Republic, it is nnciuestionable
that certain important institutes have seen the number of tlicir members increase notably. This is
illustrated by the following table:
all

'

'
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drawn up on the eve

missions 37 bishops, 1371 missionaries, 778 native
3050 catechists, 45 seminaries, 2081 seminary
students, 305 religious men, 4075 religious women,
2000 Chinese virgins, 5700 churches and chapels, 347
creches and orphanages, sheltering 20,409 children,
484 pharmacies and dispensaries, 108 hospitals fand
Within the same year (1908) it
lepers' asylums.
brought about the baptism of 33,169 adults and
At Jerusalem Cardinal Lavigerie
139,956 infants.
founded in 1855 the seminary of St. Anne for Oriental
rites; the French Dominicans, founded in 1890, at
Jerusalem, a school for Biblical study, and on the
northwest coast of Asia Minor, near Constantinople,
the French Assumptionists reorganized the Uniat
Greek Church, and prepared the way for the success of the Eucharistic Congress of 1893, presided over by the French Cardinal Lang^nieux, as
legate of Pope Leo XIII, at which Christians of the
many Oriental rites were assembled. For the Lebanon
district, French Jesuits have a school at Beirut with
520 students, for the most part medical, and a printing
press unrivalled for its Arabic printing. Besides this
they have 195 elementary schools about their university.
At Smyrna French Lazarists have a congregation of 16,000 Catholics where, in 1800, there were
only 3000. In Syria alone, the French schools, or
schools under French influence, have upwards of
19,000 pupils, and in the vilayet of Smyrna nearly
3000 pupils. The schools of the French Capuchins in
Palestine have 1000 pupils; those of the French
Jesuits in European Turkey, 7000 pupils.
In 1860 France intervened in behalf of the Christians of the East, who were menaced by the fanaticism
of Turks, Arabs, and Druses. It was on this occasion
that Fuad Pasha is reported to have said, pointing to
some religious who were present, "I do not fear the
40,000 bayonets you have at Damascus, but I do fear
those sLxty robes there". At Mosul, some French
Dominicans, assisted by Sisters of the Presentation of
Tours, have had a residence since 1856; they have
established hospitals, workshops, and dispensaries
all over Mesopotamia, as well as a Syro-Chaldean
seminary. These missionaries won back to Christian
unity, under the pontificate of Leo XIII, 50,000 NesIn like
torians and 30,000 Armenian Gregorians.
manner, twenty-six Jesuits of the province of Lyons
have been building schools throughout Armenia during the past thirty years. The old See of Babylon
was replaced in 1844 by the See of Bagdad where a
French bishop rules over 90,000 Catholics of various
rites. In Persia the French Lazarists have a congregation of 8000 faithful, where, in 1840, there were only
400. The French Capuchins established at Aden are
breaking ground in Arabia. French Jesuits are evanUnder the priests of the Missions
gelizing Ceylon.
Etrangeres, who are assisted by five communities of
religious women, the number of Catholics in Pondicherry increased tenfold during the nineteenth century. Priests of St. Francis de Sales of Annecy have
had charge of the vicariate of Vizagapatam since 1849.
The city of Bombay alone has no fewer than twentyseven conferences of St. Vincent de Paul. In Burma
the priests of the Missions Etrangeres minister to 40,000
Catholics, where there were only 5000 in 1800. The
mission of Siam, made famous by Fdnelon, and ruined
at the beginning of the nineteenth century, numbers
to-day more than 20,000 souls. And at the Penang
Seminary French priests are forming a native clergy.
The nine French missions of Tongking and CochinChina have 6.50,000 ("atholics. It was a missionary,
Mgr Puginier, who, from 1880 to 1892, did so much to
open up those regions to French exploration. " Were
its

priests,

it
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of the Law
of 1901, gave a grand total of 7745 religious men and
9150 religious women supplied by France alone for
this work. The Missions Etrangeres in 1908 had in

work on the

not for the missionaries and the Christians", a

Malay

pirate once said, "the French in Tongking
would be as helpless as crabs without legs."
China is the mission-field of Jesuits, Lazarists, and
French priests of the Missions Etrangeres. The FrenchCorean dictionary published by the priests of the
Missions Etrangeres; the works on Chinese philology,
begun in the eighteenth century by the Jesuit Amiot,
and carried on in the nineteenth by the French Jesuits
in their Chinese printing establishment at Zi-ka-wei;
the researches in natural science made in China by the
Lazarist David and the Jesuits Heude, Desgodins,
Dechevrens; the work accomplished in the fields of
astronomy and meteorology by the French Jesuits at
Zi-ka-wei all these achievements of French mission-

—

have won the applause of the learned world. In
the nineteenth century the recovery of Japan to the
Church was begun Ijy Mgr Forcade, afterwards Archbishop of Aix, and French Marianists are labouring to
build up a native Japanese clergy.
In Oceanica, since the year 1836, when Chanel,
Bataillon, and a few other Marists came to take possession of the thousands of islands scattered between
Japan and New Zealand, the work of evangelizing has
gone on through Australia, New Zealand, the Wallis
Islands, New Caledonia, the New Hebrides, and Sydney Island. The Fathers of the Sacred Heart of
Issoudun are in the Gilbert Isles; the Fathers of Picpus are working in the Hawaiian Islands, Tahiti, and
the Marquesas. The fame of Father Damien (Joseph
Damien de Veuster), one of the Picpus Fathers, the
apostle of the lepers at Molokai, has spread throughout the world.
In Africa Father Libermann (a converted Alsatian
Jew) and his Congregation of the Holy Ghost and the
Immaculate Heart of Mary undertook, in 1840, the
evangelization of the black race.
It has now spread
over the whole of that pagan continent; and the missions established by Mgr Augouard in Ubangi are in
the very heart of the cannibal districts. Jesuits, Holy
Ghost Fathers, and Lazarists are working in Madagascar; Jesuits are established along the Zambesi River,
and the African Missionaries of Lyons have settlements around the Gulf of Guinea, at the Cape of Good
Hope, and at Dahomey, while the Oblates of Mary are
In Senegal Mother Anne-Marie Javouhey,
in Natal.
foundress of the Sisters of St. Joseph of Cluny she of
whom Louis Philippe said: "Madame Javouhey c'est
opened the first French schools in
un grand homme
1820, and set on foot the first attempts at agriculture
In Egypt French Jesuits have two
in that region.
colleges; the Lyons Missionaries, one; the Brothers of
the Christian Schools teach more than 1000 pupils;
and 60 parish schools, with more than 3000 children,
French
are under the care of French sisterhoods.
Lazarists minister to 13,000 souls in Abyssinia. The
ecclesiastical province of Algeria, which in 1800 reckoned 4000 souls, had at the time of Cardinal Lavigerie's death 400,000, with 500 priests, 260 churches
or chapels, and 230 schools, while Tunis, which in 1800
had contained but 2000 Catholics, numbered 27,000,
ministered to by 153 religious in 22 parishes. The
Brothers of the Christian Schools were the pioneers of
the French language in Tunis, as they had been
throughout the Ottoman Empire from Constantinople
to Cairo, and the Congregation of the W hite Fathers,
who sent out their first ten missionaries from Algiers
on the 17th of April, 1878, towards equatorial Africa,
founded, in Uganda and along Lake Tanganyika,
Christian communities, one of which, in May, 1886,
gave to the Faith 1.50 martjTS.
Side by side with this peaceful conquest of the
African Continent by the initiative of a French cardinal, a place of honour must be given to the wonderful part played in the colonization and development
of French Guiana, since the year 1828, by Mother J.avouhey, of whose efforts in Senegal we have already
spoken. It was she, who under the July Monarch},
aries
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church schools receive state aid as a help to the spreading of the French language, but of late years these
On
suljventions have been opposed and diminished.
12 December, 1906, M. Dubief, in moving the Budget
suppress
the
sums
to
proposed
Affairs,
of Foreign
voted in aid of schools contlucted by religious congreM. Pichon, Minister of Foreign
gations in the East.
Affairs, promised to hasten the work of laicization, and
by means of this promise he secured the continuation
It is a matter for regret
of the credit of 92,000 francs.
that the aim of the Chambers for some years past has
been to cut down the assistance given by France to
these religious schools, and to create in the East
French educational institutions of a purely secular
M. Marcel Chariot, in 1906, and M. Aucharacter.
lard, in 1907, the one in the name of the State, the
other in the interest of la Mission La'iquc, made a critical study of our religious schools in the East, and contributed to the laicizing movement which, if successful, would mean the dissolution of France's religious
clioilllc in the East and a lessening of French political
influence.

France at Rome.

— Side by side with the part which

France has played in the missionary field, the diplomatic activity at Rome of the Third Republic, in its
character of a protector of pious institutions, is worth
noting.
It tends to prove the depth, the reality, the
force which underlay the old saying: Gallia Ecclesice
Primogenita Filia.
In 1890, on the occasion of the French workingmen's pilgrimage, Count Lefebvre de Behaine, the
French ambassador, formally renewed the claims of
the French Republic over the chapel of St. Petronilla,
founded by Pepin the Short in the basilica of St.
The principal religious establishments over
Peter.
which certain prerogatives were exercised by the
French Embassy at Rome, until its suppression in
1903, were: the church and community of chaplains
of St. Louis of the French, the French national
church in Rome, dating back to a confraternity instituted in 145-1; the pious foundation of St. Yves of the
Bretons, which dates from 1455; the church of St.
Nicholas of the Lorrainers, which dates from 1622;
the church of St. Claudius of the Burgundians, which
dates from 1652; the convent of the Trinita on the
Pincian Hill, which was founded by Charles VIII, in
1494, for the Friars Minor, and became, in 1828, a
boarding school under the care of the French Ladies
of the Sacred Heart.
There has also been an ancient
bond between France and the Lateran Chapter, by
reason of the donations made to the chapter by Louis
XI and Henry IV, and the annual grant apportioned
to it by Charles X, in 1825, and by Napoleon III, in
1863.
Although this grant was discontinued by the
Republic in 1871, the Lateran Chapter until the suppression of the Embassy to the Holy See (1904) always
kept up official relations with the French ambassador
whom, on the 1st of January each year, it charged
with a special message of greeting to the President of
the Republic.
Lastly, since 12.30 there has always
been a French auditor of the Rota. In 1472 Sixtus
IV formally recognized this to be the right of the
French nation. The allowance made by France to
the auditor was discontinued in 1882, but the office
has survived, and the reorganization of the tribimal of
the Rota made by Pope Pius X (September and October, 1908) was followed by the appointment of a

French auditor.
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and at the request of the Government, undertook in
Guiana the work of civilizing the unfortunate negroes
taken by the men-of-war from tlie captured slave ships,
and whom she eventually employed as free workmen.
Her example alone would suffice to refute the slander so
often repeated that the French are not a colonizing race.
Only in one part of the world the Ea.st is this vast
missionary movement aided, however slightly, by the
French Treasury. In the Levant a certain number of

—

EccLE.siASTicAL DIVISIONS. In 1789 France, with
the exception of the Venaissin, which belonged immediately to the pope, was divided into 135 dioceses: eighteen archbishoprics or ecclesiastical provinces with one
hundred and six suffragan sees and eleven sees depending on foreign metropolitans.
The latter eleven sees
were: Strasburg, suffragan of Mainz St-Die, Nancy,
Metz, Toul, Verdun, suffragans of Trier; and live in
Corsica, suffragans of Genoa or of Pisa.
The eighteen
archiepiscopal sees were: Aix, Albi, Aries, Auch, Besan9on, Bordeaux, Bourges, Cambrai, Embrun, Lyons,
Narbonne, Paris, Reims, Rouen, Sens, Toulouse,
Tours, Vienue. In 1791 the Constituent Assembly
suppressed the one hundred and thirty-five dioceses
and created ten metropolitan sees with one suffragan
The (Concordat of 1801
diocese in each department.
set up fifty bishoprics and ten archbishoprics; the t'oncordat of 1817 made a fresh arrangement, which was
realized in 1822 and 182.3 by the creation of new
bishoprics.
France and its colonies are at present
divided into ninety dioceses, of which eighteen are
metropolitan and seventy-two suffragan, as follows:
Suffragans
Metropolitans
Marseilles, Fr^jus, Digne, Gap, Nice,
Aix
;

Ajaccio.

Rodez, Cahors, Mende, Perpignan.
Constantine, Oran.

Albi
Algiers

Auch
Avignon

.

.

Besan^on.

Bordeaux

.

.

Aire, Tarbes, Bayonne.
.Niraes, Valence, Viviers, Montpellier.
Verdun, Belley, St-Di(5, N,ancy.
.Agen, Angouleme, Poitiers, Pdri.

Bourges.

.

.

.

Cambrai

.

.

.

gueux, La Rochelle, Lu^on, La
Basse-Terre (Guadeloupe, W. I.),
Reunion (Indian Ocean), Fort-deFrance (Martinique, W. I.).
Clermont, Limoges, Le Puy, Tulle,

Lyons

St-Flour.
Arras.
Annecy, Tarentaise, Maurienne.
Autun, Langres, Dijon, St-Claude,

Paris

Chartres,

Reims

Soissons, Chalons-sur-Marne,

Chamb^ry

.

.

Grenoble.

Meaux, Orleans,

Blois, Ver-

sailles.

Rennes.

.

.

Rouen
Sens
Toulouse.
Tours

.

Beauvais, Amiens.
Quimper, Vannes, St-Brieuc.
Bayeux, Evreux, S^ez, Coutances.
Troyes, Nevers, Moulins.

.Montauban, Pamiers, Carcassonne.
Le Mans, Angers, Nantes, Laval.
The Third Republic and the Church in France.

—The

.

policy known as anticlerical, inaugurated by
in his speech at Romans, 18 September,
1878, containing the famous catchword " Le clericalisme, c'est I'ennemi", was due to the influence of
the Masonic lodges, which ever since that date have
shown their hatred even of the very idea of God. If
one carefully follows up the series of aspirations uttered at the Masonic meetings, there will surely be
found the first germ of the successive laws which have
been framed against the Church. To justify its action
before the people, the Government has asserted that
the sympathies of a great number of Catholics, including many of the clergy, were for the monarchical
parties. This policy also presented itself as a retaliation for the attempt of the 16th of May, 1877, by
which the monarchists had tried to impede in France
the progressive action of the Liberals (la Gauche) and
of the democratic spirit. Its first embodiments were,
in 1879, the exclusion of the priests from the administrative committees of liospitals and of boards of
charity; in 1880, certain measures directed against
the religious congregations; from 1880 to 1890, the
substitution of lay women for nuns in many hospitals;
and, in 1882 and 1886, the "School Laws" (lois scolaires) which will later on be discussed in detail.
The Concordat continued to govern the relations of

Gambetta

FRANCE
State, but in 1881 the

forfeit that unity and homogeneity among
her citizens which had been the source of her own
peculiar greatness, and thus oblige history to proclaim that one inconsiderate day's work had destroyed
in France the magnificent achievement of the ages.
Jules Grevy replied that the religious feeling complained of was the outcome mainly of the hostile attitude of a section of the clergy towards the Republic.
Some j^ears later (12 November, 1890), Cardinal
Lavigerie, returning from Rome, and inspired by Leo
XIII, delivered a speech in the presence of all the

would not

authorities, military and civil, of Algeria, in which he
said: "When the will of a people as to the form of its
government has been clearly affirmed, and when, to

snatch a people from the abysses which threaten it,
unreserved adhesion to this political form is necessary,
then the moment has come to declare the test completed, and it only remains to make all those sacrifices
which conscience and honour permit us, and command
us, to make for the good of our country." This speech,
which caused a great commotion, was followed by a
letter of Cardinal Rampolla, Secretary of State to Leo
XIII, addressed to the Bishop of St-Flour, in which
the cardinal exhorted Catholics to come forward and
take part in public affairs, thus entering upon the
readiest and surest path to the attainment of that
noble aim, the good of religion and the salvation of
Lastly, a Brief of Leo XIII to Cardinal Lavisouls.
gerie, in the early part of the year 1891, assured him
that his zeal and activity answered perfectly to the
needs of the age and the pope's expectations.
From those utterances dates the policy known in
France as the "Ralliement", and as "Leo's Republican Policy".
At once the Archbishops of Tours,
Rouen, Cambrai, the Bishops of Bayeux, Langres,
Digne, Bayonne, and Grenoble declared their adhesion
to the "Algiers Programme", and the Monarchical
press accused them of " kissing the Republican feet of
their executioners". On 16 January, 1892, a collective letter was published by the five French cardinals,
enumerating all the acts of oppression sanctioned by
the Republic against the Church and concluding, in
conformity with the wish of Rome, by announcing the
following programme: Frank and loyal acceptance of
political institutions; respect for the laws of the country whenever they do not clash with conscientious
obligations respect for the representatives of authority, combined with steady resistance to all encroachments on the spiritual domain.
Within a month seventy-five bishops subscribed to
the above programme, and in the atmosphere thus
prepared the voice of Pope Leo once more spoke out.
In the Encyclical "Inter innumeras soUicitudines",
dated 10 February, 1892, Leo XIII besought Catholics
not to judge the Republic by the irreligious character
of its government, and explained that a distinction
must be drawn between the form of government,
which ought to l)e accepted, and its laws, which ought
to be improved. Thus was the policy of rallying to the
;

precisely stated, as recommended to the
Catholics of France, anfl expounded in the brochures,
in Paris, of Cardinal Perraud and, at Rome, of Father
Brandi, editor of the "(Jivilt^ (Jattolica". Anticlericals and Monarchists were alarmed. Tlie Monarchists
protested against the interference of the pope in
French politics, and the Anticlericals declared that the
Ilopul)lic
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of stoppage
of salary {suppression de tmitement) began to be employed against priests whose political attitude was unsatisfactory to the Government, and the Law of 189.3,
which subjected the financial administration of church
property to the same rules as the civil establishments,
occasioned lively concern to the clergy. As early as
March, 1888, Leo XIII had written to President Grevy
complaining of the anti-religious bitterness, and expressing a hope that the eldest daughter of the Church
would find it possible to abandon this struggle if she

Church and

Republic had no room for

"Roman

Republicans".

Both parties asserted that it was impossible to distinguish between the Republican form of government
and the Republican laws. A trifling incident, arising
out of a visit paid by some French pilgrims to the
Pantheon in Rome, which contains the tomb of Victor
Emmanuel, called forth from M. Fallieres, Minister of
Justice, a circular against pilgrimages (October, 1891),
and occasioned a lively debate in the French Chamber
on the separation of Church and State. But in spite of
these outbreaks of Anticlericalism, the political horizon, especially after the Encyclical of February, 1892,
became more serene. The policy of combining the Republican forces by a fusion of Moderates and Radicals
to support a common programme of Republican concentration, which programme was incessantly developing new anticlerical measures as concessions to the
gradually went out of fashion. After the Ocradicals
tober elections, in 1893, for the first time in many long
years, a homogeneous ministry was formed, one ministry composed exclusively of moderate Republica ns, and
known as the Casimir Perier-Spuller Ministry. On 3
March, 1894, in a discussion in the Chamber on the
prohibition of religious emblems by the Socialist
Mayor of Saint-Denis, Spuller, the Minister of Public
Worship, declared that it was time to make a stand
against all fanaticisms whatsoever against all sectaries, regardless of the particular sect to which they
might belong and that the Chamber could rely at
once on the vigilance of the Government to uphold the
rights of the State, and on the new spirit (esprit
nouveau) which animated the Government, and tended
to reconcile all citizens and bring back all Frenchmen
to the principles of common sense and justice, and of
the charity necessary for every society that wishes to
survive. Thus it seemed that there would be developing, side by side with the policy of ralliement practised
by the Church, a similar conciliatory pohcy on the
part of the State.
A letter from Cardinal Rampolla, dated 30 January,
1895, to M. Auguste Roussel, formerly an editor of the
"Univers", but who had become editor-in-chief of the
" Verite ', foimd fault with the latter periodical for stirring up feeling against the Rejiublic, fostering in the
minds of its readers the conviction that it was idle to

—

—

—

'

hope for religious peace from such a form of government, creating an atmosphere of distrust and discouragement, and thwarting the movement towards general
good-feeling which the Holy See desired, especially in
view of the elections. This letter created a great sensation, and newspaper polemics contrasted the Catholics
of the " Univers " and the " Croix "," docile towards Leo
XIII", with the refractory Catholics of the " V6rit6".
On 5 February, 1896, F^lix Faure wrote as follows to
Pope Leo: "The President of the Republic cannot forget the generous motives which prompted the advice
given by Your Holiness to the Catholics of France,
encouraging them to accept loyally the government of
their country. Your Holiness regrets that these appeals for harmony and peace have not been everywhere listened to and we join in those regrets. That
enlightened advice given to the opponents of the Republic, for whose consciences the authority of the
Head of the Church is 'all-powerful', ought to have
been followed by all. Nevertheless, we note at the
present time, with regret, that there are men who,
under the cloak of religion, foment a policy of discord
and of strife. It would, however, be unju.st not to
;

recognize that, while the sulutary instructions of Your
Holiness have not produced all the effects that might
Iiave been expected of tliem, very many loyal CathoAt the same time, this
lics have bowed before thoni.
manifestation of goodwill produced among those Republicans who were most firmly attached to the rights
of the civil power a spirit of conciliation which has
largely contributed to mitigate the conflict of passions

which saddened us."
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This letter, published for the first time at the end of
the year 1905, in the " White Book" of the Holy See,
places in clear relief the relations existing between the
Church and the Republic four years after the Encyclical of February, 1892, and three months before the
formation of the M^line Ministry, which was to lead
the Republic towards even greater moderation.
The Meline Ministry (1896-98) secured for Catholics
for two years a certain amelioration of their lot.
But the division among Catholics persisted, and this
division, wliich arose from their indocility to Leo
XIII, w.as the principal cause of their defeat in the
elections of 1S9S, when the Meline Ministry came to an
end.
The old Anticlerical Republican party came
once more into power; the Dreyfus affair, a purely

matter around which political factions grew
up, was made the pretext on the morrow of the death
of President Faure (10 February, 1899) for beginning
a formidable anti-militarist, and anticlerical agitation
which \ed to the formation of the Waldeck-Rousseau
and the Combes Ministries.
judicial

The Waldeck-Rousseau Ministry (1899-1902) passed
fresh legislation against the congregations (it will be
found in detail at the end of this article) and brought
France to the verge of a breach with Rome over the
question of the Nobis nominavit. These two words,
which occurred in episcopal Bulls, signified that the
priest chosen by the State to fill a bishopric had been
designated and presented to the Holy See. On 13
June, 1901, when BuUs were required for the bishops

and Annecy, the Waldeck-Rousseau
Ministry proposed that the word \obis should be
omitted, in oriler to affirm more clearly the State's
The Combes Ministry (1902-05)
right of nomination.
continued the dispute over this matter, and on 22
November, 190.S, the Holy See, to avoid a breach with
France, agreed to omit the obnoxious word, on condition that in future the President of the Republic
should demand the canonical institution of bishops by
letters patent containing the words, Tl'e name liirn,
and present him to Your Holiness. In spite of this
concession by the Holy See, M. Combes set himself the
task of planning the separation of Church and State.
He felt that public opinion was not yet quite ripe for
this stroke, and all his efforts were directed to making
separation inevitable. The laicization of the naval
and military hospitals (190.3-04), the order prohibiting
soldiers to frequent Catholic clubs (9 February, 1904),
the vote of the Chamber (14 February, 1904), in favour
of the motion to repeal the Falloux Law were episodes
less serious than the succession of calculated acts by
which the breach with Rome was being approached.
Three quarrels succeeded one another. (1 ) In regard
to vacant sees, Conibes's policy was to demand canonical institution for the candidate of his choice without
previously consulting Rome. The Holy See refused
its consent in the cases of the Bishoprics of Maurienne,
Bayonne, .\jaccio, and Vannes, and accepted M.
Corabes's candidate for that of Ne vers. " All or none ",
replied M. Combes, on the 19 March, 1904, to the
nuncio, Mgr Lorenzelli; and all the sees remained
vacant.
(2) On 25 March, 1904, the Chamber
agreed, by 502 votes against 12, to allocate a sum of
money to defray the expenses of a visit by M. Loubet,
President of the Republic, to Rome. M. Loubet was
thus the first head of a Catholic State to pay a visit to
the King of Italy in Rome.
A note from Cardinal
Hampolla to M. Nisard, the French Ambassador,
dated 1 June, 190.3, and a dispatch from the cardinal
to the nimcio, Lorenzelli, dated 8 June, had explained
the reasons why such a visit would be considered a
grave affront to the Holy See. On 28 .\pril, 1904,
Cardinal Merry del Val sent a protest to M. Nisard
against M. Loubet 's visit to Rome. On
May, M.
Nisard handed to Cardinal Merry del Val a diplomatic note in which the French Government objected
to the reasons given by the Holy See and to the
of Carcassonne
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manner in which they were presented. At the same
time, to prevent the heads of other Catholic countries
from following President Loubet's example, the Holy
See sent a diplomatic note to all the powers in which it
was explained that if, in spite of this visit, the nuncio
to France had not been recalled, it was only for very
grave reasons of an order and nature altogether
By an indiscretion, which has been attrispecial.
buted to the Government of the Principality of
Monaco, "L'Humanite", a newspaper belonging to the
Socialist deputy, Jaures, published this note on 17
May. On 20 May, M. Nisard sought an explanation
from Cardinal Merry del Val; on 21 May was granted
leave of absence by his Government; and on 28
May, in the Chamber, the Government gave it to be
understood that M. Nisard's departure from Rome
had a significance much more serious than that of a
simple leave of absence.
(3) Having learned of a
letter from Cardinal Serafino Vannutelli (17 May, 1904)
inviting Monsignor Geay, Bishop of Laval, in the
name of the Holy Office, to resign his see, and of a
letter in which Monsignor Lorenzelli, the papal nuncio, requested Monsignor Le Nordez, Bishop of Dijon,
to desist from holding ordinations until further orders,
the French Government caused its charge d'aftaires at
Rome, M. Robert de Courcel, to inquire into the
matter. When, on 9 July, 1904, Cardinal Merry del
Val cited Mgr Le Nordez to appear at Rome within
fifteen days, under pain of suspension, M. Robert de
Courcel announced to the canlinal that, unless this
letter to Mgr Le Nordez was withdrawn, diplomatic
relations between France and the Holy See would
cease; and, on 30 Jul}% 1904, a note handed by M.
Robert de Courcel to Cardinal Merry del Val announced that France had decided to put an end to
these relations.

In this wa}- the breach was effected without any
formal denunciation of the Concordat. On 10 February, 1905, the Chamber declared that " the attitude of
the Vatican" had rendered the separation of Church
and State inevitable. The "Osservatore Romano"
The discusreplied that this was an "historical lie".
sions in the Chamber lasted from 21 March to 3 July,
December,
November
to
6
from
9
and in the Senate
and on 11 December, 1905, the Separation Law was
gazetted in the "Journal Officiel".

—

Laios Affecting the Congregations. The Monarchy
had taken fiscal measures against property- held in
mortmain ("the dead hand"), but the first rigorous
enactments against rehgious congregations date from

the Revolution. The Law of 13 February, 1790, declared that monastic vows were no longer recognized,
and that the orders and congregations in which such
vows wore made were forever suppressed. The Concordat itself was silent as to congregations; but the
eleventh of the Organic .\rticles implicitly prohibited
them, declaring tliat all ecclesiastical establishments
except chapters and seminaries were suppressed.
Two years later, a decree, dated 3 Messidor, Year XII,
suppressing certain congregations which had come
into existence in spite of the law, added a provision
that the civil authority could, by decree, formally
authorize such associations after having taken cognizance of their statutes. The Lazarists, the Missions
Etrangeres, the Fathers of the Holy Ghost, .<)nd the
Sulpicians were, in virtue of this law, authorized by
decree in 1804 the Brothers of the Christian Schools,
Under the Restoration, the Chamber of
in 1808.
Peers refused the king the right of creating congregations by royal warrant (par orclonnnnee) asserting that
for each particular re-establishment of a congregation
a law was necessary.
Such wa.s the principle which ruled until the year
1901 but the applications of that principle varied
with the changes of government. ITnder the Second
Empire it was admitted in practice that a simple administrative authorization was sufficient to legalize a
;

,

;

—

—
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about le milliard des congregations.
The Law of Associations, of 1 July, 1901, provided
that no congregation, whether of men or of women,
could be formed without a legislative authorizing act,
which act should determine the functions of such
congregation. Thus ended the regime of tolerance to
congregations of women which had been inaugurated
by the Empire. Congregations previously authorized
and those which should subsequently obtain authorization had, according to this law, the status of "moral
persons"; but this status lield them to an oblig.ation
and kept them perpetually under a threat. On the
parties
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congregation of women, provided that such congregation adopted the statutes of a congregation previously
authorized.
Under the Third Republic, it was on the
pretext of a strict enforcement of the law that, in ISSO,
the Society of Jesus was dissolved, and the other
congregations were ordered to apply for authorization
within three months. The protests of Catholics, and
the criticisms which became general on the archaic
character of the laws upon which these decrees were
based, had this much effect, that, after a brutal application of the decrees to most of the congregations of
men, the Government dared not appl)' them to the
unauthorized congregations of women they gradually
became a dead letter, and little by little the congregations of men were re-formed in the name of individual
liberty.
But in this condition of affairs only the
formally authorized congregations could be considered
as "moral persons" before the law.
Since 1S49 the
religious congregations had been paying into the
treasury a "mortmain tax" {taxe des biens de mainmorte) in lieu of the succession duties which the
property of " moral persons" escapes. On the twofold
consideration, that this tax did not touch personal
estate and that property held in unacknowledged
mortmain evaded it, the Third Republic passed the
following enactments: (1) A law of increment (droit
d'accroisscment) so called because it was intended to
reach that increase in the individual interest of each
surviving member of a congregation in the common
estate which should accrue upon the decease of a
fellow-member. This duty is represented by a composition tax (taxe d'abonnement) assessed at the rate of
3 per cent on the market value of the real and personal estate held by the association.
On real estate
held by associations not subject to the mortmain law,
-4
per
cent on the
the rate is
per cent.
(2) A tax of 4
revenue of property owned or occupied by congregarevenue
being
assumed
equal
to
one-twentitions, this
eth of the gross value of the property.
On 1 January, 1901, France numbered 19,424 establishments of religious congregations, with 159,628
members. Of these establishments 3126 belonged
to congregations of men; 16.298 to congregations of
women (2870 of the latter being regularly authorized,
and 13,428 unrecognized). The members of the male
congregations mmibered 30,136, of whom 23,327 belonged to teaching institutes, 552 served in hospitals,
and 7277 followed the contemplative vocation. The
value of real property taxed as being held by congregations amounted to 463,715,146 francs (about $92,000,000, or between £18,000,000 and £19,000,000),
and in this estimate was included all the property
devoted by the religious to benevolent and educational
purposes.
But the Department of Domains, in drawing up its statistical report (which statistics were with
justice questioned), explained that, in addition to the
real property taxed as belonging to congregations,
account should be taken of the real property occupied
by them through the complaisance of lay corporations
or proprietors whom the State declared to be mere
intermediaries (personnes interposces), and the department placed the combined value of these two classes
To this
of real property at 1,071,775,260 francs.
unfair estimate may be traced the popular notion
which was cleverly exploited by certain political

was enacted that they must each year
list of their members, an inventory of their
possessions, and a statement of their receipts and expenses, and must present these documents to the
prefectoral authority upon demand.
On the other
hand, it was provided (hat, to deprive any congregation of its authorization, nothing more was required
than an ordinary decree of the Council of Ministers.
one hand,
draw up a

And

it

lastl}',

these

authorized

congregations

could

found "new establishments" only in virtue of a decree
of the Council of State, and the Council of State, in
interpreting the law, considers that there is a "new
establishment" when laymen in co-operation with one
or more members of a congregation set up a .school or a
hospital.
If the master of an industrial enterprise
rewards a sister for teaching or caring for the children
of his workmen, the law considers that there is a new
establishment, for which an authorization of the
Council of State is necessary. As for the unauthorized
congregations, the Law of 1901 declared them dissolved, allowing them three months to apply for
Congregations wluch should re-form
which should in the future be
formed without authorization, were, by the same law,
made liable to pains and penalties (fines of from 16 to
5000 francs; terms of imprisonment of from 6 days to
one year); double penalties were to be inflicted on
founders and administrators, and the act of providing
premises for, and thus abetting, the operations of such
congregations was, in 1902, declared an offense entailing the same penalties.
Moreover, the law made
every member of an unauthorized religious congregaauthorization.

after dissolution, or

tion incapable of directing any teaching establishment,
or of teaching in one, under pain of fine or imprisonment, and this offence might entail the closing of the
estabhshment. The Government found itself face to
face with 17,000 unauthorized congregations; it decided to dissolve all of them without exception
educational establishments, industrial establishments,
contemplative establishments though charitable establishments were tolerated provisionally.
From another point of view the law was singularly
arbitrary and juridically defective: it struck at every
member of a religious congregation who was not secularized, but it did not precisely state what constitutes
secularization. Is it sufficient, for secularization to be
effective and sincere, that the religious
or, to employ
the current French term, the congreganiste should be
absolved from his vows and should re-enter the diocese
from which he originally came? The prevalent legal
opinion does not admit this; it admits the right of the
courts to ascertain whether other elements of fact do
not result in a virtual persistence of the congregation.

—

—

Thus the courts may regard as

—

religious persons

who,

in the eyes of the Church, are no longer such; and the
fact of being a congreganiste, which fact constitutes an
offence, is not a precise, material fact, defined and limited by the letter of the enactment; it is a point upon
which the interpretation of the courts remains the

sovereign authority.
The principles of liquidation were as follows: Property belonging to congrcganistes before their entrance
into the congregation, or acquired since that time,
whether by succession independent of testamentary
provision (ab intestal) or by legacy in direct line, was to
be restored to them. Gifts and bequests made otherwise than in the direct line could not be legally
claimed by such former congrcganistes unless they
established the point that they had not been interBenefactions to
mediaries (personnes interposces).
congregations could be reclaimed by the benefactors
or their heirs within a term of six months. After these
deductions made by the congrcganistes and their benefactors, the residue of tlie estate of the congregation
was to be subject to the disposition of the courts. The
law refused to recognize that property created by the
laljour <jr thrift of the congrcganistes necessarily ought
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and

it

was held

suffi-

cient that, by an administrative ruling of 16 August,
1901, provision was made for allowances to former
who had no means of subsistence or who
should establish the fact of having by their labour contributed to the acquisition of the pi-operty under
liquidation.
The j udicial liquidation of the congregational estates had some serious consequences. The Chamber
soon perceived that too often the liquidators in tentionally complicated the business with which they
were charged (it being to their interest to multiply
lawsuits the expenses of which could not in any case
congrcgaiiistef!

upon them) and that the personal profits derived
by the liquitlators from these operations were exorbitant. In confiding so delicate a business to irresponsible functionaries, the framer of the Law of 1901 had
committed a grave error
of judgment. On 31 Defall

cember, 1907, the Senate
resolved to nominate a
commission of inquiry to
examine the accounts of
the liquidators, and the
report of this commission,
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should be placed in any of the newly erected school
buildings. This temporizing policy was continued by
the ministeriiil order of
April, 1903, but in 1906 and
1907 the adininistratiou at last called for the definitive
disappearance of the crucifix from all public schools.
The Law of 1SS2 is silent as to the teaching, in the
public schools, of the pupils' duty towards God. The
Senate, after a speech by Jules Ferry, refused to entertain the proposal of Jules Simon, that these duties
should be mentioned in the law; but the Board of Edu'.)

ca,tion{ConseilSup(rienrd(;iInf:tructionPublique), acting on a recommendation of Paul Janet, the Spiritualist
philosopher, inserted in the executive instructions, with
which it supplemented the text of the law, a recommendation that the teacher should admonish pupils
not to use the name of God lightly, to respect the
itlea of God, and to obey the laws of God as revealed
by conscience and reason.
However, in the public
schools dependent on the
municipality of Paris, the
antispiritualist

tendency

became so violent that,
after 1882, the new editions of certain .school

published early in September, 1908, revealed

books expunged, even
where they occurred in

enormous
It was to

selected specimens of lit^
erature, the words God,
Providence, Creator. These
early manifestations led
Catholics to declare that
the laic and neutral school
was in reality a Godless
school.
In the controversy which arose, some
quotations from the public school textbooks be-

irregularities.

satisfy these
belated misgivings, that
the Government, in February, 190S, introduced a
bill substituting for the

irresponsible judicial liq-

uidation an administrative liquidation under the
control of the prefects.
But this provision is to
apply only to the congregations which shall be
dissolved hereafter; what
has happened in the past
seven years is irreparable, and when Catholic
publicists speak of " the
evaporation of the famous
milhard of the congregations" the champions of
the Law of 1901 are pain-

came famous. For instance. La Fontaine's lines
Petit poisson deviendra

grand,

Pourvu que Dieu

fully embarrassed.

The Laicization
mary Instruction.

less,

—of

Pri-

(a)

As

to the Matter of Instruc-

lui

prete vie
were made to read, "que
I'nn lui prete vie". And
while
were
politicians
deprecating the assertion
tliat the schools were God-

Nutke-Da.mk,
XVII Century

tion.— The Law of 28
March, 1882, which made primary instruction obligatory, gratuitous, and secular (lalqiie), intentionally
omitted religious instruction from the curriculum of
the public school, and provided one free day every
week, besides Sunday, to allow the children, if their
parents saw fit, to receive religious instruction; but
this instruction was to be given outside of the school
buildings. Thus the priest no longer had any right to
enter the school, even outside of class hours, to hold
catechism. The school regulations of IS January, 1887,
laid it down that the children could be sent to church
f or catechism or religious exercises only outside of class
hours, and that teachers were not bound either to take
them to church or to watch over their behaviour while
there.
It was added that during the week preceding
the First Communion teachers were to allow pupils to
leave the school when their religious duties called them
to the church. The spirit of the Law of 1882 implied
that religious emblems should be excluded from the

schools,but,outof regardforthereligiousfeelingsof the
people in those neighbourhoods, the prefects allowed
the crucifixes to remain in a certain number of schools;
they took care, however, that no religious emblem

the Masonic conven-

ticles and the professional
articles written by certain

state pedagogues were explaining that the notion

of God must eventually disappear in the school. In
practice, the chapter of duties towards God was one
which very few teachers touched upon. In 1894, M.
Devinat, afterwards director of the normal school of
the department of the Seine, wrote: "To teach God,
it is necessary to believe in God.
Now, how are we to
find in these days teachers whose souls are sincerely
and profoundly religious? It may be affirmed without any exaggeration that, since 1S82, the lay public
school has been very nearly the Godless school."
This frank and unimpeachable testimony, justifying, as it does, all the sad predictions of the Catholics,
has been corroborated by the experience of the last
fifteen years. With the cry, La'iciser la la'ique, a certain number of teachers have carried on an active
campaign for the formal elimination of the idea of
God, as a remnant of "Clericalism", from the school
programme. The powerful organization known as the

"Ligue de I'Enseignement", whose Masonic

affinities

are indisputable, has supported this movement. For
the exponents of the tendency, to be la'ique one must
be the enemy of all rational metaphysics to be la'ique

—

one must be an atheist.
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The very idea

anti-religious teachers

which

have not always consistently ad-

is nowadays altogether out of favour with many
members of the pedagogical profession. In 1904 the

hered,

teachers of the department of the Seine advocated,
almost unanimously, in place of "denominational neutrality" {neutrality coy^jessionelle) which they said was
a lie (un mensonge), the establishment of a "critical
teaching" {enseignement critique), which, in the name
of science, should abandon all reserves in regard to
denominational susceptibilities. But that neutrality
was something very closely resembling a lie, is just
what Catholic orators were saying in 1882; antl thus
the evolution of the primary school, and these fits of
candour in which the very truth of the matter is con,

fessed, justify, after a quarter of a century, the fears
expressed by Catholics at the very outset. It is to be
feared, moreover, that this substitution of critical for
neutral teaching will very soon issue in the introduction, even in the primary schools, of lessons on the
history of religions which shall serve as weapons
against Christian revelation; such a step is already
being advocated by the Freemasons and by certain
groups of unbelieving savants, and herein lies one of
the gravest perils of to-morrow. Bills introduced by

MM.

Briand and Doumergue impose heavy penalties
on fathers whose children refuse to make use of the
irreligious books given them by their teachers, and
render

it

impossible for parents to prosecute teachers

whose immoral and irreligious instruction may give
them reason for complaint. These bills, which are
soon to be discussed, are now (June, 1909) producing
a very painful impression.
(b) Laicization of the Teaching Staff.
The Law of
30 October, 1886, drawn and advocated by Ren^
Goblet, called for the laicization of the teaching staff
in the public schools.
In the schools for boys this
laicization has been an accomplished fact since 1891,
since which date no Brother of the Christian Schools
has acted either as principal or as teacher in public
primary instruction. The difficvilty of forming a body
of female lay teachers impeded the process of laicizing
the public schools for girls; but this, too, has been
complete since 1906, except in some few communes,
where it is to be effected before the year 1913.
Denominational Primary Instruction. From the
eleventh century onwards, history .shows unmistak-

—

—

able traces, in most provinces of France, of small
schools founded by the Church, such as were recommended by Charlemagne's capitulary in the year 789.
The ever-increasing number of schools, writes Guibert
de Nogent in the twelfth century, makes access to
them easy for the lumiblest. The seventeenth century saw the foundation of a certain number of teaching
institutes; the Ursulines, who between the year 1602
and the Revolution, founded 289 houses, and who
numbered 9000 members in 1792; the Daughters of
Charity of St. Vincent de Paul, founded in 1630,
recognized in 1657 the Congregation of Notre-Dame,
founded by St. Peter Fourier, recognized in 1622; the
Brothers of the Christian Schools, called, in the eighteenth century. Brothers of Saint- Yon, founded oy
St. John Baptist de la Salle, and who had 123 classes
in 1719, when their founder died, and 550 classes in
1789.
In the last twenty years a large number of
monographs which have been given restricted publication in the provinces, have presented historical
evidence of the care which the Church was devoting to
primary education during the period immediately preceding the Revolution. At the beginning of the
Consulate, Fourcroy, anti-religious as he was, alarmed,
to use his own words, at the " almost total ineffectiveness of the primary schools" (nuUite presque lotnle),
recommended it as a useful expedient, to confide a
portion of the primary teaching to the clergy and to
revive "the Institute of the Brothers, which had
formerly been of the greatest service". In 1S05 the
;
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of neutrality in education, to

Brothers, having re-established a mother-house at
Lyons, were solicited to furnish teachers in thirty-si.x
towns. The Government of the First Empire authorized in ten years 880 communities or establishments of
teaching sisters; the Restoration, less generous, authorized only 599; the Monarchy of July, only 389.
LTntil 1833 these congregations could exercise their
functions only in schools controlled by the State, for
the University would allow no infringement of its
monopoly. The magnificent tribute to the educational
activity of the clergy which Guizot uttered during the
debates on the Law of 1833 was endorsed by the law
itself, which, partially suppressing the monopoly of
the University, established the principle of free primary teaching. The Law of 25 March, 1850, held
"letters of obedience", given by religious associations
to their members, to be equivalent to the diplomas
given by the State, which legally qualified their recipients to be teachers.
Between 1852 and 1860 the
Empire issued 884 decrees recognizing congregations
or local establishments of teaching sisters; from 1861
to 1869 the period of change which followed the
Italian War while Duruy was Minister of Public Instruction, only 77 of these decrees were issued.
The Law of 28 March, 1882, deprived the " letters of
obedience" of all their value, by providing that every
teacher must hold a diploma {brevet) from one of the
government jurys, or examining boards. The congreganistes (see al)0ve) submitted to this formality.
With this exception, the Law upheld the liljerty of
private teaching. The Law of 1886 authorized mayors and school inspectors {inspecteurs d'acadcmie) to
oppose the opening of any private school on hygienic or moral grounds; in such cases the litigation
was taken before one of the university councils {conseils utiiversitairefs), in which the private educational
establishments were represented by elected delegates,
and the council gave a decision. These councils could
also take disciplinary action against private teachers,
in the form of censure or suspension of teaching licence.
The masters and mistresses of private schools might
give religious instruction in their schools, and were
left free in the choice of methods, programmes, and
books, but the state authority, after consultation with
the Council of Public In.strviction {Conseil Supfrieur de
I'Instruction Publique), might prohibit the introduction and use of books judged contrary to morality, the
Constitution, or the law.
An order of the Coimcil of
State, dated 29 July, 1888, declared that neither
departments nor communes had a legal right to grant
appropriations, on their respective local budgets, to
private schools; thus the establishment and support of
these schools has fallen on Catholic charity exclusively.
The communes can only give assistance to poor pupils
in private schools as individuals.
first, very serious, attack on the principle of freedom of teaching was made by the Law of 7 July, 1904,
which formally declared that " teaching of every grade
and every kind is fcjrliidden in France to the congregations". The nicmliers of the autlu)rized congregations, equally with the rest, fell lanler the disability
thus created. Every Brother, every religious woman,
who wished to continue the work of teaching was
forthwith compelled to be secularized, and the courts
remained, and still remain, competent to contest the
legal value of such secularizations. A clause, the effect
of which was transitory, was introduced empowering
the Government, according to the needs of particular
localities, to authorize for one or more years the continuance of congri'yaniste schools; but M. Combes immediately closed 11, 404 out of 16,904 such schools,
and it is decreed that in 1910 the last of the congrcganiste schools shall have disappeared.
From time to time tlir Ministry publishes lists of
conyrcgnniste schools wliicli must be dosed definitively
by the end of the school y<'ar, ami thus the Government in power is the sole arl)iter to accord or to refuse

—
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last years of existence.
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posed of ecclesiastics and laymen, which maintain a
the private schools of their dioceses.
These measures have been imperatively demanded in
order to repair the losses sutTered by free primary
education, the number of pupils having fallen, according to statistics compiled in 1907 byM. Keller, from
strict control of all

l,(iOO,()IM)
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The bishops

are
seeking to maintain primary Catholic education or to
reorganize it with secularized or lay teachers. In
some dioceses a movement is on foot for the acquisition of teaching diplomas by the seminarists. Already
in twenty-four dioceses there are diocesan organizadiocesan committees, comtions for free teaching

them a few

1,000,000.

—

D< iniiiiiti'ilioiiid Secondary Education. Statistics
published liy the Education Commission {Commission
d'Enseignemenl) show that, out of a total of 162,110
pupils in the secondary schools for the year 1898,
50,793 belonged to the b/cccs, 3.3,949 to the colleges,
9725 to private establishments taught by laymen, ancl
()7,643 to private establishments taught by ecclesiastics.
To these figures must be added 23,497 boys in
the petits scminaires. Thus, in the aggregate, the
State was giving primary education to 84,742 pupils;
the Church to 91,140.
The fundamental law on secondary education is still
the Falloux Law of 15 March, 1850. Any Frenchman
over twenty-five years of age, having the degree of
Bachelor or a special diploma of qualification (brevet
de capacili) may, after passing a term of five years in a
teaching establishment, open a house of secondary
education, subject to objections on moral or hygienic
grounds, of which grounds the university councils are
the judges. In contrast with the case of private primary education. Catholic establishments of secondary
education may be subsidized by the communes or the
departments.
A first serious stroke at the liberty of secondary
education was delivered by the Law of 7 July, 1904,
depriving the congrcgnnistes of the right of teaching.
Other projects, which the Government has alreatly
induced the Senate to accept, are now pending, and
these would exact much more rigorous conditions as to
pedagogic qualifications on the part of Catholic secondary teachers of either sex the (,'atholic establishments
would be subject to a compulsory inspection, bearing,
as in the case of primary education, upon the conformity of the teaching with the Constitution and the
law; the Government would reserve the right to close
the establishment by decree. It may be foreseen that
in the course of the year 1909 all or a part of these
proposals will become law, and the effect will be disastrous, first, to Catholic girls' schools, where many
of the teachers, whether laywomen or secularized congreganistes, will not immediately be in possession of
the requisite diplomas. Such schools will thus be
placed at a further disadvantage in competition with
the lycces, colleges, and courses for young women
organized by the State under the Law of 21 December,
1880, numbering as many as 104, with 8300 pupils, in
1883, and in 190G numbering 171, with 32,500 pupils.
Secondly, for the petits scminaires the results will be
_

,

;

more disastrous.
These institutions have hitherto existed under a
particular statute, which it will be necessary here to
" Secondary ecclesiastical schools ', as the
consider.
petits scminaires were then called, were made by the
decrees of 9 April, 1809, and 15 November, 1811, dependent on the LTniversity. There was to be only one
secondary ecclesiastical school in each department,
and its course was to be that of the h/cee or college of
the State.
A warrant of Louis XVIII, dated 5 October, 1814. allowed a second petit scminnire in each
department subject to the authorization of the head
(grand mattre) of the University of France it also gave
permission for the.se institutions to be establi.shed in
country districts, that the pvipils should be obliged to
still

'

;

assume the ecclesiastical habit after two years of
studies, and that the teachers should be directly dependent on the bishops. The circular of 4 July, 1816,
forbade the petits si-minaires to receive externs, and
this prohibition was confirmed by the ordinance of
June, 1828, which limited the number of their pupils to
In this way the Government wished the
20,000.
petits scminaires to be reserved exclusively for the
education of future priests, and to be kept from competing with the University in any sense whatever, and
upon these conditions it exempted them from taxation
and from the control of the University, and granted
them the rights of legal personality. The Ordinance
of 1828 was never formally abrogated, but in practice,
since 1850, a certain number of petits siminaires, retaining certain privileges and immunities in consideration of their special mission, have received pupils in
preparation not only for the priesthood, but also for a
great variety of careers.
Legislative projects, the passage of which is now
immment, will be a source of at lea.st temporary embarrassment to the petits scminaires, a certain number
of which
those, namely, which were diocesan institutions have disappeared in consequence of the Law
of Separation.
Statistics show that
1900 Catholic
secondary education possessed 104 fewer colleges and
22,223 fewer pupils than in 1898, and that the number of pupils in the petits scminaires had in eight

—
—

m

by 8711.
Denominational Higher Education. Until 1882 the
State supported five faculties of theology: at Paris,
Bordeaux, Aix, Rouen, and Lyons. These faculties
had no regular pupils, but only attendants at the
lectures delivered by their professors; the Church attached no canonical value to their degrees; the State
did not make tho.se degrees a condition for any eccleyears decreased

—

appointment. The faculties themselves were
suppressed liy the Ferry Ministry.
The Protestants still had two faculties of theology
maintamed by the State: that of Paris, for Calvinists
and Lutherans, and that of Montauban, for Calvinists
exclusively.
The Separation Law of 1905 left these
two faculties to be supported by the Protestants, and
once detached from the university organizations, they
siastical

have become

free theological schools.

The university monopoly, abolished as

to primary

education by the Law of 1833, and as to secondary
education by the Law of 1850, was also abolished for
higher education by the Law of 12 July, 1875, which
permitted any Frenchman, subject to certain easy
conditions, to create establishments of independent
higher education. In the period between 1875 and
1907 the Institut Catholiquede ParLs admitted twentynine doctors of theology, thirteen of canon law, eight
of scholastic philosophy, one hundred and ninety-two
of law, thirty-two of literature, ten of science.
The
first three of these degrees have been gained by candidates under tests of the institute itself; the others,
from state boards (jurys). The institute is preparing
to set up a medical course and one in the history
The Institut Catholiquede Lille has conof religion.
nected with itself a school of higher industrial and
commercial instruction (see Baunard, Louis); the
Institut Catholique d'Angers, one of agriculture. The
Institut Catholique de Toulouse has but one faculty,
that of theology; it is organizing lectures for the students of literature and of science who are following
the courses of the state faculties.
Laws Affecting the .ipplications and Effects of Re(a) The Sunday Rest.
The
ligion in Civil Life.
Revolution had abolished all institutions which formerly existed in connexion with the Sunday rest and
had substituted the dicadi (see above) for the Sunday.
Under the Restoration the Law of 18 November, 1814,
forbade all "exterior" labour on Sunday: a tradesman might not open his shop; by the letter of the law,
he might work and cause others to work in his closed

—

—
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shop. What the Restoration really aimed at was a
public token of obedience to the precepts of religion.
The Law of 12 July, 1880, on the contrary, permitted

The evil social effects of this law
were soon perceived. Subtile discussions arose in the
Chambers: should the weekly rest, which the labour
organizations demanded, be a day fixed by legislation,
or should it be Sunday? It was for some time feared
that such a legislative prescription would look like
a concession to denominationalism, but the decision
work on Sunday.

Committee on Labour (conseil superieur du
travail) and of many labour unions was explicit in
favour of the Sunday. On 10 July, 1906, a law was
passed finally establishing Sunday as the weekly day
of rest, and providing, moreover, numerous restrictions and exceptions the details of which were to be
of the

arranged by administrative regulations. An unconscious homage to the Divine law rendered by an unbelieving parliamentary majority, this enactment, on
account of a certain temporary disturbance which it
occasioned in the country's industry and commerce,
and in the supply of commodities, was the object of
unfortunate animadversions on the part of certain
journals which were in other respects defenders of
Catholic interests. The hostility manifested by a
certain number of prominent Catholics towards the
Sunday rest, and their co-operation with every attempt to restrict the application of the law, produced
a regrettable effect on public opinion.
(b) Oaths.
The form of oath administered in courts
of justice is not peculiar to any creed.
It supposes a
belief in God.
The images of Christ have disappeared

—

from the court rooms.

Proposals are being considered

to suppress the words " devant Dieu
et devant les hommes" (before God and man) in the
legal form of oath, or to authorize a demand on the
part of any atheist to have the oath administered to
him in a different form.

by the Chambers

—

Immunities. Since the law made military service a universal obligation in France, three enactments have followed one another: that of 27 July,
1872, dispensmg ecclesiastics from the obligation;
that of 15 July, 1889, which fixed the term of active
service for ordinary citizens at three years, and for
priests at one; that of 21 March, 1905, fixing the term
(c)

two years for priests as for others,
and imposing upon them, up to the age of forty-five,
the series of obligations to which members of the
reserve and of the territorial army are subject.
Under the old regime parish priests
(d) Marriage.
officially registered births, deaths and marriages
In 1787 LouLs XVI accorded to
for the State.
the Protestants the same privilege, which, indeed,
they had enjoyed under the Edict of Nantes, from
The Revolutionary laws and the
1595 to 1685.
Code Napoleon deprived the clergy of this status.
Civil marriage was instituted, and the priest was
forbidden to solemnize any marriage not previously
contracted in the presence of a civil functionary.
Immediately after the separation of Church and State
(1905), the question was raised, whether this prohibition was still to be maintained; the Supreme
of active service at

all

—

Court of Appeals {Cour de Cassation) replied in the
affirmative, and punished a priest who had blessed a
marriage not contracted before the mayor. Certain
courts have admitted that if, after a civil marriage,
one of the two parties, contrary to previous engagements, should refuse to go to the church, this would
constitute an injury to the other party so grave as to
justify a suit for divnrrr; but this opinion Ls not unanimous. Catholics, foi- ih.il iiiMllcr, wish to abolish the
law requiring the iirc\ ions (i\ marriage.
il

Some of the

impiMlinii-nts dcliiied

not recognized by the State, such

ment

of

spiritual

relationship.

by the Church are

as, e. g.,

the iinpeili-

One impediment

recognized by the civil code (articles 148-150), but
which the Council of Trent refused to make a canoni-
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impediment, in spite of the solicitations of Charles
IX's ambassadors, is that which results from the recal

fusal of parents' consent.
The Law of 21 June, 1907,
the chief advocate of which was the Abb^ Lemire,

considerably lessened the obligations imposed on
adults with regard to parental consent, and the discrepancies in this respect between the state law and
the church law have, in consequence, become less
serious.

The Law of 20 September, 1792, admitted divorce,
even by mutual consent, and abolished that form of
separation which, while terminating cohabitation and
community of possessions, maintains the indissolubility of the civil bond.
The CivU Code of 1804, though
imposing conditions more rigorous than those of the
Law of 1792, maintained divorce, and at the same
time re-established legal separation {separation de
corps).
The Law of 8 May, 1816, abolished divorce
and maintained separation.
The Law of 27 July,
1884, re-established divorce on the grounds of the

condemnation of one party to an afflicting and infamous punishment, of violence, cruelty, and grave
injuries, of adultery on the part of either husband
or wife; it did not admit divorce by mutual consent; it maintained separation and authorized the
courts to transform into a divorce, upon the demand of either party and cause shown, at the end of
three years, a separation which had been granted at
the suit of either. This law has recently been aggravated by two enactments which permit the adulterous
husband to contract marriage with his accomplice and,
instead of merely permitting the courts to convert
separation into divorce at the end of three years, declare this conversion to be of right upon the demand
of either party. The annual proportion of divorces to
population has increased, from 3.68 per 10,000 inhabitants in 1900, to 5.57 per 10,000 inliabitants in 1907.
The Decree of 23
(e) Interments and Cemeteries.

—

Prairial,

Year XII, ordered that there should be

dis-

tinctions of religious beliefs in regard to cemeteries.
This decree was abrogated by the Law of 14 November, 1881, and since then a Protestant or a Jew may be
buried in that part of the cemetery which had until
then been reserved for Catholics. The Law of 15
November, 1887, on free interments, forbids any
proceedings which may contravene the wishes of a
deceased person who has, by "an authentic act", expressed a desire to be buried without religious cere-

monies. To annul such an "act", the same normal
conditions are required as for the revocation of a will,
in consequence of this law certain death-bed conversions, when the deceased has not had time to comply with the legal conditions of revocation, have been
followed by non-religious burial.
The society founded in 1880 to promote cremation
brought about, in 1886, the insertion of the word
incineration in the law of free interments and, in 1889,
the issue of an administrative order defining the condi-

and

might be practised. Between 1889 and 1904 the number of incinerations
performed in the cemetery of Pere Lachaise amounted
tions in which cremation

to 3484.

The Decrees of 23 Prairial, Year XII, and of 18
May, 1806, assigned to the public establishments
which had been constituted to administer the property
and resources devoted to public worship (fabrigues and
consiMoires) a monopoly of all undertaking, that is to
say, all moneys received on account of funeral processions, burials or exhumations, draperies, and other
objects used to enhance the solemnity of funeral proMost of the jabriques, in the important
towns, exploited this monopoly through middlemen.
Some years ago, attention was called in the Chambers
to the fact that fhi' ])r(ifits derived from non-religious
interments, as well as frmn religious, were being taken
by the jabriques, and upon this pretext the Law of
28 December, 1904, laicized the business of funeralcessions.
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management, assigning the monopoly of it to the
communes. Only the furniture used for the exterior
or interior decorations of religious edifices could
thenceforward be provided by the jahriqnes. But the
Separation Law of lOOo supervened, and all such
decorative furnitvire became the proiierty of the assoAs no associalion cultuciations CKltiielles (see below)
elle was formed for the Catholic religion, the material
fell into the hands of the sequestrators of the /abrique
.

property.
The Law of Separation. " The Law of Separation of
the Churches and the State" {Loi de Separation, des
Eglises et de I'Etat) of 1905 proceeded from the principle that the State professes no religious belief. Regarded from the viewpoint of the life of the Church, it
completely dissociated the State from the appoints
ment of bishops and parish priests. Soon after the
passage of the law all the vacant sees received titulars
by direct nomination of Pius X. As to the annual
revenue of the Church, the appropriation for public
worship (budget des cultes), which in 1905 amounted to
42,324,933 francs, was suppressed. The departments
and communes were forbidden to vote appropriations
for public worship. The law grants, first, life pensions
equivalent in each case to three-fourths of the former
salary to ministers of religion who were not less than
sixty years of age when the law was promulgated and
had spent thirty years in ecclesiastical services remunerated by the State. Secondly, it grants life pensions
equivalent to one-half the former salary to ministers of
religion who were not less than forty-five years of age
and had passed more than twenty years in ecclesiastical services remunerated by the State. It makes grants
for periods of from four to eight years to ecclesiastics
less than forty-five years of age who shall continue to
discharge their functions. The law resulted, in the
budget of 1907, in the elimination of the item of
37,441,800 francs ($7,488,360) for salaries to ministers
of religion and the inclusion of 29,563,871 francs
($5,912,774) for the pensions and allowances of the
first year, making a saving of about eight millions.
As the allowances are to diminish progressively until
the suppression is complete, at the end of eight years,
and as the pensions are to cease with the lives of the
pensioners, the appropriations on account of reUgious
worship will decrease notably as year follows year.
With respect to the buildings which the Concordat
had placed at the disposal of the Church, the law provided that the episcopal residences, for two years, the
presbyteries and seminaries (gratids siminaires), for
five years, the churches, for an indefinite period,
should be left at the disposal of the associations cultueltes, which will be discussed later on in this article.
In reganl to church property, this consisted of (a) the

—

meyisa: cpiscopales

and

meiisce curiales (see

Mensa),

which were composed of the possessions restored to
the Church after the Concordat, together with the sum
total of the donations made to bishoprics or parishes
in the course of the intervening century; (b) the property of the parish fabriques, intended to meet all the
expenses of public worship, and derived either from
possessions restored to the Church after the Concordat
or from gifts and legacies, and augmented by pewrents, collections, and funeral fees. The Law of Separation divided the property of the mensm and the
jabriques into three classes. The first of these classes
consisted of property received from the State, and this
the State resumed; as to the second, consisting of
property not received from the State, and on the other
hand burdened with eleemosynary or educational obligations, it was ruled that the representatives of the
fabriques could give it to public establishments or to
establishments of public utility of an eleemosynary or
educational character, subject to the approbation of
the prefect. Lastly, there was a third category which
comprised property not derived from state grants and
not burdened with any obligations or only with obliga-
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tions connected with public worship. It was ruled
that such property should pass into the hands of the
associations cultncllcs, ani.1 that if no such body appeared to receive it it should bo assigned by decree to
communal benevolent institutions within the territorial Umits of the parish or diocese.
This brings us to the subject of the associations
cultuclles.
Under the Concordat the episcopal mensa
and the parochial fabrique were public institutions.
When religious worship ceased to be a department of
the public service, the Chambers, in order to replace
the mstitutions wliich had been suppressed, wished to
call into existence certain private " moral persons", or
associations.
Without any previous understanding
with the Holy See, the rupture with which was already
complete, the Chambers decided that in each diocese
and each parish associations for religious worship
(associations cultuelles) could be created to receive as
proprietors the property of the mensa, with the responsibility of taking care of it. The transfer of the property was to be effected liy decisions of the former
fabriques in favour of these new associations. The law
imposed a certain minimum number of administrators on each association, the number varying from
seven to twenty-five, according to the importance of

the commune, and the administrators might be French
or foreign, men or women, priests or laymen. The
preparation of statutes for the associations was left
entirely free. Very lively controversies arose. It was
suggested that the application of this law would be
followed by an influx of lay Catholics, members of the
associations cultuelles, into the government of the
Church. Some thought this anxiety excessive; for, as
the law allowed a number of adjacent parishes to be
administered by a single association cultuelle, it
seems that it would have been, strictly speaking,
possible for one association, composed of the bishop
and twenty-four priests chosen by him, to receive
both the property of the mensa and that of all the
parishes of the diocese.
But other reasons for anxiety appeared when Articles 4 and 8 of the Law were carefully compared.
Article 4 provided that these associations must, in
their constitutions, "conform to the general rules of
organization of public worship", and as a matter of
fact, at Riom, in 1907, the court refused the use of the
church to a schismatical priest who was supported by
a scliismatical association cultuelle. But Article 8 provided for the case in which several associations cultuelles, each with its own priest, should lay claim to the
same church, and gave the Council of State the right
to decide between them, "taking account of the circumstances of fact". Thus, while, according to Article 4, it appeared that the cultuelle recognized by, and
in effective conununion with, the hierarchy nuist naturally be the owner of the property of the /abrique.
Article 8 left to the Council of State, a purely lay
authority, the settlement of any dispute which might
arise between a cultuelle faithful to the bishop and a
schismatical cultuelle. Thus it belonged to the Council
of State to pronounce upon the orthodoxy of any association cultuelle and its conformity with "the general
rules of public worsliip" as provided by Article 4.
A general assembly of the episcopate, held 30 May,
1906, considered the question of the associations
cultuclles, but the decisions reached were not divulged.
Should such associations be formed according to the
Law, or must they refuse to form any? In the month
of March, twenty-three Catholic writers and inembers
of the Chambershad expressed, in a confitlential letter
to the bishops, a hope that the cultuelles might be
given a trial. The publication of this letter had stirred
up a bitter controversy, and for some months the Catholics of France were seriously divided. Pius X, in the
Encyclical "Gravissimo officii" (10 August, 1906),
gave it as his judgment that this law, made without
his assent, and which even purported to be made
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agaLost him, threatened to intrude lay authority into
the natural operation of the ecclesiastical organization; the Encyclical prohibited the formation not only
of associations cultuelles, but of any form of association
whatsoever " so long as it should not be certainly and
legally evident that the Divine constitution of the
Church, the immutable rights of the Roman pontiff
and of the bishops, such as their authority over the
necessary property of the Church, particularly the
sacred edifices, would, in the said associations, be irrevocably and fully secure ".
The half-contradiction between Article 4 and Article 8 was not the only serious grievance which the
The author of the law had
Church could allege.
furthermore restricted in a singularly parsimonious
fashion the property rights of the future associations
cultuelles. They were permitted to establish unlimited
reserve funds, but they were to have the free disposal
of only a portion equivalent to sbc times the mean
annual expenditure, and the surplus was to be kept in
the Caisse des Depots et Consignations, and employed
exclusively in the acquisition or conservation of real
and personal property for the use of religious worship.
Moreover, the business transactions of all the cultuelles
were to be under state inspection and control.
Thus the law on the one hand did not leave to the
Cliurch, legally represented by the associations cultuelles, the right of freely possessing the ecclesiastical
patrimony, of increasing it at will. Of disposing of it
at will; and on the other hand it left to the jurisdiction of the State the right, in any case of conflicting
claims, to accept or to reject the legitimate claims of
communion with the
any cultuelle which might be

m

hierarchy.
interdict laid upon the associations cultuelles
has had several juridical consequences. Fhst, the
third of the classes of jabriques property described
above was placed under sequestration, to be assigned
by the State to communal benevolent institutions, of
which every commune possesses at least one the free

The

—

hospital and dispensary. Secondly, the suppressed
fabrigues were under regular legal obligations, e. g.,
Masses to be said as consideration for pious foundaIn the intention of the author of the law, the
tions.
obligation of causing these Masses to be said would
have fallen upon the associations cultuelles; as these
have not been founded, are the communal institutions,
which enjoy the revenues of the foundations, bound to
fulfil

these obligations?

For two years the responses
civil authority were hesi-

given to this question by the

The Law of 15 April, 1908, laid it down that
tatingthese institutions shall in nowise be bound to cause
the Masses to be said in prospective consideration of
which the foundations were established that only the
founders themselves or their heirs in direct line shall
have the right to claim, within a period of sLx months,
restitution of the capital of the said foundations, but
that certain clerical benefit societies (the muiuaUtes
sacerdotales, organized to receive the funds of the old
diocesan caisses for the support of superannuated
priests) could receive incomes from these foundations
and, in return, accept the obligation of the Masses. It
appeared to the Holy See, however, that the constitution of these benefit societies did not adequately safeguard the rights of the bishops, and the French clergy
were thenceforward forbidden to avail themselves of
As the right of recovery on account of nonthis law.
fulfilment of the conditions has been allowed only to
heirs in the direct line, the numberless pious foundations established by priests or other celibates are forever lost. And at the present writing no pious foundation is legally feasible in France, because there is in
the Church no personality legally qualified to receive
1 lenee the absolute impossibility, for
Buch a beq nest
any French Catholic, of .securing to him.self in perpecelebration
in his own parish church of a
the
tuity
Mass for the repose of his soul.
;

_

.
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Thirdly, the use of the churches was to be assigned
to the itssociations cultuelles, on condition that the latThe cultuelles not
ter should keep up the buildings.
having been formed, would the State take possession
or, rather, it did not
of the churches?
It dared not
wish to drive home upon the popular mind the eflfect
of the separation.
After a brief period of transition,
during which ridiculous proces-verbaux were drawn up
against priests who said Mass, the State left the religious edifices at the disposal of clergy and people, officially placing assemblies for religious worship in the
same official category as ordinary public gatherings;
it was sufficient for the religious authority to make, at
the beginning of each year, a declaration in advance
for all the gatherings for public worship to be held
during the year. Rome forbade the Church of France
to comply with this formality of an annual declaration,
thus once more endeavouring to make the State understand that legislation regulating the life of the Catholic
Church could not depend on the mere will of the State,
and that ecclesiastical authority could not, even by a
simple declaration, actively concur in any such legislation.
Once more it was thought that the closing of
;

the churches was imminent.

Then came two new

laws.

The Law

of 2 Januarj', 1907, permits the exercise of
religious worship in the churches purely on sutTeranee
and without any legal title. According to this new
law, the clergy have only the actual use of the edifices,
the maintenance of which Ls an obligation incumbent

—

the State or the commune. But
grave complications are to be expected. If the proprietor refuses the needful repairs, the church may be
unless, that is,
closed for the sake of public safety
the faithful tax themselves to pay for repairs. The
Church, tolerated in her own buildings, has no recourse against any mayor who might order the bells to
be tolled for a non-religious funeral. At one time it
was believed that the priests would be able to rent the
churches on lease, but, owing to the demands of
ministerial orders, this last hope had to be abandoned. At last assemblages for religious worship
were juridically classified as public meetings, and, as
the Church refused to make the anticipatory declaration required by the Law of 1881, on public meetings,
a law passed on 28 March, 1907, abolished this requirement in respect of all public meetings, those for religious worship included.
Such was the patchwork of expedients by which the
Government, embarrassed by its own Law of 1905,
and still refusing to negotiate with Rome, contrived
what looked like a modus rivendi. The voter sees that

upon the proprietor

—

the priest is still in the church, and that Mass is still
said there, and this is all that is needed by the Government to convince the shallow multitude that the
Church is not persecuted, and that if the conditions of
its existence are not prosperous, the blame must be laid
on the successive refusals of the pope the refusal to

—

permit the formation of cultuelles, the refusal to permit compliance with the law in the matter of declaring
assemblies for public worship, the refusal to let priests
form the mutuiditc's approved by the State. All the
evils of the situation are due to the fundamental error
committed by the State at the very outset, when,
wishing to reorganize the life of the Church in France,
it broke with the Holy See instead of opening negotia-

Hence the impossibility of the Church actively
co-operating in the execution of laws enacted by the
laws
authority
in a purely one-sided fashion
civil
which took the place of a concordat never regularly
Concord.\t
of
1801.)
(See
annulled.
On this point
Civil Reguhdion oj Public Worship.
the Law of 190.') contains two classes of provisions.
While,
(a) Rules Relating to Religious Ceremonies.
vmder the Concordat, an administrative authorization was necessary for the opening of even a private
chapel, it is now lawful to upcu places of worship
tions.

—

—

—
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A mayor

can

prohibit processions in his commune simply on the
pretext of avoiding public disorder; as a matter of
fact, in most of the great cities of France processions
do not take place. Mayors can even forbid the presence in funeral processions of priests wearing their
vestments, but very few mayors have ever issued such
an order. Both the parish priest and the mayor have
authority to cause the bells to be rung. A ministerial
circular dated 27 January, 1907, withholds from the
mayor the right to have the bells rung for " civil baptisms " or for non-religious marriages or burials, but
there is no penal sanction for the transgression of this
order. It is now forbidden to erect or to affix any religious sign or emblem in public places or upon pub-

monuments; but the existmg emblems remain
and private property may
be decorated, even externally, with religious emlie

formed by the Orthodox at the Synod of Orleans (6
February, 1900), and requiring as a conditbn the acceptance of the Declaration of Faith of 1872; in this
body the regional synods, in which the delegates of the
presbyteral associations meet, and the national synods
hold spiritual authority (2) the Union des Eglises Reformees de France, formed by the centre droit at the
Synod of Jarnac (June, 1907), with the like synodal
organizations and with the hope, hardly justified so
far, of receiving the adhesion of both the extreme
parties; (3) the United Reformed Churches (Eglises
Rcformees Unies), a very vague grouping of independent presbyteral associations, leaving to each Church
its autonomy, restricting the functions of the .synods,
and representing, in place of dogma, the negative
tendencies called "liberal". In this new threefold
organization one feature,
the consistory, disap;

peared.

The Lutheran Church

blems.
(b) Repression of InterReligious
with
ference

has but sixty-seven parIt has
ishes in France.
grouped its cuUuelles into
one general association.
The Jewish denomination has formed the Union

—

Worship. The law pimishes with a fine of from
16 to 200 francs and imprisonment of from six
days to two months anyone who by violence,
threats, or any act which
may be construed as pressure (prcssion) has at-

des Associations Cultuelles
Israelites en France. The
central consistory is composed of the grand rabbi,
certain rabbis elected by
the graduates of the Rabbinical School of France
\Yho are employed in educational or religious functions, and lay members
elected for a term of eight
years by the associations
cultuelles. The rabbis are
elected, subject to the approval of the consistory.
Chaplaincies. The law
authorizes the State, the
departments, and the communes to pay salaries to
chaplains in public institutions such as lycces, col-

temptetl to influence an
individual to exercise or
to abstain from exercising
any religious worship, or
who, by disorderly conduct, interferes with the
exercise of any such worship.
It punishes, with a
fine of from 500 to 3000
francs or imprisonment for
from two months to one
year, outrages or slanders
against functionaries, if

committed publicly
places

religious

of

—

in

wor-

and with from three
months to two years imprisonment any preacher
ship,

who .shall

incite his hearers

leges,

to resist the laws.
Tlie

Law

—The Law

oj Separation and the Protestants awl Jew
of 1905 suppressed the special organic arti-

which regulated Protestant worship and the Decree of 1844 which had organized Jewish worship,
recognized since 1806, and provided, since 1831, with
Before 1905 there had been a Restate-paid rabbis.
formed Church which was administered in each parish
cles

by a

presVjyteral council elected

by the members

of the

denomination, and at the capital by a consistory to
the presbyteral councils sent delegates, and
which
which nominated pastors with the consent of the Government. This Church was very much divided in
theology. It included: the Orthodox, who had carried, in the general synod of 1872, by 61 votes to 45, a
dedaration of faith mvolving as of necessity the acceptance of certain dogmas; the Liberals, who, in
spite of their defeat in 1872, continued to claim for the
pastor an milimited freedom of teaching in his own
church a midway party (centre droit) who were nearer
The Law of
to the Liberals than to the Orthodox.
1905, in terminating the official existence of a Reformed
Church, had this interesting result, that the theological divisions of the various groups openly expressed
themselves in the formation of three distinct great
organizations for the Reformed religion: (1) the Union
Nationale des Eglises Rdformees Evangeliques,
all

;

schools,

hospitals,

asylums, and prisons. In
the Army the office of
chaplain has not been
al)olished, but it remains unoccupied. Since 1 January,
1906, no minister of rehgion has been a member of the
staff of any mihtary hospital; the local ministers of
reUgion may enter these hospitals at the request of
sick soldiers. A decree dated 6 February, 1907,
abolished the naval chapLaincies, but certain ecclesiastics who formerly filled these posts will continue to discharge the functions proper to them. The
State does not allow appropriations for the mainte-

The Cathedral, Blois

nance of chaplaincies in schools where there are no
boarders. It is a curious fact that, while the laws
forbid priests to enter primary schools, they have, up
to the present, admitted to the secondary schools
chaplains paid out of the public purse the Goyernment feared that if this guarantee of religious training
were wanting parents would send their children to
private schools. But a practice recently established
;

in

number of lycees tends to relieve the State
expense of chaplaincies by compelling parents

a certain

of the

who wish
to

their children to receive religious instruction

pay an additional sum.

Groups, the Press, and Intellectual and
Politically speaking, the CathoSocial Organizations.
group which receives the active sympathies of the
Catholic press is that known as the Action Lib^rale
Populaire, founded by M. Jacques Piou, a Member of
Political

lie

—

'
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belonging to this association.
Catholic daily journalism is represented chiefly by
"L'Univers", "La Croix", and the "Peuple Frangais."
The former of these papers, founded 3
November, 18.33, by the Abb6 Migne, had Eugene
Veuillot for its editor from 1839 on, and Louis
Veuillot after 1844.
Its adhesion to the political
directions given by Leo XIII detached from the
group
of editors who founded
"Univers", in 1893, a
"La V6rit(5 Fran^aise"; this split ended with the
the
"Univers"
and the "V6rit6",
amalgamation of
19 January, 1907.
In October, 1908, the "Univers",
under the management of M. Francois Veuillot, acquired greater importance with an enlarged form.
"The Good Press" (Maison de la Bonne Presse),
founded in 1873 by the Augustinians of the Assumption, immediately after issued the "Pelerin", a bulletin of pious enterprises and pilgrimages, and after
1883 a daily paper, " La Croix", which has been edited
About a
since 1 April. 1900, by M. F6ron Vrau.
hundred local "Croix" are connected with the Paris
"Croix". The "Good Press" publishes "Questions
Actuelles", "Cosmos", "Mois Litteraire", and many
other periodicals, and with it is connected the " Presse
R^gionale", which maintains a certain number of
Many
provincial papers defending Catholic interests.
independent papers, either Conservative or nominally
Liberal, are reckoned as Catholic, although a certain
number of them have misled Catholic opinion by their
opposition to the programme of Leo XIII.
The leading Catholic review is "Le Correspondant ",
founded in 1829, formerly the organ of the Liberal
Its
Catholics, such as Montalembert and Falloux.
policy is " to rally all defenders of the Catholic cause,
broad
ground
of
liberty
origin,
on
the
whatever their
for all to afford them a common centre where, laying
aside differences that must be secondary in the view of
Christians, each one can do his part, in letters, in
;

science, in historical and philosophical studies, in
social life, to win the victory for Christian ideas".
Monarchist by its antecedents, with a public in which

Monarchists form a large proportion, the "Correspondant" has had for its editor since May, 1904, M.
Etienne Lamy, of the Academic Frangaise, who was a
Republican Member of the National Assembly of 1871,
and who, in 1881, brought down upon himself the displeasure of the Republican electors by his sturdy opposition to the laws suppressing religious congregations.
The chief enterprises for the benefit of Catholic
students in Paris are the Cercle Catholique du Luxembourg, which was founded in 1847, and in 1902
became the Association Gdn^rale des Etudiants
Catholiques de Paris; the Olivaint and the Laennec
lectures, established in 1875, the former for students
in law and letters, the latter for medical students, by
Fathers of the Society of Jesus; the Reunion des
Etudiants founded in 1895 by the Marist Fathers,
and of which Ferdinand Brunetiere was president of
the board of directors until his death. Besides these,
the Association Catholique de la Jeunesse Frangaise, founded in 1886, now (June, 1909) unites in one
group nearly 100,000 young men, students, peasants,
employees of various kinds, and labourers it has 2400
groups in the provinces and holds annual congresses
in which, for some years past, social questions have
been actively discussed. It was at the congress held
by this association at Bcsan(jon in 1898 that the
conversion of l''(T(liiiiiiid Hi'uiielirre was made known
in a very rcmarkalilc spi'i'di of (he famous acailcnii;

Since \'.H).'> it liasliccii jiulilishing its" Aniviles",
and since 1907 a journal, "La Vie Nouvelle."
cian.
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the Chamber, on the basis indicated for Catholics by
the instructions of Leo XIII. This association, which
was legally incorporated 17 May, 1902, comprises 1400
committees and more than 200,000 adherents. It
acts by means of lectures, publications, and congresses.
In the Chamber elected in 1906 there were 77 deputies

The extremely

original association of the "Sillon"
(furrow), attractive to some, disquieting to others,

was founded in 1894 in the crypt of the Stanislas
college and became, in 1898, under the direction of
M. Marc Sangnier, a focus of social, popular, and
democratic action. M. Sangnier and his friends develop, in their Cercles d'iiudes, and propagate, in
public meetings of the most enthusiastic character, the
twofold idea that democracy is the type of social
organization which tends to the highest development
of conscience and of civic responsibility in the individual, and that this organization needs Christianity for

To be a sillonniste, according to the
adherents of the Sillon, it is not enough merely to
profess a doctrine, but one must live a life more
fully Christian and fraternal.
The Sillon has held a
national congress every year since 1902; that of 1909
brought together more than three thousand members.
The character of the organization has exposed it to
lively criticism its reception has not been the same in
all dioceses.
But in spite of obstacles, the sillonnistes
continue their activity, often independently of, but
never in opposition to, the hierarchy, carrying on their
work of penetration in indifferent or hostile surroundings.
They have a review, " Le Sillon", and a newspaper, "L'Eveil D^mocratique", which in two years
has gained 50,000.
Catholic undertakings for the benefit of the young
people of the poorer classes have developed mightily of
late years. In 1900 the " Commission des Patronages
drew up statistics according to which the Catholics
had charge of 3588 protectories (patronages) and 32,574 institutions of various kinds giving Christian care
to the young.
In the city of Paris alone there were
at that date 176 Catholic protectories, with 26,000
young girls under their care. The Gymnastic Federation of the Protectories of France, formed after the
gymnastic festival which was held at the Vatican on
5 to 8 October, 1905, numbers to-day (June, 1909) 549
Catholic gymnastic societies and 60,000 young people.
The State carries on its fight against the Church on
the field of post-academic education: in 1894 there
were in France only 34 non-religious (laiques) protectories; in 1907 there were 2364 non-religious protecTo the political
tories, 1366 for boys and 998 for girls.
groups, the journalistic work, the good works for the
benefit of the young, must be added the "Catholic
.social" undertakings, the earliest of which was the
CEuvre des Cercles Catholiques d'Ouvriers, founded
in 1871 by Count Albert de Mun, the chief result of
its realization.

;

'

which was the introduction by Catholics in the Legislature of a certain number of legislative projects on
The last five years have seen in
•social questions.
France the birth and development, through the initiative of M. Henri Lorin and the Lyons journal, the
"Chronique du Sud-Est", of the institution known as
the semaines sociales, a series of social courses which
bring together a great many priests and Catholic lay
This idea has been imitated in Catholic
people.
Spam and Italy. Lastly a body of Jesuits have begun
a valuable collection of brochures and tracts, under
title " L'Action populaire", which forms a veritable reference library for those who wish to study
social Catholicism and an inestimable source of information for those who wish to join actively in the

the

movement.
The Church in France during

the First Three Years
Law of Separation.— On 16 December, 1905, a
large number of bishops issued a request to the parish
priests and members of the fabric committees (/obriqiies
see above) not to be present at the taking of
inventories of church furniture prescribed by the Law
of Separation except as mere witnesses and after makcircular, ilutcd 10 January, 1906,
ing [dl reserves.
)cp;irt incut of Public
ordering the agents of the
Dimiains to open the talieruacles, intensified the feelafter the

—

A

1

ing of indignation and, inconsequence of an inter-

—
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pellation, was implicitly disavowed, on 19 January,
by M. Merlou, Minister of Finance. But the feeling lasted and, from the end of January to the end
of March, expressed itself, in a certain number of
churches, in violent outbreaks against the agents who
came to take the inventories. The lircaking open of
locked doors, the cashiering of military officers who
refused to lend tlie aid of their troops to these proceedings, tlie arrest and prosecution of persons taking part
int'atholic demonstrations, and the mortal wounds
inflicted on some of them in the departments of
Nord and of Haute-Loire aggravated the public irritation. There was some hope among Catholics that the
general elections, which were to take place in May,
would result in defeat for the Government; but these
hopes were not realize<l the Opposition lost fifty seats
in the balloting of 6-20 May.
The first general gathering of the bishops was held
30 May, 1906. The EncycHcal "Gravissimo officii"
(10 August, 1906), which rejected the cultuelles, received the absolute obedience of the Catholics. The
;

attempt to form schismatical cultuelles, made by some
priests and laymen in eighty localities, met with derision and contempt, and these isolated bodies of schismatics failed to obtain possession of the religious

even by appealing to the courts. The second
and third general gatherings of the bishops (4-7 September, 1906, and 15 January, 1907) thanked Pius X
for the Encyclical and discussed the organization of
public worship, in accordance with a very definite
programme for deliberation which the Holy See had

edifices

sent to Cardinal Richard, Arclibishop of Paris. On 12
December, 1906, Mgr. Montagnini, who had remained
in Paris as guardian of the pontifical archives, was
expelled from France after a minute domiciliary search
and the seizure of his papers. The Vatican protested
in a circular dated 19 Decemljer. Various incidents in
the application of the law the expulsion of Cardinal
Richard from his archiepiscopal residence (15 December, 1906), expulsions of seminarists from the seminaries, the employment of troops at Beaupreau and
at Auray to enforce such an expulsion called forth
lively protests from the Catholic press, which saw, in
all these episodes, the realization of the settled policy
thvis expounded by M. Viviani, Minister of Labour, in
theChamberof DeputieSjSNovember, 1906: "Through
our fathers, through our elders, through ourselves all
we have bound ourselves to a work of
of us together
have
anticlericalism, to a work of irreligion.
extinguished in the firmament lights which shall not
be rekindled. We have shown the toilers that heaven

—

—

—

—

.

.

.

We

contained only chimeras."
Successive "meetings of the bishops have organized
the work of the Denier du Clergi. The organization is
diocesan, not parochial. No individual is taxed the
subscriptions are entirely voluntary; but in many dioceses the diocesan budget fixes, without, however, imposing, the contribution which each parish ought to
furnish. A connnission of control, composed of priests
and laymen, in many dioceses takes charge of the disbursement of the Denier du Clerge. If a parish contributes insufficiently, and that not from lack of means
but from lack of gooclwill, the bishop can withdraw its
Two penalties can be inflicted upon
jiarish priest.
Catholics who culpal:)ly refuse to contribute to the
support of religious worship: a diminution of pomp in
the administration of the sacraments, and an increase,
as affecting such persons, of incidental burdens.
The first results of the Denier du Clerge in the
various dioce.ses are not as yet well ascertained; they
seem to justify neither over-enthusiastic hopes nor
over-pessimistic fears. \n inter-diocesan fund (caisse)
is beginning to do its work in aiding the poorer dioceses. In many communes the communal authority,
having taken possession of the presbytery, has rented
it to the parish priest for a certain sum, but the law
declares that the lease, to be valid, must have been
;

By this means the State has
sought to prevent the communes from renting presbyteries too cheap.
Of 32,093 presbyteries existing in
France, 3643 were still occupied rent-free by the parish
priests at the beginning of October, 1908. A circular
of M. Briand, Minister of Justice, has animadverted on
this fact as an abuse. It appears that in most of the
dioceses a central committee, or diocesan bureau, composed of priests and laymen, is to be formed, with the
episcopal authority for its centre, to combine the direction of all the organized work of the diocese. Subject
to this committee there will be committees in the sevratified

by the

prefect.

When

eral arrondissements, cantons, and parishes.
consulted in May, 1907, Pius
preferred small parochial committees under the cures to the formation of

X

parochial associations (which might be interpreted as
an acceptance of the Law of 1901 on associations),
with an unlimited number of members. The ecclesiastical seminaries, which the Law of Separation drove
out of the buildings they were occupying, have been
reconstituted in other homes under the title of "Ecoles
Superieures de Thdologie."
At present one of the most serious preoccupations of
the Church in France is the supply of priests. In 1878,
when Mgr. Bougaud wrote his book, "Le grand p6ril
de I'Eglise de France," there was a deficiency of
2467 priests in France. Pore Dudon.who has studied
the question of the supply of priests very profoundly, computes that in 1906, at the breaking of the
Concordat, there was a deficiency of 3109, and the
very insecurity of the position of the Church before
the law furnishes ground for the fear that vocations
will go on decreasing in frequency.
Geography. RECLrs, La France in Geographie univcrselle
(Paris, 1S76), II; Vidal de i.a Blache, La France (Paris,
1903); MicHELET. Tableau de la France in vol. II of tlie Histoire mentioned below; Du.mazet. Voyage en France (47 vols.,
Paris. 1S94-1907): Marshall, Ca(AedraZ Cities of France (.Lon-

—

don, 1907).
General History. Michelet, Ilistoire de France (new ed., 17
recommended by its truthfulness of hisvols.. Paris, 1871-74
torical colouring rather than exactness of detail, a picture
rather than a narrative); Martin, Histoire de France (19 vols.,
Paris. 1855-60—conscientious research with anti-Catholic tendencies and somewhat out of date); cf. Epinois, JV/. Henri Martin (Paris, 1867); Dareste, Hiatuire de France (8 vols., Paris,
1S64-73 clear and judicious); Bodlet, France (2d ed., London, 1899): Galton, Church and State in France, lSOO-1900
(London, 1907); Kitchix, .4 //i-storj/ o/ France (Oxford, 1.S9294). A group of specialists under the direction of Lavisse have
undertaken the publication of a Ilistoire de France of which
the published volumes bring their subject down to the end of
the reign of Louis XIV; this work the contributors to which
are men of learning, each following his own bent, though never
violently give^ the last word of science at the present time.
Louis Batiffol, La Renaissance (Paris, 1905), is the only
volume which has yet appeared of a collection now being prepared under the title Histoire de France pour tous. Adams, The
Groicth of the French Nation (London, 1897).
No General History of the Cliurch of France is really worthy
The principal documents to consult are:
to be recommended.
Gallia Chri<iliana (q. v.); Jean, Les archevegues et erlques de
France de ItiSS A 1801 (Paris. 1891); HANOTAnx ed., Instnwtions des anibassadeurs de France aupres du Saint-Siege (Paris,
1888); Imbahtde la Tour, Archives del'histoirereligieusedela
France (4 vols, have appeared); Baunard, Un sikcle de I'Edealing with the nineteenth cenglise de France (Tours. 1901
On
tury); L'episcopat franfais au XIX' siicle (Paris, 1907).
the Sources of the History of France the chief repertories are:
MoNOD, Bibliographie de Vhistoire de France (Paris. 1888);
Catalogue de Vhistoire de France de la Bihliolhcque Nationale
(Paris, 1855-82); Langlois and Stein, Les archives de Vhistoire de France (Paris, 1891); Molinier, Les sources de Vhistoire de France (4 vols., Paris, 1901-04).
For bibliography of the French Revolution see Revolution,

—

—

—

—

—

French.
For France in the Nineteenth Century see Napoleon. ALso
Currier, Constitutional and Organic Laws of France, 1875-1889
(Philadelphia, 1891); Viel-Castel, Ilistoire de la Restauration
(20 vols., Paris, and tr. London. 1888); Thuheau-Dangin. Histoire dela monarchic de Juillet (Paris); de la Gorge, Histoire
Empire liberal
du second Empire (7 vols., Paris); Olltvier,
13 vols, have appeared); Lamy, Etudes sur
(Paris, 1904-08
Hanotaux, Histoire de la France
le second Empire (Paris);
contemporaine, 1870-1883 (4 vols., Paris. 1902-09); Zkvort,

—

V

Histoire de la trois-icme Republique (4 vols.. Paris. 1900-05);
Coubertin, L'Evoluiion fran^aise sous la troisi^me Republique
(tr., London, 1898); Parmele, The Evolution of an Empire
(New York, 1897). On the Religious History of France under
the Third Republic: Debidour, L'Eglise catholiijiie el VElat
sous la troisihne Republique (2 vols., Paris, 1906-08 very

—
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Lecannet. L'Eglise de France sous

anti-Catholic) ;
Republique (Paris, 1907 Catholic; brings the subject down to
1S78); Du toast ti Vtmcyctigue (Paris, 1893); Dabrv, Les cathaFor parochial statistics see
ligues rcpuhlicains (Paris, 1893).
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the annuals Le rlergi Franfais and La France ecclesiaslique.
On the Laws against Congregations and the Law of Separation: Briano, La separation (2 vols., Paris, 1907 and 1909);
Speeches of WALDECK-RonssEAD and Ribot; De Mun, La loi
des suspects (2 vols., Paris, 1902); Combes, Une campagne
The Law on Associalaique (2 vols., Paris, 1902 and 1906).
tions has been discussed by Tbouillot and Chapsal; that on
Separation by Reville, with radical tendencies, and by TauLa Revue
DlicRE and Lamarzelle, with Catholic tendencies.
d' organisation el de defense rcligieuse, published by the Good
Press since 1906, gives every day the state of the law in relation
to Catholic interests.
On the Marriage Laws: Sermet, La loi du 21 Juin 1907 sur le
Mariagc (Toulouse, 1908). On the Influence of Freemasonry:
Prache, La petition contre la ma^onnerie; rapport parlemcninire
(Paris, 1905); Gotau, La Franc- Mofonnerie en France (Paris,
On the Religious Orders: Mimoire pour la defense
1899).
des congregations rcligieuses (Paris, ISSO); Kannengieser,
France et AUemagne (Paris, 1900). On the Missions and the
Protectorate: Piolet, Les missions catholiguesfranfaises (6vols.,
Paris, 1900-1903); Rouvier, Loin du pays (Paris, 1898); Rey,
La protection diplomatique et considaire dans les echelles du
Levant (Paris, 1899); Gomv, Les nations apotres. Vieille France,
ieune AUemagne (Paris, 1903); Kannengieser, Les missions
On France at
ccUholigues, France et AUemagne (Paris, 1900).
Rome: Lacroix, Memoire historique sur les institutions de la
France hRome (2d ed., Rome, 1892). On the School Situation:
Speeches oi Jules Ferry; Pichard, Nouveau code deV instruction
primaire (18th ed., Paris, 1905) Goyau, L'icole d'aujourd'hui (2
vols.. Pans, 1899 and 1906); Lesccedr, La mentalile laique a
I'ecole (Paris, 1906); Des Alleuls, Hixtoire de V enseignemeni
libre (Paris, 1898); Bulletins de la societe generale d'education el
d' enseignemeni; Enqulle sur la reforme de I' enseignemeni secondairc 2 vols., Paris, 1900 official); Lamarzf.lle, La crisf urnOn Charitable Institutions: Parts chariversilaire (Paris, 1900).
table (3d ed., Paris, 1904); La France charitable (Paris, 1899)—
two collections of monographs published by the Office central
On Social Organizations the chief
des inslilulions charilables.
sources are collective reports on Catholic enterprises published
at the Exposition of 1900, the Guide annuaire social (annual
since 1905), and the Manuel social pratique (1909). published by
the Action populaire of Reims, with the brochures issued by this
last association.—On the Grouping of Religious Movements:
Fraenzel, Vers I'union des calholiques (Paris, 1907); Guide
d'aciion rdigieuse (Paris, 1908).
GEORGES GoYAU.
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through Limousin, Auvergne, and Dauphiny. In the
twelfth century, the speech of the Ile-de-France
began to take the lead over all the others, for the very
good reason that it was the speech of the royal domain.
Hereafter the French language possesses its form, and
can give birth to a literature.
hi the Middle Ages. Epic Poetry. In France, as
everywhere else, literature began with poetry, and
that epic. For many centuries this .seems to have been
the form natural to the French mind and the abimdance of the output is a striking proof of the breadth

—

—

;

movement. To comprehend more
the great mass of epic works of this period, we

and power

of the

clearly
distinguish three subject-matters, or three cycles: the
French, or national, cycle; the Breton cycle; the

antique cycle.

The origins of the French cycle go back to the first
ages of Prankish domination. The Prankish chiefs all
kept their singers, who celebrated their exploits in
poems of heroic inspiration. These compositions,
called cantiUnes, were sung to the harp, either at their
festivals or at the head of the army before a battle.
This spontaneous growth of epic poetry goes on until
the tenth century; but after the tenth century the
inventive power of the poets the trouvhes, as they
they no longer compose new
:ire called— i.s exiuiusted

—

:

—

—

—
—

Origin and Formation of
French Language. When the Romans became
their language on
impased
Gaul
they
of
masters
that country together with their religion, their laws,

French Literature.

the

and their culture. The Low Latin,
which thus became universal throughout Gaul, was
undergoing
a change while passing
slow
in
not
through Celtic and Prankish throats, and in showFrom
ing traces of climate and of racial genius.
this transformation arose a new tongue, the Romance, which was destined to gradually evolve
The glossaries of Reichenau
itself into the French.
and of Cassel contain many translations of Latin and
Germanic words into Romance; they date from the
their customs,

eighth century. The earliest texts in our possession
belong to the ninth century, and are more valuable
from an archaeological than from a literary standpoint.
These are the formulas called " Les Serments de Strasbourg" (the oaths pronounced by the soldiers of Louis
the German and of Charles the_ Bald, A. d. 842); the
Bong or "Prose de Sainte Eulalie", an imitation of a
Latin hymn of the Church (about A. D. 880) a portion
of a "Homflie sur Jonas" discovered at Valenciennes,
and written in a mixture of Latin and Romance, dating from the early part of the tenth century; " La Vie
de Saint Lc'ger", a liald narrative in verse, written in
the latter part of the tenth century. The metamorphosis, under the action of influences now no longer
traceable, of Low Tjatin into Romance did not proceed
along the same lines everywhere in Gaul. From the
Pyrenees to the Scheldt it varied with the varying
;

and gave rise to many dialects. These diamay be grouped into two principal languages
which are usually named from the word used as an
affirmative in oach: the Romance language of oc in
the South: and tlie Rom;ince language of oil in the
North. The ail l:ingu:igo comprised all the varieties of
speech in use to the north of an imaginary line drawn
from the estuary of the (iirondc to the Alps, passing

localities,

lects

songs, but co-ordinate, above all amplify, and, finally,
reduce to writing the songs left to them by their predeBy dint of this labour of arrangement and
cessors.
editing they compose the chansons de geste ("history
songs", from the Latin gcsta, "things done", "history"). Comparatively short, these chansons de geste
are written in lines of six syllables which are made into
couplets, or laisses, with assonances, or imperfect
rhymes (such, e. g., as perde and siiperhe). Like the
old cantilenes, they were intended to be sung by the
trouvtre at feasts or in battle. They are all connected
with real historical episodes, which, however, are embellished, and often disfigured, with popular traditions
and the fruits of the poet's own imagination. The
most famous of these chansons de geste, the " Chanson
de Roland ", put into writing about the year 1080, and
by an unknown author, is the clief d'wuvre of this
national epic poetry. It admirably reflects the society
of the time. With its scenes of carnage, its loud clash
of blades, its heroic barons who sacrifice their lives for
the emperor and die after commending their souls to
God, its miraculous intervention of angels who receive
the soul of the brave warrior, the "Chanson de Roland" places vividly before the imagination the
France of the eleventh century, warlike, violent, still

barbarous, but thoroughly animated by an ardent
faith. The "Chanson de Roland" is the most widely
known of the chansons de geste, but a multitude of
them are extant, and they all contain great beauties.
While some of them, centring upon Charlemagne
("Le PiMerinage do Charlemagne", "Aimeri de Narbonne", "Girard de Viane", etc.), celebrate the union
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Danois", "Renaud de Montauban", "Gerard de
'), by the wars of vassals among themselves,
and lay historical memories belonging particularly to
this or that province ("Raoiil de Cambrai", the
"Ccslcdi's l.ni-niins", - Aul.fri Ir H.iiin;.>iiii,'"). Tlie
le
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of France under the kingsliip and conflicts with external enemies, others are inspired by the struggles maintained by great feudal chiefs against the king ("Ogier
'

—

of varied rhythm, but all ending with the same refrain,
an adventure of war or of love; they are called chan-

sons de toile (spinning songs) or cimnsons de danse, because women sang them either as they spun and chatted or as they danced rondes.
Love nearly always
plays the chief part in them the love, successful or
crossed, of a young girl for a beau chevalier, or perhaps
a love crushed by the death of the beloved such are
the themes of the principal chansons de toile tliat have
come down to us, " Belle Bremboure ", "Belle Idoine",
"Belle Aiglantine", "Belle Doette". But it was in
Provence that lyric verse was to reach its fullest development. Subtile, learned, and somewhat artificial,
Provencal poetry had for its only theme love an
idealized and quintessential love
I'amour courtois.
t)n this common theme the troubadours embroidered
variations of the utmost richness the form which they
employed, a very complex one, had given rise to
manifold combinations of rhythms. The men of the
North were dazzled when they came to know the Proven(;al poetry.
Strangely enough, it did not spread
directly from province to province within the borders
of France, but by way of the Orient, from the Holy
Land, during the Crusades, where Southern and
Northern lords met each other. Soon a whole group
of poets of the oil tongue in the North and East
t'onon de B6thune, Gace Brule, Blondel de Nesles,
and especially Thiebaut, Count of Champagne set to
work to imitate the Provencal compositions.
Bourgeois and Satirical Literature. The epic and
the lyric were essentially aristocratic; they addressed
themselves to an audience of barons and represented
almost exclusively the manners and feelings of the
upper classes in the feudal world. At the Ijeginning of
the thirteenth century, and after the emancipation of
the communes, the bourgeoisie makes its appearance,
and from that moment dates the origin and rise of a
bourgeoisc literature. It begins with the jabliaux, little
tales told in lines of eight syllables, pleasant stories
intended only to amuse. The characters they introduce are people of humble or middling station tradesmen, artisans, and their women-folk who are put
through all sorts of ridiculous adventures; their vices
and oddities are ridiculed smartly and with some degree of malice too often, also, with coarseness and
indecency. These jabliaux are animated by the Ciallic
spirit of irony and banter, in contrast to the heroic, or
"gentle" (courtois), spirit which inspires the epic and
lyric works. Bourgeois and villagers find here a realistic picture of their existence and their manners, but
freely caricatured so as to provoke laughter.
Combine the spirit of the jabliaux with memories of
the chanson de geste, and we have the " Roman de
Renart", a vast collection, formed early in the thirteenth century, of stories in verse thrown together with-

—
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intoresting element in all of them is, chiefly, their
faithful portrayal of the feudal world, its virtues, and
its asperities.

From
tlie

the end of the twelfth century the success of
rhansons de geale is coimterbalanced by that of the

romances of the Breton cycle. Here imagination
roams at large, above all that kind of imagination
which we call fantasy. The marvellous plays an important part. Manners are less violent, more delicate.
Love, almost absent from the chansons de geste, holds
a great place and utters itself in a style at once respectful and exalted. We find everywhere the impress of a
twofold mysticism, that of chivalry and of religion.
the chansons de geste bear the stamp
the Breton romances are inThe central figure is that of King
Arthur, a character borrowed from history, the incarnation of the independence of the Breton race.
Around him are his companions, the knights of the
Round Table and Merlin the wizard. The Breton
romances were intended to be read, not to be sung;
they were written, moreover, in prose. In course of
time Chrestien de Troyes, a poet rather facile and prolific than truly talented, put them into rhymed verse;
between 1160 and 1 ISO he wrote "Perceval leGallois",
" Le Chevalier au lion", " Lancelot en la charrette",
"Cligf's", " Erec et Enide".
In these romances
Launcelot is the type of I'amour courtois the "gentle" love which every knight must bear his lady.
As for the antique cycle, it is no more than a work
of imitation. The clerics, observing the success of epic
and narrative poetry, conceived the idea of throwing
into the same form the traditions of antiquity. The
"Roman d'Alexandre" and the "Roman de Troie",
both written in the second half of the twelfth century,
In other words,

of the

spired

if

Germanic

by the

spirit,

Celtic.

—

—

—

—

and amusing

anachronisms and their baroque
on the other hand, long, diffuse, and

conceits, are,

for their

mediocre.
Lyric Poetry. In these primitive periods of history
the lines of division between various types of literature
are not well defined. From the cantilene there sprang
in turn the lyric poetry of the North. In these roughhewn romances the poet relates in four or five couplets

—

Heynard the Fox as a Musician
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"

Roman

de Renart

", Bibliothfeque

Nationale, Paris

out sequence or connexion. This work, which, it is
believed, was preceded by another now lost, contains
30,000 lines. Enlarged by successive additions, the
"Roman de Renart" is the work not only of several authors, but of a whole country and a whole epoch.
Wliat gives it unity, in spite of the diversity and incongruity of the stories of which it is made up, is that
in all its parts the same hero appears again and again^
Renart, the fox. The action round about Renart is
carried on by many other characters, such as Ysengrin,
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feudal society, and feudal institutions.
Nobles and bourgeois, the two
Didactic Poetry.
classes which, in the literature of the Middle Ages,
speak with two accents so dissimilar, have one point
of resemblance: the one class is as ignorant as the
other. Only the clerics had any hold upon science
the little science which those times possessed. It had

In his work is nothing to recall the gloominess of the
period; he has seen in it nothing but exploits and
heroic adventure.
Froissart knew how to depict the outward semblance
of an epoch.
Philippe de Commynes, on the other
hand, the historian of Louis XI, is a connoisseur
of souls; his viewpoint is from within.
A minister of
Louis XI, and then of Charles VIII, he is versed in
affairs.
He is much given, moreover, to analysis of
character and the unravelling of events which have a
political bearing. He goes back from effects to causes
and is already rising to the conception of the general
laws which govern history. One umst not look for
either brilliancy or relief in his style; but he has clear-

long remained shut up in Latin books composed in
imitation of ancient models, but, beginning from the
thirteenth century, the clerics conceived the idea of
bringing the intellectual contents of tliese works withThis was the
in the domain of the vulgar tongue.
origin of didactic literature, in which the most important work is the "Roman de la Rose", an immense
encyclopedic work produced by two authors with tendencies and mentalities in absolute mutual opposition,

ness, precision, solidity.
The Drama. ^The fifteenth century would make
but a sorry figure in the history of French literature
had it not been that in this epoch there developed and
flourislied a literary form which had already been
inchoate during the preceding centuries.
Entirely
original in foundation and style, that drama owes
nothing to antiquity. It was the Church, the great
power of those ages, which gave birth to it. For the

collaborating at an interval of forty years. Tlie first
4000 hnes of the "Roman de la Rose" were viTitten
about the year 1236 by Guillaurae de Lorris, a charming versifier endowed with every attractive quality.
In the design of Guillaume de Lorris, the work is
another "Art of Love"; the author proposes to describe in it love and the effects of love, and to indicate
the way of success for a lover. He personifies all the
phases and varieties of love and of the other sentiments which attend it, and makes of them so many

masses in the Middle Ages the church was the home
where, united in the same thouglits and the same consoling hopes, they spent that part of their lives which
was tlie best, and so tlie longest offices of the Church
were the most beloved by the people. Conformably
with this feeling, the clergy interpolated in the offices
representations of certain events in religious history.
Such was the liturgical drama, which was presented
more especially at the feasts of Christmas (" Les Pasteurs", "L'Epoux", "Les Prophetes") and Easter
("La Passion", "La R(5surrection", "Les P61erins").
At first the liturgical drama was no more than a translation of the Bible into action and dialogue, but little
by little it changed as it developed. The text became
longer, verse took the place of prose, the vernacular
supplanted Latin. The drama at the same time was
tending to make for itself an independent existence
and to come forth from the Church.
In the fourteenth century there appeared "Les
Miracles de Notre-Dame", a stage presentment of a
marvellous event brought about by the intervention
of the Blessed Virgin. Thus was the drama making its
way towards its completer form, that of the mysteries.
A mystery is the exposition in dialogue of an historical
incident taken from Holy Scripture or the lives of the
saints. Mysteries may be grouped, according to their
subjects, in three cycles: the Old Testament cycle
("Le Mystere du Viel Testament", in 50,000 lines),
the New Testament cycle ("La Passion", composed
by Arnoul Greban and presented in 1450), the cycle of
the saints ("Les Actes des Apotres", by Arnoul and
Simon Greban). Metrically, the mystery is written in
lines of eight syllables; the lyric passages were supposed to be sung. A prologue serves the purpose of
stating the theme and bespeaking silence of the audience. The piece itself is divided into days, each day
occupying as many lines as could be recited at one
seance, and the whole ends with an invitation to

the wolf, Noble, the lion, Chantecler, the cock, pseudoanimals that mingle with their bearing an<l instincts as
animals traits and feeUngs borrowed from liumanity.
Under pretext of relating an intrigue bristling with
complications, in which Ysengrin and Renart are
pitted against each other, the "Roman", a kind of
parody of the chansons de geste, ridicules the nobles,

—

allegorical figures.

Jealousy, Sadness, Reason, Fair

—

Response (Bd-Accueil) such are the abstractions to
which Lorris lends a tenuous embodiment. With Jean
de Meung, who wrote the continuation of the " Roman
de la Rose", about 1275, the inspiration changes completely.
Love is no longer the only subject. In a

number

of prolix discourses, aggregating 22,000 lines
in length, the later author not only contrives to bring
in a multitude of notions on physics and philosophy,
but enters into a very severe criticism of contemporary
social organization.

—

Prose and the Chroniclers. Prose separates itself
from poetry but slowly; when the epic outpouring has
been exhausted history appears to take its place. It is
the great movement of the Crusades that gives the
impulse. Villehardouin, in his " Histoire de la Conquete de Constantinople" (1207), relates the events
wliich he witnessed as a participant in the fourth crusade; he knows how to see and how to tell, with
restraint and vigour, what he has seen and done. His
chronicle is not, strictly speaking, history, but rather
memoirs. JoinviUe attaches more importance to the
moral element; the charm of his "Histoire de Saint
Louis" (1309) is in the bonhomie, at once frank and
deliberate, with which he sets forth the king's virtues

and recounts

his "chevaleries".
great representative of history in the Middle
Froissart (1337-1410) in him we have to deal
with a veritable writer. Just wlien the feudal world
was entering upon its period of decadence, and the
chivalry of France had been decimated at Crccy and
Agincourt, feudalism and chivalry find in Froissart
their most marvellous portrayer. His work, "Chron-

The

Ages

is

;

iquesdeFrance.d'Angleterre, d'Espagne, de Bretagne,
Gascogne, de Flandre et autres heux", is the story of
all the splendid feats of arms in the Hundred Years'
War. Pitched battles, assaults, mere skirmishes, isolated raids, deeds of chivalric daring, single combatshe describes them with a picturesque effect and a distinction of style new in our literature. An aristocratic
writer, he is above all attracted by the brilliant aspects
wealth, gallantry, chivalry. He scorns the
of society
bourgeois and the common people, and considers it
quite natural that they should pay the cost of war.

—

—

prayer: "Chantons Te Deum laudamus".
The dramatic system of the mysteries contains certain thoroughly characteristic elements. First of all,
the constant recourse to the marvellous: God, the
Blessed Virgin, and the Saints intervene in the action;
Justice and Peace, Truth,
later on abstract characters
Mercy are added. Then the mingling of the tragic
and the comic: side by side with scenes intended to
excite deep emotion, the authors of mysteries present
others which are mere buffoonery, and sometimes of
the coarsest kind. This comic element is borrowed
from scenes of modern life; for anachronism is rampant in the mysteries, contemporary questions are discussed, Christ and the saints are depicted as people of
the fifteenth century. Lastly, not only does the action
wander without restraint from place to place, but

—
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occasionally it goes on in several different places at the
same time. If the conception was original and interesting, the execution of it, unfortvmately, was very
mediocre. The autliors of mysteries were not artists;
they knew nothing of character-drawing, their characters are all of a piece, without individual traits. Above
all, the style is deplorable, and but seldom escapes
platitude and solecism. The fifteenth was, as a whole,
the great century of the mysteries; they were then in
perfect harmony with the itleas and sentiments of the
period. In the next century, with the change of those
ideas and sentiments, they were to enter upon their
decadence and to tlisappear.
Did comedy too, in its turn, come forth from the

the arts. Add to this the allurement of her climate
and her manners. Italy of the Renaissance, invaded,
devastated, trampled under foot by these men of the
North, suddenly, like Greece of yore, took possession
of the rude concjuerors.
They conceived the idea of
another life, more free, more ornate in one word,
more 'human' than that which they had been leading for five or six centuries a confused feeling of the
power of beauty twined itself into the souls of gendarmes and lansquenets, and it was then that the
breath of the Renaissance, coming over the mountains with the armies of Charles VIII, of Louis XII,
and of Francis I, completed in less than fifty years the
dissipation of what little still survived of the medieval

Church? Can we connect it with the burlesque offices
of the "Feast of Fools "and the "Feast of the Ass"?

tradition."
If the language very quickly undergoes the modifications brought about by this new spirit, it is only
little by little that the various forms of literature allow
themselves to be penetrated by it. Such is the case
with poetry. The
principal poet of
the earlier half of
the sixteenth century, Clement

Beyoml

tloiibt

we cannot.

But

in the fourteenth cen-

tury joyous bands of comrades organized themselves

—

the "Basoche",
for their own common amusement
a society of lawyers, and the "Sots" or the "Enfants
sans souci". It was by these societies that comic
pieces were composed and played throughout the fifteenth centurj'. Farces, moralities, and follies
(soties) were the kinds of compositions which they cultivated.
The farce wa.s a comic piece the only aim of
which was to amuse; although it did not issue all
complete from the jahUau, the farce bore a strong
analogy to that form, and, as the themes were identical, the farce was often nothing more than a fabliau in
The best specimen of the type is "La Farce
action.
del'.^vocat Pathelin" (1470), which presents a duel of
wits between an advocate and a cloth-merchant, the
one as thorough a rascal as the other. The morality,
a comic piece with moral aims, is far inferior to the
farce.
Essentially pedantic, it constantly eniploj's
allegory, personifying the sentiments, defects, and
good qualities of men, and sets them in opposition to
each other on the stage. As for the folly (sotic),
which may be called a dramatic pamphlet or squib,
and belongs to the satiric drama, it was the special
work of the "Enfants .sans .souci" and lasted but a
short while.
The true literary distinction of the fifteenth century
is to have given France a great poet
not the elegant,
cold Charles d'Orleans, but that child of "poor and
mean extraction" (de poi're et petite extrace), that
" raauvais gargon" who was Francois Villon.
Insubordinate scholar, haunter of taverns, guilty of theft
and even of assassination, the marvel is that he
should have been able to evoke his grave and lofty
poetry from that life of infamy. His chief collection,
"Le Grand Testament" (1489), is dominated by that
thought of death which, for the first time in France,
finds its expression in the "Ballade des Dames du
Temps jadis". Thus did the Christian Middle .^ges
utter through Villon what had been their essential

—

preoccupation.
The. Renaissance and the Reformation.
When the
sixteenth century opens, literature in France may be
regarded as exhausted and moribund. What had
been lacking in the Middle Ages was the enthusiasm
for form, the worship of art, combined with a language
sufficiently supple and opulent.
The Renaissance
was about to bestow these gifts it was to communicate the sense of beauty to the writers of that age by
setting before them as models the great masterpieces
of antiquity.
Reversion to antiquity this is the
characteristic which dominates all the literature of the
sixteenth century. The movement did not attain its
effect directly, but through Italy, and as a sequel to
the wars of Charles VIII.
"The first contact with
Italy", says Brunetiere, "was in truth a kind of revelation for us French.
In the midst of the feudal barbarism of which the fifteenth century still bore the
stamp, Italy presented the spectacle of an old civilization. She awed the foreigner by the ancient authority of her religion and all the pomp of w-ealth and of
VI.— 13
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Marot

(1497-

1544), belongs,

by

his inspiration, to

both the Middle
Ages and the Renaissance.
Of the
Middle Ages he
has first of all his
scholastic education and also an
imcontroUed passion for allegories
and for bizarre
and complicatcil
versification.
the best of

"

E pttres

In
his

" he

XIV

Century MS., Vatican Library

to the
worst of the faults held in honour by the fifteenth
century: the taste for alliteration, for playing upon
words, and for childish tricks of rhyme. On another
side the influence of the Renaissance reveals itself
sacrifices

in his work in many imitations of the Latins, Virgil,
The "Epitres", his masterpiece,
Catullus, Ovid.
are, besides, in a style of composition borrowed
from the Latin. A court poet, attached to the personal suite of Marguerite de Valois, herself a humanist
and a patroness of humanists, no man was more favourably situated for the effect of that influence.
Marot is, in other respects, a very original poet; his
"Epitres" mark the appearance of a quality almost
new in French literature wit. The art of saying
things prettily, of telling a stor}^ cleverly, of winning
pardon for his mockeries by mocking at himself, was
Marot's.
Gra-co-Latin imitation is really only an accidental
feature in the work of Marot; with the poets who succeed him it becomes the very origin of their inspiration.
For the poets who later formed the group called "La
Pl^iade" Joachim du Bellay furnished a programme
in the "Deffence et Illustration de la langue fran-

—

To eschew the superannuated formu(1.549).
and the "condiments" (ipicerics) of the Middle
Ages, to imitate without reserve everything that has
come down to us from antiquity, to enrich the language by every means practicable by borrowing
from Greek, from Latin, from the vocabulary of the
handicrafts these are the principles which this author
And these are the principles
lays down in his work.
which the chief of the "Pleiade", Pierre de Ronsard
Ronsard's ambition is to exercise
(1524-85), applies.
his wits in all the styles of composition in which the
Greeks and Romans excelled. After their example he
?aise"
la;

—
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composed odes, an epic work (the "Franeiade", in
which he aspires to do for France what Virgil, with the
If he has
/Eneid, did for Rome), and some eclogues.
utterly failed in his epic attempt, and if his abuse of
erudition renders his odes very difficult to read, it
must nevertheless be said that these works sparkle
with beauties of the first order. Ronsard is not only,
as was long ago said of him, the marvellous workman
of little pieces, of sonnets and tiny odes; in brilliancy
of imagination, in the gift for inventing new rhythms,
he is one of the greatest poets known to French literaSide by side with him Du Bellay, in his " Reture.
grets", inaugurated la poisie intiine, the lyricism of
confidences, and Jodelle gave to the world "C16opatre" (1552), the first, in point of date, of the tragedies
imitated from the antique, thus opening the way for
Robert Garnier and Montchrestien.
At the same time that the Renaissance was bringing
us the feeling for art, the Reformation was giving currency to new ideas and tendencies. The two inspirations commingled rendered possible the work of the
two masters of sixteenth-century prose, Rabelais and
Montaigne. In that prodigious nursery tale, in
which he scatters buffooneries and indecencies by the
handful, it would be a mistake to think that the author of "Gargantua" hides a thought and a symbol
under very line of text. All the same, it is true that
one must break the bone to find the " susbtantific
marrow". Rabelais has a hatred of the Middle Ages,
For his part,
of its Scholasticism and its asceticism.
he does not mistrust human nature he believes it to
be good and wants people to follow its law, which is
His ideal is the abbey of Thelema, where
instinct.
the rule runs: Do as you please (Fais ce que tu vou" Nature is my gentle guide ", says Montaigne
dras).
on his part. This is one of the itleas which circulate in
his essays, the first book of which appeared in 1580.
In this sort of disjointed confession, Montaigne speaks
;

above

all

of himself, his

life,

his tastes, his habits, his

As he goes along he expounds his
favourite reading.
philosophy, which is a kind of scepticism, if you will,
but applying exclusively to the things that belong to
reason, for with Montaigne the Christian Faith re-

What makes Montaigne an

original
writer, and makes his part in French literature one of
capital importance, is his having been the first to introduce into that literature, by his minute study of his
own Ego, that psychological antl moral observation of
man which was to form the foundation of great works

mains

intact.

in the next century.

In a general way the Reformation produced a profound inipression on the writers of the sixteenth century, giving them a freedom of movement and of
thought unknown to their predecessors of the Middle
Ages. On the other hand, multiplying theological
discussions, controversies, and fierce polemics between
Catholics and Protestants dividing France into two
parties it gave birth to a whole literature of conflict.
We will confine ourselves to the mention of Calvin and
his "Institution de la religion chr6tienne" (1541).
As a theologian he need not concern us here we need
only say that, by the simplicity of his exposition, by
the energy of his harsh and gloomy style, he effects an
entrance into our literature for a whole range of subject-matters which had until then been reserved for
Latin. Calvin was the teacher of the Reformation;
Agrippa d'Aubign(5 was its soldier, but one who had
taken the pen in hand. It was after long service in
the field that he compo-sed his "Tragiques", a versified
work imlike any other, a medley of satire and epic.
Here the author presents a picture of France devastated by wars of religion, and paints his adversaries in
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odious colours. Now and then hatred inspires him
with fine utterances. After all these struggles and all
this violence, the age could not but long for peace,
could not but hold all these excesses in horror. Such
a spirit inspires the "Satire M6nip6e" (1594), a work,

part prose, part verse, which, with its irony, gives evidence that an epoch has come to its end, fatigued with
its own struggles and ready for a great renovation.
T}te Seventeenth Century; the Classical Age.
The
seventeenth century is the most noteworthy epoch in
the history of French literature. The circumstances
of the age, it is true, are peculiarly favourable for
literary development.
France is once more the
strongest factor in European statecraft; her political
influence is supreme, thanks to the wonderful achievements of her arms and the brilliant triumphs of her
diplomacy. Conscious of her greatness, she ceases
to be dependent on foreign literatures, and fashions
new literary forms which she bids other countries copy.
The internal peace which she enjoys favours disinterested study in the domains of art and literature,
without the need of giving to her literary creations a
social or political tendency.
Authors are patronized
by society and the court. Intellectual conditions are
especially favourable; the national mind, steeped in
the learning and culture of the classes, has become
sufficiently strengthened to emancipate itself from the
yoke of servile imitation. The language, capable
henceforth of giving adequate expression to every
shade of thought, has become clearly conscious of its
power and is exclusively French in syntax and vocabuSuch are the circumstances, such the elements,
lary.
which combine to form the genesis of the classical
It does not, indeed, claim to
literature of France.
have determined the extreme limits beyond which
literary activity in France may not range; progress
will continue throughout the ages to come.
But in
the works of that period may be seen the most complete and perfect presentation of the distinguishing
qualities of the French race the ideal counterpart, in
miniature, of the most perfect form of French litera-

—

;

ture.
It

is characterized, in the main, by a tendency
which seeks the apotheosis of human reason in the
realm of literary activity, and regards the expression
of moral truth as the end of literary composition.

Hence the fondness

of the literature of the seventeenth
century for general ideas and for the sentiments that
are common to mankind, and its success in those
kinds of literature which are based on the general
study of the hvmian heart. It reached perfection in
dramatic literature, in sacred eloquence and in the
study of morals. Hence the contempt of the seventeenth-century literature for all that is relative,
individual, and mutable; in lyric poetry, which appeals
primarily to the individual sentiment, in the description of material phenomena, and the external manifes-

tations of nature,

it falls

short of success.

For thorough understanding of the development of
French literature in the seventeenth century, we must
consider it in three periods: (1) from the year 1600 to
16.59,

the period of preparation; (2) 1659-1688, the
of classicism; (3) 1688-1715, the period

Golden Age

of transition between the seventeenth and eighteenth
centuries.
First Period (1600-1659).-yWith the followers of

Ronsard and those poets who immediately succeeded
him a kind of lassitude had seized upon poetry at the
end of the sixteenth century impoverished and spiritBesides, having
less, it handled only trifling subjects.
been long subject to the artistic domination of Italy,
and having owed allegiance to Spain also since the
intervention of the Spaniards in the days of the League,
poetry had become infected with mannerisms, and
;

A reform
suffered a considerable lowering of tone.
was necessary, and Malherl)e. whose "Odes" appear
between theyears 1601) and it i28, undertook it. From
the first he repudiated the idea of servile imitation of
ancient classical authors; discrimination should be
shown in borrowing from their writings, and imitation
should be restricted to features likely to strengthen
the thought. On the other hand, if the language of
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the sixteenth century was copious, many of its terms
were not of the purest; these Malherbe severely interAVith reaaril to prosodj', he lays down the
dicted.
Malherbe's reform, therefore, aims at
strictest rules.
purifying the terminology- of the language, and fixing
Unluckily, it must be secured
set forms for prosody.
at a heavy price; subordinated unduly to inflexible
rule, its freedom of movement impeded, IjtIc poetry
Two centuries must
is finally crushed out of life.
elapse before it revives and shakes off the yoke of
Malherbe. Nor was the rule of Malherbe established
without resistance. Of the writers of that time, none
were less disposed to submit to it than Mathurin
R^gnier (1579-1613), a poet who in many ways recalls
the sixteenth century. His satires are one long proAn
test against the theory so dear to Malherbe.
enemy to rule and constraint, Regnier again and again
insists upon the absolute freedom of the poet; the poet
must write as the spirit moves him let every writer be
what he is, is the only principle he accepts. A numerous group of poets shared Regnier's views, those known
;

pressions; they have helped to develop the taste for
precision and subtilty in psychological analysis.
They favoured also, though in an indirect way, that
study of the human heart which was the grand theme
of seventeenth century literature.
Authority also, as represented by Richelieu, enrolled itself in the crusade of reform and added its sanction to the new disciplinary laws.
Under the patronage of the great minister, and by his inspiration, the
French Academy was foimded in the year 1635. In
virtue of its origin and of its aims, the Academy exercised officially the same influence as the salon.
It
watched over the purity of the language and over its
regular development. One of its members, Vaugelas,
the great grammarian of that age, contributed
an
especial way towards the achievement of this object.
If the new ideal found its first expression in poetry,
prose also was soon to share in the advantages of the
reform. Balzac, in his "Lettres" (1624), created
French prose. He is said to have furnished the rules
of French prose composition; in fact it is his chief

m

cE Deschamps Presenting Chahles \I with his History
Miniature of 13S3

by the name of /rs Orotrsqucs. Such are Saint-Amant,
Theophile de Viau, the direct heirs of the Pleiade; and
Scarron, whose poetry is the very incarnation of the
burlesque form imported from Italy.
Malherbe would perhaps have been unable to combat this opposition, had not two other forces come to
his assistance in checking the flood of licence that was
spreading with Regnier and his associates. The first
of these was the culture of French society. The rise of a
cultured class and of its life of refinement, which took
place toward the end of the reign of Henry IV, Ls one
of the striking facts of the first half of the seventeenth
century. A new institution, the salon, presided over
by women, now makes its appearance; here men of the
world meet literary men to discuss serious questions
with women. The salon will prove of service to
writers, though sometimes a hindrance or a lure to
false paths, and the next two centuries of literature
will show evidence of its influence.
The first salon
was that of the Marquise de Rambouillet; for more
than twenty years people of superior intellect and
culture were wont to gather there. By exacting from
guests refinement and elegant manners it contributed to chasten the language and to strip it of all low
and grotesque wortls. It is in the salon that the overrefinement called preciosity budded and bloomed.
However, the influence of the Prccieuses was perhaps
more harmless than some would have us believe. They
have enriched the lanugage with many clever ex-

its

merit to have taught his own age, along with the art of
composition, what the greatest minds of the sixteenth
century what Rabelais and Montaigne had not
known: the rhythm, the flow, and the harmony of the
period.
In this way, he has fashioned the magnificent
form, which the great prose writers of the last half of
the seventeenth century will find at their disposal
when they seek to give outward shape to the sublime
conceptions of their minds.
At the same time, Voiture, one of the habitufe of the
Hotel de Rambouillet, gave to French prose its raciBalzac
ness, its vigour and its ease of movement.

—

and Voiture,

—

of the great writers of that time, are

masters of styles in the seventeenth century, but
Descartes, whose "Discours de la Methode" appeared
in 1673, has left his mark deeply stamped on French
ThLs could not be otherwise;
classical literature.
the principles which gained distmction for him were
the same as those invoked for the literary reform.
But reason, whose sovereign authority Descartes
proclaimed, and whose power he demonstrated, was
the same reason whose absolutLsm Malherbe sought to
estalilish in literature.
The abstract tone, the surety
of inference proceeding directly to the solution of one
or two questions clearly laid down, permitting no
chance thoughts to lead it away from the straight line,
the determination to take up only one subject, mastering

man

completely, to simplify everything, to see in
only an abstract soul, without a body, and in

it

—
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this soul not the phenomena, but the substance
these are at the same tune Cartesian principles and
literary peculiarities of the seventeenth century.
The craving for order and uniformity which made
itself felt in every branch of literature seized the
theatrical world and achieved the masterpieces of the
In 1629, Jean Mairet produced his
classic drama.
"Sophonisbe", in which the unities are for the first
time observed unity of action, luiity of time, unity of

—

The plot turns upon one mcident which is
place.
tragic without a trace of the comic element, the action
does not extend beyond one day, and there is no change
of scene. The framework of classical tragedy was
created what was needed was a writer of genius to fill
In the
Corneille was this man.
in the structure.
merveillc of " Le Cid", he gave to the French stage its
Lofty sentiments, strong dialogue,
first masterpiece.
a brilliant style, and rapid action, not exceeding
twenty-four hours, were all combined in this play.
While its subject was taken from modern history,
Corneille, after the famous controversy on " Le Cid",
stirred up by his jealous rivals, returned to subjects
taken from Roman history in his later pieces, which
date from 1G40 to 1643, namely "Horace", "Cinna",
and "Polyeucte". In these the plot becomes more
and more complicated; the poet prefers perplexing
and anomalous situations, and looks for variety and
strangeness of incident to the neglect of the sentiments
and the passions. The noble simplicity and serene
;

beauty which characterized his great works are
placed

by the

riddles of

re-

"H^rachus" and the extra-

vagances of "Attila".
Corneille's " Polyeucte" shows traces of the controversies on Divme Grace which at that time agitated
the minds of men. Jansenism profoimdly influenced
the entire literature of the seventeenth century, giving
rise, first and foremost, to one of its prose masterpieces, tlie " Lettres provinciales" (1656-4571 of Pascal.
In these the author champions the cause of his friends
They display all
of Port-Royal against the Jesuits.
the qualities which it had taken sixty years of progress
in literature to develop clearness of exposition, beauty
of form, elegance and distinction of style, a subtile wit,
graceful irony, and geniality.
Divested of all dull
learning and all dialectic formalism, it placed within
the reach of every serious mind the deepest theological
questions.
As far removed from the vigorous rhetoric of Balzac, as from the studied wit of Voiture, it
embodied in prose the greatest effort to reach perfection that we meet with in the early part of the
:

seventeenth century.

Second Period.— (1659-88); the Great Epoch.—
Towards 1660 all the literary characteristics which we
have seen gradually developing in the previous sixty
This is now reinyears have taken definite form.
forced by the influence of the Court. After the shorts
lived trouble of the Fronde, one man embodies all the
destinies of France: the king, Louis XIV, young,
In literature,
victorious, at the zenith of his glory.
as in his government, the king will successfully carry
out his taste for regularity, for harmony, and nobility.
The influence of his strong personality will check the
tendencies towards the caprice, eccentricity, and
imaginative waywardness that characterized the preceding period.
Henceforth nothing is appreciated in literature but
what is reasonable, natural, and harmoniously proportionate, and what depicts the universal in man.
Then follow in succession all those masterpieces which
realize this ideal, upheld by Boileau, the great law
giver of classicism. Beginning in 1660, BoUeau gave
to the world his "Satires", his " Epistles", in which he

shows himself a marvellous

mate of contemporary

critic, unerring in his estiwriters, and his "Art po^tique"

(1674), a literary code which held sway for more than
a century. Seek the truth, be guided by reason, imitate nature these are the principles which Boileau

—
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never ceases to enjoin, and which his friends, MoliSre,
Racine, La Fontaine, put into practice.
Moliere, who, since the year 1653, had been playing
in the provinces his first comedy, "L'Etourdi", produced the "Pr^cieuses Ridicules" at Paris, in 1659,
and until his death (1673) continued to produce play
after play.
To paint human life and to delineate
character are the aims which Moliere proposed to himself.
Even his farces are full of points drawn from
observation and study. In his great comedies it is
clear that he rejects everj't.hing which is not based on a
study of the heart. Moliere is not concerned with
plot and (linoucment; each incident stands on its own
merits; for him a comedy is but a succession of scenes
whose aim is to place a character in the full light of
day. Each of his characters is an exhaustive study of
some particular failing or the comprehensive presentment of a whole type in a single physiognomy. Some
of his best tj-pes are not characteristic of any one
period, but of humanity in all ages the hypocrite, the
miser, the coquette.
It is Moliere's undying merit
that we cannot observe in our experience any of these
characteristics without being reminded of some of
Moliere's originals.
In 1667 Racine, after his first attempts, the "Th6baide" and "Alexandre", reproduced his "Andro-

—

maque

', which achieved a success no less marked than
that of the "Cid"; after that, scarcely a year passed
without the production of a new work. After bringing out the " Phedre " in 1677, Racme withdrew from
the stage, partly from a desire for rest and partly on
account of religious scruples. The only dramas produced by him in this last period were " Esther" (1689)
and " Athalie" (1691). His tragedies were a reaction
against the heroic and romantic drama which had
He
prevailed during the first part of the century.
places on the stage the representation of reality; his
plays have their source in reason rather than in imagination.
The result is a loss of apparent grandeur, on
the one hantl, but also, on the other hand, an increased moral range and a wider psychology. Again,
instead of the com[iIicated action of which Corneille is
so fond, Racine substitutes " a simple action, burdened
with little incitlent, which, as it gradually advances
towards its end, is sustained only by the interests, the
sentiments and the emotions of the characters" (preface to "B&6nice"). It is, accordingly, the study of
character and emot ion that we must look for in Racine.
In " Britannicus " and in "Athalie" he has painted
the passion of ambition; but it is love which dominates his tragedies. The vigour, the vehemence, with
which Racine has analj'sed this passion show what a
degree of audacity may coexist with that classic genius
of which he himself is the best example.
In some points of detail, La Fontaine, whose "Fables" began to appear in 1668, difTers from the other
He has a weakness for the old authors
great classics.
of the sixteenth century and even for those of the
Middle Ages, for the words and phrases of a bygone
time, and certain popular expressions.
But he is an
utter classic in his correctness and appropriateness of
expression, in the nice attention to details of composition displayed in his "Fables" (a charming genre
which he himself created), and in the added perfection
The winged grace with
of nature as he paints it.
which he skims over every theme, his talent for giving
life and interest to the actors in his fables, his consummate skill in handling verse all these qualities make
him one of the great writers of the seventeenth cen'

—

tury.

In this second period of the seventeenth century,
all forms of literature bear their fine flower. In
his "Maxims" (1665), the Duke de La Rochefoucauld
ilisplays a profomid knowledge of hiunan nature, and
an almost perfect literary style. The "Lettres" of
Madame de S(5vignf the first of which bears the date
1617, are marvels of wit, vivacity, and sprightliness.
indeed,

,
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power and

perfection,

when

its

FRANCE

197

In his "M^moires" (coiniilctcil in 1675) Cardinal de
Retz furnishes us a modt'l for this class of writing. In
the " Princesse de Cleves" (l(i7.S) Madame de La FayFinally, it
ette created the psychological romance.
would be a misconception of the classical genius not to
allow to religious inspiration a marked place in this
period.
The whole course of the seventeenth century
was deeply permeated by the spirit of religion. Few
of its writers escaped that influence; and those who
did, also remained outside the general current and the
philosophic movement of the centuiy. Pulpit oratory, too, reached a high degree of excellence.
The
first years of the century had been, so to say, fragrant
with the oratorj' of that most lovable of saints, FranHe had, in 1602, preached
cois de Sales (1567-1622).
the Lenten sermons before Henry IV at the Louvre,
and ravished his hearers by the unction of his discourse, overflowing with a wealth of pleasing imagery.
The religious revival was then universal; orders were
foimded or reformed. Among them the Oratorians,
like the Jesuits, produced more than one remarkable
and vigorous preacher. The Jansenists, in their turn,
introduced into pulpit eloquence a sober style without
any great wealth of fancy, without vivacity or brilThus, sacred eloliancy, but simple, grave, imiform.
quence, already flourishing before 1600, gradually rid
itself of the defects from which it had suffered in the
preceding period the trivialities, the tawdry refinements, the abuse of profane learning. It was especially during the brilliant period e.xtending from 1059
to loss that Christian eloquence reached its greatest

two most

illustrious

representatives were Bossuet and Bourdaloue.

In 1C59 Bossuet preached in Paris, at the Minims,
his first course of Lenten sermons; during the next ten
years hLs mighty voice was heard pouring forth eloquent sermons, panegyrics, and funeral orations.
Animated, earnest, and familiar in his sermons, sublime in his funeral orations, simple and lucid in theological expositions, he always carried out the principle,
embodied in a celebrated definition, "of employing
the word only for the thought, and the thought for
truth and virtue". Not only is he a magnificent orator, the greatest that ever occupied the pulpit in
France, but he is also, perhaps, the writer who has had
the most delicate appreciation of the French language.
Furthermore, it must not be forgotten that Bossuet, in
his " Discourse on Universal History" (lOSl), did the
work of a historian. He is, indeed, the only historian
of the seventeenth centuiy.
In the art of investigating historical causes, he is a master of exceptional
penetration, and his conclusions have been confirmed

by the most recent discoveries of historical science.
He founded the philosophy of history, and Montesquieu, in the following century, had but little to add to
Bourdaloue, who ascended the pulpit left
his work.
vacant by Bossuet (1069), is a verj'ditTerent man. In
Bourdaloue we do not find the abruptness and familiarity of Bossuet, but an unbroken evenness, a style
always regular and symmetrical, above all a logician;
he appeals to the reason, rather than to the imagination and the sensibilities.
From loss to 1715. In the short space of eighteen
years classical literature was in its glory. It resulted
from the eiiuilibrium between all the forces of society
and all the faculties of the mind, an equilibrium not
destined to last long.
It, during the last years of the
century, the great wTiters still living preserve their
powers unimpaired to the end, we feel, nevertheless,
that new forces are forming.
In 16SS, the king,
aged and absorbed by the cares of his foreign policy,
ceased to take his former interest in literature. DisThe salon, which for a while
cipline becomes relaxed.
had been eclipsed by the Court, gradually regained its

—

ascendancy. Under its influence, preciosity, which
had disappeared during the great period of classicism,
began to revive. This becomes evident in a depart-

ment
but

in

which

it

would seem the prfcieux would have

little interest,

that of sacred eloquence.

marks an inordinate propensity to wit
of language.

Massillon,

who

is

FlOchier

anil frivolities

Fl^chier's heir, lacks

the fine equilibrium between thought and form which
was found in Bossuet. He is a wonderful rhetorician
wiio sacrifices too much to tlie adornments of style.
Besides, the conception of style prevalent from 1659 to
168S underwent a change. In the writers of the golden
age the period was, perhaps, somewhat too long, but it
was broad and spacious, effectively reproducing the
movements of the thought; it was now replaced by a
shorter plu-ase, more rapid and more incisive. This
new style is that of the " Caracteres " of La Bruyere
(loss).
The appearance of tlie "Caracteres" marks,
furtliermore, a stiO more important change in taste.
La Bruyere, unlike the great classics, does not give
himself up to the general and abstract study of man;
what he paints is not the man of all time, but the man
of his own day, his looks, his vices, and his riiliculous
traits.
Picturesque details and outward peculiarities
constitute the great attraction in tlie style of the
"Caracteres"; these, too, distinguish it from the
works of the preceding period. The same artistic
qualities are also found in Saint-Simon, wlio ditl not
write his "M^moires" until after 1722, the materials
He is a
for which he had been collecting since 1690.

who from many points of view is connected with the seventeenth century. Saint-Simon
not only gives a moral portrait of the person dealt
with in ins " Memoires ", but by dint of violent colours,
of contrasting touches, daring figures combined into a
writer, however,

brutal, incorrect, passionate, and feverish style, he
reproduces the physical man to the life. In dramatic
literature comedy follows the same tendencies. After
Moliere, and after Regnard, who imitated him, the
comedy of character comes to an end, and with Dancourt (1001-1725), the comedy of manners, which liaa
Lastly, lenits inspiration in the actual, replaces it.
elon introduces into literature a spirit utterly foreign
to the pure classics, so reverent of tradition the
Telemaque (1099), a romance imisjiirit of novelty.
tated from antiquity, records the views of the autlior

—

on government, foreshadows the eighteenth century,
and its mania for reform.
The Eighteenth Century. ^To do justice to the writers of the eighteenth century, we mast change our
point of view. In truth, the eighteenth century's
conception of literature differed profoundly from that
Tlie
of the great writers of the time of Louis XIV.
eigliteenth century, moreover, never rises above mediocrity when it attempts to follow in the footsteps of
the seventeenth, but is always interesting when it
breaks loose from it. To follow its literary development, we must divide it, like the preceding century,

—

(1) 1715-50; (2) 1750-89; (3)
17S9-1S00.
From 1715 to 1750.—After the death of Louis XH'',
the tendencies which already manifested themselves
in the last period of the seventeenth century become

into three periods:

more markeil. The classical ideal becomes more and
more distorted and weakened. Con.sequently, all the
great branchcsof literature whicii flourished by following this ideal either decay or arc radically modified.
tragic vein in particular is completely exhausted.
After Racine, there are no longer any great writers of
traged.v. but only imitators, of whom tlie most brilliant is A'oltaire, whose versatility fits him for every
kind of literature. Comedy shows more vitality than
With Dancourt it had taken the direction
tragedy.
of portrayal of manners in their most fleeting aspects,
and the tendency betrays itself in Lesage (lOOS-1747).
" Turcaret ", which places on the stage not a character,
but a condition in life that of the financier, is a piece
of flirect, profound, and merciless observation.
Applying the same methods to romantic literature, Lesage wrote "Gil Bias", which first appeared in 1715,

The

—

—
;
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1740, produced his charming works, "La surprise de
Tamour", "Le jeu de I'amour et du hasard", "Le
Legs", "Les fausses confidences", etc. The utmost

—

refinement in the analysis of love a love that is timid
propriety in the settings of his works,
of good society, grace
and delicacy of feeling— these are the distinguishing

and scrupulous

—

a subtile wit bearing the stamp

characteristics of Marivaux.

But if the great classical types are exhausted or fall
to pieces in giving birth to new forms, literature is
of its tlomain in some
directions, absorbing new sources of inspiration.
Writers turn away from the consideration of man as a
moral unit; on the other hand, they devote themselves to the study of man regarded as a product of the
changing conditions of the State, political, social and
compensated by the enlargement

religious.
In fact, this new direction of literary activity is favoured by the birth of what has been called
"the philosophic spirit". After the death of Louis
XIV, the severe restraint imposed upon men's intellects was at an end.
Respect for authority and for the
social hierarchy, submission to the dictates of religion
these were things never questioned by any of the
seventeenth-century writers. From the earliest years

—

of the eighteenth century, on the contrary, an aggressive movement against every form of autliority, spiritual as well as temporal, becomes perceptible. This
two-fold disposition curiosity about human idiosyncrasies as they vary with times, places, environments,
and governments, and a spirit of unfettered criticism
is met with in Montesquieu, chronologically the
first of the great writers of the eighteenth century.
Montesquieu, indeed, does not manifest any destructive inclination in regard to government and religion;
nevertheless, in the "Lettres persanes" (1721), there

—

—

a tone of satire previously unknown. Montesquieu
shows himself the disciple of La Bruyere, but does not
hesitate to discuss sulijects from which his master
would have been obliged to refrain: social problems,
is

the royal power, the papacy. The " Lettres persanes"
is a pamphlet rather than the work of a moralist.
They make an epoch in the history of French literature,
marking the first appearance of the political satire.
But the two truly great works of Montesquieu are the
"Considerations sur la grandeur et la decadence des
Remains" (173-1), and the "Esprit des Lois" (1748).
In the "Consid(5rations", Montesquieu, by undertaking
to explain the succession of events by the power of
ideas, the character of the people, the action and reaction of cause and effect, inaugurated an historical
method unknown to his predecessors certainly not to
Bossuet, who was the most illustrious of them. From
the "Considerations" the whole movement of modern
historical study was to draw its inspiration lateron. In
the " Esprit des Lois ", he studies how laws are evolved
under the influences of government, climate, religion,
and manners. On all these subjects, in spite of certain errors of detail, he threw a light that was altogether new.
With Montesquieu, jurisprudence, politics, and
With
sociology made their entrance into literature.
Buffon, science has its turn. Already Fontenelle, in
his " Entretiens sur la pluralitc des Mondes", had popularized the most didicnlt astronomical tlieories. Buffon, in his "Ilistdire nutuiclle". the first volumes of
which appeared in 17 l!t, si't fortli the ideas of his time
on geology ami biological species in a style that is
brilliantand highly oolouriMl, l)ut somewhat studied in

—

No<Ioubt Buffon's descriptions are
magnificence.
written in a pompous, ambitious style ill suited to the
severity of a scientific subject, and they are too often
its
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and in which, in spite of a peculiar method of narration,
borrowed from Spain, tlie manners and the society of
the time are drawn to the life. Thus "Gil Bias" inaugurates in French literature the romance of manners.
The most original of the writers of comedy in this
period, however, is Marivaux, who, between 1722 and

interlarded with commonplaces. It is none the less
true that in introducing natural history into literature
he exercised a considerable influence; from Buffon,
who set forth nature in its various aspects, a number
of writers were to issue.
The consequence of this
broadening of literature was the loss of the purely
speculative and disinterested character which it displayed in the seventeenth century, when the sole aim
of the writer had been production of a beautiful work
and the inculcation of certain moral truths. The
writers of the eighteenth century, on the contrary,
wish to spread in society the philosophical and scientific theories they have adopted, and this diffusion is
effected in the salons.
From the beginning of the
century, the salons, formed from the debris of Louis
XIV's court, had assumed a considerable importance.
First, it was the little court of the Duchesse du Maine,
at Sceaux, and the salon of the Marquise de Lambert,
at Paris. Later on, other salons were opened, those
of
Geoffrin, Mme du Deffand, Mile de Lespinasse.
These salons in their day represented public opinion,
and authors wrote to influence tlie views of those who
frequented them. Moderately perceptible in the first
half of the century, this tendency of literature to be-

Mme

come an instrument
troversy,

of propaganda and even
becomes bolder in the second.

From 1750

of con-

—

to 1789. ^Voltaire is one of the first to
mark the character of this period. Of the writers who
flourished about the middle of the eighteenth century,
the greatest glory surrounds Voltaire (1694-177S).
The kind of intellectual sovereignty which he enjoyed,
not only in France, but tliroughout Europe, is attributable to his great talent as a WTiter of prose as well as
to his great versatility. There is no literary form
tragedy, comedy, epic poetry, tales in prose, history,
criticism, or philosophy
in which he did not practise
with more or less success. It has been said of him that
he was only " second in every class " and again that he
Though paradoxically
is the "first of mediocrities".
expressed, these verdicts are partial truths. In no
branch of literature was Voltaire an originator in the
full sense of the word.
man of varied gifts, living at

—

,

A

a time when thought extended its domain in every
direction and took hold of every novelty, he is the
most accomplished and most brilliant of popularizers.
In the early part of his career, from 1717 until 1750, he
confines himself almost entirely to purely literary work
but after 1750, his writings assume the militant character which henceforth distinguishes French literature.
In his historical works, such as the "Siccle de Louis
Quatorze" (1751) and the "Essai sur les Moeurs"
(1756), he becomes a controversialist, assailing in his
narrative the Church, her institutions, and her influence on the course of events. Finally, the " Dictionnaire philosophique " (1764) and a number of treatises
dealing both with philosophy and exegesis, which Voltaire gave to the world between 1763 and 1776, are
But, while
W'holly devoted to religious polemics.
Voltaire shows his hostility to religion, he attacks
neither political authority nor the social hierarchy; he
is conservative, not revolutionary, in this respect.
With Diderot and the Encyclopedists, however, literature becomes frankly destructive of the estaiilished
order of things. Like Voltaire, Diderot is one of the
most prolific WTiters of the eighteenth century, producing in turn romances, pIiiloso]iliical treatises tending towards atheism, essays in art-criticism, dramas.
But it is only in productiveness that Diderot can be
compared with Voltaire, for he has none of Voltaire's

admirable literary gifts. lie is above all an improvisatore, and, with the exception of some pages that are
remarkable for movement and colour, his work is confused and uneven. His principal production is the
"Encyclopedia", to which the author devoted the
greatest part of his life; the first two volumes appeared in 1751. The aim of this bulky pulilication

was to give a summary

of science, art, literature.
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middle of the eigh-

To bring this enterprise to a successwho reserved to himself the greatest
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(1760), in his work on education, "Emile" (1762),
lastly in the "Contrat social" (1762) which was to be-

come

the gospel of the Revolution.

part of (lie work, called to his assistance numerous
were Voltaire, Buffon,
collahoratiirs, amongst

whom

From the publication of his first work, Rousseau
won a success that was immediate and startling. This

D'Alembert and Condillac.
M()nles(|uieu,
JeanJacques Rousseau was entrusted with the department
Despite the assistance of talents so diverse,
In
the same spirit breathes throughout the work.
philosophy, the Encyclopedists seek to subvert the
the
existing
institutions
and
the
principles on which
authority of dogma in religion were based. The Encyclopedia, therefore, which embodies all the opinions of
that age, is a work of destruction. However that
may be, its influence was considerable; it served as a

was because he brought qualities entirely novel or
which had long been forgotten. With him eloquence
returns to literature.
Leaving aside his influence on
the movement of politics, we must give him credit for
all that the French literature of the nineteenth century
owes to him. Rousseau, by causing a reaction against
the philosophy of his time, prepared the revival of
religious sentiment.
It was he who, by signalizing in
his most beautiful pages the emotions awakened in
him by certain landscapes, aroused in the popular

of music.

Raoul le

FicvRE Pre.senting Philip the Good with '"Jaso.n"
M.S., Bibli. )th&que Nationale, Paris
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rallying-point for the philosophers, and by acting on
public opinion, as Diderot had intended, came to
"change the common way of thinking".
The Encyclopedia wrought the ruin of society,
but proposed nothing to take its place Jean- Jacques
Rousseau dreamed of effecting its re-constitution on a
new plan. On certain points, Rousseau breaks with
the philosophes and the Encyclopedists. Both of
these believed in the sovereignty of reason, not, as was
the case with the seventeenth-century writers, in reason subject to faith and controlled by it, but in reason
absolute, universal, and refusing to admit what eludes
its deductions
that is to say, the truths revealed by
religion.
They also believed in the omnipotence of
science, in human progress and in civilization guided
by reason and science. Rousseau, on the contrary, in
his first notable work, " Discours sur les sciences et les
arts" (1751), assails reason and science, and in a certain sense denies progress.
On the other hand, in
maintaining the natural goodness of man he approaches the philosophes. In his opinion, society has
perverted man, who is by nature good and virtuous,
has replaced primitive liberty with despotism, and
brought inequality amongst men. Society, therefore,
is evil; being so, it must be abolished, and men must
return to the state of nature, that happiness may reign
among them. This return to the natural state Rou.sseau preaches in his romance, " La nouvelle H^loise"
;

—

_

imagination the feeling for nature. Rousseau, too, by
his thoroughly plebeian manner of parading his personality and displaying his egotism, helped to develop
that sentiment of individualism whence sprangthe
lyric poetry of the nineteenth century.
He is also
responsible for some of the most regrettable characteristics of nineteenth-century literature
for that melancholy and unrest which has been termed "the
distemper of the age", and which was originally the

—

distemper of the hypochondriac Jean-Jacques; for
the revolt against society; for the belief that passion
has rights of its own and dominates the lives of mortals
as a fatal compulsion.
The close of the eighteenth century is from some
points of view a time of regeneration, and forebodes a
still more radical and complete transformation of literature in the immediate future. Some branches of
literature that had been neglected in the course of the
century receive new life and energy. Since I^esage's
"Turcaret" and after Marivaux, comedy had harilly
produced anything above the commonplace; it revives in the amusing " Barbier de Seville" (1775) of
Beaumarchais, full of life and rapid movement. Beaumarchais owes much to his predecessors, to Moliere,
Regnard, and many others. His originality as a playwright consists in the political and social satire with
which his comedies are filled. In this respect they are
the children of the eighteenth century, essentially com-
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the " Mariage de Figaro" the satire becomes more violent; the famous monologue of the fifth act is a bitter
invective against the aristocracy, against the inequality of social conditions and the restrictions imposed
on liberty of thought.
finally, with Andre Ch^nier, lyric poetry revives,
after the neglect of the eighteenth century, which had
looked upon verse-writing as a mere diversion and a
By returning to anfrivolous toying with syllables.
"
cient, and especially Greek, models, in his " Eclogues
"
Ch^nier
begins Ijy bringElegies"
(1785-91),
and his
ing into his poetry a new note; at the very outset he
renews Ronsard's experiment; later on the Revolution affords him a more vigorous inspiration. In presence of the horrors of the Terror, stirred up by wrath
and impelled by indignation, he composed his " lanibes" (1794). In recovering the sincerity of emotion
and gravity of thought which were wanting to the
versifiers of the eighteenth century (Jean-Baptiste
Rousseau, Delille and even Voltaire), Andre Chenier
restored to French poetry the true voice of the lyre.
From 1789 to 1800.—In the throes of the Revolution there is an abundance of writing, but these works,
mere imitation of great writers who flourished during
the century, are valueless; the sole author of note is
It is true that under the influence
Chf5nier (d. 1794).
of events, a new literary genre arises, that of political
eloquence. The isolated protestations of the StatesGeneral under the monarchy afforded no genuine opportunity for public speaking; it was in other modes,
notably through the pulpit, that the elocjuence for
which a strictly appropriate platform was lacking
must perforce manifest itself in that period. But the
great Revolutionary assemblies favoured the developof remarkable oratorical gifts. The most famous
the orators and he was one who really posThe blemishes of his
sessed genius was Mirabeau.
style
a congeries of violent contrasts the incoher-

ment

among

—

—

—

—

ency of his figures and the discordance of his shades of
meaning all these defects vanished in the mighty
onrush of his eloquence, swept away in an overmastering current of oratorical inspiration.
The Xiiicteenth Century. It is yet too early to attempt the task of determining the due place of the
nineteenth century in the literary history of France;
the men and the affairs of that century are still near
to us, and in the study of literature a true perspective
can be obtained only from a certain distance. A few
general characteristics, however, may be taken as

—

—

already fairly ascertained.
The nineteenth century was one of renascence in
in it, following immediately upon great
events, a great intellectual movement came into being,
and at one definitely assignable moment there appeared a splendid efflorescence of genius; most of all,
this movement was a renascence because it rid itself of
those theories, adopted by the preceding century,
which had been the death of that century's impoverished literature. Imagination and feeling reappear in
literature, and out of the.se qualities lyric poetry and
the romance develop. At the same time the sciences,
daily acquiring more importance, exercise a greater
influence on thought, so that minds take a new mould.
We may distinguish three periods in the nineteenth
century: the first, the period of preparation, is that of
the First Empire; the second, that of intellectual
efflorescence, extends from 1820 to 1850; lastly, the
modern period, which seems to us in these days less
brilliant because the works produced in it have not yet
attained the prestige that comes with age.
From 1800 to 1820.—Chateaubriand is the great
originator of nineteenth-century French literature;
from him proceed nearly the whole line of nineteenthcentury writers. In 1802 appeared his "G6nie du
ChrLstianisme"; in this work Chateaubriand not only
literature:
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In the " Barbier de Seville" the impertinent
bative.
Figaro rails at the privileges of the aristocracy. In

defends Christianity, towards which the intellects of
the eighteenth century had been vaguely hostile not
only shows that Christianity is the greatest source of
inspiration to letters and the arts
but also -sets forth
certain literary theories of his own.
He asserts the
necessity of breaking with classical tradition, which
has had its day and is exhausted, and of opening a new
way for art. This is one of the great ideas developed
by this author, and thenceforth all is over with Classicism. But Chateaubriand's work and his influence
were not limited to this; constantly calling attention
to the interest offered by the study of the Middle Ages,
as he does in " Le G^nie du Christianisme", he engages both history and poetry in new directions. On
another side, where he displays his own personal sufferings in "Ren6" (1805), he develops the sentiment
of the Ego, already affirmed by Rousseau, from which
modern lyricism springs. Lastly, in the many beautiful pages of " Les Martyrs" or of his descriptions of
travels, he furnishes models of a magnificent prose
style, full of colour, rhythmical, well fitted to reproduce the most brilliant aspects of nature and to express the deepest emotions of the heart.
Side by side with Chateaubriand, another great figure
dominates this first period, that of Madame de Stael.
Where Chateaubriand personifies the reaction against
the eighteenth centiuy, Mme de Stael, on the contrary, is the incarnation of eighteenth-century traditions.
Hers is the school of the Iileologues, lineal
representatives of the Encyclopedists. And yet in
many respects she must be regarded as an innovator.
In her book " De la Litterature ", she lays the foundations of that modern literary criticism which aims to
study each work in its own particular conditions of
origin.
In her "Considerations sur la Revolution
fran9aise" (1818), she is the first to inquire into the
cau.ses of that great social effect, thus leading the way
where many of the great historians of the nineteenth
century are to follow. Lastly, in her principal work,
"De rAlleraagne" (1810), she reveals to France a
whole literature then unknown in that country, the
influence of which is to make itself felt in the Romantic

—

—

writers.

—

From 1820 to 1850. In this period those literary
ideas of which the germs had been in Chateaubriand
found their fullest expression with the Romantic
school.
Almost all the writers whose works appeared
between 1820 and 1850 were connected with this
school.
Its theories may best be defined as the opposite of the Classicist doctrine.
The Classics were
idealists; they held that art should above all be the
representation of the beautiful the Romantics were
now about to claim from the municipality of literature
a full license to give public representations of hideous
and grotesque things.
The Classics hold that the reason is the ruling faculty in poetry; the Romantics protest in the name of
imagination and fantasy. The Classics go to antiquity for the models of their art and the sources of their
inspiration; the Romantics are inspired by contemporary foreign literatures, by Goethe, Schiller, and
Byron they will reach the point of swearing by the
example of Shakespeare as men in the seventeenth
century swore by the words of Aristotle. For pagan
mythology they will substitute the Christian art of the
MiddleAges, will extol the Gothic cathedral and put
the troubadours in the place of the rhapsodists. 'The
same system applies in respect to form: where the
Classics prized clarity and precision above all things,
;

;

the Romantics will seek rather glitter and colour and
carry their taste for effect, for contrast, and for antithesis to the point of mania.
Though the Romantic doctrine had its manifestations in every form of literature, its first applications
were in poetry. Lamartine, with the publication of
his " Meditations poeti()ues ( 1820), gave the signal for
the movement, and presented the first monument of
'

'
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modern lyricism.

— "Nouvelles

M&iitations" (1823),
we find
et religieuses" (1830)
a coml)ination of all those qualities the lack of which
had kept the versifiers of the preceding century from
being true poets. The expansion of the man's own
individual nature, the religious faith which makes him
everything, his disquiet in
see Divine manifestations
presence of the great problems of human destiny, his
communion with
his
intimate
deep and serious love,
these are the great sennat uro, his dreamy melancholy
lyricism
has its origin.
which
Lamartine's
timents from
If Lamartine is the earliest of the Romantics, the
Victor
Hugo, whose
school
is
chief
of
the
new
true real
career, from 1822 to 1885, extends over the whole
nineteenth century, but wlio by his inspiration be-

which
"

followed
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In this collection of his and in those

—

Harmonies poetiques

m

—

proverbes), Musset exhibits some qualities which are
not apparent in his great predecessors, elegance, lightness of touch, wit.
On the other hand, he has neither
Victor Hugo's variety of inspiration nor Lamartine's
elevation of thought.
He is characterized by the profound, sincere, penetrating emotion with which he
expresses the inmost sufferings of his stricken and
harassed soul. The peculiarity of Alfred de Vigny
(1797-1863), another great poet of this period, is that,
unlike most of the Romantics, who are not rich in
iileas, he is a thinker.
A philosophical poet, he fills
his ver.ses not with sensations, emotions, and personal
confidences, but with ideas translated into symbols
("Poemes anciens et modernes"; "Lcs Destines")
which express his pessimistic conception of life. As
for Th^ophile Gautier, while his youthful enthusiasms

FROM A .SKKMOV OF St. BeRNAHD OF ClAIHVAUX
XII-XIII Century MS., Royal Library, Berlin
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longs to the period (1820-50) which we are now considering.
Not only has he endeavoured to define the
romantic ideal in many of his prefaces, but he has set
himself to realize it in all departments of literature, no

romance and drama than in poetry. Still, it is
the last that he has produced his finest works.
results less from the outpouring of his inmost feelings and of hLs £170 than from
a masterly faculty which he has of concentrating his
mind upon events taking place around him events
public and private of listening to their reverberations, their echoes, within himself, and translating
hose echoes into strophes of incomparable amplitude,
magnificence, and diversity of movement. In a later
period this impersonal lyricism, which has dictated all
his poetical works from 1831 to 1856, gives place to
another inspiration, the product of which is " La
Legende des .Siecles" (1859-76). This vast epic of
humanity, viewed in its great moments, is, perhaps, a
uni(|ue work in French literature; at any rate it Ls the
work in which Victor Hugo has most thoroughly realized hLs genius
a genius compact of imagination that
exaggerates beings and things beyond all measure, of
art mighty to describe, to paint, and to evoke, and a
marvellous gift for creating images.
Very different from both Lamartine and Victor
Hugo is -Alfred de Musset (1810-57). In his poetical
works as well as in his prose dramas (Comedies et
less in
in

With him, however, lyricism

—

t

—

—

his extreme taste for the picturesque connect him
with the Romantics, he parts company w ith them in a
conception of poetry (Eraaux et Camces, 1852)
wherein he makes no exhibition either of his Ego or of
its sentimental outpourings, but keeps to the work of
rendering the aspect of things outside of himself with a

and

painter's fidelity and resources of colouring. Thus
his lyricism forms a transition between that of the
Romantics and that of the Parnassien school which is
to succeed them.
The great ambition of Romanticism was to be supreme in the drama as well as in poetry. Indeed it
was in the theatre that the great battle was fought in
which, between 1820 and 1830, the partisans of the
new school encountered the belatetl ilefenders of the
But while in lyric poetry Romanticlassical ideal.

cism succeeded in creating veritable masterpieces, it
was almost a failure in the drama. In 1827 Victor
in his preface to " Cromwell ", expounds the
(Iraniatic system: no more unities, but absolute

Hugo,

new

liberty for the author to develop his action just as he
conceives it the mingling of the tragic and the comic,
which the Classics abhor, is authorized and even rec;

ommended; no more dreams, no more minor characters introduced into the piece solely that the hero may
explain the plot to them for the benefit of the audience; on the other hand there was to be an historical
setting, local colour, complicated accessories, and au-

—
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thentic costuming. Lastly, Shakespeare, Goethe, and
Schiller are the masters to imitate, not Corneille and
Racine. This resounding preface was foUowcil by a
succession of works in which the authors endeavoured
"
to apply its theories. There is " Henri III et sa four
(1829), by Alexandre Dumas, pire, full of animation,
but infantile in its psychology and written in a bad,
melodramatic style; Alfred de Vigny contributes "Le
More de Venise" (1829) and "La Mar6chale d'Ancre"
(1830) last comes Victor Hugo's own series of dramas
in verse and prose, "Hernani" (1830), "Marion de
;

Lorme" (1831),"Lerois'amuse" (1832), "Ruy Bias"
These pieces are
(1838), "Les Burgraves" (1843).
by a wealth of extraordinary incident
intrigues, duels, assassinations, poisonings,
ambuscades, abductions; their historical setting,
above all, is a feast for the eyes. Solid foundation
there is none; historical truth and logical action are
utterly lacking. The dramas of Victor Hugo survive
and still bear staging only because the author has lavished upon them all the resources of his astounding
characterized

by dark

lyricism.
As for comedy, it was neglected by the Romantics
for Musset's delicious, and often profound, little pieces
were not made to be acted. From 1820 to 1850 the

comic stage was dominated by an author who was
altogether outside of the Romantic movement. Scribe,
a prolific writer of vaudevilles with no power of vital
observation, but a great command of sustained plot.
The romance, which had been neglected by the
great writers of the seventeenth and eighteenth
centuries, in this period takes a foremost place in literature.
Here again we find the influence of Romanticism, though that influence clashes with other
In the historical romance, imitated
tendencies.
from Walter Scott, it is supreme. Alfred de Vigny's
"Cinq Mars" (1826) and Victor Hugo's Notre-Dame
de Paris" (1831) are distinctly Romantic in the local
colour which their authors employ and the violently
dramatic character of their plots. The same charac'_'

teristics appear in the innumerable romances of Alexandre Dumas, ptVe, which, although by no means

strong in literary quality, give pleasure by their fecundity of invention (Les Trois Mousquetaires, 18-1'1).
Again, the romances of George Sand, at least those
written in her first manner, are of the Romantic school
by virtue of their lyrical exaltation of the Ego, their
elaborate display of sentiment, and of passion exaggerated to the decree of paroxysm (" Indiana", 1832).
Her heroines are possessed by the restlessness, the
unsatisfied longings, the anguish of soul which Ren^
suffered.
George Sand, however, was to abandon
Romanticism at a later period, in her romances
of country life (" La Mare au Diable ", " Francois le
Champi", etc., from 1844 to 18.')0), idealized pictures
of peasant life and true masterpieces of their class.
But if George Sand's career was half finished before
she parted with Romanticism, otlier writers in this department altogether escapefl its influence, abiding by
the traditions of the eighteenth century. Benjamin
Constant, in " Adolphe", carries on the line of romanStendhal, too, who inces of psj^chological analysis.
herited his ideas and his precise, dry style from the
philosophes of the eighteenth century, is a subtile psychologist, sometimes penetrating, often affected.
Little appreciated in his own day, he will exert a great
influence in the second half of the nineteenth century.
M^rim^e very much resembles Stendhal; he excels
the art of fitting into the frame of a short novel a finisherl picture of his scene of action with clean-cut,
vigorous indications of liis characters. And Balzac,
the great tnasler of tlie romance in this period, owes
.alnidsf, nothing to Hcniiiinticism.
A peer of (he creative geniuses
1hcShal<cs)ioaresniKl Mdliercs— Balzac

m

—

in nKjtion, in liis "Comedie llmnaine", an
imaginary world of beings as truly living as the fleshand-blood beings who people the actual world. Cer-

could set
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tain of his characters, while animated with an intensely individual life, present, at the same time, so
universal a portraiture as to constitute veritable types
corresponding to the great passions and sentiments of

humanity.

Among the great branches of literature which were
restored between 1820 and 1850 history and criticism
must be reckoned. At the beginning of the nineteenth century_ history could hardly be said to exist.
The philosophical tendencies which it had acquired
from the eighteenth century were prejudicial to its
exactitude, but what it lacked in a still more marked
degree was the power of realizing the past in other
words, the power of imagination combined with the
Romanticism supplied it with the
critical spirit.
former of these requisites; the latter it borrowed from
the sciences, which developed so rapidly in the first
half of the nineteenth century and impressed the mind
Of the hisof that age with their vigorous methods.
torians of this period, some attach the greater importance to critical study and interpretation of facts,
others devote themselves to reconstructing the features of the past, with all its colour and picturesque
quality.
To the former school belong Guizot, who
traces the concatenation of facts, showing what causes

—

—

—

political,

social,

and

religious

— produced

them;

Thiers, who, in his "Le Consulat et I'Empire", lays
bare Napoleon's policy and strategy with remarkable
lucidity; Mignet, who excels in the art of singling out
the essential features of an epoch. Augustin Thierry
and Michelet belong to the other school. Thierry possessed in a rare degree the sense of historical verity,
and his "Rdcits des Temps Merovingiens " (1838) is

the first example in French literature of a picturesque
history which is at the same time founded upon exact
erudition.
Lastly, with Michelet history becomes in
very truth a resurrection of the past. Powerfully
imaginative, indeed a poet by instinct, Michelet rather
conjures up history than relates it. His " Histoire de
France " is a canvas upon which he has in marvellous
fashion caused persons, feelings, and manners to live
again.

Concurrently with history, and under the same influences, literary criticism puts on a new physiognomy.
It is no longer theoretic; henceforth its principal concern is not to judge the merits of literary works, but to
determine the conditions in which they have been
elaborated.
It is personified in Sainte-Beuve (180469) who traces a detailed biography and a careful portrait of each writer and, reconstructing his appearance
and character in a thousand scrupulously verified particulars, seeks thus to explain his works.
Lastly, the religious renascence which took place at
the beginning of the century, after the revolutionary
frenzy, and which, in profane literature, gave Chateaubriand and Lamartine their inspiration, had the effect
of giving back its force and its brilliancy to sacred
literature, so impoverished in the eighteenth century.
,

Theological controversy reappeared with Lamennais,
a remarkable writer with a violent imagination and a
style characterized by its strong reliefs ("Essai sur
I'indiff^rence en matiere de religion", 1817; "Paroles
d'un croyant", 1834). At the same time Pere Lacordaire lifted the multitude out of itself with his fiery
discourses, and imported into pulpit eloquence the
burning lyricism of the Romantics.
From 1850 to the End of the Century. This period
seems confused to our present view, which, with its
necessarily sliort focus, can hardly ilistinguish all the
dominant tendencies. Still, speaking very generally,
it may be said that the peiiod was marked by a reaction against the lyricism of t lie Romantics, a return to
the study of reality, and, lastly, the coming of Positivism, through the influence of Kenan and Taine, two
philosophers who acted |H)\verfully upon most writers
of their time.
In poetry these tendencies have expressed them-

—
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the theories and the works of

tlie

Parnassian

selves in
poets, so called because tlie first collection of their
verses appeared (in ISiilJ) under the title "Parnasse
conteniporain ". The Parnassian poetry is characterized, in the first place, by great striving after impersonality, the writer making it his object to avoid
putting into his work anything of his own personal

writer's putting himself into liis work; the work must
be objective, impersonal, impassive. In the second
place he makes it his task to paint life as it is, or as he
sees it, with whatever there may be in it of unloveljncss and of vulgarity. This theory of the romance is
in evidence in all his works, as much in a study of provincial bourgeois life, like "Madame Bovary", as in a

picture of Paris life, like "I'Education sentimentale ",
or a reconstruction of a vanished civilization, like
"Salammbo" (1862).
From Flaubert's example and from the misinterpretation of Positivist theories issued the Naturalistic
school.
This again was realism, but realism publishing far and wide its own scientific pretensions and
seeking to assimilate the processes of literature to
those of science. The leader, and the theorist, of
Naturalism was Emile Zola (1840-1902), a writer
whose gift was compounded of strength and triviality,

and whose books ("Les Rougon-Macquart", a series
of romances, from 1871 to 1893), are tainted with an
unpardonable coarseness. To the Naturalistic school
belong the Goncourt brothers, who have sought to express reality by the aid of a bizarre, tortured, and
pedantic vocabulary, and Guy de Maupassant (18501893), whose powers of observation, his intensity of
vision, and a robust style borrowed from the finest
traditions place

group.

Mahie de France
XIII Century MS.,

Bibliothf'que de I'Arsi^nal, Paris

emotions; and next, anxious to be before all things an
artist, the writer carries to an excess the effort to
attain perfection of form. Tlie chief of the Parnassian school was Leconte de ITsle (1S20-1894) he does
not take himself as the theme of his "Poemes antiques" (1853) or his "Poemes barbares" (1862); his
theme is the history of humanity. His work is at once
Others belonging
learned, epical, and pliilosophical.
to the Parnassian school, though each with his own
personality, are: J. M. de H^r^dia (1842-1905), an
immediate disciple of Leconte de I'lsle, who has managed to produce a complete picture of some epoch in
each of the sonnets of his "Tro[5h^es" (1893); SullyPrudhomme, both poet of the interior life and poet
philosopher; Francois Copp^e, whose true originality
consists in being the poet of the common people and of
In reaction against certain tentheir everyday life.
dencies of the Parnassians there appeared in the last
quarter of the nineteenth century the Symbolist poets,
grouped around Paul Verlaine (1844-1896), who in
some points of view recalls Villon, and Stephane MallarmS (1842-1898). It is as yet difficult to define the
action and the degree of importance of these SjTnbolist
poets, who, moreover, made a merit of being obscure.
At present Parnassism and Symbolism seem to have
been reconciled in the person of M. Henri de Regnier
We may mention, also, among the poets
(b. 1864).
of to-day, M. Jean Richepin, a belated Romantic.
In the second half of the nineteenth century tlie
romance developed to an extent even more considerable than in the first. It tends to engulf all the otlier
literary forms and become itself the only department
It is a convenient frame successively
of literature.
;

him among the best

writers of this

Alphonse Daudet (1840-97), another WTiter

who aims

as it is, nevertheless stands
apart from Naturalism by virtue of his own peculiar
If he has
qualities of sensibility, fancy, and irony.
painted Parisian life (" Le Nabab ", 1879) he has none
the less succeeded in descriljing the destinies of the
lowly with a sympathetic tenderness.
In spite of the encroaching Realistic tendencies, the
idealist and Romantic romance, in the manner of
George Sand, survived with Octave Feuillet (182191), a dainty writer who embodies in a wonderful degree the type of the fashionable story-teller. However, after 1885, although Realism is still the iiispiration of most French fiction. Naturalism, with its exaggerations, its deliberate determination to be coarse,
its narrow and brutal aesthetics, loses ground and soon
falls into disrepute.
The traditions of the romance of
psychological analysis reappear with M. Paul Bourget,
following
example
of Octave FeuiUet, chooses
who,
the
fashionable life as the setting of his stories. In recent
years M. Bourget has broadened his manner and attacked the great moral and social problems of the hour
("L'Etape", 1902; "Un divorce", 1904; "L'Emigr^", 1907). M. Edouard Rod, a Swiss by birth, has
to portray

life

,

for historical pictures, studies of passion, pictures of
manners, and moral theories. The same tendencies
appear in it as we have already noted in the period
from 1820 to 1850, with, however, this notable differ-

ence, that the realistic current becomes much stronger.
This time the originator and master is Gustave Flaubert,

author of one of the masterpieces of

"Madame Bovary"

(1857).

The

all

romance,

—

—

XIII-X1\C
iJlbllothequc

peculiar character-

Flaubert is his combination of the elements of
Romanticism with those of Realism. For him the
great Romantic masters Chateaubriand, Victor
Hugo are the objects of a special cult; on another
side, by his conception of art, Flaubert is a Realist.
In the first place he does not admit the propriety of a
istic of

N

in his romances to deal with questions of
On another side, by way of reaction
conscience.
against the crass dogmatism of Zola and his school, a
certain number of writers, with a talent for playing
upon fine shades of meaning and a very especial taste
for crowding contrary ideas together, have taken a

undertaken

FRANCE

The drama, which had produced nothing of any real
value under the influence of Romanticism, passed
through a period of great brilliancy after 1S50. Most
of the works produced since that date belong to the
comedy of manners, often containing little of the
comic, which derives its origin from the Romantic
drama to which it owes its ambition to reproduce
"atmosphere" and from the comedy of Scribe. The

—

—

work of Scribe is the care
which he brings to the contrivance of his scenes, the
disposal of his action, and the preparation of his d(nonement. This dexterity in managing a plot reappears in almost all the dramatic authors of the second
half of the nineteenth century, with whom it is an important element of their art. Lastly, the influence of
the romance makes itself felt; as the romance strives
after exact portraiture of life and manners, so does the
drama. To resume, the modern comedy of manners
combines Scribe's theatrical technique with Balzac's
essential characteristic of the

observation.

The chief initiator of the dramatic movement of his
time was Alexandre Dumas, fils (1S24-96). An extremely penetrating observer, he had at the same time
tlie mental idiosyncracy of a quasi-mystical moralist.
At first his gift of observation dominates; in "La
Dame aux Camelias" (1S52), "Question d'argent"
(1857), and "Le pore prodigue" (1859), he depicts
Parisian society. Then, from 1867 on, the moralist
runs away with him and he creates a new t3T)e, the
"problem play" (pUce de these), in which, in an exuberantly spirited dialogue of dazzling wit, he studies
and discusses certain fundamental social questions
("Les id^es de Madame Aubray", 1SG7). The work
of the younger Dumas is often bizarre and irritating,
that of Emile Augier (1820-89), who shares public
favour with him, is more uniform. The dominant
quality in Augier is good sense; he has devoted himself to painting bourgeois society, using methods
almost identical with those of the Classics and, like
them, creating general tj^ies. At the time when
Naturalism was trying to obtain possession of the
drama, as it had already taken possession of romance,
Henri Becque (1837-99), who produced little besides,
was the principal dramatist of that school (" Les Corlieatix", 1882).
But the movement was short-lived;
Naturalism in the drama soon ran to excesses which
ruined its reputation. Dumas fils, however, is still
the master from whom the contemporary dramatists

and Edouard Pailleron, Henri Lavedan, MauDonnay, and Paul Hervieu all owe him much. It

hold,
rice
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delight in filling their romances with a subtile and
penetrating irony. The master of this school is M.
Anatole France. M. Maurice Barres, who holds from
Stendahl, was, in his earlier career, of the ironical
school, but has more recently applied himself to demonstrating the influences of native soil and tradition
("Les Deracin(?s ", 1S97). Another class of story
m-iters has exerted itself to increase the field of romance, which, with the Naturalists, had well nigh been
shut up within the limits of Parisian life. Some, like
M. Pierre Loti, marvellous at evoking the impression
of far distant lands, have imported an exotic atmosphere; others have sought to reproduce with sympathetic fidelity the manners of their native provinces.
This latter has been done for Anjou and the \end('e,
with much elevation[of thought and elegance of style,
by M. Bazin (La Terre qui nieurt).

to be noted that in the last years of the nineteenth
century the French stage witnessed a revival of the
heroic comedy in M. Edmond Rostand's "Cyrano de
Bergerac" (1897).
have already spoken of Renan and Taine in connexion with the general tendencies of this period these
two names bolcmg also to the literature of history.
Renan f 1832-92), wit li his "OriginesduChristianisme,
opened the diimMiii of literature to religious history,
which before had belonged only to pure erudition.
is

We

;

Apart from the wavering scepticism and dilettantism
in his work, his influence has been felt by a great number of writers. Taine (1828-93) inaugurated in history the method of "little facts" borrowed from the
He classifies and arranges a mass of unimportant events, which serve him as documents of his
epoch, and from these he gathers tendencies and laws
(Les Urigines de la France Contemporaine). Side by
side with Renan and Taine we must place Fustel de
Coulanges (1830-89), who.se method is the scrupulous
analysis of texts and, above all, the study of the laws
of social change.
Since these great masters, historical
literature has risen to superb heights; among the most
brilliant historians of our own day, it will suffice to
mention MM. Albert Sorel, Albert Vandal, and Henry
sciences.

Houssaye.
Lastly, following Sainte-Beuve, some remarkable
writers have raised criticism to the independent rank
of a great department of literature.
Here M. Brunetiere (1849-190G) introduced the idea of evolution,
showing how literary forms are born, develop, flourish,
and then become dissolved and resolved into other
forms. No one has pleaded the cause of tradition
with greater warmth, and even violence, than M.
Brunetiere, and this same classical tradition is defended by M. Jules Lemaltre, under the fluctuating
forms of a clever and ingenious criticism which has
nothing of dilettantism but the appearance, and by
M. Emile Faguet, in monographs remarkable for precise analysis and vigorous relief.
In conclusion, it may be asked: What stage of its
development has French literature now readied? and
what character is it likely to assume in the course of
the twentieth century? It would be vain to attempt
a guess, but some of the influences which seem bound
to affect it may be here indicatctl.
First, science will
increasingly impose on the writers of the future its

—

vigorous discipline and methods. On the other hand,
the fact that the study of Greek and Latin Ls losing
ground in France cannot fail to have the most profound consequences in literature. Lastly, we seem,
in these days, to be assisting at a social transformation, the shock of which will doubtless make itself felt
in art

and

letters.

—

Belgian Literature in the French Language. In the
Middle Ages the literature in French which developed
in the provinces of Hainault, Flanders, Brabant, and
Liege had all the characteristics of the French literature of that time, except that it furnished neither
works nor names of any mark. In the sixteenth and
seventeenth centuries there was the same poverty of
literary output.
In the eighteenth century, under
the then universal influence of French literature, a
grand seigneur, the Prince de Ligne (1735-1814), rivals
in easy grace of style the French writers of his time^
"the only foreigner", as Mme. de Stael says, "who
has ever become a model in French literature, instead
of being an imitator".
But the true expansion of
French Belgian literature which, however, is never,
more than a reflection of French literature properly so
called
dates from the formation of an independent
Belgian kingdom. Charles de Coster (d. 1879), the
earliest of the Belgian writers of the nineteenth century worthy of mention, brings out the very soul of
Flandersin his legendary romance "Tiel LTylenspiegel", which in other respects reproduces the qualities
and defects of the Romantics. From 1880, beginning with M. Camille Lemonnier, Naturalism reigns in
Belgium. Naturalism, following the example set in
France, is dethroned by Symbolism, about 1889. It
may even be properly said that Symbolism developed
in Belgium rather than in Fr.ance; its principal representatives are M. Rodenbach, an exquisite poet who
has depicted for us the fascination of Bruges (I^e
Rt'gne du silence, Bniges-la-Morte), M. Verhaeren
(" I>es Soirs", 1887), and M. Maeterlinck, who has essayed to create a Symbolistic drama.

—

—

—
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—Swiss-

French literature lias produced great writers, but has
not kept them they have deserted their original coun;

try to seek naturalization in France.
case with J.J. Rousseau, Mine de Stael,

This was the
and Benjamin

Constant, who, though Swiss by origin, are thoroughly French writers. In the nineteenth century
Swiss-French literature, above all, boasts of critics
(1797-1847) and Edmond
like Alexandre Vinet
Sch^rer (1815-89), both distinguished by their tendency to emphasize moral interests, both, moreover,

In romance,
treating chiefly of French literature.
likewise, M. Victor Cherbuliez (1S29-1900), who exthe
plot
of a story
weaving
into
celled in the knack of
current questions of art, science, and philosophy, and
French
writers.
decidedly
Rod
are
very
M. Kdouard

The only truly Swiss author is Topfer (1799-1810),
who has left some little masterpieces of romance at
once sentimental and humorous, such as his " Histoire
de M. Pencil" and his " Voyages et aventures du docteur Festus" (1849).
NisARD, Histoire de la

litteralure fran^aise (Brussels, 1879);
I'Histoire de la litteralure ^rancnise
(Paris, 1897): Id., Histoire de la litteralure jraw;aise classique
(Paris, only one volume has appeared); Doumic, Histoire de la
litteralure jramaise (Paris. 1900); Lanson, Histoire de la litteralure frajicaise; Paris, Z.a LilteratureiranfaiseauMoyen-Age; La

Brunetiere, Manuel de

Moyen-Age; Petit de Julleville, Histoire du Theatre
au Moyen-Age;S\lNTE-liEvVK,Tableau de la litteralure
au XVU sil-cle; Causeries du Lundi; Nouveaux Lundis;
Brunetiere, Etudes critiques sur Vhistoire de la litteralure fran-

po^sie au
franfaise
fraru^aise

raise (Paris, 1887

—

); Id., Histoire et littirature (Paris, 1884-86);
Id., Questions de critique (Paris, 1889); Id., Nouvetles questions
de critiques (Paris, 1890); Id., Essais sur ta litteralure eontemporaine (Pans, 1892); Id., Nouveaux- essais de litlerature contempoTaine (Paris. 1895); Id., L'evolution de la pocsie lyrique en
France au XIX' siecle; Id., L'evolution des genres (Paris, 1890
): Id., Les epoques du theatre fram-ai^e; Bmuhget. Essais de
<',
psychologic contemporaine; Noiti'ii r
p , ^il-"jie con:1
-!u theatemporaine; hEidA.lTRE, Les Contr'n
/'
\\ I
pticme
tre; Faguet, Etudes litleraires sm
"/
./-(/',
I'"li/ i,jiies d
DVj--?/.
siicle; Dix-huitihne siecle;
moratistes du XIXe siecle; Doumic, Etudes sur Ui litlerature
fran(aise:Bcrivainsd'auiour'hui{Fa.Tis,lS06-W00);lD., Portraits
d'ecrivains (Paris, 1892); Id., Les Jeunes (Paris,
); Id., Les
hommes et les idees du XIXi siicle (Paris, 1904); Id., De Scribe h
Ibsen {Paris, 1S93) Id., fssais sur le theatre contemporain (Paris,

—

'

i

.

/

.

—

;

1896).

Works

Saintsburt, Short History of French Literavan I.aun, Hist, of French Lit. (3 vols.,
Edinliurgh, 1876); Hirschfeld, Gesehichte der fran::. Literalur
(Leipzig and Vienna, 1900).
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Swiss Literature in the French Language.

ture (London. 1SS2);

RenE

Franceschini, Marc' Antonio, Italian painter; b.
at Bologna, 1648; d. there c. 1729 best known for the
decorative works he carried out in Parma, Bologna,
and Genoa, and for the designs executed for Clement
XI for certain mosaics in St. Peter's. He may be
regarded as a member of the Eclectic School and a

Nov., 1485. The daughter of Louis d'Amboise, Viscount de Thouars, she was betrothed when only four
years old, to Peter, second son of John V, Duke of Brittany, the marriage being solemnized when she had
reached the age of fifteen. The union was, however,
not very happy owing to the morose disposition of the
husband who occasionally ill-treated his wife; but her
gentleness gradually changed his heart, he assisted
her in her works of charity and did penance for his
former dissolute life. After his succession to the dukedom in 1450 her wholesome influence made itself felt
in wider circles; she also intervened, not always successfully, in the never-ending family feuds. The duke
died, leaving no legitimate heir, in 1457, after having
borne testimony in his last will to the devotedness of
his wife. The latter consecrated her life to God, but
for several years she was unable to consummate the

by entering a convent. While being educated
by her future mother-in-law she had early distinguished herself by almsdeeds and fervent devotion to
sacrifice

the Blessed Sacrament. During her married life she
devoted a large portion of her fortune to the foundation of a convent of Poor Clares at Nantes, which she
would have joined had her strength allowed it; she
also took part in the preliminaries of the canonization
of St. Vincent Ferrer, became a benefactress of the
Dominican convent at Nantes, and made the acquaintance of Blessed John Soreth, General of theCarmelites,
who in 1452 had established the first community of
Carmelite nuns. Some of these, coming from Liege,
were received by Frances at Vannes (31 Oct., 14(j3)
where they were entertained at the castle until the
convent called "The Three Maries" was habitable.
Having provided their dowries she entered the novitiate (25 March, 1468), making her profession the following year. After some time spent as infirmarian she

was elected

Richard, Vie de
Nov.,

Zanotti, Sloria delV .Accademia di Bologna (Bologna, 1739);
Idem, .Avverlimenli alia pittura (Bologna, 1756).

George Ch.\rles Williamson.
Frances d' Amboise, Bles.sed, Duchess of Brittany,
afterwards Carmelite nun; b. 1427; d. at Nantes, 4

life

(147.3),

and became by

la

B. Fran^oise

d'

Aniboise (1S65);

Ada SS.,

II, 520.

;

follower of the Carracci, and his chief works consist of
the Ranuzzi ceiling in Bologna, two fine pictures in
the Bologna Gallery (Annunciation and the Holy
Family) and one in the Servite convent depicting the
founders of the order. Other less important churches
in the same city are adorned with his works and there
are five of his paintings at Vienna.
He also decorated
a church at Crema in 1716, and a few years later
painted a fine picture of St. Thomas of Villanova giving
alms to the poor, to be seen in the Augustinian church
at Rimini.
He is believed to have lived to a great age.
Historians have stated that he visited Madrid, but the
more general opinion is that he declined an invitation
to that city, saying that he did not wish to leave his naHe painted down to the very moment
tive country.
of his death, and on one of his pictures at Venice he
declares that he was seventy-eight when he finished
it, and on another in Genoa, representing Rebecca,
that he was eighty.
His drawing was very precise,
colouring fresh and vivid, and his shadows were not
so intense as those of his predecessors.

prioress for

splendid example the model of a true Carmelite
nun, and, in a sense, the foundress of this branch of
the order. The convent proving too .small she obtained,
not without litigation, a larger one at Nantes. She
died in a holy ecstasy, and miracles were wrought at
her tomb. During the Huguenot wars and the French
Revolution her body had to be saved twice from profanation. Pius IX beatified her 10 July, 186.3.

lier

Benedict Zimmerman.
Frances of Rome, S.unt (Bfssa di Leoni), one of
the greatest mystics of the fifteenth century; b. at
of a noble family, in 1384; d. there, 9 March,
1440.
Her youthful desire was to enter rehgion, but
at her father's wish she married, at the age of twelve,
Lorenzo de' Ponziani. Among her children we know
of Battista, who carried on tlie family name, EvangeIi.sta, a child of great gifts (d. 1411), and Agnes (d.
1413). Frances w'as remarkable for her charity to the
poor, and for her zeal for souls. She won away many
Roman ladies from a life of frivolity, and united them
in an association of oblates attached to the White
Benedictine monastery of Santa Maria Nuova; later
they became the Benedictine Oblate Congregation of
Tor di Specchi (25 March, 1433) which was approved
liy Eugene IV (4 July, 1433).
Its members led the
life of religious, but without strict cloister or formal
vows, and gave themselves up to prayer and good
works. With her husband's consent Frances practiced continency, and advanced in a life of contemplation.
Her visions often assumed the form of dramas
enacted for her by heavenly personages. She had the
gift of miracles and ecstasy, as well as the bodily vision of her guardian angel, had revelations concerning
purgatory and hell, and foretold the ending of the
Western Schism. She could read the secrets of consciences and detect plots of diabolical origin.
Slie
was remarkable for her humilitj' and detachment, her

Rome,
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obedience and patience, exemplified on tlie occasion
husband's banishment, the captivity of Bat^
death, and the loss of all her property.
On the death of her husband (1436) she rctii-ed
among her oblates at Tor di Specchi, seeking admission for charity's sake, and was made superior. On the
occasion of a visit to her son, she fell ill and died on the
day she had already foretold. Her canonization was
preceded by three processes (1440, 1443, 1451) and
Paul V declared her a saint on 9 May, 1608, assigning
9 March as her feast day. Long before that, however,
the faithful were wont to venerate her body in the
cliurch of Santa Maria Nuova in the Roman Forum,
now known as the church of Santa Francesca Roof her

tista, lier sons'

mana.
Armellini, Vita di S. Francesca Romanat originally written
Roman vernacular of the fifteenth century, with an appendix of three panegyrics in the same idiom, and edited by
Armellini from a codex in the archives of the Holy See (Rome,
1S82); Acta SS., March, II; Vita di S, Francesca Romana fondain the

(Rome, 1675); Fullerton, Life of St. Frances of Rome
(London, 1855); other lives by Ponzilegjje (Turin, 1S74); RaBORT (Paris, 18S4);STEi,EER(Mainz, 1888); Rambutead (Paris,
1900); Rivista Slorica Benedellina (1908), III, 9; Palaez, Visioni di S. Francesca Romana in Archivio delta Soc. Romana di
storiapalria (1891), 365 sqq. (1892), 251 sqq^ On the interesting (eighth century) church of Santa Maria Nuova (now Santa
Francesca Romana, in the Roman Forum) see Armellini, Le
Chiese di Roma (Rome, 1891), 150-52 (Chandlery, Pilgrim
Walks in Rome (London, s. d.); Hare, Walks in Rome (London,
trice

;

B. d.).

Francesco Paoli.
Franchi, Ausonio, the pseudonym of Cristoforo
BoNAViNO, philosopher; b. 24 February, 1821, at
Pegli, province of Genoa; d. 12 September, 1895, at
Genoa. He entered the ecclesiastical state, and some
time after his ordination to the priesthood, was appointed director of an institution for secondary educaSoon, however, be became imbued
tion at Genoa.
with the doctrines of French positivism and German
Doubts arose in his mind, followed by an
criticism.
internal struggle which he describes in his work on the
philosophy, of the Italian schools. At the same time,
important political events were taking place in Italy,
culminating in the revolution of 1848. Misled, as he
later says of himself, by a political passion, and also by
a kind of philosophical passion, Franchi abandoned
the priest's habit and office in 1849, and assumed the
name of Ausonio Franchi (i. e. free Italian), indicating
thereby his break with his own past and his new asHenceforth all his talents were devoted to
pirations.
the cause of intellectual and political liberty. The
dogmatic authority of the Church and the despotic
authority of the State are the objects of his incessant

attacks.

Combining

Kant's

Comte's positivism, he
For

and agnosticism.
son, Catholicism

and

phenomenalism

falls into

and

a sort of relativism

liim, religious truth and reafreedom, are irreconcilable, and

Franchi does not hesitate in his choice.
In 1854 he founded the "Ragione", a religious, political, and social weekly which was a means of propagating these ideas. Terenzio Mamiani, then Minister of
Education, appointed him professor of the history of
f)hilosophy in the University of Pavia (1860), and
ater (1863) in the University of Milan, where he remained until 1888. No work was published by liim
between 1872 and 1889. A change was again taking
place in his mind, not now due to passion, but to the
professor's more mature reflection.
It led to the publication of Franchi's last work, in which he announces
his retiu-n to the Church, criticizes his former works
and arguments, and denounces the opinions and principles of his earlier writings.
His works are: " Elementi di Grammatica generale applicati alle due lingiie
italiana e latina" (Genoa, 1848-49), under the name
of Cristoforo Bonavino. Under the name of Ausonio
Franchi he wrote "La Filosofia delle scuole italiane"
(Capolago, 18.52 "Appendice", Genoa, 1853) " La religione del secolo XIXo" (Lausanne, 1853); "Stuili
filosofici e religiosi: Del Sentimento" (Turin, 1851);
;
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"11 Razionalismo del Popolo" (Geneva, 1856); "Letture suUa Storia della Filosofia moderna: Bacone, DesMalebranche" (Milan, 1863); "Sulla
Teorica del Giudizio" (Milan, 1870); "La Caduta del
I'rincipato ecclesiastico e la Restaurazione dell' Impero Germanico" (Milan, 1871); "Saggi di critica e
poleinica" (Milan, 1871-72).
He also edited "Appendice alle Memorie politiche di Felice Orsini"
(Turin, 1858); "Epistolario di Giuseppe La Farina"
(Milan, 1869); and "Scritti politici di Giuseppe La
Farina" (Milan, 1870).
cartes, Spinoza,

Molinari

in

Ahiova enciclopedia italiana (6th ed., Turin,

1875—), Suppl. I, 1111; De (Jubernatis, Dictionnaire internadu jour (Florence, 1891), I, 356; Mooney,
Ansonio Franchi: The Great Italian Philosopher's Noble Reparation in American Catholic Quarterly Review, XV (1890), 325;
L'ultima critica di Ausonio Franchi in Civiltii Cattoliea, Series
XIV, Vol. IV (1SS9), S sqq., 167 sqq., etc., and several other
tional des ecrivains

articles in the same review; Mariano, La philosophic contemporaine en Italic (Paris, 1868); Angelini, Ausonio Franchi

^^°"^^'^'^"'-

C.A.DUBRAT.

Francia (Francesco Raibolini), a famous Bolognese goldsmith, engraver, and artist, b. about 1450;
d. in 1517.
His family was one of the best in Bologna,
and owned land at Zola Predosa
His father was
a wood-carver, but Francesco entered the guild of
goldsmiths (1482), and was elected its head in the
following year. His master was one Due, surnamed
Francia, doubtless because of his native land,

and

Francesco adopted this surname, either through gratitude, or more probably as a valuable trade-mark.
Like Pisanello, Verrocchio, Pollaiuolo, and Ghirlandajo, he is an example of what Italian art owes to close
association with the minor arts.
A gradation of the

and rank,
did not then exist and was to spring up only later, in
the school of Michelangelo. This fact imparts to all
the SEsthetic manifestations of the classic period that
unity and perfection of detail and life which imagination and taste impress on all things. The relations
between the goldsmith's art and painting were then
particularly close.
In this way painting was enabled
to rise above the vulgar demands of a pious imagerie of the Giottesque type, and the dry and pedantic
learning of Voccello and Andrea del Castagno. Art,
ornament, and beauty, which threatened to disappear, were thus restored to painting. This is why the
"industrial" side of Francia's art, exemplified in his
admirable medals, nielli, and enamels, his work as a
jeweller, an armourer, and a type-caster, cannot be too
strongly insisted on. He is known to have designed
the itah'c type for the edition of Virgil published by
Aldus Manutius (Venice, 1501). We know also that
the invention of engraving is partly due to the art of
niello in which Francia was a master.
A few prints
are ascril^ed to Francia; in the art of engraving he
was the first master of Marcantonio Raimondo.
Circumstances, however, impelled Francia to become a painter. Very probably he received his first
lessons from Francesco Cossa (d. at Bologna, 1485),
but it was from Lorenzo Costa that he received his
principal instruction. This artist, slightly younger
than Francia, lunl recently won renown at Ferrara and
returned in 14S3 to Bologna, where he set up his studio
in the house occupied by the goldsmith. More than one
work (church of the Misericordia, Bentivoglio palace)
resulted from their friendly collaboration. Certain peculiarities of Francia, his familiar scenic arrangements,
the beautiful architecture, the carved thrones of his Madonnas, the little angelic musicians seated on steps, are
touches of Ferrarese taste which proclaim theinfluence
In landscape Francia felt later the inof C'Osta.
fluence of Perugino (1446-1524), who, in 1497, was
painting his "Virgo Gloriosa" at San Giovanni in
Monte. These intluenocs, however, should be acknowledged with all the reserve imposed in the case of
an already mature man, who had long been an artist
of repute when he began to paint.
The earliest exfine arts, the idea of greater or lesser dignity
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his palette, and his taste for compact, thick, enamelled painting, of itself a pleasure to the eye.
Each
picture of Franeia has its own sonorous harmony;
throughout his work we seem to hear, as it were, an
orchestration of colour.
have here the principles
of an entirely new art, altogether different from the
ultra-intellectual preoccupations of the Florentine
School.
Horace had said that poetry was a kind of
painting, vt pictura poesis; one might imagine that

We

m

turn Franeia wished to prove that painting was a
kind of music. It was the idea likely to arise in an
ancient musical city immemorially famous for its
singers

and

its lute-players.

however,

Only

in his later pic-

e. g. the "Baptism of Christ" (Dresthe "Deposition" (Turin, 1515), the
"Sacra Conversazione" of Parma, above all in that of
London (about 1516), does Franeia display the full

tures,

den,

1509),
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tant works of Franeia, e. g. the "Calvary" of the
Archiginnasio of Bologna, the "Madonna" of Berlin,
above all the remarkable "St. Stephen" of the Casino
Borghese, are remarkable for a certain character of
"dilettantism" (Burkhardt), for something so intentionally uniqiie and original that one does not know
with what to connect them in all the history of painting. We feel ourselves in the presence of a master who
grasps with firmness his own ideas and is extremely
personal in his tendencies, one who takes up a new
craft only because it enables him to apply highly individual theories or express his intimate tastes. The
early attempts were followed by a series of great
works dated as follows: the Feliciui reretlos (Bologna,
1494), that of the Bentivoglio (San Giacorao Maggiore,
1599), those of the Scappi and the Manzuoli, the great
"Annunciation" (Pinacotcca of Bologna, 1500), and
various others now in the museums of BerUn and St.
It is always the same subject so beloved
Petersburg.
throughout the fifteenth century, the Virgin surrounded by various saints; even when styled an
"Annunciation", the treatment remains the same.
The composition is necessarily uniform, in deference
There is naturally no acto the law of symmetry.
tion, the painter's object being to produce with these
motionless figures an effect of harmony and recollecIt is a calm and tranquil beauty that he
tion.
seeks to reproduce.
But within these limits no one,
not even Ciiovanni Bellini, though his "Madonna of
San Zaccaria" dates from 1505, achieved so much.
The orderly disposition of his figures and his wellbalanced lines, heightened often by an architectural
background or by landscapes, produces an impression
of profound peace.
So much happiness could have
but one legitimate expression, i. e. music. In other
words the angels playing on the harp or the lute,
whom Franeia loved to introduce, interpret naturally
the emotions awakened by the harmony of form.
Let it be added, and in this he differs from Perugino,
that with him IjTicism never becomes mere formula.
The inspiration of Franeia seems inexhaustible;
hence his ability to vary indefinitely, and always with
success, the same theme.
Franeia was always too
conscientious to reproduce in a commonplace way
works which were the outcome, on his part, of a deep
emotional life. In this artist the conventional never
replaces true sentiment, as in Perugino during the
last twenty-five years of his hfe.
The types of Franeia, though extremely general in
significance, are none the less markedly individual;
his Sebastian has not the same features, the same
piety, the same ecstasy as Bernard, nor is his figure of
Augustine the same as that of Francis. In execution
he displays admirable care in all details and is never
negligent. The figures are irreproachably constructed,
while the elegant ornamentation, the sculptures,
embroideries, tiaras, and dalmatics betray the sharp
and critical eye of the goldsmith and engraver. Of
this we are reminded still more forcibly by his fondness for, and careful selection of, the best materials for

measure of his genius. Several of his frescoes are
known, e. g. the "Madonna del Terremuoto" (Bologna, 1505) and two charming pages from the life of
St. Cecilia, her. marriage and her burial, at San Giacomo Maggiore (1507). He is also the author of beautiful portraits (Pitti Palace, also the Uffizi, in Florence).
No doubt his modesty, his quiet and retired
life, spent entirely at Bologna, his avoidance of historical and mythological subjects, a mental temper
which held him aloof from the great movement of the
Renaissance and caused him to pursue so novel an
occupation, suffice to explain the semi-obliteration of
his fame.
His contemporaries, nevertheless, considered him a man of no small importance. Raphael

corresponded with him, though there is no proof that
the letter and sonnet quoted by Malvasia are authentic.
In 1508 he was named director of the mint of
Bologna, and in 1514, master of all the artist corporations of the city.
He was handsome, says his contemporary Seccadinari, very eloquent, well-informed,
and distinguished. His influence, nevertheless, was
confined to Bologna. He lived apart from the pagan

and rationalistic movement of the fifteenth century,
was an isolated man of great and noble gifts, original
and pure in his use of them, in a word the most eminent personality

in

Northern Italian art previous to

He had two
and 1487.

Titian and Correggio.
Giulio, b. in 1485

sons,

Giacomo and

Vasari, ed. MiLANESl.III. 55.5: Malvasia, Fetsina PittrCce
(Bologna. 1641); Calvi, Memorie delta vita di Fr. Raibolini
detfo it Franeia (Bologna. 1S12);
Duchesne. Essai sur les
Xiellea (Paris, 1812); Reid, The Engravings of Franeia (London,
1871): Williamson, Franeia (London, 1901).

Louis GiLLET.
Francis I, King of France; b. at Cognac, 12 September, 1494; d. at Rambouillet, 31 March, 1547. He
was the son of Charles of Orleans, Count of .\ngouleme, and Louise of Savoy, and the husband of Claude
He succeeded to
of France, daughter of Louis XII.
the throne 1 January, 1515, not as son-in-law, since
the Salic Law did not permit succession through
women, but as cousin of Louis XII, who had no male
heir.
His victory at Marignano (1515) over the Swiss
who were defending Maximilian Sforza established the
young king's reputation in Italy. He took advantage
of this at " the interview of Bologna " to bring to a successful termination

the efforts of liis predecessors,
the conCharles VII and Louis XI, to impose on Leo
cordat which governed the organization of the French
Church from that time till the end of the old regime
This marked the beginning of a series
(see Fr.^nce).
of measures destined to establish in France the preponderance of the royal power. Francis I sought by
every means, even by exceptional tribunals, to destroy
among the nobles, both bishops and seigneurs (lords),
the spirit of independence. The formula of royal
edicts " car tel est notre bon plaisir " (because it is our
good pleasure) dates from his reign. The death of
Emperor Maximilian I (1519) led Francis I to dispute
the imperial crown with Charles of Austria who had
recently inherited the crown of Spain. The latter became emperor as Charles V. Surrounded on the
south, north-east, and east by the states of Charles V,
Francis I, immediately after his interview of the Field
of the Cloth of Gold with Henry VIII of England
(1520), began the struggle with the House of Austria
which was to be prolonged, with occasional truces, until 1756.
Four successive wars against Charles V
The first, famous for
filled the reign of King Francis.
the exploits and death of Bayard, the "chevalier sans
",
reproche
the
treason
of the Constable de
peur et sans
Bourbon, the defeat of Francis I at Pavia (1525), and
his captivity, ended with theTreatyof Madrid (1526),
by which he ceded Burgundy to Charles V. The second war, rendered necessary by the refusal of the deputies of Burgundy to become the subjects of the emperor, and marked by the alhance between Francis I
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and the Italian princes, among them Pope Clement
VII (League of Cognac, 1520), brought about the sack
of Rome by the imperial troops under the command of
the Constable de Bourbon (1527), and ended with the
Peace of Cambrai (1529), in reality no more than a
truce.
After its conclusion Francis I, who had lost his
wife, Claude of France, in 1524, wedded Eleanor of
Austria, sister of Charles V.
The third war, entered
upon by Francis I after he had reorganized a permanont national army, and at the time when Charles
had undertaken an expedition against Tunis, was
marked by the entrance of the French troops into
Savoy and the entrance of the troops of Charles V into
Provence (15.36); it was brought to an end, thanks to
tile mediation of Pope Paul III, by the treaty of
Aigues-Mortes. The fourth war, resulting from the
ambitious designs of Francis I on Milan, was marked
l>y the alliance of Charles V with Henry VIII, by the
French victory of Ceresole
(1544), and was ended by the
Treaties of Crespy and Ardres
(1544 and 1546).
The history of no other
reign has been so profoundly
studied in modern times as

V

Francis I played the part of a Maecenas in the
spread of the Renaissance in France. He invited
from Italj; the great artists Leonardo da Vinci, Rosso,
Primaticcio,
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by
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Jiririllon,
ed. Vaissii^re (Paris,
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I"-, ed. Lalanne (Paris,
1854);
Chronique du Roi Francois Z"^, ed.
GuiFFREV (Paris, 1864); Memoires
de Martin du Bellag, de Fleurange,
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de Bajjard, ed. Roman (Paris,
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1515-1616 (Paris, 1902); ChamPOLLloN-FlGEAC. Captivile du Roi

Cath-

the Voivode of Transylvania to urge them to threaten
li'rnn/.ia
Charles Von thepTstprn frnntior r,f
tlio empire,
omniro l<rancis
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I thought of utilizing the Turks against the emperor
Before he had even thought of this alliance rumours
spread throughoutGermanyheld him responsibleforthe
victories of the Mussulmans at Belgrade and Rhodes.
Francis I entered into relations with the Sultan Soliman in 1526 through his agent Frangipani, and in 152S
through Antonio Rinoon. The progress of the Turks
in Central Europe between 1528 and 1532 injured the
reputation of Francis I.
He then secured the assist;ince of the Turks against Charles V in the Italian peninsula and in the Western Mediterranean.
Then followed his negotiations with Barbarossa (153.3-34), at
that time master of all North Africa.
In 1535 his ambassador Jean de la Forest was sent to Barbarossa to
arrange for a campaign against the Genoese, and to the
sultan to secure his alliance with Francis I in order to
preserve the European balance of power. From
these negotiations of Jean do la Fore.it date the abandonrnent by I'Yance of the medieval idea of la Chrf.licnU',^ or Christendom, and, on the other hand, her prolection of the Christians in the East (see Fbance).

Pierre

CntaloQue des actes de Francois I""
(10 vols., Paris, 1887-1907); Ordonnances du rcgne de Franfois I^,

erine de' Medici), but he
could not prevail upon Clement VII to grant a divorce to
Henry VIII of England. Impelled by the desire to menace
Charles V not only on the
frontiers but even
the interior of his territory, Francis
I sent his agents into Ger-

ilcncy of the Protestant
princes. His policy in this respect was opposed to Catholic interests and even opDOSed
totho.spof ChristiTnitv fnr oftor havinir in
in li.-^
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Contemporary Sources:

Austria made

France

Philibert

executed by

Francis I the ally of tlic
Holy See during the pontificate of Clement VII, whose
niece, Catherine, had married Henry II, the future

King

del Sarto.

teaching of Hebrew, Greek, and Latin.
He was also
the founder of the Imprimerie Royale. While he
permitted the development in intellectual circles of
certain Protestant ideas simultaneously with Humanism, he was on the other hand, after 1534, quite hostile to the propagation of Protestantism among the
common people, as is shown by liis persecution (1545)
of the Vaudois of Chabrieres and Merindol.
The
poems of Francis I, though interesting as historical
documents, are mediocre
work. His tomb and that of
his wife, Claude of France,
in St. Denis, were designed

elty of his political maxims.
The struggle against the
of

and Andrea

the present Louvre, built or decorated the
chateaux of Fontainebleau and Chambord, and was
patron of the poets Marot and du Bellay. His most
valuable service to Humanism was the foundation of
the College de France, intended originally for the

that of Francis I. A series of
recent works has brought
out the originality and novT
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Francis, Rule op Saint. As known, St. Francis
founded three orders and gave each of them a special

Here only the
rule (sec Francis of Assisi, Saint).
rule of the first order is to be considered, i. e. that of
the Friars Minor, under the following headings: I.
Origin and Contents of the Rule; II. Interpretation and Observance of the Rule.
I. Origin and Contents of the Rule.
(1) Origin.
There is, as in so many other points in the life of St.
Francis, not a small amount of doubt and controversy
about the Rule of St. Francis. Whether St. Fr.ancis
wrote several rules or one rule only, with severalversions,
whether he received it directly from heaven through
revelation, or whether it was the fruit of long experience, whether he gave it the last touch or whether its
definite form is due to the influence of others, all these

—

—
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are questions which find dilTercnt answers. However,
in some cases, it is more a question of words tlian of
We may speak of tliree successive rules or of
facts.
three successive versions of the same rule that makes
little difference, since the spirit in the three cases is the
same. For clearness, we shall speak simply of the
three rules, the first of which is of the year 1209, the
second of 1221, the third of 1223; expounding more
especially the one of 1223, as this is properly the Rule
of St. Francis, the object of this article.
Rule of 1209.— This is the rule St.
(a) The
Francis presented to Innocent III for approval in the
year 1209; its real text is not known. If, however,
we regard the statements of Thomas of Celano (I Cel.,
9 and 13, ed. d'Alengon, Rome, 1906) and St.
i,
Bonaventurc (Legenda major, c. iii), we are forced to
conclude that this primitive rule was little more than
some passages of the Gospel heard in 120S in the
chapel of Portiuncula. From which Gospel precisely
these words were taken, we do not know. The following passages, Matt., xix, 21; Matt., xvi, 24; Luke,
be, 3, occurring in the second rule (i and xiv), are considered as a part of the original one of 1209. They
enjoin apostolical life with all its renouncements and
The three vows of obedience, chastity,
privations.
and poverty, essential to any religious order, and some

religious rule at all, is quite different.
All that
can be said is this, that St. Francis did not take as his
model any monastic order, but simply the life of Christ

Thomas of
practical rules of conduct were added.
Celano says in this regard (I Cel., i, 13) :_ "Blessed
Francis, seeing that the Lord God was daily increasing
the number [of the brethren] for that very purpose,
viTOte down simply and in few words for himself and
for his brethren, both present and future, a pattern
and rule of life, using chiefly the language of the holy
Gospel after whose perfection alone he yearned " [ver-

consulted

;

St.
sion of Ferrers Howell (London, 1908), p. 31].
Bonaventure (loc. cit.) and the so-called "Legend of

the Three Companions" (viii) repeat almost the same
words. The fact can otherwise be gathered from the
description of the early state of the order, made by
St. Francis himself in the "Testament": "And when
the Lord gave me some brothers, no one showed me
what I ought to do, but the Most High Himself revealed to me that I should live according to the form
And I caused it to be written in
of the holy Gospel.
few words and simply, and the Lord Pope confirmed
These last
it for me" (version of Paschal Robinson).
words of St. Francis refer to the oral approval of the
Angelo
original rule, given by Innocent III, 1209.
Clareno, in his (not printed) " Exposition of the Rule",
alleges that this rule was approved in the Fourth
Lateran Council, 1215. But this is not certain; it is
not even proved that St. Francis was in Rome at that
Still, indirectly, Angelo Clareno is right, inastime.
much as the prohibition of founding new orders, decreed at this council, was not applied to vSt. Francis's
Some letters of Honorius III, given 1219
institute.
(BuUarium Franciscanum, I, 2), may also be considered as a general approbation of the life and rule of the
friars.
The text of the primitive rule seems to have
perished very early, since Hugo of Digne (Expositio in
Regulam, Prologus and c. xii) in the middle of the
thirteenth century, Ubertino of Casale (Arbor Vita^, Bk.
V, c. v, Venice, 1485, f. E. II, v., a) and Angelo Clareno (Expositio in Regulam, passim) in the beginning
of the fourteenth century, quote constantly as the first
rule, confirmed by Innocent III, the one written in
However, endeavours of reconstruction have
1221.
been made by Karl Miiller (Die Anfiinge des Minoritenordens und der Busslirviderschatten, Freiburg im
Br., 1885, 185-188), and by II. Bohmer (Analekten zur
Geschichte des Franciscus von Assisi, Tubingen and
This first rule marks the stage
Leipzig, 1901, SS-89).
of the order governed by St. Francis's personal authority, and it is quite natural that this first attempt
But to
could not be developed as later rules were.
conclude hence that Francis did not intend to found
an order properly so called, in other words, to write

VI.— 14.

and His Apostles, the Gospel itself.
(b) The Rule of 1221.
If we give

—

de Vitry, in a

letter written at

credit to Jacques
Genoa, 1216 (Bohmer,

and to the traditional "Legend of the
Three Companions" (c. xiv), the rule of 1209 was successively improved at the annual general chapter at
Portiuncula by new statutes, the fruit of ever-growing
loc. cit., 98),

Jacques de Vitry (loc. cit.) writes: "The
men of this Religion with great fruit assemble every
year at a determined place, that they may rejoice in
the Lord and take their meals, and by the counsel of
good men they make and promulgate holy statutes,
which are confirmed by the Pope." Indeed Thomas
of Celano records one such statute (II Cel., ii, 91):
"He [Francis], for a general commonition in a certain
Chapter, caused these words to be written ' Let the
Friars take care not to appear gloomy and sad like
hypocrites, but let them be jovial and merry, showing
that they rejoice in the Lord, and becomingly courteThis passage is literally found in the rule of
ous.' "
experience.

:

1221, c. vii. The traditional " Legend of the Three
Companions" says (c. xiv): "At Whitsuntide [every
year] all the brethren assembled unto St. Mary and

how best they might observe the Ride.
Moreover St. Francis gave unto them admonition, rebukes, and precepts, according as seemed good unto
of the Lord."
And c. Lx: "For
[St. Francis] made divers Rules, and essayed them,
before he made that which at the last he left unto the
brethren " (translation of Salter, London, 1902, p. 88,
During the years 1219-1220 in the absence of
60).
the holy founder in the East, some events happened
which determined Francis to recast his rule, in order
The only
to prevent similar troubles in the future.
author who informs us well on this point is Jordanua
of Giano in his Chronicle (Analecta Franciscana, I, iv
The vicars left in
sq.; ed. Bohmer, Paris, 1908, 9 sq.).
charge of the brothers by St. Francis having made
some innovations against the spirit of the rule, and St.

him by the counsel

he

Francis having heard of this, he immediately returned
to Italy and with the help of Cardinal Ugolino repressed the disorders. Jordanus (ed. Bohmer, p. 15)
then goes on: "And thus the disturbers with the help
of the Lord being kept down, he [St. Francis] reformed the Order according to its statutes [alicis inAnd the blessed Francis seeing
stitutions, Institutaj.
that brother Caesarms [of Spires] was learned in holy
letters, he charged him to embellish with texts of the
Gospel the Rule which he himself had written with
simple words." The narrative of Jordanus, precious
"
though it be, is incomplete. " Speculum perfect ionis
(ed. Sabatier, Paris, 1898, c. Lxviii), Angelo Clareno
(Felice Tocco, " Le due prime Tribolazioni dell' Ordine

Francescano", Rome, 1908, p. 36; Dollinger, "Soktengeschichte", II, 440 sq.; and "Expositio in Regulam"), Bartholomew of Pisa [Liber Conformitatum
fruct., XII, pars II, ed. Milan, 1510, f cxxxv, v., a, Anal.
Franc, IV (1906), 5S5] tell us that at some general
chapter the ministers and custodes, alias the learned
brethren, asked Cardinal Ugolino to use his friendship
with St. Francis that he might introduce some organization into the order according to the Rules of St.
Augustine, St. Benedict, and St. Bernard, and that
they might receive some influence. St. Francis being
questioned, answered that he was called to walk by
the way of simplicity, and that he would alwnys follow
the folly of the Cross. The chapter at which this occurred was most likely the one of 1220.
The authority of the aforesaid sources may be contested, still, an allusion to those events may be seen in
At any rate in a Bull of Honorius III,
II Cel., ii, 141.
Viterbo, 22 Sept., 1220 (Bull. Franc, I, 6), addressed
"to the Priors or Custodes of the Friars Minor", one
year of novitiate is intrndupec". ia ccLiv.rmity with
.
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other orders, after which no one may leave the order
(c. ii of the rule of 1221).
Furthermore we see in
the second rule, that much authorityis given
to the ministers through the general chapter, which
hitherto had been frequented by all the brothers, but
now is reserved to the ministers. The second rule was
probably published at the General Chapter of Portiuncula, 1221, where for the last time all the friars convened. It was certainly in use in the autumn of the
same year, since the Friars in Germany held at Augsburg, Oct., 1221, a provincial chapter in accordance
with c. xviii of this rule (See Jordanus, c. xxiii Analecta
Franciscana, i, 9 ed. Bohmer, p. 27). The second rule
is called " Regula prima " by all older Franciscan writers, it being the first known in its text, or also " Regula
non bullata ", for it was never solemnly confirmed by
a papal Bull. It has been preserved in many manuscripts and has been often printed, but there are some
noteworthy discrepancies of text in chaps, x and xii.
The following remarks may be added to characterize
it.
The rule of 1221 consists of twenty-three chapters,
some of which are composed almost entirely of Scriptural texts; in others many admonitions are found and
towards the end even prayers. The introductory
words " Brother PVancis
promises obedience and
reverence to our Lord Pope Innocent" (d. 1216)
show clearly that the second rule is only an enlarged
version of tlie primitive one. In chaps, iv and xviii appears an organization, which at the time the first rule
was written (1209) could not have existed, since St.
Francis had then only twelve companions. Chap, vii, on
Working and Serving, is almost certainly of the primitive rule, for its prohibition " not to be chamberlains,
nor cellarers, nor overseers in the houses of those whom
they serve ", found scarcely, or only exceptionally, any
c. xviii of

,

;

.

.

.

The Life of "Brother Giles (AnaFrancisc, iii, 74 sq., and the introduction of
Robinson's "The Golden Sayings of the Blessed
Brother Giles", Philadelphia, 1907) may be read as an
illustration of this chapter.
It may appear strange
that neither Thomas of Celano nor St. Bonaventure
mentions this second rule, which certainly marked an
important stage in the Franciscan Order. The reason
thereof may be because it was composed in connexion
with troubles arisen within the order, on which they
preferred to keep silent.
application in 1221.
lecta

The Rule

of 1223.—St. Bonaventure (Leg. maj.,
relates that when the order had greatly increased, St. Francis had a vision which determined
him to reduce the rule to a more compendious form.
From St. Bonaventure
(See also II Cel., ii, 159.)
(loc. cit.), "Speculum perfectionis " (c. i), and other
sources we know that St. Francis, with Brother Leo
and Brother Bonizo of Bologna (see, however, on the
latter, Carmichael, "The two Companions" in Franciscan Monthly, Lx (1904), n. 86, p. 34-37), went in
(c)

c.

iv)

1223 to Fonte Colombo, a beautiful wood-covered hill
near Rieti, where, fasting on bread and water, he
caused the rule, the fruit of his prayers, to be written
by the hand of Brother Leo, as the Holy Spirit dictated.
Elias, to whom this rule was entrusted, after a
few days declared that he had lost it, hence St. Francis
the
rule rewritten.
had
Spiritual sources give other
rather dramatic circumstances, under which the new
rule

was communicated to the provincials, headed by
As the primary authorities on the life
on the point, it may be sup-

Brother Elias.

of St. Francis say nothing

posed that those records served only to justify the
Spirituals in their opposition to the rest of the order.
The rule composed in 1223 was solemnly confirmed by
the Bull "Solet annuere" of Ilonorius III, 29 Nov.,
1223 (Bull. Franc, I, 1.5), and, as St. Bonaventure
(Leg. maj., c. iv) and many other early Franciscan
writers observe, by the Bull of the Highest Priest
Jesus Christ through the impression of the Stigmata,
14 Sept., 1224.
The rule of 1223 is the Franciscan Rule properly so
,
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called, the rule which the Friars Minor still observe.
It is named by Franciscan authors "Regula bullata"

or "Regula secunda". The question has been put
whether St. Francis was quite free in drawing up the
definitive text of his rule.
From what has been already said, it may be gathered that St. Francis successively developed his rule, adapting it to the circumstances; hence if all the particulars of the former
rules are not found in the last one that is no reason to
say St. Francis omitted them against his own will.
Those who believe in an influence exercised on St.
Francis in recasting the third rule appeal to the following points: Firstly, in a letter (Opuscula S. Francisci, Quaracchi, 1904, ep. iii, p. 108 sq.) which St.
Francis wrote to a certain minister, perhaps to Elias, he
proposes that at the next chaj^ter of Whitsuntide a
chapter of the rule should be written to the effect that
if any brother has sinned venially and humljly owns it,
they (the ministers or the priests) shall " have absolutely no power of enjoining other penance save only
this: go and sin no more".
Now in c. vii of the third
rule only merciful treatment of sinning brothers in
general is recommended. Secondly, Angelo Clareno
(Trib. i, ed. Tocco, op. cit., p. 58, and "Expositio in
Reg.") tells us that the dispositions of c. x in the third
rule were much in favour of the friars, who recurred to
their ministers for the pure observance of the rule, but
Honorius III, seeing the inconvenience of such a large
concession, modified those passages, before approving
the rule. Thirdly, Gregory IX, in the Bull "Quo
elongati"_ (1230), says that he knew the intention of
St. Francis with regard to the rule, as he had assisted
him when he WTOte it and obtained its confirmation.
Fourthly, in c. xiv of the second rule, is the passage of
the evangelical prohibitions (Luke, ix, 3), which is not
to be found in the last rule, and the reason thereof is
indicated by Spiritual authorities, such as "Speculum
perfectionis", e. iii, Angelo Clareno (Trib. 1): "the
Ministers caused it to be removed from the Rule".
It is hard to say how far these assertions are true,
since we have all this information, with the exception
of that given by Gregory IX, from sources that are
not quite free of suspicion. Carmichael (Dublin Review, 1904, CXXXIV, n. 269, p. 372 sq.) has with
skill attacked all these arguments.
Still some divergence of views may have existed on a few points.
Another question connected with the former one is
whether the rule was revealed to St. Francis. To put
the question clearly we should ask, which of the three
rules was revealed?
Against the theory of the Spirituals it is more reasonable to say that St. Francis followed an inner light of grace when taking the texts of
the Gospel as his rule of life in the years 1208-1209.
Only of that first rule does St. Francis himself speak
as revealed to him.
(See the words of his Testament
cited above.)
Of course a special guidance of Providence must be admitted in a work of such importance
as the definitive Rule of St. Francis.
(2) Contents of the. Rule.
The rule is contained in
the Bull "Solet annuere", and begins with these characteristic words: "The rule and life of the Minor
Brothers is this, namely, to observe the holy Gospel of
our Lord Jesus Christ by living in obedience, without
property and in chastity." St. Francis promises
obedience to Pope Honorius and his successors, the
other brothers are to obey Brother Francis and his
successors (c. i).
Having thus laid the solid foundation of unity upon the Church, St. Francis gives particulars concerning reception, profession, and vest^
ments of the brotliers. They are forbidclen to wear
shoes, if not compelled through necessity (c. ii).
Chapter the third prescribes for the clerics " the Divine
Ofiice according to the order of the holy Roman
Church, with the exception of the Psalter; wherefore
(or, as soon as) they may have breviaries".
The laybrothers have to say Paternosters, disposed according
to the canonical hours. The brothers are to "fast

—
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" receive coins or

money"

(c. iv).

To

banish idleness

and to provide for their support, St. Francis insists on
the duty of working for " tliose brothers to whom the
Lord has given the grace of working". But they
must work in such a way that " they do not extinguish
the spirit of prayer and devotion, to which all temAs a reward of
poral things nmst be subservient".
their labour they may receive things needed, with the
Of tlie highest
exception of coins or money (c. v).
importance is chapter vi. It contains the prescrip"The
brothers shall
ideal
poverty:
of
the
most
tions

appropriate nothing to themselves, neither a house nor
And as pilgrims and strangers in
place nor anything.
this world ... let them go confidently in quest of
" This, my dearest brothers, is the height of
alms. "
the most sublime poverty, which has made you heirs
and kings of the kingdom of heaven: poor in goods, but
exalted in virtue ..." Then follows an appeal for
fraternal love and mutual confidence, " for if a mother
nourishes and loves her carnal son, how much more
earnestly ought one to love and nourish his spiritual
brother!" (c. vi). The following chapter treats of
penance to be inflicted on brothers who have sinned.
In some cases they must recur to tlieir ministers, who
" should beware lest they be angry or troubled on account of the sins of others, because anger and trouble
impede charity in themselves and in others" (c. vii).
Chapter viii charges all the brothers "always to
have one of the brothers of this religion (order) as
Minister General and servant of the whole brotherhood". At his death the provincial ministers and custodes must elect a successor in the Whitsun chapter.
The general chapter, at which the provincial ministers
are always bound to convene, is to be held every three
years, or at a longer or shorter interval, where the
After the Whitsun chapter, progeneral so wishes.
vincial chapters may be convoked by the ministers
A special cliapter on preachers follows next.
(c. viii).
The brothers are forbidden to preach in any diocese
against the will of the bishop, and unless they are approved by the minister general. The brothers must
preach " for the utility and edification of the people,
announcing to them vices and virtues, punishment
" Of the admonition and corand glory
."(c. ix).
rection of the Brothers " is the title of chapter x.
The
ministers "shall visit and admonish their brothers,
and shall humbly and charitably correct them, not
commaniling them anything against their souls and
our Rule. The brothers however who are subject
.

.

must remember
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from the feast of All Saints until the Nativity of the
Lord", during Lent, and every Friday. The forty
days' fast (obligatory in the rule of 1221), which begins
from Epiphany, is left free to the good will of the
Beautiful exhortations follow on the bebrothers.
haviour of the brothers when tliey go through the
world. They are forbidtlen to ride on horsebaciv, unless compelled by manifest necessity or infirmity (c. iii).
The next chapter "strictly enjoins on all the brothers
that in no wise they receive coins or money, either
themselves or through an interposed person". However, the ministers anti custodes have to take the greatest care of their subjects through spiritual friends, according to places and times and other circumstances,
saving always that, as has been said, they shall not

that, for God, they have renounced
their own will."
If any brother cannot observe the
rule spiritually, he must recur to his minister, who is
bound to receive him kindly (c. x). In chapter xi the
brothers are forbidden to have suspicious intimacy
with women, nor are they allowed to "enter monasteries of nuns, except those to whom special permission has been granted by the Apostolic See".
Nor
may they " be godfathers of men or women ". The
twelfth and last chapter treats of those who wish to
go among the Saracens and other infidels, for which
purpose they must obtain leave from their provincial
ministers.
The ministers are bound to ask of the

— —

pope a cardinal-protector, "so that" with these
touching words St Francis concludes his rule " being
always sulijcci- and submissive at the feet of the same
holy Church, grounded in the Catholic faith, we may
observe poverty and humility and the holy Gospel of
our Lord Jesus Christ, which we have firmly promised "
.

(c. xii).

As may be seen from this short survey the Franciscan rule contains many commandments, tempered by
the sweet exhortations of St. Francis. It is the tender
voice of a loving father that speaks to his children
through the rule. This rule has been praised in the
highest terms by different authorities. First of all St.
Francis himself had a high idea of it: "This Rule he
declared to be for his brethren the book of life, the
hope of salvation, the marrow of the Gospel, the way
of perfection, the key of Paradise and the covenant of
an eternal

alliance

..."

(II Cel.,

ii,

158).

Nicholas

III (Exiit) speaks in the same way: "This Rule is
founded on the words of the Gospel, it has its force
from the example of 'lirist's life, it is confirmed by the
words and deeils of the founders of the Church, the
Apostles". Angelo Clareno (Expositio) calls it "the
Rule of charity and piety", " the Rule of peace, truth
and piety ". " The Evangelical Rule " is a much-used
(

it in old Franciscan literature.
The influence which the Rule of St. Francis has exercised for
now seven himtlred years is immeasurable. Millions
have followed it, finding in it peace of heart, and the
means of their own and other men's sanctification.
Nor has the rule had less important effects in a more
general way.
Unlike all former rules, it established
poverty not only for the individual members, but for
the order as a whole. On this point St. Francis influenced even the Order of St. Dominic and many subsequent institutions. As early as the thirteenth century, Salimbene (ed. Holder-Egger, Mon. Germ. Hist.:
Script., XXXII, 2.56) wrote: " Whoever wants to found

expression for

a new congregation, always take something from the
Order of blessed Francis." For the general influence
of Franciscan poverty see Dubois, " St. Francis of AsThe consist, social reformer" (New York, 1906).
stitution of the order is likewise different from that of
the monastic orders. It is strictly hierarchical, the
convents being grouped into provinces which are governed by the provincials, who in turn are under the
jurisdiction of the minister general, the head ami ruler
The words of St. Francis (c. iii
of the whole order.
Reg.) " Let the clerics perform the Divine office ac-

—

:

cording to the order of the holy Roman Church, with
the exception of the Psalter", have had a singular result.
Through adopting the shorter breviary of the
papal Curia the Franciscans made this breviary popular, reformed it in many points and led to its being
(See
practically received by the whole secular clergy.
Baumer, "Geschichtedes Breviers", Freiburg im Br.,
1895, p. 318 sqq.; Batiffol, " Histoire du Br^viaire RoThe principles conParis, 1893, p. 142 sqq.)
cerning preaching as laid down by St. Francis inc. ix
of his Rule contain the secret of the great Franciscan
preachers, who have always been among the most sucFinally, chap, xii on missions
cessful and popular.

main",

amongst the infidels is a happy innovation in religious
rules, as Angelo Clareno in his exposition wisely
observed. There can be no doubt that the great impulse given to foreign missions in the thirteenth century is due to St. Francis, who was himself a missionary in the East and saw some of his brethren martyred
for the Faith.
The ideal that St. Francis
II. Interpretation.
laid down in his rule is very high the apostolical life
was to be put in practice by his brethren, and indeed
we see that St. Francis and his companions lived perBut the number of
fectly according to that standard.
the friars rapidly increasing, and on the other hand,
some being received into the order who had not the
pure intentions and the great zeal of Francis, the rule

—

;
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rise to many controversies, and, as a consequence,
to many declarations and expositions. The first exposition of the rule was given by St. Francis himself in
his Testament (12'26).
He puts there his own and his
first disciples' life as an example to the brothers.
Moreover he forbids them " to ask for any letter from
the Roman Curia, either for a church or for any other
place, whether under pretext of preaching, or on account of their bodily persecution". He enjoins also
on all brothers "not to put glosses on the Rule", but
as he had written it purely and simply, so ought they

gave

" understand it simply and purely and with holy
operation observe it until the end." Nevertheless we
have a great number of expositions of the rule, and it
cannot be saiil that they are, in their greatest part,
against the will of St. Francis.
He himself had in his
lifetime been humble enough to submit in everything
to the decisions of the Church, and so he desired his
sons to do. Even the Spirituals, who cleaved to the letter
of the rule, as Olivi and Clareno, were not against
reasonable expounding of the rule, and have WTitten
Besides, the decisions
expositions thereof themselves.
of the popes are not dispensations, but authentic interpretations of a rule, that bintls only inasmuch as it is
approved by the Church. To proceed with order, we
shall firstly speak of the authentic interpretations,
secondly of the private expositions.
These are the papal
(1) Authentic Interpretations.
Constitutions on the rule. Doubts about the meaning
and the observance of the rule having risen at the
general chapter of Assisi (1230), a deputation of
prominent men was sent to Gregory IX, to obtain a
papal decision. On 28 September, 1230, the pope
edited the Bull " Quo elongati " (Bull. Franc, I, 6S) a
document of capital importance for the future of the
order.
In this Bull the pope, claiming to know the intentions of the holy founder, since he had assisted him
in the composition and approval of the rule, declares
that for the tranquillity of conscience of the friars, the
Testament of St. Francis has no binding power over
them, as Francis, when making it, had no legislative
power. Nor are the brothers bound to all the counsels
of the Gospel, but only to those that are expressly
mentioned in the rule, by way of precept or of prohibiDispositions are made with regard to money
tion.
and property. The brothers may appoint a messenger (nuntius), who may receive money from benefactors and in the latter's name either spend it for the
present needs of the friars, or confide it to a spiritual
The principle of absolute
friend for imminent wants.
poverty is maintained for the individual friar and for
the whole community; still the use of the necessary
movable objects is granted them. These are some of
the most striking dispositions of Gregory IX, whose
principles of wise interpretation have remained fundamental for the order. Innocent IV, in the Bull " Ordinem vestrum", 14 Nov., 124.5 (Bull. Franc, I, 400),
confirmed the dispositions of his predecessor, but at
the same time made more ample concessions, since he
allowed the brothers to recur to the messenger or
spiritual friend not only for things necessary, but also
The
for things useful and convenient (commoda).
order, however, in two general chapters, at Metz, 1249,
and at Narbonne, 1260, declined to receive this privilege, inasmuch as it goes farther than the concession
of Gregory IX.
In the same Bull Innocent IV declares that all things in the use of the friars belong to the
Apostolic See, unless the donor has reserved the
ownership to himself. A necessary consequence of
this disposition was the institution of a procurator by
the same pope through the Bull " Quanto studiosius ",
li) Aug., 1247 (Bvill. 'Franc, I, 487).
This procurator
was to act in the name of the Apostolic See as a civil
party in the administration of the goods in use of the
friars.
The faculties of this procurator, or Apostolic
syndic, were nmch enlarged by Martin IV through the
Bull " Exultantes in Domino"", 18 January, 1283 (Bull.

—

,

Franc,

III, 501), especially in regard to lawsuits. The
order received the disposition of Martin IV at the
chapter of Milan, 1285, but warned at the same time
against the multiplication of legal actions (see Ehrle,
Archiv fiir Litteratur- und Kirchengeschichte, VI, 55).
The two most famous Constitutions on the Franciscan rule, which have been inserted in the text of
canon law, and which are still in uncontested authority
with the Friars Minor, are the Bulls " Exiit qui seminat" of Nicholas III, and " Exivi de Paradiso" of
Clement V. The Constitution " Exiit " (c. iii, in VI,
lilj. V, tit. xii), prepared with the advice of eminent
men in and outside the order, given at Soriano near
Viterbo, 14 Aug., 1279, treats the whole rule both
theoretically and practically.
Nicholas III, against
the enemies of the order, states that complete expropriation in common as well as in particular, is licit, holy,
and meritorious, it being taught by Christ Himself,
although He, for the sake of the weak, sometimes took
money. The brothers have the moderate use of things
according to their rule. The proprietorship goes to
the Holy See, unless the donor retains it. The question of the money is treated with special care. The
employment of the messenger and spiritual friend is
confirmed and explained. The friars have no right
over the money, nor can they call to account an unfaithful messenger.
Lest the great number of papal
decisions should produce confusion, the pope declares
that all former Bulls on the suliject are abolished, if
they are against the present one. However, this Constitution did not put an end to the questions moved by
the more zealous brothers, called Spirituals. It was
through their agitation at the papal court at Avignon
(1309-1312) that Clement
gave the Constitution
"Exivi", 6 May, 1312 (c. i, Clem., lib. V, tit. xi).
Whilst Angelo Clareno, the head of the Spirituals,
rejects all papal declarations on the rule, he speaks
well of the Bull " Exivi", " which is among the others
like a flying eagle, approaching nearest to the intention of the Founder" (Archiv ftir Litteratur- und
Kirchengeschichte, II, 139). Clement V declares that
the Friars Minor are bound to poverty {usus pauper)
in those points on which the rule insists.
Characteristic of this Bull is the casuistic manner in which the
prescriptions of the rule are treated.
It declares that
St. Francis wished to oblige his brothers under mortal
sin in all those cases in which he uses commanding
words or equivalent expressions, some of which cases
are specified. The Constitutions " Exiit " and " Exivi
have remained fundamental laws for the Franciscans,
although they were in the most important point practically suppressed by John XXII, who
his Bull
"Ad conditoremcanonum", 8 Dec, 1322 (Bull. Franc,
V, 233), renounced on behalf of the Apostolic See the
proprietorship of the goods of which the order had the
use, declaring (according to the Roman law) that in
many things the use could not be distinguished from
the property. Consequently he forbade the appointment of an .\postolic syndic. Martin V in " Amabiles
fructus", 1 Nov., 1428 (Bull. Franc, VII, 712), restored
the former state of things for the Observants.
Only the earliest ones,
(2) Private Expositions.
which had influence on the development of the order,
can be mentioned here. The most important is that
of the Four Masters, edited at least six times in old collections of Franciscan texts, under the names of Monumenta. Speculum, Firmamentum (Brescia, 1502; Salamanca, 1506, 1511; Rouen, 1509; Paris, 1512; Venice,
The chapter of the custodes at Montpellier,
1513).
1541, had ordered that the solution of some doubts
about the rule should be asked for from each province.
We know of two expositions of the rule drawn up on
this occasion.
Eccleston (c xii, alias xiii, Analecta
Francisc, I, 244) speaks of the short but severe exposition which the friars in England sent to the general,
beseeching him by the blood of Jesus Christ to let
the rule stand as it was given by St. Francis. Unfor,

V
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tunately, the text of this declaration has not been
have, however, that of the provhanded down.
ince of Paris, issued on the same occasion by four
masters of theology, Alexander of Hales, Jean de la
Rochelle, Robert of Bastia, and Richard of Cornwall.
The custos Godfried figures only as an official person.
This interesting exposition of the rule, and the most
ancient, for it was written in the spring of 1242, is
short and treats only some dubious points, in conformity with the Bull "Quo elongati" and two later
decisions of Gregory IX (1240, 1241). Their method
They propose doubts, resolve them, and
is casuistic.
sometimes leave the questions to the superiors, or invoke a decision of tlie pope, although they speak twice
(c. ii, ix) of the possible danger for the pure observance
of the rule, if too many papal privileges are obtained.
The work of the Four Masters has had the same effect
on subsequent private expositions as the Bull "Quo
elongati" had on all following pontifical declarations.
The most prolific writer on the Rule of St. Francis was
St. Bonaventure, who was compelled to answer fierce
adversaries, such as Guillaume de Saint-Amour and
His treatises are found in the Quaracchi ediothers.
tion of his works, VIII, 1S9S (see Bonaventure,
S.mnt). The standpoint of St. Bonaventure is observance of the rule as explained by the papal declarations and with wise accommodation to circumstances.
He himself exercised great influence on the decretal

We

"Exiit" of Nicholas

III.

same time as St. Bonaventure, Hugo of
about 1 2S0) wrote several treatises on the rule.
His exposition is found in the above-mentioned col.\bout the

Digne

(d.

lections, for instance in the "Firmamentum" (Paris,
1512), IV, f. xxxiv, V. (Venice, 1513), III, f. xxxii, v.

Jiihn of Wales (Guallensis) wrote before 1279 an exposition, edited in "Firmamentum" (Venice, 1513),
In his treatise " De Perfectione evanIII, f. xxviii, V.
gelica ", John of Peckham has a special chapter (c. x)
Franciscan
rule, often quoted as an exposition,
on the
"Firmamentum", ed. 1512, IV, f. xciv, v; 1513,

David

of .\ugsburg's sober explanation,
III, f.
written before the Bull " Exiit ", is edited in great part
"
Zeitschrift
fCir Kirchengeschichte", vol.
by Lempp in
Ixxii, r.
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Parisiensis (O. Cap.), whose learned but extravagant
work has been put on the Index of forbidden books.
Finally, Bonaventure Dernoye (Medulla S. Evangehi

per Christum dictata S. Franci-sco in sua seraphica
Regula. Antwerp, 1657) and Ladislas de Boris (O.
Meditations sur la Regie des Freres Mineurs
(Paris, 1898) have written voluminous works on the
rule for purposes of preaching and pious meditation.
The Rule of St. Francis is observed to-day by the
Friars Minor and the Capuchins without dispensations.
Besides the rule, both have their own general constitutions.
The Conventuals profess the rule " juxta Constitutiones Urbanas" (1628), in which all former papal
declarations are declared not to be binding on the Conventuals, and in which their departure from the rule,
especially with regard to poverty, is again sanctioned.
Texts: The original of the Bull "Solet annuere" is preserved as a relic in the sacristy of S. Francesco at Assisi. The
t'ap.).

—

also found in the registers of Honorius III. in the Vatican
.Archives. Fac-similes of both and also of 'Exiit" and' 'Exivi"
are published in 'Seraphicse Legislationis Textus Originales"
(Rome, 1901). The texts alone: "Seraphicce Legislationis
Textus Oriffinales" (Quaracchi, 1897).
Critical editions of
the rules, with introductions on their origin: Opuscuta S. P.
Franmct (Quaracchi, 1904); Bohmer, Analekten zur Geschichte
des Franciscus von Assisi CTiibingen, Leipzig, 1904). The papal
decretals on the rule: Sbar-4lea, Bultarium Franciscanum,
I-III (Rome, 1759-1765), V-VII (Rome. 1S98-1904). English
.
translations of the second and third rule: Works of
SI. Francis of .Assisi (London. 1882), 25-63; critical edition:
Paschal Robinson, The Writings of SI. Francis of Assisi (Philadelphia, 1906), 25-74; de la Warb. The Writings of St. Francis
of Assisi (London, 1907), 1-36.
Literature: Carmichael, The Origin of the Rule of St.
Francis in Dublin Review, CXXXIV, n. 269 (.\pril. 1904). 357385; Muller, Die Anfdnge des Minorilenordens und der Bussbruderschaften (Freiburg im Br., IS85). A good corrective of
Muller is Ehrle. Conlroversen iiber die Anfdnge des Minorilenordens in Zeitschrift fur kath. Theologie (1887), XI, 725-746;
Idem, Die Spaltung des Franciscanerordens in die Communitdi
und die Spiritualen in Archiv fiir Litteratur- und Kirchengeschichte (Berlin, 1887), III, 554 sq.; Schnurer, Fram von Assisi
(Munich. 1905), 81-109; Fischer, Der heilige Framiskus
von Assisi wdhrend der Jahre 1219-1221 (Fribourg, 1907).
Very little has been written on the old expositors of the

text

is

'

'

...

—

See however; Hilarius Parisiensis, Regula Fralrum
Minorum juita Rom. Ponlificum decreta et documenta Ordinis
explanata (Lyons, Paris, 1870), X-XXX.
A list of all the expositors till the middle of the seventeenth century is given by
Sbaralea, SupplementumaU Scriptores Ord. Min. (Rome, 1806),
rule.
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(Gotha, 1S98-99), 15-46, 340-360. Another expositor of the Franciscan rule towards the end of the
thirteenth century, was Pierre Johannis Olivi, who, besides a methodical exposition (P'irmamentum, 1513,
III, f. cvi, r.), wrote a great number of tracts relating
These treatises,
especially to Franciscan poverty.
comprised under the name "De perfectione evangelica " are not yet printed in their entirety [see Ehrle,
"Archiv tiir Litteratur- und Kirchengeschichte", III,
497, and Oliger, " .\rchivum Franciscanum Historicum" (1908), I, 617]. The theories of poverty taught
by Olivi exercised great fascination over the Spirituals,
especially over .\ngelo Clareno (d. 1337), whose exposition of the rule will shortly be published by the
Of others who directly or indirectly
present WTiter.
exposed the rule, or particular points of it, we can only
name the best known, according to the centuries in
which they lived. Fourteenth century: Ubertino of
f'asale, Gundisalvus of Vallebona, Petrus Aureoli,
Bartholomew of Pisa, Bartholo di Sassoferrato (a
Fifteenth century: St. Bernardine of Siena,
lawyer).
.St. 'John Capistran, Cristoforo di Varese (not pul>
lished), Alessandro .4riosto (Serena Conscientia), Jean
Sixteenth century: BrendoPerrin, Jean Philippi.
Unus, Gilbert Nicolai, .\ntonio de Cordova, Jerome
Seventeenth
of Politio (O. Cap.), Francis Gonzaga.
century: Peter Marchant, Pedro of Navarre, MatEighteenth century: Kerktheucci, De Gubernatis.
hove, Kazenberger (several times reedited in nineteenth century), Castellucio, Viatora Coccaleo (O.
Nineteenth cenCap.), Gabriello .\ngelo a Vincentia.
tury: Benoffi, O. lil. Con. (Spirito della Regola de'
Frati Minori, Rome, 1807; Fano, 1841) Alberto a
Bulsano (Knoll, O. Cap.), Winkes, Maas, Hilarius

OUGER.

(Span. Fr.vncisco de Borja y
Ar.\gon), Saint, b. 28 October, 1510, was the son of
Juan Borgia, third Duke of Gandia, and of Juana of
Aragon; d. 30 September, 1572. The future saint was
unhappy in his ancestry. His grandfather, Juan Borgia, the second son of Alexander VI, was assassinated
in Rome on 14 June, 1497, by an unknown hand, which
his family always believed to be that of Ca>sar Borgia.
Rodrigo Borgia, elected pope in 1492 under the name
The eldest,
of Alexander VI, had eight children.
Pedro Luis, had acquired in 14S5the hereditary Duchy
of Gandia in the Kingdom of Valencia, which, at his
death, passed to his brother Juan, who had married
Maria Enriquez de Luna. Having been left a widow
by the murder of her husband, Alaria Enriquez withdrew to her duchy and devoted herself piously to the
education of her two children, Juan and Isabel, .\fter
the marriage of her son in 1509, she followed the example of her daughter, who had entered the convent
of Poor Clares in Gandia, and it was through these two
women that sanctity entered the Borgia family, and in
the House of Gandia was begun the work of reparation
which Francis Borgia was to cro«Ti. Great-grandson
of Alexander ^'I, on the paternal side, he was, on his
mother's side, the great-grandson of the Catholic King
Ferdinand of Aragon. This monarch had procured
the appointment of his natural son, Alfonso, to the
Archbishopric of Saragossa at the age of nine years.
By Anna de Gurrea, Alfonso had two sons, who
succeeded him in his archiepiscopal see, and two
tlaughters, one of whom, Juana, married Duke Juan of
Gandia and became the mother of our saint. By this
marriage Juan had three sons and four daughters.

Francis

Bor^a
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second, contracted in 1523, he had five sons and
five daughters. The eldest of all and heir to the dukedom was Francis. Piously reared in a court which felt
the influence of the two Poor Clares, the mother and
sister of the reigning duke, Francis lost his own mother
when he was but ten. In 1521, a sedition amongst the
populace imperilled the child's life, and the position of
the nobility. When the disturbance was suppressed,
Francis was sent to Saragossa to continue his education
at the court of his uncle, the archbishop, an ostentatious prelate who had never been consecrated nor even
ordained priest. Although in this court the Spanish
faith retained its fervour, it lapsed nevertheless into
the inconsistencies permitted by the times, and Francis
could not disguise
from himself the
relation in which
his
grandmother
stood to the dead

archbishop,

though
much

he

al-

was

indebted to

for his early
religious training.
While at Saragossa
I'Vancis cultivated
lier

mind and

at-

tracted the attention of his relatives
by his fervour.

They, being desirous of assuring the
Initune of the heir
Gandia, sent
the age of
St. Francis Bokgia
twelve to Tordesillas as page to the Infanta Catarina, the youngest
child and companion in solitude of the unfortunate
queen, Juana the Mad.
In 1525 the Infanta married King Juan III of Portugal, and Francis returned to Saragossa to complete
his education. At last, in 152S, the court of Charles V
was opened to him, and the most brilliant future
awaited him. On the way to Valladolid, while passing,
brilliantly escorted, through Alcald de Henares, Francis encountered a poor man whom the servants of the
Inquisition were leading to prison. It was Ignatius of
Loyola. The young nobleman exchanged a glance of
emotion with the prisoner, little dreaming that one
day they should be united by the closest ties. The
emperor and empress welcomed Borgia less as a subject than as a kinsman. He was seventeen, endowed
with every charm, accompanied by a magnificent train
of followers, and, after the emperor, his presence was
the most gallant and knightly at court. In 1529, at
the desire of the empress, Charles V gave him in marriage the hand of Eleanor de Castro, at the same time
making him Marquess of Lombay, master of the
hounds, and equerry to the empress, and appointing
of

him at

Eleanor Camarera Mayor. The newly-created Marquess of Lombay enjoyed a privileged station. Whenever the emperor was travelling or conducting a campaign, he confided to the young equerry the care of the
empress, and on his retiu'n to Spain treated him as a
confidant and friend. In 15.35, Charles V led the expedition against Tunis unaccompanied by Borgia, but in
the following year the favourite followed his sovereign
on the unfortunate campaign in Provence. Besitles
the virtues which made him the model of the court and
the personal attractions which made him its ornament,
the Marquess of Lombay possessed a cultivated musical taste. He delighted above all in ecclesiastical compositions, and these display a remarkable contrapuntal
style and bear witness to the skill of the composer,
justifying indeed the assertion that, in the sixteenth

century and prior to Palestrina, Borgia was one of the
cliief

restorers of sacred music.
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By a

In 1538, at Toledo, an eighth child was born to the
Marquess of Lombay, and on 1 May of the next year
the Empress Isabella died. The equerry was conmiissioned to convey her remains to Granada, where they
were interred on 17 May. The death of the empress
caused the first break in tlie brilliant career of the
Martiuess and Marchioness of Lombay. It detached
them from the court and taught the nobleman the
vanity of life and of its grandeurs. Blessed John of
Avila preached the funeral sermon, and Francis, having made known to him his desire of reforming his life,
returned to Toledo resolved to become a perfect Christian.
On 26 June, 1539, Charles V named Borgia
Viceroy of Catalonia, and the importance of the charge
tested the sterling qualities of the courtier. Precise
instructions determined his course of action. He was
to reform the administration of justice, put the finances in order, fortify the city of Barcelona, and repress
outlawry. On his arrival at the viceregal city, on 23
August, he at once proceeded, with an energy which
no opposition could daunt, to build the ramparts, rid
the country of the brigands who terrorized it, reform
the monasteries, and develop learning.
During his
vice-regency he showed himself an inflexible justiciary,
and above all an exemplary Christian. But a series of
grievous trials were destined to develop in him the
work of sanctification begun at Granada. In 1543 he
became, by the death of his father, Duke of Gandia,
and was named by the emperor master of the household of Prince Philip of Spain, who was betrothed to
the Princess of Portugal. This appointment seemed
to indicate Francis as the chief minister of the future
reign, but by God's permission the sovereigns of Portugal opposed the appointment. Francis then retired
to his Duchy of Gandia, and for three years awaited the
termination of the displeasure which barred him from
court.
He profited by this leisure to reorganize his
duchy, to found a university in which he himself took
the degree of Doctor of Theology, and to attain to a
still higher degree of virtue.
In 154G his wife died.
The duke had invited the Jesuits to Ciandia and become their protector and disciple, and even at that
time their model. But he desired still more, and on 1
February, 1548, became one of them by the pronunciation of the solemn vows of religion, although authorized by the pope to remain in the world, until he
should have fulfilled his obligations towards his children and his estates his obligations as father and as

—

ruler.

On

31 August, 1550, the Duke of Gandia left his
estates to see them no more. On 23 October he arrived
at Rome, threw himself at the feet of St. Ignatius, and
edified by his rare humility those especially who recalled the ancient power of the Borgias.
Quick to
conceive great projects, he even then urged St. Ignatius to found the Roman College.
On 4 February,
1551, he left Rome, without making known his intention of departure. On 4 April, he reached Azpeitia in
Guipuzcoa, and chose as his abode the hermitage of
Santa Magdalena near Oiiate. Charles V having permitted him to relinquish his possessions, he abdicated in
favour of his eldest son, was ordained priest 23 May, and
at once began to deliver a series of sermons in Guipuzcoa
which revived the faith of the country. Nothing was
talked of throughout Spain but this change of life, and
Onate became the object of incessant pilgrimage. The
neophyte was obliged to tear himself from prayer in
order to preach in the cities which called him, and
which his burning words, his example, and even his
mere appearance, stirred profoundly. In 1553 he was
invited to visit Portugal. The court received him as a
messenger from God and vowed to him, thenceforth, a
veneration which it has always preserved. On his return from this journey, Francis learned that, at the
request of the emperor, Pope Julius III was willing to
bestow on him the canlinalate. St. Ignatius prevailed
upon the pope to reconsider this decision, but two
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years later the project was renewed and Borgia anxiously inquired whetlier he might in conscience oppose
a desire of the pope. St. Ignatius again relieved his
embarrassment by requesting him to pronounce the
solemn vows of profession, by which he engaged not to
accept any dignities save at the formal command of
the pope. Thenceforth the saint was reassured. Pius
IV and Pius V loved him too well to impose upon him
a dignity which would have cau.sed him distress. Gregory XIII, it is true, appeared resolved, in 1572, to
overcome his reluctance, but on this occasion death
saved him from the elevation he had so long feared.
On 10 June, 1554, St. Ignatius named Francis Borgia commissary-general of the Society in Spain. Two
years later he confided to him the care of the missions
of the East and West Indies, that is to say of all the
missions of the Society. To do this was to entrust to a
recruit the future of his order in the peninsula, but in
this choice the founder displayed his rare knowledge of
men, for within seven years Francis was to transform
the provinces confided to him. He found them poor in
subjects, containing but few houses, and those scarcely
known. He left them strengthened by his influence
and rich in disciples drawn from the highest grades of
society. These latter, whom his example had done so
much to attract, were assembled chiefly in his novitiate at Simancas, and were sufficient for numerous
foundations. Everything aided Borgia his name, his

—

sanctity, his eager

power

of initiative,

and

his influence

with the Princess Juana, who governed Castile in the
absence of her brother Philip. On 22 April, 1555,
Queen Juana the Mad died at Tordesillas, attended by
Borgia. To the saint's presence has been ascribed the
serenity enjoyed by the queen in her last moments.
The veneration which he inspired was thereby increased, and furthermore his extreme austerity, the
care which he lavished on the poor in the hospitals, the
marvellous graces with which God surrounded his
apostolate contributed to augment a renown by which
he profited to further God's work. In 1565 and 1506
he founded the missions of Florida, New Spain, and
Peru, thus extending even to the New World the
effects of his insatiable zeal.

In December, 1556, and three other times, Charles
V shut himself up at Yuste. He at once summoned
thither his old favourite, whose example had done so
much to inspire him with the desire to abdicate. In
the following month of August, he sent him to Lisbon
to deal with various questions concerning the succesWhen the emperor died, 21 Septemsion of Juan III.
ber, 1558, Borgia was unable to be present at his
bedside, but he was one of the testamentary executors
appointed by the monarch, and it was he who, at the
solemn .services at Valladolid, pronounced the eulogy
of the deceased sovereign. A trial was to close this
period of success. In 1559 Philip II returned to reign
in Spain. Prejudiced for various reasons (and his prejudice was fomented bymany who were envious of Borgia, some of whose interpolated works had been recently
condemned by the Inquisition), Philip seemed to have
forgotten his old friendship for the Marquess of Lombay, and he manifested towards him a displeasure
which increased when he learned that the saint had
gone to Lisbon. Indifferent to this storm, Francis

continued for two years in Portugal his preaching and
his foundations, and then, at the request of Pope Pius
IV, went to Rome in 1,561. But storms have their
providential mission. It may be questioned whether
but for the disgrace of 1543 the Duke of Gandia would
have become a religious, and whether, but for the trial
which took him away from Spain, he would have accomplished the work which awaitetl him in Italy. At
Rome it was not long before he won the veneration of
Cardinals Otho Truchsess, Archljishop of
Augsburg, Stanislaus Hosius, and Alexander Farne.se
evinced towards him a sincere friendship. Two men
above all rejoiced at his coining. They were Michael
the public.
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Pope Pius V, and Charles BorBorgia's example aided to become a

Ghisleri, the future

romeo,

whom

saint.

On 16 February, 1564, Francis Borgia was named
assistant general in Spain and Portugal, and on 20
January, 1565, was elected vicar-general of the Society of Jesus. He was elected general 2 July, 1565, by
thirty-one votes out of thirty-nine, to succeed Father
James Laynez. Although much weakened by his
austerities, worn by attacks of gout and an affection of
the stomach, the new general still possessed much
strength, which, added to his abundant store of initiative, his daring in the conception and execution of vast
designs, and the influence which he exercised over the
Christian princes and at Rome, made him for the
Society at once the exemplary model and the providential head. In Spain he had had other cares in addition to those of government. Henceforth he was to be
only the general. The preacher was silent. The director of souls ceased to exercise his activity, except
through his correspondence, which, it is true, was immense and which carried throughout the entire world
light and strength to kings, bishops and apostles, to
nearly all who in his day served the Catholic cause.
His cliief an.xiety being to strengthen and develop his
order, he sent visitors to all the provinces of Europe, to
'The instructions, with
Brazil, India, and Japan.
which he furnished them were models of prudence,
kindness, and breadth of mind. For the missionaries
as well as for the fathers delegated by the pope to the
Diet of Augsburg, for the confessors of princes and the
profeesors of colleges he mapped out wide and secure
paths. While too much a man of duty to permit relaxation or abuse, he attracted chiefly by his kindness,
souls to good by his example. The edition of
the rules, at which he laboured incessantly, was completed in 1567.
He published them at Rome, dispatched them (throughout the Society), and strongly
urged their observance. The text of those now in
force was edited after his death, in 15S0, but it differs
little from that issued by Borgia, to whom the Society
owes the chief edition of its rules as well as that of the
Spiritual Exercises, of which he had borne the expense
in 1548. In order to ensure the spiritual and intellectual formation of the yoimg religious and the apostolic
character of the whole order, it became necessary to
take other measures. The task of Borgia was to establish, first at Rotne, then in all the provinces, wisely
regulated novitiates and flourishing houses of study,
and to develop the cultivation of the interior life by
establishing in all of these the custom of a daily hour
of prayer.
He completed at Rome the house and church of S.
Andrea in Quirinale, in 1567. Illustrious novices flocked
thither, among them Stanislaus Kostka (d. 1568),
and the future martyr Rudolph Acquaviva. Since his
first journey to Rome, Borgia had been preoccupied
with the idea of founding a Roman college, and while
In
in Spain had generously supported the project.
1567, he built the church of the college, assured it even
then an income of six thousand ducats, and at the
same time drew up the rule of studies, which, in 1583,
inspired the compilers of the Ratio Studiorum of the
Society. Being a man of prayer as well as of action,
the saintly general, despite overwhelming occupations,
did not permit his soul to be distracted from continual
contemplation. Strengthened by so vigilant and holy
an administration the Society could not but develop.
Spain and Portugal numbered many foimdations; in
Italy Borgia created the Roman province, and
founded several colleges in Piedmont. France and the
Northern province, however, were the chief field of his
triumphs. His relations with the Cardinal de Lorraine
and his influence with the French Coiu't made it possi-

and won

ble for him to put an end to numerous misimderstandings, to secure the revocation of several hostile edicts,
colleges in France. In Flanders

and to found eight
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and Bohemia, in the TjtoI and in Germany, he maintained and multiplied important foundations. The
province of Poland was entirely his work. At Rome
everything was transformed under his hands. He had
built S. Andrea and the church of the Roman college.
He assisted generously in the building of the Gesu, and
although the official founder of that church was Cardinal Farnese, and the Roman College has taken the
name of one of its greatest benefactors, Gregory XIII,
Borgia contributed more than anyone towards these
foundations. During the seven years of his government, Borgia had introduced so many reforms into his
order as to deserve to be called its second founder.
Three saints of this epoch laboured incessantly to further the renaissance of Catholicism. They were St.
Francis Borgia, St. Pius V, and St. Charles Borromeo.
The pontificate of Pius V and the generalship of
Borgia began within an interval of a few months and
ended at almost the same time. The saintly pope had
entire confidence in the saintly general, who conformed with intelligent devotion to every desire of the
pontiff.
It was he who inspired the pope with the
idea of demanding from the Universities of Perugia
and Bologna, and eventually from all the Catholic
It
universities, a profession of the Catholic faith.
was also he who, in 1568, desired the pope to appoint a
commission of cardinals charged with promoting the
conversion of infidels and heretics, which was the germ
of the Congregation for the Propagation of the Faith,
A pestiestablished later by Gregory XV, in 1622.
lential fever invaded Rome in 1566, and Borgia organized methods of relief, established ambulances, and
distributed forty of his religious to such purpose that
the same fever having broken out two years later it
was to Borgia that the pope at once confided the task
of safeguarding the city.
Francis Borgia had always greatly loved the foreign
missions.
He reformed those of India and the Far
East and created those of America. Within a few
years, he had the glory of numbering among his sons
sixty-six martyrs, the most illustrious of whom were
the fifty-three missionaries of Brazil who with their
superior, Ignacio Azevcdo, were massacred by Huguenot corsairs. It remained for Francis to terminate
his beautiful life with a splendid act of obedience to
the pope and devotion to the Church.
On 7 June, 1571, Pius V requested him to accompany his nephew, Cardinal Bonelli, on an embassy to
Spain and Portugal. Francis was then recovering
from a severe illness; it was feared that he had not the
strength to bear fatigue, and he himself felt that such a
journey would cost him his life, but he gave it generSpain welcomed him with transports. The
ously.
old distrust of Philip II was forgotten. Barcelona and
Valencia hastened to meet their former viceroy and
saintly duke. The crowds in the streets cried: " Where
They found him emaciated by penis the saint? "
Wherever he went, he reconciled differences
ance.
and soothed discord. At Madrid, Philip II received
him with open arms, the Inquisition approved and
recommended his genuine works. The reparation
was complete, and it seemed as though God wished
by this journey to give Spain to understand for
the last time this living sermon, the sight of a saint.
Gandia ardently desired to behold its holy duke, but
he would never consent to return thither. The embassy to Lisbon was no less consoling to Borgia,
i^mong other happy results he prevailed upon the
king, Don Sebastian, to ask in marriage the hand of
Marguerite of Valois, the sister of Charles IX. This
was the desire of St. Pius V, but this project, being
formulated too late, was frustrated by the Queen of
Navarre, who liad meanwhile secured the hand of MarAn order from the pope exguerite for her son.
pressed his wish that the embassy should also reach
the French court. The winter promised to be severe
and was destined to prove fatal to Borgia. Still more

FRANCIS

grievous to him was to be the spectacle of the devastation which heresy had caused in that country, and
which struck sorrow to the heart of the saint. At
Blois, Charles IX and Catherine de' Medici accorded

Borgia the reception due to a Spanish grandee, but to
the cardinal legate as well as to liim they gave only fair
words in which there was little sincerity. On 25 February they left Blois. By the time they reached
Lyons, Borgia's lungs were already affected. Under
these conditions the passage of Mt. Cenis over snowcovered roads was extremely painful. By exerting all
his strength the invalid reached Turin.
On the way
the people came out of the villages crying: " We wish

Advised of his cousin's condition,
to see the saint".
Alfonso of Este, Duke of Ferrara, sent to Alexandria
and liad him brought to his ducal city, where he remained from 19 April until 3 September. His recovery was despaired of and it was said that he would
not survive the autumn. Wishing to die either at
Loretto or at Rome, he departed in a litter on 3 September, spent eight days at Loretto, an<l then, despite
the sufferings caused by the slightest jolt, ordered his
bearers to push forward with the utmost speed for
Rome. It was expected that any instant might see the
end of this agony. They reached t he " Porta del Popolo"

on 28 September. The dying man halted his litter and
thanked God that he had been able to accomplish this
act of obedience. He was borne to his cell which was
soon invaded by cardinals and prelates. For two days
Francis Borgia, fully conscious, awaited death, receiving those who visited him and blessing through his
younger brotlier, Thomas Borgia, all his children and
grandchildren. Shortly after midnight on 30 September, his beautiful life came to a peaceful and painless
close.
In the Catholic Church he had been one of the
most striking examples of the conversion of souls after
the Renaissance, and for the Society of Jesus he had
been the protector chosen by Providence to whom,
after St. Ignatius, it owes most.
In 1607 the Duke of Lerma, minister of Philip III
and grandson of the holy religious, having seen his
granddaughter miraculously cured through the intercession of Francis, caused the process for his canonizaThe ordinary process, begun at
tion to be begun.
once in several cities, was followed, in 1617, by the
Apostolic process. In 1617 Madrid received the remains of the saint. In 1624 the Congregation of Rites
announced that his beatification and canonization
might be proceeded with. The beatification was celebrated at Madrid with incomparable splendour. Urban VIII having decreed, in 1631, that a Blessed might
not be canonized without a new procedure, a new proIt was reserved for Clement
to
cess was begvm.
sign the Bull of canonization of St. Francis Borgia, on
20 June, 1670. Spared from the decree of Joseph
Bonaparte who, in 1809, ordered the confiscation of all
shrines and precious objects, the silver shrine containing the remains of the saint, after various vicissitudes,
was removed, in 1901, to the church of the Society
at Madrid, where it is honoured at the present time.
It is with good reason that Spain and the Church
venerate in St. Francis Borgia a great man and a great
The highest nobles of Spain are proud of their
saint.
descent from, or their connexion with him. By his
penitent and apostolic life he repaired the sins of his
family and rendered glorious a name, which but for
him, would have remained a source of humiliation for
the Church. His feast is celebrated 10 October.
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Pierre Suau.
Franciscan Brothers.
ular.

See Third

Order Reg-

Franciscan Order, a term commonly used to designate

tlie

members

of the various foundations of religi-

whether men or women, professing to observe the
Rule of St. Francis of Assisi in some one of its several
forms. The aim of the present article is to indicate
ous,

briefly the origin and relationship of these different
It is customary to say that St. Francis
foundations.
founded three ortlers, as we read in the Office for 4
Oct.: "Tresordineshic ordinat: primunuiue Fratrum

nominat Minoruin:

pauperumque
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llistoria genealogica

fit

Dominaruin

sed I^cenitentium tertius sexum capit ut(Brev. Horn. Scrap., in Solem. S. P. Fran.,
These three orders, viz. the Friant. 3, ad Laudes).
ars Minor, tlie I-'oor Ladies or Clares, and the Brotliers
and Sisters of Penance, are generally referred to as the
First, Second, and Tliird Orders of St. Francis.
The existence of the Friars Minor or first order
properly dates from 1209, in which year St. Francis
ol)tained from Innocent III an unwritten approbation
of the simple rule he had composed for the guidance of
This rule has not come down to
his first companions.
us in its original form; it was subsequently rewritten
by the saint and solemnly confirmed by Honorius III,
29 Nov., 1223 (Lift. "Solet Annuere"). This second
rule, as it is usually called, of the Friars Minor is the
one at present professed throughout the whole First
Order of St. Francis (see Francis, Rule of S.mnt).
The foundation of the Poor Ladies or second order
may be said to have been laid in 1212. In that year
St. Clare (q. v.), who had besought St. Francis to he
allowed to embrace the new manner of life he had instituted, was established by him at St. Damian's near
Assisi, together with several other pious maidens who
had joined her. It is erroneous to suppose that St.
Francis ever drew up a formal rule for these Poor
Ladies, and no mention of such a document is found in
any of the early authorities. The rule imposed upon
the Poor Ladies at St. Damian's about 1219 by Cardinal Ugolino, afterwards Gregory IX, was recast by
St. Clare towards the end of her life, with the assistance
of Cardinal Rinaldo, afterwards Alexander IV, and in
this revised form was approved by Innocent IV, 9
Aug., 12.53 (Litt. "Solet Annuere"). (See Poor

medius:

rumque"

Clares.)
Tradition assigns the year 1221 as the date of the
foundation of the Brothers and Sisters of Penance,
now known as tertiaries. This third order was devised by St. Francis as a sort of middle state between
the cloister and the world for those who, wishing to
follow in the saint's footsteps, were debarred by marriage or other ties from entering either the first or
second order. There has been some difference of
opinion as to how far the saint composed a rule for
these tertiaries.
It is generally admitted, however,
that the rule approved by Nicholas IV, 18 Aug., 1289
(Litt. "Supra Montem") does not represent the original rule of the third order.
Some recent writers have tried to show that the
third order, as we now call it, was really the startingpoint of the whole Franciscan Order. They assert
that the Second and Third Orders of St. Francis were
not added to the First, but that the three branches,
the Friars Minor, Poor Ladies, and Brothers and Sisters of Penance, grew out of the lay confraternity of
penance which was St. Francis's first and original intention, and were separated from it into different groups
by Cardinal Ugolino, the protector of the order, during St. Francis's absence in the East (1219-21). This
interesting, if somewhat arbitrary, theory is not with-

out importance for the early history of all three orders,
but it is not yet sufficiently proven to preclude the
more usual account given above, aecorchng to which
the Franciscan Order developed into three distinct
branches, namely, the first, second, and tliird orders,
by process of addition and not by process of division,
and this is still the view generally received.
Coming next to the present organization of the
Franciscan Order, the Friars Minor, or first order, now
comprises three separate bodies, namely: the Friars
Minor properly so called, or parent .stem, founded, as
has Ijeen said, in 1209, the Friars Minor Conventuals,
and the Friars Minor ( 'apucliins, which grew out of the
parent stem, and were constituted independent orders
in 1517 and 1019 respectively.
All three orders profess the rule of the Friars Minor approved by Honorius
III in 1223, but each one has its particular constitutions and its own minister general (see Capuchin

Friars Minor; Conventuals, Order of Friars
Minor). The various lesser foundations of Franciscan friars following the rule of the first order, which
once enjoyed a separate or quasi-separate existence,
are now either extinct, like the Clareni, Coletani, and
Celestines, or have become amalgamated with the
Friars Minor, as in the case of the Observants, Reformat!, Recollects, Alcantarines, etc. (On all these
lesser foundations, now extinct, see Friars Minor).
As regards the Second Order, of Poor Ladies, now
commonly called Poor Clares, this order includes all
the different monasteries of cloistered nuns professing
the Rule of St. Clare approved by Innocent IV in 12.>3,
whether they observe the same in all its original strict-

ness or according to the dispensations granted by
Urban IV, 18 Oct., 12G3 (Litt. " Beata Clara") or the
constitutions drawn up by St. Colette (d. 1447) and

approved by Pius

18 March, 1458 (Litt. "Etsi").
Sisters of the Annunciation
in some sense offshoots of
the second order, but they now follow different rules
from that of the Poor Ladies (see Annunciation,
The Orders op the; I. Annun glides; Concep(See

II,

Poor Clares.)

The

and the Conceptionists are

tionists).

In connexion with the Brothers and Sisters of Penance or Third Order of St. Francis, it is necessary to
distinguish between the third order secular and the
third onler regular.
The third order secular was
founded, as we have seen, by St. Francis about 1221
and embraces devout persons of both sexes living in
the world and following a rule of life approved by
Nicholas IV in 1289, and modified by Leo XIII, 30
May, 1883 (Constit. "Misericors"). It includes not
only members who form part of local fraternities, but
also isolated tertiaries, hermits, pilgrims, etc.

(See

Third Order Secular.)

The early history of the
uncertain and is susceptible of
controversy. Some attribute its foundation to St.
Elizabeth of Hungary (q. v.) in 1228, others to
Blessed .Angelina of Marsciano in 1395. The latter is
saitl to have established at Foligno the first Franciscan
monastery of enclosed tertiary nuns in Italy. It is
certain that early in the fifteenth century tertiary
third ortler regular

is

communities of men and women existed in different
parts of Europe and that the Italian friars of the third
order regular were recognized as a mendicant order by
the Holy See. Since about 1458 the latter body has
been governed by its own minister general and its
members take solemn vows. (See Third Order
Regular.)
In addition to this third order regular, properly so
and quite independently of it, a very large
of Franciscan tertiary congregations, "both of
men and women, have been founded, more especially
since the beginning of the nineteenth century.
These
new foundations have taken as a basis of their institutes a special rule for members of the third order living in community approved by Leo X, 20 Jan., 1521
(Bull "Inter"), although this rule is greatly modified
called,

number
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their particular constitutions which, for the rest,
differ widely according to the end of each foundation.
These various congregations of regular tertiaries are
either autonomous or under episcopal jurisdiction, and
for the most part they are Franciscan in name only,
not a few of them having abandoned the habit and
even the traditional cord of the order.
For the vexed question of the origin and evolution of the
three orders, see Mijlleh, Die Anfiinge des Minoritenordms

und

der Btissbruderschaflen (Freiburg, 1S85),

33 sqq.

;

Ehrlb

Zeitschr. f. k. Theol., XI, 743 sqq.; Mandonnet. Les
regies et le gouvemement de VOrdo de Fwnitenlia au XIII'
siecle in Opuscules de critique historique, vol. I, fase. IV (Paris,
1902); Lemmens in Rom. QuaTlalschrifl, XVI, 93 sqq.; Van
Ortroy in Analecla Bollandiann, XVIII, 294 sqq., XXIV, 415
sqq.; d'Alencon in Etudes Franciscaines, II, 616 sq.; Goetz
in Zeitschrijt far Kirchengeschichte. XXIII, 97-107. The rules
of the three orders are printed in Seraphirce Leqislaticntis Texlus

in

Originates (Quaracchi,

1897).

A

general conspectus of the

Franciscan Order and its various branches is given in HoLzAPFEL, Manuale Hislorice O.F.M. (Freiburg, 1909); HeimBUCHEB, Die Orden und Kmgregalionen (Paderborn, 1907). H,
307-533; also Patrem, Tableau si/noplique de tout I'Ordre Seraphique (Paris, 1879); and Cusack, St. Francis and the Franciscans

(New York,

1867).

Paschal Robinson.
Francis Caracciolo, Saint, co-founder with John
Augustine Adorno of the Congregation of the Minor
Clerks Regular; b. in Villa Santa Maria, in the
Abruzzo (Italy), 1.3 October, 1503; d. at Agnone, 4
June, 1008. He belonged to the Pisquizio branch of
the Caracciolo and received in baptism the name of
Ascanio. From his infancy he was remarkable for his
gentleness and uprightness.
Having been cured of
leprosy at the age of twenty-two he vowed himself to
an ecclesiastical life, and distributing his goods to the
poor, went to Naples in 1.585 to study theology.
In
1587 he was ordained priest and joined the confraternity of the Bianchi della Giusiizia (The white robes
of Justice), whose object was to assist condemned
criminals to die holy deaths.
letter from Giovanni

A

Agostino Adorno to another Ascanio Caracciolo, begging him to take part in founding a new religious institute, having been delivered by mistake to our saint,
he saw in the circumstance an evidence of the Divine
Will towards him (15S8). He a.ssisted in drawing up
rules for the new congregation, which was approved by
Sixtus V, 1 July, 1588, and confirmed by Gregory XI V,
IS February, 1591, and by Clement VIII, 1 June', 1592.
The congregation is both contemplative and active,
and to the three usual vows a fourth is added, namely,
that its members must not aspire to ecclesiastical dignities outside the order nor seek them within it.
Adoration of the Blessed Sacrament is kept up by rotation,

and mortification

is

continually practised.

The motto

of the order " Ad majorem Dei Resurgentis
gloriam" was chosen from the fact that Francis and
Adorno made their profession at Naples on Low Sunday, 9 April, 1589. In spite of his refusal he was
chosen general, 9 March, 1593, in the first house of the

congregation in Naples, called St. Mary Major's or
Pietrasanta, given to them by Sixtus V.
He made
three journeys into Spain to establish foundations
under the protection of Philip II and Philip III. He
opened the house of the Holy Ghost at Madrid on 20
January, 1 599, that of Our Lady of the Annunciation
at Valladolid on 9 September, 'iGOl, and that of St.
Joseph at Alcali sometime in 1001, for teaching science.
In Rome he obtained possession of St. Leonard's church, which he afterwards exchanged for that
of St. Agnes in the Piazza Navona (18 September,
1.598), and later he secured for the institute the church
of San Lorenzo in Lucina (11 June, IGOC), which was
made over to him by a bull of Pope Paul V, and which
was, however, annulled by the Bull "Susceptum" of
Pope Pius
(9 November, 1900).
St. Francis Caracciolo was the author of a v.aluable
work, "Le sette stazioni .sopra la Passione di N. S.
GesCl Christo", which was printed in Rome in 1710.
He loved the poor. Like St. Thomas Aquinas, a rela-
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by

tive

on

his mother's side, his purity

was

angelic.

Pope

Paul V desired to confer an important bishopric on
him, but he steadfastly refused it. His frequent
motto was " Zelus domus tuic comedit me '. Invited
by the Oratorians at Agnone in the Abruzzo to convert their house into a college for his congregation, he
fell ill during the negotiations and died there on the
'

vigil of Corpus Christi.
He was beatified by Pope
Clement XIV on 4 June, 1709, and canonized by Pope
Pius VII on 24 May, 1807. In 1838 he was chosen as
patron of the city of Naples, where his body lies. At
first he was buried in St. Mary Major's, but his remains
were afterwards translated to the church of Monteverginella, which was given in exchange to the Minor
Clerks Regular (1823) after their suppression at the
time of the French Revolution. St. Francis is no
longer venerated there with the old fervour and devo-

tion.

Candida-Gonzaga, Memorie delle Famiglie nobili delle promncie mendionah d'ltalia (Naples, 1876), III; Memorie delta
Famiglia Caracciolo del Conte Fraricesco dei principi Caracciolo
(Naples, 1893-97); which give the history of his family. Livea
of the saint by Vives (Naples, 1654); Pistelli (Rome, 1700);
Cencelli (Naples, 1769); Ferrante (Naples, 1862); Taglialatela, Terzo centenario di S. Francesco Caracciolo (Naples,
1908), For the history of the order see Tapia, De religiosis
rebus (Naples. 1594); Piselli, Notizia historica della religione de
PP. Chierici RegolaH Minori (Rome, 1710).

Francesco Paoli.
Francis de Geronimo (Girolamo, Hieronymo),
Saint, b. 17 December, 1042; d. 11 May, 1716. His
birthplace was (Irottaglie, a small town in Apulia,
situated about five or six leagues from Taranto. At
the age of sixteen he entered the college of Taranto,
which was under the care of the Society of Jesus. He
studied humanities and philosophy there and was so
successful that his bishop sent him to Naples to attend
lectures in theology and canon law at the celebrated
college of Gesu Vecchio, which at that time rivalled the
greatest universities in Europe.
He was ordained
there, 18 March, 1060.
After spending four years in
charge of the pupils at the college of nobles in Naples,
where the students surnamed him the holy prefect,
il santo prejetto, he entered the novitiate of the Society
;

At the end of his first year's
probation he was sent with an experienced missioner
to get his first lessons in the art of preaching in the
neighbourhood of Otranto. A new term of four
years spent labouring in the towns and villages at
missionary work revealed so clearly to his superiors
his wonderful gift of preaching that, after allowing
him to complete his theological studies, they determined to devote him to that work, and sent him to
reside at tlie C!esu Nuovo, the residence of the professed fathers at Naples.
Francis would fain have
gone and laboured, perhaps even laid down his life,
as he often saitl, amidst the barbarous and idolatrous
nations of the Far East. He wrote frequently to his
superiors, begging them to grant him that great
favour.
Finally they told him to abandon the idea
altogether, anil to concentrate all his zeal and energy
on the city and Kingdom of Naples. Francis understood this to be the will of God, and insisted no more.
Naples thus became for forty years, from 1676 till his
death, the centre of his apostolic labours.
He first devoted himself to stirring up the religious
enthusiasm of a congregation of workmen, called the
"Oratorio della Missione", established at the professed
house in Naples. The main object of this association
was to provide the missionary father with devoted
helpers amidst the thousand difficulties that would
suddenly arise in the course of his work. Encouraged
by the enthusiastic sermons of the director, these
good people became zealous co-operators. One remarkable feature of their work was the multitude of
sinners they brought to the feet of Francis.
In the
notes which he sent his superiors concerning his
favourite missionary work, the saint takes great
of Jesus, 1 July, 1070.
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pleasure in speaking of the fervour that animated the
members of his dear "Oratory". Nor did their
devoted director overlook the material needs of those
who assisted him in the good work. In the Oratory
he succeeded in establishing a viont dc piitc. The
capital was increased by the gifts of tlie associate.
Thanks to this institute, they could have each day, in
case of illness, a sum of four carlines (about one-third
of a dollar) should death visit any of the members
a respectable funeral was accorded them, costing the
institute eighteen ducats; and they had the further
;

privilege, which was much sought after, of being
mterred in the church of the Gesil Nuovo (see Brevi
He established also in the Gesu
notizie, pp. 131-G).
one of the most important and beneficial works
of the professed house in Naples, the general Com-

munion on the
notizie, 126).

third

of each month (Brevi
indefatigable preacher, and

Sunday

He was an

often spoke forty times in one day, choosing those
streets which he knew to be the centre of some secret
scandal. His short, energetic, and eloquent sermons
touched the guilty consciences of his hearers and
worked miraculous conversions. The rest of the
week, not given over to labour in the city, was spent
visiting the environs of Naples; on some occasions
passing through no less than fifty hamlets in a day, he
preached in the streets, the public squares, and the
churches. The following Sunilay he would have the
consolation of seeing at the Sacred Table crowds of
11,000, 12,000 oreven 13,000 persons; according to his
biographers there were ordinarily 15,000 men present

at the monthly general
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Communion.

But his work par excellence was to give missions in
the open air and in the low quarters of the city of
Naples. His tall figure, ample brow, large dark eyes
and aquiline nose, sunken cheeks, pallid countenance,
and looks that spoke of his ascetic austerities produced
a wonderful impression. The people crushed forward
to meet him, to see him, to kiss his hand, and to touch
When he exhorted sinners to repent^
his garments.
ance he seemed to acquire a power that was more than
natural, and his feeble voice became resonant and
"He is a lamb, when he talks", the
awe-inspiring.
people said, " but a lion when he preaches". Like the
ideal popular preacher he was, when in presence of an
audience as fickle and impressionable as the Neapolitans, Francis left nothing undone that could strike
their imaginations.
At one time he would bring a
skull into the pulpit, and showing it to his hearers
would drive home the lesson he wished to impart at
another, stopping suddenly in the middle of his discourse, he would uncover his shoulders and scourge
himself with an iron chain till he bled. The effect was
;

young men of evil lives would rush forward and follow the example of the preacher, confessing their sins aloud; and abandoned women would
cast themselves before the crucifix, and cut off their
long hair, giving expression to their bitter sorrow and
irresistible;

repentance. This apostolic labour in union with the
cruel penance and the ardent spirit of prayer of the
saint worked wonderful results amidst the slaves of
vice and crime.
Thus the two refuges in Naples contained in a short time over 250 penitents each and in
the Asylum of the Holy Cihost he sheltered for a while
190 children of these unfortimates, preserving them
thereby from the danger of afterwards followmg the
shameful trade of their mothers. He had the consolation of seeing twenty-two of them embrace the
religious life.
So also he changed the royal convict
ships, which were sinks of iniquity, into refuges of
Christian peace and resignation and he tells us further
that he brought many Turkish and Moorish slaves to
the true faith, and made use of the pompous ceremonials at their baptism to strike tlie hearts and
imaginations of the spectators (Brevi notizie, 121-6).
;

;

Whatever time was unoccupied by his town missions
he devoted to giving country or village missions of

four, eight, or ten days, but never more; here and
there he gave a retreat to a religious community, but
in order to save his time he would not hear their confessions [cf. Recueil de lettres per le Nozze Malvezzi
Hercolani (1S76), p. 28]. To consolidate the good
work, he tried to establish everywhere an association
of St. Francis Xavier, his patron and model or else a
congregation of the Blessed Virgin. For twenty-two
years he preached her praises every Tuesday in the
Neapolitan church, known by the name of St. Mary of
Constantinople. Although engaged in such active
exterior work, St. Francis had a mystical soul.
He
was often seen walking through the streets of Naples
with a look of ecstasy on his face and tears streaming
from his eyes; his companion had constantly to call
his attention to the people who saluted him, so that
Francis finally decided to walk bare-headed in public.
He had the reputation at Naples of being a great
miracle worker; and his biographers, as those who
testified during the process of his canonization, did
not hesitate to attribute to him a host of wonders and
cures of all kinds. His obsequies were, for the Neapolitans, the occasion of a triimiphant procession ; and
had it not been for the intervention of the Swiss guard,
the zeal of his followers might have exposed the remains to the risk of desecration. In all the streets and
squares of Naples, in every part of the suburbs, in the
smallest neighbouring hamlets, every one spoke of the
holiness, zeal, elocjuence, and inexhaustible charity of
the deceased missionary. The ecclesiastical authorities soon recognized that his cause of beatification
;

should be begun. On 2 May, 1758, Benedict XIV
declared that Francis de Geronimo had practised the

and cardinal virtues in an heroic degree.
beatified soon afterwards only
for the storm that assailed the Society of Jesus about
Pius VII
this time and ended in its suppression.
could not proceed with the beatification till 2 May,
theological

He would have been

1806 and Gregory XVI canonized the saint solemnly
on 26 May, 1839.
St. Francis de Geronimo wrote little.
Some of his
letters have been collected by his biographers and in;

serted in their works; for his writings, cf. Sommervogel, "Bibl. de la Comp. de J&us", new ed.. Ill, col.
1358.
must mention by itself the account that he
wrote to his superiors of the fifteen most laborious
years of his ministry, which has furnished the mateThe
rials for the most striking tletails of this sketch.
work dates from October, 1693. The saint modestly
calls it "Brevi notizie delle cose di gloria di Dio accadute negli exercizi delle sacre missioni di Napoli da
quindici anni in qua, quanto sic potuto richiamare in

We

memoria". Boero published it in "S. Francesco di
Girolamo e le sue Missioni dentro e fuori di Napoli",
The archives of the
p. 67-181 (Florence, 1SS2).
Society of Jesus contain a voluminous collection of his
sermons, or rather developed plans of his sermons. It
is w-ell to recall this proof of the care he took in preparing himself for the ministry of the pulpit, for his
biographers are wont to dwell on the fact that his
eloquent discourses were extemporaneous.

Among his chief biographers the following are worthy of particular mention: Stradiotti, who lived twenty-five years with
the saint in the professed house at Naples and had been his
superior; he wrote his life in 1719, just three years after death
of Francis.
Six years later, in 1725, a new life appeared,
He lived with
written by a very remarkable Jesuit, Bagnati.
St. Francis for the last fifteen years of his life and was his
ordinary confessor. The most popular biography is that written by DE Bonis, who composed his work at the time the process
Worthy of
of beatification of the saint was being drawn up.
note, also, is the Summarium de virtutibus ven. P. Francisci de
It is a work fo be used with caution: the
(17.^11.
postulator of the srunt's cause. Muzzarelli, extracted from it a
great nutiil.rr ipf i[jip<»rtant facts relating to the labours and
miracles nf tlit' ,s;iiiit, Raccolta di avveminenti singolari e documpitti aulcntivi sptll'inti alia vita del B. Francesco di Geronimo"
(Rome, INO61. Lastly, the Hi^toire de S. Francois de Geronimo,
ed. Bach (Metz, IS.Sl), is the most complete work on the
subject, but strives too much after the edification of the reader.
C. Carayon, Bihliographie historique de la Compafmc de Jesus,
nn. 1861-89 (Paris, 1S64).
OrtrOY.
FraNCIS

Hieronymo

Van

;
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for Francis, on his own initiative, the position of Provost of the Chapter of Geneva, a post in the patronage
It was the highest office in the diocese,
of the pope.

M. de Boisy yielded and Francis received Holy orders
(1593).

From the time of the Reformation the seat of the
Bishopric of Geneva had been fixed at Annecy. There
with apostolic zeal, the new provost devoted himself
to preaching, hearing confessions, and the other work
of his ministry. In the following year (1594) he
volunteered to evangelize Le Chablais, where the
Genevans had imposed the Reformed Faith, and
which had just been restored to the Duchy of Savoy.
He made his headquarters in the fortress of Allinges.
Risking his life, he journeyed through the entire
district, preaching constantly; by dint of zeal, learning, kindness, and holiness he at last obtained a hearHe then settled in Thonon, the chief town. He
ing.
confuted the preachers sent by Geneva to oppose him
he converted the syndic and several prominent Calvinists.
At the request of the pope, Clement VIII, he
went to Geneva to interview Theodore Beza, who was
The latter
called the Patriarch of the Reformation.
received him kindly and seemed for a while shaken,
but had not the courage to take the final steps. A
large part of the inhabitants of Le Chablais returned
to the true fold (1597 and 1598). Claude de Granier
then chose Francis as his coadjutor, in spite of his
refusal, and sent him to Rome (1599).
Pope Clement VIII ratified the choice; but he
wished to examine the candidate personally, in presence of the Sacred College. The improvised examination was a triumpli for Francis. " Drink, my
son", said the Pope to him. "from your cistern, and
from your living wellspring; may your waters issue
forth, and may they become public fountains where
The prophesy was
the world may quench its thirst.
On his return from Rome the religious
to be realized.
affairs of the territory of Gex, a dependency of France,
necessitated his going to Paris. There the coadjutor
formed an intimate friendship with Cardinal de Ji6ruUe, Antoine Deshayes, secretary of Henry IV, and
'

'

himself, who wished "to make a third in
this fair friendship" {<'ire de tiers dans celte belle
amitii).
The king made him preach the Lent at
Court, and wished to keep him in France. He urged
him to continue, by his sermons and writings, to teach

Henry IV
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Francis de Sales, Saint, Bishop of Geneva,
Doctor of the Universal Church b. at Thorens, in the
Duchy of Savoy, 21 August, 1567; d. at Lyons, 28
December, 1622. His father, Franijois de Sales de
Boisy, and his mother, Fran^oise de Sionnaz, belonged
to old Savoyard aristocratic families. The future
saint was the eldest of six brothers. His father intended him for the magistracy and sent him at an
early age to the colleges of La Roche and Annecy.
From 1583 till 1588 he studied rhetoric and humanities at the college of Clermont, Paris, under the care of
the Jesuits. While there he began a course of theAfter a terrible and prolonged temptation to
ology.
despair, caused by the discussions of the theologians
of the day on the question of predestination, from
which he was suddenly freed as he knelt before a
miraculous image of Our Lady at St. Etienne-desGres, he made a vow of chastity and consecrated
himself to the Blessed Virgin Mary. In 1588 he
studied law at Padua, where the Jesuit Father Possevin was his spiritual director.
He received his diploma of doctorate from the famous Pancirola
1592.
Having been admitted as a lawyer before the senate
of Chamb^ry, he was about to be appointed senator.
His father had selected one of the noblest heiresses of
Savoy to be the partner of his future life, but Francis declared his intention of embracing the ecclesiastical life.
A sharp struggle ensued. His father
would not consent to see his expectations thwarted.
Then Claude de Granier, Bishop of Geneva, obtained

those souls that had to live in the world how to have
confidence in God, and how to be genuinely and truly
pious graces of which he saw the great necessity.
On the death of Claude de Granier, Francis was
consecrated Bishop of Geneva (1602). His first step
was to institute catechetical instructions for the

—

faitliful,

both yoimg and old.

He made prudent

regulations for the guidance of his clergy. He carefully visited the parishes scattered through the rugged
mountains of his diocese. He reformed the religious
communities. His goodness, patience, and mildness
became proverbial. He had an intense love for the
poor, especially those who were of respectable family.
His food was plain, his dress and his household simple.
He completely dispensed with superfluities and lived
with the greatest economy, in order to be able to
provide more abundantly for the wants of the needy.
He heard confessions, gave advice, and preached incessantly.
He wrote innumerable letters (mainly
letters of direction) and found time to publish the

numerous works mentioned below. Together with
St. Jane Frances de Chantal, he founded (1607) the
Institute of the Visitation of the Blessed Virgin, for

young girls and widows who, feeling themselves called
to the religious life, have not sufficient strength, or
lack inclmation, for the corporal
great orders. His zeal extended
of his own diocese.
He delivered
vent discourses which are still

austerities of the

beyond the limits
the Lent and Adfamous those at

—

Dijon (1604), where he first met the Baroness de
Chantal; at Chamb6ry (1606); at Grenoble (1616,
1017, 1618), where he converted the Mar^chal de
Lesdiguieres.
During his last stay in Paris (November, 1618, to September, 1019) he had to go into the
pulpit each day to satisfy the pious wishes of those
who thronged to hear him. "Never", said they, "have
such holy, such apostolic sermons been preached."
He came into contact here with all the distinguished
ecclesiastics of the day, and in particular with St.
Vincent de Paul. His friends tried energetically to
induce him to remain in France, offering Inm first the
wealthy Abbey of Ste. Genevieve and then the coadjutor-bishopric of Paris, but he refused all to return
to Annecy.
In 1022 he had to accompany the Court of Savoy
into France.
At Lyons he insisted on occupying a
small, poorly furnished room
a house belonging to
the gardener of the Visitation Convent. There, on
27 December, he was seized with apoplexy. He received the last sacraments and made his profession of

m

faith, repeating constantly the words: "God's will be
done! Jesus, my God and my all!" He died next
day, in the fifty-sixth year of his age. Immense
crowds flocked to visit his remains, which the people
o'' Lyons were anxious to keep in their city.
With
much difficulty his body was brought back to Annecy,
but his heart was left at Lyons. A great number of
wonderful favours have been obtamed at his tomb
His heart, at
in the Visitation Convent of Annecy.
the time of the French Revolution, was carried by the

Visitation

nuns from Lyons to Venice, where

it

is

venerated to-day. St. Francis de Sales was beatified
in 1061, and canonized by Alexander VII in 1665; he
was proclaimeil Doctor of the Universal Church by
Pope Pius IX, in 1877.
The following is a list of the principal works of the
holy Doctor: (1) "Controversies", leaflets which the
zealous misxioner scattered among the inhabitants
of Le Chablais in the beginning, when these people did
not venture to come and hear him preach. They
form a complete proof of the Catholic Faith. In the
first part, the author defends the authority of the
Church, and in the second and third parts, the rules
of faith, which were not observed by the heretical
ministers. The primacy of St. Peter is amply vindicated.
(2) "Defense of the Standard of the Cross",
a demonstration of the virtue (a) of the True Cross;
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the Crucifix (c) of the Sign of the Cross (d), an
explanation of the Veneration of the Cross. (3) "An
Introduction to the Devout Life", a work intended to
lead " Philothea", the soul living in the world, into
the paths of devotion, that is to say, of true and solid
Every one should strive to become pious, and
piety.
" it IS an error, it is even a heresy", to hold that piety
In the first
is incompatible with any state of life.
part the author helps the soul to free itself from all
inclination to, or affection for, sin; in the second, he
teaches it how to be imited to God by prayer and the
sacraments in the third, he exercises it in the practice
of virtue; in the fourth, he strengthens it against
temptation; in the fifth, he teaches it how to form its
The "Introduction",
resolutions and to persevere.
which is a masterpiece of psychology, practical
morality, and common sense, was translated into
nearly every language even in the lifetime of the
author, and it has smce gone through innumerable
editions.
(4) "Treatise on the Love of God", an
authoritative work which reflects perfectly the mind
and heart of Francis de Sales as a great genius and a
great saint. It contains twelve books. The first
four give us a history, or rather explain the theory,
of Divine love, its birth in the soul, its growth, its perfection, and its decay and aimihilation the fifth book
shows that this love is twofold the love of complacency and the love of benevolence; the sixth and
seventh treat of affective love, which is practised in
prayer; the eighth and ninth deal with effective love,
that is, with conformity to the will of God, and submission to His good pleasure. The last three resume
what has preceded and teach how to apply practically
the lessons taught therein. (5) "Spiritual Conferences"; familiar conversations on religious virtues
addressed to the sisters of the Visitation and collected
by them. We find in them that practical common
sense, keenness of perception, and delicacy of feeling
which were characteristic of the kind-hearted and
These are divided
energetic Saint.
(6) "Sermons".
into two classes: those composed previously to his
consecration as bishop, and which he himself wrote
out in full and the discourses he delivered when a
bishop, of which, as a rule, only outlines and synopses
have been preserved. Some of the latter, however,
were taken down in extenso by his hearers. Pius IX,
in his Bull proclaiming him Doctor of the Church,
calls the Saint "The Master and Restorer of Sacred
Eloquence". He is one of those who at the beginning
of ttie seventeenth century formed the beautiful
French language; he foreshadows and prepares the
way for the great sacred orators about to appear.
He speaks simply, naturally, and from his heart. To
speak well we need only love well, was his maxim.
His mind was imbued with the Holy Writings, which
he comments, and explains, and applies practically
with no less accuracy than grace. (7) "Letters",
mostly letters of direction, in which the minister of
God effaces himself and teaches the soul to listen to
God, the only true director. The advice given is
suited to all the circumstances and necessities of life
and to all persons of good will. While trying to
efface his own personality in these letters, the saint
makes himself known to us and unconsciously discovers to us the treasures of his soul.
large
(8)
number of very precious treatises or opuscula.
Migne (5 vols., quarto) and Vivos (12 vols., octavo,
Paris) have edited the works of St. Francis de Sales.
But the edition which we may call definitive was
published at Annecy in 1892, by the English Bene(b), of

;

;

;

—

;

—

;

A

Dom Mackey: a work remarkable for its typographical execution, the brilliant criticism that settles
the text, the large quantity of hitherto unedited
matter, and the interesting study accompanying each
volume. Dom Mackey published twelve volumes.
Father Navatel, S.J., is continuing the work.
may give here a brief r&um6 of the spiritual teaching
dictine,

We

contained in these works, of which the Church has
said: "The writings of Francis de Sales, filled with
celestial doctrine are a bright light in the Church,
pointing out to souls an easy and safe way to arrive
at the perfection of a Christian life." (Breviarium
Romanum, 29 January, lect. VI.)
There are two elements in the spiritual life: first, a
struggle against our lower nature secondly, union of
our wills with God, in other words, penance and love.
St. Francis de Sales looks chiefly to love.
Not that he
neglects penance, which is absolutely necessary, but
he wishes it to be practised from a motive of love. He
requires mortification of the senses, but he relies first
on mortification of the mind, the will, and the heart.
This interior mortification he requires to be unceasing
and always accompanied by love. The end to be
realized is a life of loving, simple, generous, and constant fidelity to the will of God, which is nothing else
than our present duty. The model proposed is
Christ, whom we must ever keep before our eyes.
"You will study His countenance, and perform your
;

actions as He did" (Introd., 2nd part, ch. i). The
practical means of arriving at this perfection are:
remembrance of the presence of C!otl, filial prayer, a
right intention in all our actions, and frequent recouree to God by pious and confiding ejaculations and
interior aspirations.
Besides the Institute of the Visitation, which he
founded, the nineteenth century has seen associations
of the secular clergy and of pious laymen, and several
religious congregations, formed under the patronage

Among them we may mention
of the holy Doctor.
the Missionaries of St. FVancis de Sales, of Annecy; the
Salesians, founded at Turin by the Venerable Don
Bosco, specially devoted to the Christian and technical
education of the children of the poorer classes; the
Oblates of St. Francis de Sales, established at Troyes
(France) by Father Brisson, who try to realize in the
religious and priestly life the spirit of the holy Doctor,
we have described it, and such as he beit to the nuns of the Visitation.
Mackey, (Euvres de St Francois de Sales (Annecy, 1S92 );

such as

queathed

—

CliARLEa-AuGUSTE DE SALES, Hisloire du Bicnheurcux Francois
de Sales (2nd ed., Paris, 1885); Camus, Esprit de S. Francois de
Sates (2d ed., Paris, 1833): and in Collection S. Hotiore d'Ej/lau
(Paris, 1904); Vie de S. Francois de Sates by Hamon (Paris);
Pbuennes (Paris); de Margbrie (Paris); Strowski, SI
Francois de Sales (Paris); Annates Salrsiennes in Reim MenMackey has given an English transsuclle (Paris, 1906, etc.).
lation of the Letters to Persons in the World, and of the Letters to
Persons in Religion (London); he has also published noteworthy
articles on St. Francis de Sales as an Orator (London) and >S/.
Francis de Sales as a Director in Am. Eccl. liev. (1898).

Raphael Pernin.
Francis of Assisi, Saint, founder of the Franciscan Order, b. at Assisi in Umbria, in llSl or 1182 the
exact year is uncertain d. there, 3 October, 122G. His
father, Pietro Bernardone, was a wealthy Assisian
cloth merchant. Of his mother, Pica, little is known,
but she is said to have belonged to a noble family of
Provence. Francis Wixs one of several children. The
legend that he was born in a stable dates from the
fifteenth century only, and apjiears to have originated
in the desire of certain writers to make his life resemble that of Christ. At baptism the saint received the
name of Giovanni, which his father afterwards altered
to Francesco, through fondness it would seem for
PVance, whither business had led him at the time of
In any ca.se, since (ho cliild wa.s rehis son's birth.
named in infancy, the change can hardly have had
anything to do with his aptitude for learning French,
as some have thought. Francis received some elementary instruction from the priests of St. George's at
Assisi, though he learned more perhaps in the school
of the Troubadours, who were just then making for
refinement in Italy. However this may be, he was not
very studious, and his literary education remained
incomplete. Although associated with his father in
trade, he showed little Uking for a merchant's career,

—
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and his parents seem to have indulged his every whiin.
of Celano, his first biographer, speaks in very
severe terms of Francis's youth. Certain it is that the
saint's early life gave no presage of the golden years
that were to come. No one loved pleasure more than
Francis; he had a ready wit, sang merrily, delighted
in fine clothes and showy display.
Handsome, gay,
gallant, and courteous, he soon became the prime
favourite among the young nobles of Assisi, the foremost in every feat of arms, the leader of the civil revels,
the very king of frolic. But even at this time Francis
showed an instinctive sympathy with the poor, and
though he spent money lavishly, it still flowed in such
channels as to attest a princely magnanimity of spirit.
When about twenty, Francis went out with the townsmen to fight the Perugians in one of the petty skirmishes so frequent at that time between the rival cities.
The Assisians were defeated on this occasion, and
Francis, being among those taken prisoners, was held
captive for more than a year in Perugia.
low fever
which he there contracted appears to have turned his
thoughts to the things of eternity; at least the emptiness of the life he had been leading came to him during
that long illness.
With returning health, however,
Francis's eagerness after glorj' reawakened and his
fancy wandered in search of victories; at length he
resolved to embrace a military career, and circumstances seemed to favour his aspirations. A knight of
Assisi was about to join "the gentle count", Walter of
Brienne, who was then in arms in the Neapolitan
States against the emperor, and Francis arranged to
accompany him. His biographers tell us that the
night before Francis set forth he had a strange dream,
in which he saw a vast hall hung with armour all
marked with the Cross. "These", said a voice, "are
for you and your soldiers ". "I know I shall be a great
prince", exclaimed Francis exultingly, as he started
for Apuha. But a second illness arrested his course at
Spoleto.
There, we are told, Francis had another
dream in which the same voice bade him turn back to
Assisi. He did so at once. This was in 1205.
Although Francis still joined at times in the noisy

Thomas

A

revels of his former comrades, his changed demeanour
plainly showed that his heart was no longer with them
a. yearning for the lifo nf tlip spiril. linH nlrpndy possessed it.
His companions twitted Francis on his
absent-mindedness and asked if he were minded to be
married. "Yes", he replied, "I am about to take a
wife of surpassing fairness. " She was none other than

Lady Poverty whom Dante and Giotto have
wedded to his name, and whom even now he had begun to love. After a short period of uncertainty he
that

began to seek in prayer and solitude the answer to his
he had already given up his gay attire and waste-

call;

ful

ways.

One day, while

crossing the

Umbrian

plain

on horseback, Francis unexpectedly drew near a poor
leper. The sudden appearance of this repulsive object
filled him with disgust and he instinctively retreated,
but presently controlling hLs natural aversion he dismounted, embraced the unfortunate man, and gave
him all the money he had. About the same time Francis made a pilgrimage to Rome. Pained at the miserly
offerings he saw at the tomb of St. Peter, he emptied
his purse thereon.
Then, as if to put his fastidious
nature to the test, he exchanged clothes with a tattered mendicant and stood for the rest of the day
fasting among the horde of beggars at the door of the
basilica.
Not long after his return to Assisi, whilst
Francis was praying before an ancient crucifLx in the
forsaken wayside chapel of St. Damian's below the
town, he heard a voice saying: "Go, Francis, and
repair
house, which as you see is falling into ruin."
Taking this behest literally, as referring to the ruinous
church wherein he knelt, Francis went to his father's
shop, impulsively l)iincllc(l (ogether a load of coloured
drapery, and moiiiiling his horse hastened to Foligno,
then a mart of some importance, and there sold both

my

FRANCIS

horse and stuff to procure the money needful for the
restoration of St. Damian's. When, however, the poor
priest who officiated there refused to receive the gold
thus gotten, Francis flung it from him disdainfully.
The elder Bernardone, a most niggardly man, was

incensed beyond measure at his son's conduct, and
Francis, to avert his father's wrath, hid himself in a
cave near St. Damian's for a whole month. When he
emerged from this place of concealment and returned
to the town, emaciated with hunger and squahd with
dirt, Francis was followed by a hooting rabble, pelted
with mud and stones, and otherwise mocked as a mad-

mau. Finally, he was dragged home by his father,
beaten, bound, and locked in a dark closet. Freed by
mother during Bernardone's absence, Francis returned at once to St. Damian's, where he found a
shelter with the officiating priest, but he was soon after
cited before the city consuls by his father. The latter,
not content with having recovered the scattered gold
from St. Damian's, sought also to force his son to
forego his inheritance.
This Francis was only too
eager to do; he declared, however, that since he had
entered the service of God he was no longer under civil
jurisdiction. Having therefore been taken before the
bishop, Francis stripped himself of the very clothes he
wore, and gave them to his father, saying: "Hitherto
I have called you my father on earth; henceforth I
desire to say only 'Our Father who art in Heaven.'"
Then and there, as Dante sings, were solemnized
Francis's nuptials with his beloved spouse, the Lady
Poverty, under which name, in the mystical language
afterwards so familiar to him, he comprehended the
total surrender of all worldly goods, honours, and
privileges. And now Francis wandered forth into the
hills behind Assisi, improvising hymns of praise as he
went. "I am the herald of the great King", he declared in answer to some robbers, who thereupon
despoiled him of all he had and threw him scornfully
in a snow drift.
Naked and half frozen, Francis
crawled to a neighbouring monastery and there
worked for a time as a scullion. At Gubbio, whither
he went next, Francis obtained from a friend the cloak,
girdle, and staff of a pilgrim as an alms. Returning to
Assisi, he traversed the city begging stones for the
restoration of St. Damian's. These he carried to the
old cnapel, set in place himself, and so at length rebuilt
it.
In the same way Francis afterwards restored two
other deserted chapels, St. Peter's, some distance
from the city, and St. Mary of the Angels, in the plain
below it, at a spot called the Porziuncola. Meantime
he redoubled his zeal in works of charity, more especially in nursing the lepers.
On a certain morning in 1208, probably 24 February, Francis was hearing Mass in the chapel of St.
Mary of the Angels, near which he had then built himself a hut; the Gospel of the day told how the disciples
of Christ were to possess neither gold nor silver, nor
scrip for their journey, nor two coats, nor shoes, nor a
staff, and that they were to exhort sinners to repentance and announce the Kingdom of God. Francis
took these words as if spoken directly to himself, and
so soon as Mass was over threw away the poor fragment left him of the world's goods, his shoes, cloak,
pilgrim staff, and empty wallet. At last he had found
his vocation.
Having obtained a coarse woolen tunic
of "beast colour", the dress then worn by the poorest
Umbrian peasants, and tied it round him with a
knotted rope, Francis went forth at once exhorting
the people of the country-side to penance, brotherly
love, and peace.
The Assisians had already ceased to
scoff at Franois; they now paused in wonderment;
his exaniiile even drew others tii him,
Bernard of
Qiiiiilavallr, a. miiuiiiile of tin' to\yii, was the first to
join Francis, and lie was soon followed by Peter of
Cattaneo, a well-known canon of the cathedral. In
the true spirit of religious enthusiasm, Francis repaired to the church of St. Nicholas and sought to
his

;
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Each
of the Gospels on the altar.
opened at passages where Christ told His dis-

random the book
time

it

ciples to leave all things and follow Ilira.
be our rule of life", exclaimed Francis,

"

This shall

and

led his

companions to the public square, where they forthwith
gave away all their belongings to the poor. After this
they procured rough habits like that of Francis, and
built themelves small huts near his at the Porziuncola.
A few days later Giles, afterwards the great
ecstatic and sayer of "good words", became the third
The little band divitled and
follower of Francis.
went about, two and two, making such an impression
that before long several
behaviour
and
by their words
other disciples grouped
themselves round Francis
eager to share his poverty,

their cloister; sleeping in
haylofts, grottos, or church
porches, they toiled with
the labourers in the fields,

among them being Sabbatinus, vir bonus at Justus, Moricus, who had belonged to the Crucigeri,
John of Capella, who afterwards fell away, Philip " the
Long", and four others of
whom we know only the
names. When the number
of his
cre.ased

companions had
to plevpn,

and when none gave them

work they would beg. In
a short while Francis and his
companions gained an imand men of
grades of life and
of thought flocked
to the order.
Among the
new recruits made about
this time by Francis were

mense

ways

Francis

found it eypedient to draw
up a written rule for t hem
This first rule, as it is called,
of the Friars Minor has not
.

in its origi-

nal form, but

appears to

it

influence,

tlifferent

in-

come down to us
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them. About 1211 they obtained a permanent foothold near Assisi, through the generosity of the Benedictines of Monte Subasio, who gave them the little
chapel of St. Mary of the Angels or the Porziuncola.
Adjoining this humble sanctuary, already dear to
Francis, the first Franciscan convent was formed by
the erection of a few small huts or cells of wattle,
straw, and mud. and enclosed by a hedge.
From this
settlement, which became the cradle of the Franciscan
Order (Caput et Mater Onlinis) and the central spot in
the life of IVancis, the Friars Minor went forth two by
two exhorting the people of the surrounding country.
Like children "careless of the day", they wandered
from place to place singing in their joy, and calling
themselves the Lord's minstrels.
The wide world was

thrice opening at

the famous Three Companions,
who afterwards

wrote his life, namely:
Angelus Tancredi, a noble
cavalier; Leo, the saint's

have been very short and
simple, a mere informal

and confessor
and Rufinus, a cousin of
.secretary

adaptation of the Gospel
precepts already selected
by Francis for the guidance
of his first companions, and
which he desired to prac-

.St.

Clare;

besides Juniper,

"the renowned jester of the

Lord ".
During the Lent

of 1212 a
new joy, great as it was unexpected, came to Francis.
(Mare, a young heiress of
Assisi, mo ved hy the
_saint/s jjreachliig at
the

tise in all their perfection.

When

this rule was ready
the Penitents of Assisi, as
Francis and his followers
styled themselves, set out

,

church of St. Gcnri;e, smiglit
Rome to seek the apTiinroiit, :iiid bcL^yed to be
proval of the Holy See, alalLiwed to .ml.nioe tlie
though as yet no such apnew manner if life he luuT
probation was obligatory.
By liis ailvice,
founded
There are ditfering accounts
St. Fhanc 13 OF Assisi
~Clare, wlio was then but
of Francis's reception by
Delia Robbla, in the cell wh sre St. Francis died, S. Maria
secretly
left her
eighteen,
Innocent III.
It seems,
degli Angeli near .\ssisi
father's house on the night
however, that Guido,
two
companions
and
with
was
then in Rome, commended following Palm Simday,
Bishop of Assisi, who
Francis to Cardinal John of St. Paul, and that at the went to the Porziuncola, where the friars met her in
instance of the latter, the pope recalled the saint whose procession, carrying lighted torches. Then Francis,
first overtures he had, as it appears, somewhat rudely
having cut off her hair, clothed her in the Minorite
rejected.
Moreover, in spite of the sinister predic- habit and thus received her to a life of poverty, penClare stayed provisionally with
tioijs of others in the Sacred College, who regarded th e
ance, and seclusion.
_niode of life_prppose d by francis as unsafe and im^ some Benedictine nuns near Assisi, until Francis could
practicable. Innocent, moved it is said by a dream in
provide a suitable retreat for her, and for St. Agnes,
which he beheld the Poor Man of Assisi upholding the her sister, and the other pious maidens who had joined
tottering Lateran, gave a verbal sanction to the rule
her.
He eventually established them at St. Damisubmitted by Francis and granted the saint and his an's, in a dwelling adjoining the chapel he had rebiiilt
companions leave to preach repentance everywhere. with his own hands, which was now given to the saint
Befor e leaving Rome they all received the ecclesiastical _by the Benedictines as a domicile for his spiritual
tonsure, Francis hunseli being ordained deacon later daughters, and which thus became the first monastery
on.
of the Second Franciscan Order of Poor Ladies, now
After their return to Assisi, the Friars Minor, for known as Poor Clares (see Clare of Assisi, Saint;
thus Francis had named his brethren either after the Poor Clares).
minorcs, or lower classes, as some think, or as others
In the autumn of the same year (1212) Francis's
believe,with reference to the Gospel (Matt., xxv, 40^5),
burning desire for the conversion of the Saracens led
and as a perpetual reminder of their humility found him to embark for Syria, but having been shipshelter in a deserted hut at Rivo Torto in the plain
wrecked on the coast of Slavonia, he had to return to
below the city, but were forced to abandon this poor Ancona. The following spring he devoted to evangelabode by a rough peasant who drove in his ass upon izing Central Italy. About this time (1213) Francis
for
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received from Count Orlando of Chiusi the mountain
of La Verna, an isolated peak among the Tuscan
Apennines, rising some 4000 feet above the valley of
the Casentino, as a retreat, "especially favourable for
contemplation", to which he might retire from time
to time for prayer and rest.
For Francis never altogether separated the contemplative from the active
life, as the several little hermitages associated with
his memory, and the quaint regulations he wrote for
those living in them bear witness. At one time, indeed, a strong desire to give himself wholly to a life
of contemplation seems to have possessed the saint.
During the next year (1214) Francis set out for Morocco, in another attempt to reach the infidels and, if
needs be, to .shed his blood for the (iospel, but while
yet in Spain was overtaken by so severe an illness that
he was compelled to turn back to Italy once more.
Authentic details are imfortunately lacking of
Francis's journey to Spain and sojourn there.
It
probably took place in the winter of 1214-1215.
After his return to Umbria he received several noble
and learned men into the order, including his future
biographer, Thomas of Celano. The next eighteen
months comprise, perhaps, the most obscure period of
the saint's life. "That he took part in the Lateran
Council of 1215 may well be, but it is not certain; we
know from Eccleston, however, that Francis was pre.sent at the death of Innocent III, which took place at
Perugia, in July, 1216. Shortly afterwards, i. e. very
early in the pontificate of Honorius III, is placed the
concession of the famous Porziuncola Indulgence.
It is related that once, while Francis was praying at
the Porziuncola, Christ appeared to him and offered
him whatever favour he might desire. The salvation,
of souls was ever the burden of Francis's prayers,
and wishing, moreover, to make his beloved Porziuncola a sanctuary where many might be saved, he
begged a plenary Indulgence for all who, having confessed their sins, should visit the little chapel.
Our
Lord acceded to this request on condition that the
pope should ratify the Indulgence. Francis thereupon set out for Perugia, with Brother Masseo, to find

some

opposition from the Curia at such an unheard-of
favour, granted the Indulgence, restricting it, however, to one day yearly.
He subsequently fixed 2
August in perpetuity, as the day for gaining this
Porziuncola Indulgence, commonly known in Italy as
il perdono d' Assisi.
Such is the traditional account.
The fact that there is no record of this Indulgence in
either the papal or diocesan archives and no allusion to
it in the earliest biographies of Francis or other contemporary documents has led some writers to reject
the whole story. This aryumentum ex silentio has,
however, been met by M. Paul Sabatier, who in his
critical edition of the "Tractatus de Indulgentia" of
Fra Bartholi (.see Bartholi, Francesco della
Ross.A.) has adduced all the really credible evidence in
its favour.
But even those who regard the granting
of this Indulgence as traditionally believed to be an
established fact of history, admit that its early history
is uncertain.
(See Portiuncula.)
The first general chapter of the Friars Minor was
held in May, 1217, at Porziuncola, the order being
divided into provinces, and an apportionment made of
the Christian world into so many Franciscan missions.
Tu.scany, Lombardy, Provence, Spain, and Germany
were assigned to five of Francis's principal followers;
for himself the saint reserved France, and he actually
set out for that kingdom, but on arriving at Florence,
was dissuaded from going further by Cardinal Ugolino,
who had been made protector of the order in 1216.
He therefore sent in his stead Brother Pacificus, who
in the world had been renowned as a poet, together
with Brother Agnollus, who later on established the
Friars Minor in England. Although success came indeed to Francis and his friars, with it came also oppo-

and

was with a view

to allaying any prejudices
the Curia might have imbibed against their methods
that Francis, at the instance of Cardinal LTgolino, went
to Rome and preached before the pope and cardinals
in the Lateran. This visit to the Eternal City, which
took place 1217-18, was apparently the occasion of
Francis's memorable meeting with St. Dominic. The
year 1218 Francis devoted to missionary tours in Italy,
which were a continual triumph for him. He usually
preached out of doors, in the market-places, from
church steps, from the walls of castle court-yards.
Allured by the magic spell of his presence, admiring
crowds, unused for the rest to anything like popular
preaching in the vernacular, followed Francis from
place to place hanging on his lips; church bells rang
at his approach; processions of clergy and people
advanced to meet him with music and singing; they
brought the sick to him to bless and heal, and kissed
the very ground on which he trod, and even sought to
cut away pieces of his tunic.
The extraordinary
enthusiasm with which the saint was everywhere welcomed was equalled only by the immediate and
visible result of his preaching.
His exhortations
of the people, for sermons they can hardly be called,
sition,

it

homely, affectionate, and pathetic, touched
even the hardest and most frivolous, a nd Frnncis hecamp in mntli vpry cnnqiiprnr nf sniils ThuS it happened, on one occasion, while the saint was preaching
at Camara, a small village near Assisi, that the whole
congregation were so moved by his " words of spirit
and life " that they presented themselves to him in a
body and begged to be admitted into his order. It was
to accede, so far as might he, to like requests that
short,

;i

Francis devised his Third

O rdpr,

as

it ig

nnw

pnllpH, nf

Brothe rs and Sisters of Penance, which he intended as a sort o f a middle state lietween the wQrkl
t he

cloister for those who coukl not leave their
or desert their wonted avocations in order to
enter either the First Order of Friars Minor or the
Second Ortler of Poor Ladies. That Francis prescribed particular duties for these tertiaries is beyond
question. They were not to carry arms, or take oaths,
or engage in lawsuits, etc. It is also said that he drew
up a formal rule for them, but it is clear that the
rule, confirmed by Nicholas IV in 1289, does not, at
least in the form in which it has come down to us,
represent the original rule of the Brothers and Sisters
of Penance. In any event, it is customary to assign
1221 as the year of the foundation of this third order,
but the date is not certain.
At the second general chapter (May, 1219) Francis,
bent on realizing his project of evangelizing the infidels, assigned a separate mission to each of his foremost disciples, himself selecting the seat of war
between the crusaders and the Saracens. With eleven
companions, including Brother Illuminato and Peter
of Cattaneo, Francis set sail from Ancona on 21 June,
for Saint-Jean d'Acre, and he was present at the siege
and taking of Damietta. After preaching there to the
assembled Christian forces, Francis fearlessly passed
over to the infidel camp, where he was taken prisoner
and led before the sultan. According to the testimony
of Jacques de Vitry, who was with the crusaders at
Damietta, the sultan received Francis with courtesy,
but beyond obtaining a promise from this ruler of more
indulgent treatment for the Christian captives, the
saint's preaching seems to have effected little. Before
returning to Europe, the saint is believed to have
visited Palestine and there obtained for the friars the
foothold they still retain as guardians of the holy
places. What is certain is that Francis was compelled
to hasten back to Italy because of various troubles
that had arisen there during his absence. News had
reached him in the East that Matthew of Nami and
Gregory of Naples, the two vicars -general whom he
had left in charge of the order, had summoned a chapter which, among other innovations, sought to impose

and the
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friars,

when the

saint returned to Italy with

— he a])pears to have arrived at Venice
— general feeling of unrest prevailed
n,

the friars. .Apart from these difficulties, the
order was then passing tlirough a period of transition,
It had become evident that the simple, familiar, and
unceremonious ways which had marked the Franciscan movement at its begin
ning were gradually disappearing, and that the heroic poverty practised by Francis and
his companions at the outset
became less easy as the friars
with amazing rapidity increased in number. And this
Francis could not help seeing
on his return. Cardinal Ugolino had already undertaken
the task "of reconciling inspirations so unstudied and
so free with an order of things

among
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more severe than the rule
required. Moreover, Cardinal Ugolino had conferred
on the Poor Ladies a written rule which was practically that of the Benedictine nuns, and Brother Philip,
whom Francis had charged with their interests, had
accepted it. To make matters worse, John of Capella,
one of the saint's first companions, had assembled a
large nutnber of lepers, both men and women, with a
view to forming them into a new religious order, and
had set out for Rome to seek approval for the rule he
Finally a
had drawn up for these unfortunates.
rumour had been spread abroad that Francis was

new

Friars" and because a stadium liatl been instituted
there.
He moreover bade all the friars, even tliose
who were ill, quit it at once, and it was only .some time
after, when Cardinal Ugolino had publicly declared
the hou.se to be his own property, that Knincis suffered
his brethren to re-enter it. Yet stnmg and dclinite as
the saint's convictions were, and determinedly as his
line was taken, he was never a slave to a theory in
regard to the observance of poverty or anything else;
about him, indeed, there was nothing narrow or fanatical.
As for his attitude towards study, Francis desiderated for his friars only such theological knowledge as
was conformable to the mission of the order, which
was before all else a mission of example. Hence he
regarded the accumulation of books as being at variance with the poverty his friars professed, and he
resisted the eager desire for mere book-learning, so
prevalent in his time, in so far as it struck at the roots
of that simplicity which entered so largely into the
essence of his life and ideal and
threatened to stifle the spirit
of prayer, which he accounted
preferable to all the rest.
In 1221, .so some writers tell
us, Francis drew up a new rule
fur the Friars Minor. Others
regard this so-called Rule of
1221 not as a new rule, but as
the first one which Innocent
III

had orally approved; not,

indeed, itsoriginal form, which
we do not possess, but with
such additions and modifications as it had suffered during
the course of twelve years.
However this may be, the

This
they had outgrown".
remarkable man, who afterwards ascended the papal
throne as Gregory IX, was
deeply attached to Francis,
whom he venerated as a saint

composition called by some
the Rule of 1221 is very unlike
any conventional rule ever
made. It was too lengthy and
imprecise to become a formal

and also, some writers tell us,
managed as an enthusiast.
That Cardinal Ugolino had no

and two years later
Francis retired to Fonte Colombo, a hermitage near Rieti,
and rewrote the rule in more
range and compass" seems
compendious form. This rebeyond dispute, and it is not
vised draft he entrusted to
difficult to recognize his hand
St. Francis of Assisi
Brother Elias, who not long
in the important changes made
nabue, S. Francesco, Assisi
after declared he had lost it
in the organization of the
Francis thereupon returned to
order in the so-called Chapter of Mats. At this fa- through negligence.
mous assembly, held at Porziuncola at Whitsun- the solitude of Fonte Colombo, and recast the rule on
the same lines as before, its twenty-three chapters
tide, 1220 or 1221 (there is seemingly much room
for doubt as to the exact date and number of the
being reduced to twelve and some of its precepts being
modified in certain details at the instance of Cardinal
early chapters) about 5000 friars are said to have been
present, besides some 500 applicants for admission to
Ugolino. In this form the rule was solemnlv ajiproved
the order. Huts of wattle and mud afforded sl'.elter bv Honorius TIT, 2fl N nvpmlipr ^>r^ (j'jtt. "Solet
it IS usniillv ca
Francis had purposely made no annuere"). This Second Rule
for this multitude.
provision for them, but the charity of the neighbour- o r Regula BiiUatn of the frinrs Alin7
ing towns supplied them with food, while knights and
since professed throughout tlte^^Eira
nobles waited upon them gladly. It was on this occa- trancis (see Fr-\ncis, Rule of S.mni). It is b;
sion that Francis, harassed no doubt and disheartened _0n the three vows of obe dipnpp pnvprty nnti clristify,
s[icci:il ^t less however beings laid oii poverty, wliicli
at the tendency betrayed by a large number of the
friars to relax the rigours of the rule, according to the
I'l:ilu'i< M)ll;iht tn r7inke thP spppi'il nlinr'iptpristip i^f
promptings of human prudence, and feeling, perhaps, liis order, nid w hich becime the si gn to lie co ntraunfitted for a place which now called largely for
dicte d. Jhis vow of absolute poverty in the first and
organizing abilities, relinquished his position as gen- second orders and the reconciliation of the religious
eral of the order in favour of Peter of Cattaneo. But
with the secular state in the Third Order of Penance
the latter died in less than a year, being succeeded as are the chief novelties introduced by Francis in monvicar-general by the unhappy Brother Elias (see Elias astic regulation.
OF CoRTON'.\), who continued in that office until the
It was during Christmastide of this year (1223) that
death of Francis. The saint, meanwhile, during the the saint conceived the idea of celebrating the \ativfew years that remained to him, sought to impress on ity "in a new manner", by reproducing in a church at
the friars by the silent teaching of personal example of Greccio the prasepio of Bethlehem, and he has thus
what sort he would fain have them to be. Already, come to be regarded as having inaugurated the popuwhile passing through Bologna on his return from the lar devotion of the Crib. Christmn g ippp'ir.; in.li-pil tn
East, Francis had refused to enter the convent there have b een the favourite feast of Francis, and he wished
because he had heart! it called the " House of the to persuade the emperor to make a sppci.il law that

small

share

in

rule,

bringing

Francis's lofty ideals " within

,

.
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men should then provide well for the birds and the
beasts, as well as for the poor, so that all might have
occasion to rejoice in the Lord.
Early in August, 1224, Francis retired with three
companions to "that rugged rock 'twixt Tiber and
Arno", as Dante called La Verna, there to keep a forty
days fast in preparation for Michaelmas. During this
retreat the sufferings of Christ became more than ever
the burden of his meditations; into few souls, perhaps,
had the full meaning of the Passion so deeply entered.
It was on or about the feast of the Exaltation of the
Cross (14 September) while praying on the mountainside, that he beheld the marvellous vision of the seraph,
as a_S£Ciiiel_of which there a ppeared on his body t he
v isible mark s of the rive
wound s of the Crurified
whic h, says an carl.N'
writpr, Jiad long since
_been impressed upon
his heart. Brother Leo,
who was with St Francis when he received
the stigmata, has left
us in his note to the
saint 's autograph bless.

ing,

preserved

at

Assisi, a clear and simple account of the miracle, which for the lest

better attested than
many another hibtonis

cal fact.
The saint s
right side is desciibed
as bearing an open
wound which looked as
if
made by i Ixnce,

while through his h inds
and feet weie blick
nails of flesh, the points
of which were bent
backward. After the

reception of the stigmata, Francis suffered

increasing

pains

throughout his frail
body, already broken
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guide his followers, imphcit obedience to superiors as
liolding the place of God, hteral observance of the rule
wit hout gloss ", especially as regards poverty, and t he
duty of manual labour, being solemnly enjoined on all
the friars. Meanwhile alarming dropsical .symptoms
had developed, and it was in a dying condition that
Francis set out for Assisi. A roundabout route was
taken by the little caravan that escorted him, for it
was feared to follow the direct road lest the saucy
Perugians should attempt to carry Francis off by force
so that he might die in their city, which would thus
enter into possession of his coveted relics.
It was
therefore under a strong guard that Francis, in July,
1226, was finally borne in safety to the bishop's palace
in his native city amid
'

'

the enthusiastic rejoicings of the entire populace.
In tlic carlv autunui Francis, feeling
the hand of death upon
him, was carried to his
Porziuncola,
beloved
that he might breathe
his last sigh where his

vocation had been revealed to him and
whence his order had

struggled

into sight.

On

the way thither he
asked to be set down,
and with painful effort
he invoked a beautiful
1 1

1

c s s

wliich,

own

i

n_fc_ftn_^Asai4»
his

however,
eyes could

no

longer discern.
The
saint's last days were
passed at the Porziuncola in a tiny hut, near

the chapel, that served
as an infirmary. The
arrival there about this

time of the Lady
Jacoba of Settesoli,
who had come with
her two sons and a

great retinue to bid
by continual mortifiFrancis farewell, caused
For, condecation.
some consternation,
scending as the saint
since women were foralways was to the
bidden to enter the
weaknesses of others,
THE Porziuncola ne.\r Assisi
friary.
But Francis
he was ever so unsparing towards himself that at the last he felt con- in his tender gratitude to this Roman noblewoman,
strained to ask pardon of "Brother A.ss", as he who had been such a special benefactor of his order,
made an exception in her favour, and "Brother
called his body, for having treated it so harshly.
Worn out, moreover, as Francis now was by eigh- Jacoba", as Francis had named her on account of
teen years of unremitting toil, his strength gave way her fortitude, remained to the last. On the eve of
completely, and at times his eyesight so far failed his death, the .saint, in imitation of his Divine Mashim that he was almost wholly bhnd. During an ac- ter, had bread brought to him and broken. This he
distributed among those present, blessing Bernard
cess of anguish, Francis paid a last visit to St. Clare at
of Quintavalle, his first companion, Elias, his vicar,
St. Damian's, and it was in a little hut of reeds, made
and
all the others in order.
"I have done my part,'
composed
for him in the garden there, that the saint
that "Canticle of the Sun", in which his poetic genius he said next, "may Christ teach you to do yours."
wishing
token of detachment
Then
to
give
a
last
expands itself so gloriously. This was in September,
1225. Not long afterwards Francis, at the urgent in- and to show he had no longer anything in comhis poor habit
mon
with
the
world,
Francis
removed
unsuccessful
stance of Brother Elias, underwent an
operation for the eyes, at Rieti. He seems to have and lay down on the bare ground, covered with a
able to keep
borrowed
cloth,
rejoicing
that
he
was
he
had
122.5-26
whither
at Siena,
passed the winter
been taken for further medical treatment. In April, faith with his Lady Poverty to the end. After a
Passion acwhile
asked
him
the
was
he
to
have
read
to
Francis
an
interval
of
improvement,
1226, during
moved to Cortona, and it is believed to have been cording to St. John, and then in faltering tones he
At the concluding
while resting at the hermitage of the Celle there, that himself intoned Psalm cxli.
the saint dictated his testament, which he describes as verse, "Bring my soul out of prison", Francis was
a "reminder, a warning, and an exhortation". In led away from earth by "Sister Death", in whose
praise he had shortly before added a new strophe to
this touching document Francis, writing from the fullhis "Canticle of the Sun". It w:as Saturday evening,
ness of his heart, urges anew with the simple eloquence,
the few, but clearly defined, principles that were to 3 October, 1 226. Francis being ihen iiiJlie forty-fifth
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and tho
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twentiof.h frnm his pprfrnt,

gnnversign to Chris t.
The saint had, in his humihty, it is said, expressed a
wish to be buried on the Colle d' Inferno, a despised
hill without Assisi, where criminals were executed.
However this may be, his body was, on 4 October,
borne in triumphant procession to the city, a halt
being made at St. Damian's, that St. Clare and her
companions might venerate the sacred stigmata now
visible to all, and it was placed provisionally in the
church of St. George (now within the enclosure of the
monastery of St. Clare), where the saint had learned
Many miracles are
to read and had first preachfcl.
recorded to have taken place at his tomb. Francis
was snlemnly c.ino nizcil .-it St. Oeorf^e's by Grptrpry
TV Ifi .Tilly, 12'2S On the day following the pope
laid the first stone of the great double church of St.
Francis, erected in honour of the new saint, and
thither on 25 May, 1230, Francis's remains were
secretly transferred by Brother Elias and buried far
down under the high altar in the lower church. Here,
after lying hidden for six centuries, like that of St.
Clare's, Francis's coffin was found, 12 December, ISIS,
as a result of a toilsome search lasting fifty-two nights.
This discovery of the saint's body is commemorated in
the order by a special office on 12 December, and that
.
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lazar-houses and from eating with them out of the
.same platter.
But above all it is his dealings with the
erring that reveal the truly Christian spirit of his
charity.
"Saintlier than any of the saints", writes
Celano, " among sinners he was as one of themselves ".
Writing to a certain minister in the order, Francis
says: "Should there be a brother anywhere in the
world who has sinned, no matter how great soever his
fault may be, let him not go away after he has once
seen thy face without showing pity towards him and
if he seek not mercy, ask him if he does not desire it.
And by this I will know if you love God and me."
Again, to medieval notions of justice the evil-doer was
beyond the law and there was no need to keep faith
with him. But according to Francis, not only was
justice due even to evil-doers, but justice must be
preceded by courtesy as by a herald. Courtesy, indeed, in the saint's quaint concept, was the younger
sister of charity and one of the qualities of God Himself, Who "of His courtesy", he declares, "gives His
sun and His rain to the just and the unjust". This
habit of courtesy Francis ever sought to enjoin on his
;

His feast is
of his translation by another on 25 May.
kept throughout the Church on 4 October, and the
impression of the stigmata on his body is celebrated
on 17 September.
It has been said with pardonable warmth that
Francis entered into glory in his lifetime, and that he
is the one saint whom all succeeding generations have
agreed in canonizing. Certain it is that those also
who care little about the order he founded, and who
have but scant sympathy with the Church to which he
ever gave his devout allegiance, even those who know
not Christianity to be Divine, find themselves, instinctively as it were, looking across the ages for guidance to the wonderful Umbrian Poverello, and invoking his name in grateful remembrance. This unique
position Francis doubtless owes in no small measure to his singularly lovable and winsome personality.
Few saints ever exhaled "the good odour of Christ"
There was about Franc is.
to such a degree as he.
moreover, a chivalry and a poetry which gave to his
other-worjdliness a quite ro mantic charm andlieaut y.
Other saints have seemed entirely dead to the world
around them, but Francis was ever thoroughly in
touch with the spirit of the age. He delighted in the
songs of Provence, rejoiced in the new-born freedom
of his native city, and cherished what Dante calls the
pleasant sound of his dear land. And this exquisite
human element in Francis's character was the key to
that far-reaching, all-embracing sympathy, which may
be almost called his characteristic gift. In his heart,
as an old chronicler puts it, the whole world found
refuge, the poor, the sick and the fallen being the
objects of his solicitude in a more special manner.
Heedless as Francis ever was of the world's judgments
in his own regard, it was always his constant care to
respect the opinions of all and to wound the feelings of
none. Wherefore he admonishes the friars to use only
low and mean tables, so that " if a beggar were to
come to sit down near them he might believe that he

was but with
of his

his equals

poverty".

One

and need not blush on account
night,

we

are told, the friary

was aroused by the cry "I am dying". "Who are
you", exclaimed Francis arising, "and why are you
dying? " " I am dying of hunger", answered the voice
Whereof one who had been too prone to fasting.
upon Francis had a table laid out and sat down beside
the famished friar, and lest the latter might be ashamed
to eat alone, ordered all the other brethren to join in
Francis's devotedness in consoling the
the repast.
afflicted made him so condescending that he shrank
not from abiding with the lepers in their loathly

"Whoever may come to us", he writes,
a friend or a foe, a thief or a robber, let him
be kindly received", and the feast which he spread
for the starving brigands in the forest at Monte Casale
sufficed to show that "as he taught so he wrought".
Tlie very animals found in Francis a tender friend and
protector; thus we find him pleading with the people
of Gubbio to feed the fierce wolf that had ravished
their flocks, because through hunger "Brother Wolf"
had done this wTong. And the early legends have left
us many an idyllic picture of how bea.sts and birds
alike susceptible to the charm of Fra ncis's gentle
wnySj_eritpred into loving co'npaninnship with him;
how the hunted leveret sought to attract his notice;
how the half-frozen bees crawled towards him in
winter to be fed; how the wild falcon fluttered around
him; how the nightingale sang with him in sweetest
content in the ilex grove at the Carceri, and how his
"little brethren the birds" listened so devoutly to his
sermon by the roadside near Bevagna that Francis
chided himself for not having thought of preaching to
them before. Francis's love of nature also stands out
He delighted
in bold relief in the world he moved in.
to coninnine with the wild flowers, the crystal spring,
and the friendly fire, and to greet the sun as it rose
upon the fair Umbrian vale. In this respect, indeed, St. Francis's "gift of sympathy" seems to
have been wider even than St. Paul's, for we find no
disciples.
" whether

—
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evidence in the great Apostle of a love for nature or
for animals.
Hardly less engaging than his boundless sense of
fellow-feeling was Francis's downright sincerity and
" Dearly beloved," he once began
artless simplicity.
a sermon following upon a severe illness, "I have to
confess to God and you that during this Lent I have
eaten cakes made with lard." And when the guardian insisted for the sake of warmth upon Francis having a fox skin sewn under his worn-out tunic, the
saint consented only upon condition that another
skin of the same size be sewn outside.
For it was his
singular study never to hide from men that which was
known to God. " What a man is in the sight of God,"
he was wont to repeat, "so much he is and no more"
a saying which passed into the "Imitation", and has
been often quoted. Another winning trait of Francis
which inspires the deepest affection was his unswerving directness of purpose and unfaltering following
after an ideal.
"His dearest desire so long as he
lived", Celano tells us, "was ever to seek among wise
and simple, perfect and imperfect, tlie means to walk
in the way of truth."
To Francis love was the truest
of all truths hence his deep sense of personal responsibility towards his fellows.
The love of Christ and
Him Crucified permeated the whole life and character
of Francis, and he placed the chief hope of redemption
and redress for a suffering humanity in the literal imitation of his Divine Master.
The saint imitated the
example of Christ as literally as it was in him to do so;
barefoot, and in absolute poverty, he proclaimed the
This heroic imitation of Christ's povreign of love.
erty was perhaps the distinctive mark of Francis's
vocation, and he was undoubtedly, as Bossuet expresses it, the most ardent, enthusiastic, and desperate lover of poverty the world has yet seen. After
money Francis most detested discord and divisions.
Peace, therefore, became his watchword, and the
pathetic reconciliation he effected in his last days between the Bishop and Potesta of Assisi is but one instance out of many of his power to quell the storms of
passion and restore tranquillity to hearts torn asunder
by civil strife. The duty of a servant of God, Francis
declared, was to lift up the hearts of men and move
them to spiritual gladness. Hence it was not "from
monastic stalls or with the careful irresponsibility of
the enclosed student" that the saint and his followers
;

addressed the people: "they dwelt among them and
grappled with the evils of the system under which the
people groaned". They worked in return for their
fare, doing for the lowest the most menial labour, and
speaking to the poorest words of hope such as the
world had not heard for many a day. In this wise
Francis bridged the chasm between an aristocratic
clergy and the common people, and though he taught
no new doctrine, he so far repopularized the old one
given on the Mount that the Gospel took on a new
life and called forth a new love.
Such in briefest outline are some of the salient features which render the figure of Francis one of such
supreme attraction that all manner of men feel themselves drawn towards him, with a sense of personal
attachment. Few, however, of those who feel the
charm of Francis's personality may follow the saint to
For,
his lonely height of rapt communion with Ciod.
however engaging a "minstrel of the Lord", Francis
was none the less a profound mystic in the truest
sense of the word. The whole world was to him one
luminous ladder, mounting upon the rungs of which
he approached and beheld C!od. It is very misleading, however, to portray Francis as living "at a height

where dogma ceases to exist", and
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still further from
the truth to represent the trend of his teaching as one
in which orthodoxy was made subservient to" humanitarianism". A very cursory in(|uiry into Francis's
religious belief suffices to show that it embraced the
If then
entire Catholic dogma, nothing more or less.

the saint's sermons were on the whole moral rather
than doctrinal, it was because he preached to meet the
wants of his day, and those whom he addressed had
not strayed from dogmatic truth; they were still
"hearers", if not "doers", of the Word. For this
reason Francis set aside all questions more theoretical
than practical, and returned to the Gospel. Again, to
see in Francis only the loving friend of all God's creatures, the joyous singer of nature, is to overlook altogether that aspect of his work which is the explanation
its supernatural side.
of all the rest
Few lives have
been more wholly imbued with the supernatural, as
even Renan admits. Nowhere, perhaps, can there be
found a keener insight into the innermost world of
spirit, yet so closely were the supernatural and the
natural blended in Francis, that his very asceticism
was often clothed in the guise of romance, as witness
his w-ooing the Lady Poverty, in a sense that almost
ceased to be figurative. For Francis's singularly
vivid imagination was impregnate with the imagery of
the chansons de geste, and owing to his markedly
dramatic tendency, he delighted in suiting his action
So, too, the saint's native turn for the
to his thought.
picturesque led him to unite religion and nature. He
found in all created things, however trivial, some reflection of the Divine perfection, and he loved to admire in them the beauty, power, wisdom, and goodness of their Creator. And so it came to pass that he
saw sermons even in stones, and good in everything.
Moreover, Francis's simple, childlike nature fastened
on the thought, that if all are from one Father then
all are real kin.
Hence his custom of claiming

—

brotherhood with

mate

objects.

manner of animate and inanipersonification, therefore, of the

all

The

elements in the "Canticle of the Sun" is something
more than a mere literary figure. Francis's love of
creatures was not simply the offspring of a soft or sentimental disposition; it arose rather from that deep
and abiding sense of the presence of God, which underlay all he said and did.
Even so, Francis's habitual
cheerfulness was not that of a careless nature, or of
one untouched by sorrow. None witnessed Francis's
hidden struggles, his long agonies of tears, or his secret
wrestlings in prayer.
And if we meet him making
dumb-show of music, by playing a couple of sticks
a violin to give vent to his glee, we also find him
heart-sore with foreboding at the dire dissensions in
the order, which threatened to make shipwreck of his
ideal.
Nor were temptations or other weakening
maladies of the soul wanting to the saint at any time.
Francis's lightsomeness had its source in that entire
surrender of everything present and passing, in which
he had found the interior liberty of the children of
God it drew its strength from his intimate union with
Jesus in the Holy Communion. The mystery of the
Holy Eucharist, being an extension of the Passion,
held a preponderant place in the life of Francis, and he
had nothing more at heart than all that concerned the
cultus of the Blessed Sacrament.
Hence we not only
hear of Francis conjuring the clergy to show befitting
respect for everything connected with the Sacrifice of
the Mass, but we also see him sweeping out poor
churches, questing sacred vessels for them, and providing them with altar-breads made by himself. So great,
indeed, was Francis's reverence for the priesthood,
because of its relation to the Adorable Sacrament, that
in his humility he never dared to aspire to that dignity.
Humility was, no doubt, the saint's ruling virtue.
The idol of an enthusiastic popular devotion, he ever
truly believed himself less than the least.
Equally
admirable was Francis's prompt and docile obedience
to the voice of grace within him, even in the early ilays
of his ill-delineil aiul)ition, when the spirit of interpretation fiiilcd him.
Later on, the saint, with as clear a
sen.sc i)f his message as any prophet ever had, yielded
ungrudging submission to what constituted ecclesiastical authority.
No reformer, moreover, was ever
like

;
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His apostolate emaggressive than Francis.
bodied the very noblest spirit of reform he strove to
He stretched
correct aljuses by holding up an ideal.
out his arms in yearning towards those who longed for
the "better gifts". The others he left alone.
And thus, without strife or schism, God's Poor Littie Man of Assisi became the means of renewing the
youth of the Church and of initiating the most potent
and popular religious movement since the beginnings
less

;

once a favourite subject, especially with the mystical
Uinbrian School. So true is this that it has been said
we might by following his familiar figure " construct a
history of Christian art, from the predecessors of
to Guido Reni, Rubens, and Van

Cimabue down
Dyck".

Probably the oldest likeness of Francis that has
to us is that preserved in the Sacro Speco
at Subiaco. It is said that it was painted by a BeneNo doubt this movement had its dictine monk during the saint's visit there, which may
of Christianity.
That the Third have been in 1218. The absence of the stigmata, halo,
social as well as its religious side.
Order of St. Francis went far towards re-Christianizing and title of saint in this fresco form its chief claim to
it is not,
medieval society is a matter of history. However, be considered a contemporary picture
Francis's foremost aim was a religious one. To rekin- however, a real portrait in the modern sense of the
die the love of God in the world and reanimate the life word, and we are dependent for the traditional presuch was his mis- sentment of Francis rather on artists' ideals, like the
of the spirit in the hearts of men
But because St. Francis sought first the King- Delia Robbia statue at the Porziuncola, which is surely
sion.
dom of God and His justhe saint's vera effigies, as
______________^
u^ Byzantine so-called
tice, many other things

come down

;

—
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materials
history of St.

literary

Francis are more than usually copious and authenThere are indeed few
if any medieval lives more
thoroughly documented.
We have in the first place
the
These are
never written

a view to setting

vvith

forth

^H^^^^l^^^^^^^^^^^^^^^^^^^^^^^^l
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personality
marked by the
the saint's ardent soul, so
^"'^' '^"^^
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F
a
unvarving
features
He
was,
same
he made poetry.
\f„,nT' I'alazzo
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Munllo,
tjianco, Licnoa
Vi/i
J
r
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Ak ctew
indeed, too little versed in
ot his preaching.
the laws of composition to advance far in that direc- leading thoughts taken " from the words of the
"
But his was the first cry of a nascent poetry Lord seemed to him all sufficing, and these he retion.
which found its highest expression in the "Divine peats again and again, adapting them to the needs
Comedy"; wherefore Francis has been styled the of the different persons whom he addresses. Short,
precursor of Dante. What the saint did was to simple, and informal, Francis's writings breathe the
teach a people "accustomed to the artificial versi- unstudied love of the Gospel and enforce the same
fication of courtly Latin antl Provencal poets, the
practical morality, while they abound in allegories and
use of their native tongue in simple spontaneous personification and reveal an intimate interweaving of
hymns, which became even more popular with the Biblical phraseology. Not all the saint's writings have
Laudi and Canlici of his poet-follower Jacopone of come down to us, and not a few of these formerly
Todi ". In so far, moreover, as Francis's reprccsentatio, attributed to him are now with greater likelihood
as Salimbene calls it, of the stable at Bethlehem is the ascribed to others. The extant and authentic opusciila
first mystery-play we hear of in Italy, he is said to
of Francis comprise, besides the rule of the Friars
have borne a part in the revival of the drama. How- Minor and some fragments of the other Seraphic legisever this may be, if Francis's love of song called forth lation, several letters, including one addressed " to all
the beginnings of Italian verse, his life no less brought the Christians who dwell in tlie whole world", a series
about the birth of Italian art. His story, says Ruskin, of spiritual counsels addressed to his disciples, the
became a passionate tradition painted everywhere " LaudesCreaturarum" or "Canticle of the Sun", and
with delight. Full of colour, dramatic possibilities. some lesser praises, an Office of the Passion compiled
and human interest, the early Franciscan legend af- for his own use, an<l a few other orisons which show us
forded the most popular material for painters since
Francis even as Celano saw him, " not so much a man's
the life of Christ. No sooner, indeed, did Francis's praying as prayer itself". In addition to the saint's
figure make an appearance in art than it became at
writings the sources of the history of Francis include a
.
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of early papal Bulls and some other diplomatic documents, as they are called, bearing upon his
Then come the biographies properly so
life and work.
called. These include the lives written 1229-1247 by
Thomas of Celano, one of I'Vancis's followers; a joint
narrative of his life compiled by Leo, Rufinus, and
Angelus, intimate companions of the saint, in 1246;
and the celelirated legend of St. Bonaventure, which
appeared about 1263; besides a somewhat more polemic legend called the "Speculum Perfectionis ", attributed to Brother Leo, the date of which is a matter
There are also several important
of controversy.

number

thirteenth-century chronicles of the order, like tliose
of Jordan, Eccleston, and Bernard of Besse, and not a
few later works, such as the " Chronica XXIV. tieneralium " and the " Liber de Conformitate ", which are
in some sort a continuation of them. It is upon these
works that all the later biographies of Francis's life are
based.
Recent years have witnessed a truly remarkable
upgrowth of interest in the life and work of St. Francis, more especially among non-Catholics, and Assisi
has become in consequence the goal of a new race of
pilgrims. This interest, for the most part literary and
academic, is centred mainly in the study of the primitive documents relating to the saint's history and the
beginnings of the Franciscan Order. Although inaugurated some years earlier, this movement received its
greatest impulse from the publication in 1894 of Paul
Sabatier's "Vie de S. FranQois", a work which was
almost simultaneously crowned by the French Academy and placed upon the Index. In spite of the
author's entire lack of sympathy with the saint's religious standpoint, his biography of Francis bespeaks
vast erudition, deep research, and rare critical insight,
and it has opened up a new era in the study of Franciscan sources. To further this study an International
Society of Franciscan Studies was founded at Assisi in
1902, the aim of which is to collect a complete library
of works on Franciscan history and to compile a catalogue of scattered Franciscan manuscripts; several
periodicals, devoted to Franciscan documents and discussions exclusively, have moreover been established

Although a large literature
in different countries.
has grown up around the figure of the Poverello within
a short time, nothing new of essential value has been
added to what was already known of the saint. The
energetic research work of recent years has resulted
in the recovery of several important early texts, and
has called forth many really fine critical studies dealing with the sources, but the most welcome feature
of the modern interest in Franciscan origins has been the
careful re-editing and translating of Francis's own writings and of nearly all the contemporary manuscript
authorities bearing on his life. Not a few of the controverted questions connected therewith are of considerable import, even to those not especially students
of the Franciscan legend, but they could not be made
intelligible within the limits of tlie present article. It
must suffice, moreover, to indicate only some of the
chief works on the life of St. Francis.
The writings of St. Francis have been published
"Opuscula S. P. Francisci Assisiensis" (Quaracchi,
1904) Bohmer, " Analekten zur Geschichte des Fran-

m

;

ciscus von Assisi" (Tubingen, 1904); U. d'Alengon,
"Les Opuscules de S. Frangois d' Assise" (Pans,
of
190.5); Robinson, "The Writings of St. Francis

Assisi" (Philadelphia, 1906).
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FranrixThe early r.u!.
(1904), 357-85.
canum, ed. Sbahalea, I (Kuiiii 1. 'J lia^.^iin. I'cir llii- rarly
legends or lives of St. Francis; 6'. Fraiicinci Asxts^ vila n miraALENfoN
euta, etc., auctm-e Ft. Thoma dr. Celano, ed. E. n
(Rome, 19061; tr. Kerrehs-Howell, The Lives of t,l. I'ranris
by Thos. of Celano (London, 1908); Trium SociorumS.FrancMci Lenenda. ed. Faloci (Foligno, 1898); Salter, The Legend
(T^ondnn, 1902); St.
of St. Francii hi, the Three Companinns
BoNAVENTCBE, Legendx Duw de Vitd S. Francisci (Quaracchi,
,,i,,
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Salter. The Life of St. Francis by St. Bonavenlun
(London, 1904); Speculum Perfectionis, ed. Sabatier (Paris,
1898); tr. Evans, The Mirror of Perfection (London, 1898) and
De La Warr (London, 1902). For the contemporary chronicles see: Chronica fr. jordani, ed. Bohmer (Paris, 1908); Eccleston, De Adventu Fralrum Minorum in Angliam in Analecta Franciscana, I (Quaracchi, 1885), 217-57; tr. Cuthbert,
The Friars and Haw They Came to England (London, 1903);
Besse, Liber de Laudibus, ed. Felder (Rome and Quaracchi,
1897); Actus B. Francisci el Sociorum ejus, ed. Sab.\tier (Paris,
1902); see also Chron. XXIV. Generalium in Analect. Francis.,
Ill (Quaracchi, 1897). 1-574; Bakth. Pisanus. De Conformitate vita: B. P. Francisci ad vitam D. N. Jesu Christi in Anal.
Francis, IV (Quaracchi, 1906); Wadding, Annales Minorum,
I-II (Rome, 1731-1732), passim; Idem, Scriptorcs Ord. Minor.,
ed. Nardecchia (Rome, 1906), 77-78; Suyskens in Acta SS.,
II, Oct., Comm. Praev., 545 sqq.
Modem biographies. (1) By Catholics: Chalippe, Vie de S.
Francois (Paris. 1728); tr. Oratorians (New York. 1899);
Papini, Storia di S. Francesco (Foligno, 1825-27); Chavin,
Hist. deS. Frar\fois (Paris, 1841); Panfilo, Storia Compendiosa
di S. Francesco (Rome, 1874-76); Eng. adaptation by Coback,
St. Francis and the Franciscans (New York, 1867); Le MonNiER, Hisloire de S. Franfois (Paris, 1889); tr. by a Tertiary
(London, 1894); Christen. Leben des heiligen Franciscus (Inns1898):

tr.

bruck, 1899); DE Cherance, S. Francois (7th ed., Paris, 1900);
tr. O'Connor (3rd ed., London, 1901); Bazan, S. Francisco de
Tarducci, Vila di S. FranAsis (new ed., Madrid, 1903).
cesco (Mantua, 1904); Schnurer, From von Assisi (Munich,
1903); Jorgensen, Den hellige Frons a/ .Assist (Copenhagen,
By Non-Catholics: Vogt, Der hi. Franz von Assist
1907).
(Tubingen, 1840); Hase, Franz von Assisi (Leipzig, 1858; new
ed., 1892); Oliphant, Francis of Assisi (London, 1871); Sabatier, Vic de S. Franfois (Paris, 1894); tr. Houghton (New
York, 1894); Knox-Little, St. Francis of Assisi (London, 1897;
new ed., 1904); Stoddart, Francis of Assisi (London, 1903).
What may be called the temperament of the early Franciscan
movement is reflected in the Sacrum Commercium B. Francisci
cum Domini Paupertate, ed. E. d'Alencon (Rome. 1900); tr.
Carmichael, The Lady Poverty (London, 1901); and in the
The best Italian version of the latter
Fioretti di S. Francesco.
is that of Cesare (Verona, 1822), which has been often reprinted; Latin text ed. Sabatier. Floretum S. Francisci (Paris,
1902); there are several English translations of the Fioretti,
e. g. The Little Flower of S. Francis, ed. Arnold (London,
For the influence of St. Francis on early Italian poetry:
1908).
OzANAM, Les PoHes Franciscains en /to/tc (6thed., Paris, 1882),
though some of the statements it contains may now need revisThode's, Franz von Assisi und die Anfange der Kunsl der
ion.
Renaissance in Italien (new ed., Berlin, 1905) may be regarded,
in spite of its defects from a theological standpoint, as an auSee also Salter,
thority as to Francis's artistic influence.
Franciscan Legends in Italian Art (London, 1905), and Westlake, On the Authentic Portraiture of St. Francis (London.
On the topography of S. Francis's life: Goff, Assisi of
1897).
St. Fra7ieis (London, 1908); Cavanna, L'Umbria Serafica illusSee also
trata parallele alia vita di S. Francesco (Assisi, 1909).
Duff Gordon. The Story of Assisi (London, 1900), c. ii and
passim; de Selincourt, Homc.i of the First Franciscans (London, 1905); JoRGF,\-F.-.. r-:!<!-im Walks in Franciscan Italy
r
-v of St. Francis's life is dealt
(London, 1908). Tl^
"?/a Cronologia delta vita di S.
with by Patrem. .1
"":" iFoligno, 1902). I, fasc. Ill;
Francesco in Misfil I .""
Fisher, Der heilige Fnuizusknn wahrend der Jahre 1219-1221
(Fribourg, 1907); Robinson, Chronological Difficulties in the
Life of S. Francis in Archivum Francis. Hislor. (Quaracchi,
For social aspect of Francis's life: Du1908), fasc. I, 23 sqq.
bois, St. Francis of Assisi Social Reformer (New York, 1905);
also Cuthbert, St. Francis and Modem Society in Calh. World
(June, 1908), 299-314.
On the sources of the history of St. Francis, the recent reso'irch movement, and its results: Little, The Sources of the
Hislor,! of S. Francis in Eng. Hist. Rev. (Oct., 1902), 643-677;
Franci.^rnji Literature in Edinburgh Rev. (.Ian., 1904), 150 sqq.;
De Kerv^l, Les Sources de I'Histoire de S. Franfois in Bullettino Crilico (Florence, 1905), three articles; Fierens, La gnestione Franeiscaine in Rev. d'Hist. Eccles. (15 Jan.. 1907), sqq.
For an admirable up-to-date biographical sketch of Francis see
Gratien, S. Franfois d' Assise in Etudes Franciseaines (Pans,
Oct 1907.359-482. A synopsis of the principal books dealing
with the life and work of Francis is given by Robinson, A
Short Introduction to Franciscan Literature (New York, 190'7).
Further bibliographical references of St. Francis are to be
.
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found in Chevalier, Repertoire des sources historiques du Moyen
Age (ncwed., Paris, 1905), I, 1.560-1571; Hurter, Nomenelator,
FranII, 353; and under articles, Francis, Rule of Saint;
ciscans; Assist; Portiuncula; Stigmata; etc.

Paschal Robinson.

Francis of Fabriano, Blessed, priest of the Order
Minor; h. 2 Sept., 1251; d. 22 April, 1.322.
His Mrtli :uid iliililhood were remarkable for evident
lie w.as also gifted with rare
signs of f ut urc saiict ity.
Ihivint; suocessfullv completed the study of
talents.
hum:uiities :in(l of pliilosoiihy, lie asked for admission
at a neighliouring Fninciscan convent, in 1207. Under
the guidance of able masters he made rapid progress in
Subsequently he applied himreligious perfection.
of Fri:irs

.
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chased

with

his

money a handsome
the

Idem, Scriptores (Rome, 1G5U), 115; Sbaralea, Supplementum
(Rome, 1806), 252; .icia SS. (Venice, 1734—), April, III, 88-94.

Thomas Plassmann.
Francis of Paula, Saint, founder of the Order of
Minims; b. in liltj, at Paula, in Calabria, Italy; d.
2 April, 1507, at Plessis, France. His parents were
remarkable for the holiness of their fives. Remaining
childless for some years after their marriage they had
recourse to prayer, especiaUj- commending themselves
to the intercession of St. Francis of Assisi.
Three
children were eventually born to them, the eldest of
whom was Francis. When still in the cradle he
suffered from a swelUng which endangered the sight of
one of his eyes. His parents again had recourse to St.
Francis of Assisi, and made a vow that their son
should pass an entire year in the "little habit" of St.
Francis in one of the convents of his order, a not uncommon practice in the Middle Ages.
The chUd was
immediately cured. From
his early years Francis
showed signs of extraordinary sanctity, and at the
age of thirteen, being ad-

father's
library,

on an extended

first
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the study of theology, and devoted the remainder of his life to missionary labours in his native
town and vicinity. As missionary Blessed Francis
has become a shining example to the preachers of the
Seraphic Order. He was a man of prayer and untiring
In accordance with the words of the rule,
study.
"Ut sint examinata et casta eorum eloquia", he was
deeply convinced that the friars must announce to the
faithful only well-grounded and authentic doctrine, in
unambiguous and carefully sifted language. Ever
mindful of this principle, Francis logically took a
further step which has signahzed him as a far-sighted
and truly progiessive member of his order. As a consequence of the extensive proportions theological
studies had assumed since the time of St. Francis, the
humble collections of bibUcal and patristic works,
which were found in the early Franciscan communities, no longer met the demands of the student and
preacher.
Hence, Francis,
heedless of any disapproving voice, promptly purself to

established in the
scale
order.
He loved to call it

monished by a vision of a
Franciscan friar, he entered

the "best workshop in the
convent", and its catalogue,

mentioned

by

a convent of the Franciscan
Order in order to fulfil the

^\'a^l(ling,

and

vow made by his parents.
Here he gave gi'eat edification by his love of prayer
and mortification, his profound humility, and his

preachers, which shows that
Francis was indeed, in this
respect, quite abreast of his
time.
No wonder, then,
that we find all his biogra-

jirumpt obedience. At the
completion of the year he
went with his parents on a
jiilgrimage to Assisi, Rome,
and other places of devo-

phers in accord with ^lark
of Lisbon, who styles him a
"most learned man and renowned preacher". Of the
writings of Francis Venimbeni httle has been pub-

tion.

contains numerous works
of the Fathers, the masters
of theology, biblical comphilosophers,
mentators,

mathematicians,

lished.

His

111-

"Chronica

Marchije et Fabriani", his

"De

veritate et excellentia
Indulgentise S. Mariae de

Port iuncula", and

St.

the

Francis ,°r

Murillo, Museo de
de serie et
Ministrorum Generalium", all three probably
forming one extensive chronicle, have unfortunately
disappeared, save a few precious fragments bearing
on the most saUent questions of early F'ranciscan
Besides several treatises of a philosophical,
history.
ascetical, and didactic character, he wrote an "Ars
Praedicantium", numerous "Sermons", and a beautiDespite
iu\ elegy on the death of St. Bonaventure.
his literary pursuits and manifold missionary occupations Francis found ample time for ascetical practices and works of an all-embracing charity.
God
testified to the sanctity of His servant by many signs
and miracles. His cult was approved by Pius VI in

"Opusculum

gestis

1775.

The biography of Blessed Francis was written by his nephew,
Dominic Fessi, and other contemporary writers. Wadding
has collected and utilized their accounts for his Aniials. PuliGNANi, Misctflt. Francesc, X, 69 sq., enumerates the more recent biographers of F., and recommends especially two books
by LuiGl Tasso: Diacarso laudatorio del B. Francesco Venimbeni da Fabriano (Fabriano. 1881), and Vita del B. Francesco
da Fabriano dell' ordine dei Minori (Fabriano, 1893). The latter contains a brief treatise by Francis, and his elegy on St.
Bonaventure.
Extracts from his Chronicle have been edited
op, cit., 69-72.
Cf. de Clary. L'Aureole
Seraph., tr. Lives of the Saints and Blessed of the three Orders of
St. Francis (Taunton, 1882—), II. 171-175; Wadding, .i/inales
(Rome, 1731—), III, 244, 243, IV, 276-278, 400, VI, 377-385;

by PuuGNANi,

Returning to Paula
selected a retired spot on
and there

his father's estate,
lived in solitude;

—

1

^,''^'^"

Prado,

,

.

Madnd

but later

nil he found a more retired
dwelling in a cave on the
sea coast.
Here he remained alone for about six
years giving himself to
prayer and mortification.
In 1435 two companions
-^^-^^^^^

^^^^

j^^

^j^ retreat,

and to accommodate them Francis caused three cells
and a chapel to be built: in this way the new order
was begun. The number of his disciples gradually
increased, and about 1454, with the permission of
Pyrrhus, Archbishop of Cosenza, Francis built a large
monastery and church. The building of this monastery was the occasion of a great outburst of enthusiasm and devotion on the part of the people towards
Francis; even the nobles carried stones and joined in
the work. Their devotion was increased by the many
miracles which the saint wrought in answer to their
prayers. The rule of life adopted by Francis and his
religious was one of extraordinary severity.
They
observed perpetual abstinence and lived in great poverty, but the distinguishing mark of the order was
humility. They were to seek to live unknown and
hidden from the world. To ex-press this character
which he would have his disciples cultivate, Francis
eventually obtained from the Holy See that they
should be styled Minims, the least of all rehgious. In
1474 Sixtus IV gave him permission to wTite a rule
for his community, and to assume the title of Hermits
of St. Francis: this rule was formally approved by
Alexander VI, who, however, changed their title into
that of Minims. After the approbation of the order,
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Francis founded several

new monasteries

in Calabria

and Sicily. He also established convents of nuns,
and a thiril order for people living in the world, after
the example of St. Francis of Assisi.

He had

an extraordinary

gift of

foretold the capture of Otranto

and

prophecy: thus he

by the Turks

in 1480,

subsequent recovery by the King of Naples.
Also he was gifted with discernment of consciences.
He was no respecter of persons of whatever rank or
position.
He rebuked the King of Naples for his illdoing and in consequence suffered much persecution.
When Louis XI was in his last illness he sent an embassy to Calabria to beg the saint to visit him.
Francis refused to come nor could he be prevailed
upon until the pope ordered him to go. He then went
to the king at Plessis-les-Tours, and was with him at
its

his death.
Charles VIII, Louis's successor, much admired the saint and during his reign kept him near the
court and frequently consulted him. This king built

a monastery for Minims at Plessis and another at
Rome on the Pincian Hill. The regard in which
Charles VHI held the saint was shared by Louis XII,
who succeeded to the throne in 1498. Francis was
now anxious to return to Italy, but the king would not
permit him, not wishing to lose his counsels and direction.
The last three months of his life he spent in
entire solitude, preparing for death.
On Maundy
Thursday he gathered his community around him and
exhorted them especially to have mutual charity
amongst themselves and to maintain the rigour of
their life and in particular perpetual abstinence. The
next day. Good Friday, he again called them together
and gave them his last instructions and appointed a

vicar-general.
He then received the last sacraments
to have the Passion according to St. John
read out to him, and whilst this was being read, his
soul passed away.
Leo
canonized him in 1519. In
1562 the Huguenots broke open his tomb and found
his body incorrupt.
They dragged it forth and burnt

and asked

X

bones were preserved by the Catholics and enshrined in various churches of his order.
The Order of Minims does not seem at any time to
have been very extensive, but they had houses in
many countries. The definitive rule was approved
in 1506 by Julius II, who also approved a rule for the
nuns of tlie order. The feast of St. Francis of Paula
is kept by the universal Church on 2 April, the day on
which he died.
ActaSS., 2 April; Lives bv Rolland (Paris, 1874), Ferrantk
it,

but some

of the

(Monza, 1881), Pradier (Paris, 1903). See Butler, Lives of the
Saints, 2 April; Giry, Vies des siiinles (Paris, 1SS.5), s. v.

Father Cuthbert.
Francis of Vittoria, Spanish theologian; b. about
1480, at Vittoria, province of Avila, in Old Castile;
12 August, 1546. While still young, he moved
with his parents from their native city to Burgos, at
that time the ordinary sojourn of the sovereigns of
Castile.
He received his early education in the schools
of that place, and, on the completion of his academic
While he
studies, entered the Order of St. Dominic.
devoted his energies to the study of the sacred sciences,
the mastery of which made him an ornament to the
Church, to "his order, and to the universities of Spain,
he was assiduous in the practice of piety. After his
religious profession he was sent to the convent of St.
James in Paris, then the chief house of studies of the
order and affiliated with the University of Paris,
where he made the best use of the advantages held out
to him for the prosecution of his philosophical and
In 1516, he was appointed to
theological studies.
teach in this convent, and it was here, in all probaIn
bility, that he had for his pupil Dominic de Soto.
1522, he returned to Spain and taught theology in the
Dominican College of St. Gregory at Valladolid till
1524, when he was appointed to the principal chair of
theology in the University of Salamanca which he
d.
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till 1544.
The influence which Francis exerted
directly in the LTniversity of Salamanca and indirectly
in the universities of Alcahi, Coinibra, Evora, Seville,
Valladolid, and others, forms an interesting chapter in
the history of theology. More than any other theologian of his time, he ministered to the actual intellectual needs of the Church.
Scholasticism had lost
its former prestige, and was passing through the most
critical period in its history.
The times had changed,
and it required a master to adapt speculative thought
to the new conditions.
The revi^al of theological activity in the Catholic universities of this period, consequent upon the doctrines of the reformers, and the
development of theological speculation inspired Francis to inaugurate a movement for the restoration of
scholastic philosophy, antl to give to theological science
a purer diction and an improved literary form. With
foresight and ability he devoted all his energies to the
undertaking, and his success is attested by the many
excellent theological works that were produced in
Spain durmg the sixteenth century. Among his disciples were Melchior Cano, Bartholomew Medina,
Dominic de Soto, and Martin de Ledesma, by whose
efforts and that of the great Carmelite teachers a new
zest was given to the study of St. Thomas, and by
whose aid Francis was able to extend his influence to
the other universities of Spain. He is justly styled
the father of the Salmantacensis School, and especially
His style, simple and unof the new Scholasticism.
rhetorical, is the more noteworthy for having attained
its simplicity in the golden age of Humanism.
He
left a large number of valuable manuscripts, but his
only pulilished work is the "Relectiones XII Theologies in duo libros distinctie" (Antwerp, 1604).
The most important of his inipublished works is his

held

"Commentaria

in

universam Siunmam

S. Thoniie".

Qdetif and Echari>, Script. Ord. Prml.. II, 128; TouRoN,
Hist, des homines illust., IV, 55-65; Hurter, NomencL; Antonio,
hisp. Nova, I, 496; Ehrle in Kalholik (1884), II,
505 sqq., 518 sqq., where a detailed description of his unpublished works is given.

mU.

JCSEPH SCHROEDER.
Francis Regis Clet, Blessed, a Lazarist missionary in China: b. 1748, martyred, IS Feb., 1820. His
father was a merchant of Grenoble in France, his
mother's name was Claudine Bourquy. He was the
tenth of fifteen children. The family was deeply religious, several members of it having consecrated themselves to God.
Francis attended the Jesuit college at
Grenoble and afterwards entered the diocesan seminary which was in charge of the Oratorians. His extant letters in French and Latin show a cultivated
mind. On 6 Mar., 1769, he entered the novitiate of
the Congregation of the Mission or Lazarists, at Lyons.
There he made his vows in 1771 and was ordained
priest in 1773.
The same year he went as professor of
moral theology to the diocesan seminary at Annecy.
His zeal and learning produced excellent fruits. In
the sixteenth year of his stay at Annecy he was sent to
Paris for the election of a superior general of the congregation.
He did not return, for the new superior
general appointed him director of the internal seminary, at the mother house in Paris. Scarcely a year had
elapsed when the sacking of St. Lazare, on the eve of
the taking of the Bastille, scattered his flock. Many
of the yoimg men returned to the dismantled house
the next day and gathered around their director, but
the fury of the revolution prevented their remaining.
It was at tliis period that his ambition to become a
missionary was manifested. His superior yielded to
The
his desires, and he was sent to China in 1791.
first post assigned him was in Kiang-Si, one of the
most destitute Christian .settlements in China. He
had great difficulty in acquiring the language, which
he never fully nuistered. The next year he was sent
to Hou-Kouang wlicrc he laboured for 27 years.
Death soon deprived him of his (wo brother-priests.
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was treated more humanely and found tliere Father
Chen, a Chinese Lazarist, from whom he could recei^'e
the sacraments. On 1 Jan., 1820, however, sentence
The execution took
of death was passed on him.
He was tied to a stake erected
place, 18 Feb., 1820.
like a cross, and was strangled to death, the rope having been rela.xed twice to give him a three-fold death
agony. He was beatified by Pope Leo XIII, 27 May,
1900,

mains

His rehis feast day is on 17 February.
rest in the chapel of the mother house of the

and

His holy life and death were the
Lazarists, in Paris.
inspiration of Blessed John Gabriel PerbojTe, also a
Lazarist, who was martyred in China iu 1840.
Lives by Vadbis (Paris, 1853);
1893); RoNGEST (Paris, 1900); de

Deminuid (2 vols., Paris,
Mongestv (Paris, 1906).
B. Randolph.

Francis Solanus, S.unt, South American missionary of the OrdiT of i liars Minor; b. at Montilla, in the
Diocese of ('ordi)va, Spain. 10 March, 1.349; d. at Lima,
Peru. 14 July, ItilO. His parents, Matthew Sanchez
Solanus and Anna Ximenes, were distinguished no less
for their noble birth than for their virtue and piety.
When Francis was twenty years old, he was received
into the Franciscan Order at Montilla, and after his
ordination, seven years later, he was sent by his superiors to the convent of Arifazza as master of novices.
In 1589 he sailed from Spain for the New World, and
having landed at Panama, crossed the isthmus and
embarked on a vessel that was to convey him to Peru.
His missionary labours in South America extendetl
over a period of twenty years during which time he
spared no fatigue, shrank from no sacrifice however
great, and feared no danger that stoofl in the waj' of
evangelizing the vast and savage regions of Tucuman
and Paraguay. So successful, indeed, was his apostolate that he has been aptly styled the Thaumaturgus
of the New World. Notwithstanding the number and
difficulty of the dialects spoken by the Indians, he
learned them all in a very short time, and it is said
that he often addressed tribes of different tongues in
one language and was understood by them all. Besides being engaged in active missionary work, he filled
the office of custos of the convents of his order in Tucuman and Paraguay, and later was elected guardian of
the Franciscan convent in Lima, Peru. In 1610, while
preaching at Truxillo he foretold the calamities that
were to Ijcfall that city, which was destroyed by an
earthquake eight years later, most of the inhabitants
perishing in the ruins. The death of St. Francis, which
he himself had foretold, was the cause of general grief
throughout Peru. In his funeral sermon at the burial
of the saint. Father Sebastian!, S.J., said that " Divine
Providence had chosen Father Francis Solanus to be
the hope and edification of all Peru, the example and
glory of Lima and the splendour of the Scrapliic Order". St. Francis was beatified by Clement X, in
1675, and canonized by Benedict XIII, in 1726. His
feast is kept tluougliout the Franciscan Order on the
twent v-fourth of July.
Lifr'of SI. rranm Soianus (Now York, 1888); Leo. Lives of
Ih,-

Siiinln

tiiii.

and HUsseJ

of the
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and for several years he ministered alone to a vast
In spite of difficulties, he succeeded in keepdistrict.
ing up the fervour of the Christians and bringing many
pagans into the fold. In July, 1812, his church and
In
school-house were destroyed, but he escaped.
1818 the persecution broke out again with renewed
fury.
After several remarkable escapes from the
searching parties, he was betrayed by a Chinese Christian, for the 1500 dollars set on his head, and was
He had to undergo the greatest
taken, 16 June, 1819.
cruelty for five weeks, but not a word of complaint
escaped him. 3eing transferred to another prison, he

Three Orders of St. Francis (TauiiSS.. July, V, 847-910.

Ada

Stephen M. Donovan.
Francis Xavier, Saint, b. in the Castle of Xavier
near Sanguesa, in Navarre^ 7 April, 1506; d. on the

Island of Sancian near the coast of China, 2 Deceml^er,
1552. In 1525, having completed a preliminary course
of studies in his own country, Francis Xavier went to
Paris, where he entered the College de Sainte-Barbe.
Here he met the Savoyard, Pierre Favre, and a warm
personal friendship sprang up between them. It was
at this same college that St. Ignatius Loyola, who was
already planning the foundation of the Society of
Jesus, resided for a time as a guest in 1529. He soon
won the confidence of the two young men; first Favre

and later Xavier offered themselves as his companions,
and were the first to associate themselves with hini in
the formation of the Society. Four others, Lainez,
Salmeron, Rodriguez, and Bobadilla, having joined
them, the seven made the famous vow of Montmartre,
15 Aug., 15.34.
After completing his studies in Paris and filling the
post of teacher there for some time, Xavier left the city
with his companions 15 November, 15.'56, antl turned
his steps to Venice, where he displayed zeal and charthe hospitals. On 24 June,
attending the sick
ity
1537, he received Holy orders with St. Ignatius. The
following year he went to Rome, and after doing apostolic work there for some months, during the spring of
1539 he took part in the conferences which St. Ignatius
held with his companions to prepare for the definitive
foundation of the Society of Jesus. The order was
approved verbally 3 September, and before the written approbation was secured, which was not until a
year later, Xavier was appointed, at the earnest solicitation of John III, King of Portugal, to evangelize the
people of the East Indies. He left Rome 16 March,
1540, and reached Lisbon about June. Here he remained nine months, giving many admirable examples

m

m

of apostolic zeal.
On 7 April, 1541, he embarked in a sailing vessel for
and after a tedious and dangerous voyage
landed at Goa, 6 May, 1542._ The first five nionths he
spent in preaching and ministering to the sick in the
hospitals. He would go through the streets ringing a
little bell and inviting the children to hear the word of

India,

When he had gathered a number, he woukl take
to a certain church and would there explain the
catechism to them. About October, 1542, he started
for the pearl fisheries of the extreme southern coast of
the peninsula, desirous of restoring Christianity which,
although introduced years before, had almost disappeared on account of the lack of priests. He devoted
almost three years to the work of preaching to the people of Western India, converting many, and reaching
in his journeys even the Island of Ceylon. Many were
the difficulties and hardships which Xavier had to
encounter at this time, sometimes on account of the
cruel persecutions which some of the petty kings of the
country carried on against the neophytes, and again
because the Portuguese soldiers, far from seconding
the work of the saint, retarded it by their bad example
God.

them

and

\-icious habits.

In the spring of 1545 Xavier started for Malacca.
laboured there for the last three months of that
year, and although he reaped an abundant spiritual
harvest, he was not able to root out certain abuses,

He

and was conscious that many sinners had resisted his
efforts to bring them back to God. About January,
1546, Xavier left Malacca and went to the Molucca
Islands, where the Portuguese had some settlements,
and for a year and a half he preached the Gospel to the
inhabitants of Amboyna, Ternate, Baranura, and
other lesser islands which it has been difficult to identify. It is claimed by .some that during this expedition
he landed on the Island of Mindanao, an<l for this
reason St. Francis Xavier has been called the first
Apostle of the Philippines. But although this stateis made by some writers of the seventoonth century, and in the Bull of canonization i.ssued in 1623, it
is said that he preached the Gospel in Mindanao, up to
the present time it has not been proved absolutely

ment
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that St. Francis Xavicr ever landed in the Phihpin Malacca.

Here he

met a Japanese called Anger (Han-Sir), from whom he
obtained much information about Japan. Hi.s zeal
was at once aroused by the idea of introducing Christianity into Japan, but for the time being the affairs of
the Society demanded his presence at Goa, whither he
went, taking Anger with him. During the si.x years
that Xavier had been working among the infidels,
other Jesuit missionaries had arrived at Goa, sent

from Europe by St. Ignatius; moreover some who had
been born in the country had been received into the
Society. In 1548 Xavier sent these missionaries to the
principal centres of India, where he had established
missions, so that the work might be preserved and
continued. He also established a novitiate and house
of studies, and having received into the Society Father
Cosme de Torres, a Spanish priest whom he had met in
the Moluccas, he started with him and Brother Juan
Fernandez for Japan towards the end of June, 1549.
The Japanese Anger, who had been baptized at Goa
and given the name of Pablo de Santa Fc, accompanied them.
They landed at the city of Kagoshima in Japan, 15
Aug., i549. Thejentire first year was devoted to learning the Japanese language and translating into Japanese, with the help of Pablo de Santa Fe, the principal
articles of faith and short treatises which were to be
employed in preaching and catechizing. When he was
able to express himself, Xavier began preaching and
made some converts, but these aroused the ill will of
the bonzes, who had him banished from the city.
Leaving Kagnshima about August, 1550, he penetrated to the rcnlrt> of Japan, and preached the Gcspel
in some of the cities of southern Japan. Towards the
end of that year he reached Meaco, then the principal
city of Japan, but he was unable to make any headway
here becau.se of the dissensions then rending the country. He retraced his steps to the centre of Japan, and
during 1551 preached in some important cities, forming the nucleus of several Christian communities,
which in time increased with extraordinary rapidity.
After working about two years and a half in Japan
he left this mission in charge of Father Cosme de
Torres and Brother Juan Fernandez, and returned to
Goa, arriving there at the beginning of 1552. Here
Certain disagreedomestic troubles awaited him.
ments between the superior, who had been left in
of the college,
rector
the
charge of the missions, and
had to be adjusted. This, however, being arranged,
and began to
China,
his
thoughts
to
Xavier turned
plan an expedition there. During his stay in Japan he
Empire,
and though
Celestial
of
the
had heard much
he probably had not formed a proper estimate of its
how
understood
nevertheless
greatness,
he
extent and
wide a field it afforded for the spread of the light of the
arranged
a
comfriends
he
help
of
With
the
Gospel.
mission or embassy to the Sovereign of China, obtained from the Viceroy of India the appointment of
ambassador, and in April, 1552, he left Goa. At
Malacca the party encountered difficulties because the
influential Portuguese disapproved of the expedition,
but Xavier knew how to overcome this opposition, and
in the autumn he arrived in a Portuguese vessel at the
small island of Sancian near the coast of China. While
planning the best means for reaching the mainland,
he was taken iU, and as the movement of the vessel
seemed to aggravate his condition, he was removed to
the land, where a rude hut had been built to shelter
him. In these wretched surroundings he breathed his
last.

It is truly a matter of wonder that one man in the
short space Of ten years Hi May, 1542—2 Dec, 1.552)
could have visited so many countries, traversed .so
many seas, preached the Gospel to so many nations,
and converted so many infidels. The incomparable

apostoUc zeal which animated him, and the stupendous miracles which God wrought through him, explain
this marvel, which has no equal elsewhere. The list of
the principal miracles may be found in the Bull of
St. Francis Xavier is considered the
canonization.
greatest missionary since the time of the Apostles, and
the zeal he displayed, the wonderful miracles he performed, and the great number of souls he brought to
the Ught of the true Faith, entitle him to this distincHe was canonized with St. Ignatius in 1622,
tion.
although on account of the death of Gregory XV, the
Bull of canonization was not published until the following year.
The body of the saint is stiU enshrined at Goa in the
church which formerly belonged to the Society. In
1614 by order of Claudius Acquaviva, General of the
Society of Jesus, the right arm was severed at the
elbow and conveyed to Rome, where the present altar
was erected to receive it in the church of the Gesii.
Mnuumi7iti Xaveriana ex autographis vd ex antiquioribus
c.rcmplix rollccta (Madrid, 1S99-1900), a collection of all the letters
and his earliest biography, by Valignano, hitherto
unpublished; Polanco, Vita Ignatii Loiola et rerum Societatis
Jesu historia (Madrid, 1894); Cbos, SaiTtl Frantois-Xavier de
!a Compagnie de Jesus (Toulouse, 1894); AstrAin, Historic de
la CompaAla de Jesus en la Asistencia de EspaHa (Madrid, 1902);
CoLEBlDGE, The Life and Letters oj St. Franeis Xavier (London,
of the sniiit

1902).

Antonio AstrXin.
Franck, Kaspar, theologian and

controversialist;

Saxony, 2 Nov., 1.543; d. at Ingolstadt,
12 ^Iarch, 15S4. His parents were Lutherans and his
early religious instruction filled him with enthusiasm for the new doctrine. His earnest desire for the
conversion of his country led him to choose the ministry as his field of labour, and such was his zeal and
success as a preacher that Count Ladislaus of Haag,
who had but recently introduced the reformed faith
into his province, invited him to his court. The premature death, however, of Ladislaus prevented Franck
from carrying out the proposed plans of reform. Duke
Albert, the successor of Ladislaus, resolved to restore
the Catholic reUgion, and to that end called to his
assistance the famous convert and preacher, Martin
Eisengrein. His intercoiu'se with Eisengrein soon led
Franck to see the errors of the new creed. In 1566, he
matriculated at the Univi'rsity of Ingolstadt, devoted
himself to the study of the Fathers and the early
Christian Church, and on 25 Jan., 1568, made a formal
profession of the Cathohc Faith. Albert, recognizing
him as a man of great usefulness in reclaiming to the
Faith many strayed souls, obtained from Pius V a
dispensation to have him ordained a priest. Before
beginning his missionary labours, he published a work
setting forth the reasons and justification of his return
to the ancient faith; "Klare vnd Gri'mdtliche vrsachcn Warunib M. Caspar Franck Von der Sect, zu
b. at Ortrand,

der allgciiiainen ( 'hristliclicn vnd Romischen Kirchen
getreten" (Ingolstadt, 1568); the same in Latin, "Dilucida e.xpositio justissimarum causarum", etc. His
apostolic labours in Haag and Krailburg were crowned
with success. In 1572, he was again in the University
of Ingolstadt, pm-suing his theological studies, and the
following year hi' was appointed its rector, which office
he again hcki later for several consecutive terms. On
the occasion of the General Jubilee in 1575, he set out
for Rome, won at Siena the doctorate in theology, and
shortly afterwards Gregory XIII conferred on him the
title of Prothonotary Apostolic and Comes Lateranensis.
His vast erudition, zeal, and power of penetration
place him on the long list of learned men who directed
the destiny of the University of Ingolstadt <liu-ing the
sixteenth century. His iMileiiiical writings ni.'inifest
e.arnest .and painstaking labour and an intiiuale tamilAmong his more imiaiity with i)atri.stic literature.
porlJiiil works may be mentioned: "Brevis et Pia
Institutio de puro verbo Dei ct clara S. Evangelii
luce" (Ingolstadt, 1571); "Tractatus de ordmana,
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legitima et apostolica vocatione sacerdotum et con"Casparis
cionatonim", etc. (Ingolstadt, 1571);
Franci de externo, visibili et hierarchico, Ecclesiie
Catholica; sacerdotio", etc. (Cologne, 1575); "Catalogus li;rrpticorum" (Ingolstadt, 1576); "Explicatio
totius liistoii:r I'assionis et Mortis Domini", etc.
(Ingolstadt, 1572); " Fundamentum Catholicaj Fidei
contra Schniidelin " (Ingolstadt, 1578).
Rass, Die Converlilen sell der Reformaliim (1S66), II, 15-S4;
HuRTER. Nomenclator; Mederex, Annates Ingolstad. (Ingolstadt, 17S2), I, ai2 and II, 90 sqq.

Joseph Schroeder.
Franco, Antipope.

See Boniface VII, Antipope.

Franco, Giovanni Battista (frequently known as
II Semoi.ei), Italian historical painter and etcher, b.
He studied in
at Udine in 1510; d. at Venice in 1580.
Rome, giving special attention to the works of Michelalledesigning
interest
in
great
taking
angelo, :ind
He worked with
gorical decorations on a large scale.
palin
a
work
decorative
o\it
some
carrying
in
Vasari
ace for Ottaviano do' Medici, but is better known for
howwhich
were,
family,
Medici
of
the
portraits
his
ever, to a great extent copies from the works of other
men. His designs for majolica were of importance and
were executed for the Duke of Urbino; but perhaps he
is better remembered for his etchings, of which there

He is
are over a hundred, than for any other works.
said to have been instructed in the art of etching
by Marc' Antonio, and his plates are marked B. F. V. F.
(Battista Franco Venetus Fecit). They are not particularly attractive, as their execution is somewhat
inechaiiical, but there is a certain light and easy spirit
about them by which they can be recognized. About
half the nuiiii)er are original works, the others being
derived from paintings by Raphael, Titian, and others.
Vabari, Le Vile dei pillori (Florence. 1S78-1SS5); Michikli,
Nolizie d' Opera di disegno (Bologna, 1SS4).
George Charles Williamson.
Frank, Michael Sigismdnd, Catholic

artist

and

rediscoverer of the lost art of glass-painting; b. 1 June,
1770, at Nuremberg; d. at Munich, 10 January,
1847. His father was a dealer in provisions, living
in comfortable circumstances, who destined his boy
to become his successor in business. But these plans
were thwarted by Sigismund's passionate fondness for
art.
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The mother, without her husband's knowledge,

him instructed in drawing in the local academy,
Young Frank's
institution of moderate merit.
progress was so marked as to astonish his friends.
Having lost his father in early youth, Frank was
apprenticed to his godfather Neubert, who carried on
at Nuremberg the business of lacquering and decorating wooden boxes and caskets. His progress in this
work was rapid, but he stayed less than a year with
Neubert. After returning to the house of his mother,
who had man led a second time, he once more enthusiastically devoted himself to the study of drawing,
meantime painting boxes for other manufacturers at
Nuremberg and earning enough to pay his expenses.
On completing his twenty-first year his parents induced him against his inclination to wed Marie H.
BlechkoU, the daughter of an hotel-keeper who brought
him as her dowry the inn Zur Himmclsleiter which
exists to this day. But Frank was not born to be an
innkeeper.
He continued his art studies while his wife
managed the hotel. However, he now turned his
attention to painting porcelain, to which art one of his
guests, the skilful porcelain-painter Trost, had intro-

liad

an

duced him. His success was immediate, and when,
after a married life of five years, his wife died, he sold
the hotel and established a porcelain factory. The
undertaking, which brought him a good income, led
him to travel in Austria, Hungary, and Turkey; at
Vienna he made the acquaintance of several prominent
artists, under whose instruction he perfected himself
as a colourist.

At the beginning of the nineteenth century, howwhen Western Germany repeatedly became the

ever,

scene of French invasions, Frank's business interests
suffered severely. It was then that his attention was
turned in a wholly new direction. At the shop of a
business friend named Wirth he met an Englishman
to whom Wirth sold some fragments of ancient col-

oured glass for what seemed to Frank a large sum.
On inquiry he found that the high price paid was due
to the fact that the art of painting in glass which had
been coloured while molten an art which had produced so many of the magnificent church and palace
windows during the Middle Ages and the early Renaissance had been entirely lost during the eighteenth
century. Frank determined to recover the lost secret
of this art. Unaided and untaught, he toiled for several years to accomplish his piu'pose; his savings fast

—

—

disappeared, and his success seemed more and more
doubtful. His friends expressed fears that he would
become a financial and mental wreck, and urged him
to give up his fruitless efforts. But Frank persevered,
and in 1804 there came a turn in his fortunes. He had
found at last the method of producing coloured glass
which he had so long sought. His first commission
was to paint the coat of arms of the Rhenish Count
Schenk, for his chapel at Greifenstein in Franconia.
When this glass-painting was seen by the travelling
agent of a London art house named Rauh, a Nuremberger like Frank himself, he recognized at once that
Frank's work was practically the same as the ancient
glass-painting, the secret of which had been lost. He

hastened to Nuremberg, saw Frank, and made business arrangements with him. Frank now made several
hundred pieces for the English market, some of wliich
made their way to Philadelphia and Baltimore. But
the disappearance of Rauh in 1807 put an end to
Frank's prosperity and might have had serious consequences had not King Maximilian I of Bavaria become the artist's patron (1808). So favourable was
the impression made on the king by Frank's execution
of the royal Bavarian coat of arms that the monarch
not only paid him generously, but turned over to hira
for factory purposes the building called the Zwinger,
Henceforth Frank produced many
in Nuremberg.
works for King Maximilian, such as the "Circumcision", after Heinrich Goltzius; the "Nativity", after
Bolzwerth; the "Passion", six parts after Lucas van
Leyden; the Mosque of Cordova; " St. Barbara ", after
Holbein; the "Judgment of Solomon", after Raphael;
the "Magi", after Rubens. For King Louis I, also,
Frankexecuted many commissions, especially the glass
decorations of the cathedral of Ratisbon.
In 1818 Maximilian appointed Frank painter in
glass at the royal porcelain factory in Munich, with a
salary of 800 florins annually. When, in 1827, Maximilian's successor established the royal institute for
glass-painting, Frank was entrusted with all the arrangements and with the technical management, particularly with the preparation of the colours to be
used and the manufacture of the coloured glass plates.
He was also charged with instructing assistants in the

secrets of his craft. Here he worked until 1840 when
he retired with an annual pension of 1200 florins.
He was the father of many children, of whom the
most prominent is the well-known historical painter
Julius Frank. Among his friends were the great physicist Fraunhofer and the Viennese glas.s-painter Mohn,
who bore enthusiastic testimony to the excellence of
Frank's colouring, especially his reds and his flesh

colour.
Milteibmgen des Verhandes deutseher Glasmalerei (Munioh,
1907); VON ScHADEN in his Skizzen (Munich, 1829).

Charles G. Hehbermann.

Frankenberg,

Johann

Heinrich,

Graf von,

.Archbishop of Mechlin (Malines), Primate of Belgium,
and cardinal; b. 18 September, 1726, at Gross-Glogau,
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Breda, 1 1 June, 1S04. He belonged to an
ancient family devotedly attached to the House of
Hapsburg, am wliicli rciiuiiiied so after the conc^uest of
Although he was the
Silesia by Frederick II (1740).
sole male heir of his family ami assured of the protection
of the Empress Maria Theresa, he decided, when quite
young, to become a priest. He attended the Jesuit
college of his native city, went later to the University
of Breslau, and thence to the German College at
Rome, where he obtained the degrees of Doctor of
Theology, and of Canon Law, and was ordained a
On his return to Austria, he
priest 10 August, 1749.
was made coadjutor to tlie Bishop of Gorz in Carniola (1750-54), dean of the collegiate church of All
Saints at Prague (1754), later of that of Sts. Cosmas
Silesia; d. at

1

and Damian at Alt-Bunzlau
finally

in

Bohemia

(1750),

Archbishop of Mechlin and primate

of the

and
Aus-

trian Low Countries on 27 May, 1759.
In this exalted post, as in those which he had previously occupied, his life was an example of every private and pviliIt was not long before he was called on to
lic virtue.
defend the dignity and independence of his office

against the Austrian Government, which, even umler
Maria Theresa, was foreshadowing the petty tyranny
Despite his great devotion to Maria
of Joseph II.
Theresa, he more than once resisted the improper
exactions of her ministers, who w-ished him to grant
Lenten dispensations according to their pleasure, and
interfered in the most annoying manner in matters
that pertained exclusively to ecclesiastical jurisdiction.
He enjoyed, however, the personal favour of
Maria Theresa, who sought to have him made Archbishop of Vienna, and in 1778 exerted herself to the
uttermost to obtain for him the cardinal's hat. The
situation changed with the accession of Joseph II, a
disciple of the "philosophers" and imbued with the
This emprinciples of an " enlightened despotism ".
peror began that politico-ecclesiastical system, known
as Josephinism, which meant substantially the absoEach imperial enlute supremacy of the State.
croachment on the inalienable rights of the Church

was opposed by Frankenberg with commendable
fortitude, and yet in a gentle manner and with such
respect

for

the

civil

authority
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that

the cardinal

brought upon himself the bitter reproaches of such
unflinching zealots as the ex-Jesuits, Feller and Dedoyar. His protests, however, were met bj' the
Government in an ill-humoured and disdainful way.
The
It affected, indeed, to pay no attention to them.
most serious of the conflicts was that which broke out
at
LouSeminary,
founded
with regard to the General
vain in 1786 by the emperor, and to which he ordered
the bishops to send their students, closing at the same
time their diocesan seminaries. The heretical teaching of the professors in this new institution, and the
avowed purpose of using it as an instrument of ecclesiastical reform and a weapon against " ultramontanism", soon provoked among the students an agitation
that ended in a general dispersion. The irritated
emperor, forthwith, summoned the cardinal to
Vienna to intimidate him by means, as he wrote to
Kaunitz, "of tho-se vigorous and unanswerable arguments of which you know so well how to make use".
Ill, bereft of his advisers, threatened with indefinite
detention at a great distance from his diocese; reared,
moreover, in those principles of respect for the sovereign power, which to us seem so exaggerated, the
cardinal consented to sign a rather equivocal declaration, in which he stated that he was convinced of his
obligation to conform to the imperial decrees "relative to the General Seminary", but reserved to himself the right to appeal to the emperor in cases where
the eternal salvation of souls appeared to hira to be
imperilled.
On his return to Belgium, Frankenberg regained
his former energy.
He felt himself upheld by the
ardent Catholic spirit of the nation, and announced to

Government that his conscience would not permit
him to concur in the establishment of the General
the

Despite all threats, he thenceforth refirm.
The emperor called on him to e.xpress
his opinion on the doctrines then taught at the General Seminary, whereupon the cardinal condemned
that teaching in his "Declaration" a document

Seminary.

mained

—

which created a profound impression throughout Belgium. The country was already disturbed by insurrectionary movements, and the Government was
obliged to close the General Seminary.
It was too
late, however, to repress the rebellious agitation.
therefore, to make the cardinal responsible for it, and wished to place him under
From
his
place
of
refuge, the cardinal proarrest.
tested against the accusation: "I take heaven and
earth to witness", said he, "that I have had no share
or influence whatever in this insurrection. The entire
Netherlands will bear witness to this fact and do me
justice in this respect."
The Government, finding it
necessary to abandon the criminal process it had begim against the cardinal, exhibited a conciliatory

The Government sought,

temper. In the meantime, however, the revolution
broke out. The new administration found him
friendly, and he was henceforth officially a member of
the States-General. At the same time he held aloof
from piu-ely political discussions and confined himself
He received with
to recommending political union.
submission and respect the re-establishment of the
Austrian Government, to which he had always been
attached. On the arrival of the French he had to
undergo new trials. He refused the pension which
tlie Government wished to grant him in compensation
forthe suppression of his revenue, declared his opposition to the oath exacted of the clergy, and was finally
He retired to
brutally expelled from Belgium (1797).
Emmerich in Prussia, where, aged, sick, and poor, he
lived on the charity of his flock, and continued to warn
them against those ecclesiastics who had taken the
His apostolic courage and his constancy in
oath.
these trials elicited solemn eulogies from both Pius VI
and Pius VII. In deference to the pope's request and
to render possible the execution of the concordat, he
resigned, 20 November, 1801, the Archbishopric of
Driven from Emmerich by the King of
Meclilin.
Prussia at the instance of the French Government,
which affected to regard him as a conspirator, he retired to Borken in the territory of Miinster (1801),
and, after the suppression of this principality, to
Breda, where he died. His courage, self-abnegation,
and patience in the face of persecution and adversity
make him one of the noblest figures of the Catholic
episcopate during the eighteenth century.
Claessens, Histoire des Archev^ques de Matinee (Louvain,

Verhaegen, Le Cardinal de Frankenberg, archev^que

ISSl);

Malines (Bruges,

de

Lille, 1S90).

GODEPROID KURTH.
Frankfort, Council of, convened in the summer
by the grace of God, authority of the pope,
and command of Charlemagne" (can. i), and attended
by the bishops of the Prankish kingdom, Italy, and
the province of Aquitania, and even by ecclesiastics
from England. The council was summoned primarily for the condemnation of Adoptionism (q. v.).
According to the testimony of contemporaries two
papal legates were present, Theophylaet and Stephen,
representing Pope Adrian I. After an allocution by
Charlemagne, the bishops drew up two memorials
against the Adopt ionists, one containing argvmients
from patristic writings; the other, arguments from
Scripture.
The fir.st was the " Libellus sacrosyllawritten by Paulinus, Patriarch of Aquileia, in
bus
the name of the Italian bishops; the second was the
of 794, "

,

"Epistola Synodica", addressed to the bishops of
Spain by those of Germany, Gaul, and Aquitania. In
the first of its fifty-six canons the comiril condemned
Adoptionism, and in the second re])udia1ed the Sec-

;
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ond Council of Nicaea (787), which, according to the
faulty Latin translation of its Acts (see Caroune
Books), seemed to decree that the same kind of
worship should be paid to images as to the Blessed
Trinity, though the Greek text, clearly distinguishes
between XorpEla and Trpoo-itiJyeo-is. The remaining
fifty-four canons dealt with metropolitan jurisdiction,
monastic discipline, superstition, etc.
Hbfelb, Kirchengesch., Ill (Freiburg, 1877). 678 sqq.; HerGENROTHER-KlRSCH, KiTchengesch. The Libellus sacro.'iyUabus
may be found in P. L., XCIX, 151 sq.. or in Mansi, Colt, conc.^
XIII, 833; and the Epislola synodica in P.

—

1331 sq.. or in Mansi., Coll. cone,
XIII, 883 sq.—The canons of the council
are given in P. L., XCVII.
L.. CI,

Leo a. Kelly.
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benevolent institutions and foundations, mention may
be made of the almshou.se (founded 1.593), the Catholic home for girls, the working-women's home, and the
children's home; among the hospitals under Catholic
direction are that of tlie Brothers of Mercy, the hos-

jiice of the Brothers of Mercy, and the hospital of St.
Klizabeth, under the Sisters of Mercy. The most important of the numerous Catholic associations (about
70) are: the Boniface Association, the Catholic Charity Association, the Elizabeth Society, the Society of
St. Vincent de Paul, the Catholic
Journeymen's Union, the Merchants'
Union, the Workmen's Union, the
People's Union of Catholic Germany
(V olksverein) the Congregation of
,

Mary for Girls, etc. (See " Handbuch
fur die Katholiken von Frankfurt a.
M.", Frankfort, 1903.)

Frankfort-on-the-Main, formerly
the scene of the election and coronation of the German emperors, is
situated in the administrative district
of Wiesbaden, in the Prussian province of Hesse-Nassau; it lies on
both siiles of the Main, twenty-four
miles above its confluence with the
Rhine at Mainz. On 1 December,
1905, the citv had a population of
334,978, of whom 105,814 were Cath-

Recent excavations have confirmed
the belief that the present cathedral
stands on the site of a Roman fort,
built during the reign of Domitian by
the Fourteenth Legion, and that a
Roman settlement grew up about it.
During the reign of Hadrian the
fortress was abandoned, l>ut the settlement continued to grow, and towards the end of the third century
was seized by the Germans, first by
the Alamanni, and later by the
Franks. The earUest mention of this
colony occurs in Einhard's annals
for 793, where it is called Villa FranIn 794 an important imconofurt.

and 23,476 Jews.
Frankfort is partly under the ecDiocese
of Limburg, and partly under that
For the care of souls, the
of Fulda.
city is divided into six parishes; of
these the city-parish proper is subdivided into six independent ecPfarrturm (141.5-1512)
clesiastical districts, and one curacy
perial and ecclesiastical council was
^'^"'^the Catholic soldiers have a military Cathedral
convened here in the royal palace,
°/,jfj'.-jj^.^;j'g';jj';;[^<=™'
'
the
twentytheir
own.
Of
church of
Of the German kings, Louis the Pious
(814-40) and more especially Louis the German often
five Catholic churches and chapels in Frankfort, the
most important is the cathedral of St. Bartholomew, in used Frankfort as the royal residence; in the year of
which the elections and coronations of the German the latter's death, it is designated as 'principalis sedes
emperors were held; it stands on the site formerly orientalis regni. Louis the German built the church
occupied by the church of the Saviour {Salvator- of the Saviour, later the cathedral, and founded the
kirche), which was built by Louis the German (850chapter of St. Bartholomew, consisting of one abbot
and twelve priests. During the tenth century Frank75), and rebuilt in 1239, in Gothic style, and the name
Between 1315 and fort declined in importance; in the year 1007 it was a
changed to St. Bartholomew.
1338 the choir was republic village of the emmodelled, and the tranpire
without fortificasept in 1346; the famous
tions, a villa dominica
tower (Pfarrtunn) was
or indominicata, which,
added between 1415 and
however, was inhabited
After the confla1512.
by freemen, as well as by
olics,

clesiastical jurisdiction of the

gration of 1867, the whole
church was restored by
Denzinger, the architect
of the Ratisbon catheilral
(1869-80), and the tower
completed.
(See " Der

serfs.

Kaiserdom zu Frankfurt

triliunal

a.

During the twelfth

century it rose to the
rank of a city; between
1127 and 1142 the first

was

city wall

1150

M.", Frankfort, 1907.)

1172

built;

Frankfort
it

of its

by

had
own;

a
in

was made a mu-

m un icipium

Noteworthy also are the

nicipality

church of St. Leonard, a
Gothic hall church (i. e.
with aisles, but without
clerestories), with five naves, erected between the thirteenth and the sixteenth century; the church of the
Teutonic Knights {Deutschordenskirche) dedicated in
1309, rebuilt 1748-50, and restored 1883 and the Gothic
church of Our Lady (L('("6/rauenfcirc/ie), built 132.5-1 509.
The care of souls is in charge of 31 secular priests. The

and in 1219 was removed
from the jurisdiction of
the king. Trade and in-

,

;

religious orders and congregations represented in the
city are: Capuchins (5 fathers and 3 brothers). Brothers
of Mercy, LTrsulines, Handmaids of Christ, and Sisters
of the Poor of St. Francis from the mother-house at

Aachen.

The

Catholic schools include

1

high school

for boys, 2 high schools for girls, 1 institute for teachers, 8 elementary schools, 3 homes for children, 5
knitting- and sewing-schools.
Of the 10 Catholic

(

)

dustry received a powerful impetus; the Frankfort
fair became one of the most important of Germany
the city gradually acquired control of the territory
round about, and played an important role in the political struggles, particularly as a member of the Confederation of the Rhine.
Louis the Bavarian (131447), whom Frankfort supported in his conflicts with
the Holy See, notwithstanding a papal interdict.
grantetl the city important prerogatives.
The Golden
Bull of Charles IV (1346-78) constituted Frankfort
tlie legal electoral city of the German emperors; the
city had already been the scene of the election of ten
monarchs, between 1147 and 1300. After 1356 thirtyseven German emperors were elected at Frankfort,
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where, after Maximilian II, the coronation ceremony
A celebrated
also took place, instead of at Aachen.
description of this ceremony is to be found in
Goethe's " Wahrheit und Dichtung". The unfortunate difficulties between Frankfort and the electoral
princes of the Palatinate and the nobles of the vicinity,
in 1389, reduced the city to great straits, but could
not shatter its power. Internal dissensions, like the
insurrection of the guilds (1358-66) and the uprisings
between 1389 and 1408, were finally brought to an end
by the victory of the ruling families.
The Reformation found speedy acceptance among
the majority of the city council and the middle classes,
chiefly owing to the strained relations which the unjust distribution of taxes had brought about between
the clergy and people. In 1525 the doctrines of
Luther were preached in Frankfort for the first time;
in 1533, by command of the council, Catholic services
were entirely suspended for some time; finally, after
1548, of the three Catholic chapters only that of St.
Bartholomew, with the cathedral, remained in posOn the defeat of the Smalsession of the Catholics.
kaldic League (1546), which Frankfort had joined in
1536, the city was forced to surrender to an imperial
army and pay 80,000 gold gulden. During the revolt
of Maurice of Saxony (1552) against Charles V,
Frankfort supported the emperor and withstood a
During the succeeding decades
siege by his enemies.
the city gained in prosperity what it lost in political
prestige.
A serious danger, however, menaced it in
the revolt of the middle classes against the misrule of
the patricians (1612-16), headed by the pastry-cook
and gingerbread-baker, Vincenz Fettmilch. This
shook the city government to its very foundations,
and only ended with the decapitation of seven of the
leaders, and the victory of the ruling families who retained their supremacy until the dissolution of the
German Empire. During the Thirty Years War the
citizens were decimated by famine and plague, particularly in 1635, and the city suffered severely from
Louis XIV's wars of conquest. Frankfort was in-

by the French (1759-62) during the Seven
Years War, and likewise during the Revolutionary
period (1792 and 1795). By the Imperial Delegates
Enactment (1803) Frankfort was declared a free neutral city of the empire, and at the same time all monasteries, with the exception of the property of the TeuAfter the dissolutonic Knights, were secularized.
tion of the German Empire, the city was granted to
Karl Dalberg, previously Elector of Mainz, and in
1810 was made the capital of the Grand Duchy of
Under Dalberg's mild rule. Christians of
Frankfort.
all denominations were granted equal recognition, and
the year 1811 was marked by the emancipation of the
Jews. The Vienna Congress made Frankfort a free
vested

imperial city of the new German Confederation and
the seat of tlie Federal Diet, which meant for the city
great political prestige and brilliant possibilities from
a social point of view. Beginning in 1818 various
conferences were held at Frankfort to make some arrangement with the Holy See for the ecclesiastical
reorganization of the states represented; these were
Baden, Wurtemberg, Hesse-Cassel, Hesse-Darmstadt,
Nassau, Frankfort, Hohenzollern-Heckingen, Ilohenzollern-Sigmaringen, and others. Negotiations covering several years finally resulted in the erection of the
province of the LTpper Rhine (Oberrheinische KirchenThe Frankfort Riot of 1833 presented some
provinz).
serious aspects for the city; the proceedings of the
Federal Diet against the press and the whole system
of unions and associations gave rise to a revolutionary
movement, which the Diet undertook to suppress.
After the attempted insurrection had been easily put
down, the city had to maintain, at its own expense,
a Prusso-.\ustrian garrison from 1833 to 1842. In
1848-49 Frankfort was the seat of the Vorparlament
(a provisional assembly preparatory to the National
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Assembly) and the German National Assembly, and
1863 of the German Furstentag (Diet of Princes).
Frankfort having voted in the Federal Diet against
Prussia (14 June, 1866), on 16 July the city was invested by the Prussians and condemned to pay a
heavy fine, and on 8 October was annexed to the
Prussian Monarchy. At Frankfort the peace between
France and Germany was signed, 10 May, 1871.
Under Prussian rule the city has attained a high commercial and industrial importance.
RiTTER, Evangelisches Denkmal der Stadt Frankfurt am Mayn
Kirchner, Gesch. der Stadt Frankfurt
(Frankfort, 1726);
(Frankfort, 1807-10); von Fichard, Entstehung der Reichsstadt Frankfurt (Frankfort. 1819); Kriegk, Frankfurter Burgerzwistc und Zusldnde im M. A. (Frankfort, 1862); Idem,
Gesch. von Frankfurt a. M. (Frankfort, 1871); Fanssen, Frankin

furta Reichscorrespondent, 1376-1519. part III (Freiburg, 1863-

und seine Bauten herausgegebcn vom Architektenynd higrnieurvcrein (Frankfort, 1886); Bijcher, Die Bevolkerung mm Frankfurt a. M.im 14. und 15. Jahrh. (Tubingen, 1886);
Webek and Uiefenbach, Zur Reformationsgesch. der Reichsstadt Frankfurt a. M. (Frankfort, 1895); Horne, Geschichte
von Frankfurt a. M. (Frankfort. 1902); Boehmer-Lau, Codex
73); Frankfurt

diplomaticus Mwnofrancofurtanus (2 vols., 1901. 1905); Neues
Archiv fur Frankfurts Gesch. und Kunst (Frankfort); Mitleilungen des Vereins fur Gesch. und Altertumskunde in Frankfurt
a. M. (Frankfort, ISGO— ).

Joseph Lins.
Franks, The, were a confederation formed in Western Germany of a certain number of ancient barbarian tribes who occupied the right shore of the Rhine
from Mainz to the sea. Their name is first mentioned
by Roman historians in connexion with a battle fought
In the third
against this people about the year 241.
century some of them crossed the Rhine and settled in
Belgic Gaul on the banks of the Meuse and the Scheldt,
anti the Romans had endeavoured to expel them from
the territory. Constantius Chlorus and his descendants
continued the struggle, and, although Julian the Apostate inflicted a serious defeat on them in 359. he did
not succeed in exterminating them, and eventually
Rome was satisfied to make them her more or less
After their overthrow by Julian the
faithful allies.
Apostate, the Franks of Belgium, becoming peaceful
appear
to have given the empire no further
settlers,
trouble, satisfied with having found shelter and suste-

Roman soil. They even espoused Rome's
cause during the great invasion of 406, but were overpowered by the ruthless hordes who devastated Belgium and overran Gaul and a part of Italy and Spain.
Thenceforth the Belgian provinces ceased to be under
the control of Rome and passed under the rule of the
Franks.
When they first attracted attention in history the
Franks were established in the northern part of
Belgic Gaul, in the districts where their Germanic
dialect is still spoken. Gregory of Tours tells us that
their chief town was Dispargum, which is perhaps
Tongres, and that they were under a family of kings
distinguished by their long hair, which they allowed to
flow over their shoulders, while the other Frankish warriors had the back of the head shaved. This family
was known as the Merovingians, from the name of one
of its members, to whom national tradition had ascribed a sea-god as ancestor. Clodion, the first king of
this dynasty known to history, began his series of conquests in Northern Gaul about the year 430. He penetrated as far as Artois, but was driven back by Aetius,
who seems to have succeeded in keeping him on
friendly terms with Rome. In fact, it seems that his
son Merovaeus fought with the Romans against Attila
on the Mauriac plains. Childeric, son of Merovseus,
also served the empire under Count jEgidius and subsequently under (^ount Paul, whom he assisted in
repelling the Saxons from Angers. Childeric died at
Tournai, his capital, where his tomb was found in
1653 (Cochet, Le tombeau de Childeric, Paris, 1859).
But ChildiTic did not transmit to his son Clovis, who
succfi'diMl him in 481, the entire inheritance left by
Clodion. The latter seems to have reigned over all the
nance on

;
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Cis-Rhenish Franks, and the monarchy was divided
among his descendants, although the exact time of the
division is not known. There were now two prankish
groups: the Ripuarians, who occupied the banks of
the Rhine and whose kings resided at Cologne, and the
Salians who had established themselves in the Low
Countries. The Salians did not form a single kingdom
besides the Kingdom of Tournai there were kingdoms
with centres at Cambrai and Tongres. Their sovereigns, both Salian and Ripuarian, belonged to the
Merovingian family and seem to have been descended

from Clodion.

When

Clovis began to reign in 481, he was, like his
father, King of Tournai only, but at an early date he
began his career of conquest. In 486 he overthrew the
monarchy that Syagrius, son of .Egidius, had carved
out for himself in Northern Gaul, and set up his court
at Soissons; in 490 and 491 he took possession of the
Salian Kingdoms of Cambrai and Tongres; in 496 he
triumphantly repelled an invasion of the Alamanni;
in 500 he interposed in the war of the Burgundian
kings: in 506 he conquered Aquitaine; and at length
he annexed the Ripuarian Kingdom of Cologne.
Henceforth Gaul, from the PjTenees to the Rhine,
was subject to Clovis, with the exception of the territory in the south-east, i. e. the kingdom of the Burgundians and Provence. Established at Paris, Clovis
governed this kingdom by virtue of an agreement coneluded with the bishops of Gaul, according to which
natives and barbarians were to beon terrasof equality,
and all cause of friction between the two races was removed when, in 496. the king was converted to Catholicism. The Prankish kingdom thereupon took its place
in history under more promising conditions than were
to be found in any other state founded upon the ruins
of the Roman Empire. All free men bore the title of
Frank, had the same political status, and were eligible
to the same offices. Besides, each individual obser\'ed
the law of the people among whom he belonged the
Gallo-Roraan lived according to the Roman code, the
barbarian according to the Salian or Ripuarian law;
in other words, the law was personal, not territorial.
If there were any privileges they belonged to the
Gallo-Romans, who, in the beginning were the only
ones on whom the episcopal dignity was conferred.
The king governed the provinces through his counts,
and had a considerable voice in the selection of the
clergy. The drawing up of the Salian Law (LexSalica),
w'hich seems to date from the early part of the reign of
Clovis, and the Council of Orleans, convoked by him
and held in the last year of his reign, prove that the
legislative activity of this king was not eclipsed by his
military energj' (see Clovis). Although founder of a
kingdom destined to such a brilliant future, Clovis did
not know how to shield it against a custom in vogue
among the barbarians, i. e. the division of power
among the sons of the king. This custom originated
in the pagan idea that all kings were intended to reign
because they were descended from the gods. Divine
bloud flowed in the veins of all the king's sons, each of
;

whom,

therefore, being a king by birth, must have his
share of the kingdom. This view, incompatible with
the formation of a powerful, durable monarchy, had
been vigorously rejected by Genseric the Vandal, who,
to secure the indivisibility of his kingdom, had established in his family a certain order of succession.
Either because he died suddenly or for some other reason, Clovis took no measures to abolish this custom,
which continued among the Pranks until the middle
of the ninth century and, more than once, endangered
their nationality.

After the death of Clovis, therefore, his four sons
divided his kingdom, each reigning from a different
centre: Thierry at Metz, Clodomir at Orleans, Childebert at Paris, and Clotaire at Soissons. They continued the career of conquest inaugurated by their father,
and, in spite of the frequent discords that divided
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them, augmented the estates he had left them. The
principal events of their reign were: (1) The destruction of the Kingdom of Thuringia by Thierry in 5.31,
which extended Prankish power into the heart of what
is now Germany; (2) the conquest of the Kingdom
of the Burgundians by Childebert and Clotaire in 532,
after their brother Clodomir had perished in a previous attempt to overthrow it in 524 (3) the cession of
Provence to the Pranks by the Ostrogoths in 536, on
condition that the former would assist them in the
;

war just declared against them by Emperor Justinian.
But instead of helping the Ostrogoths, the Pranks
under Theudebert, son of Thierry, taking shameful advantage of this oppressed people, cruelly pillaged
Italy until the bands under the command of Leuthar
and Butilin were exterminated by Narses in 553. The
death of Theudebert, in 548, was soon followed by that
of his son Theobald, in 555, and by the death of Childebert in 558, Clotaire I, the last of the four brothers,
becoming sole heir to the estate of his father, Clovis.
Clotaire reduced the Saxons and Bavarians to a state
of vas.salage, and died in 561 leaving four sons; once
more the monarchy was divided, being partitioned in
about the same way as on the death of Clovis in 511

Gontranreigneilat Orlfens,CharibertatParis,Sigebert
and Chilperic at Soissons. Charibert's death
567 and the division of his estate occasioned quarrels between Chilperic and Sigebert, already at odds
on account of their wives. Unlike his brothers, who
had been satisfied to marry serving-women, Sigebert
had won the hand of the beautiful Brunehilde, daughter of Athanagild, King of the Visigoths. Chilperic
had followed Sigebert's example by marrying Galeswintha, Brunehilde's sister, but at the instigation of
his mistress, Fredegonda, he soon had Galeswintha
assassinated and placed Fredegonda upon the throne.
Brunehilde's determination to avenge the death of her
sister involved in bitter strife not only the two women
but their husbands. In 575 Sigebert, who was repeatedly provoked by Chilperic, took the field, resolved to
bring the quarrel to a conclusion. Chilperic, already
banished from his kingdom, had taken refuge behind
the walls of Tournai, whence he had no hope of escape,
at Reims,
in

when, just as Sigebert's soldiers were about to

raise

him to the throne, he was felled by assassins sent
by Fredegonda. Immediately the aspect of affairs
changed: Brunehilde, humiliated and taken prisoner,
escaped only with the greatest difficulty and after the
most thrilling adventures, while Fredegonda and Chilperic exulted in their triimiph. The rivalry between
the two kingdoms, henceforth known respectively as
Austrasia (Kingdom of the East) and Neustria (Kingdom of the West), only grew fiercer. Gontran's kingdom continued to be called Burgimdy. First the
nobles of Austrasia and then Brunehilde, who had
become regent, led the campaign against Chilperic,
who perished in 584 at the hand of an assassin. The
murderer could not be ascertained. During this period
of intestine strife, King Gontran was vainly endeavouring to wrest Septimania from the Visigoths, as well
as to defend himself against the pretender Gondowald,
the natural son of Clotaire I, who, aided by the nobles,
tried to seize part of the kingdom, but fell in the attempt. When Gontran died in 592, his inheritance
passed to Childebert II, son of Sigebert and Brunehilde, and after this king's death in 595 his states were
divided between his two sons, Theudebert II taking
Austrasia, and Thierry II Burgundy. In 600 and 604
the two brothers united their forces against Clotaire
II, son of Chilperic and Fredegonda, and reduced him
to the condition of a petty king. Soon, however, jealousy sprang up between the two brothers, they waged
war against each other, and Theudebert, twice defeated, was killed. The victorious Thierry was about
to inflict a like fate on Clotaire II, but died in 613,
being still young and undoubtedly the victim of the
excesses that had shortened the careers of most of the
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Merovingian princes. Brunehilde, who, throughout
the reigns of her son and grandsons, had been very
influential, now assumed the guardianship of her greatgrandson, Sigebert II, and the government of the two
kingdoms. But the earlier struggle between monarchical absolutism and the independence of the Prankish nobility now broke out with tragic violence. It had
long been latent, but the sight of a woman exercising
absolute power caused it to break forth with boundless
fury. The Austrasian nobles, eager to avenge the sad
fate of Theudebert on the descendants of Thierry,
joined with Clotaire II, King of Neustria, who took
possession of the Kingdoms of Burgundy and Austrasia.
The children of Thierry II were slain. Brunehilde,
who fell into the hands of the victor, was tied to the
tail of a wild horse and perished (613). She had erred
in imposing a despotic government on a people who
chafed under government of any kind. Her punishment was a frightful death and the cruel calumnies
with which her conquerors blackened her memory.
The nobles had triumphed. They dictated to Clotaire
II the terms of victory and he accepted them in the
celebrated edict of 614, at least a partial capitulation
of Frankish royalty to the nobility. The king promised to withdraw his counts from the provinces under
his rule, i. e. he was virtually to abandon these parts
to the nobles, who were also to have a voice in the
selection of his prime minister or " mayor of the palace", as he was then called. He likewise promised to
abolish the new taxes and to respect the immunity of
the clergy, and not to interfere in the elections of
bishops. He had also to continue Austrasia and Neustria as separate governments. Thus ended the conflict
between the Frankish aristocracy and the monarchical
power with its close began a new period in the history
of the Merovingian monarchy.
As time went on
royalty had to reckon more and more with the aristocracy. The Merovingian dynasty, traditionally accustomed to absolutism, and incapable of altering its
point of view, was gradually deprived of all exercise of authority by the trivunphant nobility.
In the
shadow of the throne the new power continued to
grow rapidly, became the successful rival of the royal
house, and finally supplanted it. The great power of
the aristocracy was vested in the " mayor of the palace" {major domus), originally the chief of the royal
household. During the minority of the Frankish kings
he acquired steadily greater importance until he came
to share the royal prerogative, and eventually reached
the exalted position of prime minister to the sovereign.
The indifference of the latter, usually more absorbed
in his pleasures than in public affairs, favoured the
encroachments of the "mayor of the palace", and
this office finally became the hereditary right of one
family, which was destined to replace the Merovingians and become the national dynasty of the Franks.
Such then were the transformations which occurred
in the political life of the Franks after the downfall
of Brunehilde and during the reign of Clotaire II (61429). WhilethiskinggovernedNeustriahe wasobliged,
as has been said, to give Austrasia a separate government, his son Dagobert becoming its king, with Arnulf of
;

Metz as councillor and Pepin of Landen as mayor of
the palace (623). These two men were the ancestors
Arnulf was Bishop of
of the Carlovingian family.
Metz, though resident at court, but in 627 he resigned
his episcopal see and retired into monastic solitude at
Remiremont, where he died in the odour of sanctity.
Pepin, incorrectly called of Landen (since it was only
in the twelfth century that the chroniclers of Brabant
began to associate him with that locality), was a great
lord from Kastrni Belgium. With Arnulf he had been
at the head of the Austrasian opposition to Brunehilde.

On

the death of Clotaire II, Dagobert I, his only
unity of the Frankish monp,rchy and took up his residence in Paris, as Clovis had

heir, re-established the
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done in the past. He too was soon forced to give Austrasia a separate government, which he confided to
his son Sigebert III, with Cunibert of ("ologne as his
councillor and Adalgisil, son of Arnulf of Metz and sonin-law of Pepin, as mayor of the palace. Pepin, who
lost royal favour, was temporarily deprived of any
voice in the government. The reign of Dagobert I
was one of such great pomp and outward show, that
contemporaries compared it to that of Solomon however, it marked a decline in the military prowess of the
Franks. They subdued, it is true, the small nations of
the Bretons and Basques, but were themselves beaten
by the Frankish merchant Samo, who had created a
Slavonic kingdom on their eastern confines. Dagobert
relieved the situation only by exterminating the Bulgars who had taken refuge in Bavaria.
Like most
of his race, Dagobert was subject to the females of his
family. He died young and was buried in the celebrated Abbey of Saint-Denis which he had founded
and which subsequently became the burial-place of the
kings of France. After his death Austrasia and Neustria (the latter united with Burgundy) had the same
destiny imder their respective kings and mayors of
the palace. In Neustria the young king, Clovis II,
reigned under the guardianship of his mother, Nanthilde, with Aega, and later Erkinoald, as mayor of
Sigebert III reigned in Austrasia with
the palace.
Pepin of Landen, who had returned and was installed
as mayor of the palace after the death of Dagobert.
The history of Austrasia is better known to us as far as
657 because, at that time, it had a chronicler. On the
death of Pepin of Landen in 639, Otto, mayor of the
palace, took the reins of power, but was overthrown
and replaced by Grimoald, son of Pepin. Grimoald
went even further; when, in 656, Sigebert III died, he
conceived the bold plan of seizing the crown for the
benefit of his family. He banished young Dagobert II,
son of Sigebert, to an Irish monastery. Not daring to
ascend the throne himself, he followed the e.xaraple of
Odoaeer and gave it to his son Childebert. But this
attempt, as bold as it was premature, caused his downfall. He was delivered up to Clovis II by the Austrasian nobles and, so far as can be ascertained, seems
to have perished in prison.
Clovis II remained sole
master of the entire Frankish monarchy, but died the
following year, 657.
Clotaire III (657-70), son of Clovis, succeeded his
father as head of the entire monarchy under the guardianship of his mother, Bathilde, with Erkinoald as
mayor of the palace. But like Clotaire II, in 614,
Clovis was constrained in 660 to grant Austrasia a
separate rule, and appointed his brother Childeric II
its king, with Wulfoald as mayor of the palace. Austrasia was now overshadowed by Neustria owing to
the strong personality of Ebroin, Erkinoald's successor as mayor of the palace. Like Brunehilde,Ebroin
sought to establish a strong government and, like her,
drew upon himself the passionate opposition of the
aristocracy. The latter, under the leadership of St.
Leger (Leodegarius), Bishop of Autun, succeeded in

had

;

overthrowing Ebroin. He and King Thierry III who,
in 670, had succeeded his brother Clotaire III, were consigned to a convent, Childeric II, King of Austrasia,
being summoned to replace him. Once again monarchical unity was re-established, but it was not destined
to last long. Wulfoald, mayor of Austrasia, was banished, also St. Ledger. Childeric II was assassinated and
for a short time general anarchy reigned.
However,
Wulfoald, who managed to return, proclaimed King
of Austrasia young Dagobert II, wlio had come back
from exile in Ireland, while St. L(5ger, reinstated in
Neustria, upheld King Thierry III. But Ebroin, who
meanwhile ha<l been forgotten, escaped from prison.

He

invaded Neustria, defeated the mayor LeudeErkinoald's son, who, with the approval of St.
was governing this kingdom, reassumed the
power, and maltreated the Bishop of Autun, whom he
sius,

lif^ger,
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caused to be slain by hired assassins (678). He afterwards attaclted Austrasia, banished Wulfoald, and
had King Thierry III acknowledged. The opposition
shown Ebroin by the Austrasian nobles under the
leadership of Pepin II and Martin was broken at
Laffaux (Latofao), where Martin perished, and Pepin
disappeared for a while. Ebroin was then for some
years real sovereign of the Prankish monarchy and
exercised a degree of power that none save Clovis I
and Clotaire I had possessed. There are few characters
of whom it is as difficult to form a ju,st estimate as of
this powerful political genius who, without any legal
authority, and solely by dint of his indomitable will,
acquired supreme control of the Prankish monarchy
and warded off for a time the reforms of the aristocThe friendship professed for Ebroin by Saint
racy.
Ouen, the great Bishop of Rouen, seems to indicate
that he was better than his reputation, which, like that
of Brunehilde, was intentionally blackened by chroniclers who sympathized with the Prankish nobles.
Ebroin's disappearance afforded full scope to the
power of the family which was now called on to give
a new dynasty to the Pranks. Porced to remain in obscurity for over twenty years, in consequence of Griraoald's crime and downfall, this family finally reappeared at the head of Austrasia under Pepin II,
inappropriately called Pepin of Heristal. There flowed
in the veins of Pepin II, son of Adalgisil and of St.
Begga, daughter of Pepin I, the blood of the two illustrious men who, by the overthrow of Brunehilde, had
established a moderate monarchy in Austrasia. Despite the defeat inflicted on him by Ebroin, Pepin re-

mained the leader and the hope of the Austrasians,
and, after the death of his dreaded adversary, vigorously resumed the struggle against Neustria, ." kingdom which was then disturbed by the rivalry between
Waratton, mayor of the palace, and his son Gislemar.
Prom 681 to 6SG the functions of mayor were alternately discharged by Waratton and CHslemar, again
by Waratton, and finally, at his death, by his son-inlaw Berthar. Pepin, who seems to have had amicable
relations with Waratton, would not acknowledge Berthar, whom he overthrew in the battle of Testri near
Soissons (687); in this way Austrasia avenged the
above-mentioned defeat at Laffaux. The death of
Berthar, assassinated in 088, removed the last obstacle to the authority of Pepin in Neustria, who was
thenceforth simultaneously mayor of the palace for all
three kingdoms. So vast was his power that from that
date history merely mentions the names of the Jlerovingian kings whom he kept on the throne; Thierry
III (d. 691), Clovis III (d. 695), Childebert III (d.
711), and Dagobert III (d. 715). Indeed, it is only
through respect for a traditional fiction of history that
Pepin II is not put down as the first sovereign of the
Carlovingian dynasty. The direction of the destinies
of the Prankish monarchy now passed from the hands
of the Salian into those of the Ripuarian Pranks.
These constituted the Germanic element of the nation
which took the place of the Roman party in the
government. Their policy was better adapted to the
spirit of the times inasmuch as it abolished the tradiPinally the
tional absolutism of the Merovingians.
Carlovingians had the merit and the satisfaction (for
it was both) of re-establishing unity in the Prankish
monarchy which had been so frequently divided from
687 to 843, that is, for over a century and a half, all
the Pranks were united imder the same government.
But Pepin II did not confine himself to restoring
Prankish unity; he extended the frontiers of the monarchy by subduing the Prisians, his neighbours on the
north. These restless barbarians, who occupied a large
portion of the present Kingdom of the Netherlands,
were fanatical pagans; Ratbod, their duke, was a
Pepin forced him to
bitter enemy of Christianity.
surrender Western Frisia, which nearly corresponded
to the present provinces of South and North HolVI.— 16
;

land, and obliged
his life.

him

to keep the peace for the rest of

Pepin could now consider the Kingdom of the
Pranks as an hereditary patrimony, and he conferred
the mayoralty of Neustria on his son Grimoald. At
his death in 714, which was subsequent to that of his
two sons Grimoald and Drogon, he bequeathed the
entire monarchy, as a family heritage, to his grandson
Theodoald, Grimoald's son, still a minor. This act
was a political blunder suggested to the clear-minded
Pepin on his death-bed by his wife Plectrude. Pepin
had a son Charles by a mistress named Alpaide, who
at his father's death was twenty-si.x years of age and
quite capable, as events showed, of vigorously defending the paternal inheritance. It cannot be said that
the stigma of illegitimacy caused him to be put aside,
for Theodoald was also a natm-al son, but the blood
of the ambitious Plectrude coursed through the latter's veins, and she reigned in his name. The people,
however, would not now submit to the regency of a
woman any more than in the time of Brunehilde.
There was a universal uprising among the Neustrians,
Aquitanians, and Frisians. Elsewhere may be found
an account of these struggles. (See Charles Martei,.)
Here it suffices to say that Plectrude was soon cast
aside and Charles Martei, whom she had thrown into
prison, escaped and placed himself at the head of the
national Austrasian party. Defeated at first, but soon
victorious over all his enemies, Charles reduced nearly
the rebellious tribes to obedience, not only those
named, but also the Bavarians and Alamanni.
His greatest service to civilization was the glorious
victory over the Arabs between Tours and Poitiers
(732), which earned him the name of Martei, the hammer. This conquest saved Christianity and preserved
Europe from the power of the Mussulmans. It was
not, however, Charles's last encounter with the Arabs;
he banished them from Provence and in 739 defeated
them again on the banks of the Berre near Narbonne.
This sovereign, whose exclusively military career consisted in restoring, by dint of force, an empire that was
crumbling away, could not escape the accusation of
having abetted violence in others and resorted to it
himself. He has especially been charged with secularizing many ecclesiastical estates, which he took from
churches and abbeys and gave in fief to his warriors as
a recompense for their services. This land actually
remained the property of the ecclesiastical establishments in question, but its hereditary usufruct was
assured to the new occupants. This expedient enabled
Charles Martei to collect an army and secure faithful
followers.
Another no less censurable practice was
all

just

that of conferring the highest ecclesiastical dignities
right was that

upon unworthy persons whose only

they were loyal soldiers of Charles Martei. However, it
must be remembered that these measures enabled him
to muster the forces with which he saved Christian
civilization at Tours. He also aided efficaciously St.
Boniface in his project of spreading the Christian
Faith throughout Germany. Such were the popularity and prestige of Charles that when, in 737, King
Thierry IV died, he saw no necessity of providing a
He died at
successor for him, and reigned alone.
Quierzy-sur-Oise 21 October, 741, after having divided
the provinces between his two sons: Carloman received Austrasia with its Germanic dependencies, and
Pepin, Neustria, Burgundy, and Provence, while
Grifon, a natural son, was excluded from the succession as Charles himself

had been.

Pepin and Carloman reigned together until 747,
supporting each other in their various enterprises and
combating the same enemies. During the first years
of their administration they had to sulHlue the revolts
of the Aquitanians, the Saxons, the Alamanni, as well
as those of their brother Grifon, and of Odilo, Duke of
Bavaria. They conquered all the rebels, but left to
Aquitaine and Bavaria their national dukes while they
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When the task common to both brothers was nearly
accomplished, Carloman, yielding to the inclination
felt for the religious life, relinquished
all his states in favour of Pepin and retired to a cloister
on Mt. Soracte near Rome (7-17). Pepin, who thus
remained alone at the head of the vast Prankish monarchy, reaped all the fruit of their combined labours.
It was easy for him to subdue a last revolt by Grifon,
who perished in Italy. Afterwards he enjoyed a few
years of peace, a rare privilege in those stormy times.
Having now become undisputed master of the greatest
nation of Europe, and confident of being able to transmit intact to his sons the power he had received from
his father, Pepin considered the question whether the
time had not come to assume the name to which his
sovereign authority entitled him. Such a step could
hardly be objected to when he was virtually king.
Since the Merovingian who occupied the throne was
there only at Pepin's will, it was surely Pepin's privilege to remove him. Einhard describes the character
of the royalty of the last Merovingians whom the
princes of Pepin's family tolerated or replaced upon
the throne. "This king to whom nothing royal had
been left save the title of king, sat upon the throne
and, with long hair and unkempt beard, played the
part of master. He gave audience to the ambassadors
who came from various countries and issued replies
that had been dictated to him, as if coming from himself. In reality, outside of a hollow name and a doubtful pension paid him at the will of the mayor of the
palace, he had nothing for his own save a small farm
yielding a meagre income, and here he lived with a
small number of serfs. When he went out, he rode in
an ox-cart driven by a rustic driver. In this vehicle
he annually attended the Champs de Mai. The mayor
of the palace alone controlled public affairs." This
description, it is true, is somewhat of a caricature, and
there is evidence in public charters that the position
of the Merovingian kings was not as insecure as Einhard says. Nevertheless, it expresses well the marked
contrast between the humiliating position of the king
and the exalted, powerful standing of the mayor of
the palace. It ran be understood, therefore, that in
751, Pepin and the Prankish nobles might well discuss
the question as to whether he should assume the kingly
crown. The question had a moral side, namely,
whether it was lawful to assume a title which seemed
to belong to another. It was decided to appeal for a
solution to the sovereign pontiff, recognized by all as
A
the custodian and interpreter of the moral law.
Prankish embassy left for Rome and submitted the
question to Pope Zachary. The hitter's reply was
given in the form of a declaration of principles admirhe had always
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abolished the Duchy of Alamannia.
They also undertook the great work of reforming the Prankish Church,
into which several generations of civil wars had introduced great disorders. National councils convoked,
by their efforts, in Austrasia (at Estinnes, or Lestinnes)
and Neustria (at Soissons) the work of which was
completed by a large council attended by the bishops
of both coimtries, were largely instrumental in restoring order and discipline in the Church, in eliminating
abuses and in rooting out superstition. St. Boniface,
the soul of this great work, after having, to some extent, created the Church of Germany, had also the
glory of regenerating the Prankish Church.
While
deeply absorbed in this twofold task of defending the
kingdom and reforming the Church, the two brothers
thought of reinstating a Merovingian king (743), although for six years the nation had existed without
one. It would seem that they were led to do this by
the necessity of removing one of the objections that
could be made to their authority, at a time when it
was assailed on all sides and when they were treated
as usurpers. Under these circumstances they placed
upon the throne Childeric III, the last Merovingian

ably embodying Catholic doctrine on this important
point: ''ut melius esset", said the pope, "ilium regem
vocari, qui potestatem haberet, quam ilium qui sine
regali potestate maneret" [it were better for him to be
called king who holds the power than the one who remains (king in name) without the regal power]. Reassured by this decision, Pepin hesitTated no longer,
and had himself proclaimed king at Soissons in 751.
Childeric III was sent to end his days in a cloister.
The nature of the authority with which Pepin was invested was emphasized for the first time among the
Franks, by the coronation ceremony, which imparted a
religious nature to his power and imprinted upon him
a sacred character. It has been said, but without proof,
that St. Boniface attended the coronation. In this
way, after having exercised the royal power almost
uninterruptedly for over a century, the descendants of
Arnulf and Pepin finally assumed the title of sovereignty, and the Carlovingian dynasty replaced that of
the Merovingians on the Prankish throne.
Gregory of Todrs, Hisloria Francorum (53S-94); the
seventh-century chronicle attributed to a certain Frkdegarius,
and its eighth-century continuation: these, with the LibeT Historiw and the lives of the Merovingian saints are included in the
Man. Germ. Hist.: Script, rer. Merov., I, II, IV; the Lex Salica,
often edited, e. g. Hessels and Kern, The Lex Salica (London,
18S0).
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Johann

B.iptist. cardinal and theologian; h. at Aldein, in the Tyrol, 15 April, 1816; d. at
Rome, 11 Dec, 1886. Despite their poverty, his parents sent him at an early age to the neighbouring
Franciscan college at Bolzano. In 1S34 he entered the
Society of Jesus at Graz, and after some years spent
in higher studies and teaching in Austrian Poland, began in 1S45 his course of theology in the Roman college of the Society, where he also acted as assistant in
Hebrew, in which he was especially proficient. Driven
from Rome by the Revolution of 1848, he went successively to England, Belgium, anfl France, where he was
ordained in 1849. In 1850 he returned to the Roinan
college as assistant professor of dogma, and lecturer
on Arabic, Syriac, and Chaldean. In 1S53 he became
prefect of studies in the German college and in 1857
professor of dogmatic theology in the Roman college,
where he remained for nineteen years, winning for
himself by his lectures and publications a foremost
place among the theologians of that time. During this
period he acted as consultor to several Roman Congregations, and aided in the preliminaries of the Vatican
Council, in which he afterwards served as papal theologian. In 1876, despite his sincere and strenuous protests, he was raised to the cardinalate by Pius IX.

This dignity made almost no change in his scrupulously simple and laborious life. He continued his use
of poor garments; occupied but two bare rooms in the
Jesuit novitiate of Sant' Andrea; rose every morning at
four and spent the time till seven in devotional exercises, always hearing Mass after saying his own; fasted
every Saturday, and towards the end of his days Fridays also, besides using other forms of corporal
penance.
Though of delicate health, Franzelin had always
been a constant and most laborious worker, never
allowing himself any recreation during his long years
of poor health, severe toil, and painful scruples, save
the short recreation after dinner and supper. As a
cardinal his sole departure from strict adherence to
Jesuit rule was to omit this daily recreation. Moreover, though constantly engaged as Prefect of the
Congregation of Indulgences and Relics, and consultor of several other Congregations, he steadily refused
the aid of a secretary. His entire income as a cardinal

FRASCATI

243

he distributed among the poor, the foreign missions,
and convents whose property had been seized by the
Itahan Government. As a theologian FranzeHn takes
high rank. From tlie first, his works were recognized
as a mine of rich material for tlie preacher no less than
the professor; and for years he was accustomed to
receive numerous letters from priests in all parts of the
world, spontaneously acknowledging the great aid in
preaching they had derived from his books. Of his
works, whicli liave gone through numerous editions, the
treatise "I)e Divina Traditione et Seriptura" (Rome,
1870) is considered classical. The others are " De SS.
Eucharistise Sacramento et Sacrificio" (1S6S); "De

Sacramentis in Genere" (1S6S);
(1869);

"De Deo Uno"

nato" (1870)

mous

"

De

;

(1870);

some smaller

"De Deo Trino"
"De Verbo Incar-

treatises,

and the posthu-

Ecclesia C'hristi" (1887).
M nnrir intomo alia vita dcW Em.
.merlin (Rome, 1887); Walsh,

Bonavj:m\ /,'•", '

Cardinal. (,
John Bap:.

Commaitan:
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of the Greek theatre, the fortress with megalithic
walls, and an amphitheatre locally known as Scuola di
Cicerone (Cicero's School) there are also rough roads
paved with huge polygonal blocks of stone, and lined
with tombs, grottoes, etc. Excavations were begim
by the Jesuits in 1741, and were placed by Lucien
;

Bonaparte under the direction of Biondi and -Amati in
1S19; later Maria Christina of Savoy had the work
carried on by Canina, who wrote a description of the
discoveries.
Some of the most beautiful sculptures in
the Vatican Museum and elsewhere at Rome were
found at Tusculum.
Among the many inscriptions found at Frascati
very few are Christian, and the excavations so far
show no trace of early Christianity. The basilica of
the monastery at Grottaferrata, and the chapel of
San Ce.sario, close to the mudcrn episcopal residence,
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Frascati, Diocese of (Tdsculana), one of the
six suburbicarian (i. e. neighbouring) dioceses from an
immemorial date closely related to the Roman
('hurch.
The city of Frascati is about twelve miles
from Rome on the northern slopes of the Alban Hills,
pleasantly and healthfully situated.
Its principal
source of wealth is its vineyards, which yield an excellent wine.
The history of the city (population,
10,000) is bound up with that of ancient Tusculum,
which, according to the legend, was founded byTelegonus, the son of Ulysses and Circe. In the kingly
period Tusculum was an ally of Rome, to which it
later became subject.
After the expulsion of Tarquinius Superbus, Octavius Manilius, the tyrant of
Tusculum, and son-in-law of Tarquinius, roused the
Latin communes against the Roman Republic (507
B.C.)
they were routed, however, at the battle of Lake
Regillus (490 B.C.).
In 493 the Latin League with
Rome was renewed. After the disastrous battles of
Vesuvius and Trifanum (33S B.C.), Rome, in order to
detach Tusculum and other towns from the Latin
Ijeague, conferred on them the privilege of the highest
citizenship (jus suffragii et honorunt).
While the
other Latin towns waned steadily, Tusculum grew and
became in the course of time the favourite pleasure
resort of the rich Roman nobles, who.se sumptuous
villas were scattered over the slopes of the hill; many
of them can e\en yet be identified among the mass of
ruins.
The Villa of LucuUus, now the Villa Torlonia,
the most s])lentlid of them all, was famous for its library.
The Villa of .4grippina, the Villa of Claudius,
and those of the Flavian emperors stood on the site of
modern Frascati. That of Marcus Porcius Cato, the
Censor, rose on the site now occupied by the village of
Monte Porzio Catone, named therefrom. Tiberius,
Julia, and Vespasian also had villas at Tusculum.
The exact site of Cicero's villa, where he wrote the
" Disputationes Tusculanse" and other works, is a
matter of learned controversy. In the opinion of
some it occupied the present site of the monastery of
Grottaferrata; others hold tliat it was near the modern Villa Rufinella. A more probable opinion is that
it stood on the knoll above Grottaferrata.
To adorn
it Cicero commissioned his friend Attieus to purchase
statues in .Athens, the cost of which almost ruined him
financially.
When he was exiled in .58 B.C. the villa
was sacked, and the Consul Gabinius carried otf much
booty to his own house. On the top of the hill near
the western gate of the old town, there are to be seen
even to-day the ruins of an immense villa, discovered
by Canina, who drew a plan of it; it is commonly but
erroneously known as the Villa of Tiberius. The ancient town was built along the ridge of the hill, about
2000 feet above the sea-level. There remain the ruins
;

Cathedral of ^^. Pietuo, Fr.\sc.\ti
Designed by Girolamo Fontana
are the only Christian
destruction of ancient

monuments that antedate the
Tusculum in 1191. Neverthe-

from its very proximity to Rome, Tusculum must
have received the Christian Faith at an early date.
Perhaps the villa of the Acihi, a Christian family, on
the site of which stands the monastery of Grottaferrata, was the cradle of Christianity for the people of
Tusculum. The first known Bishop of Tusculum is
Vitalianus in 680, whose subscription appears on Pope
Agatho's letter to the Sixth General Council. Being
one of the suburbicarian bishops, the Bishop of Tusculum from the seventh century was bound to take his
turn in replacing the pope at the functions in the Lateran; but it is not till the time of Bishop Pietro (1050)
that we find the title of cardinal given to the Bishop of
Tusculum. From the tenth century onwards the
Counts of Tuscuhun exercised a preponderant influence over the Government of Rome and the papacy
Theophylactus, Senator of the Romans and
itself.
founder of the family, was the husband of Theodora,
who under Sergius III was absolute mistress of Rome,
and whose daughter Marozia married Alberic I, Margrave of Camerino and Duke of Spoleto, father of Alberic II, who from 932 to 954 ruled Rome under the
less

.
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Octavian should be made jiope (John XII). When
Jolin XII was deposed ('J(i:i), the Counts of Tusculum
yielded for a time to the Orescenzi, but their power
was soon restored to them. From 1012 to 1044 tliree
popes of the great Tusculan family succeeded one another: Benedict VIII, his brother John XIX, and
their nephew Benedict IX.
The Tusculan domination, it is well known, was far from creditable to tlie
Roman Church. Benedict VIII alone has a claim to
our respect (Kleinermanns, "Papst Benedict VIII",
in "Der Katholik", 1S87, II, 407, 4S0, 624).
It was
Count Gregory I, father of Benedict VIII, wlio gave to
St. Nilus (1002) the monastery of Grottaferrata.
In
the conflict over Investitures between Paschal II and
Henry V (1111), while Tolomeo, Count of Tusculum,
was on the emperor's side, Cardinal-Bishop Giovanni
led the Roman opposition to Henry.
Under Alexander III, however, Bishop Imaro sided withAntipope
Victor IV, though Tusculum itself was in favour of
Pope Alexander. The town also opposed the Roman
Senate in its attempt to deprive the popes of their temporal power.
In 1182 the Romans made war on Tusculum, whereupon Archbishop Christian of Mainz was
called in by Pope Lucius III and defeated the Romans.
In 1191, Henry VI recalled the German garrison from
Tusculum and, as a result, the town was soon destroyed by the Romans and never regained its former
prestige (Lugari, L'origine di
zione di Tivoli, Rome, 1891).

Frascati e la distru-

In time the people of Tusculum gathered around
the Castello di San Cesario, and the village thus begun
was called Frascati, either because of the fraschc (wattles) of which the first huts were built, or because the
locality had already been known as Frascaria, which
in Low Latin means a place covered with underbrush.
From the fifteenth century Frascati once more became a favourite health resort of Roman cardinals and
Foremost among the edifices that soon ornanobles.
mented Frascati are the Villa Mondragone, built by
Cardinal Marco Sittico d'Altemps, a nephew of Pius
IV, a vast structure with a splendid portico, now used
as a Jesuit college; Villa Taverna, now Borghesiana,
founded in 1614; Villa Falconieri, the work of Borromini (1648), with paintings by Carlo Marat ta (The
Birth of Venus), Giro Ferri, and Pierleone Ghezzi
in 1901 it was
(caricatures and portraits of himself)
bought by the Trappists and now belongs to the Gerits glorious
with
Lancellotti
Emperor;
Villa
man
forest drives, where may be seen the little church of
which Carin
small
room
which
is
Michele,
over
a
San

V; Giuliano Cesarini (1444); Bessarion (1449); Alessandro Farnese (1519), afterwards Paul III; Giovanni
Pietro Caraffa (1550), afterwards Paul IV; Giovanni
Antonio Serbelloni (1583); Lorenzo Corsini (1725),
afterwards Clement XII; Henrv Benedict, Duke of
York (1761-1807), son of James'lII, the English Pretender (Cardinal York left his rare collection of books
to the seminary library) Bartolomeo Paeca (1818);
Francesco Xaverio Castiglione (1821), afterwards Pius
VIII; Luigi Micara, the Capuchin (1837); Jean-Baptiste Pitra (1879); and Francesco di Paola Satolli
;

(1904), for several years the first Apostolic Delegate at
Washington, U. S. A. In the Diocese of Frascati is
situated Monte Compatri, the ancient Labicum, whose
cardinal-bishops are often mentioned in medieval hisThe diocese has 8 parishes and 16,000 souls, 9
tory.
monasteries for men (among them the famous Abbey
of Grottaferrata, and one Camaldolese monastery)
ToMMASSETTi, Delta campagna Honmna in Archivio della
Realc Societa Romana di Storia Patria, IX, sqq.; Cappelletti,
Le Chiese d' Italia (Venice, 1844), I, 625-51; Mattei, Memorie
isloriche dell' anlico Tuscolo (Rome, 1836); Grossi-CJondi, Le
Idem, Le ville
ville tusculane del rinascimento (Rome, 1901);
tusculane deli etii classica (Rome, 1907).
LT.
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tant and scholarly presentations of the theology of
Duns Scotus. Few% if any, of the numerous interpreters and commentators of Scotus have succeeded so
well as Frassen in combining simplicity of style and
clearness of method with that subtleness of thought
which characterizes Scotistic theology as a whole. The
value of the work is enhanced by frequent quotations
from the Fathers, and by an impartial statement of all
controverted questions in scholastic theology. The
first volume is prefaced with a chronological list and a
brief historical and dogmatical account of the different
heresies from the beginnings of Christianity to the fifteenth century. The latest edition of the "Scotus
Academicus", published by the Friars Minor (Rome,
1900-02) in twelve volumes, was prepared from notes
left by the author himself and preserved in the Bibliotheque Nationale of Paris. Earlier editions w-ere those
of Paris (1672-77), Rome (1721), and Venice (1744).
Frassen is also the author of a "Cursus Philosophite",
published at Paris in 1688 and at Venice in 1767. On
Scripture, he wrote " Disquisitiones Biblicae", vol. I
(Paris, 1682); vol. II: "Disquisitiones in Pentateuchum" (Rouen, 1705).
HuRTER, Nomenclator.

dinal Baronius wrote his "Annales Ecclesiastici";
Villa Rufinella, higher up the hill, a Jesuit college
from 1740 to 1773, which later belonged to the House
of Savoy, and is now united to the Villa Lancellotti;
Villa Aldobrandini (or Belvedere), the most beautiful
of the Frascati villas, built in 1603 by Pietro Cardinal
Aldobrandini from designs by Giovanni Fontana, with
paintings by II Cavaliere d'Arpino and by Domenichino (the Myth of Apollo); Villa Torlonia, with its
numerous fountains; Villa Sora, built by (Jregory
XIII, now used as a Salesian boarding school. Among
the important churches are: the cathedral, the work
of Girolamo Fontana; the Gesil, with its imitation
cupola painted by the Jesuit Oblate Pozzo San Rocco,
formerly known as S. Maria in Vivario, the cathedral
until 1700; Madonna di Capo Croce, and Madonna
;

delle Scuole Pie.

Among the Tusculum bishops of note are Egidius,
by John XII to Poland in 964; the learned Jacques de Vitry (1228), who preached against the Albigenses; Pietro di Lisbona (1276), chief physician of
Gregory IX, and afterwards pope as John XXI; Berengarius of Frddol (1309), who collaborated on the
"Liber Sextus Decretalium" of Boniface VIII; Baldassare Cossa (1419), after his submission to Martin

Benigni.

Frassen, Claude, celebrated Scotist theologian and
philosopher of the Order of Friars Minor; b. near
P^ronne, France, in 1620; d. at Paris, 26 February,
1711. He entered the Franciscan Order at P^ronne in
his seventeenth year; and after the year of novitiate
was sent to Paris, where he completed his studies and
remained for thirty years as professor of philosophy
and theology. In 1662 he was made doctor of the
Sorbonne, and as definitor general, to which office he
was elected in 1082, he took part in the general chapters of the order at Toledo and Rome. Outside of the
order his counsel was sought not only by ecclesiastics
but likewise by secular dignitaries. King Louis XIV of
France, in particular, holding him in high esteem. He
died at the ripe old age of ninety-one years, seventyfour of which he had spent in religion. Of the writings
of Frassen the best known is his " Scotus Academicus '.
This work is rightly considered one of the most impor-

;
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Patrician and Senator, and obtained from tlie
Romans the assurance tliat after his death his son

title of

Stephen M. Donovan.
'

Fraticelli (or Fratricelli), a name given to various heretical sects which appeared in the fourteenth
and fifteenth centuries, principally in Italy. The word
being frci|viently a misnomer, a definition is apposite.
Considered ])hil(>logieally, FruliccUi is a diminutive
derived from tlio Italian jrulc (plural Jrati). Friiti was
a designation of the ineinl)ers iif the mendicant orders
founded during the thirteenth i-cntury, principally the
Franciscans or Friars Minor. The Latin Fratcrndus
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their

own

lives.

In this article the name Fraticelli is confined to
heretical sects which separated from the Franciscan
Order on account of the disputes concerning poverty.
The Apostolics (Pseutlo-.\postles or Apostolic Brethren) are excluded from the category, because admission to the Order of St. Francis was expressly denied
to their founder, Segarelli (see Apostolici). They
had no connexion with the Minorites, in fact desired
rather to exterminate them. It is therefore necessary
to differentiate the various groups of Fraticelli, although the one term may be applied to all.
The origin of the Fraticelli and the cause of their

growth within and without the Franciscan Order must
be sought in the history of the Spirituals. It must
suffice here to note that in consequence of St. Francis's
severe requirements concerning the practice of poverty, his followers divided into two branches, the

and the Relaxati, known later as
the Conventuals. The popes of the thirteenth century
intervened to bring about harmony between the two
factions, and Gregory IX, Innocent IV, and Nicholas
III gave in their Bulls authoritative explanations of
the points at issue. But the differences were not fully
adjusted nor was unity ever completely restored Ijetween the Spirituals and the main body of the order,
the Community {Fratres de Commwiitale).
I. The group founded by Brother Angelo da Clareno
(or da Cingoli) comes first in order of time. Angelo
and several brethren from the March of Ancona had
been condemned (c. 1278) to imprisonment for life,
but were liberated by the general of the order, Raimondo Gaufredi (1289-95) and sent to Armenia
(1290), where they did good work as missionaries.
Exiled from Armenia towards the end of 1293, they
returned to Italy, where in 1294 Celestine V, who was
noted for his asceticism, but whose pontificate lasted
scarcely si.x months, willingly permitted them to live
as hermits in the strict observance of the Rule of St.
Francis. After the abdication of Celestine V, his successor, Boniface VIII, revoked all Celestine's concessions, and they emigrated to Greece, where some of
them attacked the legality of the papal action. As the
pope, through the Patriarch of Constantinople, caused
active measures to be taken against them, they fled to
Italy, where their leader, Fra Liberatus, attempted a
vindication of their rights, first with Boniface VIII
(d. 11 October, 1303), and then with Benedict XI, who
also died prematurely (7 July, 1304). On his journey
to Clement V (1305-14) at Lyons, Liberatus died
(1307), and Angelo da Clareno succeeded to the leatlership of the community. He remained in Central Italy
until 1311, when he went to Avignon, where he was
protected by his patrons Cardinals Giacomo Colonna
and Napoleone Orsini. Early in 1317 John XXII,
pursuant to a decree of Boniface VIII, declared .\ngelo
excommunicated and placed him in custody. He defended him-self ably in his "Epistola Excusatoria",
representing himself as a zealous Franciscan, but John
XXII refused to admit his plea, Angelo being a Celestine hermit, and in the decree "Sancta Romana et
universalis ecclesia" (30 December, 1317) refused to
authorize the congregation of which Angelo was head.
Angelo submitted temporarily, but in 1318 fled to
Central Italy, where, acting as general, he assumed
charge of the congregation dissolved by the pope, appointed provincials, ministers, and custodians, estabZelanti, or Spirituals,
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does not occur in the old records which concern the
Etymologically the name Friars Minor
Fraticelli.
(Fratres Minores) is equivalent to the diminutive
Fraticellus.
The ideal of the founder of the Friars
Minor, St. Francis, was that his disciples by evangelical poverty, complete self-denial, and humility, should
lead the world hack to t'lnist. The Italian people
designated as Fraticelli all the members of religious,
particularly mendicant, orders, and especially solitaries, whether these observed a definite rule or regulated

new

monasteries, arrogated all authority, issued
pastoral letters, and recei\'ed novices; in a word, he
founded an indc|irinliiit l-'i-inciscan Onler, the Fraticelli.
His adiierciits pn.r(s-.id thcinselvcs the original
Friars Minor. Tlicy dmiid that .iolin XXll was really
pope, as he had abrogated the Rule of St. Francis,
which, according to their doctrine, represented the
Gospel pure and simple. They asserted that his decrees were invalid, all other religious and prelates were
damned, and that the commission of mortal sin deprived priests of the sacerdotal dignity and powers.
These views were brought out in the trials to which
the imprisoned adherents of Fra Angelo were sul>
jected by the inquisitors, especially in 1334. In the
processes of these trials and in numerous papal Bulls
they are called, as a rule, Fraticelli sen fratres de paupers vita. As appears from the papal Bulls, the followers of Angelo established themselves in Central
Italy, i. e., in the province of Rome, Umbria, and the
Marcli of Ancona, and also in Southern Italy (Campagna, Basilicata, and Naples). Fra Angelo enjoyed
the protection of the Abbot of Subiaco, in spite of the
fact that John XXII (21 Feb., 1334) commanded the
guardian of the cloister at Ara Cceli to imprison Angelo,
" the demented heretic who styles himself general of
the contlemned sect of the Fraticelli ". Equally unsuccessful had been a papal warrant issued for his arrest
(22 November, 1331), when he fled to Southern Italy.
He died 15 July, 1337, and the congregation, deprived
of its leader and hard pressed by the Inquisition, split
into a number of groups each holding its own doctrines, though it is impossible to determine exactly
It should further be noted that after the
their origin.
controversy regarding poverty broke out (1321-28),
all the Fraticelli showed a stronger opposition to the
papacy. It was only natural that men of their calibre
and extreme tendencies should fall into excesses; but,
schismatics and heretics as they were, the moral lapses
of individuals are not to be imputed to the whole body,
which after all was but loosely organized. Angelo da
Clareno, despite the circumstances of his death, was
venerated as a worker of miracles.
Keeping in view the earlier history of the sect, we
shall have to seek traces of it in Central Italy, Umbria
and the March of Ancona. Angelo was highly esteemed
by the Augustinian Hermits, with whom he was on
friendly terms, especially with Gentile da Foligno
and Siraone da Cassia, an ascetic writer of great repute. He corresponded with both, and Simone bitterly laments in the death of Angelo the loss of a
may, therefore,
friend and spiritual adviser.
safely assume that the Fraticelli whom Simone afterwards successfully defended against the Dominicans
in the civil courts at Florence (c. 1355), where he was
then preaching, were adherents of Clareno. The same
is probably true, also, of the Fraticelli in Tuscany who
about the same time were attacked in the sensational,
though neither learned nor skilful, letters of the hermit,
lished

We

dalle Celle. The letters were answered
Fraticelli. Giovanni went even so far as to use
Fra Angelo as a pawn against his adversaries. These,
indeed, "had separated themselves entirely from the
Roman Church. They had attained such power in
Florence that they invited the " theologians " to public

Fra Giovanni

by the

debate. The " theologians", i. e. the official clergy, did
not respond. On 13 October, 1378, the priors of Florence enacted a statute against the Fraticelli; on 8
July, 1381, the city council of Florence connnanded
them to leave the city in two days or face the tribunal
They were respected so highly,
of the Inquisition.
however, that, when their expatriation was demanded
by the city magistrates in the same year (14 December, 1381), one of the coimcillors took a bold stand
against the proposal.
Nevertheless, Fra Michele Berti, from Calci near
Pisa, a member of the Ancona branch of Fraticelli,
after preaching the Lenten course to his associates in
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supporting them could absolve validly.
We have unmistakable evidence that several heretical followers of Clareno were in the territory of Naples
in 1362. Louis of Durazzo, a nephew of Robert, King of
Naples, maintained a number of Fraticelli in a hospital
adjoining his castle, Monte Sant' Angelo, and attended
their services.
These Fraticelli were divided into
three sects: those acknowledging Tommaso da Bojano,
former Bishop of Aquino; the followers of the pretended minister general, Bernard of Sicily; and those
who claimed Angelo da Clareno as their founder and
acknowledged only his successor as their general. All
three sects agreed in holding that the true papacy had
ceased since the alleged heresy of John XXII, but the
party of the minister general held it lawful to accept,
in case of necessity, the ministrations of priests

who

adhered to the papacy.

The "Poor Hermits"

of Monte della Majella, near
were also Fraticelli and adherents of Angelo

Sulmona,
da Clareno, and at one time afforded protection to the
famous tribune of the people, Cola di Rienzi (1349).
Fanatical as they were cm the subject of poverty, they
were, in accordance witli ancient custom, sheltered by
the Celestine monks in the near-by abbey of Santo
Spirito. The origin of the orthoilox Clareni, approved
as true Franciscans by Sixtus IV in 1474, is unknown;
nor is it clear whether they were followers of Angelo
who kept aloof from heresy or, after falling into his
error, retracted.
II. The second main group of Fraticelli, chronologically considered, were the Spirituals who fled from
Tuscany to Sicily, and were surnamed at first the Rebellious Brothersand Apostates, but later the Fraticelli
de paupere vita. It is an error to apply the name Beghards to them. When, in 1309, the differences between the Relaxati and the Spirituals had reached a
critical point, Clement V cited representatives of both
parties to appear before the Curia with a view to
adj usting their disputes. The result of this conference
was the Constitution " Exivi de Paradiso", enacted at
the final session of the Council of Vienne (6 May,
1312). This Constitution contained an explanation of
the Rule of St. Francis along stricter lines than those
of the Bull "Exiit qui seminat" of Nicholas III (14
August, 1279), and justified the Spirituals in various

matters. This proceeding, however, only provoked
the Relaxati superiors to take energetic measures
against the Zelanti. Towards the end of 1312 a number of Tuscan Spirituals deserted their monasteries
and took forcible possession of the monasteries of
Carmignano (near Florence), Arezzo, and Asciano,
putting the Relaxati to fliglit. About fifty, fearing
punishment, fled to Sicily. Clement V, hearing of the
insurrection, commanded the Archbishop of Genoa
and two other bishops to force them to return to
As
obedience imder penalty of excommunication.
nearly all disregarded this manilate, the prior of San
Fidele at Siena, who had been commissioned to execute it, declared them excommunicated and placed
their monasteries under interdict (14 May, 1314).
Being also prosecuted by the Archbishop of Florence,
the rebels made a soleiini protest against the violation
of the rule on the part of the Community or Conventuals (7 July, 1313). As it soon became impossible for
them to remain in Tuscany, they all fled to Sicily,
where they were joined Ijy numerous Zelanti from
Northern Italy and Southern France. King Frederick
of Sicily, brotlier of

King James

II of
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Florence, was arrested 20 April, 1389, as he was about
to leave the city, and was condemned by the Franciscan Archbishop of Florence, B:irtolonieo Oleari, to be
burned at the stake. He died chanting the Te Deuin,
while his followers, unmolested by the authorities,
exhorted him to remain steadfast (30 April, 1389).
To the end he maintained that John XXII had become a heretic by his four decretals; that he and his
successors had forfeited the papacy, and that no priest

Aragon, admit-

ted them after they had submitted their statutes to his
inspection. Fra Enrico da Ceva was now their leader.
On 23 January, 1318, Pope John XXII excommunicated them in the Bull " Glorio.sani ecclesiam", specifying five errors, to wit: (1) they designated the
Roman Church as carnal and corrupt, and themselves
as spiritual; (2) they denied to the Roman priesthood
all power and jurisdiction; (3) they forbade taking an
oath; (4) they taught that priests in the state of sin
could not confer the sacraments; and (5) they asserted
that thej^ alone were the true observers of the Gospel.
At this time they had adopted a close fitting, short,
antl filthy dress as their religious habit. John XXII
(15 March, 1317) admonished King Frederick to take
severe measures against them. In a letter of the same
date addressed by the cardinals at Avignon to the
entire hierarchy of Sicily, special stress was laid on the
fact that the rebellious fugitives had elected a superior
general, provincials, and guardians.
Banished from
Sicily, where, however, some remained till at least
1328, they established themselves securely in Naples.
On 1 August, 1322, John XXII issued a general decree
against them, and after sending King Robert (4 Feb.,
1325) the Bulls specially directed against Ceva, on 10
May, 1325, demanded their imprisonment at the hands
of King Robert and of Charles, Duke of Calabria. The
pope had to repeat this admonition several times
(1330, 1331); meanwhile he had ordered the Franciscan Provincial of Calabria (7 March, 1327) and the
inquisitors there (1327, 1330, 1331) to proceed against

the Fraticelli and had renewed (5 Dec, 1329) the injunctions laid down in the Bull " Ciloriosam Ecclesiam". From this time onward the adherents of Ceva
are hardly to >e distinguished from those of the following group; they joined the Michaelites and used the
same methods of attack against the papacy. The
statement that some professed Mohammedanism may
be based on fact, considering their situation and the
local circumstances.
III. The third group of the Fraticelli are called the
Michaelites, deriving their name from Michael of
Cesena, their chief representative and natural leader.
It must be premised that this name was in vo^ue during the fifteenth century and that the party it designated exerted great influence in doctrinal matters on
the other groups as early as 1329. It is to be noted
also that shortly after this period it becomes difficult
to dift'erentiate these groups with anything like precision.
The "theoretical" controversy about poverty carried on in the Franciscan Order, or rather,
carried on against John XXII, gave occasion to the
formation of this group. It is called "theoretical" to
distinguish it from the "practical" controversy waged
by the Spirituals relative to the practice of Franciscan
poverty which they wished to observe, whereas the
leaders in the present conflict were former members of
the Relaxati party and sworn enemies of the Spirituals
(1309-22).
In 1321 the Dominican Inquisitor at Narbonne, John
of Belna, declared heretical the teaching of an imprisoned Beghard of that region, who asserted that Christ
and the Apostles owned nothing either individually or
in common. The Franciscan lector, B<5renger Talon,
defended the Beghard. As he refused to retract and
was threatened with punishment by the inquisitor,
Berenger appealed to the pope. The matter soon developed into a general controversy between the Dominicans and Franciscans among the latter, Relaxati
and Zelanti alike supported Berenger on the basis of
In
the Bull of Nicholas III, "Exiit qui seminat".
that Bull Nicholas III had defined the poverty of the
Franciscans, both individually and collectively, as
equivalent to that of the Apostles, and had therefore
transferred to the Roman Church all their holdings in
land and houses, as had already been enacted by Innocent IV (14 Nov., 1245). The prohibition of Nicholas
III to discuss this point was revoked by John XXII in
I

;
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a new Bull, "Quia nonnunquam" (2(i March, 1322).
On 6 March of the same year John XXII had submitted the matter to a consistorj'. The order was vigorously defended by the Cardinals Vitalis du Four and
Bertrand de Turre (de la Tour), ^Axchbishop Arnaldo
Royardi of Salerno, and various other bishops, all
Franciscans; other cardinals opposed their views, and
the pope leaned towards the opposition. He also requested the opinion of Ubertino of Casale, a renowned
Spiritual leader (1328), who, with a fine-spun distinction, declared (28 March, 1322) that Christ and the
Apostles did possess property, inasmuch as they governed the Church, but not as individuals or as exemplars of Christian perfection. This distinction, more
subtle than real, seemed satisfactory to both sides,
when the provocative measures taken by the chapter of
the order destroyed all prospects of peace. Fra Michael
of Cesena, General of the Franciscan Order (elected
1316), a Conventual, as attested by various measures
enacted by him with the approval of John XXII, convened a general chapter for 1 Jinie, 1322, at Perugia.
Anticipating, on the advice of the Franciscan Cardinals Vitalis and Bertrand, the definitive decision of the
pope, the chapter solemnly declared in favour of the
"absolute poverty" of Christ (4 June, 1322). This
pronunciamoiio was signed by the general, Michael of
Cesena, the provincial ministers of Southern Germany,
England (William of Nottingham, not Occam), Aquitania. Northern France, and others, as well as by sevOn 11 June the chapter
eral renowned scholars.
solemnly published its decrees to all Christendom.
Indignant at these proceedings, John XXII, in the
Bull "Ad conditorem canonum" (8 December, 1322),
declared that the Roman Church renounced all its
claimsto the movable and immovable properties of the
Franciscan Order and therewith returned them. Thus
the pope revoked the Bull " Exiit" of Nicholas III and
did away with the poverty which formed the basis of
the Franciscan Order. It is easy to understand the
effect of this upon the Franciscans, particularly the
In the name of the order Fra Boncortese
Zelanti.
(Bonagrazia) of Bergamo, a capable lawyer and up to
that time a bitter enemy of the Zelanti, presented a
daring protest against this Bull to the Consistorj' (14
Januarj', 1323). Although the pope thereupon revised
the text of the Bull and reissuetl it under the original
date, he incarcerated Bonagrazia and in the Bull
"Cum inter nomiullos" (12 November, 1323) declared
heretical the assertion that Christ and the Apostles
possessed no property either separately or collectively.
The controversy between the pope and the order
soon took on a political character, the Minorites having been appointed coimsellors to Louis IV the Bavarian, King of Germany, who also was engaged in a conAfter Louis IV (1314-47) had
flict with the pope.
defeated his rival Frederick, Duke of Austria, at the
battle of Mahldorf (IS Sept., 1322), and had invaded
Lombardy to further the cause of the Ghibelline Vi.sconti, John XXII ordered the whole question of right
to the German throne to be brought before the papal
tribunal and, on 8 October, 1323, began canonical proceedings against Louis. In the Nuremberg Appeal (18
Dec, 1323) Louis, curiously enough, had accused the
pope of unduly favouring the Minorites, though this
docimient was never published. But the Sachsenhausen Appeal of the same King Louis (22 May, 1324)
was full of invectives against the "heretic who falsely
designates himself Pope John XXII" for doing away
with the poverty of Christ. This famous "Spiritualist
excursus" is closely connected with the Appeal of
Bonagrazia, and with writings of Ubertino of Casale
and of Pietro di Giovanni Olivi. It is certain that it
originated among the Franciscans who, under the protection of the king, aimed it at John XXII and his
teaching, although Louis IV later denied all responsibility in the matter. The result was that Louis IV was
excommunicated (11 July, 1324) and. in the decree

"Quia quorundam"
bade

all

(10 Nov., 1324), John XXII forcontradiction and questioning of his constitu-

"Cum

inter nonnullos" and "Ad conditorem".
The general chapter of the order, assembled at Lyons
(20 May, 1325) under the presidency of Michael of
Cesena, forbade any disrespectful reference to the
tions

pope. On 8 June, 1327, Michael received instructions
to present himself at Avignon, a command which he
(2 Dec, 1327).
The pope having sharply
reproved him in public (9 April, 1328) for the chapter's
action at Perugia (1322), he drew up a .secret protest
(13 April) and, fearing punishment, fled, despite the
orders of the pope, to Aigues-Mortes (28 May) and
thence to Pisa, together with Bonagrazia of Bergamo
and William of Occam. In the meanwhile other
events of importance had occurred.
Louis the Bavarian had entered Rome with a German array, to
the great joy of the Ghibellines. Accompanying hira
were Ubertino of Casale, John of Jandun and Marsilius
of Padua, the authors of the "Defensor pacis", which
declared that the emperor and theChurch at large were
above the pope. Louis had himself solemnly crowned

obeyed

Emperor

of

Rome by

,'>ciarra

Colonna (17 Jan., 1328),

and on 12 May he nominated and had consecrated as
antipope Pietro Rainalducci of Corvara, a Franciscan,
under the name of Nicholas V. The three fugitives
from Avignon presented themselves to Louis and accompanied him to Bavaria, where they remained till
their death. John XXII depo.sed Michael as general
of the order (G June, 1328) and (13 June) appointed
the Minorite Cardinal Bertrand de Turre vicar-general
of the order to preside at the chapter to be held in
Paris (2 June, 1329), which Michael of Cesena vainly
attempted to prevent, and brought about the election of Fra Gerardus Odonis of Chateauroux, of the
pro\'ince of Aquitaine.
Obedient to John XXII,
he induced the majority of the order to submit
to the Apostolic See. Michael of Cesena and all his
adherents, the Michaelites, were repudiated by the
order. At; the same time, by command of John XXII,
papal proceedings were instituted against them everywhere. The Michaelites denied John's right to the

papacy and denounced lioth him and his successors as
heretics. This shows the dangerous character of the
sect. In their numerous and passionate denimciations
of the popes, especially of John XXII, they always
single out for refutation isolated statements of John in
his Bulls. To the contention regarding poverty was
added (1333) the question of the beatific vision of the
saints, concerning which John XXII, contrary to general opinion, yet without intending to define the matter, had declared that it would begin only at the last
judgment.
During this period the antipope, Nicholas V, had
nominated six cardinals (15 May, 1328), among them
an Augustinian and a Dominican, and between September, 1328, and December, 1329, three other cardinals;
also among the bishops whom he consecrated were
members of the two orders mentioned above. After
Louis IV had returned to Bavaria, Nicholas V, deprived of all support, took refuge with the Count of
Finally, in his distress, Nicholas apDonoratico.
pealed to John XXII, cast himself at his feet (.\vignon,
4 Aug.), and submitted to honourable confinement at
Avignon, where he remained till his death (16 October,

1333).

John, meanwhile, had taken steps against Michael
his followers. In accordance with his instructions
(20 June, 1328) to Aycardo, Archbishop of Milan, the
proceedings against Michael were published in various
On .5 September, 1328, John XXII comlocalities.
manded the imprisonment of Fra Azzolino, who was
acting as Michael's vicar, and on 18 August, 1.331, the
arrest of another vicar, Fra Thedino, who represented
Michael in the March of Ancona. Prominent among
the followers of Michael were the more or less numerous Minorites in the monasteries of Todi and Amelia

and
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(against whom proceedings were instituted in 1329-30),
of Cortona (1329), and of Pisa (1330), where, however,
they appeared openly as late as 1354, and at Albigano,
and Savona (1329-32).
On 21 Dec, 1328, John XXII graciously pardoned
Fra Minus, the Provincial of Tuscany, while on 2

Dec, he had ordered the trial of Fra Humihs, Custodian of Umbria. Papal decrees reveal the presence of
Michaehtes in England (1329), Germany (1322), Carcassone, Portugal (1330), Spain (1329), Sicily and
Lombardy (1329, 1334), Sardinia, Armenia, and other
places.
John XXII and his immediate_ successors
also issued numerous decrees against the Fraticelli in
the March of Ancona, where the bishops and minor
feudal barons defended them stubbornly and successfully in spite of papal threats; also in Naples and

where King Robert and Queen Sanzia exhibited special veneration for St. Francis and his
humble followers. In the royal castle, where the
chaplaincies were held by Franciscans, there resided
Fra Philip of Majorca, a brother of the queen. This
Philip had (132S) petitioned John XXII for permission for himself and other Franciscans to observe
hterally the Rule of St. Francis, independently of the
superiors of the order; the pope of course refused. In
a letter dated 10 August, 1331, the pope was obliged to
settle some doubts of the queen relating to the ol>
servance of "holy poverty", and the king had even
composed a treatise favouring the views of the Chapter
of Perugia (1322).
The papal condemnations of the
Fraticelli, therefore, had produced but slight results in
the Kingdom of Naples. On 8 July, 1331, the pope
admonished King Robert to withhold no longer tlie
papal decrees against Michael of Cesena nor prevent
their publication in his kingdom.
Philip of Majorca,
however, preached openly against the pope. It was
due to the influence of the royal family that Fra
Andrea of Galiano, a court chaplain at Naples, was
acquitted in the process instituted against him at
Avignon in 133S, as he still continued his intercourse
with Michael of Cesena and with the fifty Michaelites
who resided for some time under the king's protection
in the castle of Lettere near Castellamare, but who
later (1235) humbly submitted to their lawful superiors.
In 1336 " short-robed " Fraticelli still occupied
Calaljria,

the monastery of Santa Chiara at Naples, founded by
Queen Sanzia, and were established in other parts of
the kingdom; their expulsion was demanded (24 June,
1336) by Benedict XII (1334-42). In 1344 Clement
VI (1342-52) found it necessary to reiterate the earBetween 1363-1370 it at last became
lier decrees.
possible for Franciscans to take possession of several
monasteries in Calabria and Sicily from which the
Fraticelli had been expelled; but Gregory XI complains (12 Sept., 1372) that the "ashes and bones of
Fraticelli were venerated as relics of saints in Sicily,
and churches were even erected in their honour".
From the records of a process (1334) conducted in
irregular form against the Fraticelli of the Franciscan
monastery at Tauris, who had been reported by
Dominicans, we learn that they inveighed openly
against John XXII and upheld the views of Michael of
Cesena, although in their apocalyptic manner they
declared that the order of the Friars Minor was divided in three parts, and that only those would be
saved who would journey to the East, i. e. themselves.
It is uncertain whether these were identical with the
Fraticelli in .Armenia, Persia, and other oriental localities, where all bishops were commanded by Clement
VI to prosecute them (29 May, 1344).
For a long time the sect prospered exceedingly in
the Duchy of Spoleto on aecmmt of tlie oonlinual
political turmoil.
In a process instituted against a
particular Uinbrian group of I'"raticelli in 1300, we are
informed that Fra Francesco Niccolo of Perugia was
their founder.
They protended to observe the Rule of
St. Augustine, but were fanatical on the question of
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poverty and regarded all prelates as guilty of simony.
Salvation was to be found only in their, supposedly
perfect, order.
They imitated the Sicilian Fraticelli
in their doctrines and methods of instruction.
An
extant which the Fraticelli of
the magistrates of
their number (Fra
Stefano) had been cruelly imprisoned Ijy the Inquisition of that city twelve or fifteen years before.
In
this letter they petitioned the magistrates to liberate
him according to the example of the cities of " Todi,
Perugia, Assisi, and Pisa".
The Fraticelli enjoyed complete liberty in Perugia.
They lived where it best suited them, principally in
the country-houses of the rich. They became so bold
as to publicly insult the Minorites (Conventuals) in the
monastery of San Francesco al Prato. It appears
that these Fraticelli had elected their own popes,
bishops and generals, and that they w-ere split into
various factions. The Conventuals, as their one
means of defence, called in Fra Paoluccio of Trinci, the
founder of the Observants, and ceded to him the small
monastery on Monte Ripido near the city (1374).
Fra Paoluccio was successful in his disputations w-ith
the Fraticelli, and when they had been clearly exposed as heretics, the people drove them from the city.
It should be noted that these Fraticelli, and probably
all the others of that period, were designated Fraiicelli
dcUa opinionc, perhaps on account of their opinion
that the Roman papacy had ceased to exist with John
XXII (1323) or Celestin V, and that they alone constituted the true Church.
About this time Fra Vitale
ili Francia and Fra Pietro da Firenze exercised a sort
of generalship over the Fraticelli.
They received
interesting letter

is still

Campagna (1353-55) wrote to
Xarni when they heard that one of

tlie

and hospitality from rich and influential
families in Apulia, around Rome, and in the March.
One of their protectors was the knight Andreuccio de
Palumbario, who sheltered them in his castle near
Rieti, for which he was sharply called to account by
protection

Urban XI (4 May, 1388)
On the same day the BeneAbbot of Farfa was reprimanded for a similar
On 14 November, 1394, Boniface IX empowered the Minorites of Terra di Lavoro to take
possession of the monasteries deserted by the Fraticelli.
Martin V conceded the same rights to the
Franciscans of the Roman Province (14 November,
1418) and, on 7 April, 1426, transferred to them as a
special grant the monastery of Palestrina, which had
been a stronghold of the Fraticelli. In the same year
Martin V nominated St. John Capistran (27 May) and
St. James of the March (11 October) as inquisitors
.

dictine
fault.

general to take action against the Fraticelli. These
promoters of order among the Franciscans fulfilled the
duties of their office strictly and energetically and
succeeded in striking at the very vitals of the sect.
In 1415 the city of Florence had formally banished the
"Fraticelli of the poor life, the followers of Michelino

Cesena of infamous memory", and in Lucca five
on trial, had solemnly abjured their error
Martin V also ordered the Bishops of Porto
and Alba to take steps against all Fraticelli "in the
Roman province, the March of Ancona, the Duchy of
Spoleto and other localities" (7 June, 1427). On 27
January of the same year, Martin V had permitted the
Observants of .Vncona to occupy the monastery of the
Fraticelli at Castro I'Eremita as a first step in the
campaign against the Fraticelli of that neighbourhood.
On 1 June, 142S. he commanded the Bishop of Ancona
to enforce his rulings strictly in Miiiolati, to put all
of

Fraticelli,

(1411).

suspects to the rack, destroy their village, separate the
chililren from hcri'tical parents, and disperse the eliler
p(i])ulatioii.
A circular letter, which the Fratici'lli

proved inelTectual and
their doom was scaled.
John of Capistniii and James
of the March burned thirty-six of tlicirestalilishnients,

.iildressed to all Christemloiii,

or dispersed the niembers, and a n\imber were burned
at the stake at Florence and Fabriano, at the latter

FRATRES
place in the presence of the pope.

James

of

V

March, commissioned by Nicholas
to proceed
against them (1440), wrote the famous "Dialogus
contra Fraticellos", which he first pubhshcd in 14.')2,
making some additions to it later on. According to
this the main establishments of the Fraticelli were
situated in the valley of Jesi, at Maiolati, Poggio Cupo,
Massaccia, and Mergo. They had also constituted
bishops in other districts where there were a sufficient
number of adherents. They made frequent journeys
for propaganda purposes, especially in Tuscany.
Some dressed partly as Minorites, some as hermits,
often disguising themselves for the sake of protection.
Their doctrine was a resumS of their former sectarian
errors: the whole Roman Church had deserted the true
Faith since the time of John XXII (1323); they alone
constituted the true Church and retained the sacraments and the priesthood.
A form of Fraticelli was also represented by Philip
of Berbegal, a fanatical and eccentric Observant of
Spain (1433), who attempted to establish a strict
society de la Capuciola, but met vigorous opposition
from John Capistran, who issued a dissertation against
him.

Only once again are measures known to have been
taken against the Fraticelli, viz. in 1466, when a
number of Fraticelli from Poll, near Palestrina, and
Maiolati were captured at Assisi during the Portiuncula celebration. They were imprisoned in the castle
of Sant' Angelo and proceedings instituted against
them. Their protector at Poli, Count Stefano de'
Conti, was imprisoned, but they also received the protection of the Colonna family of Palestrina.
Tradition also mentions that the Fraticelli established many
other colonies and that they had an important centre
in Greece, whence they sent out emissaries and where
they sought refuge from the aggressive measures of St.
James of the March. They generally held their reunions at night in private houses and half of the inhabitants of Poli are said to have been among their
adherents.
ices

The
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allegation that their religious serv-

were defiled by immoral practices cannot be

proved. According to their doctrine, as contained in
the "Dialogus", immoral priests incurred the loss of
the powers of order and jurisdiction. They had also
their own bishop, Nicholas by name.
During this period numerous pamphlets were published controverting the errors of the Fraticelli.
While the campaign was going on at Rome, information was brought concerning another sect similar to
the Fraticelli, which had been discovered in Germany;
but though these visionaries, led by Brothers Johann
and Livin of Wirsberg, found adherents among the
Mendicants in Bohemia and Franconia, they cannot
be considered as Fraticelli.
In spite of all persecutions, remnants of the original Fraticelli still survived,
but their strength was crippled and they thenceforth
constituted no serious danger to the Roman Church.
The foregoing sketch sufficiently proves that these
heretics were not members of the Order of St. Francis,
but rather that they had been expelled from the order
and from the Church. The order as such and in the
great majority of its members remained faithful to the
Church in spite of the fact that many prominent

monks and even whole

sections fell away.
The best, source for the general history of the Fraticelli is
Ehrlb in Archiv fur Literalur- untl Kirchengeschichte desMillelatIII (Berlin, 1887). 553-614; IV {Freiburg, 1888), 1-201;
I (Berlin, 1885), 509-70, 1.54-165; II (Berlin, 1886), lOS-64,
249-336, 3.53-416, 653-69; III (Berlin, 1887), 1-195, 540-52.

ter.i.

EUBEL, BuUarium Franciscanum (Rome), V (1898), VI (1902),
VII (1904); Wadding, Annalfj: Minorum, ad ann. 1320-34
(2nd ed., Rome, 1733); Baluze, Miscellanea (2nd ed., 7 vols.,
Paris, 1678-1715; 4 vols., Lucca, 1761-64); Analecla Franciscana (Quaracchi), II (1887). 120 sqq.; Ill (1897), 474 sqq.;
MuLLER, Der Kampf Ludwigs des Bayem mit der romiitcken
Kurie (2 vols.. Tubingen. 1879-80); Riezler, Die liternrischm
Widersacher der Pdpste zut Zeit Ludwigs den Bayers (Leipzia,
1874); Marcour. Anteil der Minorilen am Kampfe zwischen K.
Ludwio IV. von Bayern und PapsI Johann XXII hit zum Jahre
1328 (Emmerich, 1S74); Preger, Der kirchenpolilische Kampf

Ludwig dem Bayem (Munich, 1877); Schreiber, Die
politischen nnd religu,sen Doktrinen unter Ludwig dern Bayer
(Landshnf. IS'.si; Felten, Die Bulle: Ne prtEtereat, und die
Iteknnril hiltntr r,!liaiiiUungcn Ludwigs des Bayem (2 vols.,
'I'ritT, Iss.i s,'.
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Fraud,

in the

Michael Bihl.
See Holzh.\user, B.\rtholom.\us.

common

acceptation of the word, an
act or course of deception deliberately practised with
the view of gaining a wrong and unfair advantage. Its
connotation is less wide than that of deceit, which is
used of concealment or perversion of the truth for the
purpose of misleading. Stratagems employed in war
to deceive the enemy are not morally wTong; yet even
in war it would not be right to practise fraud on him.
Fraud is something which militates not only again.st
sincerity and straightforward conduct, but against
justice, and justice is due even to enemies.
The question of fraud is of special importance in the
matter of contracts. It is of the essence of a contract
that there should be an agreement of wills between the
parties as to its subject-matter.
Without such an
agreement in all that is essential there can be no contract. Hence, if by fraud one of the parties to a contract has been led into a mistake about what belongs
to its substance, the contract will be null and void. If
a dealer in jewellery offers a piece of coloured glass to
a customer as a valuable ruby, and induces him to pay
a large sum of money for it, the contract is invalid for
want of consent. The customer wished to buy a
precious stone, and he was offered glass. If one of the
parties to a contract is fraudulently led into a mistake
about something which is merely accidental to the
contract and which did not induce him to enter into it,
the contract will be valid and there is no reason for
setting it aside. If a higher price or more favourable
terms were obtained by means of the fraud, there was,
of course, wrong done thereby, and if, in consequence,
more than the just value was given, there will be an
obligation to make restitution for the injustice. But
there was no mistake about the substance of the contract, there was union of wills therein, and so, there is
no reason why it should not stand. If, however, such
a mistake, not indeed regarding the substance of the
contract, but caused by the fraud of the other party,

was the reason why the contract was entered
there are special reasons
not be upheld.

why

into,

such a contract should
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of the
contract, this will, indeed, be valid, but inasmuch as
the consent of the party who was deceived was ob-

tained

by fraud and would not otherwise have been

given, the contract should be voidable at the option
of the party deceived. It is a matter of importance
for the public weal that no one should be able to reap
benefit from fraud {Nejnini jraus sua patrocinari
debet), as canonists and moralists never tire of repeating. Moreover, the fraudulent party inflicted an injury
on the other by inducing him by fraud to do what he
would not have done otherwise. It is only equitable
and right that one who has thus suffered should be
able to rescind the contract and put himself again in
the same position as he was in before if that be possible.
Contracts, therefore, induced by the fraud of
ope of the parties, even though there was no substantial mistake, are voidable at the option of him who
was deceived, if the contract can be annulled. If the
fraud was committed by a third person without the
connivance of the other party to the contract, there
will be no reason for annulling it.

—

Besides fraud committed against a person and
against justice, canonists and moral theologians frequently mention fraud against law. One is said to act
in fraud of the law when he is careful to observe the
letter, but violates the spirit of it and the intention of
the lawgiver. Thus one who is bound to fast would
act in fraud of the Church's law if on a fasting day he
undertook some hard and unnecessary work, such as
digging, in order to be excused from fasting. On the
other hand, there is no fraud against the law committed by one who leaves the territory within which
the law binds, even if he do this with the intention of
freeing himself from the law. He is at liberty to go
and live where he pleases, and he cannot act fraudulently in doing what he has a right to do. And so, on a
fast day which is only kept in some particular diocese,
one who lives in the diocese may without sin leave it
even with the intention of escaping from the obligation
of fasting, and when he is once outside the limits of
the diocese he is no longer bound by a purely diocesan
law.
There are two celebrated declarations of the
Holy See which seem at first sight to contradict this
doctrine. The first occurs in the Bull "Superna" of
Clement
(21 June, 1G70), where the pope says that
a regular confessor may absolve strangers who come
to him from another diocese from sins reserved therein
unless he knows that they have come to him in fraud
of the reservation. These words have caused great
difficulty and have been variously interpreted by
canonists and divines.
According to the common opinion they limit the
power of the confessor only when the principal motive
which induced the penitent to leave his diocese was to
avoid the jurisdiction of his own pastor and to make
his confession in a place where the sin was not reserved.
By reserving the sin in question the ecclesiastical
authority desired to compel a delinquent to appear
before it and to receive the necessary correction; by
leaving the diocese with a view to making his confession elsewhere the penitent would circumvent the law
and make it nugatory. If he left the diocese from
some other motive, and while outside took the opportunity to make his confession, he would not act in
fraud of the law of reservation. Urban VIII (14 Aug.,
1627) approved of a declaration of the Sacred Congregation of the Council according to which parties
subject to the Tridentine law of clandestinity would
not contract a valid marriage in a place where that
law was not in force if they betook themselves thither
with fraud. There was a similar difficulty as to the
meaning of fraud in this decree. According to the
more common view, the parties were guilty of fraud by
the very fact of leaving the parish with the intention
of contracting marriage without the assistance of the
parish priest, whose right and duty it was to testify

X
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As there was agreement about the substance

to the valid celebration of the marriage of his parishioners. This question, however, is now only of historical interest, as the law has been radically changed
by the papal decree " Ne temere " ( 2 Aug. 1 907 ) q v.
St. Alphonscs, Thcologia Moralis (Turin. 1S25\ III 1046,

.

Lehmkuhl, Thcologia Moralis (Freiburg, 1898)
156; II. 780; Reiffenstuei,. Jus canonicum (Rome. 1834)Lessids, De JuMtid el Jure (Venice, 1625).
VI. 589, 1080;
I.

T. Slater.

Frauenburg.
Frauenlob.

See Ermland.
See Heinrich op Meissen.

Fraunhofer, Joseph von, optician, b. at StraubBavaria, 6 March, 17S7; d. at Munich, 7 June,
He was the tenth and last son of a poor glass1S26.
grinder who was unable to give his boy even the rudiments of knowledge. At the age of twelve he lost
ing,

both parents and was apprenticed to a mirror-maker
and lens-grinder for si.x years without pay. There he
was not permitted to study or even to attend holiday
school. The house where he worked collapsed in 1801,
burying the boy under the ruins, but not injuring him
fatally.
This fortunate accident brought him to the
notice of court^councillor von Utzschneider, who gave
him books on mathematics and optics, and also interested King Max Joseph in him, who made him a present of eighteen ducats. With this money Joseph acquired a grinding-machine and bought his release from
the obnoxious apprenticeship. He tried to earn a living at his trade and also as an engraver on metal.
Finally, in 1806, he was called to the mathematicotechnical institute of Reichenbach, Utzschneider, and
Liebherr as an assistant. There he did such excellent
work that he became a partner and manager of the
optical institute of the firm at Benediktbeuern.
In

1814 Utzschneider gave him 10,000 florins and formed
with him the new firm of Utzschneider and Fraunhofer.
The optical institute was moved to Munich in 1819 and
Fraunhofer was appointed professor royal. The University of Erlangen gave him the degree of Ph.D.,
honoris causd, in 1822. The following year he was

appointed conservator of the physical cabinet of the
academy at Munich. Nobility, the order of merit,
and the honorary citizenship of Munich were conferred upon him in 1824. The Imperial Leopoldina
Academy, the Astronomical Society of London, and
the Society for Natural Science and Medicine of
Heidelberg elected him to membership. Shortly before his death he was made a Knight of the Danish order of Danebrog.
The work of this self-taught mathematical and
practical optician was chiefly in developing improved
methods of preparing optical glass, of grinding and
polishing lenses, and of testing them. His success deprivetl England of its supremacy in the optical field.
He invented the necessary machines, constructed a
spherometer, and developed the moving and measuring devices used in astronomical telescopes, such as
the screw micrometer and the heliometer. His fame,
however, rests above all on his initiation of spectrum
analysis.
While studying the chromatic refraction of
different glasses he discovered the banded spectra of
artificial lights and also the dark lines in the solar
spectrimi, called now the Fraunhofer lines. He also
accomplished an important theoretical work on diffraction and established its laws; he placed the diffraction
slit in front of the objective of a measuring telescope
and later made and used diffraction gratings with up
to 10,000 parallel lines to the inch, ruled by a specially
constr\icted dividing engine.
By means of these gratings he was able to measure the minute wave-lengths
of the different colours of light.
As a Christian,
Fraunhofer was faithful and observant even in details.
The simple inscription on his tomb reads: Approximarerii siilera.
His important memoirs were first
published in "Denkschriften" of the Royal Bavarian
Academy of Sciences, the one on refraction, spectra,
and lines in 1817, and that on diffraction and its laws

.
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They were soon

translated into Ekiglish

Sketch 'of Dr. Jos. Fraunhofcr in Pop. Scifnce Monthly, VI,
739; Memoir in Jr. Fr. Institute. VIII, 96; Merz, Das Lebcn und
Wirken (Landshut, 1865); Bauernfeind, Geddchtnissrede auf
F. (Munich, 1SS7).

WlLLI.\M Fox.

Frayssinous, Denis de, 1765-18-11, Bishop of
Hermopolis in partibus infideliuiH, is celebrated
chiefly for his conferences at Notre-Danie de Paris.
He was one of the first orators and apostles who accomplished so much towards the restoration of the
Faith in France after the Revolution. He was born at
Curieres in Rouergue, France, and died at St-Geniez
in the department of AvejTon.
His earliest sermons
were delivered at Paris, first in the church of the Carmelites, and later at Saint-.Sulpice, where he continued
them for se\'en years. He was compelled to interrupt
his preaching at the order of Napoleon in 1809, liut
resumed in 1S14, and continued, with the brief interruption of the Hundred Days, until 1822. Despite
his severity towards the preacher. Napoleon esteemed
the Abb6 Frayssinous and had made liim a councillor
of the university, of which he later became grand

master.

He was

elected

to

membership in the

French Academy, and in 1817 pronounced there a
panegyric of St. Louis which is still famous. In 1817
he was named almoner to the court of Louis XVIII,
and later consecrated Bishop of Hermopolis. He had
been raised to the French peerage when, in 1824, he
pronounced the funeral oration of Louis XVIII. It
was at this time that the .Society of Jesus, winch had
been re-established by Pius VII, wished to return to
France. A number of former Jesuits, reunited under
the name of Fathers of the Faith, addressed themselves, in 1824, to Mgr de Frayssinous, the minister
of public worship,
project.

and obtained

his protection of their

career came to an end with the revolution of 1830.
After acting as tutor to the Due de
Bordeaux until 1838, he went to live at St-Geniez in
Provence, where he died three years later. His conferences had been published some years before, and
form, under the title "Defense du Christ ianisme" (4
vols.), the chief work by which he is known.
He published also, in 1818, his slightly Galilean work " Les
vrais principes sur les liberies de I'EgUse gallicane".
His conferences lack the vibrating warmth and the
brilliancy of style which marked those of Lacordaire
and his successors in the pulpit of Notre-Dame. But
Mgr de Frayssinous possesses the distinction of having inaugurated a great movement of restoration and
of having made the word of God acceptable to both
the indifferent and the incredulous, owing to the clearness with which he explained dogmatic truths, his
judgment in the choice of his proofs and his loyalty in
discussion.
He was the first in the nineteenth century
to sow, in this manner, the apostolic seed, and he assured an abundant harvest to those who followed him.
Henriox. Vie de ^f. Frat/xsinous (P.iris. 1843); Sept confe-

His

i^olitical

et diiconrs de M. D. Frayssinous
RiCARD, L'Abbi Cambalot.
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and
French. His collected works have been published by
Lommel (Munich, 18SS), and translated in part and
edited by Ames (New York and London, 1898)
in 1821.

(Paris, 1843), preface;

Louis Lalande.
Frechette, Louis-Honore, b. at Notre-Dame de
Levis, P. Q., Canada, 16 November, 1839; d. 30 May,
1908. He attended the schools of his native town, and
completed hisstudies at the Seminaryof Nicolet, after
which he chose the profession of law, and in 1864
was admitted to the Bar at Quebec. As clients did
not come as quickly as he desired he decided to go to
Chicago, where for seven years he worked as a journalist, and became corresponding .secretary of the land
department of the Illinois Central Railroad. In 1871
Frechette returned to Canada, and in 1874 was elected
a deputy in the House of Commons by the Liberal

party. Defeated in the general elections of 1878 and
1882, he abandoned public life and returned to journalism, the products of his pen appearing in the
"Journal de Quebec", the "Journal de Levis", the
"Patrie" of Montreal, the "Opinion Publique", "The

Forum", "Harper's Monthly", and "The Arena".
Meanwhile his poetry won him fame abroad and admiration at home. The list of his poetical works is somewhat lengthy. The following are given in their chronological order: "Mes Loisirs", 1863; "La Voix d'un
Exile", 1866 first part published at Chicago. An-

—

other complete edition appeared at Montreal in 1874.
"Pele-Mele; Fantaisies et souvenirs poetiques", 1877;
"Les Fleurs Boreales, and Les Oiseaux de Neige,
Poesies Canadiennes", a work crowned by the French
Academy, 1879; "La Legende d'un Peuple Poesies
Canadiennes", 1887-1890; "Les Feuilles Volantes",
1891. Frechette wrote also much in prose, notably:
" Felix Poutre " (an historical drama), 1871 " Lettres a
Basile a propos des Causeries du Dimauche", 1872;
"Le retour de I'Exile" (a drama in five acts and eight
tableaux), 1880; "Le drapeau fantome" (historical
episode), 1884; " Episode de 1' insurrection Canadienne
de 1837", 1885; "Originaux et Detraques", 1892;
"Lettres a I'abbe Baillarge sur I'&lucation", 1893;

—

;

"Christmas

in

French Canada"

(in

English), 1900.

He translated into French, Howell's " Chance Acquaintance" and George W. Cable's "Old Creole Days".
Frechette became a member of the Royal Society of
Canada at its fomnlation in 1882 he was named Companion of the Order of St. Michael and St. George in
1897, on the occasion of the Jubilee of Queen A'ictoria.
The University of Laval, McGill Lniversity, and
Queen's University conferred on him the degree of
Doctor of Letters. From 1889 Frechette occupied
the position of clerk of the Coimcil in the legislature
of Quebec.
In 1876 he married Emma Beaudry,
second daughter of J.-B. Beaudry, a banker of Montreal, by whom he had two children.
He has been
called the " Lamartine of Canada".
He certainly elevated the poetry of Canada, and his work will rank
with that of Cr^mazie.
N. E. Dionne.
;

Fredegarius, the name used since the sixteenth
century (for what reason is not known) to designate
the supposed author of an anonjonous historical compilation (Chronicon Fredegarii) of the seventh century, in which is related the history of the Franks
from the earliest times until 658. The name appeared
for the first time in the "Antiquites gauloises"
(Paris, 1599) of Claude Fauchet, who states that it is
used "through ignorance of the real author". Modern research has resulted in the discovery that the
work is really made up of three texts each of which
belongs to a different author. The first author is a
Burgundian whose work is an epitome of six books
of the "Eccle.siastical History of the Franks", by
Gregory of Tours, from the earliest times to the death
Chilperic I in 584.
He also i\Tote the " Liber
generationis" and made extracts from Idatius and St.
Jerome which form, in the critical edition of Krusch,
the first and .second books of the "Chronicon". Including the epitome, or the third book, he has therefore written the largest portion of the work.
This
portion, it must be said, is also the least important,
for it contains no original matter, and confines itself to
the use of previous sources, and not without bhmders
and inaccuracies. It is true that the part of the
fourth book which goes to 613 (Krusch). or even to
616 (Schniirer). has been attributed to the same
author. The latter remarks that the writer was in
touch with Warnacharius the "mayor of the palace"
and believes that he may be identified with Agrestius,
a monk of Luxeuil. The second author, also a Burgundian, belonged to the south of France and had
apparently spent some time at Paris. He wrote an
original work extending to the year 642 and containing
of
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valuable because not to be found
elsewhere.
He is an impartial and veracious author
whose testimony deserves to be received in general
with great confidence. The third author, who brings
the "Chronicon" to a conclusion, is a partisan of
Grimoald, the "mayor of the palace" and a great
admirer of the Carlovingian family. Chapters Ixxxiv
to Ixxxviii and several interpolations are his.
These
rather important conclusions have been reached in
recent times by the critical acumen of B. Krusch.
Several points have been more precisely defined Ijy
G. Schnurer, and their opinions taken together may be
con.sidered definitive, although the last word on the
subject has not been said.
Interest in the "Chronicon" of Fredegarius consist^ for us in the fact that it is the sole document
which informs us in a continuous way concerning that
period in the history of the Franks" which goes from
591 (the year in which the "Ecclesiastical History" of
Gregory of Tours comes to a close) to 658. Apart
from this work we have almost no knowledge of the
period of Frankish history covered by it.
All three
writers exhibit, it is true, much barbarism in diction
and in thought; we are all the more indebted to them
for the serious effort they made to preserve some
memory of the events of their times. The "Chronicon" of Fredegarius was edited by B. Krusch in
"Scriptores Rer. Merovingicarum", II (Hanover,
is

method which was afterwards developed
scholastic method by Abelard, Alexander
and St. Thomas.
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De nihilo et tenebris in P. L., CV, 751 and in Mon. Germ.
Hist., Epp., V, 615; Ahner, Fredegis von Tours (Leipzig. 1878),
16.
For Life etc. cf. Ahner, op. cit.; Endres in Philosophisches Jahrb. (1906). XIX, 4; MuLLiNGER, Schools of Charles the
Great (London, 1877), 72; Turner, Hist, of Philosophy (Boston.
1903), 244.

William Turner.
Frederick I, surnamed Barbarossa, German
Iving and Roman Emperor, son of Fretlerick of Swabia
(d. 1147) and Judith, daughter of Henry the Black;
born c. 1123; died 10 June, 1190. Connected maternally with the Guelphs, he seemed destined to effect a
reconciliation between them and the Ghibellines.
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KuRTH, L'histoire de Clovis d'aprbs Freaegaire in Revue des
questions historigues (1890), XhVll; Idem, La reine BTunehaul,
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GODEFROID KuRTH.
Fredegis of Tours (FRiDUGisu.9or Fredegisds), a
ninth-century monk, teacher, and writer.
Fredegis
was an Anglo-Saxon, b. in England towards the end
of the eighth century; d. at Tours in 8.34.
He was a
pupil of Alcuin, first at York and afterwards at the
court of Charles the Great. The proximate date of
his birth is determined by a reference to him as "a
boy" (puer) in a letter of Alcuin dated 798. He was a
favourite pupil of Alcuin and was one of the group of
distinguished scholars who formed the Schola pala-

which he was known by the name Nathaniel.
At that time he was a deacon. When, in 796, Alcuin
became Abbot of Tours Fredegis seems to have remained at the court. According to some authorities
he was Alcuin 's successor as Master of the Palace
School. This is, however, improbable. In 804 he
tina, in

succeeded his teacher as Abbot of Tours, retaining at
the same time his relations with the emperor. Among
his contemporaries he enjoyed a reputation for great
learning.
He composed several poems and a short
treatise in epistolary form, which deals with the nature
of nothing and darkness, "De nihilo et tenebris".
The epistle was written probably during the author's
residence at Tours.
It is addressed "to all the faithful and to those who dwell in the sacred Palace of the

most serene prince Charles".

The occasion of the discussion of a problem which
to the modern mind seems childish, namely, Are nothing and darkne.ss real things? was doubtless the Biblital use of the words in the first chapter of Genesis.
If
the Bible uses the words nothing and darkness, it
seemed in that naively realistic age that there must
be things corresponding to those words. Fredegis accepts llic realist ic :inswcr and delonds it both by arguments fvciiii .lutlinrity and l)y arguments from reason.
That his Kohiliiiii, however, was not generally acicptril is clear from the opening words of the treatise,
in wliich he refers to the long prevailing divergence of
opinion in (he matter. The importance of the treatise lies in the use which it makes of the dialectical
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determined and victorious war against Duke Conrad
of Zahringen.
On 4 March, 1152, after having been
designated by Conrad III as his successor, he was
elected German king, unopposed, and crowned at
Aachen on 9 March. Taking Charles the Great as his
ideal of a German emperor, Frederick determined to
expand his supremacy to its utmost limits. This
explains his ecclesiastical policy.
With astonishing
firmness his bold spirit pursued the aims it had once
marked out for itself. Though no scholar, Frederick
surprises us by the clearness and cleverness of his
speech, by his rapid comprehension and decision, and
by his well-reasoned and logical policy. A born ruler,
he considered it his duty to secure for his subjects the
blessings of peace. The majesty of his personal appearance was combined with attractive kindliness.
Though shrewd and calculating, he had at times fits of
uncontrolled passion.
However, he was sufficiently
master of himself to restrain his anger if the object to
be attained was endangered by an outburst. Such a
man naturally excited the admiration and invited the
confidence of his fellow-men.
The sense of national unity that grew out of the
rivalries existing in the crusading armies found in him
an ideal for its cnlliusiasui. In public opinion Frederick found the su])port which was lacking to his predecessors, Lothair anil Conrad.
The German people
loved their king, who soon after his coronation visited
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the various parts of his rcahn and manfully exerted
himself to establish internal peace. There was no reason why the secular princes of his empire should oppose the newly chosen king; his naturally conservative
mind knew how to deal with existing forces. Of the
princes, whose power was already approaching sovereignty, he demanded only respect for the existing
order". He sought also to unite the interests of the Gernian princes, especially those of the House of Guelph
with the interests of the empire. The Gregorian,
hierarchical party in Germany was in a state of comFrom the bishops Frederick had no
plete dissolution.
reason to fear radical opposition to his policy towards

Church, dissatisfaction with the papal administraGermany being then widespread. He succeeded in recovering the influence formerly exercised
by the German king in the
tlie

tion in

selection of

bishops.

Many

powerful men were at that
time to be found among the

German clergy, prominent
among them being the provost of Hildesheim, Rainald
von Dassel, consecrated .Archbishop of Cologne in May,
1156, and made chancellor of
the empire. For eleven years
he was the most faithful coun
Rainald
sellor of Frederick.
was a formidable opponent of
the papacy; in him the bishop
almost wholly disappears in
Similar to
the statesman.
Frederick in character, he vigorously supported the antipolicy of
the
hierarchical
emperor.
Another prelate,
also a stanch supporter of the

was Wichmann, Archbishop of Magdeburg, more of
a soldier than a bishop, and
uncanonically promotetl from
the See of Zeitz to the Archbishopric of Magdeburg. Thus
king,

assisted by the various estates
of the empire, Frederick sought
to make the power of the crown
as independent as possible.

did by vigorously
furthering the interests of his ancestral house. The
administrators of his family property, the ministeriales,
were not only managers of great estates, but at the
same time an ever-ready body of warriors. The negotiations between the king and the pope concerning the
appointment to the See of Magdeburg revealed for the

This he
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The
utilize them in pursuing his imperial policy.
conduct of Frederick in Northern Italy and the mistaken concept of the relations between Church and
State could not fail to bring about a conflict with the
papacy. In this conflict for supremacy in Northern
Italy, the pope was forced to prove that he was able to
defend the position of equality with the king, which the
papal see had acquired, and in this way to gain a comThe king, a deeply
plete victory over the emperor.
religious man, was, indeed, convinced that the secular

FREDERICK

FREDERICK

254

of authority, which found expression at the Diet of
Wiirzburg (1157), Frederick undertook a second Italian campaign in 1158.
In the meantime, conditions
had changed in Italy; the pope, from being an opponent of the Normans, had become their ally.
The
friendly relations between the pope and emperor had
suffered a shock after t he Diet of Besan9on ( 1 1 57) On
that occasion the papal legate had called the imperial
dignity a benefice {beneficium) of the popes. The expression was ambiguous, since the Latin word beneficium might mean either a personal benefit or a feudal
concession. There is no doubt, however, that the indignant German princes were right in understanding
it to be an assertion of the superiority of the popes over
the emperors. In sharp denial of this claim, Frederick
.

mated with the spirit of Gregory VII, refused to
acknowledge the imperial supremacy. Around the
pope gathered all the enemies of Frederick. The universal papal power was destined to triumph over the
idea of a universal imperial power. The Western
rulers were determined to resist every attempt to reestablish the imperial hegemony in the West.
Frederick was again left to his own resources and, after a
short sojovu-n in Germany, undertook a new expedition to Italy (1163).
For a time the death of the antipope, Victor IV, gave rise to hopes of a reconciliation
between Frederick and Alexander III, but soon the
emperor recognized another antipope. Paschal III.
At the same time an anti-imperial alliance, the Lombard League, was formed by the cities of Verona, Vicenza. and Padua; it was joined by Venice, Constantinople, and Sicily.
Internal troubles caused by the
schism prevented the emperor from coping successfully with the famous League.
Some of the German
clergy, moreover, had espoused the cause of .\lexander
III, and Frederick was unable to overcome their oppoNevertheless, he again left Germany (1166),
sition.
marched through the disaffected cities of Northern
Italy, and, accompanied by the antipope, entered
Rome. There a deadly fever destroyed his army,
while behind him the Lombard insurrection assumed
more dangerous proportions. Lengthy negotiations
followed, and the emperor again attempted to overthrow the coalition of the League and Pope .\lexander
(1174).

The

great battle of

Legnano (29 May, 1176)

destroyed the imperial hopes, and
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defended his imperial sovereignty. The relations between pope and emperor became more strained. Pope
Adrian was considering the excommunication of the
emperor, when his death relieved the existing tension.
Relying on his owti resources, Frederick now began
another campaign against the cities of Northern Italy.
Milan succumbed after a short siege (7 Sept., 1158). At
the Diet of Roncaglia the emperor undertook to define
with precision the rights of the empire as against its
subject rulers and cities, also to restore the earlier
strong suzerainty by the appointment of imperial officials (podesta) in the North Italian cities.
His intention was to establish peace, but the Lombards failed
to understand this and openly rebelled. During his
war with the city of Cremona occurred the disputed
papal election of 1159. As supreme protector of
Christendom, Frederick claimed the right to decide
this quarrel.
Of course, had he been able to enforce
his claims it would have been a proof of the supremacy
of the empire.
The Synod of Pa via, assembled by
Frederick in Feb., 1160, decided in favour of Victor
IV. Thereupon, as Victor's protector, Frederick undertook to win over to the cause of this antipope the
other rulers of Kurope. Milan, in the meantime, had
surrendered (March, 1162) and met with a fearful
ca.stigation.

The
Other

succes.ses of the emperor excited the envy of the
European rulers. Pope Alexander III, ani-

left

Frederick will-

ing to enter on negotiations for peace. The most important result of the ensuing treaty of Venice (1177)
was the failure of the emperor to establish his supremacy over the pope; and in acknowledging the complete equality of .Alexander, whom he now recognized
as pope, Frederick confessed the defeat of the imperial pretensions.
While Frederick was fighting in Northern Italy, the
head of the Guelphs, Henry the Lion, had refused to
give him armed assistance.
Now he openh' rebelled
against Frederick. The emperor overthrew Henry,
and henceforth aimed at impeding the growth of his
powerful vassals by dividing the dukedoms as much as
possible.
Bavaria, without StjTia however, was at
this time granted to the Guelph house of Wittelsbach,
which act naturally revived the feud between the

Houses

of Guelph and Hohenstaufen.
The Treaty of Constance (25 June, 1183) between
Frederick and the Lombards deprived the pope of his
important ally, the combined cities of Northern Italy.
Shortly afterwards, Frederick's son Henry married
Constance, the Xorman princess of Sicily. The papacy
was now threatened both from the north and the south.
Friendly relations between the pope and the emperor
were also endangered by complaints about the exercise of the Jus spolii and the collection of the tithes by
laymen. The coronation of Frederick's son Henry as
King of Italy (27 Jan., 1186) led to an open rupture.
The political weakness of the papacy was offset to some
extent by the fact that Philipp von Heinsberg, Archbishop of Cologne and a powerful prince, became the
champion of the pope. I?y skilful management and
with the aid of a majority of the German bishops
Frederick evaded the threatening peril.
The death of IMian HI and the election of Gregory
VIII brought about a change in the dealings of the
Curia with the empire, owing chiefly to the gloomy
reports from the Holy Land.
At the Diet of Mainz in 1188, Frederick took the
ero.ss, and on 11 May, 11S9, started for Palestine.
On
10 June, 1 190. he met with a sudden death while crossing the River Saleph in .Vsia Minor.
SCMtiNSFELD, Jahrhitrher des deutschen Keichrs vntcr FriedI. (Leipzig. 190S), Vol, I. 11,52-11.58; Pkutz. Kaiser FriedI. (Danzig. 1871-73);
Hadck, Friedrich Barbarossa alt
Kirchenpolitiker (Leipzig, 1898): Wolfram. Friedrich I. und das
Womuser Konkordal (Marburg, 1883); Schabfer, Die Verurlei-
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II, German King and Roman Emperor,
Henry VI and Constance of Sicily; b. 26 Dec,

Frederick
son

of

He
1194; d. at Fiorentina, in Apulia, 13 Dec, 1250.
adopted his father's policy of making Italy the centre
of his power, and was interested in Germany only because it guaranteed to him his title to Upper and
On the other hand, he could not arrest
Central Italy.
the dissolution of the empire hastened by the failure
The possessions of the
of his predecessor Otto IV.
empire and those of his own Hohenstaufen family, by
means of which Frederick I had sought to build up his
power, were plundered. Frederick's sole desire was
for peace in Germany, even if to secure this he had to
make the greatest sacrifices; and for this reason, he
granted to the ecclesiastical and temporal lords a
series of privileges, which subsequently developed into
the independent sovereignty of these princes. This
emperor's policy was entirely dominated by the idea
that without Sicily the possession of Italy would
always be insecure, and that a king of Italy could not
maintain himself without being at the same time emThis policy was naturally antagonistic to tlie
peror.
papacy. The popes, isolated as they were in Central
Italy, felt themselves compelled to prevent the union
of Southern Italy with the empire.
Frederick recognized this fact, and for several years strove to maintain peace by extreme concessions.
Innocent III had
chosen Frederick to be his instrument for the destruction of the C!uelph, Otto IV.
In return for Innocent's
support, Frederick had been obligetl to make promises
to the pope at Eger (12 July, 1215), which would put
an enti to the undue influence of the civil power over
the German bishops.
The emancipation of the
Church from the royal power dates from this time.
The cause of Frederick's concessions to the Church
lay not in his religious convictions but in his political aims.
Frederick had also been obliged to acknowledge the
pope as his overlord in Sicily, thus abandoning his
father's cherished hopes of uniting .Sicily with the imperial crown of Germany, though the attempts of the
pope to entirely nullify this "personal union" were
far from successful.
Italian affairs continued to be
the hinge on which turned the papal policy towards
the emperor, for the popes in their efforts to sustain
their traditional supremacy could not allow the emperor a controlling influence in Italy. The conflict
between the two powers strangely influenced the Crusades.
Frederick hafl been forced to pledge himself
to take part in a new crusade, for which inadequate
preparations had been made by the pope, and the
Council of Lateran (1215) fixed 1 June, 1216, as the
time for beginning the crusade.
The condition of Ciermany, however, did not permit
the absence of the emperor. At Frankfort in April,
1220, the German diet passed regulations concerning the Roman expedition and the crusade.
After
Frederick's young son Henry had been chosen king,
and Engelljert, tlie powerful Archbishop of Cologne,
named vice-regent, Frederick set out for Italy. He
was crowned emperor at Rome (22 Nov., 1220), and
renewed his vow to take the cross, promising to begin
the campaign in the following year.
By a severe edict
against heretics, he placed the secular power at the
service of the Church, and thus appeared to have arrived at a complete understanding w-ith the pope.
Even when he failed to keep his promise to start the
crusade in the following year, the friendly relations of
pope and emperor remained unaltered. For this the
peace-loving pope deserved the chief credit, though
Frederick also strove to avoid a breach by his loyal
policy towards the Holy See.
Both pope and emperor, however, saw that this peace was maintained

only by skilful diplomacy, and that
imperilled

by

it

was constantly

their conflicting interests.

Frederick at this time was chiefly solicitous about
Sicily, towards which he was drawn by his Norman
parentage on the mother's side, while the character
of his own German people did not attract his sympathies.

He had grown up in Sicily where Norman,
Mohammedan civilization had intermin-

Greek and

and repelling one another.
king, endowed with great natural ability, had
acquired a wonderful fund of learning which made
him appear a prodigy to his contemporaries, but,
although he was intimately acquainted with the greatest productions of eastern and western genius, his
soaring spirit never lost itself in romantic dreams.
He eagerly studied both the more and the less iinporgled, at once strengthening
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tant interests of the political and economical life of
Southern Italy. The founding of the University of
Naples sufficiently attests his interest in education.
He was an intelligent admirer of the beauties of nature, his love for which was intensified by his natural
powers of observation. The unlimited resources of
the physical world and its constantly multiplying
problems increased the inclination of this sceptical
In none of his
spirit towards a thorough empiricism.
contemporaries does intellectual subjectivism show
itself so strongly and at the same time so one-sidedly.
This desire to penetrate into the secrets of the universe, as well as his scandalous sensual indulgence,
brought on Frederick the reputation of an atheist.
In spite, however, of his sceptical tendencies, he was
not an atheist. An epigrammatic utterance about " the
three impostors, Moses, Christ and Mohammed" has
been unjustly ascribed to him in later times, and he
remained true to the Church. Perhaps his rationalistic mind took pleasure in the strictly logical characHe was not, however, a
ter of Catholic dogma.
champion of rationalism, nor had he any sympathy
with the mystico-heretical movements of the time; in
It was not the
fact he joined in suppressing them.
Church of the Middle Ages that he antagonized, but its
It is in his conflict with the pope
representatives.
that his colossal character becomes manifest. At the
same time, it becomes apparent how he combined
force and ability with cunning and the spirit of reHis most prominent characteristic was his
venge.
In Germany this megalomania was kept
self-conceit.
Here he could build up
in check, but not so in Sicily.
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state, the foundations of which it is true had
already been laid by the great Norman kings.
The organization of liis SiciUan hereditary states
was completed Ijy tlie "Constitutiones iniperiales",
published at Amalfi, 1231. In these laws, Frederick
appears as sole possessor of every right and privilege,
an absolute monarch, or rather an enlightened despot
standing at the head of a well-ordered civil hierarchy.
His subjects in this system had duties only, but they
were well defined. After practically completing tlie
reorganization of Sicily (1235), the emperor attempted,
like his powerful grandfather, to re-establish the imperial power in Upper Italy, but with insufficient
resources.
The result was a new hostile league of the
Italian cities.
Through the mediation of tlie pope,
however, peace was maintained. During this time
Archbishop Engelbert of Cologne, supported by several princes of the empire who had been efficiently

a modern
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On 10 June,
of Jerusalem.
During tlie
1229, he landed at Brindisi on his return.
emperor's absence the curia had taken vigorous measFrederick's energetic action after
ures against him.
his return forced the pope to recognize the emperor's
success in the East and to release him from excommunication. The treaty of San Germano (20 July,
1230), in spite of many concessions made by the Emperor, was in reality an evidence of papal defeat. The
pope had been unable to break the power of his dangerous adversary. Frederick forthwith resimied his
North Itahan policy. Again his attempts were frustrated, on this occasion by the threatening attitude of
his son Henry, who now appeared as indepentlent ruler
of Germany, thereby becoming his father's enemy and
unfurling the banner of rebellion (1234). After a long
absence, Frederick now returned to Germany, where he
Henry died in 1 242.
took prisoner his rebel son (1235)
About this time Frederick married Elizabeth of
England (at Worms), and in 1235 held a brilliant diet
at Mainz, where he promulgated the famous Laws of
tlie Empire, a landmark in the development of the
empire and its constitution. New measures for the
maintenance of peace were enacted, the right of private feuds was greatly restricted, and an imperial court
with its owTi seal was constituted, thereby establishAs soon as the
ing a basis for the future national law.
emperor had established order in Germany, he again
marched against the Lombards, which conflict soon
brought on another with the pope. The latter had
several times mediated between the Lombards and the
emperor, and now reasserted his right to arbitrate Ijetween the contending parties. In the numerous manifestos of the pope and the emperor the antagonism of
crowned himself King

.

Church and State becomes daily more evident. The
pope claimed for himself the "imperium animarum"
and the "principatus rerum et corporum in universo
mundo". The emperor on the other hand wished to
restore the " imperium niundi"; Rome was again to be
the capital of the world and Frederick was to become
the real emperor of the Romans. He published an
manifesto protesting against the worldempire of the pope. The emperor's successes, especially his victory over the Lombards at the battle of
Cortenuova (1237), only embittered the opposition
between Church and State. The pope, who had allied
himself with Venice, again excommunicated the "selfenergetic

Tomb of Emperor Frederick

II
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by the royal power in their struggle with
the cities, preserved the peace in Germany. After
the archbishop's death, however, a new order set in
a time of savage feuds and widespread disorder followed by the first open quarrel between the papacy
and the emperor. Frederick had completed extenFour years
sive preparations for a crusade in 1227.
previously, he had espoused Isabella (or lolanthe),
heiress of Jerusalem, and now styled himself "Romanorum imperator semper Augustus; Jerusalem et Sicili£e rex ".
It was his serious intention to carry out his
promise to begin his crusade in August, 1227 (under
pain of excommunication), but a malignant fever
destroyed a great part of his army and prostrated
the king himself. Nevertheless Gregory IX declared
Frederick excommunicated (29 Sept., 1227), showing
by this step that he considered the time had come to
break the illusive peace and to clear up the situation.
Although the radical antagonism between empire
and papacy did not appear on the surface, it was at
the root of the ensuing conflict between Churcli and
State.
At the beginning of this struggle the excommunicated emperor started on his crusade again.st the
wi.sh
of the pope, wisliing no doubt to justify
express
assisted

his attitude

by

success.

On

17

March, 1220, he

confessed heretic", the "blasphemous beast of the
Apocalypse" (20 March, 1239). Frederick now attempted to conquer the rest of Italy, i. e. the papal
states.
His son Enrico captured in a sea-fight all the
prelates who by the command of Gregory were coming
from Genoa to Rome to assist at a general council.
Gregory's po.sition was now desperate, and, after his
death (22 Aug., 1241), the Holy See remained vacant
for almost two years save for the short reign of
Celestine IV.
During this interval the bitterness existing between
the rival parties seemed to moderate somewhat, and
about this time the emperor was threatened by a new

and dangerous movement

in

Germany.

The German

episcopate could ill bear the prospect of being henceforth at the mercy of the reckless tyrant of Italy.
Frederick sought to weaken the hostile bishops by
favouring the secular princes and granting privileges
to the cities.
The energetic Innocent IV ascended the
papal throne on 25 June, 1243. To secure peace with
the newly elected pontiff, the emperor was inclineil to
make concessions. The main issue at stake however
was not settled, i. e., the jurisdiction of the emperor in
North Italy. In order to nullify Frederick's military
superiority in the future phases of the struggle. Innocent left Rome secretly and went by way of Cicnoa to
Lyons. Here he summoned a general council (21
June, 1245) by which Frederick was again excommunicated.
Immediately there appeared .several pretenders in Gerniaiiy, i. e., Henry Raspe of Thuringia and
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William of Holland. It was only with the greatest
difficulty that Frederick's son Conrad could hold his
own in Germany, since the greater part of the clergy
supported the pope. Most of the lay lords, however,
remained faithful to the emperor and exhibited an
attitude of hostility to the clergy.
A contemporary
writer describes as follows the situation in 1246: "InThe people were without
justice reigned supreme.
Clerical dignity was
leaders and Rome was troubled.
lost sight of and the laity were split into various
Some were loyal to the Church and took the
factions.
cross, others adhered to Frederick and became the
enemies of God's religion."
For some time fortune alternately smiled and
frowned on Frederick in Italy, but, after completing
all his preparations for a decisive battle, he died at
Fiorentina in .\pulia, and was buried at Palermo. In
German legend he continued to live as the emperor
In
fated to return and reform both Church and State.
more recent times, however, he has had to yield his
place in popular legend to Frederick Barbarossa, a

more in harmony with German sentiment.
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Gregor IX. (Freiburg, 1886); Hergenrother-Kirsch, Kircheugeschichte, 4th ed. (Freiburg, 1904).
F. K.\MPER.S.

Fredoli, Berenger, Cardinal-Bishop of Frascati;
at V'erune, France, c. 1250; d. at Avignon, 11 June,
He was canon and precentor of Beziers, secular Abbot of Saint-.\phrodise in the same city, canon
and archdeacon of Corbieres, and canon of Aix. He
later held the chair of canon law at Bologna, and was
appointed chaplain to Celestine V, who in 1294 consecrated him Bishop of Beziers.
Fredoli was one of
those entrusted by Boniface VIII with the compilation of the text of the Decretals, and afterwards known
as the "Liber Sextus".
He took a prominent part in
the negotiations then in progress between the pope
and Philip the Fair, and attended the council held in
Rome in 13U2. In 1305 Clement V created him cardinal, with the title of Sts. Xereus and Achilleus,
b.

l.'i23.

appointed him major penitentiarj-, and in 1309 raised
to the Cardinal-Bishopric of Frascati.
The same
pontiff employed him in investigating the charges
made against the Knights Templars, and also in the
enquiry into the peculiar tenets entertained at that
time by a section of the Franciscan Order. On the
death of Clement V, Fredoli was proposed by the
French cardinals for the vacant chair, but without
success.
He continued in favour with the new pope.
John XXII, by whose order he deposed the Abbot of
Gerald and Hugo, Bishop of Cahors, for conspiring
against the pope's life. The works of Fredoli are
chiefly concerned with canon law, and include

him

"Oculus", a commentary on the "Summa" of the
Cardinal of Ostia (Basle, 1573), "Inventarium juris
canonici",

and

"Inventarium

speculi

judicialis",

abridged from a work of Durand, Bishop of Mendes.
A namesake and nephew of the preceding was
Bishop of Beziers in 1309, and Cardinal-Bishop of
Porto in 1317. He died in 1323.
Gallia Christiana, VI; TJghelli, Italia Sacra: Tritheim.
Script. Eccles.; Baluze, Vilie paparum Avenionensium
(Paris, 1693); Kredtzwald in Kirchenlex., s. v.
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Free Church of Scotland (known since 1900 as
the United Free Church), an ecclesiastical organization in Scotland which includes (1908) more than
500,000 of the 1,200.000 inhabitants of that country
professing adherence to Presbj'terian principles. The
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existence of the Free Church as a separate ecclesiastical body dates from 1843, when a large number of
members, both lay and clerical, of the Established
Church of Scotland, severed their connexion with that
body as a protest against the encroachment of the
civil power on the independence of the Church, especially in the matter of presentation to vacant benefices.
According to the Free-Church view, the Church of
Scotland, from the date of its inception in 1560, upon
the overthrow of the old religion, had pos.sessed the
inherent right of exercising her spiritual jurisdiction
through her elected assembly, absolutely free of any
interference by the civil power. Such an independence
had been asserted by her first leaders, Knox and Melville, and especially laid down and claimed in both
her first and second books of discipline, issued in 1560
and 1581. The restoration of "prelacy" (the episcopal
form of church government) in 1600 by James I, the
revival of the self-governing powers of the Assembly
in 1649, its subsequent suspension imder Cromwell
in 1653 and again after the Restoration, the Revolution .settlement in 1690, and the .\ct of Queen Anne
in 1712 re-establishing the system of private patronage in the Presbyterian Church, were the principal
crises, now favourable, now the reverse, to the cherished principles of spiritual independence, through
which the Church passed during the first century and
a half of its existence. Throughout the eighteenth
century a party within the Church continued to protest against civil interference with her rights, especially as regarded patronage; but at the same time
there grew up the ecclesiastical party known as Moderates, who in this and other questions displayed an
indifference towards state encroachments which more
than neutralized the sentiments of the more fervent
At the beginning of the nineteenth century,
however, the latter was strengthened by the growing
force of so-called " Evangelicalism", which was sweeping over Scotland as well as England. The views of the
two parties, the Evangelical and the Moderate, became more and more opposed, the final result being
the " Ten Years' Conflict between them, which ended
in the triumph of the former, and in the passing by the
General Assembly, in 1S34, of the famous " Veto Act".
This act asserted (or rather reasserted, for the prinsection.

'

'

had often been declared in previous Assemblies)
that it was a fundamental law of the Church that no
pastor should be intruded upon a congregation contrary to the popular will, and that any presentee to a
living should be rejected on the dissent of a majority
of the heads of families. This direct blow at the rights
of private patrons was soon challenged in the civil
courts, and was ultimately decided (in 1S3S), in the
famous Auchterarder case, against the Church. The
decision immediately elicited from the Assembly a
still clearer and more outspoken declaration of the independence of the Church; and when it was finally
confirmed by the House of Lords, in 1839, the Assembly resolved to transmit to the sovereign, through the
Lord High Commissioner who presided over its proceedings, a "claim, declaration, and protest" complaining of the encroachment of the civil power, and
praying for the abolition of patronage. An unfavourable answer was received, and in response to a petition
submitted to the House of Commons, that body refused any redress of the grievances complained of.
Accordingly, at the ne.xt meetingof theGeneral.\ssembly, 396 members, afterwards increased to 474, withdrew in a body, and con.stituted the first .\ssembly of
the new Free Church, imder Dr. Thomas Chalmers as
moderator. The ministers and professors adhering to
the newly constituted body publicly renounced all
claim to the benefices which they had held in the Established Church, thus surrendering an annual income
of upwards of £100,000.
A sustentation fund was at once inaugurated for the
new organization, and nearly £400,000 was subscribed
ciple
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for the erection of churches in the first year after the
"Disruption", as it carae to be called. Colleges for
the training of the clergy were subsequently built at
large cost in Edinburgh and Aberdeen; manses (residences for the ministers) were erected at a cost of a
quarter of a million; and an equal or larger amount
was expended on the building of congregational
schools. After the passing of the Education Act of
1872 most of these schools were voluntarily transferred by the Free Church to the newly established

school-boards.

The Free Church never professed to adopt any new
article of faith, to inaugurate any new ritual, or originate any new principle of doctrine or discipline. She
claimed to represent the Presbyterian Church of the
country enjoying its full spiritual independence, and
freed from the undue encroachment of the State; but

did not abandon the principle of establishment,
or give up the view that Church and State ought to be
in intimate alliance. This raised the difficulty in the
way of its union with the United Presbyterians, the
next most numerous and important body of seceders
from the Establishment, and for many years rendered
all negotiations for such union abortive.
In 1876,
however, another dissenting body, known as the
Cameronians, or Reformed Presbyterians, joined the
Free Church, and, possibly under the stimulus of this
achievement, negotiations were renewed for union
with the U. P.'s, as they were familiarly called. These
proved finally successful, and the union between the
U. P.'s and the Free Church became an accomplished
fact on 31 October, 1900. A small minority of Free
Churchmen resisted the fusion of the two bodies, and
the.se (the "Wee Frees", as they were nicknamed)
were successful in the Scotti-sh Courts in claiming, as
the original Free Church, nearly all the buildings
erected by the body during the previous fifty-seven
years. This anomaly, however, was rectified by a subsequent Act of Parliament (following on a Royal Commission) which permitted the "Wee Frees" to retain
only such churches and other edifices as were proportionate to the small number of their adherents.
The well-wishers of the new United Free Church are
naturally looking forward to an enlarged field of influence and a wider scope of activity, both at home and
in the mission-field. What must, however, fill with
anxiety every friend of Scottish Christianity who
studies the teaching of this body, both in its training
colleges and in its pulpits, is the spirit of rationalism
it

it is becoming more and more pervaded. A
away since its most brilliant
member, William Robertson Smith, was summarily
removed from his professorial chair at Aberdeen on
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generation has passed

Years'

(Glasgow,
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1849);

Sydow.

Kirchen (Potsdam, 1845); Hanna, Life

of

Die scholtischen
Chalmers (1852).

D. O. Hunter-Blair.

Freeman, William, Venerable, priest and martyr,
Manthorp near York, c. 1.5.58; d. at Warwick, 13

b. at

1.595.
His parents were recusants, though he
conformed outwardly for some time to the religion of
the country.
Educated at Magdalen College, Oxford,
he took his degree as B..\. in 15S1, then lived for some
years in London, where he witnessed the martyrdom
of Edward Stransham in 1586.
Strongly impressed
with this example, he left England and was ordained
priest in 1587 at Reims.
Returning to England in
1589, he worked for six years on the borders of War-

August,

wickshire,

and

in his interesting life

many

persons are

mentioned who were contemporaries or friends of
In January, 1595, a special commission
was sent down to Stratford-on-Avon to search the
house of Mrs. Heatli, who had engaged his services as
tutor to her son. William Freeman was arrested,
and spent seven months in prison. He denied his
priesthood, but also refused all friendly offers to escape,
not wishing to lose his opportunity of martyrdom.
Owing to the treachery of a fellow-prisoner, William
Gregory, he was at last sentenced as a seminary priest,
and in spite of a touching protest of loyalty, suffered
the death of a traitor at Warwick.
Shakespeare.

Pollen,

Record Soc, V. 343; GiLLOw, BtW. Dict.Eng.
Bo.lSE, Oxford Register, II, iii, 92.
J. H. Pollen.

Ca(/!.

Calh., II, 332;

See Masonry.

Freemasonry.

Free-Thinkers those who, abandoning the religious truths and moral dictates of the Christian Revelation, and accepting no dogmatic teaching on the
ground of authority, base their beliefs on the unfettered findings of reason alone. Free-thought, of which
they make profession, is an e.xaggerated form, though
a quite logical development, of the doctrine of private
judgment in religious matters. The free-thinker holds
such principles, whether of truth or of action, as he is
persuaded that he can prove; and he gives assent to
no others. He is a rationalist. But since the persuasion of having proved (or of being able to prove) even
the doctrines of natural religion by leason alone varies
indefinitely with the individual, it is difficult, save on
the most general lines, to class free-thinkers together.
This difficulty is apparent in the case of the Deists (see
Deism), to whom the appellation was characteristioally applied in the latter end of the seventeenth century. They all agree, however, in refusing to accept
the doctrines of an authoritative Christianity; and it is
on this negative ground that their position is most
,

clearly defined.

account of his latitudinarian views as expressed in his
published articles. The "higher criticism" in the
Free Church of to-day, largely based as it is on the

Although the words "Free-thinker" and "Freethought" first appeared in connexion with the English

rationalizing influence of German Protestant theology,
goes far beyond the "heresies and errors" for which
Smith was indicted thirty years ago. It is hardly too
much to say that the modern Free Churchman is really
not a Christian at all, in the Catholic sense of that
word. The United Free Church, by the re-arrangement of its two constituent bodies, has now (1908)
twelve synods and twenty-four presbyteries. Its su-

by the Rise and Growth

preme court

is the General Assembly, which meets
in Edinburgh.
According to the latest
the total membership of the body is about
504,000, divided into 162.3 congregations.
244,000
scholars, taught by 26,000 teachers, frequent the Sunday Schools, which number 2400. Some 300 agents
from Scotland, and nearly 4000 native pastors and
teachers, are employed in foreign mission work, and
the whole income of the Church, at the close of the last
financial year, was estimated at £1,029,000.

every

May

statistics,

ToRNER, The. Scollish Secession of 18I,S (EdinburRh, 1854);
Wilson, free Church Principles (Edinburgh, 1887); Brown,
Annals of the Disruption (Edinburgh, 1885); Buchanan, Ten

Deists [Collins, " Discourse of Freethinking occasioned
of a Sect called Freethinkers"
(1713), gives the deistical tendency this name], "the
phenomenon of free-thought has existed, in specific
form, long before it could express itself in propagandist writings, or find any generic name save those of
Atheism or Infidelity" (Robert.son). Taken in the
broad sense in which Robertson here uses it, the term
would seem to include the reactionary movement
against any traditional form of doctrine to which men
were expected to assent. In this sense it is possible to
speak of free-thinkers of Greece or Rome, or, indeed, of
any considerable body that can impress its teaching
upon the multitudes. There were undoubtedly, to a
certain extent at any rate, in classical times those who
either publicly scoffed at the authoritative myths of
their country's religion or philosophically explained
their meaning away. So
but this in a truer sense in
the Middle Ages there were to be found rationalists, or
free-thinkers, among the philosophers of the schools.

—

—

The Fathers of the Church had met paganism with its
own weapons and argued against its falsehoods with

FREE

heresies, which they elaborated frequently upon
rationalistic lines; and the pantheists and others of
the schools criticized and syllogized revelation away in
true free-thought style. Both were in conseciuence condemned; but the spirit of excess in criticism and the

reliance on the sufficiency of human reason are as
typical of the free-thought of medieval times as of that
of the twentieth century.
From the Deists onwards, free-thought has undoubtedly gained ground among the masses. Originally tlie intellectual excess of the learned and the
student, and rarely leaving the study in a form in
which it could be expected to be at all popular, it
began with .\nnet and Chubb (see Deism) to become
vulgarized and to penetrate the lower strata of society.
Its open professors have apparently always been less

Some stop short in a
its adherents.
negative position, claiming no more than an autonomy
for the science or philosophy they represent. Others
carry on a bitter and unscrupulous warfare against
religion.
It is apparent in the various branches of
science and criticism, as well as in philosophy; and
numerous than

though

it

generally pretends to a scientific plan

it

makes use of a priori methods more than a posteriori
ones. One of its most dangerous forms, which generends in pure religious scepticism, can be traced to
the Kantian distinction between the noumenal and
the phenomenal. But its main positive positions are
the denial of prophecy, miracle and inspiratfon, its
rejection of all external revelation (including obviously
ecclesiastical authority), and its assertion of the right
On this
of free speculation in all rational matters.
latter frequently follows the negation of, or suspension
of j udgment with regard to, the existence of God (atheism and agnosticism), the denial of the immortality of
the soul or of its truth being susceptible of proof, and
the rejection of the freedom of the will. Among the
ally

principal free-thinkers

may

be mentioned Voltaire,

Thomas Paine (The Rights

of Man), Renan, IngersoU,
Strauss (Leben Jesu), Haeckel, Clough, and Holyoake.
UoBEKTSoN, A Short History of Frrtthoimhl, 2i\ ed. (London,

Wheeler.

Biog. Diet, of Fr.. ihml:. rx (London, 1889);
in Wc-^l'>nn^l> r Lrct'ires (London,
.MacCann, SefrularLsm: ujiphjl"xophirnl, immoral and
anti-socinl (London, 1SS7); Flint, Anti-Thnstv: Theories (Edinbdrsh, ISS.'x; Pearson. Positive Creed of Freethoughl (London,
isssi; Caiuns, Unbilirf in the Eiuhteenlh Century (Edinburgh,
ISS2); Statham, F rcclhouaht and True Thought (London. lS8i);
.'ivNDAY. Freelhinking in Oxford House Papers. No. IX (1S86);
The Fallacies of Atheism explored by a Working Man (London,
1882); also bibliography under Deism.
ISi)!));

Gekakd. Modern Freelhouoht
r.>0.'>l;

Francis Aveling.

Free Will.— The question of free will, moral liberty,
or the libcrum arhUrium of the Schoolmen, ranks
amongst the three or four most important philosophical problems of all time.
It ramifies into ethics, theology, metaphysics, and psychology. The view adopted
in response to it will determine a man's position in
regard to the most momentous issues that present
themselves to the human mind. On the one hand,
does man possess genuine moral freedom, power of real
choice, true ability to determine the course of his
thoughts and volitions, to decide which motives shall
pre\-ail within his mincl, to modify and mould his own
ch:inicter?
Or, on the other, are man's thoughts and
volitions, his character and external actions, all merely
the inevitable outcome of his circumstances? Are
they all inexorably predetermined in every detail along
rigid lines by events of the past, over which he himself lias had no sort of control?
This is the real import of the free-will problem.

Rel.\tion of thp; Que.stion to Different
BR.\NcnES OF Philosophy. (1) Ethically, the issue
vitally affects the meaning of most of our fundamental
moral terms and ideas. Responsibility, merit, duty,
remorse, justice, and the like, will have a totally differ-

—
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the help of the natural reason. The early heretics were
free-thinkers in their rejection of the regulating authority of the Church upon points connected with their

ent significance for one who believes that all man's acts
are in the last resort completely determined by agencies
beyond his power, from that which these terms bear
for the man who believes that each human being possessed of reason can by his own free will determine his

and so exercise a real command
over his thoughts, his deeds, and the formation of his
character.
(2) Theology studies the questions of the
existence, nature, and attributes of God, and His relations with man.
The reconciliation of God's foredeliberate volitions

knowledge and universal providential government

of

the world with the contingency of human action, as
well as the harmonizing of the efficacy of supernatural
grace with the free natural power of the creature, has
been amongst the most arduous labours of the theological student from the days of St. Augustine down
to the present time.
(.3) Causality, change, movement, the beginning of existence, are notions which lie
at the very heart of metaphysics. The conception of
the human will as a free cause involves them all.
(4) Again, the analysis of voluntary action and the
investigation of its peculiar features are the special
functions of psychology. Indeed, the nature of the
process of volition and of all forms of appet it ive or conative activity is a topic that has absorbed a constantly
increasing space in psychological literature during the
past fifty years.
(.5) Finally, the rapid growth of sundry branches of modern science, such as physics, biology, sociology, and the systematization of moral statistics, has made the doctrine of free will a topic of the

most keen

interest in
positive knowledge.

— Free

many departments

of

more

—

Will in Ancient Philosophy. The
question of free will does not seem to have presented
itself very clearly to the early Greek philosophers.
Some historians, have held that the Pythagoreans
must have allotted a certain degree of moral freedom
to man, from their recognition of man's responsibility
for sin with consequent retribution experienced in the
course of the transmigration of souls. The Eleatics
adhered to a pantheistic monism, in which they emphasized the immutability of one eternal unchangeable principle so as to leave no room for freedom.
Democritus also taught that all events occur by necessity, and the Greek atoniists generally, like their modern representatives, advocated a mechanical theory of
the universe, which excluded all contingency.
With
Socrates, the moral aspect of all philosophical problems
became prominent, yet his identification of all virtue
with knowledge and his intense personal conviction
that it is impossible deliberately to do what one clearly
perceives to be wrong, led him to hold that the good,
being identical with the true, imposes itself irresistibly
on the will as on the intellect, when distinctly apprehended. Every man necessarily wills his greatest
good, and his actions are merely means to this end.
He who commits evil does so out of ignorance as to the
Plato held in the main
right means to the true good.
the same view. Virtue is the determination of the
will by the knowledge of the good; it is true freedom.
The wicked man is ignorant and a slave. Sometimes,
however, Plato seems to suppose that the soul possessed
genuine free choice in a previous life, which there deAristotle disagrees with
cided its future destiny.
both Plato and Socrates, at least in part.. He appeals
Men can act against the knowledge of
to experience.
the true good vice is voluntary. Man is responsible
Moreover his
for his actions as the parent of them.
particular actions, as means to his end, are contingent,
a matter of deliberation and subject to choice. The
future is not all predictable. Some events depend on
chance. Aristotle was not troubled by the difficulty
of prevision on the part of his God.
Still his physical
theory of the universe, the action he allots to the voCs
7roi7)7/(6s, and the irresistible influence exerted by the
Prime Mover make the conception of genuine moral
freedom in his system very obscure and difficult. The

History.

;
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the possibility of free will. Epicurus, oddly in contrast here with his modern hedonistic followers, advocates free will and modifies the strict determinism of
the atomists, whose physics he accepts, by ascribing to
the atoms a clinamen, a faculty of random deviation in
His openly professed object, howtheir movements.
ever, in this point as in the rest of his philosophy, is to
release men from the fears caused by belief in irresistible fate.

—

Free Will and the Christian Religion. The problem
of free will assumed quite a new character with the advent of the Christian religion. The doctrine that God
has created man, has commanded him to obey the
moral law, and has promised to reward or punish him
for observance or violation of this law, made the reality of moral liberty an issue of transcendent imporUnless man is really free, he cannot be justly
tance.
held responsible for his actions, any more than for the
All alike are
his
birth or the colour of his eyes.
date of
inexorably predetermined for him. Again, the difficulty of the question was augmented still further by
the Christian dogma of the fall of man and his redemption by grace. St. Paul, especially in his Epistle to
the Romans, is the great source of the Catholic theol-

ogy

of grace.
Catholic Doctrine.

—

Among the early Fathers of the
Augustine stands pre-eminent in his handHe clearly teaches the freedom of
the will against the Maniehceans, but insists against
the Semipelagians on the necessity of grace, as a foundation of merit. He also emphasizes very strongly the
absolute rule of God over men's wills by His omnipotence and omniscience through the infinite store, as
it were, of motives which He has had at His disposal
from all eternity, and by the foreknowledge of those
to which the will of each human being would freely
consent. St. Augustine's teaching formed the basis of
much of the later theology of the Church on these questions, though other writers have sought to soften the
more rigorous portions of his doctrine. This they did
Church,
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Stoics adopted a form of materialistic Pantheism.
God and tlie world are one. All the world's movements are governed by rigid law. Unvaried causality,
unity of design, fatalistic government, prophecy and
foreknowledge all these factors exclude chance and

St.

ling of this subject.

—

especially in opposition to heretical authors, who exaggerated these features in the works of the great African Doctor and attempted to deduce from liis principles a form of rigid predeterminism little differing from
fatalism. The teaching of St. Augustine is developed
by St. Thomas Aquinas both in theology and philosophy. Will is rational appetite. Man necessarily desires beatitude, but he can freely choose between difFree will is simply this elective
ferent forms of it.
power. Infinite Good is not visible to the intellect in
this life. There are always some drawbacks and deficiencies in every good presented to us. None of them
exhausts our intellectual capacity of conceiving the
good. Consequently, in deliberate volition, not one of
them completely satiates or irresistibly entices the
will.
In this capability of the intellect for conceiving
the universal lies the root of our freedom. But God
possesses an infallible knowledge of man's future actions. How is this prevision possible, if man's future
acts are not necessary? God does not exist in time.
The future and the past are alike ever present to the
eternal mind.
As a man gazing down from a lofty
mountain takes in at one momentary glance all the
objects which can be apprehended only through a
lengthy series of successive experiences by travellers
along the winding road beneath, in somewhat similar
fashion the intuitive vision of God apprehends simultaneously what is future to us with all it contains.
Further, God's omnipotent providence exercises a
complete and perfect control over all events that hapis this
pen, or will happen, in the universe.
eecured without infringement of man's freedom?

How

the problem which two distinguished schools
in the Church
both claiming to represent the teaching, or at any rate the logical development of the
teaching of St. Thomas attempt to solve in different
ways. The heresies of Luther and Calvin brought the
issue to a finer point than it had reached in the time of
Aquinas, consequently he had not formally dealt with
it in its ultimate shape, and each of the two schools
can cite texts from the works of the Angelic Doctor in
which he appears to incline towards their particular
view.
Thomist and Molinist Theories. The Dominican
or Thomist solution, as it is called, teaches in brief that
God premoves each man in all his acts to the line of
conduct which he subsequently adopts. It holds that
this premotive decree inclines man's will with absolute
certainty to the side decreed, but that God adapts this
premotion to the nature of the being thus premoved.
It argues that as God possesses infinite power He can
infallibly premove man
who is by nature a free
cause to choose a particular course freely, whilst He
premoves the lower animals in harmony with their
natures to adopt particular courses by necessity. Further, this premotive decree being inevitable, though
adapted to suit the free natiu'e of man, pro\'ides a medium in which God foresees with certainty the future
free choice of the human being. The premotive decree
is thus prior in order of thought to the Divine cognition of man's future actions. Theologians and philo.sophers of the Jesuit School, frequently styled Molinists, though they do not accept the whole of Molina's
teaching and generally prefer Suarez's exposition of
the theory, deem the above solution unsatisfactory.
It would, they readily admit, provide sufficiently for
the infallibility of the Divine foreknowledge and also
for God's providential control of the world's history;
but, in their view, it fails to give at the same time an
adequately intelligible accomit of the freedom of the
human will. According to them, the relation of the
Divine action to man's will should be conceived rather
as of a concurrent than of a premotiv'c character; and
they maintain that God's knowledge of what a free
being would choose, if the necessary conditions were
supplied, must be deemed logically prior to any decree
of concurrence or premotion in respect to that act of

Here

is

—

—

—

—

—

choice. Briefly, they make a threefold distinction in
God's knowledge of the imiverse based on the nature
the Divine knowledge being in
of the objects known
Objects or events
itself of course absolutely simple.
viewed merely as possible, God is said to apprehend by
Events
simple intelligence (simplex intelligentia).
which will happen He knows by vision {scientia visi-

—

Intermediate between these are conditionally
future events things which would occur were certain
conditions fulfilled. God's knowledge of this_ class of
contingencies they term scientia media. For instance
Christ affirmed that, if certain miracles had been
wrought in Tyre and Sidon, the inhabitants would
have been converted. The condition was not realized,
yet the statement of Christ must have been true.
About all such conditional contingencies propositions
may be framed which are either true or false and
Infinite Intelligence nuist know all truth. The conditions in many cases will not be realized, so God must
know them apart from any decrees determining their
realization.
He knows them therefore, this school
holds, iti seipsis, in themselves as conditionally future
events. This knowledge is the scientia inedia, " middle
knowledge", intermediate between vision of the actual
future and simple understanding of the merely possible. Acting now in the light of tliis ncientia media with
respect to human volitions, God freely tlecides according to His own wisdom whether He shall supply the
requisite conditions, including His co-operation in the
action, or abstain from so doing, and thus render possible or prevent the realization of the event. In other
words, the infinite intelligence of God sees clearly what
onis).

—

—
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would happen in any conceivable circumstances. lie
thus knows what the free will of any creature would
choose, if supplied with the power of volition or choice
and placed in any given circumstances. He now decrees to supply the needed conditions, including His
contursus, or to abstain from so doing. He thus holds
complete dominion and control over our future free
actions, as well as over those of a necessarj' character.
The Molinist then claims to safeguard better man's
freedom by substituting for the decree of an inflexible
premotion one of conciu'rence dependent on God's
prior knowledge of what the free being would choose,
He argues that
if given the power to exert the choice.

uates this view and leans towards a species of providential determinism, which is, indeed, the logical consequence of the doctrines of occasionalism and the
ineflicacy of secondary causes latent in his system.
Malebranche developed this feature of Descartes's
teaching. Soul and body cannot really act on each
other. The changes in the one are directly caused by
God on the occasion of the corresponding change in
the other. So-called secondary causes are not really
efficacious.
Only the First Cause truly acts. If this
view be consistently thought out, the soul, since it possesses no genuine causality, cannot be justly .said to be
free in its volitions.
Still, as a Catholic theologian,

exempts God more clearly from all responsibility
for man's sins. The claim seems to the present writer
well founded at the same time it is only fair to record
on the other side that the Thomist urges with consideralile force that God's prescience is not so understandable in this, as in his theory. He maintains, too,
that God's exercise of His absolute dominion over all
man's acts and man's entire dependence on God's
goodwill are more impressively antl more worthily exhibited in the premotion hT,-pothesis. The reader will
find an exhaustive treatment of the question in any of
the Scholastic textbooks on the subject.
leading
Free Will and the Protestant Reformers.
feature in the teaching of the Reformers of the sixteenth century, esptcially in the case of Luther and
Calvin, was the denial of free will. Picking out from
the Scriptures, and particularly from St. Paul, the

Malebranche could not accept this fatalistic determinism. Accordingly he defended freedom as essential to
religion and morahty. Human liberty being denied,
God should be deemed cruel and unjust whilst duty and
responsibility for man cease to exist. We must therefore be free. Spinoza was more logical. Starting from
certain principles of Descartes, he deiluced in mathematical fashion an iron-bound pantheistic fatalism,
which left no room for contingency in the universe and
still less for free will.
In Leibniz, the prominence

lie

;
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texts W'hich emphasized the importance and efhcacy
of grace, the all-ruling providence of God, His decrees
of election or predestination, and the feebleness of
man, they drew the conclusion that the human will,
instead of being master of its own acts, is rigidly predetermined in all its choices throughout life. As a
consequence, man is predestined before his birth to
eternal punishment or reward in such fashion that he

never can have had any real free-power over his own
fate. In his controversy with Erasmus, who defended
free will, Luther frankly stated that free will is a fiction,
a name which covers no reality, for it is not in man's
power to think well or ill, since all events occur by
necessity. In reply to Erasmus's " De Libero Arbitrio", he published his own work, " De Servo Arbitrio", glorj'ing in emphasizing man's helplessness and
'The predestination of all future human acts
is so interpreted as to shut out any possibility
of freedom.
An inflexible internal necessity turns
man's will whithersoever God preordains. With Calvin, God's preortlination is, if possible, even more fatal
to free will. JIan can perform no sort of good act
unless necessitated to it by God's grace, which it is
impossible for him to resist. It is absurd to speak of
the human will "co-operating" with God's grace, for
this would imply that man could resist the grace of
God. The will of God is the very necessity of things.
It is objected that in this case God sometimes imposes
impossible commands. Both Calvin and Luther reply
that the commands of God show us not what we can
In condemnation of
tlo but what we ought to do.
these views, the Council of Trent declared that the
free will of man, moved and excited by God, can by its
excites and invites
consent co-operate with Ciod,
slaverj'.

by God

Who

action and that it can thereby dispose and prepare
itself to obtain the grace of justification. The will can
resist grace if it chooses. It is not like a lifeless thing,
its

;

which remains purely passive.

Weakened and dimin-

ished by .\dam's fall, free will is yet not destroyed in
the race (Scss. \T, cap. i and v).
Free Will in Modern Philosophij. Although from

—

Descartes onward, philosophy became more and more
separated from theology, still the theological significance of this particular question has always been felt
to be of the highest moment. Descartes himself at
times clearly maintains the freedom of the will (MediAt times, however, he attentations, III and IV).

,

given to the principle of sufficient reason, the doctrine
that man must choose that which the intellect judges
as the better, and the optimistic theory that God Himself has inevitably chosen the present as being the best
of all possible worlds, these views, when logically
reasoned out, leave very little reality to free will,
though Leibniz set himself in marked opposition to
the monistic geometrical necessarianism of Spinoza.
In England, the mechanical materialism of Hobbes
was incompatible with moral liberty, and he accepted
with cjTiical frankness all the logical consequences of
his theory. Our actions either follow tlie first appetite
that arises in the mind, or there is a series of alternate
appetites and fears, which we call deliberation. The
last appetite or fear, that which triumphs, we call will.
intelligible freedom is the power to do what
one desires. Here Llobbes is practically at one with
Locke. God is the author of all causes and effects, but
is not the author of sin, because an action ceases to be
sin if God wills it to happen. Still God is the cause of
sin. Praise and blame, rewards and punishments cannot be called useless, because they strengthen motives,
which are the causes of action. This, however, does
not meet the objection to the justiee of such blame or
praise, if the person has not the power to abstain from
or perform the actions thus punished or rewarded.
Hume reinforced the determinist attack on free will by
his suggested psychological analysis of the notion or
feeling of '' necessity ". The controversy, according to
him, has been due to misconception of the meaning of
words and the error that the alternative to free will is
This necessity, he says, is erroneously
necessitif.
ascribed to some kind of internal nexus supposed to
bind all causes to their effects, whereas there is really
nothing more in causality than constant succession.
The imagined necessity is merely a product of custom
Not feeling in our acts of
or association of ideas.
choice this necessity, which we attribute to the causation of material agents, we mistakenly imagine that
our volitions have no causes and so are free, whereas
they are as strictly determined by the feelings or
motives which have gone before, as any material effects are determined bj' their material antecedents.
In all our reasonings respecting other persons, we infer
their future conduct from their wonted action under
particular motives with the same sort of certainty as
in the case of physical causation.

The onh'

The same hue

of

argument was adopted by the

Associationist School down to Bain and J. S. Mill.
For the necessity of Hobbes or Spinoza is slibstituted
by their descendants what Professor James calls a
"soft determinism", affirming solely the invariable
succession of volition upon motive. J. S. Mill merely
developed with greater clearness and fuller detail the

—
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principles of Hume. In particular, he attacked the
notion of " constraint " suggested in the words necessity
and necessarianism , whereas only sequence is affirmed.
Given a perfect knowledge of character and motives,
we could infallibly predict action. The alleged conmerely feel
sciousness of freedom is disputed.
that we choose, not that we could choose the opposite.
Moreover the notion of free will is unintelligible. The
truth is that for the Sensationalist School, who believe
the mind to be merely a series of mental states, free

We

On the other side, Reid, and
will is an absurdity.
Stewart, and Hamilton, of the Scotch School, with
Mansel, Martineau, W. J. Ward, and other Spiritualist
thinkers of Great Britain, energetically defended free
will against the disciples of Hume. They maintained
that a more careful analj'sis of volition justified the
argument from consciousness, that the universal conviction of mankind on such a fact may not be set aside
as an illusion, that morality cannot l^e founded on an
act of self-deception, tliat all languages contain terms
involving the notion of free will and all laws assume its
existence, and that the attempt to render necessarianism less objectionable by calling it determinism does
not diminish the fatalism involved in it.
The truth that phenomenalism logically involves
is strikingly illustrated in Kant's treatof the question. His well-known division of all
reality into phenomena and noumena is his key to this
problem also. The world as it appears to us, the world

determinism

ment

of plienomena, including our own actions and mental
states, can only be conceived under the form of time
and subject to the category of causality, and therefore
everythmg in the world of experience happens altogether according to the laws of nature; that is, all our

But, on the other
actions are rigidly determined.
hand, freedom is a necessary postulate of morality:
"Thou canst, because thou oughtest." The solution
of the antinomy is that the determinism concerns only
There is no
the empirical or phenomenal world.
ground for denying liberty to the Ding an sich.
may believe in transcendental freedom, that we are
noumenally free. Since, moreover, the belief that I
am free and that I am a free cause, is the foundation
stone of religion and morality, I must believe in this
postulate. Kant thus gets over the antinoniy by confining freedom to the world of noumena, which lie outside the form of time and the category of causality,
whilst he affirms necessity of the sensible world, bound
by the chain of causality. Apart from the general objection to Kant's system, a grave difficulty here lies in
the fact that all man's conduct his whole moral life
as it is revealed in actual experience either to others or
himself pertains in this view to the phenomenal
world and so is rigidly determined.
Though much acute philosophical and psychological
analysis has been brought to bear on the prol^lcm during the last century, it cannot be said that any great
additional light has been shed over it. In Germany,
Schopenhauer made will the noumenal basis of the
world and adopted a pessimistic theory of the universe,
denying free will to be justified by either ethics or
psychology. On the other hand, Lotze, in many respects perhaps the acutcst thinker in Germany since
Kant, was an energetic defender of moral liberty.
Among recent psychologists in America Professors
James and Ladd are both advocates of freedom,
though laying more stress for positive proof on the
ethical than on the psychological evidence.
The Argument. As the main features of the doctrine of free will have been sketched in the history of
the problem, a very brief account of tlic argument for
moral freedom will now suffice. Will viewed as a free
power is defiiird by defenders of free will as tlie capacity of self-delcnuiriiilion. By sel/ is here un<lerstood
not a single present mental state (James), nor a series

We
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—

of mental states (Hume and Mill), but an abiding
rational being which is the subject and cause of these

We

states.
should distinguish between (1) spontaneous acts, those proceeding from an internal principle
(e. g. the growth of plants and impulsive movements
of animals)
(2) voluntary acts in a wide sense, those
;

proceeding from an internal principle with apprehension of an end (e. g. all conscious desires) and, finally,
(3) those voluntary in the strict sense, that is, deliberate or free acts.
In such, there is a self-conscious
advertence to our own causality, or an awareness that
we are choosing the act, or acquiescing in the desire of
;

Spontaneous acts and desires are opposed to coaction or external compulsion, but they are not thereby morally free acts. 'They may still be the necessary
outcome of the nature of the agent as, e. g. the actions
of lower animals, of the insane, of yoimg children, and
many impulsive acts of mature life. The essential
feature in free volition is the element of choice the
There is a concomI'is clediin, as St. Thomas calls it.
itant interrogative awareness in the form of the query,
"shall I acquiesce or shall I resist? Shall I do it or
something else?", and the consequent acceptance or
refusal, ratification or rejection, though either may be
of varying degrees of completeness. It is this act of
consent or approval, which converts a mere involuntary impulse or desire into a free volition and makes
me accountable for it. A train of thought or volition
dehberately initiated or acquiesced in, but afterward
it.

—

continued merely spontaneously without reflective
advertence to our elective adoption of it, remains free
in cciusii, and I am therefore responsible for it, though
actually the process has passed into the department of
merely spontaneous or automatic activity. A large
part of the operation of carrjang out a resolution, once
the decision is made, is commonly of this kind. The
question of free will may now be stated thus: "Given
all the conditions requisite for eliciting an act of will,
except the act itself, does the act necessarily follow?"
Or, "Are all my volitions the inevitable outcome of
my character and the motives acting on me at the
time?"
Fatalists, necessarians, determinists say
"Yes". Libertarians, indeterminists or anti-determinists say "No. The mind or soul in deliberate actions is a free cause. Given all the conditions requisite
for action, it can either act or abstain from action. It
can, and sometimes does, exercise its own causality
against the weight of character and present motives."
The evidence usually adduced at the presProof.
ent day is of two kinds, ethical and psychological
though even the ethical argument is itself psychological.
It is argued that neces(1) Ethical Argument.
sarianism or determinism in any form is in conflict
with the chief moral notions and convictions of mankind at large. The actual imiversality of such moral
ideas is indisputable. Duty, moral obligation, responsibility, merit, justice signify notions universally present in the consciousness of normally developed men.
Further, these notions, as universally imderstood,
imply that man is really master of some of his acts,
that he is, at least at times, capable of self-determination, that all his volitions are not the inevitable out^
come of his circumstances. When I say that I ought
not to have performed some forbidden act, that it was
my duty to olaey the law, I imply that I could have
done so. The judgment of all men is the same on this
point. When we say that a person is justly held responsible for a crime, or that he deserves praise or
reward for an heroic act of self-sacrifice, we mean that
he was author and cause of that act in such fashion
that he had it in his power not to perform the act.
exempt the insane or the cliild, because we believe
them devoid of moral frecdum and <letermined inevitably by the motives wliich ha[)pcni'd to act on them.
So true is this, (hat determinists have had to admit
that, the meaning of these terms will, according to
their view, have to be changed. But this is to admit
that their theory is in direct conflict with universal
It thereby stands disproved.
psychological facts.

—

—
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Again, it may be urged that, if logically followed out,
the determinist doctrine would aiuiiliilale human morconsequently that such a thc'<irv cannot be true.
('on(See Fatallsm.) ('J) Psjchological Argument.
sciousncs.s testifies to oiu' moral freedom. We feel our\Vc
selves to be free when exercising certain acts.
judge afterwards that we acted freely in those acts.
We distinguish them quite clearly from experiences, in
which we believe we were not free or responsible. The
convict ion is not confined to the ignorant even the deality,

—

;

terininist psj'chologist is

governed in practical

life

by

Ilenry Sidgwick states the fact in the
most moderate terms, when he says: "Certainly in the
case of actions in which I have a distinct consciousness
of choosing between alternatives of conduct, one of
which I conceive as right or reasonable, I find it impossible not to think that I can now choose to do what I
so conceive, however strong may be my inclination to
act unreasonalily, antl however imiformly I may have
yielded to such inclinations in the past" (Methods of
Ethics). The force of the evidence is best realized by
carefully stutlying the various mental activities in
which freedom is exercised. Amongst the chief of
these are: voluntary attention, deliberation, choice,
sustained resistance to temptation. The reader will
find them analysed at length by the authors referred
to at the end of this article; or, better still, he can
think them out with concrete examples in his own
inner experience.
Objcdions. The main objection to this argument
is statetl in the assertion that we can be conscious only
of what we actually do, not of our ability to do something else. The reply is that we can be conscious not
only of what we do, but of how we do it; not only of
the act but of the mode of the act. Observation reveals to us that we are subjects of different kinds of
processes of thought and volition. Sometimes the line
of conscious activity follows the direction of spontaneous impulse, the preponderating force of present motive and desire; at other times we intervene and exert
personal causality. Consciousness testifies that we
freely and actively strengthen one set of motives, resist the stronger inclination, and not only drift to one
side but actively choose it. In fact, we are sure that
we sometimes exert free volition, because at other
times we are the subject of conscious activities that
are Tiot free, and we know the difference. Again, it is
urged that experience shows that men are determined
by motives, and that we always act on this a-ssumption.
The reply is that experience proves that men
are influenced by motives, but not that they are always inexorabh' determined by the strongest motive.
It is alleged that we always decide in favour of the
strongest motive. This is either imtrue, or the barren
statement that we always choose what we choose. A
free volition is "a causeless voUtion". The mind itself is the cause. (For other objections see Fatalism;
Energy, The Law of the Conservation of; and the
works referred to at the end of this article.)
Nature and Range of Moral Liberty. Free will
does not mean capability of w illin g in the absence of
all motive, or of arbitrarily choosing anything whatever. The rational being is always attracted by what
Pure evil, misery as such,
is apprehended as good.
man could not desire. However, the good presents itself in many forms and under many aspects
the
pleasant, the prudent, the right, the noble, the beautiful
and in reflect ive or deliberate action we can choose
lliis
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belief.
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among

these. The clear vision of God would necessarily preclude all volition at variance with this object, but in this world we never apprehend Infinite
Good. Nor does the doctrine of free will imply that
man is constantly e.xerting this power at every waking

momeni, any more than the statement that he

is

working of the organism, and acquired habits. In the
series of customary acts which fill up our day, such as
rising, meals, study, work, etc., prob;il ily he large maI

jority are merely

"spontaneous" and are proximately
antecedents, .according to the comcharacter and mot ive. 'I'here is nothing

determined by
bineil force of

tli<>ir

to arouse special volition, or call for interference with
the natural current, so the stream of consciousness
flows smoothly along the channel of least resistance.
For such series of acts we are responsible, as was before
indicated, not because we exert deliberate volition at
each step, but because they are free in causa, because
we have either freely initiated them, or approved them
from time to time when we adverted to their ethical
f}uality, or because we freely acquired the habits which
now accomplish these acts. It is especially when some
act of a specially moral comjilexion is recognized as
good or evil that the exertion of our freedom is brought
into play. With reflective advertence to the moral
quality comes the apprehension that we are called on
to decide between right and wrong; then the consciousness that we are choosing freely, which carries
with it the subsequent conviction that the act was in
the strictest sense our own, and that we are responsible for it.

Consequences.
mental powers,

is

—

Our moral freedom, like other
strengthened by exercise. The pracimpulse results in enfeebhng .self-

tice of yielding to

The faculty of inhibiting pressing desires, of
concentrating attention on more remote goods, of reinforcing the higher but less urgent motives, undergoes a
kind of atrophy by disuse. In proportion as a man
habitually yields to intemperance or some other vice,
his freedom diminishes and he does in a true sense sink
into slavery. He continues responsible in causa for
his subsequent conduct, though his ability to resist
temptation at the time is lessened. On the other hand,
the more frequently a man restrains mere impulse,
checks inclination towards the pleasant, puts forth
self-denial in the face of temptation, and steadily aims
at a virtuous life, the more does he increase in selfcommand and therefore in freedom. The whole doctrine of Christian asceticism thus makes for developing
and fostering moral liberty, the noblest attribute of
man. Wilham James's sound maxim: " Keep the faculty of effort alive in you by a Uttle gratuitous exercise
every day", so that your will may be strong to stand
the pressure of violent temptation when it comes, is
the verdict of the most modern psychology in favour
of the discipline of the Catholic Church.
The literature of the free-will controversy is enormous,
control.

nearly all the leading philosophers having dealt with the problem. Perhaps the best general historical treatment of ail the
branches of the question fatalism, predestination, necessarianism, determinism
is to be found in Fonsegrive, Essai siir le
iibrearbilre (2nd ed., Paris, 1S96). See also Alexander. Theories
of the Will (New York, 1SS4); Janet and Seaili.es, History of
Problems of Philosophy (tr. New York and London, 1902). Free
will is defended by Ward. Philosophy of Theism (London, 1884);
Martinead, a Study of Religion, II (Oxford, 1888); Joseph
Rickaby, Free-will and Four English Philosophers (London,
1906); James, Principles of Psychology (New York and London,
1901); Ladd, Psychology, Descriptive and Explanatory (New
York and London, 1894); Maker, Psychology (6th ed.. New
York and London, 1905). The case for determinism will be
found in IIobbes. The Leviathan in Works, ed. Molesworth

—

—

(London, 18:^9-45); 1t>em, Liberty and Necessity; Hume, TreatHuman Nature. Bk. II (London, 1874); Mill, ExaminaHamilton's Philosophy (London, 1895); Bain, Emotions
ed., London, 1875); Spinoza, Ethics, ed. Willis
(London, 1S70). See also Sidgwick, Methods of Ethics (6th ed.,
London and New York. 1901). For anti-determinists: Noel,
La Conscience du libre arbitre (Paris, 1897); Piat, La Liberie
(Paris, 1895); Ghtberlet, Die Willensfreiheit (2nd ed., Fulda,
1907). On the Scholastic controversy see Schneemann, Controversiurum de Divina Gratice Liberique Arbitrii Concordia (Freiise of
tion of

and Will (3rd

buig, 18S1); DuMMERMUTH. S. Thomas el Doctrina Pra-motionis
(Paris, 1886) ; Frins, S. ThomtB Doctrina de Cooperatione cum, omni Naturd Creatd praesertim Liberd.
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"rational" animal implies that he is always reasoning.
Much the larger part of man's ordinary life is administered by the machinery of reflex action, the automatic

Fregoso, Federigo, cardinal;

b. at Genoa, about
14S0; d. 22 July, 1541 belonged to the Fregosi, one of
the four great burgess families who from the end of the
;
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of his sympathies with France, the Pope promised him
the See of Gubbio. At the court of Urbino, Federigo
had received a good classical education, and had allied
himself with such humanists as Bembo and BaldasEvery day he withdrew himself
sare Castiglione.
from his occupations in order to devote several hours
Nevertheless, circumto the study of the ancients.
stances were to make him a man of action.
In 1510, after the troubles in Genoa and the victory
of the Adorni, Federigo was exiled and compelled to
seek refuge at Rome. Three years later, the Fregosi
returned to Genoa, Ottaviano was elected Doge, and
Federigo, having become his chief counsellor, was
placed at the head of the army, and defended the republic against internal dangers (revolts of the Adorni
and the Fieschi) and external dangers (suppression of
Cortogoli, a corsair from
the Barbary piracy).
Tunis, blockaded the coast with a squadron, and within
a few days had captured eighteen merchantmen.
Being given the command of the Genoese fleet, in
which .\ndrea Doria was serving, Federigo surprised
Cortogoli before Bizerta, effected a descent on the
island of Djerba and returned to Genoa with great
booty. The Fregosi had recognized Francis I, King
In 1522, Charles
beof France, as Lord of Genoa.
Federigo directed the defence and
sieged the city.
was wounded. The Spaniards having taken the city
by assault, he was compelled to seek safety on a
French vessel. Francis I accorded him a warm reception and gave him the Abbey of St. Benignus at Dijon.
Here he devoted himself to the study of Greek and
Hebrew, but he had quarrels with the monks, who
could not endure his severity, and he returned to Italy.
In 1529 he resigned the See of Salerno and was named

V

titular Bishop of Gubbio. In 1539 Paul III made him
a cardinal-priest, with the title of St. John and St.
He died at Gubbio, in 1541, mourned by the
Paul.
people of his diocese, who had named him, " the father

He wrote several edifying works, and
of the poor".
some of his letters are in the collections of Bembo and
Baldassare Castiglione.
CiACONins. Viie de' pontefiri, III. 660; Dittrich, Cantarini
(1885), 352-54; Pastob, History of Ihe Popes, ad ann.; Bhuck,
in Kirchenlex.
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Louis Brehibr.
Freiburg,

Archduchy

The

and university
Baden, Germany.

city, archdiocese,

of

— Freiburg

in the

Breisgau, the third largest
city in Baden, is beautifully situated at the foot of the
Schwarzwald mountains on both banks of the Dreisam. The census of 1 December, 1905, gave the number of its inhabitants as 76,286, of whom 53,13.3 were

City.
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fourteenth century gave many doges to the republic.
Federigo was the son of Agostino Fregoso, governor of
Genoa in 14SS for Ludovic Moro, and of Gentilla de
Montefeltre, niece of Guidobaldo, Duke of Url3ino.
His brother, Ot taviano, was Doge of Genoa. Having
spent his youth at tlie court of liis uncle, the Duke of
Urbino, he took Holy orders, and in 1507 received
from Julius II the Archbishopric of Salerno. But the
King of Spain having refused to recognize him because

iin

The city was founded in 1120 by Conrad,
member of the Swabian House of Ziihringen, which
According to the
rules in Baden even to this day.
original city charter, which is still in existence, the
city was from the beginning a market or commercial
centre, and all the privileges then enjoyed by the citizens of Cologne were granted to the merchants and
other citizens who settled in Freiburg. It became a
flourishing town even during the lifetime of its

Catholics.

a

founder. In 1 146 Bernard of Clairvaux preached the
crusades there. It appears that under Berthold IV
(1112-1186), Conrad's successor, the erection of a
Romanesque cathedral was begun. After the death of
Berthold V (son of preceding), Freiburg was inherited
by his brother-in-law, Count Egon I of Urach. Tlie
consort of Egon II (1218-36) induced the Dominican

Fathers to settle in Freiburg, and founded at Adelhausen the Dominican nunnery, renowned in the history of German mysticism.
Among the famous
Dominicans connected in some degree with Freiburg
were Albert the Great and John of Freiburg, while
Berthold the Black (der schwarze Berthold), the supposed inventor of gunpowder, was a member of the
local Franciscan convent. The city took advantage of
the pecuniary embarrassment of its lords to purchase
important rights and liberties. Ludwig of Bavaria,
whom the city assisted in his war against Frederic the
Fair, confirmed (1339) by a Bulla Aurea (golden charter) all the concessions and privileges of Freiburg and
granted it an independent mvmicipal court. A serious
quarrel arose between the citj- and Count Egon IV
(1358-68), but in 1368 the count gave up all his rights
to Freiburg, and the city placed it.self voluntarily under the suzerainty of Austria, and for more than five
centuries it shared the fortunes of the House of Hapsburg.

As early as 1247, the municipal coimcil calculated
the inhabitants to number 4000, and at the end of
the fourteentli century the town contained 1778 buildings, twenty of which were monasteries. In 1393 the
council was composed of 12 nobles, 12 merchants, 18
guild-masters, and 6 specially elected members of
guilds. In 1415, Freiburg, which had given refuge to
Pope John XXIII (April 10-16) after his flight from
Constance, was made a free imperial city (freie Rcichsstadt), but was reconquered by the Austrians in 1425.
In 1456, Archduke Albert founded its university (see
below). The city was afterwards made the seat of
government for Hither Austria antl attained to a
high degree of prosperity, especially during the reign
Maximilian I. Many Renaissance edifices were
some of which still adorn the city; the famous
minster (cathedral) was decorated with fine paintings
by Hans Baldung, its choir being consecrated in 1513.
The diet of the empire met here in 1498.
The great social and religious distm'bances of the
sixteenth century exerted a most detrimental influence on the prosperity of the city. In 1524, the rebellious peasants surprised the castle on the Schlossberg,
captured the city, and forced the inhabitants to pay
of

built,

The city council and citizens in general had
sympathy with the Reformation, and, although
new doctrine found some adherents in the begin-

tribute.
little

the

was effectually hindered by the
Austrian Government, the city council, and the university (see Zasius, Ulrich). In 1529, Freiburg became the residence of the cathedral chapter of Basle,
driven from that city by the Reformation (see BasleLugano). In spite of repeated epidemics, the sixteenth century was considered on the whole a prosperThe Thirty Years War
ous period for the city.
brought with it much suffering. Freiburg was besieged five times, captured four times and lost about
two-thirds of its population by contagious diseases.
Hardly had the city recovered from these disasters,
when Louis XIV began his predatory wars on Germany. In 1G77, Freiburg was taken by the French
and converted into a formidable fortress by Vauban.
In the course of this transformation, 14 churches and 4
monasteries were demolished. The French supremacy
lasted only a short time, and Freiburg was restored to
Austria by the Peace of Ryswick in 1697. On two
later occasions it was held by the French for a short
time, in 1713-14 during the War of the Spanish Succession, and during the War of the Austrian Succession
(1744—IS). These two wars destroyed the prosperity
of the city so completely that in 1754 the number of its
inhabitants sank to 3655, of whom at least one third
were in a state of beggary.
Hardly had Freiburg begun to flourish again under
Maria Theresa and Joseph II, who,se reform measures
were executed partly in the Breisgau, when the French
Revolution broke out. By the treaty of Campo
ning, its propagation

FREIBURG

Formio (17S7), Freiburg and all Breisgau was ceded to
Duke of Modena, but a little later, by the Treaty
of Prcsburg US05), it reverted to the house of Ziihringen. Thecitysworeallegiance to the new Archduke of
Baden on 30 Jan., 1S06. The new government immediately abolished most of the monasteries and convents, or converted them into educational institutions,
It abolished also the ancient representative system of
the "estates", or the three ranks of the social order
(clergy, nobles, bourgeois). In 1S21, Freiburg became
the metropolitan see of the newly-founded province of
the Upper Rhine (see Baden), "and in 1827 the first
the

archbishop took pos.session
of the see. In the revolution of 1848-49, Freiburg
played an important part,

becoming at

its

FREIBURG

265

was completed in the fourteenth century. In 1354,
the choir (Late Gothic) was begun, but operations
were suspended in 1370, and resumed only after a
lapse of one hundred years. In 1513, the cathedral
was practically finished. The minster is rich in art
treasures, of which the most notable are: the painting
over the main altar by Hans Baldung (1511-17) the
choir-chajiel with paintings by the elder Lucas Cranach and Hans Holbein (the Elder and the Younger);
the artistic windows in the side-aisles, dating in part
from the fourteenth centiu-y lastly the decorations in
the vestibule with an aggregate of over 200 figures,
one of the most elaborate
examples of medieval theo;

;

logical symbolism and popularly attributed to Albert

the Great. Among the other
churches are: St. Martin's
(Gothic), erected for the
Franciscans during the

close the seat

of the provisional revolutionary government. Since
then the city has flourished
wonderfully
the mmiber
of its inhabitants has increased from 25,000 in 1872
to nearly 80,000 at the present time (190'J), and its uni-

thirteenth and fom^eenth
centuries,
renovated and
ornamented with a tower,

;

1876-93
(Hansjakob, St.
Martin zu Freiburg im

versity is attended by 2900
students.
Freiburg is the residence

als Kloster und
ri:irni. Freiburg, 1890); the

Breisgau

administraone of the
the dioce.se.
Including the recently incorporated suburbs, the city
has now 7 Catholic parishes, one parochial curacy
{Pjarrkuratie), 22 churches
and chapels; 68 priests;
17 institutions of the Vincentian Sisters of Charity
(212 members); 4 houses
of the Franciscan Si.sters of
Charity (39 members)
5
convents of the Sisters of
Charity of the Holy Cross
(61 members) a theological
faculty at the university,

lU),

and

deaneries

manesque

of
of

which

Rhenish

decorated with a

is

remark able

"Dance

of

Heath".
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For a complete bibliography
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Wagner,

Litleratur der Laji-

und Volkskunde dc.i GrossherBaden (Karlsruhe. 1901),
II, aOS-a 18; and. for the historiography of the city. Albert. Die
,lr.i-

!oglum.i

Gf'^ihirhlRchreihungderStadtFreit'lirqim Breisgau in alter und never
Z.il (Freiburg. 1902). Important

;

The Cathedral, Freiburg

archiepi.scopal theiilngical

seminary; an archicpiscopal residential gymnasium; a
Catholic high school for girls, etc. The most prominent among the numerous charitable institutions conducted by Catholic sisterhoods are: St. Joseph's
Hospital; St. Charles' Home (for pensioners); St.

Ann's Home, for women engaged in busine.ss; St.
Mary's Home, for servant girls, with employment
bureau; St. Francis' Home for the aged; St. Elizabeth's Home (house-keeping and boarding school);
Home for apprentices and journeymen, etc. Catholic
charge of a number of institutions
belonging to the municipality, for example the Hospital of the Holy Ghost, the Home for Beneficed
Clergymen, the Kartause (poor-house), the People's
Kitchen, the orphan asylum in Giinterstal, and the
large clinical hospital connected with the university.
They also conduct two kindergartens, four industrial
schools, two house-keeping schools, and five schools
for small children.
The minster, one of the few existing Gothic cathedrals, complctcl in the MidiUe.^ges, ranks first among
the city cliurchcs. Its oldest parts, the transept and
the intersect ion of nave and tran.sept, were constructed
during the thirteenth century in Romanesque style,
The new part (Early (Jothic) was begun in 1250, when
the corner-stone of the tower (380 feet) was laid, and
sisters are also in

and

Transition style); St. John's
(1894-99); St. Michael's
Chapel in the old cemetery
(1744), the vestibule of

;

an

(1630-

erected by the Jesuits

(Baroque) and used by the
Old Catholics 1875-94; the
church of the Sacred Heart,
erected 1892-97 (Later Ro-

ecclesiastical
tion,

church
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The Archdiocese.
Grand Duchy of Baden

Statistics.

—

It

includes

the

the Hohenzollern posCrown, bounded by Baden
and Wurtemberg, together with some few places in
Wiirtemberg. The Catholic population is 1,263,280,
(q. v.),

sessions of the Prussian

.according to the census of 1905. The suffragans of
Freiburg are the Bishops of Fulda, Limburg, Mainz,
and Rottenburg. The archbishop is elected by the
cathedral chapter, but the names of the candidates
must be submitted to the sovereign, who has the riglit
to cancel the names of candidates not acceptable to
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him, provided that a sufficient number remain on the
list to allow a choice.
The cathedral chapter consists
of the dean [at present (1909) the auxiliary bishop Dr.
Fr. Justus Knecht, titular Bishop of Nebo], 6 canons
and 6 prebendaries. The ordinariate consists of the
archbishop, the members of the chapter, of 2 other
priests and 2 laymen. The ordinariate is the archiepiscopal metropolitan court the archiepiscopal diocesan
;

court is termed the officialate (6 members).
The
church property is administered, partly by the ordinariate and partly by the civil body known as the
Catholic " Oberstiftungsrat "at Karlsruhe (see Baden).
The pastoral work of the archdiocese is carried on by
two incorporated parishes (the cathedral parish of
Freiburg and the parish of Sankt Peter), and by 43
deaneries (4 in Hohenzollern-Sigmaringen) with 911
parishes and parochial curacies (Pfarrkuratien), 116
chaplaincies and 2G5 other pastoral charges.
In January, 1909, the secular clergy of the archdiocese consisted of 904 rectors and curates, 281 chaplains and vicars, 106 other active priests (professors,
teachers, editors, etc.), 107 priests retired or on leave
of absence
a total of 1398, besides SO regular
priests. The diocesan institutions for the education of
the clergy are: the seminary in the former Benedictine
:

houses with 50 sisters in HohenzoUern) the Sisters of
Charity of Our Blessed Saviour from the mother-house
in Oberbronn (Alsace), 57 convents (all in Baden) and
410 sisters; the Sisters of Charity of St. Francis from
the mother-house in Mallersdorf (Bavaria), 2 houses in
Baden, 18 sisters; the Sisters of Charity of St. Joseph
from St. Marx (Alsace), 18 convents in Baden and 52
sisters; the Sisters of Charity of St. Francis from the
mother-house in Limpertsberg (Luxemburg), 16 convents in Baden and 64 sisters the Sisters of Charity
of St. Francis (mother-house in Oberzell near Wiirzburg), 1 convent in Baden and 2 sisters; the Sisters of
Christian Love (mother-house in Paderborn), 1 convent in HohenzoUern and 7 sisters. These sisters
conduct numerous charitable works: 428 institutions
for outdoor nursing, 98 hospitals, 17 endowed homes
;

;

(Pfriindenhauser), 13 poor-houses, 7 creches or infant
asylums, 236 kindergarten schools, 56 orphanages, 4
business-girls' homes, 12 servant-girls' homes, 13
homes for working-women, 10 high-schools for girls,
12schoolsof domestic economy, 121 industrial schools,
6 evening schools, 1 institution for the manufacture of
church vestments, 7 peoples' kitchens, 4 apprentices'
and journeymen's homes, 6 homes for girls, 19 homes
for the care of the sick and aged.
General statistics relative to the Catholic associations of the archdiocese are lacking. The most notable
among these societies are: St. Boniface Society (Bonifatiusverein), which had an income of over $130,000 in
1907, and ranks first (financially) among all diocesan
societies;
the Volksverein for Catholic Germany;
Catholic "Gesellenvereine" or journeymen's unions
with branches in 56 different localities; the Catholic
Workmen's Society with 154 branches; the Catholic
Workwomen's Society, 8 branches; the Catholic Apprentices' and Young Men's Society, 38 branches; the
Vincentian Society; Society of St. Charles Borromeo;
Congregation of Mary, for boys and girls; the Infant
Jesus Society Society of the Holy Family, etc. The
archdiocese has 30 Catholic newspapers and periodicals.
The most important churches of the Grand
Duchy have been mentioned in the article Baden; the
most important churches in HohenzoUern are those of
Haigerloch, Hechingen and Sigmaringen.
History.
The foundation and history of the archdiocese have been treated exhaustively under Baden;
also, the relations between the Church and the State
(II, 195-200).
It only remains to add a few remarks
concerning the HohenzoUern section of the archdiocese.
;

Hall. FaEiBUR<;

monastery

Sankt Peter; the theological seminary
in Freiburg, whose students frequent the university;
and the 5 archiepiscopal gymnasia of Freiburg, Constance, Rastatt, Tauberbischofsheim and Sigmaringen.
of

In the university, eleven priests are professors of Catholic theology and their lectures were attended in the
summer-semester of 1909 by 224 students.
Male
religious orders are excluded from Baden proper by
civil law.
In the HohenzoUern section of the archdiocese, there are three monasteries for men: the Benedictines at Beuron (61 priests, 9 clerics, and 89
lay brothers), the Franciscans at Gorheim (12 priests,
12 clerics, and 10 lay brothers), and the mission
house of the White Fathers at Haigerloch (47 fathers

brothers).
The religious institutions for
are: the Ladies of the Holy Sepulchre with an
academy in Baden-Baden (40 sisters) the Benedictine
Sisters in Habsthal, HohenzoUern (20 sisters); the
Dominican Sisters with an academy in Constance (53
sisters)
the Cistercians with an academy in Lichten-

and 6 lay

women

;

;

thal (54 sisters);

the Choir Sisters of St. Augustine

with an academy in Offenburg and one branch (43
sisters)
the Ursulines with an academy in Villingen
and in Breisach (40 sisters) the Vincentian Sisters of
Charity, including the mother-house in Freiburg, 151
convents (all in Baden), with 900 sisters; the Franciscan Sisters of Charity with mother-house at Oengenbach, 54 hou.ses (all "in Baden) and 727 sisters; the
Sisters of Cliarity of the Holy ("ross from Ingenbohl
(Switzerland), niotlier-hou.sc in Ilegno near Constanz,
134 houses and 72S sisters (3 convents, 20 sisters in
HohenzoUern); the Sisters of ('harity of St. Vincent
de Paul (from Strasbiu-g), 11 convents, 72 sisters (7
;

;

1

—

The two principalities, HohenzoUern-Hechingen
and Hohenzollern-Sigmaringen, which formerly belonged to the Diocese of Constance, were joined to the
Archdiocese of Freiburg, when the province of the
Upper Rhine was created by the concordats of 1827 Oct., and 14-21 Nov., 1821.
Both princes had
pledged themselves to carry out the Josephist principles which then prevailed in the other states of the
Upper Rhine province, though they were the only
Catholic sovereigns of the province and reigned over
an almost exclusively Catholic population. Both governments consequently exercised all the rights which
Febronianism and Josephinism claimed for the secular

government as

its inalienable jus circa sacra, and restricted ecclesiastical authority as much as possible.

The "Regium Placet", or civil control of papal and
episcopal decrees, was rigorously enforced. Ta.xes and
contributions for the pope and "foreign" ecclesiastiwere prohibited; the archbishop's jurisdiction was held subordinate even in spiritual matters
to the civil authority; the cathedral chapter was
placed in a position of administrative equality with
(he bi.sho(), and even episonpnl acts were subjected to
the most scrutinizing .supcrvisiun and arbitrary control of the civil power (jus suprrina' iiispectinnis). The
government, especially in Iliilienznllerri-SignKiriiigen,
cal superiors

sought to .secure :i preiloniinatiiig iulhieiiee in niatt(>rs
concerning divine worship, marriages (by iixtroducing

;
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the Josephist matrimonial legislation), the education
and pastoral duties of the clergy, appointments to
and the adniinistratimi and
employment of church property. Furtlifniiore, it
compelled the clergy, monasteries, and confraternities
to contribute to the support of higher and elementary
education and charitable institutions. The HohenzoUern princes, however, were well disposed towards
the Church, hence these pretensions of the civil power
were enforced much less rigorously in their principalities than in the Baden .section of the archdiocese and
other parts of the ecclesiastical province of the Upper
ecclesiastical benefices,

Rhine.

The innovations of Wessenberg (Vicar-General of
the Diocese of Constance, and, until 1827, acknowledged as such by both HohenzoUern and Baden governments, despite the protests of the pope) affected the
liturgy, processions, pilgrimages, confraternities, the
number of holidays of obligation, and mcluded the
introduction of the German language into the Mass
also the so-called liturgical confession and comTo the credit of the HohenzoUern princes, it
said that they hindered rather than promoted
these innovations, which are so alien from the true
spirit of the Church. In various other ways, also, these
princes were helpful to the interests of the Church.
They assisted the ecclesiastical authorities to bring up

and

munion.

must be

a moral and zealous clergj', regulated by decrees the
observance of Sunday, strove in miion with the
Church to suppress immorality, made a strong stand
against the pietistic movement which originated in the
Haigerloch deanery, and opposed the spread of the
rationalistic book entitled "Stunden der Andacht"
(Hours of Devotion). They also bound the clergy to
give catechetical instruction regularly in the schools.
In general, however, though no violence was used to
enforce the principles of Josephinism, the activity of
the Church was in many ways restricted and paralyzed
her property rights, above all, were greatly interfered
with. The wrongs committed in this respect were so
great that the clergy, most of whom had been brought
up in the principles of Febronianism and Josephinism,
and many of whom favoured the abolition of the
breviary and of celibacy, presented an unavailing
petition to the government in 1831 for gentler treat-

ment.

The situation became more favourable, when in
1849 these two principalities were by treaty annexed to
Prussia under King Frederick William IV. Thanks to
the king's friendly disposition towards the Church and
the untiring efforts of Archbishop Hermann von
Vicari, the Catholics of HohenzoUern soon secured the
same liberties as those then allowed to the Prussian
Catholics. The Church was permitted to erect monMissions
asteries, and to re-establish fraternities.
were again held, pUgrimages became more popular and
a general revival of religious life took place. Unfortunately the Kulturkampf (q. v.), though originating
in Prussia, was also felt in HohenzoUern, now part
of the Prussian Kingdom, although the so-called
May Laws and other persecuting enactments were not
enforced there so strictly as in Prussia proper. The
Benedictine monastery at Beuron, the Jesuit novitiate
at Gorheim near Sigmaringen, and the Franciscan
convent at Stetten near Hechingen were suppressed;
the teaching sisters, the Sisters of Christian Charity,
and the Sisters of the Holy Cross (Ingenbohl) were
expelled. It was forbidden to appoint or install any
more parish priests, curates, etc. Two temporary rectors of churches, appointed in spite of this prohiliition,
were imprisoned, and Lothar von Kubel, after Vicari's
death administrator of the archdiocese for 14 years,
was hea\Tly fined for appointing priests to vacant
parishes.
Most of the clergy were deprived of the
right of local school-inspection, but, in virtue of an old
law (1809), were permitted to give religious instruction. At the close of the Kulturkampf, better relations

were developed between Church and State, and continue in general to the present day.
For hilili'iiri.iplu ^re Kienitz and Wagner. Litteratur
der L(t7t'l' "'!<! V^ll lunde des Grossherzoglums Baden, I,
244-Sli,
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(1891): MeYEK, D.r (Inlrn.L Hnnnh. rzui. n Srhu-estem rom hi.

Vincenz

v.

Paul

in ,l,r Kr:,U,.,;sr F,-,cl,„rg

(

l,su6);

Meisteb, Das

Beamlenrecht der Erzdiucese Freiburg (Stuttgart, 1904); Rosen.
Die Bezichungen der SlanlsgewuU zur kalhol. Kirche in den
bciden hcjhenzoUernschen Fnrslenlumern 1S00-18B0 (Sigmaringen, 1906); Idem, Das retigi.se Lclien in HohenzoUern unler dem
Finllusse des Wessenbergianismtis, 1800-1850 (Cologne, 1908);
Lauer, Gesch. der kalhol. Kirche in Baden (Freiburg, 1908) von
Fu.NK in Kirchenlexikon. IX, 593-612; Die kalhol. Kirche und
ihre Diener, II; Persanalschemalismus (yearly), Realschematismus der Erzdiocese Freiburg (1863), new edition in preparation.
For the churches of the archdiocese see Kraus, Kunsldenkmdler
d. Grossherzoglums Baden (Freiburg, since 1887, 8 vols.); ZingELER AND Laur, Die Bau-und Kunsl-Denkmdier in den Hohenzollernschen Landen (Stuttgart, 1896). Periodicals: Freiburger
Diuzesanarchiv (Freiburg, since 1865, annual; vol.
has a
complete ecclesiastico-historical bibliography of the archdiocese) Zei(scAri/( fur Gesch. des Oberrheins (1850-1908); Freiburger Kalholisches Kirchenhlalt (1857-89);
Oberrheinisches
Pasloralblalt (Freiburg, since 1890).
;
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The University. For the foundation of its
university Freiburg is indebted to Archduke Albrecht VI of Austria, who was entrusted by his brother. Emperor Frederick III, with the government of
the Further Austrian territories. The idea was first
conceived by Mechtild, the accomplished wife of Albrecht, and it was at her suggestion that he resolved
to found the universitv, having obtained the sanction
The
of Callistus III in the BuU of 20 April, 1455.
revenue of the university w-as ensured by the foundation of several benefices, and the incorporation of the
cathedral parish of Freiburg, together with the parishes of Breisach, Ensisheim, and other places, in the
new institution (Deed of 28 August, 1456), this endowment being approved by Frederick III. The town
also made considerable contributions, although the
foundation-brief of 21 September, 1457, granted the
new university its own jurisdiction and immunity
from taxation for its members. The real work of
organization and the preparation of the constitution
fell on the erudite Matthaeus Hummel of ViUingen,
and it was entirely due to his untiring zeal that the
imiversity could be opened with seven lecturers (four
being theologians) on 26 April. 1460. Matthaeus was
solemnly elected in the cathedral as first rector, and,
despite the initial modesty of the institution and the
fewness of its lecturers, the university was attended
during the first year of its academic existence by two
hundred and fourteen students (including one hundred and eight theologians), the majority of whom
were from the Diocese of Constance, from Bavaria,
Burgundy, and Lorraine.
The sijpreme authority over the university was
vested in the rector, who was elected by the professorIn the preservation of academiate for a single term.
cal disciphne, the rector was assisted by the senate
(also called the consistory or regency), which usually
comprised the preceding rector and three counsellors.
Of the four faculties at the " Albertina", the faculty of
The course usually
arts was the most important.
lasted three years, and included logic, dialectics,
physics, mathematics, Aristotle and the peripatetics,
poetry and oratory being added in 1471 and Greek in
1.521.
The most important lectures of this faculty
during the first centur>' of the university's existence
were: Gregorivis Reisch. a Carthusian, the teacher of
Johann Eck and author of the "Margarita Philosophica", which treated of the totality of knowledge at
the time; Jacob Locher, called Philomu.sus, who translated Brant's "Narrenschiff" (Ship of Fools) into
Latin; Philip Engelbrecht of Engen (Engentinus), a
poet and a secret follower of Luther; Henricus Loriti,

;
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renowned Latinist, musician, and
geographer; John Hartung, professor of Greek and
Hebrew. In the theological faculty, which usuallj'
employed three lecturers in the sixteenth century,
called Glareanus, the

taught (at least for a short period) the following
eminent scholars: Geiler of Kaisersberg, one of the
university's earliest students; Johann Eck; Thomas
Murner; Erasmus of Rotterdam, who had however
never studied there, etc. The faculty of law, to which
six regular professors were assigned in the sixteenth
century, was long famous throughout Europe, tlianks
to Ulrich Zasius, the founder of modern political

At this period three professors constituted
the medical faculty, whose statutes had been sketchetl
himself.
As a rule the students lived
with their professors in residences or boarding-houses

science.

by Hummel

true to the ancient Faith, and through its influence the
town became a bulwark of Catholicism. The imiversity refused henceforth to enrol any students who had
studied in Wittenberg or Leipzig, and after 1.567 only
those who declared on oath their acceptance of the
Tridentine Confession of F^aith were admitted. To
secure a still more Catholic atmosphere. Archduke
Ferdinand invited the Jesuits in 1577 to found a
college in Freiburg, and to incorporate it in the university.
This scheme, however, aroused such energetic opposition, especially from Jodocus Lorichius,
professor of theology and founder of the Collegium
Pacis {Burse zum Friedcn) tliat it had to be laid aside.
On 5 November, 1520, shortly after the outbreak of
the Thirty Years War, the Jesuits were introduced
into the university on the strength of a fiat of Archduke Leopold in spite of the opposition of the senate,
and entrusted with tlie whole faculty of arts and temFrom the
porarily with two of the theological chairs.
rector.ship and quajstorship, however, they were excluded, although the cathedral pulpit was soon resigned into their hands. The most renowned of the
Jesuit professors at I<'reiburg was the astronomer,

Christopher Scheiner (q.

v. )

,

who left Freiburg finally in

1630. The frequent change of the fathers was inileed
injurious to the university, at whicli too many remained but a very short time; thus, in tlie faculty of
arts alone, no fewer than 123 different Jesuits were
employed as lecturers during the 153 years preceding
the suppression of the order.
The seventeenth century, especially the Thirty
Years War and the predatory wars of Louis XIV,
brought the university to the brink of ruin. Almost
all its fimtled property was lost, as well as a great portion of its income from the parishes, now sadly impoverished by pillage and fire. The professors were
frequently compelled to wait years for their stipend,
and in 1648 the number of students had fallen to 46.
Emperor Leopold was the first to take steps to remove
the financial difficulties, but, when the town was ceded
to the I'^rench by the Peace of Nimwegen (1679), the
majority of the professors and students migrated to
Constance. The Jesuit fathers remained and opened
in 1684 astudium galliccmum vmder the patronage of

Louis XIV, but it was not until some years later that
the old personnel of the university could initiate
academic courses in Constance. After the Peace of
Ryswik (1697), the professorate returned from Constance to Freiburg, when the old contentions, which
had so often broken out between the university and
the Society of Jesus, were settled by the so-called
" Viennese Transaction" of forty articles.
According
to this agreement, the Jesuits were stiU excluded from
precedence,
which
refused
the
the rectorate, and were
they had claimed on tlie other hand they received the
had
previwhich
tliey
"Alte
Burse",
building of the
ously occupied, as their private property, and in addition an increased annual stipend, as well as all arrears
;

(the so-called Bursen), of which there were seven at
Freiburg, including the "Alte Burse", the "Domus
Carthusiana", and the "Collegium Sapientife". The
university having attained so rapidly to renown, it
was but natural that many of its professors should
have been appointed to offices of high intellectual
importance. From Freiburg the Chapter of .Augsburg chose two, and Vienna three of its prince-bishops
the Chapters of Constance, Augsburg, Basle, and
Speyer many of their suffragans, and the University of

Vienna one of its chancellors.
During the widespread confusion of the Reformation period which exercised so deleterious an effect on

many

of the German universities, Freiburg succeeded
by its judicious and cautious attitude in maintaining
It is indeed a fact that several of its prpits ground.
fessors were in correspondence with Luther, Zwingli,
and Calvin; that many others were suspected of
favouring their innovations; that the senate itself
censured Glareanus for inveighing so fiercely against

Luther, Oecolampadius, and the other reformers in
his lectures; still the university in general remained

of salary.

At the beginning of the eighteenth century the outlook of the university was far from hopeful, and in
1713 the members were compelled to seceile once more
Emperor Charles
to Constance, returning in 1715.
VI later increased the revenue of the university, wlio.se
tlie
staff again included many illustrious professors
jurists Stapf, Egermayer, Waizenegger, and Reinhart; the physicians Blau, Strobel, and Baader; the
Jesuits NicasiusGramniatici and Steinmayer but the
university never reached the educational level of the
After the
halcyon days of the sixteenth century.
suppression of the Jesuits in 1773, their college buildings together with their church (built 1630-40) and
Gytmiasium Academicum were annexed in 1777 by
Empress Maria Theresa to the university. The importance of the Albertina waxed greater with the
increasing prosperity of the country. The new curriculum of studies, which Maria Theresa caused to be

—

—

a

FREIBURG
drawn up

for the higher educational institutions of
her dominions, was introduced into Freiburg, in 1767,
and at first met with much opposition. Although this
action of the university led to the withdrawal of many
of its ancient privileges (e.g. its governmental independence), it paved the way for a more intimate connexion between the university and the government,
and from this period dates the adoption of a more
reasonable attitude by both parties.
The transference of Further Austrian Breisgau to the
House of Ziihringen by the Peace of Pressburg (1805)
seemed to menace greatl}^ the position of Freiburg,
since the new inconsiderable State of Baden possessed
already in Heidelberg an older and more famous uniThanks to the zealous efforts of the proversity.
fessors and town of F"reiburg, however, their university was retained, and in 1807 the elector himself accepted the office of rector. Since then, the sovereign
has always been the "rector magnificentissimus" of
the university, and confirms the annual election by the
ordinary professors of the pro-rector to exercise the
office of rectorship in his name.
In 1816 the university was again threatened with dissolution, but the
danger was obviated principally through the influence
The independence of tlie imiof Karl von Rotteck.
versity was, however,, seriously curtailed, antl the
curriculum reformed after the motlol of Heidelberg,
for which purpose the revenue, which had fallen veiy
low, was increased by an annual State grant amounting at first to ir),000 gulden. The attendance varied
between 270 and 320 students. In 1818 the university sent one representative to the newly-created diet,
at which von Rotteck, the historian, was its deputy for
many years. In consequence of the opposition between the professors and the town, the university was
closed in 1832 for a short period, of which the government took advantage to recognize the previous republican constitutions on a more oligarchical basis.
The
retention or rehnquishment of the university was also
the subject of debate; indeed, for thirty years the
danger of dissolution lay ever threatening. The Revolution occasioned a brief closing of the university in
May, 1849. In 1857 the solemn celebration of its 400th
anniversary was held in the presence of tlie sovereign.
The efforts of the Catholic party to restore to the
university its initial purely Catholic character by
securing for the archbishop, not alone a deciding voice
in the appointment of theological professors, but also
a certain right of supervision over the other faculties,
were rendered ineffectual through the rejection of the
concordat between Rome and the government by the
Diet of Baden in 1859. Since then the Catholic
characteristics of the university both in its professors

and in its students, who are recruited mainly from
North Germany, have become gradually impaired.
When, after the establishment of the German Empire,
a new university was founded in Strasburg, a serious
decay of Freiburg was anticipated. Fortunately
these forebodings proved to be groundless, since, while
the number of students in 1872 was only 272

—
—

not exceed the attendance during
century of the universitv's existence it
exceeded 1000 in 1885, 1500 in 1898, 2000 in 1904,
and 2600 in lOOS. thus placing Freiburg fifth in the
hst of German universities as regards attendance.
Of the many scholars, who shed a lustre on the name
of Freiliurg at the close of the eighteenth and during
the nineteenth centuries, the following (excluding
tho.se still living) may be mentioned; the theologians
Engelbert Kliipfel, Johann Leonhard Hug, Heinrich
Schreiber, historian of the town and University of
Freiburg, Alban Stolz, the renowned popular author,
and l'>anz Xa\'er Kraus, who wrote on the history of
the ( 'hurch and of fine arts the jurists Jodocus Riegger,
Johann Caspar Ruef; the statesman Joseph Buss,
Gustav Rimielin, who for many years represented the
figure wliich does

the

first,

;

university in the

first diet;
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the philologists and philos-

ophers, Johann Georg Jacobi and Anton Baumstark;
the physicians and scientists, Alexander Ecker, Adolf
Kussmaul, Alfred Hegar, Anton de Bary.
The University of Freiburg at present contains four
faculties: that of Cathohc theology, that of law and
political science, that of medicine, and that of philosophy, the last-mentioned being subdivided into philo-

—

historical
and mathematico-physical. At
the beginning of 1909, the teaching staff consisted of
140 lecturers: 11 theologians, 16 jurists and political
economists, 50 physicians, 43 in the first division of
the philosophical faculty and 30 in the second.
In
the siunmer term of 1908 Freiburg was attended by
over 2600 students, and in the winter term (1908-09)
by 1966 matriculated (including 67 women) and 153
private students.
Of the sixty institutions connected
with the imiversity the most important are the large
medical infirmaries (surgical, gynaecological, psjxhiatrical, optical) and general clinical hospitals; the physical, geological, botanical, and zoological institutes;
the academical reading-rooms. The university library
contains 300,000 volumes, a large number of which
belonged to the old cloister-libraries, and 700 manuscripts.
The majority of the institutes possess excellent special libraries.
The property of the university
consists partly of invested capital to the value of 1 ,300,000 marks (about 300,000 dollars), and partly of imremunerative capital (e. g. the university buildings,
etc.) to the value of 2,800,000 or, allowing for certain
logical

outstanding

liabilities, 2,.3S0,00()

marks.

According

to the buiiget of 1908-09, its income was 1,075.300
marks, of which 958,500 was paid by the state. The
expenditure, which equalled the income, was as
follows: 475,000 marks for salaries of regular professors

and

officials;

132,200 for the extraordinary

335,900 for the different institutions, and the
remainder for sundry expenses.

staff;

A

complete list of the literature dealing with the university
contained in Erman and Horn. Bihliographie der deutschen
The most imporVniversiltiten II (Leipzig, 1904), 19.5-213.
tant works are: Riegger, Aiialerta academice FrihuToensia (Freiburg, 1774 and 1779); Idem. Imapines. Sipilla atque nonnuUa
(Freiburg, 1778);
alia mnnuw.ula Acndemuv Fr,hi,n:eiis,.i
[l''>j' I :.,hrn;
I'lnrtTsitdt (3 vols,,
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Halite rJes 19 Jahrhunderis (3 parts. Bodti, ISIIJ !II); Kunig in
Freiburger Dv.cesan-Archin., vols. XXI, XXII. XXIV, and
XXVII; Kaufmann, Geschirhte <ler deidsrk.n !i,ir,rsilal,-n, II
(Stuttgart, 1895); Mayer, Die Matrikel der Unirersitot Freiburg im Br. von 1460-1856, I (Freiburg, 1907); Baumgarten,
Freiburg im Breisgau in Die deutachen Hochschuleii, I (Berlin,
1907).

Joseph Lins.
Freiburg (S^vitzerland),
Fribourg, University of.
Freising.

University of.

See

See Munich.

Frejus (Forum Julii), Diocese of, suffragan of
Aix, comprises the whole department of Var (France).
It was suppressed by the Concordat of 1801, reestablished by that of 1817, and definitively established in 182.3. The arrondissement of Grasse, which
until 1860 belonged to the department of Var, when
it was annexed to that of the Alpes-Maritimes, was,
in 1886, separated from the Diocese of Frejus and
attached to that of Nice. A Brief of 1852 authorized
the bishop to assume the title of Bishop of Frejus and
Toulon. The present diocese comprises the territory
of the ancient Diocese of Frejus as well as that of the
ancient Diocese of Toulon.
Christianity would seem to have been
I. Frejus.
introduced into Frejus in the time of Emperor Constantine. History relates that in 374 a certain Acceptus falsely declared himself guilty of some crimes in
order to rid himself of the episcopal dignity, and that
the Council of Valencia besought the Church to name
another in his stead. The following are named among
the bishops of this see: St. Leontius (419-433),

—

;
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whom Cassian dedicated the last seven
St. Auxilius (c. 475), formerly a
monk

of Lerins,

and

under Eurie, Arian

"

CoUationes "

a martyr
King of the

later

Visigoths; Riculfus (973-1000), who
restored the ruins made by the
Saracens, and built the cathedral
and the episcopal palace; Bertrand (1044-91), who founded the
collegiate church of Barjols; Raymond Berengarius (1235-1248), who
arranged the marriage of Beatrice,
daughter of the Count of Provence,
with Charles of Anjou; Jacques
d'Euse (1300-1310), preceptor of St.
Louis of Toulouse, and later pope
under the name of John XXII;
Cardinal Nicolo Fieschi (14951524), who at the time of his death
was dean of the Sacred College;

de Fleury (1698-

Andr^-Hercule
1715).

Toulon.

—

states that

a.scribed to a sixth-century bishop named liidier.
Honoratus and Gratianus, according to the "Gallia
Christiana", were the first bishops of Toulon whose
names are known to history, but Duchesne gives
Augustalis as the first
He ashistorical bishop.
sisted at councils in 441
and 442 and signed in 449
and 450 the letters ad-

dres.sed to

Pope Leo I from

the province of Aries. St.
Cyprian, disciple and biographer of St. Ccesarius of
is also mentioned
as a Bishop of Toulon.
His episcopate, begun in
524, had not come to an

Aries,

in 541 he converted
the Visigoth chiefs, Mandrier and

end

;

to Catholicism

Flavian, who became anchorites and martyrs on
the peninsula of Mandrier.
The Island of Lerins,
well known as the site of
the celebrated monastery
founded there in 410 (see

Lerins) was sold in 1859
by the Bishop of Frgjus
to

an English purchaser.

A

number of the saints of
Lerins are especially hondiocese.
in
the
them are Sts.

oured

Among

Honoratus,

in the Diocese of Toulon, and later Archbishop of
Toulouse; and the virgin St. Rosaline, prioress of the
monastery of La Celle-Roubaud, who died in 1329,
and whose shrine, situated at Les Arcs near Draguignan, has been for six centuries a place of pilgrimage,
are likewise especially honoured in
the diocese. The sojourn in 1482
of St. Francis of Paula at Bormes

and at

Frejus, where he caused the
cessation of the plague, made a lasting impression. The chief places of
pilgrimage in the Diocese of Frejus
and Toulon are those of NotreDame des Anges at Pignans, the
chapel which King Thierry established in 508, for the veneration of
a statue of the Blessed Virgin recov-

ered by a shepherd and which,

it

was

said, had been brought to Pignans
by St. Nympha, niece of St. Maximinus and companion of St. Mary

Magdalen; Notre-Dame de B6nat,
a shrine dating from the sixteenth
century Notre-Dame de Graces at
Cotignac, which dates from 1519,
;

by some priests
who formed themselves into a recommunity under the rule
and

The legend which
a certain Cleon, who accompanied St. Lazarus to Gaul was the founder of
the Church of Toulon, is based on an apocryphal
document composed in the fourteenth century and
II.
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brother of St. Castor and friend of John Cassian, who
dedicated to him his first ten "CoUationes", and of
St. Honoratus, founder of the monastery of L^rins;
Theodore (433—1.55), Abbot of the lies d'Hyrres, to

later served

ligious

of St. Philip Neri, and were the first Oratorians in
France. In 1037, as the result of an apparition of the
Blessed Virgin to Frere Fiacre, Louis XIII and Anne
of Austria sent him to Cotignac to offer up prayers.
Anne of Au.stria became the mother of Louis XIV,
antl in 1660 he went in solemn state to Cotignac to return thanks to Notre-Dame de Graces.
The church of St. Maxi-

minus, begun towards the
end of the thirteenth century by Charles II of Sicily and completed by the
end of the fifteenth century, is the most beautiful
example of pointed architecture in the south of
France. The head of St.

Mary Magdalen is honoured here, and the crypt
contains tombs which
tlate from the first cenof the Christian
Era. (For an account of
the traditions on this sub-

turies

Lazarus

and

Mary Magdalen.)

The

ject,

see

celebrated preacher MassiUon (1003-1742) was
born at Hyeres in this
diocese.
In 1905 (last
year of the Concordat)
the diocese
320,384 inhabitants, 28
parishes,
142 succursal
parishes, and 07 vicariates
paid by the State. Before
the enforcement of the

numbered

law against the congregations in 1901 there were
in the diocese communities
of whom became
all
of Trappists, Capvichins,
archbishops of Aries;
Cathedral of Saint-Etienne, Fr^jub
1 )ominic:ins.
Carthusians,
Bishop
of
uini dius
Vaison; Valerius, Bishop of Nice; Maximus, Bishop Marists, Salesians,andSulpicians. An important dioand
teaching
for
of
Vence;
cesan
congregation
1838,
of Riez; Veranus and Lambertus, Bishops
founded in
Vincent of Li'^rins, author of the "Commonitorium", hospital work, was that of Notre-Dame de la Mis(';riDraguignan.
at
Agricola,
corde,
the
mother-lunise
of
which
was
his
brother
Lupus,
Bishop
of
Troyes;
an<l
Bishop of Avignon; Aigulphus and Porcarius, mar- Before the law of 1901 the religious congrogatioiispossessed in the diocese 2 foundling asyhinis, 36 ilay
tyrs. St. Tropesius, martyr during the persecution of
Nero; St. Loui.s (1274-1297), a native of Brignoles, nurseries, a seaside hospital for sick cliildrcti, 2
Hilary,

Q

and

C!iEsarius,

Virgilius,

,

:
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Gallia Christiana. Nova (1715), I, 11 v 117, 7::n 762; In,i,ii novisslrumenta, 82-85, 129-131; Albanes. '/
/
sima (Montbdiiard, 1899); Duchesni;, /
<:>!>aux, I,
m
269-276; EsriTALlEH. Lcs cvcqucs dc Fr.
iK,ri, 1891v,
Disdieb,
1898); I,\Miir'nT, 11r-lmre de Toulon (Toul,,,,,
'lu diocese dc /'/<
tfianusDe^crii'i
i-.
W^/c/my (Dragiiii^i
Ih.ieiret,
crils d'
,/i(lans lcs
Sanctii'iw ii!,,-i
niodemes de la Tr, .,
diocisrs </.. //.jM,, .( de Toulon (Toulun, Ivdl,, tutvALlER,
Topo-bibl., 124U, 3125.
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orphanages for boys, situated in the country, 9 orphanages for girls, 6 workhouses, 2 houses of rescue, 3
houses of charity for the assistance of the poor, 30
hospitals or hospices, 2 houses of retreat, 7 religious
houses for the care of the sick in their homes.

I

'

was at

this particular period or later that he officiated
for a while as coadjutor Bishop of Paris.
He retired
to Santiago in Spain, where he assisted the Archbishop of Santiago, and where he wrote his book,
" Lucubrations of the Bishop of Ferns in Spain ".
At
the Restoration period he was about to return to Ireland, but being greatly disliked by Ormond on account of his attitude at the conference at Jamestown,

the permission that had been given was withdrawn,
in different parts of the Continent,

and he remained

I

:

/

,

',

1

-

Georges Goyau.
to the American
Indians; b. at Reims, 12 March, 162S; d. at Quebec,
2 July, 1691. He entered the Society of Jesus in 1646
and in 1655 set out for the Onondaga mission in Canada to devote the rest of his life to the evangelization
of the savages.
At the invitation of a Cayuga chieftain he set out, in 1666, for Lake Tiohero, near the
present Cayuga, but his stay there was of short duration.
The next year he was sent to revive the mission
founded by Father Jogues among the Mohawk and, on
his way, instituted the first Catholic settlement in
Vermont, on Isle La Motte. Arriving at Tinnontoguen, the Mohawk capital, he rapidly acquired the
language and by his courage and kindness won the
Unfortunately, the
respect of his savage cliarges.
Mohawk did not readily respond to his efforts, and his
chief care seems to have been to attend to the Huron
captives who were already Christianized.
In October, 1608, Father Fremin proceeded to the
Seneca country, but the war then being waged with
the Ottawa and the Susquehanna prevented many
conversions. In August, 16C9, he left for Onondaga
to preside at a general meeting of the missionary
priests, but shortly returned to Gannougar^ to resume
The high repute
his work among the captive Huron.
he had gained among the various tribes was responsible for his recall, in 1670, to take charge of La Prairie,
the Christian settlement near Montreal where the converted Indians had been gathered, and it was he who
placed this refuge on a solid footing and eliminated
the liquor traffic. From that time on, with the exception of several voyages to France in the interest of
the mission, he devot«d himself exclusively to the
work of preserving in the Faith those Indians who had
been baptized, and, despite the persistent efforts of
the tribes from which the converts came, he was able
He died worn out
to prevent any serious defection.
by his long apostolate, having been the means of
bringing over ten thousand Indians into the Church.
Campbell. Pioneer Priests of North America (New York,
1908); Jesuit Relations: Holmes in Handbook of American Indians, s. V. Caughnawaga (Washington, 1907).

Fremin, Ja.mes, Jesuit missionary

Stanley

J.

Qdinn.

French, Nicholas, Bishop of Ferns, Ireland, b. at
Ballytory, Co. Wexford, in 1604, his parents being
John French and Christina Rosseter; d. at Ghent, 23
Aug., 1678. He studied at Louvain and appears to
have been president of one of the colleges there, and
on his return to Ireland in 1640 he was appointed
parish priest of Wexford. During the Confederation
War in Ireland he joined the Confederate party and
took an active part in the deliberations of the Kilkenny Assembly. He was appointed Bishop of Ferns
and was consecrated in November, 1645. Though
opposed to the party of Preston he favoured the peace
of 1648 against the Nuncio Rinuccini, but in the synod
at Jamestown in le.'iO, he bitterly opposed the Ormond faction. In 1651 he went on a deputation to
the Duke of Lorraine to solicit his assistance against
Cromwell, and to offer him the protectorship of Ireland, but this mission having proved a failure he remained on the Continent. It is not clear whether it

notably at Paris and Ghent. During this portion of
his life he published many pamphlets on Irish affairs,
which are extremely valuable for the elucidation of
the history from the outbreak of the war till 1675. In
his last years he appears to have officiated as assistant
to the Bishop of Ghent, and in that city he died, aged
seventy-three years. There, too, a magnificent mon-

ument was

raised to his

memory.

He was a man of great literary activity as is evident
from

numerous works.

Besides a course of philosstill in manuscript in March's Library, Dublin,
he published "Queeres propound by the Protestant
Party in Ireland concerning the peace now treated of
in Ireland" (Paris, 1644); "A Narrative of Clarendon's Sale and Settlement of Ireland, etc." (Louvain,
1668); "The Bleeding Iphigenia" (1674), and "The
Unkind Deserter of Loyal men and true friends", i. e.
his

ophy

Ormond

(Paris, 1676).

An

edition of his works

was

prepared by Samuel H. Bindon and was published at
Dublin, in 1846.
Brady, Episcopal Succession (Rome, 1867); Ware-Hariiis,
Antiquities of Ireland (Dublin, 1739-43); Rinuccini's Embassy
in Ireland, ed. Hutton (Dublin, 1873); Clarendon, History of
Irish Rebellion of 161,1 (Dublin, 1719); Gilbert, History of Irish
Confederation (Dublin, 1882-1891).

James MacCapfrey.
French Cathohcs in the United States.

—The

Bishop of Burlington, the Right Reverend Louis
de Goesbriand, in a letter dated 11 May, 1869, and
which appeared in "Le Protecteur Canadien", a
French newspaper then published at St. Albans, Vermont, made the following statement: "I am convinced from positive information, that when we say
that there are 500,000 French-Canadians in the
United States, the figures are far below the truth."
The sources from which the late prelate drew his information are unknown to the writers of this article,
but it is a fact that to-day the Diocese of Burlington
has a Catholic population of 76,000 souls, of which
50,000 at least are of French Canadian birth or origin.
It is also a fact that the French Canadian element has
increased, both naturally and by immigration, to such
an extent that it now numbers nearly 1,200,000 souls
in the United States, that it has made its influence felt
throughout the Eastern States, in all walks of life, and
furthermore that, in point of numbers, it is the
predominant element in several dioceses, and an
important part of the population in many others.
However, except in their own newspapers, or a few
little-known books, scarcely anything had been said of
the part taken by these immigrants in the civil and religious fife of their new country, untU, very recently,
they took into their own hands the task of reviewing
their history, of gathering statistics of their numbers,
and of recording their achievements and the progress
they have made in fifty years. The task is still far
from complete, but enough has been done to demonstrate the progress of the French Canadians and their
devotion to their Church and to their adopted counfirst

try.

The immigration of French Canadians to the
United States began before the War of American Independence (1775-83). French Canadians had then
already immigrated to New England, and we find
them in large numbers in the armies of Washington.
After the war the American Congress, in recognition of
their services and to prevent their being prosecuted

FRENCH
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Canada on the

cliarge of high treason, gave thcni
land on the shores of Lake Chaniphiin, where their
descendants are still to be found. That concession of
land, situated in the State of New York, has long been

In

known

as "the Refugees' Tract". In 1837, after the
rebellion in the Province of Quebec, a new immigration to the Eastern States took place, to the State of
Vermont, more particularly, where the "Patriots",
vanquished in battle, sought refuge with their famiBut the chief influx from French Canada to the
lies.
United States took place after the Civil War. Kotwithstanding the fact that they had at that time but
few organized parishes, the French Canadians were
here in sufficient numbers during the war to furnish
40,000 soldiers to the Union. The immigration at the
close of the war has been ascribed to many causes, the
most considerable of which are the unprecedented
industrial prosperity that followed the Civil \\'ar and
the inborn love of the French Canadian for travelling,
together with the desire to earn the high wages and to
share in the vast opportunities which the Republic
offered to its citizens.
Some writers and many of these in earnest have
gi\'en as the principal cause of this French Canadian
inunigration, three-fom-ths of which took place between 18(55 and 1800, the necessity in which the
farmers of the Province of Quebec found themselves of
seeking a new home after leading a life of luxury and
dissipation.
Undoubtedly this was true of some, but
the general moral character of the hundreds of thou-

—

—

sands who crossed the border is the best proof that the
true cause of this movement must be sought elsewhere. The Jesuit, Father Hamon, writing on this
subject, does not hesitate to say: "The rapidity with
which this immigration was accomplished, and the
ease with which tliese Canadians transplanted into a
foreign land, have immediately reconstructed the
Catholic mould of the parish that made their strength
in Canada; the energy shown by them in erecting
churches and convents, in grouping themselves together,

and

in organizing flourishing congregations,

supported ^Wthin by all that nourishes Christian
piety, protected without against pernicious influences
by the strength of association, and a press generally
well inspired; all these elements of Catholic life, organized within a quarter of a century in the very citadel of old Puritanism, seem to indicate a Providential
action as well as a Providential mission, the importance of which the future alone will reveal."
Those who do not look higher than material considerations in studying the causes of national movements
will not give much credence to this opinion of Father
Hanion. Nevertheless it is to-day a fact recognized
by noted economists, that the French Canadians, now
better known in the Republic under the name of
French Americans, are, as labourers and artisans, the
most solid and reliable pillar of industry in New ISngland. And New England has received within its
borders, more than two-thirds of their total immigration.
As Catholics, it is obvious that they have
played a role no less important, as may easily be seen
by the perusal of Catholic Directories. Father Hamon classifies the French Canadian immigration as
temporary, fluctuating, and permanent. Figures
show the relative importance of each of these classes
and demonstrate the spirit which animated the whole
movement. The temporary immigration comprised
a class of farmers who eamc'to the United States with
the avowed intention of going back to their old homes
as soon as they had saved enough money to clear their
farms from mortgages and all other financial incumbrances. This class became less numerous from day
to day; so much so, that it was practically unnoticeable, as early as 1880.
In many cases the intention of
returnitig 1o the old home was never carried out.
Frer)uently this class, by revealing to their neighbours
the opportunities offered across the border, induced

many

follow in their footsteps. As to the
fluctuating inunigralion, only a mere mention is necessary.
Always on the move, from one country to the
other, from city to city, from mill to mill, those who
formed this class led that kind of life which relies, as
Father Hamon says, on the Providence of God for its
of

them to

support. This roving class is still less numerous than
the temporarj' group, and it is to be found not only in
newcomers, but in settled populations as
The permanent immigration has been the most
well.
numerous, and, naturally, the most substantial. It
is these permanent French Canadian immigrants who
have organized parishes and parochial schools, erected
churches and convents, and now constitute the labouring power par excellence in all the industrial centres of
New England. Most of them, if not all, came from
the rural districts of Canada, especially from the Eastem townships, from the Dioceses of Trois Rivieres and
Rimouski, and from the Counties of Beauce, BelleTheir farms had
chasse, and others on the borders.
become insufficient to support large families; in the
the
land they occuEastern townslnps their titles to
pied were disputed, and they were forced to give up
the fruit of many years of labour; they were the victims of the indifference shown by their Governments,
both Provincial and Federal, towards colonization and
the opening up of new farming districts. The increasing population was thus compelled by circumstances,
to look elsewhere, for more land and greater opportunities.
At the same time, the reports sent home by
those who had taken part in the earlier immigration
had widely advertised throughout the whole Province
of Quebec, the material advantages of the United
This migration was called at the time "the
States.
desertion of the Fatherland ".
But those who spoke
thus were forgetful of the historical fact, that the
French of America have from the very beginning felt
perfectly at home in the whole northern part of the
continent, on the soil of which their missionaries, their
coureurs des bois, explorers, and warriors have left
their footprints broadcast.
In spite of all opposing
efforts, hundreds of thousands of French Canadians,
most of them farmers, between 1870 and 1890, left
their rural occupation to adopt the more arduous life
of the New England factories and the various indusThis movement took
tries of the A\'estern States.
place quietly, slowly, without creating any disturbIt was, in a certain
ance, and almcst unnoticed.
sense, a repetition of that other movement which,
advocated by Horace Greeley, sent toward the Golden
Gate so many young men of the East.
Doubtless, this depopulation on a large scale was a
great loss to Canada, where the emigrants might have
founded families of colonists. But the nature of this
emigration was such that it could not be checked by
all classes of

special legislation.
The movement had set m,
was too late to forestall an event prepared by
years of economic conditions misunderstood or
wilfully ignored.
The stream had found its way
across the borders, where new industries, phenomenal
opportunities, and advantages imheard of before, were
ready to absorb and utilize this new and valuable
power of production.
In order to present a strictly accurate idea of the
importance of the French American element, both
nimierically and from a Catholic standpoint, the
following sources of information have been used for
this article: (1) the Twelfth Census of the United
States (1900); (2) local enumerations made in New
England since 1900, and as late as the present year
(1908); and (.3) the Catholic Directory of the United
States.
The accompanying table, compiled from the first
of these three sources, shows, first, the number of
French Americans born in Canada and, secondly, this
first class combined with those of whom at least one
parent was born in Canaila,

any
and
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Distribution of French American::
Foreignborn.

Maine
New Hampshire

30,908.
44,420.
14,924.

Vermont
Massachusetts

Rhode

134,416
31,533
19,174
27,199
1,118
1,468

Island

Connecticut

New York
New Jersey
Pennsylvania
Totals for North
lantic Division

Parentage.

57,682
73,359
40,097
244,586
55,771
36,867
69,236
2,140
3,603

At

Delaware
Marj'land
District of Colimibia

Virginia
Virginia

West

North Carolina
South Carolina

305,160
41
87

97
104
72
36
31

Georgia
Florida
Totals for South At
lantic Division

Ohio
Indiana

80
88

Minnesota
Missouri

Iowa
North Dakota
South Dakota

1,378

7,034
3,242
24,477
75,584
27,981
32,406
3,536
5,613
6,512
3,516
3,003
5,547

1,519

3,162
1,138
1,039
1,485

Nebraska
Kansas
Totals for North Cen
tral Division

Kentucky
Tennessee

Alabama
Mississippi

Texas
Louisiana
Indian Territory

Oklahoma
Arkansas
Totals for South Central Division

Montana

Wyoming
NewMe-xico
Arizona

Utah
Nevada

198,451

136
119
89
75
400
253
48
179
161

397
312

Louis, St. Paul, Duliu>|iic, .Milwaukee, and Detroit, it
not difficult to undcrstami that in certain parts of
the country at least three generations of French
Americans have been recorded by the census of 1900
as native whites of native parents. How far short of
the actual number of French Americans are the figures
of the National Census, may be estimated by considering the local eiuunerations taken in the New
England States since 1900, with the following results:

211
141
1,004

759
173

Maine
New Hampshire
Vermont

702
411

91,567
84,011
58,217
366,879
76,775
46,083

Massachusetts
1,460

4,110

Rhode

3,516

5,725

Connecticut

Idaho
Washington
Oregon

1,899

California

2,410

874

723,532

Total

270
264
505
486
846

figures, compared with the tot^l (508,362) of
those given in the Census of 1900 for the same six
States, show an excess of the local over the national

These

enumeration of 215,170 persons, or more than 42.3
per cent, for New England alone. This excess, ex-

3,862
2,169
5,392

Western
10,791.

Island

385
2,300

22,204

The

figures given for Louisiana are, of coiu-.se,
exclusive of all other inhabitants of French extraction
those relating to California are exclusive of the large
population of immigrants from France established
that State, more especially in the city of San Francisco.
There were also, 115 persons of French Canadian
parentage in Alaska, and 4 in Hawaii, besides 502
persons of the same parentage in the military and
naval service of the United States, stationed abroad
and not credited to any State or Territory. Combining with these small figures the totals for the five

m
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divisions given in the last column of the table, we get
the grand total of 810,105 persons of French Canadian
parentage living under the United States Flag. But
these figures only represent the first and second generations, i. e. original immigrants still living, and their
immediate descendants. In this connexion the
director of the census says: "A small number of the
persons reported as of foreign birth, are themselves
of native parentage, so that, to a very small e.xtent,
the number of persons of foreign birth reported at
each census is not included in its entirety in the number of persons reported as of foreign parentage. The
figures are sufficiently comparable, however, to .show
the large body of population which must be added to
the foreign born element itself in order to ascertain,
even appro.ximately, the number of persons of foreign
extraction at any of the census periods considered.
Moreover, this is the best figure that can be given as
expressing the element of our population which is of
foreign extraction, as the census inquiry does not go
beyond the immediate parents of each person enumerated, and it is impracticable, at least imder present
conditions, to endeavor to determine the origin of the
people beyond a single generation."
It is obvious, that an inciuiry which does not go
beyond the immediate ancestors of each person enumerated cannot convey an exact idea of the real number
of those who may still be distinctly classified as French
Americans, even though both of their parents may
have been born in the United States. And when it is
remembered that the French Canadians were early
settlers in the northern part of the State of New York,
that they were, practically, the first settlers of the
State of Maine, and had found their w-ay into Vermont
as early as 1S30; that French Canadians were the
pioneers of the Wcsti rii Stufcs. where they founded,
or assisted in foundinu. i;ri:ii cities like Chicago, St.
is

77,019

150
960
84
153
128
222
395

Colorado

77
178
236
194
165
69
56
203
200

636

948

Wisconsm

583,341

2,903

9,129
32,483
10,091
12,063
1,059

Illinois

Michigan

Totals for
Division

Of Foreign

plained in part by the fact that the census inquiry of
1900 was limited to only two generations, is also attriljutable to the continuous flow of immigration and
in greater measure to the large birth-rate which is still
mamtained among the French Americans, it having
been scientifically established that the French Canadians at least in Canada double their numbers by
natural increase every twenty-six years. Taking
into consideration the increase (42.3 per cent) shown
by the enumerations in New England over the figures
given by the National Census, and also bearing in
mind the fact that the figures quoted above do not
include the French from France (reported as being
265,441 by the census of 1900) and the French-speaking Belgians, scattered throughout other States than
those of New England, we may conclude that the
French Americans in the United States to-day number

—
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of whom nearly 1,200,000 can be
French Canadian extraction. As this
immigration of French Canadians was almost exclusively an immigration of Catholics, we are led to inquire what provisions were made for them in the

more than 1,500,000,
classified as of

different dioceses.

The French Canadians had left behind them in
Canada a perfect Catholic organization, with parishes
flourishing in all parts of the province, with episcopal
an organizasees in Quebec, Ontario, and the West
tion comprising to-day many ecclesiastical provinces
with archbishops, bishops, a numerous clergy, both
secular and regular, as well as educational and chariIt was not to
table institutions of the highest order.
be expected that the immigrants should find in their
new country the religious organization they had
Nevertheless, they had to be
possessed in Canada.
provided for, and it became a serious problem for the
hierarchy, of New England especially, to determine
how these newcomers should be cared for spiritually.
The question of language stood in the way from the

—

very beginning. The French Canadians, though willing to become staunch Americans, did not know the
English language, and even when they had learned
their
it, they still preserved a strong attachment for
mother tongue. That this problem puzzled the
bishops of New England, is shown by the time taken
for its solution, and by the fact that in some instances
they were reluctant, or often unable, to deal with the
situation in the only proper way, which was, to give
to these people priests of their own tongue and nation-

this problem is not adequately
was feared at the beginning, as it is feared
now in some quarters, that to grant to the French
Canadian immigrants priests of their own tongue and
nationality would encourage them to form a sort of
ality.

solved.
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1856, and that of St-FranQois-Xavier at Winooski, in
1868.
In the Diocese of Springfield, Massachusetts,
the parish of Notre-Dame du Bon Conseil, at PittsIn all, 22 parishes were
field, was organized in 1867.
organized by French Americans from that date to
1800, besides 15 parishes of mixed population, wherein
the French Catholics were associated with their EngIn the Diocese of Provilish-speaking brethren.
dence, R. I., the parish of St-Jacques, at Manville,
was organized in 1872, that of the Precieux Sang, at
Woonsocket, in 1873, and that of St-Charles, at ProviIn the Diocese of Hartford, Conn.,
dence, in 1878.
the parish of St-Laurent, at Meriden, was organized in
1880, and five other parishes between 1880 and 1889.
In the Diocese of Boston, the parish of St-Joseph, at
Lowell, was organized in 1869, and that of Ste-Anne,
In the Diocese of Portland,
at Lawrence, in 1873.
Maine, the parish of St-Frangois de Sales, at Waterin
1869, that of St-Pierre, at
organized
ville, was
Lewiston, in 1871, that of St^Joseph, at Biddeford, in
St^Augustin,
at Augusta, in 1888.
of
and
that
1872,
In the Diocese of Manchester, New Hampshire, the
parishes of St^Augustin, at Manchester, and St-Louis,
at Nashua, were organized in 1872. Similar results
were accomplished in the Dioceses of Ogdensburg,
Albany, and Syracuse, and in the Western States.
The accompanying table shows the actual religious
organization of the French-American CathoHcs in New

England

— their clergy, parishes,

Religious Organization in

Even to-day
It

state within the state, thereby causing great harm
to the nation as a whole. Time has shown the fallacy
The patriotism of the French
of that argument.
American element is undisputed. They possess the
sterling civic qualities desirable and necessary to
As a
promote the best interests of the republic.

matter of fact, the French Canadian immigration has
created no new state in the state; and the French
Americans have willingly learned the English language
while remaining as closely attached as ever to their
mother tongue, in which they see the best safeguard of
their faith.

The progress accomplished for God and country
through the organization of French American pari.shes
all over New England is the conclusive proof of their
It proves, at
excellency from every standpoint.
the same' time, that further progress, religious and
patriotic, can be accomplished by pursuing the same
At first, it w-as necessary to call priests
policy.
from the Province of Quebec. That policy, inaugurated in the Diocese of Burlington in 1850, by the
lamented Bishop de Goesbriand, has proved to be a
These
blessing wherever it has been carried out.
early French Canadian missionaries, of whom many
understood
their
are "still living, knew their people,
character and customs, had the same mentality as
flouri.shorganizing
their flock, and easily succeeded in
As early
ing parishes entirelydevoted to the Church.
as 1S!)0 Father Hamon notes that these newcomers
already possessed 120 churches and chapels, ministered to by Canadian priests, and 50 large schools,
affording education to more than 30,000 children.
Let us recall a few dates which mark the beginning of
this new impulse given to the Catholic Church in the

United States.
The first I'ronch American parish in the ITnited
States, after tlie foundation of Detroit, Michigan, was
that of St. .lo.seph, at Burlington, Vermont, founded
28 April, 18.')(), with the Rev. .Joseph Qu6villon as first
pastor.
In tlie same state, the parish of the Nativit6
de la Sainte-Vierge, at Swanlon, was organized in

Diocese

etc.

New England
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Female Religious

in

Total in

Boston
Burlington
Fall River
Hartford
Manchester
Portland
Providence
Springfield

Totals

These 1985

New England

AH

Communities

Diocese

women

1567
268
322
1115

In French
Communities

200

435
482
551
792

115
254
219
300
355
222
320

5532

1985

are distributed in 30 different orders, bearing the following names: Congregation de
Notre-Dame de Montreal, Filles de Marie (France),
Soeurs de Ste-Croix de Montreal, Soeurs de la Providence de Montreal, Soeurs de la Presentation de Marie
de St-Hyacinthe, Soeurs de Ste-Anne de Lachine,
Soeurs Crises de Montreal, Soeurs de la Merci, Soem-s
Crises d'Ottawa, Soeurs de I'Assomption, Soeurs du
Bon Pasteur de Quebec, Sceurs Dominicaines, Soeurs
Franciscaines Missionaires de Marie, Sceurs Crises de
St-Hyacinthe, Soeurs de J^sus-Marie de Sillery, Ursulines des Trois Rivieres, Congregation Notre-Dame
(Villa Maria), Sceurs de la Sainte Union des Sacr^sCceurs, Sceurs du Saint-Esprit, Sceurs du SaintRosaire, Filles de la Sagesse, Petites Soeurs des
Pauvres, Soeurs de St-Joseph (Le Puy), Soeurs du
Sacre-Cceur, Soeurs de St-Joseph (Chamb^ry), Soeurs
Servantes du Coeur ImmacuM de Marie, les Fideles
Compagnes de J^sus, Sceurs du Bon Pasteur (.\ngers),
Petites Sceurs Franciscaines de Marie (Malbaie),
Dames de Sion. The most important of these are:
the Sceurs de Ste-Croix, with 18 convents and 149
members; Soeurs Crises, with 17 convents and 268
members; Soeurs de la Presentation de Marie, with 16
convents and 193 members; Sceurs de J^sus-Marie,
with 19 convents and 171 members.
There are a few communities of brothers: Freres de
la Charite de St-Vincent de Paul, 27 members; Freres
Mari.stes d'Iberville, 47;
Freres de St-Gabriel, 7;
Freres des Ecoles ChrC'tiennes, 7; Freres du Sacr^making a total of 119 members. BeCoeur, 31
sides these orders entirely devoted to education, the
regular clergy has been given charge of a number of
parishes which stand to-day among the most numerous and flourishing. For instance, the Dominican
Order has two parishes, Ste-Anne, at Fall River,
Massachusetts, and St-Pierre, at Lewiston, Maine.
The Oblates are established at Lowell, Mass., and
Plattsburg, N. Y.; the Peres de la Salette, in Connecticut and Massachusetts; the Peres du Sacre-Coeur, in
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proving himself a worthy successor to Bishop de Goesbriand.
Among the living there are scores of others
who liave been true pioneers of the Faith, and to
whom is due great credit for having so well organized
a new and loyal membership of the Church in the
United States. Recently one of their number has
been elevated to the See of Manchester, New Hampshire, in the person of the Right Rev. George Albert
Guertin, consecrated 19 March, 1907.
The religious orders of men and women have been
worthy co-labourers with the priests in the building-up
of parishes.
To them have been entrusted the education of children and the care of the sick and orphans.
This mission has been especially well fulfilled in the
French American parishes, where the convent of the
Bisters and the school of the brothers are the necessary
complements of the church itself. One does not go
without the other, and as a rule the school is built
before the church and is used for a church also. The
number of members in the different religious communities of women is given in the accompanying table.

Rhode

Island and Massachusetts; the P6res Maristes
in Massachusetts.
The French Americans have 133 parochial schools,
which 54,9,s:! children receive Christian education.

m

Catholic rARocHi.\L Schools in
Diocese

New England
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Haverhill, Mass. These newspapers are thoroughly
Catholic in spirit, as well as sincerely American.
Their editors and publishers met in convention, at
Woonsocket, R. I., on 25 September, 1906, and
organized the Association des Journalistes FrancoAmericains de la Nouvelle Angleterre. At that meeting they adopted resolutions asserting their loyalty
to the republic, and advising the French Americans
to show themselves true and sincere American citizens,
to promote naturalization, to preserve their mother
tongue, to learn the English language, to maintain
parochial schools, wherein both languages should be
taught on an equal footing, and to ask for priests of
their own nationality to be their pastors.
The resolutions also requested the Holy See to appoint, when
feasible and proper, bishops of their nationality,
familiar with both the English and French languages,
in all dioceses in which the French Americans constitute the majority of the Catholic population.
The
first French newspaper to appear in the United States
w-as " Le Courier de Boston", which was published
weekly during a period of six months in 1789, the first
number appearing on 23 April, and the last on 15
October. The editor and publisher was Paul Joseph
Gu^rard de Nancrede, later a bookseller and stationer
at Boston, and instructor in French at Harvard University from 1787 to 1800.
The next French American newspaper was published in 1825, at Detroit, under
the title of " La Gazette Franc;'aise", which issued only
four numbers.
In 1817, the Detroit Gazette published a PVench column during four months and then
abandoned the venture. The second French American newspaper in New England was "Le Patriote",
published at St. Albans, VernionJ, in 1839. Since
that time nearly 200 newspapers published in the
French language have appeared and disappeared,
leaving only those mentioned above.
French American activity, while effectively applied
to the enterprises of religion, education, and the press,
has not neglected provident organizations. The first
French institution of this kind was the Soci^t6 de
Jacc|ues Cartier, founded in St. Albans, Vermont, in
1848, while the Society St-Jean-Baptiste of New York,
organized in 1850, is still in existence. In 1868 they
had 17 benevolent societies, and since then they have

organized more than 400 others, of which about 142
are still in existence.
Moreover they have established
federations, which have more than four hundred and
fifty councils or branches, with thousands of members.
To these organizations are due, in a great measure,
the existence and prosperity of the most of the parishes.
Many of them have inserted in their by-laws
articles recommending naturalization.
To obtain
membership in any one of them the applicant must,
in all cases, be of French origin and a practising
Catholic.
The local societies which still survive are
distributed among the different states as follows:
Massachusetts, 62; Vermont, 18; New Hampshire, 25;
Maine, 12; Rhode Island, 11; Connecticut 14 making a total of 142.
It was in 1900 that, in response to
the acknowledged need of a central organization
embracing all the groups of the French race in the
United States, the Union St-Jean-Baptiste d'Am^r-
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ique was organized, with headquarters in Woonsocket,

R. I., through the federation of a considerable number
of the local societies.
This move has proved to be a
very wise one, as is shown by the rapid growth of the
new society, which has enrolled over 19,500 members
in eight years.
The Association Canado-Am^ricaine
of Manchester, New Hampshire, established in 1896,
tias a membership of over 11,000 and is working along
the same religious and patriotic lines.
In 1906, a new
society, the Ordre des Forestiers Franco-Am6ricains,
was formed by the secession of a few thousand members from the Foresters of America, and it now comprises 40 courts.
All the French American societies,
with the exception of the Forestiers, give life insur-

ance, and, without exception, they provide for sick
benefits.
Millions of dollars have been distributed by
them to the widows and orphans of their members
and to their sick fellow-members. The Society des
Artisans Canadiens-Fran^ais, though a Canadian
Society, and the Soci^te L'Assomption, a society of
French Acadians drawing the greater part of its
membership from the maritime provinces, also have
members in the United States and are therefore included in the accompanying table, which shows the
number of councils or courts and the membership of
the four national societies in New England.

Membership

of National Societies
Councils
or Courts

L'Union St-Jean-Baptiste d'Amerique
Association Canado-Am^ricaine
Ordre des Chevaliers de Jacques Cartier
Ordre des Forestiers Franco-Americains

255
159

Artisans Canadiens-Frangais

100
17

L'Assomption

Members

19,576
11,158

4

897

40

8,500
15,000
1,500

These societies are all Catholic, and in 1905 the
Union St-Jean-Baptiste d'Amerique and L'Association
Canado-Americaine were instrumental in organizing
the Society Franco-Am^ricaine du Denier de StPierre, whose sole object is to collect funds for the
Holy See. The Sociit^ Historique Franco-Americaine, incorporated under the laws of the State of
Massachusetts, was organized at Boston in 1899, "for
the purpose of encouraging the careful and systematical study of the history of the United States, and
especially to bring forth in its true light the exact part
taken by the French race in the evolution and formation of the American people".
With this end in view
this society has met regularly twice a year since its
organization. Noted American historians and writers,
as well as several from France and Canada, have delivered before it addresses which have contributed in
no slight measure to enrich the store of French Ameri-

can historical literature. Another organization which
seems destined to play an important role, at least
among the French Americans of to-morrow, is the
Association Catholique de la Jeunesse Franco-Am^ricaine, which was formed at Baltimore, Maryland, 4
January, 1908, by twenty-two young French Americans who were students in various universities of that
city.
This organization aims first of all to form true
sons of the Catholic Church and useful citizens of the

American Republic.

Piety, study, and action constitute its threefold motto.
Its first congress, held at
Worcester, Massachusetts, 23 and 24 August, 1908,
was attended by delegates from circles formed in
different

New England

localities.

Besides the admirable work they have accorapUshed

by means

of their parishes, press, and societies, and in
order to render their efforts more effective, the French
Americans have held at different times conventions
called for various purposes.
The first of these gatherings, destined to promote the interests of the mutual
benefit societies then existing, and held under their
auspices, took place at New York City, in 1865.

Thereafter similar conventions were held annually,
the year 1877 excepted, until 1881, as follows: 1865,
New York; 18G9, Detroit; 1873, Biddeford, Maine;
18G6, New York; 1870, St. Albans, Vermont; 1874,
New York; 1867, Trov; 1871, Worcester. Mass.; 1875,
Glens Falls, N. Y.; 1868, Springfield, Mass.; 1872,
Chicago, 111.; 1876, Holvoke, Mass.; 1878, Troy,
N. Y.; 1879, Boston, Mass.; 1880, Northampton,
Mass.; 1881, Lawrence, Mass. Since 1880 there have
been six general conventions of French Americans, to
which all the groups of this element, as well as all their
societies, were inviteil to send delegates.
These national gatherings took place as follows: 1880, Springfield, Mass.; 1882, Cohoes, N. Y.; 1884, Troy; 1886,
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Americans in New ImihIiuhI and Ihc Sl:itc of New
York met in a "Congress" at S|iiiiiglicld, Mass. The
four great subjects of deliberation were naturalization,
benevolent societies, education, and the religious
situation, and the spirit of the numerous and forcible
addresses made on these heads is fittingly and admirably reflected in the resolutions. This congress, undoubtetlly the most successful gathering of French
Americans held up to that time, appointed a permanent commission consisting of the president of the
congress and two delegates from each state represented, authorizing it to take all necessary measures
for putting the resolutions of the congress into effect,
and giving it the power to call another congress, local
or general, according to its discretion.
Besides these general conventions, others have been
held at different times and places for the purpose of
considering a particular question or the interests of the
French Americans of a particular state or diocese.
For instance, the F^rench Americans of Connecticut
have held eighteen conventions in the last twentythree years.
Political organizations have also flourished among citizens of French Canadian origin, and
naturalization clubs can be foimd in every city, town,
or village where they are sufficient in number to maintain such institutions.
In June, 1900, there was organized in the State of ]\Iassachusetts the Club
R^publicain Franco-Am^ricain, with headquarters at
Boston, at the first banquet of which, in April, 1907,
Hon. Charles J. Bonaparte, a member of the Roosevelt
Cabinet, was the guest of honour. The French Americans, in 1890, had 1.3 representatives in the Legislatures of Vermont, Massachusetts, Rhode Island, Connecticut, and New Hampshire, besides numerous
public servants in the city councils and the mimicipal
administrations; in 1907 they elected senators in
Maine, Massachusetts, and Rhode Island their representatives in New England numbered, in 1907, as
;

follows:

Maine

5 Representatives 2 Senators

... 6
NewHamp.shire. 18

Massachusetts

.

Connecticut

2

Rhode

4

—a

Island ....

"

"
"

"
"

.

"

"

1
..

2

.

"

Senators and 35 Representatives.
In
many instances their candidates for high political
honours have been successful at the polls. Such has
been the case with the Hon. Pierre Broussard, Congressman from Louisiana; the Hon. Aram J. Pothier,
of Woonsocket, R. I., elected governor of his state in
total of

.5

November, 1908, after having been its lieutenantgovernor and mayor of his city; the Hon. Ad^lard
Archambault, also of Woonsocket, and who has likewise
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Rutland, Vermont; 1888, Nashua, N. H.; 1893, ChiIn October, 1901, delegates (to the number
cago, 111.
of 742) of the various groups and societies of French

the offices of lieutenant-governor and
mayor; Judge Joseph A. Breaux, of Louisiana;
Pierre Bonvouloir, of Holyoke, Mass., whose service as
city treasurer covers a period of fifteen consecutive
years; Hugo A. Dubuque, of FaU River, Mass., exmember of the Massachusetts Legislature, and city
solicitor; Alex. L. Granger, of Kankakee, 111., district
attorney; Aime E. Boisvert, of Manchester, N. H.,
district attorney; and Arthur S. Hogue, of Plattsburg,
N. Y., also district attorney. Studying an earlier
Eeriod, we find the names of Pierre Menard, first
ieutenant-Governor of Illinois; the Rev. Gabriel
Richard, second Congressman from Michigan (the
only Catholic priest who ever sat in Congress), and
Louis Vital Bougy, United States Senator from Wisconsin.
At the present time, prominent among those
who serve the country abroad are the following French
Americans: Arthur M. Beaupr{S (Illinois). Envoy Extraordinary and Minister Plenipotentiary to the Netherlands; Alphonse Gauhn (Rhode Island), Consul-

France; Eugene L. Belisle
(Massachusetts), ('onsul at Limoges, France; Pierre
Demers (New Hampshire), Consul at Bahia, Brazil;
Joseph M. Authier (Rhode Island), Consul at Guade-

General at Marseilles,
P.

loupe,

West

Indies.

In civil life, belonging to the generation departed
for a better world, though their names are still present
to the memory of their fellow-citizens and compatri-

were Ferdinand Gagnon, of Worcester, Mass., the
father of French American journalism; Dr. L. J. Martel, of Lewiston, Maine, his worthy associate in the
advancement of the FVench American element in the
New England States; Major Edmond Mallet, of Washington, D. C, recognized as an authority upon the
history of the North-West, and whose library (preserved intact by L'Union St-Jean-Baptiste d'Am(5rique) is the largest and most complete collection of
documents relating to the French Americans ever
gathered; FriSdi^ric Houde and Antoine Mousette,
pioneer journalists; Judge Joseph LeBoeuf, of Cohoes, N. Y.
Pierre F. Peloquin, of Fall River, Mass.,
and a score of others who for years had been foremost
among their compatriots as champions of their rights,
ots,

;

both

civil

and

religious.

To sum up, the record of the French Americans in
their new country has been such that prominent men
of native origin, writers and politicians of note, have
sung their praise on more than one occasion. In this
respect, one will readily remember the homage paid
them upon different occasions by the late Senator
Hoar, of Massachusetts, as well as the marks of high
esteem shown them by governors and members of Congress.
As recently as 20 March, 1908, Senator Henry
Cabot Lodge, of Massachusetts, speaking on "Immigration" before the Boston City Club, made the following statement: "Later than any of these (movements of immigration) was the immigration of French
Canadians, but which has assumed large proportions,
and has become a strong and most valuable element
of our population.
But the French of Canada scarcely
come within the subject we are considering, because
they are hardly to be classed as immigrants in the
accepted sense. They represent one of the oldest
settlements on this continent. They have been, in
the broad sense, Americans for generations, and their
coming to the Ignited States, is merely a movement
of Americans across an imaginary line, from one part
of America to another."
In truth, the sentiment of
hostility and suspicion, which rebuketl the French
Americans at their arrival in the republic, has subsided before their splendid conduct and magnificent
spirit, and is replaced to-day by that tribute of respect which mankind acknowledges as due, and never
fails

to grant, to

men

of talent, industry, generosity,

and patriotism.
L. K. Laplamme.
David E. Lavigne.
Arthur Favreau.
See Indo-China, French.
See France; Revolution.
J.

filled

J.

French Indo-China.
French Revolution.

Freppel, Charles-Emile,

b.

at Ober-Ehnheim,

He
June, 1827; d. at Paris, 22 Dec, 1891.
of Angers, France; and deputy from
Finistere.
He began his studies at a school in this
and at seventeen he had received his
little town;
baccalaureate degree, and entered the seminary of
Strasburg. where he received the subdiaconate at the
hands of Mgr Roess in 184S, and was at once appointed to the chair of history. Subsequent to his
ordination to the priesthood in 1849, he took a noteworthy part in the discussions of Bonnetty and Maret
on the subject of traditionalism. He passed a brilliant examination which secured for him the degree of
doctor at the Sorbonne, and after a competitive examination he was named chaplain of the church of
Ste-Genevieve at Paris. Here he delivered a course of
Alsace,

1

was Bishop
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sermons on the " Divinity of Jesus Christ " which have
since been pubHshed in book form.
He conducted tlie
Advent and Lenten exercises at the Madeleine and

work on the French Revolution (Paris, 1889), and
"Bossuet et I'^loquence sacr^e au XVII'°"> siecle"

afterwards at the churches of St-Rocli, Ste-Clotilde,
St-Louis d'Antin, at Notre-Dame-de-Lorette, and
St-Germain I'Auxerrois. His early discourses were
published in 1869, in two volumes. Having been apEointed to the chair of sacred eloquence at the Soronne, he conducted a series of scholarly studies on
the Apostolic Fathers and the Christian apologists.
They fill ten volumes (4th ed., Paris, 1885). In 1867
Napoleon III invited liim to preach the Lenten sermons at the Tuileries, and these discourses have been
published in a volume entitled " La Vie Chretienne".
It was about this time that Renan's "Vie de Jesus"
provoked such a storm of controversy. Mgr. Freppel
pulilislied a reply to the work, his " Examen critique
'Ip la Vie de J^sus de M. Renan" (Paris, 1863), which
was perhaps the

;
Idem. Les grands (vfouea
{Paris, 1893); VEUiLLOTin/' C/niners. Dec, 1891. See also lives
of Freppel by Lesur and Bournand (Paris, 1893), tJoRNUT
(Paris, 1893), Tailliez (Paris, 1904).

best refutation of
the theories expounded by the
French free-thinker.

Pius IX,

who

was then making
jjreparations

for

the Council of the

Vatican, summoned the Abb6
Freppel to

Rome

to assist in the

work of drawing
up the schemata
(drafts of decrees).

The

pope

thus

showed

his appreciation of Freppel's learning and

accomplishments,
Gharles-Emile Freppel

and appointed
him to the Bishop-

Angers, rendered vacant by the death of Mgr.
Angebault. He received the episcopal consecration at
IS April, 1870. Later there was shown a disposition to elevate him to the metropolitan See of
Charab^ry; but he declined with the same modesty
which, in 1SS5, caused him to implore those, who, with
ric of

Rome,

M. Jules Ferry, desired

his elevation to the dignity of
the cardinalate, to discontinue tlieir efforts on his beLTpon his return from Rome he proved himself,
half.
by his defence of his country, as good a patriot as at
the council he had shown himself an able theologian.
In 1871, he accepted the candidature for one of the
electoral divisions of Paris.
He was defeated because
of the ill will which the liberals had borne him since the
council, at which, according to them, he had shown
himself too ultramontane.
In 1880, the electors of
Finistere asked him to act as their representative; he
was elected by a large majority to this position of
His first speech in t!ie French Chamber was a
trust.
vigorous protest against the expulsion of the Jesuits.
For eleven years the bishop-deputy {eveque depute)
was the most attentively-heard orator in the Chamber,
treating with equal authority the most diverse subjects, and such as would seem farthest removed from
his ordinary stutlies.
While he did not bring about
the triumph of justice to the extent he desired, he
defended it nobly though running violently counter to
the prejudices of that assembly. He won even the
esteem of his enemies, and M. Floquet was one day
able to re-echo the plaudits not only of the Chamber
but of the whole of France. His " QSuvres pol^miques "
and his "Oratoires" have been collected in seventeen
volumes (Paris, 1869-88). Almost all the great
religious, political, and social questions which engaged
men's minds at that time are here treated. Amongst
his numerous other writings should be mentioned his

(Paris, 1894).
KicARD. Mgr. Freppel (Paris, 1892)

Louis Lalande.

Frequent Cotmnunion.

— Without specifying how

often the faithful should communicate, Christ
simply bids us eat His Flesh and drink His Blood,
and warns us, that if we do not do so, we shall not
have life in us (John, vi, etc.). The fact, however,
that His Body and Blood were to be received under
the appearances of bread and wine, the ordinary daily
food and drink of His hearers, would point to the
frequent and even daily reception of the Sacrament.
The manna, too, with which He compared "the bread
which He would give", was daily partaken of by the
Israelites.
Moreover, though the petition "give us
this day our daily bread" does not primarily refer to
the Eucharist, nevertheless it could not fail to lead

men

to believe that their souls, as well as their bodies,
stood in need of daily nourishment. In this article
we shall deal with (I) the history of the frequency of
Holy Commimion, (II) the present practice as enjoined by Pius X.
I. HisTOKY.
In the early Church at Jerusalem the
faithful received every day (Acts, ii, 46).
Later on,
however, we read that St. Paul remained at Troas for
seven days, and it was only "on the first day of the
week" that the faithful "assembled to break bread"
(Acts, XX, 6-11; cf. I Cor., xvi, 2).
According to the
" Didache " the breaking of bread took place on " the
Lord's day" (rara KvpiaKTjv, c. xiv).
Pliny says that
the Christians assembled "on a fixed day" (Ep. x);
and St. Jastin, "on the day called Sunday" (tj toO

—

ifKlov \eyoij.4vTi

rfiiipq.,

ApoL,

I,

Ixvii, 3,

7).

It

is

in

Tertullian that we first read of the Liturgy being
celebrated on any other day besides Sunday (De Orat.,
Daily reception is menc. xi.x; De Corona, c. iii).
tioned by St. Cyprian (De Orat. Domin., c. xviii in
P. L., IV, 531); St. Jerome (Ep. ad Damasum); St.

John Chrysostom (Hom.,
Ps. cxviii,

viii,

XVI,

iii

in

Eph.) St. Ambrose
;

(in

28 in P. L., XV, 1461, 1462); and
"De Sacramentis" (V, iv, 25; P. L.,

26,

the author of the
452).

It should be noted that in the early Church and in
the patristic ages, the faithful communicated, or at
any rate were expected to communicate, as often as
the Holy Eucharist was celebrated (St. John Chrysostom, loc. cit.; Apostolic Canons, X; St. Gregory the
Great, Dial. II, 23). They received even oftener, since it
was the custom to carry away the Sacred Elements and
communicate at home (St. Justin, loc. cit. Tertullian,
"Ad Uxorem", II, v; Euseb., "Hist. Eccl.", VI, xliv).
This was done especially by hermits, by dwellers in
monasteries without priests, and by those who lived at
a distance from any church. On the other hand, we
find that practice fell far short of precept, and that the
faithful were frequently rebuked for so seldom receiving the Holy Communion (see especially St. John
chrysostom, loc. cit., and St. Ambro.se, loc. cit.). St.
;

Augustine sums up the matter thus: "Some receive
the Body and Blood of the Lord everyday; others on
certain days in some places there is no day on which
the Sacrifice is not olTered in others on Saturday and
;

;

Sunday only;

in others on Sunday alone (Ep. liv in
P. L., XX^^III, 200 sqq.).
Whether it was advisable
for the faithful, especially those living in matrimony,
to receive daily, was a question on which the Fathers
were not agreed. St. Jerome is aware of this custom
at Rome, but he says: "Of this I neither approve nor
disapprove; let each abound in his own sense" (Ep.
xlviii in P. L., XXII, 505-6; Ep. Ixxi in P. L., XXII,
672).
St. Augustine discu.sses the question at length,
and comes to the conclusion, that there is much to be
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on both sides (Ep. liv in P. L., XXXIII, 200
Good Christians still communicated once a
week, down to the time of Charlemagne, but after the
break-up of his empire this custom came to an end.
said

sqq.)-

St.

Bede bears witness

to the

Roman

practice of

com-

municating on .Sundays and on the feasts of the
Apostles and ilartvrs, and laments the rarity of reception in England (Ep. ad Egb. in P. L., XCIV, 665).
Strange to say, it was in the Middle Ages, "the

Ages of Faith"," that Communion was less frequent
than at any other period of the Church's histor>-.
The Fourth Lateran Council compelled the faithful,
under pain of excommunication, to receive at least
once a year (c. Omnis utriusque sexus). The Poor
Clares, by rule, commimicated six times a year; the
Dominicanesses, fifteen times; the Third Order of St.
Dominic, four times. Even saints received rarely:
St. Louis six times a year, St. Elizabeth only three

times. The teaching of the great theologians, however, was all on the side of frequent, and to some extent daily, Communion [Peter Lombard, IV Sent.,
Ill, Q.
dist. xii, n. 8; St. Thomas, Summa Theol.,

Ixxx, a. 10; St. Bonaventure, In IV Sent., dist. xii,
punct. ii, a. 2, q. 2; see Dalgau-ns, "The Holy Communion" (Dublin) part III, chap. i]. Various reformers, Tauler, St. Catherine of Siena, St. Vmcent
Ferrer, and Savonarola, advocated, and in many
instances brought about, a return to frequent reception. The Council of Trent expressed a wish
"that at each Mass the faithful who are present,
should communicate" (Sess. XXII, chap. vi). And
the Catechism of the council says: "Let not the
faithful deem it enough to receive the Body of the
Lord once a year only; but let them judge that Communion ought to be more frequent; but whether it be
more expedient that it should be monthly, weekly, or
daily, can be decided by no fixed universal rule" (pt.
As might be expected, the disciples
II, c. iv, n. 58).
of'St. Ignatius and St. Philip carried on the work of
advocating frequent Communion. \\'ith the revival
of this practice came the renewal of the discussion as
to the advisability of daily Communion. While all in
theory admitted that daily reception was good, they
differed as to the conditions required.
The Congregation of the Council (1587) forbade any
general restriction, and ordered that no one should be
repelled from the Sacred Banquet, even if he ap-

In 1G4.3, Arnauld's "Frequent Communion" appeared, in which he required, for worthy
reception, severe penance for past sins and most pure
love of God. The Congregation of the Council was
once more appealed to, and decided (1679) that though
universal daily Communion was not advisable, no one
should be repelled, even if he approached daily;
parish priests and confessors should decide how often,
but they should take care that all scandal and irreverence should be avoided (see Denzinger, " Enchiridion ",
10th ed., n. 1148). In 1690. Arnauld's conditions
were condemned. In spite of these decisions, the reception of Holy Communion became less and less
frequent, owing to the spread of rigid Jansenistic
opinions, and this rigour lasted almost into our own
day. The older and better tradition was, however,
preserved by some writers and preachers, notably
F^nelon and St. Alphonsus, and, with the spread of
devotion to the Sacred Heart, it gradually became
once more the rule. Difficulty, however, was raised
regarding daily Communion. This practice, too, was
warmly recommended by Pius IX and Leo XIII, and
finally received official approval from Pius X.
ILPractice. (a) The rules for frequent and daily

proached daily.

—

are laid down l>y the decree of the ( 'oiigregation of the Council "Sacra Tridentina Synodus"
(
(20 Dec, 1905). (1) " Frequent and daily 'ommunion
should be open to all the faithful, of whatever
rank and condition of life so that no one who is in the
state of grace, and who approaches the holy table with

Communion

.

.

.

;
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a right and devout intention, can be lawfully hindered
therefrom." (2) "A right intention consists in this:
that he who approaches the Holy Table should do so,
not out of routine, or vainglory, or human respect, but
for the purpose of pleasing God, or being more closely
united with Him by charity, and of seeking this
Divine remedj- for his weaknesses and defects".
Rule 3 declares that "it is sufficient that they (the
daily communicants) be free from mortal sin, with the
purpose of never sinning in future", and Rule 4 enjoins that "care is to be taken that Holy Communion
be preceded by serious preparation and followed by
a suitable thanksgiving, according to each one's
" Parish
duties ".
strength, circumstances, and
priests, confessors, and preachers are frequently and
with great zeal to exhort the faithful to this devout
and salutary practice" (Rule 6); two rules (7 and 8)
refer to the daily Communion in religious communities and Catholic institutions of all kinds; and
the last rule (9) forbids any further controversy on
the subject.
on frequent and daily
(b) Acts and Decrees of Pius
Communion. For two years these decrees or pronouncements foUow one another in theorder indicated

X

—

here.

—

30 May, 1905. On the eve of the Eucharistic Conindulgenced the "Prayer for
gress in "Rome, Pius
the diffusion of the pious custom of daily Communion",
distributed on the last day
and
pubhshed
which was

X

of the Congress.

4 June, 1905.—The Holy Father, presiding at the
closing of the Congress in" Rome, said: "I beg and
implore of vou all to urge the faithful to approach that
Divine Sacrament. And I speak especially to you,
dear sons in the priesthood, in oriler that Jesus,
the treasure of all the treasures of Paradise, the greatest and most precious of all the possessions of our poor
desolate humanity, may not be abandoned in a man-

my

ner so insulting and so ungrateful."
The decree of 20 December, 1905, has akeady been

summarized.
25 Feb., 1906. To gain the plenary indulgence,
granted to those who communicate five times weekly,
it is not necessarv to go to confession every week,
every fortnight, o"r every month; even less frequent

—

No "definite interval is given.
11 August, 1906.— The papal Brief "Romanorum
Pontificiim" grants indulgences and unusual privileges
to the Sacramental League of the Eucharist, which has
for its object the inducement of the faithful to adopt
By a
the practice of dailv or frequent Communion.
singular favour, all "confessors inscribed in this League
are urged to exhort their penitents to receive daily, or
almost daily, to obtain a plenary indulgence once a

recurrence will do.

week.

—

It was explained, on this date, that
15 Sept., 1906.
the decree of 20 Dec, 1905, applies not merely to
adults and the vouth of both sexes, but also to children
so soon as thev'have received their first Communion in
accordance -with the rules of the Roman Catechism,
that is to say, as soon as they manifest sufficient dis-

cretion.

—

,

.

,

,

Sick persons bed-ndden for one
7 Dec, 1906.
month, without some hope of prompt recovery, may
receive Holv Eucharist, even though they may have
broken thefr fast after midnight, by drinking something, as, for instance, chocolate, tapioca, semolina, or
bread soup, which are drink in the sense of the decree.

This mav be repeated once or twice a week, if the
Blessed Sacrament is kept in the house; otherwise,
once or twice a month.
25 March, 1907. The hierarchy are urged to secure
that there be held each year, in the cathedral church,
a special Triduum for the purpose of exhorting the
people to practise frequent Communion. In parish
churches one day will suffice. Indulgences are granted

—

for these exercises.

"

FRESNEL

—

question of Holy Communion. The following is an
extract from the Brief: "This [frequent Communion]
in trutli is (lie sliortest way to secure the salvation of
every individual man as well as that of society.
Hedlet, The Holy Eucharist, viii (London, 1907); De Zulueta, Noles on Daily Communion, 2nd ed. (London, 1907); FerRERES, The Decree on Daily Communion, tr. Jimenez (London,
1908); de Segur, La Trts Sainte Communion in CEuvres (Paris,
1872), III, 417 sqq.; Frassinetti, Teologia Morale (Genoa,
1875), II, 53 sqq.; Godts, Exagerations Historiques et Theologiques concemant la Communion Quotidienne (Brussels, 1904);
Chatel, Drfcih^e tie In Doctrine Catholique sur la Commxmion
I'Hi", i;
Fetk-vivs, De Theolofficis DoffmafiFri'iu, nL iHiii — il
III
/'bu.'i l^
Pcenitentia Publica et Prceparatione
/f'honsus, Theologia Moralis (Paris,
ad
I'
\
"r!i, n. 148 sqq.; Lehmkuhl, TAeo/offia
186Mora
nil Hr., 1902), n. 156 sqq.; Bridgett, History
'-/ in Great Britain, ed. H. Thurston (Lonof //"
.11 lit, c. i; LlNTELLO, Opuscules sur la Comdon, '^"'^
,,,:'- ,1 quotidienne (P:iris, 190S); Salter, FremwHi.
quent fuminninnn \n The Messenger (New York, Dec., 1908).
,

'
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—

8 Mav, 101)7. A general permission is granted to
give Comniiiniou in private oratories to all who attend
Mass, except as to I'^aster Communion and Viaticvim.
Brief again delegating Cardinal V.
14 July, 1907.
Vannutelli to the Euchari.stic Congress at Metz, which
was exclusively devoted to the consideration of the

'

'

;

oped the well-known theory which bears his name.
'With Arago he investigated the phenomena and formulated the laws of the interference of polarized light.
He showed how to obtain and detect circularly polar-

by means of his rhomb. An account of his
more important contributions to optics may be foimd
in Preston's "Theory of Light" (New York, 1901), or
Wood's "Physical Optics" (New York, 1905). Fresnel gave a course of physics for some months at the
Athende in 1819, but otherwise had no academic connexions apart from his position as examiner at the
Ecole Polytechnique. Most of his researches were
ized light

carried on in the leisure he could obtain from his proIn applied optics mention should be
fessional duties.
made of his system of lenses developed during his con-

nexion with the lighthouse commission which has
revolutionized lighthouse illumination throughout the
world. Fresnel was a deeply religious man and remarkable for his keen sense of duty. A three-volume
edition of his complete works was published in 1866.
Arago, (Euvrcs Completes (Paris. 1854), I, 107-185; Verdet,
CEuvres Completes d'Aug. Fresnel, introduction in vol. I (Paris,
1866); Heller, Gesehiehle der Physik (Stuttgart, 1884), II.

H. M. Brock.

T. B. SCANNELL.

Fresnel, Augustin-Jean, physicist; b. at Broglie
near Bernay, Normandy, 10 May, 1788; d. at Ville
il '.\vray, near Paris, 14 July, 1827.
His early progress
in letters was slow
t hough he showed
while still young
aptitude for

an

l)hysical

.science.

I II h is seventeenth
year he entered
the Ecole Polytechnique in Paris
where he attracted
the attention of
Legendre.
After
spending some
time at the Ecole
des
P o n t s et
Chaussees he was
assigned to the
engineering corps
and served successively in the de-

jiartnients of Vendee, Drome, and
Ille-et^Vilaine.

He

Friar [from Lat. frater, through O. Fr. jredre, frere,
M. E. frcre; It. frntc (as prefix fra) Sp. fraile (as prefix
fray) Port, frei; unlike the other Romance languages,
French has but the one word frcre for friar and
brother], a member of one of the mendicant orders.
LTsE OF THE Word.
In the early Church it was
usual for all Christians to address each other as fratres,
or brothers, all being children of the one Heavenly
Father, through Christ. Later, with the rise and
growth of the monastic orders, the appellation began
gradually to have a more restricted meaning; for obviously the bonds of brotherhood were drawn more
closely between those who lived under the rule and
guidance of one spiritual father, their abbot. The
word occurs at an early date in English literature with
the signification of brother, and from the end of the
thirteenth century it is in frequent use referring to the
members of the mendicant orders, e. g. c. 1297, "frere
prechors" (R. Glouc. 10105); c. 1325, "freres of the
Carme and of Seint Austin " (Pol. Songs, 331) c. 1400,
"frere meneours" (Maunder, xxxi, 139); c. 1400,
"Sakked freres" (Rom. Rose). Shakespeare speaks
of the "Friars of orders gray" (Tarn. Shr., iv, i, 148).
The word was also loosely applied to members of
monastic and military orders, and at times to the
convent of a particular order, and hence to the part of
a town in which such a convent had been located.
;

;

—

;

_

appointment through politics on the return of
Napoleon from Elba. In 1819 he was made a member
of the Lighthouse Commission, becoming its secretary
in 1824, and was an examiner at the Ecole Polytechnique from 1821 to 1824. Shortly afterward his
health, which had never been robust, became so weakened that he was obliged to give up nearly all active
work. He was unanimously elected a member of the
Academie des Sciences in 1823, and in 1825 was made
an associate of the London Royal Society, receiving
its Rumford Medal on his death-bed.
Fresnel occupies a prominent place among the
French physicists of the nineteenth century. His
cho,sen field of research was optics, and in a series of
brilliant memoirs he did much to place the wave theory
upon a firm liasis. He introduced with conspicuous
lost his

success the conjecture of Hooke (1672) that the light
vibrations are transverse.
His first paper was on
aberration, but it was never published.
In connexion
with his study of the theory and phenomena of diffraction and interference ho devised his double mirrors and
biprisni in order to obtain two sources of light independcril nf :i|icrl iircs or the edges of opaque obstacles.
His iiiiiilc 1)11 ihl'lraclion won the prize of the Acad<5mie ill'.-, .'-^licnics in 1S19. He extended the work of
Huygliens and othei's on double refraction and devel-

The word friar is to be carefully distinguished in its
For the monk reapplication from the word monk.
tirement and solitude are undisturbed by the public
ministry, unless under exceptional circumstances.
His vow of poverty binds him .strictly as an individual,
but in no way affects the right of tenure of his order.
In the life of the friar, on the contrary, the exercise of
the sacred ministry is an essential feature, for which
the life of the cloister is considered as but an immediate preparation.
His vow of poverty, too, not only
binds him as an individual to the exercise of that
virtue, but, originally at least, precluded also the right
Thus originof tenure in common with his brethren.
ally the various orders of friars could possess no fixed
revenues and lived upon the voluntary offerings of the
Hence their name of mendicants. This
second feature, by which the friar's life differs so
essentially from that of the monk, has become considerably modified since the Council of Trent. In
Session XXV, ch. iii, " De Regular.", all the mendicant
orders the Friars Minor and Capuchins alone excepted were granted the liberty of corporate possession.
The Discalced Carmelites and the Jesuits have
availed themselves of this privilege with restrictions
It
(cf. Wernz, Jus Decretal., Ill, pt. II, 262, note).
may, however, be pertinently remarked here that the
faithful.

—

—

;
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though mendicants in the strict sense of the
word, as is evident from the very explicit declaration
Jesuits,

of St. Pius V (Const. "Cum indefessic", 1571), are
classed not as mendicants or friars, but as clerics
regular, being founded with a view to devoting themselves, even more especially than the friars, to the
exercise of the sacred ministry (Vermeersch, De Relig.,
I, xli, n. 8).

—

Orders op Friars. The orders of friars are usually
divided into two classes: the four great orders mentioned by the Second Council of Lyons (can. xxiii) and
the lesser orders. The four great orders in their legal
precedence are (1) the Dominicans (St. Pius V, Const.
"Divina", 15(58); (2) the Franciscans; (3) the Carmelites; (4) the Augustinians.
The Dominicans, or
Friars Preachers, formerly known as the Black Friars,
from the black cappa or mantle worn over their white
habit, were foimded by St. Dominic in 1215 and
solemnly approved by Honorius III, 22 Dec., 1216.
They became a mendicant order in 1221. The Franciscans, or Friars Minor (Grey Friars), were founded
by St. Francis of Assisi, who is rightly regarded as the
patriarch of the mendicant orders.
His rule was
orally approved by Innocent III in 1209 and solemnly
confirmed by Honorius III in 1223 (Const. "Solet")It is professed by tlie Friars Minor, the Conventuals,
and the Capuchins. The Carmelites, or White Friars,
from the white cloak whicli covers their brown habit,
were foimded as a purely contemplative order, but
became mendicants in 1245. They received the approbation of Honorius III (Const. "Ut vivendi", 30
Jan., 1220) anil later of Innocent IV (Const. "Quae
honorem", 1247). The order is divided into two secThe Autions, the Calced and Discalced Carmelites.
gustinians, or Hermits of St. Augustine (Austin
Friars), trace their origin to the illustrious Bishop of
Hippo. The various branches which subsequently
developed were imited and constituted from various
bodies of hermits a mendicant order by Alexander IV
(Const. "lis, qu«", 31 July, 1255, and Const. "Licet",
4 May, 1256). These four orders are called by canonists the quatuor ordines mendicantes de iure commuiii.
The Fourth Lateran Council ("De relig. dom.", Ill,
tit. xxxvi, c. ix) had forbidden in 1215 the foiuidation
:

of any new religious orders.
In face of this prohibition a sufficient nimiber of new congregations, especially of mendicants, had sprung up to attract the
attention of the Second Council of Lyons.
In canon
xxiii, the council, while specially exempting the four
mendicant orders above mentioned, condemns all
other mendicant orders then existing to inuncdiate or
to gradual extinction. All orders established since the
Council of Lateran, and not approved by the Holy See,
were to be dissolved at once. Those since established
with such approval were forbidden to receive new
members. The illustrious order of Servites, founded
in 1233 and approved by Alexander IV in 1256 (Const.
"Deo grata"), happily survived this condemnation.
Concerning the four greater orders, the council concludes: "Be it understood, however, that we do not
conceive of the extension of this constitution to the
Orders of Friars Preachers and of Friars Minor, wliose
evident service to the universal Church is sufficient
approval. As for the Hermits of St. Augustine and
the Order of Carmelites, whose foundation preceded
the .said Council (Fourtli Lateran), we wish them to
remain as solidly established as heretofore" (Lib. Ill,
The importance of tlie orders
tit. xvii, c. un., in VI).
thus singled out and exempted was afterwards still
further empliasized by tlie insertion of this canon into
the "CorpusJuris" in the " Liber Sextus " of Boniface

VIII.
The so-styled lesser orders, of which the following
are to-day the most flourishing, were founded and
approved at various subsequent periods: the Minims
(1474) the Third Order Regular of St. Francis (1521)
the Capuchins as constituting a diiferent branch of
;

—

;
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the Franciscan Order (1525) the Discalced Carmelites as constituting a distinct branch of the
Carmelites
(1568) the Discalced Trinitarians (1599)
the Order of Penance, known in Italy as the Scalzetti

—

—

;

;

(1781).
Reiffenstuel, Schmalzgrueber, and other writers on tixxxi and xxxvi of Bk. Ill of tlie Decretals of Gregory IX;
Relig. Regulares (Rome, 1885-96). I,
24; SuAREZ, De Virtute et Statu Rdigionis (Mainz, 1604), pt. II,
tract, ix; Barbosa, Juris Ecd. Universi (Lyons. 1699). I, c.
xli, n. 207; Vermeersch, De Relig. Inst, et Persmis (2nd ed.,
Bruges, 1907), I, 38; Wernz, Jus Decretal. (Rome, 1908). Ill,
pt. II, 262
Heimbucher, Die Orden unci Kongrcgalionen (2nd
ed., Paderborn.1907). I, :i'.i;a|,.. p. .pillar H..[ks,witli plates showtles
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Gregory Cleary.

—

Friars Minor, Order of. This subject may be
conveiiicndy considered under the following heads:
I. General History of the Order; A. First Period
(1209-1517)
B. Second Period (1517-1909)
II.
The Reform Parties; A. First Period (1226-1517);
iH The DiscalcedB. Second Period (1517-1 N!I7
(2) The Reformati; (3) Tlir llrr,,!!,,-!., im-luding a
survey of the history of tlit- I'ranciMans in the North,
especially in Great Britain and IreUiiid (America is
treated in a separate article); III. Statistics of the
Order (1260-1909); IV. The Various Names of the
Friars Minor; V. The Habit; VI. The Constitution
of the Oriler; VII. General Sphere of the Order's
Activity; VIII. The Preaching Activity of the Order;
IX. Influence of the Order on the Liturgy and Religious Devotions;
X. Franciscan Missions; XI.
Cultivation of the Sciences; XII. Saints and Beati
of the Order.
;

;

1

;

General History op the Order.

—

A. First
Having gathered about twelve
around him (1207^8), St. Francis of Assisi
appeared before Innocent III, who, after some hesitation, gave verbal sanction to tlie Franciscan Rule.
Thus was legally founded the Order of Friars Minor
(Ordo Fralrum Minorum), the precise date being,
according to an ancient tradition in the order, 16 April,
His friars havmg rapidly increased in number
1209.
and spread over various districts of Italy, St. Francis
I.

Period (1309-1517).

—

disciples

appointed, in 1217, provincial ministers {minislri protnnciales), and sent his disciples farther afield.
At
the general chapter of 1219 these missions were renewed and other friars dispatched to the East, to HunFrancis himself
gary, to France, and to Spain.
visited Egj-pt and the East, but the innovations introduced during his ab.sence by some of the friars
caused his speedy return in 1220. In the same year
he resigned the office of general of the order, which he
entrusted first to Peter of Cattaneo, on whose early
death (10 March, 1221) he appointed Elias of Cortona.
Francis, however, retained a certain supreme direction
of the order until his death on 3 October, 1226.
Elias of Cortona, as the vicar of Francis, summoned
the regular Pentecost chapter for the following year,
and on 29 May, 1227, Giovanni Parenti, a jurist, was
chosen as first succe.s.sor of St. Francis and first minisHe has often been regarded as a native
ter-general.
of Florence, but probably came from the neighbourhood of Rome. Gregory IX employed the new general on political mi.ssions at Florence and Rome,
authorized the Minorites to lay out their own cemeteries (20 July, 1227), and charged them with the
direction and maintenance of the Poor Clares (1 December, 1227). In 1228 and the succeeding years,
Elias of Cortona laboured zealously at the construction of a church to be dedicated to Francis of Assisi,
who was canonized by Gregory IX on 16 July, 1228.
On the day following the pope himself laid the foundation stone of this church at Assisi destined to receive
the body of St. Francis, and he shortly afterwards

FRIARS

the adjacent monastery with its massive pillars and
arcades. His election as general in 1232 gave him
freer scope, and enabled him to realize the successful
issue of his plans.
As a politician, Elias certainly
possessed genius. His character, however, was too
ostentatious and worldly, and, though under his rule
the order developed externally and its missions and
studies were promoted, still in consequence of his absolutism, exercised now with haughty bearing and
again through reckless visitors, there arose in the order
an antagonism to his government, in which the Parisian masters of theology and the German and English
provinces played the most prominent part. Unable
to stem this opposition, Elias was deposed, with
Gregory IX's approval, by the Chapter of Rome
(1239), and the hitherto undefined rights and almost
absolute authority of the general in matters of income
and legislation for the order were considerably reElias threw in his lot with Frederick II
stricted.
(Hohenstaufen), was excommunicated in consequence,
and died on 22 Apn\, 1253. Albert of Pisa, who had
previously been provincial of Germany and Hungary,
was chosen at the chapter of 1239 to succeed Elias, but
died shortly afterwards (23 January, 1240). On All
Saints' Day, 1240, the chapter again met and elected
Haymo of Faversham, a learned and zealous English
Franciscan, who had been sent by Ciregory IX (1234)
to Constantinople to promote the reunion of the
Schismatic Greeks with the Apostolic See. Haymo,
who, with Alexander of Hales had taken part in the
movement against Elias, was zealous in his visitation
of the various houses of the order.
He held the Provincial Chapter of Saxonia at Aldenburg on 29 September, 1242, and, at the request of Gregory IX,
revised the rubrics to the Roman Breviary and the
Missal.

After Haymo's death in 1244 the General Chapter
Genoa elected Crescenzio Grizzi of Jesi (1245—47) to
succeed him. Crescenzio instituted an investigation
of the life and miracles of St. Francis and other Minorites, and authorized Thomas of Celano to write the
"Legenda secunda S. Francisci", based on the information (Legenda trium Sociorum) supplied to the
general by three companions of the saint {Tres Socii,
i.e. Leo, Angelus,andRufinus). From this period also
dates the " Dialogus de Vitis Sanctorum Fratrum
Minorum ". This general also opposed vigorously the
separationist and particularistic tendencies of some
seventy-two of the brothers. The town of Assisi
asked for him as its bishop, but the request was not
granted by Innocent IV, who, on 29 April, 1252, appointed him Bishop of Jesi, in the March of Ancona,
his native town.
John of Parma, who succeeded to
the generalship (1247-57), belonged to the more rigorous party in the order. He was most diligent in VLsiting in person the various houses of the order.
It was
during this period that Thomas of Celano wrote his
"Tractatus dc Miraculis". On 11 August, 1253,
Clare of A.ssisi died, and was canonized by Alexander
of
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Thomas

of Celano the task of writing the
biography of the saint, whicli lie confirmed on 25 FebThe translation of the saint's body from
ruary, 1229.
the church of San Giorgio to the new basilica took
place on 22 May, 12)J0, three days before the apjiointed
time, and Elias of t'ortona, possibly fearing some disturbance, took possession of the body, with the assistance of the civic authorities, and buried it in the
church, where it was discovered in 1818. Elias was
censured and punished for this action in the Bull of 16
June, 1230. The usual general chapter was held about
the same date, and on 28 September, 1230, the Bull
"Quo elongati" was issued, dealing with the Testament of St. Francis and certain points in the Rule of
1223.
Elias meanwhile devoted all his energy to the
completion of the magnificent church (or rather
double church) of S. Francesco, which stands on the
slope of a hill in the western portion of Assisi, and of

entrusted to

IV on 20 September,
month after the death

1255.
of the

On 25 May, 1253, a
excommunicated Elias,

Innocent coiisccrated the upper church of S. Francesco.
John of I'arnia unfortunately shared the apocalyptic
views and fancies of the Joachimites, or followers of
Joachim of I'^loris, who had many votaries in the
order, and was consequently not a little compromised
when Alexander IV (4 November^ 1255) solemnly

condemned the "Liber introductorius", a collection
of the writings of Joachim of Floris with an extravagant introduction, which had been published at Paris.
This work has often been falsely ascribed to the genIts real author was Gerardo di Borgo
eral himself.
S.-Donnino, who thus furnished a very dangerous
weapon against the order to the professors of the .secular clergy, jealous of the success of the Minorites at the
University of Paris. The chapter convened in the
Ara Cocli monastery at Rome forced John of Parma to
abdicate his office (1257), and, on his recommendation,
chose as his successor St. Bonaventure from Bagnorea.
John was then summoned to answer for his Joachimism before a court presided over by the new general
and the cardinal -protector, aiul would have been condemned but for the letter of 'anlinal Ottoboni, afterwards Adrian V. He subsequently withdrew to the
hermitage of Greccio, left it (12S9) at the command of
the pope to proceed to Greece, but died an aged,
broken man at Camerino on 20 March, 1289.
St. Bonaventure (q. v.), a learned and zealous religious, devoted all hLs energy to the government of the
order.
He strenuously advocated the manifold duties
thrust upon the order during its historical development the labour in the care of souls, learned pursuits, employment of friars in the service of the popes
and temporal rulers, the institution of large monasteries, and the preservation of the privileges of the
order being convinced that such a direction of the
activities of the members would prove most beneficial,
to the Church and the cause of Christianity.
The
Spirituals accused Bonaventure of laxity; yet he
laboured earnestly to secure the exact observance of
the rule, and energetically denounced the abuses
which had crept into the order, condemning them
repeatedly in his encyclical letters. In accordance
with the rule, he held a general chapter every three
years: at Narbonne in 12G0, at Pisa in 1203, at Paris
in 1266, at Assisi in 1269, and at Lyons in 1274, on the
occasion of the general council. He made most of the
visitations to the different convents in person, and
was a zealous preacher. The Chapter of Narbonne
(1260) promulgated the statutes of the order known as
the " Constitutiones Narbonenses", the letter and
spirit of which exercised a deep and enduring influence
on the Franciscan Order. Although the entire code
did not remain long in force, many of the provisions
were retained and served as a model for the later
constitutions.
Even before the death of Bonaventure, during one
of the sessions of the council (15 July, 1274), the
Chapter of Lyons had chosen as his successor Jerome
of Ascoli, who was expected by the council with the
ambassadors of the Greek Church. He arrived, and
the reunion of the churches was effected. Jerome
was sent back by Innocent V as nuncio to Constantinople in May, 1276, but had only reached Ancona
when the pope died (21 July, 1276). John XXI
(1276-77) employed Jerome (October, 1276) and
John of Vercelli, General of the Dominicans, as mediators in the war between Philip III of France and
Alfon-so
of Castile.
This embassy occupied both
generals till March, 1279, although Jerome was preferred to the cardinalate on 12 March, 1278. When
Jeroine departed on the embassy to the Greeks, he had
appointed Bonagratia of S. CJiovanni in Persiceto to
represent him at the General Chapter of Padua in
1276.
On 20 May, 1279, he convened the General
Chapter of A.ssisi, at which Bonagratia was elected
(

—

—

X
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Jerome later occupied the Chair of Peter as
Nicholas IV (15 February, 1288-4 April, 1292).
Bonagratia conducted a deputation from the chapter
before Nicholas III, who was then staying at Soriano,
and petitioned for a cardinal-protector. The pope,
who had himself been protector, appointed his nephew
Matteo Orsini. The general also asked for a definition of the rule, which the pope, after personal consultation with cardinals and the theologians of the
order, issued in the "Exiit qui scminat" of 14 August,
1279. In this the order's complete renunciation of
property in communi was again confirmed, and all
property given to the brothers was vested in the
Holy See, unless the donor wished to retain his title.
All moneys were to be held in trust by the nuntii, or
spiritual friends, for the friars, who could however
raise no claim to them.
The purchase of goods could
take place only through procurators appointed by the
pope, or by the canlinal-protector in his name.
The Bull of Martin IV "Ad fructus uberes" (13
December, 1281) defined the relations of the mendicants to the secular clergy. The mentlicant orders
had long been exempt from the jurisdiction of the
bishop, and enjoyed (as distinguished from the secular
clergy) unrestricted freedom to preach and hear confessions in the churches connected with their monasteries.
This had led to endless friction and open
quarrels between the two divisions of the clergy, and,
although Martin IV granted no new privileges to the
mendicants, the strife now broke out with increased
violence, chiefly in P'ranee ami in a particular manner
at Paris. Boniface VIII adjusted their relations in the
Bull "Super cathedram" of 18 February, 1300, granting the mendicants freedom to preach in their own
churches and in public places, but not at the time
when the prelate of the district was preaching. For
the hearing of confessions, the mendicants were to
submit suitable candidates to the bishop in office, and
obtain his sanction. The faithful were left free in
regard to funerals, but, should they take place in the
church of a cloister, the quarla juncrian was to be
given to the parish priest. Benedict XI abrogated
this Bull, but Clement V reintroduced it (1312).
Especially conspicuous among the later contentions
over the privileges of the mendicants were those
caused by John of Poliaco, a master of theology of
general.

Paris (1320), and by Richard Fitzralph, Archbishop of
In 1516 the Fifth Council of the
(1349).
Lateran dealt with this question, which was definitively settled by the Council of Trent.
In the Bull "Exultantes" of 18 January, 1283,
Martin IV instituted tlie syndici Apostolici. This was
the name given to the men appointed by the ministers
and custodians to receive in the name of the Holy See
the alms given to the Franciscans, and to pay it out
again at their request. The syndici consequently
replaced the nuntii and procurators. All these regulations were necessary in consequence of the rule of
poverty, the literal and unconditional observance of
which was rendered impossible by the great expansion
of the order, by its pursuit of learning, and the accumulated property of the large cloisters in the towns.
The appointment of these trustees, however, was
neither subversive of nor an evasion of the rule, but
rather the proper observance of its precepts under the
altered conditions of the time.
Under Bonagratia
(1279-83) and his immediate successors Arlotto da
Prato (1285-86), and Matthew of Acquasparta (128789), a learned tlieologian and philosopher who became
cardinal in 1288 and rendered notable service to the
Church, the Spiritual movement broke out in the
Province of Aiicona, under the leadership of Pietro
(iiovanni Olivi, who, after the General Chapter of
Strasburg (1282), caused the order considerable
The general. Raimondo Oaufredi (GeolTroy)
trouble.
of Provence (1289-95), favoured the Spirituals and
denounced the lax interpretations of the Community,

Armagh
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i. e. the majority of the order who opposed the minortermed Spirituals or Zelanti. Raimondo even
ventured to revise the general constitutions at the
General Chapter of Paris in 1292, whereupon, having
refused the Bishopric of Padua offered him by Boniface VIII, he was compelled by the pope to resign his
Giovanni Miiiio of Muravalle, in the March of
office.
Ancona, a master of theology, was elected general by
the Chapter of Anagni (1294), and although created
Cardinal-Bishop of Porto (Portuensis) in 1302, continued to govern the order until Gonzalvez of Valleboa

ity,

(1304-13), Provuicial of Santiago, Spain, was elected
to succeed him by the Chapter of Assisi.
In his encyclical of 1302, Giovanni Minio had inculcated the rule of poverty, and forbidden both the
accumulation of property and vested incomes. Gonzalvez followed the same policy (12 February, 1310),
and the Chapter of Padua (1310) made the precept

more rigorous by enjoining the "simple u.se"
(usus pauper) and withdrawing the right of voting at
the chapter from convents which did not adopt it.
The usus pauper had indeed been a source of contention from 1290, especially in Provence, where some
denied that it was binding on the order. These dissensions led to the Magna Dispulatio at Avignon
(1310-12), to which Clement V summoned the leaders
of the Spirituals and of the Community or Relaxati.
Clement laid the strife by his Bull and Decretal
"Exivi de Paradiso", issued at the third and last
session of the Council of Vienne. 5 May, 1312. The
prescriptions contained in the Franciscan Rule were
divided into those which bound under pain of mortal,
and those which bound under pain of venial, sin.
Those enjoining the renunciation of property and the
adoption of poverty were retained: the Franciscans
were entitled only to the usus (use) of the goods given
to them, and wherever the rule prescribed it, only to
the usus /)(ra;)a- or arctus (simple use). All matters
concerning the Franciscan habit, and the storehouses and cellars allowed in cases of necessity, were
referred to the discretion of the superiors of the order.
The Spirituals of Provence and Tuscany, however,
were not yet placated. At the General Chapter of
Barcelona (1313), a Parisian master of theology,
Alexander of Alessandria (Lombardy), was chosen to
succeed Gonzdlvez, but died in October, 1314. The
General Chapter of Naples (1316) elected Michael of
Cesena, a moderate Conventual. The commission
appointed by this chapter altered the general statutes
on several points (called the third revision), and
Michael in an encyclical insisted upon the observance
of the rule of poverty.
The Spirituals immediately
afterwards rekindled the property strife, but John
XXII interdicted and suppressed their peculiar
notions by the Constitution "Quorumdam exigit"
(7 October, 1317), thus completely restoring the
official unity of the order.
In 1321, however, the
so-called theoretical discussion on poverty broke out,
the inquisitor, John of Belna, a Dominican, having
taken exception to the statement that Christ and the
Apostles possessed property neither in communi nor
in speciali (i.e. neither in common nor individually).
The ensuing strife degenerated into a fierce scholastic
disputation between the I'^ranciscans and the Dominicans, and, as the pope favoured the views of the
latter, a very dangerous crisis seemed to threaten the
Minorites.
By the Constitution "Ad conditorem
canonum" (8 December, 1322) John XXII renounced
the title of the Church to all the possessions of the
Friars Minor, and restored the ownership to the order.
This action, contrary to the practice and expressed
sentiments of liis predecessors, placed the Minorites on
exactly tlie same footing as the other orders, and was
a harsh |iinvision for an order which had laboured so
untiringly in the interests of the Church.
In many
other ways, however, John fostered the order.
It will
thus be readily understood why the members inclined
still
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to laxity joined the disaffected party, leaving but few
advocates of John's regulations. To the dissenting
party belonged Gerardus Odonis (1329-42), the
general, whose election at Paris in 1329 John had
secured in the place of his powerful opponent Michael
Odonis, however, was supported only by
of Cesena.
the minority of the order in his efforts to effect the
abolition of the rule of poverty. The deposed general
and his followers, the Michaelites (of. Fraticelli),
were disavowed by the General Chapter of Paris, and
the order remained faithful to the Holy See. The
constitutions prescribed by Benedict XII, John's
successor, in his Bull of 28 November, 1336, and
imposed on the order by the Chapter of Cahors (hence
tlie name " Constitutiones Catarcenses" or "Benedictinte"), contained not a single reference to the rule
of poverty.
Benedict died in 1342, and on the preferment of Gerardus Odonis to the Patriarchate of
Anlioch, Fortanerio Vassalli was chosen general

(134.3^7).

Under Guillaume Farinier (1348-57) the Chapter of
Marseilles resolved to revive the old statutes, a purpose
which was realized in the general constitutions promulgated by the General Chapter of Assisi in 1354
("Constitutiones Farinerire" or "Guilelmi"). This
code was based on the "Constitutiones Narbonenses"
(1260), and the Bulls "Exiit" and "Exivi", but the
edicts of John XXII, being promulgated by the pope
over and above the chapter, still continued in force.
The great majority of the friars accommodated
themselves to these regulations and undertook the
care and proprietorship of their goods, which they
entrusted to fratres procuratores elected from among
themselves. The protracted strife of the deposed
general (Michael of Cesena) with the pope, in which
the general was supported with conspicuous learning
by some of the leading members of the order and
encouraged by the German Emperor Louis IV (the
Bavarian), for reasons of secular and ecclesiastical
polity, gave great and irresistible impulse to laxity in
the order, and prejudiced the founder's ideal. It was
John XXII who had introduced Conventualism in the
later sense of the word, that is, coramimity of goods,
income and property as in other religious orders, in
contradiction to Observantism or the strict observance of the rule, a movement now strong within the
order, according to which the members were to hold
no property in commiini and renounce all vested incomes and accumulation of goods. The Bull "Ad
conditorem", so significant in the history of the order,
was only withdrawn 1 November, 1428, by Martin V.
Meanwhile the development of Conventualism had
been fostered in many ways. In 1348 the Black

Death swept devastatingly over Europe, emptying
town and cloister. The wealth of the order increased
rai)idly, and thousands of new brothers were admitted
without sufficiently close examination into their
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eligi-

bility.
The liberality of the faithful was also, if not a
source of danger for the Minorites, at least a constant
incitement to depart to some extent from the rule of
poverty. This liberality showed itself mainly in gifts
of real property, for example in endowments for
prayers for the dead, which were then usually founded
with real estate. In the fourteenth century also began the land wars and feuds (e. g. the Hundred Years
War in France), which relaxed every bond of discipline and good order.
The current feelings of anarchic irresponsibility were also encouraged by the
Great Western Schism, during which men quarrelled
not only concerning obedience to the papacy, to
which there were three claimants since the Council of
Pisa, l)ut also concerning oliodioncc to the gciiorals of
tlic onlcr, whose number tallied witli the numlier of
the po|)cs.
( Juillaume Farinier was named cardinal in 1356, but
continued to govern the order until the election of
Jean Bovichicr (de Buco) in 1357. John having died

Mark of Viterbo was chosen to succeed him
(1359-66), it being deemed desirable to elect an Italpreceding four generals having been French.
Mark was raised to the cardinalate in 1366, and was
succeeded by Thomas of Farignano (1367-72), who
became Patriarch of Grado in 1372, and cardinal in
1378.
Leonardo Rossi of Giffone (1373-78) succeeded
Thomas as general, and supported Clement VII during the schism. This action gave umbrage to Urban
VI, who deposed him and named Ludovico Donato his
Ludovico was also chosen in 1379 by the
successor.
General Chapter of Gran in Hungary, at which, however, only twelve provinces were represented, was
named cardinal in 1381, but was executed in 1385 with
some other cardinals for participating in a conspiracy
against Urban VI.
His third successor, Enrico Alfieri (1387-1405), could only bewail the privileges
subversive of discipline, by means of which tlie claimants to the papacy sought to bin<l their supporters
more closely to themselves. Alfieri's successor, Antonio de Pireto (1405-21), gave his allegiance to the
Council of Pisa and Alexander V (1409-10). Alexander (Pietro Philargi of Crete) had been Archbishop
of Milan and a member of the Franciscan Order, and
was therefore supportetl by the majority of the order.
Indignant at this conduct, Gregory XII named Antonio da Cascia general (1410-15), a man of no great
importance. With the election of Martin V (141731) by the Council of Constance, unity was restored
in the order, which was then in a state of the greatest confusion.
in 1358,

ian, the

The Observance

{Regiilaris Obsei'vantia)

had mean-

while prepared the ground for a regeneration of the
order.
At first no uniform movement, but varying in
different lands, it was given a definite character by St.
Bernardino of Siena (q. v.) and St. John Capistran
In Italy as early as 1334, Giovanni de Valle
(q. v.).
had begun at San Bartolomeo de Brugliano, near Foligno, to live in exact accordance with the rule but
without that exemption from the order, which was
It is worthy
later forbidden by Clement VI in 1343.
of notice that Clement, in 1350, granted this exempGentile
the
lay
brother
da
Spoleto,
a compantion to
ion of Giovanni, but Gentile gathered together such a
disorderly rabble, including some of the heretical
Fraticelli, that the privilege was withdrawn (1354), he
was expelled from the order (1355), and cast into
Amongst his faithful adherents was Paolucprison.
cio Vagnozzi of Trinci, who was allowed by the general
to return to Brugliano in 1368. As a protection
against the snakes so numerous in the districts,
wooden slippers (calcpodia, zoccoli) were worn by the
brothers, and, as their use continued in the order, the
Observants were long known as the Zoccolnnti or ligniIn 1373 Paoluccio's followers occupied ten
pedcs.
small houses in LTmbria, to which was soon added San
Damiano at Assisi. They were supported by Gregory
XI, and also, after some hesitation, by the superiors of
the order. In 1388, Enrico Alfieri, the general, appointed Paoluccio commissary general of his followers,
whom he allowed to be sent into all the districts of
PaolucItaly as an incentive to the rest of the order.
cio died on 17 September, 1390, and was succeeded
by John of Stroncone (d. 1418). In 1414, this reform
possessed thirty-four houses, to which the Porziuncola
was added in 1514.

In the fourteenth century there were three Spanish
provinces: that of Portugal (also called Santiago), that
Although houses of
of Castile, and that of Aragon.
the reformers in which the rule was rigidly observed
existed in each of these provinces abovit 1400, there
docs not appear to liave been any connexion lictween
inucli less between these
tlie reforms of each province
reforms and the Italian Oliservance and consequently
tlie part played liy Peter of Villacreces in Silos and
Aguilera has been greatly exaggerated.
Independent also was the Reform or Observance in

—
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France, «liich had its inception in 1358 (or more
accurately in 1388) in the cloister at Mirabeau in the
province of Touraine, and thence spread through
Burgundy, Touraine, and Franconia. In 1407 Benedict XIII exempted them from all jurisdiction of the
provincials, and on 13 May, 140S, gave them a vicargeneral in the person of Thomas de Curte. In 1414
about two hundred of their number addressed a
petition to the Council of Constance, which thereupon
granted to the friars of the slricta ohservanlia regularis
a special provincial vicar in every province, and a
vicar-general over all, Nicolas Rodolphe being the
Angelo Salvetti,
first to fill the last-mentioned office.
general of the order (1421-24), viewed these changes
with marked disfavour, but Martin V's protection
prevented him from taking any steps to defeat their
aim. Far more opposed was Salvetti's successor,
Antonio de Massa (1424-30). The ranks of the
Observants increased rapidly in France and Spain in
consequence of the exemption. The Italian branch,
however, refused to avail themselves of any exemption from the usual superiors, the provincial and the
general.

In Cierniany the Observance appeared about 1420
in the province of Cologne at the monastery of Gouda
(1418), in the province of Saxony in the Mark of
Brandenburg (1425); in the upper German province
Cloisters
first at the Heidelberg monastery (1426).
of the Observants already existed in Bosnia, Russia,
Hungary, and even in Tatary.
In 1430 Martin
(1417-31) summoned the whole order, Observants and
Conventuals, to the General Chapter of Assisi (1430),
" in order that our desire for a general reform of the
order may be fulfilled". William of Casale (1430-42)
was elected general, but the intellectual leader of
Assisi was St. John Capistran.
The statutes promulgated by this chapter are called the "Constitutiones
Martinianje" from the name of the pope. They cancelled the offices of general and provincial vicars of the
Observants and introduced a scheme for the general
reform of the order. All present at the chapter had
boimd themselves on oath to carry out its decisions,
but six weeks later (27 July, 1430) the general was
released from his oath and obtained from Martin

V
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the Brief "Ad statum" (23 August, 1430), which
allowed the Conventuals to hold property like all
other orders. This Brief constituted the Magna
Charta of the Conventuals, and henceforth any reform
of the order on the lines of the rule was out of the
question.

The

strife

between the Observants and the Con-

now broke

out with such increased fm-y that
even St. John Capistran laboured for a division of the
order, which was however still longer opposed by St.
Bernardino of Siena. Additional bitterness was lent
to the strife when in many instances princes and
towns forcibly withdrew the ancient Franciscan
monasteries from the Conventuals antl turned them
over to the Observants. In 1438 the general of the
order named St. Bemardine of Siena, first VicarGeneral of the Italian Observants, an office in which
Bcrnardine was succeeded by St. John Capistran in
1441. At the General Chapter of Padua (1443). Albert
Berdini of Sartcano (q.v.),an Observant, would have
been chosen general in accordance with t he papal wish
had not his election been opposed by St. Bernardine.
Antonio de Rusconibus (1443-50) was accordingly
elected, and, until the separation in 1517, no Observant held the office of general. In 1443 Antonio
appointed two vicars-general to direct the Observants
for the cismontane family (i. e. for Italy, the East,
Austria-Hungary, and Poland) St. John Capistran,
and for the ultramontane (all other countries, including afterwards America) Jean Perioche of Maubert.
By the so-called Separation Bull of Eugene IV, " Ut
sacra ordinis minonmi" (11 January, 1446), outlined
by St. John Capistran, the office of the vicar-general

ventuals
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of the

Observants was declared permanent, and made

practically independent of the minister general of the

but the Observants might not hold a general
chapter separate from the rest of the order. After
the canonization in 1450 of Bernardine of Siena (d.
1444), the first saint of the Observants, John Capistran with the assistance of the zealous cardinal,
Nicholas of Cusa (d. 1464), extended the Observance
so greatly in Germany, that he could henceforth disregard the attacks of the lax and time-serving sections
of the order.
At the Chapter of Barcelona, in 1451,
the so-called "Statuta Barchinonensia" were promulgated. Though somewhat modified these continued
in force for centuries in the ultramontane family.
The compromise essayed by St. James of the March
in 1455 was inherently hopeless, although it granted
to the vicars of the Observants active voting power at
the general chapters. On this compromise was based
the " Bulla Concordia?" of Callistus III (2 February,
1456), which Pius II withdrew (11 October, 14.58).
The Chapter of Perugia (1464) elected as general
Francesco della Rovere (1464-60), who was elevated
to the cardinalate in 1468, and later elected pope
under the title of SLxtus IV (1471-84). Sixtus
granted various privileges to the Franciscans in his
Bull "Mare magnum" (1474) and his "Bulla aurea"
(1479), but was rather more kindly disposed towards
the Conventuals, to whom he had belonged. The
generals Francesco Nanni (147.5-99), to whom Sixtus
gave the sobriquet of Samson to signalize his victory
in a disputation on the Immaculate Conception, and
Egidio Delfini (1500-06) displayed a strong bias in
fa\our of the reform of the Conventuals, Egidio using
as his plea the so-called " Constitutiones Alexandrina;"
sanctioned by Alexander VI in 1501. His zeal was
far surpassed inSpain by that of the powerful ]\Iinorite,
Francisco Ximenes de los Cisneros, who expelled
from the cloisters all Conventuals opposed to the
reform. At Paris, Delfini won the large house of
studies to the side of the reformers. The Capitulum
gcneralissimum at Rome in 1506 was expected to
ibring aliout the union of the various branches, but
the proposed plan did not find acceptance, antl the
statutes, drawn up by the chapter and pulilisheil in
1508 under the title "Statuta lulii II", could not
bridge the chasm separating the parties. After long
deliberations had taken place under generals Rainaldo
Graziani (150(5-09), Philip of Bagnacavallo (150911), and Bernardino Prato da Chieri (1513-17), the
summoned on
last genera! of the united order, Leo
11 July, 1516, a capitulum gcncralissiinvm to meet at
Rome on the feast of Pentecost (31 May), 1517. This
chapter first suppressed all the reformed congregations and annexed them to the Observants; declared
the Observants an independent order, the true Order
of St. Francis, and separated them completely from
the Conventuals. The General of the Observants
received the title of Mitjistcr Grneralis totius ordinis
Fratrum Miuorum, with or without the addition
regularis Obscrranticc, and was entrusted with the
ancient seal of the order. His period of office was
limited to six years, and he was to be chosen alternately from the familia eismontana and the [amilia
idtramovlana a regulation which has not been
observed. For the other family a Commissarius
In processions, etc., the
generalis is always elected.
Observants take precedence of the Conventuals.
B. Second Period (IS 17-1909). —ChvisioloTO Numai
of Friuli was elected first General of the Reformed
Order of Franciscans [Ordo Fratrum Minorum), but
was raised a month later to the cardinalate. Francesco
Lichetto (1518-20) w-as chosen as his successor by the
Chapter of Lyons (1518), where the deliberations
centred around the necessary rearrangement of the
order in pro\'inces and the promulgation of new
general constitutions, which were based on the statutes
Lichetto and his
of Barcelona (1451, cf. supra).
ortler,

X
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successors Paul of Soncino (1520-23), who died in
1523, and Francisco de Angelis Quinones (1523-28),
a Spaniard, diligently devoted themselves to estabQuinones was
lishing the Observance on a firm basis.
named cardinal in 1528, and the new general, Paolo
Pisotti (1529-33), unfortunately disregarding the
ideal of his predecessors and failing entirely to grasp
the significance of the reforms afoot at the time (for
example that of the Capuchins), was deposed in 1533.
In 1547 the Chapter of Assisi prescribed grey as the
colour of the Franciscan habit, in accordance with
the custom of the Observants, and forbade the wearAt the General Chapter of Salamanca
ing of beards.
(1554), Clemente Dolera of Moneglia, the general in
office, promulgated new statutes for the cismontane
family.
On the preferment of Clemente to the
cardinalate in 1557, Francesco Zamora, his successor
(1559-65), defended at the Council of Trent the
order's rule of poverty, which was then sanctioned by
the council for the Observants and Capuchins. Under
Luigi Pozzo (Puteus), the next general (1565-71), the
Spanish Conventuals were united with the Observants
by command of the pope, and a general reunion of tlie
separated branches of the order seemed imminent.
The two succeeding generals, Christophe de Cheffontaines, a Frenchman (1571-79), and Francisco Gonzaga (1579-87) laljoured industriously for the rigorous
observance and the rule of poverty, which was rather
Gonzaga
loosely interpreted, especially in France.
reformed the great convent of studies at Paris and,
in 1581, was appointed, in opposition to his wishes.
Bishop of Cefalu (Sicily) and afterwards of Mantua,
where he died in the odour of sanctity, in 1620. The
process for his beatification is pending at Rome.
Francis of Toulouse (1587-93) and Bonaventura
Secusi of Caltagirone (Sicily, 1593-1600) were employed frequently on embassies by the popes, and
revised the constitutions of the order, in which, howFinally at
ever, the alterations were too frequent.
the Chapter of Segovia in 1621, the minister general,
Benignus of Genoa (1618-25), approved the "Statuta
Segoviensia" for the ultramontane family, with
suitable additions both for the French and for the
German-Belgian nation. Thereafter the latter nation
adhered most perseveringly to the principles of these
statutes; that their consistency in this respect has
proved a source of prosperity, vigour, and inner
strength is universally known.
About this period the so-called Counter-Reformation was bursting into vigorous life in the North, and
the order entered on a new period of strenuous vitality.
The Reformation had dealt a terrible blow to the
Franciscans in these parts, annihilating in many
instances entire provinces. Supported now by the
emperor and the Catholic princes, they advanced to
regain their old position and to found new cloisters,
from which they could minister to their flocks. To
bring into subjection the four rather lax French
provinces which were known as the Proinncia: conjaderakc. and were thenceforward always too much
inclined to shelter themselves behind the government,
the general, Bernardine of Sena (Portugal, 1625-33),
obtained from Urban VIII the Bull of 1 October, 1625.
The French, indeed, justly complained that the
general of the order was always chosen from Italy or
from Spain, The privilege usurped by the Spanish
kings, of exertingaccrtain influence in the election and
indeed securing that the general should be alternately
a Spaniard and an Italian (but one from the Crown
lands of Spain), was in contradiction to all Franci.scan
statutes and laws.
Tlie Spanish generals, furthermore, residi'd usually at Madrid, instead of at Rome,
and most of the higher oliiees were occupied by Spaniards —an aiiomaliius situation which aroused great
resentment amongst the friars of other nations,
especially France and in Italy, and continued until
1834. This introduction of national politics into the
.
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government of the order proved as noxious to the
interests of the Friars Minor as the established
churches of the eighteenth century did to the cause of
Christianity.

Merinero of Madrid (1639^5),
of Naples (1645-48), and Pedro
tried
without success to give defi(1651-55)

Generals

Juan

Giovanni Mazzara

Manero

cismontane family, while the "ConSambucana;", drawn up by General
Michele Buongiorno of Sambuca (1658-64) at the
order of the general chapter, did not remain long in
force.
Ildefonso Salizanes (1664-70) and Francesco
Maria Rhini (1670-74) were both raised to the episcopate.
Jos6 Ximenes Samaniego (1676-82) zealously
eradicated abuses which had crept into the order,
especially in Spain and France, and died as Bishop of
Placencia in Spain (1692). Ildefonso Biezma (170216) and Jose Garcia (1717-23) were appointed by papal
Briefs.
The next general was the famous Lorenzo
Cozza (1723-27) who, as Custos of the Holy Land,
had obviated a schism of the Maronites. He was
created cardinal by Benedict XIII. At the Chapter of Milan (1729), Juan Soto was elected general
(1729-36), and during his period of office had the
statutes of the order collected, rearranged, and then
published in 1734. Raffaello de Rossi (1744-50) gave
the province (otherwise known as the custody) of the
Holy Land its definitive constitution. From 1700 to
1723 no general chapter could be held in consequence
of the continuous state of unrest caused by the wars
and other dissensions. These disputes made their
appearance even in the order itself, and were fanned
to a flame by the rivalry between the nations and
between the different reform branches, the most
heated contention being between the Observants and
the Reformat!. The domestic discipline of the order
thus became very slack in certain districts, although
the personale of the Friars Minor was at this time
unusually high. Benedict XIII vainly endeavoured
in 1727 to cementaunion between the various branches
(Observants, Reformati, Recollects, and Discalced).
The general chapter of 1750, at which Benedict XIV
presided and warmly praised the order, elected Pedro
Joannetio of Molina (1750-56) the only Discalced
who has been general. Clemente Guignoni of Palermo
followed (1756-62), and then Joannetio was elected
general for the second time (1762-68), this occurrence
being absolutely unique in the history of the order.
Paschale Frosconi (1768-91) of Milan tried in vain on
During
several occasions to hold a general chapter.
his long period of office, the Spaniards endeavoured to
break away from the order (1774), and the evil effects
of Gallicanism and Febronianism were being already
universally felt, kings and princes suppressing many
of the cloisters or forbidding intercourse with Rome.
established in France the ComIn 1766 Louis
mission des liiguliers, which, presitled over by Cardinal
de Brienne and conducted with the greatest perfidy,
brought about in 1771 a union between the ConvenThe former had
tuals and the French Observants.
but three provinces with forty-eight monasteries,
provinces
and 287 monaswhile the latter had seven
The French Observants, however, were alteries.
nite statutes to the

st it utiones

—
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inclined towards laxity, particularly
in regard to the rule of poverty, and had obtained in
1673 and 1745 a papal Brief, which allowed them to

ways somewhat

and vested incomes. The French
Revolution brought about the annihilation of the
retain real estate

order in France.

many

In Bavaria (17()9) and
palities, .sjiiritual and .secular,

other

German

princi-

the order was suppressed,
but nowiiere more thoroughly than in tlie Austrian
and Belgian sl.itcs of .losepli II and in the Kingdom
of the Two Sicilies (17SS) tlien ruled bv Fcnhiiand IV.
On thedeatli of Pasc|uale (1791) I'ius \'l appointed as
general a Spaniard, .loachiin Company (1792 1M)6).
In 1804, the Spanish Franciscans effected, with the
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Belgium; and from 1803 in most districts in tiermany;

from 1775 on, it was sadly reduced in Austria,
also in Italy, where it was suppressed in ISIO.
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assistance of the King of Spain, their complete separation from the order, although the semblance of unity
was still rctainetl by the provision of Pius VII, that
the general should be chosen alternately from the
Spaniards and the other nations, and that, during his
term of office, the other division of the onler should be
governed by an autonomous vicar-general. Duiing
1793 and 1794 the order was extinct in France and

and
The

devastation of the order and the confusion consequent
on it were deplorable. The generals appointed by the
pope, Ilario t'ervelli (1806-14), Gaudenzio Patrignani
(1814-17), Cirillo Almeda y Brea (1817-24), and
Giovanni Tecca of Capistrano (1824-30), ruled over
but a fraction of the order, even though prospects
were somewhat brighter about this period. In 1827,
Tecca published the statutes which had been drawn
up in 17(38. Under the Spanish general, Luis Iglesias
(1830-34), the formal separation of Spanish Franciscans from the main body of the order was completed
(1832), but in 1833 most of their monasteries were
destroyed during the Peasants' War and the revolution. The general, Bartolome Altemir (1834-38), was
banished from Spain and died at Bordeaux in 1843,
Giuseppe Maria Maniscalco of Alessandria (1S3S-44)
being named his successor by Gregory XVI. The
pope also appointed the two succeeding generals,
Luigi di Loreta (1844-50) and Venanzio di C'elano
The former, in 1849, named Giuseppe
(1850-56).
Ai-eso Commissary of the Holy Land.
In 1851,
Ariiso opened the first monastery at Saint-Palais.
About this period Benigno da Valbona introduced
the Reformati into France, and in 1852 fomided their
first monastery at Avignon, while Venanzio as general
laboured indefatigably for the resuscitation of the
Observants in the same country, founding new missions and raising the standard of studies.
In Russia
and Poland, however, many monasteries were suppressed in 1831 and 1842, a general strangulation
being afterwards effected by the ukase of 1864. In
1856, at the general chapter in the Ara Coeli at Rome,
under the personal presidency of Pope Pius IX, Bernardino Trionfetti of Montefranco was elected general
The monasteries of Italy were suppressed
(1856-62).
by the Piedmontese in 1866, during the generalship of
RafYaello Lippi of Ponticulo (1862-69) and in 1873
their fate was shared by the houses of the previously
immune Roman province. Bowed with grief and
years, the general abdicated (1869), and, as a general
chapter was impossible, Pius IX preferred one of the
Reformati, Bernardino del Vago of Portogruaro
(Portu Romatino) to the generalship (1869-89).
This general did much to raise the status of the order,
and founded, in ISSO, an official organ for the whole
order (the "Acta Ordinis Minorum"), wliich contains
the official decrees, decisions, and publications and
also many works on canon law and ascetic theology
for the discipline of the order.
During his term of
office the Prussian Kulturkampf expelled the majority
of the German Franciscans (1875), most of whom
settled in North America, and the French monasteries
were suppressed (1880), the scattered Franciscans
reassembling in Italy. The Ara C"a>li monastery, the
ancient seat of the general's curia, having been seized
by the Italian Government to make room for the
national monument of Victor Emmanuel, the general
was ol)liged to establish a new mother-house. The
new CoUegio di S. Antonio near the Lateran was made
tlie seat of the minister general; it is also an international college for the training of missionaries and
lectors (i. e. professors for the schools of the order).
Bernardino also founded the C'ollegio di S. Bonaventura at Quaracchi, near Florence, which contains
the printing press of the order, and is principally intended for the publication of tlie writings of the great

Franciscan scholars, and other learned works. On the
retirement of Bernardino in 1889, Luigi Canali of
Parma was elected general (1889-97) and prepared the
way for the union of the four reform branches of the
order at the General Chapter of Assisi in 1895. The
reunion is based on the constitutions which were
drawn up under the presidency of Aloysius Lauer and
approved on 15 May, 1897. Leo XIII completed the
union by his Bull "Felicitate quadam" of 4 October,
which removed every distinction between the branches,
even the difference of name, and consequently there
exists to-day one single, undivided Order of Friars
Minor {Ordo Fratrum Minorum, O. F. M.). On the
resignation of Canali as general, Leo XIII appointed
Aloysius Lauer (4 Oct., 1897) of Katholisch-Willenroth (province of Kassel, Prussia), who introduced the
principles of the union gradually but firmly, as it
involved many changes, especially in Italy and Austria.
On his death (21 August, 1901) Aloysius was
succeeded as vicar-general by David Fleming, an
Irish friar attached to the English province.
At the
general chapter of 1903, Dionysius Schuler, of Schlatt,
in Ilohenzollern, who belonged, like Father Lauer, to
the province of Fulda (Thuringia) and had laboured
in the United States from 1875, was elected general.
He also devoted himself to the complete establishment
of the union, and prepared the way for the general
reunion of the Spanish Franciscans with the order.
At the General Chapter (or more correctly speaking
the Congregalio media) of Assisi on 29 May, 1909, the
order celebrated the seventh centenary of its glorious
foundation.
At present (1909) the Order of Friars Minor includes
among its members: (1) two cardinals: Jos^ Sebastiao
Neto, Patriarch of Lisbon; created in 1883 (resigned
in 1907) Ciregorio Aguirre y Garcfa, Archbishop of
Burgos, created in 1907; (2) six archbishops, including
Monsignor Diomede Falconio, Apostolic Delegate to
the L'nited States since 1907; (3) thirty-two bishops
and one prelate nidlius (of Santarem in Brazil); (4)
;

three prefects Apostolic.
II. The Reforji Parties.— A. First Period (12261517).
All Franciscan reforms outside of the Observants were ordered to be suppressed by papal decree in
1506, and again in 1517, but not with complete success.
The Clareni are dealt with under Angelo Clareno da
CiNGULi; the Fraticelli and Spirituals under their

—

The so-called Ca^sarines, or
respective headings.
followers of Ctesar of Speyer (q.v.) (c. 1230-37), never
existed as a separate congregation. The Amadeans
were founded by Pedro Joao Rlendez (also called
Amadeus), a Portuguese nobleman, who laboured in
Lombardy. When he died, in 1482, his congregation
hatl twenty-eight houses but was afterwards suppressed by Pius V. The Caperolani, founded also in
Lombardy by the renowned preacher Pietro Caperolo
(q. V. ) returned in 1480 to the ranks of the Observants.
Tlie Sjiiritual followers of Anthony of Castelgiovanni
and Matthias of Tivoli flourished during the period
1470-1490; some of their ideas resembled those of
,

Kaspar Water

in the province of Strasburg, which
repressed by the authorities.
the reforms in Spain were that of Pedro de
Villacreces (1420) and the sect called della Capiicciola
More
of Felipe Berliegal (1430), suppressed in 1434.
important was the reform of Juan de la Puebla (1480),
whose pupil Juan de Guadalupe increased the severiHis adherents were known as
ties of the reform.
Guadalupenses, Discalced, Capuciati, or Fralres de S.
Erangelio, and to them belonged Juan Zuniarraga, the
first Bishop of Mexico (1530-48), and St. Peter of
Alcantara (d. 1562, cf. below). The Neutrales were
wavering Conventuals in Italy who accepted the
Observance only in appearance. Founded in 1463,
they were suppressed in 1467. This middle position
between the Observants and Conventuals was also
taken by the Martinianists, or Martinians, and the

were

imiiiediately

Among
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Reformati (Observants) siib ministris or de ComnniThese took as their basis the decrees of the
nitate.
Chapter of Assisi (1430), but wished to hve under
provincial ministers. They existed mostly in Germany and France, and in the latter country were
called Coletani, for
(cf.

what reason

Colette, Saint).

To

this

it is not quite clear
party belonged Boni-

face of Ceva, a sturdy opponent of the separation of

the Conventuals from the Observants.
B. Second Period {1517-1S97). Even within the
pale of the Regular Observance, which constituted
from 1517 the main body of the order, there existed
plenty of room for various interpretations without
prejudicing the rule itself, although the debatable
area had been considerably restricted by the definition
of its fundamental requirements and prescriptions.
The Franciscan Order as such has never evaded the
main principles of the rule, has never had them abrogated or been dispensed from them by the pope. The
reforms since 1517, therefore, have neither been in any
sense a return to the rule, since the Order of Friars
Minor has never deviated from it, nor have they been
a protest against a universal lax interpretation of the
rule on the part of the order, as was that of the Observants against the Conventuals. The later reforms may
be more truly described as repeated attempts to draw
nearer to the exalted ideal of St. Francis. Frequently,
it is true, these reforms dealt only with externals
outward exercises of piety, austerities in the rule of
life, etc., and these were in many cases gradually
recast, mitigated, had even entirely disappeared, and
by 1897 nothing was left but the name. The Capuchins are treated in a separate article; the other leading reforms within the Observance are the Discalced,
the Reformati, and the Recollects. The Observants
are designated by the simple addition of regularis
ohservanlicE, while these reformed branches add to the
general title strictioris dbservantice, that is, "of the

—

stricter

Observance".

hermitage with six brothers in the district of Granada,
to wear the Franciscan habit in its original form, and
to preach wherever he wished. These privileges were
renewed in 1499, but the Spanish kings, influenced by
the Observants of the province, obtained their withdrawal. They were again conferred, however, by a
papal Brief in 1503, annulled in 1507, while in 1515
these friars were able to establish the custody of Estremadura. The union of 1517 again put an end to their
separate existence, but in 1520 the province of St.
Gabriel was formed from this custody, and as early
as 1518 the houses of the Discalced friars in Portugal
constituted the province de la Pietade. The dogged
pertinacity of Juan Pasqual, who Iselonged now to the
Observants and now to the Conventuals, according to
the facilities afforded him to pursue the ideas of the
old Egyptian hermits, withstood every attempt at
After much dittieulty he obtained a papal
repression.
Brief in 1541, authorizing him to collect companions,

whereupon he founded the custody

Heforbadeevensandalstobe worn on the

a province.

prescribed complete abstinence from meat, prohibited libraries, in all of which measures he far exceeded the intentions of St. Francis of Assisi. From
him is derived the name Alcantarines, which is often
given to the Discalced Friars Minor. Peter died in
October, 1562, at a house of the Observants, with
whom all the Spanish reforms had entered into union
in the preceding spring.
The province of St. Joseph,
however, did not rest until it had redeveloped all its
old peculiarities.
In 1572 the members were first
called in papal documents Discalceati or Excalceati,
and in 1578 they were named Fratres Capucini de
OhservanliQ
Soon other provinces followed their
example, and in 1604 the Discalced friars petitioned
for a vicar-general, a definitor general, and a general
chapter of their own. In 1621 Pope Gregory XV,
captivated by the eloquence of the lay brother Paul
of Madrid, appointed a vicar-general, although many
were opposed to the appointment. On Gregory's
death (8 July, 1623) his concessions to the Discalced
friars were reversed by Urban VIII, who, however, in
1642 recognized their provinces as interdependent.
They were not under the jurisdiction of the ultramontane commissary general, and received in 1703
their own procurator general, who was afterwards
chosen (alternately) for them and the Recollects.
They never had general statutes, and, when such were
prepared in 1701, by Joannetio, a general from their
omi branch, the provinces refused to accept them.
The Discalced gradually established liouses in numerous provinces in Spain, America, the Philippines, the
East Indies and the Kingdom of Naples, which was at
this period underSpanisli rule.
The first houses established in Naples were handed over by Sixtus
to the
Reformed Conventuals in 1589. In addition to the
feet,

.

V

above, a house in Tuscany and another in London
must be mentioned. This branch was suppressed in
1897.

—

Juan de la Puebla has been
(1) The Discalced.
incorrectly regarded as the founder of the Discalced
Friars Minor, since the province of the Holy Angels
(de los Angelos), composed of his followers, has ever
remained a province of the Observants. The Discalced owe their origin rather to Juan de Guadelupe
He belonged indeed to the reform of
(cf. above).
Juan de la Puebla, but not for long, as he received
permission from Alexander \T, in 1496, to found a

Jude, or custody of the
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of Sts.

Simon and

Paschalites (abolished in
The Paschalin 1583), and a custody of St. Joseph.
ites won a strong champion in St. Peter of Alcdntara,
the minister of the province of St. Gabriel, who in
1557 joined the Conventuals. As successor of Juan
Pascjual and Commissary General of the Reformed
Conventual Friars in Spain, Peter fountlcd the poor
and diminvitive hermitage of Pedroso in Spain, and in
1559 raised the custody of St. Joseph to the dignity of

—

The proceedings of the general
(2) The Reformati.
Pisotti against the houses of the Italian Recollects led
some of the friars of the Stricter Observance under the
leadership of Francis of Jesi and Bernardine of Asti
to approach Clement VII. who by the Bull " In supre-

ma"

(1532) authorized them to go completely barefoot and granted them a separate custody under the
provincial.
Both these leaders joined the Capuchins
in 1535. The Reformati ate cooked food only twice
in the week, scourged themselves frequently, and
recited daily, in addition to the universally prescribed
choir-service, the Office of the Dead, the Office of the
Blessed Virgin, the Seven Penitential Psalms, etc.,
which far exceeded the Rule of St. Francis, and could
not be maintained for long. In 1579 Gregory XIII
released them entirely from the jurisdiction of the
provincials and almost completely from that of the
general, while in Rome they were given the renowned
monastery of S. Francesco a Ripa. In the same year
(1579), however, the general, Gonzaga, obtained the
suspension of the decree, and the new Constitutions
promulgated by Bonaventure of Caltagirone, general
in 1595, ensured their affiliation with the provinces
of the order.
Although Clement VIII approved these
statutes in 1595, it did not deter him,
1596, from
reissuing Gregory XIII's Brief of 1579, and granting
the Reformati their own procurator. At the suit of
two lay brothers, in 1621, Gregory
not only confirmed this concession, but gave the Reformati their
own vicar-general, general chapter, and definitors general.
Fortunately for the order, these concessions

m
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in 1624 by Urban VIII, who, however,
his Bull "Injuncti nobis" of 1639, raised all the
custodies of the Reformati in Italy and Poland to the
dignity of provinces.
In 1642 the Reformati drew up
their own statutes; these were naturally composed in
ItaHan, since Italy was always the home of this branch
of the Friars Minor.
In 1620 Antonio Arrigoni 8

were revoked

by

a

FRIARS

289

Galbatio was sent by the Reformat! into Bavaria, and,
despite the opposition of the local Observants, siicceeued in 1625 in uniting into one province of the
Reforniati the monasteries of the Archducliy of
Bavaria, which belonged to the I'pper Clcrnian (Strasburg) province. The new province thenceforth belonged to the cisniontane family. Arrigoni also introduced in 1028 the reform into the province of St.
Leopold in the Tyrol, into Austria in 1632, and into
Bohemia in 1060, and succeeded in winning these
countries entirely over to his branch, Carinthia following in 16JSS. After many disappointments, the
two Polish custodies were raised to the status of
provinces of the Reforniati in 1639. In the course
of time, the proximity of houses of the Reformat!
and the Observants gave rise to unedifying contentions and rivalry, especially in Italy. Among the
heroic figures of the Reformati. St. Pacificus of San

Severino calls for special mention. St. Benedict of
San Fidelfo cannot be reckoiied among the Reforniati,
as he died in a retreat of the Recollects; nor should St.
Leonard of Port Maurice, who bclongetl rather to the
so-called Rijormella, introduced into the Roman Province by Bl. Bonaventure of Baicelona in 1662.
The
principal house of the Riformella was that of S. Bonaventura on the Palatine. St. Leonard founded two
similar monasteries in Tuscany, one of which was that
of Incontro near Florence.
These were to serve as
places of religious recollection

and

spiritual refresh-

engaged in mission-work among the
Like the Discalced, the Reformati ceased to
liave a separate existence in 1S97.
The Recollects (Recollecli).—ia) The founda(3)
tion of "recollection-houses" in France, where they
were badly needed even by the Observants, was perhaps due to Spanish influence. After the bloody
religious wars, which exercised an enervating effect on
the life of the cloister, one house of this description
was founded at Cluys in 1570, but was soon discontinued. The general of the order, Gonzaga. undertook
the establishment of such houses, but it was Franz
Dozieck, a former Capuchin, who first set them on a
firm basis.
He was the first custos of these houses,
among which that of Rabastein was the most conspicuous.
Italian Reforniati had meanwhile been
invited to Nevers, but had to retire owing to the
antipathy of the population. In 1595 Bonaventure of
Caltagirone, as general of the order, published special
statutes for these French houses, but with the assistance of the Govermnent, which favoui'ed the reforming party, the houses obtained in 1601 the appointment
of a special commissary Apostolic.
The members
were called the RecoUets
since Rejormis was the
name given by the French to the Calvinists and also
the Cordeliers, the ancient name for both the Observants and Conventuals. As regards the interpretation of the rule, there were rather important differences between the Cordelier-Observants and the
R^collets, the inter|5retation of the latter being much
stricter. From 1606 the R<;collets had their own pi-ovinces, amongst them being that of St-Denis (Dionysius), a very important province which undertook the
missions in Canada and Mozambique. They were

ment

for priests

people.

—

—

also the chaplains in the French army and won renown
as preachers. The French kings, beginning with

Henry IV, honoured and esteemed them, but kept
them in too close dependence on the throne. Thus
the notorious Commission des Rcguliers (1771) allowed
the R6collets to remain in France w'ithout amalgamating with the Conventuals.
At this period the R6collets had 11 provinces with 2534 cloisters, but all
were suppressed by the Revolution (1791).
(b) Recollection-houses are, strictly speaking, those
monasteries to which friars desirous of devoting themselves to prayer and penance can withdraw to consecrate their lives to spiritual recollection.
From the
very inception of the order the so-called hermitages
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for which St. Francis made special provision served
for this object.
These always existed in the order and
were naturally the first cloisters of which reformers
sought to obtain possession. This policy was followed
by the Spanish Discalced, for example in the province
of S. Antonio in Portugal (1639).
They had vainly
endeavoured (1581) to make themselves masters of
the recollection-houses of the province of Tarragona,
where their purpose was defeated by Angelo de Paz
(1581), and of the province of Catalonia (1622).
As
Martial Bouchier had in 1502 prescribed the institution of these houses in every province of the Spanish
Observants, they were fouiid e\er)where, and from
them issueil the Capuchins, the Reforniati, and the
Recollects.
The specific natu!-e of tliese convents
was opposed to their inclusion in an}' province, since
even the care of souls tended to defeat their main
object of seclusion and sequestration from the world.
The general chapter of 1676 ordained the foundation
of three or four sucli convents in even,- province
prescript which was repeated in 1758.
The riliri
(ritiro, a house in which one lives in retirement), introduced into the Ro!iian Province of the Observants
towarils the end of the seventeenth century, were also
of this class, and even to-day such houses are to be

—

found among Franciscan monasteries.
(c) The Recollects of the so-called German-Belgian
nation have nothing in common with any of the
above-nientio!ied reforms. The province of St.
Joseph in Flanders was the only one constituted of
several recollection-houses (1629).
In 1517 the old
Saxon province (Saxonia), embracing over 100 monasteries, was divided into the Saxon province of the
Observants (Saxonia S. Crucis) and the Saxon province of the Conventuals (Saxonia S. Johannis Baptistce).
The provi!ice of Cologne (Colonia) and the
Upper Cierman or Strasburg (Argentina) province
were also similarly divided between the Observants
and the Conventuals. The proposed erection of a
Thuringian province (Thuringia) had to be relinquished in conseqt!ence of the outbreak of the Reformation. The Saxon province was subsequently
reduced to the single monastery of Halberstadt,
which contained in 1628 but one priest. The province of Cologne then took over the Saxon province,
whereupon both took on a rapid and vigorous growth,
and the foundation of the Thuringian Province (Fulda)
became possible in 1633. In 1762 the la.st-named
province was divided into the Upper and the Lower
Thuringian provinces. In 1621 the Cologne province
had adopted the statutes of the recollection-houses for
all its monasteries, although it was not until 1646 that
the friars adopted the name Recullecti. This example
was followed by the other provinces of this "nation",
and in 1682 this evolution in Germany, Belgium, Holland, England, and Ireland, r.ll of which belonged to this
nation, was completed without any essentia! changes
The Recollects prein the Franciscan rule of life.
served in general very strict discipline
The charge is
often i!nji!stly brought against them that tli^y have
prod!!ced no saints, but this is true c*ily of canonized

That there have been numerous saints
amongst the friars of this branch of the Franciscan
Order is certain, although they have never been distinguished by canonization a fact due partly to the
sceptical and fervourless character of the population
amongst which they lived and partly to the strict discipline of the order, which forbade and repressed all
saints.

—

that singles out for attention the individual friar.
The German-Belgian nation had a special commissary general, and from 1703 a general procurator
at Rome, who represented also the Discalced.
They
also frequently maintained a special agent at Rome.
When Benedict XIII sanctioned their national statutes in 1729, he demanded the relinquishment of the
name of Recollects and certain minor peculiarities in
their habit, bUt in 1731 the Recollects obtained from
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Clement XII the withdrawal of these injunctions. In
consequence of the effects of the French Revolution on

Germany and the Imperial Delegates' Enactment
(1803), the province of Cologne was completely suppressed and the Thuringian (Fulda) reduced to two
monasteries. The Bavarian and Saxon provinces
afterwards developed rapidly, and their cloisters, in
spite of the Kulturkampf, which drove most of the
Prussian Franciscans to America, where rich harvests
awaited their labours, bore such fruit that the Saxon
province (whose cloisters are, however, mostly situated in Rheinland and Westphalia), although it has
founded three new pro\'inces in North America and
Brazil, and the custody of Silesia was separated from
it in 1902, is stiU numerically the strongest province
of the order, with 615 members.
In 1894 the custody
of Fulda was elevated to the rank of a pro\'ince.
The
Belgian province was re-erected in 1844, after the
Dutch had been already some time in existence.
The separate existence of the Recollects also ceased in
1897.
Great Britain and Ireland. The Franciscans came
to England for the first time in 1224 under Blessed
Agnellus of Pisa, but nimibers of Englishmen had
already entered the order. By their strict and cheerful devotion to their rule, the first Franciscans became
conspicuous figares in the religious life of the coimtry,
developed rapidly their order, and enjoyed the highest
prestige at court, among the nobility, and among the
people.
Without relaxing in any way the rule of
poverty, they devoted themselves most zealously to
study, especially at O.xford, where the reno^vned
Robert Grosseteste displayed towards them a fatherly
interest, and where they attained the highest reputaTheir
tion as teachers of philosophy and theologj'.
establishments in London and Oxford date from 1224.
As early as 1230 the Franciscan houses of Ireland were
In 1272, the English
united into a separate pro\nnce.
province had 7 custodies, the Irish 5. In 1282, the
former (Provincia Angliae) had 58 convents, the latIn 1316 the 7 English
ter (Provincia Hiberniae) 57.
custodies stiD contained 58 convents, while in Ireland
the custodies were reduced to 4 and the convents to
30.
In 1340, the number of custodies and houses in
Ireland were 5 and 32 respectively; about 1385, 5 and
31.
In 1340 and 1385, there were still 7 custodies in
England; in 1340 the number of monasteries had
Under Elias of
fallen to 52, but rose to 60 by 1385.
Cortona (1232-39) Scotland "(Scotia) was separated
of a province,
dignity
from England and raised to the
but in 1239 it was again annexed to the English provin
When again separated
1329, Scotland reince.
ceived with its six cloisters only the title of vicaria.
the first ObserI
of
Scotland,
At the request of James
vants from the province of Cologne came to the counCornelius von
leadership
of
under
the
try about 1447,
About 1482 the
Ziriksee, and founded seven houses.

—

Observants settled in England and founded their first
convent at Greenwich. It was the Observants who
opposed most courageously the Reformation in England, where they suifered the loss of all their provinces.
The Irish province still continued officially but its
houses were situated on the Continent at Louvain,
Rome. Prague, etc., where fearless missionaries and
eminent scholars were trained and the pro\'ince was
re-established in spite of the inhuman oppression of
the government of England.
B\' the decision of the
general chapter of 1625, thedirection of the friars was
carried on from Douai, where the English Franciscans
had a convent, but in 1629 it was entrusted to the
general of the order.
The first chapter assembled at
John Gennings was
Brussels on 1 December, 16.30.
chosen first provincial, but the then bruited proposal
to re-establish the Scottish convents could not be
realized.
The new proWnce in England, which, like
the Irish, belonged to the Recollects, gave many
glorious and intrepid martyrs to the order and the

Church. In 1838, the English province contained
only 9 friars, and on its dissolution in 1840, the Belgian
Recollects began the foundation of new houses in
England and one at Killarney in Ireland. On 15
August, 1887, the English houses were declared an
independent custody, and on 12 February, 1891, a
province of the order. At the present day (1909)
the English province comprises in England and Scotland ll convents, with 145 friars, their 11 parishes
containing some 40,000 Catholics; the Irish province
comprises 15 convents with 139 brothers.
III. Statlstics of the Order (1260-1909).
The
Order of St. Francis spread with a rapidity unexpected as it was unprecedented. At the general
chapter of 1221, where for the last time all members
without distinction could appear, .3000 friars were
The order still continued its rapid developpresent.
ment, and Elias of Cortona (1232-39) divided it into
72 provinces. On the removal of Elias the number
was fixed at 32; by 1274 it had risen to 34, and it remained stable during the fourteenth and fifteenth
To this period belongs the institution of
centuries.
the vicaria;, which, with the exception of that of Scotland, lay in the Balkans, Russia, and the Far East.
It has been often stated that about 1300 the Franciscans numbered 200,000, but this is certainly an exagAlthough it is not possible to arrive at the
geration.
exact figure, there can scarcely have been more than
60,000 U> 90,000 friars at this period. In 1282 the
In 1316 the 34
cloisters were about 1583 in number.
provinces contained 197 custodies and 1408 convents;
in 1340, 211 custodies and 1422 convents; in 1384, 254
custodies and 1639 convents. The Observants comIn
pletely altered the conformation of the order.
1455 they alone numbered over 20,000; in 1493, over
the
diviwith
more
than
1200
convents.
At
22,400
sion of the order, in 1517, they formed the great
majority of the friars, numbering 30.000 with some
1300 houses. In 1520 the Conventuals were reckoned
at 20,000 to 25,000. The division brought about a
complete alteration in the strength and the territories
In 1517 the Conventuals
of the various provinces.
still retained the 34 provinces as before, but many of
attenuated.
The Observenfeebled
and
were
them
ants, on the other hand, founded 26 new provinces in
in other
in
some
the
old
names,
retaining
cases
1517,

—

cases dividing the old territorj; into several provinces.
The Reformation and the missionary activity of the
Minorites in the Old, and especially in the New, W'orld
soon necessitated wide changes in the distribution,
number, and extent, of the provinces. The confusion
was soon increased bj' the inauguration of the three
great reformed branches, the Discalced, the Reformati, and the Recollects, and, as these, while remaining
under the one general, formed separate provinces, the
number of provinces increased enormously. They
were often situated in the same geographical or political districts, and were, except in the Northern lands,
telescoped into one another in a most bewildering
manner a condition aggravated in the South (especially in Italy and Spain) by an insatiate desire to
found as many provinces as possible. The French
Revolution (1789-95), with its ensuing wars and other
disturbances, made great changes in the conformation
of the order by the suppression of a number of provinces, and further changes were due to the secularization and suppression of monasteries which went on
during the nineteenth century. The union of 1897
still further reduced the number of provinces, by
amalgamating all the convents of the same district
into one province.
The whole order is now divided into twelve circum-

—

scriptions, each of which embraces several pro\'inces,
districts, or countries.
(1) The first circumscription
includes Rome, Umbria, the March of Ancona, and
Bologna, and contains 4 provinces of the order, 112

convents, and 1443

friars.

(2)

The second embraces

—
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Tuscany and Northern Italy and contains S provinces,
(3) The third com138 convents, and 2038 religious.
prises Southern Italy and Naples (except Calabria),
with 4 provinces, 93 convents, and 1063 religious. (4)
The fourth includes Sicily, Calabria, and Malta, and
has 7 provinces, 85 convents, and 1045 religious. (5)
The fifth embraces the Tyrol, Carinthia, Dalrnatia,
Bosnia, Albania, and the Holy Land, with 9 provinces,
2S2 convents, and 1792 religious. (6) The sixth cornprises Vienna, Hungary, Transylvania, Croatia, Galicia, and Bohemia, with 7 provinces, 100 convents, and
1458 friars. (7) The seventh, which is numerically
the strongest, includes Germany, Holland, and Belgium, with 7 provinces, 129 convents, and 2553 members.
(8) The eighth comprises France, Corsica,
Great Britain, and Canada, with 7 provinces, 63 convents, and 975 religious.
(9) The ninth comprises
Portugal and Nortliern Spain with 5 provinces, 39
convents, and 1124 religious.
(10) The tenth embraces Southern Spain and the Philippines, with 4
(11) The
provinces, 48 houses, and 910 religious.
eleventh includes Central and South America, with 12
provinces, 97 convents, and 1298 members.
(12) The
twelfth comprises Mexico and the United States, with
7 provinces (including the Polish commissariate at
Pulaski, Wisconsin), 167 convents, and 1195 religious.
total figures for the order are consequently (4
October, 19(38), 81 provinces, 1413 convents and 16,894 Franciscans. In 1905 the Franciscans numbered
For the second last
16,842 and their convents 1373.
decade of the nineteenth century the lowest figures
are recorded, the figures announced at the general
chapter of 1889 being: Observants 6228, Reformati
5733, Recollects 1621, Discalced 858— that is a total
of 14,440 Franciscans. That only the Recollects had
increased since 1862 may be seen from the figures for
that year: Observants 10,200, Reformati 9889, Recol-

The

lects

and Discalced together 1813

Minorites.

—a

total of 21,902
figures

The year 1768 gives the highest

about 77,000

in 167 provinces.

In 1762, the Observ-

ants had 87 provinces, 2330 convents, and 39,900
members; the Reformati 19,000 members with 37
provinces and 800 convents; the Recollects 11,000
members, 490 convents, 22 provinces; the Discalced
7000 members, 430 convents, 20 provinces. Total,
76,900 Mmorites, 4050 cloisters, 166 provinces. In
1700 the total was 63,400 Minorites, 3880 convents,
and 154 provinces about 1680, 60,000 Minorites, 3420
convents, and 151 provinces.
IV. The V.\rious N.\mes of the Fri.\rs Minor.
The official name, Fratres Minores {Ordo Fralrum
Minorum) (O.F.M.), or Friars Minor, was variously
translated into the popular speech of the Middle Ages.
In England the Friars Minor were commonly known
as "the Grey Friars" from the colour of their habit.
This name corresponds to the Grabr(^drene of Denmark
and Scandinavia. In Germany they were usually
known as the Baarfiisser (Baarfuozzen, Barvuzen,
Barvoten, Barjiizzen, etc.), that is, "Barefooted"
In France they were usually
(wearing only sandals).
called the Cordeliers from their rope-girdle (corde,
cordelle) but were also known as the Frcres Menours
(from Fratres Minores). After the fifteenth centurj'
tlie term Cordeliers was applied to both the Conventuals and the Observants, but more seldom to the
Recollets (Recollects). Their popular name in Italy
was the Frati Minori, or simply the Frati. The
Observants were long known in that country as the
Zoccolanti, from their foot-wear.
The habit has been gradually
V. The H.\bit.
changed in colour and certain other details. Its colour,
which was at first grey or a medium brown, is now a
;

—

—

dark brown. The dress, which consists of a loosesleeved gown, is confined about the loins by a white
cord, from which is hung, since the fifteenth century,
the Seraphic rosary with its seven decades (see Crow^n,
Franciscan). A long or short under-habit of the

same or a
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and trousers are also worn.
Shoes are forbidden by the rule, and may be worn
only in case of necessity; for these sandals are substituted, and the feet are bare.
Around the neck and
over the shoulders hangs the cowl, quite separate from
the habit, and under it is the shoulder-cape or mozetta,
which is round in front and terminates in a point at
the back. The Franciscans wear no head-dress, and
have the great tonsure, so that only about three fingerbreadths of hair remain, the rest of the scalp being
shaved. In winter they w-ear about their necks between the cowl and the habit the round mantle which
almost reaches the knees.
The Constitution of the Order (see
VI.
Francis, Rule of St.). During the hfetime of St.
Francis of Assisi, everything was directed and influenced by his transcendent personality. The duration of offices was not defined, and consequently the
different colour

—

constitution was at first juridically speaking, absolute.
From 1239, that is after the experiences of the order
under Elias of Cortona, the order gradualh' developed
a monarchical constitution. The chapter of definitors
for the whole order (thirteenth centurj-), the chapter
of custodies in each province, the discretus sent by the
subordinate convents to the provincial chapter, etc.
are institutions which have long ceased to e.xist. To
the past also belongs the custody in the sense of a
union of several convents within a pro\nnce. To-day
a custody signifies a few cloisters constituting a
province which has not yet been canonicaUy erected.
The present constitution is as follows: The whole
order is directed by the minister general, elected by
the provincial ministers at the general chapter, which
meets every twelve years. At first his term of office
was indefinite, that is, it was for fife; in 1517 it was
fi.xed at six years; in 1571, at eight; in 1587, again at
six; and finally the twelve-year period of office was
settled on by Pius IX in 1862.
The general resides
at the CoUegio S. Antonio, Via Merulana, Rome.
The order is di^ded into provinces (that is, associations of the convents in one country or district),
which prescribe and define the sphere of activity of
the various friars within their sphere of jurisdiction.
Several provinces together form a circumscription, of
which there are twelve in the order. Each circumscription sends one definitor general, taken in turn
from each province, to Rome as one of the counsellors
to the minister general.
These definitors are elected
for six years at the general chapter and at the congregatio intermedia (also called frequently, by an abuse
of the term, a general chapter), summoned by the
general six years after his election. The general
chapter and the congregalio intermedia may be convened by the general in anj' place. The provinces
of the order are governed by the provincials (ministri
provinciales\ who are elected every three years at the
Provincial chapter and constitute the general chapter.
Their term of office, Uke that of the general, was at
first undefined; from 1517 to 1547 it was three years;
from 1547 to 1571, six years; from 1571 to 1587, four
years; since 1587, three years.
While in office, the
provincial holds every year (or every year and a half)
the intermediate chapter {capitidwn intermedium), at
which the heads of all the convents of the province
are chosen for a year or a year and a half.
The local
superiors of houses (conventus) which contain at least
si.x religious, are called guardians (earher wardens);
otherwise they receive the title prieses or superior.
The provincial has to \-isit his own province and watch
over the observance of the rule; the general has to
visit the whole order, either personally or by means
of visitors specially appointed by him {visitatores
generales).
The individual convents consist of the
Fathers (Patres), i.e. the regular priests, the clerics
studying for the priesthood (jratres clerici) and the lay
brothers engaged in the regular service of the house
(Jratres laici).
Newly received candidates must first
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year's novitiate in a convent specially intended for this end. Convents, which serve certain
These
definite purposes are called colleges {collegia).

make a

confounded with the Seraphic

be found in modern times in
of the provinces, and are devoted to the instruction of youthful candidates in the humanities, as
a preparation for the novitiate, where the students
No friar, convent,
first receive the habit of the order.
or even the order itself can possess any real property.
(Cf. Francis, Rule of St.)
The duties of the individual Fathers vary, according
as they hold offices in the order, or are engaged as
lectors (professors) of the different sciences, as preachers, in giving missions, or in other occupations within
or, with the permission of the superiors, without the
order. The cardinal-protector, introduced in the order
by St. Francis himself, exercises the office and rights
of a protector at the Roman Curia, but has no power

most

over the order itself.
VII. General Sphere of the Order's Activity.
As a religious order in the service of the Cathohc
Church, and under her care and protection, the Franciscans were, according to the express wish of their
founder, not only to devote themselves to their own
personal sanctification, but also to make their apostolate fruitful of salvation to the people in the world.
That the former of these objects has been fulfilled is

—

by the number of Friars Minor who
have been canonized and beatified by the Church.
To these must be added the army of friars who have
clearly indicated

in the stillness of retirement led a Ufe of virtue, known
in its fullness to God alone, a mere fraction of
whose names fill such volumes at the " Marty rologiuni
Franciscanum" of Father Arthur du Monstier (Paris,

1638 and 1653) and the "Menologium trium ordinum
S. P. Francisci" of Fortunatus Hiiber (Munich, 1688),
containing the names of the thousands of martyrs
who have laid down their lives for the Faith in Europe
and elsewhere under the heathen and heretic.
Like all human institutions, the order at times fell
below its first perfection. Such a multitude of men,
with their human infirmities and ever-changing duties,
could never perfectly translate into action the exalted
ideals of St. Francis, as, the more supernatural and
sublime the ideas, the ruder is their colUsion with
reality and the more allowance must be made for the
feebleness of man. That an aspiration after the
fundamental glorious ideal of their founder has ever
distinguished the order is patent from the reforms
ever arising in its midst, and especially from the
history of the Observance, inaugurated and established
in the face of such seemingly overwhelming odds.
The order was established to minister to all classes,
and the Franciscans have in every age discharged
the spiritual offices of confessor and preacher in the
Unpalaces of sovereigns and in the huts of the poor.
der popes, emperors, and kings they have served as
ambassadors and mediators. One hundred have already been nominated to the Sacred College of Cardinals, and the number of Franciscans who have been
appointed patriarchs, archbishops, and bishops, is at
The popes elected from the Observants
least .3,000.
are: Nicholas IV (1288-92); Alexander V (1409-10).
Sixtus IV (1471-84) was a Conventual of the period
before the division of the order. Sixtus V (l.")8.5-90)
and Clement XIV (1769-74) were chosen from the
Conventuals after the division. The popes have
often employed the Minorites as legates and nuncios,
e. g. to pave the way for and carry through the reunion
of the Greeks, Tatars, Armenians, Maronites, and
other schismatics of the Kast. Many Minorites have
also been appointed grand penitentiaries, that is,
directors of the papal penitentiaries, and have served
and still serve in Rome as Apostolic penitentiaries and
as confessors to the pope himself or in the principal
basilicas of the city.
Thus the Observants are in

charge of the Lateran Basihca in Rome. As inquisitors against heresy, the Franciscans were in the immediate service of the ApostoUc See.
Observing a much stricter rule of poverty and
renunciation of the world than all other orders, the
Franciscans exercised during the Middle Ages a most
salutary social influence over the enslaved and unprivileged classes of the population. The constant
model of a practical poverty was at once consoling
and elevating. The vast contributions of theirmonasteries towards the maintenance of the very poor cannot
be indicated in rows of figures, nor can their similar
contributions of to-day. They also exerted a wide
social influence through their third order (see Third
Order). They tended the lepers, especially in Germany; the constantly recurring pests and epidemics
found them ever at their post, and thousands of their
number sacrificed their fives in the service of the
plague-stricken populace. They erected infirmaries
and foundfing-hospitals. The Observants perfonncd
most meritorious social work especially in Italy by the
institution of mantes pietatis {inonti de Picta). in the
fifteenth century, conspicuous in this work being Bl.
Bernardine of Feltre (q. v.) the renowned preacher.
In England they fought with Simon de Montfort for
the hberty of the people and the ideal of universal
brotherhood, which St. Francis had inculcated in
sermon and verse, and to their influence may be partly
traced the birth of the idea of popular government in
Italy and elsewhere in Europe.
VIII. The Preaching Activity of the Order.
St. Francis exercised great influence through his
preaching, and his example has been zealously followed by his order throughout the centuries with
conspicuous success, evident not only in popular
applause but in the profound effects produced on the
At first all the friars were allowed
fives of the people.
to deliver simple exhortations and, with the permission of St. Francis, dogmatic and penitential sermons. This privilege was restricted in 1221, and still
further in 1223, after which year only specially trained
and tested friars were allowed to preach. The Franciscans have always been eminently popular preachers,
e. g. Berthold of Ratisbon (q. v.), a German, who died

—

Padua

in "1272; St.

Anthony

Tournai

about 1280); Eudes Rigauld, Archbishop

(d.

Rouen

of

(d.

1231); Gilbert of

1275): Leo Valvassori of Perego, afterwards Bishop of Milan (d. 1263); Bona venture of
Jesi (d. about 1270); Conrad of Saxony (or of Bruns•nnck) (d. 1279); Louis, the so-called Greculus (c. 1300);
Haymo of Faversham (d. 1244); Ralph of Rosa (c.
of

(d.

The acme of Franciscan preaching was
12.50).
reached by the Observants in the fifteenth century,
Of the many illusespecially in Italy and Germany.
trious preachers, it will be sufficient to mention St.
John
Capistran (d.
Bernardine of Siena (d. 1444); St.
1456); St. James of the March (d. 1476); Bl. Albert
Anthony
of Rimini (d.
Berdini of Sarteano (d. 1450);
1450); Michael of Carcano (Milan) (d. 1485); Bl. PaciBernardine
of Feltre
Bl.
ficus of Ceredano (d. 1482);
(d. 1494); Bernardine of Busti (d. 1500); Bl. Angelo
Andrew
of
Faenza
(d.
1495);
Carletti di Chivasso
In Gerniany we find: John of Minden (d.
(d. 1507).
of
Werden
(d.
John
Henry
of
Weri
(d.
1463);
1413);
1437), author of the renowned collection of .sermons
"Dormi secure"; John Brugman (d. 1473); Dietrich
Coelde of Miinstcr (d. 1515); Johann Kannemann (d.
about 1470), a preacher on the Passion; Johann
Kannegieser, "the trumpet of Truth" (d. about 1500);
Johann Gritsch (d. about 1410); Johann Mader;
Johann Pauli (d. about 1530), whose work "Schimpf

und Ernst" was long a favourite among the German
people; Hrinricli Kastner; Stephan Fridolin (d. 149S).
In Iluiig;u\-: Pclbart of Temesvar (d. about 1490).
In Poland: 111. Simon of Lipnica (d. 1482); Bl. John
of Dukla (d. 14S4) Bl. Ladislaus of Gielnow (d. 1505)
In France: OUvier Maillard (d. 1502); Michel Minot
;

;
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;

Renowned

are now sixteen monasteries, controlling parishes and
schools.
In Upper Egypt, from which the Copts were
separated in 1892, are eight monasteries with parishes

Franciscans were:
Francesco Panigarola (d. 1594); Bartholomew of
Saluthio (d. about 1631)); St. Leonard of Port Maurice
(d. 1751); Bl. Leopold of Gaiches (d. 1815); Luigi
Parmentieri of Casovia (d. 1885); Luigi Arrigoni (d.
Other well-known
1875), Archbishop of Lucca, etc.
French Franciscans were: Michel Vivien (seventeenth
century), Zacharie Laselve etc.; and of the Germans
mention may be made of Heinrich Sedulius (d. 1621),
Fortunatus Hueber (d. 1706) and Franz .\mpferle (d.
Even to-day the Friars Minor have amongst
1646).
(d

1562).

their number
Italy.

many

Italian

connected.
In 1630 the Congregation of Propaganda sent Fathers Mark of Scalvo and PMward of Bergamo to
Tripoli, and in 1643 appointed Paschal Canto, a
Frenchman, Prefect Apostolic of Barbary an office
which still exists. The acti vi ty of this mission, like the
others in these countries, is not so much directed to
the conversion of Mohammedans as to the support and
help of the Cathohc settlers. Abyssinia (Ethiopia,

—

first visited by John of Montecorvino
Later, Bl. Thomas of Florence was sent
1280).
Albert
of Sarteano, and Sixtus IV, after the
thither by
other missions had failed, sent Girolamo Tornielli.
missionaries
were put to death, and in 1687
Many
a special prefecture was instituted for the conversion
Copts.
This
was reinstituted in 1815, and
of the
in 1895 a special hierarchy was erected for the same
Father
Krump undertook the foundaIn
1700
object.
tion of a new mission in Ethiopia, when in 1718 three
missionaries were stoned to death.
The two Genoese ships which circiminavagated Africa

Habech) was

illustrious preachers, especially in

(c.

IX. Influence op the Order on the Liturgy
AND Religious Devotions. St. Francis prescribed

—

for his order the abrirlged Breviary then reserved for
the Roman Curia. As this and the Missal were reof Faversham, at the
vised by the general,
command of Gregory IX, and these liturgical books
have by degrees, since the time of Nicholas III (127780), been universally prescribed or adoptetl, the order
The
in this alone has exercised a great influence.
Breviary of General Quinonez (152.3-28) enjoyed a

Haymo

much

—
—

by St. Bonaventure and Bl. Benedict of
Arezzo (d. about 1250).
X. Franciscan Missions. St. Francis devoted
himself to missionary labours from 1219 to 1221, and
devoted in his rule a special chapter (xii) to missions.
In even,' part of the world, the Franciscans have
laboured with the greatest devotion, self-sacrifice,
enthusiasm and success, even though, as the result of
persecutions and wars, the result of their toil has not
always been permanent. The four friars sent to Morocco in 1210 under Berard of Carbio (q. v.) were martyred in 1220. Electus soon shared their fate, and in
1227 Daniel with six companions was put to death
The bishops of Morocco were mostly
at Ceuta.
Franci.scans or Dominicans.
In 1420 the Observants
foimded a convent at Ceuta, and here St. John of
Prado died at the stake in 16.32. This mission was
entrusted to the province of S. Diego in 1641, and to
the province of Santiago (Galicia, Spain) in 1860,
after it had been constituted a prefecture Apostolic
in 1859.
In Oran, Libya, Tunis, Algiers, as well as
throughout Egypt, Franciscans have laboured since

especially

—

the thirteenth century, and .signalized their exertions
glorious array of martyrs in 12S.S, 1345, 1358,
1370, 1373, etc. This mission was under the jurisdiction of that in the Holy Land.
In 16,86 Upper
Egypt was separated, and became in 1697 an inde-

by a

had two Minorites on board. Others accomoanied Vasco da Gama. In 1446 the Franciscans
\-isited Cape Verde where Roger, a Frenchman, zealIn 1459 they reached
ously preached the Gospel.
Guinea, of which Alphonsus of Bolano was named
They thence proceeded to
prefect Apostolic in 1472.
In 1500 they
the Congo, where they baptized a king.
went to Slozambique under Alvarez of Coimbra. The
French Recollects laboured here during the seventeenth century, but since 1898 the Portuguese FranAt the beciscans have had charge of the mission.
ginning of the sixteenth century Friars Minor settled
in Melinda and on the Island of Socotra near Aden.
In 1245 John of Piano Carpinis (Piano di Carpine) was
sent by Innocent IV to the Great Khan in Tatary, and
penetrated thence into Mongolia. By order of Louis
IX William of Rubruck (Rubruquis) proceeded thence
through Armenia and Central Asia to Karakoram.
The accounts of the travels of the last-mentioned two
intrepid missionaries enjoy a well-earned historical
and geographical renown. In 1279 Nicholas III sent
five Franciscans to China, among them John of Montecorvino, who preached on the outward journey in
Armenia, Persia, and Ethiopia and on his return journey in the same countries and in India. Having converted thousands and translated the New Testament
and the Psalms into Chinese, he completed in 1299
In 1307 Clement V
a beautiful church in Peking.
appointed him Archbishop of Cambaluc and Primate
of the Far East and gave him six sufTragan bishops,
only three of whom reached Peking (1308). (See
China, Vol. 111,669-70.) From 1320 to 1.325 Odoricof
Pordenone laboured in Persia, India, Sumatra, Java,
Borneo, Canton, Tibet, and China. In 1333 John
XXII dispatched twenty-seven Franciscans to China,
Giovanni Marignola of Florence following them in
1342.
In 1370 William of Prato was sent as archbishop to Peking with twenty fellow-Minorites. The
appearance of the Ming dynasty in 1368 brought about
the ruin of all the missions. On 21 June, 1579, Franciscans from the Philippines penetrated to China
once more, but the real founder of the new mission in
China was Antonio de S. Maria (d. 1669), who was
sent to China in 1633. and later laboured in CochinChina and Korea. China was also visited in 1661
by Bonaventura Ibafiez (d. 1691) with eight friars.
Henceforward Franciscan missions to China were
In 1684 came the Italian fathers under the
constant.
in 1291

To

the Franciscan Order the
Church is also indebted for the feasts of the Visitation
of the B. V. M. (2 July), the Espousals of the B. V. M.
(22 now 23 January), the Holy Name of Jesus, and
to some extent for the feast of St. Joseph (19 March)
and that of the Blessed Trinity. The activity of the
Franciscans in promoting devotion to the Immaculate
Conception, since Scotus (d. 1308) defended this doctrine, is well known.
St. Francis himself laboured
earnestly to promote the adoration of Our Lord in the
Blessed Eucharist, and Cherubino of Spoleto founded
a sodality to accompany the Blessed Sacrament to the
houses of the sick. In 1897 Leo XIII declared Paschal Baylon (d. 1592) patron of Eucharistic Leagues.
The Christmas crib was introduced and popularized by
the order (see Crib) to which especially to St. Leonard of Port Maurice (d. 1751) is also due the spreading of the devotion known as "the Stations of the
Cross". The ringing of the Angelus morning, noon,
and evening, was also inaugurated by the Franciscans,
shorter vogue.
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pendent prefecture Apostolic. Lower Egypt continued its connexion with the Holy Land until 1839,
when both (with Aden, which was again separated
in 1889) were formed into a vicariate Apostolic, in
which state they still remain. In Lower Egypt there

about 1522) Thomas surnamcd lUyricus (d. 1529)
Jean Tisscrand (d. H'.I4 ); Etionne Brulefer (d. about
The following illustrious Spanish theologians
15(17).
and preachers of the sixteenth century were P'riars
Minor: Alphonsus de Castro (d. 1558); Didacus de
Estella (d. 1575); Luis de Carvajal (d. about 1560);
John of Carthagena (d. 1617); St. Peter of Alcantara
(d.

'
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;

towards the close of the century. Despite the edict of
persecution, Ludo\ico Besi began in 1839 a new misThe Franciscans continued to
sion to Shan-tung.
persistently in most of the districts in China,
where, in spite of persecution, they now hold nine of
the thirty-eight vicariates.
Every land, almost every
province, of Europe and many divisions of America
are represented in China by one or more missionaries.
Of the 222 Franciscans at present (beginning of 1909)
labouring there, 77 are Italians, 27 Dutch, 25 Gennans,
25 Belgians, 16 French.
The first missionaries reached the Philippines in
1577 and founded the province of St. Gregorj'. Their
leaders were Pedro de Alfaro (1576-79), Pablo a

work

Jesu (1580-83), and St. Peter Baptist (1586-91), the
first Franciscan martyr in Japan.
From the Philippines they extended their field of labour to China,
Siam, Formosa, Japan, Borneo. In the Philippines
their activity was tireless; they founiled convents,
towns, and hospitals; instructed the natives in manual
labour
the planting of coffee and cocoa, the breeding of silk-worms, weaving; and planned streets,
Among the bestbridges, canals, aqueducts, etc.
known Franciscan architects may be included Lorenzo

—

S.

Maria

(d.

1585),

Maximo Rico
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renowned Bernardino della Chiesa (d. 1739), including
Basilio Rollo da Gemona (d. 1704) and Carlo Orazio da
Castorano. At the beginning of the eighteenth century the ItaUan Franciscans began missions in the
first in Shen-si, then in Shan-si,
interior of China
Shan-tung, etc. numbers were martyred, particularly

(d.

1780),

and

Here as elsewhere they
a Joseph Balaguer (d. 1850).
studied the languages and dialects of the natives, and
even to the present day continue to compile muchsought-after and highly prized grammars, dictionaries,
The occupation of the Philippines by the United
etc.
States brought many alterations, but the missions
are still under the province of S. Gregorio in Spain.
On 26 May, 1592, St. Peter Baptist set out from
Manila for Japan with some associates, erected in 1594
a church and convent in Meaco, but on 5 February,
1597, suffered martyrdom on the cross with twentyfive companions, of whom three were Jesuits.
The
missions of the Franciscans were thus interrupted for
a time, but were repeatedly renewed from the Philippines, and as often the list of martyrs added to (e. g. in
1616, 1622, 1628, 1634, etc.). In 1907 some Franciscans
again settled at Sappora on the Island of Yezo, thus
forming a connecting link with the traditions of the past.
In 1680 Australia was visited by Italian Franciscans, who also preached in New Zealand, but in 1S7S
the missions were transferred to the Irish Franciscans.
From 1859 to 1864, Patrick Bonaventure Geoghegan
was Bishop of Adelaide, and was succeeded by another
Franciscan, Luke Bonaventure Shell (1864-72).
In Northern Europe, which in the thirteenth century was not yet completely converted to Christianity,
the Franciscans established missions in Lithuania,
where thirty-six were butchered in 1325. The first
Bishop of Lithuania was Andreas Vazilo. During the
fifteenth century John, surnamed "the Small", and
Blessed Ladislaus of Gielniow laboured most successfully in this district.
In Prussia (now the Provinces
of West and East Prussia), Livonia, and Courland
(where the Minorite Albert was Bishop of Marienwerder (1260-90) and founded the town of Reisenburg), as well as in Lapland, the inhabitants of which
were still heathens, the Reformation put an end to the
labours of the Friars Minor. Their numerous houses
in Denmark, Sweden, and Norway, which formed the
province of Denmark (Dania, Dacia), and the provinces of ICngland, Scotland, and to some extent those
of Holland and Germany, were also overthrown. After
the year 1530, the Franciscans could work in these
lands only as missionaries, in which capacity they
laboured there from the fifteenth to the eighteenth
century and still continue to a certain extent.

A

few words may here be devoted to those Friars
Minor who stood forth as fearless defenders of the
Faith in the Northern countries during the Reformation period. The Franciscans and Dominicans supplied
the greatest niunber and the most illustrious champions of the Church, and comparatively few yielded
to temptation or persecution and deserted their order

and

their Faith.

As

in

the case of the scholars,

and holy men of the order, only a
few names can be mentioned here. Among the hundreds of names from Great Britain may be cited: John
Forest of London, burned at the stake in 1538, Godfrev Jones (d. 1598), Thomas BuUaker (d. 1642),
Henry Heath (d. 1643), Arthur Bell (d. 1643), Walter
C'olman (d. 1645), whose heroism culminated in every
artists, missionaries,

case in death. Similarly in Ireland we find Patrick
O'Hely (d. 1578), Cornehus O'Devany (d. 1612),
Boetius Egan (d. 1650), etc. Among the most distinguished Danish defenders of the Faith is Nikolaus
Herborn (Ferber), mockingly called "Stagefyr" (d.
1535) in France, Christophe de Cheffontaines (d. 1595)
;

Fran(jois Feuardent; in Germany Thomas Murner (d. 1537), Augustin von Alfeld (d. 1532), Johannes
Ferus (Wild) (d. 1554), Konrad Ivling (d. 1556),
Ludolf Namann (d. 1574), Michael Hillebrand (d.
about 1540), Kaspar Schatzgeyer (d. 1527), Johann
Nas (d. 1590), etc. Between 1520 and 1650 more
than 500 Minorites laid down their lives for the Church.
On the Black and Caspian Seas the Franciscans
instituted missions about 1270. The following Franciscans laboured in Greater Armenia: James of Russano in 1233; Andrew of Perugia in 1247; Thomas of
Tolentino in 1290. King Haito (A)'to) II of Lesser
Armenia, and Jean de Brienne, Emperor of Constantinople, both entered the Franciscan Order.
Franciscans were in Persia about 1280, and again after
1460.
About this time Louis of Bologna went through
Asia and Russia to rouse popular sentiment against
the Turks. The Franciscans were in Further India by
1500, and toiled among the natives, the St. Thomas
Christians, and the Portuguese, who made over to
them the mosque of Goa seized in 1510. The order
had colleges and schools in India long before the
arrival of the Jesuits, who first came under the Franciscan Archbishop of Goa, Joao Albuquerque (1537-

and

53).

Since 1219 the Franciscans have maintained a
mission in the Holy Land, where, after untokl labours
and tunnoil and at the expense of hundreds of lives,
they have, especially since the fourteenth century,
recovered the holy places dear to Christians. Here
they built houses for the reception of pilgrims, to
whom they gave protection and shelter. Friars from
every country compose the so-called custodv of the
Holy Land, whose work in the past, interrupted by
unceasing persecutions and massacres, constitutes
a bloody but glorious page in the history of the order.
In the territory of the Patriarchate of Jerusalem,
reinstituted in 1847, the Franciscans have 24 convents
and 15 parishes; in Syria (the Prefecture Apostohc of
Aleppo), to which also belong Phcpnicia and Armenia,
they have 20 convents and 15 parishes, while in Lower
Egj'pt they occupy 16 convents and 16 parishes. As
all these (with numerous schools) are included in the
custody of the Holy Land, the total for the mission is:
58 convents, 46 parishes, and 942 religious. The
Catholics of Latin Rite in these districts number 74,
779: of Oriental Rites 893.
Under the greatest diificiilties and frequently with
small fruit, in consequence of the recurrent devastating wars and insurrections, the Franciscan missionAlaries have laboured in south-eastern Europe.
bania, Montenegro, Bosnia, and Bulgaria received
many Minorites in the thirteenth centur_v, about which
period many of the order occupied the archiepiscopal
See of Antivari, and in 1340. Peregrinus of Saxony
was nominated first Bishop of Bosnia. In these dis-

;
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XI. Cultivation of the Sciences. The order has
always devoted itself diligently to the cultivation of
sciences, and, although St. Francis is to be numbered
rather amongst the divinely enlightened than among
the academically trained, he was neither a declared
enemy nor a despiser of learning. To qualify themselves for the tasks assigned in ever-increasing numwhich was
bers to their rapidly spreading order
revered by rich and poor, was employed by popes
and kings on missions of every description, and was
to labour for the social betterment of every section of
the community the Franciscans were early compelled to take advantage of everv' possible source of
scientific culture, and, vithin thirty or forty years
after their founder's death, they shared with the
Dominicans the most prominent place in the revival of
This place has been retained for centuries
learning.
with distinction and brilliancy, especially in the

—

—
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the Franciscans worked earnestly to reconcile
the schismatics with Rome. Nicholas IV, himself a
Franciscan, sent missionaries of the order to Servia in
1288, and another mission followed (1354) mider
In
Friar Bartholomew, Bishop of Trau (Tragori).
1389, Hajazet I destroyed almost all these missions,
while those which were re-established in 1402 fell into
the hands of the Turks, who definitely took possession
In 1464 the courageous Franciscan
of Servia in 1502.
Angelus Zojedzdovic, obtained from Mohanmied II a
charter of toleration for Catholics, and progress was
also made by the Franciscan missions in Bulgaria,
In Black Russia
Wallachia, Molda\-ia, and Podolia.
Nikolaus Melsat of Crosna vnth twenty-five friars began a mission about 1370, Moldavia being visited
about the same time by Anthony of Spalato (and
later by Fabian of Bachia and James of the March),
but their work was interrupted in 1460 by the Turks,
who in 1476 cast 40,000 Christians from these districts
Boniface IX transferred the episcopal
into prison.
At the fjesee to Bakau, Benedict XIV to Sniat^Ti.
ginning of the seventeenth century Bishop Bernardino
(Juirino was murdered by the Turks, and, on the
death of the last bishop (BonaventuraBerardi)in 1818,
the mission in Moldavia and Rumania was entrusted to
the Conventuals, who still retain it.
The Franciscans were settled in Constantinople as
In 1642 this and the
earh' as the thirteenth centurj'.
subordinate missions were united into a prefecture
of Rhodes was
the
Prefecture
Apostolic, from which
separated in 1897. The former now occupies seven
seven
churches and
convents, while the latter has
In 1599, the convents of the Albanian mission
houses.
which,
on
9 October,
province,
were erected into a
1832, was di\-ided into five prefectures Apostolic
and
Kastrati),
Pulati,
Servia,
(Epirus, Jlacedonia,
which are almost entirely worked by Franciscans, and
Aloythe
general,
placed
by
January,
were on 31
1898,
sius Lauer, under a commissary general, with the
authority of a provincial. In Bosnia and Herzegovina, which was separated from the Bosnian province
in 1847 and elevated to the rank of a province in 1892,
the Franciscans were the first missionaries and pastors,
and these countries are still almost entirely under the
spiritual guidance of the order, practicall}^ all the
bishops having been Franciscans. When it was proEosed in 1886 to erect a see at Antivari in Montenegro,
imon Milinovifi of the Franciscan Order was designateil Archbishop of Antivari and Primate of Servia.
In Montenegro the Friars Minor administer ten of the
eleven parishes.
According to the statistics of 4 October, 1907, the
present condition of the Franciscan missions, which
are distributed over the five continents, is as follows:
Total numlier of Friars Minor, 4689, including 2535
priests, 620 clerics, 1396 lay brothers, and 138 novices.
These are assisted in their work by 12,572 Franciscan
sisters, chiefly members of the Third Order of St.
tricts

A

domain

of theology and philosophy.
list of Franciscan scholars and their works would fill volumes,
while many of their writings have exercised an abiding
influence in the realms of science, on the religious life
of the people, and on the whole human race.
Mention ma}' be made of only a few of the eminent dogmatic and moral theologians, philosophers, writers on
ethics, historians, hnguists, philologists, artists, poets,

musicians, geographers, etc., whom the order has
produced. Formerly Franciscans lectured in many
universities, e. g. Paris, Oxford, Bologna, Cambridge,
Cologne, Toulouse, AlcaU, Salamanca, Erfurt, Vienna,
Heitlelberg, Fulda.
We may here mention: Alexander of Hales (d. 1245); John of Rupclla (La Rochelle) (d. 1245); Adam of Marsh (Marisco) (d. 1258);
John Peckham, Archbishop of Canterbury (d. 1292);
Cardinal Matthew of Acquasparta (d. 1302) Johannes
Guallensis (John of Wales) (d. about 1300) Richard of
Middleton (de Mediavilia) (d. about 1305); John
Duns Scotus (d. 1308), the most subtle of all Scholastics; WiUiam of Occam (d. 1349); William Vorrillon
(Vorilongus) (d. 1464); Nicolas d' Orbelhs (d. 1465);
Monaldus (d. about 1290); John of Erfurt (d. about
1310); Nicholas of Lyra (d. about 1340), the most influential exegete of the Middle Ages; David of Augsburg, mystic (d. 1272) Artesanus of Asti (c. 1317),
author of the famous "Summa Casuum", called the
"Artesana"; Nicholas of Osinio (d. about 1450);
Pacificus of Ceredano (d. 1482), author of the "Summa Pacifica"; Baptista Trovamala de Sahs (c. 1485),
author of the "Baptistiniana", also called the "RoscUa"; Angelo Carletti di Chivasso (d. 1495), author
of the "Summa Angelica"; Dietrich (Theodore)
Coelde (d. 1515), author of the "Christenspiegel";
Francesco Lichetti (d. 1520); Francois Feuardent
(d. 1612), controversiahst and exegete Luke Wadding
(d. 1658); Florence Conry (d. 1629); Anthony Hickey
(Hyquajus) (d. 1641); Pierre Marchant (d. 1661);
William Herincx (d. 1678); Friedrich Stummel (d.
1682); Patritius Sporer (d. 1683); Benjamin Eubel
(d. 1756) Anacletus Reiffenstuel (d. 1703) De Gubernatis (d. about 1689); Alva y Astorga (d. 1667); Jean
Ponce (d. 1660) Bonaventure Dernoye (d. 1653) Jean
dela Have (d. 1661); Lorenzo Cozza (d. 1729); Amandus Hermann (d. 1700); Claude Frassen (d. 1711);
Fran(;ois As.sermet (d. 17.30); Jerome of Montefortino
(d. about 1740); Luca Ferraris (d. about 17.50); C!iovanni Antonio Bianchi (d. 1758); Signnmd Ncudecker
(d. 1736); Benedetto Bonelli (d. 1773); Kilian Kazenberger (d. about 1729); Vigilius Grciderer (d. 1780);
Polychronius Gassmann (d. about 1830); Herculanus
Oberrauch (d. 1808); Ireneo Aff'o (d. 1797); Sanctantonio Cimarosto (d. 1847); Adalbert Wailiel (d. 18.52);
Chiaro Vascotti (d. 1860); Gabriele Tonini (d. about
1870); Antonio Maria of Vicenza (d. 1884); Melchior
Stanislaus of Cerreto (d. 1871); Petrus von Hiitzl (d.
1902 as Bishop of Augsburg); Bernaril van Loo (d.
1885); Fidelis a Fanna (d. 1881); Ignatius Jeiler (d.
1704); Marcellino da Civezza (d. 1906).
The Franciscans did not, like other orders, confine
themselves to any particular Scholastic school (system).
They were more attached to the teachings of Duns
Scotus, perhaps, than to the School of St. Bonaventure,
but there was no official compulsion in the matter.
Among the many naturalists, artists, and poets ol
the order may be mentioned: Thomas of Celano (d.
about 1255), author of the "Dies Ira-"; Giacomino of
Verona (c. 1300), a precursor of Dante; St. Bonaventure (d. 1274); Jacopone of Todi (d. 1306), author of
the "Stabat Mater''; John Brugman (d. 1473):Gregor
Marti6 (d. 1905), the Croatian poet. Among the
musicians: Julian of Speyer (d. about 1255); Bonaventure of Brescia (fifteenth century) Pietro Canuzzi
Luigi Gross! of Viadana (d. 1627); Domenico Catenacci (d. about 1791); David Moretti (d. 1842); Petrus
Singer (d. 1882). Among the naturalists may be
mentioned: Roger Bacon (d. 1294); the so-called
;

;

;

;

;

;

;

;

;
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Schwarzer (Black) Berthold (c. 1300), the reputed discoverer of gunpowder; Luea Pacioli (d. about 1510);
Elektus Zwinger (d. 1600); Charles Plumier (d. 1704).
For writers on the history of the order, the reader
may be referred to the bibliography, since the vast
majority of the books cited have been written by

—

In recent times to some extent since
Franciscans.
1880, but mainly since 1894 the investigation of the
history of the Friars Minor, especially during the first
centuries succeeding the foimdation of the order, has
aroused a keen and widespread interest in the leading
civilized lands and among scholars of every rehgious

—
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denomination and belief.
XII. Saints and Beat: of the Order. The number of Friars Minor who have been canonized or beatified, is
even if we exclude here as throughout this

—

—

the members of the other orders of St. Francis
(Conventuals, Poor Clares, Tertiaries, and Capuchins)
high.
In this enumeration we
further confine ourselves to those who are officially
venerated throughout the Church, or at least throughout the whole order, with canonical sanction. These
exceed one hundred in number, the names, dates of
decease, and feasts of the best-known being as follows
(1) Saints.— Fmnch of Assisi, d. 3 Oct., 1226 (4 Oct.);
Berard of Carbio and four companions, martyred 1220
(16 Jan.); Peter Baptist and twenty-five companions,
martyred at Nagasaki, Japan, 1597 (5 Feb.); John
Joseph of the Cross, d. 1734 (5 March); Benedict of
San Philadelphio, d. 1589 (3 April) Peter Regalada, d.
1456 (13 May); Paschal Baylon, d. 1592 (17 May);
Bernardine of Siena, d. 1444 (20 May); Anthony of
Padua, d. 1231 (13 June); Nicholas Pick, hanged by
les Gueux at Gorcum (Holland) in 1572 with eighteen
companions, of whom eleven were Franciscans (9
July); Bonaventure of Bagnorea, d. 1274 (15 July)
Francis Solanus, the Apostle of South America, d.
1610 (24 July); Louis of Anjou, Bishop of Toulouse, d.
1297 (19 Aug.); Pacificus of San Severino, d. 1721
(25 Sept.); Daniel, and seven companions, martyred at Ceuta 1227 (13 Oct.); Peter of Alcantara, d.
1562 (19 Oct.); John Capifstran, d. 1456 (23 Oct.);
Didacus (Diego), d. 1463 (12 Nov.); Leonard of Port
Maurice, d. 1751 (26 Nov.); James of the March
(Monteprandone), d. 1476 (28 Nov.).
Beo((.— Matthew of Girgenti, d. 1455 (28 Jan.);
Andreas de' Conti di Signa, d. 1302 (1 Feb.); Odoric
of Pordenone, d. 1331 (3 Feb.) Anthony of Stroncone,
^gidius Maria of St. Joseph, d.
d. 1461 (7 Feb.).
1812 (9 Feb.); Sebastian of Apparizio, d. 1600 (25
Feb.); John of Triora, martyred in China, 1816 (27
Feb.); Thomas of Cora, d. 1720 (28 Feb.); Peter of
Treia, d. 1304 (14 March); Salvator of Orta, d. 1567
(18 March); John of Parma, d. 1289 (20 March); Benvenuto. Bishop of Osimo, d. 1282 (22 March); Rizzerius of Mucia, d. about 1240 (26 March); Peregrinus of
Fallerone, d. about 1245 (27 March); Marco Fantuzzi
of Bologna, d. 1479 (31 March); Thomas of Tolentino,
martyred in Further India, 1321 (6 April); Benivoglio
de Bonis, d. about 1235 (2 April); Julian of San Augustino, d. 1606 (8 April); Archangelo of Calatafimo, d.
1460 (9 April); Carlo of Sezze, d. 1670 (10 April);
Angelo Carletti di Chivasso, d. 1495 (12 April); Andreas Hibernan, d. 1602 (18 April); Conrad of Ascoli,d.
1290 (19 April); Leopold of Gaiche, d. 1815 (20 April):
^gidius of Assisi, d. 1262 (23 April) James of Bitetto,
called Illyricus, d. about 1490 (27 April); AgneUus of
Pisa, d. 1236 (8 May); Francis of Fabriano, d. 1322
(14 May); Benvenuto of Recanati, d. 1289 (15 May);
John Forest, martyred at London, 1 538 (22 May) John
of Prado, martyred in Morocco, 1631 (29 May); Ercolane de Plagario (Piagale), d. 1451 (29 May); James
Stepar, d. 1411 (1 June); Andrew of Spello, d. 1254
(3 June); Pacificus of Ceredano, d. 1482 (5 June);
article,

—extraordinarily

;

;

;

;

;

Stephen of Narbonne and Raymond of Carbonna,
murdered by the Albigensians, 1242 (7 June); Bartoloineo Pucci, d. 1330 (S June); (juido of Cortona,

about 1250 (12 June); Benvenuto of Gubbio, d.
about 1232 (27 June)- Simon of Lipnica, d. 1482 (18
Julv); John of Dukla (like the preceding, a Pole), d.
1484 (19 Julv); John of Laverna, d. about 1325 (9
Aug.) Peter of MoUeano (Mogliano), d. 1490 (13 Aug.)

d.

;

Sanctesof Montefabri (Urbino),d. 1385 (14 Aug.); John
of Perugia and Peter of Sassoferrato, martyred at
Valencia in Spain, 1231 (3 Sept.); Gentilis of Mat«lica, martyred in Persia 1430 (5 Sept.); Vincent of
Aquilla, d. 1504 (0 Sept.); Apollinaris with thirtynine companions of the First and Third Orders, martyred in Japan, 1617-32 (12 Sept.); Bernardine of
Feltre, d. 1494 (28 Sept.); John of Penna (Penne), d.
1271 (5 Oct.) Ladislaus of Gielniow, d. 1505 (22 Oct.);
Francis of Calderola, d. 1407 (25 Oct.); Theophilus of
Corte, d. 1740 (30 Oct.); Liberato de Loro (Lauro), d.
about 1306 (30 Oct.); Thomas of Florence, d. 1447,
Rainerius of Arezzo, d. 1304 (5 Nov.); Bernardine of
Aquila (Fossa), d. 1503 (7 Nov.); Gabriele Ferretti,
d. 1456 (14 Nov.); Humilis of Bisignano, d. 1637 (5
Dec); Conrad of Oflida, d. 1306 (19 Dec); Nicholas
Factor, d. 1583 (23 Dec). To these might be added
long Usts of Blessed, who enjoy a cultus sanctioned
by the Church, but whose cultus is only local, i. e.
;

limited to their native or burial-places or to the dioceses with w'hich the)' were connected.
If these be
included in the reckoning, the number of saints and
heati in all the orders of St. Francis exceeds 300.
At the present time (1909), the postuhitura of the
order at Rome, whose oflfice is to collect c\i(lence concerning the candidates for beatification antl canonization, is urging the cause of about ninety members of
the First, Second, and Third Orders of St. Francis.
This list includes some names belonging to later and
even recent times, and it will thus be seen that the
Order of Friars Minor never ceases to produce members whose holiness entitles them to the highest ecclesithat of the altar. That the spirit of
astical honour
Jesus Christ, which St. Francis laboured so unintermittently to revive in the world and instilled into his
institutions, still lives in his order to the glorification
of the Divine Name, the great efficiency of the Friars

—

Minor in our day

is

sufficient proof.

(1) General History of the Order (Sources, etc.).
As elsewhere throughout this article, only relative comNote.
pleteness is here aimed at; all special monographs concerning a
point, question, person, etc., are omitted, and none
E articular
ut general works, and of these only a selection, are cited.
ChTonica Ft. Jordani de Yano in Analecfa Franciscana {An.
Ft.). I (Quaracchi. 1885), 1-19, written in 1262, new complete
ed. by Bohmer (Paris, 1908) in Collection d'Eiudes by Sabatier; Dmloffus de Vitis Sanctorum Fratrum Minorum (c. 1245),
ed. Lemmens (Rome, 1902); T. Eccleston (c. 1264), De Adventu Fratmni Minorum in Anffliam, ed. Brewer, Monumcnta
Franciscana, I (R. S., London, 1858); supplement in Monum.
Franc, II (London, 1SS2); complete ed. in An. Ft., I, 217-57;
abridgment in Mon. Germ. Hist., Script. (M. G. SS.), XVIII,
560-9; Bernard of Besse. Liher de Laudihus S. Frnncisci
(c. 1280), ed. in An. Fr., Ill (Quaracchi, 1807), 666-92; ed.
Felder (Rome, 1897); Calalogus Generalium Ministrorum O.
F. M. (begun in 1305), ed. in An. Fr., Ill, 693-708; ed.
Holder-Egger in M. G. SS., XXXII, 653-74: Ehrle in
Ztdtschrifl far katholische Theologie, VIII (Innsbruck, 18S6), 322
sqq.; Adam of Parma, ed. Salimbene, Chronica, written 128288 (Parma, 1857), ed. Holder-Egger in M. G. SS.,

—

XXXII

Angelo Clareno, Chronica

sevtem Tribvlalionum
by Dollinger, BeiEhrle in Archivflir
Literatur-undKirchengesch.des M.A. (A.L. K. </.), I-III (Berlin,
1885-7); Tocco (Rome, 1908); Catalogus Sanctorum
(1905-09);

Minorum (c. 1314-23), portion ed.
trage zur Sektengesch., II (Munich, 1890);

ordinis

Fratrum Minorum (c. 1335), ed. Lemmens (Rome, 1903);
Proimiciale ordinis S. Frandsci Antiquisaimvm (c. 1343), ed.
Generalium MinisEuBEL (Quaracchi, 1892); Chronica
trorum (c. 1375), ed. in An. Ft., Ill, 1 sgq.; Bartholomew of
Pisa, De C'mifarmitale Vita B. Frandsci ad Vitam Domini Jesu
(c. 1385), (Milan, 1510. 1513; Bologna, 1590, 1610), also in ^n.
Ft., IV and V (Quaracchi, 1906, 1910); Bernardine of Fossa,
Chronica Fratrum Minorum Observantia (c. 1480), ed. Lemmens
(Rome, 1902); Marianus of Florence, Compendium Chronicarum O. F. M. (c. 1515), ed. in Archivum Franciscantim Hisloricum {A. F. ID, I-III (Quaracchi, 1908-10); Speculum Vitce
S. Frandsci el Soriorum dus (Paris, s. d.; Venice, 1.504; Metz,
1509; Antwerp. 1620; Cologne, 1623; Raab. 1732); Monvmenta Ordinis Minorum (Salamanca, 1.506, 1510, 1511; Barcelona, 1523); Firmamenlum Trium Ordinum S. Frandsci (Paris,
1512; Venice, 1513); Glassberger (c. 1508), Chronica ordinis
Min. iObs.) in An. Fr., II (Quaracchi, 1887), 1 .»qq.; John of
KoMERovo (d. 1.536), Tractatus Chronica (J. F. M., cil. Zeiss-

XXIV

—

——

;,

BEHO in Archiv fur Oeslcrreichusche Gesch,, XLIX (Vienna.
of
1S7') 314-25; Idem. Memoriale O. F. M. (an amplification
thetet-menrioncd work) in Mmumenta Polonia Hislorxca. \
(Lcmber?. 1888), 64 sqq.; Mark of Lisbon, ChTonxca de ta
etc., 1613; Sala(LUbon,
1556,
Mawres
Frayles
des
tos
orden
manca. 1626, etc.). It. tr. Diola (Brescia. 1581, etc.; Milan,

(Pans,
1609; Venice, 15SS, etc.; Naples, 1680. etc.); It. tr.
(Tossignano),
1600, etc.); Ger. tr. (Constance, 1604); Ridolfi
Uisloriarum semphica rdiffionis libri Ires (Venice, 1586); OoNZAGA, Hisloria originis seraphica reUgionis. etc. (Home, lo87;

2nd

ed., Venice, 1603).

,

,

>

The priDcipal v/ork on the history of the order is Annales
Minorum. in 8 fol. vols. (Lyons and Rome, 1625-54), of HV adding (d. 1658). To this df. Melissaso wrote a supplement
Annalium
(Turin, 1710); Hahc.ld wrote an abstraxit EpUome
Ord. Min.. in 2 fol. vols. (Rome, 1662). A 2nd ed. of the Annates.
with the supplement of de Melissano, was issued m 16 fol. vols.
(Rome, 1731-36), vol. XVII (Rome, 1741) is an index only
Several continuations (Rome, Naoles, Quaracchi, li40-issn)
bring the historv up to 1622. in 25 vols. Other works are: de

GtJBER.VATls. Orbis seraphirus seu hislona de trth-usordimbvs,
vol. \ I (Quaracchi,
etc., 5 fol. vols. (Rome and Lyons. 1682-89).
seraphica
1887); DE Alva et Abtokga, Monumenta aniiqwi
a,ouvain, 1664); Idem. Indicuhis Bullarii Franciscaril (Rome,
vols.,
loss); Sannig. Chronik der drey Orden S. /'ranCMCi (3
dem dreyPracue. 1689, etc.): Huber, Dreyjache Chronikh
Francisci (Munich, 16S_6); van den
.
fachen Orden dcss If.
lUt'TE, Bre\-is Hisloria Ord. Minorum (Rome, li / ); Kanier-;
iRczic (pseudonym of Mahraccini), Apologia per I ordine de
Fratri Minori (Lucca, 1748-50), 3rd vol. by DA Decimo, who
et
also edited the Secoli Serafici in 1757; Khesslincer, Ortus
progressiis Ord. Min. Monachii (Munich, 1732); da \icenz.i,
Sloria cronoloffica dei tre ordini di S. Francesco (\ enice, 1 1 bO-l )
Benoffi,
DA Latera, Manualede' Frati Minori (Rome, 1776);
Compendia di sloria Minoritica (Pesaro, 1829); Papini. Stona
Magllino,
di S.Francesco, 2 vols. (Foligno, 1825), Panfilo da
Sloria compendiosa di S. Francesco e de' Francescam. extending
onlv to 1414 (2 vols., Rome, 1874-76), vol. L, Ger. tr. (Munich,
P.ktre-m,
Franciscanerorden;
s.
v.
Kirchenlex.,
in
Jeiler,
1SS3);
Tableau sunoptioue de VHisloire de Vordre de SI. Franfois de 120S
into
h 1S7S (Paris. 1878), continued to 1909 (Paris. 1909); tr.
redlalme
Latin under title Manuale Hisloria: O. F. M.
dilum a P Gallo Haselbeck (Freiburg. 1909); Palomes. Slorxa di
trail
S. Francesco, 7th ed. (2 vols., Palermo, 1879); Idem, Dei
Minori e deUe loro denominazioni (Palermo, 1897).
The collection Analecta Franciscana sive Chronica aliaque

vm

.

.

<

M

.

.

.

varia documenia ad Hisloriam Fralrum Minorum .Speclanlui
1910
(vol I, Quaracchi, 1885; II, 1887: III, 1897; l\, 1906; V,
contains the important chronicles, etc., of the order. A special
journal, ^rcAiDum Frandscamim Hisloricum (A.t. H.).{vo\. I.
of
investigation
1908- II, 1909, etc.), was started in 1908 for the
though
the history of the order. The same purpose is served

—

less comprehensively— by the Miscellanea Francescann
published by Faloci-Pulignani (10 vols., Fohgno, 1886-190S)
Eludes Franciscaines (20 vols., Paris, 1899-1908), especially
from vol XII, see also C. Eubel. Die avignonische Obedient der
Mendikanlenorden (Paderborn. 1900); Das Archiv fur Lil.-und
ieshoff. Die SleUung
Kirchengesch. (A. L. K. G.). cf. supra;
der Betlelorden in den deulschen freien Eeichsladlen in M. A.
(Leipzig. 1905); Uol.l.^.yFS.U Die Anfange der Monies Pielatis,
1462-1515 (Munich. 1903). tr. RoccA (San Casciano, 190o);
Focco.5(u<iufrancf«cani (2 vols.. Naples. 1909); Heimbucher,
Die Orden und Congregalionen der kalhol. hirche. 11 (2nd ed..
Paderborn, 1907). 307-387, 424-475, where an excellent bibliography is given. The best, and the only complete, manual of the
order's history is the Handbuch der Gesch. des Franciscnnerordcns (Freiburg and St. Louis).

much

W

—

Bulls. General Constitutions of the Order. Monumenla ord. Min. Firmamenl.. ed. Wadding in .4riiia/cs 0. M.
each volume of which contains a rich appendix of documents;
Sbaralea (Sbaraglia). BuJtorium fronciscani/m (1219-1302).
Franc.
(4 vols.. Rome. 1759-68). continued by Eubel. Bull.
(1303-1431), V-VII (Rome, 1898. 1902. 1904); Eubel. Bullam
(Quaracchi,
addito Supplcmenio
.
Franciscani Epitome
Fr.,
I-H ),
(Bull.
Sbarai.ea
of
bulls
1908), a digest of all the
with supplement; da L.^tera. Supplementum ad Bullanum
Fmnciscanum (Rome, 1780), intended to remove the "conventual" interpretation of Sbaralea. The different constitutions
of the order since 1.506 have usually been issued separately; the
latest is Regula el Cmislitutiones generates Fralrum Min. (Rome,
1897). Concerning the earliest constitutions .=ee Eiirle id A. L.
K G. VI. 1-138; A. F. H., II (1909). 269 sqq.: Little.
(2)

.
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Decrees of the General Chapters of the Friars Minor (1260-82) in
English Historical Reriew. XIII (London. 1898). 703 sqq. The
largest collection is to be found in Chronotogia historico-tegatis
Ordinis Fralnim Min. (4 vols.. Naples. Venice, and Rome, 16501795). The official decrees of the pope, the Roman Congregations and General Curia since 1880 are collected in the Ada
Ordinis Minorum (28 vols. Quaracchi. 1882-1909).

—

(i1 Italy:
(3) History of the Provinces of the Order.
Ant. a Terinca. Thealrum Etrusco-Minorilicum (Florence.
1682); .Ant. ab Orvieto. Chronotogia delta provincia serafica
Cronica
delta
rif dell' Vmbria (Perugia. 17171; Ant. da Nola.
Pararif pror. rft'iVapoh' (Naples. 1718); Pf.trusTognoletto.
disosfra/iro rfi.S'ici7ia(PalenTio. 1667); Flam, Bottardi. Wfmone
Sloriche dell' Osserranle Prov. di Bologna (Parma. 1760. etc.);
Al. a Pedelama. Parra Chronica Prov. Seraphica: Ref. (.Assisi.
1886): Spila da Subiaco. Memorie Storiche delta Prov. Romana
Rif (3 vols.. Rome, 1890-96): Marcus Cervone da Lanciano,
Cnmpendio di Sloria de' Frati Minori nri tre Abnuzi (Lanciano.
1893); PiccoNi DA Cantalopo. Cennibiografcisugtiuommiilhistri ddla prov. ossero di Bologna, I (Parma. 1S94) Idem, Alii capv;

—

—

Inlari delta minoritica Provincia di Bologna (1458-1905), 2 vols.
(Parma, 1901-05); Idem, Serie cronologico-biugrafica dri Minedellaprov. di Bologna (Parma, 190S). (ii) France:
isiri
Chronica SU Generatium Ord. Min. in A. F., III. 1 sqq.;
Firmamentum (cf. supra) (1512); Fodere. Narration histonque
de Bourgogne
et iopographique des convents de St. Francois
(Lyons, 1619); Rapi-ne, Hisloire generate de I'Ordre et progrcs
Rccotlets (Paris. 1631);
appeUs .
des Frires Mineurs
Le Febvre. Hisloire chronologigue de ta province des Recoltels de
Paris (Paris. 1677): Ed. d'Aijincon. Essai de Martyrotoge de
I'Ordre des Freres Mineurs pendant la revolution fran^aise 1792ISOO (Paris, 1892); Cherance, Kos Martyrs (Paris, 1908); db
Kerval. St. Franfois d'Assise el Vordre siraphique (Vannes,
1898); ViLLERFT, Les Freres Mineures de France en face du
Protestantisme (Vannes, 1902); Daux, L'ordre franciscain dans
te Montalbanais (Montauban, 1903); de Barenton, Les Franonly 64 pp., 6th ed. (Paris, 1903); Othon
ciscains en France
de Pavie, L'Agnitaine Seraphiqite (4 vols,. Vannes. Tournai,
Ant. Hebrera. Chronica de la Provin1900-07). (iii) Spain:
cia deAragun (Zaragoza, 1703-5); Al. de Torres. Chronica de
Franc, de Jesus
la Provincia de Granada (Madrid. 1&831;
Maria, Chronicas de ta Provincia de S. Diego en Andalueia, I
(Seville, 1724); Jos. de Jesus Maria. CArOTiira rfei'an/a Proi'tTicia da Immacutada Conceicdo de Portugal (Lisbon. 1760. etc),
.

.

.

.

.

.

.

.

.

.

.

—

Jordanus a Yano: Glass(iv) Germany and North Europe:
berger (cf.- supra), Chronica anontjma in A. F., 1. 279-300;
Huber. Drerifache Chronikh (cf. .supra); Placidus Herzog.

Cosmographia Franciscano-Auslriacw Provincia- S. Bemardini
(1732). cd. in .4. F., I. 41-213: Idem. Cosmogr. Provincia S.
.
Joan, a Capislrano (Cologne, 1740); Fridhich, Hisloria
Prov. Hxingarice ord. min. SS. Salvatoris (Kosovo, 1759);
prov. Sarmalica- el
Biernacki, Specxdum Minorum seu .
Vicariae Russice (Cracow, 1688); Greiderer, Gcrmania Franciscana (2 vols., Innsbruck. 1777-81); Knudsen. En gnmmel
Kronikeon Graabroedrenes Vdjagetse of deres Ktcsire i Danemark
(Copenhagen. 1,851). Ger. tr. (Munster, 1863); Fr. tr. (Brussels.
1861); It. tr. (Florence, 1862); 'Kokeb. Gesch. der norddentschen
Framiskanermissionen der suchsischen Provinz von hi. Kreuz
.

.

.

.

(Freiburg. 1880); Guggenbichler. Brilrdge zur Kirchengesch.
des XVI. und XVII. Jahrhunderts. Bedeulung und Verdiensle des

Franziskanerordens im Kampfe gegen den Prolestantismus
(Bozen. 18.80). only vol. 1 issued (2nd cd.. Bozen, 1881); C.

Eubel. Gesch. der oberdeulschen (Strassburger) Minonlenpromm
(Wurzburg. 1886); Lemmens. Niedersdchsische FranriskanerkWsler im Mitletatter (Hildesheim, 1896); Friess. Gesch. der
Oeslerreichischen Minoritenprovinz in Archir flir •^.^lerrriehische
<lrrFranG<-sc*..LXIV (Vienna. 1882). 79 sqq.; Mi-.i'")«« zur
/'
ziskaner in Bayem (Munich, 1896);
M. A.
Gesch. der kiilnischen Franziskaner-On!,
Mnmrifen(Cologne, 1904); C. Eubel, Gesch. du- '!..,,
Ordensprovinz (Cologne, 1896); Bihl. i,,-.',-h. or.s h ranz-iskanGesch.
Keisch,
(Fulda.
Futda
1907);
zu
Frauenberg
erkloslers
des Ktosters S. Dorothea in Breslau (Breslau, 1908); Rant. Die
Franziskaner der oslerreichischen Provinz. ihr Wirkenin Niederoslerreich. Steiermark und Krain US19-1B96) (Stein in Carolina.
1908) Golichowski. Materyaty do Hisloryi 00. Bemardyndw
ve Polsce (Cracow, 1899); van Behlo. L'Ordre des Freres
(v) Great
Mineurs en Bdgique, 183S-190S (Mechlin. 1908).
Eccleston (cf. supra). English version
Britain and Ireland:
by Cuthbert. The Friars and how they came In England (Lon(Oxford,
1892);
in
Oxford
Friars
Grey
Little,
The
don. 1903);
Historical Sketch of the Order in England, appendix to Leon,
Lives of the Saints (cf. infra), IV (Taunton. 18S7); Parkinson.
Collectanea Anglo- Minoritica, or a Colteclion of the Antiquities of
the English Franciscans, I (London. 1726); Angelus a S.

C

,

I,

.'^

.

..

,

FRANasco (Mason). Certamen sernphicum

;.

provincia:

Angliw

(Douai. 1649; 2nd ed.. Quaracchi. 1885); Bourchier. Histnna
de Martyrio Fratr. Minorum in Anglia (Ingolstadt, 1583):
Brewer and Howlett. Monumenta Franciscana. 2 vols.. R. S.
(London. 1858, 1882); Thaddf.us (Hermans), The Franciscan.-!
in England, 1600-1850 (London, 1898): Meehan. The Rise and
Fall of the Irish Franciscan Monasteries (Dublin. 1877); Edwards. The Grey Friars and thrir first houses in Scotland (Aberdeen. 1907).
„,
,
,
^
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Friars Minor in America. The very discovery of
America is due, under God, to the children of St.
Francis, inasmuch as Christopher Columbus, the discoverer, and Queen Isabella, who furnished the means,
were members of the Third Order, and Father Juan
Perez, the counsellor of both, was the superior of the
Franciscan monastery of La Rdbida in Andalusia.
Father Juan Perez, with other Franciscan friars, moreover, accompanied his illustrious friend on the second
voyage in 149.3. A few miles west of Cap Haitien,
most probably on 8 December, he celebrated the first
Mass in the New World in a chapel constructed of
boughs. At the town of Isabella he erected the first
convent. In 1496 the place was abandoned, and a
monastery of stone was ordered built by Columbus at
Nueva Isabella, afterwards replaced by Santo Domingo. It was finished in 1502. A second Franciscan convent arose in the interior at La Vega about the
same time. In connexion with both houses the first
schools in America were opened, where Indian boys
were taught reading, writing, and singing. While the
secular clergj' attended to the spiritual needs of the
Spaniards, the Franciscans and a few Hieronymites
devoted themselves to the conversion of the natives.
Cardinal Ximenes, himself a Franciscan, sent thirteen
They took with
of his brethren to Hispaniola in 1502.
them the first bells and the first organ. Before the
lapse of ten years after the discovery, nineteen Friars
Minor had landed on the Isle of Hispaniola. About
the year 1500 the Franciscans passed over to the island
of Cuba, and founded the first monastery in honour of
St. James (Santiago) for the conversion of the Indians.
At the general chapter of the order held at Tours,
France, in 1505, the convents of Hispaniola and Cuba
were united in a province under the title of Santa
It was the first organization of its kind in the
Cruz.
Western Hemisphere. At the request of the king,
Pope JuKus II, on 15 November, 1504, appointed the
Franciscan Friar Garcia de Padilla first Bishop of
Santo Domingo, the first diocese in the New World.
The bishop-elect was consecrated in May, 1512, but
died on 12 November, 1515, before reaching his see.
In 1511 the king sent twenty-three Friars Minor to the
Before the end of
island of San Juan or Porto Rico.
the same year the Indian missions of the Greater Antilles and most of the Lesser Antilles were in charge of
the Franciscans. Their first martyrs fell victims of
apostolic zeal among the cannibal Caribs in 1516, when

Fathers Fernando Salcedo and Diego Botellio, with an
unknown lay brother, were captured, killed, and devoured by the savages.
The Franciscans were also the first religious on the
mainland or continent of America, as they landed on
the Isthmus about the year 1512. When King Ferdinand heard of it, he named the Franciscan Father
Juan de Quevedo Bishop of Santa Maria de la Antigua

(Darien) and sent him with a band of his brethren to
the newly erected diocese. Pope Leo X, on 28 August,
Quevedo reached
1513, approved the nomination.
the scene of his future activity on 12 April, 1514.
Juan
Tecto
entered HonAora
and
de
Fathers Juan de
duras with Cort(!>s about the year 1525, and the first
Father
erected
there
in
1526
or
1527.
convent was
Toribio de Benavente (Motolinia) reached Guatemala
missions
and
convents
arose
1533.
Thereafter
about
at various places, until in 1550 they were organized
Nombre
In
the
title
of
de
Jesiis.
under
into a custody
1565 the custody, comprising 7 monasteries and 30
During the years 1571friars, was made a province.
1573, 66 friars arrived there from Spain, and in 1600
the province reported 22 convents. Father Motolinia
The
is said to have visited Nicaragua before 1530.
first bishop of the country was the Franciscan Pedro
de Zuiiiga. The twelve convents of Nicaragua, Costa
Rica, and Talamanca were organized into the province
Yucatan received
of San Jorge (St. George) in 1576.
the first Friars Minor in 1534. The custody of San
Jos^ was established in 1550, and it became a province
In 1600 the report showed the existence of 6
in 1565.
regular monasteries and 16 minor houses. The first
Bishop of Yucatan, Juan de la Puerta, was a member
of the Franciscan Order.
In 1 5 1 6 the King of Spain sent fourteen Friars Minor
to the northern coast of South America, later called
New Granada and now known as Colombia. In 1550
the convents of this district were united in a custody,
and in 1565, when there were twelve monasteries, the
general chapter raised the custody to the rank of a
province under the title of Santa Fe de Bogotrl. Even
at this early date there were two convents of Poor
Clares in that region they were subject to the jurisdicIn 1587 this provtion of the Franciscan provincial.
In
ince reported 25 convents and 44 Indian missions.
1519 some Franciscan friars reached the coast of Paria
or Venezuela, founded missions, and opened schools
for Indian boys whom they taught reading, writing,
and singing. The famous Father Marcos de Niza,
who with Francisco Pizarro penetrated to Ecuador
and Peru in 1532, founded the first convent at Cuzco.
It was in this country that St. Francis Solanus laboured among the Indians and Spaniards from about
1589 to 1610 when he died. Eleven of the religious
houses of Peru were organized into the province of San
Francisco de Quito in 1565. A convent of Conceptionist Sisters, a branch of Poor Clares, existed within
the jurisdiction of this province. Another province,
that of the Twelve Apostles of Lima, was formed of
eleven other monasteries and seven minor convents
among the Indians in 1565. It had been a custody
Both provinces are still in existence.
since 1553.
The first Franciscan community in Chile was founded
The first Bishop of Santiago,
at Santiago in 1535.
Martin Robleda, of the Friars Minor, was the founder.
A custody was organized in 1553, and in 1565 the
twelve convents of the country were united into the
province of Santfsima Trinidad. A convent of tertiThe territory along
aries existed at the same time.
the Rio de la Plata (Argentina and Paraguay) became
the scene of Franciscan acti vitj' as early as 1 538. The
Franciscan Juan Barrott was appointed first Bishop of
Rfo de la Plata in 1554. In 1592 a custody was organized, and in 1612 it was raised to the rank of a province under the invocation of Nuestra Seiiora de la
Asuncion. Brazil is said to have been visited by PorCert ain
tuguese Franciscans as early as 1 499 or 1 501
it is that three Friars Minor reached that country in
April, 1584, and a custody was organized in the same
year.
In 1657 it became a province under the protecIn 1678 the province of the Imtion of San Antonio.
maculate Conception was established in the same
territory. At present the order there is in a most flourBolivia was entered by the Friars
ishing condition.
Minor in 1606. A monastery was founded at Tarija in
;

.
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A

of St. Francis.
missionary college for the
training of missionaries for the Indians was erected in
the same city in 1755. Distant Patagonia saw the
There are no reports exfirst Friars Minor in 1578.

tant.

The Franciscans first landed in the Philippines on
24 June, 1577. Nine years later they had erected six
monasteries and reported fourteen missions among
the natives. These houses were united in the province of San Gregorio in 1586.
P\xtlier Pedro Melgarejo appears to have been the
first Franciscan to enter Mexico.
He arrived during
the siege of the capital in 1521, but returned to Spain
in the next year to defend Cortes. The first missionary work among the Indians was done by the three
Flemish Franciscans, Fathers Juan de Tecto and Juan
de Aora anil Brother Pedro de Gante, who arrived in
1523. Father Martin de Valencia, with eleven friars,
came from Spain to the Mexican capital on 13 May,
1524. These are known as the Twelve Apostles of
Mexico. The impression they made all over New
Spain was so deep that the natives were accustomed
to date occurrences from the arrival of these twelve
friars, under the caption "the year when the Faith
came". Two months after landing, Father Martin, as
Apostolic delegate, convoked the first ecclesiastical
council in the New World. Five secular priests, seventeen Franciscans, six secular doctors of canon law, and
Hernando Cortes himself took part in the deliberations
which opened on 2 July, 1524. On the same occasion
the Franciscans were organized in the custody of the
Holy Gospel, the first on the mainland, and the whole
country divided into four missionary districts, which
were Mexico, Texcoco, Huexocingo, and TIascala. To
each of these Father Martin assigned four friars. The
secular priests as usual confined themselves to the
spiritual wants of the Spaniards. In connexion with
the principal convents the Fathers conducted the first
schools in Mexico for Indian boys. A part of the buildings was generally set apart for the boys who made
their home with the friars. Oftentimes as many as 600
and 800 children received instruction, food, and clothThe instruction, besides
ing from these religious.
Christian doctrine, comprised reading, writing, singing, instrimiental music, and mechanical arts. These
institutions were the first free boarding and manual
labour schools on the American Continent. One of the
Franciscan pupils, Father Alonzo de Molina, O.F.M.,
whose mother was a Spaniard, in 1555 published the
"Vocabulario Castellan-Mexicano". This work, containing 518 folio pages, is still regarded as a standard.
Father de Gante himself translated hymns into the
language of the Aztecs. The spiritual fruit was so
abundant that Soloranzo y Pereira, according to
Father Harold, claims that every one of the original
twelve friars baptized no fewer than 100,000 Indians.
Down to the year 1531, according to a report sent to
the general chapter at Toulouse, one million natives
had been baptized. The first high school for Indian
youths was erected by the Franciscans at the Indian
town of Tlatelulco, now a part of the capital. In the
course of time the number of friars grew so rapidly all
over Mexico that about the close of the sixteenth century the following fully organized provinces existed:
Santo Evangelio de Mexico, established in 1534; San
Jos6 de Yucatan, organized in 1559 San Pedro y San
Pablo de Michoacan, formed in 1565; San Francisco
de Zacatecas, organized in 1603 San Diego de Mexico
(Alcantarines), established in 1606; and Santiago de
;

;

Xalisco, organized in 1608.

Fifty years later these

provinces together reported two hundred monasteries
and convents.
The peculiar character of the natives demanded
missionaries specially trained. For this reason Apostolic colleges or

seminaries were founded independent

of the jurisdiction of the provinces but with the sanction of the Holy See. The first missionary college
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and governed under rules approved by the
pope was opened in the grand monastery of Santa Cruz
at Quer^taro, which for that purpose was .set apart by
the province of Michoacan in 1682.
Another was
founded at Guadalupe, Zacatecas, in 1707, by the
Venerable Antonio Margil, the Apostle of Texas and
Guatemala, and a third at the monastery of San Fernando in the City of Mexico in 1734. These three col-

established

leges furnished the heroic men who Christianized the
Indians of Texas, Arizona, Sonora, and California.
Other missionary colleges were those of Orizaba,
Zapopan near Guadalajara, Pachuea in the State of
Mexico, and Cholula in the State of Puebla.
At the
present time, owing to the anti-Christian laws prevailing in Mexico, which forbid religious to live in community, the Franciscan provinces and colleges have
dwindled so that the number of friars scarcely exceeds
the number of convents in the days of religious freedom. Mexico enjoys the distinction of having possessed the first nuns in America. The first convent of
Tertiary Sisters was founded at the capital as early as
1525 for the purpose of teaching Indian girls. The

m

Poor Clares were brought over from Spain
1530 by
the wife of the great conqueror Cortes. They occupied
convents in the City of Mexico, Texcoco, and at
Hue.xocingo. These Sisters conducted academies for
the education of young girls, who in turn made themselves useful as teachers or Tertiary Sisters, or in
taking care of altars in their native villages. The first
Bishop of Mexico was the learned Juan de Zumdrraga
of the Franciscan Order. He had been nominated by
Charles V on 12 December, 1527, and approved by
Pope C'lement VII. It was he who, late in 1537 or
early in 1538, brought the first printing press to Mexico.
The first book, a compendium of the Christian
doctrine in both the Mexican and Spanish languages,
was printed by his order in 1539. From that date to
the close of the year 1600, 118 books were published in
Mexico.
Of this number the Franciscans alone
brought out forty-one, comprising works on Christian
doctrine, morals, history, and Indian-Spanish vocabularies or dictionaries. The remainder were published
by Dominicans, Augustinians, secular priests, and
others. Mexico also produced two Franciscan saints:
St. Philip of Jesus, martyred in Japan, and Blessed
Sebastian, whose remains are venerated at Puebla.
From the earliest days the numerous Friars Minor
were engaged in literary work. The most noted
writers are Toribio de Benavente (Motolinia), Alonzo
de Molina, Bernardino de Sahagiin, and Geronimo de
Mendieta in the sixteenth century; Augustfn de
Vetancurt, Antonio Tello, Juan de Torquemada (the
Livy of New Spain), Balta.sar de Medina, and Pablo de
Beaumont in the seventeenth century; Francisco de
Ayeta, Isidro Felix de Espinoza, Jose Arlegui, Hermenegildo de Vilaplana, Juan Domingo Arricivita,
and Francisco Palou in the eighteenth century.
Father Juan Sudrez (Juarez, Xu;irez), one of the
Twelve Apostles of Mexico, was the first PVanciscan to
set foot within the present territory of the United
States.
He had been named Bishop of Florida and
Rfo de las Palmas in 1527 along with the first Bishop
of Mexico, and on 14 April, 1528, landed on the northwestern coast of Florida with three companions, for
the purpose of converting the Indians. The whole
expedition, which consisted of six hundred men under
Pdnfilo de Narvaez, was destroyed, and only four men
are known to have escaped. The bishop-elect and his
companions were most probably drowned in the gulf.
In 1538 the Franciscan Juan de Torres, who had
joined De Soto with ei^ht secular priests, two Dominicans, and one Trinitarian, perished in the same territory like the others of that unhappy expedition. The
Dominicans and Jesuits by turns made heroic efforts
to win the natives, but after several of their number
had been massacred by the savages, they abandoned
the task as hopeless. The Friars Minor, beginning
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with the year 1573, made renewed attempts and
laboured with such success that in 1610 the numerous
missionary houses were united with those of Cuba in
a custody, which two years later was elevated to the
rank of province under the title Santa Helena de la
Florida. It was the first organization of its kind in
America north of Mexico. Juan de Copila was chosen
In 16.34 there were reported 35 friars
first provincial.
in charge of 44 Indian missions and mission stations,
around which gathered as many as 30,000 converted
Indians. This result was not achieved without much
hardship and loss of life. Five of the Fathers were
killed at their post by the savages, and one was held as
a slave. In 1646 there were fifty friars scattered all
over Florida. In 1702 and 1704 Governor Moore of
the English Protestant colony of Georgia fell upon the
flourishuig missions, destroyed the buildings, killed or
scattered the converts, or carried them into slavery,
of the devoted missionaries
such a horrible manner that the historian John Gilmary Shea exclaims: "The martyrdom of the Franour annals, except
ciscans of Ayubale has no parallel
in the deaths of Fathers Br^beuf, Lalemant, Daniel,
and Garnier in the Huron country; but the butcheries
perpetrated there were not enacted before the very
eyes and by the order of the governor of a Christian (?)
colony." In 1763 Spain ceded Florida to England to
recover Havana. The destruction of the Indian missions, which " under the rule of the Franciscans had
been the diadem of the Church in Florida", as Shea
declares, and the subsequent cession of the territory to
the hostile English, forced the Franciscans to leave the
country along with most of the Spanish colonists. A
few reappeared later, but no permanent settlement
was again established. Their principal monastery in
the city of St. Augustine had been confiscated, and is
now a United States Government barracks. .The last
friar seems to have resided in Florida about the year
1795. These missionaries are also noted for the fact
that one of their number, Francisco Pareja, in 1612
published a catechism in the language of the Timuquanan Indians. A " Confesario" by him was printed
in the next year; a grammar in the Indian tongue followed in 1614, and an abridgment of Christian doctrine in 1627, the first books printed in the language
of North American Indians, with the exception of Fr.
Zumdrraga's Compendium mentioned above.
In 16S5 three French Franciscans and three Sulpicians accompanied Robert de la Salle into Texas as
the first missionaries; the friars came exclusively for
With the exception of Father Athanathe Indians.
sius Douay, the Rev. Cavalier, and a few of the men
who escaped to Canada, all the members of this expedition were massacred, and the buildings destroyed.
In 16S9 the Spanish Franciscan Damian Mazanet arrived with a guard of soldiers. In the course of time a
large number of missions were established on the Gulf
coast, in the region of San Sabd, and notably on the
Rfo San Antonio, but the War of Mexican Independence put an end to these establishments. The most
noted among the friars were Antonio Margil, declared
Venerable by Pope Gregory XVI, in 1836, and Isidro
Espinoza, the author of the "Cronica Serilfica y Apostolica", the standard work on the missions of Texas.
Altogether about 160 Fathers and lay brothers toiled
among the Texans under the most disheartening circumstances down to the beginning of the nineteenth
century. Six of the friars were killed by the savages,

m

and butchered seven

m

six are said to have perished in prairie fires. Since
then the mission buildings have been deserted or
turned to the use of parishes, and the Indian converts

and

have disajipcared.
Fatiier ^Iarcos de Niza, the same who founded the
missions of Peru, discovered the territories of Arizona
and New Mexico in the very heart of the continent in
ISIi'.t,

eiglity-eight years before
sea-coast.

ment was made on the
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any English settleOne year later the

same Father,
dilla, Juan de

in

company with Fathers Juan de Pa-

la Cruz,

and Brother Luis de Escalona,

led Francisco Vdsquez de Coronado to Zufii and to the
Rio Cirande del Norte near the present city of Santa
When Coronado and his soldiers, disgusted at
Fe.
not finding the precious metal in quest of which they
had come, abandoned the country in 1542, Padilla, La

Cruz, and Escalona remained behind and established
missions near Bernalillo and Pecos. Father Padilla
after some success proceeded to the north-east and
was killed by savages, possibly on the banks of the
Father Juan de la Cruz and Brother
Platte River.
Escalona were murdered at the instigation of medicine
men. Two Fathers and Brother Rodriguez re-entered
New Mexico from the south in 15S1 only to obtain the
crown of martyrdom at the hands of some Pueblo Indians near Bernalillo. It was Brother Rodriguez who
gave to the territory the name of New Mexico. At
the end of the sixteenth century concerted efforts on
the part of the Franciscans protected by military
guards resulted in numerous missions all over the territory and in northern Arizona among the Moquis.
At most of these places the Fathers conducted schools
During the revolt of August,
for the Indian boys.
1680, sixteen Franciscans were massacred at their
post in New Mexico and four others were put to death
by the Indians of northern Arizona. Twelve years
later other friars of the same province of the Holy Gospel, Mexico, succeeded in restoring most of the destroyed missions, but not till six of their number had
been martyred l)y the treacherous savages. In all
thirty-eight of the friars were killed for the Faith in
New Mexico and northern Arizona. Three others
were lost and probably suffered the same fate. From
1539 to about 1840 upwards of three hundred Franciscans laboured among the Indians in that territory.
In October, 1897, at the request of the Most Rev. Peter
Bourgade, the Cincinnati province accepted missions
in New Mexico, and at present these Fathers are stationed among the Navaho Indians, among the Puel>los at Cochiti,

Santo Domingo, San Felipe, and Jenies.

In addition they have charge of parishes at Pena
Blanca, Carlsbad, and Roswell. In southern Arizona
the Fathers of the missionary college of Santa Cruz,
Quer^taro, took charge of the Indian missions after
the expulsion of the Jesuits in 1767. In 1780 the famous Father Francisco Garces with three companions
founded two missions near the mouth of the Gila River
on the California side of the Rio Colorado; but all four
were horribly butchered by the savages in July, 1781.
Other friars, however, continued the missions among
the Papago below Tucson, and towards the close of the
eighteenth century erected the beautiful church at Del
Bac which still commands the admiration of travellers.
When Mexico won independence, the leaders, who
hated the religious and more particularly the Franciscans, insisted on the expulsion of those of Spanish
birth, and thus wrecked the missions, as nearly all the
missionaries were Spaniards. The Franciscan province of St. Louis towards the close of 1895 agreed to
the urgent appeal of the Right Rev. Peter Bourgade,
Vicar Apostolic of Arizona, and accepted the parish in
the city of Phoenix with all the surrounding missions
among the Pima and other Arizona tribes. They conduct a large and flourishing school on a reservation
near the Salt River.
California after the secularization (see California
Missions) retained most of the Fathers until their
death. The missions fell into ruins or later came into
the hands of the secular clergy. In 1840 the first
Bishop of the two Californias was appointed in the
person of the Franciscan Garcia Diego y Morena. In
1884 only the mission of Santa Barbara was still in
charge of the friars who conducted a college there. To
prevent the community from dying out it was incorporated into the province of the Sacred Heart of St.
Since then the houses and friars have niultiLouis.
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which was organized in 1S9S, comprises 3 monasteries,
8 residences, 1 classical college for aspirants to the
order, 1 orphanage for boys, 50 Fathers, 15 professed
clerics, 45 lay brothers, and 4 novices.

The bigotry of some of the English settlers prevented the Franciscans from securing a foothold in the
Thirteen Colonies, though at the invitation of the
Jesuits several friars came from England between the
years 1672 and 1G99. Persecutions at home made it
impossible to train and supply successors.
Individual friars found their way to Xew York, Pennsylvania,
and Kentucky, but no permanent foundation was effected.
Michael P^gan, who became first Bishop of
Philadelphia, arrived from Ireland in 1803 and tried to
A
establish a house, but failed for want of subjects.
convent of Poor Clares enjoyed a short life at Pittsburg early in the thirties. In the great Xorth-West
and West, Belgian Franciscans penetrated to Michigan,
Minnesota, and Illinois, but they too disappeared after
a time, except at Detroit, where they continued until
tlie close of the eighteenth century, and where one became a martyr.
Not till near the middle of the nineteenth century
did the sons of the seraphic saint find it practicable to
branch out from Austria, Germany, and Italy into the
States. In 1844 the province of St. Leopold, Tyrol, resolved to grant the petition of the Right Rev. J. B.
Bishop of Cincinnati, and sent Father William
Unterthiener. He was given charge of the newly
organized German parish of St. John the Baptist.
Many other Fathers and Brothers joined him, so that
on 4 October, 185S, St. Francis College could be
founded for the education of aspirants to the order. In
the following year the ten existing convents were
united in an independent custody under the invocation
of St. John the Baptist.
In 1885 it became a province
which at present numbers 5 monasteries, 31 residences, 137 Fathers, 50 professed clerics, SO lay
brothers, and 7 novices. The Fathers conduct an
ecclesiastical college attended by 75 students, and are
in charge of 84 parishes, 22 mission stations, including
several Intlian missions in New Mexico and Arizona,
41 parish schools attended by 9000 pupils and one Indian boarding school. They also publish " Der Sendbote", a German monthly periodical for the Apostleship of Prayer, "DerFranziskusbote", "St. Anthony's
Messenger" for the German and English-speaking
members of the Third Order, and "The Sodalist", a
monthly for the young. At the urgent request of the
Right Rev. Henry Damian Juncker, Bishop of Alton,
Illinois, the province of the Holy Cross, Germany, in
1858 sent three Fathers and six lay brothers to Teutopolis.
In the course of time many others followed,
notably in consequence of the persecution inaugurated
by Bismarck in Prussia, so that in 1879 the various
convents were separatetl from the jurisdiction of the
mother province and formed an independent province
under the title of the Most Sacred Heart of Jesus.
Purcell,

—

The mother-house

is

at St. Louis, Missouri.
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on the Pacific Coast the commissariat,

At

pres-

ent the province, including the commissariat of California which has convents in California, .\rizona, and
Oregon, is one of the largest in the order. It comprises 13 monasteries, 33 residences, 250 priests, SO
professed clerics, 190 lay brothers, and 12 novices.
The Fathers are in charge of 42 parishes, 110 mission
stations, including the Indian missions of Michigan,
W'isconsin, California, ami Arizona, 2 ecclesiastical
colleges, with about 200 students, 1 classical and commercial college, attended by 150 students, 97 parish
schools frequented by 17,500 children, 1 boys' orphanage which cares for 250 children, 5 Indian boarding
schools, and 4 Indian day schools.
In addition to
their missionary and scholastic labours, several
Fathers have been engaged in literary work. They
have published catechisms and prayer l)Ooks in the
languages of the Chippewa and Menominee, a Chip-

pewa Indian grammar and

exercise book, books of

devotion, biographical works, several historical volumes, and a well-known Latin ceremonial. They also
publish at Harbor Springs, Michigan, from their own
press, the "Anishinabe Knamiad" in the language of
the Chippewa, and "The Messenger of the Holy Childhood". Both are eight-page monthlies. Owing to
the persecution of religious in Prussia, a number of
friars from the province of St. Elisabeth, Thuringia,
settled at Paterson, New Jersey, in 1875.
In 1901
the several communities, joined by the English-speaking friars of the Italian custody, were united in a
province under the protection of the Holy Name of
Jesus.
It now has 4 monasteries, 7 residences, 64
priests, 19 professed clerics, 46 lay brothers, and 3
novices. The Fathers are
charge of 10 parishes, 30
mission stations, 1 seminary and college (Allegany,
N. Y.), 1 college for postulants, the College and Commissariat of the Holy Land, Washington, D. C, and 10
parish schools attended by 2200 children. They publish the "Pilgrim of Palestine" and "St. Anthony's
Almanac ". Father Paschal Robinson of the province
published "The Writings of St. Francis", ""The Sayings of Blessed Giles", "Introduction to Franciscan
Literature", and "The Life of St. Francis". At the
request of the Right Rev. John Timon, Bishop of Buffalo, some Italian friars arrived at Buffalo in 1855.
They established several convents in the States of
New York, Massachusetts, and Pennsylvania. The
custody of the Immaculate Conception was organized
It now comprises 2 monasteries, 5 resiin 1861.
dences, 28 Fathers, 1 professed cleric, and 4 lay
brothers, in charge of 7 parishes, 7 mission stations,
and 5 parish schools attended by 2400 pupils. The
most noted of these Fathers was the Father Pamfilo
da Magliano, the author of " St. Francis and the Franciscans".
He also founded the Missionary Sisters of
St. Francis, who follow the Rule of the Third Order of
The Commissariat of Polish Franciscans in
St .Francis.
Wisconsin is composed of 8 Fathers, 2 professed clerics,
20 lay brothers, and 3 novices, who occupy 1 monastery and 2 residences. The Fathers have charge of 3
parishes, 1 mission station, 1 college attended by 25 students, and 4 parish schools frequented by 650 children.

—

m

—

—

The Franciscans (Recollects) first appeared in Canada in June, 1615, when the French Fathers Joseph le
Caron, Denis Jamet, Jean d'Olbeau, and Brother PaciThey at once deficus du Plessis arrived at Quebec.
voted themselves to mission work among the Algonkin
and Wyandot or Hurons along the Great Lakes. For
commercial reasons the French traders were opposed
to the civilization of the natives and gave the missionAfter laljouring amid inaries considerable trouble.
and finding that their forces were
too weak, the friars invited the Jesuits to share the
The first Jesuit missionaries arrived
fiekl with them.
in 1625 and toiled side by side with the Franciscans.
One of the friars, Nicholaus Viel, was killed by a
savage and thus became the protomartyr of Canada.
In 1629 the English captured Quebec and forced both
the Franciscans and Jesuits to leave the country.
Brother Gabriel Sagard, who had come in 1623, composed an Indian vocabulary of 132 pages, and described the country and its missions in two volumes.
Some Franciscans in 1619 started a mission in Acadia
A few were still serving there in
or Nova Scotia.
Near the mid1633, but nothing more is on record.
dle of the seventeenth century several Frencli- Belgian
Franciscans arrived in Canada, the most noted of
whom. Father Louis Hennepin, passed Niagara Falls
in December, 1678, and was the first to describe them
in his "Description de la Louisiane" (Paris) and

credible hardships,

"Nouvelle

D^couverte"

(Amsterdam).

Hennepin

penetrated bej^ond the Mississippi and in 1680 discovered St. .Vnthony's Falls. Father Emanuel CresHe passed
pel and others came to Canada in 1726.
Great Falls and travelled as far as Fox River in Wis-
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He seems to have been among the last
Franciscans wlio toiled in Canada during the Colonial
In ISSS the Very Rev. Frederic De Ghyperiod.
velde, of the French province, and one lay brother
Other Fathers followed, and
arrived at Three Rivers.
now the three monasteries of Three Rivers, Montreal,
and Quebec number 46 Fathers, 38 professed clerics,
47 lay brothers, and 7 novices. The Fathers are enconsin.

gaged in giving missions among the faithful.
Wadding, Ammles, XVI (Rome. 1740); Gonzaga, De
Origine Seraphica Religionis, II, pt. IV (Rome, 15S7); PerusiNi,

Chronologia Historico-Legalis, I (Naples, 1650); Harold,

Epitome Annalium (Rome, 1662),

sec. 2;

Eclesidstica Indiana (Mexico, 1870);

Mendieta, Hisloria

Torquemada, Monarquia

Indiana (3 vols., Madrid, 1723); Vetancdht, Cronica (Mexico,
1697); Idem, Menologio Serdfico (Mexico, 1697); Tello, Cronica Miscelanea, II (Guadalajara, 1891); Medina, Cr6nica (MexBeaumont, Cronica (4 vols., Mexico, 1873-74);
ico, 16S2);
Arlegui, Cronica (Mexico, 1851); Espinoza, Crdnica Serdfica
(Mexico, 1746); Idem, Cninica de Michoacan (Mexico, 1899);
Arricivita. Cronica Aposfotica (Mexico, 1792); Vilaplana,
Vida del Fr. Ant. Margil (Madrid, 1775); Icazbalceta, Fr.
Juan de Zumdrraga (Mexico, ISSl); Barcia, Ensayo Cronoldgico (Madrid. 1723); Vega. La Florida (Madrid, 1723); Coll,
Cokin y La Rdbida (Madrid, 1892); Sagard, Grand Voyage
(Paris, 1632); Idem, Hisfoire rftt Canada (Paris, 1636); Hennepin, Description of Louisiana (tr.. New York, 1880) Marcelling
da Civezza, Storia Universale delle Missioni Francescane, V-VII
(Rome, Prato, Florence, 1861-1894); Villoresi, /( Collegia
Francescano di Tarija (Quaracchi, 1885); Magliano, St. Francis and the Franciscans (New York, 1867); Shea, The Catholic
Church in Colonial Days (New York, 1886); Idem, Catholic Missions (New York, 1854); Engelhardt, The Franciscans in Califomia (Harbor Springs. 1897); Idem. The Franciscans in Arizona (Harbor Springs, 1899); Idem, The Missions and Missionaries of California (ban Francisco, 1908).
;

Zephyrin Engelhahdt.

—

Fribourg (Switzerland), Universitt of. From
the sixteenth century, the foundation of a Catholic
university in Switzerland had often been canvassed
among the Catholic cantons. The need of such an
institution was with the passage of time ever more
felt, as the fact that higher educational institutions existed only in the Protestant cantons
ensured for the Protestants a certain intellectual
ascendancy. In spite of the jjressing nature of the
case, however, the want of the necessary means and

keenly

among the Catholic cantons combined to
prevent any solution of the question being arrived at.
Ffom the very beginning, the inhabitants of Fribourg
had laboured most zealously for the establishment of a
Out of their own resources,
university in their town.
they founded in 1763 a school of law, which was continued till 1889 and then merged in the juristic faculty
During the nineteenth century,
of the university.
the Catholic movement in Switzerland, making the
"
its rallying-centre, reinaugurated
Pius-Verein"
Swiss
the agitation for a Catholic university. The Catholic
Conservative Government of Fribourg finally took
the matter in hand, and George Python, State Councillor for Fribourg and from 1886 Director of Public
Education, who enjoyed the fullest confidence of the
It
people, effected the foundation of the university.
was certainly a bold undertaking for a little state of
only 119,000 (in 1909, 130,000) inhabitants, but the
energy and pohtical acumen of Python coupled with
the unselfish liberality of the legislative council were
a certain guarantee of success. The conversion of the
public debt under favourable conditions in 1886 resulted in a saving of 2,500,000 francs (.500,000 dollars),
and on 24 December of the same year the supreme
council resolved to set aside this sum as a foundation
fund for the proposed university. On 4 October, 1889,
a second resolution was passed, appropriating the
interest on this capital to the foundation of the first
faculties, which were opened in the following November, the juristic faculty (the extended school of law)
with nine professors and the pliilosophical (for philosophy, literature, and history) with eighteen.
The town of Fribourg, seat of the university, contributed half a million francs towards the funded
capital of the university, and in the autumn of 189t)
the theological faculty was instituted with seven prothe jealousy
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In accordance with an agreement between
the Government of Fribourg and Father Larocca,
General of the Dominicans, this faculty was with the
sanction of Leo XIII entrusted to the Dominican
Order, and placed directly under the care of the Holy
See.
Many secular priests, however, have held chairs
in the theological faculty, which has received from
Rome the privilege of granting academical degrees
(baccalaureate, hcentiate, doctorate) in theology.
The other faculties confer only the degrees of licenBy the appropriation to the
tiate and doctorate.
university of the profit on the pubUc supply of water
and electricity, and of a fixed annual sum from the
newly-founded state bank, the further development
of these three faculties and the establishment of the
fessors.

faculty of mathematical physics were made possible.
faculty was opened in 1895 with eleven professors, and, as the institution of infirmaries has alread}' been some years in progress, the estabhshment
the only story now needed to
of the medical faculty
crown the academical edifice may be expected at an
Meanwhile, chairs of physiology and
early date.
bacteriology have been instituted in connexion with
the faculty of mathematical physics.
Despite many difficulties, including the crisis caused
by the wanton dismissal of eight German professors
in 1898, the development of the University of Fribourg has been steadily maintained. As a cantonal
public institution, it stands on the same legal footing
as the other universities of Switzerland. The supreme
authority is vested in the Cantonal Department of
Public Education (i.e the State Council), practically
The
all the expenses being borne by the canton.
general constitution of the university is regulated by
the Charter of 1 December, 1899. Leo XIII viewed
its foundation with a great satisfaction to which he
gave personal expression in many letters to the authorities of the Canton, to the university itself, and to the
Swiss episcopate. The main sources of revenue,
according to the cantonal budget for 1909, are as
follows: Interest on foundation fund, 125,000 francs;
yearly contributions from state bank, 80,000 frs. profits arising from the electric and water works, 150,000
frs. lease, 2,580 frs.
To this sum of 357,580 frs. must
be added 7700 frs. for the legal chairs, and other
endowments (especially the " Grivel"and the " Westermaier"). Many funds have been established for the
assistance of students, and the institution of prizes.
In accordance with the wishes of its founder, the
university has always maintained an international
character, which consists not alone in the appointment
of native professors to teach the history and literature
of their native lands, but also in the various nationalities of the students attracted to the imiversity.
The lectures are delivered in Latin, French, and German. In the winter term of 1908-9, the teaching staff
consisted of 70 lecturers from ten different lands, but
especially from Switzerland, Germany, France, and
Austria. Their distribution among the faculties was
as follows: Theology, 13 ordinary and 2 extraordinary
professors; Law, 14 ordinary and 4 extraordinary
professors; Philosophy, 19 ordinary and 3 extraordi-'
nary professors; Mathematical Physics, 10 ordinary
and 3 extraordinary professors with 2 Privatdozcnlen.
The increase in the attendance at the university may
be judged from this table of matriculated students:

The new

—

—

;

;

Winter Term.

FRIDAY

faculty stands the dean, who also holds office for a
single year.
The professors are appointed by the
Council of State on the recommendation of the members of the faculty concerned, except that in the
appointment of professors of theology due attention is
always paid to the requirements of ecclesiastical law
and the terms of the agreement with the Dominican

Order. Candidates are recognized as matriculated
students on the production of a certificate which can
be procured by following a certain course of academiSince 1905, women
cal studies in their native towns.
are allowed to matriculate, and, in addition to the
regular students, permission may be given by the
rector to other persons to attend particular lectures.
As such persons numbered 119 in the winter term
1908-9, the total number of students who attended
All the matriclectures during this period was 6S7.
ulated students are enrolled in a general association,
called the "Akademia", and also contribute to an

academic sick-fund. Many societies have been
founded by the students of various lands for the promotion of social and intellectual intercourse. Thus,
the "Columbia" has been instituted by the students
from the United States, and publishes its own bulleThere are three colleges for
tin "The Columbia".
theological students: the Albertinum, Salesianum, and
Canisianum. A special university society has been
inaugm-ated to further the interests of the university.
The universitj' library is associated with that of
the canton (which contains 140.000 volumes, 16,000
brochures, 534 manuscripts, and 350 incunabula), a
new building for the accommodation of both libraries
having been opened in 1908. The librarj' expends
an annual sum of 16,500 frs. in the purchase of books
and journals. There are separate libraries for the
different academical courses and institutes, 7650 frs.
being spent annually on those in connection with
the theological, legal, and philosophical faculties, and
30,000 frs. for those of the faculty of mathematical
physics. The university has its own scientific publication, the "Collectanea Friburgensia", for which
only contributions from professors are accepted, and
in which twenty-five works have already appeared in
three series. The list of the publications of the university lecturers, which is appended to the rector's
annual report, gives one a good idea of the activity of
the professors in other directions.
Weyrich. The Universiiy of Freiburg in Switzerland, in The
Irish Rosary (1905); Die katholische Universitnt zu Freiburg in
der Schweiz in H istorisch-PolUische Blatter, CXI (1893). 569
sqq.
Morel, L'VniversiU de Fribourg (2d ed., Fribourg,
;

1S95); Rapports annuels des Recteurs de V Universite de Fribourg;
L'Universita di Friburgo in Svizzera,
tr. from the Grenzboten (Rome, 1902).
J. P. KiRSCH.

Mayer (^Baumgartex).

Friday, Good.

See CiooD Frid.a^t.

Fridelli (properly Friedel),

Xaver Ehrenbert,

missionary and cartographer, b. at Linz, AusMarch, 1673; d. at Peking, 4 June, 1743.
He entered the Society of Jesus in 16SS and in 1705
arrived in China.
Fridelh was an important contributor to the cartographical survey of the Chinese Empire, begun in 1708 and completed in 1718 (according to
others, 1715).
Baron Richthofen says that this work
is "the most comprehensive cartographical feat ever
performed in so short a space of time " (" China ", Berlin, 1877, 1, 661, see 631 sq.).
Together with Fathers
R^gis, Jartoux, and others, he designed the maps of

.lesuit
tria,

11
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Of the 568 students in the winter term of 1908-9,
181 were Swiss, 90 Germans, 86 Russians (Poles and
Lithuanians), 32 Bulgarians, 31 Italians, 23 from the
I'nitetl States, 21 from Austria-Hungarj', and the
remainder from eleven other lands.
The university is governed by the rector, elected
each year at the general meeting of the ordinary professors.
He is assisted by the senate, which consists
of the rector, pro-rector, and the deans and assistant
deans of the separate faculties. At the head of each

the Amur districts, Kahlkhas (Mongolia), Szech'wan, Yun-nan, Kwei-chou, and Hu-kwang (Hu-nan
and Hu-pe), for which purpose they traversed the
whole empire from south to north. At the time of his
death Fridelli had been rector for many years of the
Southern or Portuguese church (Nan-t'ang), one of
the four Jesuit churches at Peking.
Five letters in N. Well-Bott (Augsburg, 1726, and Vienna,
Chi-li,

175S), nos. 103, 106. 194, .iSg. 674; MS.S. report in the Vienna
State library, no. 1117: Dii Halde, Description deVEmpirede
la Chine (The Hague, 1736), I, preface: Huonoeb, Deutsche
Jesuitenmissionare (Freiburg im Br., 1S99), 87. 186.

A. HUONDER.

Frideswide (Frideswida, Fredeswida, Fr. FrevissE, Old Eug. Fris), S.vixt, virgin, patroness of
Oxford, lived from about 650 to 735. According to
her legend, in its latest form, she was the child of King
Didan and Safrida, and was brought up in holiness by
Algiva. She refused the proffered hand of King
Algar, a Mercian, and fled from him to Oxford.
It
was in vain that he pursued her; a mysterious blindness fell on him, and he left her in her cell.
From this
eventually developed the monastery, in which she died
on 19 October (her principal feast), and was buried.

The

earliest written life

now extant was not composed

until four hundred years after her death, but it is generally admitted that the substance of the tradition
has every appearance of verisimilitude. From the
time of her translation in 1180 (commemorated 12
Feb.) from her original tomb to the great slu'ine of her
church, her fame spread far and wide; for the university was now visited by students from all parts, who
went twice a year in solemn procession to her shrine
and kept her feasts with great solemnity. Cardinal
Wolsey transformed her monastery into Christ Church
College, King Henry made her church into O.xford

cathedral, but her shrine was dismantled, and her
relics, which seem to have been preserved, were relegated to some out-of-the-way corner. In the reign
of Edward ^^, Catherine Cathie was buried near the

her shrine. She was a runaway nun, who had
been through the form of marriage with Peter Martyr,
the ex-friar. The Catholics, as was but natural,
ejected her bones in the reign of Queen Mary. But
after Elizabeth had reinstated Protestantism, James
site of

appointed Canon of Christ Church in 1561,
dug up Cathie's bones once more, mi.xed them up (in
Calfhill,

derision of the Catholics) with the alleged remaining

the saint, and buried them both together amid
the plaudits of his Zwinglian friends in England and
relics of

Germany, where two relations of his exploit, one in
Latin and one in German, were published in 1562.
relation, which is conveniently reprinted in
the Bollandists, is followed in the original by a number
of epitaphs on the theme Hie jacet religio cum superstitione, but it does not seem that these words were incised on the tomli, though it is often said that they

The Latin

were. The episode strikingly illustrates the character
of the continuity between the ancient faith and the

reformed religion of England.

Ada SS., Oct., VIII, 533-564; Mabillon, Ada SS. Ben.
(1672). III. i, 561; Hole in Did. Christ. Biog.. s. v.; Hunt in
s. v.; Hubert. Historia Bucerii. Fagii, item C.
VermilitB (1562): Parker, Barlu Oxford, 7Z7-1100 (1885);
Pltjmmer, Elizabethan Oxford (18S7).
J. H. Pollen.
Did. Nat. Biog.,

Fridolin, Saint, missionarj', founder of the MonasIn accordtery of Sackingen, Baden (sLxth century).
ance with a later tradition, St. Fridolin is venerated as
the first Irish missionary who laboured among the
Alamanni on the Upper Rhine, in the time of the SleroThe earliest documentarj- information we
vingians.
possess concerning him is the biographv written by
Sackingen
monk, at the beginning of the
Balther, a
eleventh centurj- (Mon.Germ. Hist. Script rer.Mero v.,
350-69).
According
to this life, Fridolin (or FriIll,
dold) belonged to a noble family in Ireland (Scottia
inferior), and at first laboured as a missionary in his
:

.
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native land. Aftorwanls crossing to France, he came
to Poitiers, where in answer to a vision, he sought out
the relics of St. Hilarius, and built a church for their
reception. St. Hilarius subsequently appeared to him
in a dream, and commanded him to proceed to an
island in the Rhine, in the territories of the Alaraanni.
In obedience to this summons, Fridolin repaired to the
" Emperor" Clovis, who granted him possession of the

unknown island, and thence proceeded through
Helion, Strasburg, and Coire, founding churches in
every district in honour of St. Hilarius. Reaching at
last the island of Sackingen in the Rhine, he recognized
in it the island indicated in the dream, and prepared to
build a church there. The inhabitants of the banks of
the Rhine, however, who used the island as a pasturage for their cattle, mistook Fridolin for a cattlerobber and expelled him. On his production of
Clovis's deed of gift, he was allowed to return, and to
found a church and monastery on the island. He then
resumed his missionary labours, founded the Scottish
monastery in Constance, and extended his mission to
Augsburg. He died on 6 March, and was buried at
Sackingen. The writer of this legend professes to
have derived his information from a biography, which
he discovered in the cloister of Helera on the Moselle,
also founded by Fridolin, and which, being unable
still

copy from want

to

of

parchment and

ink,

he had

learned by heart.
This statement sounds very suspicious, and makes
one conclude that Balther was compelled to rely on
verbal tradition for the information recorded in his
work. Not a single ancient author mentions Fridolin,
the life has no proper historical chronological arrangement, and the enumeration of so many wonders and

Consequently, most modvisions awakens distrust.
ern historians justly reject the life as unauthentic, and
as having no historical foundation for the facts recorded, while the older historians believed that it
contained a germ of truth. In the early Middle Ages,
there was certainly some connection between Sackin-

FRIENDS

nitely decided. In 1175 he was in Italy, and again in
1186 in the suite of Henry VI. The next year he was
present when Frederick I (Barbarossa) and Philip

Augustus met between Mouzon and Yvois, and in 1 188
he was at ^\"orms in the company of Count Baldwin V
He accompanied the Emperor Fredof Hennegau.
crick, by whom he was held in high esteem, on the
crusade of 1189, and met his death at the battle of
Philomelium, when he fell with his horse while pursuing the enemy. His popularity was great; the whole
army, we are told, mourned his death.
Friedrich von Hausen is one of the earUest of the
minnesingers who are known to have imitated F'rench
models, with which he became acquainted on his
Together
trax'els through Burgundy and Provence.
with Veldcke he introduced the Romance element into
the minnesong. The Provenf;al influence is especially
evident in the tlactylic rhythm of his verses, which resulted from the adoption into German of a Romance
ten-syllable line with four or five stresses. His rhymes
are still occasionally imperfect and his songs contain
more than one strophe. Hansen's poetry is not at all
popular, but rather artificial in form and often abstruse in spirit. He is fond of dallying with a word.
Like most of the troubadours or minnesingers he sings
chiefly of love's pangs, but he never degenerates into
Friedrich von Hansen's poems are
efi'eminacy.
printed in F. H. von der Hagen's "Minnesinger"
(Leipzig, 1838, 4 vols.), I, 212-217; a selection may
also be found in K. Lachmann and M. Haupt, "Des
Minncsangs FriihHng" (Leipzig, 1888), 42 sqq.; in
Friedrich PfafT, "Der Minnesang des 12 bis 14 Jahrhunderts" (Ktirschners Deutsche National-Litteratur,
VIII, pt. I, 17-24); and in Karl Bartsch, "Deutsche
Liederdichter des 12 bis 14 Jahrhunderts" (4th edition,

by W.

Golther, Berlin, 1901).
Lehfeld, Ucbcr Friedrich vmi Hansen in Paul and Braune,
SpiRGATis, Die Lieder Friedrichs von
II, 345-405;
(Tiibingen, 1876). and the critical introductions to the
above-mentioned editions.
Arthur F. J. Remy.
Bdtrhge,

Hausen

gen and Poitiers, from which the former monastery
received

its relics,

and

this fact

may have made

the

author connect Fridolin with the veneration of St.
Hilarius of Poitiers, and the churches erected in his
honour. The only portion of the life that can be
regarded as historically tenable, is that Fridolin was
an Irish missionary, who preached the Christian religion in Gaul, and founded a monastery on the island
Concerning the date of
of Sackingen in the Rhine.
these occurrences, we have no exact information.
The monastery, however, was of great importance in
the ninth century, since the earliest extant document
concerning it states that on 10 February, 878, Charles
the Fat presented to his wife Richardis the Monasteries
of Siickmgen, of St. Felix and of Regula in Zurich.
Vita Fridolini, auctore Batthero monacko, in the following

Colgan, Acta Sand. Hibernim (Louvain,

works:
sg.:

16-1.5), I.

481

MoNE. Qudlensammtung der badischen Landesgcschichte
Krusch in Mon. Germ. Hist., Script,

(Karlsruhe. 1845), I; ed.
rer.

Merowing., Ill, 351-69; Acta. SS., March, I, 433-441.
historica medii cevi (Berlin, 1896), II,
Bibliotheca hagiographica latino, ed. Bollandists. I,
Wattenbach, Deutschlands Geschichtsquellen, I (7th ed.,

PoTTHAST, Bibliotheca
1.322-23;

478;

Berlin,

1904),

155;

Hefele, Geachichte der EinfUhrung

des

Christenthums in SOitwestl. Deutschland (Tubingen. 1837);
LOtolf, Die Glaubensboten der Schweiz vor St. Gallus (Lucerne,
1871). 267 sqq.; Leo, Der hi. Fridolin (Freiburg im Br., 1886);
Heer, .S(. Fridolin. der Aposlel Alemnnniens (Zurich, 1889);
VON Knonatt, Nochmals die Frage St. Fridolin in Ameioer fiir
Schweizergeich. (1889), 377-81; Schdlte, Beitrage zur Kritik
der Vita Fridolini, Jahrbuch fiir Schweizergesch., XVIII (1893),
134-152.
J. P.

KiRSCH.

Friedrich von Hausen (Husen), medieval German
poet, one of the earliest- of the minnesingers; date of
l)irth unknown; d. (i May, 1190.
His name is mentioned frequently in log.d documont.s, for the first time
in one from Mainz dated
171. He was born in middle
Rhenish tcrrilorv, as is shown by his dialect, especially
by his rhymes, hut several towns claim the honour of
bemg his birthplace, and the question cannot be defi1

Friends, Society op (Qu.\kers), the official designation of an Anglo-American religious sect originally
styling themselves " Children of Truth " and " Children
of Light", but " in scorn by the world called Quakers".
The founder of the sect, George Fox, son of a well-todo weaver, was born at Fenny Drayton in LeicesterHis parents, upright
shire, England, July, 1624.
people and strict adherents of the established religion,
destined him for the Church; but since the boy, at an
early period, felt a strong aversion to a "hireling
ministry", he was, after receiving the bare rudiments
He grew
of education, apprenticed to a shoemaker.
to manhood a pure and honest youth, free from the
"with a
Sewel,
says
"endued",
and
age,
of
his
vices
gravity and stayedness of mind seldom seen in children". In his nineteenth year, while at a fair with
two friends, who were "professors" of religion, he was
so shocked by a proposal they made him to join them
in drinkini; lu<:ilths, that he abandoned their company.
Returning lionie, lie spent a sleepless night, in the
course of which he thought he heard a voice from
heaven crying out to him: "Thou seest how young
men go together into vanity, and old people into the
earth; thou must forsake all, young and old, keep out
Interpreting the
of all, and be a stranger unto all."
injunction literally. Fox left his father's house, penniless and with Bible in hand to wander about the
country in search of light. His mental anguish at
times bordered on despair. He sought counsel from
renowned "professors"; but their advice that he
should take a wife, or sing psalms, or smoke tobacco,
was not calculated to solve the problems which perFi iiling no food or consolation in the
plexed his soul.
teachings of the Church of ICngUuid or of the innumerable dissenting .si'Cts whicli flooded the land, he was
thrown back upon himself and forced to accept his
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imaginings as "revelations". "I fasted much,"
us in his Journal, "walked abroad in solitary
many days, and often took my Bible and sat in
hollow trees and lonesome places imtil night came on;
and frequently in the night walked mournfully about
by myself. For I was a man of sorrows in the first
working of the Lord in me." This anguish of spirit
continued, with intermissions, for some years; and it is
not surprising that the lonely youth read into his
Bible all his own idiosyncrasies and limitations.
Founding his opinions on isolated texts, he gradually evolved a system at variance with every existing
form of Christianity. His central dogma was that of
the "inner light", communicated directly to the individual soul by Christ "who enlighteneth every man
that Cometh into the world". To walk in this light
and obey the voice of Christ speaking within the soul
was to Fox the supreme and sole duty of man. Creeds
and churches, councils, rites, and sacraments were
discarded as outward things. Even the Scriptures
were to be interpreted by the inner light. This was
surely carrj'ing the Protestant doctrine of private
judgmenttoJts ultimate logical conclusion. Inconvenient passages of Holy Writ, such as those establishing
Baptism and the Eucharist, were expounded by Fox
in an allegorical sense whilst other passages were insisted upon with a literalness before unknown.
Thus,
from the text "Swear not at all", he drew the illicitness of oaths, even when demanded by the magistrate.
Titles of honour, salutations, and all similar things
conducive to vanity, such as doffing the hat or "scraping with the leg", were to be avoided even in the
presence of the king. War. even if defensive, was declared imlawful. Art, music, drama, field-sports, and
dancing were rejected as unbecoming the gravity of a
Christian.
As for attire, he pleaded for that simplicity
of dress and absence of ornament which later became
the most striking peculiarity of his followers. There
was no room in his system for the ordained and salaried
clergy of other religions, Fox proclaiming that every
man, woman or chikl, when moved by the Spirit, had
an equal right to prophesy and give testimony for the
Two conclusions, with
edification of the brethren.
disagreeable consequence to the early Friends, were
drawn from this rejection of a "priesthood"; the first
was, that they refused to pay tithes or church rates:
the second, that they celebrated marriage among
themselves, without calling in the services of the legally appointed minister.
Impelled by frequent "revelations", Fox began the
public preaching of his novel tenets in 1647.
It was
not his intention to increase the religious confusion of
the time by the addition of a new sect. He seems to
have been persuaded that the doctrine by means of
which he himself had "come up in spirit through the
flaming sword into the paradise of God" would be
greeted alike by Christian, Turk, and heathen. The
enthusiasm and evident sincerity of the uncouth
young preacher gained him numerous converts in all
parts of Britain whilst the accession of Margaret,
wife of Judge Fell, afterwards of Fox himself, secured
to the Friends a valuable rallying-point in the seclusion of Swarthmoor Hall, Lancashire. In an incredibly short time, a host of unordained apostles, male
and female, were scouring the two hemispheres, carrying to the ends of the earth the gospel of Fox. One
enthusiast hastened to Rome to enlighten the pope; a
second went to the Orient to convert the sultan. The

own

he

tells

places

;

;

antagonistic religions dominant in England before and
after the Restoration. Presbyterianism and the Established Church, made equally determined efforts,
througn the aid of the civil power, to crush the growing sect. From the detailed record which the Friends,
in imitation of the primitive Christians, kept of the
sufferings of their brethren, we gather that during the
reign of Charles II, 1.3,562 "Quakers" were imprisoned
in various parts of England, 198 were transported
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as slaves beyond seas, and 338 died in prison or of
wounds received in violent assaults on their meetings.
They fared still worse at the hands of the Puritans in
Massachusetts, w-ho spared no cruelty to rid the colony
of this "cursed sect of heretics", and hanged four of
them, three men and a woman, on Boston Common.
What marked them out for persecution was not so
much their theory of the inward light or their rejection
of rites and sacraments, as their refusal to pay tithes,
or take the oaths prescribed by law, or to have anything to do with the army these offences being aggravated in the estimation of the magistrates by their
obstinacy in refusing to uncover their head in court
and " thouing and theeing" the judges. The suffering
Friends found at last a powerful protector in the person of their most illustrious convert, William, son of
Admiral Penn, who defended his coreligionists in
tracts and public disputes, and, through his influence
with the la.st two Stuart kings, was frequently successful in shielding them from the violence of the' mob and
the severity of the magistrates. Penn furthennore
secured for them a safe refuge in his great colony of
Pennsylvania, the proprietorship of which he acquired
from Charles II in liquidation of a loan advanced to
the Crown by his father. With the accession to the
throne of James II the persecution of the Friends practically ceased; and by successive Acts of Parliament
passed after the Revolution of 1688, their legal disabilities were removed; their scruples about paying
tithes and supporting the army were respected; and
their affirmation was accepted as equivalent to an
oath.
Meanwhile, Fox, in the intervals between his frequent imprisonments, had laboured to impart the
semblance of an organization to the society; whilst
the excesses of some of his followers compelled him to
enact a code of discipline. His efforts in both these
directions encountered strong opposition from many
who had been taught to regard the inward light as the
all-sufficient guide.
However, the majority, sacrificing consistency, acquiesced; and before the death of
Fox, 13 Jan., 1691, Quakerism was established on the
principles which it has since substantially preserved.
Although the Friends repudiate creeds as "external "and "human", yet they, at least the early Quakers and their orthodox modern followers, admit the
fundamental dogmas of Christianity as expounded in
the Apostles' Creed.
Rejecting as non-Scriptural the
term Trinitij, they confess the Godhead of the Father,
the Son, and the Holy Ghost; the doctrine of the Redemption and salvation through Christ; and the
sanctification of souls through the Holy Spirit. Their
ablest apologists, as Robert Barclay and A\illiam
Penn, have not been able to explain satisfactorily in
what respect the "inward light" differs from the light
of the individual reason; neither have they reconciled
the doctrine of the supreme authority of the "inner
voice" with the "external" claims of Scripture and
the historic Christ. These doctrinal weaknesses were
fruitful germs of dissensions in later times.
Though one of the earliest of Fox's "testimonies"
was in reprobation of "steeple-houses", that is, the
stately edifices with which Catholic piety had covered
the soil of England, nevertheless, as "his adherents
grew in numbers, he was forced to gather them intc
congregations for purposes of worship and business.
These "particular meetings" assembled on the first
day of the week. They worshipped without any form
of liturgy and in silence until some man, woman, or
child was moved by the Spirit to "give testimony",
the value ot which was gauged by the common sense
of the assembly.
By a process of development, a
form of church government came into being, which
has been described as follows:
;

"The whole community

of Friends

is

modelled

somewhat on the Presbyterian system. Three graciations of meetings or synods— monthly, quarterly, and

—

"
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yearly administer the affairs of the Society, including in their supervision matters both of spiritual disciThe monthly meetings,
pline and secular policy.
composed of all the congregations within a definite
circuit, judge of the fitness of new candidates for
membership, supply certificates to such as move to
other districts, choose fit persons to be elders, to watch
over the ministry, attempt the reformation or pronounce the expulsion of all such as walk disorderly,
and generally seek to stimulate the members to reThey also make provision for the poor
ligious duty.
of the Society, and secure the education of their chilOverseers are also appointed to assist in the
dren.
promotion of these objects. At monthly meetings
also marriages are sanctioned previous to their solemnization at a meeting for worship. Several monthly
meetings compose a quarterly meeting, to which they
forwarii general reports of their condition, and at
which appeals are heard from their decisions. The
yearly meeting holds the same relative position to the
quarterly meetings that the latter do to the monthly
meetings, and has the general superintendence of the
Society in a particular country."
(See Rowntree,
Quakerism, Past and Present, p. 60.) All the yearly
meetings are supreme and independent, the only bond
of union between them being the circular letters
which pass between them. The annual letter of London Yearly Meeting is particularly prized. With the
passing away of its founders and the cessation of persecution, Quakerism lost its missionary spirit and
hardened into a narrow and exclusive sect. Instead
of attracting new converts, it developed a mania for
enforcing "discipline", and "disowned", that is, expelled, multitudes of its members for trifling matters
in which the ordinary conscience could discern no
moral offence. In consequence, they dwindled away
from year to year, being gradually absorbed by other
more vigorous sects, and many drifting into Unitarianism.
In the United States, where, in the beginning of the
last century, they had eight prosperous yearly meetings, their progress was arrested by two schisms,
known as the Separation of 1828 and the Wilburite
Controversy. The disturbance of 1828 was occasioned by the preaching of Elias Hicks (1748-1830), an
eloquent and extremely popular speaker, who, in his
later years, put forth unsound views concerning the
Person and work of Christ. He was denounced as a
Unitarian; and, although the charge seemed well
founded, many adhered to him, not so much from partaking his theological heresies, as to protest against
the excessive power and influence claimed by the elders and overseers,
.\fter several years of wrangling,
the Friends were split into two parties, the Orthodox
and the Hicksite, each disowning the other, and
claiming to be the original society. Ten years later
the Orthodox body was again divided by the opposition of John Wilbur to the evangelistic methods of an
English missionary, Joseph John Gurney. .\s the
main body of the Orthodox held with Gurney, the
Wilburite faction set up a schismatic yearly meeting.
These schisms endure to the present day. There is
also a microscopical sect known as " Primitive
Friends, mainly offshoots from the Wilburites who
claim to have eliminated all the later additions to the
faith and practice of the early founders of the society.
In the fields of education, charity, and philanthropy
the Friends have occupied a place far out of proportion to their numbers.
There exist in the United
States many important colleges of their foundation.
They are exemplary in the care of their poor and sick.
Long before the other denominations, they denounced
slavery and would not permit any of their members to
own slaves. They did not, however, advocate the
abolition of slavery by violent measures.
They have
also been eminently solicitous for the welfare and fair
treatment of the Indians.
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According to Dr. H. K. Carroll, the acknowledged
authority on the subject of religious statistics (The
Christian Advocate, Jan., 1907), the standing of the
various branches of Friends in the United States is as
follows:

;
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On his part, Tauler opposed the
of the Free Spirit.
false mysticism of the Fraticelli and the schismatical
But the glory of the
tendencies of Louis of Bavaria.
"Gottesfreunde" soon came to an end.
lay member of the association, Rulman Merswin, through
either ignorance or fraud, brought the whole group of
German mystics into disrepute. The doctrine of his
the
alleged guide and master in the spiritual life
mysterious layman of the Oberland (Der Gottesfreund
vom Oberland), the "Friend of God" par eicellence,
to whom Merswin, in his posthumous work " Das Buch

A

—

von den neun Felsen", ascribes revelations, prophecies of impending chastisements, and a divine mission
to purify the Church
was diametrically opposed to
Denifle has
that of Suso, Tauler, and the others.
proved conclusively that Merswin's great unknown is
a myth, but, as the " Great Friend of God " had pre-

—

viously been regarded as the reformer of the hierarchy

and a precursor of Luther, the reclu.se of the Oberland
(Alsace) was much lauded and often quoted by those
Protestant writers who asserted that true German
mysticism was incompatible with Roman supremacy,
scholastic theology, etc.
After Rulman Merswin's
death, Nicholas of Basle became the leader of the
pseudo-Friends of God, but was eventually condemned
as a Beghard and burned at Vienna in 1409. Another

prominent member of this sect, his disciple Martin of
Mainz, had suffered a like punishment sixteen years
before in Cologne, for submitting unreservedly to a layman and maintaining several heretical propositions.

From

the beginning of the fifteenth century, the
" Friends of God ", whether orthodox or heterodox, disappear from the pages of history. (See T.\tiLER, John
Henry Suso, Bl.; Nichol.vs of Basle; Mysticism.)
;

Hergenrother-Kirsch. Kirchengesch. (Freiburg, 1904), II,
790 sqq.; Denifle in Zeitschrift f. deutsches Altertum (ISSO1881); Idem, Das Buch von der geistlichen Armuth (Munich,
1S87); Ehrle in Stimmm mis Maria-Laach (1881), XXI, 38,
252; Greith. Die deutsche Mystik im Predigerorden (Freiburg,
1861); Das Buch von den neun Felsen von R. Merswin (Leipzig,
1859); Jdndt, Les amis de Dieu au XIV' siede (Paris, 1879);
Idem, Rulman Merswin et Vami de Dieu de V Oberland (Paris,
1890); Bevan, Three Friends of God: Records from the lives of
John Tauler, Nicholas of Basle, and Henry of Suso (London,
1887); BoHRlNGER, Die deutschen Mystiker (2nd ed., Zurich,
1877); Tauler, Predigten (Leipzig. 1498. and Cologne. 1543);
SuRlus, Latin Paraphrase of same (Cologne. 1548); Die
deutschen Hchriften des seligen Heinrich Sense, ed. Denifle
(Munich. 1880). On Rulman Merswin, in particular, see.SxRAUCH
in the Realencyklopadie far prot. Theol., XVII. 203; Bihlmeyer
in Buchberger's Kirchl. Handlex., s. v. Gottesfreunde and
Mersu-in.

Reginald Walsh.
See Avellino, Diocese of.
Frigolet, .\bbey of.
The monastery of St. Michael was founded, about 960, at Frigolet, by Conrad the
Pacific, King of Aries, on one of the numerous hills
which lie between Tarascon and Avignon, France.
Successively occupied by the Benedictines of Montmajour, the Augustinians, the Hieronymites, and finFrigento.

—

by the Reformed Augustinians, it was, together
all the monasteries in France, suppressed and sold
by the French Republic. From that time it changed
hands frequently, and was acquired, at length, by Rev.
Eilmund Boulbon, who purchased it from Rev. T.
ally

with

Delestrac.
Edmund Boulbon, b. 14 January, 1817,
entered the Abbey of Our Lady of La Trappe at
Briquebec, in 1850. Of a robust faith, and burning
with zeal for souls, he wished to lead a more active life.
Acting on the advice of his superiors, he left the Trappists and undertook the restoration, in France, of the
Order of St. Norbert, the constitution of which seemed
to be better adapted to his active disposition. On
June, feast of St. Norbert, he received the white habit
from the hands of Mgr de Gassignies, Bishop of
Soissons, at Pr^montre. Pius IX approved the project
in an audience which he granted to Father Edmund,
4 December, 1856.
With the consent of Mgr de
Chalandon, Archbishop of Aix, Father Edmund took
possession of Frigolet, and, having admitted several
novices, he commenced the community life there. In

honour of Our Lady Conceived without Sin he erected
a magnificent church, which was solemnly consecrated
on 6 Oct., 1866. The monastery was canonically
erected as a priory on 28 August, 1868; and as an
abbey in Sept., 1869, the Right Rev. Edmund Boulbon being its first abbot. On 8 Nov., 1880, the abbey
of Frigolet was seized and the religious expelled.
Eventually, however, they were permitted to return.
Abbot Boulbon was spared the miseries of a second
expulsion, for he died 2 March, 1883.
His successor, Paulinus Boniface, named abbot on
10 June, 1883, undid by his bad administration the
good work so nobly begun by Abbot Boulbon; but
after a canonical visitation by Mgr Gouthe-Soulard,
Archbishop of ALx, he was deposed, and the direction
of the abbey entrusted to the Rev. Denis Bonnefoy, a
prudent and saintly religious. Up to this time, "the
Abbey of Frigolet, with the priories founded by it, had
formed as it were a separate congregation with an
organization of its own, having no connexion with the
other abbeys or the general chapter of the order. This
state of affairs was remedied by a decree of the Sacred
Congregation of Bishops and Ilegulars, dated 17 Sept.,
1898; and the congregation of Frigolet was incorporated with the order. Unfortunately, the Right
Rev. Denis Bonnefoy, who was made abbot on 21
March, 1899, died on 20 Sept. of the same year. The
religious of Frigolet chose for their abbot Godfrey
Madelaine, then prior of the Abbey of Mondaye, Calvados, France, the distinguished author of " L'histoire
de S. Norbert" and other books. Meanwhile the
French Republic had framed new laws against all
religious institutions, and on 5 April, 1903, the religious, expelled from their abbey, took refuge in Belgium. There, having bought what was left of the
former Norbertine Abbey of Leffe near Dinant, they
restored it; and continued in the conventual life, in
the hope that some day the fathers might be permitted to return to France. The Abbey of Frigolet
had founded the priories of Conques and Etoile in
France, and of .Storrington and Bedworth in England. It has also sent missionaries to Madagascar.
F. M. Geitdens.

—

Fringes (in Scripture). This word is used to
denote a special kind of trimming, consisting of loose
threads of wool, silk, etc., or strips of other suitable
material, along the edge of a piece of cloth. The English Bible uses it to designate a particular appendage
In the Mosaic legislation,
of the Jewish costume.
which is embodied in the Pentateuch, mention is made
of a peculiar ordinance. " The Lord also said to Moses:
Speak to the children of Israel, and thou shalt tell
them to make to themselves fringes in the corners of
their garments, putting in them ribands of blue: that
when they shall see them, they may remember all the
commandments of the Lord" (Num., xv, 37-39).
" Thou shalt make strings [A. V. and R. V. fringes] in
:

the
12).

hem at the four corners of thy cloak" (Deut., xxii,
The description contained in these two passages

is anything but clear, at least in the English Bibles;
but it may be supplemented by a close reading of the
original text, a knowledge of Eastern customs, and the
details to be found in the rabbinical literature.
The word " fringes " is here an inaccurate rendering

Hebrew; "strings" is slightly more exact. The
gedilim means literally " twisted cords "
would be best translated by "tassel". It is
indeed an ornament of this description, fastened to the
four corners of the upper garment, which is the object
This upper garment, the
of the above regulations.
"cloak" of Deut., xxii, 12, seems to have been a large
of the

Hebrew word

fffii/i

square piece of cloth, resembling the 'aba of the modern bedouin, and worn like the pallium or l/j-inov of
the Greeks, the four corners sometimes hanging in
front {iirlfi\r}iia), and sometimes one of the corners
cast over the left shoulder (irepi/SXij^a). It was very
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likely the tassel of the corner thus

thrown over Our
Lord's shoulder that the woman with the issue of
blood touched ("behind him"), in the circumstance
recorded in Matt., ix, 20, and Luke, viii, 44. We
should perhaps go back to a very ancient custom,
the significance of wliich was lost sight of, to account
At any rate, a
for the wearing of these ornaments.
new meaning was attached to them by the lawgiver of

Spanish spy. Although only imperfectly equipped
with the necessary instruments, he completed a comparatively accurate chart of the river's course. This
was the first approximately correct chart of the Maranon territory. He was also the first to follow the
Tunguragua instead of the Gran Pard (Ucayali) and
prove it the real source of the Maranon.

Israel.

buchder Geographic undStatistik" (Leipzig, 1863-70,

nothing more is said
in the O. T., than that they should contain "ribands
of blue"; more exactly, "a cord, or thread of pur-

Of these

" fringes", or tassels,

But the rabbinical literature contains most
witli regard to these ornaments.
to the difficulty of procuring the purple dye,
the custom prevailed of using only white tlireads of
wool. They should be four in number, one being considerably longer tlian the others, spun expressly for
the purpose, passed through an eyelet at the corner of
the cloak, twisted a certain number of times, and tied
by five knots. According to Deut., the (tfUh were
intended to remind the people of the commandments
We may easily understand, therefore,
of the Law.
why the Pharisees were wont to "enlarge their
fringes" (Matt., xxiii, 5). This connexion led people
to attach to the fiqilh and its various parts mystic
significations, and to the statement that the wearing
of it is the most important precept of the Law; nay
more, is of equal merit with the observance of the
ple".

minute prescriptions

Owing

whole Law.

The

practice of wearing the ftfUh is still scrupulously followed by the Jews. The tassels are a part of
the large Uillith, or prayer-shawl, used universally
is worn in such
Pious Jews,
tlie fi^ith are visible in front.
moreover, devised, since the Dispersion, an article of
clothing, the small tdlltth, that would enable them to
observe the Law at all times. This tdllith is similar in
shape to a large scapular, with the tassels fastened to
the four corners, and is worn as an undergarment.
Men only are to wear the tdllith and the fifUh.
Talmud of Jerusalem. Treat, gtflth (Venice, 1522-1523;

during religious services: this garment

a way that

transl, by Schwab, Paris, 1871-1890): Maimonides,
Yad Ha-lkazakah (1st ed. without place or date; 3d ed., Constantinople, 1509); BuxTORF, Lexicon Talmudicum, s. v. fi^lh
(Basle, 1639; Leipzig, 1869-1875); Idem, Synagoga Judaica,
160-170 (Basle, 1603) ; Hiller, Dissertatio de vestibus fimbriatis
Heb'-aorum in Ugolini, Thesaurus Antiquitaium Sacrarum.

French

XXI

(Venice, 1744-1769).

Chaeles
Frisians,
Saint.

Conversion of the.

L.

Souvay.

See Willibrord,

Fritz, Samuel, a Jesuit missionary of the eighteenth
century noted for his exploration of the Amazon River
its basin b. at Trautenau, Bohemia, in 1654 d. 20
March, 1728. He joined the Society of Jesus in 1673.
In 1684 he was sent to Quito as a missionary. For
forty-two years Fritz acted in this capacity among
the Indians of the Upper Maranon. He succeeded
in converting among others the powerful tribe of
Omaguas (Omayas) and in concentrating into civilized settlements the savages of forty different localities, in the country between the Rivers Napo and Negro.
An adept in technical arts and handicraft, he also was
endowed with extraordinary linguistic abilities, supplemented by the rare gift of knowing intuitively how
to treat the Indians. These qualifications enabled
him to accomplish prodigious work among them, and
merited for him the respect not only of the savages
but also of the Spanish Oovernment, to which he rendered valuable service in its boundary dispute with the
Portuguese. At the instance of the Real Audiencia of
Quito he began (1()87) the cartographical delineation
of the disputed missionary territory on the Upper
Maranon between Peru and Quito. In 1689 he undertook, in a primitive pirogue, a daring expedition down
the Amazon to Panl, where he was captured and imprisoned for two years on the suspicion of being a

and

;

;

A Protestant, Wappaeus, writes of him in his " Hand1,

"The great respect justly shown
at that time by European scientists for the geographical
work of the Jesuits led to the admission into their
ranks of Father Fritz by acclamation." In 1707 this
map was printed at Quito and extensively copied, e. g.
in the "Lettres Edifiantes" (Paris, 1781), VIII, 284,
and the "N. Welt-Bott" (Augsburg, 1726, I), also in
pt. Ill, 595) asfollows:

Condamine, "Relation abr^gte d'un voyage fait dans
I'int^rieur de TAradrique M6rid. " (Paris, 1745), wliich
contains the revised chart of Father Fritz for comparative study. The chart was reprinted in Madrid, in 1892,
on the occasion of the fourth centenary of th.e discovery of America. There was another reprint in the
"Recueil de voyage et de documents pour servir a
I'hist. de la g^ogr.", ed. by Sch^fer and Cordier (Paris,
1893). Three of hib letters are incorporated in the
"N. Welt-Bott" (Augsburg, 1726), III, nos. 24, 25;
according to Condamine an original report of his
travels is to be found in the archives of the Jesuit college at Quito.

Platzweg, Lebensbilder deutscher Jesuiten (Paderborn, 1882),
137; HuoNDER, Deutsche Jesuiten Alissiondre im 17, u. 18. Jahr^
hundert (Freiburg, 1889); Borda, Hist, de la C. de J. en la
Nueva Granada (Poissy, 1872), I, 72; Chantre y Herrera,
Hist, de las Misiones de la C. d. J. en el Maraflon Espaiiol (Madrid, 1901), VI. ix, 296 sq.; Wolf, Geogr. y Geologia del Ecuador
(Leipzig, 1892), 566; Ulloa, Viage d la Amirica Meritl. (MaFor the linguistic abilities of Fritz, see
drid, 1748), I, vi, c. 5.
Adelung, Mythrid. (Berlin, 1806), III, ii, 611.

A. Huonder.
Froissart, Jean, French historian and poet, b. at
Valenciennes, about 1337, d. at Chimay early in the
The exact dates of his birth and
fifteenth century.
death are unknown, as well as the family from which
he sprang. In 1361, after receiving ecclesiastical
tonsure, he went to England to present to Queen
Philippa of Hainault an account in verse of the battle
of Poitiers. This marked the beginning of the wandering life which led him through the whole of Europe
and made him tlie guest of the chief personages of the
end of the fourteenth century. His sojourn in England lasted till 1367. Queen Philippa received him
well and inspired him with the idea of writing his

He travelled through England and visited
Scotland where he met David Bruce. In 1367 he accompanied the Black Prince to Bordeaux, returned to
London, and in 1368 accompanied the Duke of Clarence to Milan where the duke was to wed the daughFrom Italy Froissart reter of Galeazzo Visconti.
turned to Valenciennes where he learned of the death
He was tlien successively
of Queen Philippa in 1369.
under the protection of Duke Wenceslaus of Brabant
(1369-1381), and Comte Guy de Blois, seigneur of
Beaumont, who bestowed on him the parish of Lestinnes-au-Mont and a canonicate at Chimay (1384).
Froissart accompanied Count Guy into Flanders and
to Blois. Then, to secure information concerning the
Spanish wars, he visited the court of Gaston Ph6bus,
Comte de Foix, and quitted it in 1389 in the company
of Jeanne de Boulogne, the affianced bride of the Due de
Berry. In 1390 and 1391 he wrote his history at Valchronicles.

enciennes. He was at Paris in 1392, whence lie went
again to London, where he offered his poems to Richard II. Having quarrelled with Guy tie Blois he
found a new protector in Philip the Bold, Duke of
Burgundy. Little is known of his latter years, which
were possibly passed at Chimay.
Froissart composed many poems of love and adventure, such as "I'Epinette Amoureuse", in which

FROMENTIN
he relates the story of his own

life,

in imitation of the Round Table cycle, etc. His
work is the "C^hroniquesde France, d'Angleterre,
d'Ecosse, de Bretagne, de Gascogne, de Flandre et
lieux circonvoisins", an account of European wars
from 1328 till 1400. In the numerous manu.scripts of
the "Chronicles " three recensions of the first book are
recognizable. The first, written between 1369 and
1379 brings the narrative to 1378 (the beginning is
borrowed from the "Chronicle" of Jean le Bel, a canon
of Liege). The tone of this recension is favourable to
the English. The second recension, represented by
the Amiens and Valenciennes MSS., was written under
the inspiration of Guy de
Blois and is favourable to the
French. The third recension
(Vatican MS.), written after
1400, is frankly hostile to
England, but the MS. stops
with the year 1340. The
second, third, and fourth
books of the "Chronicles"
were written between 1387
and 1400.
The "Chronicles" contain
many errors and are very partial, but despite these faults

poem
chief

no work conveys

so lively
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and "Miiliador", a

who

was, with Flers, Huet, Corot, and Rousseau, one
of the restorers of modern landscape painting.
A
short journey to .Algeria, in 1846, showed him more
clearly the lino lio was o follow.
In 1848 and 18.')2 he
again visited thai country, to garner material for his
work. He exhibited at tiie Salon in 1847. In IS.W
he sent in eleven paintings, and was awarded a secondclass medal.
The only other notable events in his
life were a voyage to Egypt, in the autumn of 1869,
in the company of Napoleon III, at the time of the
opening of the Suez Canal; and a short stay of some
weeks in Holland, in July, 1875, where he obtained
matter for his book, "Les Maitres d'autrefois". He
was made chevalier of the
I

Legion of Honour in 1859,
He mar-

and officer in 1 869.

ried in 1851.
In his hfetime, it

was as

a painter rather than
writer that he became

nowned.

then in
the romantic tastes of
age,
oral

and

as
re-

Orientalism was
vogue.
It suited
tlie

satisfied the genfor
exotic

curiosity

customs.

Great painters

Decamps, Delacroix,
and Marilhat, had already

like

an

made a specialty of it.
Moreover, all thoughts were
turned towards Algeria, a
new, mysterious country,
only half-conquered, which
had just been the scene of a
long colonial war. The pubwere never weary of
lic
king of chroniclers.
The
hearing about it. Since the
"Chronicles" were much
land has become so well
copied; one of the most
known, this interest has
beautiful manuscripts of
coase<l; and it must be adFroissart is at Breslau,
mitted
that
Fromentin's
copied in 1409 by Aubert de
reputation has suffered in
Hesdin,and admirably illusconsequence.
Such is the
trated with miniatures (S.
penalty of a success partly
Reinach, Gazette des Beaux
based on the informative
.)E.\N Froissakt
Arts, May, 1905).
Among
picture in the Arras Library
and teaching qualities of the
the modern editions are
those of: Buchon, "Pantheon Utt^raire", 3 vols. painter's art. The actuality has ceased to interest us;
and the glory of the artist who depended on it must nec(Paris, 1835 and 1846), defective in the first book;
Kervyn de Lettenhove, 29 vols. (Brussels, 1867-1877), essarily fade. But Fromentin is far from deserving the
gives the various recensions of each chapter; Simeon obscurity into which he is now relegated. His work,
Luce began to publish in 1869 the edition of the So- as a painter, is that of a charming artist, the work of a
landscapist and a painter of customs, who had the secret
ci6t6 de I'Histoire de France, 8 vols. (Paris, 18691888) G. Raynaud, commissioned to continue this ambition of becoming an historical painter, and who,
vdsely enough, selected in the modern world subjects
undertaking, published volumes IX to XI, which con
and plan best accommodated to his ambition and his
tain part of Book II (Paris, 1897-1899). The poem
"MA]ir,,i^y*'> itjnc- afM*r,f] U^r A \ ^^ ^^ ^y, f^w. i^U^ <^^niA* A
oIaJU + it
Vrr^ivi OTi 1 Ti 'c h rf Pl'ftipr hv tho Haturoof hls
paintings or the dimensions, rarely surpasses the
des Anciens Textes Frangais (Paris, 1895).
Kervyn de Lettenhove, Froissart, etude litteraire sur le "genre" properly so called and yet there is something
XrV'sUcte, 2 vols. (Brussels, 1857); Darmesteter, Froissart in
naturally impressive in the beauty of the Arab life and
Coll. des Grands ecrivains francais (Paris, 1894), tr. Poynter
manners, in that nomadic, feudal, warlike existence.
(London, 1895); Molinier,
^_
Les Sources„ de I'Histoire
_^
_,„^,^ de ,France,
,^,,^^^
.Les'Vahis, I'vT 5-i8""(Pari8^,T904); SaVn'tsbury^ //'iSion/
the desert spaces, and the
i r.I
_^,i^
r^ _^ i^roissart,
_ _^ the m.ajestic simplicity of
.,,
-_. of
the Life of
of French Literature: Jounes. Me
Finally, one
tranquillity of the Orient.
immutable
etc. (London. 1801); see Chevau
Bio-bibl., s. v., for an
distinctive mark of Frothe
cannot fail to recognize
extensive bibliography.
mentin's art. He is not a faultless painter, but he
Louis Brehieh.
After 1860, especially,
is one of exquisite delicacy.
Fromentin, Eugene, French writer and artist; b. under the influence of Corot, he becomes one of the
at La Rochelle, 24 October, 1820 d. at Saint-Maurice, cleverest modern "harmonists". His blue slatenear La Rochelle, 20 August, 1876. His father, a coloured Algerian pictures, with their remarkable
distinguished physician and art connoisseur, intended greyish tints, have not been excelled. As a painter
him for the bar. After a brilliant course of studies, of the Arab horse, in the "Curi'e" of the Louvre, he has
the young man came to Paris, in November, 1839, to no rival. Sometimes he is eloquent, as in the "Sifollow the lectures in law.
In 1843 he became asso- moun",the"Soif",orthefamous"Rued'El.\ghouat".
elated with Maitre Denormandio, an attornoy-at-law.
But the works that show his art at its best are those
But his literary and artistic inclinations giailuallv that depict both customs and scenery, as the "Passage
rendered his profession insujiiiortablo.
Marilhat 's du Guo" (New York), the "Chas.se au Faucon" (Chanexhibition of 1844 definitely decided him to devote tilly): in these he is a kind of modern Wouverman,
himself to painting.
He became a pupil of Cabat, more elegant and poetic than the former. And one

impression of the men and
things of the fourteenth century as this history of Froissart. His graceful and naive
style and the picturesque
turn which he gives to his
recollections make him the

;

1*

;

.._^

;.

.

I

;

FRONTAL
may anticipate the day when,

Africa in its turn having
civilization, industry, and uniformthese pictures will be the sole witness of its ancient

been subjected to
ity,

customs, and will then assume their historic

signifi-

cation.

however, as a writer that Fromentin is rising
more and more to fame. His work is very varied.
As a result of his travels, he published, under the
titles of :"Un 6t6 dans le Sahara" (Paris, 1856); and
"Une annee dans le Sahel" (Paris, 1858), the souvenirs of his two last sojourns in Algeria.
In these he
inaugurates a new method of description, much less
"literary" than Chateaubriand's, less "technical"
than Gautier's, a method which, in French tradition,
marks the transition from Bernardin de Saint-Pierre
" Dominique" appeared later (Paris, 1862).
to Loti.
This autobiography and transparent history of a pure
youthful love is, together with "Adolphe" and the
"Princesse de Cleves", one of the masterpieces of the
French "roman d'analj'se". But the work that will
transmit Fromentin's name to posterity is his "Maitrcsd 'autrefois "(Paris, 1S7G). This book is composed
from the notes made during a journey through Belgium and Holland to study the old painters; or rather,
this journey was the occasion of the work.
For the
author, in connexion with the paintings he saw, disIt

is,

cusses, in passing, the questions of Eesthetic moment
which he raises. It may be said that this book really
As a critic Diderot is
originated artistic criticism.

purely literary, Hegel metaphysical, Ruskin religious,
moral, or apocalyptic, Taine historical, or philoso-

Fromentin made criticism strictly "artisthat is to sa_v, he seeks the secret of thesignificance,
value, and beauty of a picture solelj' in an examination of the work, its style, and its methods of execution.
It is through the painting thus understood and examined that he succeeds in determining the personality
and the moral characteristics of the author. Here
Fromentin is a great creator and a great writer, who
really invents everything: methods, systems, and
terminology. Some of his descriptions of paintings
Certain of his
are the last word in the art of writing.
analyses, such as those of Rubens and Rembrandt, are
definitive, and fix, forever, both the rules of the style
If
or class, and the portraits of these great men.
to understand is to equal, it is by such pages that
this distinguished writer, who has won a place among
the first prose-writers of the last century, has really
added something to the art of painting that is to say
the manner of expressing it in writing.
Sainte-Beuve, FTomentin in Nouveazix lundis, VII (Paris);
GoNSE, Eugene Fromentin (Paris, ISSl), with letters and important inedited fragnaents; Les dessins d'Eugine Fromentin
(London, 1S77. folio); Blanchon, Lettr&i de Jeiinesse de Fromentin (Paris. 19091; BnuNETlicrtE, Varietes Litteraires (Paris,
GiLLET, Euqi-ne Fromentin et Dominique in Revue de
s. d.):
phical; but

tic",

—

—

Paris

(1
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Aug., 1905).

LoOIS GiLLET.
See Altar, sub-title Altar-Frontal.
Frontenac, Count Louis de Buade, a governor
of New France, b. at Paris, 1622; d. at Quebec, 28
Nov., 1698. His father was captain of the royal castle
of St-Germain-en-laye; his mother, nt'c Phelypeaux,
was the daughter of the king's secretary oif state;
Louis XIII was his godfather. By his valour and
skill he won the rank of marshal of the king's camps
Frontal.

and armies. He served in Holland, France, Italy,
and Germany, and also in Candia where Turenne had
sent him to command a contingent against the Turks.

A

brilliant military reputation, therefore, preceded
to Canada. During his first administration (16721682) he built a fort at Cataracouy (now Kingston)
to awe the Iroquois and facilitate communications

him

with the West. To explore the course of the Mississippi, previously discovered by Joliet and Marquette,
he sent Cavelior do La Salle, who named the countrywatered by that river Louisiana, in honour of Louis
XIV. Although intelligent and magnanimous, brave

in peril, he was proud, imperious, and
ready to sacrifice all to personal animosity. He quarrelled with most of the officials of the colony over
petty questions: with his councillors, with the intendant (Duchesneau), with the Governor of Montreal
(Perrot), and with Mgr de Laval, whose prohibition
of the liquor-traffic with the Indians he judged harmful to commercial interests.
The king, after vainly
trying to curb his haughtiness, recalled him in 1682.
In 1689, when the uprising of the Iroquois and the
Lachine massacre, in retaliation of Governor Denon-

and unflinching

treacherous dealthreatened the exof the colony,

ville's

ing,

istence

Frontenac was sent to
the rescue and was hailed
as a deliverer.
He had
to fight the allied Iroquois and English; but

bravery and ability
were equal to the task.
his

After d'Iberville's
liant

exploits

in

bril-

Hud-

son
Bay, Frontenac
divided his forces into
three corps, which captured Corlar (Schenectady), Salmon Falls (N.
H.) and Casco (Me.).
When, to avenge these
disasters, Boston sent a
fleet against Quebec
(1690), Frontenac's response to the summons
of Phipps's envoy was:

"Go

tell

your master

that we shall answer him
by the mouths of our
guns" a threat which
was made good by the
enemy's defeat. In 1696
Frontenac wisely disregarded the instructions
of France to evacuate
the upper country,

—

which would have
ruined the colony, and merely observed a defensive
He dealt the Iroquois power a severe
blow, burned the villages of the Onnontaguds and
Onneyouts, and devastated their country. By his
orders d'Iberville razed Fort Pemquid in Acadia, captured St. John's, Xewf.iundland, and nearly the entire
island, and took possession of all Hudson Bay TerriFrontenac died sincerely regretted by the
tory.
whole colony which he had saved from ruin. His character was a mixture of good and bad qualities. The
latter were less evident during his second administration and his talents rendered eminent services.
He
found Canada weakened and attacked on all sides; he
left it in peace, enlarged, and respected. He has been
justly called "saver of the country".
In spite of
his Jansenistic education and prejudices against the
bishop, the Jesuits, and even the Sulpicians, he possessed a rich fund of faith and piety. He was a faithful
friend of the Recollects, and was buried in their church.
Hopkins, Canada, An Encyclopedia of the Country (Toronto,
1890); Garneau, Histoire du Canada (Montreal, 1882);
Ferland, Cours d'histoire du Canada (Quebec, 1882); Roche
attitude.

MO.VTEIX, Les Jt-suites et la Nouvelle- France (Paris. 1896),
Chapais, Jean Talon (Quebec, 1904); Gauthier, Histoire du
Canada (Quebec, 1876).
LlONEL LlNDSAY.

1

Frowin, Ble.s.sed, Benedictine abbot, d.
Of the early fife of Frowin nothing

178.

save that

lie is

claimed as a

monk

of their

11

March,

is

known,

community

by till' liistnrians of the two great Benedictine abbeys
of Minsicdcin in Switzerland and St. Blasius in Baden.
first authentic fact in his career is his election as

The
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books for his library, but composed several. Two of
these, a commentary on the Lord's Prayer, and a
treatise in seven books, "De Laude Liberi Arbitrii"
("In Praise of Free Will", but in reality a discussion
of the chief theological questions of his day. directed,
it is thought, against the errors of Abelard) are still
extant, ha\-ing been discovered by Mabillon in the
Frowin's other works. Comarchives of Einsiedeln.

Commandments and various
parts of Holy Scripture, are lost. Though never
formally beatified. Frowin has commonly been styled
"Blessed" by the chroniclers (see "Act. SS.", March,
IX, 683). Petin ("Dictionnaire Hagiographique",
I, iiii) gives 7 March as his feast day, and credits him
with manv miracles.
P. L.. Ci.XXIX, 1801; Gottwald in Kirchenlex., s. v.;
HuRTER, NomcJlclator.
mentaries on the Ten

John
Fructuosus
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abbot, about the year 1 142, to succeed St. Adelhelm in
the newly estabhshed monastery of Engelberg (q.v.)
As
in the Canton of Unterwalden, Switzerland.
abbot Frowin was conspicuous for sanctity, learning,
and administrative ability. Through his eiforts the
possessions and privileges, civil and ecclesiastical, of
the abbey were greatly increased, while its renown as
a home of learning, art, and piety spread far and wide.
Himself a man of great intellectual endowments,
thoroughly versed in all the science, sacred and profane, of his time, he established a famous school in his
abbey, in which besides the trivium and quadrivium,
philosophy and theolog}' were likewise taught. The
library which he collected possessed, for those days,
a vast nimiber of manuscripts. According to a list
that he himself has left us, it contained Homer, Cicero.
This
Cato, Ovid and other authors of antiquity.
rich collection perished in 1729, when the abbey was
destroyed by fire. Blessed Fromn not only copied

F.

X. Murphy.

Braga, Saint, Archbishop, d. 16
He was the son of a Gothic general, and
of

April, c. 665.
studied in Palencia. After the death of his parents, he
retired as a hermit to a desert in Galicia. Numerous
pupils gathered around him, and thus originated the
monastery of Complutum (Compludo), over which he
himself at first presided; later, he appointed an abbot and again retired into the desert. In the course
of time, he founded nine other monasteries, also one
for 80 virgins imder the saintly abbess Benedicta. In
654, Fructuosus was called to the Bishopric of Dumium, and on 1 December, 656, to the Archbishopric of
Braga. The life of this greatest of Spanish monastic
bishops was written by Abbot Valerius, and based on
the accounts of his pupils. In 1102, his relics were
transferred to Compostela. The feast day is the 10 of
April. Fructuosus is depicted with a stag, which was
devoted to him, because he had been saved by Fructuosus from the himters. There are still extant two
monastic rules written by Fructuosus. The first (25
chapters) was destined for the monastery of Complutum; it has an appendix (called pactum), containing
the formulse of consecration and the vows. The second, called the "common" rule, which consists of 20
chapters and refers to a union of monasteries governed
by an abbot-bishop, is addressed chiefly to superiors of
monasteries.
Gams, Kirchengesch. von Spanien (1874). II, 152-1.58; HerWEGEN, Das Pactum des hi. Fructuosus v. Braga; 2ur Geschichle
Jes M'inchtums (Stuttgart, 1907).
The rules of Fructuosus are
in P. L., LXXXVII, 1099-1130.
See Zockler, Askese nnd
Monchlhum, 2nd ed. (1897), 378-81.

Gabriel Meier.

and, praying and with outstretched hands, gave up
the ghost. In this position they are also depicted. St.

Augustine mentions them in one of his sermons
(cclxxiii), and the Spanish poet Prudentius has celebrated them in a hymn (Peristephanon, hymn 6).
Acta SS., Jan., II, 340; Ruinart, Acta Marlyrum (Ratisbon,
1857); Gams, Kirchengesch. von Spanien (1862), I, 265-276.

Gabriel Meier.
Frumentius, Saint.

See Edesius and Frumen-

TIUS.

Fuchs, Johann Nepomok von, chemist and mineralogist; b. at Mattenzell, near Bremberg, Lower Bavaria, 15 May, 1774; d. at Munich, 5 March, 1856.

He

originally studied medicine, but after the year
1801 devoted himself to chemistry and mineralogy.
Following the custom of his country, he pursued his
studies at various universities: Heidelberg, Berlin,
Freiburg, and Paris.
In 1805 he taught chemistry
and mineralogy at the LTniversity of Landshut, and at
Munich in 1826. In 1823 he was nominated a member of the Academy of Sciences, and in 1854 conservator of the Museum of Mineralogy of Munich; two
years before his death, the honour of nobility was conferred upon him by the King of Bavaria.
He received many other honours.
His memoirs, which are
numerous, and play an important part in the development of the sciences of mineralogj' and chemistry, are
given in the collections of the Alunich Academy, in
Kastner's "Archives", Poggendorff's 'Wjinalen",
Dingler's "Journal", and other publications.
He wrote several books, among others one "On the
Present Influence of Chemistry and Mineralogy " (Munich, 1824); one on the "Theories of the Earth"
(Munich, 1824); "Natural History of the Mineral
Kingdom" (Kempten, 1842); and a work on the

preparation, properties, and uses of soluble glass
(Munich, 1857). His name is to this day associated
with soluble glass, an alkaline silicate used in a special
kind of fresco painting, called stereochromy, so much
so that sometimes it is called Fuchs 's soluble glass.
To-day soluble glass is also used in the application of
bandages in surgery. His discovery of water glass
was published in 1823. He pursued his researches in
other departments of technical knowledge, his work
on cement being particularly valuable. He retired
from active life in 1852.
His collected works, produced by the committee of
the central administration of the polj-technic union in
the Kingdom of Bavaria, were edited, with his necrology, by Kaiser (Munich, 1856).
His work included
investigations on the replacement of one chemical
group by another in minerals; the discovery of the
amorphic state of several bodies; the artificial production of ultramarine and improvements in the dyeing industry, in the manufacture of beet-root sugar,
and in brewing. A variety of muscovite, containing
nearly four per cent of chromium (chrome mica), is

named "Fuchsite"

after him.

Fuchs,

his

Kneller, Das Chri^tenturn u. die Vertreter der neueren Naturwissenschajt, 241-244; Kobell, Memorial oration on Johann
Nepomuk von Fuchs, read in tlie public raeetinK of the Royal
Academy of Sciences, 22 March, 1856 (Munich, 1856); Calalogue of Scientific Papers of the Royal Society (London, 1868).
T.

O'Conor Sloane.

Fiihrich, Joseph, b. 1800; d. 1876, was as Catholic
He was fond of avowing his
in his art as in his Hfe.
principles on art with great emphasis he declares that
religion, art, and nature are harmoniously combined in
his mind, that he does not admit that ecclesiastical art
is its own end, but that its end is to be serviceable in
God's house, not as mere decoration, but as a means
of instruction, in order to manifest to the heart as far
as possible by means of the senses the life of faith.
As a painter his works, like Overbeck's, were inspired
;

Fructuosus of Tarragona, Saint, bishop and martyr; d. 21 Jan., 259. During the night of 16 Jan., he,
together with his deacons .\ugurius and Eulogius,
was led into prison, and on 21 Jan. tried by the judge
jEmUianus. He confessed that he was a Christian and
a bishop, whereupon all three were sentenced to be
burnt alive. They underwent the ordeal courageously,

who owed

early education to Frauenzell and the suppressed
Jesuits at Ratisbon, was throughout his life a practical and earnest Catholic.

FULBERT

piety, while in his conceptions and their expression
he resembles Cornelius. As the son of a poor painter
Bohemian town of Kratzaii, he learned the elements of the art in his father's workshop and practised
drawing while keeping his flock, the Christ-Child and
the adoration of the shepherds being his favourite subject.
His father brought him at the age of sixteen to
the painter Bergler in Prague.
This artist was so well pleased with two compositions assigned by him to the novice, that he advised

by

in the

him

to exhibit

some
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Two

of his pictures.

of

them

were actually bought, and several art patrons procured for him the funds necessary to attend the academy. The reading of Romantic poets soon made
a Romanticist of him. Cornelius's illustrations of
"Faust" and Overbeck's sketch of Tasso confirmed
On his journeys to Dresden and Vithis tendency.
enna he became fond of Diirer's creations. He illustrated the Lord's Prayer in nine etchings and Tieck's
"Genoveva" in fifteen. To the recommendation of
some Romanticists lie was indebted for the means for
a journey to Rome, which he began towards the end of
1826.
In Italy he studied the works of different periods of art, above all acquired the historical style,
studied the representation of the great Christian mysteries, and modified his method by the .study of the
works of Raphael and Michelangelo. Of course he did
not fail to become acquainted with Fra Angelico, a
In Rome he immediately
spirit congenial to his own.
joined the Nazarene School, learned monumental technic, and completed the Tas.so cycle in the Villa Massimi by adding three frescoes: "Armida and Rinaldo",
Armida in the Enchanted Forest", and 'The Crusaders
at the Holy Sepulchre." The 3'ear 1829 saw him again
in Prague, but in 1834 he went to Vienna, where he
'

'

till his death.
It is noteworthy that two of his early pictures,
painted shortly after his return, viz. "Jacob and
Rachel "and "Mary's Journey over the Mountains",
Bold for five times the original price, even during his
lifetime.
In 1841 he became professor in the academy
of Vienna and was raised to the ortlcr of knighthood in
1854, and was henceforth commonly called Hitter von
FUhrich. Executed with the same care as the paintings just mentioned, are "Booz and Ruth", "St. Gudula", "Christ in Limbo", "Christ on His Way to the
Garden". He painted religious pictures almost exclusively; of Old-Testament subjects we may mention:
" God writes the Commandments upon the Tables of
Stone", " Josue and the Destruction of Jericho ", "The

lived

Sorrowing Jews"; of New-Testament pictures: "JoDream", "Joseph and Mary on their Way to
Jerusalem", "The Birth of Christ", " The Storm on the
Sea", "The Miraculous Draught of Fishes". These
pictures prove the grandeur and loftiness of religious
themes and testify to the moral and mystical concepPurity in form and energy in extion of the artist.
pression, a simple beauty in movement and dress,
without pretension and affectation, are their unmistakable excellencies. The artist's desire to apply the
monumental fresco-technic in his native country was
fulfilled twice.
In 1844—46 he painted the Stations
of the Cross in the church of St. John Nepomucene in
Vienna. The work was appreciated on all sides, and
copies of it have reached America and the most distant
seph's

missions.

In 1854-61 he painted, together with others, the
church of Altlerchenfeld in Vienna. The artist himhas ejqjlained to us the plan of this Christian epos.
Christ's activity as the Saviour before, during, and
self

after his earthly career, is presented here to the eyes of
the faithful as in a great picture Bible; in the vestibule,
what precedes t he creation of man on the walls of the
entrance and in the aisles, the prototypes of the Old
Testament; in the nave, scenes from the New Testament; the pictures in the transept represent the proximate preparation for the redemption; over the main
;

Oucifixion, and in the choir, Christ's life in
His Church. The plan, as well as the composition, ia
magnificent; in the execution he was aideil by less
skilful hands, and the colouring is at times imperfect,
as is the case in most of the works of the Nazarenes.
But Fiihrich acquired his greatest fame as a draughtsman. Though we may miss at times individuality,
characters drawn from life, and dramatic movement,
a fact which will not astonish us, considering the ideal
character of his subjects, still he meets the essential requirements of his theme, often enraptures us by his
?ia'ivctc and piety, by his noble lines and thoughtful
invention. His cyclical pictures have become the
joy of the Christian people. The master here achieves
his ideal of the artist's work.
The artist must be a
man of meditation and a man of enthusiasm, who can
translate the element of instruction from the purely
intellectual sphere into that of the imagination, turn
mere inspection into contemplation. The Christmas
cycle or "The Way to Bethlehem" in its twelve numbers contains the most beautiful pictorial idylls. Full
of charm and touching is the symbolical figure of the
human soul, whose attention is first called by the personification of Christian art to the mystery of the Incarnation and which then follows the events with the
light of meditation and the inspiration of art.
The
fifteen pictures of the Easter cycle, " He is Risen ', surprise us by the fertility of ideas, by the astonishing
skill in the use of symbolical language, by their dignified earnestness and deep truth. Equally imperishable
works of art are the eleven drawings and etchings entitled "Christ's Triumph".
In "Thomas a Kempis"
(to the text of Guido Gorres) Fiihrich found an opportunity to throw the principal tenets of our religion into
poetical form, and at the same time to reveal the
wealth of his Christian heart.
To these works must be added "The Life of Mary",
"The Legend of St. Wendelin", "The Psalter",
altar, the

'

"Poor Henry", and "Memorials for Our Time".
Most of these drawings were made for woodcuts, "The
Prodigal Son" and "Ruth" for copperplate engravFiihrich's Catholic principles of aesthetics are
ings.
laid down in his beautiful booklet "Von der Kunst",
also in " Kunst und ihre Formen '. Moreover, we have
from his pen "Briefe aus Italien" and an autobiography; a new edition of the latter, prepared by friends
'

and enriched with additions, appeared

in

1875 in

Vienna.

LuKAS FuHRicH,

the son of the artist, in the Histor.-polU.
Blatter^ vol. XCII, 625 sqq., wrote an account of the master's
residence in Vienna and of the friends who used to meet there;
Idem, a biography in Graphische Kiinste, VIII (Vienna, 18S6),
l-.'J;

Valentin

Brunner

in Vohue, Kunst und Kiinstler (Leipzis, ISS^)',
in Frankfurter Broschuren (1888).

G. GlETMANN.

Fulbert of Chartres, bishop, b.between 952 and 962;
1028 or 1029. Mabillon and others think
that he was born in Italy, probably at Rome; but
Pfister, his latest biographer, designates as his birthplace the Diocese of Laudun in the present department of Gard in France. He was of humble parentage and received his education at the school of Reims,
where he had as teacher the famous Gerbert who in
999 ascended the papal throne as Sylvester II. In
990 Fulbert opened a school at Chartres which soon
became the most famous seat of learning in France
and drew scholars not only from the remotest parts of
France, but also from Italy, Germany, and England.
Fulbert was also chancellor of the church of C'hartres
and treasurer of St. Hilary's at Poitiers. So highly
was he esteemed as a teacher that his pupils were
wont to style him "venerable Socrates". He was a
striiiiy; (ippoiiciit of the nit iiuialistic tendencies which
luid iiilVctcd sciriiedialccticianscif his times, and often
warned his pupils against such as extol their dialectics
above the teachings of the Church and the testimony
of the Bible.
Still it was one of Fulbert's pupils,
Berengarius of Tours, who went farthest in subjecting
d. 10 April,

'
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In 1007 Fulbert succeeded the deceased Rudolph as Bishop of Chartres and was consecrated by his metropolitan, Archbishop Leutheric of
faith to reason.

Sens.
He owed tlie episcopal dignity chiefly to the
influence of King Robert of France, who had been his
fellow student at Reims.
As bishop he continued to
teach in his school and also retained the treasurership
of .St. Hilary.
When, about 1020, the cathedral of
Chartres burned down, Fulbert at once began to
rebuild it in greater splendour. In this umlertaking
he was financially assisted bj' King Canute of England, Duke William of Aquitaine, and other European
sovereigns. Though Fulbert was neither abbot nor
monk, as has been wrongly asserted by some historians, still he stood in friendly relation with Odilo of
Cluny, Richard of St. Vannes, Abbo of Fleurj-, and
other monastic celebrities of liis times. He advocated a reform of the clergj', severely rebuked those
bishops who spent much of their time in warlike expeditions, and inveighed against the practice of granting
ecclesiastical benefices to laymen.
Fulbert's literary productions include 140 epistles,
2 treatises, 27 hymns, and parts of the ecclesiastical
Office.
His epistles are of great historical value, especially on accomit of thelight they throw on the liturgjand discipline of the Church in the eleventh century.
His two treatises are in the form of homilies. The
first has as its subject: "Misit Herodes re.x manus, ut
aflligeret quosdam de ecclesia" etc. (Acts, xii, 1); the
second is entitled "Tractatus contra Juda-os" and
proves that the prophecy of Jacob, "Non auferetur
sceptrum de Judii" etc. (Gen., xlix, 10), had been fulfilled in Christ.
Five of his nine extant sermons are
on the Blessed Virgin Mary, towards whom he had a
great devotion. The life of St. Aubert, Bishop of
Cambrai (d. CG7), which is sometimes ascribed to Fulbert, was probably not written bj' him.
Fulbert's

were first edited by PapLre le Masson (Paris,
His complete works were edited by Charles de
then inserted in "Bibl. magna
Patrum" (Cologne, 1018), XI, in " Bibl. maxima Patr.
(Lyons, 1677), XVIII, and with additions, in Migne,
epistles

1585).

Villiers (Paris, IGOS),

'

P. L.,

CXLI, 189-368.

Pfister, De Fulberii Camotensis episcopi vitd el operibus
(Nancy, 1SS6>; Hisloire litteraire de la France, \^I, 261-279.
reprinted in P. L.. CXLI, 167-184. For a critical valuation of
his epi-stles see Werner, Gerhert von Aunllac (Vienna, ISSl),
273-2S6.

Michael Ott.
Fulcran, S.uxt, Bishop of Lodeve; d. 13 February,
1000. According to the biography which Bernard Guidonis, Bishop of Lcnleve (d. 1331), has left us of his
saintly predecessor. Fulcran came of a distinguished
family, consecrated himself at an early age to the
service of the Church, became a priest, and from his
youth led a pure and holy life. When in 949 Theoderich. Bishop of Lodeve, died, Fulcran, notwithstanding his unwillingness, was chosen as his successor and
was consecratetl by the Archbishop of Xarbonne on
4 Februarj' of the same year. He was untiring in his
efforts to conserve the moral life within his diocese,
especially among the clergy and the religious orders;
he rebuilt many churches and convents, among them
the cathedral dedicated to St. Genesius and the church
of the Holy Redeemer with the Benedictine mona.stery
attached to it. The poor and the sick were the objects
of his special care; for tlieir support he foimded hospitals and endowed others already existing.
The following anecdote from his life is worthy of mention. A
bishop of Gaul had fallen away from the Faith and
had accepted Jewish teachings. When the news
reached Fulcran, he exclaimed in an excess of zeal:
" This bishop should be burned " Shortly afterwards
the renegade prelate was actually seized by his incensed
flock and delivered up to death by fire.
Fulcran was
then filled with remorse that by his utterance lie
should have been the cause of the apostate's death,
!
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and, after doing severe penance, he made a pilgrimage
to Rome, there to receive absolution for his supposed
guilt.
After his death he was buried in the cathedral
of Lodeve and honoured as a saint.
His body, which
had Ijeen preserved intact, was burnerl by the Huguenots in 1572, and only a few particles of his remains
were saved. He is the second patron of the Diocese of
Lodeve, and his feast falls on 13 February.
Berxakb GciDON-is. Vila Fulcranni in Speculum Sanclorale

in Ada S., Feb.. II, 710-17; Testamentxtm S. Fulcranni. ibid.,
appendix, 897-900; de Bosquet, Vie de saint Fulcran, eveque
de Lodeve (Paris, 1651; new ed.. Lodeve, 1836); Bec, Vie de
Saml Fulcran (Lodfeve, 183.8); Boutt, Vie de Saint Fulcran
(Montpellier, 1865); Reynis, Les reliques de Saint Fulcran de
Lodeve fLodftve, 1861

J. P.

—

KmscH.

Fulda, Diocese of (Fdldensis). This diocese of
the German Empire takes its name from the ancient
Benedictine abbey of Fulda. To systematize the
work of evangelizing Germany. St. Boniface organized
a hierarchy on the usual ecclesiastical basis; in Bavaria the Dioceses of Salzburg, Freising, Ratisbon, and
Pa.ssau; in Franconia and Thuringia, Wurzburg,
Eichstatt, Buraburg near Fritzlar, and Erfurt.
To
facilitate missionary work farther north, especially
among the Saxons, he sought a suitable spot for the
location of a monastery-.
He chose for this mission
St. Stumiius, who, after journeying far and wide,
found an appropriate place in the great forest of
Buchonia, in the district of Grabfekl on the Fulda.
Boniface sanctioned this choice of a location, and
petitioned Carloman, to whom the coimtry round
about belonged, to grant him the site for a monaaterj'.
Carloman j-ielded to the saint's request, and also induced the Prankish nobles who had estates in the
vicinity to bestow a part of them on the Church.
On
12 March, 744, St. Sturmius took solemn possession of
the land, and raised the cross. The wilderness was
soon cleared, and the erection of the monastery and
church, the latter dedicated to the Mo.st Holy Redeemer, begun under the personal direction of St.
Boniface. He appointed St. Stunnius first abbot of
the new foundation, which he intended to surpass in
greatness aU existing monasteries of Germany, and to
be a nursery for priests. The rule was modelled on
that of the Abbey of ilonte Cassino, as Sturmius himself had gone to Italy (748) for the express purpose of
becoming familiar with it. To secure absolute autonomy for the new abbey, Boniface obtained from
Pope Zachary a privilege, dated 4 November, 751,
placing it immediately under the Holy See, and removing it from all ej)iscopal jurisdiction. The authenticity of this document has frequently been called into
question, but on the whole it is considered as well
established.
(For further details see Tangl in "Mitteilungen des Instituts fiir osterreichische Geschichtsforschung", 1899; and B. Sepp, "Die Fuldaer Privilegien frage", Ratisljon, 1908.)
In 753 Pepin gave the
royal sanction to this exemption from episcopal jurisBoniface showed his love for Fulda when
diction.
he charged that his remains should be laid to rest there.
L'nder the prudent administration of St. Stunnius
(d. 779), the monaster}- soon rose to greater splendour; from an early period the tomb of St. Boniface
made it a national sanctuan,' for Christian Germany.
Great success crowned the agricultural work of the
monks, and small colonies which were established
in different places gradually became the centres of
^•illages and civil communities.
Soon Fulda was the
mother-house of a number of smaller monasteries,
which were later administered by provosts under the
superiorship of the abbot. The gifts of German
princes, nobles, and private individuals increased the
landed possessions of the abbey so rapidly that they
soon extended over distant parts of (jermany; there
were estates in Thuringia, Saxony, Hesse, Bavaria,
Lorraine, Swabia; possessions along the Rhine, in

-
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East Frisia, and even at Rome (the church of Sant'
Andrea). Even in artistic and Uterary Unes Fulda rose
to great importance.
On the site of the first church,
which had been artistically decorated by Sturmius,
there rose under Abbots Baugulf (779-802), Ratgar
(802-17), Eigil (818-22), and Habanus Maurus (82242) a magnificent edifice which roused the admiration
of contemporaries, and even of posterity, and exerted
a lasting influence on architectural and artistic activity in distant places.
In addition to architecture,
sculpture and painting were zealously cultivated.
The monastic school established by Sturmius began
to flourish during the time of Charlemagne and Alcuin, and, under Rabanus Maurus, particularly, was
the chief nursery of civilization and learning in Germany, and became celebrated throughout Europe.
It was open not only to theological students, but also
to young men desiring to embrace secular careers.
The curriculum embraced the subjects usually taught

during the Middle Ages: the seven liberal arts (grammar, rhetoric, dialectics, arithmetic, geometry, physics, and astronomy), the different branches of theology, and the German language.
Among the most
renowned pupils of this school were: Rabanus Maurus,
W'alafried Strabo, Servatus Lupus, Otfried of Weissenburg, Rudolfus Fuldensis, Williram, Probus, and
Meginhard; among the laity: Einhard, Bernhard,
King of Italy, and tllrich von Hutten. Rabanus also
founded a library to famiUarize the Germans with
religious and classical literature, and the zeal of the
monks soon produced rich treasures of valuable
Unfortunately the greater part of this
manuscripts.
liljrary disappeared during the looting of the abbey
bv the Hessians in 1631, and has not since been
discovered.

Gradually the monastery rose to a commanding
position in the German Empire.
From 968 the abbot
was primate of all the Benedictine monasteries of
Germany and Gaul: from the time of Otto I, archchancellor of the empress, whom he crowned jointly
with the Elector of Mainz; from the twelfth century
he was a prince of the empire; from 1184 had the
privilege of sitting at the left of the emperor; and
from 1360 the imperial banner was borne before him
by a knight. This glory, however, was not wholly
without shadows. The monastic discipline was relaxed to such a degree that .\bbot Marquard (11506.5) imdertook to carry out a reform by introducing
the regulations in force at Hirsau (Consuetudines
Hirsaugieuses). The importance of the school as a
The great wealth
centre of learning also declined.
of the abbey in landed possessions, tithes, revenues,
and regalia drew an increasing number of nobles to
the monastery.
By the twelfth century the monks
of noble birth had monopolized the seats of the chapter
and, in the course of time, practically all the important
offices of the abbey itself, as well as the provostships of
tlie dependent houses, were held by members of the
German nobility. The difficulty of administering the
vast landed possessions caused the abbots to grant
certain sections in fief, which eventually resulted in
great losses to the abbey; for the feudatories frequently turned their positions to their own personal
interests, and sought to convert the fiefs into private
property.
One of the most notable illustrations of
the greed of these monastic stewards is shown by the
action of Count Johann von Ziegenhain in the fourteenth century, who, in an insurrection of the burgers of the city of Fulda against .\bbot Heinrich VI
von Hohenberg (131.')-.53), headed the attack on the
monastery. Not infrequently, too, the obligations of
the abbots as princes of the empire, and the demands
made upon them by the state proved most detrimental
to the interests of the monastery and its inmates.
In
i294, on application of the convent, the pope enjoined
a separation of the al)batial and the conventual tables,
which was put into effect in l.'JOO under Abbot Hein-

FULDA

rich V von Weilnau (1288-1313) (cf. Rubsam, "Heinrich V. von Weilnau, Furstabt von Fulda", Fulda,
1879).
Imperial capitulations, of which there are
records as early as the time of Heinrich VII von
Kranlucken (1353-72), especially those of Johann I
von Merlau (1395-1440), the "Old Statutes of 1395 ",
restricted to a considerable degree the authority of the
abbot over the convent, and raised correspondingly
the independent status of that institution.
In the

mother-house the dean eventualh- replaced the abbot
for all practical purposes.
For centuries the chapter
preserved this independence, which involved the
almost complete exclusion of the abbot from the ecclesiastical organization of his monastery.
At a comparatively early date the teachings of the
Reformers found access to the chapter of Fulda, with
which, in 1513, the Abbey of Hersfeld had been
united; and Abbot Johannes III von Henneberg( 1521
41) was forced to consent to a decree of reform favouring the spread of the new doctrines.
The zealous
Abbot Balthasar von Dermbach (1570-1606) proved
an earnest restorer of discipline in the chapter, vigorously inaugurating the work of the Counter- Refonnation.
Banished by the members of the chapter and
their colleagues in 1576, he was unable to return to his
abbey tmtil 1602, great progress having been made
meanwhile by the imperial administrators in restoring
the Catholic Faith. The foimdation of a Jesuit college
in 1571 was the signal for the reflorescence of the

which had sunk to comparative insignificance.
In addition to the Jesuit gymnasium, Gregory XIII
founded (1584) a papal seminary, which he placed
under the direction of the Jesuits. Both of these
institutions have contributed largely to the maintenance and spread of the Catholic Faith in Germany.
A similar zeal for reform was displayed by Balthasar's second successor, Johann Bernhard Schenk von
Schweinsberg (1623-32), whose exertions, together
with the decrees of several papal visitors, particularly
Pietro Luigi CarafTa (1627), restored to the abbot a
certain measure of his proper authority, over against
that of the chapter and the professors of noble birth.
The decrees of reform issued by CarafTa, against which
the provosts rebelled after the mmcio's departure,
were repeatedly confirmed by the Holy See. The
school,

capitulars and provosts of noble birth still retained
the privilege of admitting info the chapter only such
as could show a certain number of nol>le ancestors,
and this prerogative received papal confirmation in
1731.
During the Thirty Years War the chapter
was again menaced; in 1631, Landgrave Wilhelm V of
Hesse, by virtue of a treaty with Gustavus Adolphus,
received the abbey in fief to Sweden, and sought
gradually to make Protestantism predominant. After
the battle of Nordlingen, however, he no longer had
power over Fulda. When the turmoil of the war
had ceased, the abbey experienced a period of peace
and prosperity. In 1732 the Jesuit and Benedictine
schools were united, enlarged, and converted into a
imiversity.
Benedict XIV raised the aliliey to the
rank of a bishopric (5 Oct., 1752). mth the retention of
The first prince-bishop
its monastic organization.
was .^mand von Buseck (1737-56). the collegiate
chapter of one dean and fourteen capitulars being
now the cathedral chapter.
By the Imperial Delegates' Enactment (ReichsdepulniioriKliauptxclduss) of 1802 the abbey was secularized, and bestowed on the Prince of Orania as a
secular principality; it embraced at this time forty
lender Nasq. miles, with a population of 100,000.
poleon, in 1809, it was ceded to the Grand Duchy
of Frankfort; in 1815, to Hesse-Kassel, with which, in
1866, it passed to Prussia. The university was closed
under the law of secularization, and the papal seminary was converted into an episcopal seminary. The
last prince-bishop, Adalbert III von Harstall (17881802), died in 1814.

FULDENSIS

In accordance with the Bulls "Provida solersque"
of 1821 and "Ad dominici gregis custodiam" of 1827,
the Diocese of Fulda was re-established in 1829, and
made suffragan to the ecclesiastical province of the

Upper Rhine, the first bishop being Johann Adam
Rieger (1829-31).
In 1857 and 1871 the boundaries of the new diocese
were so altered as to define the territory now embraced within it. It was seriously affected by the
Kulturkampf, the see being vacant from 1873 to 1881,
and the seminary closed between 1873 and 1886; some
of the religious communities suppressed at that time
have never been re-established. The present bishop
(1909) is Joseph Damian Sehmitt, consecrated in 1907.
Statistics.
The Diocese of Fulda embraces the
Prussian administrative district of Kassel of the province of Hesse-Nassau, Bockenheim (a section of the
civic circle of Frankfort-on-the-Main in the administrative district of Wiesbaden), the Grand Duchy of
Saxe-Weimar, and one parish of the Grand Duchy of
Hesse; CathoUc population in 1900 was 167,306, in
1909 about 200,000. It comprises the exempt civic
district of Fulda, with 3 parishes and 14 deaneries;
for the care of souls, 150 parishes and curacies; 40
chaplaincies and posts as assistants; 53 administrative
and teaching positions. The bishop is elected by the
cathedral chapter, which consists of a dean, 4 capituThe clergy employed in the
lars and 4 prebends.
care of souls in 1909 number 226 secular and 26 regular priests, giving a total of 252 active clergy, includ-

—

ing pastors, curates, chaplains, and assistant priests,
as well as priests engaged in the work of teaching
and administrative offices. The following orders and
congregations are represented in the diocese: Franciscans, at Fulda and Salmiinster, with (1907) 35
fathers, and 40 brothers: Oblates of Mary Immaculate, at Hiinfeld, with 28 fathers, and 29 brothers;
Brothers of Mercy, at Fulda, with 6 brothers. Communities of women are: 1 abbey of Benedictine nuns
at Fulda, •n'ith 35 sisters; 1 monasters' of the English
Ladies at Fulda, with 36 sisters Ursulines at Fritzlar,
32 sisters: Sisters of Mercy of St. Vincent de Paul, 44
communities, with 363 sisters; Poor Servants of
Christ, at Frankfort-Bockenheim, 18 sisters; Grey
Nuns of St. Elizabeth, at Eisenach, 9 sisters; Vincentians at Kassel, 27 sisters; School Sisters of Divine
Mercy at Kassel, 26 sisters.
The diocesan institutions are: the episcopal seminary at Fulda, with eight professors of theology; the
episcopal gymnasium or preparator}' seminarj' at
Fulda; the episcopal Latin schools at Amoneburg,
Geisa, Hiinfeld, and Orb; the school for orphaned
boys at Sannerz; a similar institution for girls at
Maberzell, near Fulda; the reform school for young
women at Iloras near Fulda; St. Joseph's House for
Orphans and First Communicants at Hiinfeld; the
Lioba Hospital for Incurables at Fulda; and the
asylum for imbeciles at Fulda. The most important
church of the diocese is the cathedral at Fulda, in the
style of the Renaissance, erected by Prince-Abbot
Adalbert von Schleifras (1704-12) on the site of the
church built by Abbot Baugulf and his successors.
It contains precious altars, a rich treasury, and, as its
most important shrine, the tomb of St. Boniface, at
which the bishops of Prussia, Baden, and Wiirtem;

berg gather once a year (cf. Pfaff, "Der Dom zu
Fulda", 2nd ed.. Fulda. 1855). Mention should also
be made of the church of St. Michael at Fulda, dating
from Carlovnngian times; the church on the Petersberg
near Fulda; the church of St. Peter at Fritzlar, erected
early in the thirteenth century; and the Protestant
church of St. Elizabeth at Marburg, a noble specimen
The most popular
of the thirteenth century Gothic.
place of pilgrimage in the diocese is the tomb of St.
Boniface.

Brouwer, Fuldensixim
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TV (Antwerp,

ScHANNAT, Corpus traditUmum Fuldensium

(Leipzig,

1612):
1724);

Idem. FvMisrher Lchn-hof (Frankfort-on-the-Mairi. 1/20),
Idem, Vindiciw quorundam archivi Fuldensis diptomatum
(Frankfort-on-the-Main. 1728); Dronke, Tradiliones et antimalates Fvldensee (Kassel, 1844); Idem, Codex diplomalicus
Fuldensis (Kassel, 18S0; index, 1862); Ahnd, Geschichte des
noclwslifls Fulda (FranUort, 1862); Gegenbauer, Das Klosler
Fulda im Karolingerzeilalter (2 vols., 1871, 1873); Komp. Die
zweite Schule Fuldas und das pdpstliches Seminar (Fulda. 1877);
Idem in Kirchenlei.. s. v.; LoTZ, Die Hochschulc zu Fulda, in
Ilesscnland,

XII

(1898);

Heydenreich, Das

alleste

Fuldaer

Carltdar (Leipzig, 1899); Richter, Die erslen Anfdnge der
Dau-und Kunslliitigkeit des Klosters Fulda (Fulda, 1900); Idem,
Qudlcti und Ahhandlungen zur Geschichte der Ablei und der Diiizese Fulda, I-III (Fulda, 1904-07); Schemalismtis der Diozese
Fulda (Fulda, 1904; new ed., 1909); Festgabe zum Bonifaliusj'ubilaum, 1905 (Fulda, 1905); a collection of original documents relating to Fulda is in the course of preparation.

Joseph Lins.
Fuldensis Codex.

See MSS. op the Bible.

Fulgentius, S.\int, Bishop of Ecija (Astigi), in
Spain, at the beginning of the seventh century.
Like
his brothers Leander and Isidore, two holy Archbishops
of Seville, of whom the first was older and the second
youngerthan Fulgentius, he consecrated himself to the
.service of the Church.
A sister of the three was St.
Florentina (q.v.). Their father Severianus lived at
first in Cartagena; he was a Roman, and, according to
later though doubtful information, an imperial prefect.
Exact data regarding the life of Fulgentius are wanting, as he is mentioned only occasionally in contemporary sources. Leander, in his "Libellus" on the
religious life written for his sister Florentina states that
he has sent Fulgentius back to his native town of Cartagena, which he now regrets as he fears that harm
may befall him, and he requests Florentina to pray for
him. What the danger was to which Fulgentius was
,

exposed we have no means of knowing. Probably
through the influence of Leander, who was made
Archbishop of Seville in the year 584 and who played
an important part in the affairs of the Visigothic kingdom, Fulgentius became Bishop of Astigi (Ecija). in
the ecclesiastical province of Seville. As Leander died
in 600 and Pegasius is shown to have still been Bishop
of Ecija in 590, we may safely assume that Fulgentius
was chosen bishop between 590 and 600; at all events,

he already occupied the see in 610. Isidore, who succeeded to the Archbi-shopric of Seville upon the
death of his brother Leander, dedicated to Fulgentius,
"his lord, the servant of God", his work on the offices
In fact it
of the Church, "De ecclesiasticis officiis".
was at the solicitation of Fulgentius that he wrote this
account of the origin and authors of the Church seri.e., of the Liturgy.
At the second synod of Seville (619), for which Isidore had assembled the bishops of the province of
Bsetica, a controversy between the Bishop of Astigi
and the Bishop of Cordova regarding a church which
was claimed by each as belonging to a parish in his
diocese was brought up for settlement; a commission
was appointed, and it was declared that thirty years'
undisturbed possession should constitute a legal title.
Fulgentius attended the synod in person, his name
being found among the signatures to the Acts of the
This is the last event in the life of Fulgencouncil.
In any case, he
tius for which we have positive proof.
died before the year 633, as one Marcianus is shown to
have then been Bishop of .\stigi. Fulgentius, like his
sister and brothers, was reverenced as a saint. In Spain
his feast was celebrated on different days in the "Acta
Sanctorum" of the BoUandists it is on 14 January.
He is frequently confused in medieval writings with

vices,

;

Fulgentius, Bishop of Ruspe; some works have also
been attributed to him, of which, however, no traces
remain. It is said that long after their deaths the
bones of St. Fulgentius and those of his sister, St.
Florentina, were carried for safety into the Sierra de
Guadalupe, and that in the fourteenth centuiy they
were found in the village of Berzocana in those mountains.

FULGENTIUS
I,

Kirchcnocscbichtc Spanieiis, II, 2 (Ratisbon, 1874).
J. F. KiKSCH.

Fuli^entius, Fabius Claudius Gordianus, vSaint,
458; d. 533; Bishop of Ruspe in the province of
in Africa, eminent among the Fathers of the
Churcli for saintly life, eloquence and theological
learning.
His grandfather, Gordianus, a senator of
Carthage, was despoiled of his possessions by the
invader Genseric, and banished to Italy, his two sons
returned after his death, and, though their house in
Carthage had been made over to Arian priests, they
recovered some property in Byzacene. Fulgentius was
born at Telepte in that province. His father, Claub.

Byzacene

dius, soon died, and he was brought up by his mother,
Mariana.
studied Greek letters before Latin " quo
facilius posset, victurus inter Afros, locutionem Grae-

He

cam, servatis aspirationibus, tamquam ibi nutritus
exprimere". We learn from these words of his biographer that the Greek aspirates were hard for a Latin
to pronounce. We are told that Fulgentius at an early
age committed all Homer to memory, and throughout
his life his pronunciation of Greek was excellent. He
was also well trained in Latin literature. As he grew
older, he governed his house wisely in subjection to his
mother. He was favoured by the provincial authorities, and made procurator of the fisous.
But a desire
of religious life came over him: he practised austerities
privately in the world for a time, until he was moved by
the "Enarrationes" of St. Augustine on Psalm xxxvi
to betake himself to a monastery which had been
founded by a bishop named Faustus near his episcopal
city, from which like other Catholic bishops he had
been exiled by the Vandal king, Hunneric. The fervent appeal of the young man won his admission from
Faustus, to whom he was already well known. His
mother clamoured with tears at the door of the monastery to see her son but he gave no sign of his presence
there. He became ill from excessive abstinence, but
recovered without renouncing it. His worldly goods
he made over to his mother, leaving his younger
brother dependent on her.
But Faustus was obliged to fly from renewed persecution, and by his advice Fulgentius sought a small
monastery not far off, whose abbot, Felix, had been
;

his friend in the world. Felix insisted upon resigning
his office to Fulgentius.
contest of humility ended
in the agreement of all that Fulgentius should be co-

A

abbot.
Felix cared for the house, and Fulgentius
instructed the brethren; Felix showed charity to the
guests, Fulgentius edified them with discourse. A raid
of Moors made it necessary to remove to a safer spot,
and a new retreat was started at Idida in Mauretania,
but Fulgentius soon left Felix, having conceived an
ardent desire to visit the monasteries of Egypt, for he
had been reading the " Institutiones" and "Collationes"
of Cassian, and he also hoped to be no longer superior,
and to be able to keep yet stricter abstmence. He
took ship at Carthage for Alexandria with a companion named Redemptus. On his arrival at Syracuse,
the holy bishop of that city, Eulalius, told him. "The
lands to which you wish to travel are separated from
the communion of Peter by an heretical quarrel ".
Fulgentius therefore stopped a few months with Eulalius, .-md then sought further advice from an exiled
bisho]) (if his own province, who was living as a monk
on a tiny island off the coast of Sicily. He was recommended to return to his own monastery, but "not to
forget the Apostles". In consequence, he made a pilgrimage to Rome, where he was present at a speech
made liy Theodoricr liefore the senate, and liad an
opportunity of despising all the ni.ignificence the court
of the Gothic king could show. His return was hailed
with joy in Africa, and a nobleman of Byzacene gave
him fertile land on which he established a new monastery.
But Fulgentius retired from his position as
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971-974 (translation of the Bioomphi, by
QuiNTANADUENAs); Florez, Espaiia sagrada, X, S9; Gams,
Acta SS., Jan..

more hidden life in a large
and strict abbey which flourished on a rocky island.
Here he worked, read, and contemplated. He was an
accomplished scribe, and could make fans of palm
leaves. Felix, however, refused to submit to the loss
of his brother abbot, and he got Bishop Faustus to
claim Fulgentius as his own monk and to order his
return to Felix. The bishop ensured his continuance
as abbot by ordaining him priest.
At this time the Arian King Thrasimund (496-523),
though not so cruel a persecutor as his predecessors,
superior in order to live a

allowed no Catholic bishops to be elected in Africa.
It was decided in 508 by such bishops as could manage
to meet together that it was necessary to brave this
law, and it was decreed that elections should take
place quietly and simultaneously in all the vacant
sees, before the Government had time to take preventive measures. Fulgentius was nominated in sevbut he had fled into hiding, and could not
be found. When he thought all the appointments had
been made, he reappeared, but the seaport of Ruspe,
where the election had been delayed through the ambition of a deacon of the place, promptly elected him;
and against his will he was consecrated bishop of a
town he had never seen. He insisted on retaining his
monastic habits. He refused all ease and continued
his fasts. He had but one poor tunic for winter and
summer; he wore no orarium, but used a leathern girdle like a monk nor would he wear clerical shoes, but
went barefoot or with sandals. He had no precious
chasuble (casula), and did not permit his monks to
have any. Under his chasuble he wore a grey or buff ( ?)
cloak. The same tunic served day and night, and
even for the holy Sacrifice, at which, said he, the heart
and not the garment should be changed. His first care
at Ruspe was to get the citizens to build him a monastery, of which he made Feli.x abbot, and he never lived
without monks around him. But very soon all the new
bishops were exiled. Fulgentius was one of the juniors
among the 60 African bishops collected in Sanlinia.but
in their meetings his opinion was eagerly sought, and the
letters sent in the name of all were always drawn up by
him. He also frequently composed pastoral letters for
individual colleagues to .send to their flocks. Fulgentius had brought a few monks with him to Sardinia,
and he joined with two other bishops and their companions in a common life, so that their house became
the oracle of the city of Calaris, and a centre of peace,
eral cities;

;

and instruction.
was perhaps about the year 515 that Thrasimund

consolation,
It

issued a series of ten questions as a challenge to the
Catholic bishops, and the reputation of Fulgentius was
now so great that the king sent for him to Carthage to
speak in the name of the rest. The saint, during his
stay in that city, gave constant instructions in the
faith of the Holy Trinity, and reconciled many who
had been rebaptized by the Arians. He discussed with
many wise persons the replies to be made to the ten
questions, and at length submitted to the king a small
but able work which we still possess imder the title of
"Contra Arianos liber unus, ad decem objectiones
decem responsiones continens". The king then proposed further objections, but was anxious to avoid a
second reply as effective as the former one. He took
the unfair and tyrannical course of having the new
questions, which were expressed at great length, read
aloud once to Fulgentius, who was not allowed to have
a copy of them, but was expected to give direct answers; though the public would not know whether he
had really replied to the point or not. When the

bishop pointed out that he could not e\-en recollect the
questions after hearing them but once, the king declared that he showed a want of conhilence in his own
Fulgentius was therefore obligeil to write a
case.
larger work, "Ad Trasimundum regem Vandalorum
libri tres", which is a very fine specimen of careful and
orthodox theological argument,
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Thrasimund seems to have been pleased with this
An Arian bishop named Pinta produced an
reply.
answer which, with Fulgentius's refutation of it, is lost
to us. The worlc now entitled "Adversus Pintam" is
The king wished to keep Fulgentius at
spurious.
Carthage, but the Arian bishops were afraid of his
influence and his power of converting, and therefore
obtained his exile. He was put on board ship at night,
that tlie people of Carthage might not know of his
dejiurture. But contrary winds obliged the vessel to
remain several days in port, and nearly all the city was
able to take leave of the holy bishop, and to receive
Holy Commimion from his hand. To a religious man
who was weeping he privately prophesied his speedy
return and the liberty of the African Church.
Fulgent ius was accompanied to Sardinia by many of
his monastic Ijrethren. Instead, therefore, of proceeding to his former abode, he obtained permission from
the Bishop of Calaris to build an abbey hard by the
Basilica of St. Saturninus, and there he ruled over
forty monks, who observed the strictest renmiciation
of private property, while the abbot saw to all their
wants with great charity and discretion; but if any
monk asked for anj'thing, he refused him at once, saj^-

ing that a
given,

monk

should be content with what he

and that true

religious

have renounced

is

their

own will,

"parati nihil velleet nolle". This severity in
a particular point was no doubt tempered by the
saint's sweetness of disposition and charm of manner,
with which was associated a peculiarly winning and
moving eloquence. He wrote much during his second
exile. The Scjihian monks, led by John Maxentius at
Constantinople, had been trying to get their formula
approved at Rome: "One of the Trinity was crucified".
At the same time they were attacking the
traces of Semipelagianism in the works of Faustus of
Riez. On the latter point they had full sjTnpathy from
the exiles in Sardinia, who.se support they had asked.
Fulgentius wrote them a letter in the name of the other
bishops (Ep. 15), and composed a work "Contra
Faustum"
seven books, which is now lost. It was

m

just completed when, in 523, Thrasimund died, and
his successor, Hilderic, restored liberty to the Church
of Africa.
The exiles returned, and new consecrations took
place for all the vacant sees. When the bishops landed
at Carthage, Fulgentius had an enthusiastic reception,
and his journey to Ruspe was a triumphal progress.
He returned to his beloved monastery, but insisted on
Felix being sole superior; and he, who was consulted
first among all the bishops of the province, asked leave
in the monastery for the least things from the abbot
Felix. He delivered in writing to the abbey a deed by
which it was perpetually exempted from the jurisdiction of the bishops of Ruspe. This document was read
in the Council of Carthage of 5.34. It was in fact the
custom in Africa that monasteries should not of necessity be subject to the local bishop, but might choose
any bishop at a distance as their ecclesiastical superior.
Fulgentius now gave himself to the care of his diocese.
He was careful that his clergy should not wear fine
clothes, nor devote themselves to secular occupations.
They were to have houses near the church, to cultivate
their gardens with their own hands, and to be particular about correct pronimeiution and sweetness in singing the psalms. He corrected some with words, others
with scourging. He ordered fasting on Wednesdays
and Fridays for all clergy and widows, and for those of
the laity that were able. In this last period of St. Fulgentius's life he published some sermons, and ten books
against the Arian Fabianus, of which only fragments
remain.
year before his death he was moved to
great compunction of heart; he suddenly quitted all
his work, and even his monastery, and sailed with a few
companions to the island of Circe, where he gave himself to reading, prayer, and fasting in a monastery
which he had previously caused to be constructed on a

A
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small rock. There he mortified his members and wept
in the presence of God alone, as though he anticipated
a speedy death. But complaints were made of hia
absence, and he returned to his labours. He shortly
fell into a grievous sickness.
In his sufferings he said
ceaselessly: "O Lord, give me patience here, and forgiveness hereafter." He refused, as too luxurious, the
warm bath which the physicians recommended. He
summoned his clergy and in the presence of the monks
asked pardon for any want of sympathy or any undue
severity he might have shown. He was sick for seventy days, continuing in prayer and retaining all his
faculties to the last. His possessions he gave to the
poor, and to those of his clergy who were in need. He
died on 1 January, 533, in the sixty-fifth year of his life
and the twenty-fifth of his episcopate.
Besides the works already mentioned, we still possess of St. I'\ilgentius some fine treatises, sermons, and
letters.
The best known is the book "De Fide", a
description of the true Faith, written for a certain
Peter, who was going on a pilgrimage to the schismatic
East. The three books "Ad Monimum", written in
Sardinia, are addressed to a friend who imderstood St.
Augustine to teach that God predestinates evil. St.
Fulgentius is saturated with St. Augustine's writings
and way of thinking, and he defends him from the
charge of makmg C!od predestinate evil. He himself
makes it a matter of faith that miliaiJtized infants are

punished with eternal fire for original sin.
by any means be saved outside the Church

No one can
;

all

pagans

" It is to think
heretics are infallibly damned.
unworthily of grace, to suppose that it is given to all
men", since not only not all have faith, but there are
still some nations which the preaching of the Faith has
not yet reached. These harsh doctrines seem to have
suited the African temperament.
His last work

and

against Semipelagianism was written at Ruspe and
addressed to the leaders of the Scythian monks, John
and Venerius: "De veritate pra?destinationis et gratise
Dei", in tliree books. To these we may add the two
books, " De remissione peccatorum '. He wrote much
on the Holy Trinity and the Incarnation " Liber contra
Arianos", " Liber ad Victorem", " Liber ad Scarilam
de Incarnatione". To St. Augustine's doctrine of the
Trinity, Fulgentius adds a thorough grasp of the
doctrine of the Person of Christ as defined against
'

:

Nestorianism and Eutychianism. His thought is
always logical and his exposition clear, and he is the
principal theologian of the sixth century, if we do
not count St. Gregory. His letters have no biographical interest, but are theological treatises on chastity,
virginity, penance, etc.
His sermons are eloquent
and full of fervour, but are few in niunber.
The chief authority for the life of St. Fulgentius is the biogdisciple, almost certainly Ferrandus, the canonist;
prefixed to his works, and is also in Acta SS.t I Jan.
See
REYNOl^Dsin Diet. of Christ. Biog., who refers also foScHRoECKH,
KiTchengeschichte, xvii, xviii, and Wiggers, AttgnMinismxis nnd
there
is
an
excellent
summary
of
his
works
in
PelagianismuSt II;
Fessler-Jungmann, Patrologiat II; Worter, Zur Dogmengeschichte des SemipdagianismuSt III (Miinster, 1900); Ficker,
Zur Wiirdigung des Vita Fulgentii (Zeitschr. /. Kirchcngesch.,
1900, 9); Helm identifies St. Fulgentius with the grammarian
Fabius Furius Fulgentius Planciades {Rhein. Mus. Philol.,
1897, 177; Phitologtis. 1897, 253; see TEuFrEi^ScHWABE, Gcscft.
On the collection of
der Tom. Lit., 5th ed., pp. 1238 sqq.)
SO spurious .sermons appended to St. Fulgentius's works (first
publ. by Raynaldus, I^yons, 1652) see G. Morin, Notes sur un
MS. des hmnclics du Pseudo-Fulgeiice (in Revue Bened., April,
1909).
The best edition of St. Fulgentius is that of Desprez
(Paris, 1684), reprinted in Migne. P. L., LXV. Cf. BabdenHEWER, Patrology (tr., St. Louis, 1908).

raphy by a

it IS

John Chapman.
Fulgentius Ferrandus, a canonist and theologian
of the African Church in the first half of the sixth
century. He was a deacon of Carthage and probably
accompanied his master and patron, Fulgentius of
Ruspe, to exile in Sardinia, when the bishops of the
African Church were banished from their sees by the
Arian King of the Vandals, Thrasamund. After the
death of Thrasamund and the accession of Hilderic, ia

FULLERTON

and Fulgen-

although only a deacon, soon gained a position of
He was
great importance in the African Church.
frequently consulted in regard to the complex theoand
known
as
one of
was
logical problems of the time
the most redoubtable champions of orthodoxy in
of a
His
works
are
mostly
Western Christendom.
He defended the Trinitarian docdoctrinal character.
besides
with
the
Arians
and
dealt
trines against the
question of the two natures in Christ, with baptism,
"
Breviatio
Eucharist.
He
drew
up
a
and with the
Canonura Ecclesiasticorum " in which he summarized
in two hundred and thirty-two canons the teaching of
the earliest councils, Nicaea, Laodicea, Sardica, etc.,
concerning the manner of life of bishops, priests, deacons and other ecclesiastics, and of the conduct to be
observed towards Jews, heathens and heretics. He
also wTote at the request of the Comes Reginus (who
was probably military governor of North Africa) a,
treatise on the Christian rule of life for soldiers, in

tius,

which he laid down seven rules which he explained and
inculcated, and in which he gave evidence of his piety
and practical wisdom. Through no desire of his own,
he was forced to take an active part in the controversy
Ijrought about through the condemnation of the
" Three Chapters " by the Emperor Justinian.
At the
request of Pope Vigilius the Roman deacons Pelagius

and Anatolius submitted the questions involved in the
emperor's censure of the works of Theodore of Mopsuestia, Theodoret of Cyrus, and Ibas of Edessa, to
their Carthaginian confrere, requesting him at the
to lay the matter before the African bishFerrandus at once declared himself in the most
ops.
emphatic manner against yielding to the schemes of
the emperor (Ep. vi, ad Pelagium et Anatolium diaHis decision met with the approval of Rasconos).
ticus, Archbishop of Carthage, and was subsequently
ratified by the council of African bishops over which
Rusticus presided, and in which it was agreed to sever
Ferrandus died
all relations with Pope Vigilius.
shortly after this event and before the Council of Con(For his works see P. L.,
stantinople was convened.

same time

LXVH.)
AuDOLLENT, Carthage Romaine (Paris. 1901), .555 sqq.. 743
Maassen, Gesch. d. Qudlen und Lilt, des kanon. Rechts
I. 799-802; BARnENHEWEH, Patrology, tr. Shahan
(Freiburg im Br.; St. Louis, 1908). 618.

sqq.:

(Graz. 1870).
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FuUerton, Lady Georgiana Charlotte,

novelist,

in Staffordshire; d. 19

January,

b. 2.3

September, 1812,
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523, the exiles were permitted to return,

Bournemouth. She was the youngest daughter of Lord CJranville Leveson Cower (afterwards first
Earl Granville) and Lady Harriet Elizabeth Caven1885, at

second daughter of the fifth Duke of Devonshire.
She was chiefly brought up in Paris, her father having
been appointed English ambassador there when she
was twelve years old. Her mother, a member of the
Anglican Church, was a woman of deep religious feeling and Lady Georgiana was trained to devotion. In
18.33 she married in Paris an attach^ of the embassy,
Alexander George Fullerton, who was of good Irish
birth and had previously been in the Guards. In 1841,
when Lord Granville retired from the embassy, Lady
Georgiana and her husband travelled for some time
in France, Germany, and Italy. Two years later, Mr.
Fullerton was received into the Church, after long and
thoughtful study of the religious questions involved
dish,

in this step. In 1844 his wife published her first book,
" Ellen Middleton", a tragic novel, of some power and

.showing markedly "High Anglican" religious views,
so that Lord Brougham pronounced it " rank Popery '.
It was well received, and was criticized by Mr. Glad.stone in "The English Review". Two years after, in
1846, the author placed herself under the instruction
of FatherBrownhill,S. J., and was received by him into
the Church on Pas.sion Sunday. In 1847 she published
her second book, " Grantley Manor ', which is largely a
'

'

study of character, and is usually considered an advance, from a literary point of view, upon the first.
There was then a pause in her published work, which
was continued, inlS52, with the story of "Lady Bird".
In 1855 her only son died, a loss she never quite recovered from, and henceforth she devoted herself to works
of charity. In 1856 she joined the Third Order of St.
Francis. She and her husband eventually settled in
London and her literary work became a large part of
her life. She not only wrote novels, but a good deal of
biography, some poetry, and made translations from
French and Italian. AH her books have distinction
and charm. Some of her chief works are: " Ellen Middleton" (London, 1884); " Cirantley Manor " (London,
1854); "Lady Bird" (London, 1865); "La Comtesse
de Bonneval", written in French (Paris, 1857); the
same translated into Engli.sh (London, 1858); "Laurentia", a tale of Japan (London, 1904); "Constance
Sherwood" (Edinburgh and London, 1908); "Seven
Stories" (London, 1896).
Lee in Did. Nat. Biog., s. v.; Craven, Lady G. Fullerton, sa
English version by Coleridge
(London, 1888); Yonge, Wormn Novelist.^ of Queen Victorians
Reign (London, 1897); The Inner Life of Lady G. Fullerton
(London, 1899).

vie et ses miivres (Paris, 1888),

Kate M. Warren.
Peter Fullo.

Fullo (The Fuller).

See

Fumo, Bartolommeo,

theologian, b. at Villon near

At an early age he entered the
Dominican Order and made great progress in all the
ecclesiastical sciences, but especially in canon law.
He was distinguished as an inquisitor at Piacenza, but
is best known for his work, "Sumnia casuum conscientia;, aurea armilla dicta".
This work, which
was dedicated to Bishop Catelan of Piacenza, went
through many editions, the two most important and
best known being those of Antwerp (1591) and Lyons
It was held in high esteem by all the canon(1594).
Piacenza; d. 1545.

ists of the time, especially because it contained, in
brief and compendious form, a digest of all similar
explanations since the thirteenth century. In one or
two places, by a series of clear and clean cut sentences,
he refutes all the errors of probabilism. The authorship of the work has been disputed by one or two, but
without reason. He is also the author of " Expositio
compendiosa in epistolas Pauli et canonicas", and a
book entitled, "Poemata qufedam". His first work,
" Philothea, opus immortalis animi dignitatem continens", was dedicated to Catalan before he became

bishop.
QuETiF and Echard,
Kirchenlcx.,

s.

ScTipt. O. p., II,

123;

Scherer

in

v.

H.

J.

Smith.

Funchal, Diocese of (Funchalen.9is), in the MaBoth in neo-Latin and in Portuguese
name of the town signifies "fennel" (Lat. faenicu-

deira Islands.

the

larium).
Madeira, the Purpuraria of the Romans,
situated in the extreme west of the ancient world,
about 440 miles from the coast of j\Iorocco, was discovered in 1344 by the famous Bristol lovers {Amanles
dc Bristol), Anna Dorset and Robert O'Machin; later
In 1419 Joan Gonzales and Trisit was abandoned.
tan Vaz took possession of the island. In 1445 were
first planted the vines (brought from Crete) that have
The Christian insince rendered Madeira so famous.
habitants were subject at first to the Bishop of Tangier, until Leo
(16 June, 1514) made Funchal an
episcopal see.
In the interest of the vast territories in
Africa and Asia then subject to Portugal, Clement VII
(S July, 1539) raised Funchal to archiepiscopal rank,
and gave it for suffragans Angra, Cabo Verde, Goa,
and Santo Thom^. In 1551, however, it was reduced
to simple episcopal rank, and in 1570 was made a suffragan of Lisl)on, which it is to the present.
Funchal is dclis^htfuUy situated on the south side of
theMadcira Islands, and was therefore the first halting
place for Portuguese and Spanish ships on their way to
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the New World.

even before the gospel of reform had been preached.

island
eign trade, likewise

It is asserted that the first to take up this standpoint
was Antonio de Dominis, the apostate Archbishop of
Spalatro, who, during the reign of James I, sojourned
some years in England. Whether this was so or not,
it is certain that from this period the distinction becomes a recognized feature in English Protestant
polemics, while on the other hand Catholic writers are
at pains to show its worthlessness.
It fills an im-

Owing to this natural advantage the
soon became a great centre of wealth and for-

an important centre for the spread
Gospel whose missionaries found the islands convenient as a resting-place going and coming. Funchal
was once to the Portuguese what Gibraltar, St. Helena,
and Malta now are to the English. Therefore they
garrisoned the city, though naturally defended by its
rugged cliffs, and built there four impregnable fortresses.
Its churches and monasteries no longer exhibit their former architectural splendour, though, as
late as the beginning of the nineteenth century, the
lintels and jambs of the windows in many houses were
of massive silver, and the church vessels of solid gold
(chalices, pj'xes, monstrances) were thickly studded
with pearls, diamonds, and other precious stones.
Funchal has long been a favourite resort of invalids,
especially those suffering from diseases of the lungs.
Its white villas and edifices, embowered in rich tropical vegetation, charm the traveller as he approaches
from the sea. The roads and streets are quite steep
and the usual means of transportation is by ox-sled.
The population of the city is (1909) about 20,000.
According to the " Annuaire Pontifical" for 1906, the
diocese contains about 150,000 Catholics, w-ith 50 parish churches, SO public and two conventual chapels, all
ministered to by 93 priests.
Antonio de Sousa, Catalogo dos Bispos da Igreja de Funchal
of the

{1721); Gams. Series episcoporum ecclesice CathoHcfE (Ratisbon,
1873), 471; Gerarchia Calfolka (Rome, 190S); Diddle, The
(Philadelphia. 1901); Brow.v, Madeira and the

Land of the Wine

Canary Islands (London, 1901).
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Fundamental Articles. This term was employed
by Protestant theologians to distinguish the essential
parts of the Christian faith from those non-essential
doctrines, which, as they believed, individual churches
might accept or reject without forfeiting their claim to
rank as parts of the Chiuch universal. During the
seventeenth century, the view that doctrines might be
thus distinguished into two classes was widely current
the various reformed bodies; and several wellknown divines endeavoured to determine the principle
of the division.
In some cases their aim was mainly
practical.
They hoped in this way to find a dogmatic
basis for union between the separated churches.
More often, however, the system was used controversially to defend the position of the Protestant bodies
against the arguments of Catholics.
The first to advance the theory seems to have been
George Cassander (1513-66), a Catholic by religion,
but apparently little versed in theology. In his work
" De officio pii ac publicse tranquillitatis vere amantis
viri in hoc religionis dissidio" (1561), he maintained
that in the articles of the Apostles' Creed we have the
true foundations of the Faith; and that those who
accept these doctrines, and have no desire to sever
themselves from the rest of Christendom are part of
the true Church. He believed that thus it might be
possible to find a means of reuniting Catholics, Greeks,
and Protestants. But the proposal met with no

m

favour on either side.

The Louvain professors, Hesseand Ravestej'n, showed that the theory was
and Calvin no
less vehemently repudiated a system so little hostile
to Rome.
Among Protestants, however, the view
soon reappeared. It seemed to afford them some
means of reply to two objections which they were constantly called on to meet.
When Catholics told them
that their total inability to agree amongst themselves
was itself a proof that their system was a false one,
they could answer that though differing as to nonessentials they were agreeil on fundamentals.
And
when asked how it could be maintained that the whole
Christian world had for centuries been sunk in error,
they replied that since these errors had not destroyed
the fundamentals of the faith, salvation was possible
lius

irreconcilable with Catholic theology;

portant place in the controversy between Father
Edward Knott, S.J., and the Laudian divine, Christopher Potter. At this time, the term fundamentals was
understood to signify those doctrines an explicit belief
in which is necessary to salvation.
Thus, Potter in
his "Want of Charity justly charged on all such
Romanists as dare affirm that Protestancy destroyeth
Salvation" (1633) says: "By Fundamental doctrines
we mean such Catholique verities as are to be distinctly believed by every Christian that shall be

saved" (p. 211). Knott had no difficulty in showing
hopelessly discrepant were the views of the more
eminent Protestants as to what was fundamental.
His attack forced his opponents to change their
ground. Chillingworth, who replied to him in the
notable book, " The Religion of Protestants a safe way
to Salvation" (1637), while defining fundamental
articles in a manner similar to Potter (op. cit., c. iii,
n. 20), neverthelesss conceded that it was impossible to
draw up any list of fundamental doctrines. He urged
indeed that this mattered little, since the Bible constitutes the religion of Protestants, and he who accepts
the Bible knows that he has accepted all the essentials
of the Faith (op. cit., c. iii, n. ,59).
Yet it is plain that
if we do not know which doctrines are fundamental,
salvation cannot be conditional on the e.xplicit ac-

how

ceptance of these particular truths.

The doctrine of fundamentals was destined to become notable not merely in England, but in Germany
and France also. In Germany it assumed prominence
in connexion with the Syncretist dispute. The founder
of the Syncretist school was the eminent Lutheran
theologian, George Calixt (1586-1656).
man of
wide culture and pacific disposition, he desired to
effect a reconciliation between Catholics, Lutherans,
and Calvinists. In a treatise entitled " Desiderium et
studium concordioe ecclesiastical" (1650), he argued
that the Apostles' Creed, which each of these three
religions accepted, contained the fundamental doctrines of the Christian faith, and that the points on
which they were at variance were no insuperable bar
to union.
These differences, he held, might be composed, if it were agreed to accept as revealed truth all
that is contained in Scripture, and further all that is
taught by the Fathers of the first five centuries. This
eirenicon brought down upon him the most vehement
attacks from the extreme party of his coreligionists,
above all from Calovius, the representative of rigid
Lutheranism. The keenest interest was aroused in
the question, and on both sides it was warmly debated.
The effort, though well meant, proved quite abortive.
The most famous by far of the controversies on this
subject, however, was that between Bossuet and the
Jurieu's book, " Le Vray Systeme
Calvinist Jurieu.
de I'Eglise" (1686), marks a distinct stage in the development of Protestant theologj'; while the work in
which Bossuet replied to him was one of the most
effective attacks ever levelled against Protestantism

A

and

its

system.

"

Le Vray Systeme

'
'

was an attempt

to demonstrate the right of the French Protestants to
rank as members of the Church Universal. With this
aim Jurieu propounded an entirely novel theory regarding the Church's essential constitution. According to him all sects without exception are members of
the Body of Christ.
For this nothing is necessary but
" to belong to a general confederation, to confess Jesus
Christ as Son of God, as Saviour of the world, and as
Messias; and to receive the Old and New Testaments
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all the truths taught in the Scrip(2) those which, while retaining the more important truths, have mingled with them superstitions
and errors; (3) those which have retained the fundamental truths, but have added doctrines which are incompatible with them; and (4) tliose wiiich have set
the fundamental verities altogether aside. This last
class are dead members of the mystical body (ibid.,
Those who have retained the fundamental
p. 52).
articles of the faith are, one and all, living parts of the
Church. When he comes to define precisely which
doctrines are, and which are not, fundamental, Jurieu
bids us fall back on the rule of Vipcent of L^rins:
Quod semper, quod ubique, quod ah omnibus. Wherever all bodies of Christians still existing, and possessing some importance in the world, agree in accepting
a dogma, we have, in that agreement, a criterion which
may be considered infallible. Among truths so guaranteed are, e. g., the doctrine of the Trinity, of the
Divinity of Jesus Christ, of the Redemption, the satisfaction, original sin, creation, grace, the immortality
of the soul, the eternity of punishment (ibid., 23G-237).
This work was followed, in 1G88, by another entitled
" Traits de I'unitJ de I'Eglise et des articles fondamentaux", written in reply to Nicole's criticisms. In the
same year appeared Bossuet's famous "Histoire des
Variations des Eglises protestantes ". The Bishop of
Meaux pointed out that this was the third different
theory of the Church advanced by Protestant theologians to defend their position. The first reformers
liad accepted the Scriptural doctrine of an indefectiWhen it was demonstrated that
ble visible Church.
this doctrine was totally incompatible with their denunciations of pre-reforniation Christianity, their successors took refuge in the theory of an invisible
'hurch.
It had been made patent that this was contrary to the express words of Scripture and their controversialists had, in consequence, been compelled to
look for a new position. This Jurieu had provided in
his theory of a Church founded upon fundamental
articles.
Bossuet's polemic was the death-blow of the
new theory. Jurieu, it is true, replied; but only involved himself in yet further difficulties. He argued
against the main thesis of the "Variations" by contending that changes of dogma had been characteristic of the Christian Church from its earliest days.
Bossuet, in his " Avert issement aux Protestants sur
les lettres de M. Jurieu", was not .slow in pointing out
that if this were true, then the principle. Quod semper,
quod ubique, quod iib omnibus according to Jurieu the
had ceased to poscriterion of a fundamental article
(Avertissement, I, n. 22.)
sess the smallest value.
In regard to the relation of the fundamental doctrines to salvation, Jurieu is in agreement with the
"By fundamental
English divines already quoted.
points", he says, " we understand certain general principles of the Christian religion, a distinct faith and belief in which are necessary to salvation" (Traits, p.
495).
Precisely the same view is expressed by Locke
in
his
"Reasonableness of Christianity". After
enumerating what he regards as the fundamental articles of faith, he says: " An explicit belief of these is
absolutely required of all those to whom the Gospel of
Jesus Christ is preached, and salvation through his
name proposed" (Works, ed., 1740, I, 583). Waterland's "Di-scourse of Fundamentals" should perhaps
be mentioned, since it is the only work by an Anglican
divine explicitly devoted to this subject. Its professed aim is to determine a basis for intercommunion among various Christian bodies.
But the whole
treatment is quite academic. It had become patent
how impo.ssible was the task of determining which
articles were fundamental.
No one could decide
what should be the principle of selection. Waterland

which have retained

tures;

(

;

—

—
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and Law

of Christians" (Systeme, p. 53).
Yet among the various portions of the Church we
must, he tells us, distinguish four classes: (1) the sects

as the rule

enumerates no less than ten different views on this
point, which he rejects as inadequate.
"We have",
he says, " almost as many different rules for determining fundamentals as there are different sects or parties."
Needless to say, his own principle has as little
authority as those which he rejects. The theory had,
in fact, been weighed and found wanting.
It afforded
neither a basis for reunion nor a tenable doctrine as to
the constitution of the Church. From this time it appears to have ceased to occupy the attention of Protestant writers.
Doubtless the ideas which the theory
embodies still have a wide range. There are numbers
to-day

who

still

think that while the differences be-

tween the various bodies of Christians are unessential,
there is a residuum of fundamental truth common to
all the principal groups of believers.
From time to
time, this view has taken effect in efforts after partial
reunion among certain of the sects. These events,
however, fall outside our scope: for they stand in no
historic connexion with that doctrine of fundamental
articles, which in the seventeenth century filled so
important a place in Protestant theology.
It remains briefly to notice the manner in which the
theory conflicts with Catholic dogma. For a formal
refutation the reader is referred to those articles in
which the Catholic doctrines in question are expressly
treated.
(1) In the first place the theory is repugnant
to the nature of Christian faith as understood by the
Church. According to her teaching, the essential
note of this faith lies in the complete and unhesitating
acceptance of the whole depositum on the ground that
The conscious rejecit is the revealed word of God.
tion of a single article of this deposit is sufficient to
render a man guilty of heresy. The question is not as
to the relative importance of the article in question,
but solely as to whether it has been revealed by God to
man. This is clearly put by St. Thomas Aquinas in
the "Summa Theol.", II-II, Q. v, a. 3: "In a heretic
who rejects a single article of the faith, there remains
not the virtue of faith whether as united with charity
[formata], or as severed from charity [informis]
The formal object of faith is the Suprenie Truth in so
far as revealed in the Holy Scriptures and in that doctrine of the Church which proceeds from the Supreme
Truth. Hence if anyone does not hold to the doctrine of the Church as to an infallible and divine rule,
... he does not possess the virtue of faith." The
Church does not deny that certain truths are of more
There are some as to
vital moment than others.
which it is important that all the faithful should posIn regard to others explicit
sess explicit knowledge.
knowledge is not necessary. But it denies emphatically that any Christian may reject or call in question
any truth, sm.all or great, revealed by God. On the
other hand, the system of Fundamental Articles, in
each and all of its forms, involves that while some
truths are of such importance that they must of necessity be held, there are others of less importance which
an individual Christian or body of Christians may
(2) No less
freely deny without forfeiture of grace.
complete is the disagreement as to what is requisite in
order that a body of Christians may be a part of the
In the system imder review it
true Church of Christ.
is mamtained that all the sects which accept the fundamental articles of the faith are partakers in this
privilege.
The Catholic Church knows of one and
only one test to determine this question of membership in Christ's body. This test does not lie in the
acceptance of this or that particular doctrine, but in
communion with the Apostolic hierarchy. Such is
the unanimous teaching of the Fathers from the
By way of illustration the words
earliest times.
of Saint Irena'us may here be cited: "They who
are in the Church", he writes, "must yield obedience to the presbyters, who have the succession
from the Apostles, and who with the succc'ssion of the
the sure gift of truth.
episcopate have received
.

.

.

.

.

.
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Let them hold in suspicion those who sever themselves
from the succession. These have all of them fallen
from the truth" (Adv. Hxr., IV, xxvi, 2). The theory which finds the one requisite in the acceptance of a
series of fundamental articles is a novelty without a
(3) It is
vestige of support in Christian antiquity.
manifest that the theory is destructive of that unity in
faith and in corporate communion, which Christ Himself declared should for ever be the guarantee of the
Divine origin of the Church (John, xvii, 21), and
which the Catholic Church has ever exemplified and
taught.

Juricu,

it

may

be noted, frankly owned that

his thciiry the separate sects might be in a position
of mutual excommunication, and yet remain members
of the Church.
To sum up: the system of fundamental articles is
repugnant to the religion of Christ. It is a stage in
the disintegration of religion, consequent on the admission of the principle of private judgment in matters of faith; and it is a stage which is necessarily
destined to lead on to the complete rejection of revealed truth.
Knott, Mercy and Truth, or Charity maintained (St-Omer,
1634), Infidelity Unmasked (Ghent, 1652); Chilungwohth,
The Keliaion of Protestants a Safe Way to Salvation (Oxford,
1637); Calixtus, De^^iderium et studium concordios ecclesiastics (Helmstadt, 1650); Velthuysius, Tractatus de Fundamenlalibus in Opera (Rotterdam, 1680), I, 693-S25; PuFFENDORF. The Divine Feudal Law, or Covenants with Mankind
represented (tr., London, 1703); Tdrhettin, Discourse concerning Fundamentals (tr., London. 1720); Waterland,^ Discourse of Fundamentals (1735) in Works, V (Oxford, 1843).
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G. H. Joyce.

See Burial.

Funeral.

Funeral Dues, the canonical perquisites

of a par-

ish priest receivable on the occasion of the funeral
This right of the parish
of any of his parishioners.
priest is twofold; first, the right to an offering when a
parishioner is buried within the limits of the parish to

which he belonged; second, the right to a fourth
(quarta funeralis) of the dues when a parishioner is
(The ancient
buried outside the limits of the parish.
episcopal quarta funeralis has fallen Into desuetude.)
The right to the quarta funeralis is fotmded on the
obligations of a parish priest to his parishioners during
life, and the correlative duties of those to whose care
he ministers since the labourer is worthy of his hire, it
is but just that should the parishioner elect to be
buried in a parish other than that to which he canonieally belongs, the parish priest should not altogether
be deprived of emolument for his past services. The
Council of Trent (Sess. XXV, cap. xiii) gives the
"fourth portion" the name of "quarta funeralium";
but other designations were common in earlier times,
e. g. "portio canonica" (canonical portion), "quarta
portio" (fourth share), "justitia" (justice) since it
was considered a just reward for the work of a parish
priest in his care of souls. That these funeral dues are
not of recent origin is clear from ancient ecclesiastical
enactments (Cap. Cum Quis, II, De sepulchretis, in
Leo III (Nos instituta) refers to this ancient
VI°).
discipline of the Church " Do not break away from the
old rules which our forefathers have laid down for
Still earlier, in 680, in the Anglo-iSaxon Church
us".
we find that there were four payments which the
Church could legally claim and among them was the
payment called "soul-shot". This payment was the
mortuary charge ordered to be fixed for the dead,
while the grave was yet open, or to be reserved for the
church to which the deceased belonged, if his body
were buried in any place out of his " shriftshire ",
" Antiquities of the
i. e. his proper parish (Lingard,
;

:

;

Anglo-Saxon Church", I, iv).
As a price for burial, the parish priest can demand
nothing without incurring the suspicion of simony.
Burial is a spiritual right belonging to the faithful and
;

the parish priest, in virtue of his

office, is

bound

to

perform this duty for his parishioners. Nevertheless,
if there is a legitimate custom which allows offerings to

VI.—21
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be made, or

if

the bishop should have established a

fixed scale of offerings, the parish priest may demand
such fees provided he in no way incurs suspicion of extortion.
Also, in case of funerals with more than the
ordinary burial service, a demand for payment for
extra labour or to cover expenses is quite in accordance
with canon law. The Roman Ritual (tit. vi, De exsequiis, n. 6) lays down that the amount to be charged
for funeral .services is to be fixed by the bishop it also
insists that in all cases of the poor who die with little
or no property the parish priest is bound to bury them
without charge (ibid., n. 7). This is in keeping with
the immemorial affection of the Church for the poor
(Tert., "Apol.", xxxix; Ambro.se, "De Off.", II, cxlii;
Schultze, "De Christ, veter. rebus sepulchr.", Gotha,
Emperor Constantine created at Constan1879, 24).
tinople a special association for the burial of the poor
(Lex, "Begrabnissrecht", 208). The medieval Church
granted indulgences for the burial of the poor, and her
synods and bishops frequently inculcated the same as
a work of mercy. While the parish priest is not bound
to offer Mass on that occasion, he is warmly recommended to do so by Benedict XIV (Instr. 36) and
other ecclesiastical authorities (Lex, op. cit., 209-11).
The Council of Trent (Sess. XXII, Decret. de obser.
et evit. in celeb. Missse) in very clear words points out
the duty of the bishops to determine specifically all
offerings on the occasion of the Holy Sacrifice, so that
there may be no opportunity for suspecting simony on
;

the part of any ecclesiastic. The bishop is authorized
to prescribe, in regard to fimerals, what portion should
belong to the parish priest and to others assisting at
the altar; how much should be given to those who accompany the body to the grave to those who toll the
bells
likewise the number and weight of the candles
used during the burial service, the remuneration for
the use of funeral ornaments, etc.
If the parishioner
is buried outside his parish, the parish priest, as has
been already said, is entitled to a fourth of the burial
fees.
This "fourth has to be paid by the church of the
parish in which the burial takes place, and it includes
that proportion of all the emoluments that come to the
church by reason of the funeral up to the thirtieth day
after the funeral.
In the case of the funeral of a canon,
the " quarta funeralis" is due, not to the parish priest
of the cathedral, but to the parish priest of the deceased canon's domicile. As a matter of practice at
the present day there are many churches exempt from
the payment of the quarta funeralis, such exemption
being obtained either by pontifical privilege, custom,
or prescription. Many monasteries, and indeed whole
;

;

have been exempted by pontifical privilege (St.
Pius V, Etsi Mendicantium, 'l6 May, 1567; Paul V,
Decet Romanum, 20 Aug., 1605). Benedict XIII, in
1725, annulled all exemptions, so far as Italy and the
adjacent islands were concerned. By custom or prescription the obligation of paying the quarta funeralis
has been done away with in most places, although
it still exists, for instance, in the Diocese of Paris
With regard to the fees for burial in our
(France).
own time, there is no customary uniform fee, and
the enactments of provincial synods contain nothing
very definite on the matter. Generally speaking, if a
church has a cemetery attached a scale of fees is
drawn up and approved' by the bishop for that church,
the charges varying according to the degree of solemIn cemenity with which the funeral is carried out.
teries not attached to a church, and which are wholly
Catholic, the administrators pay a fixed fee for each
funeral, or more commonly a yearly stipend to the
cemetery chaplain. Where the cemetery is controlled
by secular authority, the funeral fees are arranged for
and paid by the local authority; but the amoimt of
the fee varies according to the locality.
Taunton. The Law of the Church [London, 1904); Ferraris,
Bibliothe^a prompta, s. v. Sepultura: Many, De Locis Sacris
orders,

(Paris, 1904); Bouix, De parocho: Vecchiotti, Institutiones
canonica; Ai,berti, De Sepultura eccles, (1901); Lex, Beyrab-
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Etat (4th ed.,
nissrecht (Aatisbon, 1904)
Louvain, 1895); Zema, Qucest. canonico-hturgica: de ttepull. reLeichenfeier
lig. (1903); Ruland, Geschichte der kirchlichm
(Ratisbon, 1904).

Moulart, L'Egkse

et

I

^
^
David Dunford.

Funeral Pall, a black cloth usually spread over
the coffin while the obsequies are performed for a deceased person. It generally has a white cross worked
through its entire length and width. The Roman
Ritual does not prescribe its use in the burial of a
given
priest or layman, but does so for the absolution
Stdl
after a requiem when the body is not present.
its exsupposes
Rites
Sacred
of
Congregation
the
istence, since it forbids ecclesiastics, especially in sacred vestments, to act as pall-bearers for a deceased
It also forbids the use of a white
priest (3110, 15).
transparent pall fringed with gold in the funeral of

services in defending the Church against the
Patarini, was permitted by Clement III to wear the
pallium and to have the cross borne before him, a
custom which led to many difficulties with the Arch'
bishops of Gran, Init was nevertheless confirmed by
Benedict XIV (1754); Wilhelm (13()0-1374), during
whose episcopate the cathedral school was raised to
the rank of a university (1367), which flourished for a
time, but which ceased to exist after the defeat in
battle of Louis II by Solyman I in 1526; Anton Vran-

his

cies

(1553-1557) and Georg Draskovich (1557-1563)
zealously for the reform of the religious

who worked

and were elevated to the cartlinalate. After the
conquest of the city by the Turks in 1543, the cathedral was transformed into a mosque, and it was only
life

canons (324S, 3). The "Ceremoniale Episcoporum"
orders a black covering on the bed of state for a deceased bishop. It was once customary specially to
invite persons to carry the pall, or, at least, to touch
These pall-bearers
its borders during the procession.
frequently had the palls made of very costly materials
and these were afterwards made into sacred vestments. Formerly dalmatics or even coverings taken
from the altar were used as a pall for a deceased pope,
but, on account of abuses that crept in, this practice
was suppressed. In the Council of Auxerre (578, can.
xii) and in the statutes of St. Boniface the pall hiding
the body was forbidden.
In the English Church the funeral pall was regularly
employed. Thus we read that, at the funeral of Richard Kellowe, Bishop of Durham (d. 1316), Thomas
Count of Lancaster offered three red palls bearmg the
coat of arms of the deceased prelate. On the same
occasion Edward II of England sent palls of gold
cloth. At the burial of Arthur, son of Henry VII,
Lord Powys laid a rich cloth of gold on the body.
Similar rich palls were used in the obsequies of Henry

VII and

of

Queen Mary.

IloCK, Church of Our Fathers (London, 1904), III, 23: Ceremoniale Episcoporum.

Francis Mershman.

Funfkirchen (Hungarian Pecs) Diocese of (QvinQUE EccLEsiENsis), iu Hungary, in the ecclesiastiChristianity was introduced
cal province of Gran.
into this part of the ancient province of Pannonia
,

(called Valeria since the time of Diocletian) before the
In Funfkirchen itself,
of the Roman Empire.
formerly the Roman colony of Sopiarue, there has been
found an underground sepulchral chamber dating
from early Christian times; it is still preserved, and
contains religious paintings belonging to the second
"Die altlialf of the fourth century (Henszlmann,

fall

christliche

Grabkammer

in

Funfkirchen" in "Mit-

teilungen der Zentralkommission", Vienna, 1873, 57
150sq. de Rossi, "BuUettino di arch, crist.", 1874,
It is probable that even at this early day a
152).
cathedral
where
the
existed
house of Christian worship
now stands. During the " migration of the nations",
city and country were devastated in the ninth century,
this territory formed part of the kingdom of the
Cliristian Slavic prince Privina, and Archbishop Liupraiuiii of Salzburg (836-859) consecrated the church of
St. Peter in the city even then called "Ad quinque
By King
Basilicas" because of its five churches.
;

Stephen I of Hungary Funfkirchen was made a
The fir.st bishop was the
bi.shopric in the year 1009.
Frank, Bonipert, a Benedictine monk. His successor,
Maurus (1036-1070), erected a cathedral, the original
found;itions of which

still

stand, on the site of the old

Maurus is
of St. Peter (restored, 1877-1896).
the first ecclesiastical writer in the kingdoni of Hungary, and is hnnnurod as a saint in this diocese, as

church

well as by the Hcii(<lictines.
Of the succ(M'iliii{^ liishops, the following are worthy
of mention: Calanu.s (1188-1218), who, on account of

in 1687, after the expulsion of the Turks, that it was
again opened for Christian worship. Under Bishops

Franz Nesselrode (1703-1732) and Georg Girk (1853Bishop Ignatius
1868), diocesan synods were held.
von Szepesy (1828-1838) founded a lyceum with a
of the
restoration
and
law.
A
faculty of theology
cathedral in approved style was made by Ferdinand
numbers
chapter
ten
cathedral
The
Dulanszky.
canons, six honorary canons and two prebendaries.
archdiaconates
and
two
divided
into
is
The diocese
twenty-two vice-diaconates; it embraces 178 parishes,
with 258 dependent churches and stations, and six
Of the parishes 33 are German, 54 Magyar
curacies.
and the rest composed of mixed nationalities. The
number of Catholics in the diocese amounted in 1006
to 503,981. In the same year, there were 306 secular
The following orders of men
priests and 40 religious.
exist in the diooese: Cistercians (1 monastery, with
a college) Franciscans (7 monasteries) Brothers of
Mercy (1 convent); Orders and congregations of
women: Canonesses of Our Lady (1 convent); Sisters
of Charity of St. Vincent de Paul (11 convents); Sisters of Providence, of the Holy Redeemer, of the Holy
Cross (1 convent each). The territory of the diocese
embraces the counties of Baranya and Tolna, and
part of tlie counties of Somogy and Verocze.
;

;

KoLLAR. Ilisloria episcopatus Quinqueecclesiensis, 7 vols.
(Budapest. 17S2-1812); Gerecze. Der Dam zu Funfkirchen
(Fimfkirchen, 1894); Die kalholische Kirche vnserer Zeit (Munich, 1900), II, 590-593.
J.

Funk, Fkanz Xaver von, church

P.

KiRSCH.

historian, b. in
in Wiirtemberg,

the small market-town of AbtsgemtuKl
12 October, 1840; d. at Tubingen, 24 February, 1907.

The son of an inn-keeper, Fnuiz first attended the
gymnasimn at Ellwagen, and, on finishing his course of
in l.s.V.I to the University
Hcsidiiig at the theological hou.se of
of Tul)in'gen.
studied philosophy and
Wilhelm.sstift
he
studies called
theology, and also found time to attend courses on

secondary studies, proceeded

classical philology
profit that in 186'2

and political economy with such
he gained the prize offered by the

FUNK

on the
Jahrhundert unter

faculty of political science for the best essay

theme:

"

Was

verstand

man im

18.

(What signification had the vvorI police in
Polizei?"
the 18th century?). Some of his earlier publications
connected with political economy.
subjects
treated
Having received his doctorate of philosophy in 1863,
in the ecclesiastical seminary to
devoted
a
year
he
moral theology and preparation for the priesthood.
He was ordained at Rottenburg, 10 August, 1804, and
his first work was in the care of souls he felt, however,
that the whole bent of his mind lay in the direction of
In October, 1865, he obtained
intellectual labour.
permission to proceed to Paris to pursue further the
study of political economy; the journey through
France and his residence at Paris acted as a great
mental stimulus. On his return in 1866, he was
appointed tutor at the Wilhelmsstift, where his duty
was to direct the personal studies and preparation
W'hen
for examinations of the theological students.
Hefele, then professor of church history at Tubingen,
was called to Rome in 1868 as consultor during the
preparation for the Vatican Council, Funk acted as
substitute.
Hefele did not return to his chair, being
appointed Bi.shop of Rottenburg on 17 June, 1869,
and Funk was appointed his successor. In 1870
Funk was named extraordinary, and in 1875 ordinary
professor of church history, patrology, and Christian
archaeology, an office which he filled till his death.
His life was henceforth entirely devoted to his professorial duties and historical researches, especially to
the various branches of the history of the early Church.
His first important publications belong to the sphere
of political science and the history of economics, and
include the two treatises, "Zins und Wucher, eine
moraltheologische Abhandlung" (Tubingen, 1868), and
" Geschichte des kirchlichen Zmsverbotes" (Tubingen,
1878). Other articles on the same subject written by
him either during this or a later period are " Klemens
;

:

Familie und Eigentum" [Theo(1871), 427-449; reprinted
in " Kirchengeschichtliche Abhandlungen und Untersuchungen", II, 45 sqq.]; "Handel und Gewerbe im
christhchen Altertum " [in "Theol. Quartalschrift"
(1876); reprinted in " Kirchengesch. Abhand. u.
Untersuch.", II, 60 sqq.]; "Ueber Reich tum und
Handel im christlichen Altertum "[Ibid., Ill, 150 sqq.,
first published in "Histor.-pohtische Blatter" (1902),

von Alexandrien

(Jber

iogische Quartalschrift"

II].
Funk's professorial duties and his early study of
classical philology soon led him into the province of
early Christian literature and church history, and in
these departments he accomplished his most important
work as a scholar. In the former department his
task consisted principally in the issuing of new editions
of texts, prepared in accordance with the rules of
historical and textual criticism.
His predecessor Hefele had issued a scholarly edition of the works of the
Apostolic Fathers, "Opera patrum apostolicorum",
but the last edition was that of 1855, and the discovery
of important manuscripts rendered a new edition
necessary.
Funk undertook the task, and tlie " Opera

patrum apostolicorum

"

appeared

in

two volumes

(Tubingen, 1878-1881), the first containing the authenand the second the apocryphal writings. After
the discovery of the Didache, a new edition of
the first volume was issued in 1887; a fresh edition
(the second) of the whole work appeared in 1901.
The "Sammlung von Quellenschriften" (Tubingen,
1901 2nd ed., 1906) contains a synopsis with the text
of the authentic writings.
Funk also published
separately the Didache and certain of the early writings connected with this work (" Doctrina XII apostolorum", "Canones apostolorum ecclesiastic! ac reliqua" doctrinie de duabus viis expositiones veteres",
Tubingen, 1887). His studies of the "Apostolic
Constitutions" led Funk to the conviction that the
existing editions of the "Constitutiones apostolica;'
and of the Syrian "Didascalia, apostolorum" were
tic

;
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imsatisfactory.
He devoted many years to the preparation of a new edition, which was given to the
public in 1905 ("Didascalia et Constitutiones Apostolorum", ed. F. X. von Funk, 2 vols. Paderborn, 1905),
and was received with the greatest commendation by
the learned world. He also published three works
connected with early Christian literature. In the
treatise "Die Echtheit der Ignatianischen Briefe"
(Tiibingen, 1883), he successfully refuted the attacks
made on these important sub-apostolic writings, and
demonstrated conclusively the authorship of St.
Ignatius of Antioch.
For many years his attention was almost exclusively
devoted to a group of writings, which constitute the
principal source of information as to early Christian
liturgy and discipline, namely the Didache, the Didascalia, the Apostolic Constitutions, the " Canones Hippolyti", the Egyptian Church Order, and the "Testaroentimi Donnni nostri Jesu Christi" discovered by
Rahmani. In opposition to the somewhat difTerent
views of other investigators. Funk sought to establish
the connexion between these writings, and from this
the date of their origin. The two works, which Funk
devoted to this object, are: " Die Apostolischen Konstitutionen" (Tiibingen, 1891), and "Das Testament
unseres Herrn und die verwandten Schriften" (Mainz,
Similar investigations in the field of literary
1901).
history and numerous questions touching on the
liturgj-, discipline and religious life of early Christian
times form the subject of the numerous articles which
Funk contributed to various periodicals during the
many years of his academic activity. Most of these
articles were published in the " Tubinger theologische
Quartalschrift", the " Historisches Jahrbuch der Gorresgesellschaf t ", the " Historisch-politische Blatter"
or in the "Revue d'histoire eccl^siastique", and the
majority are included, in more or less revised form, in
the collection: "Kirchengeschichtliche Abhandlungen
und Untersuchungen" (3 vols., Paderborn, 1897, 1899,
Among the most important of these writings
1907).
are those dealing with the above-mentioned pseudoApostolic works and their relations to one another

("Abhandlungen", II, 108 sqq., 236 sqq., 359 sqq.,
Ill, 64 sqq., 218 sqq., 275 sqq., 350 sqq., 362 sqq.,
381 sqq.); the early Christian penitential discipline
and the catechumenate (Ibid., I, 155 sqq., 182 sqq.,
209 sqq.; Ill, 42 sqq., 57 sqq.); celibacy of the clerics
in major orders (Ibid., I, 121 sqq.) the Agapa; and the
Eucharistic Sacrifice (Ibid., 1, 278, 293 sqq.. Ill, 1 sqq.,
85 sqq., 134 sqq.). One subject to which he often
returned and which involved him in a long controversy
with other scholars, especially with Father Kneller,
S.J., was the convocation and papal ratification of the
oecumenical synods of the early ages [Abhandlungen,
I, 39 sqq., 87 sqq., 498 sqq., Ill, 143 sqq., 40G sqq.;
the "ZeitKneller returned to the subject again
Of
schrift fiir katholische Theologie" (1908), 75-99J.
the various contributions to later Church history,
which flowed from Funk's industrious pen, may be
mentioned the "Abhandlungen zur Geschichte der
altbriti.schen Kirche" (Abhand., I, 421 sqq.), "Gerson
und Gersen" (Ibid., II, 473 sqq.), "Der Verfasser der
Nachfolge Christe" (Ibid., II, 408 sqq.), "Zur GalileiFrage" (Ibid., II, 444 sqq.). Funk was an industrious
contributor to thesecondeditionof Herder's " Kirchenlexikon", in which are found no less than 136 articles,
;

m

some

of

considerable

length,

from

his

pen.

For

Kraus's " Real-Encyklopildie der christlichen AlterThe excellence
tiiraer" he also wrote several articles.
of his " Lehrbuch der Kirchengeschichte", as a general
church history, is universally recognized; the first
edition appeared in 1886, the fifth in 1907, shortly
before his death, the tireless worker being suddenly
cut down in the midst of his labours by an apoplectic
stroke.
The Tiibingen "Theologiscb.c C^\Ku-talschrift"
for 1907 (p. 236 sqq.) contained a posthuinnus article
of Funk's on the reputed writings of St. Ilippolytus.

FURNESS

324

Among

the Catholic historians whom Germany has
produced in the last three decades Funk was undoubtedlj' the greatest authority and the chief historical writer on early Christian times.
Clear and purely
critical in method, his sole aim was the establishment
of historical truth.
His character was frank and
conscientious; his life was blameless, as became a
minister of God. As a controversialist he could be
severe when an opponent allowed himself to be swayed
by any other motive than the demonstration of exact
truth.
His method has created a school among the
Catholic historians of Germany which has been a
benefit to the advancement of earnest historical investigation and scholarly criticism.
BtHLMETER, Frarifois Xavier von Funck in Reiiuc d'histoire
_

ecdesiastigue (1907), 620-423.

J. P.

KiRSCH.

Furness Abbey, situated in the north of Lancashire
about five miles from the town of Ulverston. Originally a Benedictine monastery of the Savigny Reform it
afterwards became Cistercian. Vitalis, the founder
of Savigny and the disciple of Robert d'Arbrissel, came
to England in 1119, and Stephen, Count of Boulogne
and afterwards King of England, offered him land at
Tulketh on the Ribble, one mile below Preston. Accordingly, in 1124, Ewan d'Avranches, with a colony
of monks, was sent from Savigny to estabhsh the monastery at Tulketh. In 1127 Stephen gave to these
monks his forest of Furness in Lancashire and thither
they removed. This grant was most munificent, for it
included large possessions in woods, pastures, fisheries, and mills, with a large share in the salt works and
mines of the district. Development was so rapid that
in 11.31 a colony of monks was sent forth to establish
Calder near the Scotch border. Besides Calder,
SwjTieshead and Rushin were also colonized, and from
Calder the famous Abbey of Byland was founded. By
the year 1 148 the Cistercian Reform, under the leadership of St. Bernard, was everj-where attracting attention and aU the Savigny monks, those of Furness included, became Cistercians.
In 1249 the Cistercian
CJeneral Chapter placed four Irish monasteries under
the control of Furness, viz. Fermoy, Wethirlaghn, Inislounagh, and Corcumcrae. Through the foundation
of Rushin there was frequent communication between Furness and the Isle of Man and more than one

monk

of

Furness became Bishop of Man.

This,

no

doubt, was due to the privilege held by the Abbey of
Rushin of appointing the bishop, subject to the consent of the JIanxmen.
Nicholas de Meaux, a native
of the Orkneys and once a canon of Wartre, was a
monk at Meaux, a monk and Abbot of Furness, and
finally Bishop of Man.
Jocelin, a monk of Furness
and afterwards of Iniscourcy, in Ireland, WTote the life
of St. Patrick at the command of Thomas, Archbishop
of Armagh; other works attributed to him are: " Book
of British Bishops"; "Life of St. Waldeve, Second
abbot of Melrose"; " Life of St. Kentigern or Mungo".
The names of thirty-two abbots of Furness are known,
the last being Roger Pj'le. In October, 1 535, the royal
commissioners visited the abbey; a little later the
monks were accused of being implicated in the Pilgrimage of Grace and two of them were imprisoned at
Lancaster. The final disruption came on 9 April,
1537, when the abbot, prior, and twenty-eight monks
were forced to sign the deed of surrender. The site
and lands were at first held by the Crown. Later they
were assigned to the Earl of Salisbury and afterwards
came into the possession of the Prestons of Preston
Patrick.
They were next acquired by Lord George
Augustus Cavendish, and now belong to the Dukes of
Devonshire. The buildings were renowned more for
their grandeur than for their richness and beauty; portions of the ruins still remain to show this.
Beck, A Dexcription of Furness Abbey (1865); Idem, Annates
Fumesienaes (Ix>ndon, 1844); West. AnliquMes of Furness
(Ulverston, 1813); Tanner, Notilia Monaslica (London, 1787),

s.

FTJRSET
V.

Lancashire;

Hope, The Abbey

DUGDALE, Uonaslicon (London.

of SI.

Mary

in Fumesa;

1846), V, 244 sqq

G. E. Hind.

Fumi, a titular see in Proconsular Africa, where two
of this name are known to have existed.
One

towns

discovered in the ruins of El-Msaadin, near Tebourba,
had a bishop as early as the third century, Geminius
Victor, who died shortly before St. Cyprian.
Another
bishop, Simeon, assisted at the Council of Carthage in
525.
The second Furni was discovered at HenchirBoudja about seven miles from Zama. A Donatist
bishop of the see assisted at the s>'nod held at Carthage in 411. The town was made famous by the courage of the martyr Mansuetus of Urusi, who was
burned alive, according to Victor of Vita (Histor.
persec. Vandal., I, 3) at the gate of Urusi, also known
as the gate of Fumi.
In 305, during the same persecution, the basilicas of Furni and Zama had been
burned. At Henchir-Boudja may be seen the ruins
of a Byzantine fortress.
TouLOTTE. Geographic de VAfrique Ckrelienne Proconsulaire,

175-77.

S.

Vajlhe.

Fumiss, John, a well-known

children's missioner,
b. near Sheffield, England, 19 June, 1809; d. at Clapham, London, 16 Sept., 1865. His father was a
wealthy master-cutler. He was educated at Sedgley
Park, Oscott, and LTshaw College, where he became a
priest in 1834.
He was resident priest at Doncaster
for five years, but his health having given way he
travelled during eight years through Europe and the
East, rather as a pilgrim than a tourist. After his return home, 1847, he spent some time at Islington,
London, working for the welfare of the waifs and
strays, for "Suffer little children to come to me" was
his motto then as in after years.
He became a professed member of the Congregation of the Most Holy
Redeemer at St. Trond, Belgium, 1851, and afterwards gave missions in England and Ireland but from
1855 until his death he devoted himself wholly to giving missions to chiUlren. He was the founder of cliildren's missions and " the children's Mass", and by his
WTitings systematized the philosophy of religious
training.
These missions lasted sometimes three
weeks, and were given not only to school-children, but
to working boys and girls.
His maxim was that
"nothing so disgusted children as monotony", and
therefore he had the prayers at Mass and the Rosary
sung to simple airs, and his sermons seldom lasted
more than twenty minutes. He entered fully into the
mode of thought of the child-mind, and, speaking
quietly but with great dramatic power from a platform, he always riveted their attention. He was a
wonderful story-teller, seldom moving to laughter but
often to tears. He spent his spare time writing books
for children which, though written with the utmost
simplicity of language, are models of good English.
His chief works are "The Sunday-School Teacher"
;

and "God and His creatures", which has been published in French.
He wrote a scathing answer to an
attack on his works by the " Saturday Review ", which
was then the great organ of unbelief in England. His
writings were assailed as " infamous publications" by
the rationalist historian Lecky in his "History of
European Morals", chiefly on account of the somewhat lurid eschatology of the children's books. More
than four millions of his booklets have been sold
throughout English-speaking countries.
Livios, Father Fumiss and His Work for Children (London,
1896);

Bridgett, Blunders and Forgeries

DuHAMEL, Le Missionnaire

(London,

1900);

des enfants (Tournai).

Albert Barry.
Fursey, Saint, Abbot

of

Lagny, near Paris,

d.

16

about 650. He was the son of Fintan, son of
Finloga, prince of South Munster, and Gelgesia, daughJan.,

FURSTENBERG

His great sanctity was early
friend" {anam-cliara).
discerned, and there is a legend that here, through his
prayers, twin children of a chieftain related to King
Brendinus were raised from the dead. After some
years he founded a monastery at Rathmat on the
shore of Lough Corrib which Colgan identifies as IvillAspirants came
ursa, in the deanery of Annadown.
in numbers to place themselves under his rule, but he
wished to secure also some of his own relatives for the

new monastery. For this purpose he set out with
some monks for Munster, but on coming near his father's home he was seized with an apparently mortal
illness.
He fell into a trance from the ninth hour
of the day to cock-crow, and while in this state was
favoured with the first of the ecstatic visions which
have rendered him famous in medieval literature.
In this vision were revealed to him the state of man
remedies for sin, the beauty of virtue. He
heard the angelic choirs singing "the saints shall go
from virtue to virtue, the God of Gods will appear in
Sion". An injunction was laid on him by the two angels who restored him to the body to become a more
Again,
zealous labourer in the harvest of the Lord.
on the third night following, the ecstasy was renewed.
He was rapt aloft by three angels w-ho contended six
times with demons for his soul. He saw the fires of
hell, the strife of demons, and then heard the angel
hosts sing in four choirs " Holy, holy, holy Lord God
Among the spirits of the just made perfect
of hosts".
he recognized Sts. Meldan and Beoan. They entertained him with much spiritual instruction concerning
the duties of ecclesiastics and monks, the dreadful
effects of pride and disobedience, the heinousness of
in sin, the

spiritual

and

internal

sins.

They

also

predicted

famine and pestilence. As he returned through the
the demon hurled a tortured sinner at him, burning him, and the angel of the Lord said to him: "because thou didst receive the mantle of this man when
dying in his sin the fire consuming him hath scarred
thy body also." The body of Fursey bore the mark
ever after. His brothers Foillan and LHtan then
joined the community at Rathmat, but Fursey seems
to have renounced the administration of that monastery and to have devoted himself to preaching
throughout the land, frequently exorcising evil spirits.
Exactly twelve months afterwards he was favoured
with a third vision. The angel remained with him a
whole day, instructed him for his preaching, and prescribed for him twelve years of apostolic labour. This
he faithfully fulfilled in Ireland, and then stripping
himself of all earthly goods he retired for a time to a
small island in the ocean. Then he went with his
brothers and other monks, bringing with him the relics of Sts. Meldan and Beoan, through Britain (Wales)
to East .\nglia where he was honourably received by
King Sigebert in 633. The latter gave him a tract of
land at Cnobheresburg on which he built a monastery
within the enclosure of a Roman fort Burghcastle in
Suffolk surrounded by woods and overlooking the
Here he laboured for some years converting the
sea.
Picts and Saxons.
He also received King Sigebert
into the religious state.
Three miracles are recorded
Again he retired for one
of his life in this monastery.
year to live with Ultan the life of an anchorite.
When war threatened East Anglia, Fursey, disbanding his monks until quieter times should come, sailed
with his brothers and six other monks to Gaul. He
Passing through Ponarrived in Normandy in 648.
thieu, in a village near M^^erolles he found grief and
fire

—
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ter of Aedhfinn, prince of Hy-Briuin in Connaught.
He was liorn probably amongst the Hy-Briuin, and
was baptized by St. Brendan the Traveller, his father's uncle, who then ruled a monastery in the Island
He
of Oirbsen, now called Inisquin in Lough Corrib.
was educated by St. Brendan's monks, and when of
proper age he embraced the religious life in the same
monastery under the Abbot St. Meldan, his "soul-

—

lamentation on all sides, for the only son of Duke Haymon, the lord of that country, lay dead. .\t the
prayer of Fursey the boy was restored. Pursuing his
journey to Neustria he cured many infirmities on the
way; by miracles he converted a robber and his family,
who attacked the monks in the wood near Corbie, and
also the inhospitable worldling Ermelinda, who had
His fame
refused to harbour the weary travellers.
preceded him to Peronne, where he was joyfully received by Erkinoald, the Mayor of the Palace to
Clovis II, who was then a minor.
He baptized the son
of Erkinoald, and through his prayers obtained the
reprieve of six criminals.
He was offered any site in
the king's dominions for a monastery. He selected
Latiniacum (Lagny), close to Chelles and about six
miles from Paris, a spot beside the Marne, covered
with shady woods and abounding in fruitful vineHere he built his monastery and three chapyards.
els, one dedicated to the Saviour, one to St. Peter, and
the third, an unpretending structure, afterwards dedicated to St. Fursey himself. Many of his countrymen
were attracted to his rule at Lagny, among them Emilian, Eloquius, Mombulus, Adalgisius, Etto, Bertuin,
Fredegand, Lactan, Malguil. Having certain premonitions of his end, he set out to visit his brothers
Foillan and Ultan who had by this time recruited the
scattered monks of Cnobheresburg and re-established
that monastery, but his last illness struck him down
in the very village in which his prayer had restored
Duke HajTnon's son to life. The village was thenceforward called Forsheim, that is, the house of Fursey.

In accordance with his own wish his remains were
brought to Peronne, many prodigies attending their

and deposited in the portico of the
Peter to which he had consigned the relMeldan and Beoan. His body lay unburied

transmission,

church of
ics of Sts.

St.

there for thirty days pending the dedication of the
church, visited by pilgrims from all parts, incorrupt
and exhaling a sweet odour. It was then deposited
near the altar. Four years later, on 9 February, the
remains were translated with great solemnity by St.
Eligius, Bishop of Noyon, and Cuthbert, Bishop of
Cambrai, to a chapel specially built for them to the
In the " Annals of the F ^ur Maseast of the altar.
ters", Peronne is called Cathair Fursa.
In art St. Fursey is represented with two oxen at
his feet in commemoration of the prodigy by which,
according to legend, Erkinoald's claim to his body
was made good; or he is represented striking water
from the soil at Lagny with the point of his staff; or
beholding a vision of angels, or gazing at the flames of
purgatory and hell. It is disputed whether he w-as a
bishop; he may have been a chorepiscopus. A litany
attributed to him is among the JISS. in Trinity ColAn Irish prophecy is attributed to him
lege, Dublin.
by Harris.
Colgan, Acta SS. Hib.. 16 Jan.; 9 Feb.; Ada SS.. 16 Jan.;
Bede, Ecc. Hist., Ill, xix; Mabillon, Annales Ord. S. Bened.;
Annals of the Four Masters, ad an. 774; Marquess of Bute ed.,
Acta SS. Hib. ex Cod. Snh„',r'
448;
sni/s

Ireland,

I, iv,

35;

M

T.knigan, Ecc. Hist., II,
r, Jan.;
Atkinson, EsMonths in the Forests of
\hi:-Harris, Writers of
the .saints, 16 Jan.

1s-;s;

,

O'Hanlon, Lives of I
(Dublin, 1895). 241; ,-:

France (London, 1895),

I

^

i

Butler, Lives

i
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Friedrich Wilhelm von,

Furstenberg, Fr.\nz
statesman and educator,b.7August, 1729, at Herd ringen
inWestphalia;d. 16September, 1810, at Munster. .\fter
receiving his early education from private tutors, and
from the Jesuits at Cologne, he attended the university
there, and at Salzburg, forthestudy of jurisprudence,
which he completed at the Sapienza in Rome in 1753.
In 1748 he had become canon at the cathedral of Munster and, later, also at Paderborn, and received minor
orders and subdeaconship, though he had no intention
During the Seven Years
of entering the priesthood.
War (1756-176.'?) he rendered signal services to his
country as intermediary between the opposing camps,

FUSCHI

ster in September, 1762.
In recognition for these servicesthe new prince-bishop entrusted Fiirstenbergwith

thetemporal andspiritual administration of thePrinceBishopric of Munstcr. In 1762 he appointed him
privy councillor and minister and, in 1770, vicargeneral and curator of educational institutions. No
better man could have been found to manage the temporal and spiritual affairs of the Prince-Bishopric of
Miinster which had suffered severely during the Seven
Years War. Everybody was deep in debt and all
trade and commerce was at a standstill. To restore
prosperity to the people he improved agricultural conditions by dividing the land into marks, draining
marshes and reclaiming much soil which hitherto had
Iain iflle or in pasturage.
He ameliorated the condition
of the serfs and gave an impulse to the entire abolition
of serfdom. In order to liquidate the public debt he
placed a duty on such imported goods as could be
easily dispensed with, and for a space of six years
levied a moderate capitation tax from which the privileged estates were not exempted. He improved the
military and the sanitary system, the former by founding a military academy at Miinster and by introducing
the "Landwehr", the latter by founding a college of
medicine (177.3) and inducing its director, the learned
Christopher Ludwig Hoffmann, to draw up a code of
medicinal regulations which was justly admired
throiighoiit Germany as a model of its kind.

The greatest achievement of Fiirstenberg was his
reform of the educational system. During the latter
half of the eighteenth century the higher educational
institutions of Germany had become veritable hotbeds
of rationalism and irreligion, and not infrequently pronounced freethinkers were engaged to instruct the
candidates for the priesthood. These conditions were
not only permitted but often directly favoured by a
few unworthy but influential prelates, among whom
must be numbered Fiirstenberg's superior, Max Friedrich, the Elector of Cologne and Prince-Bishop of Miinster. To counteract this state of affairs, Furstenberg
planned a reform of the ediicational institutions in the
Diocese of Miinster. Luckily he was not hampered in
this by his superior, the prince-bishop. He began his
reform with the gymnasium, as the basis of the education of the future Catholic priest, whom he considered
the chief leader and teacher of the people. After consulting with acknowledged educators, especially the
Jesuits who then directed the gymnasium of Miinster,
he drew up a tentative plan for the gymnasium in
1770, which, after a few changes, was enforced by his
famous school ordinance of 1776. According to the
new plan great stress was laid on a thorough training
in theoretical and practical Christianity, and a course
in Catholic philosophy was added to the curriculum. In
the same year he turned the recently suppressed convent of Ueberwasser at Miinster into a seminary where
the hitherto neglected candidates for the priesthood
Fiircould receive the requisite moral training.
stenberg then directed his attention towards the completion of the new University of Miinster (approved in
177.'5) where, as an effectual safeguard against rationalistic tendencies, he appointed to professorial duties
only men who had been educiilcd :\i the soluiols of his
diocese and whom he know to In- lirnilv grounded in
their Faith.

To

the most talented of these

hi^

olfcred

every opportunil y to prepare for professorial positions
and even gave them the means to pursue special
courses at foreign universities.
Fiirstenberg's political activity
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and through his influence warded off many a calamity
from the city and principality of Miinster.
After the death of Clemens August, Elector of
Cologne and Prince-Bishop of Miinster, on 6 February,
1761, it was chiefly through the influence of Fiirstenberg that Maximilian Friedrich von Konigseck-Rothenfels, who had succeeded Clemens August at Cologne
(6 April, 1761), was also elected Prince-Bishop of Mun-

came to »

close in

1780,

when Maximilian Franz, the brother of Emperor

II of Austria, was elected coadjutor to Maximilian Friedrich as Archbishop of Cologne and Prince
Bishop of Munster. Fiirstenberg himself had aspired

Joseph

to this position and undoubtedly would have been
elected if it had not been for the great influence of the
Court of Vienna which favoured the election of Maximilian Franz. Fiirstenberg was obliged to resign the
ministry but was allowed to retain the office of vicargeneral and curator of education. He now turned his
entire attention towards the remodelling of elementary education. Through his ordinances for elementary
schools in 1782, 1788, and ISOl, he freed the system of
elementary education of at least the most striking
abuses.
In order to obtain zealous and competent
teachers he founded a normal school in 178.3, which
he put in charge of the famous educator, Bernard
Overberg. After Prussia had taken possession of Miinster in 1803, Fiirstenberg's influence over the educational system began to decline, and when in 1805
he protested against the appointment of a professor
of Protestant theology at the Catholic University of
Miinster, he was honourably dismissed as curator of
education on the plea of old age. In 1807 he also resigned the position of vicar-general.
Fiirstenberg's
renown as an educator had drawn .some of the greatest
minds of Europe to Miinster, among them the Princess
Amelia von Gallitzin, in whose return to the Catholic
Faith from which she had become estranged in her
youth, he was greatly instrumental.
EsSER, Franz von Fiirstenberg (Munster, 1842); EsCH. Franz
von Fiirstenberg in Bibliothek der kath. Pddagogik (Freiburg im

Galland in Hisl. Pol. Blatter, LXXXII,
LXXXIII, LXXXV, LXXXVI; Nordhofp in Allpemeine
Br., 1S91). IV, 59-310;

Deutsche Biographie, s. v.; Bruhl, Die Tatigkeit dcs Alinistera
Franz Freiherr von Fiirstenberg auf dcm Gebiete der innarenPolidcs Fiirstbistums Minister 1763-1780 (Munster, 1995).
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Michael Ott.
Fuschi, Michael.

See Michael of Oesena.

Fussola, a titular see in Numidia. It was a fortitown, inhabited for the most part by Donatists
and situated forty miles from Hippo. St. Augustine
appointed as its first Catholic bishop, about 416, a
young man named Antonius, who afterwards caused
fied

him much anxiety

(Ceillier, "Histoire gfin^rale des
auteurs sacres et eccl&iastiques", Paris, 1861, VIII,
11 sqq.).
A certain Melior is known to have been
bishop in 484 (Gams, 465, col. 3), and the see still
existed in the seventh century (Byzantische ZeitThe fortress of Fossala completed
schrift, II, 26).
S. Vailhe.
the defences of Hippo.

Fust (or Faust), John, a partner of Gutenberg in
promoting the art of printing, d. at Paris about 1466.
He belonged to a wealthy family of Mainz, but very
In 1450 he became a
little is known of his early life.
partner of Gutenberg in the establishment of a printing plant at Mainz, Fust furnishing the capital and
taking a mortgage on the tools and materials as security. The partners carried on the business for several
years, but the partnership was dissolved in 1455, when
Fust brought suit against Gutenberg for the money
that he had advanced and obtained possession of the
printing apparatus. The business was then continued
by Fust with his son-in-law, Peter Schoffer, of Gernsheim, as partner. In 1462, when Mainz was sacked,
Fust's workmen were scattered, and they carried with
them to various countries the printing process which
had been guarded as a secret in Mainz. Fust continued
the business, however, until about 1466, when he is
thought to have gone to Paris and to have died there
of tlic iilague.
Among the books that were issued
from the press of Fust and Gutenberg the best known
is the magnificent Latin "Bible of forty-two lines"
(see illustration s. v. Editions of the Bible), so called
because it was printed forty-two lines to the page. It
is known also as the Mazaria Bible, because the tirst
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of it was discovered in Cardinal Mazarin's
It is a fine specimen of the early
library at Paris.
printer's art. They also printed an indulgence granted
to the King of Cyp"''* (1-154-5).
Nicholas
V
by Pope

known copy

In partnership with Schoffer Fust published a Psalter
(1457), the first printed book with a complete date;
the "Rationale Divinorura Officiorum" of Durandus
(1459); and Cicero's "De Ofiiciis" (1465), the first
printed edition of a classical author. Several other
books that were printed by Fust and his partners are
still extant, some of them very beautiful in their execution.

De Vinne,
(Berlin, 1886).

of Printing (New York. 1878);
Gesch. der Ertindung der Buchdrtickvrkunst

The Invention

VON DEK LiNDE,
I.

Edmund Burke.
Fytch, William Benedict, an Enghsh Franciscan
friar of the Capuchin Reform, whose familv name was
His
Filch; b. at Canfield, Essex, in 1563; d. "1610.
[jarents were of the Puritan party, and he himself pro-

FYTCH

was sent to study in London,
where he embraced the Catholic faith. He went over
to Paris and entered the Capuchin Order.
In 1599 he
was at his own request sent to England he had
hardly landed when he was seized and cast into Wisbeach prison. Here he remained for three years, and
fessed Calvinism until he

;

whilst there held conferences with the heretics concerning the true Faith. He was at length released
through the intervention of the French Ambassador
and sent back to France, where he was appointed
master of no\nces. He was held in great reverence at
the French Court, and amongst the people on account
of his gift of miracles and spirit of prophecy.
He
wrote several ascetical works, the most famous being
his treatise "The Will of God", which was written in
English, but speedily translated into various European
languages.
In 1625 this treatise was translated into
Latin by order of the Minister General of the Order.
BovERiua, Annal, ad an. 1610; Biltlinlheca Script. Ord. Cap.

Fatheu Cuthbert.

Q
Gabala, a titular see of Syria Prima. Ten bishops
tliis city are known between 325 and 553, tlie most
famous being St. Hilary, writer and martyr (fourth
century), and Severian, first the friend but later the
enemy of St. John Chrysostom (see Echos d'Orient,
IV, 15-17; IX, 220). Since the sixth century Gabala has been an exempt archdiocese directly dependent on the Patriarch of Antioch. The diocese is again
noticed in the tenth century (Echos d'Orient, X, 97
and 140). When the Arabs took possession of the
city in 639, they found there a Byzantine fortress,
beside which tlie Caliph Moaviah erected a second.
According to the Arabian geographer Yaqout, the
Greeks recovered the city from the Mussulmans in 969,
of

who recaptured
Gabala

it

in lOSl.

The crusaders entered

and it was henceforth the seat of a
For the Latin titulars see Le Quien,
III, 1169; Ducange, "Les families d'outre-mer", 795796, and especially Eubel, I, 267; II, 173.
Saladin
in 1109,

Latin diocese.

took the city in 1187, and in 1517 it fell into the
hands of the Sultan Selim. Gabala, at present called
Djebeleh, is a caza of the vilayet of Beirut, and
numbers 3000 inhabitants, all of whom are Mussulmans. There are to be seen here a small harbour,
numerous ruins, sepulchral chambers, and ancient
Christian chapels hewn in the rock, a Roman theatre,
baths and mosques, one of w-hich, formerly the cathedral, contains the tomb of the Sultan Ibrahim-Eddem,
who died in 778.
CuiNET, Syrie, Liban et Palestine, 165-168; Baedeker, Palestine et Syrie, 386.

S.

Gabbatha (Aramaic xn3J)

Vailh6.

the Aramaic appellation of a place in Jerusalem, designated also under the
Greek name of Lithostrotos. It occurs only in John,
xLx, 13, where the Evangelist states that Pontius Pilate " brought Jesus forth, and sat down in the judgment seat, in the place that is called Lithostrotos, and
in

Hebrew Gabbatha."

is

The name "Gabbatha"

is

an Aramaic word, for by " Hebrew" St. John,
New Testament writers, denotes the Aramaic language which was spoken commonly at the
time in Judea. It is not a mere translation of " Lithostrotos", which properly means the tessellated or
mosaic pavement whereon stood the judgment-seat,
but which was extended to the place itself in front of
Pilate's prstorium, where tliat pavement was laid.
This is proved by the practice of St. John, who elsewhere gives Aramaic names as distinctly belonging to
places, not as mere translations of the Greek.
This is
proved also by the fact that "Gabbatha" is derived
from a root (2J "back", "elevation"), which refers, not
to the kind of pavement, but to the " elevation " of the
place in question.
It thus appears that the two names
"Lithostrotos" and "Gabbatha" were due to different
characteristics of the spot where Pilate delivered Our
Lord to death. The Aramaic name was derived from
the configuration of that spot, the Greek name from
the nature of its pavement.
Efforts have been made
by commentators to identify " Gabbatha" either with
the outer court of the Temple, which is known to have
certainly

like other

been paved, or with the meeting-place of the Great
Sanhedrin, which was half witliin, half without the
Temple's outer court, or again wifli tlie ridge at the
back of the House of the Lord; but these efforts can-

not be considered as successful. The only thing that
can be gathered with certainty from St. John's statement (xix, 13) is that " Gabbatha" denotes the usual
place in Jerusalem, where Pilate had his judicial seat,
and whither he caused Jesus to be brought forth, that
he might deliver in His hearing, and in that of the
Jewish multitude, his formal and final sentence of
condemnation.
Kn.\benbauer, In Joannem (Paris. 1898); Calmes, Evangile
selon St. Jean (Paris, 1904); Le Camus, Life of Christ (tr.. New
York, 1908); Nestle in Hast., Diet, of the Bible, s. v. Gabbatha.

Francis E. Gigot.

Gaboon

(G.\bdn), Vicariate Apostolic of, formerly called the Vicariate Aposlnlic of the Two Guineas.
The name Gaboon (Gabao) was originally given
by the Portuguese to the estuary on which stands the
town of Libreville, and to a narrow strip of territory on
either bank of this arm of the sea.
In the days of
the slave trade it was merely a trading station on the
Coast of Guinea which at that time extended from
the Senegal to the mouth of the Congo River. At the
present time the name of Guinea for this territory and
the ecclesiastical title "The Two Guineas" have gone
out of use both in the civil and the religious sense,
and Gaboon designates the northern portion of French
Congo, south of the Equator and lying between the
Atlantic ocean and longitude 12 east of Paris.
It is
coextensive with the basin of the Ogowai River, to
which should be added several small subsidiary
streams as the Muni, the Konio, and the RemboNkomi.
Its surface though broken and uneven is at
no point of great elevation, and is covered by a great
dense, tropical forest interrupted only by some rocky
plains in the south.
The only roads are the tracks
used by the natives, along which caravans travel on
foot.
The rivers are often blocked by rapids, so that
navigation is both uncertain and hazardous. The
climate is sultrj', humid, and subject to storms, but
the temperature remains almost stationary; the rainy
season lasts from September to May. On the whole
it is a healthy climate for men of temperate lives, and
the mortality there is one of the lowest on the WestAfrican coast. The population of Gaboon is very
mixed, Gaboon being the geographical terminus of the
migration drawn from the interior by trade. No
doubt man}' of the races become broken up on the way,
but those that reach the coast are slowly absorbed
among the earlier settlers there. Indeed many of these
tribes are semi-nomadic by habit, and change the
sites of their ^^llages as soon as the lands in their
vicinity have become exhausted by crop-growing.
It thus comes to that pass every four or five years a
new ethnographical map of the country is necessary.
However it is possible to divide the peoples into
Lender the first group may be inseveral groups.
cluded the old slave-trading races that have been
established a long time on the Coast.
Of theee the
most important people are the Mpongwe, dwelling
along the Gaboon estuary they are mentioned in the
eighteenth century by Dutch navigators. As a race
they are intelligent and keen and enjoy an undoubted
ascendancy over the other black races. They are,
moreover, gentle and hospitable, too hospitable
perhaps. They easily fall victims to European vices.

—

;
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and immorality and alcohiol have almost wiped them
Not more than a few hundred of them remain,
out.

many

whom

go as traders far into the interior.
The point of the Gaboon peninsula is occupied by the
Bengas; the creeks or inlets of the Manda and the
Muni by the Baseki, usually known as the Boulous
(Bulu); both tribes live by fishing and are dying out
from alcoholism. Their languages differ from each
other and equally from that of the Mpongwe. However the three tribes settled towards the South in the
delta of the Ogowai, the Orongous (Orongu), the
Galoas, and the Nkomis use a slightly modified form
of Mpongwe, follow the same customs, have the same
vices as the Mpongwe of the estuary, and engage in
the rubber trade as well as in fishing. The second
group is made up of one single tribe, the Fans or
Pahouins (Pawin) who inhabit aU the northern
of
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portion of Gaboon as far as the I\nndo, and in places
are to be foimd along the left bank of the Ogowai.
Tliej^ are true barbarians and are an invading race,
whose progress towards the coast goes on unceasingly.
They do not deserve all that former travellers have
said as to their ferocity, but they are yery fiercelooking, muscular, warlike, and above all vindictive.
They are not. however, slave-dealers, nor do they,
properly speaking, own slaves; their n-ives are really
their slaves, and polygamy is more in vogue and more
bestial among them than elsewhere.
Nevertheless
they are not victims to the grosser forms of immorality, in the same measure as other tribes are, but along
the great rivers and at the coast alcoholism works
terrible havoc among them.
Those of them who
dwell in the interior still practise cannibalism on their
prisoners of war.
third group of peoples is to be foimd in the southern part of the country in this territory live tribes still
given over to slavery. Thus, for instance, the Esteiras and the Balkalai, who act as middlemen in
trading with the tribes dwelling in the mountains, tlie

A

;

Bayakas, Bapunus, Ndjavis, Ishogos, Mbetes, Shakes,

Adumas, who

in e.xchange for articles of commerce
children as slaves. These slaves are brought
secretly to the coast, but are no longer shipped to the
Antilles or Brazil, instead they are bought by the
sell their

Mpongwe and Nkomis who

are thus enabled to lead
All these groups of tribes practise
fetiehism. They believe in a God who made the world,
in an immortal soul and in retribution for evil; they
worship spirits and ghosts, and are under the sway of
sorcerers and secret societies, to which even the authority of their chiefs must yield.
The early evangelization of the country by Capuchins from Italy left no permanent traces. About
1840 an American prelate, Monsignor Barron, was the
first to answer the appeal made for a priest of the
Catholics among the freed negroes that the United
States Government had shipped back to the coast of
Africa.
Monsignor Barron gave up an important
post which he held under the Archbishop of Philadelphia and made two voyages to the Guinea Coast
between 1840 and 184.3. The Venerable Pere Libermann had just at this date founded at Amiens his
new congregation of the Sacred Heart of Mary, which
later was united with that of the Holy Ghost; he
furnished the first missionaries to Monsignor Barron.
In the first year si.x out of seven of the missionaries
died as much of starvation as of sickness; the seventh,
after increditable adventures, succeeded in reaching
lives of idleness.

Cape Palm on the Gaboon. This was Pere Bessieux
and the date, 29 September, 1884. The French navy
had set up a small fort there intended as a lookout for
vessels engaged in the slave trade, and consequently
Pere Bessieux was able to erect the first station at this
spot. The following year brought him many helpers,
and among them Pere Le Berre. In 1848 a slave
dhow was captured by the French and forty-nine
slaves were located near the mission station on a little

plateau which was thereupon called Libreville (Freetown). Pere Le Berre was given the official title of
" Professor of Morals" and began instructing them.
The ne.xt year the first nuns arrived, the French Sisters of the Immaculate Conception.
In 1849 Pere
Bessieu.x was recalled to Europe, consecrated bishop,
and sent back to Gaboon as Vicar Apostolic of the
Two Guineas, with jurisdiction over a coast line 2000
leagues long, where to-day there are twenty-five
ecclesiastical divisions.
About this time the Libreville mission made many
attempts to set up stations elsewhere; only one was a
success, that among the Bengas of Cape Esteiras, and
it was called St. Joseph's Mission.
To-day nearly all
of this small tribe are Catholics.
While the Libreville mission was in process of organization, building

a suitable church, enlarging
its

grounds, the

little

its schools, and clearing
government station about a mile

away was gradually becommg a

small town.
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it became necessary to erect a parish there, and thus
was foimded the mission of Saint-Pierre, having for
special object the conversion of the Mpongwe.
The
work of the sisters was transferred to this place as well
as the school for girls and a native hospital; later the
colony built a church and at present the parish con-

tains about 3000 faithful.
Monsignor Bessieux died
in 1876 after having spent 33 years in Africa; he was
succeeded by his early companion, Monsignor Le
Berre. Under the new bishop new stations were
rapidly founded, and the Congregation of the Holy
Ghost continued to supply the necessary missionaries.
In 1879 a mission to the Pahouins of the Como was
attempted for the first time, and the Station of SaintPaul (le Dongliila was opened; after great hardships
it is now a flourishing mission counting more than
1000 Catholics. Soon afterwards the missionaries
began to move inwards from the coast and the estuary
and in 1881 the mission of Saint- Fran^ois-Xavier was
founded at Lambarene on the Ogowai; in 1883 that

of Saint-Pierre-Claver among the Adumas, which was
afterwards moved to Franceville near the source of
that river.
In 1886 at Fernando Vaz in the Nkomi
country the mission of Sainte-Anne was organized.
These three places are now great mission centres and
are thoroughly equipped.
It would be only fitting to
add to this list Monsignor Le Berre 's new stations in
the Kamerun and in Spanish Guinea; but they now
form part of new ecclesiastical divisions. In 1891,
after 45 years of missionan,' life, the holy bishop died.
His works had increased tenfold and his memory is
blessed.
He was succeeded by Monsignor Le Roy.
During the three years which the new bishop spent at
Gaboon three new stations were created. One arose
on the banks of the Rio Muni, first at Kogo, then at
Butika, at the present frontier of Spanish Guinea,
among the Fans of the north. Another was established below the first rapids of the Ogowai, also in the
Fan countrj-. This station was Saint-Michel of
Ndjole. The third station, Sainte-Croix, is surrounded
by the Esteira peoples of the south-west. At the
same time a fresh impulse was given to the evangelizing movement, for this was the period of the principal
labour on the languages, of translations, of relations,
of very useful journeys of exploration, of ordinances
favouring the work of the catechists, of agreements
with the tribes concerning the reform of their family
customs, etc.
The active direction of Monsignor Le Roy ceased
in 1896 when he was elected Superior General of the
Fathers of the Holy Ghost. He was replaced at
Gaboon by Monsignor Adam, the present bishop, who
has established three new stations: Notre-Dame-desTrois-Epis, at Samba on the Ngume, a tributary of
the left bank of the Ogowai, and Saint-Martin, a
little further up the same river, both of them in the
midst of the mixed populations of the south. The
third post, of quite recent foundation, is Okano near
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Fan country.

two hundred missionaries have died

More than
Gaboon

in the

They
territory and a hundred continue the work.
are divided into priests, brothers, both lay and teachThere are 47 priests; native priests
ing, and nuns.
and seminarians, native brothers and sisters, and upwards of a hundred catechists aid in the work of
evangelization, and the number of Catholics is more
than 12,000. The moral gain is slow but evident;
progress is always being made. There have been
great obstacles to the spread of the Gospel, obstacles
not always due to the barbarism, fetichism, slavery,
and cannibalism of the pagan tribes.

M. Briault.
Gabriel, i){<^"l3J, "Fortitudo Dei", one of the three
archangels mentioned in the Bible. Only four appearances of Galiriel are recorded: (a) In Dan., viii,
he explains the vision of the horned ram as portending the destruction of the Persian Empire by the
Macedonian Ale.xander the Great, after whose death

the figure Tau on the foreheads of the elect (Ezech.,
In later Jewish literature the names of angels
were considered to have a peculiar efficacy, and the
British Museum possesses some magic bowls inscribed with Hebrew, Aramaic, and Syriac incantations in which the names of Michael, Raphael, and
Gabriel occur. These bowls were found at Hillah, the
site of Babylon, and constitute an interesting relic of
the Jewish captivity. In apocryphal Christian literature the same names occur, cf. Enoch, ix, and the
4).

ApocaljTise of the Blessed Virgin.
As remarked above, Gabriel is mentioned only
twice in the New Testament, but it is not unreasonable to suppose with Christian tradition that it is he
who appeared to St. Joseph and to the shepherds, and
also that it was he who "strengthened" Our Lord in
the garden (cf. the Hymn for Lauds on 24 March).
Gabriel is generally termed only an archangel, but the
expression used by St. Raphael, " I am the angel Raphael, one of the seven, who stand before the Lord"
(Tob., xii, 15) and St. CJabriel's own words, " I am Gabriel, who stand before God " (Luke, i, 19), have led
some to think that these angels must belong to the
liighest rank; but this is generally explained as referring to their rank as the highest of tJod's messengers,
and not as placing them among the Seraphim and
Cherubim (cf. St. Thomas, I, Q. cxii, a. 3; III, Q. xxx,
a. 2, ad 4uni).
In addition to the literature under Angel and in the biblical dictionaries, see Pusey, The Prophet Daniel (London, 1S6S);
Edersheim, Jesiis the Messiah (London and New York, 1890).
.\ppend. XIII: H. Crosby, Miehael and Gabriel in Homiletic
Reriew (1890), XIX, 160-62; Bardenhewer, Maria-Verkilndigung in Bihl. Studien, X, 496 sqq.
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The Archangel Gabriel
Giovanni Barbieri (Guercino), Palazzo Colonna,

Rome

the kingdom will be divided up among his generals,
from one of whom will spring Antiochus Epiphanes.
(b) In chapter ix, after Daniel had prayed for Israel,
flying swiftly
we read that " the man Gabriel
touched me and he communicated to him the mysterious prophecy of the " seventy weeks of years which
should elapse before the coming of Christ. In chapter
X, it is not clear whether the angel is Gabriel or not, but
at any rate we may apply to him the marvellous description in verses 5 and 6.
(c) In N. T. he foretells to
Zachary the birth of the Precursor, and (d) to Mary
that of the Saviour. Thus he is throughout the angel
of the Incarnation and of Consolation, and so in Christian tradition Gabriel is ever the angel of mercy while
Michael is rather the angel of judgment. At the same
time, even in the Bible, Gabriel is, in accordance
with his name, the angel of the Power of God, and
it is worth while noting the frequency with which
such words as "great", "might", "power", and
"strength" occur in the passages referred to above.
The Jews indeed seem to have dwelt particularly upon
this feature in Gabriel's character, and he Ls regarded
by them as the angel of judgment, while Michael is
called the angel of mercy.
Thus they attribute to
Gabriel the destruction of Sodom and of the ho,st of
Sennacherib, though they also regard him as the angel
who buried Moses, and as the man deputed to mark
'

'

'

'

Gabriel, Brotheus op Saint. The Congregation
of the Brothers of Christian Instruction of St. Gabriel
was originally founded by Blessed Louis Grignon de
Montfort in 1705, but it did not spread much till it
was amalgamated with one founded in 18.35 by Monsignor Deshayes, Vicar-General of Rennes.
It took
the anomalous title of the Brothers of St. Gabriel;
because the first chapel of the congregation was
dedicated to St. Gabriel; this was at Boulogne. The
object of the congregation is the Christian education
of the young and also of the blind, the deaf, dumb, and
the care and education of orphans. The members
take no vows, but after making a novitiate of three
years they promise to obey the superior and to devote
themselves to the works of their institute; they are
generally men of sufficient means to support themselves.
They are governed by a superior elected by
the votes of the whole community for three years: he
is assisted b\' four counsellors elected in the same way.
The congregation in 1851 had as many as ninety-one
houses mostly in France and in the Diocese of PVankfort in Germany.
Later it had 122 schools in France
besides two for the blind and eight for deaf-mutes.
The French mother-house was at St. Laurent-surSevrein Vend(5e: in 1880 it had 790 members. Recent
statistics give the congregation 170 schools and colleges, eight asylums for the deaf and dumb, three for
the blind, and several homes for orphans. The novitiate for Canada is at Sault-au-Rccollet near Montreal.
The brothers have a college at Montreal and
four schools in the archdiocese, besides three schools
in the Diocese of Three Rivers and one at St. Ours in
the Diocese of St. Hyacinth.
Heimbtjcher_ in Kirchenlex.; Steele, Monasteries of Great
Britain; Catholic Directory; Canada Ecclesiastique.

Francesca M. Steele.
Gabriel Bell.
Gabriel Biel.

See Bells.
See Biel.

Gabriel Possenti, Blessed, Passionist student;

renowned

for sanctity

and miracles;

b. at Assisi,

1

March, 1838; d. 27 February, 1862, at Isola di Gran
Sasso, Province of Abruzzo, Italy; son of Sante Pos-
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senti and Agnes Frisciotti; received baptism on the
day of liis birth and was called Francesco, tlie name
by which he was known before entering religion; educated at the Christian Brothers' School, and at the
Immediately after the comJesuit college at 8poleto.
pletion of his secular education, he embraced the religious state;

on 21 Sept., 1S56 he wasclothed with the

Passionist habit, and received the name of Gabriele
deW Addolorata. He made liis religious profession on
22 Sept., 1S57, and then began his ecclesiastical
He was gifted with
studies as a Passionist student.
talent of a high order and with a wonderful memory;
and in his religious life he was distinguished to a remarkable degree, even among his fervent companions,
for his exact observ'ance of rule, his spirit of prayer,
and his fervent devotion to the Passion of our Lord,
to the Holy Eucharist, and to the Dolours of the
Blessed Virgin. In the sixth year of his religious life
he died of consvmiption; his death was that of the just,
holy and edifying, and he was buried in the church
attached to the retreat at Isola di Gran Sasso where
his remains are still entombed, and where numerous
prodigies have been WTOught, and numerous conversions effected, through his intercession.
Little was known of Gabriel's extraordinary spiritHe was not singular, he
ual gifts during his life.
conformed himself to the community life; he was only
a fervent and exemplary Passionist novice and student
hidden from the world in the cloister. After death,

young religious in a few years was declared venerable by the Church, thereby testifying that he had
practiseti all the virtues in an heroic degree; and he
was tieatified and raised to the honours of the altar, by
special privilege of the supreme pontiff before he was
fifty years dead.
His solemn beatification took place on 31 May,
1908, in the Vatican basilica, in the presence of the
cardinals then in Rome, of the Passionist fathers resident in Rome, and of representatives from all the
provinces of the congregation. Among those present
were many who had known the beatified during his
life, including one of his brothers, Father Xorbert,
C.P., his old spiritual director and confessor and
Signor Dominico Tilieri, who had been miraculously
this

cured through his intercession.

The Mass and Office in honour of Blessed Gabriel
are allowed to the whole Passionist congregation, and
his feast day is celebrated on 31 May.
It is the express wish of Leo XIII and Pius
that he should be
regarded as the chief patron of the youth of to-day,
antl especially as the patron of young religious, both
novices and professed, in all that concerns their

X

interior lives.
BoNACciA, Memcrrie storiche sopra la vita e le virtu del giovane
Francesco Possenli (186S, 1892 and 1894). RaccoUa delle letlere ed altri scri/li del ven. Servo di Dio (Rome, 1900).
A life of
Blessed Gabriele, written in English by Hyacinth Hage, C.P.,
was published in America in 1899 and re-issued later in Dublin.
The latest and most important of all the biographies is that
published at the time of his beatification: Vita del B. Gabriele
delV Addolorata, da Padre Germano di S. Sfanislao Passionista;
Blessed Gabriele Possenti in The Tablet (London, June, 1908).

Arthuk De-stne.
Gabriels,

Henry.

See Ogdensburg, Diocese of.

GAD

The two Maronites were Gabriel Sionita and John
Hesronita. Gabriel, however, was by far the more
prominent of the two. They received an annual stipend of (JOO livres, and Gabriel was appointed to the
chair of Semitic languages at the Sorbonne. Unfortunatelj' both de Thou and Duperron died within
four years, and serious financial difficulties arose. In
1619, it is true, the assembly of French clergy at
Blois voted 8000 livres to support tlie undertaking;
but tlirough soip.e malversation of funds, this money
was never actually paid; at least such is the accusation brought by Gabriel in his preface to the SjTiac
Psalter which he published. The ilaronites seem to

have become involved in pecuniary embarrassments,
which led to unseemly feuds with the leaders of the
undertaking. In 1619, however, by royal diploma,
Gabriel's stipend had been raised to 1200 livres; the
following year he received the doctor's degree and two
years later the priesthood. Evidently all had been
done to honour and support these Eastern scholars;
and the blame probably lies largely with Gabriel, who
can hardly be excused from idleness and thrif tlessness.
In 1626, as Gabriel held no classes owing to lack of
students, his stipend was curtailed. After some time,
however, he was paid on the original basis; and, in
In 1630,
1629, his salary was increased to 2000 livres.
he recommenced work on the polyglot; but, as he did
not apply himself industriously, and was even accused, apparent!}' with some show of reason, of carelessness in the work, he again found himself in difficulties.
In the quarrel which ensued, Richelieu supported the editor, Le Jay, against the Maronites; and
as it was feared that Gabriel might leave the country,
the cardinal had him imprisoned in Vincennes (1640);
he was released, however, at the expiration of three
months' time, when he hatl signed an undertaking and
given sureties that he would prepare the texts for the
polyglot.
He had actually completed his great task
some time before his death, which occurred at the age
Gabriel's share in the polyglot is as follows: he
of 71.
revised and corrected almost all Sj-riac and Arabic
texts; and he translated the Arabic and S\Tiac texts
into Latin with the exceptions of the Book of Ruth.
But he made only a revision and not a fresh translation of the Gospels into Latin, nor did he translate
from Syriac into Latin the Sapiential books or the
Apocah-pse. Together with .John Hesronita and
"\'ictor Sciala he published, in 1614, a Latin translation
of the (Arabic) Psalter; in 1616, he published an Arabic grammar, of which, however, but one division
In
(Liber I) appeared, containing rules for reading.
1619, appeared his "Geographia Xubiensis", i. e. a
translation of the Maronite editions of the same, or
rather of Edrisi's geography, with a small treatise as
appendix, "De nonnuUis Orient, urb. nee non indig.
relig. ac. moribus".
In 1634, was issued a "Poema
in praise of Divine wisdom by an ancient Syrian philosopher; in 1630, "Testamentum et
pactiones inter Mohammedem et Christians fidei cultores", in Arabic and Latin; and finally (1640-2)
three small pamplilets, one in Latin and two in French,
containing his defence in the actions of Le Jay and
Vitr^.

Enigmaticum "

Gabriel Sionita, a learned Maronite, famous for
his share in the publication of the Parisian polyglot of
the Bible; b. 1577, at Edden on the Lebanon; d. 1648,
at Paris. Though he came to
at the age of
seven, he always looked upon Arabic as his mother

Le Lon-g, Bibliolheea Sacra, ed. Mash, I (Paris, 1778), 350
sqq.; Ersch axd Grcber, AUgem. Enci/d. d. Wissensch., Sect.
I (Leipzig, 1818-90); Biog. Univ. (Paris, 1816), s. v.; KnopFLER in Kirchenlcx,, s. V.
J. P. Akendzen.

tongue. At Rome he learnt Latin, SjTiac, and acquired a slight knowledge of Hebrew; he studied theology, but did not receive the priesthood till much
later, in Paris, at the advanced age of 45.
Savary de
Breves, once French ambassador to Turkey and interested in Oriental studies, when recalled from Rome,
took two Maronites with him to Paris to assist in the
publication of the polyglot under the auspices of de
Thou, the royal librarian, and Cardinal Duperron.

Gad (IJ, fortune, luck). A proper name which
designates in the Bible, (I), a patriarch; (II), a tribe
of Israel; (III), a prophet; (IV), a pagan deity.
I. Gad, a patriarch, to wit. the seventh son of Jacob,
and the first by Zelpha, Lia's handmaid. He was
born to Jacob in Mesopotamia of Syria (Aram), like
his full brother, Aser (Gen., xxxv, 26).
On his birth,
Lia exclaimed: Happily! (nj3) and therefore called his
name Gad (Gen., xxx, 11). The exclamation and the
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name given thereupon bespeak a real relation between
the name of this son of Jacob, and that of the pagan
deity which was also called " Gad
although the exact

author of a book narrating part of David's reign (I
Par., xxix, 29) and as having assisted that king in
arranging the musical services of the House of the

nature of this relation is variously estimated at the
present day. The patriarch Gad begot seven sons

(II Par., xxLx, 25).
IV. Gad, a pagan divinity explicitly mentioned in
Ixv, 11, where the Hebrew name nj, "Gad", is
rightly rendered " Fortune " in the Vulgate.
As far as
is known in the present day, Gad is a word of Chanaanite origin, which, long before the passage of Isaias
just referred to was WTitten, had, from a mere appellative, become the proper name of a deity.
Biblical
testimony to the ancient worship of Gad in Chanaan
is certainly found in the names of such places as Baal-

'

'

(Gen., xlvi, 16).

Nothing more

;

is

said in

Holy Writ

concerning him personally.
II. Gad, a tribe of Israel, on the east of Jordan, between eastern Manasses on the north, and Ruben on
the south. The territorial possessions of the descendants of Gad cannot be given with perfect exactness.
On the west, the portion of Gad abutted on the Jordan, and ran up the Arabah or Jordan valley, in a narrow strip, from the northern end of the Dead Sea to
the southern extremity of the lake of Genesareth but
on the other three sides, its boundaries cannot be
described with equal certainty. Thus, on the east,
the Bible assigns to Gad no distinct limit. On the
north, it gives, in one place (Deut., iii, 16), the river
Jeboc as the extreme lunit of that tribe, while, in two
other places (Jos., xiii, 26, 30), it treats as such the
locality of Manaim (Heb. Mahanaim) which was to the
north of the Jeboc. In like manner, on the south,
the sacred text represents in Jos., xiii, 15 sqq., as the
;

boundary between Gad and Ruben, a straight line
drawn eastwards from the Jordan and passing exactly northward of Hesebon, a town which it ascribes
to Ruben; whereas, it assigns elsewhere (Num., xxxii,
34 sqq.; Jos., xxi, 37), to Ruben several towns north
of Hesebon, and to Gad, the very town of Hesebon.

From

these apparently conflicting biblical data it is
natural to infer that the extent of the tribe of Gad
varied at different times in Hebrew history, and to
consider as simply conventional the definite limits
ascribed to Gad on the ordinary maps of Palestine divided among the twelve tribes of Israel. The following are the principal towns mentioned in Jos., xiii, 25
sqq. and Num., xxxii, 34-36, as belonging to the descendants of Gad: Jaser, Ramoth, Masphe, Betonim,
Manaim, Betharan, Bethnemra, Socoth, Saphon, Jegbaa, Etroth, Sophan. During the journey through
the wilderness, the tribe of Gad counted upwards of
40,000 men and marched with Ruben and Simeon on
the south side of Israel. Allowed by Moses to settle
on the east side of the Jordan, on condition of aiding
in the conquest of western Palestine, the Gadites complied with that condition, took possession of the territory which they had desired as favourable to pastoral
pursuits, and formed for centuries the most important
They were a warlike
Israelite tribe beyond Jordan.
race whose valour is highly praised in the parting blessing of Moses (Deut., xxxiii, 20, 21) and in the prophecy
of Jacob (Gen. xlLx, 19), and were able to hold their own
in the raids made against them, chiefly by the children
of Ammon.
Upon the disruption of Solomon's empire, they formed a part of the northern kingdom, and
shared with varying success in the subsequent wars
against northern Israel. Their name appears on the
Moabite stone (line 10). They were carried into captivity at the same time as the other tribes beyond
Jordan by Teglathphalasar (734 B. c), and in the time
of the prophet Jeremias their cities were inhabited by
the Ammonites. Their territory comprised the land
of Galaad, the fertility and beauty of which are still
praised by eastern travellers.
III. Gad, a Hebrew prophet, contemporary with
King David. lie came to that prince when the latter
was hiding in the cave of Odollam (I Kings [Samuel],
xxii, 5), and was probably one of the Gadites who
joined David there (I Par. [C'lironicles], xii, 8). He
tlien began rmder God's guidance liis career of counsellor, wliich eventually won him the name of "the seer
of David" (II Kings, xxiv, 11; I Par., xxi, 9).
Gad
announced to the king the divine punishment for numbering the people, and advised him to erect an altar to
God on Oman's threshing-floor (II Kings, xxiv, 11
sqq.; I Par., xxi, i) s(|q.).
He is referred to as the

Lord

Is.,

gad
of

(Jos., xi, 17; xii, 7; xiii, 5)

and Magdalgad

"

tower

Gad" (Jos., XV, 37). A trace of Gad's worship in
may perhaps be found in Lia's exclamation 123

Syria

" begad " on the birth of her first son whom she also
called "Gad" (Gen., xxx, 11): tliis was admitted of
old by St. Augustine (Quaestiones in Heptateuchum,
in P. L., XXXIV, col. 571), and at a much more recent
date by
Calmet, in his Commentary on Genesis.

Dom

Francis E. Gigot.
Gadara, a titular see of Palaestina Prima there were
two sees of this name, one in Palfestina Prima, the
other in Palaestina Secunda; it is therefore difficult to
ascertain to which of the two cities the known bishops
belonged (Le Quien, III, 597). Gadara in Patestina
Secunda is to-day known as Oum-Keiss, beyond the
Jordan, while Gadara in Paleestina Prima, the subject
of this article, has not been identified.
There was a
Gader (Jos., xii, 13) whose king was defeated by Josue,
a place which is also mentioned in I Par., ii, 51; Jos.,
XV, 58.
It is to-day called Djedur, half-way between
Bethlehem and Hebron. A Gedera (Greek TiSripa)
is mentioned as being in the plain of Sephelah (Jos.,
XV, 36; I Par., iv, 23) and is to-day called Khirbet;

Djedireh, south-west of Amwas, or rather Qatrah, a
Perhaps neither of
village of the plain of Sephelah.
these cities is our Gadara, and it can hardly be identified, as is often done, with Gazara or Gazer, a wellknown Scriptural city, now Tell-Djezer, near Amwas.
S.

Vailhe.

Gaddi, Agnolo, Giovanni, and Taddeo, Florentine artists, Taddeo being the father of Agnolo and

The dates of their birth are very unTaddeo was probably born about 1300;
Agnolo and Giovanni after 1333. The father died in
1366, Giovanni in 1383, Agnolo in 1396, and all three
are buried in Santa Croce in Florence. Taddeo was
the godson of Giotto, lived with him twenty-four
years, and became the most eminent of his numerous
Giovanni.
certain.

Vasari says that he " surpassed his master
colour", and, in some of his works, " even in expression". Two paintings signed by him are in existence
one in Berlin, dated 1333, and another in the
church of Megognano, dated 1355.
The best of his
extant frescoes are those in the Giugni Chapel, formerly belonging to the Baroncelli family, in the
church of Santa Croce, but his most extensive works,
in the churches of San Spirito and the Serviti, have
all disappeared.
Many of his frescoes and several
of his most celebrated altar-pieces have entirely disappeared. His principal work was in Florence, but
he also executed several examples in Arezzo and in the
Casentino. Perhaps he is best known for the fact
that he was a distinguished architect, and designed
the present Ponte Vecchio in Florence, and also lower
down the river a still finer bridge (Ponte Triniti),
which was destroyed in the sixteenth century. He
was very successful, and amassed great wealth.
His son Agnolo entered the studios of Giovanni da
Milano and Jacopo del Casentino his best work is in
the cathedral at Prato, where there are thirteen frescoes illustrating the story of the Holy Girdle, and in
the church of Santa Croce at Florence, where there are
scholars.

m
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eight panels by him, commemorating the legend of
the Cross. His earliest work, according to Vasari,
illustrated the story of Christ raising Lazarus, and was
regarded as the most wonderful painting of a dead
body that had ever been seen. He was the master of

VI in the conquest of the kingdom, took possession of
the town and held it as their own. In 1228 it rebelled
against Frederick II and surrendered to the pope, but
after the peace of San Germano (1230) it w-as given
back to the Sicilian kingdom. In 1289 Don Jaime of
Sicily tried to gain possession of it, but failed.
In
1435 .Alfonso V of Aragon (Alfonso I of Naples) besieged it, and displayed great generosity, to his own
tlisadvantage, by succouring those unable to bear
arms who had been driven out from the besieged town.
.\fter a disastrous naval battle he captured it, and
gained control of the kingdom. In 1501 Gaeta was
retaken by the French, who, after the defeat of GarigUano (3 Jan., 1504), abandoned it to Gonsalvo de
Cortlova, Ferdinand the Catholic's general.
In the
\\'ar of the Spanish Succession it was captured
(1707) by the Austrian general Daun, after a stubborn
resistance made by the Spanish viceroy.
In 1806
Mass^na took it; finallj' it became the last refuge of
Francis II of Naples. After an heroic defence it
rapitulated 13 Feb., 18G1, thus sealing the annexation
of the Kingdom of Naples to the Kingdom of Italy.
'ialdini, the Piedmontese general, received the title of
1 )uke of Gaeta.
This city has often been the refuge of illustrious
personages: among others, of Gelasius II, who was
born there: of Margaret, Queen of Naples (1.387): of
Gregorj- XII (1410) after the capture of Rome by
Alexander V; finally, of Pius IX (1848), during the
Roman revolution. The cathedral contains the relics
of St. Erasmus, transferred from Formia-, and is a
handsome building dating from the twelfth century;
the campanile, in Norman style, dates from 1279.
The church of St. Francis, built by Frederick II, is in
(

>AN MicHELE,

Florence

ibuted to Taddeo Gaddi

an even more celebrated man, Cennino Cennini, the
author of an important treatise on painting in fresco,
distemper, and other media, which is the chief source
of our information respecting the technic of the
early Florentine artists, and also of a book, the importance of which, especially with regard to tempera
painting and the application of gold, can hardly be
over-estimated.
Giovanni Gaddi, the brother and
pupil of Agnolo, was a man of much less importance,

and hardly any works now remain which can be

at^

tributed to him with certainty, as in the rebuilding of
San Spiritoat Florence most of his work w-as destroyed.
Vasari, Le Vite del Pitiori, ed. Milanesi (Florence, 1878,
1885); also Baldinucci, Notizie de' professori del disegno (Florence, 1688), and the work by the same author on the architect
Giuseppe of Piacenza, issued at Turin in 1768.

George Charles Williajison.
Gaeta, Archdiocese of (Caietana),

in the province of Caserta in Campania (Southern Italy).
It is
the ancient Caieta, situated on the slopes of the Torre
di Orlando, a promontory overlooking the Mediterranean. Gaeta was an ancient Ionian colony of the
Samians according to Strabo; legend, however, derives its foundation from Caieta, the nurse of iEneas
or Ascaniiis. Among the ancients it was famous for
its lovely and temperate climate.
Its port was of
great importance in trade and in war, and was restored
under Antoninus Pius. Among its antiquities is the
mausoleum of Lucius Munatius Plancus. As Byzantine influence declined in Southern Italy the town
began to grow. In the ninth century (840) the inhabitants of the neighbouring Fonni* fled to Gaeta
through fear of the Saracens. Though under tlie
suzerainty of Byzantium, Ciaeta had then, like Naples
and Amalfi, a republican form of government imdor
a "dux" or lord. It was a strong bulwark against
Saracen invasion, and in 847 aided Leo IV in the
naval fight at Ostia. Later, however, looking rather
to local safety, its dux, Docibilis, entered into treaties
with the Saracens. From the end of the ninth century
the principality of Capua claimed it, as a title for the
younger son of the prince. In 1039 Gaeta, with
Amalfi and Naples, acknowedged the rule of Giiaimario, Duke of Salerno; about forty years later with
the whole duchy of Salerno it became part of Robert
Guiscard's new Norman territory.
In the many wars for possession of the Kingdom of
the Two Sicilies, Gaeta, owing to its important strategic position, was attacked as often and as bravely as
In 1194 the Pisans, allies of Henry
it was defended.

;
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established his residence. The See of Formioe, abandoned since the end of the sixth century, was thereIn 1818
after united to that of Minturno (MinturnK).
Pius VII joined to (iacta the very ancient See of Fondi.
It was once a suffragan of Capua, then directly subject
Pius IX raised it to archiepiscopal rank,
to the pope.
without suffragans. Among its bishops of note were:
Francesco Patrizio (1460), friend of Pius II, author of
nine books, " De Regno et De Institutione
a work
Regis", dedicatetl to Alfonso, Duke of Calabria; and
Tonimaso de Vio, better known as the famous CardiThe Archdiocese of Gaeta has now 42
nal Cajetan.
parishes with 83,000 faithful, 3 monasteries for men,
9 convents for women, and 2 Catholic weekly papers.
Cappelletti, Le Chiese d' Italia (1S70), XXI, 334-453;
Ferraro, Memorie religiose e civili di Gaeta (Naples, 1903);
Codex diplomalicus Cajetanus (Monte Cassino, 1887-91); CasTELMOLA, Memorie storiche della citta di Gaeta (Milan, 1879).

m

U. Benigni.
Gagarin, Ivan Sergejewitch, of the princely
Russian family which traces its origin to the ancient
rulers of Starodub, b. at Moscow, 1 Aug., 1814; d. at
Ivan (Johannes) was the son of
Paris, li) July, 1882.
the Russian state-councillor. Prince Sergius Gagarin,
and Barbara Pushkin. He entered the service of the
state at an early age, and was first named attach^ to
his uncle, Prince Gregory Gagarin, at Munich, on
whose death, in 1837, he acted as secretary to the lega-

He was afterwards transferred

to the
Russian embassy at Paris, where his services were
He frequented
requisitioned in a similar capacity.
the salon of his near relation, Madame Sophie Swetchine, and was on terms of familiar intercourse with
Ravignan, Lacordaire's successor in the pulpit of
Notre-Dame. Probably this dual influence assisted
in bringing about his conversion to Catholicism, in
On 19 April of that year Gagarin made his
1842.
profession of faith, and was received into the Church
by Ravignan, thereby, according to Russian law,
putting an end to his liiplomatic career, and forfeiting
In the latter half of 1843
all riglits to his inheritance.
he entered the Society of Jesus, and passed his novitiHe was afterwards employed in
ate at Saint-Acheul.
professorial work at Brugelettes, where he taught
church history and philosophy, at the College of Vaugirard and the school of Ste-(jenevieve, and at Laval.
He spent some time in Versailles and, in 1855, was
back at Paris, from which date onward his pen was
tion at Vienna.
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ever actively' employed in the interests of religion and
Gagarin's literary output was considerable
learning.
many of his articles which appeared in current reviews and periodicals were afterwards collected and
published in book form.
As a polemist Gagarin was thorough, and his work
as a religious propagandist was of great importance.
His grand object was to extinguish dissension and
schism amongst the Slavonic peoples and win over
Russia to the Church Universal. In conjunction with
Fr. Daniel, Gagarin fotmded (185(5) the journal
"Etudes de th('>ologie, de philosophic et d'histoire"
(merged into "Etudes religieuses, historiques et litteraires", 1862); he re-established the "(Euvre de
Prop, des Sts. Cyrille et Mfithode" (1858), to promote
corporate union amongst the Churches; and contributed to the "Contemporain", "Univers", "Ami de la
Rehgion", "Precis historiques", "Correspondant",
"Revue des questions historiques", etc. The "Polyl^iblion" (Paris, 1882), another review in which articles
appeared from the pen of Gagarin, exhibits (XXXV,
These include:
]0(i-18S) a long list of his writings.
"La question religieuse dans I'Orient" (1854); "La
Russie .sera-t-elle catholique?" (Paris, 1856), tr. German (MUnster, 1857), and rendered into other languages; "De I'Knseignement de la th(5ologie dans
"Un document in<;dit sur
I'Eglise russe" (1856);
I'expulsion des .I(''suites de Moscou" (1857); "Les
le Pape" (1857); "De la
I'lOglise
ru.sse
et
Staroveres,

Reunion de I'Eglise orientale avec I'Eglise romaine"
(1860); "R^ponse d'un Russe a un Russe" (1860);
"Tendences catholiques dans la society russe" (1860);
"L'avenir de I'Eglise grecque unie" (1862); "La
primautc de Saint-Pierre et les livres liturgiques de
Gagarin also spent several
I'Eglise russe" (1863).
years in Constantinople, where he founded the Society
of St. Dionysius the Areopagite, which aims at reuniting the Greek and Latin Churches. With this object,
he published "L'Eghse roumaine", etc. (1865);
"Constitution et situation pr^sente de toutes les
Eglises de I'Orient" (Paris, 1865); "Les Eglises orientales unies" (1867), scholarly and comprehensive
Amongst works of
studies on the Oriental Churches.
Gagarin's more mature years are: "Les hymnes de
I'Eglise russe" (1868); and the very interesting and
discursive "LeClerg6 Ru.sse" (newed. Brussels, 1871;
The latter is a collection, in book
tr. London, 1872).
form, of a series of articles published in the "Etudes
religieuses" imder the title "La reforme du clerg6
russe", an indictment of the encroachments of civil
aggression on ecclesiastical right. The "M(^moires
d'Archetti" [Paris, Brussels, 1872 "Les Jfeuites de
Russie" (1783-1785)]; and "Religion et Moeurs des
Russes", edited by Gagarin (Paris, 1879), are further
proofs of his great activity. Almost all the above
portion of his works were
were published at Paris.
re-issued by Briihl, in "Russische Studien zur Theologie und Geschichte" (Miinster, 1857); and by HuttWhen
ler, in "Kathohke Studien" (Augsburg, 1805).
the religious orders were expelled from France, Gagarin went to Switzerland, but soon returned to Paris,
where he died.
Streber in Kirchenlex., s. v.; Vapereau, Diet, des Contemp., 6th ed. (Paris, 1893), s. v. Oagarine; UdSENTHAL, Contoo,

—

A

.See also, for indication as to
ii, 194, sqq.
sources, author's preface to various worlds.
P. J. MacAuley.

vertilenbilder. III,

Gagliardi, Achille, ascetic writer and spiritual
director; b. at Padua, Italy, in 1537; d. at Modena,
6 July, 1007. After a brilliant career at the Llniversity of Padua he entered the Society of Jesus in 1559
with two brothers younger than himself. He taught
philosophy at the Roman College, theology at Padua
and Milan, and successfully directed several houses of
He displayed indefatighis order in Northern Italy.
able zeal in preaching, giving retreats and directing
congregations, and was held in great esteem as a theologian and spiritual guide by the Archbishop of Milan,
St. Charles Borromeo, whom he accoinpanied on his
pastoral visitations, and at whose request he published
his popular handbook of religion, "Catechisnio della
lie is the author of
fede cattolica" (Milan, 1584).
various works on asceticism and mysticism, some of
them still imedited. Others were printed; shortly after
his death, appeared the "Breve compendio intorno
alia perfezione cristiana" (Brescia, 1611), which has
been translated into five languages, and more recently the valuable "Commentarii in Exercitia spiritualia S. P. Ignatii de Loyola" (Bruges, 1882), in which
he explains very lucidly the author's suggestions for
distinguishing between the good and evil external
influences or internal motives which inspire or control

human

conduct.

RiBADENElRA, CaiatoQus seriptorum Soc. Jesu
VOGEL, Bibl. dela C. de J., Ill, 1095.

;

SoMMER-

Paul Debuchy.
Gahan, William, priest and author; b. 5 June, 1732,
in the pari.sh of St. Nicholas, Dublin; d. there, 6 December, 1S04. He entered on his novitiate in the Augu.stinian Order, 12 Sept., 1748 and made his solemn
Shortly afterwards he was
profession 18 Sept., 1749.
sent to Louvain, where he cununcnccd his ecclesiastiHe was ordained priest 25
cal studies, 1 June, 1750.

May, 1755, but remained some years longer

in the
tmiversity to obtain his degree of Doctor of Divinity.
In 1701 he returned to Dublin, and the supply of
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he composed the well-known "Sermons and Moral
Discourses", on which his literary reputation chiefly
rests.

These "Sermons" have gone through several editions (7th ed., Dublin, 1873); they are characterized
not so much by exceptional eloquence as by solid
Dr. Gahan held the
learning and genuine piety.
office of prior from 1770 to 1778, and also from 1803
In 1783 he was
until Ills (liMtli in the following year.
made pniviiicial of his order, an office which he conIn 1786-7 he travelled
tinued ti) hold for some years.
through Eiigliuid, France, and Italy. About 1783 he
made tlie aciiuaintance of Dr. John Butler, Bishop of
Cork, who afterwards turned Protest ant on his succesfrciiuent
sion to the title and estates iif Dunboyne.
and friendly eorrespondenee took place between these
two, and the grief which Dr. Gahan felt for the fall of
his friend (1787) was turned into joy when he attended Lord Dunboyne on his deathbed, and received
him back into the Church (1800). For this, hcnvever,
he was to suffer. In spite of Dr. Cialiaii's advice and
that of Dr. Troy, Archbishop of Dublin, Lord Dunboyne insisted on willing his County Meath estate to
the trustees of Maynooth College, recently founded

A

But as the will was
(1795) by the Irish Parliament.
disputed, and the issue of its validity, according to the
in force, depended on whether or not the
testator had died " a relapsed Papist", Dr. Gahan was
comjielled to appear as a witness, and was asked to
reveal the nature of his ministrations to the dying
nobleman. He refused, of course, to do so, and after
undergoing six painful examinations in the Chancery
office ui Dviblin, he was committed to jail at the Trim
assizes, 24 Aug., 1802, to which the case had been
referred for final judgment, his persistent refusal to
testify as to the religion in which Dunboyne had died
being ruled by the presiding judge. Lord Kil warden, to
constitute contempt of court. This imprisonment,
however, lasted only a couple of days, and the remainder of Dr. Gahan's useful life was passed in peace
in his convent in Dublin, where he died holding the
office of prior.
As there were no Catholic cemeteries
at the time, his remains were laid to rest in the graveyard attached to St. James's Protestant Church.
Besides the "Sermons" already spoken of, Dr.
Gahan published the following works: "A History of
the Christian Church"; "The Christian's Guide to
Heaven, or complete Manual of Catholic Piety"; "A
Short and Plain Exposition of the Catechism"; "Catholic Devotion"; "A Short and Easy Method to Discern
the True Religion from all the Sects which undeservedly assume that name"; "Youth Instructed in the
Grounds of the Christian Religion"; "The Devout
Communicant" (a revision of Father Baker's original);
"The .Spiritual Retreat, translated from the French
of Bourdaloue"; "An .\bridgment of the History of
the Old and New Testament", i. e. of Reeve's translation from the French of Uoyaniount.
law then

Brenan. Ecclesiaatu-al History of Ireland C2d ed., Dublin,
History of the Abbeys, Cond.). p. 642 sqq.; Battehsby,
vents, Churches, etc., of the Order, particularly of the Hermits of
St. A ugustine in Ireland, with biographical sketches, etc. (Dublin,
18.58): in the sltetctx of Gahan, Brenan's account is supplemented and corrected; Gilbert in Diet. Nat, Biog., s. v. (re-

A

s.

produces Brenan's inaccuracies).

P. J.

Gaianites.

Toner.

See Monophysites.

Gaillard, Cl.^ude-Ferdinand, a French engraver
b. at Paris, 7 Jan., 1S34; d. there, 27 Jan.,
1887.
His early studies were probably with Hopwood
and Lecouturier; but his chief master was Cogniet,
with whom he began engraving in LS50. In this year,

and painter;

GAL
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parochial clergy at the time being insufTicient, he was
asked by Archbishop Lincoln, and was permitted by
hLs superiors, to take up the work of a curate in St.
After three years in this capacity he
Paul's Parish.
returned to his convent in St. John's Street, where, in
the leisure intervals of an ever-active missionary life,

he entered the Ecole des Beaux-Arts.
to engrave fashion-plates to

At

first

he had
to

make money enough

but his tletermined application to his art brought
him the Prix de Rome for engraving, in 1856. At his
live,

first public showing in 1860, his prints were called
laboured, soft, and flaccid, more like dry-point etchings than burin work, and he was advised to atlhere to
the established rules of his art. Gaillard had already
chosen a new method, and his work was a "shock,
because not done according to the f ormulse that tram-

melled engravers of that day He was such an innovator
that in 1863 he was among the "refuses", but in their
.

exhibition his portrait of I3ellini was hailed by Burty
as the work of a master, " who engraved with religious
care and showed a high classical talent". Gaillard's
manner the new manner was to engrave with soft,
delicate lines, drawn closely together but not crossing,
and to render with vaporous delicacy every fold,
wrinkle, or mark on the skin with Van Eyck-like care.
Henceforth Gaillard was represented by engravings
and paintings at every Salon. He is best known by

—

—

his "

$100.

L'Homme

a I'CEillet", which brought him only
This masterpiece was completed in eight days

— the face

in one.

His admirable portraits of Pius IX and Leo XIII,
broad in general efTect although worked with microscopic zeal and realism, raised "the insubordinate
scholar" to the rank of the most celebrated engraver of
his day.
Another great plate is the St. Sebastian
modelled with delicate touches, and showing studied
outline, delicate chiaroscuro, and a marvellous relief.
"My aim" he said "is not to charm, but to be true;
my art is to say all." His marvellous work led many
to suspect he had some secret process or mysterious
"tour de main", but it was his penetrating mind and
observant eye that seized the .soul beneath tlie human
face.
Gaillard was decorated in 1876, became officer
of the "Legion d'llonneur" in 1SS6, and President of
Just
the Societe des Graveurs au Burin in 1886.
before his death the Government ordered him to engrave Leonardo da Vinci's "Last Supper" and "Mona

Lisa". As a painter Gaillard was accurate, minute
and conscientious; yet his small canvases are effective, exhibit great power of characterization, and are
large in their "ensemble".
He painted the human
face as he engraved it
with the precision and exacti-

—

tude of the early Flemings.

His catalogued engrav-

ings number 80; his "Virgin" after Bellini deserves
special mention.
MuTHEH, Modern Painting (New York, 1S<)6), IE, 546: BeRALni. Lcs Peintres Graveurs
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Siccle (Paris, 1887), vols.

V, VI.

Leigh Hunt.
Gaius, Pope.

—

See Caius and Soter.

Of the ninety-eight bishops who have
Gal, Saint.
occupied the see of Clermont-Ferrand (Auvergne) the
sixteenth and the twenty-third bore the name of Gal,
and both are numbered among the twenty-nine bishops of this church who arc honoured as saints. The
first and most illustrious was bishop from 527 to 551,
Born of a senatorial
the second, from 640 to 050.
family of Auvergne, the first St. Gal early embraced
then
became
councillor to St.
the monastic life, and
Quint ianus, whom he w.as to succeed in the See of ClerI,
King
of
Austrasia,
having invaded
Thierry
mont.
Auvergne, took Gal prisoner and attached him to the
oratory of his palace. He regained his liberty some
years later and returned to Clermont. Quintianus
having died. Gal was chosen as his successor in 527.
As bi.shop he was the intrepid defender of the rights of
the Church against Sivigald, the governor appointed
by Thierry, am', after Sivigald's tragic death, the protector of ids children from the prince's wrath.
The
chief event of his episcopate was the Council of Clermont in 535. Fifteen prelates of the kingdom of Austrasia assisted at it under the presidency of Honoratus,
Bi.shop of Bourges. They drew up seventeen canons,

;
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of whicli the first sixteen are contained in the Decrelum
of Gratian, and have become laws of the universal
Church. The following is a summary of the most remarkable: bishops are prohibited from submitting to
the deliberations of councils any private or temporal
affairs, before having dealt with matters regarding
discipline; clerics are forbidden to appeal to seculars
in their disputes with bishops; excommunication is
pronounced agauist bishops who solicit the protection
of princes in order to obtain the episcopacy, or who
cause forged decrees of election to be signed. The
councU also declares itself forcibly against the marriages of Christians with Jews, marriages between
relatives, and the misconduct of the clergy.
In 541
Gal took part in the fourth Council of Orleans, which
promulgated energetic decrees for the abolition of
slavery, and in 549 in the fifth, which condemned the
errors of Eutyches and Nestorius.
His feast is celebrated on 3 July.
The second St. Gal succeeded St. Caesarius; he was
a man of great sanctity, and was one of the most eminent bishops in Gaul. Little, however, is known of his
life.
His feast is kept 1 November.
Gregory ofTodrs, Hist. Francorum, IV, 5, 6, 13; Branche,
Vie
col.

saincts et sainctes d' Auvergne; Gallia Christiana,
237-40; Mosnier, Les saints d' Auvergne (Paris, 1898).
lies
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Galatians, Epistle to the. Galatia. In the
course of centuries, Gallic tribes, related to those that

invaded Italy and sacked Rome, wandered east
through niyricum and Pannonia. At length they
penetrated through Macedonia (279 B. c), and assembled in great numbers under a prince entitled Brennus,
for the purpose of invading Greece and plundering the
rich temple of Delphi.
The leaders disagreed and the
host soon divided, one portion, under Brennus, marching south on Delphi; the other division, under Leononus and Luterius, turned eastward and overran
Thrace, the country round Byzantium. Shortly afterwards they were joined by the small remnants of the
army of Brennus, who was repulsed by the Greeks,
and killed himself in despair. In 27S B. c, 20,000
Gauls, under Leonorius, Luterius, and fifteen other
chieftains, crossed over to Asia Minor, in two divisions.
On reuniting they assisted Nicomedes I, King of Bithynia, to defeat his younger brother; and as a reward for
their services he gave them a large tract of country, in
the heart of Asia Minor, henceforward to be known as
Galatia.
The Galatians consisted of three tribes; the
Tolistoboii, on the west, with Pessinus as their chief
town the Teetosages, in the centre, with their capital
Ancyra; and the Trocmi, on the east, round their chief
town Taviura. Each tribal territory was divided into
four cantons or tetrarchies.
Each of the twelve tetrarchs had under him a judge and a general.
council of the nation, consisting of the tetrarchs and three
hundred senators, was periodically held at a place
called Drynemeton, twenty miles south-west of AncjTa.
That these people were Gauls fand not Ger;

A

mans as has sometimes been suggested) is proved by
the testimony of Greek and Latin writers, by their
retention of the Gallic language till the fifth centurj',
and by their personal and place names. A tribe in
the west of Gaul in the time of Caesar (Bell. Gall., VI,
xxiv) was called Teetosages. In Tolistoboii we have
the root of the word Toulouse, and in Boii the wellknown Gallic tribe. Brennus probably meant prince
and Strabo says he was called Prausus, which in Celtic
means terrible. Luterius is the same as the Celtic
Lucterius, and there was a British saint called Leonorius.
Other names of chieftains are of undoubted
Gallic origin, e. g. Belgius, Achichorius, Ga>zato-Diastus, Brogoris (same root as Brogitarus, AUobroges),
Bitovitus, Eposognatus (compare Caesar's Boduognaetc.), Combolomarus (Caesar has Virdomarus,
Indutiomarus), Adiorix, Albiorix, Ateporix (like
Caesar's Dumnorix, Ambiorix, Vercingetorix ), Brogi-

tus,
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tarus, Deiotarus, etc.
Place names are of a similar
character, e. g. Drynemeton, the " temple of the oaks"
or The Temple, from nemed, "temple" (compare

Augustonemetum

in

Auvergne,

and

Vernemeton,

"the great temple", near Bordeaux), Eccobriga, Rosologiacum, Teutobodiacum, etc.
(For a detailed discussion of the question see Lightfoot's "Galatians",
dis.sertation i, 4th ed., London, 1874, 235.)
As soon as these Gauls, or Galatians, had gained a
firm footing in the country assigned to them, they began to send out marauding expeditions in all directions.
They became the terror of their neighbours,
and levied contributions on the whole of Asia Minor
west of the Taurus. They fought with varying success against Antiochus, King of Syria, who was called
Soter from his having saved his country from them.

At length Attains I, King of Pergamuin, a friend of
the Romans, drove them back and confined them to
Galatia about 235-232 b. c. After this many of them
became mercenary soldiers; and in the great battle of
Magnesia, ISO B. c, a body of such Galatian troops
fought against the Romans, on the side of Antiochus
the Great, King of Syria. He was utterly defeated by
the Romans, under Scipio Asiaticus, and lost 50,000 of
his men.
Next year the Consul Manilas entered Galatia, and defeated the Galatians in two battles graphically described by Livy, XXXVIII, xvi.
These
events are referred to in I Mach., viii. On account of
ill-treatment received at the hands of Mithradates I,
King of Pontus, the Galatians took the side of Pompey
in the Mithradatic wars (64 b. c).
As a reward for
their services, Deiotarus, their chief tetrarch, received
the title of king, and his dominions were greatly extentled.
Henceforward the Galatians were under the
protection of the Romans, and were involved in all the
troubles of the civil wars that followed. They supported Pompey against Julius Caesar at the battle
of Pharsalia (48 B. c).
Amyntas, their last king,
was set up by Mark Antony, 39 B. c. His kingdom
finally included not only Galatia Proper but also the
great plains to the south, together with parts of Lycaonia, Pamphylia, Pisidia, and Phrygia, i. e. the country containing the towns Antioch, Iconium, Lystra and
Derbe. Amyntas went to Actium, 31 B. c, to support
Mark Antony; but like many others he went over, at
the critical moment, to the side of Octavianus, afterwards called Augustus. Augustus confirmed him in
his kingdom, which he retained until he was slain in
ambush, 25 b. c. After the death of Amyntas, Augustus made this kingdom into the Roman province of
Galatia, so that this province had been
existence
more than 75 years when St. Paul wrote to the Gala-

m

tians.

—

The North and the South Galatian Theories.

St. Paul addresses his letter to the churches of
Galatia (Gal., i, 2), and calls them Galatians (Gal., iii,
1); and in I Cor., xvi, 1, he speaks of the collections
which he ordered to be made in the churches of Galatia.
But there are two theories as to the meaning of
these terms.
It Ls the opinion of Lipsius, Lightfoot,
Davidson, Chase, Findlay, etc., that the Epistle was
addressed to the people of Galatia Proper, situated in
the centre of Asia Minor towards the north (NorthGalatian Theory). Others, such as Renan, Perrot,

Weizsiicker, Hausrath, Zahn, Pfleiderer, Gifford, Rendall, Holtzmann, Clemen, Ramsay, Cornely, Page,
Knowlmg, etc., hold that it was addressed to the
southern portion of the Roman province of Galatia,
containing Pisidian Antioch, Iconium, Lystra, and
Derbe, which were visited by Saints Paul and Barnabas, during their first missionary journey (SouthGalatian Theory). Lightfoot was the chief upholder
of the North-Galatian theory; but a great deal has become known about the geography of Asia Minor since
he wrote, more than fifty years ago, and the SouthGalatian Theory has proportionately gained ground.
A German Catholic professor, Steinmann (Der Lesep-
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principal

arguments on both

The

(1)

fact

that

the

sides.

were being
taken by Light-

Galatians

changed so soon to another gospel

is

foot as evidence of the characteristic fickleness of the
Gauls. Ramsay replies that tenacity in matters of
Bereligion has ever been characteristic of the Celts.
sides, it is precarious to argue from the political mobility of the Gauls, in the time of Coesar, to the religious
inconsistency of Galatians, whose ancestors left the
West four hundred years before. The Galatians received St. Paul as an angel from heaven (Gal., iv, 14).
Lightfoot sees in this enthusiastic reception proof of
Celtic fickleness of character.
In the same way it

may

be proved that the 5000 converted by St. Peter

at Jerusalem, and, in fact, that nearly all the converts
of St. Paul, were Celts.
Acts (.xiii-xiv) gives sufficient
To take
indications of fickleness in South Galatia.
but one instance: at Lystra the multitude could
scarcely be restrained from sacrificing to St. Paul;
shortly afterwards they stoned him and left him for

dead.
St. Paul warns the Galatians not to abuse their
(2)
from the obligations of the Law of Moses, by
following the works of the flesh.
He then gives a long
catalogue of vices. From this Lightfoot selects two
{ix4dai, Ku/xoi.) as evidently pointing to Celtic failings.
Against this it may be urged that St. Paul, writing to
the Romans (xiii, 13), exhorts them to avoid these two
very vices. St. Paul, in giving such an enumeration
here and elsewhere, evidently does not intend to paint
the peculiar failings of any race, but simply to reprobate the works of the flesh, of the carnal or lower man;
" they who do such things shall not obtain the kingdom of God" (Gal., v, 21).

liberty

Witchcraft is also mentioned in this list. The
(3)
extravagant devotion of Deiotarus, says Lightfoot,
" fully bears out the character ascribed to the parent
race".
in the

But the Emperor Tiberius and many

officials

empire were ardent devotees of augury. SorPaul with idolatry, and it was
only amongst the Gauls but

cery is coupled by St.
its habitual ally not
throughout the pagan
Lightfoot says
(4)

world.
that the Galatians were drawn
to Jewish observances and he takes this as evidence of
the innate Celtic propensity to external ceremonial,
"appealing rather to the senses and passions than
the heart and mind". This .so-called racial characteristic may be questioned, and it is a well-known fact
that the whole of the aboriginal inhabitants of Asia
Minor were given over heart and soul to gross pagan
ceremonial. We do not gather from the Epistle that
the Galatians were naturally attracted to Jewish
ceremonies. They were only puzzled or rather dazed
(iii, 1) by the specious arguments of the Judaizers,
who endeavoured to persuade them that they were not
as perfect Christians as if they adopted circumcision
and the Law of Moses.
(5) On the South-Galatian theory it is supposed
that the Epistle was written soon after St. Paul's
second visit to Derbe, Lystra, Iconium, etc. (.\cts,
xvi).
Lightfoot makes use of a strong argument
against this early date.
He shows, by a detailed examination, that the Epistle bears a close resemblance,
both in argument and language, to parts of the Ep. to
the Romans. This he thinks can be accounted for only
on the supposition that both were written about the
same time, and, therefore, several years later than the
date required for the South-Galatian view. To this
Rendall (Expositor's Greek Test., London, 1903, p.
144) replies that the coincidence is not due to any
similaritv in the circumstances of the two communi;
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kreisdes Galaterbriefes), has, however, recently (1908)
given Lightfoot his strong support, though it must be
admitted that he has done little more than emphasize
and expand the arguments of Chase. The great coryphsus of the riouth-Galatian theory is Prof. Sir W. Si.
Ramsay. The following is a brief summary of the

"Still less can the identity of language be fairly
urged to prove an approximation of the two epistles.

ties.

For these fundamental

trviths

formed without doubt

the staple of the Apostle's teaching throughout the
years of continuous transition from Jewish to Christian
doctrine, and his language in regard to them could not
fail to become in some measure stereotyped."
(6) The controversy has raged most fiercely round
the two verses in Acts, xvi, 6, and xviii, 23, the only
places where there is any reference to Galatia in Acts:
(a) "And they went through the Phrygian and Galatian region" [tt;v ^pvyiav Kal ^a\aT^Krjv x"/"""] (b) " he
departed, and went througli tlie (ialatian region and
;

Phrygia"
tia.v\.

[or "

[tV FaXariKiiv x^po-" "ai '^pvLightfoot held that Galatia Proper was meant in
Phrygian

"]

the first passage, and Galatia Proper and Phrygia in
the second. Other supporters of the North-Galatian
theory think that the countries of North Galatia and
Phrj-gia are meant in both cases.
Their opponents,
relying on the expressions of contemporary writers,
maintain that South Galatia was intended in both
places.
The former also interpret the second part of
xvi, 6 (Gr. text) as meaning that the travellers went
through Phrygia and Galatia after they had passed
through South Galatia, because they were forbidden
to preach in Asia.
Ramsay, on the other hand, maintains that after they had passed through the portion of
Phrygia which had been added to the southern part of
the province of Galatia (and which could be called
indifferently Galatian or Phrygian) they passed to the
north because they were forbidden to preach in Asia.
He holds that the order of the verbs in the pas.sage is
in the order of time, and he gives examples of similar
use of the aorist participle (St. Paul The Traveller,
London, 1900, pp. ix, 211, 212). The arguments on
both sides are too technical to be given in a short
article.
The reader may be referred to the following:
North-Galatian: Chase, " E.xpositor", Dec, 1S93, p.
401, May, 1894, p. .331; Steinmann, "Der Leserkreis
des Galaterbriefes" (Miinster, 1908), p. 191. On the

Ramsay, "Expositor", Jan.,
1894, p. 42, Feb., p. 137, Apr., p. 288, "St. Paul The
Traveller", etc.; Knowling, "Acts of the Apostles",
Additional Note to ch. xviii (Expositor's Greek Test.,
London, 1900, p. 399); Gifford, "Expositor", July,
1894, p. 1.
South-Galatian side:

(7) The Galatian churches were evidently important
On the North-Galatian theory, St. Luke dismissed their conversion in a single sentence: "They
went through the Phrj'gian and Galatian region"
This is strange, as his plan throughout
(Acts, xvi, 6).
is to give an account of the establishment of ChristianLightfoot fully
ity by St. Paul in each new region.
admits the force of this, but tries to evade it by asking the question: "Can it be that the historian gladly
drew a veil over the infancy of a church which swerved
so soon and so widely from the purity of the Gospel?"
But the subsequent failings of the Corinthians did not
prevent St. Luke from giving an account of their conBesides, the Galatians had not swerved so
version.
widely from the purity of the Gospel. The arguments
of the Judaizers made some of them waver, but they
had not accepted circumcision; and this Epistle confirmed them in the Faith, so that a few years later St.
Paul writes of them to the Corinthians (I Cor., xvi,
1): "Now concerning the collections that are made for
the saints, as I have given order to the churches of
It was long after the time
Galatia, so do ye also."
that St. Paul could thus confidently command the
Galatians that Acts was written.
(8) St. Paul makes no mention of this collection in
our Epistle. According to the North-Galatian theory,
the Epistle was written after the instructions were
given for the collection; the omission is, therefore,
On the South-Galatian theory it is
inexplicable.
quite natural, because the Epistle was written several
years before the collection was made. In Acts, xx, 4,

ones.
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who

carried the collections
to Jerusalem.
There are representatives from South
Galatia, Achaia, Macedonia, and Asia; but there is
no deputy from North Galatia from the towns of
Ancyra, Pessituis, Tavium. The following went to
Jerusalem on this occasion, the majority probably
meeting at Corinth, St. Paul, St. Luke, and Sopater of
Berea (probably representing Philippi and Achaia;
see II Cor., viii, 18-22); Aristarchus and Secundus of
Macedonia; Gains of Derbe, and Timothy of Lystra
(S. Galatia); and Tychicus and Trophimus of Asia.
etc.,

—

is not a word about anybody from North Galathe most probable rea.son being that St. Paul had
never been there (see Rendall, Expositor, 1893, vol.

But they could no longer teach the

necessity of
circumcision, as the Apostolic decrees had been already delivered there by St. Paul (Acts, xvi, 4).
These decrees are not mentioned in the Epistle because they did not settle the point now insisted on by
the Judaizers, viz. the advisability of the Galatians
accepting circumcision and the Law of Moses, for their
greater perjection.
On the other hand, there is no evidence that there were any Jews settled at this time in
North Galatia (see Ramsay, St. Paul The Traveller).
It was not the kind of country to attract them.
The
visit.

There

Gauls were a dominant

tia,

leading a half pastoral, half nomadic life, and speaking
their own Gallic language.
The country was very
sparsely populated by the subjugated agricultural
inhabitants.
During the long winter the ground was
covered with snow; in simimer the heat was intense
and the ground parched and one might travel many
miles without meeting a human being. There were
some fertile tracts; but the greater part was either
poor pasture land, or barren undulating hilly ground.
The bulk of the inhabitants in the few towns were not
Gauls. Trade was small, and that mainly in wool.
A decree of Augustus in favour of Jews was supposed
to be framed for those at Ancyra, in Galatia.
It is
now known that it was addressed to quite a different

II, p. 321).

{9) St. Paul, the Roman citizen, invariably employs
names of the Roman provinces, such as Achaia,
Macedonia, Asia; and it is not probable that he departed from this practice in his u.se of "Galatia".
The people of South CJalatia could with propriety be
styled Galatians. Two of the towns, Antioch and
Lystra, were Roman colonies; and the other two
boasted of the Roman names, Claudio-Iconiimi, and
Claudio-Derbe. " Galatians " was an honourable title
when applied to them; but they would be insulted if
they were called Phrygians or Lycaonians. All admit
that St. Peter named the Roman provinces when he
wrote " to the elect strangers dispensed through Pontus, Galatia, Cappadocia, Asia, and Bithynia" (I Pet.,

the

(10)

The manner

in

which

St.

Paul mentions

St.

in the Epistle indicates that the latter was
to those for whom the Epistle was primarily
intended. St. Barnabas had visited South Galatia
with St. Paul (Acts, xiii, xiv), but he was unknown in
North Galatia.
(11) St. Paul states (ii, 5) that the reason for his
course of action at Jerusalem was " that the truth of
the gospel miyht contitiuc with" the Galatians. This
seems to imply that they were already converted. He
had visited the southern part of the Galatian province
before the council, but not the northern. The view
favoured above receives confirmation from a consideration, as appended, of the persons addressed.
The Kind of People Addressed. The country of
South Galatia answers the conditions of the Epistle
admirably; but this cannot be said of North Galatia.
From the Epistle we gather that the majority were
Gentile converts, that many were probably Jewish
proselytes from their acquaintance with the Old Test-

Barnabas

known

—

ament, that Jews who persecuted them from the first
were living amongst them that St. Paul had visited
them twice, and that the few Judaizers appeared
amongst them only after his last visit. We know
from Acts, xiii, xiv (and early history), that Jews were
During the first missionary
settled in South Galatia.
journey unbelieving Jews made their presence felt
everywhere. As soon as Paul and Barnabas returned
to Syrian Antioch, some Jewish converts came from
Judea and taught that circumcision was necessary for
Paul and Barnabas opposed
salvation (Acts, xv, 1).
them, and went up to the council, where it was decreed that circumcision and the Law of Moses were
not necessary for the Gentiles but nothing was determined as to the attitude of Jewish converts regarding
In Judea they continued to observe
these things.
them, following the example of St. James, though it
was implied in the decree that they were matters of indifference.
This was shown, soon after, by St.
On his withdrawPeter's eating with the Gentiles.
ing from tlii-Mi, and when many others followed his
example, St. I'aul pujijicly vin<licated the equality of
the Gentile Clirisliiins. 'I'ho majority agreed; but
there must have been "f:ilsc brclliren" amongst them
(Gal., ii, 4) who were Christians only in name, and
;

;

who hated
followed

St. Paul.

him

to

Some of

these, in all probability,
his second

South Galatia, soon after

class, living in castles,

and

;

region.
WRnTE>f. The Epistle was written to counteract the influence of a few Judaizers who had come
amongst the Galatians, and were endeavouring to
persuade them that in order to be perfect Christians it
was necessary to be circumcised and observe the Law
of Moses.
Their argiunents were sufficiently specious
to puzzle the Galatians, and their object was likely to
gain the approval of unbelieving Jews. They said
that what St. Paul taught was good as far as it went;
but that he had not taught the full perfection of
Christianity.
And this was not surprising, as he was
not one of the great Apostles who had been taught by
t'hrist Himself, and received their commission from
Him. Whatever St. Paul knew he learned from
others, and he had received his commission to preach
not from Christ, but from men at Antioch (Acts, xiii).
Circumcision and the Law, it is true, were not necessary to salvation; but they were essential to the full
perfection of Christianity. This was proved by the
example of St. James, of the other Apostles, and of the
first disciples, at Jerusalem.
On this very point this
Paul, the Apostle, placed himself in direct opposition
to Cephas, the Prince of the Apostles, at Antioch.
His own action in circumcising Timothy showed what
he expected of a personal companion, and he was now
probably teaching the good of circumcision in other
places.
These statements puzzled the Galatians, and

Why

—

made them waver.

They felt aggrieved that he had
them, as they thought, in an inferior position;
they began to observe Jewish festivals, but they had
not yet accepted circumcision. The Apostle refutes
these arguments so effectively that the question never
again arose. Henceforth his enemies confined themleft

selves to personal attacks (see II Cor.).

—

CoNTENT.s OF THE EpiSTLE. The six chapters naturally fall into three divisions, consisting of two chapters each.
(1) In the first two chapters, after the
general introduction, he shows that he is an Apostle
not from men, nor through the teaching of any man,
but from Christ; and the gospel he taught is in harmony with the teaching of the great Apostles, who
gave him the right hand of fellowship. (2) He next
(iii, iv) shows the inefficacy of circiunci.sion and the
Law, and that we owe our redemption to Christ alone.
He appeals to the experience of the ( lalatian converts,
and brings forward proofs from Scripture. (3) He
exhorts them (v, vi) not to abuse their freedom from
the Law to indulge in crimes, "for they who do such
things shall not obtain the kingdom of God".
It is
not for love of them, he admonishes, that (h<' Judai-

—
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from the argument is that the Judaizers could become
more perfect by making themselves eunuchs

still

mutilating themselves like the priests of t'ybele. lie
writes the epilogue in large letters with his own hand.

Importance of the Epistle.

— As

it is

admitted on

hands that St. Paul wrote the Epistle, and as its
authenticity has never been seriously called in question, it is important, not only for its biographical data
and direct teaching, but also for the teaching implied
He claims, at least
in it as being known at the time.
indirectly, to have worked miracles amongst the Galatians, and that they received the Holy Ghost (iii, 5),
almost in the words of St. Luke as to the events at Iconium (Acts, xiv, 3). It is the Catholic doctrine that
faith is a gratuitous gift of God; but it is the teaching
of the Church, as it is of St. Paul, that the faith that is
of any avail is " faith that worketh by charity" (Gal.,
and he states most emphatically that a good
V, 6)
life is necessary for salvation; for, after enumerating
the works of the flesh, he writes (v, 21), "Of the which
I foretell you, as I have foretold to you, that they who
do such things shall not obtain the kingdom of God."
In vi, 8, he writes: " For what things a man shall sow,
For he that soweth in his
those also shall he reap.
flesh, of the flesh also shall reap corruption.
But he
that soweth in the spirit, of the spirit shall reap life
everlasting." The same teaching is found in others of
his Epistles, and is in perfect agreement with St.
James: "For even as tlie body without the spirit is
dead; so also faith without works is dead" (James, ii,
26).
The Epistle implies that the Galatians were
well acquainted with the doctrines of the Trinity, the
Divinity of Christ, Incarnation, Redemption, Baj)tism, Grace, etc.
As he had never to defend his
teaching on these points against Judaizers, and as the
Epistle is so early, it is clear that his teaching was
identical with that of the Twelve, and did not, even in
appearance, lend itself to attack.
Date of the Epistle. (1) Marcion asserted that
it was the first of St. Paul's Epistles.
Prof. Sir W.
Ramsay (Expositor, Aug., 1895, etc.) and a Catholic
professor. Dr. Valentin Weber (see below), maintain
that it was written from Antioch, before the council
(a. D- 49-50).
Weber's arguments are very plausible, but not quite convincing.
There is a good summar}' of them in a review by Gayford, "Journal of
Theological Studies", July, 1902. The two visits to
Galatia are the double journey to Derbe and back.
This solution is oR'ered to obviate apparent discrepancies between Gal., ii, and Acts, xv.
(2) Cornely and
the majority of the upholders of the South-Galatian
theory suppose, with much greater probability, that it
was written about a. d. 53, 54. (3) Those who defend
the North-Galatian theory place it as late as a. d. 57 or
all

;

—

58.

—

ii and i.
(a) "I went up
and communicated to them the gospel
lest
perhaps I should run, or had run in vain. " This does
not imply any doubt about the truth of his teaching,
but he wanted to neutralize the opposition of the
Judaizers by proving he was at one with the others.
(b) The following have the appearance of being ironical
" I communicated ... to them who seemed to be
some thing" (ii, 2); "But of them who seemed to be
something ... for to me they that seemed to be something added nothing" (ii, 6); "But contrariwise
James and Cephas and John, who seemed to be pillars ".
Here we have three expressions toU SoKovaif in verse
2; Tuv boKovvTijiv ihal Ti, and o! SoKoCi/rts in verse 6;
and oi 5oKo\ivTt$ <ttv\oi ehat in verse 9. Non-Catholic
scholars agree with St. John Chrysostom that
there is nothing ironical in the original context.
As

Difficulties of Gal.,

.

.

.

:
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If there is
zers wish the Galatians to be circumcised.
virtue in the mere cutting of the flesh, the inference

.

.

.

—

.

.

.

the verbs are in the present tense, the translations
should be: "those who are in repute"; "who are
(rightly) regarded as pillars".
It is better to under-

stand, with Rendall, that two classes of persons are
meant: first, the leading men at Jerusalem; secondly,
the three Apostles. St. Paul's argument was to show
that his teaching had the approval of the great men.
St. James is mentioned first because the Judaizers
made the greatest use of his name and example.
" But of them who are in repute (what they were some
time, it is nothing to me.
God accepteth not the
person of man)", verse 6. St. Augustine is almost alone
in his interpretation that it made no matter to St.
Paul that the Apostles were once poor ignorant men.
Others hold that St. Paul was referring to the privilege of being personal disciples of our Lord.
He said
that that did not alter the fact of his Apostolate, as
God does not regard the person of men. Most probably this verse does not refer to the Apostles at all;
and Cornely supposes that St. Paul is speaking of the
elevated position held by the presbyters at the council, and insists that it did not derogate from his Apostolate.

—

(c) "/ withstood Cephas".
"But when Cephas was
come to Antioch, I withstood him to the face, because
he was blamed [KaTcyvuiafi^vo!, perf. part. not, "to
be blamed", as in Vulg.]. For before that some came
from James, he did eat with the Gentiles; but when
they were come, he withdrew and separated himself,
fearing them who were of the circumcision.
And to

—

his dissimulation the rest of the Jews consented, so
that Barnabas also was led by them into that dissimulation.
But when I saw that they walked not uprightly unto the truth of the gospel, I said to Cephas
before them all: If thou, being a Jew, livest after the
manner of the Gentiles, and not as the Jews do, how
dost thou compel the Gentiles to live as do the Jews?"
11-14).
Here St. Peter was found fault with,
(ii,

probably by the Greek converts. He did not withdraw on account of bodily fear, saj's St. John Chrysostom; but as his special mission was at this time to
the Jews, he was afraid of shocking them who were
still weak in the Faith.
His usual manner of acting,
to which he was led by his vision many }-ears previously, shows that his exceptional withdrawal was not
due to any error of doctrine. He had motives like
those which induced St. Paul to circumcise Timothy,
etc. and there is no proof that in acting upon them he
committed the slightest sin. Those who came from
James probably came for no evil purpose nor does it
follow they were sent by him.
The Apostles in their
letter (Acts, xv, 24) say: "Forasmuch as we have
heard, that some going out from us have troubled
you ... to whom we gave no commandment". We
need not suppose that St. Peter foresaw the effect of
his example.
The whole thing must have taken some
time.
St. Paul did not at first object.
It was only
when he saw the result that he spoke. The silence of
St. Peter shows that he must have agreed with St.
;

;

Paul; and, indeed, the argument to the Galatians
required that this was the case. St. Peter's exalted
position is indicated by the manner in which St. Paul
says (i, IS) that he went to behold Peter, as people go
to view some remarkable sight and by the fact that in
spite of the preaching of St. Paul and Barnabas for a
long time at Antioch, his mere withdrawal was sufficient to draw all after him, and in a manner compel
the Gentiles to be circumcised.
In the expression
"when I saw that they walked not uprightly", they
does not necessarily include St. Peter. The incident
is not mentioned in the Acts, as it was only transitory.
Eusebius (Hist. Eccl., I, xii) says that St. Clement of
Alexandria, in the fifth book of the 'TTroTUTriio-eis (Outlines), asserts that this Cephas was not the Apostle,
but one of the seventy disciples. Clement here has
;

few followers.
A very spirited controversy was carried on between St. Jerome and St. Augustine about the interpretation of this passage.
In his "Commentary on
the Galatians", St. Jerome, following earlier writers

;
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such as Origen and St. Chrysostom, supposed that the
matter was arranged beforehand between St. Peter
and St. Paul. They agreed that St. Peter should withdraw and that St. Paul should publicly reprehend
him, for the instruction of all. Hence St. Paul says
that he mthstood him in appearance (Kara irpbaunrov).
Otherwise, says St. Jerome, with what face could St.
Paul,

who became

all

things to

all

men, who became

a Jew that he might gain the Jews, who circumcised
Timothy, who shaved his head, and was ready to offer
sacrifice at Jerusalem, blame St. Peter for acting in a
similar manner? St. Augustine, laying stress on the
words " when I saw that they walked not uprightly",
etc., maintained that such an interpretation would be
subversive of the truth of Holy Scripture. But
against this it may be said that it is not so very clear
that St. Peter was included in this sentence. The
whole controvers}' can be read in the first vol. of the
Venetian edition of St. Jerome's works, Epp., Ivi, Ixvii,
civ, cv, cxii, cxv, cxvi.
(d) Apparent Discrepancies between the Epistle and
Acts.
(1) St. Paul says that three years after his conversion (after having visited Arabia and returned to

—

Damascus) he went up to Jerusalem (i, 17, 18). Acts
states that after his baptism "he was with the disciples
that were at Damascus, for some days" (ix, 19). He
immediately began to preach in the synagogues (Lx,
20).
He increased more in strength, and confounded
the Jews (ix, 22).
"And when many days were
passed, the Jews consulted together to kill him" (ix,
These
23); he then escaped and went to Jerusalem.
accounts are not contradictory, as has been sometimes
objected; but were written from different points of
view and for different purposes. The time for the
visit to Arabia may be placed between Acts, ix, 22
and 23; or between "some days" and "many days".
St. Luke's " many days" {inxipai. iKcwai) may mean as

much

as three years. (See III Kings, ii, 38; so Paley,
Lightfoot, Knowling, Lewin.)
The adjective iKavds
is a favourite one with St. Luke, and is used by him
with great elasticity, but generally in the sense of
largeness, e. g. " a widow: and a great multitude of the
city" (Luke, vii, 12); "there met him a certain man
who had a de\^l now a verij long time" (Luke, viii, 27)
"a herd of many swine feeding" (Luke, viii, 32); "and

he was abroad for a tonff time" (Luke, xx, 9); "for a
long time, he had bewitched them" (Acts, viii, 11).
See also Acts, xiv, 3, 21 (Gr. text); xviii, 18; xix, 19,
26; XX, 37.
(2) We read in Acts, Lx, 27, that St.
Barnabas took St. Paul "to the apostles". St. Paul
states (Gal., i, 19) that on this occasion, besides St.
Peter, "other of the apostles I saw none, saving James
the brother of the Lord". Those who find a contradiction here are hard to satisfy.
St. Luke employs the
word Apostles sometimes in a broader, sometimes in a
narrower sense. Here it meant the Apostles who
happened to be at Jerusalem (Peter and James), or
the assembly over whith they presided. The objection can be pressed with any force only against those
who deny that St. James was an Apostle in any of the
senses used by St. Luke (see Brethren of the

Lord).
One of

the best critical commentaries on Galatians is CorNELY, Commentarius in S. Pauli Epistolam ad Galatas in the
Cursiis ScriptuTcB Sacra (Paris, 1892).
Other useful Catholic
commentaries are the well-known works of A Lapide, Estius,
BispiNG, Palmieri, MacEvillt.
Patristic Literature: There are commentaries on the

by Ambrosiaster, St. Augustine, St. Chrysostom,
Jerome, Q^cumenius, Pelagius, Primasius, Theodoret,

Epistle
St.

Theodore of Mopsuestia (a fragment), and Theophylact
(all in Migne), and by St. Thomas Aquinas (many editions of
St. Paul's Epistles).

Critical Editions in English: Lightfoot, Galatians (4th

London, 1874); Ramsay. Historical Commentary on Galatians (London, 1900); Rendall, Galatians in Expositor's Greek
Test., in (London, 1003).
For North-Galatian Theory: Lightfoot (supra); Chase
in Ezptmtnr, Dec, 1893, May, 1894; Findlay in Expository
Times, VII; Cheetham in Classical Review, vol. Ill (London,
1894); SCHMIEDEL, Galatia in Encyr. liibl; Belser, Die
SelbstverthHtliouns des heilioen Paulus (Freiburg. 1896); Stein-

ed.,
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For Sooth-Galatian Theory: Ramsay in Expositor, Jan.,
Feb., Apr., Aug., 1894, July, 1895; Idem in Expusitury Times,
VII; Idem, The Church in the Roman Empire (London, 19()0);
Idem, iS(. Paul the Traveller (London, 1900); Idem, historical
Commentary on Galatians (London, 1900); Idem in Hast.,
Diet, of the Bible; Knowling, Acts of the Apostles (additional
note to ch. .xviii) in Expositor's Greek Test. (London, 1900);
Rendall, op. cit. above; Idem in Expositor, Nov., 1893, Apr.,
1894; Gifford in Expositor, July, 1894; Bacok 'm Expositor,
1S98, 1899; Woodhouse, Galatia in Encyc. Bibl.; Weber. Die
Abfassung des Galalerbriefes von dem Aposlelkcmzil (Ratisbon,
1900); Idem, Die Adressaten des Galalerbriefes (Ratisbon, 1900);
Idem, Das Datum des Galalerbriefes (Passau, 1900); Idem in

Katholik (1898-99), Die theol.-prakl.
Zeitschrift fitr kath. Theologie.
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Galatino, Pietro Colonna, Friar Minor, philosopher, theologian, Orientalist; b. at Galatia (now Cajazzo) in .\pulia; d. at Rome, .soon after 1539; received
the habit as early as 1480, studied Oriental languages
in Rome and was appointed lector at the convent of
Ara Coeli; he also held the office of provincial in the
province of Bari, and that of penitentiary under Leo
X. Galatino wrote his chief work "De Arcanis Catholicae Veritatis", at the request of the pope, the
emperor, and other dignitaries, in 1516, at which time,
owing mainly to John Reuchlin's " Augenspiegel", the
famous controversy on the authority of the Jewish
writings was assuming a very menacing aspect.
Galatino took up Reuchlin's defence. Resolved to combat
the Jews on their own ground, he turned the Cabbala
against them, and sought to convince them that their
own books yielded ample proof of the truth of the
Christian religion, hence their opposition to it should
be branded as obstinacy. He gave his work the form
of a dialogue.
The two conflicting Christian parties
were represented by Capnio (Reuchlin) and the Inquisitor Hochstraten, O. P.
In conciliatory terms,
Galatino responded to the queries and suggestions of
the former, and refuted the objections of the latter.
He had borrowed largely from the "Pugio Fidei" of
the Dominican Raymond Martini, remodelling, however, the material and supplementing it with copious
quotations from the "Zohar " and the 'Gale Razayya ".
In a long letter to Paul III (MS. Vat. Libr., cod.
Ottob. Lat. 2366, fol. 30(D-30S) he vehemently defended himself and his party against the charge of
having forged the last-named book, which he firmly
held to be the work of " Rabbenu ha-Kadosh ". Galatino was aware, no less than his critics, that his " De
Arcanis Cath. Ver. " had many shortcomings, both in
matter and form, and he begged his readers to consider that he was compelled to finish it within the
space of a year and a half. The work became very
popular and ran through se\-eral editions. For the
rest, Galatino's extensive knowledge and his thorough
acquaintance with Greek, Hebrew, and Jewish Aramaic
is fully borne out by his numerous other unpublished
writings.
In bold language he inveighs against the
corruption among the clergy and discusses the question of reform.
While engaged on his remarkable
work " De Vera Theologia " his strength threatened to
fail him by reason of his great age and infirmity, but,
having taken a vow to defend in the course of this
work the doctrine of the Immaculate Conception of
the Blessed Virgin, he instantly, so he tells us, recovered his strength and health (MSS. 52, 54, 60,
St. Isidore's Coll.).
In 1539, Paul III, in a special
Bull, bequeathed Galatino's works, about thirty in
number, to the convent of .\ra C(eli and enjoined
that special care be taken of them. The MSS. are
now preserved in various Roman archives.
Wadding, Annates. XVI (2nd ed., Rome. 1736), 447 sq.;
Idem, Scriptores,ed. Nardecchia (Rome, 1906), 187 sqg.; Bar'

TOLoccius, Biblioth. Mapn. Rabt). (Rome, 1675), passim; ImBONATOS, Biblioth. Lat.-Hebr. (Rome, 1694), 193 sqq.; Wolf,
Biblioth. Hehr. (Hamburg. 1715-33), I, III. IV, n. 1827; Cl^:ment, Biblioth. Curieuse, IX(Leipzig. 1760), 26sqq.;TiRAB08CHl,
Storia delta Lelterat. Ital., VII, pt. I (Rome, 1784), 344 sq.; Sbaral.EA, .Supplement um (Rome, 1806), 594; Fabricius-Mansi,
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Esser

in

v. Petrus Gttlalinua.

Thomas Plassmann.
Valerius Maximiands, a native of
lUyria, was made Ca;sar 1 March, 293, by Diocletian,
whose daughter Valeria he married and who in turn
adopted her husband. The latter began his career as
an illiterate shepherd, was a man of violent character,
fond of pleasure and politically insignificant; but he
was an efficient soldier and a loyal and devoted benchGalerius,

man

of Diocletian.

When

about
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this

time the latter

divided the empire between the two Augusti, Diocletian and Maximinian, and their two Ca?sars, Galerius
received the countries on the Danube.
His official
residence was at Sirmium, but he was especially active
in the East, Diocletian's share of the empire.
From
293 to 295 he conducted campaigns against the Germans on the lower Danube and defeated them repeatedly.
On the other hand, he was vanquished at
Carrha; by the Persians, who under King Narses had
invaded the Roman territory. He retrieved himself,
however, in a second battle to such good purpose that
he forced a treaty which gave the Romans the greatest
expansion of empire they ever secured in the East,
To Galerius are ascribed the four edicts against the
Christians published after 303 by Diocletian, who
was himself a strong believer in the heathen superstitions.
The Christians had been constantly increasing,
both among the soUiers and the civil officials. Magnificent churches were being erected in the large cities,
and the time seemed not far distant when the new

Clinton. Fasli Romani, II; Goyait, Chronotogie de I'empire
romain (Paria
); Bebnhahd, Politische Geschichte Roms von
Valerian bis Diocletian; Biirckhardt, Die Zeit Constanlins dea
Orossen (3d ed., 189S); Schiller, Geschichle der romanischen
Kaiserzeit (2 vola Gotha, 1883); Seeck. Geschichle des Unter-

—

gangs der antiken Welt (2

vols., Berlin, 1897).
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Galien, Joseph, Dominican, professor of
_. ,philosophy
^
..^t—j
and theology at the University of Avignon, meteorologist, physicist, and writer on aeronautics; b.
1699, at
Sairit-Paulien, near Le Puy, in Southern France;' d.
1762 in the Dominican monastery at Le Puy or,
according to other accounts, in 17S2 at Avignon. He
entered the order at Le Puy.
He studied philosophy
^.
j,.„.„>,„f...
and theology at the Dominican institution in Avignon
'"'ith such success that he w'as sent to
Bordeaux as
professor of philosophy as early as 1726.
From the
year 1745 on he held the chair of theology at Avignon,
and frorn 1747 the chair of philosophy. He seems to
have resigned his professorship in 1751 to devote his
energies entirely to the study of meteorology and
physics.
He published: "Lettres theologiques tou,

,

—

chant I'etat de pure nature, la distinction du nature!
et du sur-naturel, et les autres matieres qui en
sont de cons<^'quences " (Avignon, 1745); also the
"Explication physique des effets de I'^Iectricite
(Avignon, 1747). But Galieu's most important contribution was a booklet that he issued anonymously
in 1"55 at Avignon under the title: "Memoire touchant la nature et la formation de la grele et des
autres m^teores qui y ont rapport, avec une consequence ult^rieure de la possibilite de naviger [sic] dans
lair a la hauteur de la region de la grele.
Amusement
physique et geometrique ". The second edition of
this booklet, this time with the name of its author,
appeared as early as 1757. The change in its title
renders it easy to discern what made the monograph
so interesting.
It was now called: "L'art denaviguer
dans les airs, amusement physique et geometrique,
pr^c^d6 d'un mdmoire sur la formation de la grele."
After propounding his theory regarding hail storms,
Galien calculates how large an air-ship would have to
be in order to transport an entire army with its equipment to Africa. His scheme was to construct a gigantic cube-shaped vessel of good, strong
canvas of
double thickness plastered with wax and tar, covered
with leather and reinforced in places with ropes and
rigging; its edge was to be 1000 toises (roughly 6,500
feet), and each surface 1,000,000 sq. toises (approx.
42,250,000 sq. feet) in area. In both length and
breadth it would be larger than the city of Avignon,
and would resemble a fair-sized mountain. This vessel
wouldhave to float in the atmospheric strata of the hail
belt, as the atmosphere there is a thousand times lighter
than water, while in the strata above this, into which
the top of the cube would extend, the air is two thousand times lighter than water. For the scientific
principles of his proposal Galien relied on Lana, S. J.,
perhaps also on Schott, S.J. His chief claim to importance lies in the fact that the Montgolfier brothers
were acquainted with him, or at least his booklet. His
birthplace was very near to theirs, and like Galien the
Montgolfiers began with meteorological observations;
moreover, the elder of the Ijrothers made a first ascension at Avignon in 1782.
In aeronautical works
Galien is, for the most part, unfairly treated; as the
w'riters assume that his scheme was meant seriously,
contrary to his statement given on the title page.
G. B. WiLHELM.

religion would gain the ascendancy over the old.
Christianity had, therefore, to be rooted out, the Holy
Scriptures abolished, the churches destroyed, and the
cemeteries confiscated. The Christians themselves
were degraded to the condition of pariahs. The
edicts, ever increasing in severity, were enforced much
more strictly in the East where Galerius was in comniand than in the West. It was in the East that the
decisive struggle between paganism and Christianity
was fought out. When Diocletian voluntarily abandoned the imperial throne at Nicomedia in May, 305,
he named Galerius his successor. The latter thenceforth passed most of his time in lUyricum.
Constantius Chlorus, the Caesar in Gaul, who was
older than Galerius, was really his superior in mental
gifts.
At the death of Constantius in 306 the soldiers
in Britain proclaimed his son Constantine, Imperator
and Ca?sar; consequently Galerius was forced to recognize him.
When JIaxentius, son of the retired Emperor Maximian, and son-in-law of Galerius. had been
chosen Ctesar by the Senate and the Pra?torians, di.ssatisfied with Galerius's extension to Rome of provincial taxation, the latter led an army against Rome
to uphold the partition of the empire as ordained by
Diocletian.
But some of his troops deserted him, and
Severus, whom he had appointed ruler of the Western
Empire with the title of Augustus, was killed at the
instigation of JIaxentius.
Meanwhile at Camuntum
Valerius Licinianus Licinius, a countryman and friend
of Galerius, was proclaimed Caesar of the Western
Empire. Nevertheless, Galerius was unable to master
the situation either in Italy or the East, and never
attained the supreme imperial dignity which Diocletian had held.
One part of the empire after the other
rebelled and became autonomous.
He finally ceased
his persecution of the Christians, for the sanguinary
character of which he was personally responsible; it
had lasted eight years and had disgusted even the
pagan population. Menaced by the alliance between
Constantine and Maxentius, he issued an edict 30
Galilee (Sept. and N. T. TaXiXala- Heb. ijifjj), the
April, 311, in Nicomedia permitting the Christians to
native land of Jesus Christ, where He began' His
practise their religion without let or hindrance.
A ministry and performed many of His works, and
few days later Galerius died on the Danube. The whence He drew His
Apostles.
Originally, the HeChristian authors of his time, Lactantius in particular,
brew word Gdlil, derived from gdlal, " to roll ", meant a
condenmed him violently as the author of the last circle or district, and in its feminine
and plural forms
great persecution of the Christians.
was applied indifferently to several regions in Pales-
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The simple term

O^t'il (Galilee)

Jos., XX, 7 (cf. Jos., xxi, 32;

and

I Par., vi, 76),

first in

where

it

denotes that portion of Nephtali lying to the northeast of Lake Merom, in which lay Cedes, one of the six
cities of refuge.
In III Kings, ix, 11, the expression
" land of Galilee " is used to designate the northern
part of Palestine, that embraced the twenty cities
given by Solomon to Hiram, King of Tyre. Isaias
(ix, 1) gives to "the land of Zabulon, and the land of
Nephtali" the name "Galilee of the Nations" (D. V.
" Galilee of the Gentiles"), undoubtedly on account of
the large (ientile population in that region. As early
as the Slachabean period, the limits of Galilee had extended to Samaria (I Mach., x, 30), without however
including the plain of Jezrael and the territory of
Ptolemais (I Mach., xii, 47, 49). The New Testament
frequently recognizes it as dividing, with the provinces
of Samaria and Judea, all of Western Palestine.
Josephus and, more accurately, the Talmudists (cf.
Neubauer, "La Geographic du Talmud", Paris, 1868)
give its boundaries at this period, as Phoenicia and
Coele-Syria on the north; the Jordan valley on the
east; Samaria, having En Gannini (modern Jennin) at
its frontier, on the south; the Mediterranean and
Phcenicia on the west. The territory thus described
is naturally divided by a high ridge, at the eastern
extremity of which was Caphar Hanan (Kcfr 'Andn),
into Upper Galilee, embracing ancient Nephtali and
the northern part of Asher, and Lower Galilee, embracing ancient Zabulon and parts of Asher and Issachar.
Although mountain ranges extend throughout
the territory, rising to a height of 4000 feet in Upper,
and to 1800 feet in Lower Galilee, the land is very
productive, especially in the southern division where
the valleys and plains are greater, and is capable of
sustaining a very large population.
Josue (xix, 10-39) names 09 important Canaanite
towns and cities, existing in the conquered territory
allotted to the Hebrew tribes of Nephtali, Zabulon,
Asher, and Issachar. Josephus (" Vita", 45) counted
204 prosperous villages and 15 fortified cities in the
Galilee of his time.
Now its population is small, and
for the most part scattered among miserable villages
and mud hamlets. Safed, one of the four sacred cities
of Palestine revered by Jews, which has a population
of about 1 5,000, of whom 9000 are Jews, is the principal
city in the north.
Nazareth, a Christian city (about
The deporta10,000), is the chief city in the south.
tion of Jews by Theglathphalasar (Tiglath-Pileser),
734 B. c, gave an overwhelming predominance to the
Gentile elements noted in the population by Isaias.
Although the Jews multiplied rapidly in Galilee after
the Babylonian exile, they were oppressed by the
heathen as late as the Machabean period (I Mach., v,
45-54), and did not prevail until the first century
before Christ. As results of their long intercourse
with the conquered Canaanites, and Phoenician, Syrian, and Greek immigrants, and their separation from
their brethren in Judea by interlying Samaria, they
spoke a dialect and had peculiarities in business,
family and religious customs, that brought upon them
the contempt of the inhabitants of Jerusalem. Under
the Roman Empire both Christianity and Judaism
flourished there, as is evidenced by the ruins of numerous synagogues, churches, and monasteries belonging
to that period that were destroyed by the Moslems.
There are also notable ruins of churches and monasteries erected by the Crusaders, who restored Christianity in Palestine in the twelfth century, and were
not finally overcome until 1291, when .\cre in Galilee,
their last stronghold, was taken by the Moslems.
The
territory is now a Turkish possession brloii^ing to the
vilayet of Heirut.
The people arc ilividid in their
religious beliefs.
Catholics of the Latin, Greek, and
MaroMJte Rites, Orthodox Ireeks, and Druses live side
liy side with .Moslems.
Near Safed there are several
modern Jewish colonies.
(
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Smith,

Holy Land (London, ISS,5); Palestine
Exploration tund, Memoirs, 1 (ISSl); Merrill, Galilee in the
lime of Christ (Lomion, 1891); vonSchurer, Jewish People in
the .^'"'1 °/ Christ (New \ork, 1SS6); Guerin, Galilee
(2 vola.,
//is(

cog of the

A. L. McMaiion.
Galilei, Alessandbo, an eminent Florentine architect; b. 1691; d. 1737. Having attained some distinction, he was invited by several noblemen to accompany

them to England, where he resided seven years. Afterwards he returned to Tuscany and was appointed
state architect by the Grand Dukes Cosmo III
and Giovanni Gastone. He does not seem to have
erected anything remarkable either in England or
Tuscany. His abilities, hojvever, were made manifest
at Rome, to which place he had been invited by
Clement XII. He designed the facade of S. Giovanni
de' Fiorentini (1734), and the great fagade of S. Giovanni in Laterano. The latter was the result of a
competition set on foot by Clement XII. Of twentyone designs sent in, that of Galilei was accepted and
carried out. He also designed the Corsini chapel in
the same edifice. Galilei has been nmch criticized on
the ground that his arrangement of the orders was not
correct.but his treatment of the ornamental parts is considered admirable. He was well versed in mathematics, and possessed many other valuable acquirements.
MiLiziA, Lives of Celebrated Architects, II, 319; Spooner, Biographical History of the Fine Arts, I, 337; Anderson. Halian
Renaissance Architecture, 157; Langham Series: Rome as an Art
City, 74; Longfellow, Cyclopcedia of Architecture in Italy,
Greece and the Levant, 384-6-8; LtiBKB, History of Art, II, 334.

Thomas H. Poole.
Galilei, Galileo, generally called Galileo, b. at
Pisa, 18 February, 1564; d. 8 January, 1642.
His
father, Vincenzo Galilei, belonged to a noble family of
straitened fortune, and had gained some distinction as

a musician and mathematician. The boy at an early
age manifested his aptitude for mathematical and
mechanical pursuits, but his parents, wishing to turn
him aside from studies which promised no substantial
return, destined him for the medical profession. But all
was in vain, and at an early age the youth had to be left
to follow the bent of his native genius, which speedily
placed him in the very first rank of natural philosophers.
It is the great merit of Galileo that, happily combining experiment with calculation, he opposed the
prevailing system according to which, instead of going
directly to nature for investigation of her laws and
processes, it was held that these were best learned by
authority, especially by that of Aristotle, who was
supposed to have spoken the last word upon all such
matters, and upon whom many erroneous conclusions
had been fathered in the course of time. Against such
_

a superstition Galileo resolutely and vehemently

set

himself, with the result that he not only soon discredited many beliefs which had hitherto been accepted as indisputable, but aroused a storm of oppo-

and indignation amongst those whose opinions he
tlie more so, as he was a fierce controverwho, not content with refuting adversaries, was
bent upon confounding them. Moreover, he wielded
an exceedingly able pen, and unsparingly ridiculed
and exasperated his opponents. Undoubtetlly he thua
did much to bring upon himself the troubles for which
he is now chiefly remembered. As Sir David Brewster
sition

discredited;
sialist,

(Martyrs of Science) says, " The boldness, may we not
say the recklessness, with which Galileo insisted on
making proselytes of his enemies, served but to alien-

them from the truth."
Although in the popular mind Galileo is remembered chiefly as an astronomer, it was not in this character that he matle really sulistantial contributions to
human knowledge, as is testified by such authorities as
liagrange, Arago, and Delambre, but rather in the
field of mechanics, and especially of dynamics, which
ate
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may

be said to owe its existence to him. Before he was twenty, observation of the oscillations of a
swinging lamp in the cathedral of Pisa led him to the
discovery of the isochronism of the pendulum, which
theory he utilized fifty years later in the construction
In 15S8, a treatise on the
of an astronomical clock.
centre of gravity in solids obtained for him the title of
the Archimedes of his time, and secured him a lectureship in the University of Pisa. During the years immediately following, taking advantage of the celebrated
leaning tower, he laid the foundation experimentally
of the theory of falling bodies and demonstrated the
falsity of the peripatetic maxim, hitherto accepted
without question, that their rate of descent is proportional to their weight. This at once raised a storm on
the part of the .\ristotoleans, who would not accept
even facts in contradiction of their master's dicta.
Galileo, in conseiiuence of this and other troubles,
found it prudent to quit Pisa and betake himself to
science

Florence, the original home of his family. By the influence of friends with the Venetian Senate he was
nominated in 1592 to the
chair of mathematics in the
University of Padua, which

he occupied for eighteen
with ever-increasing
renown. He afterwards betook himself to Florence,
being appointed philosopher
and mathematician extraordinary to the Grand Duke
of Tuscany.
During the
whole of this period, and to
years,

full significance.

be,

as the old astronomy taught, a smooth and perfect
sphere, of different nature to the earth, but to possess
hills and valleys and other features resembling those
of our own globe.
The planet Jupiter was found to
have satellites, thus displaying a solar system in miniature, and supporting the doctrine of Copernicus. It
had been argued against the said system that, if it
were true, the inferior planets, Venus and Mercury,
between the earth and the sun, should in the course of
their revolution exhibit phases like those of the moon,
and, these being invisible to the naked eye, Copernicus
had to advance the quite erroneous explanation that
these planets were transparent and the sun's rays
passed through them. But with his telescope Galileo
found that Venus did actually exhibit the desired
phases, and the objection was thus turned into an
argument for Copernicanism. Finally, the spots on
the sun, which Galileo soon perceived, served to prove
the rotation of that luminary, and that it was not
incorruptible as had teen assumed.
Prior to these discoveries,
Galileo had already abandoned the old Ptolemaic
astronomy for the Copernican, but, as he confessed in
a letter to Kepler in 1597,
lie had refrained from making himself its advocate,
lost like Copernicus himself
he should be overwhelmed

with ridicule.
discoveries,

the close of his life, his investigation of Nature, in all her
Folfields, was unwearied.

His telescopic

the

significance

which he immediately perceived, induced him at once
to lay aside all reserve and
come forward as the avowed
of

lowing up his experiments at
Pisa with others upon inclined
Galileo established
the laws of falling bodies as
they are still formulated.
He likewise demonstrated
the laws of projectiles, and
largely anticipated the laws
of motion as finally established by Newton. He studied
the properties of the cycloid
and attpni]ited the problem of
its ((uadrature: while in the
"infinitesimals", which he
was one of the first to introduce into geometrical demonstrations, was contained the
germ of the calculus. In statics, he gave the first direct
and entirely satisfactory demonstration of the laws of
equilibrium and the principle of virtvial velocities.
In hydrostatics, he set forth the true principle of flotation. He invented a thermometer, though a defective
one, but he did not, as is sometimes claimed for him,
invent the microscope.
Though, as has been said, it is by his astronomical
discoveries that he is most widely remembered, it is
not these that constitute his most substantial title to
fame. In this connexion, his greatest achievement
was undoubtedly his virtual invention of the telescope.
Hearing early in 1609 tliat a Dutch optician, named
Lippershey, had proflucctl an instrument by which the
apparent size of remote objects was magnified, Galileo
at once realized the principle by which such a result
could alone be attained, and, after a single night devoted to consideration of the laws of refraction, he
succeeiied in constructing a telescope which magnified
three times, its magnifying power being soon increased
to thirty-two. This instrument being provided and
turned towanls the heavens, the discoveries, which
have made Galileo famous, were bound at once to follow, though undoubtedly he was quick to grasp their
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The moon was shown not to

and strenuous champion

planes,

of

Copernicanism, and, appealing as these discoveries did to
the evidence of sensible phenomena, they not only did
more than anything else to
recommend the new- system
to general acceptance, liut invested Galileo himself with
tlie credit of being the greatest astronomer of his age, if
not the greatest who ever
lived.
They w-ere also the

cause of his lamentable controversy with ecclesiastical
authority, which raises questions of graver import than any others connected with
his name. It is necessary, therefore, to understand
clearly his exact position in this regard.
The direct services which Galileo rendered to astronomy are virtually simimed up in his telescopic discoveries, which, brilliant and important as they were,
contributed little or nothing to the theoretical perfection of the science, and were sure to be made by any
careful observer provided with a telescope. Again, he
wholly neglected discoveries far more fundamental
than his own, made by his great contemporary Kepler,
the value of which he either did not perceive or entirely ignored. Since the first and second of his famous

laws were already published by Kepler in 1609 and the
third, ten years later, it is truly inconceivable, as
Delambre says, that Galileo should not once have
made any mention of these discoveries, far more diflicult than his own, which finally led Newton to determine the general principle which forms the very soul of
the celestial mechanism thus established. It is, moreover, undeniable, that the proofs which Cialileo adin support of the heliocentric .system of Copernicus, as against the geocentric of Ptolemy and the
ancients, were far from conclusive, and failed to con-

duced
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vince such men as Tycho Brah6 (who, however, did
not hve to see the telescope) and Lord Bacon, who to
Milton also, who
the end remained an unbeliever.
visited Galileo in his old age (1638), appears to have
suspended his judgment, for there are passages in his
great poem which seem to favour both systems. The
proof from the phenomenon of the tides, to which
Galileo appealed to establish the rotation of the earth
on its axis, is now universally recognized as a grave
error, and he treated with scorn Kepler's suggestion,
foreshadowing Newton's establishment of the true doctrine, that a certain occult influence of the moon was
in some way responsible. In regard to comets, again,
he maintained no less erroneously that they were
atmospheric phenomena, like meteors, though Tycho
had demonstrated the falsity of such a view, which
was recommended only as the solution of an antidifficulty.

In spite of all tleficiency in his arguments, Galileo,
profoundly assured of the truth of his cause, set himself with his habitual vehemence to convince others,
and so contributed
in no small degree
to

create

the

troubles which
greatly embittered the latter
part of his life. In
regard to their history, there are two
main points to be
considered.
It is
in the first place

constantly
sumed,

asespecially

at the present day,
tliat the opposition which Coper-

nicanism encountered at the hands
of

ecclesiastical

authority

prompted

was
by

hatred of science
Swinging Lamp, Cathedral of Pisa and a desire to
From which Galileo discovered the
keep the minds of
isochronism of the pendulum
men in the darkTo suppose that any body of
ness of ignorance.
men could deliberately adopt such a course is ridiculous, especially a body which, with whatever defects of method, had for so long been the only one
which concerned itself with science at all. It is likewise contradicted by the history of the very controversy with which we are now concerned. According to a popular notion the point, upon which beyond
all others churchmen were determined to insist, was
the geocentric system of astronomy. Nevertheless it
was a churchman, Nicholas Copernicus (q. v.), who
first advanced the contrary doctrine that the sun and
not the earth is the centre of our system, round which
our planet revolves, rotating on its own axis. His
great work, "De Revolutionibus orbium coelestium",
was published at the earnest solicitation of two distinguished churchmen. Cardinal Schorabergand Tiedemann Giese, Bishop of Culm. It was dedicated by
permission to Pope Paul III in order, as Copernicus
explained, that it might be thus protected from the
attacks which it was sure to encounter on the part of
the "mathematicians" (i. e. philosophers) for its apparent contradiction of the evidence of our senses, and
even of common sense. He added that he made no
account of objections which might be brought by
ignorant wiseacres on Scriptural grounds. Indeed,
for nearly three quarters of a century no such difficvilties were raised on the Catholic side, although Liither
and Melanchthon condemned the work of Copernicus
Neither Paul III, nor any of
in unmeasured terms.

who

followed him, nor the Roman
Congregations raised any alarm, and, as has been seen,
Galileo himself in 1597, speaking of the risks he might
run by an advocacy of Copernicanism, mentioned ridicule only and said nothing of persecution.
Even when
he had made his famous discoveries, no change occurred
On the contrary, coming to Rome in
in this respect.
1611, he was received in triumph; all the world, clerical anil lay, flocked to see him, and, setting up his
telescope in the Quirinal Garden belonging to Cardinal
Bandini, he exhibitetl the sun-spots and other objects
to an admiring throng.
It was not till four years later that trouble arose, the
ecclesiastical authorities taking alarm at the persistence with which Galileo proclaimed the truth of
the Copernican doctrine. That their opposition was
grounded, as is constantly assumed, upon a fear lest
men should be enlightened by the diffusion of scientific
truth, it is obviously absurd to maintain.
On the
contrary, they were firmly convinced, with Bacon and
others, that the new teaching was radically false and
unscientific, while it is now truly admitted that Galileo himself had no sufficient proof of what he so
vehemently advocated, and Professor Huxley after
examining the case avowed his opinion that the opponents of Galileo " had rather the best of it". But what,
more than all, raised alarm was anxiety for the credit
of Holy Scripture, the letter of which was then universally believed to be the supreme authority in matthe nine popes

When therefore it
ters of science, as in all others.
spoke of the sun staying his course at the prayer of
Josue, or the earth as being ever immovable, it was
assumed that the doctrine of Copernicus and Galileo
was anti-Scriptural, and therefore heretical. It is
evident that, since tlie days of Copernicus himself, the
Reformation controversy had done much to attach
suspicion to novel interpretations of Holy Writ,
which was not lessened by the endeavours of Galileo
and his ally Foscarini to find positive arguments for
Copernicanism in the inspired volume. Foscarini, a
Carmelite friar of noble lineage, who had twice ruled
Calabria as provincial, and had considerable reputation as a preacher and theologian, threw himself with
more zeal than discretion into the controversy, as
when he sought to find an argument for Copernicanism in the seven-branched candlestick of the Old Law.
Above all, he excited alarm by publishing works on
the subject in the vernacular, and thus spreading the
new doctrine, which was startling even for the learned,
amongst the masses who were incapable of forming
any sound judgment concerning it. There was at the
time an active sceptical party in Italy, which aimed at
the overthrow of all religion, and, as Sir David Brewster acknowledges (Martyrs of Science), there is no
doubt that this party lent Galileo all its support.
In these circumstances, Galileo, hearing that some
had denounced his doctrine as anti-Scriptural, presented himself at Rome in December, 1615, and was
courteously received. He was presently interrogated
before the Inquisition, which after consultation declared the system he upheld to be scientifically false,
and anti-Scriptural or heretical, and that he must renounce it. This he obediently did, promising to teach
Then followed a decree of the Congregait no more.
tion of the Index dated 5 March, 1616, prohibiting
various heretical works to which were added any advocating the Copernican system. In this decree no
mention is made of Galileo, or of any of his works,
neither is the name of the pope introduced, though
there is no doubt that he fully approved the decision,
having presided at the session of the Inquisition,
wherein the matter was discussed and decided. In
thus acting, it is undeniable that the ecclesiastical
authorities committed a grave and deplorable error,
and sanctioned an altogether false principle as to the
proper use of Scripture. Galileo and Foscarini rightly
urged that Holy Writ is intended to teach men to go to
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heaven, not how the heavens go. At the same time,
it must not be forgotten that, while there was as yet no
sufficient proof of tlie Copernican system, no objection
was niailo to its being taught as an hypothesis wliich
explained all jihenomena in a simpler manner than the
Ptolemaic, and might for all practical purposes be
adopted by astronomers. What was objected to was
the assertion that Copernicanism was in fact true,
" which appears to contradict Scripture ".
It is clear,
moreover, that the authors of the judgment themselves did not consider it to be absolutely final and
irreversible, for Cardinal BoIIannine, the most influential member of the Sacred College, writing to Foscarini, after urging that he and (lalileo shoiihl be content
to show that their system explains all celestial phenomena an unexceptional proposition, and one suffibut should not catecient for all practical purposes
gorically assert what seemed to contradict the Bible,
thus continued: "I say that if a real proof be found
that the sun is fixed and does not revolve round the
earth, but the earth round the sun, then it will be
necessary, very carefully, to proceed to the explanation of the passages of Scripture which appear to be
contrary, ami we should rather say that we have misunderstood these than pronounce that to be false
which is demonstrated."
By this decree the work of Copernicus was for the
first time prohibited, as well as the "Epitome" of
Kepler, but in each instance only donee corrigatur, the
corrections prescribed being such as were necessary to
exhibit the Copernican system as an hypothesis, not as
an established fact. We learn further that with permission these works might be read in their entirety,
by "the learned and skilful in the science" (Renms
Galileo seems, .says von Gebler, to have
to Kepler).
treated the decree of the Inquisition pretty coolly,
speaking with satisfaction of the trifling changes prescribed in the work of Copernicus.
He left Rome,
however, with the evident intention of violating the
promise extracted from him, and, while he pursued
unmolested his searches in other branches of science,
he lost no opportunity of manifesting his contempt for
the astronomical system which he had promi.sed to
embrace. Nevertheless, when in 1624 he again visited
Rome, he met with what is rightly described as " a
noble and generous reception". The pope now reigning, Urban VIII, had, as Cardinal Barberini, been his
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and had opposed his condemnation in 1616.
conferred on his visitor a pension, to which as a
foreigner in Rome Galileo had no claim, and which,
says Brewster, must be regarded as an endowment of
Science itself. But to Galileo's disappointment Urban
would not annul the former judgment of the Inquisition.
After his return to Florence, Galileo set himself
to compose the work which revived and aggravated
all former animosities, namely a dialogue in which a
Ptolemist is utterly routed and confounded by two
Copernicans. This was published in 1632, and, being
plainly inconsistent with his former promise, was taken
by the Roman authorities as a direct challenge. He
was therefore again cited before the Inquisition, and
again failed to display the courage of his opinions,
declaring that since his former trial in 1616 he had
never held the Copernican theory. Such a declaration, naturally, was not taken very seriously, and in
spite of it he was condemned as "vehemently suspected of heresy" to incarceration at the pleasure of
the tribunal and to recite the Seven Penitential
Psalms once a week for three years.
Under the sentence of imprisonment Galileo remained till his death in 1642. It is, however, untrue
to speak of him as in any proper sense a "prisoner".
As his Protestant biographer, von Gebler, tells us,
" One glance at the truest historical source for the
famous trial, would convince any one that Galileo
spent altogether twenty-two days in the buildings of
the Holy Office (i. e. the Inquisition), and even then

not in a prison

cell

with barred windows, but in the

handsome and commodious apartment of an official
of the Inquisition."
For the rest, he was allowed to
use as his places of confinement the houses of friends,
always comfortable and usually luxurious. It is
wholly untrue that he was as is constantly stated
either tortured or blinded by his persecutors though
in 1637, five years before his death, he became totally
blind
or that he was refused burial in consecrated
ground. On the contrary, although the pope (Urban

—
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monument to be erected over his
his special blessing to the dying man,
interred not only in consecrated ground, but
within the church of Santa Croce at Florence. Finally,
the famous " E pur si muove ", supposed to have been
uttered by Galileo, as he rose from his knees after
VIII) did not allow a

tomb, he sent

who was

friend

Tomb of Galileo

He

Foggini, Santa Croce, Florence

renouncing the motion of the earth, is an acknowledged fiction, of which no mention can be found
till more than a century after his death, which took
place 8 January, 1642, the year in which Newton

was born.
Such in brief is the history of this famous conflict
between ecclesiastical authority and science, to which
special theological importance has been attached in
connexion with the question of papal infallibility.
it be said that either Paul
or Urban VIII so
committed himself to the doctrine of geocentricism as
to impose it upon the Church as an article of faith, and
so to teach as pope what is now acknowledged to be
untrue? That both these pontiffs were convinced

Can

V

anti-Copernicans cannot be doubted, nor that they
believed the Copernican system to be unscriptural and
desired its suppression.
The question is, however,
whether either of them condemned the doctrine ex
cathedra. This, it is clear, they never did.
As to the
decree of 1616, we have seen that it was issued by the
Congregation of the Index, which can raise no difficulty in regard of infallibility, this tribunal being absolutely incompetent to make a dogmatic decree.
Nor is the case altered by the fact that the pope approved the Congregation's decision in forma comnuini,
that is to say, to the extent needful for the purpose intended, namely to prohibit the circulation of writings

:
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Galileo, and his manifest breach of contract in not abstaining from the active propaganda of Copernican
The sentence, passed upon him in consedoctrines.
quence, clearly implied a condemnation of Copernicanism, but it made no formal decree on the subject, and
Nor is this only
did not receive the pope's signature.
an opinion of theologians; it is corroborated by
writers whom none will accuse of any bias in favour of
the papacy. Thus Professor Augustus De Morgan
(Budget of Paradoxes) declares "It is clear that the
aljsurdity was the act of the Italian Inquisition, for the
who knew
lirivate and personal pleasure of the pope
that the course he took could not convict him as pope
and not of the body which calls itself the Church."

—

And von Gebler ("Gahleo Galilei")

:

"

—

The Church never

condemned

it (the ('opernican system) at all, for the
Qualifiers of the Holy Office never mean the Church".
It may be added that Riccioli and other contemporaries of Galileo were permitted, after 1616, to declare
that no anti-t^opernican definition had issued from the

supreme pontiff.
More vital at the present day is the question with
which we commenced: "Does not the condemnation
of Galileo

prove the implacable opposition of the

Church to scientific progress and enlightenment? "

It

may be replied with Cardinal Newman that this instance serves to prove the opposite, namely that the
Church has not interfered with physical science, for
Galileo's case "is the one stock argument" (Apologia,
So too Professor De Morgan acknowledges
c. v).
("Motion of the Earth" in " English Cyclopaedia ")
"The Papal power must upon the whole have been
moderately used in matters of philosophy, if we may
judge by the great stress laid on this one case of Galileo.
It is the standing proof that an authority which
has lasted a thousand years was all the time occupied
So Dr. Whewell
in checking the progress of thought."
speaking of this same case says (History of the Inductive Sciences) " I would not be understood to assert
the condemnation of new iloctrines to be a general or
Cercharacteristic practice of the Romish Church.
tainly the intelligent and cultivated minds of Italy,
and many of the most eminent of her ecclesiastics
among them, have been the foremost in promoting and
welcoming the progress of science, and there were
found among the Italian ecclesiastics of Galileo's time
many of the earliest and most enlightened adherents
of the Copernican system."

—
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July, 1871

John Gerard.
Elizabeth, Princess,

religious of the
b. at St. Petersburg, 22 February,
1797; d. in Louisiana, 8 December, 1843. Her father
was Prince Alexis Andrevitch, her mother Countess
Prot;is<)f, the friend and ".secon<l conscience" of Madame Swctchine. When her mother a!)andone<l the
creed of the Russian "Orthodox" Cliurcli and cmbrarcd the Calholic Faith (a step to wliich the penalty
of exile or deatli was still attached by Russian law),
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Sacred Heart;
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The pope and his aswhicli were judged harmful.
sessors may have been wrong in such a judgment, but
this does not alter the character of the pronouncement, or convert it into a decree ex cathedra.
As to the second trial in 1633, this was concerned
not so much with the doctrine as with the person of

Princess Elizabeth was roused to bitter hatred of the
Catholic Church, and bound herself by oath never to
change her religion. But after four years, the influence of her mother's consistency of life and the conversion of other members of the family induced her to
examine the question, and finally she too made her
submission. Her vocation followed soon after her
conversion, and she left it to Father Rozaven to find
for her "an austere order devoted to education".
His choice was the Society of the Sacred Heart. Elizabeth Galitzin received the habit at Metz, in 1826, her
first vows were taken in Rome at the Trinita dei
Monti, 1828, and her profession took place in Paris,
1832.
In 1834, she was named secretary general to
the foundress, Blessed Madeleine Sophie Barat, and, in
1839, was elected assistant general and named visitor
of the convents of the Sacred Heart in the United
States.

Mother Galitzin carried out her duties of assistant
general and visitor in a characteristic spirit. Though
burning with ardour to attain the best in all religious perfection, her strict ideas of government, and
the tendency to dissimulation, which autocratic natures sometimes reveal in the pursuit of their ends,
prevented her from acquiring fully the spirit of the
constitutions of her order.
She made grave mistakes,
but the Blessed foundress, always willing to make
allowances for others, excused them and ever recognized that Mother Galitzin's heart was true to the
society.
Conscious of the harm she had done in pressing the matter of some changes in the constitutions.
Galitzin
begged to be sent back to the United
Mother
States, to restore the original organization of the socimidst
of an outbreak of yellow fever in
In
the
ety.
Louisiana she nursed the sick with heroic devotedness,
until she was herself struck down and died.
Galitzin, Vie d'une

Collet, Life

du Sucre Cceur (Paris, 1869);
Madeleine Sophie Barat (Roehampton.

l{eli(i,-uM'

of Blessed

1900).

Janet Stuart.
Gall, Saint (Gallus; in the most ancient manuscript he is called Gallo, Gallonu.s, Gallunus, and
sometimes also Callo, Chelleh, Gilianus, etc.).
An Irishman by birth, he was one of the twelve disciples who accompanied St. Columbanus to Gaul, and
Gall
established themselves with him at Luxeuil.
again followed his master, in 610, on his voyage on the
Rhine to Bregenz; but he separated from him in 612,
when Cohmibamis left for Italy; and he remained in
Swabia, where, with several companions, he led the
life of a hermit, in a desert to the west of Bregenz, near
the source of the river Steinach. There, after his
death, was erected an "ecclesia Sancti Galluni" governed by a "presbyter et pastor". Before the middle
of the eighth century this church became a real monasThe
tery, the first abbot of which was St. Otmar.
monastery was the property of the Diocese of Constance, and it was only in 818 that it obtained from
the Emperor Louis the Pious the right to be numbered
among the royal monasteries, and toenjoy theprivilege
At last, in 854, it was freed from all
of immvmity.
obligation whatever towards the See of Constance,
and henceforth was attaclied only by ties of canonical
dependence. Called "Alibey of Si. Gall", not from
the name of its founder and first abbot, but of the
saint who had lived in this place and whose relics were
honoured there, the monastery playetl an illustrious
part in history for more than a thousand years.
Apart from this authentic history, there exists another version or tradition furnishe<l l>y the Lives of St.
Gall, the most ancient of which does not antedate the
end of the eighth century. A portion of the incidents
related in these Lives is perhaps true; but another
part is rertainl v legendary, and in formal contradiction
.'Vcto tlic most MHciciit charicrs of the abbey itself.
eordiiii; to these bionraphies, Gall was onlained a
Continent,
the
for
priest in Ireland bclore his departure
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Having reached Bregenz with
therefore before 590.
Columbanus, he laboured in the country as a missionary, and actively combated the pagan superstitions.
Prevented b}- illness from following Columbanus to
Italy, he was placed under interdict by the displeased
Columbanus, and in consequence could not celebrate
Mass until several years later, after the death of his
Gall delivered from the demon by which
old master.
she was possessed Fridiburga, the daughter of Cunzo
and the betrothed of Sigebert, King of the Franks;
the latter, through gratitude, granted to the saint an
estate near .Arbon, which belonged to the royal treasNatururj', that he might found a monastery there.
ally the monastery was exempt from all dependence
moreover,
Gall
twice
Constance:
on the Bishop of
refused the episcopal see of that city, which was offered
instrumental
in
securing
the
having
been
to him, and
election of a secular cleric, the deacon John, the latter
and his successors placed themselves in every way
Gall also declined the
at the service of the abbey.
abbatial dignity of Luxeuil, which was offered him by
the monks of the monastery after the death of St.
Eustace. Shortly afterwards he died, at the age of
ninety-five, at Arbon, during a visit; but his body was
brought back to the monaster^', and God revealed the
His
sanctity of his servant by numerous miracles.
feast is celebrated on 16 October, the day ascribed to
him in some very ancient martyrologies, while Adon,
it is not known for what reason, makes it occur on 20
February. The saint is ordinarily represented mth a
bear; for a legend, recorded in the Lives, relates that
one night, at the command of the saint, one of these
animals brought wood to feed the fire which Gall and
his companions had kindled in the desert.
The most ancient Life, of which only fragments
have been discovered till the present date, but otherwise very important, has been remodelled and put in
the better style of the ninth centur\' by two monks
of Reichenau: in SU5-24 by the celebrated Wettinus,
and about S33-34 by Walafrid Strabo, who also revised a book of the miracles of the saint, written somewhat earlier by Gozbert the Yoimger, monk of St.
Gall.
In 8.50 an anonymous monk of the same abbey
wrote, in verse, a Life which he published under the
name of Walafrid and others after him further celelirated the holv patron in prose and verse.
;

Vila S. Columhani.

Khuscm.

in

I,

Mon. Germ.

xx;

Vila; S. Galli Ires aniiquissima: ed.
Hist.: Script, rer. Merov., IV, 251-337;

Vila metrica, ed. DOmmler, in Man. Germ. Hist.: Poet, lal., II,
42S-73— for other ancient writings see Bihl. hag. tat., 3245-32.58.

See also Rettberg. Observationes ad vilam sancli Gatii spectanles
(Marburg, 1S42); Sickel, St. Gotten unter den erslen Karolingem in Mitttieilungen zur vatertiindische Geschichte (St. Gall,
1S65). 1-21; Mei-er von Khon.iu in MUtheilungen. etc.. XIII
(1872). 239-43; XVI (1S771, 470-71; Egi.i, Kirchengeschichte
der Schweiz (1893), 56-S: H.\uck, Kirchengeschiehte Deutschlands. 4th ed., I, 338-39; Wattenbach, Deutschlands GeschichtsFor
quellen. 7lh e<l.. I. 133-34; Krlsch. loc. HI.. 229-51.
earlier literature see Chev.^lier, Bio-Bibl., 2d ed., 1641-1642.

Albert Poncelot.
OF Saint,

Canton St.
Gall, .30 miles S. E. of Constance; for many centuries
one of the chief Benedictine abbeys in Europe;
founded about 613, and named after Gallus, an Irishman, the disciple and companion of St. Columbanus in
his exile from LuxcuU.
When his master went on to
Italy, Gallus remained in ."Switzerland, where he died
about 646. .-V chapel was erected on the .spot occupied
by his cell, and a priest named Othraar was placed
Gall, .^BBEY

there
relics.

in Switzerland,

by Charles Martel as custodian of the saint's
Under his direction a monastery was built,

many

privileges

and benefactions being bestowed

by Charles llartel antl his son Pepin, who with
Othmar as first abbot, are reckoned its principal
upon

it

founders. By Pepin's persuasion Clthmar sulistituted
the Benedictine rule for that of St. Columl)anus. He
also founded the famous schools of St. Gall, and under
him and his successors the arts, letters, and sciences
were assiduously cultivated. The work of copying

GALL

manuscripts was undertaken at a very early date, and
the nucleus of the famous library gathered together.

The abbey gave hospitality to niunerous Anglo-.Sa.xon
and Irish monks who came to copy manuscripts for

own monasteries. Two distinguished guests of
the abbey were Peter and Romanus, chanters from
Rome, sent by Pope Adrian I at Charlemagne's request to propagate the use of the Gregorian chant.
Peter went on to Metz, where he established an important chant-school, but Romanus, having fallen
sick at St. Gall, stayed there with Charlemagne's consent.
To the copies of the Roman chant that he
brought with him, he added the "Romanian signs",
the interpretation of which has since become a mat^
ter of controversy, and the school he started at St.
G:ill, rivalling that of Metz, became one of the most
frequented in Europe.
The chief MSS. produced by it, still extant, are the
".\ntiphonale Missarum" (no. 339), the " .\ntiphonarium Sti. Gregorii" (no. 359), and Ilartker's ".\ntiphonarium" (nos. 390-391), the first and third of
which have been reproduced in facsimile by the
Solesmes fathers in their " Paleographie Musicale".
The other schools of the abbey for the younger
monks and for lay scholars attracted thither by the
fame of the monastic professors were foimded as
early as the ninth centurj-, for the well-known, but
unrealized plan of 820 provides separate accommodaThe domestic history of the
tion for both schools.
community during these centuries of consolidation
was not altogether free from troubles. Even during
the lifetime of Othmar, the monks had to defend themselves against the bishops of Constance, who, having
already secured jurisdiction over the neighbouring
-Abbey of Reichenau, refused to recognise the exempFor many years
tion and other privileges of St. Gall.
the monks had to fight for their independence, but it
was not until the time of Louis the Pious that their
efforts were crowned with success and their rights
confirmed. From that time up to the end of the
tenth century was the golden age of the abbey, during
which flourished many celebrated scholars the three
Notkers, Eckhard, Hartker and others. The decrees
of the Council of Aachen (817) for the furtherance of
discipline and the religious spirit were loyally carried
into effect by .\bbot Gotzbert (815-837), under whom
the monks built a new and magnificent church and by
whom also the librarj' was greatly enlarged. He purchased many fresh il.SS. and set his monks to multiply copies of them. His succes.sor Grimald (841-872)
carried on the w"ork, and a catalogue drawn up in his
time, still extant, shows the wide range of subjects
represented.
Over four himdred of the M.S.S. mentioned in that catalogue are still at St. Gall.
During the abbacy of Engelbert II (924-933) an
incursion of the Huns threatened the abbey, and most
of the valuable books and MSS. were removed to
Reichenau for safety, some never being returned. In
937 a disastrous fire almost entirely destroyed the
monasterj', but the library fortunately escaped. The
their

—
—

—

abbey and town were rebuilt and fortified, and
throughout the eleventh and twelfth centuries St.
Gall maintained its place in the front rank of monastic
establishments. With the thirteenth century, howVarious causes conever, came a period of decline.
tributed to this, one of them being the fact that the
neighbouring feudal lords took to quartering themselves and their retinues upon the abbey more often

than was good for monastic discipline. The abbots
also were frequently called upon to settle their quarrels, and a spirit of worldliness thus crept into the
.Vbout the same time the abbey and town
became an independent principality, over which the
cloister.

territorial sovereigns, taking rank as
Princes of the Empire. I'lrich Yl (1204-1220) was
the first to hold that dignity. Records as to the
library during this period are scanty.
In the four-

abbots ruled as

OALLA

teenth century Humanists were allowed to take away
some of the rarest of the classical MSS. and in the
sixteenth the abbey was raided by the Calvinists, who
scattered many of the most valuable books. In 1530
Abbot Diethelra inaugurated a restoration with such
success that he has been called the third founder of
The library was one of his chief cares and
8t. Gall.
his successors zealously followed his good example.
Through their efforts the monastic spirit, the schools
and the studies all revived and attained to something
In 1602, when the Swiss
of their former greatness.
congregation of the Order of St. Benedict was formed,
the Abbey of St. Gall took precedence as the first
house of the congregation, and many of its abbots
subsequently held the office of president.
A printing-press was started under Pius (16301674), which soon became one of the most important
In 1712 a great change came over the
in Switzerland.
fortunes of the monastery. It was pillaged by the
Most of the books and
Swiss, who spared nothing.
MSS. were carried off to Zurich, Berne and other
places, and only a portion of them were afterwards
restored to St. Gall. The abbot of the time, Leodegar
by name, was obliged for security to place his monastery under the protection of the townspeople whose
ancestors had been serfs of the abbey, but who had,
since the Reformation, thrown off the yoke of subWhen these disturbances were over, a final
jection.
attempt was made to revive the glories of the abbey.
The monastery was rebuilt for the last time under
Abbots Celestine II and Bede, but the resuscitation
was short-lived. In 1798 the Swiss directory suppressed the ecclesiastical principality and secularized
the abbey, and in 1805 its revenues were sequestrated.
The monks took refuge in other houses of the congregation, the last abbot, Pancras Forster, dying in 1829
When the Diocese of Constance was supat Muri.
pressed in 1821, that portion of it in which St. Gall
was situated was united to the Diocese of Coire, but in
1846 a rearrangement made St. Gall a separate see,
with the abbey church as its cathedral and a portion
of the monastic buildings being assigned for the
bishop's residence. The church, rebuilt 1755-65 in
the rococo style, contains some finely-carved choirThe
stalls and a beautiful wrought iron screen.
conventual buildings, besides the bishop's palace, now
accommodate also the cantonal offices and what remains of the library about thirty thousand volumes
and MSS. The town of St. Gall has a population of
over 30,000 and is one of the principal manufacturing
centres in Switzerland, muslin and cotton being its

—

chief industries.
Mabillon, Annates O.S.B. (Paris, 1703-39); Idem, Acta SS.
O.S.B. (Venice. 1733), II; Ste-Mahthe, Gallia Christiana
(Paris, 1731), V; Ziegelbauer, Hist. Lit. O.S.B. (Augsburg.
1754); Pbrtz, Mm. Germ. Hist.: Scriptores (Hanover, 1826).
I; Yepes, Corinica General, O.S.B. (Valladolid, 1609-21), II,
III; Weidmann, Geschichle der Bibliolhek von S. Galten (St.
Gall, 1841); Schdbiger, Die SOngerschule S. Gallens (Einsiedeln, 1858); von Arx, Geschichiedes Cantons S. Gallen: WartMANN, Urkundenbuch der Abtei S. Gallen, a.d. 700-1350 (Zurich,
1863-82); Migne, Dic(. rfes A6fca!/es (Paris, 1856); Paleographie
Musicale (Solesmes, 1889), I; David, Les Grandes Abbayes
d'Occident (Bruges, 1908); Hogan, The Monastery andLibrary
(1894).
of St. Gall in Irish Eccl. Rec,
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G. Cypeian Alston.

Roman widow of

the sixth century;
According to St. Gregory the Great
she was the daughter of the younger
Symraachus, a learned and virtuous patrician of Rome,
whom Theodoric had unjustly condemned to death
Becoming a widow before the end of the first
(525).
year of her married life, she, still very young, founded
a convent and hospital near St. Peter's, there spent
the remainder of her days in austerities and works of
mercy, antl ended her life with an edifying death. The
letter of St. Fulgontius of Ruspe, "De statu viduarum", is supposed to have been addressed to her. Her
church in Rome, near the Piazza Montanara, once
Galla, Saint, a

feast, 5 October.
(Dial. IV, ch. xiii)
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held a picture of Our Lady, which accordmg to tradition represents a vision vouchsafed to St. Galla.
It is
considered miraculous and was carried in procession in
times of pestilence. It is now over the high altar of
Santa Maria in Campitelli.
Messenger

(New York),

Christ. Biog., s. v.;

XXXIX.

Acta SS., Oct.,

279;

Ddnbar

in Diet.

Ill, 147.

Francis Mershman.
Vicariate Apostolic op, embraces the
Oromo tribes in Abyssinia.
widest extent the vicariate lies between 34°
and 44° long. E. of Greenwich, and 4° and 10° N. lat.
The Oromo or Galla, doubtless slightly European in
descent, came originally from the region of Hcalal,
lying between the jimction of the two Niles and the
River Baro. Eventually, about the fifteenth century,
they began to invade Abyssinia, where they soon became so powerful that they shared the power with the
Negus of Ethiopia. The Galla are divided into two
principal branches, the Borana or Western Galla, and
the Barentoimia or Eastern Galla, both of them subdivided into niniierous tribes. There exist among the
Galla other important tribes, also genuine negro tribes
and tribes of Mussulman origin. The vicariate dates
Galla,

territory of the Galla or

In

its

from 4 May, 1840. The Capiichin, Right Rev. Guglielmo Massaia, was the first vicar Apostolic. He was
born at Piovi, province of Asti, Piedmont, 9 June,
1809, and had been a member of the aforesaid order
twenty-one years when he was consecrated Bishop of
It
Cassia, 24 May, 1846, and sent to the Galla tribes.
was then very difficult to gain access into the interior
of Africa; only after five years of incessantly renewed
attempts and at the cost of great hardships and many
perils was he able to reach the region of Galla AssanHaving evangelized the
dabo, 20 November, 1852.
districts of Goudrou, Lagamara, Limmou, Nonna,
and Guera, this valiant apostle entered, 4 Oct., 1859,
the Kingdom of Kaffa, where conversions were abundant. With apostolic foresight he provided the converted tribes with priests, so that when persecution
obliged him to flee, Christianity did not disappear.
In 1868 he was at Choa, where he laboured with success until 1879, and enjoyed the confidence of King
Menelik, who made him his confidential counsellor
and paid him great respect. In the interval the
missions of Kaffa and Guera were administered by his
coadjutor Bishop Felicissimo Coccino, who died 26
February, 1878. In 1879 Negus John of Abyssinia
compelled his vassal Menelik to order Bishop Massaia
The venerable prelate, who had
to return to Europe.
already been banished seven times, and was now more
broken by labour and sufferings than by age, handed
over the government of the vicariate to his coadjutor
Bishop Taurin Cahagne, since 14 Feb., 1875, titular
Bishop of Adraraittiura. Bishop Massaia was created
cardinal by Leo XIII, 10 Nov., 1884; he died 6 Aug.,
He left valuable memoirs (see below), the
1889.
publication of which was rewarded by the Italian
government with the nomination to a high civil order,
not accepted, however, by the venerable missionary.
The mission of Harar was founded by Bishop Taurin,
who from 1880 to 1899 sustained a glorious combat
in this hot-bed of Islam and opened the way to the
present quite prosperous mission. He has written a
catechism and valuable works of Christian instruction
His name is held in veneration
in the Galla language.
throughout these regions. The vicariate now includes the three great districts of Choa, Kaffa and
Harar. There are 15 principal stations and an equal
number of secondary ones. The Christians number
more than 18,000. The mission possesses a seminary
It maintains
for priests and a preparatory seminary.
3 principal and 12 secondary schools, 3 dispensaries, 1
Iciier-hospital, 1 printing house, and important agriThe vicar Apostcilic has under his
cultural wcirks.
jurisdiction 125 European Capuchin missionaries from
France. There are also 8
of
Toulouse,
the province
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native priests, 10 catechists, 35 seminarists, 17 Franciscan Sisters (Calais), and 12 Freres Gabri^listes
(Bl. Louis-Marie Grignon de Montfort).
Massaia, I miei Irenlacingite anni di missione nelV alta Btiopia (illustrated oil.. Milan. 18SS-95). XII; abrKlged ed., hi
Abissinia e fra i Galli (Florence, 1895); de Salviac. Les Galla
(Paris, 1901); Missianes Calholicw (Rome, 1907); Gentile,
L'aposlolo dei Galli (Asti, 1907); Anakcla Ord. Cappuccinorum
(1889), V, 291.

Andreas Jarosseau.

Gallagher, John.
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Abdel-rezzac; "Ottoman History", translated from
the Turkish of Naim Effendi; "History of GhengisKhan", from the Persian history of Nurkhoud; "Numismatic Dictionary", etc.
MlcHAuD, Biographic universelle; de Boze, Histoire de
VAcadhnie royale des Inscriptions et Belles-Letlres, depuis son
etablissement, avec les eloges des Academiciens Tnorts depuis son
renouvellement (Paris, 1740); Maury, Les academies d'autrefois;
Vancienne academie des Inscriptions et Belles-Lettres (Paris,

1882).

A. Fournet.

See Goulburn, Diocese of.

Gallagher, Nicholas A.
cese OF.

See Galveston, Dio-

Gallait, Louis, Flemish painter; born at Tournai,
died in Brussels, 20 Nov., 1887. He
produced melodramatic and sensational pictures, very
much on the lines of those of Ary Scheffer, with a leanGallait
ing towards the pathetic and emotional side.

10 May, ISIO;

however, a more accomplished painter than
whom his works have frequently been
His colouring was superior, and his drawing more accurate, but the two men were possessed of
similar devotional fervour, and poetic emotion of a
sentimental type. Gallait was a youthful prodigy,
and produced his first picture when ten years old, obOne of his
taining an important local prize for it.
earliest performances was purchased by the municipal
authorities of Tournai and pre.sented to the Cathedral,
and it was owing to the generosity of his own townspeople that he was enabled in 1835 to go to Paris and
study under Hennequin. He became a member of
the Institute of France, and honorary foreign Royal
Academician. Several of his pictures were exhibited
was,

Scheffer, with

compared.

in London in 1862, and three at the Royal Academy
in 1872, when he was residing at 51 Bedford .Square.
He painted in water-colours as well as in oil, and was
made an honorary member of the Royal Institute.
Contemporary references in The Athenaeum and various art
magazines of 1SS7 and 1892. See also Art Journal, April, 1866.

George Charles Williamson.
Galland, Antoine, French Orientalist and numismatist, b. at Rollot, near Montdidier, in Picardy,
When he was four years old
1646, d. at Paris, 1715.
his father died leaving him in poverty, but through
his diligence and industry he won protection which
enabled him to pursue his studies at Noyon and later
He was already known as a scholar at the
at Paris.
age of twenty-four, when de Nointel, the French ambassador at Constantinople, took him to the East to
study the faith of the Greeks, several articles of which
were the subject of a controversy between Arnault and
the Protestant minister Claude. In 1675 Galland
accompanied Nointel to Jerusalem, and, in 1679 he
was charged by Colbert, and, after his death by Louvois, with scientific researches in the Levant, with
He profited by these jourtitle of king's antiquary.
neys to become familiar with modern Greek, and to
learn Turkish, Persian, and Arabic.
In 1701 he was
admitted to the Academy of Inscriptions and Medals,
and in 1709 he was appointed to the chair of Arabic at
the College de France. We are indebted to him for
numerous letters, notes, observations and remarks on
the coins and inscriptions of Greek and Latin antiquity, many of which have been inserted in Banduri's
"Bibliotheca nummaria". He collaborated in Herbelot's " Bibliotheque Orientale", which he brought
to a conclusion after the death of its author.
He is
chiefly famous for his translation of the eastern tales,
"The Arabian Nights" (Paris, 1704-08). ThLs graceful
though inaccurate translation, the first which had appeared in Europe until that time, brought great fame
to its author.
At his death he left many manuscripts, a number of which have been published, e. g.
"Indian tales and fables of Pidpai and Lokman"; the
"History of the princes of the line of Tamerlane",
translated from the work of the Persian historian

Gallandi, Andrea, Oratorian and patristic scholar,
b. at Venice, 7 December, 1709; d. there 12 January,
Gallandi was descended from an an1779, or 1780.

He pursued his theological and
cient French family.
historical studies under such excellent teachers as the
two Dominicans, Daniello Concina, a renowned moralist, and Bernardo de Rossi (de Rubeis), a noted hisWith both of these
torical scholar and theologian.
instructors he kept up a warm friendship after he had
joined the Oratory of St. Philip Neri. He established
his reputation as a scholar by compiling the still valuable work of reference " Bibliotheca veterum patrum
antiquoruinque scriptorum ecclesiasticorum Gra>coLatina" (Venice, 1765-81, 14 vols.; 2nd ed., 1788).
The work was dedicated to the Venetian Senate, but
Gallandi did not live to see its completion. It is a
collection of 380 ecclesiastical writers of the first seven
centuries; its special merit is that instead of compiling
important works already accessible in print, Gallandi
gathered together the smaller and less known writings.
:

Greek originals were prmted in good type with Latin
translations, and copious notes relative to the authors and their works were added.
He also published
a collection of the treatises of famous canonists (Coustant of Saint-Maur, the Ballerini, etc.) on the origin
and development of canon law, which was entitled,
" De vetustis canonum collectionibus dissertationum
sylloge" (Venice, 1778, 1 vol. folio; Mainz, 1790, 2
vols.).
At his death Gallandi left the following work
which has ne\-er l.ieen piil)lished: "Thesaurus antiquitatis ecclesiastics historico-apologetico-criticus

com-

plectens SS. patrum gesta et scripta doctissimorum
virorum dissertationibus asserta et illustrata ac juxta
seriem XII sec. digesta".

HuRTER, Nomenclator,
(Paris, 1858),

XIX,

s.

v.;

Nouvelle biographic generale

291.

Patricius Schlagbr.
Galle, Diocese of (Gallensis), in Ceylon, created
by Leo XIII 25 Aug., 1893, by detaching two civil
provinces, the Southern (2146 sq. miles) and Sabaragamuwa (1901 sq. miles), from the Archdiocese of
Colombo. The total population is about 900,000, of
whom 10,160 are (1909) Catholics. Besides a few
Europeans and burghers of mixed descent, the populaThere is
tion includes Singalese, Moors, and Tamils.
a still greater religious diversity: Sivites, Parsees,
Mohammedans, Protestants of various denominations,
mostly, however, Buddhists of the Southern type. For
these reasons the conversion of the non-Catholic population is difhcult; the racial and religious differences
affect seriously the instruction of the faithful, sparsely
scattered over a large area.
Leo XIII entrusted the
new diocese to the Belgian Jesuits, and appointed as
first bishop the Very Rev. Joseph Van Reeth, rector
of the novitiate at Tronchiennes (Belgium).
The
bishop-elect (b. 6 Aug., 1843) was consecrated on 19
March, 1895, in Antwerp, his native town. Accompanied by three priests and one lay brother, he took
possession of his see 9 Nov., 1895, since when progress
has been slow but steady. The clergy comprises 22
Jesuits and 5 secular priests (4 natives and 1 European), residing in eleven centres, each having its
church, mission-house, and school. The Catholic population has been doubled.
The number of confessions
has risen from 6381 (1897) to 27,956 (1908), and that
of Communions from 7196 to 48,000.
In 1897 only
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Exhibition (U. S. A.) in 1904.
has been started at Matara.

A

similar institution

Miiisions Beiges dc la Compafjnic de Jesus (monthly, Brussels):
Missiones Catholicce (Rome, Propaganda, 1907).
J. COOREMAN.

Gallego, Juan Nicasio, priest and poet; b. at
Zaniiira, Sp:iiii, 14 Dec, 1777; d. at Madrid, 9 Jan.,
18,5:!; received his training at Salamanca; entering
into Holy orders, he soon went to Madrid, where he
was given a post in the royal palace, being made
His feelings as a patriot
director of the royal pages.
his love for pseudo-classicism very naturally
him to a.ssociate himself with the coterie about
the poet Quintana. Imitating the latter's metres, he
surpassed him in perfection of form, but remains
somewhat his inferior in respect of inspiration. It is
by virtue of only seven odes and elegies that Gallego
attained the high rank which he certainly occupies
among Spanish poets. Of these the first was the ode,
"A la defensade Buenos Ayres" (1807), directed against
the English, who, taking advantage of Spain's naval
weakness, and the uneasiness in the colonies, had
seized for the moment the capital of the Argentine
With intensified liberal tendencies, Gallego
region.
presented himself for election, and was returned a
deputy to the Cortes. He had consistently opposed
the French invaders of the Spanish soil, with both pen
and voice, yet the despotic Ferdinand VII, after his
return in 1814, imprisoned him because of his liberalDuring the second constitutional period, now
ism.
free again, he was appointed Archdeacon of Valencia.

and
led

The Royal Spanish Academy took him into its memThe
benship, and made him its perpetual secretary.
most famous of the few compositions left by Gallego
" El Dos de Mayo", which commemorates
is the elegy
the events of 2 May, 1808, when the heroic and devoted opposition presented to the French troops by
three Spanish artillerymen, Ruiz, Daoiz and Velarte,
led to the rising of the whole land against the NapoThe effect of Gallego 's stirring strains
leonic usurper.
upon his countrymen, urging them to resist unto the
Excellence of
death, can hardly be exaggerated.
form characterizes this poem, as it does his elegy on
the death of the Duchess of Frias.
His poems are in the Biblioicca dc autores espanoles, LXVII.
BLANCo-GARcfA, Historia de
'

la literatura espaiiola en el siglo

'

J.

Gallese.

See

D. M. Ford.

CivitX Castellana,

Obte, and

Gallese, Diocese of.
Galletti, Pietro Luigi, Benedictine, historian and
archa'cloglst; b. at Rome in 1724; d. there, 13 DecemHe was educated in Rome where he enber, 1790.
tered the Order of St. Benedict. While a monk in the
Abbey of St. Paul Without the Walls, he made a collection of the numerous ancient inscriptions used in
the pavement of the floor of the famous basilica or
scattered among the cloister buildings and in the sur-

rounding vineyards.
of a classified

Later

museum

These became soon the nucleus
of Christian

and Pagan

inscrip-

he liccainc keeper of the archives and
Pius VI
Hcnciliclines in Florence.

tions.
librarian of tinbestinvcil various licMcfices on him and made him
titular Bishop of Cyrciic.
As a historian Galletti displayed great erudition and
Somq of his writings are still authoritative,
diligence.
(111
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335 hoys and 376 girlsattended the 14 Catholic schools,
of which 9 had been opened that year; there are now
(1909) some 2140 boys and 1009 girls in 39 schools.
In 1901 was opened St. Aloysius's College, under the
Belgian Sisters of
Jesuit Fathers, with 300 pupils.
Charity of Jesus and Mary render praiseworthy help.
They have a convent in Galle (1896) and one in Matara (1908), while a third is being built at Kegalla. To
the Galle convent is attached a room for lace-making,
work from which won a gold medal at the St. Louis

notably his collection of inscriptions and his works on
the higher papal officials of the old Lateran Palace.
His literary activities were directed to widely divergent periods and spheres of historical and archa;ological research.
On Roman antiquity he wrote:
"Capena, municipio dei Romani" (Rome, 1756), and
" Gabbio, antioa citta di Sabina, scoperta ove era
Torri" (Rome, 1757). His two works "Del Vestarario della santa Romana chiesa" (Rome, 1758), and
"Del Primicerio della S. Sede Apostolica e di altri
Uffiziali Maggiori del Sacro Palazzo Lateranense"
(Rome, 1776) deal with the early history of the Roman
(iuria.
The latter work is especially thorough and
important. Among his contributions to the history of
the religious orders the following are noteworthy:
" Lettera intorno la vera e sicuraorigine del ven. ordine
di S.

Girolamo" (Rome, 1755), and " Raggionamento
"
primi tempi dell abbadia Fiorentina
He was the author of a biography of

dell ' origine e de'

'

(Rome, 1773).

the bishops of Viterbo: " Lettera a Giannantonio Beretta sopra alcuni vescovi di Viterbo" (Rome, 1759),
and of Cardinal Passionei: "Memorie per servire alia
storia della vita del card. Domenico Passionei" (Rome,
His work on the early churches of Rieti is of
1762).
value for Christian archaeology: "Memoria di tre antiche chiese di Riete, S. Micnele Arcangelo, S. Agata
alia

Rocca, S. Giacomo" (Rome, 1765). Finally, it is
is due the first great collection of

to Galletti that

medieval inscriptions, treated as a source of historical
His " Inscriptiones Venetac infimi a-vi
information.

RomiE exstantes " (Rome, 1757) was followed in the
same series by the inscriptions found in Rome concerning Bologna, Rome itself (3 vols.), the March of
Ancona, and Piedmont, in all seven volumes (175766).

HuRTER, NomenclaloT, s. v.; Biographic icniverselle, s, v.;
Paoh, Le nolizie speltanti a Mons. P. Luigi Galletti (Rome,
1791).
J. P.

KiRSCH.

Gallia Christiana, a documentary catalogue or
list, with brief historical notices, of all the dioceses and
abbeys of France from the earliest times, also of their
In 1621 Jean C!henu, an avocat at the
occupants.
Parlement of Paris, published a book entitled "Archiepiscoporum ct episcoporum Gallia; chronologica historia ". Nearly a third of the bishops are missing, and
the episcopal succession as given by Chenu was very
In 1626 Claude Robert, a priest of Lanincomplete.
gres, pulilished with the approbation of Baronius a
"Gallia Christiana", in which he even entered a large
number of churches outside of Gaul, and gave a short
history of the metropolitan sees, cathedrals, and abTwo brothers de Sainte-Marthe, Sc(5vole
beys.
(1571-1650) and Louis (1571-1656), appointed royal
historiographers of France in 1620, had assisted Chenu
and Robert. At the Assembly of the Clergy in 1 646 a
number of prelates commissioned these brothers to
compile a more definitive work. They died before the
completion of their work, and it was issued in 1656 by
the three sons of Sc6vole de Sainte-Marthe, Pierre
(1618-90), himself historiographer of France, Abel
(1620-71), theologian, and later general of the Oratory,
and Nicolas-Charles (162.3-62), prior of Claunay. On
13 September, 1656, the Sainte-Marthe brothers were
presented to the Assembly of the French Clergy, who
had accepted the dedication of the work on condition
that a passage suspected of Jansenism be suppressed.
The work formed four volumes in folio, the first
for the archdioceses, the second and third for the
dioceses, and the fourth for the abbeys, all in alphaThe title was " Gallia Christiana, qua
betical order.
series omnium archiepiscoporum, episcoporum et abbatum FranciiK vicinarumquc ditionum ab origine
ecclesiarum ad nostra tcmpora |ier (luatuor tomos deducitur, et probatur ex aiiticiuie lidci manuscriirtis
Vaticani, regum, principum, taliulariis omnium GalSuch as it was.
lia! cathedralium ct abbatiarum".
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the work possessed considerable value at the time,
especially for the fullness of its lists and for the reproduction of a large number of valuable manuscripts.
The defects and omissions, however, were obvious.
The Sainte-Marthe lirothers themselves announced in
their preface the early appearance of a second edition
As early as IGliO the Jesuit
corrected and enlarged.
Jean Colomb published at Lyons the " Noctes Blanca-

landana-", which contained certain additions to the
work of the Sammarthani, as the brothers and their
successors are often called.
The edition promised by the Sainte-Marthe brothers
In 1710 the Assembly of the French
did not appear.
Clergy offereil four thousand livres to Denys de Sainte-

Marthe (1650-1725), a Benedictine

of

Saint-Maur

re-

for his polemics against the Abbe de Ranc6 on
the subject of monastic studies, on condition that he
should bring the revision of the " Gallia Christiana" to
a successful conclusion, that the first volume should
appear at the end of four years, and that his congregation should continue the undertaking after his death.
In 1715 through his efforts the first volume appeared,
devoted to the ecclesiastical provinces of Albi, Aix,
In 1720 he produced the
Aries, Avignon, and Auch.
second volume, dealing with the provinces of Bourges
and Bordeaux, and in 1725 the third, which treatetl
After his death
of Cambrai, t'ologne, and Embrun.
the Benedictines issued the fourth volume (172S) on
Lyons, and the fifth volume (1731), on Mechlin and
Mainz. Between 1731 and 1740 on account of the
controversies over the Bull " Unigenitus" Dom Felix

nowned

Hodin and

Dom

Etienne Brice,
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who were

preparing

the later volumes of the "Gallia Christiana", were
expelled from the Abbey of Saint-Germain-desThey returned to Paris in 1739 and issued the
Pr^s.
sixth volume, dealing with Narbonne, also (1744) the
seventh and eighth volumes on Paris and its suffragan
Pere Duplessis united his efforts with theirs and
sees.
the ninth and tenth volumes, both on the province of
The eleventh volume
Reims, appeared in 1751.
(1759) dealing with the province of Rouen was issued
Henri
and
Dom
Jacques Taschereau.
by Pere Pierre
In 1770 the twelfth volume on the provinces of Sens
and
in
1785 the thirteenth
appeared,
and Tarentaise
on the provinces of Toulouse and Trier. At the outvolumes
Revolution
four
were lacking.
the
break of
Barth^lemy
Tours, Besan^on, Utrecht, and Vienne.
and
for the
published
1860,
1865)
Haurt-au
(1856,
provinces of Tours, Besangon, and Vienne, respecto
the
Benedictine
method,
the
according
and
tively,
fourteenth, fifteenth, and sixteenth volumes of the
"Gallia Christiana". The province of Utrecht alone
has no place in this great collection, but this defect has
been remciiied in part by the " Bullarium Trajectense", edited by Gisbert Brom and extending from
the earliest times to 1378 (The Hague, 1891-96). The
new " Gallia Christiana ", of which Volumes I to V and
XI and XIII were reprinted by Dom Piolin between
1870 and 1S77, and Volumes VI to IX and XII by the
publisher H. Welter, places after each metropolitan
see its suffragan sees, and after each see the abbeys belonging to it. The documents, instead of encumbering the body of the articles, are inserted at the foot of
each column under the title " Instrumenta". This
colossal work does great honour to the Benedictines
and to the Sainte-Marthe family. "The name of
Sainte-Marthe", wrote Voltaire, "is one of those of
which the country has most reason to be proud."
In 1774 the Abb6 Hugues du Temps, vicar-general of Bordeaux, undertook in seven volumes an
abridgment of the "Gallia", under the title "Le clerg^
de France", of which only four volumes appearetl.
About I8G7 the .\bbe Fisquet undertook the publication of an episcopal history of France La France Pontificale), in which for the early period he should utilize
(

the "Gallia", at the same time bringing the hi.story of
each diocese down to modern times. Twenty-two

volumes appeared and then the work ceased. Some
Canon Albanes projected a complete revi-

years ago

sion of the "Gallia Christiana", each ecclesiastical
province to form a volume. Albania, who was one of
the first scholars to search the Lateran and Vatican
libraries, in his efforts to determine the initial years of
some episcopal reigns, found occasionally either the
acts of election or the Bulls of provision. He hoped
in this way to remove certain supposititious bishops
who had been introduced to fill gaps in the catalogues,
but died in 1897 before the first volume appeared.
Through the use of his notes and the efforts of
Canon Chevalier three additional volumes of this
"Gallia Christiana (novissima)", treating Aries, Aix,
and Marseilles, have appeared at Montbdliard since
1899.
Dredx du Radier, Bibliotheque historique et critique du
Poilou (Paris, 1754); Gallia Christiana, Vol. IV, Preface; Gallia
Christiana {novissima) (MontbiSliard. 1899). Preface to the Aix
volume: DE LoNGUEMARE, Unc famille d'auteurs aux seizil;me,
et dix~huitihne siicles; tes Sainte-Marthe (Paris,

dix-septieme
1902).

Georges Goyau.

—

Gallicanism. This term is used to designate a
certain group of religious opinions for some time peculiar to the Cliurch of France, or Galilean Church, and
the theological schools of that country. These opinions, in opposition to the ideas which were called in
France " Ultramontane", tended chiefly to a restraint
of the pope's authority in the (Ihurch in favour of that
of the bishops ami the temporal ruler. It is important,
however, to remark at the outset that the warmest and
most accredited partisans of Galilean ideas by no
means contested the pope's primacy in the Church,
and never claimed for their ideas the force of
They aimed only at making it clear
articles of faith.
that their way of regarding the authority of the pope
seemed to them more in conformity with Holy ScripAt the same time, their theory
ture and tradition.
did not, as they regarded it, transgress the limits of
free opinions, which it is allowable for any theological
school to choose for itself provided that the Catholic

Symbol be duly accepted.

—

Gener.^l Notions. Nothing can better serve the
purpose of presenting an exposition at once exact and
complete of the GaUican ideas than a smiimary of the
famous Declaration of the Clergy of France of 1682.
Here, for the first time, those ideas are organized into
a system, and receive their oflicial and definitive
formula. Stripped of the arguments which accom-

pany

it, the doctrine of the Declaration reduces to the
following four articles
(1) St. Peter and the popes, his successors, and the
Church itself have received dominion [puissartce] from
God only over things spiritual and such as concern
salvation, and not over things temporal and civil.
Hence kings and sovereigns are not by God's command subject to any ecclesiastical dominion in things
temporal; they cannot be deposed, whether directly
or indirectly, by the authority of the rulers of the
Church their subjects cannot be dispensed from that
submission and obedience which they owe, or absolved
from the oath of allegiance.
(2) The plenitude of authority in things spiritual,
which belongs to the Holy See and the successors of
St. Peter, in no wise affects the permanence and immovable strength of the decrees of the Council of
Constance contained in the fourth and fifth sessions
of that coimcil, approved by the Holy See, confirmed
by the practice of the whole Church and the Roman
pontiff, and observed in all ages by the Galilean
Church. That Church does not countenance the
opinion of those who cast a slur on those decrees, or
who lessen their force by saying that their authority
is not well established, that they are not approved, or
that they apply only to the period of the schism.
(3) The exercise of this Apostolic authority [puis:

:
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maintained.
(4) Although the pope have the chief part in questions of faith, and his decrees apply to all the Churches,
and to each Church in particular, yet his judgment is
not irreformable, at least pending the consent of the

Church.
According to the Galhcan theory, then, the papal
primacy was limited, first, by the temporal power of
princes, which, by the Di\'ine will, was inviolable;
secondly by the authority of the general council and
that of the bishops, who alone could, by their assent,
give to his decrees that infallible authority which,
of themselves, they lacked lastly, by the canons and
customs of particular Churches, which the pope was
bound to take into account when he exercised his
authority.
But GalUcanism was more than pure speculation.
It reacted from the domain of theor\' into that of
facts.
The bishops and magistrates of France used it,
the former as warrant for increased power in the
government of dioceses, the latter to extend their
jurisdiction so as to cover ecclesiastical affairs. Moreover, there was an episcopal and political Gallicanism,
and a parliamentary or judicial Gallicanism. The
former lessened the doctrinal authority of the pope
in favour of that of the bishops, to the degree marked
by the Declaration of 1682: the latter, affecting the
relations of the temporal and spiritual powers, tended
to augment the rights of the State more and more, to
the prejudice of those of the Church, on the grounds of
what they called "the Liberties of the Galilean Church"
(Libertes de VEglise Gallicane).
These Liberties, which are enumerated in a collection, or corpus, drawn up by the jurisconsults Guy
Coquille and Pierre Pithou, were, according to the
Besides the four
latter, eighty-three in number.
articles cited above, which were incorporated, the
following may be noted as among the more important:
The Kings of France had the right to assemble councils in their dominions, and to make laws and regulaThe pope's
tions touching ecclesiastical matters.
legates could not be sent into France, or exercise their
power within that kingdom, except at the king's request or with his consent. Bishops, even when commanded by the pope, could not go out of the kingdom
without the king's consent. The royal officers could
not be excommunicated for any act perfonned in the
discharge of their official duties. The pope could not
authorize the alienation of any landed estate of the
Churches, or the diminishing of an)' foundations.
His Bulls and Letters might not be executed \sithout
lie could not
the Pareatis of the king or his officers.
issue dispensations to the prejudice of the laudable
cathedral
Churches.
It
of
the
customs and statutes
was lawful to appeal from him to a future council, or
an
abuse"
"appeal
from
the
as
to have recourse to
(appel cnmme d'abus) against acts of the ecclesiastical
;

power.
Parliamentary Gallicanism, therefore, was of much
wider scope than episcopal: indeed, it was often disavowed by the bishops of France, and about twenty of
them condemned Pierre Pithou 's book when a new
edition of it was published, in 1638, by the brothers

Dupuy.
Origin and History. The Declaration of 1682
and the work of Pithou codified the principles of Gallicanism, but did not create them, ^\e have to inquire,
then, how there came to be formed in the bosom of the

—
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must

also be regulated in accordance with the
canons made by the Spirit of God and consecrated by
The rules, customs,
the respect of the whole world.
and constitutions received within the kingdom and
the Galilean Church must have their force and their
effect, and the usages of our fathers remain in\-iolable,
since the dignity of the Apostolic See itself demands
that the laws and customs established by consent of
that august see and of the Churches be constantly
smice]

Church of France a body of doctrines and practices
which tended to isolate it, and to impress upon it a
physiognomy somewhat exceptional in the Catholic
body. Galileans have held that the reason of this
phenomenon is to be found in the very origin and
history of Gallicanism.
For the more moderate

among them,

Galilean ideas
concessions
quite willing to
divest themselves of a part of their authority in favour
of the bishops or kings or France.
It was thus that
the latter could lawfully stretch their powers in ecclesiastical matters beyond the normal limits.
This idea
made its appearance as early as the reign of Philip the
Fair, in some of the protests of that monarch against
the policy of Boniface VIII. In the view of some
partisans of the theory, the popes had alwaj's thought
fit to show especial consideration for the ancient customs of the Gallican Church, which in ever)' age had
distinguished itself by its exactitude in the preservation of the Faith and the maintenance of ecclesiastical
discipline.
Others, again, assigned a more precise
date to the granting of these concessions, referring
their origin to the period of the earliest Carlo^'ingians,
and explaining them somewhat differently. They
said that the popes had found it impossible to recall
to their allegiance and to due respect for ecclesiastical
discipline the Prankish lords who had possessed themselves of episcopal sees that these lords, insensible to
censures and anathemas, rude and untaught, recognized no authority but that of force; and that the
popes had, therefore, granted to Carloman, Pepin, and
Charles the Great a spiritual authority which they
were to exercise only under papal control. It was this
authority that the Kings of France, successors of these

and

liberties

made by

were

the popes,

simply

privileges

who had been

—

;

had inherited. This theory comes into colwith difficulties so serious as to have caused its
rejection as well by the majority of Galileans as by
their L'ltramontane adversaries.
The former by no
means admitted that the Liberties were privileges,
since a privilege can be revoked by him who has
granted it; and, as they regarded the matter, these
Liberties could not be touched by any pope.
Moreover, they added, the Kings of France have at times
received from the popes certam clearly defined privileges; these privileges have never been confounded
As a matter of fact,
with the Gallican Liberties
historians could have told them, the privileges acto
the
King
of
France
in the course of
by
popes
corded
centuries are known from the texts, of which an authentic collection could be compiled, and there is
nothing in them resembling the Liberties in question.
Again, why should not these Gallican Liberties have
been transmitted to the German Emperors as well,
since they, too, were the heirs of Pepin and Charlemagne? Besides, the L'ltramontanes pointed out,
there are some privileges which the pope himself could
not grant. Is it conceivable that a pope should allow
any group of bishops the privilege of calling his infallibility in question, putting his doctrinal decisions upon
or grant any kings
trial, to be accepted or rejected?
the privilege of placing his primacy under tutelage by
suppressing or curtailing his liberty of communication
with the faithful in a certain territory?
Most of its partisans regarded Gallicanism rather as
a revival of the most ancient traditions of Christianity,
a persistence of the common law, which law, according
to some (Pithou, Quesnel), was made up of the conciliar decrees of the earliest centuries or, according to
others (Marea, Bossuet), of canons of the general and
local councils, and the decretals, ancient and modern
which were received in France or conformable to theii
"Of all Christian countries", says Fleury,
usage.
"France has been the most careful to conserve the
liberty of her Church and oppose the novelties introduced by Ultramontane canonists". The Liberties
were so called, because the innovations constituted
princes,
lision

—
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primacy was founded not upon Divine institution, but
upon the false Decretals. If we are to credit these
authors, w'hat the Gallicans maintained in 1082 was
not a collection of novelties, but a body of beliefs as
old as the Church, the discipline of the first centuries.
The Church of France had upheld and practised them
at all times; the Church ITniversal had believed and
practised them of old, until about the tenth century;
St. Louis had supported, but not created, them by the
Pragmatic Sanction; the Council of Constance had
taught them with the pope's approbation. Galilean
ideas, then, must have had no other origin than that of
It is
Christian dogma and ecclesiastical discipline.
for history to tell us what these assertions of the Gallican theorists were worth.
To the similarity of the historical vicissitudes
through which they passed, their common political
allegiance, and the early appearance of a national
sentiment, the Churches of France owed it that they
very soon formed an individual, compact, and homogeneous body. From the end of the fourth century
the popes themselves recognized this solidarity. It
was to the "Galilean" bishops that Pope Damasus

M. Babut seems to have demonstrated recently
the most ancient decretal which has
been preserved to our times. Two centuries later, St.
Gregory the Great pointed out the Galilean Church to
his envoy Augustine, the Apostle of England, as one of
those whose customs he might accept as of equal
stability with those of the Roman Church or of any
other whatsoever. But already if we are to believe
the young historian just mentioned a Council of
Turin, at which bishops of the Gauls assisted, had
given the first manifestation of Ciallican sentiment.
Unfortunately for M. Babut's thesis, all the significance which he attaches to this council depends upon
the date, 417, ascribed to it by him, on the mere
strength of a personal conjecture, in opposition to the
most competent historians. Besides, it is not at all
plain how a council of the Province of Milan is to be
taken as representing the ideas of the Galilean
Church.
In truth, that Church, during the Merovingian
period, testifies the same deference to the Holy See as
do all the others. Ordinary questions of discipline
are in the ordinary course settled in councils, often
held with the assent of the kings, but on great occasions at the Councils of Epaone (517), of Vaison
(529), of Valence (529), of Orleans (538), of Tours
the bishops do not fail to declare that they are
(567)
acting under the impulse of the Holy See, or defer to
its admonitions; they take pride in the approbation
of the pope they cause his name to be read aloud in
the churches, just as is done in Italy and in Africa;
they cite his decretals as a source of ecclesiastical law;
they show indignation at the mere idea that anyone should fail in consideration for them. Bi.shops
as

—addressed

—

—
—

;

—

condemned in councils like Salonius of Embrun,
Sagitarius of Gap, Contumeliosus of Riez have no
difficulty in appealing to the pope, who, after exami-

—

nation, either confirms or rectifies the sentence pronounced against them.
The accession of the Carlovingian dynasty is
marked by a splendid act of homage paid in France to
the power of the papacy: before assuming the title
of king, Pepin makes a point of securing the a.ssent of
Pope Zachary. Without wishing to exaggerate the significance of this act, the bearing of which the Gallicans
have done every thing to minimize, one may be permitted to see in it the evidence that, even before
Gregory VII, public opinion in France was not hostile
to the intervention of the pope in political affairs.
From that time on, the advances of the Roman primacy find no serious opponents in France before

VI.— 2:?
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conditions of servitude with which the popes liad burdened the Church, and their legality resulted from the
fact that the extension given by the popes to their own

—
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Ilincmar, the famous Archbishop of Reims, in whom
some have been willing to see the very founder of
Gallicanism. It is true that with him there already
appears the idea that the pope must limit his activity
to ecclesiastical matters, and not intrude in those pertaining to the State, which concern kings only; that
his supremacy is bound to respect the prescriptions of
the ancient canons and the privileges of the Churches;
that his decretals must not be placed upon the same
footing as the canons of the councils.
But it appears
that we should see here the expression of passing feelings, inspired by the particular circumstances, much
rather than a deliberate opinion maturely conceived
and conscious of its own meaning. The proof of thus
Is in the fact that Hincmar himself, when his claims
to the metropolitan dignity are not in question, condemns very sharply, though at the risk of self-contradiction, the opinion of those who think that the king is
subject only to God, and he makes it his boast to " follow the Roman Church, whose teachings", he says,
quoting the famous words of Innocent I, " are imposed
upon all men". His attitude, at any rate, stands out
as an isolated accident; the Council of Troyes (SG7)
proclaims that no bishop can be deposed without
reference to the Holy See, and the Council of Douzy
(871), although held under the influence of Hincmar,
condemns the Bishop of Laon only under reserve of
the rights of the pope.
With the first Capets the secular relations between
the pope and the Galilean Church appeared to be
momentarily strained. At the Councils of SaintBasle de Verzy (991) and of Chelles (c. 99.3), in the
discourses of Arnoul, Bishop of Orleans, in the letters
of Gerbert, afterwards Pope Sylvester II, sentiments
of violent hostility to the Holy See are manifested,
and an evident determination to elude the authority

which had until then been
recognized as belonging to it. But the papacy at
given
over
to
the tyranny of Crescentius
period,
that
and other local barons, was undergoing a melancholy
obscuration. When it regained its independence, its
old authority in France came back to it; the work of
the Councils of Saint^Basle and of Chelles was undone
princes like Hugh Capet, bishops like Gerbert, held no
attitude but that of submission. It has been said that
during the early Capetian period the pope was more
powerful in France than he had ever been. Under
Ciregory VII the pope's legates traversed France from
north to south, they convoked and presided over numerous councils, and, in spite of sporadic and incoherent
acts of resistance, they deposed bishops and excommunicated princes just as in Germany and Spain.
In the following two centuries Gallicanism is even
yet unborn; the pontifical power attains its apogee in
France as elsewhere; St. Bernard, then the standardbearer of the University of Paris, and St. Thomas out^
line the theory of that power, and their opinion is that
of the school in accepting the attitude of Gregory VII
and his successors in regard to delinquent princes,
St. Louis, of whom it has been sought to make a
patron of the Galilean system, Ls still ignorant of it
for the fact is now established that the Pragmatic
Sanction, long attributed to him, was a wholesale
fabrication put together (about 1445) in the purlieus
of the Royal Chancellery of Charles VII to lend countenance to the Pragmatic Sanction of Bourges.
At the opening of the fourteenth century, however,
the conflict between Philip the Fair and Boniface
VIII brings out the first glimmerings of the Galilean
ideas.
That king does not confine himself to maintaining that, as sovereign, he is sole and independent
master of his temporalities; he haughtily proclaims
that, in virtue of the concession made by the pope,
with the assent of a general council, to Charlemagne
and his successors, he has the right to dispose of
vacant ecclesiastical benefices. With the consent
of the nobility, the Third Estate, and a great part of
in matters of discipline

;
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the clergy, he appeals in the matter from Boniface
VIII to a future general council the implication
being that the council is superior to the pope. The
same ideas and others still more hostile to the Holy
See reappear in the struggle of Fratricelles and Louis
of Bavaria against John XXII they are expressed by
the pens of VVilliam Occam, of Jofin of Jandun, and
of Marsilius of Padua, professors in the University of
Paris.
Among other things, they deny the Divine
origin of the papal primacy, and subject the exercise
of it to the good pleasure of the temporal ruler.
Following the pope, the University of Paris condemned
these views; but for all that they did not entirely disappear from the memory, or from the disputations, of
the schools, for the principal work of MarsiUus, " Defensor Pacis", was translated into French in 1375,
probably by a professor of the University of Paris.
The Great Schism reawakened them suddenly. The
idea of a council naturally suggested itself as a means
of terminating that melancholy rending asunder of
Christendom. Upon that idea was soon grafted the
"conciliary theory", which sets the council above the
pope, making it the sole representative of the Church,
the sole organ of infallibility. Timidly sketched by
two professors of the University of Paris, Conrad of
Gelnhausen and Henry of Langenstein, this theory
was completed and noisily interpreted to the public by
Pierre d'Ailly and Gerson.
At the same time the
clergy of France, disgusted with Benedict XIII, took
upon itself to withdraw from his obedience. It was in
the assembly which voted on this measure (1398) that
for the first time there was any question of bringing
back the Church of France to its ancient liberties and
customs of giving its prelates once more the right
of conferring and disposing of benefices.
The same
idea comes into the foreground in the claims put forward in 1406 by another assembly of the French
clergy; to win the votes of the assembly, certain
orators cited the example of what was happening in
England. M. Haller has concluded from this that
these so-called Ancient Liberties were of English
origin, that the Galilean Church really borrowed them
from its neighbour, only imagining them to be a
revival of its own past.
This opinion does not seem
well founded.
The precedents cited by M. Haller go
back to the parliament held at Carlisle in 1307, at
which date the tendencies of reaction against papal
reservations had already manifested themselves in the
assemblies convoked by Philip the Fair in 1.302 and
1303. The most that we can admit is, that the same
ideas received parallel development from both sides
of the channel.
Together with the restoration of the "Ancient
Liberties" the assembly of the clergy in 1406 intended
to maintain the superiority of the council to the pope,
and the fallibility of the latter. However widely they
may have been accepted at the time, these were only
individual opinions or opinions of a school, when the
Council of Constance came to give them the sanction
In its fourth and fifth sessions
of its high authority.
it declared that the council represented the Church,
that every person, no matter of what dignity, even the
pope, was bound to obey it in what concerned the extirpation of the schism and the reform of the Church
that even the pope, if he resisted obstinately, might
be constrained by process of law to obey it in the
above-mentioned points. This was the birth or, if we
prefer to call it so, the legitimation of Gallicanisrn.
so far we had encountered
the history of the Galilean Church recriminations of malcontent bishops, or
his
a violent gesture of some prince discomforted
avaricious designs but these were only fits of resentment or ill humor, accidents with no attendant consequences; this time the provisions made against exercise of the pontifical authority took to themselves a
body and found a fulcrum. Gallicanisrn has implanted itself in the minds of men as a national doctrine

—
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it only remains to apply it in practice.
This is to
be the work of the Pragmatic Sanction of Bourges. In
that instrument the clergy of France inserted the
articles of Constance repeated at Basle, and upon that
warrant assumed authority to regulate the collation
of benefices and the temporal administration of the
Churches on the sole basis of the common law, under
the king's patronage, and independently of the pope's
action.
From Eugene IV to Leo
the popes did not

X

cease to protest against the Pragmatic Sanction, until
it was replaced by the Concordat of 1516.
But, if its
provisions disappeared from the laws of France, the
principles it embodied for a time none the less continued to inspire the schools of theology and parliamentary jurLsprudence. Those principles even appeared at the Council of Trent where the ambassadors,
theologians, and bi.shops of France repeatedly championed them, notably when the questions for decision
were as to whether episcopal jurisdiction comes
immediately from God or through the pope, whether
or not the council ought to ask confirmation of its
decrees from the sovereign pontiff, etc. Then again,
it was in the name of the Liberties of the Galilean
Church that a part of the clergy and the Parlementaires opposed the publication of that same council;
and the crown decided to detach from it and publish
what seemed good, in the form of ordinances emanating from the royal authority.
Nevertheless, towards the end of the sixteenth
century, the reaction against the Protestant denial of
all authority to the pope and, above all, the triumph
of the League had enfeebled Galilean convictions in
the minds of the clergy, if not of the parliament.
But the assassination of Henry IV, which was exploited to move public opinion against Ultramontanism, and the activity of Edmond Richer, syndic of the
Sorbonne, brought about, at the beginning of the
seventeenth century, a strong revival of Gallicanisrn,
which was thenceforward to continue gaining in
strength from day to day. In 1663 the Sorbonne
solemnly declared that it admitted no authority of
the pope over the king's temporal dominion, nor his
superiority to a general council, nor infallibility apart
from the Church's consent. In 1682 matters were
much worse. Louis XIV having decided to extend to
all the Churches of his kingdom the regale, or right of
receiving the revenue of vacant sees, and of conferring
the sees themselves at his pleasure. Pope Innocent XI
strongly opposed the king's designs. Irritated by this
resistance, the king assembled the clergy of France
and, on 19 March, 1682, the thirty-six prelates and
thirty-four deputies of the second order who constituted that assembly adopted the four articles
recited above and transmitted them to all the other
bishops and archbishops of France. Three days later
the king commanded the registration of the articles
in all the schools and faculties of theology; no one
could even be admitted to degrees in theology without
having maintained this doctrine in one of his theses,
and it was forbidden to write anything against them.
The Sorbonne, however, yielded to the ordinance of
,

Pope
registration only after a spirited resistance.
Innocent XI testified his displeasure by the Rescript
of 11 April, 1682, in which he voided and annulled all
that the assembly had done in regard to the regale, as
well as all the consequences of that action; he also
refused Bulls to all members of the assembly who were
proposed for vacant bishoprics. In like manner his
successor Alexander VIII, by a Constitution dated 4
August, 1690, quashed as detrimental to the Holy See
the proceedings both in the matter of the regale and
in that of the declaration on the ecclesiastical power
and jurisdiction, which had been prejudicial to the
The bishops designate to
clerical estate and order.
whom Bulls had been refused received them at length,
in 1693, only after addressing to Pope Innocent XII a
letter in which they disavowed everything that had
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himself wrote

announce that a royal order had been issued against
the execution of the edict of 23 March, 1682. In spite
of these disavowals, the Declaration of 1682 remained
thenceforward the living symbol of Gallicanism, professed by the great majority of the French clergy,
obligatorily defended in the faculties of theology,
schools, and seminaries, guarded from the lukewarmness of French theologians and the attacks of foreigners
by the inquisitorial vigilance of the French parliaments, which never failed to condemn to suppression
every work that seemed hostile to the principles of the
Declaration.

From France Gallicanism

spread, about the middle

of the eighteenth century, into the Low Countries,
thanks to the works of the jurisconsult Van-Espen.
Under the pseudonym of Febronius, Hontheim introduced it into Germany, where it took the forms of
Febronianism and Josephism. The Council of Pistoia
But its
(1786) even tried to acclimatize it in Italy.

was sharply arrested by the Revolution,
which took away its chief support by overturning the
thrones of kings". Against the Revolution that drove
them out and wrecked their sees, nothing was left to
the bishops of France but to link themselves closely
with the Holy See. After the Concordat of 1801— itself the most dazzling manifestation of the pope's
supreme power French Governments made some
pretence of reviving, in the Organic Articles, the
"Ancient Galilean Liberties" and the obUgation of
teaching the articles of 1682. but ecclesiastical GaUicanism'was never again resuscitated except in the
form of a vague mistrust of Rome. On the fall of
Napoleon andthe Bourbons, the work of Lamennais, of
" L'Avenir" and other pubUcations devoted to Roman
ideas, the influence of Dora Gueranger, and the effects
diffusion

—

of religious teaching ever increasingly deprived it of
When the Vatican Council opened, in

its partisans.

When
1869, it had in France only timid defenders.
that coimcil declared that the pope has in the Church
the plenitude of j urisdiction in matters of faith morals,
discipline, and administration, that his decisions ex
cathedrd are of themselves, and without the assent of
the Church, infallible and irreformable, it dealt Gallicanism a mortal blow. Three of the four articles were
As to the remaining one, the
directly condemned.
first, the council made no specific declaration; but an
important indication of the Catholic doctrine was
given in the condemnation fulminated by Pius IX
against the 24th proposition of the Syllabus, in which
it was asserted that the Church cannot have recourse
to force and is without any temporal authority, direct
Leo XIII shed more direct light upon
or indirect.
the question in his EncycUcal " Immortale Dei" (12
November, 1S8.5), where we read: ''God has apportioned the government of the human race between
two powers, the ecclesiastical and the civil, the former
set over things divine, the latter over things human.
Each is restricted within hmits which are perfectly
determined and defined in conformity with its own
nature and special aim. There is therefore, as it were,
a circumscribed sphere in which each exercises its
functions jure propria". And in the Encyclical "Sapientiae ChristianEe" (10 January, 1890), the same
pontiff adds: "The Church and the State have each its
own power, and neither of the two powers is subject
to the other."
Stricken to death, as a free opinion, by the Council
of the Vatican, Gallicanism could survive only as a
heresy; the Old Catholics have endeavoured to keep
Judging by the paucity of
it alive under this form.
the adherents whom they have recruited—daily becoming fewer in Germany and Switzerland, it seems
very evident that the historical evolution of these
ideas has reached its completion.
,

—
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assembly

in regard to the eccleand the pontifical authority. The king
to the pope (14 September, 1693) to

decreed in that

—

Critical Examin.\tion. The principal force of
Gallicanism always was that which it drew from the
external circumstances in which it arose and grew up:
the difficulties of the Church, torn by schism; the
encroachments of the civil authorities; political turmoil; the interested support of the kings of France.
less does it seek to establish its own right
to exist, and to legitimize its attitude towards the
There is no den3'ing that it
theories of the schools.
has had in its service a long succession of theologians
and jurists who did much to assure its success. At
the beginning, its first advocates were Pierre d'Ailly
and Gerson, whose somewhat daring theories, reflecting
the then prevalent disorder of ideas, were to triumph
in the Council of Constance.
In the sixteenth century
Almain and Major make but a poor figure in contrast
with Torquemada and Cajetan, the leading theorists
of pontifical primacy.
But in the .seventeenth century
the Galilean doctrine takes its revenge with Richer
and Launoy, who throw as much passion as science
into their efforts to shake the work of Bellarmine, the
most solid edifice ever raised in defence of the Church's
Pithou, Duconstitution and the papal supremacy.
puy, and Marca edited te.xts or disinterred from archives the judicial monuments best calculated to
support parliamentary Gallicanism. After 1682 the
attack and defence of Gallicanism were concentrated
almostentirely upon the four Articles. Whilst Charlas,
in his anonymous treatise on the Liberties of the
Catholic Church, d'Aguirre, in his "Auctoritas infaUibilis et summa sancti Petri", Rocaberti, in his
'
treatise" De 'omam pontificisauctoritate", Sfondrato,
in his "Gallia vindicata". dealt severe blows at the
doctrine of the Declaration, .Alexander NataUs and
EUies Dupin searched ecclesiastical history for titles
on which to support it. Bossuet carried on the defence at once on the ground of theology and of history.
In his " Defensio declarationis", which was not to see
the light of day until 1730, he tlischarged his task
with equal scientific power and moderation. Again,
Gallicanism was ably combatted in the works of
Muzzarelli, Bianchi, and Ballerini, and upheld in
those of Durand de Maillane, La Luzerne, Maret,
and DoUinger. But the strife is prolonged beyond its
interest except for the bearing of some few argimients
on either side, nothing that is altogether new. afier all,
is adduced for or against, and it may be said that with
Bossuet's work Gallicanism had reached its full
development, sustained its sharpest assaults, and
exhibited its most efficient means of defence.
Those means are well known. For the absolute
independence of the civil power, affirmed in the
first Article, GalUcans drew their argument from the
proposition that the theorj' of indirect power, accepted
by Bellarmine, is easily reducible to that of direct
power, which he did not accept. That theory was a
novelty introduced into the Church by Gregory VII;
until his time the Christian peoples and the popes had
suffered injustice from princes without asserting for
themselves the right to revolt or to excommunicate.
As for the superiority of councils over popes, as based
upon the decrees of the Council of Constance, the
Galileans essayed to defend it chiefly by appealing to
the testimony of history which, according to them,
shows that general councils have never been dependent on the popes, but had been considered the
highest authority for the settlement of doctrinal disputes or the establishment of disciplinary regulations.
The third Article was supported by the same arguments or upon the declarations of the popes. It is
true that that Article made respect for the canons a
matter rather of high propriety than of obligation for
the Holy See. Besides, the canons alleged were
among those that had been established with the
consent of the pope and of the Churches, the plenitude
of the pontifical jurisdiction was therefore safeguarded
and Bossuet pointed out that this article had called

None the

;
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St. Cyprian, St. Augustine, St. Basil, St. Thomas,
and the rest had not known pontifical infallibility;
that pronoimcements emanating from the Holy See
had been submittetl to examination by councils; that
popes Liberius, Honorius, Zosimus, and othens had
promulgated erroneous dogmatic decisions. Only the
line of popes, the Apostolic See, was infallible; but
each pope, taken individually, was liable to error.

—

—

—

This is not the place to discuss the force of this line
of argument, or set forth the replies which it elicited
such an en()uir>' will more appropriately form part of
the article devoted to the primacy of the Roman See.
Without involnng ourselves in technical developments, however, we may call attention to the weakness, of the Scriptural scaffolding upon wliicli (iidlicanism supported its fabric. Not only was it ojiposed by
the luminous clearness of Christ's words "Thou art

—

and upon
"I have prayed
Peter,

this rock will I build
for thee, Peter, that

My

Church";

thy faith fail
but it finds nothconfi'-m thy brethren"
not
ing in Scripture which coukl warrant the doctrine of
.

.

.
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forth hardly any protests from the adversaries of
It was not so with the fourth Article,
Gallieaiiisni.
which implied a negation of papal infallibility. Resting chiefly on history, the whole Galilean argument
reduced to the position that the Doctors of the Church

—

the supremacy of council or the distinction between
the line of popes and the individuals the Series and
the Sedens. Supposing there were any doubt of
Christ's having promised infallibility to Peter, it is
perfectly certain that He did not promise it to the
council, or to the See of Rome, neither of which is
named in the Gospel.
The pretension implied in Gallicanism that only
the schools and the cluirches of France possessed the
truth as to the pope's authority, that they had been
better able than any others to defend themselves
was insulting
against the encroachments of Rome
to the sovereign pontiff and invidious to the other
churches.
It does not belong to one part of the
Church to decide what council is oecumenical, and
what is not. By what right was this honour refused
in France to the Councils of Florence (1439) and the
Lateran (151.3), and accorded to that of Constance?
Why, above all. should we attribute to the decision of
this coimcil, which was only a temporary expedient
to escape from a deadlock, the force of a general
And moreover, at the
principle, a dogmatic decree'?
time when these decisions were taken, the council
presented neither the character, nor the conditions,
nor the authority of a general synod; it is not clear
that among the majority of the members there was
present any intention of formulating a dogmatic
definition, nor is it proved that the approbation given
by Martin V to some of the decrees extended to these.
Another characteristic which is apt to diminish one's
respect for Galilean ideas is their appearance of ha\ ing
been too much influenced, originally and evolutionally,
by interested motives. Suggested by theologians
who were under bonds to the emperors, accepted as an
expedient to restore the unity of the Church, they
had never been more loudly proclaimed than in the
course of the conflicts which arose between popes and
kings, and then always for the .advantage of tlie latter.
In truth they savoured too much of a courtly bias.
"The Gallican Lilierties", Joseph de Maisire has said,
"are but a fatal compact signed by the Cliurch of
France, in virtue of which .she sultniitted to the outrages of the Parliament on condition of lieing allowed
The
to pass them on to the sovereign pontiff".
history of the assembly of 1682 is not such as to give
It was a Gallican
the lie to this severe judgment.
no other than Baillet— who wrote: "The bi.shops who
served Philip the Fair were upright in heart and
seemed to be actuated by a genuine, if somewhat too
vehement, zeal for the rights of the (Irown; whereas
among those whose advice Louis XIV followed there

—

—

—

were some who, under pretext of the public welfare,
only sought to avenge themselves, by obUque and
devious methods, on those whom they regarded as the
censors of their contluct and their sentiments.
Even apart from every other consideration, the
practical consequences to which Gallicanism led, and
the way in which the State turned it to account
should suffice to wean Catholics from it forever. It
was Gallicanism which allowed the Jansenists condemned by popes to elude their sentences on the plea
that these had not received the assent of the whole
episcopate.
It was in the name of Gallicanism that
the kings of France impeded the publication of the
pope's instructions, and forbade the bishops to hold
provincial councils or to write against Jansenism
or,
at any rate, to publish charges without endorsement
Bossuet himself, prevented from
of the chancellor.
publishing a charge against Richard Simon, was
forced to complain that they wished "to put all the
bishops under the yoke in the essential matter of their
ministry, which is the Faith ".
Alleging the Liberties
of the Gallican Church, the French Parliaments admitted appcls commc d'abus against bishops who were
guilty of condenming Jansenism, or of admitting into
their Breviaries the Office of St. Cjregory, sanctioned
by Rome; and on the same general principle they
caused pastoral letters to be burned by the common
executioner, or condemned to imprisonment or exile
priests whose only crime was that of refusing the
sacraments and Christian burial to Jansenists in revolt against the most solemn pronouncements of the
Holy See. Thanks to these " Liberties ", the jurisdiction antl the discipline of the Church were almost
entirely in the hands of the civil power, and F^>nelon
gave a fair idea of them when he wrote in one of his
letters: "In practice the king is more our head than
the pope, in France Liberties against the pope,
servitude in relation to the king The king's authority
over the Church devolves upon the lay judges The
And Fcnelon had not
laity dominate the bishops".
seen the Constituent Assembly of 1790 assume, from
Gallican principles, authority to demolish completely
the Constitution of the Church of France. For there
is not one article of tluit melancholy Constitution that
did not find its inspiration in the writings of Gallican
may be excused the
jurists and theologians.
task of here entering into any lengthy proof of this;
indeed the responsibility which Gallicanism has to
bear in the sight of history and of Catholic doctrine is

—

—

—

—
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already only too heavy.
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will

be treated

under the following six heads: I. History and Origin;
II. MSS. and Other Sources; III. The Liturgical
Year; IV. The Divine Office; V. The Mass; VI. The
Occasional Services.
I.

History and Origin.

—The name

GaUicaji Rile

given to the rite which prevailed in Gaul from the
earliest times of which we have any information until
is

about the middle or end of the eighth century. There
is no information before the fifth century and very
little then and throughout the whole period there was,
to judge by existing documents and descriptions, so
much diversity that, though the general outlines of
the rite were of the same pattern, the name must not
be taken to imply more than a very moderate amount
The Rite of Spain, fairly widely
of homogeneity.
used from the fifth century to the end of the eleventh,
and still lingering on as an archsological survival in
chapels at Toledo and Salamanca, was so nearly allied
to the Gallican Rite that the term Hispano Gallican
But this Spanish Mozais often applied to the two.
rabic Rite has, like the allied Celtic, enough of an independent history to require separate treatment, so that,
though it will be necessary to allude to both by way of
illustration, this article will be devoted primarily to
Of the
the rite once used in what is now France.
;

origin of the Gallican Rite there are three principal
theories, between two of which the controversy is not
yet settled. These may be termed (1) the Ephesine,
(2) the Ambrosian, and (3) the Roman theories.
(1) The first has been already mentioned under
Ambrosian Rite and Celtic Rite. This theory,
which was first put forward by Sir W. Palmer in his
"Origines Liturgicse", was once very popular among

According to it the Gallican Rite was reoriginal brought to Lyons from Ephesus
by St. Pothinus and St. Irenaeus, who had received it
through St. Polycarp from St. John the Divine. The
idea originated partly in a statement in the eighthcentury tract in Cott. MS. Nero A. II in the British
Museum, which refers the Gallican Divine Office (Cursus Gallorum) to such an origin, and partly in a state-

Anglicans.
ferred to

an

of Colman at the Synod of Whitby (664) respecting the Johannine origin of the Celtic Easter. The
Cottonian tract is of little or no historical value;
Colman's notion was disproved at the time by St.
Wilfrid and the Ephesine theory has now been given
up by all serious liturgiologists. Mgr Duchesne, in his
"Origines du culte chrdtien", has finally disposed of
the possibility of so complicated a rite as the Gallican
having so early an origin as the second century.
(2) The second theory is that which Duchesne
puts forward in the place of the Ephesine. He holds
that Milan, not Lyons, was the principal centre of
Gallican development. He lays great stress on the
incontestable importance of Milan and the Church of
Milan in the late fourth century, and conjectures that
a liturgy of Oriental origin, introduced perhaps by the

ment

;

Cappadocian Auxentius, Bishop of Milan from 355 to
374, spread from that centre to Gaul, Spain, and
Britain.
He points out that "the Gallican Liturgy,
in the features which distinguish it from the Roman,
betrays all the characteristics of the Eastern liturgies,"
and that "some of its formularies are to be found
word for word in the Greek texts which were in use
in the churches of the Syro-Byzantine Rite either in
the fourth century or somewhat later", and infers from
this that "the Gallican Liturgy is an Oriental liturgy,
introduced into the West towards the middle of the
He does not, however, note that
fourth century".
in certain other important peculiarities the Ciallican
Liturgy agrees with the Roman where the latter
differs from the Oriental.
Controverting the third or
Roman theory of origin, he lays .some stress upon the
fact that Pope St. Innocent I (416) in his letter to
Decentius of Gubbio spoke of usages which Mgr
Duchesne recognizes as Gallican (e. g. the position of
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the Diptychs and the Pax), as "foreign importations"
and did not recognize in them the ancient usage of
his own tJhurch, and he thinks it hard to explain why
the African Church should have accepted the Roman
reforms, while St. Ambrose, himself a Roman, refused
them. He assumes that the Ambrosian Rite is not
really Roman, but Gallican, much Romanized at a
later period, and that the CSubbio variations of which
St. Innocent complained were borrowed from Milan.
(3) The third theory is perhaps rather complicated
to state without danger of misrepresentation, and
has not been so definitely stated as the other two by
any one writer. It is held in parts by Probst, Father
Lucas, the Milanese liturgiologists, and many others
whose opinion is of weight. In order to state it clearly
it will be necessary to point out first certain details
in which all the Latin or Western rites agree with one
another in differing from the Eastern, and in this we
speak only of the Mass, which is of far more importance than either the Divine Office or the occasional
services in determining origins.
The Eastern Eucharistic offices of whatever rite are marked by the invariability of the priest's part.
There are, it is true,
alternative anaphoras which are used either nd libitum,
as in the Syro-Jacobite Rite, or on certain days, as
in Byzantine and East Syrian, but they are complete
in themselves and do not contain passages appropriate to the day. The lections of course vary with
the day in all rites, and varying antiphons, troparia,
etc., are sung by the choir; but the priest's part remains fixed. In the Western rites, whether HispanoGallican, Ambrosian, or Roman, a very large proportion of the priest's part varies according to the day,
and, as will be seen by the analysis of its Mass in this
article, these variations are so numerous in the Gallican Rite that the fixed part even of the Prayer of
Consecration is strangely little. Certain of the varying
prayers of the Hispano-Gallican Rite have a tendency
to fall into couples, a Bidding Prayer, or invitation to
pray, sometimes of considerable length and often
partaking of the nature of a homily, addressed to the
congregation, and a collect embodying the suggestions
of the Bidding Prayer, addressed to God.
These
Bidding Prayers have survived in the Roman Rite of
to-day in the Good Friday intercessory prayers, and
they occur in a form borrowed later from the Gallican,
in the ordination services, but in general the invitation
to prayer is reduced to its lowest terms in the word
Oremus. Another Western peculiarity is in the form
The principal Eastof the recital of the Institution.
ern liturgies follow St. Paul's words in I Cor., xi, 2325, and date the Institution by the betrayal, iv rj
vvktI, 3 rapeSldoTo (in the night in which He was betrayed), and of the less important anaphoras, most
either use the same expression or paraphrase it. The
Western liturgies date from the Passion, Qui pridie
quam pateretur, for which, though of course the fact is
found there, there is no verbal Scriptural warrant.
The Mozarabic of to-day uses the Pauline words, and
no Gallican Recital of the Institution remains in full;
but in both the prayer that follows is called (vrith
alternative nomenclature in the Gallican)
PostPridie and the catchwords "Qui pridie" come at the
end of the Post-Sanctus in the Gallican Masses, so
that it is clear that this form existed in both. These
variations from the Eastern usages are of an early
date, and it is inferred from them, and from other
considerations more historical than liturgical, that a
liturgy with these peculiarities was the common property of Gaul, Spain, and Italy.
Whether, as is most
likely, it originated in Rome and spread thence to the
countries under direct Roman influence, or whether
it originated elsewhere and was adopted by Rome,
there is no means of knowing.
The adoption must
have happened when liturgies were in rather a fluid
state.
'The Galileans may have carried to an extreme
the changes begun at Rome, and may have retained

—
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features (now often mistaken for Orientalisms) whicli had been later dropped by Rome.
At
some period in the fourth century it has been conjectured that it was in the papacy of St. Damasus
(366-84) reforms were made at Rome, the position
of the Great Intercession and of the Pax were altered,
the latter, perhaps because the form of the dismissal
of the catechumens was disused, and the distinction

—

—

between the 7nissn catechumenoruni and the missa
was no longer needed, and therefore the want
was felt of a position with some meaning to it for the
sign of Christian unity, and the long and diffuse prayers
were made into the short and crisp collects of the
Roman type. It was perhaps then that the variable
Post-Sanctus and Post-Pridie were altered into a fixed
Canon of a type similar to the Roman Canon of today, though perhaps this Canon began with the clause
which now reads "Quam oblationem", but according
to the pseudo-Ambrosian tract "De Sacramentis"
once read "Fac nobis hanc oblationem". This may
have been introduced by a short variable Post-Sanctus.
This reform, possibly through the influence of
St. Ambrose, was adopted at Milan, but not in Gaul and
Spain. At a still later period changes were again
made at Rome. They have been principally attribJidelium

uted to St. Leo (440-61), St. Gelasius (492-96), and
St. Gregory (590-604), but the share that these popes
had in the reforms is not definitely known, though
three varj'ing sacramentaries have been called by
their respective names.
These later reforms were not
adopted at Milan, which retained the books of the first
reform, which are now known as Ambrosian.
Hence it may be seen that, roughly speaking, the
Western or Latin Liturgy went through three phases,
which may be called for want of better names the
Galilean, the Ambrosian, and the Roman stages.
The holders of the theory no doubt recognize quite
clearly that the line of demarcation between these
stages is rather a vague one, and that the alterations
were in many respects gradual. Of the three theories
of origin the Kphesine may be dismissed as practically
disproved. To both of the other two the same objection may be urged, that they are largely founded on
conjecture and on the critical examination of documents of a much later date than the periods to which
the conjectures relate. But at present there is little
else to go upon.
It may be well to mention also a
theory put forward by Mr. W.C. Bishop in the "Church
Quarterly" for July, 1908, to the effect that the Galilean Liturgy was not introduced into Gaul from anywhere, but was the original liturgy of that country,

apparently invented and developed there. He speaks
of an original independence of Rome (of cour.se liturgically only) followed by later borrowings.
This does
not seem to exclude the idea that Rome and the West

may have had
mon.

the germ of the Western Rite
Again the theory is conjectural and

in

com-

is

only

very slightly stated in the article.
The later history of the Galilean Rite until the
time of its abolition as a separate rite is obscure. In
Spain there was a definite centre in Toledo, whose influence was felt over the whole peninsula, even after
the coming of the Moors. Hence it was that the
Spanish Rite was much more regulated than the
Galilean, and Toledo at times, though not very successfully, tried to give liturgical laws even to Gaul, though
probably only to the Visigothic part of it. In the
greater part of France there was liturgical anarchy.
There was no capital to give laws to the whole country, and the rite developed there variously in various
places, so that among the scanty fragments of the
service-books that remain there is a marked absence
of verbal uniformity, though the main outlines of the

same
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some archaic

Auxerre (578), and the two Councils of M4con (581,
But all along there went on a certain process
623).
of Romanizing, due to the constant applications to
the Holy See for advice, and there is also another
complication in the probable introduction during the
seventh century, through the Columbanian missionaries, of elements of Irish origin. The changes towards
the Roman Rite happened rather gradually during the
course of the late seventh and eighth century, and seem
synchronous with the rise of the
aires du Palais, and
their development into kings of France.
Nearly aU
the GaUican books of the later Merovingian period,
which are all that are left, contain many Roman elements. In some cases there is reason to suppose that
the Roman Canon was first introduced into an otherwise GaUican Mass, but the so-called Gelasian Sacramentary, the principal MS. of which is attributed to
the Abbey of St-Denis and to the early eighth century,
is an avowedly Roman book,
though containing
GaUican additions and adaptations. And the same
may be said of what is left of the undoubtedly Prankish book known as the "Missale Francorum" of the
same date. Mgr Duchesne attributes a good deal of
this eighth-century Romanizing tendency to St. Boniface, though he shows that it had begun before his
day. The Roman Liturgy was adopted at Metz in
the time of St. Chrodegang (742-66). The Roman
chant was introduced about 760, and by a decree of
Pepin, quoted in Charlemagne's "Admonitio Generalis" in 789, the GaUican chant was abolished in its
favour.
Pope Adrian I between 784 and 791 sent to
Charlemagne at his own request a copy of what was
considered to be the Sacramentary of St. Gregory,
but which certainly represented the Roman use of the
end of the eighth century. This book, which was far
from complete, was edited and supplemented by the
addition of a large amount of matter derived from the
GaUican books and from the Roman book known as
the Gelasian Sacramentary, which had been graduaUy
supplanting the GaUican.
It is probable that the
editor was Charlemagne's principal liturgical adviser,
the Englishman Alcuin. Copies were distributed
throughout Charlemagne's empire, and this "composite liturgy", as Mgr Duchesne says, "from its source
in the Imperial chapel spread throughout all the
churches of the Prankish Empire and at length, finding its way to Rome gradually supplanted there the
ancient use". More than half a century later, when
Charles the Bald wished to see what the ancient
GaUican Rite had been like, it was necessary to import
Spanish priests to celebrate it in his presence.
It should be noted that the name GaUican has also
been applied to two other uses: (1) a French use
introduced by the Normans into Apulia and Sicily.

M

This was only a variant of the Roman Rite.
(2) The
reformed Breviaries of the French dioceses in the
seventeenth to mid-nineteenth centuries. These have
nothing to do with the ancient GaUican Rite.
II.

MSS. AND Other Sources.

—

councils

which

but only for

Mone

certain provinces.
Among these were the Councils of
Vannes (465), Agde (506), Vaison (529), Tours (367),

ische

services

are

of

the

type.

attempted to regulate matters a

Several
little,

—There are no MSS.

GaUican Rite earlier than the latter part of the
seventh century, though the descriptions in the letters
of St. Germanus of Paris (555-76) take one back another century. The MSS. are:
(1) The Reichenau Fragments (Carlsruhe, 253),
described (no. 8) in Delisle's "M^moire sur d'anciens
Sacramentaires." These were discovered by Mone in
1850 in a palimpsest MS. from the Abbey of Reichenau
The MS., which is late
in the library of Carlsruhe.
seventh century, had belonged to John II, Bishop of
eleven Masses of
contains
Constance (760-81). It
purely GaUican type, one of which is in honour of St.
do not specify
others
Auxerre,
but
the
Germanus of
any festival. One Mass, except the Post-Pridie,
of the

is

in

prose,

is

entirely in

hexameter

verse.

published them with a facsimUe in his "Lateinund Griechische Messen aus dem zweiten bis
sechsten Jahrhundert "(Frankfort, 1850). They were

—
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Latina"

CXXXVIII), and by Neale and Forbes

in

(Vol.

"The

Ancient Liturgy of the GaUican Church" (Burntisland, 1855-67).
(2)

The Peyrnn, Mai, and Bunsen Fragments.

— Of

these disjointed palimpsest leaves, those of Mai and
Peyron were found in the Ambrosian Library at
Peyron's
Milan, and those of Bunsen at St. Gall.
were printed in his "M. T. Ciceronis Orationum Fraghis
"ScripMai's
in
1S24),
(Stuttgart.
menta inedita"

torum Veterum Vaticana CoUectio", and Bunsen 's in
All these were rehis "Analecta Ante-Xiceana".
printed bv C. E. Hammond: Peyron's and Bunsen's in
(Oxford, 1879),
.\ntioch"
of
Liturgy
his "Ancient
and Mai's in his "Ancient Liturgies" (Oxford, 1878).
last are also in Migne's "Patrologia Latina" with
Mone's Reichenau fragments. The Peyron fragment
contains part of what looks like a Lenten Contestatio
The
(Preface) with other prayers of GaUican type.
Bunsen fragment contains part of a Mass for the Dead
(Post-Sanctus, Post-Pridie) and several pairs of
Bidding Prayers and collects, the former ha\'ing the
The
title "Exhortatio" or "Exhortatio Matutina".
Mai fragments begin with part of a Bidding Prayer
and contain a fragment of a Contestatio, with that
title, and fragments of other prayers, two of which
have the title " Post Nomina", and two others which
seem to be prayers "Ad Pacem".
(3) The Missale Gothicum (Vatican, Queen ChrisA MS.
tina MSS. 817).— Described by Delisle, No. 3.
of the end of the seventh century, which once belonged
to the Petau Library. The name is due to a fifteenthcentury note at the beginning of the book, and hence
it has been attributed by 'Tomasi and Mabillon to
Narbonne, which was in the Visigothic Kingdom.
Mgr. Duchesne, judging by the inclusion of Masses for
the feasts of St. Symphorian and St. L^ger (d. 680),
The Masses are numbered,
attributes it to Autun.
the MS. beginning with Christmas Eve, which is
numbered "III". Probably there were once two
Advent Masses, as in the "Missale Gallicanum".
There are eighty-one numbered sections, of which the
Missa Romensif cottidiana",
last is the first prayer of
with which the MS. breaks off. The details of the
Masses in this book are given in the section of the
present article on the liturgical year. The Masses are
all GaUican as to order, but many of the actual prayers
The "Missale Gothicum" has been
are Roman.
printed bv Tommasi (Codices Sacramentorum, Rome,
1680), MabiUon (De Liturgia GaUicana, Paris, 1685),
Muratori (Liturgia Romana Vetus, Venice, 1748),
Neale and Forbes (op. cit.), and in Migne's "Patrologia Latina" (Vol. LXXII).
(4) Missale Gallicanum Vetus (Vatican. Palat. 49.3).
Described by Delisle, No. 5. The MS., which is of
the end of the seventh, or the early part of the eighth,
century is only a fragment. It begins with a Mass for
the feast of St. Germanus of Auxerre (9 Oct.), after
which come prayers for the Blessing of Virgins and
Widows, two Advent Masses, the Christmas Eve
Mass, the Expositio and Traditio Symboli, and other
ceremonies preparatorj- to Baptism; the Maundy
Thursday. Good Friday and Easter Sunday ceremonies
and the baptismal service, Masses for the Simdays
after Easter up to the Rogation Mass, where the MS.
breaks off. The Mas,ses, as in the "Gothicum", are
GaUican in order with many Roman prayers. The
Good Friday prayers are, with a few verbal variations,
exactly those of the Roman Missal. The MS. has
been printed by Tommasi, Mabillon, Muratori, and
Neale and Forbes (op. cit.). and in Vol. LXXII of
Migne's "Patrologia Latina."
(5) The Luxeuil Leclionary (Paris, Bibl. Nat.,
9427).
This MS., which is of the seventh centurv'
was discovered by Mabillon in the Abbey of Luxeuil,
but from its containing among its very few saints'
days the feast of St. Gene\-ieve, Dora Morin (Revue

The

'

'

—

—

.
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It contains
Benedictine, 1893) attributes it to Paris.
the Prophetical Lessons, Epistles, and Gospels for the
year from Christmas Eve onwards (for the details
of which see the section of this article on the hturgical
year).
At the end are the lessons of a few special
Masses, for the burial of a bishop, for the dedication of
a church, when a bishop preaches, "et plebs decimas
reddat", when a deacon is ordained, when a priest is
blessed, "in profeetione itineris", and "lectiones
This Lectionary is purely GaUican with
cotidianae".
no apparent Roman influence. The MS. has not been
printed in its entirety, but Mabillon in "De Liturgia
GaUicana" gives the references to all the lessons and
the beginnings and endings of the text.

—

These
(6) The Letters of St. Germanus of Paris.
were printed by Martene (De Antiquis Ecclesise
Ritibus, Bas.sano', 1788) from a MS. at Autun, and are
given also in Vol. LXXII of Migne's "Patrologia
Latina". There appears to be no reason to doubt that
they are genuine. They contain mystical interpretations of the ceremonies of the Mass and of other serMgr. Duchesne says of the descriptions, on
vices.
which the interpretations are based, that "We may
reconstruct from the letters a kind of Ordo Gallicarms"
(See section of this article on the Mass.)
Much side light is thrown on the GaUican Rite by
the Celtic books (see Celtic Rite), especially by the
Stowe and Bobbio Missals. The latter has been
caUed GaUican and attributed to the Pro\-ince of
Besan^on, but it is now held to be Irish in a much
Romanized form, though of Continental provenance,
being quite probably from the originally Irish monastery of Bobbio, where Mabillon found it. A comparison -with the Ambrosian books (see Ambrosian
Liturgy and Rite) may also be of service, while most
lacunae in our knowledge of the GaUican Rite may
reasonably be conjecturally filled up from the Mozarabic books^ which even in their present form are those
There are also liturof substantially the same rite.
gical allusions "in certain early writers: St. Hilary of
Poitiers, St. Sulpicius Severus (d. about 400), St.
Caesarius of .\rles (d. about 542), and especiaUy St.
Gregory of Tours (d. 595), and some information may
be gathered from the decrees of the GaUican councils
mentioned above.
The above are all that exist as directly GaUican
sources, but much information may also be gleaned
from the books of the transition period, which, though
substantially Roman, were much edited with Germanic
tendencies and contained a large amount which was of
a GaUican rather than a Roman type. The principal
of these are:

The Gelasian Sacrameniary of which three MSS.
one in the Vatican (Queen Christina MS. 316),
one at Zurich (Rheinau 30), and one at St. Gall (MS.

(1)
exist,

,

The MSS. are of the eariy eighth century. The
groundwork is Roman, with GaUican additions and
Evidence for the GaUican rites of
modifications.
Ordination and some other matters is derived from
The Vatican MS. was published by Tomthis book.
masi and Muratori, and a complete edition from all
three MSS. was edited by H. A. Wilson (Oxford,
348).

1894).
(2) The Missale Francorum. (Vatican, Q. Christma
A fragment of a Sacramen257, Delisle No. 4).
tary of a similar type to the Gelasian, though not
Prmted by Tommasi, Mabillon, and
identical with it.
Muratori.
Of this there are
(3) The Gregorian Sacramentar;/.
many MSS. It represents the Sacramentary sent by

MS.

—

Pope Adrian I to Chariemagne, after it had been rearranged and supplemented by Gelasian and GaUican
additions in France. One MS. of it was published by
Muratori. In this, as in many others, the additions
form a supplement, but in some (e. g. the Angouleme
Sacramentarj'. Bibl. Nat. Lat. 816) the Gelasian additions are interpolated throughout.
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The Liturgical Year.

Lvixeiiil

by Duchesne.

The Mozarabic has for 29 December
"Sanctus Jacobus Frat«r Domini", but that is the
other St. James) Holy Innocents Circumcision; St.
Genevieve (Luxeuil Lectionary only. Her day is 3
Jan.); Sunday after the Circumcision (Luxeuil), vigil
;

;

Epiphany; Epiphany; two Sundays after Epiphany (Luxeuil); "Festum Sanctse Mariee" (Luxeuil,
called "Assumptio" in the Gothicum, 18 Jan.); St.
Agnes (Gothicum) after which follow in the Gothiof

;

cum, out of their proper places, Sts. Cecily (22 Nov.);
Clement (23 Nov.); Saturninus (29 Nov.); Andrew
(30 Nov.); and Eulalia (10 Dec); the Conversion of
St. Paul (Gothicum); St. Peter's Chair (in both.
This, from its position after the Conversion of St. Paul
in the Gothicum, ought to be St. Peter's Chair at
Antioch, 22 Feb. but it will not work out as such with
the two Sundays between it and the Epiphany and
three between it and Lent, as it appears in the Luxeuil
;

Lectionary; so it must mean St. Peter's Chair at
Rome, 18 Jan., which is known to have been the festival kept in Gaul)
three Sundays after St. Peter's
Chair (Luxeuil); Inilium Quadragesimw; five Lenten
Masses (Gothicum); Palm Sunday (Luxeuil); "Sym;

boli Traditio" (Gothicum); Monday, Tuesday and
Wednesday of Holy Week, called, by the name still
u.sed in the Ambrosian Rite, Authenlica Hebdomada

Maundy Thursday; Good Friday; Easter
Easter Day and the whole week Low Sunday,
called in both Clausum Paschoe; four more Sundays
after Easter (Luxeuil) Invention of the Cross (Gothicum, 3 May) St. John the Evangelist (Gothicum, 6
May); three Rogation days; Ascension; Sunday
after Ascension (Luxeuil); Pentecost; Sunday after
Pentecost (Luxeuil)
Sts. Ferreolus and Ferrutio
(Gothicum, 16 June); Nativity of St. John Baptist;
Sts. Peter and Paul; Decollation of St. John Baptist;
Missa de Novo fructus {sic, Luxeuil); St. Sixtus
(Gothicum, 6 Aug.); St. Lawrence (Gothicum, 10
Aug.); St. Hippolytus (Gothicum, 13 Aug.); Sts.
Cornelius and Cyprian (Gothicum, 10 Sept.); Sts.
John and Paul (Gothicum, 26 June) St. Symphorian
(Gothicum, 22 Aug.) St. Maurice and his companions
(Gothicum, 22 Sept.); St. Leger (Gothicum, 2 Oct.);
St. Martin (Gothicum, 22 Nov.).
Both books have
also Commons of Martyrs and Confessors, the Luxeuil
has Commons of bishops and deacons for a number of
other Masses, and the Gothicum has six Sunday
Ma.sses.
The Gallicanum has a Mass in honour of St.
Germanus of Auxerro licfore the two Advent Masses.
In both the Gothicum and Gallicanum a large space is
given to the services of the two days before Easter,
(Luxeuil);

Eve

;

;

;

;

;

;

;

and

in the latter the Exjmsilii)
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Leetionary, the Gothicum and Gallicanum Missals, and the
Galilean adaptations of the Hieronyniian Marl ynilogy
are the chief authorities on this jioint, and to these
may be aikied some information to be gathereil from
the regulations of the Councils of Agde (500), Orleans
(541), Tours (567), and Macon (5S1), and from the
"Historia Francorum" of St. Gregory of Tours, as to
the Gallican practice in the sixth century. It is
probable that there were many variations in different
times and places, and that the influence of the Hieronymian Martyrology brought about many gradual
assimilations to Rome. The year, as is usual, began
with Advent. The Council of Macon, which arranges
for three days' fast a week, during that season, mentions St. Martin's Day as the key-day for Advent Sunday, so that, as at present in the Mozarabic and
Ambrosian Rites, there were six Sundays of Advent
(but only two Advent Masses survive in the Gallicanum). The Gothicum and the Luxeuil Lectionary
both begin with Christmas Eve. Then follow Christ^
mas Day; St. Stephen; St. John (according to Luxeuil); St. James and St. John (according to the
Gothicum, which agrees with the Hieronymian Martyrology and with a Syriac Menology of 412, quoted
III.

and Traditio Symlxiti

are given at great length. The moveable feasts depended, of course, on Easter. When the Roman
Church altered the Easter cycle from the old computation on a basis of 84 years to the new cycle of 532
years of Victorius of Aquitaine in 457, the Gallican
Church, unlike the Celts, did the same; but when, in
525, the Roman Church adopted the 19 years cycle of
Dionysius Exiguus, the Gallican Church continued to
use the cycle of Victorius, until the end of the eighth
or beginning of the ninth century. Lent began with
the first Sunday, not with Ash Wednesday. There is
a not very intelligible passage in the canons of the
Council of Tours (567) to the effect that all through
August there were " festivitates et missse sanctorum",
but this is not borne out by the existing Sacramentaries or the Lectionary.
IV. The Divine Office. There is curiously little
information on this point, and it is not possible to
re-construct the Gallican Divine Office from the
scanty allusions that exist. It seems probable that
there was considerable diversity in various times and
places, though councils, both in France and Spain,
tried tx3 bring about some uniformity.
The principal
authorities are the Councils of Agde (506) and Tours
(567), and allusions in the writings of St. Gregory ef
Tours and St. Caesarius of Aries. These and other
details have been gathered together by Mabillon in his
" De Liturgia Gallicana", and his essay on the Gallican
Cursus is not yet superseded. The general arrangement and nomenclature were very similar to those of
the Celtic Rite (q. v.). There were two principal
services, Matins (ad Matutinam, Matutinum) and
Vespers (ad Duodecimam, ad Vesperas, Lucernarium)
and four Lesser Hours, Prime, or Ad Secundam,
Terce, Sext and None and probably two night services. Complin, or ad initium noctis, and Nocturns.
But the application of these names is sometimes obIt IS not quite clear whether Nocturns and
scure.
Lauds were not jomed together as Matins; Caesarius
speaks of Prima, while the Gallicanum speaks of Ad
secundam; Caesarius distinguishes between Lucernarium and Ad Duodeciman, while Aurelian distinguishes
between Ad Duodeciman and Complin; the Gothicum
speaks of Vespera Paschoe and Initium Noctis Paschoe,
and the Gallicanum has Ad Duodecimam Paschoe.
The distribution of the Psalter is not known. The
Council of Tours orders six psalms at Sext and twelve
ad Duodecimam, with Alleluia (presumably as Antiphon). For Matins there is a curious arrangement
which reminds one of that in the Rule of St. Colum-

—

;

;

banus

Celtic Rite,

(see

III).

Normally

in

summer

(apparently from Easter to July) "sex antiphonce
This evidently means
binis psalmis" are ordered.

twelve psalms, two under each antiphon. In August
there seem to have been no psalms, because there were
and Masses of saints. " Toto Augusto manicationes fiant, quia festivitates sunt et missie sanctorum". The meaning of manicationes and of the
whole statement is obscure. In September there were
fourteen psalms, two under each antiphon in October
twenty-four psalms, three to each antiphon; in November twenty-seven psalms, three to each antiphon;
and from December to Easter thirty psalms, three to
each antiphon. Ca>sarius orders six psalms at Prime
with the hymn "Fulgentis auctor aetheris", two lessons, one from the old and one from the New Testament, and a capitellum; six psalms at Terce, Sext, and
None, with an antiphon, a hymn, a lesson, and a
capitellum at Lucernarium a " Psalmus Directaneus",
whatever that may be (cf. the " Psalmus Directus" of
the Ambrosian Rite), two antiphons, a hymn, and a
capitellum; and ad Duodecimam, eighteen psalms, an
antiphon, hymn, lesson, and capitellum. From this
festivals

;

;

it

seems as though Lurernarimn and

Ad Duodecimam

together made up Vespers, coml)ining the twelfth hour
of the Divine Office (that is, of the recitation of the
Psalter with its accompaniments) with a service for

—
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what, without any intention of levity, one may call
"lighting-up time". The Anibrosian and Mozarabic
Vespers are constructed on this principle, and so is the
Byzantine 'E<nrepiy6s.
Csesarius mentions a blessing given by the bishop at
the end of Lucernarium, "cumque expleto Lucernario
benedictionem populo dedisset": and the following is
an order of the Council of Agde (canon 30): ''Et quia
convenit ordinem ecclesis ab omnibus aequaliter custodiri studendum est ut ubique fit et post antiphonas
coUectiones per ordinem ab episcopis vel presbyteris
dicantur et hymni matutini vel vespertini diebus omnibus decantentur et in conclusione matutinarum vel
vespertinarum missarura post hymnos capitella de
psalmis dicantur et plebs coUecta oratione ad vesperam ab Episcopo cum benedictione dimittatur".
The rules of Ca!sarius and Aurelian both speak of two
nocturns with lessons, which include on the feasts of
martyrs lessons from their passions. They order also
Magnificat to be sung at Lauds, and during the Paschal
days; and on Sundays and greater festivals Gloria in
There is a short passage which throws a litExcetsis.
tle light vqion tlie Lyons use of the end of the fifth century in an account of the Council of I^yons in 409,
quoted by .MaliiUon. The council assembled by King
Gundobad of Burgundy began on the feast of St. Just.
The vigil was kept at his tomb. This began with a
lesson from the Pentateuch ("a Moyse"), in which occurred the words "Sed ego indurabo cor ejus", etc.
Then psalms were sung and a lesson
(Ex., vii, .3).
was read from the prophet.s, in which occurred the
words " Vade, et dices populo huic: Audite audientes",
etc. (Isaias, vi, 9), then more psalms and a lesson from
the Gospels containing the words " Va; tibi, (Jorozain!"
etc. (Matt., xi, 21; or Luke, x, 13), and a lesson from
the Epistles ("ex Apostolo") which contained the
words "An divitias bonitatis ejus", etc. (Rom., ii, 4).
St. Agobard in the ninth century mentions that at
Lyons there were no canticles except from the Psalms,
no hymns written by poets, and no lessons except from
Mabillon says that though in his day
Scripture.
Lyons agreed with Rome in many things, especially in
the distribution of the Psalter, and admitted lessons
from the Acts of Saints, there were still no hymns except at Complin, and he mentions a similar rule as to
hymns at Vienne. But canon 23 of the Council of
Tours (767) allowed the use of the Ambrosian hynms.
Though the Psalter of the second recension of St.
Jerome, now used in all the churches of the Roman
Rite except the Vatican Basilica, is known as the
"Galilean", while the older, a revision of the "Vetus
Itala", used now in St. Peter's at Rome only, is known
as the "Roman", it does not seem that the GaUican
Psalter was used even in Gaul until a comparatively
later date, though it spread thence over nearly all the
West. At present the Mozarabic and Ambrosian
Psalters are variants of the "Roman", with peculiariProbably the decadence of the Galties of their own.
In the eighth
lican Divine Office was very gradual.
century tract in Cott. MS. Nero A. IL the "Cursus
Gallorum" is distinguished from the "Cursus Romanorum", the "Cursus Scottorum" and the Ambro.sian,
all of which would seem to have been going on then.
The unknown writer, though his opinion is of no value
on the origin of the "Cursus", may well have known
about some oi these of his own knowledge; but
through the seventh century there are indications of a
tendency to adopt the Roman or the Monastic "cursus" instead of the GaUican, or to mix them up, a
tendency which was resisted at times by provincial
V. The Mass. The chief authorities for the GaUican Mass are the Letters of St. Germanus of Paris
(555-.576): and by a comparison of these with the extant Sacramentaries. not only of Gaul but of the Celtic
Rite, with the Irish tracts on the Mass, with the books
of the still existing Mozarabic Rite, and with the de-

scriptions of the Spanish Mass given by St. Isidore, one
may arrive at a fairly clear general idea of the service,
though there exists no GaUican Ordinary of the Mass
and no Antiphoner. Mgr. Duchesne, in his "Origines
du Culte Chretien", has given a very full account con-

structed on this basis, though some will differ from
him in his supplying certain details from Ambrosian
books, and in his claiming the Bobbio Sacramentary
as Ambrosian rather than Celtic.

The Order of this Mass is as follows:
Here an Antiphona
(1) The Entrance.

—

(Introit)

Nothing is said of any Pnrparatio Sacerdobut there is one given in the Celtic Stowe Missal
(see Celtic Rite) and the Irish tracts describe a preliminary preparation of the Chalice, as does also the
Mozarabic Missal. As no Antiphoner exists, we have
no specimen of a GaUican Officium, or Introit. Duchesne gives a Mozarabic one, which has .something of
the form of a Roman Responsory. The Antiphona
was followed by a proclamation of silence by the deacon, and the salutation Dominus sit semper vobiscum
by the priest. This is stiU the Mozarabic form of

was sung.
tis,

;

Dominus vobiscum.
These, according to St. Ger(2) The Canticles.
manus, were: (i) The Ajus (47105) which may be the

—

ee6s, k.t.X.) or the Greek of
the Satu-tus, probably the latter, which is still used elsewhere in the Mozarabic, and seems to be referred to in
the Ajus, ajus, ajus of the Life of St. Gery of Cambrai
and the Saru:tus, sanctus, sanctus of the Council of Vaison (529). In the Bobbio there is a prayer Post Ajus.
This has
(ii) The Ktjrie Eleison, sung by three boys.
disappeared from the Mozarabic. It is mentioned by
(iii) The Canticle of
the Council of Vaison (529).
Zacharias (Benedictus). This is called Prophetia and
there are collects post Prophetiam in the Reichenau
fragments, the Gothicum, and the Bobbio. The Mozarabic and Celtic books have Gloria in Excclsis here,
but in the former the "Benedictus" is used instead on
the Sunday before the Nativity of St. John Baptist,
A different
called Dominica pro adventu S. Johannis.
Canticle, Sanctus Deus Archangelorum was used, according to St. Germanus, in Lent.
These were the Lectio Prophetica
(3) The Lessons.
from the Old Testament, and the Lectio Apostolica or
In Paschal time the Apocalypse took the
Epistle.
place of the Lectio Prophetica, and a lesson from the
Acts of the Apostles that of the Epistle. In Lent the
Histories of the Old Testament were read instead of
the Prophetical Lesson, and on Saints' Days the Acts
This agrees with the present Mozaraof the Saints.
bic, except in the Acts of the Saints, and with the
Luxeuil Lectionary, and the Bobbio. The Acts of
Saints were used as Mass Lessons in the Ambrosian
Rite as late as the tw-elfth century. According to St.
Germanus the second lesson followed immediately on
the first, but in the Mozarabic the Benedicite and a
In the
Psallendo (Responsory) come between them.
GaUican the Benedicite and a Responsorium. followed
the Epistle. The Bobbio has a fixed collect. Post
Benedictionem, which is that which follows Benedictus
es (Dan., iii) on Ember Saturdays in the Roman Mis-

Greek Trisagion ("Ayios

—

sal.

—

This was preceded by a procession
(4) The Gospel.
in tribunal annlogii, i. e. to the ambo. The word
Ai'oXA7ioj' is still the Byzantine term for the desk from
clerk again sang the
which the Gospel is read.
"Ajus", and seven lighted candles were carried. The
tibi.
Domine.
Gloria
Sanctus was
out
clerks cried
sung as they returned. Nothing is said about Alleluia
preceding the Gospel, nor is there any in the MozaraThe Celtic Rite, as shown by the Stowe Missal,
bic.
included an Alleluia at that point, as do most other

A

rites.

(5)

Here, according to St. Germanus, followed the

Homily.
(6)

The

Prex.

—The

passage of St. Germanus

is

OALLICAN

mean

"after the Epistle". The
Roman Good Friday prayers, however, which are
similar in import to this litany, follow the Gospel; and
so does the Great Synapte of the Clementine, the Byzantine, and other Eastern rites, which have petitions
of the same type, and one of which is probably the
original source of this Prex.
The Council of Lyons
(517) also mentions "orationem plebis quiE post evangelia legeretur".
No Gallican text of this litany exists, but it was probably much of the same type as
that of the Stowe, which is called "Deprecatio Sancti
Martini", and that which takes the place of the
"Gloria in Excelsis" in Lent in the Ambrosian. The
Prex is followed by a prayer called Post Precem.
This is
(7) The Dismissal of the Catechumens.
mentioned by St. Germanus as an ancient rite of
which the form was still observed. He says, in almost
the same words which James of Edessa, speaking of
the Syrian Rite, used a century later, that the deacon
proclaims "ju.xta antiquum Ecclesiae ritum". No
pra-dicatione " to

—

mention

is

made by

St.

Germanus

of penitents,

but

the Council of Lj'ons just mentioned gave them permission to remain until after the Prex. In the Stowe
Mass, as in the Roman, there is no allusion to cate-

chumens or penitents.
(8) The Cireat Entrance and
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"Preces vero psallere levitas pro populo ab origine
libri Moysaici ducit exordium, ut audita Apostoli
prsdicatione levitae pro populo deprecentur et sacerdotes prostrati ante Dominum pro peccatis populi intercedant". Duchesne makes this refer to a Bidding
Litany to follow the Homily, but judging from the
analogy of the Stowe Mass, which places a htany between the Epistle and Gospel, and of the Mozarabic,
which on Sundays in Lent has a very similar litany
between the Prophetical Lesson and the Epistle, said
by the priest who "prosternat se ad pedem altaris", it
might be possible to understand "audita Apostoli

Offertory.

—

It

seems

appropriate to give the Byzantine name to this ceremony, for, according to St. Germanus's description, it
resembled the Great Entrance of that rite rather than
anything which is now found in either the Roman or
the Mozarabic of to-day, or in the Celtic Rite; and
the Procession of the Vecchioni at Milan (see AmBROSi.\N Rite) is altogether a different matter. First
came the closing of the doors. This took place immediately after the Dismissal of the Catechumens in
the Liturgy of St. James, and is put at the same point
in the description of James of Edessa.
In the Byzantine Rite of to-day it comes after the Great Entrance.
In the Roman Rite there is no sign of it. St. Germanus gives it a mystical meaning about the gates of the
soul, but James of Edessa gives the real origin, the
guarding of the mysteries against the heathen. Then
the already prepared Elements were brought in, the
bread in a vessel shaped like a tower, the mixed wine
and water in the chalice. St. Germanus speaks of
them as Corpus Domini and Sanguis Christi (cf. the
wording of the Byzantine hymn known as the Cherubicon).
While this was done the choir sang what St.
Germanus calls the Sonum. The Mozarabic Missal
calls the Responsory which comes at this point the
Lauda. and the name Sonus is given to very similar
Responsories sung at Vespers and Lauds. While the
Elements were being offered the choir sang the Laudes,
which included Alleluia. This is the Mozarabic
Isidore
Sacrificium, the Roman Offertorium.
St.
gives the latter name to it.
The tract in the Irish
"Leabhar Breac" speaks of elevating the chahce
"quando canitur Imola Deo sacrificium laudis", but
the Stowe, being a priest's book, is silent about any
antiphon here, though the prayers said by the priest
are given.
In the Stowe Missal the Offertory, which
is a good deal Romanized, is preceded by the Creed.
In the Ambrosian, as in the Byzantine, the Creed
follows the Offertory.
In the Gallican of St. Germanus there was as yet no Creed. By the time of

James

had got into the Syrian Liturgy,
but the Roman did not adopt it till much later (see
Creed, Liturgical Use of). The Mozarabic puts it
after the Consecration.
St. Germanus mentions three
veils, the "palla Unostima" [linoslema is defined by St.
Isidore (Orig., 19, 22) as a material woven of flax and
wool] "corporalis paUa" of pure hnen, "super quam
oblatio ponitur", and a veil of silk adorned with gold
and gems with which the oblation was covered. Probably the "Unostima" covered the chahce, hke the
of

Edessa

it

modern pall.
(9) The prayer that

follows is not mentioned by St.
Germanus, but is given in the Gallican books. It is
preceded by a Bidding Prayer. The titles of the two
are Prccjatio Missce and Collectio (the usual expression
being "Collectio sequitur"). They varj' with the day,
and are found in the Gothicum, GalUcanum, Bobbio,
and some of the Reichenau fragments. St. Isidore
mentions them as the first two of the prayers of the
Mass.
In the Mozarabic the Bidding Prayer is called
Missa, and is followed by "Agyos, agyos, agyos,
Domine Deus Rex teterne tibi laudes et gratias", sung

by the choir, and an invariable invitation to prayer.
The variable prayer which follows is called Alia Oratio.
The "Missa" is almost always a Bidding Prayer
addressed to the people, while the "Alia Oratio" is
nearly always addressed to God, but sometimes both
are Bidding Prayers and sometimes both are prayers
to

God.

—

The Diptychs. St. Germanus says "Nomina
ilia reeitantur qua pallium
toUitur". The Gallican books and the Bobbio have
variable prayers Post Nomina, and the Reichenau
fragments have also prayers A )!(e Nomina, which are
sometimes Bidding Prayers, as are sometimes the
prayers Post Nomina in the Gothicum. The form of
the Intercession is given in the Stowe, but moved to
its Roman positions in the Gelasian Canon.
The
Mozarabic retains the old position, and has a prayer
Post Nomina, which St. Isidore calls the third prayer.
The position of the Great Intercession at this point
exactly is peculiar to the Hispano-Galliean rite, but it
comes very near to the Alexandrian position, which is
in the middle of the Preface, where a rather awkward
(10)

defunctorum ideo hor

is made for it.
The West Syrian and Byzantine
Liturgies place the Great Intercession after the Epikthe East Syrian before the Epiklesis, and the
Roman and Ambrosian divide it in two, placing the
Intercession for the Living before, and that for the
Dead after the Consecration, with Commemorations of
Saints with each.
St. Germanus mentions that the
(11) The Pax.
Kiss of Peace came next, as it does now in the Mozarabic.
St. Isidore associates it with the fourth prayer,
which in the Gallican and Mozarabic books is called
Ad Pacem. The Roman Rite, which has completely
obliterated all distinction between the Missa Catechumenorum and tlie Missa Fidelium, associates this
sign of unity, not with the beginning of the latter, but
with the Communion, and this position is as old as the
letter of St. Innocent I (416) to Decentius of Gubbio.
The Ambrosian now follows the Roman, as did the
Celtic Rite when the Stowe Missal was written; but
the Bobbio retained the collect i4rf Pacem in its original

break
lesis,

—

place,

though

it

Gelasian Canon.

was probably not used with the

—

St. Germanus merely men(12) The Anaphora.
tions the Sursuni Corda, and says nothing about what
The dialogue was probably in the usual
follows it.
form, though the curious variation in the present
Mozarabic Rite makes that somewhat uncertain.
Then follows the Contestatio or Immolatio. called by

the Mozarabic books lltatio, which is in the Roman
Rite the Prcejatio. St. Isidore calls it the fifth prayer
and uses the word Illntio for it. The Gallican books,
the Bobbio, and the Mozarabic Missal give a variable
one for every Mass, and the Gallican books often give

"
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two. The general form is the same as the Roman,
perhaps more diffuse in its expressions. Usually the
words Per quern alone at the end of the proper section
The Mozarabic Illations end
indicate the conclusion.
in varying wa3's, always of course leading up to the
Sane t us.
The Galilean wording is not
(13) The Sanctus.
found, but there is no reason to suspect any variations
unless the Mozarabic "gloria majestatis tuse" was also
GaUican.
This takes up the idea of
(14) The Post-Sanctus.
the Sanctus and amplifies it, leading on to the Recital
It generaUj^, but not always, beof the Institution.
There is
gins with " Vere Sanctus, vere Benedictus".
a variable Post-Sanctus for every Mass. In the Galilean books this passage ends with some e.\pression,
generally simply "per Christum Dominum nostrum",
which serves as the antecedent to "Qui Pridie", etc.
In the Mozarabic the usual ending is "Ipse Dominus
ac Redemptor iPternus", which also seems to anticipate "Qui pridie"; but, owing to the interpolated
prayer "Adesto, adesto Jesu", etc., the Recital of the
Institution begins a fresh sentence with no relative.
All Liturgies except the Roman have some form of
Even the Ambrosian has one for
Post-Sanctus.
Easter Eve, and the t'eltic Stowe Missal seems to use
one with or without the Roman Canon. The Bobbio,
completely Romanized from the Preface onwards,
In one
does not include one among its variables.
Mass in the Gothicum (Easter Eve) the Post-Sanctus
(so called by Neale and Forbes) contains a quite
definite Epiklesis, but the prayer which follows is
called ad jractionem panis, so it may be really a Post-

—

—

—

Pridie.

Recital of the Institution.
"Qui pridie
nostra omnium salute pateretur" is all that
exists of the Galilean form, as catchwords, so to speak.
This, except that "et" comes there before "omnium",
The Stowe and Bobbio have the
is the Ambrosian.
Roman "Qui pridie quam pateretur". etc., but the
corrector of the Stowe has added the Ambrosian
ending "passionem meam prxdicabitis", etc. The
Mozarabic, though Post-Pridie is the name of the
prayer which follows, has (after an invocatory prayer
to our Lord) "D. N. J. C. in qua nocte tradebatur",
etc., following St. Paul's words in I Cor., xi, in which
it agrees with the principal Eastern Liturgies.
This is
probably a late alteration.
(16) The Post-Pridie, called also Post Mysterium
and Post Secreta, these two being the more usual
Galilean names, while Post-Pridie is the universal
Mozarabic name. This is a variable praj-er, usually
addressed to Christ or to the Father, but occasionally
in the Mozarabic in the form of a Bidding Prayer.
The petitions often include something of an oblation,
like the Unde et memores, and often a more or less
definite Epiklesis.
Of the eleven Masses in the Reichenau fragment four contain a definite Epiklesis in
this prayer, one has a Post-Pridie with no Epiklesis,
one is unfinished, but has no Epiklesis as far as it goes,
and in the rest this prayer is wanting. In the Gothicum there is generally no Epiklesis, but nine of the
Masses there have one of some sort, in some cases
In the Mozarabic this prayer is usually only
vague.
the oblation, though rarely there is an Epiklesis.
It
is followed there by a fixed pra3'er resembling the
clause Per quern here omnia in the Roman Canon.
Of this St. Germanus sa3-s only
(17) The Fraction.
that it takes place, and an antiphon is sung during it.
The only rite which now retains this antiphon always
is the Ambrosian, where it is called Conjractoritim.
The Mozarabic has substituted for it the recitation of
the Creed, "praeter in locis in quibus erit antiphona
propria ad confractionem panis", which is chiefly
during Lent, and in votive Masses. In the Stowe
there is a long responsory, apparently not variable.
No GallicaQ Confratorium remains. The fraction is
(15)

The

quam pro

—
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not described, but in the Celtic Rite (q. v.) there was
a very complicated fraction, and in the Mozarabic the
Sacred Host is divided into nine particles, seven of
which are arranged in the form of a cross. The Council of Tours (567) directs that the particles shall be
arranged "non in imaginario ordine sed sub crucis
titulo", so that it is probable that the GaUican fraction

was

similarly

The Stowe Gaelic

elaborate.

tract

speaks of two fractions, the first into two halves with
a re-uniting and a commixture, the second into a
number of particles varj'ing with the rank of the day.
The"Leabhar Breac " tract only mentions the first.
Dom L. Gougaud ("Les rites de la Consecration et de
la Fraction dans la Liturgie Celtique", in "Report of
the 19th Eucharistic Congress" (p. 359) conjectures
that the first was the Host of the celebrant, the second
that for the communicants.
This was preceded by a
(18) The Pater Noster.
variable introduction after the plan of Pr(Fceptis saluiaribus moniti and was followed by a variable Embolism. These are entitled in the GaUican books Ante
Orationem Dominicam and Post Orationem Dorninicam.
In the Mozarabic the introduction Ad orationem
Dominicam is variable, the Embolism is not.
Of the manner of this in the
(19) The Commixture.
Galilean Rite there is no information, nor is there any
In
record of the words used. But see Celtic Rite.
the Mozarabic the particle Regnum. (see Moz.\rabic
Rite) is dipped in the chalice with the words "Vicit
Leo de tribu Juda, radix David, Alleluia. Qui sedes
super Cherubim, radi.x David, Alleluia", and the
particle is dropped into the chalice, the priest saying
"Sancta Sanctis; et conjunctio corporis D.N.J.C. sit
sumentibus et potantibus nobis ad veniam et defunctis fidelibus prsestetur ad requiem.
This when pronounced by a
(20) The Benediction.
bishop was a variable formula, sometimes of conSt. Germanus gives a form which
siderable length.
was said by priests "Pax, fides et caritas et comrauni-

—

—

—

catio corporis et sanguinis Domini sit semper vobiscum." There is a verj' similar form in the Stowe
Missal and in the Ambrosian, but in both these it is
connected with the Pax which comes at this point, as
In the Mozarabic, the deacon
in the Roman Rite.
proclaims "Humiliate vos benedictioni". This is
alluded to by St. Caesarius of Aries, and is very like
Ttt! Ke0aX4t riij.£v TiJJ Kvptifi K'Xti'Wfifv in the Byzantine
Rite.
Then follows a long variable Benediction of
four clauses, pronounced lay the priest, the people
responding "Amen" to each clause. The GaUican
Benedictions were of the same type. The practice of
a Benediction before Communion continued in France
long after the extinction of the GaUican Rite, and surIt was also the practice
vives to this dav at Lyons.
of the

Anglo-Saxon Church.

Dom

Cabrol ("Bene-

diction Episcopate" in "Report of the 19th Eucharistic Congress") considers that the .4nglo-Saxon Benedictions were not survivals of GaUican (Celtic) usage,
but were derived from the ancient practice of Rome
itself, and that the rite was a general one of which
traces are found nearly everv-where.
(21) The Communion. ^St. Gennanus gives no
details of this, but mentions the singing of the Trecanum. His description of this is not ver\' clear.

—

"Sic enim prima in secunda, secunda in tertia, et
rursum tertia in secunda rotatur in prima. " But he
takes the threefold chant as an emblem of the Trinity.
The Mozarabic on most days has a fixed anthem, Ps.
xxxiii, 8 (9) (Gustate, et videte) 1 (2) (Benedicam
Dominum) and 22 (23) (Redimet Dominus), and the
Gloria with three Alleluias after each verse. This is
In Lent and Easter- tide there
called Ad Accedentes.
are variants. The rather obvious Gustate et ridete is
given also in the Stowe Missal and Bangor Antiphoner,
and is mentioned by St. Cyril of Jerusalem. It occurs
In the Mozarabic it is
in certain Eastern Liturgies.
followed by the Communio "Refecti Christi corpore et

— —
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pace."
It will be seen from the above analysis that the
Gallican Mass contained a very small number of fixed
elements, so that nearly the whole service was variable according to the day.
The absence of an Ordinary is, therefore, of less importance than it would be
in, for instance, the Roman or the Ambrosian.
The
full list of variables, as shown from the Reichenau
fragments, the Gothicum, and St. Germanus's description, is:
(1) The Introit.
(2) (Collectio) post Prophetiam.
(3) Lectio Prophetica. (4) Lectio Apostolica. (5) Re-

sponsorium before the Gospel. (6) Gospel. (7) Post
Precem. (8) Sonum. (9) Laudes. (10) Prwjalio
Missce.
(11) Collectio.
(12) Ante Nomina.
(13)
Post Nomina.
(14) Ad Pacem.
(15) Contestatio or
(IC)

Post-Sanctus.

(17)

Post-Pridie.

(18) Conjraclorium?
(19) Ante Orationem Dmninicam. (20) Post Orationem Dominicam. (21) Benedictio.

(22)

?
Communio ? (24)
(23)
(25) Collectio or Consummatio

Trecanum

Post Communionem.

Of these

Missa:.

nos. 2, 8, 10, 11, 12, 13, 14, 15, 16,
17, 19, 20, 21, 24, 25 belong to the priest's part and
are therefore found in Sacramentaries
1, 5, 8, 9, as
well as 18, 22, and 23, if these last were variable, belong to the part of the choir, and would be found in
Antiphoners, if any such existed and 3,4,6 are found
in the Lectionary.
No. 12 is only found among the
Reichenau fragments, but it is found there in every
Mass of which the MS. is not imperfect at that part of
the service. Thus the fixed parts of the service would
only be: (a) The three Canticles, (b) The Ajus and
;

;

Sanctus,

etc.,

at the Gospel,

(c)

The Prex.

(d)

The

Di-sniissal.
(e) The priest's prayers at the Offertory,
ff) The Great Intercession,
(g) The Pax formula, (h)
The Surffiim Corda dialogue, (i) The Sanctus. (k)
The Recital of the Institution. (1) The Pater Noster,
and possibly the Conjraclorinm, Trecanum and Communio, with probably the priest's devotions at Communion. Most of these are very short, and the only

really important passage wanting is the one fixed
passage in the Prayer of Consecration, the Recital of
the Institution.
VI. The Occasional Services. A. The Baptismal
Senn'ce.
The authorities for the Gallican Baptismal
Service are the Gothicimi and the Gallicanum, both of
which are incomplete, and a few details in the second
Letter of St. Germanus of Paris. The forms given in
the Stowe and Bobbio are too much Romanized to
illustrate the Gallican Rite very much.
The form
given in the Gothicum is the least complete. It con-

—

—

sists of:

(1)

form of a cross with a triple insufflation, and an
exorcism, which here is in an unusual place.
(3) The Baptismal formula " Baptizo te in nomine,
... in reniissionem peccatorum, ut habeas vitam
in the

a;ternam".
(4) The Chrismation.
The formula "Perungo te
chrisma sanctitatis" seems to have been mixed up
with a form for the bestowal of the white garment, for
it goes on "tunicam immortalitatis, quam D.N.J.C.
traditam a Patre primus accepit ut earn integram et
inlibatam preferas ante tribunal Christi et vivas in
saecula sieculorum".
Probably the omission is " ...
in Nomine", etc., in the one formula; and "Accipe
vestem candidam ", or possibly "Accipe "alone, in the
other. Mgr. Duchesne's suggestion of "a special
symbolism, according to which the chrism would be
considered as a garment does not commend itself, for
want of a verb to govern "tunicam". Still there is
another formula for the white garment farther on.
The form here is similar to
(5) The Feet-washing.
that in the Gallicanum, the Bobbio, and the Stowe:
"Ego te lavo pedes. Sicut D.N.J.C. fecit discipulis
suis, tu facias hospitibus et peregrinis ut habeas vitam
ffiternam." This ceremony is only found in Gaul,
Spain, and Ireland. At the Council of Elvira in 305
an order was made that it should be performed by
clerks and not bjr priests.
This limitation, of which
the wording is quite clear,' has been unaccountably interpreted to mean that it was then forbidden alto'

'

gether.
(6) The Vesting with the white garment.
This has
a form similar to the Roman and Celtic, but not quite
the same.
(7) Two final Bidding Prayers with no collect.
The Gallicanum has a much fuller form, with the

Traditio and Exposito Symboli, etc.
It is:
A long and
(1) "Ad faciendum Catechumenum."
curious exorcism beginning "Adgredior te, immundissime, damnate spiritus". This is only a fragment,
and probably the unction and salt came here, as in the
Spanish Rite.
(2) "Expositio vel Traditio Symboli." An address,
the Creed, a long exposition of it, and a collect. The
Creed varies verbally from the Roman form. There
is a second "Expositio" later on.
(3) "Expositio Evangeliorum in aurium apertione
ad electos." An address followed by a few words of
each of the Gospels and an exposition of the emblems
of the Evangelists.
This is found in the Gelasian

Sacramentary.
(4) " Praemissiones ad
collect.
(5) " Proefatio Orationis

Christianum faciendum." A Bidding
with the form of signing on eyes,

collect,

ears and nostrils.
(2) The Blessing of the Font.

A Bidding Prayer, a
a Contestatio (Preface), the infusion of chrism

Scrutamen."

A

Bidding

Prayer and a

Dominicoe." The tradition
and exposition of the Lord's Prayer.
This is imper(6) "Missa in symboli traditione."
fect, but agrees nearly, as far as they both go, with a

Mass

of the

same

title in

the Gothicum.

This, though on the
wording. It is
very incomplete and has probably got into this place
(7)

same

"Expositio Sjnnboli."

lines as the earlier one, differs in

by mistake.
(8) "Opus ad Baptizando

(sic)."
This is preceded
various .services for Maundy Thursday, Good Friday, and Easter Eve, including the Blessing of the
Candle. It begins with a " Pra-fatio antequam exorcidietur" and a collect. Then follow the exorcism
and blessing of the font, and the infusion of the
chrism, this time in the form of three crosses.
This includes the renuncia(9) Tlio Interrogation.
tion of Satan and a confession of faith. The latter
has a peculiar form, evidently directed against Arian-

by

ism
"Credis Patrem et Filium et Spiritum Sanctum
unius esse virtutis? R. Credo.
Credis Patrem et Filium et Spiritum Sanctum
ejusdeni esse potestatis? R. Credo.
Credis Patrem et Filium et Spiritum Sanctum
:

"Ad

Prayer and

collect,
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sanguine, te laudamus, Domine, Alleluia" (thrice),
with a variant in Lent. This is found also in the
Celtic books.
Probably it was used in the Gallican
also.
In the Mozarabic the priest's Communion, with
his private devotions, goes on during these anthems.
St. Caesarius of Aries and the Council of Auxerre
(about 578), quoted by Duchesne, allude to the fact
that men received the Host in the bare hand, but that
women covered the hand with a linen cloth called
dominicalis, which each brought with her.
This, as given in the
(22) The Post-Communion.
Gallican books, is a variable Pne/atio, or Bidding
Prayer, followed by a collect. The former is entitled
Post Commiinionem, the latter Collectio. The Mozarabic has only a collect, which is variable, but with a
smaller selection than the other prayers.
(23) The Dismissal fornmla of the Gallican Mass
is not extant.
It may have been like the Stowe
"Missa acta est in pace", or one form of Mozarabic
"Missa acta est in nomine D.B.J.C., proficiamus cum

Immolaiio.

—

—

—
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(10)

tem

in

The Baptismal formula: "Baptizo te credeiiNomine, etc., ut habeas vitani :eternam in

sajcula s;rciilorum."

The Chrismation. The formula is the same as
modern Roman.
The words are slightly
(12) The Feet^ washing.
different from those in the Gothicum, Bobbio, and
8towe, but to the same effect.
A single prayer
(13) The "Post Baptismum".
(without Bidding Prayer) beginning " Deus ad quern
(11)

the

scubias veteris hominis in fonte depositas". It will
be seen that there is no giving of the white robe in the
Gallieanum, and that the signing of the hand, found in
the Celtic Rite (q.v.), is absent from both it and the

Gothicum.

The Holy Week ceremonies which are mixed with
the Baptismal service in the two books are not very
The couplets of invitatory and collect
characteristic.
which occur in the Roman Good Friday .service are
given with verbal variations in the Gallieanum, but
not in the Gothicum; in both, however, there are
other prayers of a similar type and prayers for some of
the Hours of Good Friday and Easter Eve. The
Blessing of the Paschal Candle consists of a Bidding
Prayer and collect (in the Gothicum only), the "Exultet" and its Preface nearljf exactly as in the Roman,
a "CoUectio post benedictionem cerei", and "ColThere is no ceremony of
lectio post hymnum cerei."
the New Fire in either.
B. The Ordination services of the Gallican Rite do
not occur in any of the avowedly Gallican books, but
tliey are found in the Gelasian Sacranientary and the
Missale Francorum, that is to say, a mixed form
which does not agree with the more or less contemporary Roman form in the Leonine and Gregorian Sacramentaries, though it contains some Roman prayers, is
found in these two books, antl it may reasonably be
inferred that the differences are of Gallican origin.
Moreover, extracts relating to ceremonial are given
with them from the Statuta Ecdesia: Antiqua, formerly
attributed to the Fourth Council of Carthage, but now
known to be a Gallican decree '"promulgated in the
province of Aries towards tlie end of the fifth century"
(Duchesne). The ceremonial therein contained agrees
with that described in "De Officiis Ecclesiasticis" by
St. Isidore of Seville.

The forms

for
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trin» veritatis una manente substantia Deuni esse
perfectuni? R. Credo."

minor orders,

in-

cluding subdeacon, were very short, and consisted
simply of the delivery of the instruments: keys to
porters, books to lectors and exorcists, cruets to acolytes, chalice, paten, basin, ewer and towel to subdeacons, with appropriate wortls, followed by a Bidding
Prayer and collect of the usual Gallican type, the
whole being precetled by addresses. These forms,
with considerable additions in the case of subdeacons,
occur. Bidding Prayers and all, in the Roman Pontifical of to-day.
In the ordination of deacons there is
a form which is found in the Byzantine Rite, but has
not been adopted in the Roman, the recognition by
the people, after an address, with the cry of "Dignus
estl".
This is used for priests and bishops also (cf.
'Afios, in the Byzantine ordinations).
The Bidding
Prayer and collect which follow are both in the present
Roman Pontifical, though separated by much additional matter.
The ordination of priests was of the
same type as that of deacons, with the addition of the
anointing of the hands. The address, with a varied
end. and the collect (but not the Bidding Prayer), and
the anointing of the hands with its formula are in the
modern Pontifical, but with very large additions.
The consecration of bishops began, after an election,
with a presentation and recognition, neither of which
is in the modern Pontifical.
Then followed a long
Bidding Prayer, also not adopted in the Roman Rite,
and the Consecrating Pra\'er Deu.s nmnium honorum,
part of which is embodied in the Preface in the Leonine

and Gregorian Sacramentaries, and in the present
Pontifical.
During this prayer two bishops held the
Book of the Gospels over the candidate, and all the
bishops laid their hands on his heud. Then followed
the anointing of the hands, but ajiparently not of the
heatl as in the modern rite, with a formula which is not
in the Roman books.
C. The Consecration of a Church does not occur in
the recognized Gallican books, and the order of it has
to be inferred from later books and from prayers in the
It
Gelasian Sacranientary and Missale Francoriun.
would seem, a.s Mgr. Duchesne shows in his excellent
analysis of both rites (Origines d\i culte Chretien), that
at a time when the Roman Rite of Consecration was
exclusively funerary and contained little else but the
deposition of the relics, as is shown in the Ordines in
the St. Amand MS. (Bibl. Nat. Lat. 97-1), the Gallican
Rite resembled more closely that of the modern Pontifical, which may be presinned to have borrowed
from it. The commentary of Remigivis of Auxerre
(late ninth century), published by Martene, and the
.Sacranientary of .\ngoulenie (Ribl. Nat. Lat. 816,
abovit 800) which is mixed Gelasian and Gregorian,
and the Sacranientary of Gellona (Bibl. Nat. Lat.
120-48) are the other authorities from which Duchesne
The order of the Celtic Consecraderives his details.
tion given in the Leabhar Breac is very similar (see
Celtic Rite). The order is:
(1) The Entrance of the bishop, with "Tollite portas, principes, vestras", etc., which exhibits the out^
line of the present rite.
(2) The Alphabets, .as at
present.
(3) The Exorcism, Blessing ami mixing of
water, salt, aslies and wine.
(4) The Lustration of
(."j) The
the Altar and of the inside of the church,
Consecration Prayers. These are the Prayers "Deus,
qui loca nomini tuo" and "Deus sanctificationura,
omnipotens dominator", which occur at the same
point at present. The latter prayer in the Gallican
Rite is worked into a Preface (in the Roman sense of
the word).
(6) The Anointing of the Altar with
chrism, with tlie five crosses as at present. The Celtic
Rite had seven. (7) The anointing of the church with
chrism. Nothing is said about crosses on the walls.
(8) The Consecration of the Altar, with the burning of
a cross of incense thereon, and a Bidding Prayer and
collect.
(10)
(9) The Blessing of linen, vessels, etc.
The Translation of the Relics which have been kept in
a separate place and a night watch kept over them.
This service, which is clearly the modern elaborate
consecration in germ, has also many points in common
with the 'XKoKovdla. eh "E,-yKahi.a NaoO in the Byzantine
Euehologion, which is still simpler. The three are
eviilentlv three staijes of the same service.
Mm. Ill'--,, /I- /..'.^," <::'lliriuul (Paris, 16S5); Moratori,
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Sacratnenlariiim Lf'inianum (Cambridge, 1896); Duchesne,
Origines du cuUc chnlicniVlLTiS, 1902; tr. London, 1904); Delisle
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Mfmoire sur d'auciens Sacramenlaires (Paris, 18S6) Gerbert,
Monumenta veteris Liturpice Alemannicm (St. Blaise, 1777);
Probst, Die ahendhindische Messe vom filnften bis zum achten
Jahrhunderl (Miinster, 1896); LrcAS, The Early Oallican Liturgy in Dublin Review (July, 1893; Jan., 1894); Ff.rotin, Le
Liber Ordinum en vsage dans I'Eglise Wisigothique et Mozarabe
(Paris. 1904); E. Bishop, Liturgical Note in Kupyers, The
Prayerbook of yElhelwald (Cambridge, 1902); Idem, The Earliest
Roman Mass-book in Dublin Review (Oct., 1894); Idem, Spanish Symptoms (in Gallican, Irish, and Roman Service books), in
Journal of Theological Studies (Oct., 1905); Lejay, articles in
Revue d'hist. et de litter. Relig.: Rit Romain et Rit Gallican, II, 93;
Orinine et dnie du Rit Gallican, II. 173; Les Livres Galileans, II,
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in Church Quarterly (July, 1908); Bacmer,
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tr. London, 1898); Hammond,
(Oxford, 1879); Idem, Ancient

(Paris, 1893;
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Henry Jenner.
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The foUow^ing
commemorated on 25 June:

Gallicanus, Saints.

name

saints of this

GALLIENUS

(perhaps also once before with Bassus, 317). After
his conversion to Christianity he retired to Ostia,
founded a hospital and endowed a church built by

Under Julian he was banished to Egypt,
lived with the hermits in the desert.
A small
church was built in his honour in the Trastevere of
Rome. His relics are at Rome in the church of Sant'
Andrea della Valle. The legend of his conversion was
dramatized by Roswitha.
Gammack in Diet. Christ. Biog., s. v.; Greinz in BucHConstantine.

and

BERGER, Kirchl. Handlexikon,

s. v.;
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(1) Gallicands, Saint, Roman Martyr in Egypt,
362-363, under Julian. According to his Acts (in
"Acta SS.", June, VII, 31), which are not very reliable, he was a distinguished general in the war
against the Persians, was consul with Symmachus, 330

GaUikanus.

of Emof Aries
in 524, assisted in person at that of Carpentras in
527; perhaps also at the Second Council of Orange
in 529, and at the Third Council of Vaison in the

Gallicands I, Saint, seventh Bishop
brun, was represented at the Fourth Councd
(2)

same year.
(3) Gallicanus

II, Saint, ninth Bishop of Embrun, assisted at the Fourth Council of Orleans, 541,

and was represented by Probus at the fifth of Orleans.
He is said to have consecrated the church of the
Spanish martjTS Vincent, Orontius, and Victor, built
at Embrun by Palladius.
It is probable, however,
that Palladius never existed (he is not known except
from some hagiographical documents of little value),
and that Gallicanus governed the diocese from 518 to

549 and perhaps until 554.
Bennett in Diet. Christ. Biog., s. v.: Gallia Christiana, III,
1052; Duchesne, Pastes Episropaux, I, 291 (Paris, 1907).

Francis Mershman.
Gallienus, Publius Licinius Egnatids, Roman
emperor; b. about 218; d. at Milan, 4 March, 268;
appointed regent by his father Valerian when the
Germans threatened the boundaries of the empire on
the Rhine and the Danube. Gallienus took the western half of the empire and his father the eastern porGallienus was by nature indolent and
tion, in 255.
fond of pleasure. He was cruel to the vanquished,
and was unable to repel the attacks of the Prankish
invaders of Gaul, but bribed their chieftains to undertake the wardenship of the Rhenish borderline. When
the Alemanni burst through the limes Rhcelicus, or
Rhsetian Vjarrier, and invaded Upper Italy, the senate
armed the Roman burgesses for the first time in thirty
years and raised a force of troops on its own responsi(jallienus defeated the enemy at Milan, but
bility,
made an alliance with one of the chiefs of the Marcomanni, and gave him Upper Pannonia. He forbade
the senators to enter the military service, to have anything to do with the army, and excluded them from
the administration of the provinces. In consequence
of this decree, the former distinction between imperial
and senatorial provinces disappeared. During the
wars against the Germans many distinguished Roman
officers were proclaimed emperors in the various
provinces. The most successful of these was AureIn consequence
lian, who later became sole emperor.
of the withdrawal of the troops from the eastern
boundaries, the countries near the Bosphorus and the
Black Sea were laid open to pillage at the hands of the
Goths. Simultaneously the Persians under Sapor I
swooped down on Asia Minor. Valerian led an army
against them, but was betrayed and captured. His
servitude lasted until his death in 260.
Gallienus thereupon became sole ruler. A bloody
persecution of the Christians broke out in 257-258,
instigated by imperial edicts; they were accused of
failure to take up arms in defence of the empire from
its invaders.
Whoever refused to take part in the
Roman pagan rites was first exiled, then slain. One
of the first victims was St. ('yprian. Bishop of ('ar-

who was executed

14 September, 258; at
Sixtus II and his deacon St. Lawrence suffered
After the death of his father, Gallienus
granted liberty of worship to the Christians. He recognized as his deputy in the East Odenathus, ruler of
the commercial city of Palmyra and energetic conqueror of Sapor I, King of Persia. Afterwards he
made him emperor. In the course of the wars against
the enemies of the empire, the soldiers at various
times proclaimed eighteen of their generals provincial
emperors. These men were also called "The Thirty
Tyrants". Among them were Postumus in Gaul, and
Ingenuus in Pannonia, over whom Gallienus won a
partial victory, with the help of Aureolus, the commander-in-chief of the imperial armies. When the
troops in Italy acclaimed Aureolus "imperator", he
tried to make himself master of Italy and Rome, but
was defeated by Gallienus on the Adda and shut up in
Milan.
Gallienus was assassinated by his officers
while this siege was going on.
Clinton, Fasti Romani (Oxford), II; Schiller, Rom. Kaisergeschiehte: Seeck, Untergang der Antiken Welt, II; LinsenMAYR, Bektimpfung des Christenthums dutch den riJmisehen Slaat
(1905), 158 sqq.; Allard, Hist, des Persecutions; Healy, The
thage,

Rome

martyrdom.

Valerian Persecution

(New York,

s.

d.).

Karl Hoeber.
Joseph de,

priest; b. near Aix, France,
2 May, 1663; d. at Lyons, 1 Sept., 1749. He entered
the Society of Jesus at the age of fifteen, and on taking
up his studies came under the direction of Father de
la Colombiere, the confessor of Bl. Margaret Mary

Gallifet,

It is not surprising that from such a
director he should acquire that love of the Sacred
Heart which he cultivated with so much fervour as to
merit the title of the Apostle of the devotion to the

Alacoque.

Sacred Heart. While on a mission of charity during
his third year of probation at Lyons, he caught a fever
which brought him to death's door. So distressed
were his brethren at the fear of losing him that a
certain father made a vow in his name that, if he were
spared. Father de Gallifet would spend his life in the
cause of the Sacred Heart.
From that time he began
to recover.
He ratified the vow, and never slackened
in his efforts to fulfil it.
His superiors realizing his
fitness for government advanced him to three succes-

—

sive rectorships
at Vesoul, at Lyons, and at Grenoble.
The last-named appointment was followed by
the provincialship of the Province of Lyons. In 1723,
he was chosen assistant for France, an office which

brought him to Rome.

Here he found

it in

his

power

work more effectively for the spread of the devotion
that was dearest to his heart. Returning from Rome
in 1732, he again became rector at Lyons, where he
passed his declining years, a model of meekness,
humility, and charity.
He wrote an admirable book
on the Blessed Virgin, and one on the chief virtues of
the Christian religion his greatest work, "De Cultu
Sacrosancti Cordis Dei ac Domini Nostri Jesu Christi ',
appeared in 1726. The main purpose of this book met
with much opposition at first, and its well-supported
plea for the establishment of a feast of the Sacred
Heart was not crowned with victory till 1765. The
zealous apostle had in the meantime gone to his reward, though he lived to see the establishment of over
700 confraternities of the Sacred Heart.
De Gallifet, The Adorable Heart of Jesus (New York, 1899);
Sommervogel, Bihl. de la C. de J., Ill, 1124-31; de Guilhermy, Menologie de la C. de J., Assistance de France: Nix,
to

;

'

Cultus SS. Cordis Jesu (Freiburg, 1S91).

Joseph H. Smith.
Gallipoli, Diocese op (Gallipolitana), in the
province of Lecce (Southern Italy). The city is built
on a high rock in the Gulf of Tarentum and joined to
the mainland by a bridge of twelve arches. It is surrounded by a bastioned wall and dominated by a castle; has also an important trade in wine, oil and fish.
Drinking-water is brought to the town from the mainland by means of an aqueduct. The harbour is a

GALLITZIN

GALLITZIN

367

natural one, and not particularly safe.
It is thought
that the place owes its origin to the inhabitants of
Gallipolis in Sicily.
In 450, it was laid waste by the
Vandals; in the days of St. Gregory the Great (590Dur604) Ciallipolis belonged to the Roman Church.
ing the Norman invasion it resisted stubbornly.
Roger I gave it to his brother Bohemund, who had
been made Prince of Tarentum thenceforth the city
shared the lot of the Kingdom of the Two Sicilies.
Charles of Anjou besieged it in 1284 and destroyed
it, driving the inhabitants from their homes; in 1327
Robert the Good gave them permission to return,
within a short time the town again became prosperous.
In 1429, the Turks disembarked there. In 1484, the
Venetians, in order to force King Ferdinand to withdraw his troops from the pontifical states, blockaded
Despite the death
the port with a fleet of 60 vessels.
of their leader, Giacomo Morello, they overcame the
stubborn resistance of the citizens, and sacked the
town ruthlessly. It was quickly restored; but in
1496, tlie Venetians, in revenge for the assistance given
to Ferdinand II by the town, took possession of Gallipoli; even the French blockade in 1501 did not succeed in driving them out. In 1509 Gallipoli was given
back to the Kingdom of Naples, at that time under
;

rule.
A very remarkable feat of arms ocwhen 600 Gallipolitans routed an army
4000 French infantry and 300 cavalry. The last
blockade occurred in 1809 when the English attacked
the place and were repulsed.
.\mong its famous citizens are: the painters Giovanni Andrea Coppola, Giovanni Domenica Catalano,
the sculptor VesGiuseppe Riliera (Spagnuoletto)
pasiano Genuino;
the poets Giovanni Coppola,
Bishop of Muro, and Onofrio Orlandini; the juriscon-

Spanish

curred in 1528
of

;

Tomraaso Briganti (1762) and Filippo Briganti
(1804); the physician and naturalist Giovanni Presta
The earliest bishop we know of is one Bene(1797).
dict who lived in the days of St. Gregory the Great.
The Greek Rite, which was introduced probably in the
tenth century, remained in use until the year 1513.
.\mong other bishops are: Melchisedech, present
at the Second Council of Nicsea (787); Alessio Calcedonio (1493), one of Bessarion's disciples; Alfonso
Herrera (1576), a generous and charitable man; Vincenzo Capece (1595), a man of remarkable holiness;
Antonio Perez de la Lastra (1679), philosopher and
theologian; Oronzio P'ilomarino (1701), a renowned
theologian. The cathedral, built in 1629, has a famous fagade; it is the work of Francesco Bischetini,
and Scipione Lachibari. The frescoes of the cupola
(martyrdom of St. Agatha) and on the walls are the
work of Carlo Malinconico. The see is a suffragan of
Otranto; it has 3 parishes and 20,100 souls, a convent
of Carmelite nuns, arid a foundling hospital.
CippELLETTr, Le chiese d' Italia (1870), XXI, 327-31; Ravenna, Memorie storiche di Gallipoli (Naples, 1838); Lenor).
MANT. La Grande Grkce (Paris,

sults

U. Benigni.
Gallitzin (or Golyzin), Adele Amalie, princess;
b. at Berlin, 28 Aug., 1748; d. at Angelmodde, near
Minister, Westphalia, 27 April, 1806.
She was the
daughter of the Prussian General Count von Schmettau, and educated in the Catholic faith, though she
soon became estranged from her religion. In 1768,
she married the Russian Prince Dimitry Alexejewitsch
Gallitzin, who was under Catharine II ambassador at
Paris, Turin and The Hague.
In each of these capitals, the princess, thanks to her beauty and her emi-

nent qualities of mind and heart, played a brilliant
role.
At the age of twenty-four she forsook society
suddenly and devoted herself to the education of her
children. She applied herself assiduously to the study
of mathematics, classical philology, and philosophy
under the noted philosopher Franz Hemsterhuis, who
kindled her enthusiasm for Socratic-Platonic idealism,
and later under the name of "Diokles" dedicated to

her the " Diotima ", his famous " Lettres aur I'ath^isme". The educational reform introduced by Franz
V. Furstenberg, Vicar-General of Miinster, induced her
to take up her residence in the Westphalian capital.
Here she soon became the centre of a set of intellectual
men led by Fiirstenberg. This circle also included the
gymnasia! teachers, (whom she incited to the deeper
study of Plato), Overberg, the reformer of popular
school education, Clemens Augustus von Droste-Vischering. Count Leopold von Stolberg, the profound
philosopher Haniann, who was interred in her garden.
The poet Claudius of the " Wandsbecker Bote" was
also a familiar visitor, and Goethe numbered the hours
passed by him in this circle among his most pleasant
recollections.
The reading of Sacred Scripture, necessitated by the religious education of her children, and
her constant intercourse witli noble 'atholic souls, led
to her return to positive religious convictions. On 28
Aug., 1786, at the instance of Overberg, she approached the tribunal of penance for the first time in
many years. Soon after she made this zealous priest
her chaplain. Under his influence, she underwent a
complete change which affected all her surroundings.
Her religious life took on a larger growth, and produced the most admirable fruit. She became the
centre of Catholic activity in'Miinster.
In those revolutionary and godless times, she provided for the
spread of religious writings, proved a support for the
religious faith of many of her friends, and induced
others, among them Count Stolberg, to make their
peace with the Church. Her gentle charity assuaged
the distress of many, and she readily and generously
assisted poor and destitute priests. For extensive circles
hers was a model of religious life, and her social activity was for many a providential blessing.
Portions of
her correspondence and diaries were pulilished by
Scheuter (Miinster, 1874-76) in three parts. This
admirable lady was the mother of the well-known
American missionary Prince Demetrius Gallitzin.
(

KATERKAMP.-DenftuJurrfifffteiVeTi avs dent Leben der Fiirstin Gal1828); Galland, Die Fiirstin A. von Gallitzin
ihre Freunde (Cologne, ISSO).

litzin (Miinster,

und

Patricius Schlager.

Demetrius Augustine, prince, priest,
and missionary, b. at The Hague, Holland, 22 DecemGallitzin,

d. at Loretto, Pennsylvania, U. S. A., 6
May, 1840. He was a scion of one of the oldest,
wealthiest, and most illustrious families of Russia.
His father, Prince Demetrius Gallitzin (d. 16 March,
1803), Russian ambassador to Holland at the time of
his son's birth, had been previously for fourteen years
Russian ambassador to France, and was an intimate
acquaintance of Diderot, Voltaire, d'Alembert, and
other rationalists of the day. Though nominally an
Orthodox Russian, he accepted and openly professed
the principles of an infidel philosophy. On 28 August,
1768, he married in Aachen the Countess Amalie, only
daughter of the then celebrated Prussian Field-MarHer mother. Baroness von
shal von Schmettau.
Ruffert, being a Catholic, Amalie was baptized in the

ber, 1770;

Catholic Church, but her religious education was
neglected, and it was not until 1786 that she became
a fervent Catholic, which she remained until her death,
27 April, 1806.
Little attention was paid to the religious education
of Demetrius, who was born and baptized in the Greek
Orthodox Church. In youth his most constant companion was Frederick William, son of William V, then
reigning Stadtholder of the Netherlands. This friendship continued even after Frederick William became
King of the Netherlands and Duke of Luxemburg as
William I. Almost from his infancy the young prince
was subjected to rigid discipline, and his intellectual
faculties, trained by the best masters of the age,

reached their fullest development. When about
seventeen he became a sincere Catholic, and to please
whose birth (1748), marriage (1768), and

his mother,

OALLITZIN

the West Indies, and other foreign lands. Provided
with letters of introduction to Bishop Carroll of Baltimore, and accompanied by his tutor, Father Brosius,
afterwards a prominent missionary in the United
States, lie embarked at Rotterdam, Holland, 18 AuTo
gust, 1792, and landed in Baltimore, 28 October.
avoid the inconvenience and expense of travelling as a
Russian prince, he assimied the name of Schmet, or
Smith, and for many years was known in the United
States as Augustine Smith. Soon after arriving at
Baltimore, he was deeply impressed with the needs of
the Church in America. He resolved to devote his
fortune and life to the salvation of souls in the country
Despite the objections of his relaof his adoption.
tives and friends in Europe, he, with the approval
of Bishop Carroll, entered St. Mary's Seminary,
Baltimore, as one of its first students, it having
been founded the previous year (1791) by Sulpician
priests, refugees from France. On 18 March, 1795, he
was ordained priest, being the first to receive in the
limits of the original thirteen of the United States all
the orders from tonsure to priesthood.
In 1788 Captain Michael McGuire, an officer in the
Revolutionary army, purchased about 1200 acres of
land near the summit of the AUeghenies, in what is
now Cambria County, Pennsylvania, and was the first
white man to establish a residence within the limits of
that county. He brought his family from Maryland
and built his log-cabin in the valley below the site of
the present town of Loretto, in the midst of a dense
forest which covered all that portion of the State. His
nearest neighbours were fully twenty miles distant.
Soon relatives and friends followed from Maryland,
established themselves in the vicinity, and formed
what came to be known far and wide as McGuire's
Settlement, later called Clearfield, the lands lying
on the headwaters of Clearfield t'reek. Some years
after his arrival Father fiallitzin named it Loretto,
aft«r the city of Loreto in Italy but it was not until
1816 that he laid out the town and caused the plan of
Captain
lots to be recorded in the county archives.
McGuire died in 179:{, Itequeathing to Bishop ('arroU
four hundred acres of his land in trust for the benefit
of the resident clergy who, he hoped, would be appointed to provide for the spiritual wants of his grow;
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First Holy Communion (1786) occurred on 28 August,
the feast of St. Augustine, assumed at confirmation
that name, and thereafter wrote his name Demetrius
Augustine. After finishing his education he was appointed aide-de-camp to the Austrian General von
Lillien, but as there was no opportunity for him to
continue a military career his parents resolved that he
should spend two years in travelling through America,

He was the first to be buried in the poring colony.
tion of this land set aside for a cemetery, which Father
Brosius consecrated on one of his early visits to the
settlement.
Father Gallitzin first exercised his ministry at Baltimore and in the scattered missions of southern
Pennsylvania and northern Maryland and Virginia.
In 1796, while stationed at Conewago, Pennsylvania,
he received a sick-call to attend a Mrs. John Burgoon,
a Protestant, who lived at 'McGuire's Settlement,
about one hundred and fifty miles distant, and who
ardently desired to become a Catholic before her
death. Father Gallitzin immediately started on the
long journey, instructed Mrs. Burgoon, and received
her into the Church. During this visit to the AUeghenies he conceived the idea of forming there a
Catholic settlement.
In preparation therefor, he
invested his means (eonsideral)le at that time) in the
purchase of land adjoining the four himdred acres
donated to the Church, and at the urgent request of
the little mountain colony obtained from Bishop
Carroll permission to fix his permanent residence there
with jiu'isdiction extending over a territory with a
radius of over one hundred miles.
In the summer of
1799 he commenced his career as pioneer priest of the
AUeghenies. His first care was to erect a church and
house of logs, hewn from the immense pine trees of
In a letter to Bishop Carroll,
the surrounding forest.
dated 9 February, 1800, he writes: "Our church,
which was only begun in harvest, got finished fit for
It is about 44
service the night before Christmas.
feet long by 25, built of white pine logs with a very good
shingle roof.
I kept service in it at Christmas for the
There is also a house built for me, 16 feet
first time.
by 14, besides a little kitchen and a stable." While
the church and house were being constructed, he said
Mass for the few Catholics of the settlement in the loghouse, erected two years previously by Luke McGuire,
the elder son of the captain. That house is still
standing (1909) and serves as a residence for the
descendants, in direct male line, of the founder of
McGuire's Settlement.
To accommodate the increasing influx of Catholic colonists. Father Gallitzin
in 1808 enlarged the log church to almost double its
former capacity, and as the population continued to
increase, he took down the log building in 1817, and on
the same site erected a frame church, forty by thirty
feet, which served as the parish church until 1853.

OlAi'EL AND

Home of Father

(Gallitzin

Loretto, Pennsylvania

Father Heyden, one of Father Gallitzin's biographers, writes (1869): "What now constitutes the dioceses of Pittsburg, Erie, and a large part of the Harrisburg new episcopal see, was then the missionary field
If we except
of a single priest. Rev. Prince Gallitzin.
the station at Youngstown, Westmoreland County,
where the Rev. Mr. Browers had settled a few years
before, there was not, from ('(incwagu in Adams
('ounty to Lake Erie from the Susquehatuia to the
Potomac a solitary priest, church, or religious estab-

—

—
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pense, saw-mills, grist-mills, and tanneries, and established other industries for the material benefit of his
In accomplishing all this he necessarily burflock.
dened himself with a heavy personal debt; not imprudently, however, for he had received solemn assurances that he would obtain a portion of his father's
large estate, as well as his share of his mother's bequest. The Russian Government, nevertheless, disinherited him for becoming a Catholic and a priest, and
the German prince who had married his sister squandered both his and her inheritance. In these circumstances, he was compelled, in 1827, to appeal to the
charitable public the appeal was endorsed by Charles
Carroll of Carrollton, who headed the list with a subscription of one hunilrcil dolhirs; on the list stands the
name of Cardinal Cappollari, afterwards Pope Gregory
XVI, who subscribed two huiulrcd dollars. Yet it
was not until near the close of his life that the burden
During the forty-one years
of del)t was finally lifted.
of his pastorate in the .\lleghenies, he never received a
cent of salary; he maintained himself, his household,
and the many orphans whom he sheltered, and abundantly supplied the wants of the needy among his flock
out (if the prciiluce of his farm, which by his intelligent
method of cultivation became very productive. It is
estimated that he expended $150,000 of his inheritance, a small portion of the amount that should
rightly have come to him, but an immen.se sum for the
times in which he lived, in the establishment of his
Catholic colony on the AUeghenies. For some years
(1804-1807) he was rewarded with ingratitude. His
actions were misconstrued, his words and writings
misinterpreted, his character vilified, his honour attacked, and even violent hands were laid on his perBut,
son, and all this by members of his own flock.
with the encouragement of his bishop and the aid of
the civil courts, he brought his defamers to acknowledge their guilt, for which they voluntarily and publicly made full reparation before their fellow Catholics
in the Loretto church.
For fourteen years after his ordination Father Gallitzin was known to the general public as Augustine
Smith. This was the name which he subscribed to all
his legal papers and to his entries in the pari.sh register
But, fearing serious diffiof baptisms and marriages.
culties in the future, at his request, on 16 Dec, 1809,
the Pennsylvania legislature validated the acts and
purchases uiiidc under that assumed name, and legalNotwithstandized the rcsuiiipt inn of his real name.
ing his varie<l lal)ours, Father Gallitzin found time to
publish several valuable tracts in favour of tlic 'atlmHe was the first in the Ignited States to
lic cause.
enter the lists of controver.sy in defence of the Church;
he was provoked thereto by a sermon delivered on
Thanksgiving Day, 1814, in Huntingdon, Pennsylva;

(
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lishment of any kind, when he opened his missionary
From this statement we may conceive some
career.
idea of the incredible privations and toils which he had
to encounter in visiting the various widely remote
points where some few Catholics happened to reside."
As early as 1800, and frequently thereafter, he wrote
to Bishop Carroll, begging that one or more priests be
sent to share his burdens. And so for more than
twenty years he was obliged to perform, unassisted, a
work which would have proved onerous for several.
He was not only the good shepherd of his multiplying flock; he was also in a particular manner
Following out his idea of
their worldly benefactor.
establishing a Catholic colony at the place which he
named Loretto, and which he made the cradle of
Catholicity in Western Pennsylvania, he, by means of
remittances from Germany and loans contracted on
the strength of his expectations, purchased large portions of lantl adjoining the settlement, which he sold in
small tracts to the incoming colonists at a very low
For much of this land he was
rate and on easy terms.
never repaid. Moreover, he built, at his own ex-

by a certain minister who went out of his way to
attack what he called "popery". Repelling this atnia,

tack. Father Gallitzin first publi-shed his "Defense of
Catholic Principles", which ran through several editions and was the means of many conversions.
This
was followed by "A Letter on the Holy Scriptures"
and "An Appeal to the Protestant Public".
For twenty years Father Gallitzin had laboured
alone in a vast mission whose Catholic population was
constantly increasing; in 1834, when Father Lemke
was sent to his assistance and was assigned the northern part of Cambria County as his sphere of action, the
parish of Loretto was restricted within comparatively
narrow limits. In the meantime Father Gallitzin's
reputation for sanctity, the fame of his talents, and
the account of
his labours had

spread

and

far

wide; and it was
deep humility

his

as well as his love
for his

community

that prevented his

advancement

to

the honours of the
Church.
He accepted the office of
Vicar-General for

Western Pennsylconferred

vania,

on him by Bishop
Conwell of Philadelphia,

in

1827,

because he felt
that in that office
he could promote
the interests of the

Church

;

but he

strongly resisted
the proposals to nominate him for the position of first
Bishop of Cincinnati and first Bishop of Detroit. For
many years before his death he lived in the hope of
seeing Loretto made an episcopal see, for Loretto was
then a flourishing mission and the centre of a constantly increasing Catholic population, while Pittsburg
was a small town containing but few Catholics. After
forty-one years spent on the rugged heights of the
AUeghenies, he died as he had lived, poor. On coming
to McGuire's Settlement he found a dense wilderness;
he left it dotted with fertile farms. As an evidence of
his religious labours in Pennsylvania, it may be stated
that within a radius of fifteen miles from the spot on
which in 1799 he built his log church there are now no
less than twenty-one flourishing parishes, thirty-three
priests, and four religious and educational institutions.
was buried, according to his desire, midway be-

He

his residence and the church (they were about
thirty feet apart); in 1847 his remains were transferred to a vault in a field nearer the town, over which
a humble monument was erected out of squared
blocks of rough mountain stone. In 1891 his remains

tween

coffin of cherry wood and
placed in a metallic ca-sket; in 1899, on the occasion of
the centenary celebration of the foundation of the
Loretto Mission, the rude monument was capped by a
pedestal of granite, and tliis in turn by a bronze statue
of the prince-jirii'sl clnnaled by Charles M. Schwab,
who also built the large stone church, which was solemnly consecrated, 2 Oct., 1901.
Lemke, Li-bcn imd Wirken (Munster, 1861); Heyden, Life
and Charncler of Hiv. Prince. Demetrius A. de Gallitzin (Baltimore. 1S()9); Brownson, Life of D A. Gallitzin, Prince and

were taken from the decayed

,

<l (.\ew York. 1S72);
Kittki.i,. S„ur,nxr of Lor<lto CcnleniCro-isnn, Pa.. isa9);
in ColhoUr Worl.l (New York,
islini, I.XI; MiDDLETONin Am. Cnlh. Hist. /1/<i,;. ( l>)iiladelphia.
IS',13). IV; Pise in U. S. Cath. Hist. Mm,. (Now York, 1890),
III; IIeuser in American Catholic Historical Magazine (Phila-

I'rt.

nr:i

Hart

delphia. 1895), VI.

Ferdinand Kittell.

GALLOWAT

Galloway, Diocese of (Gallovidiana), situated in
Counties
the south-west of Scotland. It comprises the
with about
of Dumfries, Kirkcudbright, and Wigtown,
embracing a
four-fifths of the County of Ayr, thus
populaterritory of 3347 square miles and a general
a small
tion of 373,670, of which Catholics form only
singular
a
view,
of
From an historical point
fraction.
certainly the
interest attaclies to this diocese since it is
its
most ancient ecclesiastical foundation in Scotland,
farst
founder and first bishop, St. Ninian, being the
of
succession
the
in
authentic personage that meets us
This illustrious
Scottish missionaries" (Bellesheim)
at
e<lucated
shore,
saint a Briton, born on the Solway
Rome and consecrated bishop by St. Siricius, founded
his cathehis episcopal see at Whithorn and dedicated
having evandral to St. Martin of Tours, in 397; and,
Grampian
the
as
north
gelized the country as far
given
mountains, died about 432. The dates here
of Scottish
are on the authority of the majority
writers.
...
„
„ ,„,
The original title of the see was "^\hltherne
fre(Quhitherne), latinized "Witerna" and (more
" Candida Casa ", signifying the White House
quentlv)
structure^ and
so called, St. Bede tells us, from the
a
appearance of the church erected by St. ^mlan
At what precise
style unusual among the Britons".
use
into
came
"Galloway"
date the territorial title of
It is obviously improbable that the
is not quite clear.
Ninian s
area of the diocese was at all defined in St.
from the eighth till the end of the SLxteenth
'

.

'

Bellesheim. Hist, of Calh. Church in Scottand (Edinbureh.
Kentigern (Edin1890); Forbes, Lives of St. Ninian and St.
(Edmhmsh.
burgh, 1874); Keith, Catalogue of ScoUuh Bishops
l824)-'VfAi-coTT.AncientChurch of Scotland (Edinburgh, 1»74),
DumSkene. Celtic Scotland (Edinburgh, 1887) ;_ Maxwell,
KcK£ni.lB. Lands and
fries and Galloway (Edinburgh, 1896);
of
Owners in Galloway (Paisley, 1906); The Cathohc Directory
Scotland,
Church
Cathohc
of
The
1908;
Scotland for 1878 and
Statistics (Glasgow, 1878).
„„^„

William Turner.

Galluppi, Pasquale, philosopher, b. at Tropea, in
Calabria, 2 April, 1770; d. at Naples, 13 Dec., 1846,
where from 1831 he was a professor in the university.
His principal works are " Saggio filosofico suUa critica
" Lettere sulle
della conoscenza umana", 4 vols;
tlevicende della filosofia da Cartesio a Kant
"
Logica
e Metafisica ;
"
di
Lezioni
menti di Filosofia
" Consideraziom filoso"Filosofia della volont^";
Of his " Storia
fiche suU idealismo trascendentale '.
volume.
della Filisofia" he completed only the first
and dissent
to
assent
of
mixture
His philosophy is a
Kant,
from Descartes, the French and English sensists,
and the Scottish school of Reid. Cartesianism temLeibpered by the modifications introduced into it by
system in which
niz Wolf, and Genovesi, was the

m

time but
i. e.,
century it was limited to the district of Galloway,
Wigtown.
the two Counties of Erkcudbright and
times
three
was
see
this
The succession of bishops in
periods
interrupted in the course of its history, for
the
averaging three hundred years' duration each,
century Andrew
last Catholic bishop in the sixteenth
hunthree
vacant
was
see
in 1658, and the
Durie, died

dred and twenty years.

,.

T

VTIT

Leo Xlii
It was restored, for the third time, by
McLachlan, D.D.,
in 187S, and the Right Rev. John
Scotland,
of
Vicariate
Vicar-General of the Western
,

.

,

extent
was appointed the first bishop. From the
more accurately
of territory it would be perhaps
formed
described as a new diocese, for it was
former eastout of two outlying portions of the
than double
ern and western vicariates and has more
Ihe
restoration
previous
the area it had at either
thinly disCatholic population, small in number and

cliiefly to
persed over the whole territory, belonged
the larger
the poorer labouring class and, excepting
was
Kilmarnock,
and
Dumfries,
burghs, such as Ayr,
ordinary
very inadequately provided for in respect, of
bish9p
new
the
But
needs.
religious and educational
miswas a man of great energy and zeal, with a wide
in a comsionary and administrative experience, and
organized
paratively short time he not only thoroughly
abundantly with
the diocese but also furnished it
clergy.
churches, schools, presbj-teries, and an efficient
generous
received
he
work
great
While engaged in this
wealthencouragement and support from many of the
third Marquess of
ier members of his flock, e. g., the
Baronet;
Bute- Rev. Sir David Oswald Hunter-Blair,
others. Bishop
and
Cuninghame,
Captain R. D. Barre
McLachlan died 16 Jan., 1893, and was succeeded by
bishop ;b.
the Right Rev. William Turner, the present
1893. The
at Aberdeen, 12 Dec, 1844; cons. 25 July,
population
Catholic
a
show
1908
diocesan statistics for
or chapels
of 17,625 souls, 21 missions, 41 churches
10
30 priests in active work, 28 elementary schools,
communities (all since 1878), and various

religious

diocese
educational and charitable institutions. The
was a suffragan of York (England) previous to 1472;
Anbt.
to
subject
was
it
1492
until
from that date
ot the
drews; and from then until the extinction
it
Glasgow,
to
transferred
was
it
ancient hierarchy
Archbishopric ot St.
is now a suffragan of the new

Andrews and Edinburgh.
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;

;

'

'

mind was trained. The problem of human
knowledge was his chief preoccupation. He mainwhich
tained the objective reality of our knowledge
making us
he based on the testimony of consciousness,
also ot
aware not only of our internal experience, but
This theory
the external causes to which it is due.
with him
was aimed at Kant, though Galluppi agreed
the mind.
m
forms
priori
are
a
that space and time
mmd was
Against the sensists, he denied that the
like a
merely passive or receptive, and held that
supplied
builder it arranged and ordered the materials
sensation
which
truths
new
deducing therefrom
it
light, however
alone could never reach. He threw no
intellectual
on the difference between sensory and
of his arguknowledge. This was the great weakness
Galluppi's

Scottish school, that the soul perthe qualities of
ceives not only its own affections or
that of things
bodies, but also its own substance and
that Galluppi
outside itself. It was also natural
of Rostheories
the
attacking
in
should be foremost
object of
mini concerning the idea of God as the first
enough
(quiet
polemic
this
was
it
our knowledge-, and
which drew public attention to the Rovere-

ment against the

in itself)

tan philosopher.
^
r. n „„;
The morality of our actions, according to Galluppi,
from the
depends on the notion of duty which springs
of the phrase
very nature of man. He never made use
goes to show
everything
but
imperative",
"categoric
escape Kant s
that on that point he did not completely
the two great
influence: and although he asserted as
Be benefimoral commandments "Be just" and
_

of Kant s moral
cent ", he none the less approved
him any hint as to
Hence we do not find
principle.
and God beyond
law
moral
the
between
the connexion
virtue and pun^h
the statement that God must reward
the other hand,
on
school,
Scottish
the
Against
vice
His
feelings
he denied that morality depend.s on the
of Leibniz,
that
of
limits
the
within
well
theodicv is
revelaof
possibility
and therefore admits not only the
The care
Christianity.
tion, but also the divinity of

m

very popuof his style made his works
Neapolitan
but when the Hegelianism of the
of

and clearness
lar;

became the fashion in non-Catholic circk^s
its hold among
thought, and Scholasticism regained
cjuickly lo?t ground
Catholics, Galluppi's phUosophy
questions and
political
from
aloof
kept
He always
his own home,
written
his works were planned and
school

m

and happy
amidst the noise and bustle of a large
^^Werner, Kant

d.

in Italien.

1880 (Naples, 1897).

g^^^^^^j^

Nov. 1820;
Gallwey, Peter; b. at Killarney, 13
one of the best-known
in London, 23 Sept., 1906;
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He was educat'sd at
London priests in his time.
Stonyhurst, joined the Society of Jesus at Hodder,
7 Sept., 1836, was ordained priest in 1852, and proAs prefect of studies at
fessed of four vows in 1854.
Stonyhurst. 1855-57, he made important improvements in the methods of study. In 1857 he was sent
except for an
to the Jesuit church in London, where
interval of eight years during wliich he held the prohe spent the remainder
vincialate and other offices

—

—

He was a man of deep spirituality, much
of his life.
venerated as a preacher, spiritual director, and giver
of retreats; he was also noted for his love of the poor
and his earnest advocacy of almsdeeds. So great were
his energy and enterprise that he set his stamp on all
he undertook. Several London convents and Catholic institutions owe largely to his zeal and encouragement both their first foundation and their successful
subsequent development. His writings comprise
among others: "Salvage from the Wreck", sermons
preached at the funerals of some notable Catholics
(1890); "Watches of the Passion" (3 vols., 1894), a
series of meditations on the Passion, embodying the
substance of his retreats; a number of sermons, tracts,
and other small publications, mostly of a topical kind.
No life of Father Gallwey has so far been written, except
flight sketch by Percy Fitzgerald (London, 1906).

Sydney

a

F. Smith.

Galtelli-Nuoro, Diocese of (Galtellinensisin the province of Sassari (Sardinia), on a
In the
hill of the same name, suffragan of Cagliari.
neighbourhood there are quarries of red jasper. The
ancient cathedral contains some good paintings.
Nuoro, the Nora of the ancients, is a sub-prefecture of
the same province, and stands about 2000 feet above
Near it are seen large quarries of granite
sea-level.
and argentiferous lead, and a curious irregular ruin,
apparently of early Roman origin. In the vicinity
are twenty-four of the so-called Xuraghi (known locally as the Giants' Tombs), huge stone buildings in the
shape of truncated cones. These belong to the neolithic age, and were a source of wonder even to the
Here also are the Virghenes or Domos de
ancients.
Janas, a series of intercommunicating rooms excavated out of the granite rock. Galtelli was an episcopal
see in 1138, when Innocent II made it a suffragan of
Pisa; later, it was directly subject to the Holy See.
In 1495, it was suppressed by Alexander VI, and its
In 1787, at the request
territory united to Cagliari.
of King Victor Emmanuel III, it was re-established,
but the bishop continued to live at Nuoro. Among
its bishops of note was Fra Arnolfo de Bissalis (1366),
renowned for his learning and eloquence. In the diocese are 25 parishes, 56,300 Catholics, 1 Franciscan
monaster}', 2 nunneries, 1 boys' boarding-school, and
3 girls' schools.

NoRENSis),

Cappelletti, LeCAiesed' /(aha (1857), XIII, 95-99; Spano,

Memorie sopra Vantica caitedrale di GalteUi (CagU.ari, 1873);
Martin, Storia eccl. ddla Sardegna (1841), III, 325-27, 85-88.

U. Benigni.

Galura, Bernhard, Prince-Bishop of Brixen; b.
21 August, 1764, at Herbolzheim, Breisgau; d.
After he had completed his classical
17 May, 1856.
studies in his native town he entered the convent of
the Friars Minor at Altbreisach, but because of its
suppression by Emperor Joseph II, his stay here was
In 1783 he entered the seminary
of short duration.
of Freiburg where, after a brilliant course in the ecclesiastical sciences, he was honoured with the doctorate
of theology.
He was ordained priest in 1788 in the
seminary of Vienna whither he had gone to follow a
In the same year he recourse of practical theology.
turned to the seminary of Freiburg, and after acting as
prefect of studies for two years he took up parochial
work, first at .\ltoberndorf and later in the cathedral
of Freiburg.
Recognizing in him a man of learning
and sound judgment, Emperor Francisappointed him

in 1805 spiritual referee at Giinzburg, but owing to
political changes he lost his position here, and ten
years later was assigned to the same duty at Innsbruck.
In 1819 he became Vicar-General of Vorarlberg.
On 30 January, 1820, he was consecrated
auxiliary bishop of Brixen, and nine years later took
formal possession of the chair of St. Cassian as Bishop
of Brixen.
Like his distinguished predecessors, Galura directed
all his efforts towards safeguarding the unity of the
Faith in his diocese. By the establishment of missions and educational institutions and by the introduction of religious orders, especially the Jesuits (who
had been bani.shed from there) and the Sisters of
Mercy (in 1S3S), he succeeded in restoring much of
what the secular power had destroyed during the
administration of his predecessor. He was highly
respected by the civil authorities, and his deeply religious spirit, his charity towards the poor, and his
administrative abilities have made him an ornament to his church and country. Besides numerous
ascetical, homiletical, and catechetical works, he
wrote also:
"Christkatholische Religion" (5
(1)
vols., Augsburg, 1796-1800); (2) " Neue Theologie
des Christenthums" (Augsburg, 1S0O-1S05)
(3)
"Lehrbuch der Christlichen Wohlgezogenheit " (Augs;

burg, 1841).

Hurter. Nomencl. (2nd ed.),III, 922; TRiNKHAnsER, Leben
mid Wirken des Fursib. Galura (Innsbruck, 1856); Feldbr,
Literaturzt. (1810), I, 118-32.

Joseph Schhoeder.
Galvani, Luigi, physician, b. at Bologna, Italy, 9
September, 1737; d. there, 4 December, 1798. It was
his original intention to study theology and to enter a
monastic order
His family, howpersuaded
ever,

him

to

abandon

that idea. He took
up the study of the
sciences
natural
from the point of
view of the anatomist and physiologist. After maintaining his tiiesis
on the nature and
formation of the
bones, he was appointed
public
lecturer
at
the

University

of

Bologna and at
the age of twentytaught anatomy at the Institute of Sciences.
especially noted as a surgeon and acIn 1790, after thirty years of wedded
life,
he lost his wife Lucia, the daughter of Dr.
He kept his chair at
Galeazzi, one of his teachers.
the university until 20 April, 1798, when he resigned
because he would not take the civil oath demanded by
the Cisalpine Republic, it being contrary to his politAs a result he had to
ical and religious convictions.
take refuge with his brother Giacomo and broke down
completely through poverty and discouragement.
Soon after this his friends obtained his exemption from
the oath and his appointment, on account of his scienHe died before the
tific fame, as professor emeritus.
five

He became

coucheur.

decree went into effect.
Galvani's work in comparative anatomy and physiology includes a study of the kidneys of birds and of
their sense of hearing.
He is famous more especially
on account of his experiments concerning " the electrical forces in muscular movements", leading up to
his theory of animal electricity.
This began with the
accidental observation, in 1780, of the twitching of the
legs of a dissected frog when the bared crural nerve

;
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was touched with the

steel scalpel, while sparks were
passing from an electric machine nearby.
He worked
diligently aloiit; these lines, but waited for eleven years
before he published the results and his ingenious and
simple theory. This theory of a nervous electric fluid,

Galveston, Diocese of (Galvestoniensis). It
was established in 1847 and comprises that part of the
State of Texas, U. S. A., between the Sabine River on
the east, the Colorado River on the west, the Gulf of
Mexico on the south, and the northern line of the
counties of Lampasas, Coryell, McLennan, Limestone,
Freestone, Anderson, Cherokee, Nacogdoche-s, and
Shelly on the north, an area of 4.3,000 square miles.
French Recollects with La Salle attempted in 1685 to

nal uses, schools were opened, and the Ursuline nuns,
the first religious community in Te.xas, were introduced to care for them. In 1847 the pope erected the
state into a bishopric with Galveston as its episcopal
see and Bishop Odin was transferred to its charge.
In
addition to the Ursulines he secured the services of
communities of the Sisters of the Incarnate Word, the
Brothers of Mary, and the Oblates, to the latter of
whom he gave charge, in November, 1854, of the College of the Immaculate Conception.
He visited
Europe twice to secure priests and material help for
his diocese.
On the death of Archbishop Blanc of
New Orleans, Bishop Odin was promoted, 15 Feb.,
1861, to be his successor.
During his incumbency of
the See of Galveston he increased the number of
priests to forty-two and the churches to fifty, and left
the diocese with a college, four academies for girls and
five schools for boys.
He was born at .A,nibierle,
France, 25 Feb., 1801, and died there, 25 May, 1870.
Claude Mary Dubuis, C.S.C, an indefatigable missionary, who had served long and unselfishly for the
Church in Texas, was his successor. He was born 10
March, 1817, at Coutouvre, Loire, France, and ordained priest at Lyons, 1 June, 1844, where he was
also consecrated bishop, 23 November, 1862.
After
years of hardships in Texas he resigned, 12 July, 1881,
but kept the title of Bishop of Galveston, and retired
to France. Here he lived at Vernaison in the Diocese of
Lyons, receiving in 1894 promotion to the titular Archbishopric of Area. He assisted the ordinary of Lyons
in episcopal work until his death, which took place
22 May, 1895. Peter Dufal, C.S.C, had been named
coadjutor to Bishop Dubuis with the right of succesHe was then Vicar Apossion on 14 May, 1878.
tolic of Eastern Bengal and titular Bishop of Delcus,
having been consecrated at Le Mans, France, 25 November, 1860. He was born 8 Nov., 1822, at Lamure,
Puy-de-D6me, France, and ordained priest in the Diocese of Blois, 8 Sept., 1852.
On translation to Galveston he retained his titular see; he resigned the Texas
diocese on account of ill health, 18 April, 1880, and retired to the house of his Congregation of the Holy
Cross at Neuilly, near ParLs, France, where he died in
1889.
Nicholas Aloysius Gallagher, fourth bishop,
was appointed administrator of Galveston in the absence of Bishop Dufal, having been consecrated at
Galveston, 30 April, 1882, titular of Canopus. In
1894 he succeeded to the title of Galveston. He also
acted as administrator of Columbus, Ohio, on the death
of Bishop Rosecrans in 1878.
Born 19 Feb., 1846, at

found the first missions among the Indians in Texas,
and they were followed by Spanish Franciscans from
Mexico sent in 1689 to build a barrier to French occupation.
These efforts met with reverses, but early in
the eighteenth century the missionary zeal of the

Temperanceville, Belmont County, Ohio, he was ordained priest, 25 Dec, 1868, at Columbus, Ohio.
The religious communities of men represented in
the diocese are: the Jesuits who have charge of St.
Mary's University, Galveston; the Basilians (from

secreted by the brain, conducted by the nerves, and
stored in the muscles, has been abandoned by scientists on account of later discoveries, but Galvani was
led to it in a very logical manner and defended it by
clever experiments, which soon bore fruit.
Thus he

discovered that

when nerve and muscle touch two

dis-

similar metals in contact with each other, a contraction of the muscle takes place; this led ultimately to
his discussions with Volta and to the discovery of the
Voltaic pile. The name Galvanism is given to the

manifestations of current electricity.
Galvani was by nature courageous and religious. It
is reported by AUbert that he never ended his lessons
" without exhorting his hearers and leading them back
to the idea of that eternal Providence, which develops,
conserves, and circulates life among so many divers
beings". His works (Opere di Luigi Galvani) were
collected and published by the Academy of Sciences of
the Institute of Bologna (1841-42). The following
are some of the titles, with the original dates of publication in the " Antichi Commentari " of the Bologna
In.stitute: "Thesis: De Ossibus" (1762); " De Renibus
atque Ureteribus Volatilium" (1767); "De Volatilium
Aure" (1768-70); "De Viribus Electricitatis in motu
musculari commentarius " (1791), reprinted at Modena, 1792, with a note and dissertation by Gio. Aldini; translated by Mayer into German (Prague, 1793),
and again published as a volume of Ostwald's " Klassiker" (Leipzig, 1894); "Dell' uso e dell' attivita dell'
arco conduttore nelle contrazioni de' muscoli" (1794);
"Memorie suUa elettricita aniraale" (1797).
Popular Science Monlhhj, Julv, 1892;

W*lsh

World (June, 1904); Alibert, Eloges Hisloriques
Ventdroli, Elogio (Bologna, 1802).

in Catholic
(Paris, 1806);

William Fox.

—

Franciscans re-established

many

of the old missions

antl extended them in numerous new directions. They
remained in a flourishing state until 1812 when they
were suppressed by the Spanish Government. The
colonization of Texas from the United States and the
declaration of its independence as a republic in 1836
checked any further efforts to reopen the missions for
several years, and then the Rev. John Timon, afterwards Bishop of Buffalo (q. v.), and the Rev. John M.
Otlin, two Lazarists from the community in Missouri,
visited the state and aroused the long-neglected religious .sentiments of the people. Measures were taken
for the promotion of Catholic immigration and the
public officials of the new republic gave every encouragement to their work. In 1841 Father Odin was
named Coadjutor Bishop of Detroit, but refu.sed the
Bulls.
Texas was then made a vicariate Apostolic
and Father Odin was consecrated titular Bishop of
Claudiopolis, 6 March, 1842.
There were then only
four priests in Texas. Bishop Odin set to work vig-

orously to build up his charge. The Texan t'ongress
returned several of the ancient churches to their origi-

Canada) managing St. Thomas's College, Houston, St.
Mary's Seminary, La Porte, and St. Basil's College,
^^'aco; the Fathers of the Congregation of the Holy
Cross at Austin; the Paulist Fathers at Austin.

of women are: Sisters of
Sisters of Charity
St. Dominic; Sisters of the
Holy Cross; Sisters of St. Mary; Sisters of Divine
Providence; Ursuline Sisters; Sisters of the Holy
Family. Statistics (1909): Priests 82 (53 seculars, 29

The

religious

commimities

Charity of the Incarnate Word;

(Emmitsburg); Sisters of

religious)
churches 82 (missions with churches 35)
stations 35; chapels 16; brothers 6; women religious
375; ecclesiastical students 12; colleges for boys 4,
students 375; academies for girls 9 parochial schools
32 pupils in academies and pari.sh schools 5000 hospitals 7; Catholic population 56,000.
;

;

;

;

Shea, Iliitoru of Catholic Church in the United States (New
York, 1894); Idem, Hist. Calh. Missions (New York, 1855);
Ueuss, Biog. Cud. Cath. Hierarchii of United States (Milwaukee, 1898); Catholic Direclori/, 1909; Freeman's Journal (New
York), Morning Star (New Orleans, June, 1870), tiles.
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Galway and Kilmacduagh, Diocese or (Galvientwo

1324, and Galway town became in consequence part of
the latter diocese. But the Galway men, regarding
the surrounding people as little better than .savages,
were reluctant to be associated with them, and in 1484
obtained from the Archbishop of Tuam exemption

whole Barony of Kiltartan, and part of Uunkellin
and Loughrea. Galway diocese includes the barony
Its e.\of Galway and part of Moycullen and Clare.
tent is less than Kilniacduagh, the united dioceses
Kilniacduagh coincovering about 250,000 acres.

St. Nicholas, at

ET DuACENSis), in Ireland; an amalgamation of
distinct ancient sees; excepting the parish of
Shriile (County Mayo) entirely in County Galway.
Kilniacduagh, covering 137,520 acres, includes the
sis

with the ancient territory of Hy Fiachrach
Aidhne. On Ptolemy's map the district was called
the coimtry of the Gangani later it was occupied by
the Firbolg; and in the si.xth century by the descendants of Fiachrach, brother of Niall of the Nine
Hostages and uncle of Dathi. The time of its concides

;

Probably it was
version to Christianity is uncertain.
Christian before the end of the sixth century, and it is
certain that St. Colman was its first bishop.
A near
relative of King Guaire of Connaught, and a native of
Kiltartan, he was born after the middle of the sixth
century and educated at Arran, after which he lived
for years a hermit's life in the Burren mountains.
Drawn from his retreat by the persuasions of his
friends, he founded a monastery at Kilniacduagh
(610), becoming its abbot, and subsequently bishop of
the whole Hy Fiachrach territory. He died in 632,
and was buried at Kilmacduagh. In the five centuries follo%ving, the annalists make mention of only
three bishops of Kilmacduagh.
At the Synod of
Kells, the diocese was made a suffragan of Tuam.
Among its subsequent bishops we find men with the
distinctively Iri.sh names of O'Ruan, 0'Shaughne.ssy,
O'Murray, O'Felan, O'Brien, and O'Moloney. In the
reign of Henry VIII the bishop was Christopher Bodkin, a time-server who earned the goodwill of Henry
and of Elizabeth, and who through royal favour was
promoted to the See of Tuam. Persecution had to be
faced by his successors.
One of these, Hugh De
Burgo, was a prominent figure in the Confederation of
Kilkenny (1642-50), and a prominent opponent of
the Nuncio Rinuccini; when the war ended in the

triumph of Cromwell, exile was his fate, imprisonment
or death the fate of the priests, and confiscation that
of the Catholic landholders.
After 1G53 the See of
Kilniacduagh was ruled by vicars, but after 1720 the

was regularly maintained. In
1750 Kilniacduagh was united with the smaller Diocese

episcopal succession

of Kilfenora, the latter situated entirely in County
Clare, and corresponding in extent with tlie Barony of

Corcomroe. This union has continued. At first the
Bishop of Kilmacduagh was Apostolic Administrator
of Kilfenora, his successor Bishop of Kilfenora and
Apostolic Administrator of Kilmacduagh, and so on
alternately.

Contemporary with the monastery of Kilmacduagh
was that of Annaghdown, on Lough Corrib, founded in
the .second half of the si.xth century by St. Brendan.
In process of time, Annaghdown became an episcopal see extending over the territory ruled by the
O'Flahertys. In this district was the town of Galway.
Placed where the waters of the Corrib mingle with the
In the ninth
sea, it was at first but a fishing village.
century it was destroyed by tlie Danes; subsequently
it was rebuilt and protected by a strong castle in the
twelfth century again destroyed by the King of Munster; and towards the end of that century wrested
from the O'Flahertys by the powerful Anglo-Norman
family of De Burgo. Other Anglo-Norman families
also .settled there, these in process of time being called
Loyal to England and despisthe Tribes of Galway.
ing the old Irish, whom they drove out, the settlers
made progress, and Galway in the first half of the
seventeenth century, with its guilds of merchants,
;

its mayor, sheriff, and free burgesses, was in trade,
commerce, and wealth little inferior to Dublin itself.
The Diocese of Annaghdown was joined to Tuam in

from

his jurisdiction.
The arrangement, sanctioned
of Imidcent VIII, was to have the church of
Galway, a collegiate church, governed
a warden and eight vicars; the.se having jurisdic-

by a Bull
by

tion over the whole town, as well as over a few
parishes in the neighbourhood.
And warden and
vicars " were to be presented and solely electetl by the
inhabitants of the town".
It was a peculiar arrangement. The warden exercised episcopal jurisdiction,
appointed to parishes, visited the religious institutions,
but did not, of course, confer orders. The eight
vicars resembled somewhat the canons of a cathedral
church. In 1485 Galway obtained a new royal charter subjecting the town to a mayor, bailiffs, and corporation.
In 1551 the warden and vicars were
dispossessed of their church and lands, which were
given to a lay warden and vicars, all Protestants.
Just a century later the ( "atholics were driven from the

town by the Cromwellians.

Gradually thej- came
back, and having been tolerated during the reign of
Charles II and favoured under his successor, James II,
had again to face persecution during the penal times.
In 1731 the town contained about 5000 inhabitants.
In 1747 the Protestant governor complained of the
insolence of the Catholics, and of the number of
priests coming there from abroad; in 1762 out of its
14,000 inhabitants all were Catholics except 350.
During the seventeenth and eighteenth centuries
there were frequent disputes between the warden and
the Archbishop of Tuam as to the latter's rights in
Galway. There were troubles also attending the election of the warden and vicars.
Driven from the
corporation, the Catholics had no legally existing free
burgesses, and had been compelled to meet by ctealth,
and constitute a mayor and corporation, so as to have
the necessary electoral boily. But the Galway Tribes
insisted on keeping the wardenship in their own hands.
When the repeal of the penal laws allowed a Catholic
corporation to come into existence, in 1793, the inhabitants insisted on exercising their right to vote,
and conflicts with the Tribes arose. These disputes
were finally ended in 1831 by the extinction of the
wardenship anil the erection of Galway into an episcopal see.
In ISlKi the Bishop of Kilniacduagh being
unable to discharge his duties, the Bishop of Galway
was appointeil .Apostolic Administrator of Kilmacduagh and Kilfenora, "durante beneplacito Sanctoe
Sedis".
In 1883 the union of the three dioceses was
made permanent by papal Bull. Since that date the
bi.shop is "Bishop of Galway and Kilniacduagh and
Apo.stolic Administrator of Kilfenora". Among tho.se
connectedwiththedioce.se several have acquired fame.

,

;

GAMA

died about 550, is still venerated in
St. Ceallagh,
Kilchrist, St. Sourney in Ballindereen, .St. Foila in
In the ninth
Clarenbridge, St. Colga in Kilcolgan.
century lived Flan MacLonan, chief poet of Ireland. In
the seventeenth and eighteenth centuries lived John
Lynch, author of "Cambrensis Eversus"; O'Flaherty,
author of the " Ogygia
Dr. Kirwan, Bishop of Killala
MacFirbis, the annalist Dr. Fahy, whose history has
become a standard work; Dr. O'Dea, Bishop of
'

'

;

;

Clonfert, and others.
Statistics (1909): parish priests, 29; administrator,
curates, 29 regulars, 20 churches, 53 houses of
1
regulars, -1; convents, 10; college, 1; monasteries, 3;
Catholic population in 1901, 70,576 non-Catholic, 1931.
;

;

GAMALIEL

374

who

;

;

;

Hardiman, History of Galway (Dublin, 1S20); Fahv, History
and Antiquities of Kilmacduagh (Dublin, 1893); O'Flaherty,
Description of lar Connaught (Dublin, 1846); Brady, Episcopal
Succession (Rome, 1876); Insh Catholic Directory for 1909.

E. A. D'Alton.

Gama, Va8co

da, the discoverer of the sea route to
the East Indies; b. at Sines, Province of Alemtejo,
Portugal, about 1469; d. at Cochin, India, 2-1 Dec,
His father, Estevao da Gama, was Alcaide Mor
1524.
of Sines, and Commendador of Cereal, and held an
important office at court under Alfonso V. After the
return of Bartolomeu Dias, Estevao was chosen by
Joao II to command the next expedition of discovery,
but, as both died before the project could be carried
into execution, the commission was given by Emanuel
I to Vasco, who had already distinguished himself at
the beginning of the year 1490 by defendingthe Portuguese colonies on the coast of Guinea against French
encroachments. Bartolomeu Dias had proceeded as
far as the Great Fish River (Rio do Infante), and had
in addition established the fact that the coast of Africa
on the other side of the Cape extended to the north-

Pedro de Covilhao on his way from India had
descended the east coast of Africa as far as the twentieth degree of south latitude, and had become cognizant of the old Arabic-Indian commercial association.
The nautical problem, therefore, to be solved by Vasco
da Gama was clearly outlined, and the course for the
sea route to the East Indies designated. In January,
1497, the command of the expedition was solemnly
conferred upon Vasco da Gama, and on 8 July, 1497,
the fleet sailed from Lisbon under the leadership of
Vasco, his brother Paulo, and Nicoldo Coelho, with a
crew of about one hundred and fifty men. At the
beginning of November, they anchored in St. Helena
Bay and, on the 25th of the same month, in Mossel
Bay. On 16 December, the fleet arrived at the furthest landing-point of Dias, gave its present name to
the coast of Natal on Christmas Day, and reached by
the end of January, 1498, the mouth of the Zambesi,
which was in the territory controlled by the Arabian
maritime commercial association. Menaced by the
Arabs in Mozambique (2 March) and Mombasa (7
April), who feared for their commerce, and, on the contrary, received in a friendly manner at Melinda, East
Africa (14 April), they reached under the guidance of a
pilot on 20 May, their journey's end, the harbour of
Calicut, India, which, from the fourteenth century, had
been the principal market for trade in spices, precious
Here also, as elsewhere, Gama
stones, and pearls.
east.

surraovmted the difficulties placed in his way
the Arabs, in league with the Indian rulers, and
for his country the respect needful for the founding of a new colony.
On 5 October, 1498, the fleet began its homeward
voyage. Coelho arrived in Portugal on 10 July, 1499;
Paulo da Gama died at Angra Vasco reached Lisbon
in September, where a brilliant reception awaited him.
He was appointed to the newly created po.st of Admiral of the Indian Ocean, which carried with it a high
salary, and the feudal rights over Sines were assured
to him.
In l.''>02 Gama was again sent out, with his
uncle Vicente .Sodrfi and his nephew Estevao, and a

skilfully
l)y

won

;

new

twenty ships, to safeguard the interests of
the commercial enterprises established in the meantime
in India by Cabral, and of the Portuguese who had
settled there.
On the outward voyage he visited
fleet of

Sofala (East Africa), exacted the payment of tribute
from the Sheikh of Kilwa (E. Africa), and proceeded
with unscrupulous might, and even indeed with great
cruelty, against the Arabian merchant ships and the
Samudrin (or Zamorin) of Calicut. He laid siege to
the city, annihilated a fleet of twenty-nine warships,
and concluded favourable treaties and alliances with
the native princes. His commercial success was especially brilliant, the value of the merchandise which he
brought with him amounting to more than a million in
gold.
Again high honours fell to his share, and in the
year 1519 he received instead of Sines, which was transferred to the Order of Santiago, the cities of Vidigueira
and Villa dos Frades, resigned by the Duke Dom
Jayme of Braganza, with jurisdiction and the title of
count. Once again, in 1524, he was sent to India by
the Crown, under Joao III, to supersede the Viceroy
Eduardo de Menezes, who was no longer master of the
situation. He re-established order, but at the end of
the year he was stricken by death at Cochin. In 1539,
his remains, which up to that time had lain in the
Franciscan church there, were brought to Portugal
and interred at Vidigueira. To conmiemorate the
fir.st voyage to India, the celebrated convent of the
Hieronymites in Belem was erected. A large part of
the " Lusiad" of Camoens deals with the voyages and
discoveries of Vasco da Gama.
The oldest and most reliable sources of the history of the
voyage of discovery, whose authors were participators in it, are
the Roteiro da viagevi .... rfe ... . Vasco da Gama em 1497,
2nd ed., revised, by Herculano and da Paiva (Lisbon, 1861);
also La navigazione prima
scritta per un gentiluomo Fiorenlino ... in Ramdsio, Delle Navigazimti .... I, 119 sqq.
Among the earliest are Castanheda, de Barros, Goes, OsoRio. Maffei, and others, Correa (Lendas da India) giving positive information regarding the third voyage only.
Stanley, The Three Voyages of Vasco da Gama (Hakluyt
.Society, No. 42. London, 1869); de Aragao, Vasco da Gama
(3rd ed., Lisbon, 1898); Schefer, Navigation de Vasgue de
Gamme ... in Bibliothtque des voyages aneiens (Paris, 1898),
II; Ravenstein. A Journal of the First Voyage of Vasco da
(Hakluyt Society, No. 69, London, 1898); HtJMGama .
MERlcH, Vasco da Gama und die Entdeckung des Seeu'eges nach
.

.

.

.

.

Ostindien (Munich, 1898); Telle.s da
Vasco da Gama (Paris. 1902).

Gamaliel

Gama,

Z,c

Com(e .Amiral

OttO HaRTIG.

Greek form of the Hebrew

{Taim\i.ijk,

—

7N'?DJ, "reward of God"). The name designates in
the New Testament a Pharisee and celebrated doctor
of the Law.
Gamaliel is represented in Acts, v, 34
sqq., as advising his fellow-members of the Sanhedrin
not to put to death St, Peter and the Apostles, who, notwithstanding the prohibition of the Jewish authorities,
had continued to preach to the people. His advice,
however unwelcome, was acted upon, so gre.at was his
authority with his contemporaries. We learn from
Acts, xxii, 3, that he was the teacher of St. Paul; but
we are not told either the nature or the extent of the
influence which he exercised upon the future apostle
Gamaliel is rightly identified with an
of the Gentiles.
illustrious Jewish doctor of the Law, who bore the
same name and died eighteen years before the deIn the Talmud, this Gamaliel
struction of Jerusalem.
bears, like his grandfather Hillel, the surname of " the
Elder", and is the first to whom the title "Rabban",
"our master", was given. He appears therein, as in
the book of the Acts, as a prominent member of the
highest tribunal of the Jews.
He is also treated as the
originator of many legal ordinances as the father of a
;

son,

whom

and

of a

he called Simeon, after his father's name,
daughter who married the priest Simon ben
Nathanael. "The Jewish accounts make him die a
Pharisee, and state th.at " When he died, the honour of
:

the Torah (the law) ceased, and purity and piety became extinct." At an early date, ecclesiastical tradition has supposed that Gamaliel embraced the Christian Faith, and remained a member of the Sanhedrin

GAMANS

body, miraculously discovered

GAMBLING
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for the purpose of helping secretly his fellow-Christians
Accord(cf. Recognitions of Clement, I, Ixv, Ixvi).
ing to Photius, he was baptized by St. Peter and St.
Jonn, together with his son and with Nicoderaus. His
in

the

fifth

century,

is

said to be preserved at Pisa, in Italy.
Talmud of Jerusalem; Photius, Bibliotheca, Cod. 171; Taylor, The Sayings of the Jeu<ish Fathers (Cambridge, 1877);
FouAKD, .S(. Peter (tr., New York, 1893); Le Camcs, L'ceuvre

as eight manuscripts of the latter work are known to
exist, but no portion of it or of the "Metropolis
Moguntina" has been printed.
Leltres annuelles et Catalogues de la Province du Haut-Rhin,
conserv^es dans les archives de la Compagnie de Jesus; F (ranz?)
F(alk?), Der Geschicht^forscher J. Gamans in Kathohk, new
series, vol. XL, 300 sqq. (Mainz, 1878)
Bibl. des eerivains de la
;

C. de J.

Ch.

De Smedt.

des Apitres, I (Paris, 1905).

Francis E. Gigot.

Gamans,

Je.vn, b. 8 July, 1606, at Alirweiler
(according to other sources at Neuenahr, about two
miles from .\hrweiler; there does not appear to exist
any documentary evitlence to show that he was born
at "the little town of Eupen, as stated in the "Bibliotheque des ecrivains de la Compagnie de Jesus") d. at
the College of Aschaffenburg near Frankfort, 25 Nov.,
1684.
He entered the Society of Jesus at Trier on 24
April, 1623, having studied the humanities for five
years and philosophy for two years at Cologne, where
he had received the degree of Master of Arts. After
making his novitiate, he devoted several months to a
revision of his philosophical studies, and subsequently,
from 1626, spent five years teaching in the College of
\\'urzburg, conductuag his pupils through the five
classes which comprised the complete course in humanities.
He then studied theology for a year at
Mainz (1631), after which, the houses of his province
;

Upper Rhine being suppressed during the war
with .Sweden, he continued his theological studies for
three years at Douai, where he %vas ordained priest on
26 March, 1633. These studies having come to an
end in 1634, and being followed doubtless by the third
year of probation, he discharged for several years the
duties of chaplain to the land and naval troops in
of the

Belgium and Germany. We find him mentioned
under this title (Castrensis) in the catalogue of the
Flandro-Belgian province for 1641 as being attached
to the professed house at Antwerp, where he made his
profession of the four vows on 26 December of the
same year. He lived here with the first two Bolland-

Jean Bolland and Godefroid Henschen, became
inflamed with zeal for their work and was henceforth
their assiduous collaborator, whithersoever his duty
called him, but especially at Baden-Baden, where he
resided for some time in order to direct the studies of
the young princes of the House of Baden. He was
undoubtedly there in 1641 and 1649. At the end of
this latter year he resided in a missionary capacity at
Ettlingen near Karlsruhe. Here we lose all sight of
him until 16S1, when he was attached to the College of
Aschaffenburg near Frankfort, where he died 25
ists,

November, 1684.
For more than thirty years, it is stated in the death
notice inserted in the Annual letters of the College of
Aschaffenburg for that year, he was so immersed in
the hagiographical researches which he had undertaken in behalf of his associates at Antwerp that he
devoted to them even the hours of the night, taking
only a short rest on the floor or a strip of matting.
Indeed, his name occurs very often in the "Acta SS."
at the head of documents transcribed by his hand, and
even of commentaries written entirely by him (cf.
"Bibl. des ^criv. de la C. de J", s. v. "Gamans"). A
large mnnber of papers of this description is to be
foun^i in the vast manuscript collection of the early
BoUandists preserved at the Royal Library of Brussels

and

in the

modern Bollandist library-, although the

largest part of his papers, dispatched to the BoUandists after his death, were engulfed in the Main, the
vessel bearing the precious freight having unfortu(iaraans had also collected a mass of
nately sunk,
material for a 'Metropolis Moguntina", which he wished
to compose on the model of the "Metropolis Salisburgensis" published by Hund in 1582, and also for a
history of the grand ducal House of Baden. As many
'

Gambling, or Gaming, is the staking of money or
other thing of value on the issue of a game of chance.
It thus belongs to the class of aleatory contracts in
which the gain or loss of the parties depends on an
the strict
uncertain event. It is not gambling,
sense, if a bet is laid on the issue of a game of skill like
billiards or football.
The issue must depend on
chance, as in dice, or partly on chance, partly on skill,
as in whist.
Moreover, in ordinary parlance, a person
who plays for small stakes to give zest to the game is
not saitl to gamble; gambling connotes playing for
high stakes. In its moral aspect, although gambling
usually has a bad meaning, yet we may apply to it
what was said about betting (see Betting). On
certain conditions, and apart from excess or scandal,
it is not sinful to stake money on the issue of a game of
chance any more than it is smful to insure one's property against risk, or deal in futures on the produce
market. As I may make a free gift of my own property to another if I choose, so I may agree with another to hand over to him a sum of money if the issue
of a game of cards is other than I expect, while he
agrees to do the same in my favour in the contrary
event. Theologians commonly require four condiWhat is
tions so that gaming may not be illicit.
staked must belong to the gambler and must be at his
is
wrong,
therefore,
for
the
la\\'yer
to
It
free disposal.
stake the money of his client, or for anyone to gamble
of
his
wife
for
the
maintenance
with what is necessary

m

and

children.

The gambler must act freely, without
There must be no fraud in the

unjust compulsion.

transaction, although the usual ruses of the game may
be allowed. It is unlawful, accordingly, to mark the
cards, but it is permissible to conceal carefully from an
opponent the mnnber of trump cards one holds. Finally, there must be some sort of equality between the
parties to make the contract equitable; it would be
unfair for a combination of two expert whist players
to take the money of a couple of mere novices at the
game. If any of these conditions be wanting, gambling becomes more or less wrong; and, besides, there
is generally an element of danger in it which is quite
sufficient to account for the bad name which it has.

In most people gamblmg arouses keen excitement, and
quicklv develops into a passion which is difl&cult to
control.
If indulged in to excess it leads to loss of
time, and usually of money; to an idle and useless life
spent in the midst of bad company and unwholesome
surroundings; and to scandal which is a source of sin
and ruin to others. It panders to the craving for excitement and in many countries it has become so
prevalent that it rivals drunkenness in its destructive
It is obvious that
effects on the lives of the people.
the moral aspect of the question is not essentially different if for a game of chance is substituted a horserace, a football or cricket match, or the price of stock
or produce at some future date. Although the issue
in these cases seldom depends upon chance, still the
moral aspect of betting upon it is the same in so far as
the issue is unknown or vmcertain to the parties who
make the contract. Time bargains, difference transactions, options, and other speculative dealings on the
exchanges, which are so common nowadays, add to
the malice of gambling special evils of their own.
They lead to the disturbance of the natural prices of
commodities and securities, do grave injury to producers and consimiers of those commodities, and are
frequently attended by such unlawful methods of in-

GAMS

and the fierce contests of "bulls" and
"bears", i. e. of the dealers who wish respectively to
raise or lower prices.
Hitherto we have prescinded from positive law in
our treatment of the question of gambling. It is,
however, a matter on which both the civil and the
canon law have much to say. In the United States
the subject lies outside the province of the Federal
Government, but many of the States make gambling
a penal offence when the bet is upon an election, a
Betting contracts
horse-race, or a game of chance.
and securities given upon a bet are often made void.
voids contracts
Gaming
Act,
the
1845,
In England
made by way of gaming and wagering; and the Gampromise, exvoid
any
1S92,
renders
null
and
ing Act,
press or implied, to pay any person any sum of money
under, or in respect of, any contract or agreement rendered null and void by the Gaming Act, 1845, or to
pay any sum of money by way of commission, fee,
reward, or otherwise, in respect of any such contract
or agreement, or of any services in relation thereto or
From very early times gamin connexion therewith.
bling was forbidden by canon law. Two of the oldest
(41, 42) among the so-called canons of the Apostles
forlmde games of chance under pain of excommunicaThe 79th canon of the
tion to clergy and laity alike.
Council of Elvira (306) decreed that one of the faithful
cornering,

who had been

guilty of gambling might be, on amendto communion after the lapse of a year.

ment restored
,

"De Aleatoribus") long asCyprian, but by modern scholars variously attributed to Popes Victor I, Callistus I, and
Melchiades, and which undoubtedly is a very early and
interesting monument of Christian antiquity, is a
vigorous denunciation of gambling. The Fourth Lateran Council (1215), by a decree subsequently inserted in the " Corpus Juris ", forbade clerics to play or
Some authorities,
to be present at games of chance.
such as Aubespine, have attempted to explain the
severity of the ancient canons against gamblinf» by
supposing that idolatry was often connected with it in
The pieces that were played with were
practice.
small-sized idols, or images of the gods, which were
invoked by the players for good luck. However, as
Benedict XIV remarks, this can hardly be true, as in
that case the penalties would have been still more
Profane writers of antiquity are almost as
severe.
severe in their condemnation of gambling as are the
Tacitus and Amcouncils of the Christian Church.
mianus Marcellinus tell us that by gambling men are
led into fraud, cheating, lying, perjury, theft, and other
enormities while Peter of Blois says that dice is the
mother of perjury, theft, and sacrilege. The old canonists and theologians remark that although the
canons generally mention only dice by name, yet under
this appellation must be understood all games of
chance and even those that require skill, if they are
played for money.
The Council of Trent contented itself with ordering
all the ancient canons on the subject to be observed,
and in general prescribed that the clergy were to abAs Benedict XIV restain from unlawful games.
marks, it was left to the judgment of the bishops to
decide what games should be held to be unlawful accoriling to the different circumstances of person, place,
and time. St. Charles Borromeo, in the first Synod of
Milan, put the Tridentine decree into execution, and
drew up a list of games which were forbidden to the
clergy, and another list of those that were allowed.
Among those which he forbade were not only dicing in
various forms, but also games something like our
criM|Uot and football.
Other particiilar councils deflared tli.it playing at dice and curds was unbecoming
anil torliiddcn to clerics, and in general they forbade
all games which were unbecoming to the clerical state.
Thus, a council held at Bordeaux in 1583 decreed that

A

homily (the famous

criljcd to St.

;

;
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fliiencing prices as the dissemination of false reports,

the clergy were to abstain altogether from playing in
public or in private at dice, cards, or any other forbidden and imbecoming game. The council held at
Aix in 1585 forbade them to play at cards, dice, or any
other game of the like kind, and even to look on at the
playing of such games. Another, held at Narbonne in
1609, decreed that clerics were not to play at dice,
cards, or other unlawful and unbecoming games, especially in public.
There was some doubt as to whether
chess was to be considered an unbecoming, and thereIn the opinion of
fore an unlawful, game for clerics.
On one
St. Peter Damian it was certainly unlawful.
occasion he caught the Bishop of Florence playing
chess, to while away the time when on a journey. The
bishop tried to defend himself by saying that chess
was not dice. The saint, however, refused to admit
the distinction, especially as the bishop was playing in
Scripture, he said, does not make express
public.
mention of chess, but it is comprised under the term
dice.
And Baronius defends the saint's doctrine.
Some sciolist, he remarks, may say that St. Peter Damian was under a delusion in classing chess under dice,
since chess is not a game of chance but calls for the exLet that be as it may,
ercise of much skill and talent.
he proceeds, priests must at any rate be guided in their
conduct by the words of St. Paul, who declared that
what is not expedient, what is not edifying, is not
allowed.
Modern ecclesiastical law is less exacting in this
matter. The provincial Councils of Westminster are
content with prescribing that clerics must abstain
from unlawful games. The Plenary Synod of Maynooth, held in 1900, says that since not a little time is
occasionally lost, and idleness is fostered by playing
cards, the priest should be on his guard against such
games, especially where money is staked, lest he incur
the reproach of being a gambler. He is also exhorted
to deter the laity by word and example from betting
at horse-races, especially when the stakes are high.
The Second Plenary Council of Baltimore made a distinction between games which may not suitably be incleric, even when played in private, and
games like cards which may be played for the sake of
mnocent recreation. It repeated the prohibition of

dulged in by a

the First Plenary Council of Baltimore that clerics are
not to indulge in unlawful games, and only in moderation are to use those that are lawful, so as not to cause
scandal. Nowadays, it is commonly held that positive ecclesiastical law only forbids games of chance,
even to the clergy, when in themselves or for some extrinsic reason, such as loss of time or scandal, they are
forbidden by the natural law.
Ferraris. 'Prompla Bibliolheca. s. v. Ludus (Paris, 1861);
Benedict XIV, De Synodo diacesana (Ferrari, 1756); Hefele,
Conciliengeschichte (Freiburg. 1873), I; Slater, A Manual of
Moral Theology (New Yorlt, 1908), I; Ecclesiastical Review (New
York, 1905), XXXII, 134; Thomassin. Vetus Eccl. Disciplina.
III. Ill, cc. xlv, xlvi;
cath.y a. V. Alcatoires.

Deshaves,

in

Vacant,

Diet, de Thiol,

T. Slater.

Gams, Pius Bonifacius, ecclesiastical

historian, b.

at Mittelbuch, Wiirtemberg, 23 January, 1816; d. at
Munich, 11 May, 1892. His classical studies were
made at Biberach and Rottweil (1826-1834), he
studied philosophy and theology at Tubingen (183438), entered the seminary of Ro'ttenburg in 1838, and
was ordaiiiecl priest on 11 September, 1839. He filled
various jiosls as t\itor, vicar, parish priest, and professor until 1 May, 1847, when he was appointed to the
chairs of ]iliilnsi>phy and general history by the theoFinally he entered the
logical faculty of llildesheim.
Abbey of St. Boniface at Munich, which belonged to
the Bavarian enugregation of the Order of St. Benedict, and pniiio\uiced the monastic vows, 5 October,
1856, adding the name of Pius to that of Boniface.
Gams filled several monastic offices, being successively
master of novices, sub-prior, and prior. He is best
known for his " Kirchengeschichte von Spanien", 3

;
;

OAND

two supplements).
The "Kirclicnucscliiihtc von
Spanien is a conscientiously :inclinetliiiclic:illy writlcn
work, critical, also, to a certain extent, in dealing with
the earliest period of Spanish ecclesiastical history,
though the author rarely abandons the aid which
'

unreliable

sources

.seem

to

furnish.

The "Series

episcoporum" has rendered useful service and is yet
very helpful. It is a collection of the epi-scopal lists
of all ancient and moilern sees known to tlie author.
Gaps are frequent in the lists of ancient sees, especially
those of the Eastern Church.
It was, of course, impossible to draw up a critical list (names and dates)
for such remote times, and larger information must be
sought in extensive documentary works, e. g. " Italia
Sacra" and the like; as a rule, however, the author
has ignored a number of scattered dissertations which
would have rectified, on a multitude of points, his
uncertain chronology. In 1850 Gams founded with
his colleagues Alzog, F. W. Koch, Mattes, and G. J.
Miiller a " Theologische Monatschrift", which lasted
two years (1850-1851), and in which he published a

number

—

of essays.

Works: "Geschichte der Kirche Jesu Christi im
neunzehnten Jahrhunderte mit besonderer Riicksicht auf Deutschland", 3 vols. (Innsbruck, 1854-1858)
"Johannes der Taufer im Gefilngnisse" (Tubingen,
1853); "Die elfte Sacularfeier des Martyrertodes des
heiligen Bonifacius", etc. (Mainz, 1855); "Die Kirchengeschichte von Spanien", 3 vols., in five parts
(Ratisbon, 1862-79); "Spanische Briefe" in "Historisch-politische Blatter", LVI, 134 sq., 208 sq., 311
sq., 418 sq.; " Wetterleuchten auf der pyreniiischen
Halbinsel,
ibid., LVI, 67 sq.; "Series episcoporum
Ecclesiae catholicie quotquot innotuerunt a beato
Petro apostolo" (Ratisbon, 1873); Supp. I: "Hierarchia catholica Pio IX Pontifice Romano" (Munich,
1879); Supp. II: "Series episcoporum Ecclesite qua
series qua" apparuit 1873 completur et eontinuatur
ab anno circa 1870 ad 20 Febr. 1885" (Ratisbon, 1886)
" Das Jahre des Martyrtodes der Apostel Petrus und
Paulus" (Ratisbon, 1867).
KoTTMAN.NER, Zu einem JubiUium in Hist.-polit. Blatter, CX
(1892). 233-250; Lauchert. Die kirchengeschichllichen und
ieitgeschichtlichen Arbeiten von P. P. B. Oams mit einer vollstUndigen Bibliographie in Stud, und Mittheit. aus dem Benedict,
und Cisterc. Orden (1904); Oams \ti AUgemeine Deutsche Biographie.
(1904). 249-52.
H. LeCLERCQ.
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vols. (Ratisbon, 1862-1879), and his "Series episcoporum Ecclesia; catholicip quotquot innotuerunt a
beato Petro apostolo" etc. (Knlishoii, lS7.'i-S('>, with

See Ghent, Diocese of.

Gandolphy (or Gandolphi), Peter, Jesuit
preacher; b. in London, 26 July, 1779; d. at East
Sheen, Surrey, 9 July, 1821; son of John Vincent
Gandolphi of East Sheen, and grandson of Count
Pietro Gandolphi, of the ancient nobility of Genoa.
Father Gandolphi's brother, John Vincent, married
Teresa, eldest daughter of Thomas Hornyold, of
Blaekmore and Hanley. His only son succeeded to
the Blaekmore and Hanley estates and assumed the

name of Hornyold by Royal license in 1859. Hornyold was an ancient Catholic family in Worcestershire,
and Blaekmore Park (recently pulled down) was a fine
example of an old English manor house, with numerous priests' hiding places. The present representative of the family, .\lfonso Otto Gandolfi Hornyold,
bears the title of Duke Gandolfi (a papal creation of
1899) as well as the old Genoese titles.
Father Gandolphy was educated in the Jesuit College at Liege, and also at Stonyhurst, where he was
appointed as teacher of humanities in 1801. He was
ordained priest about 1804, and his first charge was at
Newport, Isle of Wight. He was then transferretl to
the Spanish chapel at Manchester Square, London
(now known as St. James's, Spanish Place), where he
soon attained great fame as a preacher; and as a
worker among Protestants he made many converts.

His methods, however, were somewhat

infelicitous,

and speedily incurred the censure

of his ordinary,
Poynter. It appears that he wrote too
i:ipidly to be theologically exact, but there were certainly no heretical principles in his mind.
Nevertheless, it seems strange to read of a Catholic manual
entitled the " Book of Common Prayer .... for the
use of all Christians in the United Kingdom" which he
brought out in 1812. On account of this, and of his
"Sermons in defence of tlie Ancient Faith", Bishop

Bishop

Poynter felt it his duty to suspend him and to ilenounce the offending works. Ganilolphy went to

Rome

in person to

tained

official

defend himself, and in 1816 lie ol>
approbation of tiie two censured works
Damiani, master of theology and Apostolic
penitentiary at St. Peter's, and F. J. O'Finan, prior of
the Dominican convent of St. Si.xtus and St. Clement.
The Congregation of Propaganda, being anxious for a
peaceable settlement of this unfortunate affair, required (1 March, 1817) that Gandolphy should be
restored on his apologizing to Bisliop Poynter for any
unintentional disrespect which ininht have occurred in
his address to the public, of which aildress also the
bishop had complained.
On 15 April Gandolphy accordingly wrote an apology, butthe bishop in a pastoral
letter on 24 April stated that the apology was inadequate, so at last on 8 July, Gandolphy made an unreserved apology; but this long drawn out public

from

S. P.

humiliation was too much for him. He resigned his
post in 1818 and retired to his family home at East
Sheen, where he died in a year or two. His principal
works were: "A Defence of the Ancient Faith"
(London, 1813-14) " Liturgy, or A Book of Common
Prayer, and Administration dS Sacraments, with other
Rites and Ceremonies of the Church. For the use of
all Christians in the United Kingdom" (London, 1812;
Birmingham, 1815); " Lessons of Morality and Piety,
extracted from the Sapiental Books" (London, 1822);
and a number of controversial letters and sermons.
De Backer, Bibl. des Ecrivains de la C. de J. (1S69). i, 2029;
;

LXXXIII, pt. II. 362; LXXXIV, pt. I,
470; XCI, pt. II, 185, 200; Gillow, Bibl. Did. Eng. Calh. s. v.;
Cooper, in Diet. Nat. Biog. s. v.; Oliver, Collectanea S. J.
Foley, Records, S. J., VII.
Gentleman's Magazine.

Wemyss Brown.
Clement XIV, Pope.
See Rogation Days.
C. F.

Ganganelli, Lorenzo.

Gang-Days.

See

Gangra, a titular see in tlie province of Paphlagonia in the native tongue the word signifies goat, and
even now large numbers of goats are seen in this
region.
It belonged originally to Galatia, and was
then the capital of King Dejotarus, the adversary of
Mithridates, and the friend of the Romans.
Later the
city became the metropolis of Paphlagonia.
It never
had more than five suffragan sees. Le Quien (I, 549554) mentions twenty-two of its archbishops from the
fourth to the twelfth century, none of whom is especially noteworthy.
The metropolitan see must have
been suppressed in the fourteenth century after the
conquest of the country by the Turks. Captured by
Tamerlane, in 1402, it was recaptured, in 1423, by
Sultan Murad II since that time it has always been
Turkish. The most memorable event of its Christian
history is the council held there, probably in 343, to
condemn Eustathius of Armenia and his exaggerated
asceticism.
More than twenty canons of this council
defend the legitimacy of Christian marriage against
the indiscretions of Eustathius and especially of his
;

;

disciples (Hefele-Leclercq, Histoire desconciles, Paris,
It is now known as Tchiangre,
1907, I, (2), 1029-45).
and is a sandjak of the vilayet of Castamouni. It is
situated at the foot of Mt. Olgassus and numbers 16,000 inhabitants, 800 of
are Greeks and 500

whom

Armenians, all schismatics. The ancient cathedral of
Demetrius has been converted into a mosque.
Texier, Asie-Mineure, 617; Cuinet, La Turquie d'Asie, IV,

St.

550-53.
S.

Vailhe.

GAP
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prelates to recognize the supernatural vocation of Joan of Arc; Giulio de' Medici (1510-11), later

in

the

of Clement VII; Cardinal Frande Tournon (1517-26), employed on diplomatic
by Francis I, and founder of the College de
Tournon; Cardinal de Tencin (1724-40), who in September, 1727, caused the condemnation by the Council
of Embrun of the Jansenist Soanen, Bishop of his suffragan See of Senez. St. Vincent Ferrer preached several missions against the Vaudois in the Diocese of Embrun. Besides the bishops named the following are
honoured as saints in the present Diocese of Gap: Vincent, Orontius, and Victor, martyrs in Spain in the
(,-ois

mi.ssions

metropolitan see, however, has been absorbed
of the Archbishop of Aix.

title

—

Diocese of Gap. Ancient traditions in liturgical
books, of which at least one dates from the fourteenth
century, state that the first Bishop of Gap was St. DeFather
metrius, disciple of the Apostles and martyrs.
Victor de Buck in the Acta Sanctorum (October, XI)
finds nothing inadmissible in these traditions, while

fourth century, the anchorite Veranus (sixth century),
afterwards Bishop of Cavaillon, and the anchorite St.
Donatus (sixth century).
The Diocese of Gap posses.ses two noted places of
pilgrimage, Notre-Dame d 'Embrun at Embrun, where
('harlemagne erected a basilica, visited by Pope Leo
III and Kings Henry II and Louis XVIII. Louis XI
was wont to wear in his cap a leaden image of NotreDame d'Embrun. The other is that of Notre-Dame du
Laus, where during fifty-four years (1664-1718) the

Canon Albanes defends them against M. Roman. Albanes names as bishops of Gap the martyr St. Tigris
(fourth century), then St. Remedius (394-419),
whom the Abb^ Duchesne makes a Bishop of Antibes
and who was involved in the struggle between Pope
Zosimus and Bishop Proculus of Marseilles, finally St.
Con-itantmus about 439. According to Duchesne the
first

historically

known bishop

is

first

pope under the name

comprises, besides the ancient Diocese of Gap, a large
The name of
part of the ancient Diocese of Embrun.
this last
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Gap, Diocese op (Vapincensis), suffragan of Aix,
includes the department of the Hautes-Alpes.
Supl)ressed by the Concordat of 1801 and then united to
Digne, this diocese was re-estabhshed in 1822 and

Constantinus, pres-

=,^1

blessed Virgin appeared "an incalculable number of
times" to a shepherdess. Venerable Benoite Rencurel.
Three orders of women had their origin in the diocese.

The

Sisters of Providence, a teaching and nursing order, established in 1823 from the Sisters of Portieux
(Vosges) and after 1837 an independent congregation;
the Sisters of Saint Joseph, founded in 1837 for
teaching and nursing; the Sisters of the Sacred Heart
of Mary, founded in 1835 for teaching.
The Diocese
of Gap, numbering 109,510 inhabitants, had in 1906
at the cessation of the Concordat, 26 parishes, 218
missions, and 15 curacies, paid by the state.
During
the Middle Ages there were in the mountainous region

•

-

which forms the present diocese more than seventy
hospitals, maladreries, lazarettoes, or houses of refuge,
administered by two congregations of the vicinity, the
Brothers of La Madeleine and the Brothers of Holy
Penitence. About half of these asylums disappeared
during the religious wars of the sixteenth century.
The others with the exception of half a score were suppressed by royal command about 1690, and their goods
given to the large hospitals of Gap, Embrun, and Briangon. In 1900, before the Law of Associations was
enforced, there were in the Diocese of Gap five maternity hospitals, a school for deaf mutes, one orphanage for boys and two for girls, seven hospitals or asylums, two institutions for the care of the sick in their
homes, all under the direction of religious orders.

*'J'^

ent at the Council of Epaone in 517. The church of
Gap had, among other bishops, St. Aregius (or Arey,
579-GlO?), who established at Gap a celebrated literary school and was held in great esteem by St. Gregory
the Great; also St. Arnoude (1065-1078), a monk of
Trinity de Vendome, named bishop by Alexander
II to replace the sinioniac Ripert, and who became
the patron of the epi-scopal city.
Archdiocese op Embrun. The Archdiocese of
Embrun had as suffragans, Digne, Antibes and
TradiGrasse, Vence, Glandeves, Senez, and Nice.
tion ascribes the evangelization of Embrun to Sts.
Nazarius and Celsus, martyrs under Nero. The first
bishop was St. Marcellinus (354-74). Other bishops
of Embrun were St. Albinus (400-37) St. Palladius
first half of the sixth century) St. Eutherius (middle
of the seventh century); St. James (eighth century);
St. Alphonsus (eighth century); St. Marcellus (end of
the eighth century), whom Charlemagne sent to evan-

—

Gallia Christiana (Nova, 1715), I, 452-473, Instrumenia, 8689; (Nova, 1725), III, 1051-1107; Inslrumenta, 177-188. 2058; Albanes, Gallia Christiana Novissima (Montb^Iiard, 1899),
I; Deperv. Histoire hagiologique du diocHe de Gap (Gap, 1852);
FisQUET, France Pontificale (Paris, 1368); G.^illaud, Histoire de
Notre Dame d'Embrun (Gap, 1862); Roman, Sigillographie du
dioctse de Gap (Grenoble, 1870); Idem, Tableau hisforique du
departement des Hautes-Alpes (Pari.'*. 1889-91); Chevalier, 7*0-

.

po-bibl., pp. 988,

1266.

Georges Goyau.

;

;

(

Saxony; St. Bernard (805-25), under whose
episcopate Charlemagne enriched the Diocese of Embrun; St. Benedict (beginning of the tenth century),
martyred by the Saracen invaders; St. Liberalis (92040); St.Hismide (1027-45); St. Guillaume (1120-34),
founder of the celebrated Abbey of Boscodon St. Bernard Chabert (1213-35), Henry of Segusio (1250-71),
known as Ostiensis, i.e. Cardinal-Bishop of Ostia, an
orator and canonist of renown; the Dominican Raimond of M^volhon (1289-94), who defended the doctrine of St. Thomas against the attacks of English
theologians; Bertrand of Deaux (1323-38), who as the
legate of Clement VI at Rome did much to bring about
the downfall of Rienzi Jacques G^lu ( 1427-32), one of
gelize

;

;

Garcia, Anne, better known as Venerable Anne of
St. Bartholomew, Discalced Carmelite nun, companion
of St. Teresa; b. at Alraendral, Old Castile, 1 Oct.,
She was of hum1550; d. at Antwerp, 7 June, 1626.
ble origin and spent her youth in solitude and prayer
tending the flocks. When she first went to Avila to
enter the Carmelite convent, she was refused, being too
young for several years after, she suffered much at the
hands of her brothers. Finally, overcoming all obstacles, she entered the convent as lay sister and made her
vows on 15 August, 1572. For the next ten years she
filled the post of infirmarian; her spirit of prayer and
humility endeared her to St. Teresa, whose almost
;

in.separable
St.

companion and secretary she now became.
in her arms at Alba <5e Tormes in 1582.

Teresa died

Anne afterwards returned

to Avila, took part in the
foundation of a convent at Ocaiia (1595), and was one

GARCIA

of the seven nuns selected for the introduction of the
The French
order into France (October, 1604).
superiors, desirous of sending her as prioress to Pontoise, obliged her to pass from the state of lay sister to
that of choir sister. So unusual a step met with the
disapproval of her companions, but as St. Teresa had
foretold it many years previously Anne offered no
She had also been forewarned that the
resistance.
same step would cause her great sufferings, and indeed
her priorship at Pontoise (January to September,
1(505), Paris (October, 1605, to April, 1608), Tours
May, 1008, to 1611) brought her heavy trials, not the
At
least of which were differences with her superiors.
the expiration of her last term of office she returned to
Paris, but warned by a vision, she proceeded to Bel-

gium (October, 1611), where she founded and became
prioress of a convent at Antwerp (27 Oct., 1012),
which she governed to the end of her life. Twice she
was instrumental in delivering the town from the
hands of the enemy. In 1735, Anne of St. Bartholomew was declared Venerable her process of beatificaHer writings include a
tion is not yet completed.
number of letters still preserved, an autobiography
now at Antwerp, edited by M. Bouix (Paris, 1869-72),
and several treatises on spiritual matters, which
;

appeared at Paris

in 1646.
Enriquez, Hisloria de la Vida etc. (Brussels, 1632, Fr. tr. at
Paris, 1633); La Vie el les instructions de la Vcn. Mhe Anne de
S. Barthclemy, par un solitaire de Marlaigne (Brussels, 1708;

new

ed., Paris, 1S95).

B. Zimmerman.

Bassein practised devotion towards the saint; after
the severe persecution to which Christianity was subjected in that region, from about 1739 he was gradually entirely forgotten until a well-known writer
recently undertook to write the history of the place,
and drew the attention of the public to St. Garcia
Gonsalo. Owing to the praiseworthy endeavours of a
secular priest, and the great interest evinced by the
present Bishop of Damaun in the promotion of the
devotion towards the saint, the feast of St. Garcia is
now annually celebrated with great solemnity; and
pilgrims from all parts of Bassein, Salsette, and Bombay flock to the place on that occasion.
The Bull of Canonization; Bihliolheca Historica Filipinai
Supplement to Ribadeneira, Ilistori/ of the Eastern Archipelago: GuERlN. Lires of the .'faints; Fernandes, Life of Saint
Gonsalo Garcia; De Monte Alverne, Panc(j'/ric on St. Gonsalo
Garcia; Bombay Catholic Examiner for 1903, 1904; O Anglo
Lusitano for 1903, 1904.

Mangel
Garcfa Diego, Francisco.
Francisco.

;

;

D'S.i.

See Diego y Moreno,

Garcia Moreno, Gabriel, Ecuadorean patriot and
statesman b. at Guayaquil, 24 December, 1821 assasHis father, Gabriel
sinated at Quito, 6 August, 1875.
Garcfa Gomez, a native of Villaverde, in Old Castile, had been en;

;

gaged in commerce at Callao
before removing
to

Garcia, Gonsalo, Saint; b. of a Portuguese father
and a Canarese mother in Bassein, East India, about
the year 1556 or 1557; d. 5 Feb., 1597. His early
training was entrusted to the Jesuits, who brought
him up in their college in Bassein Fort. At the age of
twenty-four or twenty-five he went to Japan in the
company of some Jesuit fathers who were ordered, in
1580, to leave Bassein, and join their mission in the
former country. He quickly acquired a knowledge of
the language and as he was of an amiable disposition
he won the hearts of the people and did great service
He then left this kind
as a catechist for eight years.
of work and betook himself to Alacao for trading purHis business soon flourished and branches
poses.
were opened in different places. During his frequent
visits to Manila he made the acquaintance of the
Franciscans, and being drawn more and more towards them he finally joined the Seraphic Order as a
lay brother. He sailed from the Philippine Islands
with other companions in religion under Petrus Baptista, 26 May, 1592, on an embassy from the Spanish
Governor to the Emperor of Japan. After working
zealously for the glory of God for more than four
years, the Emperor Taiko-Sama, suspecting the missionaries were aiming at the overthrow of his throne,
ordered St. Garcia and his companions to be guarded
in their Convent at Miaco on 8 December, 1596.
A
few days afterwards, when they were singing vespers,
they were apprehended and with their hands tied behind their backs were taken to prison. On 3 January,
1597, the extremities of the left ears of twenty-six confessors, St. Garcia amongst the number, were cut off;
but were with great respect collected by the Christians.
On 5 February of the same year, the day of
the martyrdom, St. Garcia was the first to be extended on, and nailed to, the cross, which was then
erected in the middle of those of his companions. Two
lances piercing the body from one side to the other and
passing through the heart, whilst the saint was singing
the praises of God during the infliction of the torture,
put an end to his suffermgs and won for Garcia the
martyr's crown. In 1627 these twenty-six servants
of God were declared venerable by Urban VIII their
feast occurs on 5 February, the anniversary of their
sufferings and in 1629 their veneration was permitted
throughout the Universal Church. The people of
;
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Guayaquil,

where he married
Mercedes
Doiia
Moreno, the mother of the future

Ecuadorean
martyr president.

Gabriel
Gomez

Garcia

died while

was
young, and

his son

boy's

was

still

the

education

the
care of his mother,
who appears to
left

to

have been a wo-

man

unusual
for her
L Garcia Moreno
she was,
moreover, fortunate in securing as her son's tutor
Fray Jos6 Betancourt. the famous Mercedarian, under
whose tuition young Garcia Moreno made rapid progress.
A great part of his father's fortune having
been lost, it was not without some considerable sacrifices that the youth was able to attend the university
course at Quito. These material obstacles once overcome, he passed brilliantly through the schools, distancing all his contemporaries, and on 26 October,
1844, received his degree in the faculty of law {Doctor
en Jurisprudencia) from the University of Quito.
In less than a year after his graduation young C5arcia
Moreno had begun to take an active part in Ecuadorean politics, joining in the revolutionary movement
which eventually replaced the Flore.s administration by that of Roca (1846).
He soon distinguished
himself as a political satirist by contributions to
"El Zurriago", but what more truly presaged the
of

ability
task

;

life was his good and useful
work as a member of the municipal council of Quito.
At the same time he was studying legal practice, and
on 30 March, 1848, was admitted advocate. Immediately after this the deposed Flores, supported by the

achievements of his riper

Spanish government, made an attempt to regain the
presidency of Ecuador; Garcia Moreno unhesitatingly
came forward in support of the Roca administration,
and when that administration fell, in 1849, he entered
upon his first period of exile. After some months

GARCIA
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spent in Europe he returned to his native republic in
the employ of a mercantile concern, and it was then
that he took the first decisive step which marked him
conspicuously for the enmity of the anti-Catholics, or,
as they preferred to call themselves, the Liberals. At
Panama he had fallen in with a party of Jesuits who
had been expelled from the Republic of New Granada
and wished to find an asylum in Ecuador. Garcia
Moreno constituted himself the protector of these
religious, and they sailed with him for Guayaquil; but
on the same vessel that carried the Jesuits and their
champion, an envoy from New Granada also took
passage for the express purpose of bringing diplomatic
influence to bear with the dictator, Diego Noboa, to
secure their exclusion from Ecuadorean territory. No
sooner had the vessel entered the harbour of Guayacjuil than Garcia Moreno, slipping into a shore boat,
succeeded in landing some time before the New Granadan envoy; the necessary permission was acquired
from the Ecuadorean government, and the Jesuits
obtained a foothold in that country. How soon the
report of this exploit spread among the anti-Catholics of South America was evidenced by the fact
that within a year Jacobo Sdnchez, a New Granadan,
had attacked CJarcia Moreno in the pamphlet "Don
Felix Frias en Paris y los Jesuitas en el Ecuador", to
which Garcia Moreno's reply was an able " Defensa de
los Jesuitas".

In 1853 he began to publish " La Nacion", a periodiaccording to its prospectus, was intended to
combat the then existing tendency of the governm.ent
to exploit the masses for the material benefit of those
who happened to be in power. At the same time
Garcia Moreno's programme aimed distinctly and
professedly to defend the religion of the people. He
was already known as a friend of the Jesuits he now
cal which,

;

assumed the role of friend of the common people, to
which he adhered sincerely and consistently to the day
of his death.
The Urbina faction, then in power, were
quick to recognize the importance of " La Nacion",
which was suppressed before the appearance of its third
number, and its proprietor was exiled, for the second
time.
Having been, meanwhile, elected senator by
his native province of Guayaquil, he was prevented
from taking his seat, on the ground that he had returned to Quito without a passport. After a sojourn
at Paita, Garcia Moreno once more visited Europe.
He was now thirty-three years of age, and his experience of political life in Ecuador had deeply convinced
him of his people's need of enlightenment. It was undoubtedly with this conviction as his guide and incentive that he spent a year or more in Paris, foregoing
every form of pleasure, a severe, indefatigable student
not only of political science, but also of the higher
mathematics, of chemistry, and of the French publicschool system. On his return home, under a general
amnesty in 1856, he became rector of the central
University of Quito, a position of which he availed

commence lectures of his own in physical
Next year he was active in the senate in
opposition to the Masonic party, which had gained
control of the government, while at the same time he
persistently and forcibly, though unsuccessfully,

himself to
science.

struggled for the passage of a law establishing a system of public education modelled on that of France.
In 1S58 he once more established a paper, "La ITnion
Nacional", which became obnoxious to the government by its fearless exposure of corruption and its
opposition to the arbitrary employment of authority;
and once more a political crisis ensued.

Garcia Moreno was on principle an advocate of
orderly processes of government, and that his professions in this regard were sincere his subsequent
career fairly demonstrated, but at this juncture he was
obliged to realize that his country was in the grip of a
corrupt oligarchy, bent upon the suppression of the

Church to which the whole mass of

his fellow country-
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men were devoted, and disposed to keep the masses in
ignorance so as to sway them the more easily to its
own ends. He had, years before, attacked "the revolutionary industry", a phrase probably first used by
him, in the prospectus of "La Nacion"; it now became
necessary for him to descend to revolutionary methods.
Besides, the little Republic of Ecuador was at this time
menaced by its more powerful neighbour on the south,
Peru. Garcia Moreno, if he was sure of opposition at
the hands of the soi-disant Liberals, was also, by this
time, recognized by the masses as a leader loyal to
both their common Faith and their common country,
and thus he was able to organize the revolution which
made him head of a provisional government established at Quito.
The republic wa-s now divided, Cieneral Franco being at the head of a rival government
established at Guayaquil.
In vain did Garcia Moreno
offer to share his authority with his rival for the sake
of national unity.
As a defensive measure against the
threat of Peruvian invasion, Garcia Moreno entered
into negotiations with the French envoy with a view
to securing the protection of France, a political mistake of which his enemies knew how to avail themselves
to the utmost.
He was now obliged to assume the
character of a military leader, for which he possessed
at least the qualifications of personal courage and
decisive quickness of resolution.
While Garcia Moreno inflicted one defeat after another upon the partisans of Franco, the latter, as representing Ecuador,
had concluded with Peru the treaty of Mapasingue.
The people of Ecuador rose in indignation at the concessions made in this treaty, and Franco, even his own
followers being alienated, was defeated at Babahoya
(7 August, 1860) and again at Salado River, where he
was driven to take refuge on a Peruvian vessel. When
his adversary had been forcibly driven from the country, Garcia Moreno showed his magnanimity in the
proclamation in which he sought to heal as quickly as
possible the scars of this civil war: "The republic
should regard itself as one family; the old demarcations of districts must be so obliterated as to render
sectional ambitions impossible."
In the reorganization of the Constituent Assembly, which was summoned to meet in January, 1861, he insisted that the
suffrage should not be territorial, but "direct and universal, under the necessary guarantees of intelligence
and morality, and the number of representatives
should correspond (proportionally) to that of the
The Convention, which met
electors represented".
on 10 January, elected Garcia Moreno president; he
delivered his inaugural address on the 2d of April
following. Then began that series of reforms among
which were the restitution of the rights of the Church
and a radical reconstruction of the fiscal system. In
the immediate present he had to deal with the machinations of his old adversary Urbina, who, from his
retirement in Peru, kept up incessant intrigues with
the opposition at home, and still more with the governments of neighbouring republics. Garcia Moreno soon
came to a sensible and honourable understanding with
the Peruvian government.
A violation of Ecuadorean territory by New Granada, though it led to a host ile collision in which Garcia
Moreno himself took part, had no serious consequences
until the Arboledo administration gave place to that
of General Mosquera, whose ambition it was to make
New Granada the nucleus of a great "Colombian Confederation", in which Ecuador was to be included.
Urbina was not above writing encouraging letters to
the New fSranadan or Colombian dictator who was
scheming against the independence of Ecuador. An
invitation to Garcia Moreno to confer with Mosquera
elicited a very plain intimation that, so far as the
national obliteration of Ecuador was concerned, there
was nothing to confer about. But in the meantime
the Republic of Ecuador had ratified a concordat with
Pope Pius IX (1862), and the discontent of the Regal-

,
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ista party at home with the provisions of that instrument gave Mosqiiera an excellent pretext for encroach-

The

Regalistas were,
ing upon his neighbour's rights.
without knowing it, a kind of Erastians, who claimed
benefices
as an inthe appointment to ecclesiastical
The President of
alienable right of the civil power.

Ecuador was charged with "casting Colombia, manacled, at the feet of Rome"; Urbina issued "manifestos" from Peru in the sense of "South America for
the South Americans"; while the proclamation of
President Jlosquera recited, with others which seem
to have been introduced merely for the sake of appearances, his three really significant grounds of complaint
against Garcia Moreno: that the latter had ratified the
concordat; that he maintained a representative of the
Holy See at Quito; that he had brought Jesuits into
Ecuador. It may be remarked here, in passing, that
if Mosquera had added to this catalogue of offences
those of insisting upon free primarv education for the
ma.s,ses, upon strict auditing of the public accounts,
and a consideratile bona fide outlay upon roads and
other public utilities, his proclamation might have
served adequately as the indictment upon which Garcia Moreno was condemned and eventually put to
death by those whom Pius IX ironically called "the
valiant sectaries".
Mosquera was determined to have war, and all the
efforts of the Ecuadorean government were of no avail
.\t the battle of t'uaspud all but two
to prevent it.
battalions of the forces of Ecuador fled ignominioush".
It is a mat ter for wonder, considering the groimds upon
which he had declared war, that Mosquera, in the
Peace of Pinsaqm', which followed this victory, should
have left the Concordat of 1862, the delegate Apostolic, and the Jesuits just as they were. In March, 1863,
Garcia Moreno tendered his resignation to the National
Assembly, who insisted upon his remaining in office
Nevertheless he had
until the expiration of his term.
to face, during the next two years, repeated seditions
and filibustering raids. After sparing the lives of the
leatlers in one of these movements, though they had
by all law and custom incurred the penalty of death,
he was severely criticized for ordering the execution of

another such when it had become evident that an
example was necessary for the peace of the republic.
In a naval battle at Jambeli (27 June, 1865) at which
Garcia Moreno was personally present, the defeat of
the Urbina forces was complete, and tranquillity
reigned imtil the presidential term expired on the 27th
of the following August.
In the following year began what may be considered
as a connected series of attempts which terminated,
nine years later, in the assassination of Garcia Moreno.
The dispute between Spain and Peru over the Chinchas Islands had led to a war in which, following Garcia Moreno's advice, his successor Jeronimo Carrion
had cast in the lot of Ecuador with that of the sister
republic and its then ally, Chile. The ex-president was sent as minister plenipotentiary to Chile,
with a commission to transact business with President Prado of Peru on his waj'. On his arrival at
Lima aji attempt was made to assassinate him, but
it ended in the death of his assailant.
His diplomatic mission resulted excellenth' for the friendly
relations Ijetween Ecuador and its neighbours; the sojourn at Santiago also inspired Garcia Moreno with a
high admiration for Chile, and he even made up his
mind to attempt a change of the Ecuadorean constitution so as to make it more like that of Chile, a project
which he carried into effect in the National Convention
of 1869.
On his return to Ecuador he found himself a
second time in the uncongenial position of leader of a
revolution.
To anticipate a plot which the Liberals,
led by one of Urbina's relations, were known to be
forming, the conservatives of Ecuador had risen, declared Carrion deposed, and made Garcia Moreno head
of the provisional government.
The justice of the

this extreme action was taken was
by the attempt of Veintemilla, at Guayaonly two months later, in March, 1869.
Having been duly confirmed as president ad interim
by the National Convention of May, 1869, Garcia Moreno resumed his work for the enlightenment, as well as
the religious well-being, of his people.
It was in these
last years of his life that he did so much for the teaching of physical sciences in the universitj- by introducing there the German Fathers of the Society of Jesus.
The medical schools and hospitals of the capital bene-

grounds on which
established
quil,

fited vastly

by

his intelligent

and zealous

efforts.

In September, 1870, the troops of Victor Emmanuel
occupied Rome; and on 18 January, 1871, Garcia
Moreno, alone of all the rulers of the world, addressed
a protest to the King of Italy on the spoliation of the
Holy See. The pope marked his appreciation of this
outburst of loyalty by conferring on the President of
Ecuador the decoration of the First Cla.ss of the Order
of Pius IX, with a Brief of commendation dated 27
March, 1871. It was, on the other hand, notoriotts
that certain lodges had formally decreed the death of
Garcia Moreno, who, in a letter to the pope, used about
this time the following almost prophetic words: " What
riches for me, Most Holy Father, to be hated and calumniated for my love for our Divine Redeemer!
What happiness if your benediction should obtain for
me from Heaven the grace of shedding my blood for
Him, who being God, was willing to shed His blood
The object of numberless
for us upon the Cross!"
plots against his fife. Garcia Moreno pursued his way
with unruffled confidence in the future his own and
"The enemies of God and the Church
his country's.
can kill me", he once said, "but God does not die"
(Dios no muere).
He had been re-elected president, and would soon
have entered upon another term of office, when, towards the end of July, 1S75, the police of Quito were
apprised that a party of assassins had begun to dog
Garcia Moreno's footsteps. When, however, the
chief of police warned the intended victim, the latter
so discouraged all attempts to hedge him about with
precautions, as to almost excuse the carelessness of his
It came out in evidence that within
official guardians.
the fortnight [ircci'ding the finally successful attempt,
the same ;is-;i~isins had at least twice been foiled by

—

the president's failing to appear on occasions when
he had been expected. Finally, on the evening of 6
August, the assassins found their prey unprotected,
leaving the house of some very dear friends; they
followed him until he had reached the Treasury, and
there Faustino Rayo, the leader of the band, suddenly
attacked him with a machete, inflicting six or seven
wounds, while the other three assisted in the work
with their revolvers.
On hearing of the death of Garcia Moreno, Pope
Pius IX ordered a solenm Mass of Requiem to be celebrated in the Church of Santa Maria in Trastevere.
The same sovereign pontiff erected to his memorj', in
the Collegio Pio-Latino, at Rome, a
is designated:

monument on

which Garcia Moreno

Religionis integerrimus custos

Auctor studiorum optimorum
Obsequentissimus in Petri sedem
Justitia; cultor; scelerum vindex.
The materials for this article have been derived from a biography, now extremely rare, written by a personal friend and
political associate of Garcia Moreno, Herrera, Apuntes sobre
See also: Berthes, Garcia Moreno
la Vida de Garcia Moreno.
(Paris); Le-i Canlemporains (PaTis, s. d.), I; M.axweli^Scott,
Gabriel Garcia Moreno, Refjenrrator of Ee,uador in St. Nicholas
Series

(London and

New

York, 1908).
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Garcilasso de la Vega, Spanish lyric poet b. at
Toledo, (i Feb., IM-i; d. at Nice, 14" Oct., 1.5:56. A
noble and a soldier, he .spent much time in Italy
during the campaigns of Charles V, whose entire con;
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For a brief space (1531-2), he
fidence he enjoyed.
lost the imperial favour in consequence of his connivance at the marriage of his nephew with a royal
ward contrary to the emperor's wishes, and was imprisoned on an island in the Danube. When liberated, he entered the service of the Spanish viceroy at
Naples, shared in the expedition which, in 1535,
Charles directed against Tunis, and in the following
year met his death while leading an attack upon a
castle in Southern France at the command of his
master. In the historj' of Spanish literature Garcilasso occupies a prominent place because of the part
which he played, along with Boscan, in naturalizing
the Italian verse-forms in Spanish. To him is due no
little credit for the skill with which he transplanted,
even excelling his older comrade Boscan, the Italian
sonnet with its hendecasyllable, the canzone, the terza
rima, and other forms.
The bulk of his poetry as
preserved is not great. In the first edition, which was
printed by Boscan's widow at the end of the volume
containing the first edition of her husband's compositions, it embraces, besides some early villancicos in
the older and native Spanish manner, three eglogas,
two elegias, an epistola in blank verse, five canciones,
which are rather complicated in their structure, and
thirty-seven or thirty-eight sonnets.
Although he
passed his life in the camp, he hardly reflects at all in
his poetry the martial spirit that actuated him; the
pastoral note with its gentle melancholy is most persistent in his strains.
As he was well acquainted with
the Italian poets of the Renaissance, he does not fail
to echo here and there some of their best passages, and
reminiscences of TansUlo, Sannazzaro, and Bernardo
Tasso are easily found in his work. Of the ancients,
Horace had much to do with the development of his
graceful poetic manner.
Works (1544 with Boscan's poetry; Lisbon, 1626 reprinted, New York, 1903; Madrid, 1765, 1788, 1796); Biblioleca de
autores espanoles; XXXII and XI, II; tr,, Wiffen (London,
1826); partial translation in Walpole, Garland of Flowers
(London, 1806). See Fernandez de Navarette, Vida de G.
de la V. in Documentos ineditoSy XVI; Fitzmaurice-Kellt,
History of Spanish Literature.

—

—
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Garcilasso de la Vega (the Inca), historian of
Peru; b. at Cuzco, Peru, 12 April, 1539; d. at Cordoba,
The name Garcilasso is a corruption of
c. 1(317.
Garcia Laso, his real name. The historian's father
was the Spanish conqueror, Sebastian Garcilasso de la
Vega y Vargas, who was bom at Badajoz, Spain, and
died at Cuzco, 1559. The elder Garcilasso had served
in Mexico imder Hernan Cortez, in Guatemala under
Diego de Alvarado, and in Peru under Francisco
Pizarro.
In 1548, he had been named Governor of
Cuzco, where, unlike others of the conquerors, he had
done much to better the condition of the natives.
Earlier in life, he had married an Inca princess, the
historian's mother.
He died in 1559 while still Governor of Cuzco, being one of the very few Spanish
conquerors of Peru who did not die a violent death.
The Inca mother taught her son the language of the
ancient inhabitants of Peru, and suggested to him the
idea of writing a history of these people.
For this
purpose, Garcilasso travelled over the entire empire of
the Incas, got as much information suitable for his
purpose as he could gather from both the natives and
the new colonists, and consulted the few remaining
monuments of that race. Beingfearful of Garcilasso's
growing influence with the natives of Peru, Philip II
ordered him to proceed to Spain, whither he went in
1559, shortly after the death of his father.
He served
there for some time under John of Austria in the latter's campaign against the Moors of Granada.
About
1584, he wrote his " Historia de la Florida", describing
the exploits of Hernando de Soto in that count rj', and
published it at Lisbon. In 1600, he began the first
gart of his "Comentarios Reales", which is a general
istory of Peru.
This first part, dealing with the
Spain,
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history of the Incas, he finished in 1604, and
published at Lisbon in 1609. In 1612, he finished the
second part, dealing with the conquest of Peru by the
Spaniards, and published it at Cordova in 1616. As a

earljr

historian of Peru and its people, Garcilasso enjoyed
singular advantages, for his mother, an Inca princess,
and her relations told him everj^hing concerning their
ancestors, omitting nothing, as they considered him
one of their race. On the other hand, his father, who
was the Governor of Cuzco, was on intimate terms
with many of the conquerors, so that from them the
historian heard the accounts of their deeds.
Garcilasso, therefore, was in a position to get information at
first hand from both the natives and their conquerors.
His work is of great historic value, as it constitutes
practically the only document we possess of the ancient civilization of Peru.
The first part was translated into French by Pradelle-Baudoin (Paris, 1633,
and Amsterdam, 1737, 2 vols.), and again by Dalibard
(Paris, 1744, 2 vols.) into German by Bottgeer (Nordhausen, 1786). The second part was translated into
French by Pradelle-Baudom (Paris, 1646, 1658, and
1707), and into English by Rigault (London, 1688).
Prescott, Conquest of Pent (New York, ISS.*)); Mahkham,
Garcilaso's Royal Commentaries (tr., London, 1869).
;
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See America, PRE-CoLtrxiBiAN; Green-

Gardellini, Aloisio, b. at Rome, 4 Aug., 1759; d.
there, 8 Oct., 1829.
He is famous chiefly for his collection of the decrees of the Congregation of Rites.
Until 1587, the celebration of the Sacrifice of the Mass
and the administration of the sacraments had been
subject to regulations made by various popes. Necessarily, in the course of time, these regulations became
somewhat confused by reason of overlapping, amplification, and abolition.
In the year mentioned above,
Sixtus V, in the Constitution " Immense aeterni Dei",
called into being a

body

of cardinals, bishops,

and

whose work was to guard and guide the decorous celebration of the church offices. A collection
of papal regulations and congregational decrees was
published in 1730 by John Baptist Pithonius, a Venetian priest, the title of his book being "Constitutiones
clerics,

pontjficae et Romanorum Congregationum decisiones
ad sacros Ritus spectantes". This work was someimperfect, and it was not until 1807 that Gardellini published the first two volumes of his well-known
collection of the decrees of the Congregation of Rites,
to which was prefixed " Sacrorum rituum studiosis
monitum". Gardellini was a very profound student,
especially of the liturgy and kindred subjects, and in
His
diligence, piety, and learning was unexcelled.
collection of decrees gives evidence of most painstaking labour, and comprises all the decrees from
1602.
Three further volumes were published in 1816,
and a sixth volume was brought out in 1819. This
volume contained more recent decrees down to the
date of publication, and also the Commentary on the
Clementine Instruction regarding the devotion of the
Forty Hours. There were a few slight errors in the
complete work, and the exacting love of perfection, so
characteristic of Gardellini, would not allow him to
Accordingly, a new
leave these errors uncorrected.
and corrected edition was published in 1827, and in
this edition he included certain answers given between
the years 1558 and 1599. In recognition of his great
services, Gardellini was appointed assessor of the Congregation of Rites. Other editions of the decrees have
been issued subsequently, but the collection of Gardellini is the foundation of them all the latest is that of
Mtihibauer with the decrees in alphabetical order

what

;

(1863-65; with five supplementary volumes, 1876-87).
The latest edition of the " Decreta Authentica" of
the Congregation of Rites was published in 1898.

David Dunford.
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Gardiner, Stephen, Bishop of Winchester; b. at
St. Edmund's between 1483 and 1490; d. at
His father is beWhitehall, London, 12 Nov., 1555.
lieved to have been John Gardiner, a clothworker, the
story attributing his parentage to Lionel Woodville
being a later invention. He was educated at Trinity
Hall, Cambridge, and became doctor of civil law in
He was also elected
1520, and of canon law in 1521.
In 1524, he became one of Sir
fellow of his college.
Robert Rede's lecturers in the LTniversity, and the
Duke of Norfolk chose him as tutor for his son. It
was through the duke that he was introduced to the
notice of Cardinal Wolsey, who immediately appreciated his talents and scholarship, and made him his
own private secretary. In 1525, he was elected masIn
ter of Trinity Hall, and held that office till 1549.
1527 he accompanied Wolsey to France, where he
made the acquaintance of Erasmus. He was selected
in
the following

Bury

year as ambassador
to the pope with

instructions

to

press the matter of
He
the divorce.
delighted the king
by his success in
inducing the pope
to appoint a second commission,
and from this time
he becomes a figure

mark at court.
He was rewarded

cif

u ith the .\rchdea-

iDury of Norwicli
on l' March, 1528and immediately

".

)

,

afterwards was
sent again to Rome,
He bebvit on this occasion he was unsuccessful.
came secretary to the king on 28 July, 1529, and
soon gained great influence, especially after the
fall
of Wolsey, his former master, to whom he
was now able to be of service, especially in the
preservation of his foundation of Christ's College,

Oxford.
His new power brought quick advancement. In 1531
he was made archdeacon of Leicester, while Oxford
University conferred the doctorate of laws upon him,
and late in the year he was elected Bishop of Winchester.
He was consecrated on 27 Nov., and from this time
began to show more independence of action, though
he still remained high in the royal favour. Shortly
after his consecration he spent two montlis in France
as ambassador, but on his return he began to preach in
his diocese and to administer the see with more personal interest than had been expected from a courtierThat he was now less at court was thought
prelate.
to be due to the fact that he had formed definite opinions against the king on the divorce question.
Pope
Clement certainly believed this (" Letters and Papers
Henry VIII", V. 561\ but notwithstanding such reports Gardiner acted as assessor in the Court which
declared the marriage of Henry and Catherine null and
void, and he also took an active part in the coronation

Anne Boleyn.
By 1534, in which year he resigned the post of secretary to the king, he was in a difficult position. He
was antagonistic to Cromwell and Cranmer, both of
whom were then high in the royal counsels, and he
strongly disapproved of the attack on the religious
orders which was already contemplated. But his
attachment to the king prevented him from taking up
the firm attitude which Fisher and More had adopted,
so that early in 1535 he not only accepted the royal
supremacy, but he wrote his treatise " De vera obedientia", in which he argued that the pope had no legitiof
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mate power over other churches, and that kings are
supremacy in their respective churches.
The book was received with delight by the Protestant
party, while Catholics maintained that it had been
Dr. S.
written under compulsion and fear of death.

entitled to

R. Maitland (" Essays on Subjects connected with the
Reformation", London, 1849) shows some ground for
doubting the authenticity of this work as we have it,
and in particular he makes a strong case against the
genuineness of the scandalous preface attributed to
Bonner. However, it succeeded in regaining for him
the confidence of the king, and lie was again appointed ambassador to France (1535), but, owing to
the machinations of Cromwell, he was recalled in 1538.
In the following year he was sent on an embassy to
Germany, and on liis return the celebrated Six .Articles
"the whip with six strings", generally believed to
have been his work was issued by the king. Their
tendency was so opposed to the policy of Cromwell,
that a struggle for life between these two men became
inevitable.
Cromwell succeeded in obtaining the dismissal of Gardiner from the Privy Council, but his own
power was at an end, and, when he was executed in
1541, he left Gardiner in possession of supreme politiThis position he retained until the
cal influence.
death of Henry, and, though he was actually in
schism, he remained the chief support of the old religion and was looked on by the reformers as their most
dangerous enemy. During this period his own nephew,
Blessed German Gardiner, underwent martjTdoui
rather than take the oath of royal supremacy. At the
funeral of Henry VIII in 1547, Gardiner took the chief
place and was celebrant at the Mass, but his name had
been omitted from the royal will, and he was excluded
from the new Council of State. He immediately opposed both the protector and the archbishop in their
attempts at religious changes, whereupon he was committed a prisoner to the Fleet, where he remained till
Christmas. On his release he returned to his see, only
to be recalled in May, 1548, to deliver a public sermon,
He preached at Paul's
so as to satisfy the Council.
Cross on 29 June, maintaining the doctrine of the Real
Presence, and was promptly sent to the Tower. Here
he was kept for over three years in spite of his repeated
At
protests against the illegality of his detention.

—

—

length, in December, 1551, he was brought to trial,
and, on 18 April following, he was deprived of his
bishopric, into which Poynet was intruded.
From this time till the accession of Queen Mary he
remained a close prisoner in the Tower. She not only
restored him to liberty, but raised him to the highest
honours, and on 23 Aug., 1553, he was made Lord
High Chancellor, and, being restored to his diocese, he
crowned the Queen on 1 Oct. He tried vainly to save
both Cranmer and Northumberland and other Protestants, such as Peter Martyr and Roger Ascham,
;

experienced his kindness. He now made amends for
his previous fall by taking a leading part in restoring
England to communion with the Holy See. Another
task entrusted to him was the rehabilitation of the
public finances, and in this his ability and known inOn the important subject of
tegrity were successful.
the queen's marriage, Gardiner boldly opposed any
by
doing so he courted the
foreign alliance, though
enmity of both the Spanish and French ambassadors
extent
losing
some
the confidence of the
besides
to
queen herself. His policy was not followed, and, in
himself
blessed
the
marriage
of Mary and
he
1554,
Philip in his own catliedral at Winchester. The unpopularity of the marriage in London led to riotous
scenes and much religious controversy, to meet which
the statute "De hueretico comburendo" was reenacted in December, 1554. About the same time
Gardiner obtained from the pope a Bull confirming in
their possessions all who held Church property seized
during the reign of Henry VIII and Edward VT, it
being felt that the surrender of this property would be
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pay for the restoration of the Faith in
Though Foxe with his customary men-

small price to

dacity has represented Gardiner as a monster of
cruelty, he hail but little to do with the " Marian persecution", of which he personally disapproved, and he
only took part in one trial for heresy the C^ommission
of Inquiry into the teaching of Hooper, Rogers, Saunders, and Taylor.
By the summer of 1555, Gardiner's
health was failing; he was suffering from jaundice and
dropsy and was terribly changed in appearance, but he
struggled on with his duties and managed to address
Parliament, 21 October. The effort of making his
speech was however too much for him, and, being
unalile to return home, he was carried to Whitehall,
where he lay till the end came on 12 November. As
the story of the Passion was read aloud to him, when
St. Peter's denial was described, he cried out " Negavi
cum Petro, exivi cum Petro, sed nondum flevi cum
Petro " the dying expression of his sorrow for his fall.
Besides " De vera obedientia", he wrote "Conquestioad M. Bucerum de impudenti ejusdempseudologia"
(Lou vain, 1544); "A Detection of the Devil's Sophistrie wherein he robbeth the unlearned people of the
true byleef in the most blessed Sacrament of the
Aulter" (London, 1546); "Epistola ad M. Bucerum"
(Louvain, 1546); "A declaration of suche true articles as G. Joye hath gone about to confute as false"
(London, 1546); "An Explication of the true Catholique Fayth touching the blessed Sacrament " (Rouen,
1551); "Confutatio cavillationum " (1551); "Palinodia Ubri de vera obedientia" (Paris, 1552); "Contra
convitia Martini Buceri" (Louvain, 1554); "Exetasis
testimonioruni qua^ Bucerus minus genuine e S. patribusnonsancteedidit de coelibatus dono" (Louvain,
1554); "Epistolae ad J. Checum de pronuntiatione

—

—

linguae grsecse" (Basle, 1555).
Sermons, letters, and
to be found in the State Papers,
Collier's "Ecclesiastical History", Foxe's "Acts and

despatches are

and elsewhere. Some unpublished
M,SS. are in Corpus Christi College, Cambridge, and
one in Lambeth Library. There are portraits at
Trinity Hall, Cambridge, and at O.xford.
Bhewer and Gairdner, state Papers of Henry VIII, 20 vols,
and introductions (London, 1862-1907); Lingard, History of
England, Vol. V (London, s. d.); Brewer, Reign of Hennf VIII
to the death of Wolsey (London, 18S4); Gillow, Bibl. Diet. Eng.
Cath. (London, 1886), s. v.; Mullinger, Diet, Nat. Biog. (London, 1889), s. v.; Stone, History of Mary I, Queen of England

Monuments",

(London, 1901).

Edwin Burton.

battle of Stone River, he was killed by a cannon-ball,
while leading a column in a gallant attempt to regain

a

lost

day.

Louis Gareschb, Biography of Lieut.-Col. Julius P. Gareschi
(Philadelphia, 1887); Shea, History of Georgetown College (New
York, 1891 ) Cyclopadia of Amer. Biog.
;

s.

v.

"Thomas F. Meehan.
Caret, Jean, Benedictine of the Congregation of
Saint-Maur, b. at Havre about 1627; d. at Jumieges,
24 September, 1694. He was professed in 1647 when
he was twenty years old, and lived in the Abbey of
Saint-Ouen at Rouen. While there he prepared an
edition of Cassiodorus which was published at Rouen
in 1679.
Momnisen's criticism on his edition of the
"Varice", which was included in the above work, is
very severe: " A work without either skill or learning,
Garet took Fournier's text (Paris, 1579) as a basis, and
inserted alterations of his own rather than corrections."
(Mon. Germ. Hist.: Auct. antiq., XII, cxv).
As a preface to his edition Garet wrote a dissertation
in which he tried to prove that Cassiodorus was a
Benedictine. Migne followed the Garet edition in
P. L., LXIX-LXX, and it remains the most complete
motlern edition. Needless to say it does not contain

the "Complexiones" discovered later by Maffei.
Le Cebf de la Vieville, Bibliothlque historique et critique
des auleurs de la congregation de Saint-Maur (The flague, 1726),

Paul Lejay.
Gargara, a

titular see in the province of Asia, suffragan of Ephesus. The city appears to have been
situated on Mt. Gargaron, the highest peak (1690 feet)
of Mt. Ida, celebrated in Grecian mythology and the
Homeric epic. It was at first inhabited by a colony

from Assos, who were followed by people from Miletopolis.
The grammarian Diotimcs conilucted a
school here which was poorly attended by the uncultured inhabitants of Gargara. Three of the ancient
bishops of Gargara were John, 518; Theodore, 55.3;
and Ephrem, 878. Mt. Gargara is now known as
Dikeli-Dagh, forming part of Kaz-Dagh, the ancient
Ida.
It has been thought that the city itself was discovered in the ruins of Akrili in the caza of Aivadjik
of Bigha.
Gargara must not be confused with the Jacobite bishopric of Gargar or Birta
of Gargar, to-day Gerger, situated in the mountains
west of the Euphrates and south of Malatia.

and the sanjak

Smith, Diet, of Greek and Roman Geogr. (London, 1878),
976-77; Lequien, Oricns Christ. (1740), I, 70.3-04; 11,
1S91-92; Gams, Series Epia. Eccl. Cath., 444.
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Gareschg, Julius Peter, soldier; b. 26 April, 1821,
near Havana, Cuba; killed at the battle of Stone
River, Tennessee, U. S. A., .31 December, 1862. He
was sent to Georgetown College, Washington, in 183.3,
and remained there four years, Then he was appointed to the U. S. Military Academy, at West Point,
and graduated with the class of 1841, receiving his
commission as a second-lieutenant in the Fourth Artillery.
The five subsequent years were spent on the
frontier and in garrison duty.
During the Mexican
War he .served with distinction, and was appointed
assistant adjutant-general, with the rank of captain in
1855.
Wherever he was stationed, Garesche always
took an active part in the affairs of the Church. In
Washington he organized the first local conference of
the St. Vincent de Paul Society, and during his residence at the capital acted as its president. He contribvited frequently on Catholic, social and political
questions, to the New York " Freeman's Journal " and
"Brownson's Quarterly Review", and in September,
1851, in recognition of his services to the Church, received from Pius IX the decoration of a Knight of St.
Sylvester.
When lie Civil War broke out, he declined
a commission as brigadier-general of volunteers, and
was made chief of staff, with the rank of lieutenantcolonel in the regular army, to General William S.
Rosecranz. In this capacity he participated in the
operations of the Army of the Cumberlanil. At the
t

S.

Garin.

Vailhe.

See Erzerum, Diocese of.

Garin, Andre, an Oblate missionary and parish
priest,

b.

7

May, 1S22, at C6te-»Saint-Andr^,

Isere,

France; d. at Lowell, Massachusetts, 16 February,
1895.
He received his education at the lesser seminary of his native town, and entered the Ortler of the
Oblates of Mary Immaculate, 1 November, 1842; as
he was still too young to be admitted to the priesthood he was sent to Canada, where he was ordained
25 April, 1845, by Bishop Bourget of Montreal.
During a period of twelve years he devoted himself to
the Indian missions of Eastern Canada, after which he
occupied the post of superior successively at Platts-

burg and at Buffalo.
Though his services were peculiarly valuable in his
early fields of labour as he had mastered both the
Montugnais and the English languages, yet an able
man being needed to organize parish and mission work
among the French Canadians at Lowell. Fatlier Garin
was ordered thither and in a short time his reMiarkal)le
good sense, courteous manner, and kindly disposition
won for him a wonderful influence over his peojile.
During a pastorate of some twenty-five years he built
costly churches and eommodious school edifices; he
also established several religious confraternities among

GARLAND

Garland, a wreath of flowers or evergreens formerly
used in conne.xion with baptismal, nuptial, and funeral

solemn processions. The earliest
certain reference to the baptismal garland, as worn by
neophytes, occurs in a seventh-century description of
rites,_as well as in

the Alexandrine ritual, written by the patriarch Severus, who says that, after the baptism and unction
(i.
e. confirmation), the priest administered Holy
Communion, and crowned the newly-baptized with
garlands.
This custom was still observed at Alexandria in the eighteenth century.
similar rite has
also been inferred from a passage in the Galilean
liturgy (haplizati et in Christo coronati), but more probably this expression is merely metaphorical. The
bridal crown or wreath is said to be of pre-Christian
Greek origin, adopted later by the Romans. Tertullian refers to it as a sign of paganism, but this prejudice
was afterwards set aside, and it was in common use
amongChristians by the time of St. John Chrysostom.
The bride and bridegroom were crowned to .symbolize
their victory over the temptations of the flesh. (For the
continued use of garlands at the marriage ceremony
during the early medieval period at Rome, see Duchesne, "Christian Worship", tr. London, 190.3, 428434.)
The rite has been retained by the Greek
Church, silver crowns taking the place of floral
wreaths.
Funeral garlands were used in primitive times, in
connexion with the burial of virgins, and especially of
virgin martyrs, to symbolize their victory, and by
analogy they came also to be used for all martyrs.
Hence they are constantly found represented in painting or sculpture, on the tombs of the early Christians.
In later times a crown, consisting of a wooden hoop,
with two half-circles crossing each other at right angles
and covered with flowers and streaming ribbons, used
to be can led before the bier of an unmarried woman,
and afterwards suspended over or near to the grave.
This custom was continued in England all through the
middle ages and Reformation period, and it survives
even now in certain remote places, especially in Devon
and Cornwall. The iron hook upon which such
wreaths were hung, in the seventeenth century, may
still be seen in the south aisle of St. Alban's Abbey.
In medieval times the clergy were wont to wear floral
garlands or crowns on their heads, on the occasions of
solemn processions. Stow mentions one at St. Paul's,
London, when the dean and chapter "apparelled in
copes and vestments, with garlands of roses on their
heads, issued out at the west door" (Survey of London, ed. 1750); and in the inventories and churchwardens' accounts of many an English church, items
of expenditure on similar ornaments occur.
The same
custom prevailed also in Germany, France, and Italy.
Martene (De Ant. Eccl. Rit., Ill, iv) mentions an
illuminated missal belonging to a church at Melun, in
which such floral garlands are pictured in a Corpus
Christi procession, and the same is recorded at Angers,
Laon, and elsewhere. According to Martene also, in
certain places in France, a priest celebrating his fi"st
Mass was similarly decked, which custom still survives
in certain parts of Germany and Bavaria.
The term
gariared was also technically used to signify a crown
of precious metal, often adorned with gems, made for
the arrangement of natural or artificial flowers before
the altar or sacred image at festival times.
Rock. Church of our Fathers (London, 1849)- Walcott

A

Sacred Archaeoloau (London, 1S6S); Marriott in Diet. Christ'
Anttq a. V. Baptism: PLn.MPTRE, ibid., e. v. Crowns for BridesLee, Glossary of Liturgical and Ecctesiaslical Terms (London
1877); ScANNELL (ed.). Catholic Dictionary (London, 1905)'
?u^-. Marriage; Leclercq, Manuel d' Arehcologie Chrclienne
(Par.9. 1907).
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Grateful for all he had done for
them, the members of his parish erected a statue to
liim two years after his death.
Nnlicen nicTologiques dcs Oblats dc Marie ImmacuUe (Bar-leDuc, 18991, VII.
A. G. MORICE.
his parishioners.

Q. CyPRIAN ALSTON.

Garland, John, an English poet and grammarian,
who lived in the middle of the thirteenth century. He
tells us he was born in England and studied at
"O.xford
with John of London, one of Roger Bacon's masters.
He goes on to add that he was "fostered" in France
and cherished that land above the land of his birth.
The greater portion of his life was spent there. At
one time he studied at the University of Paris, and
then taught grammar and belles-lettres at Toulouse,
and later at Paris. He went to Toulouse at the time
of the close of the Albigensian war.
Hence it was
about 1229 that he composed the " Epithalamium
Beats Virginis Mari»", dedicated to Cardinal Romano Bonaventura, Cardinal-Deacon of Sant' Angelo, who, as legate, was trying to win back the
people of Languedoc to the orthodox Faith. His

" De triumphis Ecclesise" belongs
to this period also.
It is an epic poem in distichs, celebrating the victories
of the crusades, the crushing of heresv, and the glories
of the Faith.
In 12.34 he was back in Paris and wrote
his "Accentuarium", a poem in 1426 hexameter
verses on the laws of accent.
little later, at Paris
also, he composed his " Carmen de Ecclesia", a poem
on the liturgy, dedicated to Fulk, BLshop of London

A

(1244-59).
In it the poet laments the recent death
of his fellow-countryman, Alexander of Hales, who
died on 21 August, 1245. After the manner of the
schoolmasters of his day, he wrote a glossary of this
poem. For his own use as a tutor he wrote a "Distigium" or "Cornutus" in forty-two hexameter
verses, grouped in pairs, to assist in remembering
unusual Latin words or latinized Greek words; a
" Dictionarius cum commento", or glos.sary;
a com-

pendium of grammar, in verse; an "^quivoca", or
of homonyms, also in verse a treatise on rhetwith the odd title "Moral Examples" (Exempla
honesta; vita;); a " Commentarius curiatium", intended to explain to the children of nobles tlie meaning of such Latin words as might interest them; a
list

;

oric

"Poetria", or collection of examples in every style of
versification.

In the " Exempla" he tells us he got his name from
the Rue Garlande (now the Rue Galande), a main
thoroughfare in the neighbourhood of the university
where he taught. It was for his pupils in Paris that
he penned the "Miracula Beata; Marise Virginis",
wherein he tells us that he worked at it in the library
of Ste-Genevieve, which goes to prove that it was
open to the public. It is the earliest reference to this
library.
Other works are attributed to John Garland,
some of them erroneously, as the various poems
entitled "Facetus"; "De contemptu mundi"; "Floretus"; "Cornutus novus"; a treatise on chemistry; a
treatise on interest.
Many of the above have never
been edited. John Garland's verses are very faulty,

being merely bad prose versified. The style is designedly obscure and absurdly pedantic. The sarcasms of Erasmus with reference to the pedagogical
methods of medieval teachers are often supported by
quotations from Garland's writings. For men of the
Renaissance, he was held up as a type of the scholastic
turning to literature.
On hia va.riou3 works and editions thereof see Haureau,

Notices

et eitraits

Clerc, Hisloire

des manuscrits (1879),

litteraire

XXVII. ii, 1-86- Lb
XXII, 11, 77.

de la France (1847-52),

Paul

Lej.'lY.

Garlick, Nicholas, Venerable, priest and martyr,
b. at Dinting, Derbyshire, c. 1555; d. at Derby, 24
July, 1588.
He studied at Gloucester Hall, now
\Vorcester College, Oxford, matriculating in 1575, but
did not take a degree, perhaps because of the Oath of
Supremacy thereto annexed. He next became master
of the high school at Tideswell in the Peak, where he
exercised such a holy influence over his pupilsthat
three of them eventually went with him to Reims and
one at least, Christopher Buxton (q. v.), became a
martyr. He went to Reims in June, 1581, was or-

OARNEAXT

GARNET

386

dained, and returned to England in January, 1583.
After a year of labour, probably in the Midlands, he
was arrested, and in l.'iSb sent into exile, witli the
knowledge that he woukl find no mercy if lie returned.
Nevertheless he was soon back at work in the same
neighbourhood. He was arrested by the infamous
Topcliffe at Padley, the home of John Fitzherbert, a
member of a family still surviving and still Catholic,
the arrest being made through the treachery of a son of
the house. Topcliffe obtained the house and lived
With Garlick was arrested
there till he died in 1G04.
another priest, Robert Ludlani, or Ludham, who had,
like Garlick, been at Oxford and had engaged in teaching before his ordination in May, 15S1. In Derby
Gaol, a small and pestiferous prison, they found a

Garnet (Garnett), Henry, English martyr,

—

mine, Suarez, Clavius, etc. He subsequently taught
for some time Hebrew and mathematics; a treatise on
phy sics in his

third priest, Robert Sympson, who was of Garlick's
There he had taken Protestant
college at Oxford.
orders, but was soon after reconciled to the Church,
for which he suffered long imprisonment in York
Castle.
In this trial his faitfi had grown stronger, but

hand is still preserved at Stonyhurst, and he had
the honour, whilst
Clavius was sick,

having been ordained and passed through many labours, including exile, he was again in durance and in
danger of his life, and this time he was wavering.
Garlick and Ludlam cheered, reconciled, and comforted their fellow-captive, and all three were tried

of filling his chair.

and

suffered together.

King, Life of N. Garlick (1904); Chali.oner. Missionary
I, 203; Boase, Oxford Register, II, ii.
59; Foley, Records S.J. (London, 1877-83), III, 224-29.
J. H. Pollen.
Priests (London, 1741),

Fa.'VNfois-XAViER, a French Canadian
historian, b. at Quebec, 15 June, 1809, of FrangoisXavier Gameau and tiertrude Amiot; d. 2 February,
1866. After a short elementary course, he studied law,
having succeeded by private effort in supplying the
lack of classical instruction. He held the office of city
In 1845 appeared the
clerk from 1844 till his death.

Gameau,

volume of his " Ilistoire du Canada", an heroic
venture, considering the restoration to France after
the Conquest of nearly all the civil and military arWhen, through Dr. O'Callaghan, the United
chives.
States Government had secured copies of the correspondence of the French colonial governors, Garneau
went to Albany to study these documents and gather
materials for his future volumes, which appeared successively in 1846 and 1S4S, the third volume recording
events as late as the Constitution of 1792. The work
was favourably received by both English and French.
A second edition includes the period from 1792 to the
Union (1840). A third e<lition, 1859, had an English
translation, which, however, is not reliable.
Garneau's history must be judged according to the
Its first pages were written shortly
spirit of his time.
after the troubles of 1837 and 1838, at the dawn of the
Union of the Canadas, which was the outcome and
penalty of the Rebellion. The prospect was gloomy
for Lower Canada, and a patriot like Garneau, howsoever impartial, could not easily repress his feelings.
More reprehensiljle are his opinions on certain points
of doctrine, and his unjust criticism of church authorThese may be explained by the
ity and influence.
nature of the books he had studied without proper
guidance and the antidote of a sound philosophical
These blemishes are not found in the last
training.
edition, revised at his request by a competent eccleIn fact, Garneau was ever a practical Cathosiastic.
The title of " nalic and died a most edifying death.
tional historian" rightly lielongs to this pioneer in the
field of Canadian history, who spent twenty-five years
of patient research and patriotic devotedness on a
work destined to draw the attontnon of Europe and the
United States to the glori('s of liis country.
Min:,wa. 1867); Casgrain,
MOBGAN. ItMiothrca Cnn.vl.n
(Euvres computes ((JiieliiT. Is,:;.; Cimivkad, Notice bwqraShique di- F.-X. dammu \1miiI rr.il. lss:i); Gaonon, Esaui de
first

,
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Lionel Lindsay.

b.

1553-4; d. 1606, son of Brian Garnet, Master of Nottingham School. Henry was elected on 24 Aug., 1567,
to a scholarship at Winchester School, then noted for
its Catholic tendencies.
He was, however, presumably a conformist until his twentieth year, when he
courageously broke with all ties, retired abroad, and
became a Jesuit in Rome 11 Sept., 1575. Here he
enjoyed the company of Persons, Weston, Southwell,
and many others, with whom in future he was to be so
clo.sely allied, and made a brilliant university course
Bellaruinler the celebrated professors of those days

He was then summoned to England, where Father Weston was
the only Jesuit

out of

prison,

and he left Ronu-,
8 May, 1586, in

company
Robert

with

Soutli-

Next year
himself
Weston
was arrested,
whereupon (i:nnet became superior and remained

well.

in

office

till

his

As an

Henry Garnet
Sketch of a portrait now

death.
indica-

lost.

Stony-

hurst College

tion of his prudent management it may be
tioned, that under his care the Jesuits on the

menEng-

mission increased from one to forty, and that
not a single letter of complaint, it is said, was sent
Though he generally
to headquarters against him.
lived in London, the hotbed of persecution, neither he
nor any of his subordinates, who often came to see him,
were captured in his lodgings, though perilous adventures were numerous. He was a prolific correspondent,
and his extant letters show him to have been in sympathetic touch with Catholics all over the country.
He was also a generous distriljuter of alms, and sent to
Rome relics and curiosities, amongst others the letters
of Henry VIII to .•^nne Boleyn, now in the Vatican
Library.
He wrote a " Treatise of Christian Renunciation ", and he translated, or caused to be translated,
Canisius's " Catechism ", to which he added interesting appendixes on " Pilgrimages", " Indulgences", etc.
These books, now extremely rare, were perhaps
"A
secretly printed under his care in London.
Treatise of Equivocation", believed to have been
composed by Garnet, was edited by D. Jardine in 1851.
In 1595 and 1598, Garnet became involved in

lish

uni)lcas:iiit clerical troubles.

Some

thirty-three

Eng-

almost all priests, had been shut up in
Of this number eighteen, besides two
Jesuits, Father Weston and Brother Pounde, desired
in the winter of 1594-5 to separate them.selves from
But it
the rest and adopt a regular collegiate life.
was impossible to do this without appearing at least to
for
the
not
care
those
wlio
did
reflect unfavouraljly on
Furthermore, the nuiul)er of the latter was
change.
any
that
small
considerable, and the prison was so
division of cliambers and taljles was out of the quesThe minority certainly had a right to protest,
tion.
but they did .so in such a rough, unruly way, that they
seemed to justify the separation, which was in fact

lish Cathcilio.-^,

Wisbech

Castle.

GARNET

carried out with Father Ciarnet's approval in February, 1595. An earnest attempt to settle the differences that ensued was made in October, anil, though
it was not immediately successful, the division was
given up in November, and a reconciliation elTected so
warm and so hearty that, had it not been for a subsequent quarrel on a different matter, the " Wisbech
Stirs" might have been chiefly remembered as a jelii
culpa.
The letters to and from Garnet over the happy
settlement do him the greatest credit (Dotitl-Tierney,
Church History of England, III, App. pp. civ-cxvii).

The subsequent trouble, with which Garnet was
was that of the "Appellant Priests"
To understand it one must remember

also concerned,
of 1598-1602.

that Elizabeth's government had rendered the presence of a bishop in England impossible. Cardinal
Allen (see Allen, William, Cardinal) had governed
the missionary priests first from Douai, then from
Rome, but after his death in 1594. a new form of
government had to be essayed. As usual in missionary countries the first beginning was made with a
sacerdotal hierarchy.
Prefects of the Mission were
appointed for the clergy in Belgium, in Spain, and in
Rome, while those in England were put under an
archpriest, and this arrangement lasted till the presence of a Catholic Queen, Henrietta Maria, allowed of
a bishop being sent to England without seriously
endangering the flock (see Bishop, William). But
George Blackwell, the man selected for the post of
archpriest, proved a failure, and had eventually to be
deposed. On paper his qualifications seemed excellent; in practice his successes were few, his mistakes
many. Difficulties arose with his clergy, over whose
missionary faculties he exercised a somewhat brusque
control.
Hence anger, sharp letters on both sides,
and two appeals to Rome. In the end his authority
was maintained and even strengthened, but his manner of government was reprehended. Part of the
censure for this shoukl perhaps fall on Garnet, with
whom Blackwell sometimes took counsel. As to this
a serious misunderstanding needs correction. It has
been alleged that the archpriest received " secret orders
to follow the advice of the Superior of the Jesuits in
the affairs of the clcrgij on all points of special importance" [The italicized words, which are erroneous or
misleading, will be found in Dodd-Tierney, III, 51 Lingard (188.3), VI, 640; or Taunton, "Black Monks",
(London, 1901), I, 250]. One of the appellant clergy
wrote in still stronger terms, which merit quotation as
an example of the extremes to which controversy was
sometimes carried: " All Catholics must hereafter depend upon Blackwell, and he upon Garnet, and Garnet
upon Persons, and Persons on the Devil, who is the
author of all rebellions, treasons, murders, disobedience
and all such designments as this wicked Jesuit hath
hitherto contrived" ("Sparing Discoverie" 70; Watson in Law's "Jesuits and Seculars", London, 1889, p.
Ixv). All that Cardinal Cajetan's" Instruction" really
said was, " The archpriest will take care to learn the
opinion and advice of the Jesuit superiors in matters
of greater importance."
Considering the difficulty of finding advisers of any
sort in that time of paralysing persecution, the ol>
vious meaning of the words is surely perfectly honourable, and becoming both to the cardinal and to the
After they had been objected to, howarchpriest.
ever, they were withdrawn by a papal brief, which
added that " the Jesuits themselves thought this was
necessary" under the changed circumstances.
The conclusion of Garnet's life is closely connected
with the Gunpowder Plot, under which heading will
;

lie found an accoimt of his having heard from Catesby
terms that troulile was intended, and from
FatherGreenway, witliCatesby's consent, the full details of the plot on the distinct understamling that, if
the plot were otherwise discovered, he was to be at
liberty to disclose the whole truth.
After the plot had

in general
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been discovered, and Garnet had been arrested, he
thought it best in his peculiar circumstances to conwhole truth about his knowledge, and for this
he was tried and executed at the west end of old St.

fess the

Paul's, 3 May, 1606.
Garnet is thus described in the proclamation issued
for his arrest
"Henry Garnet, alias Walley, alias
Darcy, alias Farmer, of a middling stature, full faced,
fat of body, of complexion fair, iiis foreliead higli on
each side, with a little thin hair coming down upon the
niiddest of the fore part of his head: the hair of his
head and beard griseled. Of age betweene fifty and
three .score.
His beard on his cheeks cut close, and
his chin very thinne and somewhat short.
His gait
upright, and comely for a feeble man."
The execution was watched so closely that very few
relics of the martyrdom were secured by Catholics, but
a head of straw stained with his blood fell into the
hands of a young Catholic, John Wilkinson. Some
months later he showed it to a Catholic gentleman,
who noticeil that the blood had congealed upon one of

—

the husks in the
form of a minute
face, resembling,
as they thought,
Garnet's own portrait.

The mat-

m

was
uch
talked of, and the
Protestant .\rclibishop of Canterbury personally
conducted an examination of sevter

eral

witnesses,

who had

seen the
strange phenomenon.
'Their evi-

dence abundantly
proves the reality
of the lineaments
which might be
discerned in the
_
Pri"* by Wierix, Stonyhurst College
husk
But to
what extent the imaginations of the onlookers (which
.

were undoubtedly excited) contributed to the recognition of Garnet's features in particular, can hardly be
decided now, for the straw, though carefully preserved
by the English Jesuits at Liege, was lost during the
troubles of the French Revolution (J. Morris, "Life
of Father John Gerard", London, ISSl, 393-407).
As the Gunpowder Plot marked a new era of
cruelty in the Protestant persecution of Catholics, so
Protestant efforts to e.xcuse their fault by blaming
Garnet were at one time untiring, and even to the
present day his case is discussed in an unfriendly spirit
by non-Catholic writers (e. g. Jardine and Gardiner).
On the other hand, the great Catholic theologians, who
opposed King James in the matter of the Oath of
Allegiance have spoken in Garnet's rlefence (especially
Bellarmine "Apologia" XIII, xiii, 186, and Suarez
"Defensio Fidei Catholicse", VI, xi, §6) a matter of
good omen, considering the theological intricacies that
beset his case.
It is a matter of regret that we have
as yet nothing like an authoritative pronouncement
from Rome on the subject of Garnet's martyrdom.
His name was indeed proposed with that of the other
English Martyrs and Confessors in 1874, and his cause
was then based upon the testimonies of Bellarmine
and the older Catholic writers, which was the correct
plea for the proof of Fama Martyrii, then to be de-

—

monstrated

But

(see

Beatification and Canonization).

ancient authors were not aeciuainted with
Garnet's actual confessions, which were not known or
published in tlieir time. The consequence was that,
as the discussion proceeded, their evidence was found
to be inconclusive, and an open verdict was returned;
the.se

GARNET

thus his martyrdom was held to be neither proved nor
disproved. This of course led to his case being " put
off" (dilatus) for further inquiry,
a delay of many years.

which involves in

Rome

Gerard, Contributions to a life of Fr. H. Garnet (London,
189S reprinted from The Month ot same year; see also June and
The
July. 1901); Foley, flecords (London, 1878), IV. 1-192.
formal contemporary defence was by a Cretan Jesuit, EudcemonJoANNls, Apologia pro R. P. H. Garneto (1610), and much will
be found in the Jesuit historians, Bartoli, More, etc. Morris,
Life of Father John Gerard (London, 1881). See also Gillow,
Bibl. Diet. Eng. Cath., II, 392; Stanton, Menology (London,
1892), See also literature under GnNPOWDER Plot.
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Garnet, Thomas, Venerable, protomartyr of St.
Omer and therefore of Stonyhurst College; b. at
Southwark, c. 1575; executed at Tyburn, 23 June,
Richard Garnet, Thomas's father, was at Bal160S.
liol College, Oxford, at the time when greater severity
began to be used against Catholics, in 1569, and by his
constancy gave great edification to the generation of Oxford men which was to produce Campion, Persons and
so many other champions of Catholicism. Thomas
attended the Horsham grammar school and was afterwards a page to one of the half-brothers of the Ven.
Philip Howard, Earl of Arundel, who were, however,
conformists. At the opening of St. Omer's College in
By 1595 he was con1592, Thomas was sent there.
sidered fit for the new English theological seminary at
Valladohd, and started in January, with five others,
John Copley, William Worthington, John Ivreson,
James Thomson, and Henry Mompesson, from Calais.
They were lucky in finding, as a travelling companion,
a Jesuit Father, William Baldwin, who was going to
Spain in disguise under the alias Ottavio Fuscinelli,
but misfortunes soon began. After severe weather in
the Channel, they found themselves obliged to run for
shelter to the Downs, where their vessel was searched
by some of Queen Elizabeth's ships, and they were discovered hiding in the hold. They were immediately
made prisoners and treated very roughly. They were
sent round the Nore up to London, and were examined
by Charles, second Lord Howard of Effingham, the
After this Father Baldwin was sent to
lord admiral.
Bridewell prison, where he helped the confessor James
Atkinson (q. v.) to obtain his crown. Meantime his
young companions had been handed over to Whitgift,
the Archbishop of Canterbury, who, having found that
they encouraged one another, sent them one by one to
Only the
different Protestant bishops or doctors.
youngest, Mompesson, conformed; the rest eventually
escaped and returned to their colleges beyond seas after
many adventures. We are not told specifically what
befell young Garnet, but it seems likely that he was
the youth confined to the house of Dr. Richard Edes

He fell ill and was sent
364).
to return to custody at Oxford by a
his jailer not appearing in time, the
boy escaped, and to avoid trouble had then to keep
away even from his own father. At last he reached
St-Omer again, and thence went to Valladolid, 7
March, 1596, having started on that journey no less
than ten times.
After ordination in 1599, "returning to England I
wandered", he says, "from place to place, to reduce
souls which went astray and were in error as to the
knowledge of the true Catholic Church". During the
excitement caused by the Gunpowder Plot in 1605 he
was arrested near Warwick, going under the name
Thomas Rokewood, which he had no doubt assumed
from Amljrose Rokewood of Coldham Hall, whose
chaplain he then was, and who had unfortunately been
implicated in the plot. Father Garnet was now imprisoned first in the Gatehouse, then in the Tower,
where he was very severely handled in order to make
him give evidence against Henry Garnet, his uncle,
superior of the Enghsh Jesuits, whohadlatelyadmitted
him into the Society. Though no connexion with the
(Diet. Nat. Biog.,

home under bond
certain day.

But
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conspiracy could be proved, he was kept in the Tower
for seven months, at the end of which time he was
suddenly put on board ship with forty-six other priests,
and a royal proclamation, dated 10 July, 1606, was
read to them, threatening death if they returned.
They were then carried across the Channel and set
ashore in Flanders.
Father Garnet now went to his old school at StOmer, thence to Brussels to see the superior of the
Jesuits, Father Baldwin, his companion in the adventures of 1595, who sent him to the English Jesuit novitiate, St. John's, Louvain, in which he was the first
novice received. In September, 1607, he was sent
back to England, but was arrested six weeks later by
an apostate priest called Rouse. This was the time of
King James's controversy with Bellarmine about the
Oath of Allegiance. Garnet was offered his life if he
would take it, but steadfastly refused, and was executed at Tyburn, protesting that he was " the happiHis relics, which were
est man this day alive".
preserved at St-Omer, were lost during the French
Revolution.
Pollen. Protomartyr of Stonyhurst College in Stonyhurst Magazine (1889), 334-82; Blackfan, Annates Coll. S. Albani, Vallesolett, ed. Pollen (1899), 57, 84; Camm in The Month (Aug.,
1898), 164-77;
1599), 820-30;

Yepez, Persecucion de Inglaterra (Madrid,
Foley, Records S.J., II, 47.5-505.
J.
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Garnier, Charles, a Jesuit Missionary, b. at Paris,
1606, of Jean G. and Anne de Garault; d. 7 December,
1649.
He studied classics, philosophy, and theology
at the Jesuit college of Clermont, joining the order in
1624.
He begged to be sent to the Canadian mission,
and sailed in 1636 on the same fleet as Governor Mont^
magny. He was sent forthwith to the Huron country,
where he was to spend the fourteen j'ears of his heroic
In six
apostolate without once returning to Quebec.
months he mastered the difficult language, and began
a career of unceasing charity which was to be croi\'ned
by martyrdom. His zeal for the conversion of infidels
brooked no hindrance nor delay. Neither distance
nor weather, nor danger of death could prevent him
from hastening to the stake to baptize and exhort
Filth, vermin, fetid and loathsome
captives of war.
disease could not deter him from tending and redeemHis frail frame miraculously reing dying sinners.
His angelic patience amidst
sisted the intense strain.
endless trials won him the title of "lamb" of the misSevsion, whereof Brebeuf was styled the "lion".
eral times
first in 1637, then in 1639 with Jogues,
and later with Pijart: he strove to convert the Tobacco nation. His constancy finally overcame their
obstinacy. They asked for the black robes (1646),
and Garnier went to dwell with them until death.
After the martyrdom of Fathers Daniel (1648), Brebeuf, and Lalemant (March 1649), he calmly awaited
After decimating the Hurons, the Iroquois
his turn.
attacked the Tobacco nation. During the massacre
of St. John's village, Garnier went about exhorting his
neophytes to be faithful. Mortally wounded he
dragged himself towards a dying Indian to absolve
him, and received the final blow in the very act of
charity (1649) on the eve of the Immaculate ConcepHis letters to
tion, a dogma he had vowed to defend.
Raguehis brother, a Carmelite, reveal his sanctity.
Parksacrifice.
heroic
spirit
of
testifies
to
his
neau
man compares his life to that of St. Peter Claver
martyrvoluntary
styles
it
a
among the blacks and

—

—

dom.
RocHEMONTEix, Le.s Jcsuites et la Nouvelle France (Paris,
1896); Shea. The Catholic Church in colonial days (New York,
1886); Bressani, Les Jcsuites martyrs du Canada (Montrdal,
1877); Martin, Vic manuscrite et Lcttres du Pire Gamier.

Lionel Lindsay.
Garnier, Jean, church historian, patristic scholar,
and moral theologian; b. at Paris, 11 Nov., 1612; d.
at Bologna, 26 Nov., 1681. He entered the Society of

OARNIER

before 566 by Liberatus, an archdeacon of Carthage),
correcting many mistakes and adding notes and a dissertation on the Fifth Cieneral Council.
In 1678 he
wrote " Systema bibliothecfe collegii Parisiensis S. J.",

a work considered very valuable for those arranging
the books in a library. In 1680, he edited the " Liber
diurnus Romanorum Pontificum" from an ancient
manuscript, and added three essays: (1) " De indiculo
scribenda; epistolse"; (2) "De ordinatione summi
pontificis"; (3) "

De usu

pallii" (see
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Jesus at the age of sLxteen, and, after a distinguished
course of study, taught at first tlie humanities, then
philosophy, at Clermont-Ferrand (1643-1653), and
theology at Bourges (1G53-16S1). In 1681, he was
sent to Rome on business of his order, fell ill on the
way, and died at Bologna. Gamier was considered one
of the most learned Jesuits of his day, was well versed
in Christian antiquity, and much consulted in difficult
cases of conscience. In 1648, he published for the first
time the " Libellus fidei ", sent to the Holy See during
the Pelagian controversy by Julian, Bishop of Eclanum in Apulia. Garnier added notes and an historical
commentary. The Libellus also found a place in Garnier's later work on Mercator.
In 1655, he wrote " RegulEE fidei catholicae de gratia
Dei per Jesum Christum", and published the work at
Bourges. In 1673, he edited at Paris all the works of
Marius Mercator (d. at Constantinople after 451). The
edition contains two parts. The first gives the writings of Mercator against the Pelagians, and to these
Garnier adds seven dissertations: (1) " Deprimisauctoribus et praecipuis defensoribus hseresis qu« a Pelagio
nomen accepit"; (2) " De synodis habitis in causa
Pelagianorum"; (3) " De constitutionibus imperatorum in eadera causa 418-430"; (4) " De subscriptione in causa Pelagianorum"; (5) " De libellis fidei
scriptis ab auctoribus et prseeipuis defensoribus hseresis Pelagiante"; (6) " De iis quae scripta sunt a defensoribus fidei catholicae ad versus haeresim Pelagianorum
ante obitum S. Augustini"; (7) " De ortu et incrementis ha;resis Pelagianae seu potius Ccelestianae".
Cardinal Noris (op. 3, 1176) considered these dissertations of great value, and says that, if he had seen them
in time, he would have put aside his own writings on
the subject. In the second part, Garnier gives a good
historical sketch of Nestorianism from 428 to 433, then
of the writings of Mercator on this heresy, and adds
two treatises on the heresy and writings of Nestorius,
and on the synods held in the matter between 429 and
433.
Much praise is bestowed on Garnier by later
learned writers for the great amount of historical
knowledge displayed in his dissertations, but he is also
severely blamed for his arbitrary arrangement of the
wTitings of Mercator and for his criticism of the original (Tillemont, " M^moires ecclfe.", XV, 142; Cotelier,
"Monum. eccl. graec". III, 602).
Garnier edited in 1675 at Paris the "Breviarium
causae Nestorianorum et Eutychianorum " (composed

Liber Diurnus).

In the second essay he treats the case of Pope Honowhom he considers free of guilt. In 1642, Sirmond had published in four volumes the works of
Theodoret, Bishop of Cyrus (d. 455); Garnier added
an " Auctarium", which, however, was not published
rius,

It consists of five essays: (1) "De ejus
vita"; (2) "De librisTheodoreti"; (3) " De fide Theodoreti"; (4) " De quinta synodo generali"; (5) "De
Theodoreti et orientalium causa". In these he is
rather severe on Theodoret and condemns him unde-

until 1684.

Another posthumous work of Garnier's,
"Tractatus de officiis confessarii erga singula poenitentium genera", was published at Paris in 1689.
HuRTBR, Nomenclator; Baumgartner in KiTchenlex., s. v.
servedly.

Francis Mershman.

Gamier, Jdlien, Jesuit missionary,

b. at Connerai,
France, 6 January, 1643; d. in Quebec, 17.30. He
entered the Society of Jesus in 1660, and, in October,

1662, sailed for Canada.
He was the first Jesuit to
be ordained there, and after his ordination in 1668,
he prepared himself for missionary work among the
Indians. He went first to the Oneida, but within a
few months changed the field of his labours to the
Onondaga mission. Garaconthie, the Onondaga
chief, received him with every evidence of friendship,
and, at his request, rebuilt the chapel of St. Mary. So
successful was his ministry among theOnondagas, that,
on the arrival of other missionaries in 1671, Garnierset
out with Father Fr^min for the Seneca country, where
he found a bare handful of Christian Indians at the
Gandachioragou mission. He immediately began to
preach and baptize, and persevered in his work even
after his chapel was destroyed by a fire which wiped
out the entire village.
When trouble arose in 1683 between the French
and the Senecas, Garnier went with de LambervUle
to Governor de la Barre to urge compromise and
moderation. He was unable, however, to dissuade
the latter from his policy of repression, and de la
Barre set out upon the ill-starred expedition which
was to prevent priests from venturing among the
northern tribes for over thirteen years,
tvery
missionary was recalled at the outbreak of hostilities
and Garnier was sent in turn to the settlements of

Lorette and Caughnawaga.

His adventurous

spirit,

naturally, chafed under the inactivity of these more
tranquil labours, and when access to the Indians was
made possible by the Treaty of Montreal, in 1701,
Father Garnier hastened back to his mission among
the Senecas, where he remained till 1709, when Schuyler's

expedition once more

made

it

necessary for

him

to return to Canada.
His departure marked the end
of missionary work among the Senecas, and he passed
his remaining years among the various settlements
along the St. Lawrence, retiring from active life in
1728.
Both his extraordinary missionary zeal and the
length of time over which his labours extended have
marked Father Garnier as the Apostle of the Senecas.
His intimacy with this tribe was much more close
than that of any other of the early Jesuits, and the
notes and letters he has left still remain one of the
principal and most accurate sources of information on
this division of the Iroquois.
Campbell. Pioneer Priests of North Amerka (New York,
19081; Jesuit Relations; Handbook of American Ethnology
(Washington, 1907).

Stanley
Garofalo.

J.

Quinn.

See Tisio.

Garrigan, Philip Joseph.
cese OF.

See Sioux City, Dio-

Garnicci, Raffaele, historian of Christian art, b.
at Naples, 23 January, 1812; d. at Rome, 5 May,
1885.
He belonged to a wealthy family, entered the
Society of Jesus at the age of fifteen, and was proHe devoted himself to the
fessed on 19 March, 1853.
study of the Christian Fathers, also to profane and
Christian antiquities; both he and the celebrated De
Rossi became the principal disciples of Father Marchi.
On his many journeys through Italy, France, Germany, and Spain, he collected much valuable material
for his arch.Tological publications. Tn 1854 he wrote for
Father Cahier's " Melanges d'Arch(5oIogie" a study on
Phrygian syncretism. Soon after he edited the notes
of Jean L'Heureux on the Roman catacombs (in manuscript since 1605)
later an essay on the gil led glasses
of the catacombs (1S5S), and another on the Jewish
cemetery at the Villa Randanini. In 1872 he began
the publication of a monumental history of early
Christian antiquities, entitled "Storia dell' arte crisIt was destined to include all works of sculptiana ".
ture, painting, and the minor and industrial arts, during the first eight centuries of the Christian Era.
It
is, in fact, a general history of early Christian art, and
contains five hundred finely engraved plates and ex;
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Five of

tlie six volumes contain,
catacomlj-frescoes and paintings
gilded glasses, mosaics, sarcophThe first volagi, and non-sepulchral sculptures.
ume is devoted to the theoretical part of the work, i. e.
to a history of Christian art properly so called.
In this vast collection Garrucci re-edited to some
extent materials taken from earlier works. For
hitherto unedited materials he used photographs or
reproductions of some other kind. His engravings
are not always very accurate, and in point of finish are
inferior to those obtained liy more modern processes.
His reproductions of catacomb-frescoes, in particular.
have lost much of their value since the publication of
the accurate work of Mgr. Wilpert (Pitture delle catacombe romane, Rome, 1903). On the whole, however, it must be said that the " Storia dell' arte cristiana" is yet far from Ijeing superseded by any similar
work. Father Garrucci had more erudition than critical judgment; in this respect his fellow-student De
Hence the text of
Rossi was far superior to him.
Garrucci's publications is now of doubtful authority.
The list of his publications covers 118 numbers in

planatory text.
respectively,

—

thie

from other quarters

—

" Bibliotheque de la compagnie de
J^sus" (Brussels, 1902), III. Among them are the
aforementioned "Storia dell' arte cristiana nei primi

Sommervogel,

otto secoli della chiesa" (6 vols., Prato, 1872-81);
" Dissertazioni archeologiche di vario argomento" (2

Rome, 1864-65) " Le monete
Raccolta generale" (Rome, 1885).
vols.,

Procaccini

;

di

dell' Italia antica,

Montescaglioso. Commemorazione

del P.

Baffaele Garrucci (Naples. 1885); Baumgartner, Pater Garrucci's Geschichte der christlichcn Kunst des Altertums in Slimmen
(1S76). pp. 15S-180; Garrucci on Christian
aus Maria-Loach,
Art in The Month. XXVIII (1876), pp. 47-60, a short account
of the preceding article.
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Garvey, Eugene A.

See Altoona, Diocese of.

Garzon, Diocese of (Garzonensis), suffragan of
Popayan in the Republic of Colombia. It comprises the
provinces of Neiva and Sur, and lies east of Popayan.
It is about 140 miles in length, and its breadth varies
from 40 to 100 miles. It extends from H° to 4°
north latitude, and lies between the 75° and 77° west
longitude. The episcopal see is at Neiva, a town of
11,000 inhabitants, situated 150 miles S. W.of Bogotii,
at a height of 1500 feet above sea-level, on the river
Magdalena, which is navigable to this point. The
diocese originally formed part of that of Tolima, which
lay in the midst of the Cordilleras. As the territory
was so extensive, the population very numerous, and
the difficulties of visitation too great, the bishop
petitioned the Holy See to divide the diocese. This
was done by a decree of Leo XIII, 20 June, 1900.
The northern half was erected into a new diocese
and the southern half
Ibagu(5, suffragan of Bogotd
formed the Diocese of Garzon. Mgr. Est^ban Rojas,
born at Hato in the Diocese of PopayAn, 15 January,
1859, had been raised to the See of Tolima, IS March,

—

1895.
He was transferred to Neiva as first Bishop of
Garzon. The cathedral is dedicated to the ImmacuConception of Our Lady. The population, of
which a large part is of mixed origin, is almost entirely
Till recent years the public authorities
Catholic.
neglected education and threw the whole burden on
the clergy, but of lat« government schools are being
late

established.
(See Colombia, Republic op.)
Petre, The Republic of Colombia (London, 1906); Scruggs,
The Colombian and Venezuelan Republics (Boston, 1902);
Stubel, Die Vulkanberge von Colombia (Dresden, 1906): Humboldt, F«es des CordilUres, et monuments des peuples indigenes

deVAmirique

(Paris, 1*16).

A. A. MacErlean.

Gascoigne,

Bm Thomas.

:

Sec Popish Plot.

Gaspare del Bufalo, Blessed, founder of the
Missionaries of the most Precious Blood (C.P.P.S.);
b. at Rome on the feast of the Epiphany, 1786; d.
28 December, 1837. His parents were Antonio del

GASPARE

Bufalo, chief cook of the princely family of Altieri,
and his wife Annunziata Quartieroni. Because of his
delicate health, his pious mother had him confirmed
at the tender age of one and a half years (1787).
As he was suffermg from an incurable malady of the
eyes, which threatened to leave him blind, prayers
were offered to St. Francis Xavier for his recovery.
In 1787, he was miraculously cured, wherefore he
cherished in later life a special devotion to the great
Apostle of India, and selected him as the special patron
of the congregation which he founded.
From his
earliest years he had a great horror of even venial sins,

and showed deep piety, a spirit of mortification, remarkable control over his evil inclinations (especially
his innate irascibility and strong self-will), and also
heroic love for the poor and the miserable. Having
entered the (^'ollcgiinn Romanum at the age of twelve,
he received in 1S()0 first tonsure, and one year later the
four minor orders. As catechetical instructor at St.
Mark's, his zeal won for him the name "The Little
Apostle of Rome", and when but nineteen years old,
he was appointed presitlent of the newly instituted
catechetical school of Santa Maria del Pianto.
After his ordination (31 July, 1808), he obtained a
canonry at St. Mark's, and soon instituted with Gaetano Bonani a nocturnal oratory. He assisted Francesco Albertini in founding the Archconfraternity of
the Most Precious Blood, and worked with great zeal
in the poorer districts of Rome, preaching frequently
In 1810 he was summoned
in the market-places.
before General Miollis to swear allegiance to Napoleon.
But neither threats nor promises could induce him to
do so, because Pius VII had forbidden it. The words
with which he announced his final decision have become famous: "Non posso, non debbo, non voglio"
In consequence
(I cannot; I ought not; I will not).
he suffered banishment, and later on imprisonment in
the foul dungeons of Imola and Rocca (1810-1814).
After Napoleon's fall he returnetl to Rome, intending
But obeyto enter the re-established Jesuit Order.
ing his spiritual adviser, Albertini, he founded a
congregation of secular priests to give missions and
spread devotion to the Most Precious Blood. Through
Cardinal Crist aldi he obtained the pope's sanction and,
as a mother-house, the former convent of San Felice
Of this he took solemn possession, 11
in Giano.
August, 181 5. TheBullof beatification says, "Through

Umbria, Emilia, Picenum, Tuscany, Campania,
Samnium, in short all the provinces of Middle Italy,
he wandered, giving missions". The very titles
accorded to him by his contemporaries speak volumes
"II Santo", "Apostle of Rome", "II martello dei
Carbonari" (Hammer of Italian Freemasonry).
How arduous some of his missions were may be
gleaned from the fact that he frequently preached five
times daily, sometimes even oftener. At Sanseverino
fifty priests were not sufficient to hear confessions
after his sermons.
Though idolized by the people, he
was not without enemies. His activity in converting
the " briganti", who came in crowds and laid their
guns at his feet after he had preached to them in their
mountain hiding-places, excited the ire of the officials
who profited from brigandage through bribes and in
other ways. These enemies almost induced Leo XII
But after a personal conto suspend del Bufalo.
ference, the pope dismissed him, remarking to his
His enemies
courtiers, "Del Bufalo is an angel".
next tried to remove him from his post by procuring
In vain,
his promotion as "internuncio to Brazil".
however, for his humility triumphed. A last attempt
under Pius VIII (18.30) met with temporary success.
Del Bufalo was deprivefl of faculties for a short time,
and his congregation throatcned with extinction.
But his wonderful humility agiiin manifested itself,
and, though himself misjudged and his life-work
menaced by the very authority that should have
supported him, he showed no signs of resentment.
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forgave his enemies, and excused his unmerited condemnation. The storm soon passed, Gaspare was
restored to honour, and resumed his work with renewed zeal. In 18:16 his strengtli Ijegan to fail. Although fatally ill, he hastened to Rome, where the
cholera was raging, to administer to the spiritual wants
It proved too much for him,
of the plague-stricken.
and he succumbed in the midst of his labours on 28
on 29 Aug.,
Dec, 1S37. He was beatified by Pius

X

1904.

KoNRADi AND JussEL, Leben

des sel. Kaspare del Bujalo;
Sardi, Notizie intomo alia vita del beato Gaspare del Bujalo.

Ulrich F. Mueller.
Gasp€, Philippe-Aubert de, a French Canadian
writer, b. at Quebec, 30 Oct., 1786, of a family ennobled by Louis XIV in 1693; d. 29 Jan., 1871. His
grandfather fought under Montcalm at Carillon (Ticonderoga). He studied at Quebec Seminary, and
after a brief practice of the law, was appointed sheriff.
Forced by misfortune to retire to his ancestral home at
Saint-Jean-Port-Joli, on the St. Lawrence, he there
spent thirty years in study. At the ripe age of seventy-five, he produced a work, " Les Anciens Canadiens" (Quebec, 1801), which is a household word
throughout Canada. This historical novel, almost
entirely based on fact, illustrates Canadian national
The author has
tradition, character, and manners.
interwoven the events of his own chequered life with
struggles
fall
of New France,
the tragic tale of the
and
and of the change of regime, the eyewitnesses of which
Gaspe
published
he had personally known. In 1S66,
his " M^moires", which continue and amplify the preworks.
notes
contained
in
his
other
cious historical
Less brilliant and attractive than his novel, the "Mehisspecimen
of
anecdotal
an
excellent
moires"are
tory.
The author's standing ami experience, the latter embracing directly or indirectly the space of a
century dating from the Conquest, constitute him an
authentic chronicler of an obscure yet eventful period

of history.
Morgan, Bibl. Can. (Ottawa, 1S67); Casghain, (Euvres computes (Quebec, 1873).

Lionel Lindsay.
Gassendi (Gassendy, Gassend), Pierre, French
philosopher and scientist; b. at Champtercier, a country place near Digne in Provence, 22 January, 1592
(tombstone says IX cal. Feb., i. e. 24 Jan.); d. at
He studied Latin and rhetParis, 24 October, 1655.
oric at Digne, and philosophy at Aix, whence his
father, Antoine, called him back to take charge of
domestic affairs. However, he was appointed to succeed his former teacher of rhetoric at Digne at the
age of 16, and his teacher of philosophy at Aix at the
age of 19. His friends and patrons at Aix, Prior
Gautier and Councillor Peiresc, recognized his character and talents from his first publication and helped
him to enter the ecclesiastical state. He became
doctor of theology at Aix and attained proficiency in
Greek and Hebrew literature. To allow him leisure
for his studies, he was appointed a canon (c. 1623) and
LIntil
provost (c. 1625) at the cathedral of Digne.
1645, his studies were interrupted only by a journey
to the Netherlands in 1628 his only trip outside
In 1645, on the recommendation of Carof France.
dinal Richelieu, he was appointed by the king to a

—

professorship of mathematics at the College Royal of
France, which he reluctantly accepted, being granted
the rare privilege of returning to his native soil whenever liLs health required it. On 23 November, he delivered his inaugural address in presence of the
cardinal.
His lectures before a numerous and learned
audience were astronomical rather than mathematical,
and resulted, two years later, in the publication of his
" Institutio Astronomica".
Meanwhile an inflammation of the lungs had obliged him to return to Provence. In 165.3, he went back to Paris and was re-

ceived in a friendly manner at the Chateau de Monmort, where a year later he fell seriously ill with
intermittent fever.
He was bled nine times, and,
although he declared himself too weak for another
bleeding, he submitted to the decision of the liest docHe underwent the same operation five
tors in Paris.
times more, after which his speech became mere
whispering, and he expired quietly at the age of 63.
Gassendi, "the Bacon of France", is specially noteworthy for his opposition to the Aristotelean philosophy, and for his revival of the Epicurean system.
He wished the aprioristic methods then prevailing in
the schools replaced by experimental proofs. His cosmology, psychology, and ethics are epicurean, except
that he maintains the doctrine of the Creator and of
Providence, and
the
spirituality
and immortality
of the soul.
He
thus attempts to
build up a Chrisphilosophy
tian

upon Epicurus
an inconsistency,
which is attacked

by

non-Christian,
as well as Christian, philosophers.

His views on

tin-

constitution

of
his

matter

and

merits in regar.l
to modern kinetic
atomism are explained by Lasswitz.

That Gas-

sendi was neither
father of
" the

PlERHE GaSSEN

materialism" nor a sceptic in the proper sense is
shown by Kiefl (see Baldwin, op. cit. below). He
corresponded with Hobbes, Mersenne, Christina of
Sweden, and engaged in controversy with Fludd, Her-

and Descartes.
That as an amateur astronomer, Gassendi was a
persevering, attentive, and intelligent observer, is
evident from his notebook carefully kept from 1G18
With a Galilean
until 1652 and filling over 400 pages.
telescope he observed the transit of Mercury in 1631,
predicted by Kepler, by projecting the sun's image on
a screen of paper. His instrument was not strong
enough, however, to disclose the occultations and
transits of Jupiter's satellites, or the true shape of
Saturn's ring. The results of his astronomical work
are analy.sed in Delambre's "Histoire de I'Astronomie
Moderne" (Paris, 1821, II). Other works of minor
importance refer to biographies, physics, and anatbert,

Gassendi was in correspondence with Cassini,
GafUei, Hevel, Kepler, Kircher, Scheiner, Vallis, and
As to the Copernican system, he
scientists.
other
maintained that it rested on probabilities, but was not
demonstrated, although he ably refuted all objections
against it. To those whose conscience forbade them
to accept Copernicanism, he said that the Tychonian
system recommended itself as the most probable of
all (Op. V, De Rebus Ccelestibus, V).
In character, Gassendi was retiring and unpretentious. With friends, he would give way to a humorous
and ironical vein; in controversy, he observed the
Socratic method. On Sundays and feast days he
never omitted celebrating Mass and when in Paris, he
went to the church of his friend, Pere Mersenne. In
his last illness he asked for the Viaticum three times,
and for extreme unction, and his aspirations were

omy.

;

words from the Psalms. Gassendi was esteemed by
all, and loved by the poor, for whom he provided in
He founded two annilifetime and in his last will.
versary Mas.ses for himself, one to be said in the

;
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1905), III, 335; Archiv f. Gesch. d. Philos., II (1889). 459;
(1897), 238; Biographic Univ., s. v.; Lasswitz, Geschichte d.
Atomislik (Hamburg, Leipzig, 1890), II, 126; Noak, Histor.Biogr. Handworterb. (Leipzig, 1879); Ritter, Geschichte d.
Philos., X, 543; Stockl, Geschichte d. Philos. d. Mittelalters
(Mainz, 1866), III, 316; Idem in Kirchmlex., a. v.; Uebehweg,
(Inmdri.'ss d. Gesch. d. Philos. (Berlin, 1901), 101.
J. G. Hagen.

Gasser von Valhorn, Joseph, an Austrian sculptor, b.

22 Nov., 1816, at Priigraten, Tyrol; d. 28 Oct.,

He was

first instructed by his father, a woodand later studied at the Academy, Vienna.
In 1840 he went to Rome, where a government stipend
enabled him to remain several years. On his return
he settled in Vienna (1852), and executed five heroic

1900.
carver,

figures for the portal of the cathedral at Speyer: Our
Lady, the Archangel St. Michael, St. John the Baptist,
St. Stephen, and St. Bernard of Clairvaux, completed
in 1856.
Also in Speyer he carved seven reliefs for the

Kaiserhalle. The marble statue of Rudolph IV on
the Elizabeth bridge over the Danube Canal, Vienna,
Other works are the statues of Maximilian
is by him.
I, Frederick the Warlike, and Leopold of Hapsburg
for the Museum of the Arsenal the marble statues of
the Seven Liberal Arts in the staircase of the Opera
House; twenty-four figures for the Cathedral of St.
Stephen; the relief of Duke Rudolph the Founder for
the New Townhall; the "Prometheus" and the "Genevieve" for the Court Theatre a number of statues for
the Altlerchenfelder Church; busts of Herodotus and
Aristarchus for the university; and portraits of
Maximilian of Mexico and of his wife the Empress
Charlotte.
He also made a bust of the Emperor
Francis Joseph for the Hotel de Ville, Paris, and sculpMost important
tures for the new cathedral, Linz.
among his works are the subjects for the Votive
Church, Vienna, modelled around the year 187.3: the
Coronation of Mary, the group of the Trinity, a figure
of Christ the Redeemer, statues for the high and side
altars, nine angels, and the tympan reliefs for the three
main portals. Gasser was professor at the Academy
from 1865 to 187.3, and was inscribed among the
In spite of his long life, and much
nobility in 1879.
good work, he had but small influence on the development of modern sculpture in Austria.
;

;

Austriun

A'eui

Art

in

Summer Number

of Studio

(New

Yorlt,

1900); Baedecker, Guidebook for Austria (Leipzig, 1900);
BROCKHATrs in Konversations-Lexicon (Leipzig, 1908).
M. L. Handley.

Gassner, Johann Joseph, a celebrated exorcist;
b. 22 Aug., 1727, at Braz, Vorarlberg, Austria; d. 4
April, 1779, at Pondorf, on the Danube (Diocese of
Ratisbon) studied at Prague and Innsbruck; ordained
priest, 1750, and after serving various missions, became parish priest and dean of Pondorf May, 1776.
few years after his appointment to Klosterle in the
Diocese of Chur, Switzerland (1758), his health began
to fail, so that he was scarcely able to fulfil the duties
of his ministry; he consulted various physicians in
vain; suddenly he conceived the idea that his infirmities might be due to the influence of the evil spirit and
might be cured by spiritual means. His experiment
was successful. He applied this method also to others,
and soon thousands came to him to be healed. The
fame of these cures spread far and wide; he was invited to the Diocese of Constance, to Ellwangen,
Ratisbon, and other places; everywhere he had the
same success.
;

A

He was

could harm
and hence that some in-

convinced that the

the body as well as the soul

;
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cathedral of Digne, and one in the chapel of his friend,
Monmort, at St-Nicolas-des-Champs, Paris, where he
was buried. The accompanying picture represents
The assertion
his marble bust in that mausoleum.
that he was a Minorite is without foundation.
Gassendi's "Opera Omnia" were edited in 6 vols.,
Lyons, 1658, and Florence, 1727.
Baldwin, Diet, of Philos. and Psychol. (New York, London,

evil spirit

were not the result of natural agencies, but
were caused by the Devil. Only cases of the latter
kind were taken up he applied the exorcisms of the
Church, and commanded the evil one to depart from
the afflicted, in the name of the Lord Jesus. To find
out whether the disease was caused naturally or not,
he applied the "probative exorcism", i. e. he comfirmities

;

manded

the spirit to indicate by some sign his presence
in the body.
And only then he made use of the "expulsive exorcism".
His proceedings were not secret;
anyone of good standing, (^'atholic or Protestant, was
admitted. People of all classes, nobles, ecclesiastics,
physicians, and others often gathered around him to
see the marvels they had heard of.
Official records
were made; competent witnesses testified to the extraordinary happenings. The character of the work

made many enemies

for him, but also many stanch
and supporters. One of his bitterest opponents was the rationalistic professor Johannes Semler
Also the physician Mesmer pretended that
of Halle.
the cures were performed by the animal magnetism of
his invention, but he was afraid of confronting Gassner.
Among his friends were the Calvinistic minister, Lavater of Zurich, and especially Count Fugger, the PrinceBishop of Ratisbon.
Official investigations were made by the ecclesiastical authorities; and all were favourable to Gassner,
except that they recommended more privacy and
decorum. The University of Ingolstadt appointed a
commission, and so did the Imperial Government;
they ended with the approval of Gassner's procedure.
In fact, he never departed from the Church's teaching
or instructions concerning exorcism, and always disclaimed the name of wonder-worker. He was an exemplary priest, full of faith and zeal, and altogether
unselfish in his works of mercy.
ZiMMERMANN, Johatiti Joscpk Gassucr, der beruhmle Ezorzist
(Kempten, 1878); Mast in Kirchenlex., s. v.

friends

Francis

J.

Schaefer.

jurist; b. at Newbern,
S. A., 19 Sept., 1778: d. at Raleigh,

Gaston, William,

Carolina, U.
Carolina, 23 January, 1844.

North
North

His father. Dr. Alex-

ander Gaston, a Presbyterian native of Ireland, formerly a surgeon in the British Navy, was killed at
Newbern by British soldiers during the Revolution,
and his education devolved on his mother Margaret
Sharpe, a Catholic Englishwoman. She sent him to
Georgetown College in 1791, his name being the first
inscribed on the roll of the students of that institution.
After staying there four years he entered Princeton
College, New Jersey, where he graduated with first
honours in 1796. He then studied law, and was admitted to the bar in 1798. In August, 1800, Gaston
was elected to the Senate of his native state, although
its constitution at the time contained a clause excludElected to Congress in 1813
ing Catholics from office.

and 1815,

his career in

Washington was active and

as one of the influential leaders of the
Federal party. Resuming the practice of law, he was
elevated in 1833 to the bench of the Supreme Court
of North Carolina, an office which he held for the remainder of his life. In the convention of 1835 he was
mainly instrumental in securing the repeal of the
article of the North Carolina State Constitution that
He was one of
practically disfranchised Catholics.
the most "intimate friends of Bi.shop England, and his
splendid gifts of intellect were always devoted to the
promotion of the Faith and the welfare of his fellowbrilliant,

Catholics.
Shea, History

of Georgetown University

(Washington, 1891);

FiNOTTi, Bibliographia Catholica Americana (New Yorl<, 1872);
The Metropolitan (Baltimore. 1856), IV, 585 sqq.; Murray,
Catholic Pioneers of America (New York. 1882).
Thomas F. Meehan.

Gatianus, Saint, founder and first Bishop of Tours
probably at Rome; d. at Tours, 20 December, 301.
He came to Gaul during the consulate of Decius and
b.

GAU

Gratus (250 or 251), devoted half a century to the
evangelization of the third Lyonnaise province amid
innumerable difficulties, which the pagans raised
against him. But he overcame all obstacles, and at
hisdeath the Church of Tours was securely established.
The " traditional school ", relying on legends that
have hitherto not been traced back beyond the
twelfth century, have claimed that St. Gatianus was
one of the seventy-two disciples of Christ, and was
sent into Gaul during the first century by St. Peter
This assertion, which has been refuted by
himself.
learned and devout writers, is untenable in the face of
the testimony of Gregory of Tours. To this bishop,
who lived in the sixth century, we are indebted for the
only details we possess concerning his holy predecessor.
C. Chevalier, Ori^ines de VEglise de Tours and Sehan de
Saint-Claviev, Saint Gatien, premier eveqtte de Tours in Mem.
dela Soc.archeol. de Touraine (Tours, 1S71), XVI; d'Espinat,
La controverse sur Vepoque de la mission de Saint Gatien dans
les Gaules in Mem. de la Soc. d'agric.^ sciences et arts d' Angers

(.\ngers, 1873),

376^44.

Leon Clugnet.
Qau, Franz Christian, architect and

archaeologist,
b. at Cologne, 15 June, 1790; d. at Paris, January,

In 1809 he entered the Academic des Beaux1854.
In
Arts, Paris, and in 1S15 visited Italy and Sicily.
1817 he went to Nubia, and while there he made
drawings and measurements of all the more important
monuments of that country, his ambition being to

produce a work which should supplement the great
work of the French expedition in Egypt. The result
of his labours appeared in a folio volume (Stuttgart
and Paris, 1822), entitled "Antiquitfe de la Nubie,
ou monuments in&lits des bords du Nil, situes entre la
premiere et la seconde cataracte, dessines et mesures
It consists of sixty-eight plates, of plans,
in 1819".
sections, and views, and has been received as an
authority.
His next publication was the completion
In 1825
of Mazois's work on the ruins of Pompeii.
Gau was naturalized as a French citizen, and later
to the city of Paris.
He directed
the restoration of the churches of Saint-Julien-lePauvre, and Saint-S^verin, and built the great pri-son
of La Roquette, etc.
With his name, also, is associated the revival of Gothic architecture in Paris he
having designed and commenced, in 1846, the erection
of the church of Sainte-Clotilde, the first modern
church erected in the capital in that style. Illness
compelled him to relinquish the care of supervising the
work, and he died before its completion.

became architect

—

Imperial Diet. Univ. Biog.,

3.

v.;
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MicllAun, Biog. Univ.,

s.

v.

Thom\s H. Poole.
Gaubil, Antoinb, a French Jesuit and missionary
to China, b. at Gaillac (Aveyron), 14 July, 1689; d. at
Peking, 24 July, 1759. He entered the Society of Jesus
13 Sept., 1704, was sent to China, where he arrived
28 June, 1722, and thenceforth resided continuously
at Peking until his death.
His Chinese name was
Sung Kiun-yung. He had taken Parennin's place as
head of the school in which Manchus were taught
Latin, to act as interpreters in Russian affairs. Gaubil,
the best astronomer and historian among the French
Jesuits in China during the eighteenth century, carried
on an extensive correspondence with the savants of
his day, among them Frdret and Delisle. His works
are numerous and are even yet highly prized. Among
them is "Traits de I'Astronomie Chinoise", in the
"Observations math^matiques", published by Pere
Souciet (Paris, 1729-1732).
From Chinese sources
Gaubil translated the history of Jenghiz Khan (Histoire de Gentchiscan, Paris, 1739) and part of the annals of the T'ang Dynasty (in "M^moires concernant
les Chinois ", vols. XV and XVI) he also wrote a treaty
on Chinese chronology (Traits de la Chronologic Chinoise, Paris, 1814) and executed a good translation
of the second of the Chinese classics, the "Book of
;

History" {Shoo-king), edited by De Guignea

(Paris,

Gaubil left a great number of manuscripts now kept
in the Observatory and the Naval Depot (Paris), and in
theBritish Museum (London). From three manuscript
volumes kept formerly at the Ecole Sainte-Genevieve
(Paris) the present writer published: "Situation de
Holln en Tartaric" (T'oung Pao, March, 1893), and
"Situation du Japon et de la Cor6e" (T'oung Pao,
May, 1898). Abel Remusat, in "Nouveaux Melanges
Asiatiques" (II, p. 289), wrote of Gaubil: "More productive than Parennin and Gerbillon, less systematical
than Pr^mare and Foucquet, more conscientious than
Amiot, less light-headed and enthusiastic than Cibot,
he treated thoroughly, scientifically, and critically,
every question he handled."
His style is rather
fatiguing, as Gaubil, in studying the Chinese and Manchu languages, had forgotten much of his native
tongue.
Henri Cordier.

Gaudentius, Saint, Bishop of Brescia from about
387 until about 410; he was the successor of the
writer on heresies, St. Philastrius. At the time of
that saint's death Gaudentius was making a pilgrimage to Jerusalem. The people of Brescia bound
themselves by an oath that they would accept no
other bishop than Gaudentius; and St. Ambrose and
other neighbouring prelates, in consequence, obliged
him to return, though against his will. The Eastern
bishops also threatened to refuse him Communion
We possess the discourse which
if he did not obey.
he made before St. Ambrose and other bishops on
the occasion of his consecration, in which he excuses,
on the plea of obedience, his youth and his presumption in speaking. He had brought back with
him from the East many precious relics of St. John
Baptist and of the Apostles, and especially of the
Forty Martyrs of Sebaste, relics of whom he had
received at Caesarea in Cappadocia from some nieces of
These and other relics from Milan and elseSt. Basil.
where he deposited in a basilica which he named ConHis sermon on its dedication is
cilium, Sanctorum.
extant. Fromaletterof St.Chrysostom (Ep.clxxxiv)
to Gaudentius it may be gathered that the two saints
had met at Antioch. When St. Chrysostom had been

condemned
cent and the
part.

from

to exile and had appealed to Pope InnoWest in 405, Gaudentius warmly took his
to the Eastern Emperor Arcadius

An embassy
his brother

Honorius and from the pope, bearing

letters from both and from Italian bishops, consisted
The envoys
of Gaudentius and two other bishops.

were seized at Athens and sent to Constantinople, being three days on a ship without food. They were not
admitted into the city, but were shut up in a fortress
Their credencalled Athyra, on the coast of Thrace.
tials were seized by force, so that the thumb of one of
the bishops was broken, and they were offered a large
sum of money if they would communicate with AttiThey were
cus, who had supplanted St. Chrysostom.
consoled by God, and St. Paul appeared to a deacon
amongst them. They were eventually put on board
an unseaworthy vessel, and it was said that the capHowever, they artain had orders to wreck them.
rived safe at Lampsacus, where they took ship for
Tlieir
Italy, and arrived in twenty days at Otranto.
own account of their four months' adventures has been
preserved to us by Palladius (Dialogus, 4). St.Chrysostom wrote them several grateful letters.
We possess twenty-one genuine tractates by Gaudentius. The first ten are a series of Easter sermons,
written down after delivery at the request of Benivolus, the chief of the Brescian nobility, who had been
prevented by ill health from hearing them delivered.'
In the preface Gaudentius takes occasion to disown
all unauthorized copies of his sermons published by
shorthand writers. These pirated editions seem to
have been known to Rufinus, who, in the dedication to
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St. Gaiulentius of liis translation of the pseudo-Clenicntine "Kecognitions", praises the intellectual gifts of
the Bishop of Brescia, saying that even his extempore
speaking is worthy of publication and of preservation
by posterity. The style of Gaudentius is simple, and
his matter is good.
His body lies at Brescia in the
Church of St. John Baptist, on the site of the Concilium Sanctorum. His figure is frequently seen in the
altar-pieces of the great Brescian painters, Moretto,
Savoldo, and Romanino. The best edition of his
works is by Galeardi (Padua, 1720, and in P. L., XX).

The editions are enumerated by Schoenemann, I, who is
quoted by Migne; Bossue in Acta SS., 25 Oct.; Tillemont,
Memoires, X; Ceillier, Hist, des auteurs ecct. (Paris, 1858-69).
X, xii, sq.; Nirschl, Lehrb. der Patrol., II.

John Chapman.
Gaudentius of Brescia (Gaudentius Brixiensis
or BoNTEMr.s), theologian of the Order of Friars Minor
Capuchins; b. at Brescia in 1612; d. at Oriano, 25
March, 1G72; descended from the noble Brescian
family of Bontempi; having entered the Capuchin
Order, was assigned to the duties of lector of theology.
In this capacity he visited the several convents of his
own province of Brescia, as well as other houses of
study of the different Capuchin provinces of Italy.
He was taken suddenly ill at Oriano, and died there
while engaged in preaching a course of Lenten sermons. His remains were later removed to the Capuchin church at Verola, where they now rest. His
fame as a theologian rests mainly on his "Palladium
Theologicum seu tuta theologia scholastica ad intimam mentem d. Bonaventurae Seraph. Doc. cujus
eximia; doctrinse rapta; restitimntur, sententia; impugnata; propugnantur", a work in which elegance of
style, depth of thought, and soiuidness of doctrine are
admirably coml)ined, and which ranks the author
among the foremost exponents of the Franciscan
school.
Gaudentius's pupil and countryman, Gianfrancesco Durantio, undertook the publication of the
work after the death of the author; and under the
patronage of Louis XIV of France, who subjected the
manuscript to the examination of a special commission of doctors of the Sorbonne, it was published at
Lyons, in seven folio volumes, in 1676.
Da Forl^, Annali deW Ordine dei Frati Minori Cappuccini
(Milan, 1S82-S5). Ill, 188-89; Bernard of Bologna, Bihlio-

tions,

however. Advent

still

preserved most of the

characteristics of a penitential season, which made it a
kind of counterpart to Lent, the middle (or third)
Sunday corresponding with Laetare or Mid-Lent Sunday. On it, as on La>tare Sunday, the organ and
flowers, forbidden during the rest of the season, were
permitted to be used; rose-coloured vestments were
allowed instead of purple (or black, as formerly) the
;

deacon and subdeacon reassumed the dalmatic and
tunicle at the chief Mass, and cardinals wore rosecolour instead of purple.

All these distinguishing
marks have continued in use, and are the present
discipline of the Latin Church.
Gaudete Sunday,
therefore, makes a break, like La?tare Sunday, about
midway through a season which is otherwise of a penitential character, and signifies the nearness of the

Lord's coming. Of the "stations" kept in Rome on
the four Sundays of Advent, that at the Vatican basilica is assigned to Gaudete, as being the most important
and imposing of the four. In both Office and Mass

throughout Advent, continual reference is made to our
Lord's second coming, and this is emphasized on the

Sunday by the atlditional signs of gladness permitted on that day. Gaudete Sunday is further marked
by a new Invitatory, the Church no longer inviting the
faithful to adore merely "The Lord who is to come",
but calling upon them to worship and hail with joy
" The Lord who is now nigh and close at hand ".
"The
third

Gaudete Sunday, the third Sunday of Advent, so
called from the first word of the Introit at Mass
(Gaudcle, i. e. Rejoice). The season of Advent orig-

Nocturn lessons from the Prophecy of Isaias describe
the Lord's coming and the blessings that will result
from it, and the antiphons at Vespers re-echo the same
prophetic promises. The joy of expectation is emphasized by the constant Alleluias, which occur in both
Office and Mass throughout the entire season. In the
Mass, the Introit "Gaudete in Domino semper "strikes
the same note, and gives its name to the day. The
Epistle again incites us to rejoicing, and bids us prepare to meet the coming Saviour with prayers and
supplication and thanksgiving, whilst the Gospel, in
the words of St. John Baptist, warns us that the Lamb
of God is even now in our midst, though we appear to
know Him not. The spirit of the Office and Liturgy all
through Advent is one of expectation and preparation
for the Christmas feast as well as for the second coming
of Christ, and the penitential exercises suitable to that
spirit are thus on Gaudete Sunday suspended, as it
were, for a while in order to symbolize that joy and
gladness in the promised Redemption which should
never be absent from the hearts of the faithful.
GuERANGER,
Annce Litvrgique, tr. Shepherd (Dublin,
1867); Batiffoi,, Hist, du Briviaire Romain (Paris, 1893);
Martene, De Antiquis Ecclesicp Ritibus (Rouen, 1700): DuRAND, Rationale Divini Officii (Venice, 1568); Lerosey, Hist, et
Symbolisme de la Liturgie (Paris, 1889).
G. Cyprian Alston.

inated as a fast of forty days in preparation for Christmas, commencing on the day after the feast of St.
Martin (12 November), whence it was often called
" St. Martin's Lent "—a name by which it was known
as early as the fifth century. The introduction of the
Advent fast cannot be placed much earlier, because
there is no evidence of Christmas being kept on 2.5 December before the end of the fourth century (Duchesne,
"Origines du culte Chretien", Paris, 1SS9), and the
preparation for the feast could not have been of earlier
date than the feast itself. In the ninth century, the
duration of Advent was reduced to four weeks, the
first allusion to the shortened season being in a letter
of St. Nicholas I (858-867) to the Bulgarians, and by
the twelfth century the fast had been rcplaccil liy .-^imple abstinence. St. Gregory the Great was the first to
draw up an Office for the Advent season, and the Gregorian Sacramentary is the earliest to provide Masses
for the Sund.ays of .\dvent. In botli Office and Mass
provision is made for five Sundays, but by the tenth
century four was the usual number, though some
churches of France observed five as late as the thirteentb century. Notwithstanding all these raodifica-

January, 1572; d.
the age of twenty
he entered the Society of Jesus at Tournay. Later on
he was rector at Liege, professor of Holy Scripture at
Pont-iVMousson, and of moral theology at La F16che.
In these two last-named [losts he was also charged
with the spiritual direction of his brethren, and
showed such an aptitude for this branch of the ministry that he was named master of novices and tertians.
His appointment to these offices shows that Gaudier,
since he died at the age of fifty, must have evinced an
early intellectual maturity and an exceptional talent
for the guidance of souls.
In the discharge of his
various functions, he found an opportunity of developing before a domestic audience the principal matter of
asceticism, which he elaborated little by little into a
complete treatise. The eagerness shown to possess
his s|)iritual writings led him at last to publish them.
There then appeared successively in Latin: "De sanctissinio Christi Jesu aniore opusculum" (Pont-iMousson, 1619), translated into English by G. Tickell,

Iheca Scriplorum Ord. Min. S. Franc. Cap. (Venice, 1797), 109;
BoNARl. / conventi ed i Cappuccini Bresciani (Milan, 1891),
xxviii, 667; Hurter, Nomenclalor; Eberl in Kirchenlex., s. v.
Kapuzinerorden, VII, 131; Scheeben, Dogmatik (Freiburg im
Br., 1873), I, 451.

Stephen M. Donovan.

U

Gaudier, Antoine le, writer on ascetic theology;
b. at Chiiteau-Tliierry, France, 7
About
at Paris, 14 April, 1(>22.
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of Our Lord Jesus Christ", Derby,
1864); "De vera Christi Jesu iraitatione"; "De Dei
prspsentia"; " Praxis meditandi a B.P. Ignatio tradita;
explicatio" (Paris, 1020). Tlicre are Froncli translaAfter tlie tlcatli of Father
tions of these four works.
Gaudier all his spiritual works, Ijotli printed and unedited, were collected in one folio volume unilcr the
title "De natura et statibus perfectionis " (Paris,
164.'5), a better edition in three octavo volumes being
later supplied by Father J. Martinow, S.J. (Paris,
While this great treatise is of special inISoG-S).
terest to Jesuits, since it is primarily intended for their
institute, it is regarded by enlightened judges as one of
the most beautiful and solid monuments of t'atholic
The whole of the speculative part is of
asceticism.
general interest, and the practical part, with the exIt contains a
ception of rare passages, is equallj' so.
thirty days' retreat according to the Spiritual E.xercises of St. Ignatius, which has been separately edited
several times since 1643. The great value of the work
is heightened by the fact that Gautlier had personal
intercourse with the inuiiediate disciples of the saint.
SoMMERVOGEL, BibHotkique de la Compngnie de Jesus, III,
S.J.
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Gaudiosus, Bishop of Tarazona (Turiasso), Spain,
about 540. Our information concerning the life of

this holy bishop is scant, and rests on comparatively
the occasion of the translation of his
late sources.
remains in 1573, a sketch of his life was discovered in

On

the grave, written on parchment; apart from the
Breviary lessons of the Church of Tarazona, this
document contains the only written details we possess
concerning the life of Gaudiosus. His father, (iuntha,
was a military official (spaiharius) at the court of the
Visigothic King Theodoric (510-25). The education
of the boy was entrusted to St. Victorianus, abbot of
a monastery near Burgos (Oca), who trained him for
the service of the church.
Later (c. 530) he was

appointed Bishop of Tarazona.

Nothing more

is

known of his activities. Even the year of his death
has not been exactly determined. After his death
he was venerated as a saint. According to the MS.
life found in his grave he died on 29 October, but the
Church of Tarazona celebrates his feast on 3 November.
He was first entombed in the church of St.
Martin (dedicated later to St. Victorianus), attached
to the monastery where he had spent his youthful
years.
In 1573 his remains were disinterred and
translated to the cathedral of Tarazona.
Ada SS.. I. Nov., 664-65; de la Fuente. La Santa

lolesia de

Tarazona en sus Estados Antiguos y Modemos (Madrid, 1865).
J. P.

Gaughran, Laurence.

KiRSCH.

See Me.\th, Diocese of.
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Gaul, Christian. The Church of Gaul first appeared in history in connexion with the persecution at
Lyons under Marcus .lurelius (177). The pagan inhabitants rose up against the Christians, antl fortyeight martyrs sutTered death under various tortures.
.\inong them there were children, like the slave
Blandma and Ponticus, a youth of fifteen. Every
rank of life had members among the first martyrs of
the Church of Gaul: the aristocracy were represented
by Vettius Epagathus; the professional class by
Attains of Pergamus, a physician; a neophj'te,
Maturus, died beside Pothinus, Bishop of Lyons, and
Sanctus, deacon of Vienne. The Christians of Lyons
and Vienne in a letter to their brethren of Smyrna
give an account of this persecution, and the letter,
preserved by Eusebius (Hist. Eccl., V, i-iv), is one of
the gems of Christian literature. In this document
the Church of Lyons seems to be the only church
organized at the time in Gaul. That of Vienne
appears to have been dependent on it and, to judge
from similar cases, was proliably administered by
a deacon. How or where Christianity first gained a

GAUL

foothold in Gaul is purely a matter of conjecture.
Most likely the first missionaries came by sea, touched
at Marseilles, and progressed up the Rhone till they
established the religion at Lyons, the metropolis and
centre of communication for the whole country. The
firm eslaliUshmcnt of Christianity in (jaul was undoubteilly due to missionaries from Asia.
Pothinus
was a disciple of St. Polycarp, Bishop of Smyrna, as
was also his successor, Irena-us. In the time of Irenieus
Lyons was still the centre of the Church in Gaul.
Eusebius speaks of letters written by the Churches of
Gaul of which IrenaMis is bishop (Hist. Eccl., V, xxiii).
These letters were written on the occasion of the second
event which brought the Church of Gaul into prominence. Easter was not celebrated on the same day in
all Christian communities;
towards the end of the
second century Pope Victor wished to universalize
the Roman usage and excommunicated the Churches
of Asia. Irena'us intervened to restore peace. About
the same time, in a mystical inscription foimd at
Autun, a certain Pectorius celebrated in Greek verse
third
the Ichthus or fish, symbol of the Eucharist.
event in which the bishops of Gaul appear is the
Novatian controversy. Faustinus, Bishop of Lyons,
and other colleagues in Gaul are mentioned in 254 by
St. Cj-prian (Ep. Ixviii) as opposed to Novatian,
whereas Marcianus of .\rles was favourable to him.
No other positive information concerning the Church
of Gaul is available until the fourth century. Two
groups of narratives, however, aim to fill in the gaps.
(3n the one hand a series of local legends trace back the
foundation of the principal sees to the Apostles. Early
the sixth century we find St. Caesarius, Bishop of
Aries, crediting these stories regardless of the anachronism, he makes the first Bishop of Vaison, Daphnus,
whose signature appears at the Council of Aries (314),
a disciple of the Apostles (Lejay, Le role th^ologique
de C^saire d'Arles, p. 5). One hundred years earlier
one of his predecessors, Patrocles, based various claims
of his Church on the fact that St. Trophimus, founder
of the Church of Aries, was a disciple of the Apostles.
Such claims were no doubt flattering to local vanity;
during the Middle Ages and in more recent times many
legends grew up in support of them. The evangelization of Gaul has often been attributed to missionaries
sent from Rome by St. Clement
a theory, which has
inspired a whole series of fallacious narratives and
forgeries, with which history is encumbered. More
faith can be placed in a statement of Gregory of Tours
in his " Historia Francorum" (I, xxviii), on which was
based the second group of narratives concerning the
evangelization of Gaul. According to him, in the year
250 Rome sent seven bishops, who founded as many
churches in Gaul: Gatianus the Church of Tours,
Trophimus that of Aries, Paul that of Narbonne,
Saturninus that of Toulouse, Denis that of Paris,
Stremonius (.\ustremonius) that of Auvergne (Clermont), and Martialis that of Limoges. Gregory's
statement has been accepted with more or less reserNevertheless even
vation by serious historians.
though Gregory, a late successor of Gatianus, may
have had access to information on the beginnings of
his church, it must not be forgotten that an interval
of three hundred years separates him from the events
he chronicles; moreover, this statement of his involves
some serious chronological difficulties, of which he was
himself aware, e. g. in the case of the bishops of Paris.
The most we can say for him is that he echoes a contemporary tradition, which represents the general
point of view of the sixth century rather than the
actual facts. It is impossible to say how much legend
is mingled with the reality.
By tlie miildle of the third century, as St. Cyprian
bears witness, there were several churches organized in
Gaul. They suffered little from the great persecution.
Constantius Chlorus, the father of Const antine, was
not hostile to C'hristianity, and .soon after the cessation

A
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of persecu tion the bishops of the Latin world assembled
at Aries (314). Their signatures, which are still extant, prove that the following sees were then in existence: Vienne, Marseilles, Aries, Orange, Vaison, Apt,
Nice, Lyons, Autun, Cologne, Trier, Reims, Rouen,
must also admit
Bordeaux, Gabali, and Eauze.
the existence of the Sees of Toulouse, Narbonne, Clermont, Bourges, and Paris. This date marks the beginning of a new era in the history of the Church of Gaul.
The towns had been early won over to the new Faith;
the work of evangelization was now extended and continued during the fourth and fifth centuries. The
cultured classes, however, long remained faithful to
the old traditions. Ausonius was a Christian, but
gives so little evidence of it that the fact has been
questioned. Teacher and humanist, he lived in the
memories of the past. His pupil Paulinus entered
the religious life, at which, however, the world of
letters was deeply scandalized; so much so, indeed,
that Paulinus had to write to Ausonius to justify
himself.
At the same period there were pagan rhetoricians who celebrated in the schools, as at Autun,
the virtues and deeds of the Christian emperors.
By the close of the fifth century, however, the maGenerajority of scholars in Gaul were Christians.
Saltion by generation the change came about.
vianus, the fiery apologist (died c. 492), was the son
of pagan parents. Hilary of Poitiers, Sulpicius Severus
(the Christian Sallust), Paulinus of Nola, and Sidonius
ApoUinaris strove to reconcile the Church and the
world of letters. Sidonius himself is not altogether

We

free from suggestions of paganism handed down by
tradition. In Gaul as elsewhere the question arose as
to whether the Gospel could really adapt itself to lit-

erary culture. With the inroads of the barbarians the
discussion came to an end.
It is none the less true that throughout the Empire
the progress of Christianity had been made chiefly in
the cities. The country-places were yet strongholds of
idolatry, which in Gaul was upheld by a twofold tradition.
The old Gallic religion, and Grffico-Roman
paganism, still had ardent supporters. More than
that, among the Gallo-Roman population the use of
spells and cliarms for the cure of sickness, or on the
occasion of a death, was much in vogue; the people
worshipped springs and trees, believed in fairies,
on certain days clothed themselves in skins of animals,
and resorted to magic and the practice of divination.
Some of these customs were survivals of very ancient
traditions; they had come down through the Celtic
and the Roman period, and had no doubt at times received the imprint of the Gallic and GrECCO-Roman
Their real origin must, of course, be sought
beliefs.
further back in the same obscurity in which the beginnings of folk-lore are shrouded. This mass of popular
beliefs, fancies, and superstitions still lives. It was the
principal obstacle encountered by the missionaries in
the rural places. St. Martin, a native of Pannonia,
Bishop of Tours, and founder of monasteries, undertook especially in Central Gaul a crusade against this
rural idolatry. On one occasion, when he was felling a
sacred tree in the neighbourhood of Autun, a peasant
attacked him, and he had an ahnost miraculous escape.

Besides St. Martin other popular preachers traversed
the rural districts, e. g. Victricius, Bishop of Rouen,
another converted soldier, also Martin's disciples, espeBut theu' scattered and
cially St. Martin of Brives.
intermittent efforts made no lasting effect on the
395 a Gallic rhetorician
peasants.
About
minds of the
depicts a scene in which peasants discuss the mortality
their flocks. One of them boasts the virtue of
the sign of the cross, " the si^n of that God Who alone
worshipped
in the large cities" (Riese, Anthologia
is
Latina, no. 893, v. 105). This expression, however, is
too strong, for at that very period a single church sufficed for the Christian pop'ulation of Trier. Nevertheless the rural parts continued the more refractory.

among
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At the beginning

of the fifth century, there took place
in the neighbourhood of Autun the procession of
Cybele's chariot to bless the harvest. In the sixth
century, in the city of Aries, one of the regions where
Christianity had gained its earliest and strongest foothold, Bishop Ciesarius was still struggling against
popular superstitions, and some of his sermons are yet
among our important sources of information on folklore.

The

Christianization of the lower classes of the peo-

was greatly aided by the newly estabUshed monasIn Gaul as elsewhere the first Christian ascetics lived in the world and kept their personal freedom.
The practice of religious life in common was introduced
by St. Martin (died c. 397) and Cassian (died c. 435).
Martin established near Tours the "grand monastere",
i.e. Marmoutier, where in the beginning the monks lived
A little later
in separate grottoes or wooden huts.
Cassian founded two monasteries at Marseilles (415).
He had previously visited the monks of the East, and
especially Egypt, and had brought back their methods,
which he adapted to the circumstances of Gallo-Roman
Through two of his works, " De institutis coenolife.
biorum" and the "Collationes XXIV", he became the
doctor of Gallic asceticism. About the same time
Honoratus founded a famous monastery on the little
ple

teries.

L^rins (Lerinum) near Marseilles, destined to
of Christian life and ecclesiastical inEpiscopal sees of Gaul were often objects of
fluence.
competition and greed, and were rapidly becoming the
property of certain aristocratic families, all of whose
representatives in the episcopate were not as wise and
upright as Germanus of Auxerre or Sidonius ApoUinaris.
Lerins took up the work of reforming the episcopate, and placed many of its own sons at the head of
dioceses: Honoratus, Hilary, and Ca;sarius at Aries;
Eucherius at Lyons, and his sons Salonius and Veranius
at Geneva and Vence respectively; Lupus at Troyes
Maximus and Faustus at Riez. Lerins too became a
school of mysticism and theology and spread its religious ideas far and wide by useful works on dogma,
Other monasteries were
polemics, and hagiography.
founded in Gaul, e. g. Grigny near Vienne, He Barbe at
Lyons, R6om6 (later known as Moutier-Saint-Jean),
Morvan, Saint-Claude in the Jura, Chinon, Loches,
etc.
It is possible, however, that some of these
foundations belong to the succeeding period. The
monks had not yet begun to hve according to any
For such written constitufixed and codified rule.
tions we must await the time of Csesarius of Aries.
Monastieism was not established without opposiRutilius Namatianus, a pagan, denounced the
tion.
monks of Lerins as a brood of night-owls; even the
effort to make chastity the central virtue of Christianity met with much resistance, and the adversaries of
Priscillian in particular were imbued with this hostilIt was also one of the objecity to a certain degree.
tions raised by Vigilantius of Calagurris, the Spanish
priest whom "St. Jerome denounced so vigorously.
isle of

become a centre

Vigilantius had spent much time in Gaul and seems to
have died there. The law of ecclesiastical celibacy
was less stringent, less generally enforced than in
The series of GaUic councils
Italy, especially Rome.
before the Merovingian epoch bear witness at once to
the undecided state of discipline at the time, and
also to the continual striving after some fixed disciplinary code.
The Church of Gaul passed through three dogmatic
Its bishops seem to have been greatly preoccrises.
cupied with Arianism; as a rule they clung to the
teaching of Nica;a, in spite of a few temporary or parAthanasius, who had been exiled to
tial defections.
Trier (336-38), exerted a powerful influence on the
episcopate of Gaul; one of the great champions of
orthocloxy in the West was Hilary of Poitiers, who
Priscillianism
also suffered exile for his constancy.
had a greater hold on the masses of the faithful.

6AX7LLI

;

ated with horror

communion with

the bishops

who

had condemned the unfortunates. Priscillianism,
indeed, was more or less bound uji mth the cause of
Finally the bishops and monks
asceticism in general.
Procuof Gaul were long divided over Pelagianism.
lus. Bishop of Marseilles, had obliged Leporius, a disciple of Pelagius, to leave Gaul, but it was not long
until Marseilles and Lerins, led by Cassian, Vincent,
and Faustus, became hotbeds of a teaching opposed
to St. Augustine's and known as Semipelagianism.
Prosper of Aquitaine wrote against it, and was
It was not until the
obliged to take refuge at Rome.
beginning of the sixth century that the teaching of
Augustine triumphed, when a monk of Lerins, Csesarius of Aries, an almost servile disciple of Augustine,
caused it to be adopted by the Council of Orange (529).
In the final struggle Rome interfered. We do not
know much concerning the earlier relations between
the bishops of Gaul and the pope. The position of
Irenaeus in the Easter Controversy shows a considerable degree of independence )'et Irenaeus proclaimed
the primacy of the ,See of Rome. About the middle
of the third century the pope was appealed to for the
purpose of setthng difficulties in the Church of Gaul
and to remove an erring bishop (Cyprian, Epist.
Ixviii).
At the Council of Aries (314) the bishops of
Gaul were present with those of Brittany, Spain, Africa,
even Italy; Pope Sylvester sent delegates to represent
him. It w.as in a way a Council of the West. During
all that century, however, the episcopate of Gaul had
no head, and the bishops grouped themselves accordMetropolitans
ing to the ties of friendship or locality.
did not exist as yet, and when advice was needed
Milan was consulted. "The traditional authority",
says Duchesne, "in all matters of discipline remained
always the ancient Church of Rome; in practice, however, the Council of Milan decided in case of conflict."
The popes then took the situation in hand, and in 417
Pope Zosimus made Patrocles, Bishop of Aries, his
vicar or delegate in Gaul, and provided that all disputes should be referred to him. Moreover, no Gallic
ecclesiastic could have access to the pope without testimonial letters from the Bishop of Aries.
This primacy of Aries waxed and waned under the succeeding popes. It enjoyed a final period of brilliancy,
under Caesarius, but after his time it conferred on
the occupant merely an honorary title. In consequence, however, of the extensive authority of Aries
in the fifth and sixth centuries, canonical discipUne
was more rapidly developed there, and the "Libri
canonum" that were soon in vogue in Southern Gaul
were modelled on those of the Church of Aries.
;

Towards the end
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It was above all a method, an ideal of Christian life,
which appealed to all, even to women. It was condemned (380) at the Synod of Saragossa where the
Bishops of Bordeaux and Agen were present none
the less it spread rapidly in Central Gaul, Eauze in
When in 385 the
particular being a stronghold.
usurper Maximus put Priscillian and his friends to
death, St. Martin was in doubt how to act, but repudi-

of this period Caesarius assisted at

a series of councils, thus obtaining a certain recognition
as legislator for the Merovingian Church.
The barbarians, however, were on the march. The
great invasion of 407 made the Goths masters of all
the country to the south of the Loire, with the exception of Bourges and Clermont, which did not fall into
their hands until 475; Aries succumbed in 4S0. Then
the Visigoth kingdom was organized, Arian in religion,
and at first hostile to Catbolicism. Gradually the
necessities of life imposed a policy of moderation. The
Council of .\gde, really a national council of Visigothic
Gaul (506), and in which Ciesarius was dominant, is an
evidence of the new temper on both sides. The Acts
of this council follow very closelj' the principles laid
down in the "Breviarium Alarici" a summary of
the Theodocian Code drawn up by Alaric II, the

—

—

Visigothic king, for his Gallo-Roman subjects and
met with the approval of the Catholic bishops of

kingdom. Between 410 and 413 the Burgundians had settled near Mainz; in 475 they had come
farther south along the Rhone, and about this time
became Arians. The Franks, soon to be masters of
all Gaul, left the neighbourhood of Tournai, defeated
Syagrius in 486, and established their power as far
as the Loire.
In 507 they destroyed the Visigoth
Kingdom, and in 534 that of the Burgundians; in
536 by the conquest of Aries they succeeded to the
remnants of the great state created by the genius of
King Theodoric; with them began a new era (see
his

Fr.^nks).

The transition from one regime to another was
made possible by the bishops of Gaul. The bishops
had frequently played a beneficent

role as intermediRoman authorities. Before the barbarian invasions they were the true champions of
the people.
Indeed it was long believed that they had
been invested with special powers and the official title
of deferisores civitatum (defenders of the States). While
this title was never officially borne by them, the popuBishops
lar error was only formal and superficial.
like Sidonius ApoUinaris, Avdtus, Germanus of Auxerre, Caesarius of Aries, were truly the defenders
While the old civic institutions
of their fatherland.
were tottering to their fall, the}' upheld the social
fabric.
Through their eftorts the barbarians became
amalgamated with the native population, introducing
Lastly
into it the germs of a new and vigorous life.
the bishops were the guardians of the classical traditions of Latin literature and Roman culture, and long
before the appearance of monasticism had been the
mainstay of learning. Throughout the sixth and
seventh centuries manuscripts of the Bible and the
Fathers were copied to meet the needs of public worThe
ship, ecclesiastical teaching, and Catholic life.
only contemporary buildings that exhibit traces of
edifices.
classical or Bvzantine styles are religious
For aU this, and for much more, the bishops of Gaul
deserve the title of "Makers of France".
After the writings of Eusebius of Cbsahea, Sulpicius Se"VERUS. Paulinus OF Nola, Salvianu8,_ Gregort of Tours,

aries with the

source of information is the epigraphic mateLe Blant. Inscriptions chreiiennes de la Gaule
anterieures au VIII' slide (Paris, 1856-65), with a supplement
sarcophages Chretiens de la Gaule (Paris,
Les
(1897); Idem,
1896). SiRMOND and Lalande, Concilia anliqiia Gallia (4 vols.,
fol., 1629-66): also the catalogues or lists of bishops preserved
in many dioceses and edited by Deusle in Histoire liileraire de
etc., our principal
rial published by

la

France,
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General works devoted to the history and study of Christianhave chapters on the Church in Gaul. Special reference
Duchesne, Pastes episcopaux de Vancienne Gaule, I
(1894; 2nd ed., 1907), II (1900); Houtin, La controverse de
t'apostolicite des eglises de France auXIX' siecie (Paris, 1901);
Analecta BoUandiana, XIX, 354; Morin, Saint Lazare et saint
Maximin in Memoires de la societe des antiquaires de France,
LIX (Paris, 1898); Aube in Revue historigue. VII (1S7S). 15264; Ha vet, Les origines de saint Denis in Bihliothkque de I'Ecole
ity

works:

des Charles (Paris, 1S90), p. 25; Dufourcq. La christianisation
des joules dans V Empire romain in Revue d'histoire el de littera(urereh!fic"«6S, IV (Paris, 1899), 239; Ampere. Histoire litteraire de la France avant le XII' siicle, I and II (Paris, 1839);
Roger, L' enseignement d^s lettres classiques en Gaule d^Ausone 6
Alcuin (Paris, 1905); Imbart de la Tour, Les paroisses rurales
du IV' au XI' siecle (Paris, 1900); Babut, PrisciUien el le
priscillianisme (Paris, 1909); Dufourcq, Le mouvement Icgendaire lerinien in Elude sur les "Gesta Martyrum" remains. II
(Paris, 1907); Duchesne, Origines du culte chretien (Paris,
i889), 32, 84; Idem, La premiere collection romaine des decretales in Atti dd secondo congresso d* archeolagia cristiana (Rome,
1902), 159; Arnold. C<Bsarius von Arelate und die gallische
Kirche seiner Zeit (Leipzig, 1894); Malnohy, Cesaire, evlque
d' Aries (Paris, 1894); Chenon, Le " Defensor Civitatis" in Nouvdle revue historique du droit francais (1889), 551; Chatelain.
Uncialis scriptura (Paris, 1902); Enlart. Manuel d' Archeologi»
franfaise, I (Paris, 1902). For a more extensive literature see
MoNOD, Bibliographic de I'histoire de France (Paris, 1888);
MouNiEK. Les sources de Vhistoire de France, Pt. I: Epoque
primitive, Merovingiens et Carolingiens (Paris, 1902).

Paul Lejat.
Gaulli, Giovanni Battista, called Baciccio, an
Italian painter; b. at Genoa, 16.39; d. at Rome, 1709.
He first studied in Genoa under Borzone, who instructed

—
OAULTIER

OAtJME

398

and colouring. Early in life he went to
Rome and became a pupil of Bernini and Mario Nuzzi
da Fiori, whose assistance and recommendation laid
the foundation of his fortune and reputation. A
considerable part of his life was given over tt) portrait
He is said to have executed paintings of
painting.
seven pontiffs from Alexandria VII to Clement XI
and of all the cardinals of his time. His paintings of
His greatest
children show much grace and vivacity.

him

in design

must be supplemented by the application

It

of the
psychological principles of adaptation, reflection, and

assimilation.
Kourelle biographic generale (Paris. IS.IS). XIX, 676; Buls80N. Dictionnaire de pedagogic (Paris, 1887). I, i, 1146.

C. A.

—

merit, however, lies in his historical compositions,
which show good arrangement, agreeable colouring,
and a spirited touch. Sometimes his work was inHe
correct and heavy, and his draperies too stiff.
understood the art of foreshortening his figures in a
marked degree, as shown by his work in the angles of
the dome of S. Agnese, in the Palazzo Navona. His
chief work is the painting of the "Assumption of St.
Francis Xavier", in the vault of the church of the
Gesu, Rome. This picture is celebrated for the boldness and truth of the foreshortening, and the brilliancy
Another celebrated work is the
of the colouring.
"Virgin and Child, surrounded by angels, with St.
Anne kneeling in front"; it is in the church of S.
Francesco a Ripa; and in the church of Sant' Andrea
there is an altarpiece by GauUi of the " Death of St.
Francis Xavier". GauUi's facility of composition,
rapidity of hand, and clear bright style rendered his
mural paintings verj' attractive to his contemporaries;
but these works are now considered as belonging to an
He is one of the
essentially superficial style of art.
His
painters called by his countrymen Macchinisti.
his
easel
pictures, and his
obtrusive
in
faults are less
manner more varied.
PiLKiNGTON. Did. of Painters (London, MDCCCLII); Mackenzie, Imperial Diet. Univ. Biog. (London, Glasgow. Edinburgh); Bryan, Diet. Painters and Engravers (New York,
London, 1903).
THOMAS H. PooLE.

Gaultier, Aloisius-Edouard-C.\mille, priest and
schoolmaster; b. at Asti, Piedmont, about 1745, of
French parents; d. at Paris, 18 Sept., 1818; began his
studies in France, and completed them in Rome,
where he was ordained upon his return to France
1780) he devoted himself to the work of education and
in 1786 opened a school in Paris, wherein he applied
his principle of instructing children while amusing
them. The French Revolution obliged him to seek
refuge in England, and, finding in London a number
of his former pupils of the French nobility, he opened
a course for the education of French refugees. His

DUBRAY.

Gaume, Jean-Joseph, French theologian and
author, b. at Fuans (Franche-Comt^) in 1802; d. in
1879. While attached to the Diocese of Nevers, he
was successively professor of theology, director of
the petit sctninaire, canon, and vicar-general of the
diocese, and had already published several works,
when he left for Rome in 1841. Gregorj- XVI made
him a knight of the Reformed Order of St. Sylvester.
A doctor of theology of the L'niversity of Prague, a
member of several societies of scholars, honorary
vicar-general of several dioceses, he received from
Pius IX in 1854 the title of prothonotary apostolic.
Abb6 Gaunie is the author of numerous books treating of theology, history, education. Those of the
first category are still esteemed, those of the second
have fallen into oblivion, and those of the third gave
rise to the famous question of the classics.
These
last writings are all inspired by one and the same
thought; vividly struck by the religious and moral
deterioration of his age, the author seeks its remote
cause, and believes he finds it in the Renaissance,
which was for society a resurrection of the paganism
of antiquity, prepared the way for the Revolution, and
was, in fine, the primal source of all the evil. Such is
the dominating idea of the works " La Revolution"
(8 vols., 185G) and " Histoire de la society domestique"
It is again met with in "Les Trois
(2 vols., 1854).
Rome" (1857). But to cure the ills of society it was
necessary to devise a new method of moulding childhood and youth; this was to
instruction and the exclusion

consist in catechetical
of pagan authors from
studies.
In support of this method he
composed his "CatSchisme de Perseverance, ou Exclassical

;
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principles were greatly admired and his methods commended by the Universities of Oxford and Cambridge.
He came back to France in 1801, and continued to
teach and publish his educational works. Later another journey to London was undertaken for the purpose of studving the monitorial system of teaching,

practised byBell and Lancaster, a system which he
wanted to introduce into the French schools. During
the Hundred Days, Carnot appointed him a member
of the commission for the reorganization of public
instruction, and later Gaultier was one of the founders
of the "Society pour I'enseignement 61ementaire ".
To give a complete list of Gaultier's works is imposThey include text-books for every branch
sible here.
of primary instruction, reading, writing, arithmetic,

geometry, geography, history, logical and grammatical analysis, composition, politeness, etc., and they apply hLs method of instructive plays, that is, a system
of questions and answers in which, according to the
correctness or incorrectness of the answers, a scheme
of loss and gain in credits constantly stimulates the inWhile, from the point of view of
terest of the pupils.
modern pedagogy, this method has many obvious defects, especially that of being too mechanical and of
insisting too much on mere memory, it was neverthe-

an advance on methods previously used, and it
acknowledged, though carrying it to excess, the great
importance of the principle of interest in education.

less

(1859); "Traite de I'Esprit

works belong his "Manuel du Confesseur"
(1854) and "I'Horloge de la Passion" (1857), which
he translated from St. Alphonsus Liguori.
series of

The reform, or rather the revolution

—

—the word

is

which he deemed necessary in classic instruction
he had indicated as early as 1835 in his book "Le
Catholicisme dans I'education", without arousing

his

much comment.

He

returned to the subject in 1851

in a work entitled " Le Ver rongeur des societes modernesoulePaganisme dans ['Education". The renown
of the author, still more the patronage of two influMgr. Gousset, Archbishop of Reims,
ential prelates
and Mgr. Parisis, Bishop of Arras and above all the
articles of Louis Veuillot in " L'Univers", which
supported Abbe Gaume from the first, gained for his
views a hearing which they had previously failed to
secure, and provoked a lively controversy among
After having shown that the intellectual
Catholics.
formation of youth during the first centuries of the
Church and throughout the Middle Ages was accomplished through the study of Christian authors (ch. ivi), Gaume proceeds to prove that the Renaissance

—

—

of the sixteenth century perverted education throughout Europe by the substitution of pagan writers for
Christian authors.
In support of his thesis, he brings
forward the testimony of men (viii-ix) and of facts
(x-xxv), indicating the influence of classical paganism
literature, speech, the arts, philosophy, religion, the
family, and society.
Despite a proportion of truth,
the exaggeration of his thesis was evident. It was
the condemnation of the method held in honour in the
Church for three centuries; Benedictines, Jesuits,
Oratorians, the secular clergy them.selves had, without opposition from the Holy See, niaile the pagan

on

a
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authors the basis of the curriculum in their colleges.
did not go so far as to exclude the pagan texts;
he allowed them some place in the three highest
classes (the course comprised eight), but banished

Gaume

them from the first five years.
Consulted by the professors of his petit siminnire
as to the course to pursue, the Bishop of Orleans, Mgr.
Dupanloup, addressed them a letter on classical
teaching, m which he boldly declared himself in favour
of the existing regulations and methods, thus preserving for the ancient authors the rank they had
hitherto held, but at the same time assigned an important place to Holy Scripture, the Fathers, and
modern authors. Sharply attacked by Veuillot in
" L'Univers", the bishop retorted by issuing a pastoral
on the classics and especially on the interference of
lay journalism in episcopal administration, and concluded by enjoining on the professors of his pelils
snninaires to receive no longer " L'Univers". Then
the question became even more burning; newspaper
articles, brochures, pamphlets, even books succeeded
one another on this question which created a general
commotion among educationists. Gaume published
in support of his thesis the " Lettre sur le paganisrae
dans I'education". For a time it seemed as though
the diocese were on the point of division. At this
juncture Mgr. Dupanloup drew up a declaration
which was signed by forty-six prelates. It contained
four articles, two of which dealt with journalism in its
relations with episcopal authority, and two with the

It was therein stated: (1) that the
use of the classics.
employment of the ancient classics in secondary
schools, when properly chosen, carefully expurgated,
and explained from a Christian point of view, was

neither evil nor dangerous; (2) that, however, the use
of these ancient classics should not be exclusive, but
that it was useful to join to it in becoming measure,
as is generally done in all houses directed by the
clergy, the study and explanation of Christian authors.
Abb6 Gaume and his partisans lost no time in reducing
their claims to the three following points: (1) the more
comprehensive expurgation of pagan writers; (2) the
more extensive introduction of Christian authors;
Never(3) the Christian teaching of pagan authors.
theless it required instructions from Rome to put an
end to this controversy. The Abb6 Gaume published
"Bibliotheque des classiques Chretiens,
further:
latins et grecs" (30 vols., 1852-55); "Poetes et Prosateurs profanes completement expurgfe" (1857).
Laqranhe. Vic lie Mgr. Dupanloup. II, vi, vii; E. Veuillot,
Vie de Loui.f Veuillot, II. xviii; L. Veuillot, Melanfjes, Series I,
vol. VI: Series II, vol. I; Le Correspondant (1852), various

A. FoullNET.

articles.
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See Bdddhism.
Gauthier, Charles Hugh. See Kingston, AuchDIOCESK OF.
Gavantus (G.wanto), Bartolommeo, liturgist, a
member of the Barnabite Order; b. at Monza, 1569; d.
Gavantus devoted himat Milan, 14 August, 1638.
self early to liturgical studies, and with such success
that his fame soon spread to Rome, where he was
recognized as having a most accurate knowledge of the
His chief work is entitled "Thesaurus
sacred rites.
sacrorum rituum seu commentaria in rubricas Missalis

Gautama.

Romani" (Milan, 1628; revised ed. by
In this work the author
Merati, Rome, 1736-38).
traces the historical origin of the sacred rites themselves, treats of their mystical significance, gives rules
as to the observance and obligation of the rubrics, and
adds decrees and lirief explanations bearing on the
subject-matter of the work. The liook was examined
and approved liy 'ardiiials Millimi, Muto, and Cajetan,
ami was dedicated to Pope Urban VIII. Gavantus
was general of hin order, mid, in recognition of his
great eorviccH, wmt nnmcd perpetual consultor to the
Congregation of Rites l;y Pope Urban VIII 1623-1644.
et Breviarii

(

David Dunford.

Gayarr€, Charles Etienne Arthur, American
historian anil writer of fiction, grandson of Etienne de
Bore, the first successful sugar-planter of Louisiana;
b. in New Orleans, January, 1805; d. 11 P^ebruary,
1895.
Pere Antoine (Antonio de 8edella), famed in
Louisiana history, baptized him in St. Louis cathedral, where also, ninety years later, the funeral rites
were perfornietl over his remains. Having received
his early education in his native city, he went to
Philadelpliia in 1S2(1 to study law, was admitted to the
Pennsylvania Bar in 1S2S, and to that of Louisiana in
Entering the political arena, he was elected to
1829.
the State legislature in the same year, and subsequently, in 1835, was .sent to the Senate of the United
However, ill-health prevented him from ever
States.
performing his duties as senator, and the dictate of his
physician kept him in France for eight years.
The
natural bent of his mind, the historical environment
of his youth (Louisiana having just emerged from her
colonial existence into .Vnieriian statehood), and personal acquaintance with many of the men who were
chief actors on the historical stage, all combined to
determine the character of his life-work, which later
secured for him the title, "Historian of Louisiana".
Having obtained material from public and private

archives in France, he published (1S4G-47) the result
of his researches in "Histoire de la Louisiane"
work which, based as it is on original documents, cannot but be of great value to the student of history.
This " Histoire de la Louisiane" is the foundation and
substance of the later and more comprehensive " History of Louisiana", which is the great work of his life
(4th ed., 4 vols. New Orleans, 1903).
In the "History of Louisiana", the author includes an earlier work, " Poetry and Romance of the
History of Louisiana", in which, he explicitly states, he
intends to w'eave "the legendary, the romantic, the
traditional, and historical cletnents" into one narrative, and which contains such Hights of imagination as
to leave it devoid of critical value.
The other parts
of the work are more sirictly historical in scope and
value yet the vivid style coupled with much personal
observation precludes the analytical, dispassionate
method, which the modern writer is wont to apply to
the treatment of historical subjects. However, inasmuch as Gayarre's book represents an intelligent and
systematical compilation of documentary evidence, it
is a remarkable achievement for his time, and is even
yet an indispensable source of information concerning
the history of Louisiana. Other works of his are:
"Fernando de Lemos" (1872); " Aubert Dubayet, or
the Two Sister Republics" (1882), a historical romance both works are of local interest. He also contributed a number of historical articles to various
magazines.

—

;

;

King. Charles Gayarre, Preface to History

of

Louisiana

(New Orleans. 1903); Publications of Louisiana Historical Society (New Orleans, 1906), vol. III. pt. IV; Collections in the
Howard Memorial Library, New Orleans.
Anthony F. Isenberg.

Gaza (Heb. 'Azz6h, the strong), a titular see of
Pahestina Prima, in the Patriarcliate of Jerusalem.
is one of the oldest cities in the world.
Its first
inhabitants were the Hevites (Deut. ii, 23). The
Gaza

Rephaim and

the Enacim, expelled later

by Josue,

in-

habited the surrounding mountains (Josue xi, 22).
The Hevites were driven forth liy the Philistines who
came from Caphtor (D. V., Cappadocia: Deut., ii, 23;

Amos,

ix,

7; Jer., xlvii, 4).

Little else

is

known

as to

who occupied the
whole Mediterranean coast between Phoenicia and
Egypt, and whom the Hebrews could never wholly
subdue. It is agreed, howe\'er, that they came from
the southern coast of Asia Minor and the islands of the
Mgean. Jeremias (xlvii, 4) speaks of the island of
Caphtor, the i.sle of Cappadocia in D. V. According
to Steplien of Byzantium (" De Urbibus", s. vv. Gaza,
the origin of this %varlike people,

;

;

GAZA

Minoa) the city of Gaza was a colony from Crete (cf.
Soph., ii, 5). This statement is in accordance with
the Biblical narrative which tells of reprisals made by
the "Cerethi" (Cretans), a Philistine tribe.
Philistines were established in the vicinity of Gaza as early
as the time of Abraham; their leader, Abimelech, who
bore the title of king, resided at Gerara (Gen., xxi, 33;
xxvi, 1).
Some critics, however, hold that the title of
" King of the Philistines" was given to Abimelech, not
because he was himself a Philistine, but because he
dwelt in the country afterwards inhabited by that
people. In any case the Philistines certainly possessed
Gaza when Moses and the Hebrews arrived in the
Holy Land. Though it was assigned to the tribe of
Juda, the city could never be conquered by Josue on
account of its high wall (Gen., xv, 18; Jos. xv, 47;
Amos, i, 7). The tribe of Juda possessed the city by
right but not in fact.
Gaza appears to have been the metropolis of the five
satrapies which formed the territory of the Philistines;
and like the four other cities, Ascalon,Accaron,Azotus,
and Geth, it had a king whose power extended to all
the cities and villages of the region. Samson, to
escape from the hands of the Philistines, bore the
gates of the city away on his shoulders during the
night to the neighbouring mountain (Judges xvi, 3)
it was at Gaza i^hat, blind and a prisoner of the Philistines, he pulled down the temple of Dagon on himself
and his enemies (Judges xvi, 21-30). Dagon was not
the special deity of Gaza. He is to be met with also
at Ascalon, Azotus, and the other Philistine cities to
which the term "Beth-dagon" is applied. To a certain extent the Philistines had transformed into a
national deity this god of Assyrian origin, a monster
having in part the shape of a fish, in part also the form
The Israelites, who had captured Gaza
of a man.
shortly before the time of Samson (Judges i, 18), were
still in possession of it in the time of Solomon (III
Kings, iv, 24). It is probable, however, that at this
later date the city merely paid tribute, retaining its
autonomy.

The people
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Gaza continued to manifest their
hatred for the Jews, and carried on a brisk commerce
in Jewish slaves (Amos, i, 6), which drew upon them
of

the terrible maledictions of the prophets of Israel
(Amos, i, 6-7; Zach., ix, 5; Jer., xxv, 20; xlvii, 5).
evils foretold began when the rulers of Egypt and
tho.se of Assyria or Chaldea engaged in their long and
eventful struggle for the domination of Asia and
world-supremacy. Being on the great highway of the
conquering armies, Gaza was destined to special suffering.
.\bout 734 B. c, Theglathphalasar III numbered among his vassals Hanon, the King of Gaza,
who had joined Rasin and Phacee, Kings of Syria and
Israel, in revolt against the Assyrian monarch.
On
the approach of the Assyrian army Hanon fled to
Egypt and the city was taken and sacked. But the
victors had scarcely departed when Hanon returned to
Gaza; and in 720 we find him on the battlefield of
Raphia, among the allies of Pharao Shabaka, where he
was defeated and taken prisoner. Shortly after this
the Philistines of Gaza were defeated by Ezechias,
King of Juda (IV Kings, xviii, 8), and were forced to
revolt with him against the Assyrians; the latter,
however, returned and again compelled the Philis-

The

tines to submit.
Asarhaddon and Assurbanipal numbered among their tributaries Tsilbel, King of Gaza.

When the Assyrian empire had been destroyed Egypt
sought to enrich itself from the spoils, and Pharao
Necho II captured Gaza (Jer., xlvii, 1; Herodotus II,
clix) on his way towards C'archemish, where he was
defeated by the Babylonians, who, under the leadership of Nabuchodonosor (Nebuchadnezzar), took the
offensive and recaptured Gaza.
The city was especially ill-treated, and had afterwards to pay tribute to
King Nabonides for the building of the great temple
of Sm at Haran.
Later the Babylonians gave way to

Cambyses, on the occasion of his expedition to Egypt in 525, besieged Gaza, which alone
dared to resist his march (Polybius, XVI, 40). It
submitted, nevertheless, and under the Persian dominion, according to Herodotus (III, xv), who compares it to Sardis, one of the most beautiful cities of
Asia, it enjoyed great prosperity. The people of Gaza,
who seem to have been very courageous and very loyal
to their masters, whoever they might be, refused to
open the gates to the army of Alexander the Great
He was forced to begin a regular siege, which
(332).
the Persians.

lasted

two months and cost him many men.

storming the

city,

Alexander

laid w^aste to

After
Gaza, put

men to the sword, and sold the women and children
into slavery.
He afterwards allowed the place to be
the

re-colonized; but the new-comers were of a different
stock from the old inhabitants. The Philistine stronghold made way for an Hellenic city (Diodorus Siculus,
XVII, xlviii, 7; Arrian, II, xxxvi; QuintusCurtius, IV,
xxxiii).
Henceforth there is little peace for Gaza.
For several centuries it was the battlefield for Egyptian, Syrian, and Jewish armies.
It was taken three
times by Ptolemy I, King of Egypt (320, 312, and
302 B. c.), and twice by Antigonus (315 and 306).
Finally it fell to the Lagidae, who retained it for almost a century. In 219 Antiochus of Syria took
possession of it, and organized there the invasion of
Egj'pt; but he was defeated at Raphia in 217, and
compelled to abandon his conquest to the Egyptians.
In 198 he again took Gaza, routed the Egyptians in
the following year, and this time was able to retain his
conquest
Jonathan Machabeus appeared with his
army before Gaza, which refused to open its gates, so
the suburbs were burnt, and the inhabitants compelled to give hostages, 145-143 b. c. (I Mach., xi,

60-62).

Alexander Jannseus besieged the city for a whole
year (98) and finally captured it through treachery,
sacked it and slew a large number of the inhabitants
(Josephus, " Ant. Jud.", XIII, xiii, 3 " Bel. Jud.", I, iv,
It was rebuilt later by Pompey and by Gabinius
2).
(Josephus, "Ant. Jud.", XIV, iv, 4; Appian, "Syr.",
Anthony ceded to Cleopatra the whole of the
51).
Mediterranean coast between Egypt and Phoenicia,
and Augustus gave Gaza to Herod the Great (30 B. c).
At Herod's death it became subject to the governor of
Syria.
In a. d. 66 the revolted Jews sacked the city,
which was of course soon recaptured by the Romans
(Josephus, " Bel. Jud.", II, xviii, 1).
The era of Gaza,
found on its coins and on numerous pagan and Christian inscriptions, dates from a journey of Pompey
through Palestine, 28 October, 61 B. c.
Gaza is
mentioned only once in the New Testament (Acts,
viii, 26), in connexion with the route followed by the
eunuch of Queen Candace. The Hellenistic city had
transformed its Oriental deities into Graeco-Roman
;

and was long hostile to Christianity, which as
late as the first quarter of the fourth century had
scarcely secured a foothold there.
It is true that
Philemon, to
St. Paul addressed an epistle, is
spoken of as its first bishop; but this is merely an
unreliable tradition.
St. Sylvanus, its first bishop,
martyred (310) at the mines of Phajno, is called
"bishop of the churches about Gaza" (Eusebius,
" Hist. Eccl.", VIII, xiii; " De Mart. Pala?st.", xiii, iv)
Asclepas, his successor, is also called "bishop of the
churches about Gaza". He assisted at the Council of
Nicaea in 325, and was one of the Catholic bishops most
gods,

whom

feared
those

by the

who

conflict,

Arians.
suffered the

with

men

He

is

always found among

most severely

like St.

in the Arian
Athanasius, Marcellus of

Ancyra, and others of that type.
Constantine the Great forcibly introduced Christianity into Gaza, but such was the hostility of the
pagan population that Bishop Asclepas deemed it
prudent to build the church outside the city. Near
the church, but likewise without the walls, arose later
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the oratory of the martyr St. Timothy; in the same
place were relics of the martyrs St. Major and St.
Thea. Christianity, however, spread rapidly in Majuma, the port of Gaza, between two and three miles
from the city and owing dependence to it. The citizens of the port obtained from Constantine the privilege of municipal independence for their city, under the
name of Constantia, with the right to have its own
When, later, Julian the Apostate withdrew
bishops.
its civic rights from Majuma, it still retained its
bishops, the most famous of whom were Peter the
Iberian, a

Monophysite

ascetic,

and

St.

Cosmas, foster

brother and friend of St. John Damascene. In the
neighbouring cities, e. g. Anthedon, Bethelia, and
Menois, Christianity was also introduced with diffiUnder Julian the Apostate three brothers,
culty.
Eusebius, Nestabos, and Zeno, were put to death at
Gaza by the populace. St. Hilarion, born in the
neighbouring Thabatha, a small village, was compelled to tlee to Sicilj' to escape persecution by the
pagans (Sozom., "Hist. Eccl.", V, Lx; Greg. Naz.,
"Invect. I in Jul.", 66-67). The first church built in
Gaza itself was the work of St. Irenion (d. .393) whose
He was succeeded by ^Eneas,
feast is 16 December.
and later by St. Porphyry (395—120), the true restorer
This holy bishop first sent
of Christianity in Gaza.
Marcus, his deacon and historian, to Constantinople
to obtain an order to close the pagan temples. The
Christians then scarcely numbered 200 in Gaza;
though the rest of the empire was gradually abandoning its idols, Gaza was stubborn in its opposition to
Christianity.
The decree was granted by the emperor, and thetemples closed, with the exception of the
Marneion, the temple sacred to Zeus Manias, which
had replaced that of Dagon. There was no great
change, however, in the sentiments of the people; so
He
St. Porphyry decided to strike a decisive blow.
went himself to Constantinople during the winter of
401-402 and obtained from Arcadius a decree for the
destruction of the pagan temples, which Cynegius, a
Eight
special imperial envoy, executed in May, 402.
temples, those of .\phrodite, Hecate, the Sun, Apollo,
Core, Fortune, the Herceion, and even the Marneion,
were either pulled down or burnt. Simultaneously
soldiers visited every house, seizing and burning the
On the ruins of the Maridols and books of magic.
neion was erected, at the exp)ense of the empress, a
large church called the Eudoxiana in her honour, and
dedicated 14 April, 407. Paganism had thus ceased to
exist officially.

Gaza, now a Christian city, became rich and prosperous; and during the fifth and sixth centuries was
the seat of a famous school of Christian rhetoricians.
Monasticism also flourished there; and the Church
recognizes as saints many religious of Gaza, e. g. Dorotheus, Dositheus, Barsanuphius, and John the Prophet;
the Monophysite monks were also, for a time, actively
engaged in its environs. At the Arab Invasion, about
637, the city fell before General Arar. The Eudoxiana
was converted into a mosque, and the Roman garrison, consisting of sixty soldiers under the command of
Callinicus, having refused to apostatize, was slain at
Eleutheropolis and Jerusalem ("Analecta Bollandiana", XXIII, 289-307; "Echos d' Orient", VIII,
1905, 40-43).
The Arabs venerate the city as the
burial-place of Hachem, the grandfather of Mahomet.
When the Crusaders came, Gaza was almost in ruins;
owing, however, to its situation on the way from
Egypt to Syria, it soon regained prosperity. Baldwin
III built a fortress there (1149) and confided it to the
Templars. Saladin pillaged the city in 1170, but the
fortress did not fall until 1187.
Richard the Lionhearted held it for a brief time. In 1244 the combined
forces of Christians and Saracens were defeated by
the Kharezmians.
The Turks finally took Gaza
in 1516; and in 1799 Bonaparte held it for a few
days. It is now known as Gbazzeh. and is a kaimak-
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in the sandjak of Jerusalem. It numbers over
40,000 inhabitants, nearly all Mussulmans. There are
only 1000 Greek schismatics, 1.50 Jews, 50 Protestants,
and 150 Catholics. The latter have a Catholic pastor
under the Patriarch of Jerusalem. The Greek Church
contains the tomb of St. Porphyry. Mosques are very
numerous, among the most remarkable being Djamiael-Kebir, the ancient cathedral of the crusaders, dedicated to St. John the Baptist; also Nebi-Hachem, in
which is the tomb of the grandfather of Mahomet.
The city is unclean, and its streets narrow and crooked.
But seen from a distance, amid its surrounding vegetation, it appears magnificent.
The entire district is
well irrigated and cultivated; the soil is extremely
rich, and the trade of the city rather prosperous.
Marcus Diaconus, Vila Porphyrii episcopi Gazensis (Leipzig,
1895);
SiBER, De Gaza Palestince oppido ejusque episcopis
(Leipzig, 1715); Le Quien, Oriens Chruslianus, III. 603-622;
Stark, Gaza und die phitisldische Kii^ste (Jena, 1852); Seitz,
Die Schule von Gaza (Heidelberg, 1892); Roussos, Trois Ga~
zeens (Greek; Constantinople, 1S93); Schurer, Der Kalender
und die Aera von Gaza (Berlin, 1896); Gatt in Vic. Diet, de la
Bible,

s.
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S.

VaiLHE.

Gazzaniga, Pietro M.^ria, theologian, b. at Bergamo, Italy, 3 March, 1722; d. at Vicenza, 11 Dec,
1799.
At a very early age he entered the Order of St.
Dominic, and after a brilliant course in the various
branches of ecclesiastical sciences, especially philosophy and theology, he was, despite his vouth, appointed to teach philosophy and church historj-, first
in the various houses of his order and later at the University of Bologna.
His genius, however, his untiring

and above all, his faculty for communicating
knowledge did not long remain concealed within the
walls of Bologna.
Owing to the changes introduced
into the theological faculty of the University of Vienna
in 1760, the chair of dogmatic theology, which had
been assigned exclusively to members of the Dominican Order, was vacant. It was but natural then that
the empress, Maria Theresa, should appeal to his superiors to have him transferred to her cherished seat of
learning.
His fame accompanied him. Students
from all quarters flocked to him. At his feet sat the
empress herself; Cardinal Migazzi, the renowned
Garampi, and even Pius VI, during his sojourn in Vienna, never failed to attend his lectures, .\fter twenty
years of active work he returned to Italy, where he
labours,

continued to lecture in various places until his death.
In theology Gazzaniga is ranked as one of the foreof the Thoraistic school
during the latter part of the seventeenth, and the beginning of the eighteenth, century. By strict adherence to the traditional teaching of his school, he set
himself against the spirit of his age, which sought to
modernize and to conduct all theological schools of
Austria on plans designed to render them more inde-

most defenders and exponents

pendent of ecclesiastical and royal authority. He succeeded in winning over to his cause Simon Rock, till
then the faithful associate of Van Swieten, the inveterate promoter of the Jansenistic spirit in Austria, and
with his assistance finally restored Thomism in the
His fidelity to St. Thomas
schools of that country.
likewise rendered him very bitter against Molinism;
so much so, in fact, that he succeeded in persuading
the party of Father Gomar, as against that of Arminius, to subscribe to the Thomistic doctrine of predestination and reprobation (ad sanam Thomistarum de
praedestinatione et reprobatione doctrinam descenderunt, Proelect., vol. II, diss. 6, n. 242).
His principal
work, the " Pra;lectiones theologicae habitae in vindobonensi universitate, nunc vero alio methodo dispositae, emendatae et auctae", has gone through many editions (9 vols., Bologna, 1788-1793; Bassani, 183"l).
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Gebhard, Archbishop op Cologne.
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(III) o£ Constance, bishop of that city,
of papal rights against impeencroachments during the Investitures conflict; b.
about 1010; d. 12 November, 1110. He was a son of
Duke Bertold I and a brother of Bcrtold II, of Ziihringen.
For some time he was provost at Xanten, then
entered the Benedictine monastery at Hirschau and
on 22 December, 10S4, was consecrated Bisliop of
Constance by the cardinal-legate. Otto of Ostia, the
future Urban II. The see of Constance was then occupied by tlie imperial anti-Bishop Otto I, who, though
excommunicated and deposed by Gregory VII in lOSO,
retained his see by force of arms. At an imperial
synod held at Mainz, in April, 10S5, Oebhard and fourteen other German bishops wlio remained faitliful to
Gregory VII were deposed, and Otto I was declared
the lawful Bishop of Constance. Luckily, Otto I died
in the beginning of 1086, and Gebhard was able to take

and strenuous defender
rial

One of his first acts as bishop
possession of his see.
was the reform of the Benedictine monastery of I'etershausen near ( 'onstance. which he recruited with monks
from Hirschau. In 108",! he consecrated the new catliedral of Constance, to replace the old one which had
fallen into ruins in 1052.
On IS April, 1089, Pope Urban II appointed him
and Bishop Altmann of Passau, Apostolic-vicars for
Germany. Arnold, a monk of St. Gall, whom Henry
IV appointed anti-Bishop of Constance on 28 March,
1092, tried in vain to eject Gebhard from the See of
Constance. The latter had powerful friends in his
brother Bertold II, Duke Welf IV, the monks of
Hirschau and Petershausen, and the citizens of t'onstance.
In 1094 Gebhard held a synod of reform at
Constance, and in 1095 he attended the Synod of
Piacenza. Soon, however, the influence of Henry IV
began to increase in Germany. In 1103 Gebhard was
driven from his see, and the imperial anti-liishop,
Arnold, usurped the bishopric. With the assistance
of Henry V, Gel:)hard regained his see in 1105, freed
the king from the ban by order of Paschal II, and accompanied him on his journey to Saxony. Gebhard
attended the Synod of Nordhausen on 27 May, 1105,
the diet at Mainz on Cliristmas, 1105, was sent as imperial legate to Rome in the spring of 1106, and was
present at the Council of Guastalla in October of the
same year. In the fresh dispute that arose between
Paschal II and Henry V, Gebhard seemed to side with
tlie emperor, but, after being severely reprimanded by
the pope, withdrew from public life and devoted his
whole attention to the welfare of his diocese.
Henking, Gebhard 111, Bischof van Constanz (Stuttgart,
Zell. Gebhard von Zahringen in Freiburger Dincesan(Freiburg im Br., 1865), I, 303-404; Meyer von
in Schriflendes Vereins fiir dieGcschichte dea Bodensccs
(Lindau, 1896), XXV, 18 sqq.; Idem in Alia. Deutsche Biogr.:
Neugart, Episcopatus Constantiensis (St. Blasien, 1803), I,
467-502.
1880);

Archiv

Knonau

Michael, Ott.

Gebhart, Emile, a French professor and writer, b.
19 July, 1839, at Nancy; d. 22 April, 1908, in Paris.
He was the grand-nephew of General Drouot, one of
the most distinguished soldiers of the First Empire.
Having linishod liis studies in the Lycee of Nancy, he
was adniiltcil to the I'>cilo Fnmc.-aise of Athens, where
he imbibi-d the Hellenic s|iirit and gathered a rich
harvest of facts and anecdotes for his future works.
When he returned to France he was sent to the Lycee
of Nice and soon after appointed professor of foreign
He was so
literatures in the University of Nancy.
successful that a chair of Southern European literatures was instituted specially for him at the Sorbonne,
For the twenty-six years during which he
in 1880.
retained that position, he was "the most popular professor in the Sorbonne, his course of lectures being attended by enthusiastic audiences both of students and
In 1895 he was
of men and women of the world.
elected to the Academy of Moral and Political Sciences, an(^ in 1905 to the
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French Academy.

He waa

fond of travelling, and every summer, for twenty-five
years, he spent three months in Italy, visiting Rome,
Milan, Florence, Venice, seeking rare and antique
books in libraries, staying in monasteries and talking

with the monks, and gathering information concerning popular legends from the common people on the
and in the cottages of tlie poor. All the materials so collected were afterwards used in his books.
His favourite subjects were Greek antiquity and the
He treated them in a masterly
Italian Renaissance.
manner, showing a thorough but unpretentious
knowledge. His style is clear, slightly sarcastic at
His principal works
times, but extremely agreeable.
are: "Praxitele" (1864), "La Renaissance et la R6forme" (1877), "Les Origines de la Renaissance en
Italic" (1879), "L'ltalie mystique" (1890), " Le son
des Cloches, contes et legendes" (1898), "Moines et
Papes" (1896), "Autour d'une tiare" (1894),
"Cloches de Noel et de Paques" (1900), "Conteurs
florentins au nioyen-age" (1901), "Jules II" (1904),
"Florence" (1906). The last days of his life were
dimmed by sadness. As he had always been fond of
mysticism, which he had so well described in his lives
of St. Francis of Assisi and St. Catherine of Siena, and
as he disliked the rationalistic doctrines of the time,
the attacks of the Radicals on his religious and patristreets

otic ideals

wounded him

deeply.

Hervieu, Rcponse au diseours de reception h I'Academie
Fra7icaise {Paris, 1905): Annales politiques et lUterairen, 1904

and 1908; Le Correspondanl, 1905, Vol. CCXVIII Les Questions
Actuelles (30 May, 1908).
;

Louis N. Delamarre.

Gedeon (Gideon (Heb.

pjnJ. "hewer")], also called

Jerobaal (Judges, vi, 32; vii, 1; etc.), and JerubeSHETH (II Kings, xi, 21, in the Hebrew text), was one

He belonged to the
of the Greater Judges of Israel.
tribe of Manasses, and to the family of Abiezer (Judges,
Gedeon's father was Joas, and lived in Ephvi, 34).
ra (Judges, vi, 11). The following is in substance the
account of Gedeon's judgeship as related in Judges viIsrael, having forsaken Yahweh's worship, had
been for seven years exceedingly himibled by the incursions of the IVIadianites and of other Eastern tribes.
At length, they turned to God who sent them a deIn a first theophany,
liverer in the person of Gedeon.
granted him by day while he was threshing wheat,
viii:

Gedeon received the difficult mission of freeing his
people; whereupon he built an altar to the Lord
In a second theophany during the
(Judges, vi, 24).
following night, he was directed to destroy the villageThis he
altar to Baal, and to erect one to Yahweh.
did with the result that the people clamoured for his
death to avenge his insult to their false god. Joas,
however, saved his son's life by the witty taunt, which
secured for the latter the name of Jerobaal: " Let Baal
revenge himself!" (vi, 25-32). Thus divinely commissioned, Gedeon naturally took the lead against
Madian, and Anialec, and other Eastern tribes who
had crossed the Jordan, and encamped in the valley of

Comforted by the famous signs of the fleece
36-40), and accompanied by warriors from Manas-

Jezrael.
(vi,

Aser.Zabulon, and Nephthali.he took up his posiBut it was God's intention not far from the enemy.
tion to show that it was His power which delivered
Israel, and hence He reduced Gedeon's army from
32,000 to ,300 (vii, 1-8). According to a divine direction, the Hebrew commander paid a night visit to the
enemy's camp and overheartl the telling of a dream

ses,

which prompted him to act at once, certain of victory
He then supplied his men with trumpets
(vii, 9-15).
and with torches enclosed in jars, which, after his example, they broke, crying out: "The sword of Yahweh
and Gedeon." Panic-stricken at the sudden attack,
Israel's enemies turned their arms against one another, and broke up in flight towards the fords of the
Jordan (vii, 16-23). But, sununoncd by Gedeon, the
Ephraimites cut off the Madianites at the fords, and
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captured and slew two of their princes, Oreb and Zeb,
whose heads they sent to the Hebrew leader, rebuking
him at t he same time for not havins; called earlier upon
Gcdeon appeased them by an Easttheir a-ssistance.
ern proverb, and pursued the enemy beyoml the Jor'24;
viii. 3).
Passing by Soccoth and
(vii,
dan river
Phanuel, he met with their refusal of provisions for his
threatened
both places with vensoldiers,
and
fainting
geance on his return (viii. 4-9). At length, he overtook and defeated the enemies of Israel, captured their
kings, Zebee and Salmana, returned in triumph, punishing the men of Soccoth and Phanuel on his wa.y, and
finally put to death Zebee and .Salmana (viii, 10-21).
Grateful for this glorious deliverance, Gedeon's counoffered him the dignity of an hereditary king,
which he declined with these noble words: "I will not
rule over you, neither shall my .son rule over you, but
Vahweh .shall rule over you" (viii, 22-23). He nevertheless asked and obtained from his soldiers the golden
rings and other ornaments which the}- had taken from
the enemy; and out of this spoil he made what seems
to have soon become an object of idolatrous worship
Gedeon's peaceful judgeship lasted forty
in Israel.
years.
He had seventy sons, and " died in a good old

Gedoyn

is an advocate of progress, and deplores the
routine and the tradition which make parents and educators conform blindly to received methods and usages
without realizing that circum.-it;uiccs change and that
methods of education shoidd be adapted and modified
in consequence.
Three things are necessary to a complete education: knowledge, virtue and good manners;
the constant endeavour of the master should be to
develop these in his pupils. Since money spent by
parents for the education of their children is an invested capital of the greatest importance, great care
siiould lie taken in the selection of tutors.
\,mi;llc llioaraphie Gmerale (Paris, 18.58), XIX, 802;
d'<)i,i\et, Vie fie Gedoyn (1752); Maire in Buisson's Diction-

naire de pedagogie (Paris, 1887),

I,

i,

1149.

trymen

and was buried in the sepulchre of his father in
Ephra" (viii, 24-.32). His victory is alluded to in
Isaias, x, 26, and in Ps., Lxxxii, 12 (Heb. Ixxxiii, 11),
age,

where the four kings mentioned in Judges, vii, viii, are
distinctly named
a fact which shows that, at the
time when this psalm was composed, the narrative of
Gedeon's exploits was commonly known in its present
form. The various literary features exhibited by the
text of Judges, vi-viii, have been minutely examined
and differently appreciated by recent scholars. Several commentators look upon these features
such for
instance as the two names, Gedeon and Jerobaal; the
two theophanies bearing on Gedeon's call; the appar-

—

—

ently twofold narrative of Gedeon's pursuit of the
routed enemies, etc. as proving conclusively the
composite origin of the sacred record of Gedeon's
judgeship.
Others, on the contrary, see their wa)' to
reconcile all such features of the text w-ith the literary
imity of Judges, vi-viii. However this mav- be, one
thing remains perfectly sure, to wit, that whatever
may be the documents which have been utilized in
framing the narrative of Gedeon's exploits, they agree
substantially in their description of the words and
deeds of this Greater Judge of Israel.
Catholic commentaries on the book of Judges by Cl.\ir (Paris.

—

1880);
1903);

VON

HuMMEUUER

(Paris,

1888);

Lagrange

(Paris.

Non-Catholic, by Moore (New York. 18951; Budde
(Freiburg im Breisgau, 1897); Nowack (Gottingen. 1900).

Francis E. Gigot.

GSdoyn, Nicolas, a French

translator and literary
critic; b. at Orleans, 17 June, 16G7; d. 10 August,
1744, at Port-Pertuis, near Beaugency.
After studying in the College of the Jesuits, he entered their novitiate in 1684, becoming later professor of rhetoric at
Blois.
Ill-health, afterwards, obliged him to resign
this position, and leave the Society of Jesus, for which,
however, he always retained his affection.
canonicate at the Saint e-Chapelle (Paris) and two abbeys
gave him the means of devoting himself to educational works.
In 1711, he was elected to membership
in the Academic des Inscriptions et Belles-Lettres,
and in 1718 his free translation and adaptation of
Quintilian. containing many allusions to contemporaries, was the occasion of his election to the French
Academy. He also translated Pausanias (1731), and
wrote " Reflexions sur le goiit", published by d'Olivet
in "Recueil d'opuscules litteraires" (Amsterdam,
Several other memoirs and essays were col1767).
lected by d'Olivet, and published under the title of
"(Euvres diverses de M. I'abbe Gedoyn". They contain a life of Epaminondas, an apology for translations,
essays on the education of children, Roman urbanity,
the ancients and the moderns, etc.
In education,

C. A.

DUBRAY.

Gegenbauer, Josef Anton von, an accomplished
German historical and portrait painter, b. 6 March,
1800, at Wangen, Wtirtemberg; d. 31 January, 1876,
at Rome.
He studied first at the Royal Academy in
Munich under Robert von Langer, remaining in that
from 1815 to 1823. Among his productions there
were two idyllic works which were much admired, a
"Samt Sebastian" and a "Madonna and Child",
In 1823 the painter
altar-piece for his native town.
went to Rome, where he remained until 1826, studying
He became notably
especially the works of Raphael.
successful as a fresco painter, and, on his return to
Wiirtemberg. the king made him court painter and
commissioned him to decorate the Roj-al Villa of
Rosenstein. In 1829 Gegenbauer went again to
Rome and worked on frescoes. During his later residence at Stuttgart he was employetl from 1836 to 1854
in decorating the Royal Palace with sixteen scenes in
fresco from the history of Wiirtemberg.
These inckale incidents in the life of Count Eberhard II of
city

In the same building are many of his
being "Two Shepherds",
after their Expulsion from Eden",
and " Moses Striking the Rock ". In the Stuttgart Gallery is also his "Hercules and Omphale".
His other
paintings in oil, ranging in date from 1829 to 1860 in"Sleeping
clude many on mj-thological subjects:
Venus and Two Satyrs", "Leda and the .Swan",
"Apollo and the Muses", "Bacchus and Ariadne",
"Venus and Cupid", "Ceres and Jason", "jEoIus
.Eola", "Pluto and Proserpine", "Neptune and Thetis", several Genii and Amorettes, and some porAmong Gegenbauer's frescoes, in addition to
traits.
those already mentioned, are " Jupiter givmg Immortality to Psyche", "The Marriage of Cupid and
Psyche", four scenes from the life of Psyche, "The
Four Seasons", an "Aurora" all at the Villa RosenIn addition to theseworks, we may mention, as
stein.
well as various Madonnas, "The Ascension of the
Virgin", "The Crucifixion", the "Hercules and Omphale", the last in the Thorwaldsen Museum at
'\^'^lrtemberg.
oil

paintings,

among them

"Adam and Eve

—

Copenhagen.
Champlin and Perkins,

Cyclopedia of Painters and Paintings
(New York, 1SS6) Bryan, Dictionary of Painters and Engravers.
;

Augustus van Cleef.

A

Gehenna.

See Hell.

Geiler von Kaysersberg, Johann, a celebrated
German pulpit orator, b. at Schaffhausen,.Switzerland,
16 March, 1445; d. at Strasburg, 10 March, 1510.
Un-

a scientific presentation of the history of the development of the Catholic sermon appears, an appreciation of even the most distinguished pulpit orator,
although based on careful investigation, can only be a
preliminary labour, for the picture, however elaborate,
This is true in the
will lack the proper background.
case of the celebrated medieval preacher to the common
people, Berthold of Ratisbon, and it applies no less to
til

the great pulpit orator of the early sixteenth century,
More fortunate is the treatGeiler von Kaysersberg.
ment of the subject in its relations to purely literary
history, for the importance of Geiler in literature can

6EILER

pulpit.

The surname " von Kaysersberg", given to Geiler by
his contemporaries, was taken from the name of the
place where his grandfather, who brought him up,
lived.
The father was killed by a hunting-accident
when Geiler was three years old; and the excellent
grandfather, who
lived in Kayserslierg,

took charge

of the education
of the child, sending him to the

school at Ammersweiher, near Kaysersberg in Alsace,

where

his

mother

When the
talented boy was
fifteen years old he
went to the University of Freiburg
in the Breisgau,
lived.

which had just
been opened; two
years later he received

JoHANN Geiler vun

J:LA\t?i.KsBEKG

Reproduceti from Reusner, **Icones"
(Strasburg, 1587)

the

bac-

calaureate, and
more
after two
years was made

master of arts.
He now gave lec-

on various writings of Aristotle in the next semester, and in the following half-year filled the office of
dean of the philosophical faculty for a brief period. In
May, 1471, he went to the University of Basle, also
founded but a short time before, in order to study
theology, and obtained the doctorate in 1475. At
Basle he became acquainted with Sebastian Brant,
with whom he formed a lasting friendship. While at
Basle, Geiler preached his first sermons in the cathedral and greatly enjoyed his pulpit labours; the confessional, however, caused him many difficulties of
Basle, nevertheless, was not to be the
conscience.
place where his powers were to find their permanent
employment. At the entreaty of the students of Freiburg, the magistracy and citizens of that city obtained his appointment to the Freiburg University, of
which he was elected rector the next year. But lecturing to students was not congenial to him; his inclination was always for preachmg, and in this latter

tures

office his talents
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be exactly determined. According to this history he
was closely connected with those humanists of Strasburg of whom the leader was the well-known Jacob of
Wimpheling (1450-1528), called "the educator of
Germany". Like Wimpheling, Geiler was a secular
priest; both fought the ecclesiastical abuses of the
age, but not in the spirit of Luther and his adherents.
They looked, instead, for salvation and preservation
only in the restoration of Christian morals in Church
and State through the faithful maintenance of the
doctrines of the Church. The scene of Wimpheling's
fruitful labours was the school, that of Geiler's the

found a life-work suited to them.

For a time he preached in the cathedral of Wurzburg,
in which city he thought of making his permanent
home, but a fortunate accident changed his plans.
Peter Sehott, senator of Strasburg, an important and
influential citizen who had charge of the property of
the cathedral, urged strongly upon Geiler, now a wellknown preacher, that his first duty was to the people of
Alsace; accordingly Geiler resolved, notwithstanding
the entreaties of the citizens of Wiirzburg, to settle in
Strasburg, and pursuant to this decision he remained
there the rest of his life.
Before this date the mendicant orders had supplied
the pulpit of the cathedral of Strasburg. On account,
however, of the frequent change of preachers and,

above

owing to some

friction between the mendicants and the parish priests, the cathedral chapter,
together with the bishop and the city authorities, desired to have a secular priest appointed to fill the office
permanently. Consequently a special position as
preacher was made for Geiler, and he filled this appointment with apostolic courage and intense zeal for
souls for over thirty years.
He not only preached, as
required, every Sunday and feast day in the cathedral,
and even daily during fasts, but also, on special occasions, in the monasteries of the city and often outside
His daily life, passed in this simple
of the city.
round of duties, was only broken by occasional short
journeys for which he apparently used his monthly
holiday. Thus he frequently visited Frederick of
ZoUern, Bishop of Augsburg, who was very friendly to
him once he was called to Fiissen on the River Lech
by his special patron the Emperor Maximilian, who desired his advice.
He seems to have taken his short
intervals of rest, when possible, for making pious pilgrimages, generally in the vicinity of his home, sometimes to distant spots. At Einsiedein in Svritzerland
he met the Blessed Nikolaus of Fliie, who was even
all,

;

then well known; another time he journeyed to
Sainte-Baume, near Marseilles, in order to pray in the
grotto of St. Mary Magdalen. At home he lived very
It was only natural that a
plainly, even austerely.
life of such incessant labour, one in which the powers
were constantly exerted to the utmost and none of the
comforts of ease were enjoyed, should soon wear out
the bodily frame. A kidney trouble developed, to relieve which he was obliged to visit annually the hot
springs of Baden; dropsy finally appeared, and he
passed away on Latare Sunday of the year above mentioned.
The next day, in the presence of an immense
multitude of people, he was buried at the foot of the
pulpit which had been especially built for hini, and of
which he had been for so many years the greatest ornament.
The numerous volumes of Geiler's sermons and
writings which have been published do not give a
complete picture of the characteristic qualities of the
preacher.
God's grace had made Geiler an orator,
and the aim Geiler sought, without regard to other
considerations, was to produce the most powerful
He prepared himself with great
effect on his hearers.
care for the pulpit, writing out his sermons beforehand, as his contemporary Beatus Rhenanus reports;
these preparatory compositions, however, were drawn
Only a very small
up, not in German, but in Latin.
part of the .sermons that have been issued under his
name are directly his. At a very early date his addresses were taken down by others and published.
The best critic of Geiler's works, the well-known
writer on Hterary history. Prof. E. Martin of Strasburg,
has made the attempt, in the " ,\llgemeine deutsche
Biographic ", to give a summary of Geiler's genuine
writings; according to him the authenticated writings
number thirty-five. Notwithstanding this rich material, a proper appreciation of the extraordinary
preacher is very difficult, because it is not certain that
any of the extant works give exactly what Geiler said.
One thing, however, is evident from them, that the
Strasburg preacher was a widely read man not only in
tlieology, but also in the secular literatiire of the day.
This is shown by the sermons having Selxistian
Brant's "Ship of Fools", which appeared in 1494, for
their theme; these sermons attained the greatest
popularity. Geiler displayed, also, exceptional facility
in using public events to attract and hold the attention
In originality of speech Geiler is in
of his hearers.
form, as in time, between Berthold of Ratisbon and
.\braham a Sancta Clara, and perhaps the shortest and
best characterization of the greatest preacher of the
early Reformation period is indicated by this intermediate position; Berthold 's homeliness of address
showed only occasional lapses from the proprieties of

'
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speech, Geiler yielded oftener to the coarseness of his
age, Abraham exceeded his contemporaries in unfortunate errors as to form and content.
According to the testimony of contemporaries, the
effect of Geiler's forcible and unusual sermons was at
times very marketl; but the decay of morals was by
now too great for them to have a permanent effect.
Geiler himself complained bitterly tliat neither clergy
nor laity were willing to join in a common reform. A
man of austere morality, he never failed to show an
apostolic courage towards both high and low, and
exhibited an extraordinary daring in fighting vice and
degeneracy of morals. Hence his works are an important source for the hLstory of the civilization of
these degenerate times. There are no distinct statements regarding what he effected by his personal influence among his intimate friends, especially by his
influence on the pious family of the senator, Schott,
upon Wimpheling and Brant, who were, like Geiler, reformers in the best sense of the word, as well as, by his
counsels, upon the Emperor Maximilian.
Another
striking merit of Geiler's oratory was that his thoughts
were expressed in the language of ordinary life, which
he used with unequalled skill. In this way posterity
possesses, in Geiler's writings, an enduring source for
the knowledge of the speech, customs, and beliefs of
the common people at the beginning of the sixteenth
century.
It is no longer necessary to take up a question warmly discussed, even in modern times, as to
how a work of Geiler's came to be on the Index (cf.
Reusch, "Der Index", I, 370), as in the last issue of
the Index Geiler's name does not appear.
Chief sources: Beatus Rhenanus, Vita Geileri (Strasburg,
1513): Dachedx, Die dltesten Schriften Geilers von Kaysersberg
(Freiburg, 1882); de Lorenzi, Ausgabe der Schriften Geileis
(Trier, 1881-83). See also von Ammon, Geiler von Kaisersberg,
Leben, Lehren und Prcdigen (Ertangen, 1826); Dacheux, Un
reiormateur catholique ii la fin du XV' si^cle (Paris, 1S76), contr. by Lindemann in Sammlung historischer
JBildnisse (Freiburg, 1876): Kerker, Geilers kirchliche Haltung
in Histor.-pol. Blatter (1S61-62); Martin in AUgemeine deutsche
Biographie: Kawerau, in Realencyk. fur prat, Theol,; Jannssen,
ed. Pastor, Geschichte des deulschen Volkes, I: Pfleger, Zur

densed in German

Geschifhte des Predigtwesens in Strassburg vor Geiler (Strasburg,
1907).
N. SCHEID.

Geissel, Johannes von. Cardinal, Archbishop of
Cologne, b. 5 February, 1796, at Gimmeldingen, in the
Palatinate; d. 8 September, 1864, at Cologne.
After
completing his classical studies at Neustadt-on-theHardt, and at Edesheim, he was received into the then
imperial Lyceum of Mainz in 1813, and studied theology in the diocesan seminary of the same city, under
Prof. Liebermann, from 1815 to 18.
He was ordained
priest, 2'2 .\ugust, 1818.
For a short time he became
assistant in the parish of Hambach.
On 1 February,
1819, he was appointed professor at the Gymnasium of
Speyer; on 24 June, 1822, canon of the cathedral
chapter of Speyer; and on 25 May, 1836, dean of that
body. Nominated Bishop of Speyer by the King of
Bavaria, he was preconized by (Gregory XVI, 20 May,
1837, and consecrated in Augsburg cathedral the
following 13 .\ugust.
The new bishop displayed such zeal and efficiency
that after four years he was called to a larger sphere of
activity.
After the accession to the throne of Prussia
of Frederick William IV, the "conflict of Cologne"
was to be settled amicably by an agreement between
Church and State, to the effect that Archbishop Clemens August von Droste-Vischering would rehnquish the
personal direction of the archdiocese, which should pass
over to a coadjutor with the right of succession. On
24 September, 1S41, Gregory XVI appointed Geissel
coadjutor to the Archbishop of Cologne; and on 4
March, 1842, he entered ujion the administration of
the archdiocese.
When Clemens August died (19
October, 1845), Geissel succeeded him, and was enthroned as archbishop, 11 January, 1846.
Finally,
Pius IX created him cardinal, 30 September, 1850.
Geissel was a man of many gifts and great energy,

one of the foremost German bishops of the nineteenth
century.
His services in behalf of the Catholic Church
in Prussia and throughout Germany are of permanent
value.
Discretion and a sense of justice on the part
of the government of Frederick William IV made it
possible for the cardinal to regulate and ameliorate the
conditions of the archdiocese in harmony with the
policy of the State.
He ended the heretical dissensions created by the Hermesian School by suspending
the refractory Hermesian professors Braun and Achterfeldt of Bonn; and he reorganized the theological
faculty of that university by calling in as professors
Dieringer and Martin, men of unsuspected orthodoxy.
He was also solicitous for the education of the clergy,
and established two seminaries for boys at Neuss and
Miinstereifel.
To instill new zeal into the spiritual
life of his people he encouraged popular missions, introduced religious orders and congregations into the
archdiocese, instituted the Perpetual Adoration, and
stimulated devotion to the Blessed Virgin by celebrating with unusual splendour the declaration of the dogma of the Immaculate Conception. Of still greater
importance for the Church in Germany was his convocation of the German episcopate to a meeting at
Wurzburg, 1848. The result of this meeting of the
hierarchy was a number of momentous deliberations
for the future prosperity of the Church.
In 1860 he
held a provincial council at Cologne.
Another matter
which the cardinal had at heart during his life, was
the completion of Cologne cathedral, the preparations
Geissel lived long
for which had commenced in 1842.
enough to see the edifice completed and dedicated
in October, 1863.
In the years preceding his elevation to the episcopal
dignity, Geissel also displayed notable literary acDuring the first two decades of its existence
tivity.
(1821-37) he contributed numerous anonymous essays
of either serious or humorously-satirical character on
questions and occurrences of the day to the "Katholik ",
and became one of the foremost contributors to that
periodical.
His unusual poetical talent is shown by a
number of poems, mostly of a religious character, and
published partly in that periodical, partly issued
singly, as the occasion offered.
After his death there
appeared a special edition of his " Festgedicht auf die
Grundsteinlegung zum Fortbau des Kolner Doms"
(Cologne, 1865). However, his most marked effort as
a writer is his historical work, " Der Kaiser Dom zu

—

Speyer. Eine topographisch-historische Monographic"
(3 vols., Mainz, 1828); 2nd ed. in one volume, as
vol. IV of his "Schriften und Reden" (Cologne, 1876).
Other historical writings of less significance are:
"Der Kirchensprengel des alten Bisthums Speyer"
(Speyer, 1832) " Die Schlacht am Hasenbulil und das
Konigskreuz zu GoUheim" (Speyer, 1835). Of other
separate writings are to be mentioned "Sammlung
aller Gesetze und Verordnungen iiberdasKirchen-und
Schulwesen im bayerischeu Rheinkreise vom Jahre
1796-1830" (Speyer, 1830); "Die religiose Erziehung
der Kinder aus gemischten Ehen. Eine geschichtlichen-rechtliche Erorterung" (Speyer, 1837); first
published in the "Katholik", vols. LXIII, LXIV
His pastoral letters, memoirs and addresses,
(1837).
composed by him during his episcopacy, show a great
mind and heart. They have been collected with other
dispersed and minor writings of earlier days, and
various poems, in " Schriften und Reden von Johannes
Cardinal von (jeissel, Erzbischof von Koln, herausge;

geben von Karl Theodor Dumont" (Vols. I-III, Cologne, 1869-70); later on vol. IV was added, "Der
Kaiserdom zu Speyer", 2nd ed. (1876).
Remling, Cardinal von G'i
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schof zu Kiiln, im Leben und
Erzbischof von Koln, Johanrtf
(Cologne, 1881): Pfulf, Car(/(/ f
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Speyer und Erzbi'

1S73);

Baudri,
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und seine Zeit
Aus seinemhandim Br., 1895-

,':issel

^rl,

schrifilichen Nachlass geschildert (2 viils. Freiburg

96): Dumont, Diplomatische Correspondenz uber die Berufung
des Bischofs Johannes von Geissel von Speyer zum Coadjutor des
Erzbischof s Clemens August Freiherm von Droste zu. Vischering

OELASinS

Friedrich Lauchert.
Gelasius I, Saint, Pope; d. at Rome, 19 Nov., 496.
Gelasius, as he himself states in his letter to the Emperor Anastasius (Ep. xii, n. 1), was Romanus natus.
The assertion of the " Liber Pontificalis " that he was
nalione Ajer is consequently taken by many to mean
that he was of African origin, though Roman born.
Others, however, interpreting nalione Ajer as "African by birth", explain Romanus natus as "born a
Roman citizen ". Before his election as pope, 1
March, 492, Gelasius had been much employed by
his predecessor, Felix II (or III), especially in drawing

which has led some
scholars to confuse the writings of the two pontiffs.

up

ecclesiastical

documents,

On

his election to the papacy, Gelasius at once
showed his strength of character and his lofty conception of his position by his firmness in dealing with the
adherents of Acacius (see Acacius, Patriarch of
Const.\ntinople). Despite all the efforts of the
otherwise orthodox patriarch, Euphemius of Constan-

and the threats and wiles by which the
Emperor Anastasius tried to obtain recognition from
the Apostolic See, Gelasius, though hard-pressed by
difficulties at home, would make no peace that compromised in the slightest degree the rights and honour
The constancy with which he
of the Chair of Peter.
combated the pretensions, lay and ecclesiastical, of the
New Rome; tlie resoluteness with which he refused to
allow the civil or temporal pre-eminence of a city to
determine its ecclesiastical rank; the unfailing cour"
age with which he defended the rights of the " second
and the "third" sees, Alexandria and Antioch, are
some of the most striking features of his pontificate.
It has been well said that nowhere at this period can be
found stronger arguments for the primacy of Peter's
See than in the works and writings of Gelasius. He is
never tired of repeating that Rome owes its ecclesiastical princedom not to an cecumenical synod nor to any
temporal importance it may have possessed, but to the
Divine institution of Christ Himself, Who conferred
the primacy over the whole Church upon Peter and his
tinople (q. v.),

successors.

(Cf.

especially

his
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von Kdtn (Freibiire im Br., 1880); Ctmventus episcoporum Herbipolensis (1848) in Acta el Decreta Sacrorum ConcUiorum recentioTum, CoUectio Lacensis, V (Freiburg im Br., 1879), col.
959-1144.
Ada et Decreta Concilii Provinciw Cotoniensis anno
1860 cetcbrati (Cologne. 1862), also in Acta et Decreta s. Cone. Tec.
Coll. Lacensis. V, col. 231-382.

letters

to

Eastern

bishops and the decretal on the canonical and apocryphal books.) In his dealing with the emperor he is
" There are
at one with the great medieval pontiffs.
two powers by which chiefly this world is ruled: the
sacred authority of the priesthood and the authority of
kings. And of these the authority of the priests is so
much the weightier, as they must render before tlie
tribunal of God an account even for the kings of
men." Gelasius's pontificate was too short to effect
the complete submission and reconciliation of the
ambitious Church of Byzantium. Not until Hormisdas (514-2.3) did the contest end in the return of
Troubles abroad
the East to its old allegiance.
were not the only occasions to draw out the energy
and strength of Gelasius. The Lupercalia, a superstitious and somewhat licentious vestige of paganism at
Rome, was finally abolished by the pope after a long
Gelasius's letter to Andromachus, the senacontest.
tor, covers the main lines of the controversy.
A stanch upholder of the old traditions, Gelasius
nevertheless knew when to make exceptions or modifications, such as his decree obliging the reception of
the Holy Eucharist under both kinds. This was done
as the only effective way of detecting the Manicha>ans, who, though pre-sent in Rome in large numbers,
sought tf) divert attention from their hidden propaganda by fcit^ning Catholicism. As they held wine to
be impure and csscnlially sinful, they would refuse the
chaliccuiid lliuslic rci'cignizcd.
Later, with the change
of conditions, the old normal method of receiving

Holy Communion under the form of bread alone returned into vogue. To Gelasius we owe the ordinations on the ember days (Ep. xv), as well as the
enforcement of the fourfold division of all ecclesiastical revenues, whether income from estates or voluntary donations of the faithful, one portion for the poor,
another for the support of the churches and the splendour of Divine service, a third for the bishop, and the
fourth for the minor clergy. Though some writers
ascribe the origin of this division of church funds to
Gelasius, still the pontifl' speaks of it (Ep. xiv, n. 27)
as dwhim rationabiliter decretum, having been for
some time in force. Indeed, Pope Simplicius (475,
Ep. i, n. 2) imposed the obligation of restitution
to the poor and the Church upon a certain bishop who
failed in this duty; consequently it must have
been already regarded as at least a custom of the
Church. Not content with one enunciation of this

had

charitable obligation, Gelasius frequently inculcates
For a long time the
it in his writings to bishops.
fixing of the Canon of the Scriptures was attributed to
Gelasius, but it seems now more probably the work of
Damasus (.367-85). As Gelasius, however, in a Roman synod (494), published his celebrated catalogue
of the authentic writings of the Fathers, together with
a list of apocryphal and interpolated works, as well as
the proscribed books of the heretics (Ep. xlii), it was
but natural to prefix to this catalogue the Canon of the
Scriptures as determined by the earlier pontiff, and
thus in the course of time the Canon itself came to be
ascribed to Gelasius.
In his zeal for the beauty and
majesty of Divine service, Gelasius composed many
hymns, prefaces, and collects, and arranged a standard Mass-book, though the Missal that has conmionly
gone by his name, the Sacramentarium Gelasianum ",
belongs properly to the next century. How much of
it is the work of Gelasius is still a moot question.
'

'

for four years and a half, he exerted
a deep influence on the development of church polity,

Though pope but

of the liturgy and ecclesiastical discipline.
A large
number of his decrees have been incorporated into

the Canon Law.
In his private life Gelasius was above all conspicuous for his spirit of prayer, penance, and study. He
took great delight in the company of monks, and was a
true father to the poor, dying empty-handed as a
Dionysius Exiguus in a
result of his lavish charity.
letter to his friend, the priest Julian (P. L., LXVII,
231), gives a glowing account of Gelasius as he appeared to his contemporaries.
As a writer Gelasius takes high rank for his period.
His style is vigorous and elegant, though occasionally
obscure.

has

Comparatively little of his literary work
to us, though he is said to have been the

comedown

most

prolific writer of all the pontiffs of the first five

centuries.
There are extant forty-two letters and
fragments of forty-nine others, besides six treatises, of
which three are concerned with the Acacian schism,
one with the heresy of the Pelagians, another with the
errors of Nestorius and Eutyches, while the sixth is

directed against the senator Andromachus and the
advocates of the Lupercalia. The best edition is that
of Thiel.
The feast of St. Gelasius is kepton 21 Nov., the anniversary of his interment, though many writers give
this as the day of his death.
P. L., I.IX, 9-191; CXXVIII, 439; CXXIX, 1210; Thiel,
Epistola Romanorum Pontificum Genuinai (Braunsberg. 1868),
285-613, 21-82; JxFFfe, Regesta Pontificum Romanorum
I,
(Berlin), I, 53-60; Duchesne, Le Liber Pontificalis (Paris,
1886), I, 254-257; Grisar, Geschichte Roms und der PiipsI eim
Mittelatler, I, 452-457, passim; Thoenes, De Gelasio I Papa
(Wiesbaden, 1873); Roux, Le Pape Gflase (Bonleaux-Pans,
1880).
For the Sacramentary of Gelasius see Probst, Die
iiltesten romischen Sacramentarien und Ordines (Miinstei, 1892):
BlsuciH, The Earliest Roman Mass-book in Dublin Review (Octol.or, 1894); Wilson, The Gelasian Sacramentan, (Oxford, 1894);
Wl I.HI .N. .4 Classified Index to the Leonine. Gelasian and Gregorian
Sacrumenlaries (Cambridge, 1890) alsoP. /,., I. XXIV. 1049.
:

John

F.

X. Murphy.

GELASIUS
b.

ground, stamped on him with spurred feet, dragged
hira by the hair to his neighbouring castle, and threw
him, loaded with chains, into a dungeon. Indignant
at this brutal deed, the Romans rose in their might;
and, surrounding the robber's den, demanded the inFrangipani, intimistant liberation of the pontiff.
dated, released the pope, threw himself at his feet, and
begged and obtained absolution. A procession was
formed, and amidst shouts of joy Gelasius II (so he
termed himself) was conducted to the Lateran and
enthroned.
The triumph was of short duration; for, 2 March,
the formidable figure of Henry V was seen in St. Peter's.
.\s soon as he had heard of the proceedings at
Rome, he left his army in Lombardy and hastened to
the capital. Gelasius immediately determined upon
On a stormy night, the pope and his court proflight.
ceeded in two galleys down the Tiber, pelted by the
After several
imperialists with stones and arrows.
mishaps Gelasius at length reached Gaeta, where he
was received by the Normans with open arms. Being
only a deacon, he received successively priestly ordination and episcopal consecration. Meanwhile, the
emperor, ignoring the action of the cardinals, placed
on the throne of St. Peter a senile creature of the royal
power, Maurice Burdinus. Archbishop of Braga in
Portugal, who had the audacity to take the venerated
name of Gregory (see Gregory VIII, Antipope).
Gelasius pronounced a solemn excommunication
against both of them; and as soon as the emperor,
frustrated of his prey, left Rome, he returned secretly;
but soon took the resolution of taking refuge in France.
He went by way of Pisa, where he consecrated its
splendid marble cathedral, and Genoa. He was received by the P'rench with the utmost reverence. The
powerful minister of Louis VI, the Abbot Suger, conducted him to the monastery of Cluny. Gelasius was
perfecting plans for the convocation of a great council
at Reims, when he succumljed to pleurisy, leaving
the consummation of the fifty years' war for freedom
to his successor, Callistus II (q. v.).

Baronius and Reumont agree in pronouncing that
historical personage ever compressed so many misfortunes into the short space of a year and five days.
There seems to be no reason why the Benedictine
Order should not take up his case for canonization.
Benedict XIV tells us (" De Beat, et Canon.", I, xli, n.
30) that in his time the question was mooted; but for
one reason or another, it was overlooked. The life of
Gelasius was written by bis intimate friend, Pandul-

no

QEMBLOURS

407

at Gaeta, year unknown;
No
elected 24 Jan., 1118; d. at Cluny, 29 Jan., 1119.
sooner li:ui Paschal II ended his stormy pontificate,
than the cardinals, knowing that the emperor, Henry
V, had concerted measures with a faction of the Roman nobility to force the selection of a pliant imperial
candidate, met secretly in a Benedictine monastery on
Having dispatched a messenger to
the Palatine.
Monte Cassino, to summon the aged chancellor, Carthey turned a deaf ear to his enJohn
of
(.iaeta,
dinal
treaties and unanimously declared him pope.
John was of a noble family, probably the Gaetani.
Early in life he entered the monastery of Monte Cassino, where he made such progress in learning and
became so proficient in Latin, that, under successive
pontiffs, he held the office of chancellor of the Holy
He was the trusted adviser of Paschal II;
See.
shared his captivity and shielded him against the zealots whocharged the pope with heresy for having, under
dire compulsion, signed the " Privilegium ", which constituted the emperor lord and master of papal and
episcopal elections (see P.^schal II and Investitures). When the news spread that the cardinals
had elected a pope without consulting the emperor,
the imperialist party broke tlown the doors of the
monastery; and their leader, Cenzio Frangipani,
seized the new pontiff by the throat, cast him to the

Qelasius II, Pope,

phus

of Pisa,

an eye-witness to what he narrates;

it is

in Muratori, "Rer. ital. Scr.", Ill, 1 sqq.
Liber Panlificalis, ed. Duchesne, II. 311-12, 376; WattemcH, Pontificum Romanorum Vila^ (1862). II, 91-114; Baronius, Ann. Eccl. ad ann. 1118, 1119; Gaetani, Vila del pontefice
Gelasio II (Rome, 1802, 1811); histories of medieval Rome by

Gregorovius; von Reumont.

J.\MES F. LoUGHLIN.

Gelasius of Cyzicus,

ecclesiastical

writer.

He

of a priest of Cyzicus, and wrote in Bithyabout 475, to prove against the Eutychians, that
the Nicene Fathers did not teach Monophysitism.
These details he gives us in his preface (Labbe, II,
Beyond that nothing is known about his per117).
His "Syntagma" or collection of Acts of
sonality.
the Nicene Council, has hitherto been looked upon as

was the son
nia,

the work of a sorry compiler; recent investigations,
It is
its being of some importance.
divided into three books (Labbe, II, 117-296): bk. I
treats of the Life of Constantino down to .323; bk. II
of History of the Council in thirty-six chapters; of
bk. Ill only fragments have been published. The
whole of book III was discovered by Canlinal Mai in
the Ambrosian Library, and its contents are fully deThe serious study of the sources of
scribed by Oehler.
Gelasius may be said to have begun with Turner's
identification of the long passages taken from Rufinus
(X, 1-5) in bk. II. A complete analj'sis of the
sources [the Hist. Eccl. of Eusebius, Rufinus (in the
Greek version of Gelasius of Ca>sarea d. 395), Socrates,
Theodoret, "John", and Dalmatiu.s], will be found in
Loschcke, whose efforts it would appear, have restored
to Gelasius a place among serious Church historians,
of which he has been wrongly deprived, and have also
lent weight to the hitherto generally rejected idea that
there was an official record of the Acts of the Comicil
of Nica!a and further that it was from this record that
Dalmatius derived the opening discourse of Constantine, the confession of Hosius, the dialogue with
Phipdo, and the nine dogmatic constitutions, which
Hefele had pronoimced "most certainly spurious".
The "John" to whom Gelasius refers as a forerunner
of Theodoret, is still unidentified; from him were derived the published portions of bk. Ill, the letters of
Constantine to Arius, to the Church of Nicomedia, and
to Theodotus, all of which Loschcke contends are
authentic.
He also proves that a comparison of Constant ine's letter to the Synod of T\Te (335), as given
by Gelasius and Athanasius (Apolog., n. 86), shows
Gelasius to give the original, Athanasius an abbreviated version.
Text of Gelasius in Labbe-Coleti. Cone, II, 117-296;
Oehler in Zcilsehr. f. wisseruschafltiche Theol. (1861). IV, 439442; Turner, On Gelasius of Cyzicus in Journal of Theological
Studies (1899), I, 126-7; Loschcke, Das Syntaqrrui des Gelasius
Cy^icenus (Bonn, 1906); Lejat in Revue d'Hist. et de Litl.
Relig. (1906). XI, 279; Hefele. Hisloire des Candles, new Fr.
tr., Leclercq (Paris, 1907), I, 391 sqq.

however, point to

;

Edw'ard Myers.
Gellee, Claude.

Gemara.

See Lorrain, Claude.

See Talmud.

Gemblours (Gembloux, Gemblacum), asuppressed
Benedictine monastery about nine miles north-west
of Namur on the river Orneau in Belgium, founded
c. 945 by St. Guibcrt (Wibert) and dedicated to St.
Peter the Apostle and the holy martyr Exuperius.
St. Guibert was a.ssisted in the erection of the monastery and the selection of
resigned a canonry to

monks by Erluin, who had
become a monk. Some of

its

Guibert 's relatives impugned the legality of the monastic foundation on the plea that the monastery was
built on fiscal land which had been given in fief to
Guibcrt 's ancestors and could not be alienated without imperial authority. Emperor Otto I summoned
Guibert and Erluin to his court, but was so favourably
impressed with the manner in which they defended
their pious undertaking that on 20 September, 946, he

;
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Heriward was succeeded by Eriuin II (990-1012),
under whose weak administration monastic discipline
greatly relaxed.
His successor Olbert (1012-1048),
a pious and learned abbot, restored discipline, built a
new abbey church in 1022, organized a rich library,
and by encouraging sacred and profane learning gave
the first impulse to the subsequent flourishing condition of Gemblours. During the period of its greatest
intellectual activity Gemblours was ruled over by
Mysach (1048-1071); Thietmar (1071-1092); Liethard (1092-1115), and Anselm (1115-1136). Under
Thietmar flourished the famous chronicler Sigebert
(1030-1112), who in a neat Latin style wrote a chronicle of the world from 381-1 1 1 1, a history of the Abbots
of Gemblours, and other historical works of great value.
His chronicle was continued by Abbot Anselm till
1 136, and his history of the Abbots of Gemblours by the
monk Gottschalk, a disciple of Sigebert. The learned
Prior Guerin, who was a famous teacher at the school
of Gemblours, was a contemporary of Sigebert.
In
1157 and again in 1185 the monastery was destroyed
by fire, and, though rebuilt, it began from this period
to decline in importance.
In 1505, under Abbot
Arnold II of Solbrecg (1501-1511), it became affiliated
with the Bursfeld Union (see Bursfeld, Abbey of).
It was pillaged by the Calvinists in 1598, and was
partly destroyed by fire in 1678 and again in 1712.
It
was just beginning to recover from these heavy misfortunes when in 1793 the Government suppressed it.
The buildings are now used for a state agricultural
college.

TousSAlNT. Histoire de Vabhaye de Gembloux (Namur, 1884);
Berliere, Monaslicon Beige (Bruges, 1890), I, 15-26; Idem in
Revue Benedictine (Maredsous, 18S7), IV, 303-315; Gallia Christiana, II, 554-569;
Sigebert-Gottschalk, Gesta Abbalum
Gemblacensium (till 1136), in P. L.. CLX. 591-658; Mabillon,
Vita S. Guiberti in Acta SS. O.S.B., seec. V, 299-314; Idem,
Vita Olberli in Acta SS. O.S.B., SffiO. VI, 596-606.

Michael Ott.
Gemistos

of Plethon.

See Plethon.

—

Genealogy (in the Bible). The word genealogy
occurs only twice in the New Testament; I Tim.,i,4,
Tit., ill, 9.
In these passages commentators explain the word as referring to the Gentile theogonies,
or to the Essene generation of angels, or to the emanation of spirits and seons as conceived by the Gnostics,
or to the genealogies of Jesus Christ, or finally to the
genealogies of the Old Testament construed into a
source of an occult doctrine. Some even appeal to
Philo in order to refer St. Paul's expression to the
and
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issued an imperial diploma approving the foundation
of Gemblours and granting it various privileges.
Guibert appointed his friend Eriuin first Abbot of
Gemblours, while he himself became a monk at the
monastery of Gorze near Metz. Twice he returned to
the Gemblours; once in 954, when the Hungarians
threatened to pillage the monastery, on which occasion he not only preserved it from injury, but also converted some Hungarians to the true Faith; and a
second time in 957, when his brother-in-law Heribrand
of Mawolt had seized the revenues of the monastery.
He persuaded Heribrand to leave the possessions of
the monastery unmolested in the future. On 23 May,
962, St. Guibert died at Gorze and his remains were
brought to Gemblours. When monastic discipline
was well established at Gemblours, Eriuin attempted,
at the suggestion of Count Regnier of Hainaut, to reform the monastery of Lobbes in 955. But on the
night of 20 October, 958, three of the monks of Lobbes,
who hated reform, assaulted Eriuin in his cell, dragged
him outside of the monaster}', and inflicted on him
serious bodily injuries.
Eriuin died at Gemblours on
10 August, 986, after Pope Benedict VII had granted
his monastery exemption and papal protection.
During the short reign of his successor Heriward
(987-990), the monks voluntarily relinquished their
right of exemption in favour of Bishop Notger of Li^ge,
who was friendly disposed towards the monastery.

various stories and fables told about Moses and the
Patriarchs.
In the Old Testament the term 7£>'faXo7to
occurs only in a few manuscripts of the Septuagint, in I
Par., iv, 33; v, 7, 17; ix, 22; I Esd., viii, 1, where the
commonly received text reads KaTa\oyi.irij.6^ or xoraXox'ffMiis.
In the present article, therefore, we shall
not dwell upon the term genealogy, but consider the
parts, usually genealogical lists, introduced by the
phrase "these are the generations" or "this is the
book of the generation" we shall investigate the meaning of the introductory phrase, enumerate the principal genealogical lists, indicate their sources, draw
atteiition to their importance, and point out their
deficiencies.
Special genealogical lists, for instance
those of Christ, found in the Gospels of St. Matthew
and St. Luke, must be studied separately.
I.
Introductory Phra.se. The introductory formula, "these are the generations" or "this is the
book of the generation", is the heading to the ten parts
of the Book of Genesis.
It occurs also in Num., iii, 1
Ruth, iv, 18; I Par., i, 29. Similar expressions are
found frequently, especial]}' in the Books of Parah;

—

pomenon. ^\"hat is their meaning? They do not
denote any genealogy or genealogical table in our sense
of these words.
There can be no question of posterity in Gen., ii, 4: "these are the generations of the
heaven and the earth", as tdledhuth, the Hebrew equivalent of " generations", seems to imply.
In Gen., vi,
9,

the introductory formula

is

followed

by the history

of the Flood hence it cannot point forward to a genealogical table.
If we keep in mind, on the other hand,
;

that primitive history was onl}- genealogy adorned
with various anecdotes and stories of incidents, we begin to realize that the genealogical portions of the
Book of Genesis are abbreviated and rudimentary
biographies.
The proper meaning of our introductory
formula is, therefore, simply, "this is the history".
II.
Genealogical Lists. The peculiar character
of primitive history accounts for the numerous genealogical lists found in the books of the Old Testament.
AVe shall enumerate only the principal ones: Gen., v,
1-31, gives the Patriarchs from Adam to Noe; Gen.,x,
1-32, the ethnography of the sons of Noe; Gen., xi,
10-26, the Patriarchs from Sem to Abraham; Gen.,
xi, 27-32, the posterity of Thare; Gen., x.xii, 20-24,
the posterity of Nachor; Gen., xxv, 1-4, the descendants of Abraham by Cetura; Gen., xxv, 12-18,
the posterity of Ismael; Gen., xxv, 23-29, the sons of
Jacob; Gen., xxxvi, 1-43, the posterity of Esau and
the princes of Edom; Gen., xlvi, 8-27, the family of
Jacob going into Egypt; Num., iii, 14-39, the list of
the Levites; Num., xxvi, 1-51, the heads of the tribes;
Ruth, iv, 18-22, the genealogy of David; I Esd., vii,
1-5, the genealogy of Esdras ll Esd., xi-xii, the genealogy of a number of persons. I Par., i-ix, is replete
with genealogical lists which either repeat, or abbreviate, or again develop the foregoing genealogies, adding at times other documents of an unknown origin.
For instance, there is a brief genealogy of Benjamin in
I Par., vii, 6-12, a longer one in I Par., viii, 1-40;
similarly a brief genealog}- of Juda in I Par., iv, 1-23,

—

;

in I Par., ii, 3; iii, 24.
The inspired historian makes no effort to harmonize these
differences,
but
seems
to
only
careful
striking
be
to
reproduce his sources.
In order to appreciate the foregoing lists properly,
four of their peculiarities must be kept in mind: (1)
In the primitive languages each word had a certain
meaning. Foreign names had to be translated or
replaced by other names.
As the Semitic language
developed out of the primitive, the proper names too
underwent a similar change, so as to assume a Semitic,
and at times even a Hebrew, colouring. This does not
destroy the historical character of the men known
under these changed appellations; the martyr St.
Adauctus does not become a mere fiction simply be-

a more complete one

cause his real

name is unknown.

Lenormant has

left
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U3 a comparison between the antediluvian Patriarchs
of the Bible and the antediluvian heroes of Chaldee
tradition (Origines de I'histoire, I, Paris, 1880, pp.
214-90), and Vigouroux has given us a study on the

mythological origin of the antediluvian Patriarchs
(Livres saints et critique ration., 1S91, IV, liv. I, c. vii,
All this goes to show that the names
pp. 191-217).
actually found in the Biblical genealogies denote the
same subject, but do not present the same form as the
original names.
(2) The names found in the Biblical
genealogies do not always denote persons, but may
signify a familj', a tribe or nation, or even the country
in which the bearers of the respective names dwelt.
For instance, Jos., vii, 1, speaks of " Achan the son of
Charmi. the son of Zabdi, the son of Zare of the tribe
of Juda", while the context (cf. IG sqq.) shows that
Zabdi stands for the " house of Zabdi" and Zare for the
"family of Zare". Again, throughout Gen., x, the
genealogy serves an ethnographic purpose, so that its
names represent nations or countries. The name of
the country can be identified with that of its inhabit^
ants, because the countr_v stands for its people by way
of a metaphor which has almost ceased to be so on
account of its frequent use. The same proper name
denotes an individual, a family, a house, a tribe, or a
nation, on account of the idea of solidarity of the
whole commimity in the merits and demerits of the
This width of meaning of the
individual member.
genealogical names does not detract from their hisobscurity
toricity, since the
of one's grandfather or
great-grandfather does not prevent one from being a
real offspring of his tribe or nation.
(3) When the
names in the Biblical genealogies denote particular
persons, their connexion may be only a legal one.
A
woman whose husband died without issue was bound
by law to be married to her husband's brother, and
the first-born son of such a so-called levirate marriage
was reckoned and registered as the son of the deceased
brother (Deut., xxv, 5 sqq.). The question proposed to Christ by the Sadducees (Matt., xxii, 24;
Mark, xii, 19; Luke, xx, 28) shows that this law was
observed down to the time of Christ. Such a substitution of legal for physical parentage in the Biblical genealogies does not remove the offspring from
his proper family or tribe.
(4) Finall)-, the strangers
incorporated into a tribe or a family are reckoned
among the descendants of the respective eponym.
This custom explains the words of Jacob spoken on
his death-bed (Gen., xlviii, 5-6) he ordains that the
sons of Joseph, excepting Ephraim and Manasses,
"shall be called by the name of their brethren in their
possessions '.
;

'

—

III.
Sources of the Genealogies. Generally
speaking, the later genealogies were derived from
written sources, either inspired or profane. For instance, the genealogy of Benjamin in I Par., vii, 6-12,
is based on the data given in the Books of Genesis and
Numbers; a more extensive genealogy of the same
patriarch found in I Par., viii, 1-40, is based, no doubt,
on written sources too, which are, however, unknown
to us.
As to the earlier genealogies, their veracity

cannot be directly proved independently of inspiraWritten documents were used much earlier
tion.
than the archaeologists of the first half of the eighteenth
century believed. Moreover, very little writing was
required to preserve the earliest genealogical lists,
which are both rare and brief. We may grant freely
that the art of writing was not known from Adam to
the Flood, and for centuries after Noe. But keeping
in mind the following facts, we find no difficulty in admitting oral tradition and memory as sufficient sources
for these periods.
(1) It has been found that the
power of memory is much greater among peoples who
have not learnt the art of writing. (2) Each of the
genealogical lists belonging to the two periods in question contains only ten generations, so that only twenty
names required to be transmitted by tradition. (3)

Before the introduction of writing, two devices were
employed to aid the memory either history was versified, or the facts were reduced to certain standard
numbers. This second form was in use among the
Scriptural nations.
There were ten antediluvian
Patriarchs, ten postdiluvian; seventy descendants of
Jacob are named on the occasion of Israel's going into
Egypt, though some of them were dead at that time,
others had not yet been born; the ethnographical list
of Genesis enumerates seventy nations, though it gives
some names of little importance and omits others of
great importance; I Par., ii, 3-55, gives seventy descendants of Juda; I Par., viii, 1-28, seventy descendants of Benjamin. This device guarded also against
arbitrary insertion or omission of any name, though
it did not fully exclude the substitution of one name
for another.
A possible exception against such an
arrangement will be considered in the last section.
IV. Import.\n'ce of the Genealogies. The
Hebrews shared the predilection for genealogies which
prevailed among all the Semitic races. Among the
Arabs, for instance, no biography is complete without
a long list of the hero's ancestors. They register even
the Imeage of their horses, esteeming their nobility
according to their extraction (Cf " Revue des deux
niondes", 15 May, 1855, pp. 1775-77 Caussin de Perceval, "Essai sur I'histoire des Aralies avant I'lslamAmong the Hebrews such
israe", Paris, 1844-48).
genealogical lists were of still higher importance for the
following reasons: (1) According to the Mosaic enactments, the Palestinian soil was given over to definite
tribes and families.
In order to recover, in the year
of the jubilee, these family possessions, the claimant
had to prove his legal descent. (2) The nearest kinship conferred among the Hebrews the rights of the
so-called Goel.
Lev., xxv, 25, and Ruth, iv, 1-6, show
some of the advantages implied in this right. The
the Latin Vulgate propinqmis
term Goel is rendered
or proximus; in the English version it is translated by
" kinsman".
(3) Again, the priests and Levites had to
prove their legal descent in order to fulfil the honourable and remunerative functions of their respective
offices.
On returning from the Babylonian Captivity
several were excluded from the priestly class because
they could not prove their Levitical pedigree (I Esd.,
ii, 62; II Esd., vii, 64).
Josephus (Vit., I) appeals to
the priestly registers and is proud of the royal descent
of his mother; he shows that even the priests residing
in Egypt had their sons registered authentically in
Jerusalem, so as to safeguard their priestly prerogatives (C. Apion., I, vii).
(4) Fmally, the prophecy
that the Messias was to be born of the tribe of Juda
and the house of David rendered the genealogy of this
family most important. Eusebius (Hist. Eccl., Ill,
xix, 20) relates on the authority of Hegesippus that
Domitian (a. d. 81-96) put to death all the descendants of David, excepting the relatives of Christ on
account of their lowly condition.
V. Deficiencies of the Genealogies. It cannot be denied that some of the genealogical links are
omitted in the Biblical lists; even St. Matthew had to
employ this device in order to arrange the ancestors
;

—

.

;

m

—

At first
of Christ in three series of fourteen each.
sight such omissions may seem to be at variance with
members
of the
Biblical inerrancy, because the smgle
genealogical

lists

are connected

by the noun son or

beget.
But neither of these links creates a
real difficulty: (1) The wide meaning of the noun son
in the genealogies is shown in Matt., i, 1 " Jesus Christ,

the verb

:

the son of David, the son of Abraham". This phrase
prepares the reader for the view that the noun son may
connect a penson with any one of his ancestors, however remote.
(2) As to the verb beget, some writers
maintain that the Hiphil form of its Hebrew equivalent
refers to the immediate offspring, while its Qal form
may denote a more remote generation. But this contention does not rest on any solid foundation. It is
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true that the Hiphil form occurs in Gen., v and xi; it is
also true that the successive links of the genealogies in
these two chapters appear to exclude any intermediate generation. But this is only apparent.
Unless it
be certain from other sources that the Hebrew word in
question signifies the begetting of an immediate offspring, Gen., V, 15, for instance, may just as well mean
that Slalaleel at the age of sixty-five begot the grandfather of Jared as that he begot Jared immediately.
The same holds true of the other Patriarchs mentioned in the above two chapters. Nor can it be
urged that such an interpretation would destroy the
chronology of the Patriarchs; for the inspired writer
did not intend to transmit a chronology.

Prat

in Diet,

de

la Bible;

Knabenbauer

in

Hagen, Lexicon

biblica cum moniicollatce
(Lille,
1886);
des premiers ages de VhuvianiU in La
Conlroeerse, 15 March, 15 May, 1886, pp. 375-93, 5-27; von
Hummelauer, Comment, in Gen. (Freiburg, 1895), 572; Idem,
Das vormosaische Priesterthum in Israel (Freiburg, 1899).
A. J. Maas.

Biblicum (Paris, 1905)
mentis ^Eqyptiorum

;

Pannier, Genealogice

et

ChaldceoTum

Brucker, La Chronologic

—

Genealogy of Christ. It is granted on all sides
liililical j;rni-ulcigy of Christ implies a number
of exegetical dilliculties; but rationalists have no
solid reason for refusing to admit any of the attempted
solutions, nor can we agree with those recent writers
who have given up all hope of harmonizing the genealogies of Christ found in the First and Third Gospels.
The true state of the question will become plain by
studying the Biblical genealogies of Christ first separately, then in juxtaposition, and finally in their relation to certain exceptions to their harmony.
The gene(1) St. Matthew's Genealogy of Christ.
alogy of Christ according to the First Evangelist descends from Abraham through three series of fourteen
members each; the first fourteen belong to the patriarchal order, the second to the royal, and the third to
that of private citizens. Matt., i, 17, shows that this
arrangement was intended for the writer expressly
states: "So all the generations, from Abraham to
that the

—

;

David, are fourteen generations. And from David
to the transmigration of Babylon, are fourteen generations: and from the transmigration of Babylon to
Christ are fourteen generations."

First Series
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through Solomon. It is true that the First Gospel
gives only twenty-eight names for this period, against
the forty-two names of the Third Gospel; but it cannot
be expected that two diiTerent hues of descendants
should exhibit the same number of links for the period
Abstracting from the inspired
of a thousand years.
character of the sources, one is disposed to regard the
number given by the Third Evangelist as more in
harmony with the length of time than the number of
the First Gospel; bvit we have pointed out that St.
Matthew consciously omitted a number of names in his
genealogical list, in order to reduce them to the required multiple of seven.
Three
(4) Exceptions to (he Prefcding Explanation.
main difficulties are advanced against the foregoing
harmony of the genealogies: First, how can they
converge in St. Joseph, if they give different lineages
from David downward? Secontlly, how can we account for their convergence in Salathiel and Zorobabel? Thirdly, what do we know about the genealogy

—

of the Blessed Virgin?
(1) The convergence of the two distinct genealogical
lines in the person of St. Joseph, has been explained
in two ways: (a) St. Matthew's genealogy is that of

St. Luke's, that of the Blessed Virgin.
This contention implies that St. Luke's genealogy
only seemingly includes the name of Joseph. It is
based on the received Greek text, <!>v (us ivoixt^cro vlhi
" being the son (as it was supposed,
lbi(Til<t>) ToO 'U\l,
This parenthesis
of Joseph, hut really) of Heli".
the name of Joseph from St. Luke's
eliminates
really
genealogy, and makes Christ, by means of the Blessed
Virgin, directly a son of Heli. This view is supported
by a tradition which names the father of the Blessed
Virgin "Joachim", a variant form of Eliacim or its
abbreviation Eli, a variant of Heli, which latter is
the form found in the Third Evangelist's genealogy.

St. Joseph;

But these two considerations, viz. the received text
and the traditional name of the father of Mary, which
favour the view that St. Luke gives the genealogy of
the Blessed Virgin, are offset by two similar considerations, which make St. Luke's list terminate with the
name of Joseph. First, the Greek text preferred by
the textual critics reads, &v vi&i, us ivofiil^cTo, 'loi<rri<f)
ToC'HXei, " being the son, as itwas supposed, of Joseph,
son of Heli", so that the above parenthesis is rendered
Secondly, according to Patrizi, the
less probable.
view that St. Luke gives the genealogy of Mary began to be advocated only towards the end of the
fifteenth century by Annius of Viterbo, and acquired
adherents in the sixteenth. St. Hilary mentions the
opinion as adopted by many, but he himself rejects it
(Mai, "Nov. Bibl. Patr.", 1. 1,477). It may be safely
said that patristic tradition does not regard St. Luke's
the genealogy of the Blessed
list as representing
Virgin.
(b) Both St. Matthew and St. Luke give the genealogy of St. Joseph, the one through the lineage of
Solomon, the other through that of Nathan. But
how can the lines converge in St. Joseph? St. Augustine suggested that Joseph, the son of Jacob and the
descendant of David through Solomon, might have
been adopted by Heli, thus becoming the adoptive
descendant of David through Nathan. But Augustine was the first to abandon this theory after learning
the explanation offered by Julius Africanus. According to the latter, Estha married Mathan, a tlescendant of David through Solomon, and became the
mother of Jacob; after Mathan's death she took
her second husband Mathat, a descendant
for
of David through Nathan, and by him became the
mother of Heli. Jacob and Heli were, therefore,
Heli married, but died without
uterine brothers.
offspring; his widow, therefore, became the levirate
wife of Jacob, and gave birth to Joseph, who was the
carnal son of Jacob, but the legal son of Heli, thus
combining in his person two lineages of David's de-

scendants. The explanation will appear clearer in
the following diagram:

Mathat
Heli

2nd husband

left

Joseph

of

Estha widow

a childless widow

(levirate son)

of

'''^''^'",,,'ffr';?'''

Mathan
Jacob
Joseph

urged against the harmony
between the two genealogies is based on the occurrence
of the two names Zorobabel and Salathiel in both lists;
here again the two distinct lineages of David's descendants appear to converge. And again, two answers are
possible: (a) It is more commonly admitted that the
two names in St. Matthew's list are identical with the
two in St. Luke's series; for they must have lived about
the same time, and the names are so rare, that it would
be strange to find them occurring at the same time, in
(2)

The second

difficulty

the same order, in two different, genealogical series.
But two levirate marriages will ex]il:iin tlio difficulty.
Melchi, David's descendant througli Nathan, may
liave begotten Neri by a widow of the father of Jechonias; this made Neri and Jechonias uterine brothers.
Jechonias may then have contracted a levirate marriage with the widow of the childless Neri, and begotten Salathiel, who was therefore the leviratical

son of Neri. Salathiel 's son Zorobabel begat Abiud;
but he also may have been obliged to contract a
levirate marriage with the widow of a childless legal
relative belonging to David's descendants through
Nathan, thus begetting Reza, who legally continued
Nathan's lineage, (b) A more simple solution of
the difficulty is obtained, if we do not admit that
the Salathiel and Zorobabel occurring in St. Matthew's genealogy are identical with those in St.
Luke's. The above proofs for their identity are not
If Salathiel and Zorobabel distinguished
cogent.
themselves at all among the descendants of Solomon, it is not astonishing that about the same time
two members of Nathan's descendants should be
The reader will observe that we
called after them.
suggest only possible answers to the difficulty; as long
as such possibilities can be pointed out, our opponents
have no right to deny that the genealogies which
are found in the First and Third Gospel can be
harmonized.
(3) How can Jesus Christ be called "son of David",
(a)
if the Blessed Virgin is not a daughter of David?
If by virtue of Joseph's marriage with Mary, Jesus
could be called the son of Joseph, he can for the same
reason be called "son of David" (Aug., De cons,
(b) Tradition tells us that Mary too
evang., II, i, 2).
was a descendant of David. According to Num.,
xxxvi, 6-12, an only daughter had to marry within
her own family so as to secure the right of inheritance.
After St. Justin (Adv. Tryph. C.) and St. Ignatius
(Eph. XVIII), the Fathers generally agree in maintaining Mary's Davidic descent, whether they knew

from an oral tradition or inferred it from Scripture,
Rom., i, 3; II Tim., ii, 8. St. John Damascene
fid. orth., IV, 14) states that Mary's great-grandfather. Panther, was a brother of Mathat; her grandfather, Barpanther, was Heli's cousin; and her father,
Joachim, was a cousin of Joseph, Heli's levirate son.
Here Mathat has been substituted for Melchi, since
the text used by St. John Damascene, Julius Africanus, St. IrenjEus, St. Ambrose, and St. Gregory of
Nazianus omitted the two generations separating
Heli from Melchi. At any rate, tradition presents
the Blessed Virgin as descending from David through
Nathan.

this

e. g.

(De

Kn\benbaiier in Hagen, Lexicon Biblicum (Paris, 1907),
3S9 sq.; Pkat in Diclimnmre de la Bible (Paris, 190S), III,
166 sqq. The question is also treated in the recent Live."* of
The reader will find
Christ by Fouard, Didon, Grimm, etc.
the subject treated also in the commentaries on the Gospel of
St. Matthew or St. Luke, e.g. Knabenbauer, Schanz, Filion,
II.

—
G^NEBRARD
MacEvilly,

6€nebrard, Gilbert, a learned Benedictine exegete and Orientalist, b. 12 December, 1535, at Riom,
in the department of Puy-de-D6me; d. 16 Feb., 1597,
at Semur, department of Cote-d'Or.
In his early
youth he entered the Cluniac monastery of Mausae
near Riom, later continued his studies at the monastery of Saint- Allyre in Clermont, and completed them
at the College de Navarre in Paris, where he obtained
the doctorate in theology in 1562. A year later he
was appointed professor of Hebrew and exegesis at the
College Royal and at the same time held the office of
prior at Saint-Denis de La Chartre in Paris.
He was
one of the most learned professors at the university,
and through his numerous and erudite exegetical
works became famous throughout Europe.

Among

his scholars at the College Royal was St. Francis de
Sales, who in his later life considered it an honour to

have had G^nebrard as professor (Traits de I'Amour
de Dieu, XI, 11). About 1578 he went to Rome,
where he was honourably received by Sixtus V and
stood in close relation to Allen, Baronius, Bosio, and
other ecclesiastical celebrities. Upon his return, in
1588, he became one of the chief supporters of the
Holy League in France. On 10 May, 1591, he was
appointed Archbishop of Aix by Gregory XIII, but
accepted this dignity only after the express command
of the pope.
He was consecrated by Archbishop
Beaton of Glasgow on 10 April, 1592. As archbishop
he remained a zealous leaguer, even after Henry IV
became reconciled with the Church in July, 1593. The
new king, however, became daily more popular and
gained over to his side most of the Catholics. G^nebrard saw that further opposition would be useless
and, on 15 Nov., 1593, sent his submission to the king
("Revue des questions historiques ", Paris, 1866, I,
This, however, did not prevent the Pro616, note).
vengal Parliament from banishing him on 26 Sept.,
1596.
For a short time he stayed at Avignon, but,
being allowed by the king to return, lie retired to
the priory of Semur, which he held in commendam.
G^nebrard translated many rabliinic writings into
Latin; wrote one of the best commentaries on the
Psalms: " Psalmi Davidis vulgata editione, calendario
hebraio, syro, grseco, latino, hymnis, argumentis, et
commentariis, etc. instruct!" (Paris, 1577); is the
author of "De Sancta Trinitate" (Paris, 1569); "Joel
Propheta cum chaldjea paraphrasi et commentariis",
etc. (Paris, 1563); " Chronographiae libri IV" (Paris,
He also edited the
1580), and numerous other works.
works of Origan (Paris, 1574).
Desvoye, Etude histvriqite sur Gilbert Genebrard in Revue de
Marseille et de Provence (August, 1885). 327-353, and sepaCritique on the preceding in Studien -und Mitthcilungen
0. S. B. und O. Cist. (Kaigem, 1886). VII, 484 sq.; Hurter,
Nomenclalor (Innsbruck, 1907). Ill, 269-274; Gallia Christiana,
334; ZiEGELBAUER, Hist. lit. O. S. B., Ill, 361-366; HeurTEBizE in ViGOUROUx, Did. de la Bible, s. v.
rately;

1.

Michael Ott.
General Chapter (Lat. mpitulum, a chapter).

The

<laily a.s.sfinliling of a (.(iMiiiiunity for purposes of
and administralioii uf monastic affairs has
always included the reading of a chapter of the rule,
and thus the assembly itself came to be called the
chapter and the place of meeting the chapter-house.

discipline

The qualifying word
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Danko,

Historia revelationis divirue Novi
Testamenti (Vienna, 1S67), 180-192, gives all the principal
publications on the question up to 1865.
A. J. Maas.
etc.

conventual, provincial, or general,
explains the nature of the meeting, and a general
chapter, therefore, is one composed of representatives
of a whole order or congregation or other group of
monasteries. Historically, general chapters, or the
§erm from which they developed, can be traced back to
t. Benedict of Aniane in the beginning of the ninth
century. Although his scheme of confederation did
not outlive its originator, the idea was revived a century later at Cluny. The example of Cluny produced

and abbeys like Fleury, Dijon, Marmoutier,
St-Denis, CI use, Fulda, and Hirsau (or Ilirschau), became centres of groups of monasteries in which a more
or less embryonic system of general chapters was introduced. Later on,Citeaux, Camaldoli, Monte Vergine,
Savigny, and other reforms, elaborated the idea, which
imitators,

resulted eventually in the congregational system inaugurated by the Fourth Lateran Council in 1215, and
since that date it has been the almost invariable
custom of every order or congregation. The constitution, times of meeting, and powers of a general chapter, however, vary so much in the different religious
orders that it is impossible to generalize on these
points.
At Citeaux, for instance, the chapter met at
the mother-house every year, and was, in theory,
attended by all the abbots of the order. In other
orders the meeting of chapters was held every three or
four years, and this has remained the more general
usage till the present day. In those that are divided
into provinces, the provincial superiors, and sometimes some other officials as well, presided over by the
general, if there be one, form the chapter; in others,
the superiors of all the houses. Amongst Benedictines, each congregation has its own separate chapter,
which is composed usually of the abbot and an elected
delegate from each monastery, with the president of
the congregation at their head.
general chapter
usually elects the general or president of the order or
congregation, sometimes appoints the various superiors and other officials, settles matters of business and
discipline, hears appeals from its subjects, and in some
cases also has the right to draw up or sanction changes
in its constitutions.
Subject of course to the Holy
See, it represents the highest authority in its own particular order or federation.
For more detailed descriptions as to the composition and powers of general
chapters, the separate articles on the various religious
orders must be consulted.

A

G. Cyprian Alston.

Generation (Lat. Vulgate,

—

gencratio).
This word,
of very varied meaning, corresponds to the two Hebrew terms: dor, Idledoth. As a rendering of the latter, the Vulgate plural form, generatio7ies, is treated in
the article Genealogy. As a rendering of the former,
the word generation is used in the following principal
senses.
(1) It designates a definite period of time,
with a special reference, to the average length of man's
life.
It is in this sense, for example, that, during the
long-lived patriarchal age, a "generation" is rated as a
period of 100 years (Gen., xv, 10, compared with Gen.,
XV, 13, and Ex., xii, 40), and that, at a later date, it is
represented as a period of only 30 to 40 years.
(2)
The word (jcneration is used to mean an indefinite
period of time: of time past, as in Deut., xxxii, 7,
where we read: "Remember the days of old, think
upon every generation ", and inlsaias, Iviii, 12, etc.; of
time future, as in Ps. xliv (Heb. xlv), 18, etc. (3) In a
concrete sense, generation designates the men who
lived in the same period of time, who were contemporaries, as for instance in Gen., vi, 9: "Noe was a
just and perfect man in his generations"; see also:
Num., xxxii, 13; Deut., i, 35; Matt., xxiv, 34; etc.
(4) Independently of the idea of time, generation is employed to mean a race or class of men as characterized
by the same recurring condition or quality. In this
sense, the Bible speaks of a "just generation", literally "generation of the just" [Ps. xiii (Heb., xiv), 6;
etc.],

a "perverse generation", equivalent to: "gen-

eration of the wicked" [Deut., xxxii, 5; Mark, ix, 18
(Gr., verse 19); etc.].
(5) Lastly, in Is., xxxviii, 12,
the word generation is used to designate a dwellingplace or habitation, probably from the circular form
of the nomad tent.
Whence it can be readily seen
that, in its various principal acceptations, the word
generation (usually in the Septuagint and in the Greek
New Testament: yeved) preserves something of the

GENERATIONISM

primitive meaning of "circuit", "period", conveyed
by the Hebrew term yn, d6r.
Gesenius, Thesaurus (Leipzig. 1S29);
Chatdee Lexicon (Leipzig, 1867); Brown,

Furst, Hebrew and
Driver and Briggs,

Hebrew and English Lexicon (New York, 1906).

Francis E. Gigot.
Oenerationism.

—

Genesareth (reyvniTapiT). This
Lake of Tiberias in Luke, v,

in I

Maeh.,

xi, 67.

(See Tiberias,

is

the

name

given

1; called rcn-Tjirdp

Lake

vent at Chantoin. He was buried in the church which
he had built at Clermont in honour of St. Symphorian,
and which later took his own name. In the life of
St. Pri.x (Praejectus), Genesius is mentioned as one of
the protectors of his childhood.
Duchesne, Pastes episcopaux (Paris,

1907), II, 37;

Gallia

Chr., II, 245.

See Traducianism.

to the
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of.)

Feast, 5
(4) Genesius, Count of Clermont, d. 725.
June. According to the lessons of the Breviary of the
Chapter of Camaleria (Acta SS., June, I, 497), he was of
noble birth his father's name is given as Audastrius,
and his mother's as TranquUla. Even in his youth he
is said to have wrought miracles
to have given sight
He built and richly
to the blind and cured the lame.
endowed several churches and religious houses. He
was a friend of St. Bonitus, Bishop of Clermont, and of
He was buried at
St. Meneleus, Abbot of Menat.
Combronde by St. Savinian, successor of Meneleus.
(5) Genesius (or Genestu.s), thirty-seventh Archbishop of Lyons, d. 679. Feast, 1 November. He was
a native of France, not of Arabia or Armenia as is
sometimes stated, and became a religious and abbot
(not of Fontenelle, but) attached to the court and
camp of Clovis II, where he acted as chief almoner to
He succeeded St. Chamond
the queen, St. Bathildis.
(Annemundus) in the See of Lyons, and was conseHis name is found for the first
crated in 657 or 658.
time as bishop in a signature of 6 Sept., 664, attached
to a charter drawn up by Bertefred, Bishop of Amiens,
On 26 June, 667, he subfor the Abbey of Corbie.
scribed another charter framed by Drauscius, Bishop
of Soissons, for a convent of the Blessed Virgin
founded by Ebroin, mayor of the palace, and his wife
;

Genesis, the
teuch (q.v.).

name

of the first

book

of the Penta-

—

a comedian at Rome, martyred under
286 or 303. Feast, 25 August. He is
invoked against epilepsy, and is honoured as patron of
The legend
theatrical performers and of musicians.
(Acta SS., Aug., V, 119) relates: Genesius, the leader
performing
one day
in
Rome,
troupe
theatrical
of a
before the Emperor Diocletian, and wishing to expose

Genesius,

(1)

Diocleti:in in

Christian
tended to
the water
himself a

rites to

the ridicule of his audience, pre-

Sacrament of Baptism. When
had been poured upon him he proclaimed

receive the

Diocletian at first enjoyed the
Christian.
Genesius to be in earnest,
ordered him to be tortured and then beheaded. He
was buried on the Via Tiburtina. His relics are said to
be partly in San Giovanni della Pigna, partly in S.
Susanna di Termini and in the chapel of St. Lawrence.
The legend was dramatized in the fifteenth century;
embodied in later years in the oratorio " Polus Atella"
of Lowe (d. 1869), and still more recently in a work
by Weingartner (Berlin, 1892). The historic value of
the Acts, dating from the seventh century, is very
doubtful, though defended by Tillemont (M^moires,
IV, s. V. Genesius). The very existence of Genesius is
called into que.stion, and he is held to be a Roman
counterpart of St. Gelasius (or Gelasinus) of HierapoHe was venerated, however, at Rome in
lis (d. 297).
the fourth century; a church was built in his honour
very early, and was repaired and beautified by Gregory HI in 741.
Leclercq, Les Martyrs, II, 428; Anal. BoUand., XVIII,
realistic play, but, finding

Leutrude. In the conflict between Ebroin and St.
Leger (Leodegarius), Bishop of Autun, Genesius (67576) took the part of the bishop and was in consequence
attacked by an armed band sent by Ebroin to expel
him from Lyons; but Genesius collected a force and
In September, 677, he
successfully defended his city.
He was
assisted at an assembly held at Maslay.
succeeded at Lyons by Landebertus. His body remained in the church of St. Nicetius till the beginning
of the fourteenth century, when it was transferred to

186.

Chelles.

Genesius op Arles, a notary martyred under
Maximianus in 303 or 308. Feast, 25 Aug. He is honoured as patron of notaries, and invoked against chilThe Acts (Acta SS., Aug., V, 123,
blains and scurf.
and Ruinart, 559), attributed to St. PaulLnus of Nola,

and

(2)

a soldier, bewriting, and was
of Aries.
While
performing the duties of his office the decree of persecution agamst the Christians was read in his presence.
Outraged in his ideas of justice, the young catechumen
cast his tablets at the feet of the magistrate and fled.
state;

Genesius, native of Aries, at

first

came known for his proficiency in
made secretary to the magistrate

He was captured and

executed, and thus received

in his own blood His veneration must be very
old, as his name is found in the ancient martyrology
church and altar dedicated
ascribed to St. Jerome.
to him at Aries were known in the fourth century.
(3) Genesius, twenty-first Bishop of Clermont, d.
662.
Feast, 3 June. The legend, which is of a rather

baptism

.

A

I, 315), says that he was
descended from a senatorial family of Auvergne.
Having received a liberal education he renounced his
worldly prospects for the service of the Church, became archdeacon of Clermont under Bishop Proculus,
and succeeded him in the episcopacy in 656. He laboured earnestly for the maintenance of Christian
morality, and founded a hospital at Clermont and also

late date (Acta SS., June,

the
his

Abbey of Manlieu. After five years, fearing for
own soul, he left Clermont secretly and went to

Rome

The bereaved flock
in the garb of a pilgrim.
sent a deputation to the Holy See. Genesius was
found and induced to return. He then built a con-

GalliaChrist., IV, 47; Duchesne, Pastes episcoj}aux,ll, 170;
for each of the saints. Smith and Wacb, Diet, of Christ.
Biog. (London, 1880), II, 627-28.

Francis Mershman.

Geneva. See Lausanne and Geneva, Diocese op.
Genevieve, Saint, patroness of Paris, b. at Nan419 or 422 d. at Paris, 512. Her feast is kept
on 3 January. She was the daughter of Severus and
Gerontia; popular tradition represents her parents as
poor peasants, though it seems more likely that they
were wealthy and respectable townspeople. In 429
St. Germain of Auxerre and St. Lupus of Troyes
were sent across from Gaul to Britain to combat
Pelagianism. On their way they stopped at Nanterre, a small village about eight miles from Paris.
The inhabitants flocked out to welcome them, and St.
Germain preached to the assembled multitude. It
chanced that the pious demeanour and thoughtfulness
terre, c.

;

of a young girl among his hearers attracted his attenAfter the sermon he caused the child to be
tion.
brought to him, spoke to her with interest, and encouraged her to persevere in the path of virtue. Learning that she was anxious to devote herself to the
service of God, he interviewed her parents, and foretold them that their child would lead a life of sanctity
and by her example and instruction bring many virBefore parting
gins to consecrate themselves to God.
next morning he saw her again, and on her renewing
her consecration he blessed her and gave her a medal
engraved with a cross, telling her to keep it in remembrance of her dedication to Christ. He exhorted her
likewise to be content with the medal, and wear it

.

GENEVIEVE
instead of her pearls and golden ornaments.
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There

to have been no convents near her village
and
like so many others who wished to practise
religious virtue, remained at home, leading an innocent, prayerful life.
It is uncertain when she formally
received the religious veil. Some writers assert that
it was on the occasion of St. Gregory's return from his

seem

;

Genevieve,

mission to Britain; others say she received it about
her sixteenth year, along with two companions, from
the hands of the Bishop of Paris. On the death of her
parents she went to Paris, and lived with her godmother. She devoted herself to works of charity and
practised severe corporal austerities, abstaining
pletely from flesh meat and

com-

GENEVIEVE

to Catholic purposes in 1821 and 1852, having been
secularized as a national mausoleum in 1831 and,
finally, in 1885. St. Genevieve's relics were preserved
in her church, with great devotion, for centuries, and
Paris received striking proof of the efficacy of her
intercession.
She saved the city from complete
inundation in 834. In 1129 a violent plague, known
as the mal des ardents, carried off over 14,000 victims,
but it ceased suddenly during a procession in her
honour. Innocent II, who had come to Paris to implore the king's help against the Antipope Anacletus
in 1130, examined personally into the miracle and was
so convinced of its authenticity that he ordered a feast
to be kept annually in honour

breakmg her

fast only twice
in the week.
These mortifications she continued fur over
thirty years, till her ecclesias-

of the

memorated the miracle till
1747, when it was pulled down
to make room for the Foundling Hospital.
The saint's
were carried in procession yearly to the cathedral,
and
de S6vign<! gives a
description of the pageant in
one of her letters.
The revolutionaries of 1793
relics

Mme

i

trust in

destroyed most of the relics
preserved in St. Genevieve's
church, and the rest were cast
to the winds by the mob in
1S71. Fortunately, however,
a large relic had been kept at
\'erneuil, Oise, in the eighteenth century, and is still
extant. The church built by
Clovis was entrusted to the
Benedictines.
In the ninth
century they were replaced
by secular canons. In 1148,
under Eugene III and Louis
VII, canons from St. Victor's
Abbey at Senlis were introAbout 1019 Louis
duced.
XIII named Cardinal Francois de La Rochefoucauld

God; she

Abbot

urged them to do works of
penance, and added that if
they did so the town would
be .spared. Her exhortations

turned

off

towards

Paris untouched.
Some years later
Merowig (Merovif-e) took Paris; during the siege Genevieve distinguished herself by her charity and selfsacrifice.
Through her influence Merowig and his successors, Childeric and Clovis, displayed unwonted
clemency towards the citizens. It was she, too, who
first formed the plan of erecting a church in Paris in
honour of Saints Peter and Paul. It was begun by
Clovis at Mont-les-Paris, shortly before his death in 5 II
Genevieve died the following year, and when the church
was completed her liody was interred within it. This
fact, and the numerous miracles wrought at her tomb,
caused the name of Sainte-Genevieve to be given to it.
Kings, princes, and people enriched it with their gifts.

In 847

it

was pUmdered by the Normans and was
was completed only in 1177.

partially rebuilt, but

This

clnircli

having

fallen into

been

lax

The
and

the cardinal selected Charles
Faure to reform them. This
holy man was bom in 1594,
and entered the canons regu-

leaving

Orleans,

of St. Genevieve's.

canons had

prevailed; the citizens recovered their calm, and Attila's

hordes

called Sainte-

Genevieve des Ardents, com-

tical superiors thought it tlieir
duty to make her diminish
her austerities.
Many of her neighbours,
filled with jealousy antl envy,
accused Genevieve of being an
impostor and a h y p o c r t e.
Like Blessed Joan of Arc, in
later times, she had frequent
communion with the other
world, but her visions and
prophecies were treated as
frauds and deceits. Her
enemies conspired to drown
her; but, through the intervention of Germain of Auxerre,
their animosity was finally
overcome. The bishop of the
city appointed her to look
after the welfare of the virgins
dedicated to God, and by her
instruction and example she
led tliem to a high degree of
sanctity.
In 451 Attila and
his Huns were sweeping over
Gaul; and the inhabitants of
Paris prepared to flee. Genevieve encouraged them to

hope and

event on 26 November.

A small church,

decay once more, Louis

X\" began the conslruoticin of a new church in 17C4.
The Revolution broke out before it was dedicated, and
it was taken over in IT'.H, under the name of the Panthf'^on, by the Const,itucnt Assembly, to be a burial
place for distinguished i''renchmen.
It was restored

He was remarklar at Senlis.
able for his piety, and, when
ordained, succeeded after a
hard struggle in reforming
the abbey. Many of the houses of the canons reguhis
He and a dozen companions
lar adopted
reform.
took charge of Sainte-Genevieve-du-Mont, at Paris,
in 1634.
This became the mother-house of a new
congregation, the Canons Regular of St. Genevieve,

Ihe Jr-anthf't

spread widely over France. Another insaint was the Daughters of
Genevieve, founded at Paris, in 1636, by Francesca de Blossct, with the object of nursing the sick
and teaching young girls. A somewhat similar institute, popularly known as the Miramiones, had been
founded under the invocation of the Holy Trinity, in
1611, by Marie Bonneau de Rubella Beauharnais de
Miraniion. These two institutes were united in 1665,
and the associates called the Canonesses of St. Genevieve.
The members took no vows, but merely promised obedience to the rules as long as they remained
Suppressed during the Uevolution, it
in the institute.
was revived in 1806 by Jeanne-Claude .laeoulet imiler
the name of the Sisters of the Holy Family. They
now have charge of over 150 schools and orphanages

which

stitute called after the
St.
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Vie de Sainte GenevQve, ed. Chahpentier (Paris, 1697);
Ada SS.. Jan., I, 137-8, 725; Tillemont, Memnires {Paris,
1712), XVI, 621 and 802; Gallia Chrisliana, \ 11, 700: IIutler,
Lives of the Saints, I, 17-20; Bennett in I>ul. Chri.^l. Bioij..
s. v.;
Delalain, Legende^s historiques tU S'tmlr iinirritve
(Paris, 1872); Trianon in Revue du Monde rathniiqit,' U*aris,
1872), XXXIV, .171.-82; Park in DnUin Uniecrsily Magazine
(Dublin, 1876), LXXXVII, 102; Guerin, Vie des Saintu
(Paris, 1880), I, 92-104; VmiEn, Sainle Genevieve et son influence sur les destinees de la France (Paris, 1896); Fleurt, Hist.
tccUs., LXIX, 22, LXXIV, 39.

obliterated all this richness and luxuriance; and at
present, except a few scattered palms and wild figtrees, the slopes of the land of Genezareth are barren
and lifeless as are most of the other regions of Palestine.

HElDETin ViG., Diet, de la Bible, s. v. Genesareth; Merrill
in Hast., Diet, of the Bible, s. v. Gennesaret; Josephus, Bel. Jud.,
Ill, x; Victor Guerin, Description de la Palestine, I, pp. 208-9,
214-15, 221-5.

James F. Driscoll.

A. A. MacErlean.

Genevieve, Daughters op Saint.
Family, Religious Congregations op.

See

Holy

—

Genezareth, Land of. By this name is designated in Mark, vi, 53, a district of Palestine bordering
on the Sea of Ciahlee, and wliich in the parallel passage
of Matthew (xiv, 34) is called " the country of Genesar". The two forms of the name are obviously cognate, but their origin and signification are disputetl
points among Biblical scholars, nor is there unanimity
of opinion as to whether the name was given first to
the land and afterwards to the lake or vice versa. The
traditional signification:

"Garden

of the Princes" (as

derived from D'"lt;''|3, Gan-sarim) goes back to St.
Jerome and the T;ilmud. Several modern scholars,
however, prefer the derivation of the name from the
Hebrew word mJ3, kinnereth; or from the plural form
kinneroth, cognate with kintior, signifying a harp or
This name, according to them, would have
zither.
been originally given to the lake on account of the supposed harp-like shajje of its contour; but it seems more
probable that the name was first used to designate the
district, and was derived from the ancient fortified
city within the borders of Nephtali, mentioned in the
Book of Josue as Ceneroth in xi, 2, and as Cenereth in
xix, 35. According to the Gospel narrative (cf. Matt.,
xiv, 13-36; Mark, vi, 31-5(5; Luke, ix, 10-17), which is
confirmed by the description found in Josephus (Bel.
Jud., ni, x), the land of Genezareth lay to the west,
and partly to the north, of the lake of the same name,
and bordered thereon. These sources do not determine the exact boundaries of the district, but it is
probable from other incidental indications that it comprised the entire west coast of the lake, extending
westward as far as the boundary separating Nephtali
and Zabulon from Aser, and northward probalily as
far as the plain of Huleh and the mountains of Safed.
Physically the district resembles somewhat a section
of a vast amphitheatre, sloping, gently on the northern
side and more abruptly on the west, toward the low
basin of the lake, and terminating in the plain now
if

called Ghueir.
From the historical and religious standpoint the
land of Genezareth is one of the most interesting localities in all Palestine, chiefly because of its connection
with the public ministry of Our Lord. Within its
boundaries were located Capharnaum, Corozain, Arbela, Magdala, and Tiberias, as well as the more ancient Cenereth. Of these once famous towns nothing
remains at present except a few ruins, and the two
wretched little villages occupying the site of Tiberias
and of Magdala. According to the descriptions found
in the Talmud, this region was a marvel of richness
and fertility, a veritable paradise; and the same is
affirmed by Josephus (loc. cit.), who describes it as
"wonderful in fertility as well as in beauty". He
adds: " Its soil is so fruitful that all sorts of trees can
grow upon it
for the air is so well tempered that
it agrees with all sorts.
Thus the palm-tree, which requires a warm atmosphere, flourishes equally well with
the walnut, which thrives best in a cold climate.
One may say that this place accomplishes a marvel of
nature, forcing those plants which are naturally enemies of one another to agree together." It was noted
for its delicious fruits of all varieties, and the climate
was such that they flourished in nearly all the seasons
Centuries of neglect have completely
of the year.
.

.

.

.

.

.

Genga, Girol.vmo, painter, born at TJrbino in 1476;
died at the same place, 1551. This talented craftsman
was apprenticed in his fifteenth year to Luca Signorelli,

whom

he assisted in many of his works, especially at
He then attached himself to Perugino, in

Orvieto.

whose school he was

for three years, becoming the intimate friend of Raphael. After a residence in Florence and Siena, he returnetl to Urbino to carry out
some work for the duke, Guidobaldo II. Later on he
resided at Rome, where he painted an altar-piece for
the church of St. Catherine of Siena, but, in 1512, returned to Urbino at the request of the then duke.
Francesco Maria, with whom eventually he went into
banishment at Cesena, and for whom he painted his
chief altar-piece, "God the Father, the Virgin, and
Four Fathers of the Church", now in the Brera at
Milan.
He was not only a painter and sculptor, but a
modeller in wax, clay, and terra-cotta, and some of
the drinking-cups he executed in wax were used as
models for finished works in silver. He designed
vestments and musical instruments, and was an expert musician himself. Vasari speaks of him as " an
admirable inventor" and again as "a man of the
most upright character, insomuch that a bad action
committed by him was never heard of". In the
Pitti Palace at Florence there is a "Holy Family"
which was painted by Genga.
Vasari, Le Vile dei Pittori, ed. Milanesi (Florence, 18781885);Cicognara, .S(oriade»a,Scij»ura(Prato, 1823); Kugler,
Handbook of Painting (London, 1846); Bryan's ZH'c(. of Painters and Engravers, eil. Williamson (London, 1903).
George Charle.s Williamson.

G^nicot, Edward, moral theologian, b. at Antwerp, Belgium, 18 June, 1856; d. at Louvain, 21
February, 1900. After making a brilliant course of
studies at the Jesuit college in Ids native city, he enHe
tered the Society of Jesus, 27 September, 1872.
was successively professor of humanities and of rhetoric at Ghent and Antwerp, and after being ordained
priest and sustaining a public defence in all theology,
taught first canon law and then moral theology at the
Jesuit college in Louvain from 1889 until his comparatively early and unexpected death. Father G^nicot was a professor w-ell liked by all his classes because
In 1896
of the solidity and clearness of his teaching.
he published his "Theologiae Moralislnstitutiones", of
which the sixth edition, in harmony with recent decrees of the Holy See, appeared in 1909 (Brussels).
Father Gdnicot drew his inspiration chiefly from the
His own work is
large work of Ballerini-Palmieri.
characterized by a great clearness of exposition, firm
judgment,
avoiiiance
straightforward
of subtiland
ities, and rejection of defective arguments; also by
marked intellectual honesty that dares to follow
principles to their utmost conclusions and set down the
conduct confessors may legitimately follow in the
Confessors have no reason to fear the
confessional.
broadness of his conclusions, if they do not actually
pass beyond the limits prescribed by the author. Another work, "Casus Conscientiaj ", was published after
the author's death. The third edition (1906) appeared with additions and corrections in 1909 (Louvain). These Casus, gathered in large part from
actual experience, are remarkable for their presentation of real life and are something more than a mere
repetition of theory.
J.

Salsmans.
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Gennadius I, Saint, Patriarch of Constantinople
(458-471), has left scarcely any writings.
Facundus
(Defensio, II, iv) states that he wrote against St. Cyril
of Alexandria, probably in 431-2, and quotes a passage
to show that his work was more violent even than the
letter of Ibas.
If St. Cyril's letter of 434 (Ep. Ivi) is to
the same Gennadius, they were friends in that year.
Gennadius succeeded Anatolius as Bishop of Constantiiiople in 458.
On 17 June, 460, St. Leo wrote to
him (Ep. clxx) warning him against Tunothy ^Elurus,
the Monophysite who had made himself Patriarch of

Alexandria. Not later, it seems, than 459 St. Gennadius celebrated a great council of eighty-one bishops,
many of whom were from the East and even from
Egj'pt, including those who had been dispossessed of
their sees by jElurus. The letter of this council against
simony is still preserved (Mansi, VII, 912). About
the same time St. Daniel the Stylite began to live on
a column near Constantinople, apparently without
the patriarch's leave, and certainly without the permission of Gelasius, the owner of the property where
the pillar stood, who strongly objected to this strange
invasion of his land. The Emperor Leo protected the
ascetic, and some time later sent St. Gennadius to
ordain him priest, which he is said to have done standing at the foot of the column, since St. Daniel objected
to being ordained, and refused to let the bishop mount
the ladder. At the end of the rite, however, the
patriarch ascended to give Holy Communion to the
stylite and to receive it from him.
Whether he then
imposed his hands on him is not said. Possibly he
considered it sufficient to extend them from below
towards the saint. According to Theodorus Lector,
Gennadius would allow no one to become a cleric unless
he had learned the Psalter by heart. He made St.
Marcian ceconomus of the Church of Constantinople.
St. Gennadius is said by Joannes Moschus to have
been very mild and of great purity. We are told by
Gennadius of Marseilles that he was lingua nitithis et
ingenio acer, and so rich in knowledge of the ancients
that he composed a commentary on the whole Book of

Daniel. The continuation of St. Jerome's Chronicle
by Marcellinus Comes tells us (according to some
manuscripts) that Gennadius commented on all St.
Paul's Epistles. Some fragments are collected in

LXXXV, chiefly from the two catenas of
Cramer on Romans; a few passages are found in the
catena of fficumenius, and a few in the Vienna MS.
Migne, P. G.,

166 (46). Some fragments in the catena; of Nicephorus show that Gennadius also commented on
Genesis.
He is seen to have been a learned writer,
who followed the Antiochene school of literal exegesis.
He is celebrated in the Greek Menaea on 25 Aug. and 17
Nov.; and on the former day in the Roman Martyrgr.

ology.
Acta SS.,
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2.5 Aug.; Tillemont, Mhnoires,
Hast., Diet, of the Bible, extra volume, 517.

XVI; Tdbner

in

John Chapman.
Gennadius II, Patriarch of Constantinople (14541456).
His original name was George Scholarius
{Tedpyios Kovprriaios SxoXdpios).
He was born about
1400, was first a teacher of philosophy and then

—

judge in the civil courts under the Emperor John
VIII (1425-1448). In this capacity he accompanied
his master to the Council of Ferrara-Florence (14381439) and was at that time in favour of the union.
He made four speeches at the council, all exceedingly
conciliatory, and wrote a refutation of the first eighteen of Marcus Eugenicus's syllogistic chapters against
the Latins. But when he came back to Constantinople, like most of his countrymen, he changed his
mind. Marcus Eugenicus converted him completely
to anti-Latin Orthodoxy, and from this time till his
death he was known (with Marcus) as tlie most uncompromising enemy of tlie union. He then wrote
many works to defend his new convictions, which differ

so

much from

tius

the earlier conciliatory ones that Allathought there must be two people of the same

name ("Diatriba de

Georgiis" in Fabricius-Haries,
"Bibliotheca Grseca", X, 760-786); to whom Gibbon: "Renaudot has restored the identity of his person, and the duplicity of his character" (" Decline and
Fall", Ixviii, note 41. For Renaudot's work see bibhography below). Scholarius entered the monastery
"of the Almighty" (toO IfavToKpiTopos) under Constantine XI (1448-1453) and took, according to the
invariable custom, a new name
Gennadius. Before
the fall of the city he was already well known as a
bitter opponent of the union.
He and Marcus Eugenicus were the leaders of the anti-Latin party.
In
1447, Marcus on his death-bed praised Gennadius's irreconcilable attitude towards the Latins and the union
(P. G., CLX, 529).
It was to Gennadius that the angry people went after seeing the Uniat services in the
great church of Santa Sophia.
It is said that he
hid himself, but left a notice on the door of his cell:
" O unhappy Romans, why have you forsaken the
truth? Why do you not trust in God, instead of in
the ItaUans? In losing your faith you will lose your
city", and so on (quoted by Gibbon, ibid., ed. Burv,
VII, 176).
As soon as the massacre of 29 May, 1453, was over,
when Mohammed the conqueror thought of reorganizing the now subject Christians, he was naturally anxious to put an end to any sort of alliance between them
and the Western princes. So he sent for this Gennadius because he was one of the chief enemies of the
union, and told liim to be patriarch. The see had been
vacant three years, since the resignation of Athanasius II (1450).
On 1 June, 1453, the new patriarch's
procession passed through the streets that were still
reeking with blood; Mohammed received Gennadius
graciously and himself invested him with the signs of
his office
the crosier (diKaviKiov) and mantle. This
degrading ceremony has continued ever since, except that now (since the Turks hanged Parthenius
III in 1657) the sultan thinks it beneath his dignity, so
that it is performed by the grand vizier (Pitzipios,

—

—

" L'Eglise Orientale ", Rome, 1855, III, S3).
Mohamalso arranged with, Gennadius the condition
of Orthodox Christians (the so-called " Roman nation") in the Turkish Empire, made the patriarch
their acknowledged civil head before the Porte and
gave him a diploma (called berai) exactly defining his
rights and duties.
This berat is still given to every
patriarch before his consecration (or enthronement).
Gennadius, who was not in Holy orders, was then ordained to each grade. Although he so disliked Latins,
he seems to have kept good relations with the sultan.
One of the symbolic books of the Orthodox Church is
the Confession ('0^0X07(0) made by him to Moham-

med

med, by which he is said to have secured a certain
measure of tolerance for his people (see below). As
the Santa Sophia had been made into a mosque, he
used as his patriarchal church, first that of the Apostles (where the emperors were buried), then that
of the All-Blessed {riis Tafi/iaKaphrov^the Blessed
Virgin).
But after two years, in 1456 (Gedeon in
his llaTpmpxiKol IKra/tts, Constantinople, 1890; others
say it was in 1459), he resigned. It is difficult to
give the full reason for this step.
It is commonly
attributed to his disappointment at the sultan's treatment of Christians. On the other hand, Mohammed
seems to have kept the fairly tolerant conditions he
had allowed to them; various writers hint darkly at
other motives (see Michalcescu, op. cit. infra, 13).
Gennadius then, like so many of his successors, ended
his days as an ex-patriarch and a monk.
He lived in
the monastery of St. John Baptist at Seres in Macedonia (north-east of Saloniki), and wrote books till his
death in 1468 (Papageorgiu in the " Byzantinische
Zeitschrift", III, 315).
Gennadius Scholarius fills an
important place in Byzantine history. He was the

"
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Some translaof Marcus Eugenicus" (in 1447), etc.
tions of works of St. Thomas Aquinas, and polemical
treatises against his theology by Gennadius are still
unedited, as is also his work against the Barlaamites.
There are also various philosophical treatises of which
the chief is a " Defence of .\ristotle " (di'TiXTji/'eis uw^p
'Apio-TorAous) against the Platonist, Gemistus Pletho
(P. G., CLX, 743 sqq.).
His most important work is easily his "Confession"
("EK^etrts TTJs iriareujs

tQv

dp6od6^cvv xp^<^riavu:v, generally

as'0;HoXo7(a toO Vevvadlov) addressed to MohamIt contains twenty articles, of which however
only the first twelve are authentic. It was written in
Greek; Achmed, Kadi of Berrhcea, translated it into
Turkish. This is the first (in date) of the Orthodox Symbolic books. It was published first (in Greek and Latin)
by Brassicanus (Vienna, 1530), again by Chytraeus
(Frankfort, 1582). Crusius printed it in Greek, Latin,
and Turkish (in Greek and Latin letters) in his "TurcoGrajcia" (Basle, 1584, reprinted in P. G., CLX, 333,
sqq.).
Kimmel has reprinted it (Greek and Latin) in
his "Monumenta fidei Eccl. Orient." (Jena, 1850), I,

known

med IL

1-10; and Michalcescu in Greek only [Die Bekenntnisse und die wichtigsten Glaubenszeugnisse der
griech.-orient. Kirche (Leipzig, 1904), 17-21].
There
exists an arrangement of this Confession in the form
of a dialogue

("What

is

m

which

Mohammed

God? "—"Why

VI.— 27
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the old school of polemical writers and one of
the greatest. Unlike most of his fellows he had an intimate acquaintance with Latin controversial literature, especially with St. Tiiomas Aquinas and the
Schoolmen. IIo was as skilful an opponent of Catholic theology as Marcus Eugenicus, and a more learned
His writings show him to be a student not only
one.
of Western philosophy but of controversy with Jews
and Mohammeilans, of the great Hesychast question
(he attacked Barlaara and defended the monks; natin
the Barlaamites were \aTeiv6(ppovei)
turally,
short, of all the questions that were important in his
time.
He has another kind of importance as the first
Patriarch of Constantinople under the Turk. From
this point of view he stands at the head of a new period
in the history of his Church; the principles that still
regulate the condition of Orthodox Christians in the
Turkish Empire are the result of Mohammed H's arrangement with him.
Works. Ciennadius was a prolific writer during all
the periods of his life. He is said to have left from 100
Of
to 120 works (Michalcescu, op. cit. infra, 13).
P. G., CLX,
these a great number are still unedited.
320-773, contains the chief collection of what has been
published.
To this must be adtled the works in vSimonides, 'Op6. 'EXXtji'. 8eo\oyiKal 7pa0ai (London,
1859), 42-72; Jahn, "Anecilota grsca theologica"
(Leipzig, 1893), 1-68, and others mentioned below.
First Period (while he was in favour of the union,
1438-c. 144.5). The chief works of this time are the
"speeches" made at the Council of Florence (printed
in Hardouin, IX, and P. G., CLX, 386 sqq.), also a
number of letters addressed to various friends, bishops,
and statesmen, mostly unedited. An "Apology for
five chapters of the Council of Florence", edited first
(in Latin) at Rome in 1577, and again in 1628, is doubtful (in P. G., (TjIX, it is attributed to Joseph of Methone).
A "History of the Council of Florence"
under his name (in manuscript) is really identical with
that of Syropulos (ed. Creighton, The Hague, 1660).
Second Period (as opponent of the union, to his resignation of the patriarchal see, c. 1445-1456 or 1459).
A great numljer of polemical works against Latins
were written in this time. Two books about the
"Procession of the Holy Ghost" (one in Simonides,
loc. cit., the other in P. G., CLX, 665); another one
" against the insertion of the Filioque in the Creed
(ibid., 713); two books and a letter about "Purgatory"; various sermons and speeches; a "Panegyric
last of

asks questions

he called 9e6s?"— "And

how many Gods are there ? " and so on) and Gennadius
gives suitable answers.
This is called variously Gennadius's "Dialogue" {Sid\e^ii), or "Confessio prior",
or " De Via salutis huraanie" (Uepl Trjs oSoO ttjs <TwTT)plas
avBp^irtav).
Kimmel prints it first, in Latin only
(op. cit., 1-10), and thinks it was the source of the

Confession (ibid., iii). It is more probably a later
compilation made from the Confession by some one
It should be noticed that
Gennadius's (quasi- Platonic) philosophy is in evidence
in his Confession (God cannot be interpreted, Se6s
from 8hiv, etc. cf. Kimmel, op. cit., viii-xvi). Either
for the same reason or to spare Moslem susceptibility
he avoids the word 'npbahiira. in e.xplaining the Trinity,
speaking of the three Persons as Idiii/iara "which
else (Otto, op. cit. infra).

;

we

call

Hypostases"

(Conf., 3).

During the tliird period, from his resignation to his
death (1459-1468), he continued writing theological
and polemical works. An Encyclical letter to all
Christians "In defence of his resignation" is unedited,
as are also a " Dialogue with two Turks about the
divinity of Christ", and a work about the "Adoration
of God".
Jahn (Anecdota grteca) has publi-shed a
" Dialogue between a Christian and a Jew", and a collection of "Prophecies about Christ" gathered from
the Old Testament. A treatise, "About our God, one
in three, against Atheists and Polytheists" (P. G.,
CLX, 567 sqq.), is chiefly directed against the theory
that the world may have been formed by chance. Five
books, "About the Foreknowledge and Providence of
God ', and a " Treatise on the manhood of Christ ', are
also in P. G., CLX.
Lastly, there are many homilies
by Gennadius, most of which exist only in manuscript
at Athos ("Codd. Athous", Paris, 1289-1298).
critical edition of Gennadius's collected works is
'

'

A

badly needed.
For the question of the supposed two persons, both named
George .Scholarius, see Allatius, De Georgiis eorumque scriptis

De

in

Eccl.

occid.

cit.,

atque orient,

perp.

consensiane

(Cologne,

His theory has been taken up again by Kimbut was confuted long ago by Renaudot,

1648), III, 5, 6.

mel, op.

ii-vii,

Dissertatio deGennadii vita et scriptis (Paris, 1709) in P. G., CLX,
249 sqq. OuDlx, Comment, de Script. Eccles. (Leipzig, 1722),
III, 2481; Fabricius-Harles, Bihl. Grceca (Hamburg, 1790).
XI, 349; and everyone since maintain the identity of Gennadius. TrYPHON EvANGELIDES, recfaSto? ^' o 2xoAapios (Athens,

1S96); Sathos, Georgios Scholarios (1895); Draseke in the
Byzantinische Zeitschrift, IV (189.5), 3 sqq.; Gedeon, narpiapXLKoi IIiVaKe? (Constantinople, s. d.), 471 sqq.; Crusius, Turcogrtecia, 1, 2; Otto, De^ Patr. Gennadius Confessio kritisch
untersucht (Vienna, 1864); Krdmbacher, Byzantinische Litter'
atur (2nded., Munich, 1897), 119-121.

Adrian Fortescue.
of Marseilles (Gennadius ScholasTicus), a priest whose chief title to fame is his continuation of St. Jerome's catalogue " De Viris illustribus".
Nothing is known of his life, save what he tells us himself in the last (xcvii) of the biographies in question:
"I, Gennadius, presbyter of Mas.silia, wrote eight
books against all heresies, five books against Nestorius, ten books against Eutyches, three books against
Pelagius, a treatise on the thousand years of the Apocalypse of John, this work, and a letter about
faith sent to blessed Gelasius, bishop of the city of
Rome" (ed. Bernoulli, 95). This fixes his period
more or less; Gelasius reigned from 492—496, so
Gennadius must have lived at the end of the fifth

Gennadius

my

century
Internal evidence shows that he was a Semipelagian,
as indeed the name of hiscity would make one suspect.
Of all the works to which he refers, only the " De Viris
He
"this work" is certainly extant.
illustribus"
tells us further that he translated and restored to their
authentic form Evagrius Ponticus's works (xi, 65),
and those of Timothy ^Elurus (Ixxii, 86). 'These
He twice mentions a " catatranslations are also lost.
logue of heretics" that he means to write (xxv, 74,

—

and
all

liii,

79).

—

Presumably

this is the

heresies" referred to above.

Augustinian

treatise,

"De

work "against

There

ecclesiasticis

is

a pseudo-

dogmatibus"
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(P. L., LVIII, 979-1054), that is now universally attributed to Gennadius. The only question is with
wliich of the works he speaks of havuig written the
last-mentioned should be identified. It has often
been thought to be the letter to Gelasius. Caspar!
(op. cit. infra), Bardenliewer, Czapla, and others have
pointed out that the treatise has nothing of the nature
of a letter or of a personal profession of faith. Only
once, in chap, xxiii, does the author write in the
first person {laudo, vitupero, etc.).
They think therefore that it is more probably a fragment of Gennadius's eight books "against ail heresies", apparently
the last part, in which, having confuted the heretics,
he builds up a positive system.
Tliere are many indications that the author was
a Semipelagian in Gennadius's chapters "De Viris
illustribus".
Semipeiagians are warmly praised
(Fastidiosus, Ivi, p. 80; Cassian, Ixi, 81; Faustus,
Ixxxv, 89); full Pelagians (Pelagius himself, xUi,
77; Julian of Eclanum, xlv, 77) are heretics; Catholics are treated shabbily
(Augustine, xxxviii, 75;
Prosper of Aquitania, Lxxxiv, 89); even popes are
called heretics (Julius I, in i, 61).
The same tendency is confirmed liy the treatise " De eccles. dogmatibus", which is full of Semipelagianism, either open or
implied (original sin carefully evaded, great insistence
on free will and denial of predestination, grace as an
adjulorium in the mildest form, etc.; cf. Wiggers, op.
cit. infra, 35.3 sqq.).
Perhaps the most reprehensible effect of Gennadius's opinions on this point is his
sneering remark about St. Augustine's prolific genius:
" He wrote so much that it cannot all be found.
For
who shall boast of possessing all his works, or who
shall read with as much care as he used in writing?"
And at the end he tempers his faint praise by saying
that Augustine " caused doubts about the question of
unborn children to the simple" and that he "remained a Catholic" (xxxviii, 75). To say of Augustine merely that he remained a Catholic, shows prejudice, if anything can.
We have said that Gennadius's chief, if not his only,
title to fame is his continuation of St. Jerome's " De
Viris illustribus".
In that work Jerome had for the
first time drawn up a series of one hundred and thirtyfive short biographies of famous Christians, with lists
of their chief works.
It was the first patrology and
dictionary of Christian biography. So useful a book
of reference naturally became popular, and whUe no
one thought of controlling or correcting it, many peoWe
ple wrote continuations after the same method.
hear of such a continuation by one Paterius, a disciple
of Jerome, and of a Greek translation by Sophronius.
But it was Gennadius's continuation that won most
favour, that was accepted everywhere as a second part
of the same work, and was always written (eventually
Gennaprinted) together with St. Jerome's work.
dius's part contains about one hundred lives (variously numbered: by Bernoulli, i to xcvii, with some
marked as xciib, etc., originally cxxxvi-ccxxxii),
modelled strictly on those of Jerome. In xc, 92, he
says (in one version) that Theodore of Ccelesyria
(Theodulus) "died three years ago, in the reign
of Zeno".
From this Czapla deduces that Gennadius wrote between 491 and 494. The series is
arranged more or less in chronological order, but there
The text is in a bad state.
are frequent exceptions.
Other people have modified it and added to it without
noting the fact as is usual among medieval writers.
Ricliardson (op. cit. infra) and Czapla consider, apparently with reason, that chapters xxx (John of
Jerusalem), Ixxxvii (Victorinus), xciii (Caerealis of
Africa), and all the end portion (xcv-ci), are not
authentic. There is doubt about parts of the others.
Gennadius was on the whole an honourable and
scrupulous writer. In one place (Ixxxv, 90) he says:
"There are other works liy him (Faustus) whicli I
will not name becau.se I have not yet read them." He

—
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uses the name "Schola.sticus" as an honourable epithet repeatedly (bdii, 82, btvii, 84, bcxix, 87, lxxxiv,
It is generally, and very justly, given to him by
89).
others.

De Viris illustribus, ed. Andreas (.Terome and Gennadius
together, as nearly always; Rome, 146,S). This is the editio
princeps: the worit had a long history in manuscript before (cf.
Bernoulli, op. cit.. xvi-lvi), and has been reprinted constantly since. Fabricius, Bihliolheca ecclesiasiica (Hamburg,
171S), II, 1-43; this is the edition reproduced in P. L., LVIII,
1059-1120; the most practical modern ed. is Bernoulli, Hieroni/mws und Gennadius De Viris illustribus (Freiburg im Br.,
1895, vol. II of Krijger, Sammlung ausgewiihlter Kirchen und
dogmengeschichtlichen Quellenschriften), with apparatus and
notes. All references above are to this edition. The work De
ecclesiasticis

dogmatibus was published bv

Elmenhorst (Ham-

1614), reprinted in P. L., LVIII, 979-1054: Cz.apla.
als Litterarhistoriker (Munster, 1898).
Richardson
Gennadius in the Teite und Vntersuchungen, XIV (1895);
JuNGMANN, QuCEStiones Gennadinnte (Leipzig, 1881); Caspari,
Kirchenhistorische Anecdola (Christiania, 1883);
Diekamp,
Wann hat Gennadius seinen Hchriftstellerkatalog verfasstf in
Eiimische QuartaUchrift (1898), 411-420;
Bardenheweh,
Patrologie. tr. Shahan (Freiburg im Br., 1908), 608; Wiggers,
Versuch einer pragm. Darstellung des Aiigustinismus und Pelagianismus (Hamburg, 1833), 350-356.

burg,

Gennadius

edited

Adrian Fortescue.
Gennings, Edmund and John, the first, a martjT
for the Catholic Faith, and the second, the restorer
of the English province of Franciscan friars, were
brothers anfl converts to the Church. Edmund Gennings was born at Lichfield in 1567; died in London,
10 Dec, 1591. John was b. about 1570; d. at Douai,
12 Nov., 1660.
Edmund, even in his boyhood, exhibited an unusual
gravity of manners and a mystical turn of mind;
when about sixteen years of age, he was converted to
the Catholic Faith, and immediately afterwards entered the English College at Reims.
He was ordained
priest in 1590, being then only twenty-three years
of age, and at once returned to England under the
assumed name of Ironmonger. But his missionary
career was of short duration, for he was seized whilst
saying Mass in London on 7 Nov., 1591, and executed
His martyrdom was
at Gray's Inn Fields on 10 Dec.
the occasion of several remarkable incidents, chief of
which was the conversion of his younger brother John.
On his return to England, Edmund tiennings had at
once gone to Lichfield to seek out his kindred in the
hope of bringing them to the true faith, but he found
that all his relatives were dead except this one brother,
who had, however, left his native city and gone to
London. Thither Edmund proceeded and for a
whole month searched the city, visiting every place
where he thought his brother might be found. Eventually, when he was about to give up the search, he
achieved his purpose, but the younger brother, far
from being won over to Edmund's faith, only besought him to go away, lest he himself should become
suspect; antl when after awhile Edmund was seized
and condemned John "rejoiced rather than bewailed
the untimely and bloody end of his nearest kinsman,
hoping thereby to be rid of all persuasions which he
suspected he should receive from him touching the
Catholic Religion". So wrote John Gennings in his
life of his brother, published in 1614 at St-Omer.
Undoubtedly at this time John Gennings was bent
on pleasure, but one must make allowances for the
spirit of remorse with which he looked back on those
days in after years, and not accept his own estimate of
his youth too readily.
However, aljout ten days after
He
his brother's execution, a change came over him.
began one night to think of his brother's death and
contempt of the world, and to compare his own life
with that of the martyr. He was struck with remorse
and wept liitterly, and next prayed for light. Instantly he felt an exceeding great reverence for the
saints and, above all, our Blessed Lady, and it seemed
to him that he saw his brother in glory. He thereupon
made a vow to forsake friends and country and seek a
true knowledge of his brother's faith.
Being received
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into the Church, he entered Douai College, was ordained priest in 1607, and the following year was sent
upon the English mission. Here he conceived a desire for the restoration of the English province of

Franciscans, and sought out Father William Staney,
the commissary of the English friars, and from him
received the habit, either in 1610 or 1614 (the date is
After this, he went for a time to a conuncertain).
vent of the order at Ypres, in Flanders, where he was
joined by several English companions, amongst whom
was Christopher Davenport, known in religion as
Franciscus a Sancta Clara, afterwards a famous controversialist.
Thus was the foundation of a new

English province laid, and Father William Staney,
recognizing the zeal of John Gennings, now gave into
his hands the seal of the old province of the English
Observants.
Gennings next proceeded to procure a house for the
English friars at Gravelines, but in 1618 he obtained
leave from the minister general to establish a settlement at Douai. As a matter of fact, most of the
friars who had joined Gennings were alumni of Douai
College, and in transferring their residence to that
town he hopetl to obtain a continuous supply of reThe work of restoring the English province
cruits.
was definitely confided to him by the general chapter
of 161S, and he was nominated "Vicar of England".
To assist him in the work of restoration, the commissary general of the Belgian nation was empowered to
gather together all the English and Scotch friars from
any province in the order. A decree of the same general chapter placed the English Poor Clares of Gravelines under the jurisdiction of the English friars.
In
1625, the number of English friars having greatly increased, Gennings sent Father Franciscus a Sancta
Clara to Rome to plead that the English province be
canonically established. The request was granted
with the simple restriction that the superior of the
province should not assume the title of provincial, but
that of custos; but, in 1629, this restriction was taken
away and Friar John Gennings was appointed minister
provincial.
The first chapter of the new province
was held at Brussels in Advent of the same year, in the
convent of the English sisters of the third order, which
Gennings had himself founded in 1619. This community of tertiary sisters has continued to the present
time, and is now established at Taunton, in England,
with a branch house at Woodchester. Father John
Gennings was re-elected provincial in 1634, and again
in 1643.

Mason, Certamen Seraphicum Provincice Anglice (Douai,
1649; Quaracchi, 1S85); Ch.\lloner, Memoirs of Missionary
A.P., Collectanea Anglo- Minoritica (London, 1726);
Th.iddeus, The Franciscans in England (London, 1898).
Priests:

Father Cuthbert.
Genoa, Archdiocese of (Januensis),, in Liguria,
Northern Italy. The city is situated on the gulf of the
same name, extends along the lowest ridges of the
Ligurian .\pennines, which sweep around the gulf, between the mouths of the Polcevera and the Bisagno,
and is protected from the inroads of these waters by
the Punta della Lanterna and t he Punta del Carignano.
The bay forms a natural harbour secured against
storms by the promontory of Portofino, which acts as
a breakwater. Two piers (the smaller one begun in
1133) were necessary to break the force of the tide
during storms. Its favourable position has made
Genoa the largest trade centre on the Mediterranean.
It is also a naval fortress with a chain of defences
about ten miles in length.
In 20.5 B. c, Mago the Carthaginian landed there
with a large army, and sacked the town for its sympathy with Rome, the rest of Liguria supporting" the
Carthaginians. From the end of the Second Punic
War, Genoa belonged to Rome. After the Lombard
invasion, it remained subject to Byzantium, like nearly
all the maritime towns of Italy.
In a. d. 641 King

Rotari, in his expedition along the coast of Liguria,
sacked Genoa, and carried off immense booty. It was
later incorporated in the Lombard kingdom, probably
under Charlemagne, becoming part of the March of
Obertenga. In 935, it was surprised and sacked by
the Saracens, but the Genoese fleet followed up the
enemy and defeated them near the island of Asinara.
In lOOS, the Saracens came for the third time. Meanwhile the trade and enterprise of Genoa had steadily
increased, and now rivalled that of Pisa, in those early
times its friendly neighbour.
In 1016, they drove the
Arab chief Mogalied from Sardinia. In 1052, the
town organized itself into a commune, and was governed by consuls and a podesta (mayor) in 1258, however, the control was divided between the podesta and
a "captain of the people", a condition which lasted
till 1310.
From 1339 to 1797, except when the rule
was in the hands of foreigners, the city was governed
by doges chosen from the principal families, at first for
lite, but after 1528 for periods of two years.
In 10S7, the Genoese and Pisans captured Almadia
and Subeila in Africa. In the First Crusade their
fleet transported the crusading armies to the Holy
Land, secured many ports in Syria and Palestine for
the Christians, and, in return for their services, they
;

were granted important commercial privileges among
the Christian principalities of the East. Together
with the Pisans they aided Innocent II to put down
the schism of Anacletus, and, as a reward, the pope
divided between the two municipalities the islands of
Sardinia and Corsica, retaining, however, his own
overlordship.
In 1147, they took .\lmeria and Tortosa, in Spain, from the Moors.
The threatening attitude of Genoa forced Frederick Barbarossa to recognize

and possessions; hence, until the reign
of Frederick II, it remained friendly to the imperial
cause, and even assisted in the attack on Sicily.
In
1240, however, the Genoese refused to do homage to
Frederick II, and, in 1241, they lent their fleet to transport the northern prelates to the council convened by
all its liberties

Gregory IX, but were pursued and defeated between
the islands of II Giglio and Monte Cristo by the Pisans,
the allies of the emperor. In 1244, Innocent IV took
refuge in Genoa. The commercial favour shown by
the Latin Empire of Constantinople (1204-60) towards the Venetians enabled the latter to defeat the
Genoese at St-Jean d'Acre and on the high .seas, in
1257 and 1258 respectively. In 1261, the Genoese
took their revenge by assisting Michael Palseologus to
reconquer Constantinople, and obtained from him
Smyrna and Pera, and the monopoly of trade in the
Black Sea. They developed markets rapidly on the
shores of this sea, the principal one being Caffa, and
carried on a brisk trade, exporting mainly wine, oil,
woollens, and silks, and importing skins, furs, corn,
Persian stuffs, etc. For the government of these colonies, a general consulate of the empire of Gazaria

was

established.
bitter war now began between the rival cities of
Pisa.
From 1262 to 1267, five naval battles (Settepozzi, Durazzo, Trapani, Tyre, and St-Jean
d'Acre) were fought, in which Genoa was generally
the loser. St. Louis IX of France sought to establish
peace on a firm footing (Cremona, 1270) but a revolt
in Corsica, stirred up by the Pisans, soon led to another
war (1282-1284), which ended in the utter defeat of
the Pisans near the island of Meloria.
Soon the old
rivalry with Venice was renewed, and the scene of the
conflict shifted to the East.
At Laiazzo, on the coast
of Armenia, the Genoese were victorious (1294); the
Venetians retaliated by destroying the Genoese quarter of Galato (1296), but in 1298 Lamba Doria
(founder of the Doria family, famous in the annals of
Genoa) totally destroyed the Venetian fleet at Curzola.
Both rivals being now weakened, Henry VII (1311)
easily obtained from the Genoese the right to govern
them for twenty years, and a promise of help against

A
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Anjou (131S-l;«5)

was called in by the Ciuelphs in opposition to the Visconti of Milan, favoured by the Ghibellines.
When
the Venetians, together with the Greeks and Catalonians, wished, in 1342, to occupy the island of Scio as
an outpost against the Turks, the Genoese, profiting
by a quarrel among the allies, forestalled them. This,
amongst other causes, led to a fresh outbreak of war in
1350. In the Bosphorus (1352), a fierce but indecisive
battle was fought; while at Alghero in Sardinia (1353)
the Genoese were defeated by the Venetians and their
allies.
Genoa then chose Giovanni Visconti, Archbishop of Milan, as its ruler or "Signore". In 1354,

year following Andrea succeeded in rid<ling himself of
his French allies.
The "Signoria" was offered him,
but he prudently refused the title, though in reality he
exercised its powers. This brought about the Fieschi
Plot (1546), which proved abortive owing to the death
Noteworthy events in the subsequent
of its leader.
history of Genoa are the attempts of Corsica to shake
off Genoese authority (1553; 1737, King Theodore),
its annexation by France in 1768, and the two conspiracies for the annexation of Genoa by Savoy (Vachero, 1628; Delia Torre, 1672).
In 1684, Louis XIV,
without any just cause, had the town bombarded. A
himdred years later (1797) the French set up there a
democratic republic. In 1800, Mass^na sustained a
famous siege and blockade on the part of the Austrians
and English. In 1805, the duchy was annexed to
France, but in 1814 was provisionally, and in 1815
definitely, annexed to the Kingdom of Sardinia.
Genoa owes to the magnificence of its architecture
its title of "La Superba" (the Proud).
Among its
best-known churches are: San Lorenzo, rebuilt in the
twelfth century, the lower part of the fa^'ade dating
from 1100, the remainder from 1523. The spandrils
over the door are decorated with bas-reliefs of various
periods.
The cupola dates from 1567. There are
])aintings by Barrocci, Ferrari, Cambiaso, and sculptures by Montorsoli, Sansovino, Guglielnio della Porta
and others. Near by is the little church of St. John
the Baptist, formerly the baptistery of the city. The
church of Saints Andrew and Ambrose (600) has paintings by Guido Reni and Rubens.
Santissima Annunziata has beautiful Composite columns, and a famous
Last Supper by Procaccino. In the church of St.
Catherine of Genoa (with the saint's room adjoining)
may be seen her body preserved in a silver urn. The
church of Saints Cosmas and Damian antedates the
year 1000; that of St. Donatus, consecrated in 1189, is
iniilt of old Roinan materials.
St. Philip Neri dates
from 1694 the GesCi Maria from 1487. The latter has
paintings by Paggi, Cambiaso, and Saliinbeni. St.
George's has two bronze doors, a part of the booty of
Almeria (1148). The altar of St. John's was erected
On the facade of St. Mark's
after the victory at Pola.
1 173) is a marble lion captured from the Venetians at
Pola.
Other churches are: Santa Maria in Castello
(cohnnns of oriental granite) Santa Maria del Carmine
;

(

;
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Paganino Doria routed the Venetian forces in the
Adriatic and at Porto Longone in the Morea (Greece).
Driven out of the Black Sea, the Venetian.s took
Beirut by way of compensation, and Genoa seized
Cyprus (1373). When the Greek Emperor, John V,
gave the Venetians the island of Tenedos, the Genoese,
fearing lest the former should thereby have access to
the Black Sea, espoused the cause of Andronicus; in
this way broke out the conflict known as the War of
Chioggia. The Genoese, defeated at Anzio (1378),
were victorious at Pola (1379) and blockaded Venice,
but were obliged to surrender when the blockade was
broken by Vettor Pisani. The great rivals were now
exhausted.
During the fifteenth century, Genoa constantly
called on outsiders to rule her, but as constantly rebelled against their rule (1396-1409, France; 14091413, Teodoro II Paleologo di Monferrato; 1422-1435,
Filippo Maria Vi.sconti; 1458-1461, France; 14041478, 1487-1499, the Sforza of Milan; 1499^1512,
1515-1522, France). Meanwhile her colonies in the
Kast were slipping away (Pera, 1453; Caffa, 1475).
In 1431 at Portofino, the fleet in the service of Visconti
was defeated by (he Venetian and Florentine allies.
Genoa was involved in the conflict between Francis I
and Gharles V, and in 1522 was sacked by the Spaniarfls.
In 1527, the Spanish were expelled by the
celebrated Andrea Doria with French aid, and in the
,

(rich tabernacle); San Siro (the cathedral till 985);
San Stefano, which existed in 493, and has a painting
l)y (iiulio Romano.
San Matteo, containing the wartrophies of the Dorias, was founded in 1 125 by Martino
Doria, and restored by Andrea Doria from plans by
PVa Giovanni Angelo Montorsoli; on the facade is the

sarcophagus of Lamba Doria, the victor at Curzola;
under the high altar is the tomb of Andrea Doria by
Montorsoli, and several inscriptions recall the triumphs
Santa
of this noble family of seamen and rulers.
Maria in Carignano (sixteenth century), one of the
handsomest churches in the world, is in the form of a
Greek cross; its cupola is the work of Galeazzo Alessi
The Campo Santo, or public ceme(q. v.) of Perugia.
also greatly adinired for its beautiful statuary.
Genoa's public edifices are the Albergo dei
home for the poor (1655), with a church
attached; the Loggia dei Banchi, or exchange, built
by Galeazzo Alessi. The Palazzo Ducale (1291) is
crowned with a row of stucco statues of the various
tery,

is

Among

Poveri, or

by the Genoese its spacious
were adorned by famous artists. The Palazzo
Giorgio (1260), restored in 1308, has many statues
of the doges of the fifteenth century.
Worthy of
notice also are the tmiversity, founded in 1471 by
liartiilonuMi Bianco, the Palazzo Reale, and the Municipin or Town Hall.
Genoa has many famous private
palaces, c. g. the Adorno, with paintings by Rubens,
Guido Reni, Titian, and Giulio Romano; the Doria,
with a representation of ,St. George and the Dragon
over the tloorway. Besiilcs the university, there is a
princes and kings defeated
lialls

S.

;
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Catholic high school, an
academy of fine arts and other institutions of a similar nature.
The line of bishops is usually dated from St. Solomon or Salonius, said to have been martyred in 269.
Other liishops are mentioned in the third and fourth
centuries, the first known with any certainty being
Diogenes, a member of the Council of Aquiloia in 381.
Blessed Jacobus a Voragine, author of the Legenda
mercliant-niarine school,

a,

of Genoa (12921298), tells us that till the tenth century he found no
Bishop
of
Genoa,
thus
proving
that in his
mention of a
time nothing was known of the legendary martyred
I
assigned
to
the
beginning
of
bishops.
The St. Syrus
the fourth century may therefore be a double of St.

Aurea (Golden Legend) and Bishop

Syrus II (1139-1163). When the Lombards captured
Milan (568), its bishop, Laurentius, and many of his
clergy took refuge in Genoa; five other Milanese
bishops took up their residence there.
It was this
same Laurentius who dedicated the church of St.

Gentile da Fabriano, Italian painter; b. probably
about 1378 in the District of the Marches; d. probably
The history of this artist has for a long time
1427.
been involved in mystery, and even Vasari's statements concerning him have to be accepted with caution.
Of his early Ufe we still know nothing, but
thanks to the investigations of Milanesi, Amico Ricci,
and later on of Venturi and Corrado Ricci, we have
a few definite facts concerning him. The earliest
mention of him is concerned with the decoration of
the large coimcil hall in the doges' palace at Venice,
which, it seems clear, must have been carried out
between 1411 and 1414, probably in the former year,
as the theory set up by Wickhoff, placing the work at
a much later date, has now been proved to be untenable.
In 1408, however, Gentile is known to have
painted a large altar-piece in Venice for Francesco
Amadi, and this date implies that he must have been
resident in the city for some years previously, because
it

was not possible

for

3LAS. John the Baptist, and St.
Fabriano, tian Nicolo, Florence

built for the Milanese refugees.
About 617,
Bishop AppcUinus became involved in the schism of
In 634, Bishop Asterius ordained St.
Agrestius.
Byrsinus, who was to be one of the apostles of North-

Ambrose

umbria.
Councils were held at Genoa in 773 (?), 1216, and
Innocent IV and Adrian V were natives of the
1292.
city.
It was originally a suffragan of Milan, but, in
Its
1133, Innocent II made it a metropolitan see.
first archbishop was the St. Syrus mentioned above.
Its suffragan sees are Albenga, Bobbio, Brugnate and
Luni-Saranza, Chiavari, Savona and Noli, Tortona,
Ventimiglia. It has 200 parishes and 470,000 souls
(161,000 in the city) there are 33 religious houses for
men in the city, and 19 throughout the diocese; also
62 convents for women in the city, and 82 throughout
the diocese. The archdiocese supports 2 Catholic
daily newspapers, 3 weekly papers, and 13 other peri;

odicals.

Cappelietti. Le chiese
419; Semeria,

Giomale

<r Iliilin

m./,

.S'iurio i/cHa

Storia civile, cominerciale
(Genoa, 1844-184.5); Her

,.,.,./,

(Venice, 1857), XIII, 269(,,n..ra (1843); Cana
,,-,

<

storico e letterario tUII"

!.<

U. Benigni.

an

artist,

who had not been

George

in Venice, to be accepted as a member of its
school or guild, unless resident in the city for some
considerable time before he made his application.

born

Between April, 1414, and September, 1419, we know
that he was painting in Brescia, decorating a chapel
for Pandolfo Malatesta, and it was on the occasion of
the visit which Pope Martin V made to Malatesta,
when he was received at Chiari, that the pope invited
We have eviGentile to pay him a visit in Rome.
dence of the date on which he set out, because on the
18 September, 1419, he appHed for a safe-conduct.
There were serious difficulties, however, connected
with the early days of the pontificate of Martin V,
and Gentile only got as far as Florence, and could not
proceed to Rome.

Of Gentile's residence in Florence we have evidence
from the two applications he made, dated 23 March,
and 6 April, 1420, that he might be relieved
from the payment of tribute, inasmuch as he was
only temporarily sojourning in Florence, and was
on his way to his native city; but he could not have
remained very long in Fabriano, because on 21 November, 1422, he figures in the deeds of matriculation
connected with the doctors and painters of Florence,
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and in the following year he signs ami dates his picture
executed to the order of Palla Strozzi for the church
of Santa Trinita in that city.
The evidence that he
continued in Florence in 1423 is found in some deeds
relating to a curious quarrel which took place between
one of Gentile's pupils and a certain Bernardo, who
threw some stones into the courtyard of the house
where Gentile was, breaking some small pieces of sculpture which happened to be of great value to the artist.
Gentile's work in Siena has usually been assigned
to the year 1426, but closer investigation shows that it
was carried out in 1425, and a lease of a house in Siena
taken for a month by the artist in that year is still in
existence, and proves the date of the residence of
Gentile in Siena, and the time that he took to paint
the picture.
It is dated 22 July, and at the end of
August of the same year Gentile was in Orvieto,
painting in the Duomo, as the archives of the cathedral prove.
That work completed, he was at length
able to leave for Rome, and in 1427 was at work in the
church of San Giovanni in Laterano, and the records
of his engagement and stipend have been printed.
By 22 November, 1428, he was dead, because on
that day, according to the evidence of the commune
of Fabriano, his niece Maddalena took possession of
the property of her uncle, who was declared to have
died in Rome intestate.
Further evidence of this
date is given by a deed dated October, 1427, in which
the master is spoken of as deceased, and these documents prove the inaccuracy of the statements of
Vasari both as regards the date of Gentile's decease
and the place where Vasari says he died, Citta di
Amico Ricci and Milanesi were inaccurate
Castello.
in stating that Gentile died after 1450, as they were
misled by a phrase "autore requisito" which occurs in

a document representing the visit of Roger van der
Weyden to Rome, when he visited San Giovanni in
Laterano, and saw the paintings of Gentile. He expressed the greatest admiration for the work, and
according to Ricci and Milanesi called the author of
Inasmuch as the visit took
the paintings before him.
place in 1450, these two authors placed Gentile's
decease after that date, but the phrase refers to the
author having died, and this is proved by the two

documents just cited.
These few facts practically embrace

know

;

Francis, which is probably a genuine work.
His
paintings are distinguished by great magnificence of
colour and marked by his pecidiar method of high
relief in gesso work, and by the remarkable use he
made of small portions of the most brilliant colour,
appUed in conjunction with masses of gold. He may
be accepted as one of the greatest masters of his
period, and as a man exceedingly skilful in composition, and full of grand ideas as regards colouring and
effect, for in the combination of rich colour with gold
he has seldom if ever been equalled amongst decorative painters.
Arduino Colasanti, Gmlile da Fabriano (Bergamo, 1909);

Amico Ricci, Memorie Storiche delle Arti e degli Artisti delta
Marca di Ancona {Macerata, 1834); Gidlio Cantalambssa,
Vccchi affreschi a S. Vittoria in Matenano in Nuova Ret'i^ta
Miseua. Ill, 1; A. and A. Longhi, L'anno delta morle di Gentile
da Fabriano

(Fano.

1887);

Vasari,

Vile de'

piit

eccelenti

pittori (p'lorence, 15.50);
also edited by Milanesi (Florence,
1S78-S5); Bryan's Dictionary of Painters and Engravers, ed.
Williamson, III (London and New York, 1904), s. v. Massi.

George Charles Williamson.
Gentiles (Heb. Goyim: Gr.

effi/?;,

teviKol, "E\Xi;i'es;

Vulg. Gentcs, Gentiles, Grceci), a word of Latin origin
and usually employed in the plural. In the English
versions of both Testaments it collectively designates
the nations distinct from the Jewish people. The
basis of this distinction

is

that, as descendants of

Abraham, the Jews considered themselves, and were
in fact, before the coming of Christ, the chosen people
of God.
As the non-Jewish nations did not worship
the true God and generally indulged in immoral
practices, the term GCnpm " Gentiles" has oftentimes in
the Sacred Writings, in the Talmud, etc., a disparaging meaning.

Since the spread of Christianity, the
Gen^i'/cs designates, in theological parlance, those
In the United
are neither Jews nor Christians.
States, the Mormons use it of persons not belonging to

word

who

their .sect.
See Proselytes.
(Cathulic authors are marked with an asterisk.)
ScHtiRER,
of the Jewish People, second division, vol, I (New
York, 1891); Selbie in Hast.. Diet, nf the Bible, s. v.; LesfcTRE* in ViG., DirA. de la Bible.s.v.Gentih; Hirsch in y^ujvih Encycl., s. v. (New York, 1903): Brown, Brigos. and
Driver, Hebrew and English Lexicon, s. v. ^U (New York,
1906); Dullinger*. The Gentile and the Jew (tr. London,
lli.'itortj

1906).

Francis E. Gigot.
all

that

we

He is said to
respecting this artist.
have learned his art under Allegretto Nuzzi. His
family name is by some writers given as Maso or Massi,
and his burial is said to have taken place in Santa
Francesca Romana in the Campo Vaccino, but all
these statements are for the present matters of conHe was probably born at Fabriano in the
jecture.
March of Ancona, according to the evidence of his
name, but Nuzzi is believed to have died when Gentile
was fifteen years old, and therefore he could have
derived very little instruction from Nuzzi. Two of liis
pictures are dated, the " Adoration of the Kings" in the
Academy at Florence, 1 423 and the group of saints in
San Nicolo in the same city, 1425. His best work in
Rome and Venice has perished, but he is well represented in the Brera Gallery in Milan, the galleries of
Perugia, Paris, and Berlin; and important pictures in
the Ileugel collection in Paris and the StroganofT
collection in St. Petersburg are now accepted a.s being
from his hand. Of his work in Rome there is a representation of the miracle of St. Nicholas to be seen in
the Vatican Gallery, and part of his work in Orvieto
still remains.
A picture in the royal collection at
Buckingham Palace is attributed to him, with considerable evidence in its favour; and his paintings are
also to be seen at Settignano, in the municipal gallery
at Pisa, and in the .Jarves collection at Newhaven in
the United States, but his most important work is the
large picture in the Academy in Florence, a painting
of remarkable excellence and extraordinary beauty.
In his birthplace there is one picture representing St.
definitely
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Gentili, Aloysius, b. 14 July, 1801, at Rome; d. 26
September, 1848, at Dublin. He was proficient in
poetry, displayed considerable musical aptitude, had
a taste for mechanical and electrical science, and
was devoted to the cultivation of modern languages,
applj'ing himself more particularly to the study
His early life was that of a brilliant
of English.
young man of the world, full of ambition of a nobler
kind, a pet of society, and an evident favourite of
fortune.
He sought admission into the Society of
Jesus, and would have been accepted, but his health
seemed broken, and the Society did not venture to
receive him.
He became more and more impressed
with the conviction that God called him to the priesthood and to labour for the conversion of England. He
made the acquaintance of Father Rosmini, who, at his
earnest ontrcat\', accepted him as a postulant of the
newly-founded Institute of Charity. He remained in
Rome, attending theological lectures, whilst residing
at the Irish College, in order, at the same time, to improve his English, and after his ordination to the
priesthood, in 1830, proceeded to Domo d'Ossola to
make his novitiate.
Whilst Gentili was living at the Irish College, a

yoimg English gentleman, who had been converted
whilst a student at Cambridge, arrived in Rome.
This was Mr. .\ml)roso Phillipps de Lisle (q. v.). This
zealous convert applied to the rector of the Irish College, to obtain for him a priest to preach the Catholic
Faith in the neighbourhood of his ancestral home.
The rector suggested the Abate Gentili as in every way
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This led to a great friendship
suited to the purpose.
between the young priest andJIr. de Lisle, the submission of the whole project to Rosmini, and eventually
to the coming of tientili and other fat hers to England in
It was not merely the invitation of Air. Phil1835.
lips de Lisle that brought tlie Hosminians to England.
In the meantime, one of the vicars Apostolic, Bishop
Baines, who then ruled over the Western District,
having his residence at Bath, had sought to obtain the
services of the fathers for his college of Prior Park.
Though Rosmini gave his consent as early as 1831, the
perioil of preparation for the English Mission was a
long one for the little band did not sail from C'ivita
Veechia till 22 May, 1835. They set forth with a more
personal blessing and mission from the Holy See than
;

even St. Augustine and his companions received from
St. Gregory the Great; for Pope Gregory XVI actually came on board the vessel and blessed the three
"Italian missioners" just before they sailed, probably
a unique event in missionary history. Gentili and his
companions arrived in Lontlon on 15 June, and no
time was lost in getting to work. A few days later
Gentili preached his first sermon in England, at
Trelawnej' House, in Cornwall, whither they had been
invited by Sir Henry Trelawney, Bart., a zealous convert.
He took for his text, "Thou art Peter, and upon
this rock I will build my church", and his discourse
made a remarkable impression upon the many Protestants who came to hear it.
Soon after, the missionaries were settled at Prior Park, where early in the
following year ( 1 830) Gentili gave a retreat to the whole
college; and this was one of the first, if not the first
public retreat accortling to the method of St. Ignatius
ever given in a secular college in England. For this
reason it excited among some no little criticism and
opposition as a "novelty".
For two years Gentili was made president of Prior
Park but Bishop Baines' plan of combining secular
and regular professors on his staff was an ill-advised
one, and eventually led to the only possible result, viz.
the entire withdrawal of the fathers from Prior Park
College. This step left them free to devote their energies and their increasing numbers to the real work for
which they came preaching the Faith to the English
people.
In 1840 was opened the missionary settlement at Grace-Dieu, the seat of Mr. Phillips de Lisle,
from which as a centre they evangelized much of the
surrounding country, the total population of which
region was reckoned at GOOD, of whom only twentyseven were Catholics. Notwithstanding the unpromising surroundings, the bitter hostility of the neighbouring ministers and Gentili's being publicly burnt in
efBgy, his ceaseless labours were rewarded in a space
of some two years, by the reception of sixty-one adult
converts, the baptism of sixty-six children under
seven years of age and of twenty other children conditionally, and the conversion of an Anglican clergyman,
Rev. Francis Wackerbarth. These consoling fruits
were secured by incessant toil, daily instructions, visits, and religious services of every kind, sometimes in
inns or hired rooms, sometimes in a poor cottage, or
even in the open air. In the meantime the numbers
of the Fathers had much grown.
Among the Italians
are now to be mentioned Fathers Pagani, Rinolfi, and
Signini; whilst some Englishmen and Irishmen liad
joined their ranks, notably the afterwards celebrated
Fathers Furlong and Hutton. In 18-12 Gentili visited
Oxford, where it is probable, but not certain, that he
met Newman. At any rate the visit had important
consequences. For Gentili did meet one of Newman's
chief and best-beloved followers. William Lockhart, a
young Scotch graduate. The result was that during
August of the following year, "Mr. Lockhart, feeling
it impossible to resist his conviction that the Anglican
Church had fallen into fatal schism in separating from
the Holy See, came to visit Father Gentili at Loughborough. After making a few days retreat under him
;

—
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in the chapel house at Loughborough, he was received
into the Catholic Church, and a little later, entered as
a postulant of the Order". This conversion was the
very first-fruit of the C)xford Movement, preceding the
reception of Newman himself by no less than two
years.
The first public mission was given at Loughborough
by Fathers Gentili and Furlong, and had an extraordinary success. Sixty-three converts were instructed
and received at it. From this time forward, the work
of the fatlicrs takes a new and far wider development.
Great jiublic missions all over the country alternate
with innuMieralile spiritual retreats to colleges and
communities for the next five years. It was a stirring-up of the minds and hearts of the Catholics of
England, and a gathering into the net of converts from
Protestantism, on a scale which astonishes us as we
read of it at this distance of time. Some idea may be
given of the labours and zeal of the fathers from what
has been recorded of various great public missions.
They usually gave four or five discourses daily, at
fixed intervals, taking the sermons alternately, treating both dogmatic and moral Gospel doctrines, especially the great truths, the mysterj-of the Redemption,
the Divine precepts, the Life of Christ. And the
whole of the time intervening between the discourses
was devoted to the arduous work of the confessional.
So great usually was the concourse of penitents, that
the fathers w'ere kept occupied for eight or ten hours

a day.

Sometimes they even remained

in

church

all

night long, hearing confessions, and had absolutely no
time either to say Mass, or recite the Divine Office,
much less take any sleep, or any nourishment, except
in a hasty manner.
Such wearisome labours were not
interrupted, but only varied, for weeks and even
months together. They had to prepare children for
their First Communion, instruct converts, restore
peace in families, see to the restitution of ill-gotten
goods.
They also introduced processions, evening
Benedictions, and other solemn functions at the close
of missions.

The years 1844 to 1848 were fully occupied with an
number of popular missions and retreats
over England. At Newcastle 250 adult Protestants

incredible
all

were received into the Church; at Manchester missions in three of the principal churches produced no
less than 378 converts.
It was in 1848 that Gentili
gave his great mission in Dublin, where, in spite of the
political excitement of that year, the confessionals
were so crowded, that the Fathers often sat there
without a break from the last instruction at night till
the Mass on the following morning. But a sad and
altogether unexpected blow brought to a sudden end
the labours of this great mission. Father Gentili, the
pioneer missioner, was suddenly seized with a fatal
fever, and died after only a few da_ys' illness.
His
mortal remains still repose in Glasnevin Cemetery.
Pagani, Life of the Rei\ Aloi/sius Gentili, LL.D. (London,
1851); G. B. Pagani, La Vita di Luigi Gentili (Rome, 1904);
Idem, The Life of Anlonio Rosmini-Serbati (tr. and abridged,
London, 1907); Purcell and de Lisle, Life and Letters of Ambrose Phillips de Lisle (2 vols., London, 1900); Casartelli, A
Forgotten Chapter of the Second Spring (London, 1895).
L. C. Casartelli.
Gentili,

Charles Joseph.

See Agra, Archdio-

cese OF.
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Genuflexion. To genuflect [Lat. genu fleclere,
genicuhire (post-classic), to bend the knee; Gr. ybw
Muetit or KaixTTTeiv] expresses (1) an attitude (2) a gesture: involving, like prostration, a profession of dependence or helplessness, and therefore very naturally
adopted for praying and for worship in general. " The
knee is matle flexible by which the offence of the Lord
is mitigated, wrath appeased, grace called forth" (St.
Ambro.se, Hexaem., VI, ix).
"By such posture of the
body we show forth our humbleness of heart" (Alcuin,
De Parasceve). " The bending of the knee is an expres-

;
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sion of penitence

and sorrow

(Rabanus Maurus, De Instit. Cler., II, xli).
I. An Attitude ou Posture at Prayer.

—To kneel

while praying is now usual among Christians.
Under
the Old Law the practice was otherwise. In the Jewish Church it was the rule to pray standing, except in
time of mourning (Scudamore, Notit. Eucharist., 182).
Of Anna, the mother of iSanuicl, we read that she said
to Heli: " I am that woman who stood before thee here
praying to the Lord" (I Kings, i, 20; see also II Esd.,
IX, 3-5).
Of both the Pharisee and the publican it is
stated in the parable that they stood to pray, the
attitude being emphasized in the case of the former
(Luke, xviii, 11, 13). Christ assumes that standing
would be the ordinary posture in prayer of those whom
He addressed: "And when you shall stand to pray",
etc. (Mark, xi, 25). "And when ye pray, you shall not
be as the hypocrites, that love to stand and pray in the
synagogues", etc. (Matt., vi, 5). But when the occasion was one of .special solemnity, or the petition very
urgent, or the prayer made with exceptional fervour,
the Jewish suppliant knelt. Besides the many pictorial representations of kneeling prisoners, and the like,
left us by ancient art, Gen., xli, 43 and Esth., iii, 2
may be quoted to show how universally in the East
kneeling was accepted as the proper attitude of suppliants and dependents. Thus Solomon dedicating his
temple "kneeling down in the presence of all the multitude of Israel, and lifting up his hands towards
Heaven", etc. (II Par., vi, 13; cf. Ill Kings, viii, 54).
Esdras too: " I fell upon my knees, and spread out
hands to the Lord my God" (I Esd., ix, 5) and Daniel:

my

;

"opening the windows in his upper chamber towards
Jerusalem, he knelt down three times a day, and
adored, and gave thanks before his God, as he had
been accustomed to do before" (Dan., vi, 10), illustrate
this practice.
Of Christ's great prayer for His disciples and for His Church we are only told that "lifting
up his eyes to heaven, he said", etc. (John, xvii, 1);
but of His Agony in the Garden of Gethsemani " kneeling down, he prayed" (Luke, xxii, 41). The lepers,
beseeching the Saviour to have mercy on them, kneel
:

(Mark,

40;cf.x, 17).
to the first Christians, of St. Stephen we
falling on his knees, he cried with a loud
voice, saying", etc. (Acts, vii, 59); of the Prince of the
Apostles: "Peter kneeling down prayed" (Acts, ix,
40); of St. Paul: "kneehng down, he prayed with
them all" (Acts, xx, 30; cf. xxi, 5). It would seem
that the kneeling posture for prayer speedily became
habitual among the faithful. Of St. James, the brother of the Lord, tradition relates that from his continual kneeling his knees had become callous as those
of a camel (Euseb., Hist. Eccl., II, xxiii; Brev. Rom.,
1 May).
For St. Paul the expressions " to pray" and
"to bow the knee" to God are complementary (cf.
TertuUian (Ad Scap.,
Phil., ii, 10; Eph., iii, 14, etc.).
iv) treats kneeling and praying as practically synonymous. And when forgiveness of offences has to be besought, Origen (De Orat., 31) goes so far as to maintain that a kneeling posture is necessary.
It is remarkable that the "orantes" (praying figures) of early Christian art are in the catacomb frescoes invariably depicted as standing with arms extended. Some remarks of Leclercq (Manuel d'Archfologie chretienne, I, 153 sqq.) suggest that a probable
explanation may be found in the view that these
"orantes" are merely conventional representations of
prayer and of suppliants in the abstract. They are
symljols, not pictures of the actual.
NoWj conventional representations are inspired as a rule
respect
of detail, not so much by manners and customs prevalent at the date of their execution, as by an ideal conserved by tradition and at the place and time accepted
as fitting. Ancient art has left us examples of pagan
as well as of Christian " orantes". The attitude (standing with arms extended or upraised) is substantially
i,

Coming

read:
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committed"

for sins

"And

m

the

same

This, then, is the attitude symbolical,
among the ancients, of prayer. In reality, however,
suppliants have, as a matter of course, very generally
knelt.
Hence such classical phrases as: "Genu ponere alicui" (Curtius) ; " Inflexo genu adorare" (Seneca)
"Nixi genibus" (Livy); "Genibus minor" (Horace).
On the other hand, examples are not wanting of
Christians who pray standing. The " Stans in medio
in all.

expansis manibus orabat", which the
Church has adopted as her memory of the holy
martyr, St. Agatha, is an illustration. And as late
as the end of the sixth century, St. Gregory the
carceris,

Great describes St. Benedict as uttering his dying
prayer "stans, erectis in coelum manibus" (Dial., II,
Nor is it unlikely that since standing has
c. x.xxvii).
always been a posture recognized, and even enjomed,
in public and liturgical prayer, it may have survived
well into the Middle Ages as one suitable, at least in

some circumstances, for even private devotion. Yet,
from the fourth century onwards, to kneel has certainly
been the rule for private prayer. Eusebius (Vita
Constant., IV, xxii) declares kneeling to have been the
customary posture of the Emperor Constantine when
at his devotions in his oratory. At the end of the
century, St. Augustine tells us: "They who pray do
with the members of their body that which befits suppliants; they fi.x their knees, stretch forth their hands,
or even prostrate themselves on the ground" (De curS.
Even for the ante-Nicene period,
pro mortuis, v).
the conclusion arrived at by Warren is probably sub-

—

stantially correct:
"The recognized attitude for
prayer, liturgically speaking, waS standing, but kneeling was early introduced for penitential and perhaps
ordinary ferial seasons, and was frequently, though
not necessarily, adopted in private prayer" (Liturgy
of the ante-Nicene Church, 145)
It is noteworthy that, early in the sixth century, St.
Benedict (Reg., c. 1) enjoins upon his monks that when
absent from choir, and therefore compelled to recite
the Divine Office as a private prayer, they should not
stand as when in choir, but kneel throughout. That,
in our time, the Church accepts kneeling as the more
fitting attitude for private prayer is evinced by such
rules as the Missal rubric directing that, save for a
momentary rising while the Gospel is being read, all
present kneel from the beginning to the end of a low

Mass; and by the recent decrees requiring that the
celebrant recite kneeling the prayers (though they include collects which, liturgically, postulate a standing
posture) prescribed by Leo XIII to be said after Mass.
It is well, however, to bear in mind that there is no
Thus,
real obligation to kneel during private prayer.
unless conditioned on that particular posture being
taken, the intlulgence attached to a prayer is gained,
whether, while reciting it, one kneel or not (S. Cong, of
the Index, 18 Sept., 1802, n. 398). The "Sacrosanctae", recited by the clergy after saying the Divine
It must be said kneelOffice, is one of the exceptions.
ing, except when illness makes the doing so physically
impossible. Turning now to the liturgical prayer of
the Christian Church, it is very evident that standing,
not kneeling, is the correct posture for those taking
part in it. A glance at the attitude of a priest officiating at Mass or Vespers, or using the Roman Ritual,
will be sufficient proof.
The clergy in attendance
also, and even the laity assisting, are, by the rubrics,
assumed to be standing. The Canon of the Mass designates them as " circumstantes". The practice of
kneeling during the Consecration was introduced iluring the Middle Ages, and is in relation with the Elevation which originated in the same period.
The rubric
directing that while the celebrant and his ministers
recite the Psalm "Judica", and make the Confession,
those present who are not prelates should kneel, is a
mere reminiscence of the fact that these introductory devotions were originally private prayers of preparation, and therefore outside the liturgy properly so

:
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more into disuse among them. In our own time it is
quite usual for the congregation at a high Mass to
stand for the Gospel and Creed and, at all other times
either to remain seated (when this is permitted) or to
There are, nevertheless, certain liturgical
kneel.
praj'ers to kneel during which is obligatory, the reason
being that kneeling is the posture especially appropriate to the supplications of penitents, and is a characteristic attitude of hiunble entreaty in general. Hence,
litanies are chanted, kneeling, unless (which in ancient
;

times was deemed even more fitting) they can be gone
through by a procession of mourners. So, too, public
penitents knelt during such portions of the liturgy as
they were allowed to assist at. The modern practice
of Solemn Exposition of the Blessed Sacrament for
public adoration has naturally led to more frequent
and more continuous kneeling in church than formerly.
Thus, at a Benediction service it is obligatory to kneel
from beginning to end of the function, except during
the chant of the Te Deiun and Uke hjTnns of praise.
It has been remarked that penitents knelt during
A
public prayer, the rest of the faithful standing.
corollary easily drawn from this was that in Lent and
other penitential seasons, when all Christians without
distinction professed themselves to be " penitents", the
whole congregation should kneel during the celebration of the Divine Mysteries and during other liturgiThis has given occasion to the Missal
cal prayers.
rubric, requiring the clergy and bj' implication the
laity, to kneel in Lent, on vigils, ember-da3-s, etc.,
while the celebrant recites the collects and post-communions of the Mass, and during the whole of the
Canon, that is, from the Sanctus to the Agnus Dei.
In early times an attempt was made to insist yet more
emphatically on the character of penitents as that
most befitting ordinary Christians. A practice crept
in of posing in church as penitents, that is, of kneeling,
on all days alike. It was a principle akin to that which
deemed it a great virtue to fast even on Sunda}'s and
In both cases the exaggeration was confeast days.
demned and severely repressed. In the twentieth
canon of the Council of Nicsa (a.d. 325) the fathers
lay down (the canon, though passed over by Rufinus,
"Because there are some
is undoubtedly genuine):
who kneel on the Lord's Day and in the days of Pentecost [the fifty days between Easter and Whit-Sunday]
that all things may be uniformly performed in every
parish or diocese, it seems good to the Holy Synod that
the prayers [ras evxas] he by all made to God, standThe canon thus forbids kneeling on Sundays;
ing".
but (and this is carefully to be noted) does not enjoin
kneeling on other days. The distinction indicated of
days and seasons is very probably of Apostolic origin.
TertuUian, long before NicEea, had declared kneeling
on the Lord's Daj' to be nefas (De Cor. Mil., c. iii).
See also pseudo- Justin (Quaest. et Resp. ad Orthodox.,
Q. 115); Clement of Alexandria (Strom., VII); Peter of
Alexandria (can. xv); with others. For post-Nicene
times, see St. Hilary (Prolog, in Psalm.); St. Jerome
(Dial, contra Lucif., c. iv); St. Epiphanius (Expos.
Fidei, 22 and 24); St. Basil (De Spir. Sanct., c. xxvii);
St. Maximus (Hom. iii, De Pentec); etc.
Note, however, with Hefele (Councils, II, ii, sect. 42) that St.
Paul is expressly stated to have prayed kneeling, during paschal time (Acts, xx, 36; xxi, 5). Moreover St.
Augustine, more than fifty years after the Council of
Nicaja, writes:^ "Ut autem stantes in illis diebus et
omnibus dominicis orenius utrum ubique servetur
nescio" (i.e. but I do not know whether there is still
observed everywhere the custom of standing, whilst
praying, on those days and on all Sundays). Ep. cxix
ad Januar. By canon law (II Decretal., bk., IX, ch.
ii) the prohibition to kneel is extended to all principal

—
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It must not, in this connexion, escape attencalled.
tion that, in proportion as the faithful have ceased to
follow the liturgy, replacing its formula; by private
devotions, the standing attitude has fallen more and

festivals,

but

limited to public prayer, "nisi aliquis ex devotione illud facere velit in secreto", i. e.
(unless anyone, from devotion, should wish to do that
in private).
In any case, to have the right to stand
during public prayer was looked upon as a sort of
privilege
an "immunitas" (Tertull., loc. cit.).
On the other hand, to be degraded into the class of
the "genuflectentes", or "prostrati", wlio (Fourth
Council of Carthage, can. Ixx.xii) were obliged to kneel
during public services even on Sundays and in paschal
time, was deemed a severe punishment. St. Basil calls
kneeling the lesser penance (iieTdvoia. luxpa) as opposed
to prostration, the greater penance (fierdfOLa ij.eyd\ri).
Standing, on the contrary, was the attitude of praise
and thanskgiving. St. Augustine (loc. cit.) considers
it to signify joy, and therefore to be the fitting posture for the weekly connnemoration by Christians of
the Lord's Resurrection, on the first day of the week
(See also Cassian, Coll. XXI). Hence, on all days alike,
the faithful stood during the chant of psalms, hymns,
and canticles, and more particularly during the solemn
Eucharistic or Thanksgiving jirayer (our Preface) preliminary to the Consecration in the Divine Mysteries.
The diaconal invitation (2^Twij.ev Ka\ws, k. t. X; SpBoi;
Arab. Urtlii; AriTien. Ortlii) is frequent at this point
of the liturgy. Nor have we any grounds for believing,
against the tradition of the Roman Church, that during the Canon of the Mass the faithful knelt on weekdays, and stood only on Sunday's and in paschal time.
It is far more likely that the kneeling was limited to
Lent and other seasons of penance. What precisely
were the prayers which the Fathers of Nica-a had in
view when insisting on the distinction of days is not
In our time the decree is observed
at once evident.
to the letter in regard to the Salve Regina or other
antiphon to Our Lady with which the Divine Office is
concluded, and also in the recitation of the Angelus.
But both these devotions are of comparatively recent
origin.
The term praj'er (evxv) used at Nicjea, has in
it is

—

,

this connection always been taken in its strict signification as meaning supplication (Probst, Drei ersten
Jahrhund., I, art. 2, ch. xlix). The diaconal litany,
general in the East, in which all conditions of men are
prayed for, preparatory to the ottering of the Holy
Sacrifice, comes under this head.
And in fact in the
Clementine Liturgy (Brightman, 9; Funk, Didascalia,
489) there is a rubric enjoining that the deacon, before
beginning the litany, invite all to kneel down, and terminate by bidding all to rise up again. It remains
however unexplained why the exception for Sundays
and paschal time is not expressly recalled. In the
Western or Roman Rite, traces of a distinction of days
still exist.
For instance at the end of the Complin of

Holy Saturday there is the rubric " Et non flectuntur
genua toto tempore Paschali", which is the Nicene
:

rule to the letter.
The decree has likewise (though
slightly varied in wording) been incorporated into the
canon law of the Church iDist. iii, De consecrat., c. x).
It may be added that, both in the East and in the
W'est. certain extensions of the exemption from the
penitential practice of kneeling appear to have been
gradually insisted upon.
"The 29th Arabic Canon of
Nicsa extends the rule of not kneeling, but onlv bending forward, to all great festivals of Our Lord" (Bright,
Canons of Nicaea, 86). Consult Mansi, xiv, 89, for a
similar modification made bj' the Third Council of
Tours, .\.D. 813. See also the c. Quoniam (II Decretal.,
bk. 9, c. 2) cited above.
To fix with some precision the import of the Nicene
canon, as it was understood and reduced to practice by
the ancients, the supplications, to which the name

"bidding prayers" has sometimes been given, merit
They are the Western analogues of
the Eastern diaconal litanies, and recur with great frequency in the old Galilean and Mozarabic uses. In
their full form they seem peculiar to the Roman Rite.
The ofEciating bishop or priest invites the faithful
careful notice.

GENUFLEXION

GENUFLEXION

426

present, who are supposed to be standing, to pray for
some intention which he specifies. Thereupon, the
deacon in attendance subjoins: "Flectamus genua"
(Let us kneel down). He is obeyed. Anciently a
pause more or less long, spent by each one in private
and silent prayer, ensued. This ended at a sign given
by the celebrant, or for him by some inferior minister,
who, turning to the people with the word "levate",
bade them stand up again. They having done so, the
celebrant summed up, as it were, or collected their
silent petitions in a short prayer, hence called a collect.
"Cumis quiorationemcollecturus est e terra surre.xerit, omnes pariter surgunt" (Cassian, Instit., II, vii).
The stress j)ut in the early Church upon the due performance of this ceremonial e-xplains why, before
receiving baptism, a catechumen was required to
He is standing before the bishop
rehearse it publicly.
who addresses him: "Ora, electe, flecte genua, et die
Pater noster". This is the " Oremus, flectamus genua"
The direction to say the Lord's Prayer
of the liturgy.
in preference to any other, or at least previously to
any other, is very natural. A glance at the Roman
liturgical books will show what other prcces were
usually added
Kyrie eleison (repeated several times)
and certain Psalm verses concluding, as a rule, with
" Domine exaudi orationem meam.
Et clamor mens

—

ad te veniat" (Ps., ci, 1). Then the catechumen is
told: "Leva, comple orationem tuam, et die Amen".
The words of the prayer in which the officiating priest
will collect his supplications and those of the rest of the
faithful are omitted, as it is only the catechumen's
part in the common prayer which is being dealt with.
This is
rises and says "Amen".
gone through three times and the catechumen having
to comport himself
during the "oratio fidelium" of the liturgy in which
he will henceforth take part, the baptismal ceremony
is proceeded with (See Roman Ritual, De Baptismo
Adultorum; and Van der Stappen, IV, Q. cxvii).
Of silent kneeling prayer the characteristic example
is the group of prayers for all conditions of men in our
Good Friday liturgy. They have retained the name
"Orationes solemnes" (usual prayers) because, in
primitive ages, gone through in every public Mass.
They are the Latin "Oratio Fidelium", and their place

The catechumen

shown that he has learned how

marked by the "Oremus "
invitation at the Offertory (Duchesne, Origines du
culte Chretien, ch. vi, art. 5).
The same form of
prayer obtains at ordinations and in some few other
shorn of its most
has
long
since
been
rites.
But it
striking feature.
The faithful are indeed bidden to
kneel down but straightway follows the order to stand
up again, the impressive pause being suppressed.
Again, nowadays, the object of the prayer is mostly
no longer announced. The single word "Oremus"
uttered by the celebrant is followed immediately by
"Flectamus genua", with its momentary genuflexion,
"Levate", and the collect (see, in the Roman Missal,
the ember-day Masses, etc.). The learned Bishop
Van der Stappen (Sacra Liturg., II, Q. Ixv) is of
opinion that anciently on all days alike, there was a
pause for silent prayer after every "Oremus" introin the daily liturgy is still

;

ducing a collect; and that on Sundays and other nonpenitential days this same silent prayer was made by
The
all standing and with hands raised to Heaven.
invitation Flniamux genun merely reminded the faithful that the day was one of those on which, by the
custom of the Church, they had to pray kneeling. The
rubrics for the Pentecost ember-days which occur in
paschal time, and that prefixed to the last collect in
the blessing of candles on the feast of the Purification,
strengthen this view. Another instance of kneeling
prayer (probably replaced by one said standing, on
Sundays and in pasclial time) is that of the benedictions or short eolleels which, in early ages, it was usual
to add after the recitation of each psalm, in public, and
often in private, worship.
The short prayers called

"absolutions" in the Office of Matins are a survival
of this discipline. (For a complete set of these prayers
see Mozarabic Breviary in P.L., LXXXV).
These
collects were said kneeling, or at least were preceded
by a brief prayer gone through in that attitude. They
are probably the "genuflectiones", the multiplicity of
which in the daily life of some of the earlier saints
astonishes us (see for instance the Life of St. Patrick
in the Roman Breviary, 17 March).
The kneeling
posture is that at present enjoined for the receiving of
the sacraments, or at least confirmation. Holy Eucharist, penance and Holy orders. Certain exceptions,
however, seem to show that this was not always the
Thus, the supreme pontiff, when solemnly
case.
celebrating, receives Holy Communion in both kinds,
seated; and, remaining seated, administers it to his
deacons who are standing. In like manner, should a
cardinal who is only a priest or deacon be elected pope;
he is ordained priest (if he has not yet taken the step)
and consecrated bishop, while sitting on his faldstool
It seems reasonable to suppose that
before the altar.
at the Last Supper the Apostles were seated roimd the
table when Christ gave them His sacred Body and
Blood. That, in the early Church, the faithful stood
when receiving into their hands the consecrated
Cardinal Bona
particle can hardly be questioned.
indeed (Rer. Liturg., II, xvn, S) hesitates somewhat
as to Roman usage but declares that in regard to the
East there can be no doubt whatever. He inclines
moreover to the vie\y that at the outset the same
practice obtained in the West (cf. Bingham, XVI, v).
St. Dionysius of Alexandria, writing to one of the
popes of his time, speaks emphatically of "one who
has stood by the table and has extended his hand to
receive the Holy Food" (Euseb., Hist. Eccl., VII, ix).
The custom of placing the Sacred Particle in the
mouth, rather than in the hand of the communicant,
dates in Rome from the sixth, and in Gaul from the
ninth century (Van der Stappen, IV, 227 ;cf. St. Greg.,
The change of attitude in the
Dial., I, III, c. iii).
communicant may perhaps have come about nearly
simultaneously with this. Greater reverence was
being insisted upon; and if it be true that in some
places each communicant mounted the altar-steps,
and took for himself a portion of the consecrated
Eucharist (Clem. Alex., Strom., I, i) some reform was
sorely needed.
II.
A Geisture of Reverence. This is peculiar
to the Roman Rite, and consists in the momentary
bending of one or both knees so as to touch the earth.
Genuflecting, understood in this sense, has now almost everywhere in the Western Church been substituted for the profound bowing down of head and
body that formerly obtained, and that is still maintained in the East as the supreme act of liturgical
It is laid down by modern authorities that
reverence.
a genuflexion includes every sort of inclination, so that
any bowing while kneeling is, as a rule, superfluous
;

—

(Martinucci, Man. Sacr. Caerem., I, i, nn. 5 and 6).
There are certain exceptions, however, to this rule, in
the liturgical cultus of the Blessed Sacrament. The
practice of genuflecting has no claim to antiquity of
origin.
It appears to have been introduced and
gradually to have spread in the West during the later
Middle Ages, and scarcely to have been generally
looked upon as obligatory before the end of the fifteenth century. The older Roman Missals make no
mention of it. Father Thurston gives a.d. 1502 as the
date of the formal and semi-official recognition of
"

Even after it became usual to
these genuflexions.
raise the consecrated Host and Chalice for the adoration of the Faithful after the Consecration, it was long
before the priest's preceding and following genuflexions

were insisted upon

(see

Thurston

in

"The

Month", Oct., 1897). The genuflexions now indicated at such words as "Et incarnatus est", "Et
Verbum caro factum est", and the like, are likewise

GEOFFREY

GEOFFREY

427

of comparatively recent introduction, though in some
cases they replace a prostration that was usual, in
ancient times, when the same sacred words were
solemnly uttered (see, for instance, in regard to the
" Et incarnatus", the curious passage in the work of
Radulphus Tongrensis (De can. observ.). The Carthusian custom of bending the knee, yet so as not to
touch the ground, is curious; and has interest from
the historical point of view as testifying to the reluctance formerly felt by many to the modern practice of
See also the Decree of the S. Cong, of
genuflecting.
Rites (n. 3402) of 7 July, 1S7G, insisting that women
genuflect before the Blessed Sacramust
as
men
well
as
ment. The simple bending of the knee, unlike prostration, cannot be traced to sources outside Christian
worship. Thus, the pagan and classical gesture of
adoration consisted in the standing before the being
or thing to be worshipped, in putting the right hand
to the mouth (ad ora), and in turning the body to the
The act of falling down, or prostration, was
right.
introduced in Rome when the Ca?sars brought from
the East the Oriental custom of worshipping the em"Caium Ciesarem
perors in this manner as gods.
adorari ut deum constituit cum reversus ex Syria non
aliter adire ausus esset quam capite velato circumvertensque se, deinde procumbens" (Suet., Vit., ii).
The liturgical rules for genuflecting are now very definite.
(1) All genuflect (bending both knees) when
adoring the Blessed Sacrament unveiled, as at Expositions.
(2) All genuflect (bending the right knee
only) when doing reverence to the Blessed Sacrament,
enclosed in the Tabernacle, or lying upon the corporal
during the Mass. Mass-servers are not to genuflect,
save when the Blessed Sacrament is at the altar
where Mass is being said (cf. Wapelhorst, injra). The

same honour is paid to a relic of the True Cross when
exposed for public veneration. (3) The clergy in liturgical functions genuflect on one knee to the cross
over the high altar, and like%vise in passing before the
bishop of the diocese when he presides at a ceremony.
From these genuflexions, however, an officiating
priest, as also all prelates, canons, etc., are dispensed,
bowing of the head and shoulders being substituted
for the genuflexion.
(4) On Good Friday, after the
ceremony of the Adoration of the Cross, and until Holy
Saturday, all, clergy and laity alike, genuflect in passing before the unveiled cross upon the high altar.
Hefele, Hist, des Conciles, I (Paris, 1907), 618; Bona, lierum Lilurgicarum tibri duo; Martene, De Antiquis Ecclesite
Ritibus (Rouen, 1700-02); Van der Stappen, Sacra Liluraia
(Mechlin, 1904): Merati, Commentar. in Gavantum, I, bk. XV,
Thurston in The Month (Oct., 1897); Ephemerides LiturXVI, 82; XIX, 16; Bingham, Ecclesiastical
gical. II, 583;
Antiquities, XIII, viii, sect. 3 (London, 1875); Hook, Church
Dictionary, 424 sqq. (ed. 1S59); Scudamors in Diet. Christ.
Antiq., s. V. (London, 1893); Riddle, Christian Antiquities,
IV, i, 4; Warren. Anie-Nicene Church, ch. ii, 17 (London,
1897);LECLERcq, Man. d'Archeol. Chrct. (Paris, 1907); Wapelhorst, Comp. sac. liturg. (New Yorlc, 1904) Baltimore Ceremonial.
F. Thom.\s Bergh.
etc.);

;

the Manichtean or Albigensian heresy of a certain
Henry and his partisans. During the years 1146-47
he travelled with St. Bernard through France and
Germany, where the saint aroused the people for a
crusade to the Holy Land. At the council held at
Reims in 1148 he took an active part in the discussion
concerning the errors of Gilbert de la Porree. In 1 159
he was made abbot of the monastery of Igny in the
Diocese of Reims, and in 1162 he became the fourth
Abbot of Clairvaux. Owing to difficulties with the
monks, he was forced to resign in 1 165 but in 1 170 he
was appointed to the abbey of Fossa Nuova in the diocese of Terracina, Italy, and in 1176 to that of Haute
Combe, Savoy. In the political events of the time he
had only a small share; thus, in 1167 and 1168, he
took part in the negotiations tending towards the
reconciliation of Alexander III (1159-81) with the
Emperor Frederic Barbarossa (1152-90) and King
;

Henry

II of

England (1154-89).

of the literary activity of Geoffrey has referThus, while
life antl work of St. Bernard.
still nolarius of the saint, he collected the letters of his
abbot, variously estimated at 243 or 310 (P. L.,
CLXXXII, 67 sqq.). He was the chief author of a

Most

ence to the

life of St. Bernard in five books, furnishing materials
for the first two books, revising them, and adding three
225 sqq.). He also
of his own (P. L.,
wrote fragments of a life of St. Bernard, probably used
in the first books of the complete hfe (P. L.,
523 sqq.) an account of the saint's journey to TouloiLse, in a letter to his teacher Archenfredus (P. L.,
410 sqq.); an account of the saint's journey through Germany, the third part of the sixth book
395 sqq.
of St. Bernard's life in P. L.,
(this description and the parts in the life of St. BerWaitz,
also
by
Germany
were
edited
nard relating to
inMon.Germ. Hist.: Script., XXVI, 109-20, 133-37); a
panegyric delivered in 1163 on the anniversary of St.
573 sqq.);
Bernard's death (in P. L.,
"Declamationes de colloquio Simonis cumjesu"(in
P. L., CLXXXIV, 437 sqq), an ascetical work compiled from the sermons of St. Bernard; "Libellus
contra capitula Gilberti Pictaviensis Episcopi" (in
595 sqq.), a refutation of the errors
P. L.,
of Gilbert de la Porrge; a letter to Albinus, Cardinal
Bishop of Albano, on the same subject (in P. L.,
587 sqq.) a life of St. Peter, Archbishop
of Tarentaise (1175), published in Acta Sanctorum
Boll., May, II, 330 sqq.
a letter to the above-named
Cardinal of Albano, as to whether the water added to
the wine in the chalice is changed into the blood of
Our Lord (Baronius, Ann. Eccl., ad an. 118S, n. 27);
sermons and commentaries on books of Scripture,
partly in print and partly manuscript.
HOffer. Der hi. Bernard van Clairvaux (Munster, 1886):

CLXXXV,

CLXXXV,

;

CLXXXV,

CLXXXV,

CLXXXV,

CLXXXV,

CLXXXV,

;

;

Vacandard, Vie de St. Bernard, I (3rd ed., Paris, 1902);
Streber in Kirchenlex.,s.v. Gottfried von Clairvaux; Deutsch
in Realencyklopddie,

s.

v. Gottfried von Clairvaux.

Francis

J.

Schaefer.

Geoffrey of Clairvaux, a disciple of St. Bernard,
was b. between the years 1115 and 1120, at Auxerre;
d. some time after the year 1 1S8, probably at the alibey
of Haute Combe, Savoy.
At an early age he entered
the ranks of the clergy, and followed for some time the

Geoffrey of Dunstable, also known as Geoffrey OF GoRiiAM, Abbot of St. Alban's, d. at St. AlHe was a scholar from the
ban's, 26 Feb., 1146.
province of Maine, then annexed to the Dukedom

course of lectures given by Abclard.
In 1 140 St. Bernard of Clairvaux came to Paris, and before the assembled scholars preached a sermon " Ue conversione

of Normandy, who was invited by Richard, Abbot
of St. Alban's, to become master of the abbeyOn his arrival, he found that owing to his
school.

ad clericos" (P. L., CLXXXII, 8-32 sqq.), in which he
dwelt on the vanities of a life in the world, on the necessity of a sincere conversion, and on the peace to be
found in the monastic profession. Geoffrey was so
struck by this forcible discourse that, with several
others, he followed St. Bernard and joined the monastic commimity of Clairvau.x.
Soon he won the special
confidence of the saintly abbot, became his nolarius,
or .secretary, and his permanent companion.
In 1 14.5
he accompanied him to Toulouse and other cities of
Southern France, where the saint preached against

long delay another had been appointed, whereupon he
opened a school at Dunstable. Having borrowed
some copes from St. Alban's Abbey for a miracle play
to be acted by his scholars, he had the misfortune to
lose his house and all its contents by fire on the evening
To make up to God and the
after the performance.
saint for the loss of the copes, he determined to become
a monk of St. Alban's Abl)ey. Here he rose to be
prior, and finally was elected abbot on the death of

Richard, in 1119. He ruled firmly for twenty-six
and the abbey prospered under his wise admin-

years,

;
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istration.
He added to tlie buildings a guest hall and
an infirmary witli chapel attached, and spent large
sums on a new shrine to which he translated the body
Geoffrey endowed the
of St. Alban, 2 Aug., 1129.
nunnery at Sopwell, and founded another at Markyate,
in Bedfordshire, for his friend and counsellor, Christina

the recluse.
Alban's.

when
Civil

it

He

also

opened a leper hospital near

St.

Finally, he succeeded in saving the abbey
was threatened with destruction during the

War

in the reign of Stephen.

Gesia Abbatum S. Albani in Rolls Series, I. 72-105 (London.
1867); Wright, Biog. Brit. Lit. (London, 1844). 11, 109; Hunt
in Diet. Nat. Biog. (London, 1890), s. v. Geoffrey of Gorham,
with references to medieval sources.

Edwin Burton.
Geoffrey of
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Monmouth (Gaufridus Artdrus,

Galfridus Monemutensis, Galffrai or Gruffyd
AB Arthur), Bishop of St. Asaph and chronicler; b. at
Monmouth about 1100; d. at Llandaff, 1154. He was
the son of Arthur, a priest, and was educated by his
uncle Uchtryd, id'tcrwards Bishop of Llandaff. It has
been surmised thai Ik- liccameaBenedictine monk, but
this Is uncertain.
At Oxford he met Walter the Archdeacon, who suggested to him the idea of his great
work, "Historia Regum Britanniae". About 1140 he

accompanied Uchtryd to Llandaff, where he became
archdeacon of St. Teilo's, and opened schools in which
many clerics and chieftains were educated. The " Historia" had appeared before 1139, but Geoffrey continued to work at it, and in 1147 he completed it in its
final form.
In 1151-2 he was elected Bishop of St.
Asaph and was consecrated at Lambeth by Theobald,
Archbishop of Canterbury, on 24 Feb., having been
ordained priest a week before but he died without
having entered his diocese. Geoffrey's " History" has
been one of the great influences in EngUsh Uterature,
making itself especially felt in the national romance
from Layamon to Tennyson. Shakespeare, Milton,
Dryden, Pope, and Wordsworth have all used his
;

legends, while many of the earlier chroniclers followed
him as an historian. But the twelve books of his
"History", recounting how Brut, great-grandson of

^neas, founded the kingdom, and narrating the adventures of subsequent kings, are in truth not history
at all but the beginning of English storj'-telling.
Among his legends is that of King Arthur, which became the most famous of the great cycles of romance
Geoffrey's legend
so popular in the Middle Ages.
having received a new form from Sir Thomas Malory
in the fifteenth century has again been given fresh life
by Tennyson in the "Idylls of the Iving". Geoffrey
claimed that his work was founded on a " most ancient
book" probably a collection of British legends no
longer extant.
Geoffrey also wrote a Latin version of
the Cymric "Prophecies of Merlin" and a hfe of MerHis stories exercised a wide
lin is attributed to him.
influence in Germany, France, and Italy, while in
England they furthered the unification of the English
people by spreading belief in a common origin of
The "Historia BritBriton, Saxon, and Norman.
onum" was first printed at Paris, 1508; the latest
editions being those of Giles (London, 1844) and
Schulz (Halle, 1854).
Wright, Biographia Brit. Lit., Anglo-Norman period (Lon-

—

don, 1846). 143-.50; Idem, Literary History of Geoffrey of Monmouth's History of the Britons in Archceologia, XXXII (1847),
335-49; Hardy, Descriptive Catalogue, giving list of MSS.
(1862-71); Ward, Catalogue of Romances in the MSS. Depart-

ment Brit. Museum (1883); Zimmer, Zeitschr. nenfranzOs.
Sprache und Lit. (1890), XII, i. 231-256; Tedder in Diet Nat.
Biog., a. v.; Uvchehne, L' Historia Britonum in Renue Celtique,
XVII (1896), 1-5; Chevalier, Bio-Bibl. (Paris, 1905), p. 1707.

Edwin Burton.
Geoffrey of Vendome, (Goffridus abbas Vindocinen.sis), cardinal, b. in the second half of the
eleventh cent ury of a noble family, at Angers, France
At an early age he entered
d. there, 2(1 M;ir'ch, 1 i:i2.
the Benedictine community of the Blessed Trinity at

Vendome

in the diocese of Chartres; and in 1093, while
very young and only a deacon, was chosen abbot
community. During all his lifetime he showed
a great attachment to the Holy See. Thus, in 1094, he
went to Rome in order to help Pope Urban II (108899) to take possession of the Lateran still held by the
faction of the antipope Clement III (1080-1100); the
money which he offered to the custodian brought
about the surrender. In compensation he was created
a cardinal-priest by Urban II, with the titular church
of St. Prisca on the Aventine.
No less than twelve
times did he make the journey to Italy in the interest
of the Church of Rome during the pontificates of Urban
II, Paschalll (1099-1118), and Callistus II (1119-24);
and on three different occasions he was made a captive.
In 1096 and 1107 he extended the hospitality of
his monastery to Popes Urban and Paschal.
He took
part in the councils held at Clermont, in 1095, by Pope
Urban; at Saintes, in 1096, by the Apostolic Legate
Amatus of Bordeaux; and at Reims, in 11.31, by Innocent II (1130-4.3). He also strenuously defended the
ecclesiastical principles in the question of investitures,
which he qualified in several small tracts as heresy and
simony he wrote in the same spirit to Pope Paschal II
when the latter made concessions (1111) to Emperor
Henry V (1106-25). Finally, he always defended
firmly the prerogatives, the rights, and the property
of his abbey at Vendome against the encroachments of
either bishops or secular princes.
Geoffrey was one of
still

of the

;

men of his age, and was in correspondence with many eminent personalities of that
His writings consist of a number of letters; of
time.
a series of tracts on the investitures of ecclesiastics by
laymen, on the Sacraments of the Holy Eucharist,
Baptism, Confirmation, and Extreme LTnction, on ascetic and paf3toral subjects; hymns to the Blessed
Virgin and St. Mary Magdalene sermons on the feasts
of C)ur Lord, the Blessed Virgin, Mary Magdalene, and
the distinguished

;

St. Benedict.

The best edition of his works is that of Sirmond
(Paris, 1610), reprinted in P. L., CLVII.
The tracts
in "Mon. Germ.

on the investitures are found also
Hist.: Libelli de Lite", II, 680 sqq.

COMPAIN, Elude sur Geoffroi de Venddme (Paris, 1891); Notitia
CLVII, 9 sqq.; Sackur in Mon.
676 sqq.; Idem in Neues Archiv,
XVII (1892), 329 sqq.; XVIII (1893), 666 sqq.; Mirbt in
Realencykl. fiir prot. TheoL, s. v. Gottfried von Venddme; Chehistorica litteraria in P. L.,
Germ. Hist.: Lib. de Lite. II,

valier, Bio-Bibl.,

s.

V. Geoffroy d' Angers.

Francis

Geography, Biblical.

J.

Schaefer.

— With the exception

of the

didactic literature, there is no book in the Bible which,
to a greater or less extent, does not contain mention of,
or allusions to, the geography and topography of the
Holy Land. In early times, when the perusal of
the Sacred Books was confined within the limits of the
country in which they had come to light, there was
little need of any special attention to geographical
details.
Palestine has a small area, and every one of
its inhabitants was acquainted with almost every bycorner and nook in it. Not so, however, the outside
But
reader the Jew of the Diaspora, for instance.
Uttle ditl he care, in many cases, for such trifles as
topographical niceties; God's message was all he
was looking for in Holy Writ; as to those who longed
for a fuller knowledge of the land of their forefathers,
an occasional pilgrimage thither, at a time when local
traditions were still alive, afforded ample opportunities.
After A. D. 70, Jewish pilgrims ceased to flock to Palestine; on the other hand, zealous Christians, whilst at
times casting a glance towards the land whence the
light of the Gospel had come, would rather "stretch
forth themselves to the things that are before", and
It thus
direct their conquering steps to new shores.
happened tliat when the Clnirch obtained her longdelayed frci'<l()iii from the throes of persecution, and
her scholars turned their minds to a .searching study of

—
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the Bible, thej- realized that much of the book would
remain sealed to them unless they were acquainted
with the Holy Land. To this deeply-felt need Hibhcal geography, as a help to the study of the .Scriptures,
owes its birth (cf. St. Aug., De Doctr.Chr., II, .\\i,24;

Cassiod.,Deinstitut.div. litt.,xxv; St. Jer., AdDomn.
Its necessity has
et Rogat. in I Paralip., Pra?f.).
never since been questioned, and its growth has kept
abreast of the stri\ings after a better knowledge of
the Uteral and historical sense of the Scriptures. The
study of Biblical geography is pursued more than ever
in our time, and it may not be amiss to mention here
the principal sources and means at its disposal.
First of all, of course, stantls the Bible, some parts of
which, however, must be singled out, owing to their
importance from the present point of view. The
ethnographical list in Gen., x, is a valuable contribution to the knowledge of the old general geography
of the East, and its importance can scarcely be overestimated. The catalogues of stations of the Hebrew
people in their journej-ings from Kgypt to the bank
of the Jordan supply us with ample information concerning the topography of the Sinaitic Peninsula, the
southern and eastern borders of the Dead Sea. In the
Book of Josue is to be foimd a well-nigh complete survey of Palestine (especially of Southern Palestine)
and the territory allotted to Juda in particular. Later
books add Uttle to the wealth of topographical details
given there, but rather give a casual ghmpse of an
ever-growing acquaintance with places abroad in
The centuries folEgj'pt, Assyria, and Bab^'lonia.
lowing the Exile were for the adventurous IsraelColonies of thrifty merites a period of expansion.
chants multiplied wonderfuUj' East and West, above
all throughout the Greek and Roman world, and
Palestinian folks had to train their ears to many new,
"barbarous" names of places where their kinsmen had
The Church at Jerusalem, therefore, was well
settled.
prepared to listen with interest to the accounts of
Barnabas's and Paul's missions abroad (Acts, xv, 12;

—
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geographical vocables of the Bible; in most instances
the name still cleaves either to the modern city which
has supplanted the old one (e.g. Beit-Liihm for Bethlehem), or to the ruins of the latter (e.g. Kliirhet'Atmith),
or the site it occupied (e.g. 7'f// Jczir for Jazer; Tell
Ta 'anmik forTaanacli) sometimes it has shifted to the
neighbouring dale, spring, well, or hill (as Wady YabU).
The history of the Palestinian cities and of the change.s
which some local names have undergone in the intervening centuries is traced, and the identification
helped, by the information supplied by geographers,
historians, and travellers.
In this regard, parts of
;

tlie works of classical geograpliei's, such as Strabo and
Ptolemy, are consulted with profit; but they cannot
compete with Eusebius's "Onomasticon", the worth
of whicli was already recognized by St. Jerome, any
more than the Peutinger Table, however useful, can
rival the Madaba Mosaic Map (dating probably from

Justinian's time) discovered in the autumn of 1897.
" Peregrinatio Silvia?" (whatever tlie true name of
the authoress), the descriptions of the Bordeaux pilgrim, the accounts of those whom the piety of the
Middle Ages brought to the Holy Land, the histories
of the Crusades and of the Latin Kingdom of Jerusalem, and, last!}', the Arab geographers afford valuable material to the student of Bibhcal geography.
The topography, as well as the histor>% of Palestine
is a favourite study of the present day.
Governments
commission to the East diplomatic agents who are
masters of archeology; schools have been founded at
Jerusalem and elsewhere to enable Bibhcal students,
as St. Jerome recommended (in Ub. ParaHp., Praef.),
to acquire a personal acquaintance with the sites and
the natural conditions of the country; and all diplomats, scholars, masters, and students scour the land,
survey it, search its innermost recesses, copy inscriptions, make excavations, sift on the spot the evidences
furnished by the Bible and all available authorities.
The results of their labours are pubUshed in periodicals founded for that particular purpose (such as the

The

—

—

Fund Quarterly Statement",

xxi, 19).

"Palestine Exploration

While the authors of the English Authorized Version (A.V.) have made efforts to preserve proper
names in their old Hebrew mould, our Douay Version

the " Zeitschrift", and the " Mittheilungen und Xachrichten des deutschen Palastina-Vereins", the " Palastinajahrbuch") or appear as important contributions
in reviews of a wider scope (Hke the " Revue Bibhque",

(D.V.) adheres, as a rule, to the Latin transliteration.
This imperfection is, however, by no means to be compared mth that which arises from the astounding
transcriptions of the Codex Vaticanus from which the

Greek textus receptus was printed. To cite at random
a few instances, Bahurim has become Bapa/cf/x: Debbaseth,Heb. Dabbasheth .BatOdpa^a Eglon, 'OSoXXd^ior
AlXd/i.; Gethremnion, 'Ie/3aSd, etc.. not to speak of the
frequent confusion of the sounds d and r or of the
proper names wronglj- translated, as 'En Shemesh by
;

Thanks to a systematic correc'o'' v^io", etc.
tion of the whole text, such divergences are not to be
found in theCodex Alexandrinus. Biblical information
is in a good many instances paralleled, and not unfrequently supplemented, liy the indications gathered
from the documents unearthed in Egypt and Assyria.
No fewer than 1 19 tomis of Palestine are mentioned in
V ^vy^

lists of Thothmes III (about IGOO B.C.); the names
some 70 Canaanite cities occurin the famous Tell-el1 4.50 B.C.); on the walls of Karnak

the
of

Amarna letters (about

the boastfid records of the conquests of Sheshonk I
(Sesac) exhibit a list of 1.56 names of places, all in Central
and Southern Palestine (93.5 B.C.); the inscriptions of
the Assyrian kings Tukalti Pal-Esarra III (Teglathphalasar, 745-27), Sarru-kinu (Sargon, 722-05), and
Sin-akhi-erba (Sennacherib, 705-681) add a few new
names. From the comparison of all these lists, it
appears that some hundred of the Palestinian cities
mentioned in the Bible are also recorded in docimients
ranging from the .sixteenth to the eighth centuries B.C.
"Tlie immovable East" still preserves under the
present Arabic garb a goodly proportion (threefourths, according to Col. C. R. Conder) of the old

the " Melanges d'ArchcoIogieorientale" orthe "American Journal of Archa?ology"). In the bibhography
given at the end of this article the reader will find a
list of the works of scholars who, especially in the last
fifty years, have earned fame in the field of Biblical
geography, and a right to the gratitude of all students
of Sacred Scripture.
The name Palestine, first used to designate the
territory of the Phihstines, was. after the Roman
period, gradually extended to the whole southern
It applies to the country stretching
portion of Syria.
from the Lebanon and Anti-Lebanon to the Sinaitic

Desert, and from the Mediterranean to the Arabian
Pohtically, the hmits varied in the course of
Desert.
Bibhcal times. Tlie old Land of Canaan was relatively
small: it included the region west of the Jordan between a fine running from the foot of the Hermon
Range to Sidon. and another fine from the southern
end of the Dead Sea to Gaza. Da\'id's and Solomon's
possessions were considerably larger; they probably
extended north-eastward to the Syrian, and eastward
Two classical expressions
to the Arabian Desert.
occur frequently in the Bible to designate the whole
length of the land in historical times: "from the
entrance of Emath [i.e., probably, the Merj Aijun]
to the river of Egypt [Wady el-Arish]", or "to the Sea
of the Wilderness [Dead Sea]" and "from Dan to
Bersabee". This represents, in the estimate of St.
Jerome, about 160 Roman miles (141 Engl. m.). As
to the breadth of the country, the same Father declared himself ashamed to state it. lest heathens might
take occasion from his assertions to blaspheme (Ep.

—
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129).

the English surveyors, the area of the Holy

Land

is

about 97U0 square miles, a trifle over that of the State
of Vermont.
These figures are humble indeed compared to those found in the Talmud, where (Talm.
Babjd., "Sotah," 49') Palestine is given an area of
2,250,000 Roman square miles more than half the
area of the United States.
The Land of Israel is a "land of hills and plains"

—

To

the north, two great ranges of
mountains, the Lebanon and the Anti-Lebanon, or
Hermon, separated by the deep valley of Coelesyria
(El-Beqaa), rai.se their summits to a height of 9000 or
10,000 feet. The Lebanon was never within the borders of Israel it remained the possession of the Pha?nicians and of their Syrian successors but the Hebrews
liked to speak about its majestic grandeur, its slopes
covered with oaks, firs, and cedars, its peaks capped
with nearly perennial snow. Glistening closer on tlie
northern frontier, Mt. Hermon Sirion of the Sidonians, Sanir of the Amorrhites, Jebe.l esh-Sheikh
was
perhaps more familiar. On both sides of the Jordan
the mountains of Palestine prolong these two ranges.
West of the upper course of the river, the mountains
of Galilee gradually decrease towards the plain of
Esdrelon which alone divides the highland. Only a
few hills, among which Thabor (A.V. Tabor; J. etT&r), Moreh (XcM-Daht, "Little Hermon"), and the
heights of Gelboe (A.V. Gilboa; J. FuqA'a),hoTdenng
the plain to the east, connect the lesser ranges of GaliThe country
lee with the mountains of Ephraim.
(Deut.,

xi,

11).

;

;

—

then

rises

steadily,

studded with rounded

hills

—

among them Ebal and Garizim (A.V. Gerizim) riven
east and west by torrents, and is continued in the
"Mountains of Juda" (3000 ft.), to decrease farther
south (Bersabee, 700 ft.) and be connected through
the "Mountains of Seir" {Jebel Madera, J. Maqra, J.
'Armf) and the J. et-Tih, with the first approaches of
Sinai.
The mountains of Ephraim and those of Juda
decline gradually towards the Mediterranean Sea, the
last western hillocks bordering on the rich plain of
Saron (A.V. Sharon), south of Mount Carmel, and on

the Sephelah (A.V. Shephelah). As the Jordan Valley sinks while the plateau rises, the eastern ravines
are the deeper (the Cedron falls 4000 ft. between Jerusalem and the Dead Sea), and west of the Dead Sea, the
wilderness of Juda becomes a labyrinth of rugged and
precipitous gorges, the favourite haunt of outlaws at
all times (cf. I Sam., D.V.I Kings, xxii, xxiii, xxiv),
the last stronghold of Jewish independence (Masada,
April, A.D. 73), and the time-honoured retreat of the
Essenes and of the early Christian hermits.
East of the Jordan, the Hermon range is prolonged
by the "mountains of Basan" [A.V. Bashan] (Jdlan),
to the north of the Yarmvik (Sheriat el-Menadhireh),
the "mountains of Galaad" [A.V. Gilead] from the
Yarmfik to the Arnon (/. 'AjMn and J. Jil'ad), north
and south respectively to the Jaboc, or Wddy Zerk/i,
the Abarim Mountains, and the highlands of Moab,
east of the Dead Sea; farther south this orographic
system is continued by the ranges east of the 'Araba
(jeM, J. esh-SherA), the J TAuran and the mountains
of Western Arabia {Hedjaz, etc.). Tumbling down
abruptly towards the Jordan and the Dead Sea, the
mountains of Basan, of Galaad, and of Moab buttress
the plateaux of the desert, where from time immemoOnly
rial the nomad tribes of Bedouin have roamed.
east of the watershed of the Yarmiik, some fifty miles
from the Jordan, does the plateau rise to an altitude
of 3500 feet in the volcanic region of the Hauran,
where some peaks tower to a height of over 5000 feet,
and north-east of which stretches, 25 miles long and 20
miles wide, and with the average depth of 500 feet, the
broken sea of lava of the Trachon (Lejdh). With the
exception of the Trachon, and the mountains of
Hauran which lie beyond the limits of classical
Palestine an<l of a small volcanic .section in the
.

—
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According to the measurements of

north-east, which lies between Mount Hermon and the
river Yarmiik, and extends westwards to Mount Thabor, the surface rock of Palestine is a soft limestone

containing many fossils; it is hollowed by numberless
caverns, some of which are mentioned in Scripture,
once, probably, the dwelling-places of the early inhabitants of the country; in later times the favourite
cells of anchorites.

The most wonderful geographical and geological
feature of Palestine is the gigantic depression which
divides the country into two halves.
It is the natural
continuation of the ravine through which the Orontes
{Nahr el-'Asi) and the Leontes (A'. el-Litdni) have furrowed their beds. From "the entrance of Emath",
the Gliur, as this depression is called by the Arabs, runs
directly south, falling persistently with an average
gradient of 15 feet per mile, and passes at an altitude
of 1285 feet below the sea level, under the blue waters
of the Bahr Liit, the bed of which reaches a depth of
more than 1300 feet below the water level, this being
the lowest point of this unparalleled depression. Towards the south the bed of the Salt Sea rises, but the
furrow is continued through the 'Araba, which,
although in some places it goes to a height of 781 feet
above the Red Sea, remains much lower than the bordering regions, and finally plunges into the Gulf of
'Aqaba. From the "waters of Merom" (Bahrat elHuleh) to the Lake of Tiberias (Bahr Tabariych) the
Ghor is scarcely more than a narrow gap; it broadens
to about four miles south of the lake, then narrows to
a mile and a half before reaching the plain of Beisan,
where it spreads to a breadth of eight miles. South of
'Ain es-SaqiU, down to the confluence of the Jaboc, the
valley is only two miles wide; but it soon expands
again and north of the Dead Sea measures twelve to
fourteen miles.
Inside the Ghor the Jordan has ploughed its double
bed. The larger bed, the Zor, is an alluvial plain, the
width of which varies from 1200 feet to a mile and a
half; it is sunken eighteen to twenty feet in the upper
course of the river, forty to ninety feet in the middle
course, and about one hundred and eighty feet at
some distance north of the Dead Sea. The Zor is very
fertile except in its few last miles (the 'Arahah or
"desert" of Scripture), where the salt-saturated soil is
barren and desolate. Sunken within the Zor, and
hidden behind a dense screen of oleanders, acacias,
thorns, and similar shrubbery, the Jordan (esh-Sheri'at el-Kebtr, "the Great Trough ") follows its serpentine course, swiftly rolling its cream-coloured waters
through a succession of rapids which render it prac"The Great Trough" of Palestically unnavigable.
tine is much narrower than its celebrity might lead
few miles below Lake Hiileh, its
one to suppose.
width is only 75 feet; about twenty miles, as the crow
flies, north of the Dead Sea, it measures some 115 feet;
but as it goes down towards the Sea, the river broadens
Before the Roman period no bridges exto 225 feet.
communications were active,
isted over the Jordan
nevertheless, between both banks, thanks to the shallowness of the water, which is fordable in five or six
places (Jos., ii, 7; Judges, iii, 28; vii, 24; xii, 5, 6,
Early in the spring, however, this is utterly
etc.).
impossible, for the river, swollen by the melting snow

A

;

Mount Hermon, overflows its banks and spreads
over the whole area of the Zor (Jos., iii, 15; I Par.,
of

The Jordan is formed by
xii, 15; Ecclus., xxiv, 36).
the union of three springs, respectively known as
and N. Banlyas, which
el-Leddan,
Nahrel-Hasbani, N.
meet nine miles north of Lake Huleh. On both sides
few of which are
very
many
tributaries,
receives
it
We may mention,
explicitly mentioned in Scripture.
on the west side, the N. el-Bireh, which comes down
from Mount Thabor, the N. el-JalCid, bringing down
from Ncbi Dahl the waters of 'Ain-Jal(^d, possibly the
site of the trial of Gideon's companions (Judges, vii,
4, 0), the Wady Far 'ah, which originates near Mount
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Hebal and Mount Garizim, the W. Nawaimeh, the
pass to the heights of Bethel (Beilin; cf. Jos., xvi, 1),
and, below Jericho, the W. el-Kelt, the " torrent of
Canth (A.V. Cherith)" mentioned in III (A.V. I)
Kings, xvii, 3, according to many Biblical geographers. On the east, besides many brooks draining the
hill country of Cialaad, the Jordan receives, south of
the Lake of Tiberias, the Sheri 'at el-JMenadhireh, not
spoken of in the Bible (Yarmuk of the Talmud,
Hieroma.v of the Greek writers), the W. Yabis, the
name of which recalls that of the city of Jabes-Galaad
W.(I Wngs, xi;xxxi, ll-l.'3),theJaboc(.V.e2-2crg<)),the
Nimrin (cf. Bethemra, Num., xxxii, 36; Jos., xiii, 27),
and, a few miles from the Dead Sea, the united waters
of the W. Kefrein and W. Hesban (cf. Hesebon, A.V.
Heshbon, Num., xxi, 26; Jos., xxi, 39, etc.).
Among the rivers and torrents debouching into the
Dead Sea from the mountains of Juda, only one deserves notice, viz., the Watly en-Nar, made up of the
often dry t'edron (Wady Sitti Maryam), east of Jerusalem, and the "Valley of Ennon" (W. er-Rababi) to
Many torrents stream
the south of the Holy City.
from the highlands of Moab; among these may be
mentioned the Wady 'Ayfln Milsa, the name of which
preserves the memory of the great leader of Israel,
the Arnon (W. el-Mojib), the Wady of Kerak. probably the Biblical Zared, the "waters of Nemrim
[A.V. Nimrim]" (Is., xv, 6; Jer., xlviii, 34.— W.
Nenieira), and finally the W. el-Qiirahi, very likely
the "torrent of the willows" of Is., xv, 7.
In the Mediterranean watershed, from the extreme
north of Phrenicia, the most famous rivers are the
Eleutherus (I M.ach.. xi, 7; xii, 30. Nahr el-Kebir),
the N. el Qasimiyeh (Leontes of the Greeks), the N.
el-Muqatta (Cison; A.V. Kishon), the N. ez-Zerqa,
very hkely the "flumen Crocodilon" of Pliny (Hist.
Nat., V, xvii) and the Sichor Labanah of the Bible
(Jos., xix, 26.— A.V. Shihor-hbnath), the N. elFaleq, possibly the Nahal Qanah (D.V. "valley of
reeds"; A.V. Kanah) of Jos., xvi. 8 and .xvii, 9, the
N. Rabin, one of the confluents of which, the W. csSarar, runs through the famous "valley of Sorec" (A.
Judges, xvi, 4, etc.), the N. Sukreir, into
V. Sorek.
which opens the "vallej' of the terebinth" (A.V.
"valley of Elah".
I Kings, xvii, 2, 19; x.xi. 9
probably the W. es-Sunt), the W. el-Ha.sy, the main branch
of which passes at the foot of Lachis (Tell el-Hasy),
while another originates near Khirbet Zuheiliqa, not
unhkely the site of Siceleg (A.V. Ziklag. Jos., xv,
31, etc.); the W. Ghazzeh. into which flows the W.
esh-Sheri'a, perhaps the "torrent Besor" (I Kings,
XXX, 9. etc.). and the W. es-Seba', which recalls to the
mind the city of Bensabee (Beer-Sheba), both being
the natural outlets of all the hvdrographic system of
the Negeb: finally, the W. el-Arish, or "torrent of
Egypt", Shihor of the Hebrews and Rhinocolurus of
the Greeks, which drains all the northern and northeastern portions of the Sinaitic Peninsula. The
Scriptures mention likewise a few inland rivers, particularly two in the territory of Damascus: the Abana
(N. Barada), which, after watering the city of Damascus, loses itself some twenty miles east in the Bahrat
el-'.\teibeh, and the Pharphar, which feeds the Bahrat el-HijAneh.
Besides the two lakes just mentioned, which are
outside of Palestine proper, and the Lakes Hiileh and
Tiberias, in the course of the Jordan, the Holy Land
possesses no other lakes of any extent except the
Birket er-Ram (the Lake Phiala of Josephus Bell.
Jud., Ill, X, 7) to the south of Bniiii/an: but ponds
and marshes are numerous in certain parts of the
land.
Marshes near the lower Jordan, at a short
distance from the Dead Sea, are mentioned in I Mach.,

—
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—

—

—

—

ix, 46.

Deut., v\u, 7, describes Palestine as "a land of
brooks and of waters and of fovmtains". Many
springs are mentioned in Scripture, and nearly all

belong to Western Palestine. Going from north to
south, and leaving aside those in the neighbourhood of
cities to which they gave their names (Engannim,
Enhasor, etc.) we may mention here: the "fountain of
Daphnis" (Num., xxxiv, 11, in the Vulgate only:
other texts have merely: "the fountain") identified
by Robinson with 'Ain el-'Asy, the main spring of the
Orontes in Ccelesyria; the "fountain which is in Jezrahel" (I Kngs, xxix, 1) generally recognized in the
'Ain Jalud, near the Little Hermon; the "fountain
that is called Harad" (Judges, vii, 1), po.ssibly the
same, or 'Ain el-Meiyleh, 180 feet below 'Ain Jaliid;
the "fountain of Taphua" (J6s., xvii, 7), near the city
of that name; the "fountain of Jericho" or "of Eliseus" (D.V. Ehsha. IV Kings, ii, 19, 22), 'Ain esSultan, to the north of Jericho; the "fountain of the
Sun" (Jos., XV, 7), 'Ain el-Haud, or Apostles' Fountain, on the road from Jerusalem to Jericho; the
"fountain of the water of Neplitoa" (Jos., xv, 9), near
Lifta, north-west of Jerusalem; the "source of the
waters of Gihon" (II Par., xxxii, 30), 'Ain tJmm edDerej, or, as the Christians call it, 'Ain Sitti Maryam,
on the south-east slope of the Temple hill at Jerusalem; the "fountain Rogel" (Jos., xv, 7), Bir EiytUb in
the W. en-Nar, south of Jerusalem the "dragon-fountain" (Neh., D.V. II Esdras, ii, 13), somewhere in the
neighbourhood of the Holy City, unidentified; "The
Spring of him that invoked from the jawbone" (so D.V.;
A.V. Enhakkore Judges, .xv, 10 rather, "the Spring
of the partridge, which is in Lehy"), identified by Conder with some 'Ay tin Qare, north-west of Sor'a; the
"water" where Philip baptized the eunuch of Candace (Acts, viii, 36) Ain ed-Dirweh, near the highroad from Jerusalem to Hebron; "the fountain of
Misphat that is Cades" (.\.V. "Enmishpat, which is
Kadesh" Gen., .xiv, 7) 'Ain Kedeis in the desert.
In places where the supply of water was scanty the
ancient inhabitants constructed pools, either by
damming up the neighbouring valley or by excavation.
Of the former description were very likely the pools of
Gabaon [A.V. Gibeon.— II Kings (A.V. II Samuel),
ii, 13], Hebron (II Kings, iv, 12), Samaria (III Ivings,
x.xii, 38), Hesebon (Cant., \'ii, 4), and certainly the
lower pool of Siloe near Jerusalem (Is., .xxii, 9, 11); of
the latter description are the "upper pool" of Siloe
(IV Kings, XX, 20) and the famous pools of Solomon",
probably alluded to in Eccl., ii, 6, near Bethlehem.
These pools, frequent in the East, are suppUed either
by natural drainage, or by springs, or by aqueducts
bringing water from a distance.
In its climate, as well as in everything else, Palestine
At Jerusalem, which is 2500
is a land of contrasts.
feet above the sea level, the mean temperature of the
whole year is about 6.3° F.; during the winter months,
although the mean temperature is about 50°, the
mercury occasionally plays around the freezing-point;
whereas in June, July, August, and September, the
average being between 70° and 75°, the thermometer
sometimes rises to 100° or higher. For six or seven
months there is no rain: the dry wind from the desert
and the scorching sun parch the land, especially on
the plateaux. The first rains generally fall about the
beginning of November; the "latter rain", in the
month of April. Plenty or famine depend particuOn clear nights, all the
larly on the April rains.
year round, there falls a copious dew; but in summer
time there mil be no dew if no westerly breeze, bringing moisture from the sea, springs up towards the
Snowfalls are only occasional during the
evening.
winter, and usually they are light, and the snow soon
melts: not .seldom does the whole winter pass without
snow (as an average, one winter in three). Owing to
the neighbourhood of Lebanon and Hermon, the
LTpper Galilee enjoys a more temperate climate: but
in the lowlands the mean temperature is much higher.
Along the coast, however, it is relieved almost every
evening by the breeze from the sea. In the Ghor, the

—

;

—

—

—
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climate is tropical: harvesting, indeed, begins there
During the winter months,
in the first days of April.
the temperature is warm in the daytime, and may
fall at night to 40°; in summer the thermometer may
rise in the day to 120° or 140°, and little relief may be
expected from the night. "The vallej' concentrates
the full radiance of an eastern sun rarely mitigated
by any cloud, though chilled at times by the icy north
winds off the snows of Lebanon and Hermon; it is
parched by the south wind from the deserts of the
South, yet sheltered from the moist sea breezes from
the West that elsewhere so greatly temper the climate
The
of the Holy Land" (Aids to the Bible Student).
flora and fauna of llie lowest portions are accordingly
The coast of
similar to those of India and Ethiopia.
the Dead Sea, simken deeper than the Ghor, has a
deadly equatorial climate, perhaps the hottest in the
world.
These orographic, hydrographic and climatic conditions of the Holy Land explain the variety wonof its
derful, if we consider the size of the country
A land of
fauna and flora. It is " a good land.
wheat, and barley, and vine3'ards, wherein fig trees,
and pomegranates, and oliveyards grow: a land of oil
and honey, \\here without any want thou shalt eat
thy bread, and enjoy abundance of all things" (Deut.,
Palestine, indeed, even now, but much
viii, 7-9).
more so in Biblical times, may be said fairly to repay
the labour of its inhabitants. The north, on both
sides of the Jordan, is a most fertile region; the plains
of Esdrelon and of Saron (A.V. Sharon, except in
Acts, ix, 3.5), the Sephelah and the Ghor were at all
times considered the granaries of the country. Even
the land of Juda contains rich and pleasant dales, an
ideal home for garrlens, olive-groves, vineyards, and
fig trees; and the high country, with the exception of
the sun-baked and wind-parched desert, affords
(See Animals in the Bible;
goodly pastures.
Plants in the Bible.)
Palestine seems to have been inhabited about the
fourth millennium B. c. by a population which may be
called, without insisting upon the meaning of the
word, aboriginal. This population is designated in
the Bible by the general name of Nephilim, a word
which, for the Hebrews, conveyed the idea of dreadful,
monstrous giants (Num., xiii, 33, 34). We hear occasionally of them also as Rephaini, Enacim, Emim,
Zuzim, Zamzovimim, and Horites, these last, whose
name means "cave-dwellers", being confined to the
But what were the ethnological
deserts of Iduma?a.
relations of these various peoples, we are not able to
state.
At any rate, the land must have been thinly
inhabited in those early times, for about 3000 B.C. it
was styled by the Egyptians "an empty land". Towards the third millennium B.C. a first Semitic Canaanite element invaded Palestine, followed, about the
twenty-fifth century, by a great Semitic migration of
peoples coming from the marshes of the Persian Gulf,
and which were to constitute the bulk of the population of Canaan before the occupation of the land by
From the twentieth century B.C. onthe Hebrews.
wards, Aram continued to pour on the land some of its
Palestine hiiil thus, at the time of Abraham,
peoples.
become thickly inhabited; its many cities, united by
no bond of political cohesion, were then moving in tlie
wake of the rtilers of Babylon or Susa, although the
influence of I'.gypt, fostered by active commercial
communications, is manifest in the Canaanite civilizaAs a result of the battle of
tion of lli.-il |icriocl.
Megidcio, the Lund of Canaan was lost to Babylon and
addefl to the possessions of Egypt; but this change
had little elTect on the internal conditions of the country; administrative reports continued to be written,
and business transacted, in the Canana-o-Assyrian
dialect, as is shown from the Tell el-Amarna and the
Ta'annak discoveries. About the same epoch the
Hethites came in from the North and some of their
.

.

settlements were established as far south as the
valley of Juda, while the Amorrhites were taking hold
of the trans-Jordanic highland.
Speaking generally,
when the Hebrews appeared on the banks of the Jordan and the Philistines on the Mediterranean shore
(c. 1200 B.C.), the Amalecites held the Negeb, the
Amorrhites the highlands east of t he ri ver, the Canaanites dwelt in the valleys and plains of the west, and
some places here and there were still in possession of
the aborigines. The Philistines drove the Canaanites
from the coast and occupied the Sephela, whereas the
Zakkala settled on the coast near Mount t'armel. We
know in detail from the Bible the progress of the
Hebrew conquest of the rest of the land: the renmant
of the former settlers were absorbed little by little into
the new race.
Needless to tell here how the different tribes, at first
without any other bond of unity than that of a common origin and faith, gradually were led by circumstances to join under a common head. This political
unity, however, was ephemeral and split into two rival
kingdoms that of Israel in the north, and that of
Juda in the .south. The vicissitudes of these two tiny
kingdoms fill several books of the Old Testament.
But they were doomed to be merged into the mighty
empires of the Euphrates and to share their fate.
Babylonian province in 588, a Persian satrapy after
Cyrus's victories, Palestine became for a few years
part of Alexander's vast dominion. At the division
of his empire the Land of Israel was allotted to Seleucus, but for fifteen years was a bone of contention be-

—

A

tween Syria and Egypt, the

latter finally annexing it,
it passed by right of conquest to
III of Syria.
short period of independence followed the rebellion of the Machabees, but
finally Rome assumed over Palestine a protectorate
which in time became more and more effectual and intrusive.
Josephus narrates how Palestine was divided at the death of Herod; St. Luke (iii, 1) likewise
describes the political conditions of the country at the
beginning of Christ's public life. West of the Jordan
and the Dead Sea, Palestine included Galilee, Samaria, Judea, and Idumtea (Edom)^east of that river,
Gaulanitis corresponded to the modern Jolan Auranitis was the administrative name of the plateau of
Jehel-Hauran; north-west of it, the Lejah formed the
main part of Trachonitis; Iturea must have been the
country south-east of Hermon north of Iturea, on the
banks of the upper Bardda, at the foot of the AntiLebanon, was situated the small, but rich, tetrarchy of
Abilene; south of Iturea, between Gaulanitis and Auranitis extended Batanea; finally, under the name of
Perea was designated the land across the Jordan from
Pella to Moab, and westwards to the limits of Arabia,
determined by the cities of Gerasa (Jera.sh), Philadeluntil, in

198 b.c,

A

King Antiochus

;

;

phia (Amm^n), and Hesebon.
It is very difficult to form an estimate of the population of Palestine, so conflicting are the indications
are told in II Kings, xxiv,
supplied by the Bible.
9, that in the census undertaken at David's command,
These figthere were found 1,300,000 fighting men.
ures, which may represent a total population of from
4,000,000 to 5,000,000, undoubtedly overshoot the

We

From what may be gathered
Holy Writ, the figures given in

mark.
of

in various places
II Kings might

represent the whole population at the best
epochs.
In the foregoing portions of this article Palestine
However,
alone has been spoken of and described.
as has been intimated above, Genesis, Exodus, Daniel,
Esther, in the Old Testament, the Acts, the Epistles,
and the first chapters of the Apocalyp.se, in the New,
contain geographical indications of a much wider
range. To attempt a description of all the countries
mentioned wouM be to eng.ige in the whole geography
of the Assyrian, Babylonian, lOgyptian, and Roman
empires, a task which the allusions made with the
fairly

—

—
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exception of the detailed description of the Israelites'
journey from Egypt to the Jordan would hardly jusOn the other hand, it is certain that Palestine is
tify.
the theatre where most, and those the most vital, of the
events of sacred history took place. The following list,
which gives the names of most places, within and without Palestine, mentioned in Holy Writ, briefly supplies
From the variety of countries
the indications needed.
to which these places belonged the reader may form an
idea of the range of geographical knowledge possessed
by the Biblical writers, and acquired by them, either
from personal experience or by hearsay.

—

—

GEOGRArHicAL Names IN HoLY ScHiPTURE. Many
more important places mentioned below are
subjects of special articles in The Catholic Encyclopedia where the title of such an article is identical
with the local name given in the list, the reader will
be referred to that article simply by the letters "q. v."
(ijuod I'ide); where the special article is headed with a
different name or a modified form of the same name,
the cross-reference gives that name in Capitals and
Small Capitals. Cross-references to other titles in
the list itself are given in the ordinary type.
Abana: river of Damascus. See Lebanon.
of the

;

Abarim (q. v.): mountains in N. Moab.
Abdon (Jos., xxi, .30, etc.): Khirbet'Abdeh, N.of the

Wady

Abel (the great: I Kings, vi, 18) is a common name,
"stone", as the D.V. suggests in the parenthesis.
Abel (Judges, xi, 3.3; Heb.'.Ux/ Kcmm'im),—Abela (IV
Kings, XX, 14) Ahddomwn Mnacha (III Kings, xv,
20; IV Kings, xv, 2^);—Abclmaim (II Par.,_xvi, 4);—
Abelmchuln (Judges, vii, 23, etc.); Abelsatim (Num.,
xxxiii, 49), the place where the Israelites were enticed
into the impure worship of Beelphegor; in the Ghor,
E. of the Jordan, at a short distance from the Dead
Sea.
(Jos., xviii, 18), also "

the stone of

Boen"

a conspicuous rock marking the limit
Juda and Benjamin between Beth Hagla and the

(Jos., XV, 6):

of

Ascent of Adommim.
Abes (Jos., xix, 20; Issachar): prob. Kh. eb-Beida,
in the plain of Esdrelon, between Nazareth and Mt.
Carmel.
Abila (not mentioned in the Bible), after which
Abiline was named: Silk Wady Barada, S. of AntiLebanon.
Abran (Jos,, xix, 28; Aser): perhaps a mistake for

Abdon. Unknown.
Accad (Achad; Akkad). See Babylonia.
Accain (Jos., xv, 57): mtn. of Juda, Kh. Yaqin.
Accaron

(q. v.).

Accho. See Acre.
Achazib, 1 (Jos., xix, 21 Aser) Ez-Zib, betw. Accho
and Tyre.— 2 (Jos., xv, 44; Mich., i, 14; W. Juda):
'Ain el-Kezbeh.
Achor: a valley near Jericho, possibly Wady el Qelt.
Achsaph (Jos., xi, 1, etc.; Aser): prob. Kefr Yasif,
N.E. of Acre.
Achzib. See Achazib 2.
Acrnbatnne: 1. Toparchy of Judea, including
region betw. Neapolis (Naplus) and Jericho.
2 (I
Mach., V, 3), region of the Ascent of Acrabim.
Acraftim (Ascent of D.V.:" Ascent of the Scorpion";
Jos., XV, 3; S. limit of Juda): most prob. Naqb e?Safa, S.W. of the Dead Sea, on the road from Hebron
;

:

—

;

to Petra.

Acron

Adada

See Accaron.
xv, 22; S. limit of Juda): 'Ad'ada, E.

(Jos., xix, 43).

(Jos.,

Adnr (Num., xxxiv, 4; Jos., xv, 3), also Addar and
Adder: S. limit of Juda, N.W. of Cades. There is in
that region a Jebel Hadhlreh.
Adarsa (I Mach., vii, 40), also Adazer (I Mach., vii,
45) Kh. 'Adaseh, N. of Jerusalem and E. of El-Jib.
Adinda (I Mach., xii, 38), also Addus, in the Sephela: Haditeh, E. of Lydda.
Adithaim (Jos., xv, 36) text perhaps corrupt; as it
stands, designates a place, hitherto unidentified, in the
neighbourhood of Gaza.
Adorn (Jos., iii, 16): Tell-Damieh, a little S. of the
confluence of the Jaboc and the Jordan.
Ado7nmim: (Ascent of; Jos., xv, 7; xviii, 18), limit
of Benjamin and Juda; seems to correspond to Tal'at ed-Dumm, on the road from Jerusalem to Jericho,
a place notorious for the thieves who lurked round
about (Luke, x, 30-35).
:

—

Adon (I Esd., ii, 59), also Addon (II Esd., vii, 61): a
city of Chaldea, the same as Eden in Is., xxxvii, 12;
Ezech., xxvii, 23.
Adrumeium (Acts, xxvii, 2): city and seaport in
Mysia, over against the island of Lesbos; mod. Adramiti or Edremid, also Ydremid.
Adullam

of Bersabee.

Adadremmon

(Zaeh., xii, 11): in the plain of Esdrelon; in later times, Maximianopolis (St. Jerome):
Rtjmmaneh, S. of Lejun.
Adama (Deut., xxix, 23): city of the Pentapolis.
Adami (Jos., xix, 33): also Adam: Damieh, S.W.
of the L. of Tiberias.
The Jordan may be forded
there.

VI.—28

(q.v.).

Aduram
xiii,

(II Par., xi, 9, S. Juda), also
20): Dura, W. of Hebron.

Mnon

el-Karn.

Aben-Boen
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Ador

(I

Mach.,

(q.v.).

Agnr's Well (Gen., xvi, 14), "between Cades and
Barad": Bir Mayin.
Ahalab (Judges, i, 31 Aser) poss. the same as Mehebel (Jos., xix, 29; D.V. "from the portions"), the
Makhalliba of the third campaign of Sennacherib.
;

:

Unknown.
Ahava: stream, or perhaps canal, in Babylonia,
possibly not far W. of Babylon.
Ahion (III Kings, xv, 20, etc.), also Aion (IV Kings,
XV, 29): the name seems to be preserved in Merj
'Ayijn, between the valley of the Leontes and that of
the Upper Jordan. The site was possibly Tell-Dibbin,
or Khiam, a near-by place.
Aialon, 1 (Jos., x, 12, etc.) town and valley: Ydl/i,
W.N.W. of Jerusalem, E. of Amwas. 2 (Judges, xii,
12; Zabulon): Kh. Jalim, E. of Acre.
Ai: D.V. for Hai.
Aiath (Is., X, 28): the same as Hai.
Aila, Ailath: the same as Elath.
Ain (Jos., xix, 7; Juda), also called En-Rimmon:
Ivh. tjmm er-Rummanim, N. of Bersabee, on the road

—

to Beit-Jibrin.

Alexandria (q.v.).
Alima (I Mach., v, 26): poss. Ivh. 'lima.

Almath (I Par., vi, (50: Heb. 45) also Almon (Jos.,
Benjamin: Kh. 'Almith, N.E. of Jerusalem,
between Jeba and 'Anata.
Alus (Num., xxxiii, 13), encampment of the Israelites on their way to Sinai: poss. Wady el-'Ech, N.W.
of Jebel Musa.
Amaad_{Jos., xix, 26; Aser): Kh. el-'Amud, N. of
Acre, or tJmm el-'Amed, W. of Bethlehem of Zabulon.
xxi, 18), in

Amam
Amana

xVj 26; S. Juda). Unidentified.
(Cant., iv, 8): poss. the same as Mt.

(Jos.,

Hor

of the N.

Amma

(Jos., xix, .30;

Aser): perhaps 'Alma esh-

W. of the Scala 'Tyriorum (Ras en-Naqura).
Amona (Ezech., xxxix, 6): if we should see in it the

Sha'ub,

name

of a town,
El-Lejfin.

Amosa

might stand

for

Legio-Mageddo, mod.

26; Benjamin): either Qolonieh
(so Talmud), or Beit-Mizzeh, N. of Qolonieh.
fJos., xviii,

Amphipolis (Acts, xviii, 1):
from Philippi; mod. Jenikoei.

in

Macedonia, 30 m.

Amthar (Jos., xix, 13; Zabulon): prob. not a proper
name, seems to mean "turns towards".
Ana: a town in Babylonia, on the Euphrates, possibly 'Anah.
Aiiab (Jos., xi, 21): mount, of Juda, once belonging
to the Enacim; Kh. 'Anab, S. of Beit-Jibrin.

23
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N.W.

Avge

Anim

of Sebastiyeh.
(Judith, ii, 12),amount.inCappadocia: Erjias.
(Jos., xv, 50; mount, of Juda): Kh. Ghuwein.

—

Anlioch: 1. Of Pisidia. 2. Of Syria (q. v.).
Anlipairis (q.v.).
Apadno (Dan., xi, 45); doubtful as a proper name.
Apnmea (Judith, iii, 14), country and city of Syria:
Qal at el-Mudhiq.
Aphacrema (I Mach., xi, 34; not in the Vulg.), one
of the toparchies of Juda: see Ephraim.
Aphara (Jos., xviii, 23; Benjamin), commonly
identified with Tell el-Farah, S.E. of Beitin.
Aphec 1 (Jos., xii, 18; N.W. Juda): po.ss. MerjFikieh (Conder). 2 (Jos., xix, 30, etc.; Aser). Unknown. 3 (I Kings, iv, 1 Benjamin) perhaps Qastul.
4 (I Kings, xxix, 1; Issachar): El-'Afiileh, N.W. of
Zera 'in. 5 (III Kings, xx, 26, etc.) Assyr.: Apqu:
prob. Fiq, E. of the L. of Tiberias.
Apheca, 1 (Jos., xiii, 4): Afka, N.E. of BeirAt.
(Jos., xv, 53; mount, of Juda), Egypt.: Apuken: prob.

—
—

—

—

;

:

—

W.

of Bethlehem.
(Acts, xvii, 1), in Mygdonia, a prov. of
Macedonia: mod. Pollina.
Appiijorum (Acts, xxviii, 15) 43 m. S.E. of Rome, on
the Appian Way, on the edge of the Pontine Marshes.
Ar, Ar Moab (Num., xxi, 15, etc.) N. of Moab, and
S. of the river Arnon; some suggest Rabba; others
er-Re§a§; others Muhatet el-Haj.
Arab (Jos., xv, 52; mount, of Juda), also Arbi (II
Kings, xxiii, 25) Kh. er-Rabiyeh, W. of Ziph.
Arach, 1 (Gen.,x, 10),cuneif. Arku, a town in BabyWarka, on the left bank of the Euphrates,
lonia.
125 m. S.E. of Babylon.— 2. See Archi.

Fuqin,

Apolhnia

,

Umm

:

Arad

(q.v.).

Arada, a station of the Israelites in their journey
between Sinai and Cades. Unknown.
Arama, 1 (Jos., xix, 36; Nephtali): Rameh, N.W.

—

2 (I Ivings, xxx, 30). See Horma.
Ararat. See Ark.
Arbatis (I Mach., v, 23); doubtful whether it is a
Unknown.
district or a city.
Arbee.
See Hebron.
Arbella (I Mach., ix, 2), according to Josephus, in
Galilee, in the neighbourhood of Sepphoris; prob.
Kh. 'Irbid, W. of the L. of Tiberias.
Archi seems rather a gentile name, derived from
Arach, Erek, or Erech, 'Ain "Arik, between Beitin and
Beit Ur.
Arebba (Jos., xv, 60; mount, of Juda): Kh. Rebba
S.W. of Jerusalem, near Beit Nettif(?).
Arecon (Jos., xix, 46; Dan): Tell er-Raqqeit, N. of
of the L. of Tiberias.

Jaffa.

Areopolis, Greek name of Ar Moab.
Ariel (Is., xxix, 1,2), symbolical name of Jerusalem:

"city of God".
Arimathea. See Rama.
Arnon, river of Moab: Wady eI-M6jib.
Aroer. 1 (Deut., ii, 36, etc.; Moab. S., 1. 26): 'ArA'ir,
N. of the Arnon river. 2 (Judges, xi, 33), "over
against Rabba", i.e. E. of Amman. Unknown.
(f Kings, xxx, 28; S. Juda), Egypt.: Har-horar:
'Ar'arah, E.S.E. of Bersabee.

—

Arpad A. V. for Arphad.
Arphad (IV Kings, xviii, 34,

—

etc.), Assyr.:

Arpaddu:

m. N. of Aleppo.
Arubolh{\l\ Kings, iv, 10), poss. Wady 'Arrllb, near

Tell 'Erfad, 12

Bersabee.
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Annhnraih (Jos., xix, 19); Issachar); Egypt.: Anutertu: En-Na'ura, N.E. of Zerain.
Anania (II Esd., ii, 32; Benjamin): Beit-9anina,
N. of Jerusalem.
Anathoth (q. v.).
Anem (I Par., vi, 73, Heb., 58; Issachar), perhaps
a contraction for Engannim, which stands in the same
However, poss. 'Anim, S. of Lej un.
place, Jos., xix, 21
Aner (I Par., vi, 70; Heb. 55; W. Manasses), perhaps
Thanach
of Jos., xxi, 25; poss. also
corruption
for
a
'Ellar,

2

'Ar-Amah (Judges, ix, 31; D.V.: "privately"), a
proper name: perhaps El-'Orme, S. of Naplds.
'As6l (Zach., xiv, 5; D.V.: "the next").
A proper
name is demanded by the context: perhaps the Wady
'AsOl, S. of Jerusalem.
Asan (Jos., xv, 42, etc.; Juda): poss. 'Aseileh (?)
between Bersabee and Hebron.
Asaramd (I Mach., xiv, 27); wrongly given as a
proper name; either some court, or a title of Simon:
"prince of the people of God".
Asasonthamar. See Engaddi.
Ascalon. See Phillstines.
Asem (Jos., xv, 29, etc.; S. Juda), also Asorii (I Par.,
29).
Unknown.
Asemona (Num., xxxiv,

iv,

4; Jos., xv, 14; S. Juda):
W. of Cades.
33, plain of Juda): perhaps 'A.slin;

poss. 'Ain Qaseimeh,

Asena (Jos., xv,
perh. Kefr Hasan.

1 (Jos., xvii, 7; W. Manasses).
2; Nephtali) po.ss. the same as Asor 1.

(q.v.)

yl.ser

(Tob.,

i,

Asergadda (Jos., xv, 27; S. Juda).
Ashdod, A.V. for Azotus.
Asiongaber (q.v.).

—

Unidentified.

Asor, 1 (Jos., xi, 1, etc.; Nephtali), also Hasor,
Heser.
Egypt.: Huzar: the site seems to have been in
the neighbourhood of L. Hflleh, but its exact location
is the object of great discussions.
2 (Jos., xv, 23; S.
Juda).
Unknown; perhaps connected with Jebel
Hadhireh, N.E. of Cades.— 3 (Jos., xv, 25; S. Juda).
Unknown. 4 (II Esd., xi, 33, Benjamin), poss. Kh.
Hazz(jr, N. of Jerusalem.
Asphar (I Mach., ix, 33), a pool in the desert of
Thecue, perh. Bir ez-Za'feraneh.
Assedim (Jos., xix, 35; Nephtali). Some: Hattin elKedim; others: E§-Sattiyeh; perhaps not a proper

—

—

name.
Asson, 1

(Acts, xx, 13, 14), seaport in Mysia:
Kalessi.
2 (Acts, xxvii, 13); not a proper
^7x1, "near".
Astaroth (Deut., i, 4, etc.), capital of Og, king of
Basan: Tell A§tara, in Hauran.
Aslarothcarnaim (Gen., xiv, 5), prob. Tell As'ari,
in Hauran.
Ataroth, 1 (Num., xxxii, 1, etc.; Moab. S., 1. 10;
Moab) Khirbet 'Attarus, S. of the Wady Zerqa Ma'in.
2 (Jos., xvi, 2; S. Ephraim), also Ataroth Addar (Jos.,
xvi, 5; xviii, 13); some: 'Atara, S. of El-Blreh; others:
Kh. ed-Darieh, near Lower Bethoron.- 3 (Jos., xvi,
7; E. Ephraim), poss. Tell et-Trilny (Conder).

—

Behram

name, but compar. of

:

—

—

Athach
Athar.

Athens

xxx, 30) possibly the same as Ether.
See Ether.

(I Ivings,

,

(q.v.).

Athmatha

(Jos., xv, 54;

mount, of Juda).

Uniden-

tified.

'AthrSlh beth Yd'db (I Par.,ii, 54; D.V.: "the crowns
of the hou.se of Joab"), name of a place. Site unknown.
Allalia (q.v.).
Ava (IV Kings, xvii, 24, etc. ), a\so Avah, a, Babylonian city conquered by the Assyrians.
Possibly Hit,
on the right bank of the Euphrates.
Avim (Jos., xviii, 23, Benjamin). Some identify it
with Hai. Otherwise unknown.
Avith (Gen., xxxvi, 35; Edom), perhaps in the
neighbourhood of the Jebel el-Ghuweiteh, E. of the
Dead Sea.

Avoth Jair (III Kings, iv, 13). See Havoth Jair.
Axaph. See Achsaph.
'Ayephim(ll Kings, xvi, 14; D.V.: "weary"), possibly, rather, a place E. of Bahurim.
Aza (I Par., vii, 28; N.W. of Ephraim). Unknown.
Azanotlhabor (Jos., xix, 34; Nephtali), in the neighof Mt. Thabor.
Unknown.
Azeca (Jos., x, 10, etc.; plain of Juda), in the environs of Tell Zakariyah.
No agreement as to the
exact identification.
Azmamth (I Esd., ii, 24): 3izmeh, N. of "Anfita.
Azotus (q.v.).

bourhood

;
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Baal
Beer

Ramath

(Jos.,

or Tell el-Lekiyeh, N. of Bersabee.
Baala, 1 (Jos., xv, 9, etc. Juda) old name of Cariathiarira.
2 (Jos., xv, 29, etc.; S. Juda), also Bala;
perhaps Ivh. tJmm-Baghle, N.E. of Bersabee.
Baalam (I Par., vi, 70; Heb. 55; W. Manassas) also
Balaam; possibly Jeblaam (Jos., xvii, 11): Bir Bel'araeh, S. of Jenin.
Baalath (Jos., xix, 44; N. Dan), also Balaath (II
Par., viii, 6), prob. Bel'ain, N.W. of Beit t7r.
Baalath Beer Ramalh. See Baal.
;

—

,

Baalbek
Baalgad

mon:

(q.v.).
(Jos., xi, 17, etc.),

at the foot of Mt. Her-

Banij'as.

Hamon

(Cant., viii, 11; D.V. "that which hath
people"), poss. identical with Balamon (Judith, viii,
3); perh. Ivh. Bel'ameh, S. of Jenin.
Baalhasor (II Ivings, xiii, 23), poss. Tell 'Ajiir, N.E.
of Beitin.

Baal

Baal Herman (Judges, iii, 3, etc.). WTiether it is a
city or a mountain is doubtful; supposed to be the
same as Baalgad.
Baalmeon (Jos., xvii, 17, etc.), also Baalmaon, Beelmean, Bethmaon: TeU JIa'in, S.W. of Madaba.
Baal PeoT, A.V. for Beelphegor.
Baal Pharasim (II Kings, v, 20), in the neighbour-

hood of the Valley of Raphaim, S. of Jerusalem.
Baal Salisa (IV Kings, iv, 42): prob. Kh. Sarisia,
15 m. N.E. of Lydda.
Baalthamar (Judges, xx, 33; Benjamin), N.W. of
Gabaa, about Kh. 'Adase.
See Babylo.via.
Bahurim (II Kings, iii, 16, etc.), on the slope of
Mt. Olivet, poss. Kh. ez-Zambi, or Kh. Buqei'dan.
2. See Baala 2.
Bala, 1 (Gen., xiv, 2). See Segor.
Balaam. See Baalam.
Balaath. See Baalath.
Baloth (Jos., XV, 24; S. Juda), poss. identical with
Baalath Beer Ramath. Otherwise unknown.
Bamoth (Num., xxi, 19; Moab). Site unknown,
between Diban and Main.
Bamothbaal (Jos., xiii, 17), prob. the same.
Bane (Jos., xix, 45; Dan), also Bane Barach; Assyr.:
Banaaibarga; prob. 'Ibn-'Ibrak, E. of Jaffa.
Banias. See C^s.\rea Philippi.
Barach. See Bane. _
Barad (Gen., xvi):
el-Bared, S.E. of Cades.
Barasa (I Mach., v, 26): Bo$ra, in the Hauran.
Basan (Deut., iii, 4), a region S. of the Plain of
Damascus; at first the Kingdom of Og, then given to
the tribe of Manasses.
Bascama (I Mach., xiii, 23), perh. Tell-Bazuk, in Jolan.
Bascaih (Jos., xv, 39; plain of Juda), somewhere
Babylon.

—

Umm

around Lachis. Unknown.
Bashan, A.V. for Basan.
Bathuel (I Par., iv, 30; Simeon). See Bethul.
Baziothia (Jos., xv, 28; S. Juda), an unidentified
unless the
city in the neighbourhood of Bersabee
text is corrupt.

—

Beelmeon. See Baalmeon.
Beelphegor (q.v.).
Beelsephon (Ex., xiv, 2); Egypt.: Bali Saptina.
If a mountain, poss. Jebel 'Attaka, S.W. of Suez.
Beer (Num., xxi, 16; D.V.: "the weU"), prob. in
the Wady Themed, S.S.E. of Madaba.
Beer Elim (Is., xv, 8; D.V.: "the well of EHm"); the
same as Beer.
Belamon. See Baal Hamon.
Belma. See Baal Hamon.

Belmen (Judith, iv, 4 omitt. in Vulg.), between
Bethoron and Jericho.
Benejaacan (Num., xxxiii, 31), Birein, north of
Cades.

Benennom

(II Par., xxviii, 3), valley S. of

See JERU.SALEM.

Beon (Num.,

xxxii, 3).
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probably identical with Baalath
xix, 8; Simeon), poss. Biar Mayin,

(I Par., iv, 33),

See Baalmeon.

Jerusalem.

Bera (Judges, ix, 21), prob. El-Bireh, N. of Jerusalem.
Berdan (Gen., xxi, 32; D.V.: "well of oath"), Tell
el-Qady, W.S.W. of Bersabee.
Berea (I Mach. be 4), commonly identified with
El-Bireh.
Beraea (q.v.).

Beromi

(II Kings, xxiii, 31), the same as Bahurim.
Beroth (q.v.)
Berotha (II Engs, viii, 8), Bereitan, S. of Baalbek.
Bersabee (q.v.).
Besecath (IV Kings, xxii, 1). See Bascath.
Besor, a river S.W. of Gaza, prob. Wady esh-Sheri'a.
Bessur (Jos., xVj 58). See Bethsur.
Bctane (Judith, i, 9; omitt. in Vulg.), a name poss.
misspelled, points to a place S. of Jeru.salem.
Bete (II Ivings, viii 8 I Par., xviii, 8, has Thebath),
possibly Taj-ibeh, on the road from Hamath to Aleppo
or more prob. Tayibeh, S. of Baalbek.
Beten (Jos., xix, 25 Aser) El-Baneh, E. of Acre.
Bethabara.
See Beth.^ny Beyond the Jordan.
Se^/iocad (IV Kings, X, 12; D.V. "shepherd's cabin"),
more prob. a proper name: Beit Qad, betw. Mt. Gelboe
and Jenin.
Bethacarem (Jer., vi, 1; II Esd., iii, 14; Juda), also
Bethacharam. Unknown; supposed to be some place
on the Jebel el-Fureidis, S.E. of Bethlehem.
_ Bethanan (III Kings, iv, 9; Benjamin), perhaps Beit
'Arnin, W. of Nebi Sarawil.
Bethanath (Jos., xi.x, 38; Nephtali), prob. 'Aintta,
near Cades of Nephtali.
,

;

;

:

:

Bethany

(q.v.).

Bethanoth (Jos., xv, 59; mount, of Juda), ICh. Beit-

"Anun, N.E. of Hebron.
Bctharaba (Jos., xv, 6, etc.; E. of Juda), unknown;
must have been in the neighbourhood of Jericho.
Bitharam (Jos., xiii, 27). See Bethar.^n.
Betharan (q.v.).
Beth .4 rbel (Osee, x, 14 D.V. " the house of him that
judgeth Baal"), prob. the same place as Arbella.
Betharen (Gen., xii, S): poss. ICh. Haiyan, also
called El-Jir, E. of Beitin.
I Kngs, xiii, 5, Bethoron
should probably be read instead of Bethaven,
Bethazmoth (I E.sd.,ii, 24). See Azmaveth.
Beth Baal Meon (Moabite Stone, line 30). See
;

—

Baalmeon.
Bethbera (Judges, vii, 24), a ford of the Jordan,
either N. of the confluence of the W. Jalud, or in the
neighbourhood of Jericho.
Bethberai (I Par., iv, 31; Simeon), poss. Birein,

betw. Cades and Ivlialasa.
Bethbessen (I Mach., ix, 62), prob. the same place
as Beth Hagla.
Bethchar (I Ivings, xvii, 11), an unknown place in
the neighbourhood of Maspha of Benjamin.
Bethdagon (q.v.).
Beth Deblathaim (Jer., xlviii, 22; D.V.: "the house
Moabite Stone, line 30).
of Deblathaim";
See
Deblathaim.
Beth Eden (Amos, i, 5; Lebanon). Some: Jusieh elKadimeh others: Beit el-Jaune, between Baniyas and
;

Damascus.

—

see s.v.
2 (Jos., xii, 16; Simeon) another name for Bethul.
Bethemec (Jos., xix, 27; Aser), prob. 'Amqa, N.E.
of Acre.
Bether (Cant., ii, 17; mount, of Juda), Ivh. Bettir,
S.W. of Jerusalem, the last stronghold of the Jewish
rebels in the second century.
Beth Esel (Mich i, 11 D.V. " the house adjoining"),
perhaps the same place as A§al (Zach., xiv, 5); some
place it E. of Mt. Olivet; some others S.of Jerusalem;
some, finally, in the Sephela.
Bethgader (I Par., ii, 51). See Gader.
Bethgamul (Jer., xlviii, 23; Moab), Kh. Jemail, N.E.
of Diban.
Beth-Haggan (IV Kings, ix, 27; D.V.: "gardenhouse"), prob. the same as Engannim, i.e. Jenin.
Bethel, 1

,

:

—3
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Cedron Valley.
Bclhjesimoth

(Jos.,

xiii,

30), Beihsimoth (Num.,
in the Ghor, IJ m. N. of

Kh. Suweimeh,
the Dead Sea, 2 m. E. of the Jordan.
Belh Le 'aphrah (Mich., i, 10; D.V.: "the house of
Dust"), el-Thaiyebeh, N.E. of Beitin.
Beth Lebauth (Jos., xv, 32), perhaps the same as
xxxiii, 49),

Bethberai.
Bethleliem (q.v.).

Bethmaacha. See Abel.
Bethmaon. See Baalmeon.
Bethmarchahoth (Jos., xix, 5; S. Simeon; Jos., xv,
If we should distinguish, Beth31, has Medemena).
marchaboth might poss. be El-Merqeb, S.VV. of the S.

end of the Dead Sea.
Beth MiUo (Judges, ix, 0), probably some stronghold
in the neighbourhood of Sichem, perhaps Ivh. edDOarah, S. of Naplus.
Bethnemra (Num., xxxii, 30, etc.), Tell-Nimrln, on
the Wady Nimrin.
Belhoron, two cities of Ephraim, about 12 m. N.W.
of Jerusalem: Upper Bethoron, Beit '_Ut el-Foq^, to
the E.; and Lower Bethoron, Beit 'Ur el-Tahta, to
the W. In I Mach., iv, 29, Bethsur should be read
instead of Bethoron.
Bethphage (Matt., xxi, 1; Luke, xix, 29), on Mt.
Olivet, near the road from Jerusalem to Jericho; poss.
Habalat el-'Amira, or Kehf Abu Laian.
Bethphalet (Jos., xv, 27; II Esd., xi, 26; S. Juda).
Also Bethphelet. Unknown.
Bethpheses (Jos., xix, 21 ; Issachar), in the neighbour-

—

of Jenin.
Unknown.
Bethphogor (Deut., iii, 29,

hood

A.V. Bethpeor),

prolj.

D.V. "temple of Phogor";
an abbreviation for Beth Beel-

phegor. See Beelphegor.
Bethsaida (q.v.).
Belhsames, 1 (Jos., xv, 10, etc.; Dan); aXso Bethsemes
(I Par., vi, 59): 'Ain-Shems, 15 m. W. of Jerusalem.
2 (Jos., xix, 22; Issachar), possibly 'Ain esh-Shemsiyeh, S. of Beisan; or Kh. Shemsin, S. of the L. of
Tiberias.
3 (Jos., xix, 38; Nephtali), perhaps Kh.
Shem'a (?), W. of Safed.
Bethsan (q.v.).
Beihsetta (Judges, vii, 23), possibly Shuttah, N.W.
of Beisan.
Bethsimoth. See Bethjesimoth.
Bethsur, Bethsura (Jos., xv, 58, etc.; mount, of
Juda), Beit-Sur, N. of Hebron.
Bethlhaphua (Jos., xv, 53; mount, of Juda), TafTtili,

—

W.

of

Hebron.

4, etc.; Simeon), perhaps Beitof Hebron (doubtful).
Bethulia (q.v.).
Bethzachara (I Mach., vi, 32, 33) Beit-Skaria, S.W.

Bethul (Jos., xix,
'tJla,

N.W.

:

of Bethlehem.
(I

Umm

Es-Salt.
Bezec, 1 (Judges, i, 4), possibly Bezqah, S.E. of
Lydda; some, however, think the text corrupt, and
would read Azeca. 2 (I Kings, xi, 18; Issachar): ICh.
'Ibziq, on the road from Naplus to Beisan.

—

Bokim (Judges,

Bosphorus (Abd., 20).
thereof, for Sepharad.
Basra. 1

So Vulg. and the versions

1; Edom): BOseireh, S. of the
(Jos., xxi, 27), mistranslation for

(Is., Ixiii,

Dead Sea.— 2

—

Astaroth. 3 (Jer., xlviii, 24): Bosor, 1.
Bubaslus (Ezech., xxx, 17), Egypt.: Pi-Beset; Tell
el-Basta, N.E. of Cairo.

Cabseel (Jos., xv, 21; S. Juda).

Unknown.

Cabul (Jos., xix, 27; Aser): Kabill, S.E. of Acre.
Cademoth (Deut., ii, 26, etc.), also Cedimolh. Seems
to have been N. of the Arnon; poss. Umm Resgds.
Cades (q.v.).
Cadumim 'Judges, v, 21), perhaps not a proper
name; possibly also a corrupt, of the text for Cades:
"torrent of Cades" (of Nephtali), another name for
the Cison.
Ccesarea.
See Cesarea Pal.estin.e; C. Philippi.
Calano (Gen., x, 10; Is., x, 9; Amos, vi, 2), in S.
Babylonia, perhaps mod. Zergliul.
Caleb Ephrata (II Par., ii, 24). So Heb.; most
probably Sept. and Vulg. are right in translating:

"Caleb went to Ephrata".

Camon (Judges, x, 5), a town E. of the Jordan, in
the neighbourhood of Pella: Qimeim or Tabekat-Fakll.
Cana

(q.v.).

Canath (Num., xxxii, 42). See Canatha.
Caphara (Jos., ix, 17, etc.; Benjamin), also Caphira,
Cephira: Kh. Kefireh, W. of Nebi Samwil.
Cajiharnaum (Matt., iv, 13, etc.), on the L. of
Tiberias; identified by some with Tell Hum, on the
W. shore; by others with Minleh, S.W. of Tell Hflm.
Capharsalama (I Mach., vii, 31) was likely near
Jerusalem.

Carcaa

Unknown.

(Jos., xv, 3; S.

known.
Carehim

Juda);

W.

of Cades.

not, as would
sight, a place-name, but a gentile name.

Carem

(I Par., xii, 6) is

seem at

Unfirst

(q.v.).

Cariath (Jos., xviii, 28; Benjamm), prob. for Cariathiarim.
Cariathaim, 1 (Gen., xiv, 5, etc.): Qreiyat, 10 m.
S.W. of Madaba.— 2 (I Par., vi, 76; Nephtali). Unknown. Jos., xxi, 32, has CJarthan, instead of Caria-

thaim.
Cariaiharbe.
See Hebron.
Cariathbaal.
See Cariathiarim.
Cariath Chuzoth (Num., xxii, 39), a place between
the Arnon and Bamothbaal. Unidentified.
Cariathiarim (N.W. Juda), also called Cariathbaal,
Cariath: Qaryet el-'Enab, or Abii-Gosh, W. of Jerusalem.
Cariathsenna.
(Jos., xv, 49).
See Dabir 1.
Cariathsepher (Jos., xv, 15; Judges, i, 12). See

Dabir

1.

Cariath, 1 (Jos., xv, 25; S. Juda), rather Cariath
Hesron, the birthiilace of Judas, " the man of Carioth":

—

Kh.

el-Qureitein, S. of Hebron.
2 (Amos, ii, 2; Jer.
24, 41; Moabite Stone, 1. 13; Moab); prob.
Er-Rabbah.
Carmel (Jos., xv, 55; I Kings, xv, 12, etc.; S. Juda):
El-Kermel, S. of Hebron.
Carnaim (I Mach., v, 26, etc.; Transjord.), the
same, according to some, as Astarothcarnaim others
xlviii,

Mach., vii, 19), a much controverted
Some think that it is the hill of Bezetha, which
site.
was enclosed within the walls of Jerusalem by Herod
Agrippa.
_ Betomesthaim (Judith, iv, 6; omitt. in Vulg.): Kh.
el-Bothmeh, S. of Jenin.
Betonim (Jos., xiii, 26; Gad): Batneh, 4 m. S. of
Bethzecha
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Belh Hagla (Jos., xv, 0, etc.; Benjamin): Qasr
Hajla, S.E. of Jericho.
Beth Hammerhaq (II Kings, xv, 17; D.V. "afar off
from the house") liliely the name of some place in the

ii,

1, 5),

unknown

place near or at

Bethel.
BosoT, 1 (Deut., iv, 43, etc.; Moab. S., 1. 27), prob.
Qesflr el-Besheir, S.W. of Diban.— 2 (I Mach., v, 26,
36), very likely Busr el-Hartrl, in the Ledjah.
(I Mach., V, 28): Bo§ra in Hauran.
See Bostra.

—

;

identify it with Sheikh-Sa'dd, near Astarothcarnaim.
Camion (II Mach., xii, 21, 26). Many identify it
with Carnaim; some with Qrein, in the Ledjah.
Cartha (Jos., xxi, 34; Zabulon), poss. Kh. Qlreh.
Carlhan (Jos., xxi, 32), perhaps another name for

Cariathaim

2.

Casaloth (Jos., xix, 8; Issachar),
as Ceseleth-Thabor.

most probably the

same

Casbon (I Mach., v, 36), very likely identical with
Casphin (II Mach., xii, 13): Khisfin, N"of the YarniOk,

and E.

of the L. of Tiberias.
Casphin. See Casbon.
(I Mach., v, 26), the same as Casbon.

CasphoT

—
OEOGRAPH7

N.W.

of Hebron.
Celesyria (or Ccele-Syria.
valley between Lebanon

Beqa

—
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Zabulon), also Cathed, probably to be identified with Cartha.
Cauda (Acts, xxvii, 16; A.V. Clauda), a small island
wlicre ,St. Paul landed after leaving Crete; most
lirobably the island of Gaiido, S. of Crete, althoush
some, though with little reason, would have it to be
the island of Gozo, near Malta.
Cedes (q.v.).
Cedimoth (Jos., xiii, 18). See Cademoth.
Cedron, 1 (I Mach., xv, 39; xvi, 9), prob. Qatra,
S.E. of Yebna and S.W. of 'Aqir.— 2 A torrent E. of
Jerusalem: Wady Sitti Maryam. See Jerusalem.
Ceelatha (Num., xxxiii. 22), station of the Israehtes
on their journey from Sinai to Cades; prob. Contellet
Qureyeh.
Ce'ila (Jos., xv, 44, etc.; middle of Juda): Kh. Qila,
Cateth (Jos., xix, 15;

The Heb. has Kalneh.
See Calano.
Cherub (I Esd., ii, 59; II Esd., vii, 61); the comUnknown.
plete name was Cherub Addon-Immer.
Cheshm (Jos., xv, 10; N.W. Juda). Keslii.
Chobar, a river in "the laud of the Chaldeans",
commonly identified with the mod. Chabur; but the
Cheixe (Ezech., xxvii, 23).

roots absolutely different, and the position
seems unsatisfactory. Perhaps we should see here
one of the canals with which Babylonia was seamed,
poss. the Nahr Malcha, or King's Canal, of Nabucho-

names have

donosor.
Chorazin, A.V. for Corozain.
Chub (Ezech., xxx, 5). Great divergences exist as
to its identification. Some suggest Cobe, near the
Indian Ocean others Chobat, in Mauretania, or Cobion, in Mareotica both these opinions are most unlikely.
It has also been propose<l to correct the text
and read Lub (Libya) not probable. One Heb. MS.
has Kenub (Egypt. Keneb, i.e. S. Egypt). Nothing
;

;

Mach., x, 69, etc.), the
and Anti-Lebanon: ElI

a.

;

Cellon (Judges, ii, l.S), perhaps the coimtry watered
by the Chalos river (Nahr Kuaik), which flows through

can be said with certainty.

Aleppo.

lungs,

Cenchrce (Acts, xviii, 18; A. V. Cenchrea), seaport
of Corinth.
Cenereth, Ceneroth.
See Genesareth.
Cenezites, a clan named among the inhabitants of
Palestine in patriarchal times (Gen., xv, 19); their
original settlements were probably in Mt. Seir (Edom).
Cenneroth.
See Genesareth.
CepAira (I Esd.,ii, 25; II Esd.,vii, 29). SeeCaphara.
Cerethi (I Kings, xxx, 14, etc.); a tribe settled on
the S. border of Canaan, and closely associated with
the Philistines. Some think it originated in Crete.
Ceselelh-thabor (Jos., xix, 12): 'Iksal, W. of Mt.

Thabor.
Cesil (Jos., XV, 30), a mistaken form for Bethul.
Cesion (Jos., xix. 20; xxi, 28), Sec Cedes.
Cethlis (Jos., XV, 40; plain of Juda).
Unknown.
Chabid (III Kings, ix, 1.3), name which seems to be
ironical: "thorn land", given by Hiram, King of Tyre,
to the twenty cities of Galilee handed over to him by
Solomon these cities very likely belonged to N. Aser
;

and Nephtah.
Chalane (Gen., x, 10, etc.). See Calano.
Chaldee.
See Babylonia.
Chale (Gen., x, 11, 12), city in the neighbourhood of
Ninive; Assyr.: Kalhu or Kalah: Nirarud, at the confluence of the Tigris and the Upper Zab.
Chali (Jos., xix, 25; Aser): prob. Kh. 'Alya, N.E.
of Acre.

Chamaam (Jer., xli, 17), name of a caravanserai in
the neighbourhood of Bethlehem. Site unidentified.
Chanath (Num., xxxii, 42). See Canatha.
Characa (II Mach., xii, 17; Transjord.). Some:
El-Harak, N.W. of Bo?ra; others: Araq el-'Emlr, also
El-Kerak. Perhaps not a proper name.
Charan, 1 (Judges, v, 9; Acts, vii, 2, 4).
See
Haran. 2 (Tob., xi, 1). The Greek Textus Receptus
gives here no place-name.
Impossible to determine
the true reading.
Charramis. See Hethites.
Chasphia (I Esd., viii, 17), town or region inhabited
by an nnportant colony of exiled Jews. Unknown.
Chebbon (Jos., xv, 40; Juda): El-Qubeibeh, S.W. of
Eleutheropolis.
Chebrun (I Mach., v, 65), for Hebron.
Chellus (Judith,!, 9; omitt.inVulg.),prob. Khalasah,
S.W. of Bersabee and N. of Cades.
C/ieZ marf(Ezech., xxvii, 23) ;poss. a town; in that case
might be Chelmadeh, near Bagdad; or a region
Carmania; possibly also might be translated "as a

—

"

disciple."

Chelmon (Judith, vii, 3, in Greek only), a town near
Bethuha, likely Tell-Qaimdn, E. of Mt. Carmel; or
Kumieh, between the Little Herraon and Moimt
Gelboe.

Chun

In the parallel text of II
If
instead of Chun, we find Berothai.
distinct
city,
it
might be recognized in
Chun was a
Kuna, S.W. of Baalbek.
Chus (Judith, vii, 8; omitt. in Vulg.): poss. QOza,
5 m. S. of Naplijs.
Cibsaim (Jos., xxi, 22; Ephraim), perhaps the same
as Jecmaam (I Par., vi, 68). Tell el-Qabans, near
Bethel, has also been suggested, but the identification
is

(I Par., xviii, 8).

viii, 8,

very doubtful.

Unknown.
Ci'na (Jos., XV, 22; S. Juda).
Cineans (Gen., xv, 19, etc.), a clan closely aUied to
Israel, perhaps also to the Madianites. Its home seems
to have been in the S. of Juda; however, we see in
Judges, iv, 1 1, that Heber the Cinean dwelt in the plain
of Esdrelon.

Clauda, A.V. for Cauda.
Coa (Ezech., xxiii, 23) Assyr. Ku (tu) or Gu (til) perhaps the same word as rendered in Hebrew Goi/tm Gen.
A coimtry in the neighbourhood of Babylonia
xiv, 1.
;

:

,

and Elam.

Unidentified.

Colossae (q.v.).
Corinth (q.v.).
Corozain (Matt, xi, 21; Luke, x, 13), prob. ICh.
Kerazeh, N. of the L. of Tiberias.
Cos (I Mach., XV, 23; Acts, xxi, 1), an island in the
iEgean Sea: mod. Stanko.
Culon (Jos., XV, .59, in Greek; omitt. in Heb. and
Vulg.; Juda) prob. Qolonlyeh.
Cutha (IV Kings, xvii, 24); cuneif. Gudua, Gudu,
Kutu; identif. with Tell Ibrahim, N.E. of Babylon.

Cyprus
Cyrene

(q.v.).
(q.v.).

Dabereth (Jos., xix, 21, etc.; Zabulon), Deburiyeh,
W., and at the foot of Mt. Thabor.
Dabir, 1 (Jos., xi, 22, etc.; S. Juda) the same as
Cariathsenna and Cariathsepher : most prob. Darheriyeh, S.S.W. of Hebron.— 2 (Jos., xv, 7; N. Juda):
poss. Toghret ed-Debr.
Dalmanutha (Mark, viii, 10): perhaps El-Delljamlyeh, S. of the L. of Tiberias, on the left
Jordan.

Damascus

Damna

bank

of the

(q.v.).

(Jos.,

xxi,

35; Zabulon; in the parallel

The true
I Par., vi, 77, Heb. 62, Remmono).
name is doubtful; poss. Rummaneh, N. of Nazareth.
Dan (q.v.).
Danna (Jos., xv, 49; mount, of Juda). Unknown.
passage,

Daphca (Num.,

xxxiii, 12, 13.) station of the Israel-

on their journey from the Red Sea to Sinai: poss.
Tabacca, near the Wady Lebweh.
Daphne (II Mach., iv,"33), a sacred grove and shrine
ites

near .\ntioch of Syria.
Dathema (I Mach., v, 9; Transjord.), either ErRemtheh, or El-Hosn, S.W. of the YaniiCk.
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Debbaseth (Jos., xix, 11; Zabulon).

Some: Jebata,

S.W. of Nazareth; others: Kh. ed-Dabsheh, or Zebdah.

birthplace of Amos, according to St. Jerome (little
prob.).
Unidentified.
EUhecc (Jos., xix, 44, etc. Dan) also Eltheco: Assyr.:
Altaquu, in the neighbourhood of Accaron.
Not
;

;

Debera

(Jos., xv, 7).
See Dabir 2.
Deblatha (Ezech.,\'i, 14),in thelandof Emath; prob.
the same as Reblatha (Jer., xxxix, 5, 6).
Deblathaim (Jer., xlviii, 22; D.V.: "house of Deblathaim"; Moabite Stone, 1. 30: Diblathan): Ed-Dleilet
el-Gharbij'eh (Musil), doubtful.
Decapoiis (q.v.).
Delean (Jos., xv, 38; Plain of Juda). Unknown.
Delos (I Mach., xv, 23), an island in the ^gean Sea.
Denaba (Gen., xxxvi, 32; I Par., i, 43; Edom).

Unidentified.
Derbe (Acts, xiv, G, etc.), a

town

in Lyeaonia; not

identified.

Eltholad (Jos., XV, 30; S.W. Juda). Unknown.
Elymais (II Mach., ix, 2), not a town, but the prov.
Elymais is meant; although a city, poss. Susa, is

alluded to in the context.

Emath, 1. Egypt.: Hamt(u); Assjrr.: Amaatli;
Epiphania of the Greeks: Hamah, on the Orontes.
(Jos., xix, 35; Nephtali): prob. El-Hamman, S. of
Tiberias.
Emath Suba (II Par., viii, 3), possibly the country
of Emath 1.

2

identified.

Emer.

Dessau (II Mach., xiv, 16; Judea). Unknown.
Dibon (q.v.).
Dimona (Jos., xv, 22; S. Juda; the same is called,
prob. bv a copyist's mistake, Dibon, in II Esd., xi,

Emmaus (q.v.).
Emmer (I Esd., ii, 69 II Esd., vii, 61). See Cherub.
Emona (Jos., xviii, 24; Benjamin), poss. Ivh. Kefr

25): Kh. et-Teibeh.
Diospolis.
Greek name of Lod. See Sebaste,
Diocese op.
Dizahab (Deut., i, 1; D.V. "where there is very
much gold"). The name of a station of the Israelites: poss. Ed-Dhejbeh.

Dock

(I

Mach., xvi, 15): 'Ain-DOk,
See Phesdommim.

N.W.

of Jericho.

Dommim.
Dor

(Jos., xi, 2, etc.; Aser),

Assyr. Duru: Xantfira,

on the Mediterranean shore, S. of Mt. Carmel.
Dora (I Mach., xv, 11). See Dor.
Dothain, Dothan (Gen., xxxvii, 17, etc.), Tell Doth&n, betw. Sebastiyeh and Jenin.
Duma (Jos., xv, 52; S. Juda): ICh. Domeh, S.W. of
Hebron.
Dura (Dan., iii, 1), plain S.E. of Babylon the name
is preserved in the Telul (hills) Dura, and Nahr Dura.
;

See Cherub.
;

'Ana, N. of Beitin.

Enaim

(Gen., xxxviii, 14, etc.; plain of Juda), near

Odollam; but unknown.
Enan, rather Hasar Enan, "the

;

—

Hamadan.

Edema (Deut., ix, 23 Nephtali), prob. ICh. 'Admdh,
on the right bank of the Jordan, below the confluence
of the Yarmuk.
Some, liowever, identify it with
Damlyeh, W. of the L. of Tiberias.
Eder (Jos., xv, 21 S. Juda), either Eh. el-'Adar, or
;

;

Kh. t}mm 'Adreh.
Edom. See Idumea.
Edrai,

2

1

(Jos., xix,

(Num.,

xxi, 33; E. Manasses): Der'at.
37; Nephtali): Ya'ter, half way between

Tyre and L. Huleh.
Eglon

W.

(Jos., x, 3, etc.; plain of

Juda): Kh. 'Ajlan,

of Beit-Jibrin.

Ekron, A.V. for Accaron.
Elam, (q.v.).
Elath (Deut., ii, 8, etc.), seaport on the 'Aqaba Gulf:
mod. 'Aqdba.
Elcesi, or rather Elqosh, birthplace of the prophet
Nahum. Some deem it to be EI-Kauze, in Nephtali;
others, Qessiyeh, S.E. of Beit-JibrIn, in the Sephela.
Eleale (Is., xv, 4, etc.; Moab): El-'Al, N. of Hesban.
Eleph (Jos., xviii, 18; Benjamin). Unknown.
Eleutheropolis (q.v.), Greek name of Beit-Jibrin.
Eleutherus, river dividing Syria from Phoenicia:
Nahr el-Kebir.
Elim (Ex., xvi, 1, etc.), station of the Israelites
on their journey from the Red Sea to Sinai: somewhere about the Wady Gharandel.
Ellasar (Gen., xiv, 19): prob. Larsa, Larissa of the
Greeks, on the left bank of the Euphrates, in Lower

Babylonia.
Elmelech (Jos., xix, 26; Aser); Egypt. Relemaraka
probably in tlie neighbourliood of Wady el-MaIek, a
tributary of the Cison (A.V. Kishon).
Elon (Jos., xix, 43; Dan): either Beit-'Ello, or more
prob. 'Ellin.
Ellecun (Jos., xv, 59; mount, of Juda), Thecue,

Enan"

:

:

—

Jenin, S. of Zera'in.

Enhadda

N.W.

21 Issachar) prob. Kefr 'Adan,

(Jos., xix,

;

:

of Jenin.

Enhasor
Ecbatana, 1 (I Esd.,vi, 2), capital of Major Media:
Takti Soleiman. 2. Capital of the kingdom of Cyrus:

village of

(D.V., Num., xxxiv, 9, etc.).
Some: Qiryatein, on the
road from Damascus to Palmyra; others, and more
prob.: Hazureh, near Banias.
Endor (I Kings, xxviii, 7 Issachar) 'Endor, S. of
Mt. Thabor.
Engaddi (q.v.), W. shore of the Dead Sea, towards
the middle: Ain JIdi.
Engallim (Ezech., xlvii, 10) poss. 'Ain el-Feshkhdh,
N.W. shore of the Dead Sea; or Ain Hajlah.
Engannim, 1 (Jos., xv, 34; plain of Juda): perh.
Beit el-Jemal.
2 (Jos., xix, 31; xxi, 29; Issachar):

(Jos., xix,

37; Nephtali): Kh. Hazlreh,

W.

of L. IJuleh.

Ennom

(Valley of). See Jerusalem.
Ennon. See ^non.
Enon. See Enan.
Ensemes (Jos., xv, 7; xviii, 7), generally recognized
in 'Ain el-IJaud, or " Apostles'Spring"of the Christians
on the road from Jericho to Jerusalem.
Epha (Is., Ix, 6), a branch of the Madianites, prob.
settled in N. Arabia.
Ephes Dammim (I ICings, xvii, 1). See Phesdommim.

Ephesus

(q.v.).

Ephra, 1 (Judges, vi, 11, etc.; W. Manasses), birthplace of Gedeon: perhaps Et-Tayebeh, between Mt.
Thabor and Beis^n. 2 (Jos., xviii, 23; I Kings, xiii,

—

Benjamin): Et-Tayebeh, N.E. of Beitin.
Ephrata (Gen., xxxv, 16, etc.), surname of Bethlehem, poss. the name of the surrounding region.
Ephrem. See Ephra 2.
Ephron, 1 (Jos., xv, 9).
A mountain district on
the N. border of Juda, between the spring of Nephtoa
17, etc.;

and Cariathiarim.

2—3.

(I

Mach.,

—2

(II Par., xiii, 19).

v, 46; II

Mach.,

city perhaps identical with
12).

The

site is

unknown,

xii,

See Ephra

27; Transjord.), a

ieplirus of Polyb. (V. Ixx,
but was likely in the
f

Wady

or the straits of the Sheri 'at el-Mand-hur.
See Archi.
Esaan (Jos., xv, 22; mount, of Juda). The text is
perhaps corrupt and .sliould be read Samyna, as I Par.,
li, 43: Es-Samiydh seems to be intended.
Escol.
valley witli vineyards and pomegranates
near Hebron, prob. the Wady Beit Iskahil, N.W. of
the city.
Esdrelon: large plain in the watershed of the Cison
(A.V. Kishon).
el-' Arab,

Erek.

A

Esem.

Esna

See Asem.
(Jos.,

xv, 43; plain of Juda): 'Idhnah, be-

tween Beit-Jibrtn and Hebron.
Esora (Judith, iv, 4; oniitt. in Vulg.) seems to be
identical with Hasar of Nephtali.
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See Esthaol.
Esthamo (I Kings, xxx, 28 etc.; mount, of Juda),
also Esthcmo, Islemo: Es-Semu a, S. of Hebron.
Esthaol (Judges, xiii, 25, etc.; plain of Juda):
'Eshu'a, W. of Jerusalem, and S. of Amwas.
Etam. 1 (Jos., xv, 60, etc.; mount, of Juda): prob.
near 'Ain 'Etan, S.W. of Bethlehem, perhaps Kh. elKhilkh. 2 Cave of Etam (Judges, xv, S), very likely
in the neighbourhood of Jerrah, poss. the cave of
Marmita, near Deir Aban. 3 (1 Par., iv, 32; Simeon),
Eslaol.

—

—

Leja, N. of Jerusalem.
3 (Is., xv, 8; Moab) Unknown;
located by the Onomasticon 8 m. S. of Areopolis.
Gamzo (II Par., xxviii, 18): Jimzu, S.E. of Lydda.
Gareb (Jer., xxxi, 39), a hill in or near Jerusalem.
From the text it would seem the Jebel Neby DaCid is
intended; many, however, identify it with J. Abii for.
Garizim, moiuitain in the neighbourhood of Sichem:
J. et-f or, S. of NapICis.
Gaulon (Jos., xx, 8, etc.; E. Mana.sses), also Golan:
probably Sahem el-J61an, N. of the Wady el-Ehreir.

Kh. 'Aitim, 8. of Beit-Jibrin.
Ellwm {Ex., xiii, 20; Num., xxxiii, 6), station of
the Israelites on their journey from Egypt to Sinai:
somewhere E. of El-Gisr.
Elhan ("rivers of", Ps. Ixxiii [Hebr. Ixxiv], 15),
probably not a proper name, but the equivalent for

Gaza

Gcbal.

See Ciabaa 1.
See Byblos.

"perennial".
Ether (Jos., XV, 42, etc.; plain of Juda), also Athar.
In I Par., iv, 32, instead of Ether we read Thokcn.
Possibly Kh. el-'Atr, N.W. of Beit-Jibrin.
Ethroth (Num., xxxii, 35; Transjord.), prob. in the
neighbourhood of Jebel Attariis, S. of the W. Zerqa

Gebbar

(I

Main,

in

Moab.

Euphrates. See Perat«.
Ezel (I Kings, xx, 19). An unknown conspicuous
rock perhaps the text is corrupt.
;

Fair Havens, A.V. for Good-havens.

Gazer,

Gazera
Geba.

Gabaa, also Gal>a, Gabae, Gabce,

Geba,

1

(Jos.,

Benjamin) Jeba', N.E. of Jerusalem.
2 (Jos., XV, 57, etc.; mount, of Juda): poss. Jeba' a,
S.W. of Bethlehem.— 3 (Judges, xix, 20, etc.; Ben;

:

—

jamin): poss. Tell el-Ful, or Kh.es-Sikkeh. 4 (Judith,
Samaria) perh. Jeba', S. of Tell Dothan.
iii, 14
:

;

Gabaa
Gabaa
Gabaa

Gabaa 3.
of Benjamin.
Gabaa 3.
of Saul.
(Jos.,
xxiv, 33;
Phinees
of

Ephraim), burial

place of Eleazar, Aaron's son: perh. Jibi'a,
Jifneh.

N.W.

of

Gabae (Jos., xxi, 17). See Gabaa 3.
Gabaon (Jos., ix, 3, etc.; Benjamin): El-Jib, N.N.W.
of Jerusalem.

Gabathon (Jos., xxi, 23, etc.; Dan), also Gebbethon:
poss. Qibbiyeh, E. of _Lydda.
Gabee (Jos., xviii, 24; I Par., vi, 60). See Gabaa 3.
Gabim (Is., x, 31), wrongly interpreted as a proper
name seems to mean houses scattered in the country,
outside of villages.
:

Gad

(q. v.).

Gadara.
the

A

city of the

Decapohs:

Umm

Keis, S.of

Yarmuk.

Gader

(Jos.,

xii,

13; S. Palestine), identical with

Bethgadcr, I Par., ii, 51 also identified by some with
Otherwise unknown.
Gcdor; by others with Gedera.
Gaderolh (Jos., xv, 41; II Par., xxviii, 18; plain of
Juda), poss. Qatrah, S.E. of Yebna (doubtful).
Gadgad (Num., xxxiii, 32; D.V.: Mount Gadgad), is
not a mountain; the Wady Ghadhaghydh, S. of
Qureiyeh, on the road from 'Ain Kedeis to the 'Aqaba
Gulf, has been proposed, and the identification does
not lack probability.
Gndor (Jos., xv, 58; mount, of Juda): Jedur.
Galaad, 1. Country on the E. of the Jordan
(Judges, xii, 7) should probably be completed, according to several Gr. MSS.; Maspha of Cialaad.
Galgal, Galgala, 1. Place of the encampment of the
Israelites in the Ghor, commonly recognized in Tell
Jeljul, E. of Jericho.— 2 (Jos., xii, 23; I Mach., ix, 2),
a Canaanite royal city: JiljQliyeh, N.E. of Jaffa, or
Qalqiliyeh, a little to the N.— 3 (IV Kings, ii, 1, etc.)
Jiljiliya, between Beitin and NaplOs.
;

—

Galilee (q.v.).

Gallim. 1 (Jos., xv, 59; omitt. in Heb. and Vulg.)
Beit Jala, between Bettir and Bethlehem. 2 (I K.,
XXV, 44; Is., X, 30; Benjamin) Kh. el-'Adase, or Beit

—

name for Gazer
Lydda. 2. See Jazer.
See Gazer 1.

Mach., vii, 45 etc.), later

(I
1.

Tell Jezer, S. of

(I Par., xiv, 16).

Esd.,

Gebbethon.

ii,

20), for

—

1.

Gabaon.

See tiabathon.

36; Sephela): poss. Kh. Jedireh,
S.E. of Lydda, or Qatrii, S.E. of Jabneh.
Gederothaim (Jos., xv, 36), poss. another reading

Gedera

(Jos., xv,

for Gedera.
Gedor, 1 (Jos., xv, 58;

mount, of Juda) Kh. Jedur,
between Bethlehem and Hebron. 2 (I Par., xii, 7)
Perhaps Gedor 1. 3 (I Par., iv, .39) Unknown. Some
think Gerara is intended. 4 (I Mach., xv, 39). See
Cedron 1.

—

—

—

Genesar. See Genesareth.
Gcncsareth (q.v.).
Gerara (Gen., x, 19, etc.).

Gaas (Jos., ii, 9; Ephraim), a mountain N. of which
was Josue's tomb: Jebel el-Ghassaneh.
xviii, 24, etc.

(q.v.).

Gazara

A

on the S.W.

city

border of Palestine, commonly identified with Kh.

Umm Jerar,

S. of C!aza.

—

Gerasa, 1 (Transjord.), Jerash.
See Gerasa.
city supposed by Matt., viii, 28, etc. (original
text somewhat doubtful): poss. Kuren Jeradeh, N.
of the Wady Fik, E. of the L. of Tiberias.
Gerisim, A.V. for Garizim.
Gessen.
Region in Lower Egypt, between the
Pelusian arm of the Nile and the wilderness.
Gessur (I Kings, xxvii, 8, etc.), a region the location of
which is much disputed. Some think it to have been
in the S. of Palestine (Cheyne) others locate it in the
N. Jolan, even in the Ledjah.
Gethaim (II Kings, iv, 3; II Esd., xi, .33; in or near

A

;

Benjamin), identified by some with Ramleh.
Gethhepher (Jos., xix, 13, etc.; Zabulon): El-Meshhad, N.E. of Nazareth.
Gcthremmon, 1 (Jos., xix, 45, etc.; Dan) possibly
identical with Gethaim.
2 (Jos., xxi, 25 W. Manasses
—I Par., vi, 70, Heb. 55, Balaam). If the text of
Jos. be preferred, Gethremmon might possibly be
Kcfr Rumman, N.W'. of Sebasliijeh.
Gethsemani (q.v.).
Gezer, Gezeron.
See Gazer.
Gibeon, A.V. for Gabaon.
Gideroth.
See Gaderoth.
Gihon. See Jerusalem.
Gilo (Jos., XV, 51 mount, of Juda), birthplace of
Achitophel; unlikely supposed by some to be Kh.
Jala, or Beit Jala, near Bethlehem; really unknown.
Gnidus (I Mach., xv, 23; Acts, xxvii, 7), a city in

—

;

;

Caria.

Gob

(II Kings, xxi, IS, 19).

the text
Golan.

is

L'nknown.

Perhaps

corrupt.

See Gaulon.
Golgotha.
See Jeru.salem.

Gomorrha (Gen., xiv,
Site unknown.

2, etc.),

a city of the Pen-

tapolis.

Good-havens (.\cts, xxvii, 8), Kalo Limniones, E. of
C. Matala, on the S. coast of Crete.
Gortyne (I Mach., xv, 23), a city in Crete.
Gnsen (Jos., xv, 51; mount, of Juda). Unknown.
Gullalh (Judges, i, 15; D.V. "the Upper and the
Nether watery ground"); proper names, po.ss. referring to Seil ed-Dilbeh.
Gurbaal (II Par., xxvi, 7): Tell el-Ghur, N. of Bersabee.

32
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Haceldama. See Jerusalem.
Ilachila (I Kings, xxiii, 19, etc.), a hill on the S. of
the wilderness of Ziph (Juda): might be Dahrel-Koia,
although the identification is by no means certain.
Hadassa (Jos., xv, 37; plain of Juda), perh. 'Ebdis,
or 'Eddis, E. of Ascalon.
Hadid (I Esd., ii, 33), identical with Adiada.
Hadrach (Zach., xi, 1); Assyr.: Hatarika, Halaraka,
a town in Syria; unknown.
Hai, 1 (A. V. Gen., xii, 8, etc.), prob. Kh. Haiyiin,
E. of Beitin. 2 (Jer., xlix, 3), prob. an Ammonite

—

city.

Unknown.

H(da (IV Kings, xvii, 6; xviii, 11), aplaceof exile of
the Israelites in Assyria; Assyr.: Halahhu: perh. Gla
or Kalah, near the source of the Khabur.
Halcath (Jos., xix; 25; xxi, 31): Yerka, N.E. of Acre.
Hnlhul (Jos., XV, 58; mount, of Juda): tlaUjul, N.
of Hcliron, near Beit Sur.

Hcrma. See Horma 1.
Herman. Mountain range on the N. border of

Ihinimoth Dor (Jos., xxi, 32). See Hamon 1.
llumon, 1 (I Par., vi, 70, Heb. 61; Ncphtali): ElHammilm, on the W. shore of the L. of Tiberias.
(Jos., xix, 28; Aser), poss. Kh. el-'Awamid, S. of Tyre.
i/ana(/iow(Jos.,xix, 14 N Zabulon) perh.Kefr Anan.
Hanes (Is., xxx, 4), Egypt. Hininsu; Assyr.: Hiniinshi: a city in the Delta of the Nile, prob. Heracleopolis
Parva of the classics: Ahnas el-Medineh.

—

;

:

.

Hapharaim (Jos., xix, 19; Issaehar), Egjrpt. Hapurama; Kh. el-Farriyeh, between Mt. Carmel and Lejun.
Haran. A town in Mesopotamia: Assyr.: Hnrranu,
on the river Belikh, a confluent of the Euphrates.
Hares (Judges, i, 35). The exact name is doubtful
moreover IJares is equivalent to Shemesh (Sun);
hence Har IJeres, 'Ir Shamesh, and Beth Shamesh
might be three forms of one name. After all, the
name might not indicate a hill, but a village Ain Shems.
Harma. See Horma 1
Haroseih (Judges, iv, 2): El-Haritiyeh, on the right
bank of the Cison, between IJaifa and Nazareth.
:

'

(Jos.,

xv, 28 etc.; S. Juda).

Unknown.

5; S. Simeon);

might be
Sustn or Beit Sfisin, on the road from Gaza to Egypt.
Haserim (Deut., ii, 23), a common name meanmg
"the villages": Arab. Dwar.
Haseroth (Num., xi, 35), a station of the Israelites
in their journey from Mt. Sinai to Cades: 'Ain Padra,
about eighteen hours N.E. of Mt. Sinai.
(Jos.,

xix,

Hasersual.
Hasersusa.

See Hasarsuhal.
See Hasarsusim.
Hassemon (Jos., xv, 27; S. Juda). Unknown.
Havoih Jair. A group of cities E. of the Jordan in
Galaad, Argob, and Basan.
Hebal, a mountain in the Ephraim range, N. of
NaplCis, over against Mt. Garizim: Jebel Slimah.

Hebron (q.v.).
Hebrona (Num., xxxiii, 34), a station of the Israelon their journey from Egypt to the Holy Land:

ites

near Asiongaber.
Helam (II Kings,

x, 16, 17),

an unknown

Ammon-

Helba (Judges, i, 31). See Ahalab.
Helbon (Ezech., xxvii, IS), a town in Syria renowned
for its wine: Helbim, on the E. slope of An ti- Lebanon,
12 m. N.W. of Damascus.
Helcath.
See Halcath.
Heleph (Jos., xix, 33; Nephtali), poss. Beit Llf, halfway between L. H^ileh and the sea.
Heliopolis.
See Baalbek.

Helmondeblathaim.
(I

(Jer., xlviii,

Uemiilh

See Deblathaim.

Par., vi, 58, Heb. 43, Gr. 57).
See
Par., vi, 69, Heb. 54), for Aialon.—

(I

1

Holon.— 2

(I

21; Ruben).

Unknown.
See Emath.

Par., xviii, 3, 9).

Ilmiich (Gen., iv, 17), the first city built by Cain
and c:illcd after his first-born son; of course, entirely

unknown.

He?ban.
Asor 1.

Hesmoria (Num., x.xxiii, 29; xxxiv, 4), station of
the Israelites on their way from Cades to Asiongaber:
in the neighbourhood of 'Ain Koemeh.
Hesron, 1 (Jos., xv, 3; S. Juda), prob. some Hasar.
Unidentified.
2 (Jos., xv, 25). See Asor 3.

—

Hethaton (Ezech., xlvii, 15; xlviii, 1): either Heitela,
N. of Tripoli of Syria; or more prob. Adlun, N. of the
Leontes, on the road itrom Tyre to Sidon.
Helhites (q.v.).
Hevites.
One of the petty clans of Canaanites disby Israel and the Philistines. The Gabaon-

possessed
ites

were Hevites.

Country watered by the Phison.

Heirilah, Hevilath.

Hicrapotis (q.v.).

Hieromax, Greek name of the Sheri'at el-Menadhireh, or

Yarmuk.
See Bethsames.

Hirsemes.

Hoba

(Gen., xiv, 15), N. of Damascus; the identifications proposed are very unsatisfactory.
Hodsi (II Kings, xxiv, 6), probably a copyist's mistake for Cedes.
Holon (Jos., XV, 51 xxi, 15; mount, of Juda). Un;

known.

A

mountain by which Israel had their
encampment in the desert, and the place of Aaron's
death commonly identified with Jebel Nebi Harlan,
S.W. of Petra, a most unlikely location; must be
Hor,

1.

;

looked for in the neighbourhood of Cades, possibly
Jebel Mueileh, N.W. of Cades.
2. According to common interpretation, another mountain at the N. limit
of the Promised Land, and variously identified, although the Jebel e.sh-Shilqif seems to be the most
suitable location
perhaps not a proper name, but an
expression to be translated: "the rising up of the

—

;

—

mountain", i.e. S. Lebanon.
Horeb (q.v.).
Horem (Jos., xix, 38 Nephtali), Kh. el-5urah, W. of
L. Hdleh.
Horma, 1 (Num., xiv, 45 etc.), formerly called
Sephath: prob. Sbaite, N.N.E. of Cades.— 2 (Jos.,
;

xix, 29; Aser)

Hosa

(Jos.,

Rameh, S.E.
xix,

29

of Tyre.
Aser. text doubtful), poss.

;

Ezziyat, S. of Tyre.

Hucac.

See Halcath.

Hucuca (Jos., xix, 34; Nephtali): Yaqtjq, W.
Capharnaum, S.S.W. of Safed.

of

Hus

(Job. i. 1; Jer., xxv, 20; Lam., iv, 21; perhaps
different regions are intended).
From what may be
gathered concerning the " land of Hus" in Job, it was

m

Arabia, N. of Saba,
See Job.

Iconium

Idumea

ite city.

Helon,

Israel: Jebel el-Sheikh, or J. et-Telj.
Hesebon (Num., xxi, 26, etc.; Moab).
Heser (III Kings, ix, 15), the same as
Heshbon, A.V. for Hesebon.

LInknown.

Iliiliraimassus (q.v.).

Hasarsuhal
Hasarsusim
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Ilabor (q.v.).

(q.v.), in
(q.v.).

W.

of Chaldea,

N. of Edom.

Lycaonia: Konieh.

Ijeabarim (Num., xxi, 11; xxxiii, 44), station of
the Israelites in Moab: Kh. 'Ai, S.E. of Kerak.
India, I. (Esth., i, 1) the region on the right bank of
the Indus.
2. The text (I Mach., viii, 8) seems to be
at fault, and should perhaps be read Ionia.
Islands, refers to the islands and coasts of the Mediterranean Sea.
Iturea (Luke, iii, 1), originally the country of Jetur
(I Par., i, 51 v, 19), on the E. slope of Anti-Lebanon,
N. af Damasc\is.
Jabes (I Par., ii, 55; Juda). Unknown.
Jubes Oahiad (I Kings, xi, 1 etc.), poss. Ed-Deir
near which (here is a Wddy YaMs.
.Jahiiio (II I'ar., xxvi, 6).
See Jamnia.
Jahiir: Nahi' es-Zerq.'t, between the regions called
BelqA and 'Ajifln, E. of the Jordan.

—

;

—

2
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See Benejaacan.

Jacan.

Jachnnan

(Jos., xii, 22),

an unknown place about

Mt. Carmel.

Jngur (Jos., xv, 21; S. Juda). Unknown.
Jamnia (I Mach., xiv, 15, etc.), a town of the
Sephela: Yebna.
Janoe, 1 (Jos., xv, 6; xvi, 7 Ephraim) Yanun, S.E.
of NaplOs.— 2 (IV Kings, xv, 29; Nephtali): Yanuh,
E. of Tyre, according to some; more prob. HClnun, S.
of the Merj 'Aiyfln.
Janum (Jos., xv, 53; mount, of Juda), poss. Beni
Nairn, E. of Hebron.
Japhie (Jos., xix, 12; Zabulon): Yafa, S.W. of
;

:

Jaramolh
I

29
Heb. 58).

(Jos., xxi,

Par., vi, 73,

Jarephel (Jos.,

xviii,

;

Issachar), called
Unidentified.

Ramoth

27; Benjamin): Raphat, N. of

1 (Jos., xvii, 16, etc.; Issachar): Zerain,
(Little Hermon).— 2 (Jos.,
Kings, xxvii, 3; Juda), in the neighbourhood
Unknown.
of Carmel and Ziph.
Jim (Jer., xxvi, 18; S. Juda): perh. Beit 'Awwa,
not far from Bersabee.
Joppe. See Jaffa.

Jezrncl,

S.W. of Jebel Nebi Dahi
XV, 56;

I

Jordan (q.v.).
Josaphat (Joel, iii, 2, 12), prob. an allegorical name:
"the valley wherein Y'ahweh shall judge".
XV, 55). See Jeta.
xv, 56; mount, of Juda); apparently
Unidentified.
(Jos., xix, 45; Dan): El-Yehudiyeh. N. of

(Jos.,

Jucadam

(Jos.,

Jud
Lydda.

Jasa (Num., xxi, 23; Jer., xlviii,21 Moab. S., L 19);
Onomasticon: "between Madaba and Dibon":
;

Umm

el-Walid (? Musil).
Jaser (Jos., xxi, 36). See Jasa. 2. See Jazer.
Jassa. See Jasa.
Jazer (Num., xxxii, 1, etc.; Transjord.), prob. Kh.

—

W.

by mistake;

S.E. of Hebron.

El-Jib.

S3,r,

Jelhson (Jos., xxi, 36). So Vulg., prob.
in other texts, Cademoth.
Jezer.
See Jazer.

Jota

Nazareth.
in
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Amman.

of

Jeabarim (Num., xxi, 11, etc.). See Ijeabarim.
Jeblaam (Jos., xvii, 11 Issachar) Egypt.: Ihm'amA :
;

;

Kh. Bel'ameh,

8. of Jenin.

33; Nephtali): Yenima, between
Thabor and the S. end of the L. of Tiberias.

Jebnael

(Jos., xix,

Jebneel.
See Jamnia.
Jeboc: the same as Jaboc.

Jehus.

(q.v.).

Laban

(Deut.,

(I

;

:

E. of Mt. Carmel.

See Jecnam.
Jedehel (IV Ivings, xiv, 7), name given to Petra by
Amasias, King of Juda. See Petra.
Unknown.
Jeclhel (Jos., xv, 38; Sephela).
Jedala (Jos., xix, 15; Zabulon): Jeida, S. of BethleZabulon.
hem of
Jegbaa (Judges, viii, 11; Transjord.): Ajeblhat, E.
(Jos., xix, 11).

of Es-Salt.

i,

1),

station of the Israelites in their

region of Assyria.

Lahem

(I Par., iv,

22; the text

is

Un-

not clear).

known.
See Dan.

Lai's.

Jecmaan

Par., vi, 68, Heb. 53), also
In the parallel list of Jos., xxi,
(III Kings, iv, 12).
Text doubtful.
22, Cibsaim is to be found.
Jecrunn (Jos., xxi, 34 Zabulon) prob. Tell Qaimdn,

Jeconam

Judea

journey from Sinai to Cades. Unknown.
Labanalh (Jos., xix, 26), is separated in Vulg. from
preceding word, to which it should be joined: Sihor
Labanath. See Sihor.
Lacedemon (II Mach., v, 9). See Sparta.
Lnhela (I Par., v, 26), a mistake for "to Hala", a

Laisa

See Jerds.\lem.

Jecmaam

Jiula (q.v.).

30; I Mach., ix, 5): IQi. Q'aqAl,

(Is., x,

W.

of

Mach., xv, 23), a city of Mysia, on the
Hellespont, possibly a mistake for Sampsame : Samsun, a little seaport between Sinope and Trebizond, on
the Black Sea.

Lampsacus

(I

(Col., ii, 1, etc.; q.v.).
Laodicea.
Lebaoth (Jos., xv, 32). See Beth Leba'oth.
Lebna, 1 (Num., xxxiii, 20) a station of the IsraelUnknown.
ites in the journey from Sinai to Cades.
2 (Jos., X, 31; Sephela): poss. Kh. el-Bendwy, 10 m.
S.E. of Lachis.
Leborm (Judges, xxi, 19): El-Lfibban, S. of Naplus.
Lehi (Judges, xv, 17; D.V. "jawbone"): Kh. 'Am
el-Ijchi has been proposed, but is very doubtful the
above Arab, name seems to be rather 'Ain 'Allek.
Lecum (Jos., xix, 33; Nephtali), site unknown, probably in the neighbourhood of L. Hiileh.
Lehemun (Jos., xv, 40 plain of Juda), Kh. el-Labm,
S. of Beit Jibrin.
Lesa (Gen., x, 19X poss. Callirrhoe (St. Jerome):
ez-Zergd, E. of the Dead Sea.
;

Jehoshaphat, A.V. for Josaphat.
Jemnaa. See Jamnia.
Jephtha (Jos., xv, 43 plain of Juda). An unidentified place, S.E. of Beit Jibrin.
Jericho (q.v.).
Jerimoth (Jos., x, 23, 35; Sephela): Kh. Yarmuk, 6
m. N.N.E. of Beit Jibrin.
Jerimuth (II Esd., xi, 29). See Jerimoth.
Jeron (Jos., xix, 38; Nephtali): Yarun, W. of L.
;

Huleh.
Jerusalem (q.v.).
Jcsonia (III Kings, XV, 17): 'Ain Siniya.N.of Beitin.
Perhaps should be read also instead of Sen, I Kings,
vii, 12.

Jesimon, 1 (Num., xxi, 20 xxiii, 28 Moab) desert
N. of the Dead Sea, and E. of the lower Jordan.
(I Kings, xxiii, 15 etc.) country between the deserts of
Ziph and of Maon, and Engaddi.
;

;

—

Jesse (Judith, i, 9), for Gessen.
Jesue ill Esd., xi, 26; S. Juda): I\h. Saweh, E.
of Bersabee.
Yutta, S. of
Jetit (Jos., xxi, 16; Juda-Simeon)

;

Hammam

See Dan.
the same as Lebna 2.
El-Ludd. See Sebaste.
Lodabar (II Kings, ix, 4, etc.; Transjord.) Greek
has Daibon : text unsettled.
Luith (Is., XV, 5; Jer., xlviii, 5; Moab): ICh. Fas
(Musil) Nuchln (de Saulcy) hardly identified.
Luza, 1 (Gen., xxviii, 19, etc.), an old name for
Bethel.— 2 (Judges,!, 26) A city of the Hethites,perh.
Luweiziyeh, N.W. of Tell el-Qadl.
Lyda (I Mach.,xi, 34), Lydda (Acts, ix, 32, etc.). Lod.
Li/stra. 1 (Acts, xiv, 8, etc.), a city of Lycaonia:
Khatyn Serai.— 2 (Acts,_ xxvii, 5), in some MSS., a
mistake for Myra in Lycia.

Lesem
Lobna
Lod (I

(Jos., xix, 47).

(Jos., xxi, 13),

Par.,

viii,

12, etc.):

;

;

:

Hebron.
Jeteba (IV Kings, xxi, 19), birthplace of Messalemeth, Manasses' wife, prob. in Juda, but unknown.
Jetebatha (Deut., x, 7), station of the Israelites be-

tween Cades and Asiongaber. Unknown.
Jethela (Jos., xix, 42; Dan): Beit Till, S.E. of Yalo.
Jether (Jos., xv, 48; mount, of Juda): 'Attir, between Hebron and Bersabee.
Jelhnam (Jos., xv, 23; S. Juda). Unknown.

Maara of the Sidonians (Jos., xiii, 4): possibly "the
cave" of Jezzin, about 9 m. E. of Sidon; but the text
seems corrupt and should perhaps be read: "from
Gaza

to Sidon".

Unknown.
(III Kings, iv, 9 Dan).
(Jos., x, 10, etc.), poss. El-MOghar, in the
neighbourhood of Accaron.
Maceloth (Num., xxxiii, 25), station of the Israelites
on the journey from Sinai to Cades: prob. Maqehelat.
Macces

Maceda

;

—

22

OEOGRAPHY
Machbena

(II Par.,

ii,

same as Cheb-

bon.

Machmas

Kings, xiii, 2,etc.; Benjamin):
N. of Jerusalem.
(I

MachmHhath
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49), prob. the

(Jos., xvi, 7, etc., limit of

Mikhmas

Masreca (Gen., xxxvi, 36; I Par., i, 47), N. of
Idumea.
Matlhana. Station of the Israelites in their journey
through Moab possibly Mechatta.
;

Ephraini

and W. Manasses), perhaps not a city, but a
poss. the Plain of EI-Makhndh (Guthe).

region,

Meddin (Jos., xv, 61 wilderness of Juda). Unknown.
Medemena, 1 (Jos., xv, 31; S. Juda). Unknown.
2 (Is., X, 31; Benjamin): Kh. el-Qarami, N. of
;

Machtesh (Soph., i, 11; D.V.: "the Mortar"), a
place near Jerusalem, " the Valley of Siloe" (St. Jerome).
Madmena (I Par., ii, 49). See Medemena.
Madon (Jos.,xi, 1, etc.) perh. should be read Maron;
poss. Kh. Madin, W. of Tiberias, or Meiron, N.W. of

Jerusalem.
Megiddo.

Safed.

of Cappadocia.

Magala (I Kings, xvii, 20; xxvi, 57), wrongly interpreted by Vulg. as a proper name; means a fenced

See Mageddo.

Mejarcon (Jos., xix, 46; Dan), poss. the Nahr el'Aujeh, betw. Joppe and Arecon.
Melita, A.V. for Malta (q.v.).
Melothi (Judith, ii, 3, Vulg. only), perhaps Melitine

Memphis

(q.v.).

(Jer., xliv, 1, etc.)

Mennith (Judges, xi, 33). Onomasticon: at a short
distance from Hesebon; poss.
el-Qendfid.
Mephaath (Jos., xiii, 18) Nef a, S.S.E. of Amman.
Merala (Jos., xi, 19, Zabulon): prob. Ma'lul, S.W.

near Pelusium.

of Nazareth.

Magdala (Matt., xv, 39; Mark, viii, 10; text not
certain): El-Mejdel; on the W. shore of the L. of
Tiberias.
Magdalel (Jos., xix, 38; Nephtali): poss. El-Mejdel;
according to the Onomasticon, Athlit.

Merom (Waters of). Lake Irluleh.
Meroz (Judges, v, 23): poss. El-MahrQneh, between
Dothan and Kubatlyeh; or El-Mura?§as, near Beisan.
Merrha (Bar., iii, 23). Unknown. Perhaps we

encampment.
Magdal,

—

(Ex., xiv, 2, etc.): perh. Serapeura.
perh. the same; poss. Tell es-Semut,

1

Magdalgal (Jos., xv, 37; Sephela), Assyr.: Magdilu;
either El-Mejdel, near Ascalon, or El-Mejeleh, S. of
Beit Jibrin.
Magedan (Matt., xv, 39). See Magdala, Dalmanutha.

Mageddo, Mageddon. See Mageddo.
Mageth (I Mach., v, 26, 36; Transjord.): prob. Kh.
el-Mukatiyeh, W. of the confluence of the RuqqAd and
the Yarmiik.
Magron, 1 (I Kings, xiv, 2), prob. a common name
indicating the top of the hill on the slope of which
Jeba' is built.
2 (Is., x, 28): poss. Makrun, N.W. of

—

Mikhmas.

should read Madian.

Mesopotamia

(q.v.).

(Jos., xviii, 26), for Maspha of Benjamin.
(Gen., x, 30), in Arabia.
Unknown.
Messal (Jos., xix, 26). See Masai.
Methca (Num., xxxiii, 28), station of the Israelites
in the journey from Sinai to Cades.
Unknown.

Mesplie

Messa

Miletus (q.v.).
Misor (Jos., xxi, 36), not found in the Hebr. poss.
a mistake.
Mitylene (Acts, xx, 14), in the island of Lesbos:
;

Metelin.

Mochona (II Esd., xi, 28; Juda): Kh. el-Moqenna.
Modin, the birthplace of the Machabees generally
admitted to be El-Medieh, E. of Lydda.
;

Mahamnin:

Ivh. Mahneh, S.W. of
Jebel 'Ajlun, N. of the Jaboc.

Mahane Dan (Judges,
of Cariathiarim.

Hauran,

in the

Molada

25; xviii, 12), a place

xiii,

W.

Mallos (II Mach., iv, 30), a city of Cilicia.
Malta (q.v.).
Matnbre. See Hebron.
Manaim (Jos., xiii, 26, etc.). See Mahanaim.

Manasses

Umm

:

(q.v.).

—

Maon, 1 (Jos., xv, 55; S. Juda): Kh. Ma'in.
(Judges, X, 12), perhaps Ma'an, E. of Petra; text
poss. corrupt.
Mara (Ex., xv, 23), station of the Israelites between Egypt and Mt. Sinai, perh. 'Ain Hawdra, or
Wady Mereira.
Maresa, a city in the Sephela the name is preserved in
Kh. Maresh, near Beit Jibrin the sit« was prob. in Tell
Sandahanna, a little S.E. of Kh. Maresh.
_ Marelh (Jos., xv, 59: mount, of Juda), poss. Beit
Ummar, S.S.W. of Bethlehem.
Marolh (Mich., i, 12). Unknown, although some
deem it to be identical with Mareth.
Masai (Jos., xix, 26 etc.; Aser): perh. Khan Mithiliya, S.W. of Mt. Carmel.
MasidoOi. (I Mach., ix, 2), prob. a common name
meaning "the steps" i.e. the steps of the caves of
Arbella.
Masepha (Jos., xv, 38; Sephela): Tell es-Safiyeh, 7
m. N.W. of Beit Jibrin.
Mciscrephoth (Jos., xi, 8; xiii, 6). Unknown.
Perhaps 'Ain Musherfi, on the Mediterranean shore, S. of
;

26; S. Juda), perh. Tell el-Milh,
between Bersabee and the Dead Sea.
Moresheth Gath (Mich., i, 1, etc.), birthplace of
Micheas, E. of Eleutheropolis. Unidentified.
Mortar (Soph., i, 11). See Machtesh.
Mosel (Ezech., xvii, 19).
As such, not a proper
name; should be understood: "from Uzal".
Mosera (Deut., x, 6). See Moseroth.
Moseroth (Num., xxxiii, 30), station of the Israelites in the journey from Cades to Asiongaber.
Un(Jos., xv,

identified.

Mijndus (I Mach., xv, 23), a city in Caria, between
Miletus and Halicarnassus.
Myra (Acts, xxvii, 5), not in the Vulg., but should
be read instead of Lystra.

;

—

Ris en-Nuqi'ira.
Maspha, Mnsphalh,

1.

Of Benjamin:

site

much

di.s-

Euted: Sha'fat, Nebt Samwil, El-Bireh, and Tell Na.seh, all N. of Jerusalem, have been proposed with
more or less probability. 2. Of Galaad: see Ramoth
Galaad.— 3. Of Juda: prob. Tell es-Saflyeh. 4. Of
Moab (I Kings, xxxii, 3, 4). Unknown.
Masphe. See Maspha of Galaad.

—

—

Naalol (Jos., xix, 15, etc.; Zabulon), prob.
E. of Nazareth.

Ma'llll,

Nuama, 1 (Jos., xv, 41; Sephela): perh. Na'ameh,
2 (Job, ii, 11); there
S. of Lydda and E. of Jabneh.
was prob. a city of that name in Nabathea. Un-

—

known.
Naaratha

(Jos., xvi, 7; E. Ephraim), poss. Tell
Tahtiini, N. of Jericho.
Naas (I Par., iv, 12; Juda), perh. Deir Nahds, N.E.
of Beit Jibrin.
Naasson (Tob., i, 1), prob. Aser 2.
Nahaliel (Num., xxi, 19), station of the Israelites E.
of the Dead Sea, near the Arnon.
Wady Enkeile

(?

Robinson).

Nai7n (Luke, vii, 11): Natn, on the N.W. slope of
the Jebel Dahy.
Naioth (I Kings, xix, 18, etc.), "in Ramatha".
Otherwise imknown.
Nazareth (q.v.).
Neapolts (Acts, xvi, 11 xx,
;

6),

a city

in

Macedonia*

Ka valla.
Neballal (II Esd.,

xi,

34): Beit Nebala, N. of

Lydda.

—2
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—

Neho, 1 Mountain N. of Moab: Jebel Neba.
(Num., xxxii, 3; Moabite Stone, 1. 14), a town about
the Jebel Nebsi.
Xcbsan (Jos., xv, 62; desert of Juda, near the Dead
Unknown.
Sea).
Ncceb (Jos., xix, 33, in the Vulg.; Nephtali). See

Pentapolis.
Region of the five cities: Sodom,
Gomorrha, Adama, Seboim, in the Valley of Siddim.
Pergamus (Apoc, i, 11; ii, 12), metropolis of the
prov. of Asia: Bergamo, or Bcrgama.

Perge (Acts, xiii, 13), second city of the prov. of
Pamphilia: Murtana.

Adami.

Persia (q.v.).

See Escol.
Nekiel (Jos., xix, 27; Aser). Some: Ivh. Yanin, E.
of Acre; others: Mi'ar.
Nemra (Num., xxxii, 3). See Bethnerara.
Nemrim (Is., xv, 6; Jer., xlviii, 34): Wady Nemeira,
S.E. of the Dead Sea; there is a Kh. Nemeira.
Nephath Dor. See Dor.
Nephtali (q.v.).
Nephtoa (Jos., xv, 9; Juda-Benjamin): Lifta, N.W.
of Jerusalem.
Ncsib (Jos., XV, 43; Sephela): Beit Nasib, E. of
Eleutheropolis.
Nethuphali (II Esd., xii, 28). See Netupha.
Netupha (I Par., ii, 54, etc.; Juda): prob. Beit
Nettif, N.E. of Eleutheropolis.
Nicopolis (Titus, iii, 12),acity in Epirus: PaleopreNehelescol.

Persepolis.
WTiether
xix, 2, is doubtful.

it is

spoken of

in II

Mach.,

Petra (q.v.).
Phalli.
See Bethphalet.
Phanuel (Gen., xxxii, 30, etc.; Transjord.), Egypt.:
Pcnualu; on the banks of the Jaboc. Site imcertain.
Phnra (I Mach., ix, 50): the text seems uncertain;
perhaps the same as Pharaton.
Pharan. General term to designate the wUdemess

between Sinai and Palestine.
Pharaton (Judges, xii, 13,etc.):birthplaceof Abdon,
one of the Judges of Israel. Prob. Fer ata, 7 m. S.W.
of Naplus.
P)iarphar, river of Damascus: Nahr el-'.\waj.
Phaselis (I Mach., xv, 23): a city of Asia Minor
the borders of Lycia and Pamphilia.

on

Whether this is a common or a proper
name is doubtful. At any rate, it indicates a place
connected with Mt. Nebo, prob. Ras Siaghah, W. and
Phasga.

vyza/.

Nineveh, A.V. for Ninive.
Ninive (q.v.).

No, No Anion (Nahum, iii, 8; Ezech., xxx, 14) not
Thebes of Upper Egypt, but Thebes in the Delta (Diospolis) Tell Balamun.
;

:

Noa

(Jos., xi.x,

23; Zabulon).

Unknown.

Nob (II Esd., xi, 32; Benjamin): Beit Nuba, between 'Anita and Jerusalem.
Nobe, 1 (Judges, viii, ll;Transjord.). Unknown.
Kings, xxi, 1, etc.). See Nob. 3 (Num., xxxii,
See Canath.
42).
Nophe (Num., xxi, 30; Moab): text doubtful.
A'opheth (Jos., xvii, 11), a town, according to Vulg.;
the clause should be rendered: "three villages".
Noran. See Naaratha.

2
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—

(I

Oboth (Num., xxxiii, 43). Station of the Israelites
journey from Asiongaber to the frontiers of

in the

Moab; prob. Wady Weibeh, N.

at a very short distance of the Jebel Neba.
Phatures (Is., xi, 11; Jer., xliv, 1, etc.): Egypt.:
Patarisi.
Upper Egj-pt.
Phau (Gen., xxxvi, 39; I Par., i, 50): Phau'ara has
been proposed.
Phesrtommim (I Ivings, xvii, 11 I Par., xi, 13):poss.
Damim, on the road from Jerusalem to Beit Jibrin, N.
;

of Shuweikeh.

Phihahiroth (Ex., xiv, 29; Num., xxxiii, 7);
Egypt.: Pikchercl.
A station of the Israelites in
their flight from Egypt.
Unidentified.
Philadelphia (q.v.).
Philippi (q.v.).
Phinon. See Phunon.
Phithom, a town in Lower Egj-pt: Tell el-Maskhiita,

W.

of

Lake Timsah.

Phan\ida

of Feniin.

v.).

(q.

Odollam: prob. Ivh. 'Aid el-Mieh; the cave is near
the summit of the S. hill. See Adull.\m.
Odullnm. See Adull.\m.
Olon (Jos., XV, 51). See Holon.
On. See B.valbek.
Ono (I Par., \'iii, 12; Dan); Egypt.: Aunau; Kefr
'Ana, between Lydda and Jaffa.
Ophel (II Par., xxvii, 3), a part of Jerusalem.
Opher (IV Kings, xiv, 25). See Gethhepher.
Ophera (Jos., xviii, 2.3). See Ephra 2.
Ophni (Jos., xviii, 24); Benjamm: perhaps Jifneh,

MountainN.of the Abarim range, variously
El-Mareighat, Tell-Mataba, El-Benat.—
See Bethphogor. 3 (Jos., xv, 60, Greek): one of the
11 cities added in the Greek to the list of the Hebrew:
Kh. Beit Foghur, S.W. of Bethlehem.
Phrygia. See Asia Minor.
Phunon (Num., xxxiii, 42), a station of the Israelites on the journey from Asiongaber to Moab: ICh.
Fenan, on the edge of the 'Araba.
Pisidia (q. v.).
Pontus, territory N.E. of Asia Minor, on the shore

N.W.

of the Black Sea.

of Beitin.

Phogor,

identified:

1

—

between the Jebel Qarantal and the Jordan.
Oronaim (Is., xv, 5; Jer., xlviii, 3, etc.; Moabite
Stone, 1. 32): Wady Ghiiweir (Conder): would seem

Plolemais (I Mach., xii, 48, etc.): Greek name of
Acre.
Puteoli (Acts, xxviii, 13), a seaport near Naples:
Pozzuoli.

rather S. of the Amon.
Oronies, great river of Syria: Nahr el-'Asi.
Orthosias (q.v.
I Mach., xv, 37).
Ozensarn (I Par., vii, 24): perhaps Beit Sira,

lust"), station of the Israelites
Sinai to Cades: possibly in

Oreb (Judges,

vii,

25, etc.): poss. 'Osh el-Ghurab,

Qibroth Hatthawah (Num.,

—

of

W.S.W.

Lower Bethoron.
Pnlmyra (q.v.).
Paphos (q.v. Acts,

—

xiii, 6, etc.), in Cyprus: Baffo.
Pnros. I Par., xxix, 2; Esth., i, 6, speak of "marble
of Paros"; but this is not to be found in the original;

only "white stone".
Patara (Acts, xxi, 1-3), a city in Lycia: Jelemish.
Pntmos. One of the Sporades, S. of Samos, W. of
Miletus: Patino.
Pelusium (Ezech., xxx, 15, 16); Copt.: Peremtin,
Pelusiu, a city N.E. of the Delta of the Nile, on the
branch called, after the name of the city, Pelusiac:

Sa el-Haggar.

xi, 3;

on

D.V.: "graves of

their journey

from

Wady Khbebeh.

Qir Moab (Is., xv, 1; D.V.: "the wall of Moab"), a
proper name: Kerak.
Qir Heres (Is., xvi, 7, etc.; D.V.: "brick walls";
Moabite Stone, 1, 3). See Qir Moab.

Rabba. Rabbaih Ammon, principal city of the .Ammonites: Amman. See Philadelphia.
Rabboth .Moab. See Ar.
Rabboth (Jos., xix, 20; Issachar): Raba, 7 m. S.E.
of Jenni.

Rachal (I Kings, xxx, 29; Septuag.: "in Carmel").
city in S. Juda; the text, however, is doubtful, and
several commentat. prefer the Greek reading.
Ragau (Judith, i, 5, 15): a prov. in Media.

A

—2
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Rages (Tob., i, 14, etc.): principal city in Ragau:
Rai, S.E. of Teheran.
Rama, 1 Of Aser prob. Ramia, E. of Tyre.
Of Benjamin Er-Ram, 5 m. N. of Jerusalem. 3 Of
Galaad.
See Ramoth Galaad. 4 Of Nephtali:
Rameh, 6 m. S.W. of Safed. See Arama. 5 Of
Samuel. Some: Ram-Allah, 3 m. S.W. of Beitin;
others: Beit Rinia, 13 m. E.N. E. of Lydda; others:
Ramleh; more probably Rentis, W. of Beit Rima.
6 Of Simeon: possibly Kubbet el-Baul, S. of Hebron.
Ramatha, birthplace of Samuel. See Rama 5.
:

—
—

—

—

Ramathain Sophim. See Rama 5.
Ramesses (Gen., xlvii, 11 Lower Egypt). The site
has not yet been identified; some see it in San, the
Tanis of "the ancients; others in Es-Saliljieh.
Rameth. See Jaramoth.
Ramoth, 1 Of Galaad, usually called in the Bible
Ramoth Galaad: perhaps Reimun (Conder); more
probably Es-Salt. 2 See Jaramoth.
Ramoth Masphe. See Ramoth of Galaad.
Raphaim., 1 Generic t«rm designating the early populationof Palestine: the Emim, Enacim, Horim, Zuzim,
were Raphaim. 2 (Valley of). A valley which seems
to have been S. of Jerusalem, perh. the plain El-Buqei'a.
Raphirlim (Ex., xvii, 8, etc.).
A station of the
Israelites in their journey from the Red Sea to Sinai;
'Erphaid.
correspond
to
Wady
may
Raphon (I Mach., v, 37; Transjord.): poss. ErRafe, E. of the Jerb el-9ajj.
1
(Num., xxxiv, 11): N. boimda^ of
Rebla,
Israel; its site is much disputed: 'Arbin, N.E. of
Damascus; Rebleh, between Baalbek and Iloms;
Halibna or Zor Ramlieh being proposed, the latter
with perhaps more probability. 2 Also called
Reblatha (IV Kings, xxv, 6, etc.) Rebleh, in the
;

—

—

—

:

Beqaa.
Reccath (Jos., xix, 35; Nephtali): an old name of
Tiberias, according to the Talmud.
Recem (Jos., xviii, 27; Benjamin). Unidentified.

Recha

(I Par., iv, 12).

(?).

_ Remmon, 1 (Jos., xv, 32, etc.; S. Juda): prob. Kh.
tjmm er-Rummamin, N. of Bersabee. 2 (Jos., xix,

—

Rummaneh, N.

13; Zabulon):

Remmono

Sabamn
of

(I Par., vi, 77,

—

of Nazareth.

Heb. 62): see

Remmon 2.

Remmonphares (Num., xxxiii, 19), station of the
on their journey from Sinai to Cades. Unknown.

—

identified.

Salmone (Acts, xxvii,
end of Crete: C. Sidero.

Soma

Samaria (q.v.).
Samir, 1 (Jos., xv, 48; mount, of Juda): poss. Ivh.
Somerah, S.W. of Hebron. 2 (Judges, x, 1, 2), the
home and burial place of Tola: Sanfir (?), between
Samaria and Engannim.

—

Samos

(q.v.).

Samothracia, an island in the .lEgean Sea, S. of the
Coast of Thracia, N.W. of Troas.
Sanan (Jos., xv, 37 Sephela) perhaps the same city
as indicated in Mich., i, 11 (D.V.: "pass away"):

—

—

xix, 23; Aser): prob. Tell er-Rahib, at a short distance from Sidon. 3 (Jos., xix, 30; Judges, i, 31),

—

near the Sea and the Cison. Unknown.
Rohoboth.
See Rechoboth.
(q.v.).

Ruben (q.v.).
Ruma, 1 (Jos., xv, 52: should be Duma; S. Juda):
Ed-Dome, S.E. of Eleutheropolis.— 2 (IV Kings,

Unknown.

Saananim

(Jos., xix, 33; Nephtali): poss. Sin enS. of the L. of Tiberias.

Saarim

(Jos.,

with Sarohen.

:

;

Sanir.
orrheans.

Name

xv, 36; S. Simeon): prob. identical

given to Mt.

Hermon by

the

Am-

27; Gad). Some: El-Hammeh;
others: Tell Amdteh, N. of the Jaboc.
Saraa (Jos., xv, 33, etc.; Dan): Sur'ah, W. of
Jerusalem.
Saraim (Jos., xv, 36; plain of Juda): Kh. Sa'ireh,

Saphon

(Jos., xiii,

of the Zerqd.

Nabrd,

a promontory at the N.E.

Juda): perhaps Saba should
be read; might be Tell es-Seba', E. of Bersabee.
Samaraim (Jos., xviii, 22; Benjamin): prob. Kh.
es-Sumra, 5 m. N. of Jericho.

N.E. of

xxiii, 30).

7),

(Jos., xix, 2; S.

Rephidim, A.V. for Raphidim.
Resen (Gen., x, 12), one of the four cities which
made up Greater Ninive: poss. Selamiyeh.
/Jesep/i (IV Kings, xix, 12; Assyria); Assyr.: Sa.japa.'
identified with Ru§afa, between Palmyra and the
Euphrates.
Ressa (Num., xxxiii, 21), station of the Israelites,
between Sinai and Cades: Wady Suweiqa (?).
Rethma (Num., xxxiii, 18), another station in the
same neighbourhood. Unknown.
Rhegium (Acts, xxvii, 40): Reggio di Calabria.
Rhodes (q.v. I Mach., xv, 23; Acts, xxi, 1).
Rogelim (II Ivings, xvii, 27, etc.; Galaad). Unknown.
Rohoh, 1 (Num., xiii, 22, etc.), in the neighbourhood of Ca;sarea Philippi: poss. Hibbariyeh. 2 (Jos.,

Rome

;

;

es-Sikkheh.
Salebim (Jos., xix, 42, etc.; Dan): Ivh. Selbit, N.W.
of Yalo.
Saleeha (Deut., iii, 10, etc.; E. limit of Basan):
Salkhad, S. of Jebel Hauran.
Salem, 1 (Gen., xiv, IS), commonly identified with
Jerusalem; this identification, however, is far from
certain.
2 (Gen., xxxiii, 18), perhaps not a proper
name; if one, Salira, E. of Naplus.
Salim (John, iii, 23). See ^non.
Salmona (Num., xxxiii, 41), station of the Israelites in the journey from Asiongaber to Moab; must be
between the Gulf of 'Aqaba and Kh. Fenan. Un-

Israelites

.

Ruben): poss. Shanab, N.W.

(Jos., xiii, 19;

Hesban.

Saban. See Sabama.
Sabarim, 1 (Jos., vii, 5; D.V.: "quarries"), on
the descent from Hai towards the Ghor. Unknown.
2 (Ezech., xlvii, 16), a town in Syria "between
the border of Damascus and the border of Emath."
Sabee (Jos., xix, 2 Simeon) text not certain.
Sachaeha (Jos., xv, 61; desert of Juda): prob. Kh.

Unknown.

Rechoboth (Gen., xxxvi, 37), a well near Bersabee:

Naqb er-Rubai
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Zanij'a.

Sarathasar (Jos.,

xiii,

19;

Ruben): Sara, a

little S.

Sardis (Apoc, iii, 1), principal city of Lycia.
Sarea.
See Saraa.
Sared. See Sarid.
Sareda. Prob. Sarthan.
Saredatha. See Sarthan.
Sarephta, Sarepta (III Kings, xvii, 9, etc.): Sarafend, about 8 m. S. of Sidon.
Sarid (Jos., xix, 10; Zabulon): poss. Tell Shadild,

S.W. of Nazareth.
Sarion.

Name

given by the Sidonians to Mt. Her-

mon.
S. Simeon): prob. Tell eshN.W. of Bersabee.
Saron, 1 Maritime plain between Jaffa and Mt.
Carmel. 2 Country between Mt. Thabor and the L.
of Tiberias.
3 (I Par., v, 16): either some region E.
of the Jordan, or 1.

Sarohen

(Jos., xix, 6;

Sheri'ah.

—

—

Sarona (Acts, ix, 35). See Saron 1.
Sarthan, Sarthana (Jos., iii, 16, etc.):

poss.

Qarn

Sartabeh, W. of the Jordan, S. of the Wady FAr'a.
Scorpion (Ascent of the). See Acrabim.
j.Sc!/</!opoKs (II Mach., xii, 30): Beisfm.
See BethSAN.
Seboi7n, 1 (Gen., x, 19, etc.).
A city of the Pontapolis.
2 (I Kings, xiii, 18). A valley le.idingfrom the
Ghor to the heights of Machmas (Benjamin): WAdy
AbO D'lba', which debouches into the Wddy el-Kelt.

—

GEOGRAPHY

Scchrona (Jos., xv, 11 N. Jiiila): Kh. Sukereir (?).
Sedada (Num., xxxiv, S): prob. Kh. Serada, E. of
the Merj 'Aiyun.
Segor (Gen., xiii, 10), generally identified with E?Saf iyeh, in the Ghor of the same name S .of the Dead Sea.
Sehesima (Jos., xix, 22; Issachar), prob. E. of Mt.
;

,

(Gen., xxxvi, 8, etc.) practica,IIy synony-

Seir, 1

mous with Edom: the mountainous region between
the S. end of the Dead Sea, the Wady el-Emaz and the

Wady

Ar'arah.

—2

(Jos., xv, 10),

a point defining the

S.W. of Cariathiarim.
Scira (IV Kings, viii, 21 Edom), poss. Ez-ZAweireh,
W. of the S. end of the Dead Sea.
limit of Juda,

;

Seiraih (Judges,
20), likely in the hill-country of
Ephraim, and not far from Galgala. Site unknown.
iii,

—

See Petra. 2 (Judges, i, 36): prob.
poss. Kh.
(Jos., xviii, 23; Benjamin):
short distance S.E. of Tell el-Ful.
at
a
Tabaqdt,
Selcha.
See Salecha.
See Salebim.
Selebin.
I Mach., xi, 8; Acts, xiii, 4).
Seleucia (q.v.
Selim (Jos., xv, 32; S. Juda), prob. the same as
Sela,

Cades.

1.

—3

—

Sarohen.
Selmon, 1 (Judges, ix, 48): prob. Sheikh Selman,
S.W. of Mt. Garizim.— 2 (Ps. Ixviii, 14): the text is
not altogether certain; perhaps the Asalmanus of

Ptolemy: Jebel Hauran.
Semeron, 1 (Jos., xix, 15, etc.; Zabulon): perh.
Semuniyeh, 5 m. W. of Nazareth or Es-Semeiriyeh, 3
m. N. of Acre.— 2 (II Par., xiii, 4): a hill S. of Beitin.
;

SeTiaa.

Unknown.

Sene (I Kings, xiv, 4), one of two conspicuous rocks
on tjie way from the Wady Suweinit, which seems to
have retained the name, to Machmas.
Senna. See Sin 2.
Sennaar: prob. Upper and Lower Babylonia.
Sennim. See Saananim.
Sensenna (I Par., iv, 31); Jos., xix, 5, has Hasersusa, prob. identical.
Seon (Jos., xix, 19; Issachar): 'Ayiin esh-Shain
(?), N.W. of Mt. Thabor.
Sephaath (Judges, i, 17; S. Juda): prob. Sbaite.
Sephama (Num., xxxiv, 10, 11), N. limit of the Holy
Land; prob. Ofani, S.E. of Baniyas.

Sephamoth

(I

country of the sons
of Jectan, commonly identified with Zaphar, in S.
x, 30), limit of the

Arabia.

Sepharad (Abd., 20; D.V.: " Bosphorus ") some
prov. in the Persian empire.
Sepharvaim (IV Kings, xvii, 24, etc.): poss. Sippar,
in Babylonia: mod. Abu Habba; more prob. a city
:

in Syria, poss. Sabarim 2.
Sep/iota (II Par., xiv, 9-10): text unsettled. Some:
Tell e§-Safiyeh; others: a valley near Maresa; others,

with Sept. "northwards".
Sephela: maritime plain from Jaffa to the "torrent
of

Egypt".

Sepher (Num., xxxiii, 23), a station of the Israelites
in their journey between Sinai and Cades: prob. the
defiles of the Jebel 'Aralf.
Sephet (Tob.,

jS(7o (Jos. xviii, 1, etc. Ephraim).
famous place
of worship of the IsraeUtes in early times; the Ark of
the Covenant was kept there until the last days of Heli.
Silo was situated " on the N. of the city of Bethel, and
on the E. side of the way that goeth from Bethel to
Sichem, and on the S. of the city of Lebona" (Judges,
xxi, 19) Seilim.
See Ark.
Siloe.
SeeSiLOE; Jeru.s.^lem.
Sin, 1. Desert in the Sinaitic Peninsula, through
which the Israelites went on leaving Egypt: Debbet
:

—

er-Ramleh. 2. Egypt: Sun: Pelusium.
Simii (q. v.).
2. Another name for Mt.
Sion, 1. See Jerusalem.

—

Hermon.
Sior (Jos., XV, 44; mount, of Juda): Sair, N.N.E.
of Hebron.
Sis (II Par., xx, 16), a steepy passage from
up to the desert above: prob. Wady Hajaja.

i,

1;

Aser):

poss. Safed, in

Upper

Galilee.

Ser (Jos., xix, 35; Nejihtali).

Unknown.

Sesach (Jer., xxv, 26; li, 41), cryptographic name of
Babylon, according to the system called the Athbash
(i.e.: Aleph^Thau; Beth=Shin; etc.).
Setim, Sellim.
See Abel.
Siceleg (Jos., xv, 31, etc.; S. Simeon): prob. Kli.
ZOheiliqa, N. of the Wady esh-Shert'a.
Sichar (John, iv, 5), very prob. Sahel 'Askar, E. of

Naplus.
Sichem (q. v.).
Sicyon (I Mach., xv, 23), a town
on the Gulf of Corinth.

N.W.

of Corinth,

Engaddi

Smyrna

(q. v.).
Assyr.: Stihili;

a region in Syria, possibly S. of
the neighbourhood of the Jebel Hauran.
Sobnl (Judith, iii, 1, 14; Ps. lix, 2), for Soba.
Soccoth, 1. (Ex., xii, 37) first station of the Israelites on leaving Ramesses, poss. about Ismailiya or
El-Gisr.— 2 (Gen., xxxiii, 17, etc.; Gad); prob" Tell
Dar'ala, N. of the Nahr ez-Zerqa.
Socho, 1 (I Kings, xvii, 1), where Davnd overcame
Goliath: Kh. esh-Shuweikeh, N.E. of Eleutheropolis.
2 (Jos., XV, 48; mount, of Juda): prob. Kh. eshSoba,

Damascus,

m

—

Shuweikeh, S.W. of Hebron.— 3. See Soccoth
Sochot, Socholh.
See Soccoth 2.

Sodom

2.

(q.v.).

Sorec (Judges, xvi, 4, etc.), a valley famous in the
story of Samson prob. the Wady e§-Sarar; the name
;

has been preserved in the neighbouring Kh. Suriq.
Sparta (q. v.).
Sual (I Kings, xiii, 17), a place which seems to liave
been in the N. of Benjamin.
Suba. See Soba.

Sunam, Sunem

Kings, xxx, 28; S. Juda), near Aroer.

Unknown.
Sephar (Gen.,

Siddim (Gen., xvi, 3, etc.; D.V.: "Woodland
Vale"): plain of the Pentapolis, liclievcd to be about
the Dead Sea, perhaps towards the S. end.
Side (I Mach., xv, 23), a city on the coast of Pamphilia: Eski Adalia.
Sidon (q. v.).

A

Unknown.

Thabor.
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(Jos.,

xix,

18,

etc.;

Issachar):

Sulem, at the foot of Jebel Dahy, 4 m. N. of Zerain.
Sur, 1. Desert E. of Egypt, also called Desert of
Etham, perhaps around Tharu, which the Egyptians
considered their E. frontier. 2 (Judges, ii, 28), perhaps another form of the name Tyre (Hebr. f i!r).
Siisa, Susan.
See SuSA.
Syene (q. v.).
Syracuse (q. v.).
Syria (q.v.).

—

Taberah (A.V.). See Qibroth Hatthawah.
Tanis, a city in the Delta of the Nile: Zoan.
Taphna, a town in Lower Egypt, in the neighbourhood of Tanis and Pelusium: Tell Defenne.
Unknown.
Taphua, 1 (Jos., xv, 34; Sephela).
2 (Jos., xii, 17): "between Bethel and Epher".
LTnidentified.
3 (Jos., xvi, 8, etc.), on the borders of
Ephraim and Manasse, perh. the same as Taphua 2.
Tarsus (q. v.).
Tebbalh (Judges, vii, 22), a city in the Ghor, near
Abelmehula. Unidentified.
Telaim (I Kings, xv, 4; D.V.: "as lambs"): prob.
Telem.
Telem (Jos., xv, 24; S. Juda), S. of Tell el-Milh,
there is a tribe of Arabs whose name, Dhallam, bears
analogy with the present Biblical name; moreover,
all the district of Molada is called Tiilam (Schwartz),
possibly also a relic of the old name.
Tcmpliilion (Ex., xvii, 7, etc.).
See Raphidim.
Tcrchinlh (Valley of I Kings, xvii, 2, etc.): between
Socho and Azeca, most prob. Wady es-Sant.

—

—

;

:;
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;

—

:

Good-havens.
Thalassar (Is., xxxvii, 12), a region in W. Mesopotamia, prob. along the Euphrates, between Balis and
Birejik.

Thaleha

Thamar

(Jos., xix, 7, Septuag.), for Ether.
(Ezech., xlvii, 19; xlviii, 28): poss.Thamara

and Thamaro of the Peutinger Table,
on the road from Hebron to Elath.
Thamna, 1 (Judges, xiv, 1, 25; Benjamin) Kh.
Tibneh, W. of "Ain Shems.— 2 (Gen., xxxviii, 12-14;
Jos., XV, 57; N. Juda); Assyr.: Tamna; perh. Tibneh,
N.W. of Jeba'a;more prob. Tibnilh, S.E.of Deir Aban.
Thamnata (I Mach., ix, 50), between Bethel and
Pharathon: poss. El-Taiyebeh, or Tammun, in the
of the classics,

'\^'ady Far'a.

Thamnalhsaran, Thamnathsare, burialplace of Josue
prob. Kh. el-Fakhakhir, in Ephraim.
Thanac, Thanach
S.W. of Lejun.

(Jos., xxi. 25, etc.)

:

Tell Ta'annak,

Thanathselo (Jos., xvi, 6 N. Ephraim) Ta'ana, S.E.
;

:

of Naplus.

Thapsa,

Kings, iv, 24), N. limit of Solomon's
kingdom: Thapsacus, on the Euphrates, above the
confluence of the Belik. Kala'at Dibseh. 2 (IV Kings,
XV, 6), city taken by Manahem, after he had overthrown Sellum: prob. a mistake for Thersa.
Thare (Num., xxxiii, 27), supposed to be a station
of the Israelites on the journey from Sinai to Cades;
poss. a gloss.
Tharela (Jos., xviii, 7; Benjamin). Unknown.
Tharsis, 1. A maritime country far to the W. of
Palestine, and on the location of which there is much
variance of opinions, some deeming it to be Spain
(Tartessos) others Carthagena, in Spain (Tarseion)
others, the Tyrrhenians (Tiras of Gen., x, 12), or
Etruscans. 2 (Judges, ii, 13), poss. Tarsus of Cilicia.
Thebath (I Par., xviii, 8), identical with Bete.
Thebes (Judges, ix, 50; II Kings, xi, 21; Samaria):
Tubas, N.E. of Naplus.
Thecua, Thecue (Amos, i, 1), birthplace of Amos:
ICh. Teqtfa, S. of Bethlehem.
Thelassar.
See Thalassar.
Thclharsa (I Esd., ji, 59; II Esd., vii, 61), an un1 (III

—

;

—

known Babylonian
Thclmnh

(I

Esd.,

city.
ii,

unknown Babylonian

59; II Esd.,

vii,

61), another

city.

Tliemiin (Jer., xlix, 7, etc.): poss. Chobak, in the
Wady Gharandel, S. of the Dead Sea.

See Thelmala.
See Thamna.
Thenac. See Thanac.
Thersa (Jos., xii, 24, etc.; Samaria), the capital of
Jeroboam's kingdom: po.ss. TulKizah, N. of Mt. Hebal,
or Et,-Tireh, near Mt. Garizim.
Thesbe, birthplace of Elias; whether Thisbe of
Galilee (see below), or Thesbon of Galaad (Kh. elIstib, near the Wady 'Ajlun, 10 m. N. of the Jaboc),
is not absolutely certain, although the Greek favours
the latter opinion.
Thessnlonica (q.v.).
Thisbe (Tob., i, 2), birthplace of Tobias, S. of Cedes
of Nephtali.
Thochen. See Ether.
Thogorma (Gen., x, 3, etc.): Phrygia, according to
Josephtis anil Targum; others generally identify it
with Armc^iiia, and especially W. Armenia. Cf.
Thelmela.

Themna.

Assyr.'.

Til-GaTimmu.
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—

Thnbor, 1. Mountain (q.v.). 2 (Jos., xix, 22;
Judges, viii, 18; Issachar). Unknown. 3 (I Par., vi,
77; Zabulon); in Jos., xxi, 28, instead of Thabor, we
read Daberath: Deburiyeh.
Thacasin (Jos., xix, 13 Zabulon) possibly Corozain.
ThadmoT. See Palmiha.
Thahalh (Num., xxxiii, 26), given as a station of the
Israelites in their journey from Sinai to Cades; poss. a
gloss added to the text.
Thalassa (Acts, xxvii, 8), a city in Crete, near

Tholad.

See Eltholad.

Thophel (Deut.,

Dead

1):

i,

poss. Tefileh, S.E. of the

Sea.

Thopo

Taphua

(I

Mach.,

ix,

50; Judea), perh. identical with

1.

Three Taverns (Acts, xxviii, 15), a place likely near
the mod. Cisterna on the Appian Way.
Thyatira (Apoc, ii, 20), a city in Lydia: Ak-Hissar.
Tiberias.
See Galilee.
Tichon (Ezech., xlvii, 16; D.V.; "the house of
Tichon"): possibly El-Hadr, E.N.E. of Baniyas, on
the Nahr Mughanniyeh.
Tob.
A country E. of the Jordan Geographers are
at variance as to its location: some place it S.W. of
Soba; others, S. of Gadara; others E. of the bridge
;

called Jisr Benat Yakub.
Toplielh. See Jerusalem.
Tripoli (q.v.).
Troas (Acts, xvi, 6-8), a seaport in Mysia:

Eski
Stambul.
TrogylHum' (Acts, xx, 15, accord, to MS.D; omitt.
in the principal other MSS.), a promontory in Asia
Minor, over against the E. end of Samos: C. Mycale.
Tubin (I Mach., v, 13). See Tob.
Tyre (q.v.).
f/r (Gen., xi, 28, etc.); Assyr.: Urn: el-Mughair, on
the right bank of the Lower Euphrates.

Vale Casis (Jos., xviii, 21), a place in the Ghor, in
the neighbourhood of Jericho.
Vedan (Ezech., xxvii, 19), poss. Egypt.: Ucthen, a
city E. of Egypt; the text is not clear.

Zabulon (q.v.).
Zanoa, Zaiwe,

—

1

(Jos.,

xv,

34,

Sephela):

etc.;

2 (Jos., xv, 56, etc.; mount, of Juda): Kh.
Zanuta.
Zephrona (Num., xxxiv, 9; N. limit of the Holy
Land): perh. Kh. Senbariyeh.
Ziklag, A.V. for Siceleg.
Ziph (Jos., XV, 24, etc.; desert of Juda): Tell ezZiph, betw. Hebron and Carmel.
Zohelcth (III Kings, i, 9), a rocky place near Jerusalem; the name seems preserved in the mod. EzZehweileh.
The bibliography of Biblical Geography is very extensive.
In his BibliolhecaGeographica />a/<;«(in<c (Berlin, 1S90), RoRlcHT
Zanfi'a.

attempted a classification of the whole literature of the subject,
from 333 to 1878. Tobler had already paved the way by a
similar work,

some twenty-five years

before.

A

systematic

enumeration has been undertaken by Prof. Thomsen, of the

Palestinian Institirte.
We must limit ourselves here
to a selection of: I. Serials and periodicals; II. Studies on
old sources; III. General works; IV. Special subjects.
I. First and foremost, the publications of the Palestine Exploration Fund, since 1865.
Besides the maps of E. and W.
Palestine (1 inch to the mile), seven volumes of Memoirs on W.
Palestine, Moab, Jerusalem, special papers, name-lists, three
volumes of studies on natural history, botany, geology, have
been issued, and others are forthcoming. The Palestine Exploration Fund Quarterly Statement announces the progress of
Germany has likewise
the work accomplished by the society,
her Palestine Association, issuing the Zeitschrijt des Deutschen
Palastina-Vereins (abbreviated ZdDPV), the Mittheilunfjen und
Nachrichten des DPV. The Imperial Palestinian Institute began in 1905 the publication of a Palastinajahrhuch. The Ecole
pratique d'Etudes Bibliques of the French Dominicans at Jeru.salem started in 1892 the excellent Revue Biblimie; the Faculty
Orientale of the St. Joseph University at Beirut has been issuing
yearly since 1906 a stout volume of Melanges: while the members of the American School of Oriental Study and Research in
Palestine publish their contributions mostly in the Biblical

German

World and The American Journal of Archwology. Valuable
on Biblical geography are likewise to be found in Cler-

articles

mont-Ganneau: Melanges d' Archeologie Orientale, also in
Oriens Christianas, and the Revue de I'Orient Latin.
II. 1. Pethie. Syria and Egypt from the Tell el Amama

the
let-

ters (London, 1898); Zimmern, Palastina um da/s Jahr 1400 v.
Chr. (s. d.); Olausb. Die Stadte der El Amama Briefe und die
(1907), parts 1 and 2; Dhorme, Les
Bibel in ZdDPV, t.
pays bibliques au temps d'El Amama in Revue Bibliqne (1908,
Octoh.). 2. Max MOller. Asien und Kuropn nnch Altamiptischm
Drnkmnli-m (Leipzig, 1893); In,. Dir i'ctl„xti„nlv<le Thutmosia
III. in Millhrilungen der Vordrms. Crx.llsrlmlt (1907), I, 3.
Schuatjkr-Wincki.er. Die KeUuisihnfl,;, und das Alte Testa-

XXV

ment

('.ir^i

ai.;

a new edition, entitled

/vti(tii.MAri/(cn

und Bibel,
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writers; some likewise (Burkard, Descriplio Terrce Sanclce, in
particular), may be found in Laurent, Pcregrinalores Medii
(Bi'i quatluor (Leipzig, 1873); others in Golubovich, Biblioteca
bio-hibliografica della Terra Santa e deW Orienle Francescano
(Quaracchi, 1906).
A good criticism of some of these Pilgrims'
texts is given in Baumstark, Abendlandische Palastinapilger
8.
des ersten Jahrtausends und ihre Berichle (Cologne, 1906).
Paris, Guillaume de Tir el ses continualeurs (Paris, 1879-80);
Recueil des hisloriens des Croisades, public par les soins de V Academic des Inscriptions el Belles-Letires Hisloriens Orientaux (Paris,
1884 ): Ret, Recherches geographiques ct hisloriques sur la domination des Latins en Orient (Paris, 1877); Colonies Franques
de la Syrie auXII' el au XIII' s. (Paris, 1883 ).

—

—

III. Baedeker (Benziger), Palestine and Syria (4th ed.,
Leipzig, 1906); Conder. Handbook to the Bible (London, 1887);
Palestine and numerous articles on Bibl. geography in
Hast., Diet, of the Bible: Hurlbut, Manual of Biblical Geography (C^hicago, 1894); Ritter, The Comparative Geography of
Palestine and the Sinaitic Peninsula (Edinburgh, 1866); iSmith,
Historical Geography of the Holy Land (New York, 1908, 13th
ed.); Stanley, (Sinai and Pa/esh'ne (London, 1S66); Thomson,
Id.,

The Land and

the

Book

(3 vols.,

London, 1881-86); Wilson,

The Lands of the Bible (Edinburgh, 1847); Benziger, Hebrdische Archaologie (Tubingen, 1907); Buhl, Geographic des
Alten Palaslina (Freiburg and Leipzig. 1896); Riess, Biblische
Geographic (Freiburg, 1872); Id., Atlas Scripturw Sacra (reedited by Ruckert; Freiburg, 1906); Fillion and Nicollb,
Atlas Geographique de la Bible (Lyons and Paris, 1890); Gratz,
Thedlrc des evenements racantes dans les divines ecritures, Fr.
tr., by Gimarey, revised by Bugniot (Paris, 1869); Guerin,
Description geographique^ historique el arch^ologigue dc la Palestine (3 vols., Paris, 1868-1880); Legendre. Carte dc la Palestine ancienne et modcrne (Paris, s. d.); Id.,_ Palestine, and

numerous geographical and topographical articles in Vigourdux, Did. dc la Bible; Lievin de Hamme, Guide indicateur de
la Terre Sainle (Jerusalem, 4th ed., 1897); Hagen, Atlas biblicus (Paris, 1897); Reland, Palceslina ex monumenlis veteribus
illustrata (Utrecht, 1714).
IV. 1. Robinson, Physical Geography of the Holy Land (LonHull. Memoir on the Geology^ and Geography of
Arabia Petrasa, Palestine and adjoining districts (London, 1889):
Lartet, Essai sur la geologic de la Palestine ct des contrees avoisinantes, in Annates des sciences geologiques.X (1869); Blanckenhorn, Entstehung und Geschichte des Todten Mceres, in ZdDPV,

don, 1865):

XIX

(1896).

2.

Van Kasteren, La

fr&ntikre septentrionale de

Promise, in Rerue Biblique, IV (1895), 23 sqq. 3. FuRRER, Die antiken Stadte und Orlschaflen im Libanongebiele, in
la Terrc

ZdDPV, VIII (1885). 4. FuRRER, Zur Ostjordanischen Topographic, in ZdDPV, XIII (1890) Schumacher, Der Dscholan, in
ZdDPV, IX (1886), tr. The Jaulan (London, 1888). 5. de
;

Luynes, Voyage d'Exploration a la Mcr Morte (Paris, s. d.); de
Saulcy, Voyage autour dc la il/er A/or(e (Paris, 1853); Gautier,
AutouT de la Mcr Morte (Paris, 1898). 6. Conder, Heth and
Moab (London, 1889); Tristram, The Land of Moab (London,
1874): Bronnow and von Domaszeswki, Die Provincia Arabia (Strasburg, 1904); MusiL, Karte von Arabia Petrcca (Vienna,
1906); Id., Arabia Petroea: Topoqraphischer Reiseberichl; I,
Moab; II. Edom (Vienna. 1907). 7. Palmer, The Desert of the
Exodus (Cambridge, 1871); de Laborde, Commentaire geographique sur VExode et les Nombres (Paris, 1841); Lagrange,
Le Sinai biblique. in Revue Biblique (1889), 369-92; Id.,
Itiniraire des hraitiles du pays de Gessen aux bords du Jourdain in
Revue Biblique (1900), 63-86: 273-87; 443-49; Szczepanski,

U

Nach Pelra und zum Sinai (Innsbruck, 1908).

Charles
Geography, Ecclesiastical.

L.

See

Souvay.
Statistics,

Ecclesiastical.

Geography and the Church.

—The

classic liisto-

rians of geography, Alexander von Humboldt, Carl
Ritter, and Oscar Peschel, never forgot to acknowledge how greatly their science was indebted to the
Church. Of course the beginnings of all profane
knowledge can be traced back to the time when
"priest" and ".scholar" meant one and the same
thing.
But with geography especially the Church
had very close relations relations which are readily
explained by the nature of this science and the course
of its evolution.
The object of geography is to extend our knowledge
of the earth's surface and to determine the position of

—
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forthcoming; vol. II, to be published by H. Winckler, will be
devoted to history and geography). 4. Noiitia diffnitaium et
administralionum omnium tam civilium quam militarium in
partibus Orieniis et Occidentis (Bocking edit., 1839-1853); Peu~
linger Table (ed. princ, 1591; ed. Dbsjardins, Paris, 1875).
5. De Lagarde, Onomaslica Sacra (Gottingen, 1870); KlosTERMANN, Eusebius Onomaslicon der Bibl. Orlsnamen (Leipzig,
1904); Thomsen. Palaslina nach dem Onomaslicon des Eusebias ia ZdDPF, XXVIII, 97-141; Id., Loca sacra; Verzeichnis
der 1. bis 6. Jahrh. n. Chr. erwahnten Orlschaflen Palaslinas
6. Neubauer, La Geographic du Talmud (Paris,
(Halle, 1907).
7. Descriptions of the Holy Land by early Christian
1868).
pilgrims may be found in P. L., VIII (Pilgrim of Bordeaux);
CLV, and P. G., CXXXIII. The Palestine Pilgrims Texts
Society have printed these and other texts, even of Moslem
ia

our planet in relation to cosmic and physical phenomena. For the fulfilment of its first and more important task, the accumulation of geographic information, the prerequisites were at hand even in the
earlier days.
It needed only intrepid men to penetrate from known to unknown countries.
But the
powerful incentive of a purely scientific interest was
still lacking.
The motives that led to geographical
progress at that time were greed and lust of conquest,
as well as a far nobler motive than these the spread
of Christianity.
To this mission the most intelligent,

—

the most upright, and the most persevering of all
explorers devoted themselves. Consequently, it was
they who achieved the greatest success in the fieltl of
discovery during the Middle Ages and far into later
days, right up to the time when modern scientific research became its successor. The second purpose,
geographical theory, commonly called universal geography, could only be profitably attempted after
adequate progress had been made in the auxiliary
sciences of astronomy, mathematics, and physics.
But herein, too, medieval clerical scholars were the
first to show their clearsightedness.
For them there
was no more attractive pursuit than to trace the vestiges of the Creator in all the marvellous harmony
How, then, was it possible that the
of the universe.
laws governing this globe of ours could escape their
search for truth? Of course, they could only have a
presentiment of these laws, but frequently enough
their ideas came very close to the precise results of the
great modern scientists, equipped with the best of
modern instruments. Again, one of the greatest of
them all was a theologian Copernicus.
Under these circumstances it was inevitable that
the part contributed by the Church to this branch of
human knowledge should be of great importance, as
the most distinguished geographers bear witness. We
may therefore rightfully present a coherent picture
thereof.
To this end we have divided the subject according to the following aspects: I. The Influence of
the Activity of the Church on the Discoveries of New
Lands and Races during the Middle Ages; II. The
Views and Statements of Medieval Theologians; HI.
The Opening up of Foreign Lands by Missionaries
from the Age of Discovery down to the Present Day,
and the Part Borne by Catholic Scholars in Modern
Geographical Research.
I.
The confines of the world as known to geographers at the beginning of the Christian Era are shown
in the famous geography of the Alexandrian, Claudius
Ptolemseus (150 a. d.). Southwards they extended
to the White Nile and the northern boundary of the
Sudan in the west they included the Canary Isles
and the British Isles; to the north they reached as far
as the German Seas and thence over the Low Countries of Russia and the Aral Sea to the sources of the
Indus and the Ganges. In the Orient they took in
Arabia and the coasts of India and Indo-China as far
as the Archipelago. Their certain knowledge, however, did not extend beyond the boundaries of the
Roman Empire when it was at its zenith. At the

—

—

;

very time when this empire was falling to pieces, it
was overrun by the peaceful missionaries of the new
Even in the first few
spiritual power, Christianity.
hundred years they found their way to the Far East.

According to tradition, the Apostle Thomas himself
reached Meliapur. In any case Christianity had been
spread in Malabar, on the coast of Coromandel, in
Socotra and Ceylon as early as the fourth century, as

Cosmas Indicopleustes informs us in his "Christian
Topography", a very important work from a geographic standpoint. Even in Abyssinia and in
Southern Arabia the Faith found a footing. Simultaneously the frontier lands on the Rhine and the
Danube were opened up. The subsequent centuries
were spent in exploring the North. To this end a centre of operations

was established which,

for the pur-
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pose of the scientific discoverer, could not have been
more wisely selected in the conditions then prevalent.
Then followed the foundation of monasteries in the
British Isles which sent out in all directions their
monks, well equipped with learning and well fitted to
become the pioneers of culture. To these missionaries
we owe the earliest geographical accounts of the
northern countries and of the customs, religions, and
languages of their inhabitants. They had to define
the boundaries of the newly established dioceses of
the Church. Their notes, therefore, contained the
most valuable information, though the form was
somewhat crude, and Ritter very justly traces the
source and beginning of modern geography in these
regions back to the "Acta Sanctorum". The world
is indebted to the diaries of St. Ansgar (d. 865) for the
first description of Scandinavia.
The material in

them was employed later on by Adam of Bremen in
his celebrated work " De situ Danise".
The accounts
of these countries that Archbishop Axel of Lund (d.
1201), the founder of Copenhagen, furnished to the
historian Saxo Grammatieus were also of great value.
Reports brought in by monks enabled Alfred the
Great (901) to compile the first description of Slavonic lands. Then followed the Chronicle of Regino
of Priim (907-908)
a work equally important for the
historian and the geographer, as it contains the reports
of St. Adalbert, who made his way into Russia in 961.
Of similar merit are the historical works of the monk
Nestor of Kiev (d. 1100) and the country pastor Helmold (d. 1170). Bishops Thietmar of Merseburg (d.
1019) and Vincent Kadlubeck of Cracow (1200-18)
bring us the earliest information regarding the geography of Poland, while the letters of Bishop Otto of
Bamberg contain the earliest description of Pomerania.
In like manner the geography of Prussia,

—

Finland, Lapland, and Lithuania begins with the evangelization of these countries.
And even if it be difficult to-day to estimate at their proper value the discovery of these regions, now so familiar to us, the first
voyages of civilized Europeans on the high seas,
which started from Ireland, will always challenge our
admiration. Groping from island to island, the Irish

monks reached the Faroe

Isles in the

seventh century

and Iceland in the eighth. They thus showed the
Northmen the route which was to bring about the first
communication between Europe and America, and
finally set foot on Greenland (1112).
The earliest accounts of these settlements, with which, owing to unpropitious political and physical conditions, permanent intercourse could not be maintained, we owe to
Canon Adam of Bremen, to the reports sent by the
bishops to their metropolis at Drontheim (Trondhjem),
and to the Vatican archives.
Meanwhile, communication with the East had never
cea.sed.
Palestine was anobjectof interest toall Christendom, to which the eyes of the West had been turned
ever since the days of the Apostles. Thousands and
thousands of pilgrims flocked thither in bands. Not a
few of them possessed sufficient ability to describe intelligently their experiences and impressions.
Thus
the so-called "Itineraries", or guide-books, by no
means confined themselves tx3 a description of the Sacred Places.

Besides giving exact directions for the

they embraced a great deal of information
about the neighbouring countries and peoples, about
Asia Minor, Egypt, Arabia, Persia, and even India.
These works were very popular reading and undoubt^
edly infused an entirely new element into the study
of geography in those days.
A still greater stimulus
was given to it by the Crusades those magnificent
expeditions which, inspired and supported by the
Church, brought huge masses of people into contact
with the Orient. They made a knowledge of the lands
they sought to conquer, a commonplace in Europe.
They were the means of spreading the geographic
theories and methods of Arabian scholarship, at that
route,

—
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time quite advanced, thereby placing the research of
Western scholars on entirely new bases, and putting
before them new aims and objects. Finally, in the

new allies for the liberation of the
Holy Land, they brought about intercourse with the
rulers of Central Asia.
This intercourse was of the
utmost importance in the history of medieval discovelTort to secure

eries.

Stray communities of Christians were scattered
throughout the interior of Asia, even in the early centuries, thanks to the zeal of the Nestorians.
It is true
that they were separated from Rome and were suppressed by rigorous persecutions in China as early as
the eighth century. But even during the Crusades
some Mongolian tribes showed such familiarity with
the new faith that the popes had great hopes of an
alliance with these nations.
The general council held
at Lyons in 1245 under Innocent IV decided to send
out legates. Men duly qualified for these missions
were found among the newly established Orders of St.
Francis and St. Dominic. The Dominican Ascalinus
in 1245 reached the court of the Khan of Persia on the
eastern shore of the Black Sea after a voyage of fiftynine days, but his errand was fruitless. His companion, Simon of St-Quentin, wrote an account of the
voyage, as did also his great contemporary, Vincent of
Beauvais. The enterprises of the Franciscans were
politically more successful, and far more productive of
scientific results.
Under the leadership of John de
Piano Carpini of Perugia, they travelled through Germany, Bohemia, Poland, and Southern Russia as far
as the Volga, and thence to the Court of the Grand
Khan at Karakonun (1246). Their reports embrace
the political conditions, ethnography, history, and
geography of the Tatar lands. They were excellently
supplemented by Friar Benedict of Poland of the same
order in regard to the Slav countries. Both these works,
however, are surpassed by the Franciscan William
Rubruck (Rubruquis) of Brabant, whose report
Peschel pronounces to be "the greatest geographical
masterpiece of the Middle Ages ". He was the first to
settle the controversy between medieval geographers
He ascertained that it was an
as to the Caspian Sea.
inland lake and had not, as was supposed for a long
while, an outlet into the Arctic Ocean.
He was the
first Christian geographer to bring back reliable information concerning the position of China and its inhabitants.
He knew the ethnographic relations of the
Hungarians, Bashkirs, and Huns. He knew of the
remains of the Gothic tongue on the Tauric Chersonese, and recognized the differences between the characters of the different Jlongolian alphabets. The
glowing pictures he drew of the wealth of Asia first attracted the attention of the seafaring Venetians and
Genoese to the East. Mercliants followed in the path
he had pointed out, among them Marco Polo, the most
renowned traveller of all times. His book describing
his journeys was for centuries the sole source of knowledge for the geographical and cartographical representations of Asia.
Side by side with Marco Polo, friars
and monks pursued untiringly the work of discovery.
Among them was Hayton, Prince of Annania (Armenia), afterwards Abbot of Poitiers, who in 1307
made the first attempt at a systematic geography of
Asia in his "Historia orientalis". Also the Franciscans stationed in India w'ho followed the more convenient sea route to China at the end of the thirteenth
century. Special credit is due to John of Monte Corvino (1291-1328), Odoric of Pordenone (1.317-31),
whose work was widely circulated in the writings of
John Mandeville, and John of MarignoUa. Of India,
also, the missionaries gave fuller information. Menentillus was the first to prove the peninsular shape of
the country and, in contradiction to Ptolemy, described tlic Indian Ocean as a body of water open to
the South. The Dominican Jordanus Catalani (1328)
records his observations on the physical peculiarities
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and natural history of India. At the same time more
frequent visits were made to Nortliern Africa and
Abyssinia and towards the middle of the fourteenth
century settlements were made in the Canary Isles.
However, the immense tracts of land in the interior
of Asia were soon closed again to scientific investigaWith the fall of the Mongol djniasty, which had
tion.
been favourably disposed to Christians, China became
But the East reforbidden ground to Europeans.
mained the goal of Western trade, to which the misThe rich lands on the Insions had shown the way.
dian Ocean remained open, and henceforth they were
the objective point of all the great exploring expeditions, undertaken by the sea-loving Portuguese,
which culminated in the discovery of America by Cohnnbus. It is well known how much these undertakings were furthered by the all-pervading idea of
spreading Christianity. The main object of Henry
the Na\'igator in ecjuipping his fleet with the revenues
of the Order of Christ was the conversion of the
heathen. He was working to the same purpose on the
continent of Africa, where he sought to establish communications with the Christian ruler of Abyssinia. His
efforts led to the circumnavigation of Africa by his
successors, and to the systematic exploration of the
highland states of East Africa begun by Portuguese
missionaries in the sixteenth century. Columbus,
too, was regarded in his time as pre-eminently the envoy of the Church. Furthermore, the strange results
expected from his expedition and his own projects
were the last echo of all the aspirations of medieval
Christendom, which contemplated a way to the Kings
of Cathay (China) whose disposition to embrace
Christianity had been repeatedly emphasized by Toscanelli, as well as the discovery of the Earthly Paradise, which Columbus placed somewhere near the gulf
of Paria, the recovery of the Holy Sepulchre by means
of the treasures he expected to find, and, finally, the
extension of the Kingdom of Ood over the entire earth
before the approaching end of the world.
Philosophical speculation also had asharein the
II.
magnificent success that crowned the practical work
Although geography as a science
of the Middle Ages.
for its own sake was no more the chief purpose of this
speculation than exploration for its own sake was that
of the missionaries, it had arrived at truths that are
admitted to-day, even when tested by the light of
modern research truths that must be recognized as
real progress.
As might be expected, in the early
centuries of the Church men strove above all things to
reconcile deductions from the observation of the facts
of nature with the beliefs that were then supposed to
be taught in Holy Scripture. The earliest Christian
literature was so predominantly exegetical that the
teachings of the ancients were always tested in order
to see whether they were in harmony with Holy Writ.
Hence it was that several of the Fathers pronounced
in favour of the theory of the flatness of the earth's
surface which had been put forward in later Roman
cosmographies. Among the advocates of thLs error
were Theodore of Mopsuestia, St. John Chrj-sostom,
Severian of Gabala, Procopius of Gaza, and others.
Cosmas Indicopleustes advanced an especially grotesque elaboration of this doctrine. In his exaggeratedly narrow interpretation of the phraseology of
Holy Writ he claimed that the world was constructed
in the shape of the Tabernacle of the Covenant in the
Old Testament. But long before his day there w'ere
men who believed in the sphericity of the earth. It
was recognized by Clement and Origen; Ambrose and
;

—

—

Basil also upheld it.
Gregory of Nyssa e\-en sought
to explain the origin of the earth by means of a

physical experiment, and advanced hypotheses that

come very
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close to the modern theories of rotation.
Augustine declared that the doctrine of the sphericity
of the earth in no way conflicted with Holy Writ, and
later authors, especially the Venerable Bede, also atVI.— 29

tempted

to

prove

it

on

scientific

grounds.

For a con-

siderable period the question of the Antipodes was beset with controversy.
It was absolutely denied by
Lactantius and several others, principally on religious
grounds, as the people of the Antipodes could not have

been saved. The learned Irishman, Bishop Virgilius,
patron .saint of Salzburg (d. 7S4) was the first to openly
express the opinion that there were men living beyond
the ocean.
Individual physiographical phenomena
also began to come under the observation of the
learned, such as the influence of the moon on the
titles, the erosive action of the sea, the circulation of
water, the origin of hot springs and volcanoes, the division of land and water, the position of the sun at different latitudes. The learning and opinions of the
first few hundred years were comprehensively set forth
in the tremendous work of Isidore of Seville (d. G.36),
the " Ktjnnologis " or "Origines", which for a long
time enjoyed unlimited authority. During the next
few centuries, which were comparatively barren of literarj' achievements, the only men to attain any celebrity, besides Bede and Virgilius of Salzburg, were the
anonJ^nous geographer of Ravenna (c. 070), the Irish
monk Dicuil, author of the well-known "Liber de
mensura Orbis terrse" (c. 825), and the learned Pope
Sylvester (999-100.3), otherwise known as Gerbert of
Aurillac, the most illustrious astronomer of his century. The oldest cartographic documents we have
They rely for their
also date from the same period.
information on the earth's surface substantially on the
Roman methods of delineation. The lost map of the
world as known to the Romans can now be reconstructed only by means of the meilieval Mappa
mundi; consequently, they exliibit all the deficiencies
of the motlel they followed they are circular in plan
and were drawn neither on projection nor according to
scale, the boundaries of the provinces being indicated
by straight lines. The central point was in the
.'Fgean Sea; at the time of the Crusades it was transferred to Jerusalem, the East being at the top of the
maps. In addition to adhering to the Roman form,
these maps have preservetl for us also the contents of
the Roman maps and therein lies the principal value
of these interesting documents. They were often
draughted with the greatest and most artistic care.
Especial importance attaches to the map of the world
made by the Spanish monk Beatus. Numerous copies
of this show the entire area of the globe as known in
770 after Christ. Of the big wall maps only those in
the cathedral at Hereford and the nimnery at Ebsdorf
have survived. Both of them are of the latter half of
the thirteenth century and are representative of the
ancient tj-pe of map. Small atlases were largely circulated in cosmographical codices. These are known
;

;

as Macrobius atlases. Zone atlases, Ranulf atlases,
and so forth. Special maps have also come down to
us tW'O of them, showing south-eastern Europe with
Western Asia and Palestine are even attributed to
There is a representation of Palestine
St. Jerome.
in mosaic in the church at Madaba; this dates from
the middle of the sixth centurj*. The English monk,
;

Matthew

Paris,

draughted some modern maps in the

thirteenth century which were quite free from the influence of Ptolemy and the Arabians.
But geographical problems made great and unexpected progress when they received a more scientific
This basis was provided by the scholastics
basis.
when they made the Aristotelean system the startingpoint of all their philosophical researches. Their
thorough logical training and their strict critical
method gave to the work of these commentators on
Aristotle the value of original research, which strove
to comprehend the entire contemporary science of naAs at the same time the Almagest of Ptolemy
ture.
was brought to light again by the presbj'ter, Gerard of
Cremona (1114-S7), there was not a single problem of
mo<lern physical and mathematical geography the

.
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by a westerly voyage a claim based
on mathematical computation. Even before Ptolemy's "Geography" had been rediscovered, Bacon
attempted to sketch a map, determining mathematically the positions of places, and using Ptolemy's Almagest, the descriptions of Alfraganus, and the Alphonsine Tables. Peschel pronounces this to be " the
freatest achievement of the scholastics". Cardinal
'ierre d'Ailly (1.3.50-142.5), whose "Imago Mundi"
was also a favourite liook of Columbus's, founded it on
could be reached
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solution of which was not thus attempted.
The fact
that the writings of Aristotle and Ptolemy, on which
they founded their investigations, had already passed
through the hands of Arabian scholars, who, however,
probably received them at some time from Syrian
priests, proved of advantage to the consequent geographical discussions. The most eminent representative of physical studies was Albertus Magnus; of
mathematics, Roger Bacon. Their precursor, William of Conches, had already given evidence of independent conception of the facts of nature in his "Philosophia Mundi". Also Alexander Neckham (1150 to
about 1227), Abbot of Cirencester, whose "Liber de
natura rerum" contains the earliest record of the use
of the mariner's compass in navigation and a list of remarkable springs, rivers, and lakes. Blessed Albertus
Magnus (1193-1280), a master with whom in the universality of his knowledge only Alexander von Humboldt is comparable, opened up to his contemporaries the entire field of physiography, by means of his
admirable exposition of Aristotle, laid the foundations
of climatology, botanical geography, and, in a certain
sense, even of comparative geography.
His work
"De ccelo et mundo" treats of the earth as a whole;
his "libri meteororum" and "De passionibus aeris"
include meteorology, hydrography, and seismology.
In the "De natura locorum" he enlarges upon the
system of the zones and the relations between man
and the earth. He furnished proofs of the sphericity
of our planet that are still popularly repeated to-day;
he calculated accurately the duration of the day and
the seasons in the different quarters of the globe. Ebb
and flow, volcanology, the formation of mountainranges and continents all these subjects furnish him
material for clever deductions. He carefully recorded
the shifting of coastlines, which men at that time already associated with the secular upheaving and subsidence of continents. He also ascertained the frequency of earthquakes in the neighbourliood of the
ocean.
He closely observed fossilized animals. He
knew that the direction of the axes of mountainranges influenced the climate of Europe, and, on the
authority of Arabian writers, he was the first to refute
the old error that the intertropical surface of the earth
must necessarily be quite parched. His fellow-friar,
Vincent of Beauvais (d. 12(34), also proved himself to
great mass of
be a very keen observer of nature.
geographical material is stored up in his "Speculum
naturale". Among other thuigs he recognized that
mountain-ranges constantly lose in height, owing to
the influence of climate and of rain, and that in high
altitudes the temperature falls because of the decrease
of atmospheric density.
Finally, we must mention
the original views of St. Thomas Aqumas on geography, as well as those of the laymen Ristoro of
Arezzo, Brunetto Latini (1210-94), his great disciple,
Dante (12G5-1321), and, la.stly the "Book of Nature"
by Conrad of Megenberg, canon of Ratisbon (1.3091.378).
For all of these Albertus Magnus had opened
the door to the rich treasure-house of Greek and Arabian learning. Still more far-reaching in their results
were the labours of the scholars who applied themselves principally to mathematical geography.
At
the head of them all stands Roger Bacon, the " Doctor
Mirabilis" of the Order of St. Francis (1214-94).
Columbus was emboldened to carry out his great project on the strength of Bacon's assertion that India

him and Cardinal Filiaster
that Western
owes the first Latin translation of Ptolemy's "Geography", which Jacopus Angelus finished and dedicated to Pope Alexander V
(1409-10). The circulation of this book created a treBacon's works.

It is to
civilization

mendous

revolution, which was particularly beneficial
development of cartography for centuries there-

to the

As

after.

early as 1427 the

Dane Claudius Clavus

added to Filiaster's priceless manuscript of Ptolemy's
work his map of Northern Europe, the oldest map of
the North which we possess. Donuius Nicolaus Germanus, a Benedictme (of Reichenbach?) (146G), was
the first scholar who modernized Ptolemy by means of
new maps and made him generally accessible. The
Benedictine Andreas Walsperger (1448) made a map
of the world in the medieval style.
That of the Camaldolese Fra Mauro (1457) is the most celebrated of all
monuments of medieval cartography. It was already
enriched by data furnished in Ptolemy's work. "The
map of Germany designed by Cardinal Nicholas of
Cusa (1401-04), a pupil of Toscanelli (1387-1492),
was printed in 1491. This prelate was the teacher of
Peuerbach (1432-61), who in turn was the master of
Regiomontanus (143G-G7), the most illustrious astronomer since Ptolemy. Cardinal Bessarion enabled
Regiomontanus to study Greek, and Pope Si.xtus IV
(1474) entrusted the reformation of the Calendar to

We must also mention jEneas Sylvius (afterwards Pope Pius II) and the papal secretaries Poggio
and Flavio Biondo, who made several valuable contributions to the science of geography, also Cardinal
Bembo and the Carthusian Reisch (14G7-1525).
him.

—

III.
In order to set forth properly the achievein discovery and research in modern times by
Catholic scholars, we adopt Peschel's arrangement.
He divides this period of the development of geography into two main epochs: (1) That of discovery,
up to the middle of the seventeenth century; (2) That
of geographical measurement, from 1G50 down to the
present day.
cannot set down all the names of
priests and missionaries which we find in both these
periods.
Their chief usefulness lay in their contributions to the general knowledge of various countries
and races. But they also made contributions of the
greatest value to the theoretical development of our
They were the first and foremost promoters
science.
of many studies auxiliary to geography that sprang up
in the course of time, such as ethnology, meteorology,
volcanology, and so forth.
(1) Even on their earliest voyages the great discoverers took with them learned priests.
These men
wrote glowing accounts of the wonders they saw in the
newly discovered lands to their brethren at home, so
that they might spread the information broadcast.
In a short time monastic settlements sprang up in the
great colonial possessions of Spain and Portugal. The
Dominicans were the first missionaries to America,
and Franciscans are heard of in Imiia as early as 1500,
while the Augustinians accompanied Magellan to the
Philippines in 1521. They were equipped with the
best available aids and assistants. Among the Jesuits especially these received a thorough and systemaThe Jesuits established missions on the
tic training.
Congo, in 1547, in Brazil, in 1549, in Abyssinia, 1555,
in South Africa, 1559, in Peru, 15G8, in Mexico, 1572,
in Paraguay, 158G, and in Chile, 1591.
They even
penetrated into the old heathen civilizations of Japan
(1549) and China (15G3).
Soon after the discovery of the West Indies, the
Hieronymite Fray Roman wrote a valuable study of
the mythology of their inhabitants, which Ferdinanil
(!olumbus incorporated in his "Vida del Almirande".
It became the corner-stone of American ethnology.
The Dominican Bias de Castillo explored the crater
of Masaya in Nicaragua, in 1538, which Oviedo also

ments

We

visited
"

and

De rebus

descrilied later.
The much-admired work
oceanicis ct novo orbe" was written by

FRA MAURO'S MAP OF THE WORLD
IN

(1459)

ORIGINAL IN THE BIBLIOTECA MARCIANA, VENICE
THIS REPRODUCTIOX THE ORIENTATION OF THE ORIGINAL IS REVERSED; THE CONTOVRS

ARE REPRODUCED WITH EXACTNESS, BUT THE MOUNTAIN-RANGES ONLY APPROXIMATELY;
CITIES ARE DENOTED BY NAME AND NOT BY BIRD's-EYE VIEW AS IN THE ORIGINAIi
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PetPr Martyr d'Anghierra {1475-1526), prior of GraIt is especially
nada, and a friend of Columbus.
noteworthy for its intelligent observations on ocean
currents and volcanoes, which its author doubtless derived from missionaries. A most simal contribution
was the "Historia natural y moral de las Indias"
(1 588), by the Jesuit Jose d'Acosta (15.39-1(500), who
lived in Peru from 1571 to 1588, and proved himself
one of the most brilliant writers on the natural history
of the New World and the customs of the Indians.
The first thorough exploration of Brazil was made by
Jesuit missionaries, under Father Ferre (1599-16.32)
and others. Starting from Quito, Franciscans visited
the region aroimd the source of the Amazon in 163.3.
Father Laureano de la Cruz penetrated as far as the
River Napo in 1047, and in 1650 made a journey by
boat as far as the Para River.
To missionaries, also, we ow'e important information concerning the interior of Africa during the sixteenth, and at the beginning of the seventeenth, cenThe Portuguese priests Alvarez and Bermvidez
tury.
accompanied the embassy of King Emanuel to King
David III of Abyssinia. They sent home valuable
reports regarding the countrj'. They were followed
by the Jesuits. A. Ternandez crossed Southern
Abyssinia, as far as Melinde, in 1613, and set foot in
regions wliich imtil recently were closed to the Europeans. Father Paez (1603) and Father Lobo (1623)
were the first to reach the source of the Blue Nile. As
early as the middle of the seventeenth century the
Jesuits drew a map of Abyssinia on the information
supplied by these two men and by Fathers Almeida,
Mendez, and Telez. It was the best map of Abj'ssinia until the time of Abbadie 1810-97).
At the request of Bishop Migliore of S. JIarco, the Portuguese
Duarte Lopez (1591) wrote an important description
The "Etiopia Oriental"
of the Congo territory.
(1609) by the Dominican Juan dos Santos was an
authority on the lake country and eastern Central
Africa until Livingstone's transcontinental expedition.
The Jesuit mi-ssionaries Machado, Affonso, and
Paiva in 1630 even thought of establishing communication between Abyssinia and the Congo territory.
had
The Arabian Leo Africanus, whom Pope Leo
educated, and who was named after him, wrote a
book describing the Sudan. It was published by
Ramusio in 1552 and was considered the only reliable
authority on this country till the nineteenth century.
More careful research led to the sending of missionaries to Central Asia.
The Augustinian Gonzalez de
Mendoza made the first really intelligible map of
China in 1585, and Father Benedict Goes opened the
land route thither, after a perilous journey from India,
in 1602.
Thereupon the Jesuits Ricci and Schall,
both learned mathematicians and astronomers, prepared the cartographic survey of the country. Ricci
(1553-1610), as the "geographer of China", is justly
compared to Marco Polo, the "discoverer of China".
Using his notes. Father Trigault issued an historical
and geographical treatise on China in 1615. Father
Andrada visited Tibet in 1624, and published, in
1626, a book describing it which was afterwards transBorrus and Rhodes publated into five languages.
lished reports on Farther India.
The science of cartography now made a quite unexpected advance, due to the frequent and repeatedly
enlarged editions of Ptolemy's work that were issued
by the Benedictine Ruysch (1508), by Bernardus Sylvanus (1511), Waldseemiiller (1513), and others.
Canon Martin Waldseeniiiller's map of the world (StDi^, 1507) was his most distinguished achievement. It
was the first to give to the New World the name of
America. Bishop Olaus Magnus, one of the most illustrious geographers of the Renaissance, made a map of
Northern Europe in 1539. He also undertook a long
journey in the North in 1518-19 and was the first man
to propound the idea of a north-east passage. The
(
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map-makers Mercator and Ortelius also received
devoted help and encouragement from ecclesiastics.
The most important result of the astronomical and
great

physiographical observations

made during

this period

was the discovery and establishment
tric system by Copernicus, canon

of the heliocenof Konigsberg
(147.3-1543).
Celio Calcagnini (1479-1541) had prepared the way for this theory. In spite of the fact
that his hjT^othesis was in direct contradiction to
hitherto accepted interpretations of Holy Writ, such
high dignitaries of the Church as Schomberg, Giese,
Dantiscus, and others encouraged Copernicus to make
public his discovery. Moreover Pope Paul III graciously accepted the dedication of the work " De revolu-

tionibus orbium ca?lestium" which appeared in 1543.
Among the foremost astronomers was the Jesuit
Scheiner (1575-1650). He and his assistant Cysatus
were the first to notice the spots on the sun (1612),
and founded the science of heliographic physics, of
which Galileo had not even thought. The Capuchin
monk Schyrl (Schyrheus) de Rheita built a terrestrial
tele.scope in 1645 and drew a chart of the moon.
Nor
did isolated physical phenomena pass unnoticed; attempts had already been made to classify them systematically. Giovanni Botero 1560-1617), secretary to
St. Charles Borromeo, ranked with Peter MartjT
among the first writers on deep-sea research or thalassography, and is considered to be the founder of
statistical science.
His "Relatione del mare" (1599)
the earliest known monograph on the subject
is
of the ocean.
He was followed by the Jesuit
Fournier, who.se significant " Hydrographie " (1641)
treats encyclopedically of oceanic science.
At Ingolstadt (Eck and Scheiner) and Vienna (Celtes, Stabius,
Tannstatter) geography was treated with espeThe first professor of geography at Witcial care.
tenberg was Barthel Stein, who entered a monastery
at Breslau in 1511 and completed a description of
Cochla'us 1479-1552). humanist
Silesia in 1512-13.
and theologian, sought to make the scientific study of
ancient authors (Meteorology of Aristotle, Geography
of Mela) a part of higher education.
He instilled a
knowledge of geography into his pupils which at that
time was without equal. Johann Eck, Luther's opponent, wrote a much-praised work on the physical
geography of moim tains and rivers for his lectures at
Freiburg. The Jesuit Borrus was the forerunner of
Halley the astronomer. He drew up a chart showing
the magnetic variations of the compass in 1620.
(2) About the middle of the seventeenth century
it was left almost exclusively for missionaries, going
(

—

1

about their unselfish, silent, and consequently much
under-estimated labours, to continue geographical research until, towards the end of the eighteenth century, great expeditions were sent out, supported by
states and corporations and equipped with every pos-

and technical aid and appliance. The
missionaries achieved results from their work that entitle them to the credit of having been the pioneers of
scientific geography and its strenuous co-operators.
Bold expeditions exploring the interior of continents
became more frequent. Numerous reports on
Canada from the hands of Jesuit missionaries, dated
between the years 1632 and 1672, have been preserved.
The Franciscan Friar Gabriel Sagard, commonly called
Theodat, sojourned among the Hurons from 1624 to
1626. The Jesuits Bouton (1658) and de Tertre
(1687) devoted a few pamphlets to the Antilles and
the C'arib tribes. It was at that time that the great
rivers of .America for the first time became adequately
known. Under the leadership of La Salle, the Franciscans Hennepin, de la Ribourde, and Membr6 penetrated to the threat Lakes and Niagara Falls in 1680
The same men navigated
anil the following years.
the Mississippi, of which even the Delta had been
scarcely known until then. Mexico and California as
far as the Rio Colorado were traversed by the Jesuits
sible scientific
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Kino (1G44-1711), Sedlmayer (1703-1779), and BaeWe find that between 1752 and
gert (1717-1777).

—

1706 eighty years before Meyer, the celebrated circumnavigator of the globe the Jesuit Wolfgang
Beyer reached Lake Titicaca. Father Manuel Ramon sailed up the Cassiquiare from the Rio Negro to
the Orinoco in 1744 and anticipated La C'ondamine,
Humboldt, and Bonpland in proving that this branch
connected these streams. Father Samuel Fritz, from
16S4 on, recognized the importance of the Maranon

—

as the main river and source of the Amazon. He
drew the first reliable map of the entire course of the
stream. The Jesuits Techo (1673), Harques (1687),
and Duran (1638) wrote about Paraguay, and d'Ovaglia (1646) about Chile. Abyssinia, the most interesting
country in Africa, was suddenly closed to missionaries
about 1630. It was not until 1699 that the Jesuit
Father Bri5vedent, with the physician Poncet, once
more ventured up the Nile and into the interior of the
country; but in so doing he lost his life. The Capuchins Cavazzi (1654), Carli (1666), MeroUa (1682),
and Zucchelli (1698) accomplished remarkable reEven as late as the year
sults in the Congo region.
1862 the geographer Petermann made use of their
writings to construct a map of that region.
But the greatest scientific triumphs attended the
work of the missionaries in Asia. Especially remarkable were the successful attempts to penetrate into
Tibet, a feat which Europeans did not repeat until
our times. After Andrada, whom we have alreatly
mentioned, followed Fathers Grueber and d'Orville,
who reached Lhasa from Pekin in 1661 and went
down into India through the Himalaya passes. The
Jesuit Desideri (1716-29) and the Capuchins Delia
Penna (1719-1746) and Beligatti (1738) spent consideraVjle time in this country.
To these travels must be added the splendid achievements in cartography and astronomy of the Jesuits,
which, about 1700, caused a complete revolution in the
development of geography. It was due chiefly to
them that one of the most powerful States of that
time, France, lent its support to this science, thus
offering an example that resulted in a series of governmental subventions giving the development of geography its most powerful impetus. In 1643 the Jesuit
Martin Martini (1614-61) landed in China. During
his sojourn he acquired a personal knowledge of most
of the provinces of that immense empire and collected
his observations in a complete work, that appeared in
In Rich thof en's
1651, entitled "Atlas Sinensis".
opinion it is "the fullest geographical description of
China that we have". Moreover, it contains the first
Athanasius
collection of local maps of that country.
Kircher further drew the attention of scholars the
world over to the Celestial Empire in his "China
monumentis illustrata" (1667). He, too, had at his
disposal information gathered by missionaries. And
finally the Belgian Jesuit Verbiest succeeded in arousing the interest of Louis XIV by the advices he sent
home to Europe. At his request, six of the most
learned Jesuits went to China in 1687; they were
Fathers Bouvet, Fontaney, Cierbillon, Le Comte, and
Visdelou. They bore the title of "royal mathematicians" and at the expense of the French Crinvii were
equipped with the finest instruments. From 1691 to
1698 Gerbillon, court astronomer to the emperor,
made several excursions to the hitherto unknown region on the northern boundary of China. He presented a map of the environs of Peking to the emperor
who then ordered the survey of the Great Wall, which
was completed by Fathers Bouvet, R^gis, and Jartoux. This achievement was followed in the succeeding years by the mapping of the entire empire.
Fathers Jartoux, Fridelli Cardoso, Bonjour (Augustinian), de Tartre, de Mailla, Hinderer, and Ri^gis
undertook the work. By 1718 the map was finished.
In addition to China proper it embraced Manchuria
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and Mongolia, as

far as the Russian frontier.
Simultaneously, a delineation of Tibet as far as the sources
of the Ganges was begun.
The map ranks as a masterpiece even to-day.
It appeared in China itself in
120 sheets and since that time has formed the basis of
all the native maps of the country.
Fathers Espinha

and Hallerstein extended the survey to Hi. The Jesuit
Du Halde edited all the reports and letters sent to him
his brethren and published them in 1735 in his

by

" Description g^ographique, historique, chronologique,
politique et physique de I'empire de la Chine et de la
Tartaric chinoise" (4 vols.). The material for the
maps in this work was prepared by d'Anville, the
greatest geographer of his time. All modern maps
can be traced back to his "Atlas de la Chine". Still
later, there were published in fifteen volumes the
"Memoires concernant I'histoire
des Chinois, par
les missionaires de Pekin" (Paris, 1776-91).
Many of the missionaries belonged to the learned
societies of Paris, London, and St. Petersburg.
They
exchanged letters on scientific topics with such renowned scholars as Leibniz, Linna-us, John Ray, Duperron, Delisle, Marinoni, Simonelli, and others. The
influence of widely read periodical publications is also
noteworthy. Among them were the " Lettres ^difiantes et curieuses ^crites des missions 6trangcres",
numerous volumes and repeated editions of which
were published in the eighteenth century. They contained a mass of geographical material. The science
of geography profited by this intercourse between the
The greatest
Jesuits and the European scientists.
need at that time was the definite determination of
astronomical positions in order to construct a really
Thanks to the sound
faultless map of the world.
training in astronomy of the Jesuit missionaries before
they went abroad, their missionary stations soon
gathered many excellent determinations of latitude
and longitude. As early as the middle of the seventeenth century they produced a great mass of reliable
data from China. Between 1684 and 1686 they determined the exact position of the Cape of Good Hope, of
.

Goaand Louveau

.

.

(Siam). This enabled them to

make

map of Asia which had imtil then shown an
error of nearly 25 degrees of longitude towards the
By order of the French Academy, Father Louis
east.
Feuillee, the learned Franciscan, and pupil of Cassini,
revised uncertain positions in Europe and America.
He made surveys in Crete, Salonica, Asia Minor, and
Tripoli, in 1701-02, in the Antilles and Panama, 1703a correct

South America, 1707-12, and in the Canary Isles,
1724. Thus Delisle and d'Anville, the reformers of
map-making, built up their work on the scaffolding
In the attempts to defurnished them by the Jesuits.

05, in

termine the length of a degree of longitude made in the
seventeenth century, the Jesuits took a very prominent part. As early as 1645 Fathers Riccioli and
Grimaldi tried to determine the length of a degree on
the meridian. Similar work was done in 1702 by
Father Thoma in China; in 1755, by Fathers Boscovich and Maire in the Papal States; in 1762, by Father
Liesganig in Austria, and in the same year by Father
Christian Mayer, in the Palatinate, also by Fathers
Beccaria and Canonica in northwestern Italy (1774).
Besides the Jesuits engaged in geodetic work in
Abyssinia, South America, and China, we meet with
Father Velarde (1696-1753), who published the first
approximately accurate map of the Philippines about
1734. G. Matthias Vischer, parish priest of Leonstein
in Tyrol (1628-95), drew a map of Upper Austria in
1669 that was republished as recently as 1808. Father
Liesganig, in conjunction with Fathers von Mezburg
and Guessmann, designed maps of Galicia and Poland.
Father Christian Mayer drew a map of the Rhine
from Basle to Mainz, and Father Andrian, a chart
Fathers Grammatici (16S4-1736), Deof Carinthia.
challes, and Weinhart must also be mentioned.
In view of the lively intercourse between the mis-

GEORGE

sionaries and the members of their orders in Europe it
is not surprising that the latter also compiled voluminous geographical summaries. Such are the works of
the Jesuit Riccioli (1598-1671), the " Almagestum No-

vum" and

"Geographia

et

Hydrographia reformata"

Riccioli was a worthy contemporary of the
(1661).
great Varenius, and was really entitled to rank as a
reformer, especially in cartography.
Father Athanasius Kircher (1G02-S0) among other things devoted
His most original observations
himself to physics.
are set down in his "Magnes, sive de arte magnetica"
He
(1641) and his "Mundus subterraneus" (1664).
made the ascent of Vesuvius, Etna, and Stromboli, at
the risk of his life in order to measure their craters.
On the basis of his observations he advanced a theory
concerning the interior of the earth which was accepted by Leibniz and, after him, by an entire school
He also was the author
of geologists, the Neptunists.
of the first attempt at a physical map, to wit, the
chart of ocean currents (1665).
The Jesuit Father HeinrichScherer( 1628-1704), professor at Dillingen, devoted his entire life to geographiHe incorporated in his works all that was
cal study.
then known of the earth. His "Geographica hierarchica " contains the earliest mission atlas. The science
of

map-making owes much

to him.

His "Geographia

naturalis" contains the first orographical and hydrographical sjTioptic charts. His "Geographia artificialis recommends a system of cartographic projection
which the geographer Bonne, in 1752, accepted and
carried out as one of the best. Alongside of these
mighty works, which, in imitation of the great encyclojiedic works of the Middle Ages, attempt to give a survey of the whole geographical knowletlge of a period,
we now meet in increasing numbers the equally imjiortant treatises on special subjects which resemble
the works of our modern .scientists.
The name of the
Dane Nicholas Steno is one of the foremost in the history of geology. He was tutor to the sons of Grand
Duke Cosimo III and later vicar-general of the Northern Missions (1638-87). In the opinion of Zittel he
was far in advance of his time. He was the first
scientist to attempt the solution of geological problems by induction. He was also the first scholar who
clearly conceived the idea that the history of the
earth could be inferred from its structure and its com'

'

ponent parts. His little monograph " De solido intra
solidum naturaliter contcnto" (1669) was the foundation of crystallography and stratigraphy, or the
science of the earth's strata.
One of the most painstaking geologists of the eighteenth century was the
.\bbate Lazzaro Spallanzani (1729-99). With him
rank Fathers de la Torre (Storia e fenomeni del Vesuvio, 1755), Fortis (1741-1803), Palassou (La mineralogie des Monts Pyrenees, 1782), Torrubia (1754, in
America and the Philippines), Canon Recupero, at
Catania (d. 1787), and many others.
The history of meteorology tells the same story as
that of mathematical geography. This science also
depended on widely scattered observations which
could only be obtained from the monasteries scattered
over Europe. Raineri, a pupil of Galileo, made the
first records of the fluctuations of the thermometer.
The first meteorological .society, the "Societas Meteorologica PaUitina" (1780-95), accomplished splendid
results.
Its founder was the former Jesuit and court
chaplain Johann Jacob Ilemmer. Almost all of its correspondents belonged to the various religious orders of
Germany, Austria-Hungary, France, and Italy. The
rapid growth of ethnography and linguistics was rendered possible solely by the vast accumulation of materials made by the missionaries in the course of the
centuries.
There was hardly a writer of travels who
did not to some extent contribute to them, ^^"hile
many of them occupied themselves with this science
exclusively, we mention here only the "pioneers of

comparative

ethnography",
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Fathers

Dobrizhoffer

(1718-91), in Paraguay, and Laliteux in Canada; the
noted .Sanskrit scholars Fathers Ilaiixleden (16811732), Cceurdeux (1767), and Paulinus a Santo Bartholomeo (1776-89, in India), and, finally, the able
Father Hervas (1733-1809). The latter's chief work,
the "Catalogo de las lenguas" (1800-03), was published in Rome, whither all the members of the suppressed Jesuit Order had flocked.
Since the beginning of the nineteenth century the
progress of geographical science, as was to be expected,
is due chiefly to laymen, who, without religious aims,
have continued the work on the foundations already

provided. The co-operation of the clergy was of secondary importance, but it never entirely ceased, and,
true to its great traditions, it has won a place of honour even amid the stupendous achievements of modern
research.
By way of proof, we close with the names
of the theologian Moigno (1804-84), the founder and
publisher of the natural science periodicals " Le Cosmos" (1852
) and "Les Mondes" (186.3
); of
the astronomer Secchi (1818-78), who, among other
things, invented the meteorograph in 1858; also of the
Lazarist Fathers Hue (18.39-60), Gabet, and Armand
David (d. 1900). The last-named made themselves
famous by their explorations in China, Manchuria,
and Tibet. Finally, we should remember the astronomical, meteorological, seismological, and magnetic
observatories established by the Society of Jesus all
over the world (Rome, Stonyhurst, Kalocsa, Granada, Tortosa, Georgetown near \^'ashington, Manila,
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George, Saint, martyr, patron of England, suffered
at or near Lydda, also known as Dinspolis, in Palestine, probably before the iiiuc of Cnnstantine.
According to the very careful invest i^atinn of the whole
question recently instituted by Fatlier Delehaye, the
Bollandist, in the light of modern sources of information, the above statement sums up all that can safely be
affirmed about St. George, despite his early cultus and
pre-eminent renown both in East and West (see Delehaye, "Saints Militaires", 1909, pp. 45-76). Earlier
studies of the subject have generally been based upon
an attempt to determine which of the various sets of
legendary "Acts" was most likely to preserve traces
of a primitive and authentic record.
Delehaye rightly

—
GEORGE
points out that the earliest narrative

even though fragments of

it

may

known to us,
paHmp-

be read in a

sest of the fifth century, is full beyond belief of extravagances and of quite incredible marvels. Three times
chopped into small pieces,
is George put to death
buried deep in the earth and consumed by fire but
each time he is resuscitated by the power of God. Besides this we have dead men brought to life to be bap-

—

—

tized, wholesale conversions, including that of "the
Empress Alexandra", armies and idols destroyed instantaneously, beams of timber suddenly bursting
into leaf, and finally milk flowing instead of blood
from the martyr's severed head. There is, it is true,
a mitigated form of the story, which the older Bollandists have in a measure taken under their protection
But even this abounds
(see Act. SS., 23 Ap., §9).
both in marvels and in historical contradictions, while
modern critics, like Amelineau and Delehaye, though
approaching the question from very different standpoints, are agreed in thinking that this mitigated version has been derived from the more extravagant by a
process of elimination and rationalization, not vice
Remembering then the unscrupulous freedom
versa.
with which any wild story, even when pagan in origin,
was appropriated by the early hagiographers to the
honour of a popular saint (see, for example, the case of
St. Procopius as detailed in Delehaye, "Legends",
ch. v) we are fairly safe in assuming that the Acts of
St. George, though ancient in date and preserved to us
(with endless variations) in many different languages,
afford absolutely no indication at all for arrii/ing at
the saint's authentic history. This, however, by no
means implies that the martyr St. George never existed.
An ancient cultus, going back to a very early

epoch and connected with a definite locality, in itself
constitutes a strong historical argument.
Such we
in the case of St. George.
The narratives of the
early pilgrims, Theodosius, Antoninus, and Arculphus,
from the sixth to the eighth century, all speak of
Lydda or Diospolis as the seat of the veneration of St.
George, and as the resting-place of his remains (Geyer,
"Itinera Hierosol.", 139, 176, 288). The early date
of the dedications to the saint is attested by existing
inscriptions of ruined churches in Syria, Mesopotamia,
and Egypt, and the church of St. George at Thessalonica is also considered by some authorities to belong
Further the famous decree
to the fourth century.
"De Libris recipiendis", attributed to Pope Gelasius
in 495, attests that certain apocryphal Acts of St.
George were already in existence, but includes him
among those saints "whose names are justly reverenced amongst men, bvit whose actions are only known
to God". There seems, therefore, no ground for
doubting the historical existence of St. George, even
though he is not commemorated in the Syrian, or in
the primitive Hieronymian Martyrologium, but no
faith can be placed in the attempts that have been
made to fill up any of the details of his history. For
example, it is now generally admitted that St. George
cannot safely be identified with the nameless martyr
spoken of by Eusebius (Hist. Eccles., VIII, v), who
tore down Diocletian's edict of persecution at Nicomedia. The version of the legend in which Diocletian
appears as persecutor is not primitive. Diocletian is
only a rationalized form of the name Dadianus. Moreover, the connexion of the saint's name with Nicomedia is inconsistent with the early cultus at Diospolis.
Still less is St. George to be considered, as suggested by
Gibbon, Vetter, and others, a legendary double of the
disreputable bishop, George of Cappadocia, the Arian
opponent of St. Athanasius. "This odious stranger",
says Gibbon, in a famous passage, "disyuisin^ every
circumstance of time and place, assumed the mask of a
martyr, a saint, and a Clu-istianhero, and the infamous
George of Cappadocia has been transformed into the
renowned St. George of England, the patron of arms,
of chivalry, and of the Garter."
"But this theory",

have
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says Professor Bury, Gibbon's latest editor, "has
nothing to be said for it.
The cultus of St. George is
too ancient to allow of such an identification, though
it is not improbable that the apocryphal Acts have
borrowed some incidents from the story of the Arian
bishop. Again, as Bury points out, "the connexion
of St. George with a dragon-slaying legend does not
relegate him to the region of the myth, for over against
the fabulous Christian dragon-slayer Theodore of the
Bithynian Heracla?a, we can set Agapetus of Synnada
and Arsacius, who, though celebrated as dragonslayers, were historical persons ".
This episode of the
dragon is in fact a very late development, which cannot be traced further back than the twelfth or thirteenth century. It is found in the Golden Legend
(Historia Lombardica) of James de Voragine and to
'

'

this circumstance it probably owes its wide diffusion.
It may have been derived from an allegorization of the

tyrant Diocletian or Dadianus, who is sometimes
called a dragon (6 /3i55iO! SpaKuv) in the older text, but
despite the researches of Vetter (Reinbot von Durne,
pp. Ixxv-cix) the origin of the dragon story remains
very obscure. In any case the late occurrence of this
development refutes the attempts made to derive it
from pagan sources. Hence it is certainly not true, as
stated by Hartland, that in George's person "the
Church has converted and baptized the pagan hero
Perseus" (The Legend of Perseus, iii, 38). In the
East, St. George (6 fieyaM/MpTvp), has from the beginning been classed among the greatest of the martyrs.
In the West also his cultus is very early. Apart from
the ancient origin of St. George in Velabro at Rome,
Clovis (c. 512) built a monastery at Baralle in his honour (Kurth, Clovis, II, 177). Arculphus and Adaranan probably made him well known in Britain early in
the eighth century. His Acts were translated into
Anglo-Saxon, and English churches were dedicated to
him before the Norman Conquest, for example one at
Doncaster, in 1061. The crusades no doubt added to
his popularity.
William of Malmesbury tells us that
Saints George and Demetrius, "the martyr knights",
were seen assisting the Franks at the battle of Antioch,
1098 (Gesta Regum, II, 420). It is conjectured, but
not proved, that the "arms of St. George" (argent, a
cross, gules) were introduced about the time of Richard
Cceur de Lion. What is certain is that in 1284 in the
official seal of Lyme Regis a ship is represented with a
plain flag bearing a cross. The large red St. George's
cross on a white ground remains still the " white ensign" of the British Na\'y and it is also one of the elements which go to make up the LInion Jack. Anyway, in the fourteenth century, "St. George's arms"
became a sort of uniform for English soldiers and
sailors.
We find, for example, in the wardrobe accounts of 1345-49, at the time of the battle of Cr^cy,
that a charge is made for 86 penoncells of the arms of
St. George mtended for the king's ship, and for 800
others for the men-at-arms (Archseologia, XXXI,
119).
A little later, in the Ordinances of Richard II
to the English army invading Scotland, every man is
ordered to wear "a signe of the arms of St. George"
both before and behind, while the pain of death is
threatened against any of the enemy's soldiers "who
do bear the same crosse or token of Saint George, even
Somewhat earlier than this
if they be prisoners".
Edward III had founded (c. 1347) the Order of the
Garter, an order of knighthood of which St. George was
the principal patron. Thechapeldedicated to St. George
in Windsor Castle was built to be the official sanctuary
of the order, and a badge or jewel of St George slaying
In
the dragon was adopted as part of the insignia.
this way the cross of St. George has in a manner become identified with the ideaofkniglit hood, and even in
Elizabeth's days, Spenser, at the beginning of his Faerie
Queene, tells us of his hero, the Red Cross Knight:
But on his breast a bloody Cross he bore,
The dear remembrance of his dying Lord,

—
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For whose sweet sake tliat glorious badge he wore
And dead (as living) ever him adored.
are told also that the hero thought continually of
wreaking vengeance:
Upon his foe, a dragon horrible and stern.

We

Ecclesiastically speaking, St. George's day, 23 April,
to be kept as a lesser holiday as early as
In 1415, the
1222, in the national synod of Oxford.
Constitution of Archbi.shopt'hichele rai.sed St. George's
day to the rank of one of the greatest feasts and ordered it to be observed like Christmas day. During

already in the dragon's clutches, while an abbot
stands by and blesses the rescuer.

Stemme

ii

—

Saint George and the Dragon. The bestknown form of the legend of St. George and the Dragon
is that made popular by the "Legenda Aurea", and
According to
translated into English by Caxton.
this,

a terrible dragon had ravaged

all

the country

.
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in Publica-
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was ordered

the seventeenth and eighteenth centuries St. George's
day remained a holiday of obligation for English
Catholics.
Since 1778, however, it has been kept,
like many of these older holidays, as a simple feast of
devotion, though it ranks liturgically as a double of
the first class with an octave.
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in the case of such medieval chronicles, the
assumed the name " of Trebizond " because his family
only part to be taken seriously is the account of more came from there. He was one of the foremost of the
or less contemporary events.
The rest is interesting Greeks to arrive in Italy (c. 1420) before the fall
Vittorino da Feltre (1378-1446)
as an example of Byzantine ideas on the subjects, and
of Constantinople.
of the questions that most interested Byzantine monks.
taught him Latin, and in return he taught Greek in
George describes his ideal and principles in the preface. the famous school at Mantua. After teaching for a
He has used ancient and modern sources (all Greek, of time at Venice and Florence he came to Rome, and
when Eugenius IV (1431-47) restored the University
course), has especially consulted edifying works, and
has striven to tell the truth rather than to please the of Rome (1431), one of its most important professorreader by artistic writing. But of so great a mass of ships was assigned to George of Trebizond, who had
acquired the highest repute as a master of Latin style.
material he has chosen only what is most useful and
necessary.
In effect, the questions that seemed most By Nicholas V (1447-1455) he was much sought after
useful and necessary to ecclesiastical persons at (Conas a translator of Greek works such as the"Synstantinople in the ninth century are those that are
taxis" of Ptolemy and the "Pra>paratio Evangelica"
discussed.
There are copious pious reflections and of Eusebius. His incompetence, arrogance, and quartheological excursuses.
He writes of how idols were relsomeness led to difficulties with Bessarion, Theoinvented, the origin of monks, the religion of the dore Gaza, Perrotti and Poggio, and he was obliged to
Saracens, and especially of the Iconoclast controversy leave Rome, and take refuge with Alfonso, King of
that was just over. Like all monks he hates Icono- Naples. Under the pontificate of his former pupil,
clasts.
The violence with which he speaks of them Paul II (1464-1471), he returned to Rome and was
shows how recent the storm had been and how the appointed a papal abbreviator, but became involved
memory of Iconoclast persecutions was still fresh when in fresh quarrels; in 1465 he visited Crete and Byzanhe wrote. He writes out long extracts from Greek tium, and then returned to Rome, where he wrote the
Fathers. The first book treats of an astonishingly account of the martyrdom of Bl. Andrew of Chios
miscellaneous collection of persons Adam, Nimrod,
(Acta SS., 29 May). He died resenting' the obscurity
the Persians, Chaldees, Brahmins, Amazons, etc. In into which he had fallen, and was buried in the Min"George of Trebizond is the most unpleasing
the second book, too, although it professes to deal with erva.
of the Greeks of that day.
Conceited, boastful and
Bible history only, he has much to say about Plato
and philosophers in general. George Hamartolus spiteful, he was universally hated" (Pastor, II, 202,
ended his chronicle with the year 842, as a colophon in note). He sided with the partisans of Aristotle in the
most manuscripts attests. Various people, among controversy raised by Georgios Gemisthos Pleithon
them notably "Symeon Logothetes", who is probably (1356-1450). His onslaught on Plato lost him the
Symeon Metaphrastes, the famous writer of saints' friendship of Bessarion and led to the latter writing
(1464) his great work, "In calumniatorem Platonis",
lives (tenth century, see Krumbacher, 358), continued
his history to later dates
the longest continuation in the fifth book of which he points out 259 mistakes in
reaches to 948.
In spite of his crude ideas and the Trebizond 's translation of the " Laws" of Plato. His
numerous translations included the "Rhetoric" and
violent hatred of Iconoclasts that makes him always
unjust towards them, his work has considerable value "Problems" of Aristotle, and St. Cyril's "Commentary on St. John", but, as Pastor notes, they are alfor the history of the last years before the schism of
most worthless (II, 198, note). A list of some fortyPhotius.
It was soon translated into Slav languages
(Bulgarian and Servian) and into Georgian. In these six works will be found in Migne, P. G., CLXI, 745-908.
versions it became a sort of fountain-head for all early
Jovius, Elogia doctorutn Virorum (Basle, 1556); Hody, De
Slav (even Russian) historians. As a very popular GrtEcis iltustribus Ungate Grmcm litlerarumque humanarum ineorum vitis scriptis el elogiis libri duo; ed. S. Jebb
and widely consulted book it has been constantly re- stauraforibus,
(London, 1742), 102-135; Boemer, De doctis hominibus Lilteredited, corrected, and rearranged by anonymous
arum GrtEcarum in llalia Inslauratoribus (Leipzig, 1750), 105—
120; Shepherd, Life of Poggio Bracciolini (Liverpool, 1802);
scribes, .so that the reconstruction of the original work
VolGHT, Die Wiederbelebung des classischen Allerlhums, oderdas
is "one of the most difficult problems of Byzantine
erste Jahrhundert des Humanismus (3rd ed., Berlin), II, 45,
philology" (Krumbacher, 355).
137-143; Pastor, The History of the Popes (Eng. tr.. LonCombefis first published the last part of Book IV of don, 1891), II; Woodward, Villorino da Feltre and other Humanist Educators (Cambridge, 1897); Gregorovius, Hist, of
the chronicle and the continuation (813-948) under the City of Rome in the Middle Age-i, Eng. tr., VII, part II (Lonthe title, Bioi run viw HaaiKiav, in the " Maxima biblio- don, 1900); Sandys, A History of Classical Scholarship, II (Camtheca (Scriptores post Theophanem)" (Paris, 1685; bridge, 190S).
Edward Myers.
The first edition of the
reprinted, Venice, 1729).
whole work was edited by E. de Muralt: "Georgii
George Pisides (or the Pisidian), a Byzantine
monachi, dicti Hamartoli, Chronicon ab orbe condito
ad annum p. chr. 842 et a diversis scriptoribus usq. ad poet, lived in the first half of the seventh century.
ann. 1 143 continuatum (St. Petersburg, 1859). This From his poems we learn he was a Pisidian by birth,
and a friend of the Patriarch Sergius and the Emperor
is the edition reprinted in Migne, P. G., CX, with a Latin
Heraclius, who reigned from 610 to 641.
He is said
translation.
It does not represent the original text,
but one of the many modified versions (from a Moscow to have been a deacon at St. Sophia's, Constantinople,
twelfth-century MS.), and is in many ways deficient where he filled the posts of archivist, guardian of the
and misleading (see Krumbacher's criticism in "Byz. sacred vessels, and referendary. He evidently accompanied Heraclius in the war against the Persians (622),
Litt.", p. 357).
A critical edition is still wanted.
NoLTE, Ein Exzerpt aus dem zum grossten Teil nock tingedruckin which campaign the true Cross, which the enemy
ten Chronicon den Georgios Hamartolos in Tuhinger Quarlalhad captured some years before at Jerusalem, was
schrift (1862), 464-68; de Boor, Zur Kmntnis der Wdtchronik
His works have been published in the
recovered.
des Georgios Monachos in Hi^torische Vntersuchungen, Arnold
gewidmet (Bonn, 1882), 276-95; Hirbch, ByzanSchafer
original Greek with a Latin version and are to be
linische Sludien (Gottingen, 1876), 1-88; Laocheht, Zxir
found in P. G., XCII, 1160-1754.
Textuherlieferung der Chronik des Georgios Monachos in Byz.
About five thousand verses of his poetry, most in
Zeilschrift (Munich, 1895), 493-51.3; Krumbacher, Byzanlinische Lilteralur (2nd ed., Munich, 1897), 352-358, with
trimetric iambics, have comedown to us. Some of the
further bibliography.
poems treat of theology and morals, the others being
Adrian Fortescue.
a chronicle of the wars of his day. They are: (1) " De
expeditione Heraclii imperatoris contra Persas, libri
George of Laodicea. See Semi-Arians.
an account of the Persian war, which shows
tres",
George of Trebizond, a Greek scholar of the early him to have been an eyewitness of it; (2) "Bellum
Avaric\im", <lescriptive of the defeat of tlie Avars
Italian Renaissance; l>. in ('rcte (a Venetian possesHe Turkish horde, that attacked Constantinople in 626,
sion from 120r)-l()09), 1395; d. in Rome, 148G,
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and were defeated, during the absence of the emperor
and his army; (3) " Heraclias" or "De extremo Choswritten after the death
roa" Pcrsarum regis excidio"
of Chosroes, who was assassinated by his mutinous
soldiery at Ctesiphon, in 628; this poem treats mostly
of the deeds of the emperor and contains but little

—

valued not so much for any
literarj' merit, as for toeing the principal source for the
history of the reign of Heraelius; (4) " In sanctam
Jesu t'hristi, Dei nostri resurrectionem", in which the
poet exhorts Flavins Constantinus to follow in tlie
footstepsof his father, Heraelius; (5) " Hexaemeron",
or "Opus sex dierum seu Mundi opificium", this is
his longest and most elaborate poem and is dedicated
to Sergius; (6) "De vanitate vitie"; (7) "Contra impium Severum Antiochiie", WTitten against the Monophysite heresy; (8) "In templum Deipara; Constantinopoli, in Blachemissitum"; and finally (9) one piece
in prose, "Encomium in S. Anastasium martyrera".
From references in Theophanus, Suidas, and Isaac
Tzetzcs, we linow he wrote other works which have
not reached us. George's verse is considered correct
and elegant, but he is sometimes dull and frigid. He
was greatly admired by his countrymen in succeeding
ages and preferred even to Euripides.
But later
Finlay in his History of
critics are not so laudatory.
Greece, I (Oxford, 1S77) says, " It would be difficult
in the whole range of literature to point to poetry
which conveys less information on the subject which
he pretends to treat than that of George the Pisidian.
In taste and poetical inspiration he is as deficient as in
judgment and he displays no trace of any national
characteristics."
But to be just we must remember
that he was a courtier and WTote with the intention of
winning the favour of the emperor and the patriarch.
Literature, if we except the production of rehgious
concerning Chosroes;

it is

controversy, was practically extinct in Europe and
tieorge stands forth as its sole exponent, the only poet
of his century.
Davidsox in Diet. Christ, biof/., s. v.; Stern'b.\ch, Georgii
carmina inedHa in Wien. Stud. (Vienna. 1892). XIV, .516S; HiLBERG, Textkritische Beilrage zu Georffins Pisides in Wien.
Stud. rVienna, 1887), IX, 207-22; Teza, Essaemeru di Giorgio
Piside (Rome, 1893).
Pisida:

A. A. MacErlean.

George Scholarius.

See Gennadius

II.

also called the Rich, Duke
of Saxony, b. at Dresden, 27 Avigust, 1471; d. in
the same city, 17 April, 1539. His father was Albert
the Brave of Saxony, founder of the .\lbertLne line of
the Wettin family, still the ruling line of Saxony; his
mother was Sidonia, daughter of (jeorge of Podiebrad,

George the Bearded,

King

of

Bohemia.

Elector Frederick the Wise, a

member of the Ernestine branch of the same family,
known for his protection of Luther, was a cousin of
Duke George. Albert the Brave had a large family and
George, a younger son, was originally intended for the
Church; consequently he received an excellent training
in theologj' and other branches of learning, and was
thus much better educated than most of the princes of
his day.
The death of his elder brother opened to
George the way to the ducal power. As early as 1488,

when

his father

the emperor,

was

in Friesland fighting on' behalf of
George was regent of the ducal posses-

which included the Margravate of Meissen with
the cities of Dresden and Leipzig.
George was married at Dresden, 21 November, 1496, to Barbara of
Poland, daughter of King Casimir IV of that country.
George and his wife had a large family of children, all
of whom, with the exception of a daughter, died before
their father.
In 1498, the emperor granted Albert the
Brave the hereditary governorship of Friesland. At
Maastricht, 14 February, 1499, .\lbert settled the succession to his possessions, and endeavoured by this
arrangement to prevent further partition of his domain. He died 12 Septemlxr, 1.500, and was succeeded in his German territories by George as the head

sions,
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of the Albertine line, while George's brother Heinrich
became hcreditarv governor of Friesland. The Saxon
occupation of Friesland, however, was by no means
secure and was the source of constant revolts in that

province. Consequently Heinrich, who was of a
rather inert disposition, relinquished his claims to the
governorship, and in 1505 an agreement was made between the brothers by which Friesland was transferred
to George, while Heinrich received an annuity and the
districts of Freiberg and Wolkenstein.
But this arrangement did not restore peace in Friesland, which
continued to be an unceasing source of trouble to
Saxony, until finally the duke was obliged, in 1515, to
sell it to Burgundy for the very moderate price of
100,000 florins. These troubles outside of his Saxon
possessions did not prevent George from bestowing
much care on the government of the ducal territory
proper. When regent, during the lifetime of his father,
the difficulties arising from conflicting interests and
the large demands on his powers had often brought the
young prince to the verge of despair. In a short time,
however, he developed decided ability as a ruler; on
entering upon his inheritance he divided the duchy
into go\-ernmental districts, took measures to suppress
the rol)l>er-knights, and regulated the judicial system
by defining and readjusting the jurisdiction of the
various law courts. In his desire to achieve good
order, security, and the amelioration of the condition
of the people, he sometimes ventured to infringe even
on the rights of the cities. His court, was better regulated than that of any other German prince, and he
bestowed a paternal care on the L^niversity of Leipzig,
where a number of reforms were introduced, and
Humanism, as opposed to Scholasticism, was encouraged.
From the beginning of the Reformation in 1517,
Duke George directed his energies chiefly to ecclesiastical affairs. Hardly one of the secular German princes
held as firmly as he to the Church he defended its
rights and vigorously condemned every innovation
except those which were countenanced by the highest
ecclesia.stical authorities. At first he w.as not opposed
to Luther, but as time went on and Luther's aim became clear to him, he turned more and more from the
;

Reformer, and was finally, in consequence of this
change of attitude, drawn into an acrimonious correspondence in which Luther, without any justification,
shamefully reviled the duke. The duke wa.s not blind
to the undeniable abuses existing at that time in the
Church. In 1519, despite the opposition of the theological faculty of the university, he originated the Disputation of Leipzig, with the idea of helping forward the
cavise of truth, and was present at all the discussions.
In 1521, at the Diet of Worms, when the Cterman
princes handed in a paper containing a list of "grievances" concerning the condition of the Church, George
added for himself twelve specific complaints referring
mainly to the abuse of Indulgences and the annates.
In 1525 he combined with his Lutheran son-in-law, the
Landgrave Phihp of Hesse, and his cousin, the Elector
Frederick the WLse. to suppress the revolt of the peasants, who were defeated near Frankenhausen in Thuringia. Some years later, he v\Tote a forcible preface to
a translation of the New Testament issued at his com-

mand by his private secretary, Hieronymus Emser,
as an offset to Luther's version. Lutheran books were
confiscated by his order, wherever fovmd, though he
refvuided the cost of the books. He proved himself in
every way a vigorous opponent of the Lutherans, decreeing that Christian burial was to be refused to apostates, and recreant ecclesiastics were to be delivered to
the bishop of Merseburg. For those, however, who
merely held anti-Cathohc opinions, the punishment
was oidy expulsion from the duchy. The duke deeply
regretted the constant postponement of the ardently
desired council, from the action of which so much was
expected.

While awaiting

its

convocation, he thought
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to remove the more serious defects b}^ a reform of the
monasteries, which had become exceedingly worldly in
spiritand from which manyof the inmates were departing.
He vainly sought to obtain from the Curia the
right, which was sometimes granted by Rome, to make
official visitations to the conventual institutions of his
realm. His reforms were confined mainly to imiting
the almost vacant monasteries and to matters of
economic management, tlie control of the property
being entrusted in most cases to the secular authorities.
In 1525, Duke George formed, with some other
German rulers, the League of Dessau, for the protection
In the same way he wa.s the
of Catholic interests.
animating spirit of the League of Halle, formed in
153.3, from which sprang in 1538 the Holy League of
Nuremberg for the maintenance of the Religious Peace
of Nuremberg.
The vigorous activity displayed by the duke in so
manj^ directions was not attended with much success.
Most of his pohtical measures, indeed, stood the test of
experience, but in ecclesiastico-political matters he
witnessed with sorrow the gradual decline of Catholicism and the spread of Lutheranism within his dominions, in spite of his earnest elTorts and forcible prohiFurthermore, during
bition of the new doctrine.
George's lifetime his nearest relations, his son-in-law,
Philip of Hesse, and his brother Heinrich, joined the
Reformers. He spent the last years of his reign in
endeavours to secure a Cathohc successor, thinking by
this step to check the dissemination of Lutheran opinions.
The only one of Cieorge's sons then living was
The
the weak-minded and unmarried Frederick.
intention of his father was that Frederick should rule
with the aid of a council. Early in 1539, Frederick was
married to Elizabeth of Mansfeld, but he died shortly
afterwards, leaving no prospect of an heir. According
to the act of settlement of 1499, George's Protestant
brother Heinrich was now heir prospective but George,
disregarding his father's will, sought to disinherit his
brother and to bequeath the duchy to Ferdinand,
brother of Charles V. His sudden death prevented the
carr3'ing out of this intention.
George wa.s an excellent and industrious ruler, selfsacrificing, high-minded, and unwear^'ing in the furtherance of the highest interests of his land and people.
As a man he was upright, vigorous and energetic, if
far-seeing and faithful adhersomewhat irascible.
ent of the emperor and empire, he accomplished much
for his domain by economy, love of order, and wise
;

A

direction of activities of his state officials. The grief of
his life was Luther's Reformation and the apostasy
from the Old Faith. Of a strictly reUgious, although
not narrow, disposition, he sought at any cost to keep
his subjects from falling awaj' from the Church, but
his methods of attaining his object were not always
free from reproach.
HUtor- polilische Blatter fiir das iatholische Deutschland
(.Munich. 1S60). XLVI; von Welck, Georg der Bdrtige, Herzog
von Sachsen (Brunswick, 1900); Gess, Die Klostervisitationen
des Herzogs Georg von Sachsen (Leipzig, 1888); Idem, Akten iind
Briefe zur Kirchenpolilik Herzog Georgs vo7i Sachsen (Leipzig,
190.5), I, containing the years 1517-24, other volumes to ap-

H. A. Creutzberg.

Georgetown University, Washington,
" is

District of

the oldest Catholic literary estabthe United States. It was foimded
immediately after the Revolutionarj- Vi'slt, by the
incorporated Catholic Clergy of Maryland, who selected from their Body Trustees, and invested them
with full power to choose a President and appoint
Since the year 1805, it has been under the
Professors.
direction of the Society of Jesus" (The Laity's
Directory, 1822).
Origin Focnder. In treating of the origin of
Georgetown University, its chroniclers and historians
are wont to refer to earlier schools in Maryland, proIt is true that
jected or carried on by the Jesuits.

Columbia,
Ii.shment

in

—

—
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Father Ferdinand Poulton, a few years after the settlement of St. Mary's, wrote to the general of the
society about the prospects of founding a college in
the infant colony; and the general answered, in 1640:
" The hope held out of a college I am happy to entertain; and, when it shall have matured, I will not be
backward in extending my approval." But the times
were not favourable. The laws against Catholic education and educators were so stringent during the
greater part of the Maryland colonial period that it
was only at inter\'als, for brief spaces of time, and by
stealth, that the Jesuits, always solicitous for the education of youth, were able to conduct a school. Such
a school was at Bohemia, in Cecil County; it numbered
among its scholars John Carroll, the founder of Georgetown College. He is the link, moral and personal,
between Georgetown and earlier schools; and with his
name the history of Georgetown College is indissolubly
connected. He had a large share in its foundation
and upbuilding, and the sons of Georgetown, to
honour his memory, have formally instituted the observance of "Founder's Day", in January of each
His life and character are detailed elsewhere
year.
Even before he became the
"(see Carroll, John).
first bishop of the LTnited States, he saw and impressed
upon his former brethren of the Society of Jesus the
urgent need of a Catholic college. Having secured
their co-operation, he drew up the plan of the institution and issued a prospectus appealing to his friends in
England for financial assistance. It was he who selected the site; and, although unable to give personal
supervision to the undertaking, burdened as he was
with the solicitude of all the churches, he watched
with paternal interest over the early growth of the

Georgetown still possesses his portrait, by
Gilbert Stuart, relics from his birthplace at LTpper
college.

Marlborough, the manuscript of his course in theology,
the Missal which he used when a rural missionary at
Rock Creek, the attestation of his consecration as
bishop at Lulworth Castle, the circular which he issued
detailing the plan and scope of the college, and many
letters, original or copied, relating to its standing and
prospects.

In 1889 the college celebrated with befitting pomp
the hundredth anniversary of its foundation. Georgetown, in 1789, was the chief borough of Montgomery
County, Maryland. Father Carroll selected it for the
site of the academy, influenced, no doubt, by a knowledge of the locality acquired during his missionary
In speaking of the present site, he deexcursions.
scribes it as "one of the most lovely situations that
imagination can frame". The first prospectus says:
"In the choice of Situation, Salubrity of Air, Convenience of Communication, and Cheapness of Living
have been principally consulted, and Georgetown
In regard to the
offers these united advantages".
"Salubrity of Air", it is significant that the college
records show the first death among the students to
have occurred in 1843. In 1784, Father Carroll was
appointed prefect-Apostolic, or superior, of the Church
In 1785 he wrote to his friend,
in the United States.
Father Charles Plowden, in England: "The object
nearest my heart now, and the only one that can give
consistency to our religious views in this country, is
the establishment of a school, and afterwards of a
Seminary for youn" clergymen." At a meeting of the
clergj', held at White Marsh, in 1786, he presented a
detailed plan of the school, and recommended the site
which had impressed him so favourably. The clergy
sanctioned the project, adopted a series of " Resolves
concerning the Institution of a School", and directed
the sale of a piece of land licldiij^ing to the corporation,
in order that the proceeds miglit bo applied to the
Tlie Reverends John
erection of the first building.
Carroll, James Pellentz, Robert Molyneux, John AshIn
ton, and Leonard Neale were appointed directors.

1788, the

first

building was undertaken.

The work
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moved

in 1904, to

make way

Ryan

for

Hall.

In its material growth the college has expanded
from the solitary academic structure of early days into
the clustering pile that crowns the ancient site, consisting of nine distinct constructions, known in order
of erection as the North Building (begun 1791, com-

pleted 1808), the Infirmary (1831-1848), the Mulledy
Building (1831), the Obi^ervatory (1843), the Maguire
Building (1854), the Healy, or Main, Building (1879),
the Dahlgren Chapel (1893), the Ida M. Ryan HaU
To the
(1905), and the Ryan Gymnasium (1908).
original classical academy have been added, as opportunity arose or expediency prompted, the astronomical observatory, in 1843; the medical school, in 1851;
the law school, in 1870; the university hospital, in
1898 the dental school, in 1901 the training school
for nurses, in 1903.
Since 1805, when the Society of Jesus was restored
in Maryland, Georgetown has been a Jesuit College,
with the traditions, the associations, courses of study,
and methods of instruction which the name implies.
Until 1860 the Superior of the Mission and Provincial of
Maryland generally resided at the college; the novitiate
was there for some years; and it was the provincial
house of higher studies for philosophy and theology,
during the greater part of the period preceding the
opening of Woodstock Scholasticate, in 1809. Naturally, under such conditions, the college exercised
considerable influence upon the religious development
of the country and Catholic progress in the early days.
The first three Archbishops of Baltimore had intimate
relations with it: Carroll, as founder; Neale, as president; and Mareehal, as professor. Bishop Dubourg
of New Orleans was president; the saintly Bishop
Flaget.of Bardstown,was professor as also Bishop Vandevelde of Chicago. Bishops Carrell of Covington and
O'Hara of Scranton were students. Bishop Benedict
J. Fenwick, of Boston, one of the first students at
Georgetown, and afterwards professor and president,
founded the College of the Holy Cross, at Worcester,
The Rev.
Mass., a direct offshoot of Georgetown.
Enoch Fenwick, S. J., president, had a large share in
building the cathedral of Baltimore. Bishop Neale
founded the Visitation Order in America. Fathers
James Ryder and Bernard A. Maguire, presidents,
were distinguished pulpit orators. Father Anthony
Kohlmann, president, was a profound theologian, and
his work, " Unitarianism Refuted", is a learned conFather Camillas
tribution to controversial literature.
Mazzella, afterwards Cardinal, is famous as a dogmatic
theologian.
Father James C'urley, in a modest way,
promoted astronomical science the renowned Father
Secchi was for a time connected with the observatory,
as was also Father John Hagen, now Director of the
;

;

;

;

Vatican Observatory.
Georgetown has exerted its
influence on education and morals indirectly through
various other colleges that have sprung from it, and
directly by the host of its own alumni, nearly five
thousand in number, many of them distinguished in
every walk of life.
Upon the opening of the college, in 1791, the first
name upon the Register is that of William Gaston of
North Carolina, who, despite the constitutional disqualifications of Catholics in his native State, represented it in Congress, and rose to its Supreme Bench.
The number of students enrolled in 1792 was 66 on the
opening day of 1793, 47 new students entered. This
;

was a promising beginning, but growth was .slow, and
for several years following there was even a falling off.
In 1813 the boarders numbered 42 the average for the
;
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proceeded slowly, from want of funds, and 17S9 is considered to be the year of the foundation of the college,
as the deed of the original piece of ground was dated
23 January of that year. The land one and a half
acres was accjuired by purchase, for the sum of £75
current money. The " Old Building", as it was called,
was not ready for occupancy until 1791; it was re-

preceding ten years had been 25. The century mark
(101) was reached for the first time in 1818; the highThe majority of the stuest ninnbcr (317) in 1859.
dents at that period were from the Southern States, and
the breaking out of the Civil War caused a rapid

exodus of yoimg men from clas.s-room to camp. There
were only 120 registered in 1802.
The printed prospectus of 1798, issued by Rev. Wm.

Dubourg (president, 1796-99), furnishes details of the
studies pursued at that date, and holds forth promise
This promise was fulfilled
of an enlarged course.
under his immediate successor, Bishop Leonard Neale
(president, 1799-1800).
In 1801, there were seven
members of a senior class, studying logic, metaphysics,
and ethics. Father John Grassi (president, 1812-17)
infused new life into the administration of the college:
he promoted the study of mathematics and secured
the necessary apparatus for teaching the natural
sciences.
During his term of office, the power to grant
degrees was conferred by Act of Congress, March 1,
1815, the bill being introduced by Georgetown's protoalumnus, a member from North Carolina. This power
was first exercised in 1817. The formal incorporation
of the institution was effected by Act of Congress in
1844, under the name and title of " The President and
Directors of Georgetown College". By this Act the
powers granted in 1815 were increased. The Holy See
empowered the college, in 1833, to confer in its name
degrees in philosophy and theology. Degrees have
been conferred, from 1817 to 1908 inclusive, as follows:
Doctors— D.D., 27; LL.D., 101; Ph.D., 42; M.D., 950;
D.D.S., 59; Phar.D., 3;Mus.D., 7; total 1,189. LicenMasters: LL.M., 743; A.M., 432;
tiates, Ph.L., 9.
Bachelors: LL.B., 1,708; A.B.,
M.S., 2; total, 1,177.
872;Ph.B., 13; Phar.B., 6; B.S., 14;Mus.B., 1; total,
2,614.
Grand total of degrees conferred, 4989.
The Rev. Robert Plunket was chosen to be the first
president.
The corporation defrayed the expenses of
He entered
his passage from England to America.
upon his duties in 1791, served for two years, and was

—

succeeded by Father Robert Molyneux, who became
the first superior of the restored society in Maryland,
and held the presidency of the college for a second
term at the time of his death, in 1808. The school
began with very elementary classes, but the original
plan contemplated a rounded academic course, and
gradually the standard of classes was raised, and their
number increased. Some of the assistant teachers
were aspirants to Holy orders, and a class in theology
was formed. In 1808, four of this class were elevated
to the priesthood, Benedict Fenwick, Enoch Fenwick,
Leonard Edelen, and John Spink, the first members of
the Society of Jesus to be ordained in the United
States.
Present Status.

—

Georgetown University consists of
the college, the school of medicine, the school of dental
The number of stusurgery, and the school of law.
dents at present (1909) is: college, 101 medical school,
training school,
hospital
82; dental department, 54;
;

The faculties, inTotal, 749.
17; law school, 495.
cluding officials, professors, special lecturers, assistants
and associates, are distributed as follows: college, 26;
medical school, 05; dental school, 27; law school, 24.
Clinical instruction is given in the University Hospital; the amphitheatre accommodates over ISO stuThe hospital is in charge of the Sisters of St.
dents.
Francis, and has a training school for nurses attached.
The hospital staff numbers 8 physicians in chief, with
9 associates and 18 assistants. Post-graduate courses
of study are carried on in the law and medical schools,
preparatory departand are offered in the college.
ment, or classical high school, is attached to the
The college
college and in 1909 "had 97 students.
grounds comprise 78 acres, a large part of which is
occupied by "The Walks", famous for their woodland
The hospital is in close proximity to the
scenery.
college; the law and medical schools are in the heart

A
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The Riggs Memorial Library contains

more than 95,000 volumes, among which are many
rare and curious works, early imprints, and ancient
MSS. Among the special libraries incorporated in the
Riggs

Ls that of the historian, Dr. J. Gilmary Shea,
valuable for Americana and Indian languages. The
Hirst Library is for the use of the students of the
undergraduate school; it contains about 5000 volumes.
There are also special libraries for the post-graduate
course, for the junior students, and for Maryland

groes, 204 Chinese, 1 Japanese, and 19 Indians.
The
population of Savannah, the largest city, was, in 1900,
54,244.
The present Constitution was adopted in
1877. The State is divided into 10 congressional districts, 44 senatorial districts, and 137 counties.
No
State in the American Union has such a variety of
agricultural products.
Cotton is the chief. Before
the Civil War one-sixth of the total cotton crop of the
United States was raised in Georgia. In 1883, 824,250
bales were produced; in 1907, 1,920,000.
Georgia

colonial research.
The Coleman Museum is a large now ranks as the second cotton-producing State.
hall in which are displayed various collections; here
Among other agricultural products, Georgia produced
three thousand specimens illustrate the whole field of
in 1907 5,010,000 bushels of oats, 57,538,000 bushels
mineralogy, while in geology and paleontology there of corn, and 2,673,000 bu.shels of wheat. Georgia is
are excellent collections.
Mosaics, valuable sets of
likewise remarkable for the extent and variety of its
coins, pontifical and other medals, autographs, photowoodland, its pine being wnrld-f:imou~. It pos.se.sses
graphs, curios in great variety make the museum one coal, iron, and gold
of the most interesting institutions of its kind.
The mines, as well as
College Archives are deposited in a spacious fire-proof silver, copper, and
vault, well lighted and ventilated.
Connected with lead. In 1905 the
the archives, there is a hall for the exhibition of Mis- value of its prodsals, chalices, vestments, bells, and other memorials of
ucts of manufacthe early Jesuit missions of Maryland.
Gaston Hall, ture was $151,040.where commencement and other exercises are held, 455, the capital
owes its artistic ornamentation and finish to the liber- employed being
ality of the Alumni Association. The Philodemic De$1.35,211,.551. It's
bating Society Room is decorated with portraits of favourable locadistinguished graduates and college worthies. The
tion, extensi-ve
College Journal and the literary and scientific societies
railroads, and nufurnish opportunity for mental improvement; the
merous navigable
Sodality of the Blessed Virgin, which is the oldest in streams give Georthe United States, helps to piety. The Athletic Asso- gia excellent comciation encourages sport and promotes physical traine r c i a 1 advaning by means of the gymnasium, ball clubs, boat tages. Situated
clubs, etc.
The spirit of loyalty towards Alma Mater between the North and the South-West, the West and
is fostered by the National Society of Alumni and by
the Atlantic, trade between these sections passes
the local societies of New York, Philadelphia, North- through the State. Atlanta and Savannah are its prineastern Pennsylvania, the Pacific Coast, Wisconsin,
cipal commercial centres.
The value of foreign comand the Georgetown University Club of New England. merce is estimatetl at $30,000,000. There is no
The Triennial Graduate List gives in alphabetical Southern State equal to Georgia in the number of
order the names of all those who have received degrees its railroad enterprises. Atlanta, Columbus, Macon,
from the university, together with information con- Savannah, and Augusta are the principal railroad
cerning the present occupation and residence of living centres. The mileage of railroads in 1907 was 6780-33.
graduates. The General Catalogue, and the Circular
Education. The Constitution provides for a
" thorough system of common schools", maintained by
of Information, Georgetown University publications
issued annually, furnish detailed information in regard
taxation "or otherwise", and free for "white and colto courses of studies, requirements for admission and
ored races". The State school commissioner is apgraduation, fees, expenses, etc., in all departments.
pointed by the governor for a term of two years.
Carroll, Letters (in relation to the college, original and
Every county has a board of education and a superincopied, preserved at Georgetown and Stonyhurst Colleges, and
tendent, and is provided with free schools. Atlanta,
in Baltimore diocesan and Maryland Province Archives.
Savannah, Augusta, Macon, and Columbus are separThese letters are generally referred to, and sometimes quoted
in extenso, by the writers mentioned below); Hughes, Hislorij
ately organized under local laws. The State univerof the Society of Jesus in N. America (London and Cleveland,
sity, at Athens, founded in 1785, is non-sectarian and
1908, 1909), Documents, I, II; Shea, Memorial of First Centenin 1908 had 199 instructors and 3375 students.
ary (New York, 1891); Id., Hist. Cath. Church in V. S. (New
ConYork, 1888-1890), II, III; Brent, Biography of Archbishop
nected with it are agricultural colleges, a law school,
CarroU (Baltimore, 1S43), 76-95; Easby-Smith. Georgetown
and
a medical school in various parts of the State.
University, Its Founders, Benefactors, Officers and Alumni (New
York and Chicago, 1907); McLaughlin. College Days at George- The other prominent institutions of learning are Attown (Philadelphia, 1899); Jackson, Chronicles of Georgetown
lanta LTniversity at Atlanta, founded in 1869, non(Washington, 1878), 215; Laity's Directory (New York. 1822),
sectarian, with 20 instructors and 340 students Clark
84; Catholic Almanac (Baltimore, 1833
); Sumneh, Woodstock
Letters, VII, 3, 69, 135, VIII, 3, 52; Casserly in Scribner's
University at Atlanta, founded in 1870, Methodist
Magazine, XX. 665; McLaughlin, Catholic World, XLVI, 610;
Episcopal, with 25 instructors and 532 students;
Becbet, Cosmopolitan, VIII, 449; Taggart in Records ColumEmory College at Oxford, founded in 1836, Methodist
bia Hist. Sue, XI, 120; Devitt, ibid.. XII; Metropolitan, IV,
Episcopal, with 14 instructors and 265 students;
287; College Journal (1872 ), passim; Amiual Catalogues
ilS51~); College Archives (a voluminous collection of original
Morris Brown College at Atlanta, founded in 1881,
manuscript sources, consisting of registers, deeds and records,
Methodist, with 28 instructors and 940 students;
account books, diaries, academic exercises, proceedings of societies, and letters with printed discourses, programmes, notices of
Shorter College at Rome, founded in 1877, Baptist,
persons and events
135 vols., classified and indexed).
with 30 instructors and 250 students; and Wesleyjui
E. J. Devitt.
Female College at Macon, the first institution of learning for women in America, founded in 1S36, MethoGeorgia. Stati.stics. The area of Georgia is dist Episcopal, with 33 instructors and 474 students.
59, -175 .sq. m., and it is the largest of the original thirIn the common schools of Georgia there were enrolled
teen United States; bounded on the north by Tennesin 1907 499,103 pupils and 10,3()0 teachers.
see and North Carolina, on the east by the Savannah
Civil Hi.story. The swamps and pine lands of
River and the Atlantic Ocean, on the south by Florida, Georgia, the last colonized of the original thirteen
and on the west bv Florida and Alabama. Popula- American .settlements, were all but untrod by the feet
tion in 1790, .82,548; in IS.'JO, 516,82.3; in 1870, 1,184,of white men before the eighteenth century.
Tradi109; and in 1900, 2,216,331, including 1,034,813 netion has it that De Soto, in his ill-starred march to his
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reared.

During the twenty-one years of its proprietary government, Georgia struggled along, rather in .spite of the
remote designs and unpractical restrictions of its trustees than because of their indefatigable labour, sterling integrity, and single-minded jihilanthropy.
As a
frontier settlement against the Catholic colonies of
Spain, Georgia speedily justified its existence. War

between the rival countries was declared in 1739.
Oglethorpe invaded Florida in 1740, and with an insufficient force unsuccessfully besieged St. Augustine.
years later Spain retaliated, attempting by land

Two

and sea the complete annihilation
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grave in the Mississippi, camped for a while in 1540
near the present city of Augusta; a more unreliable
tradition asserts that Sir Walter Raleigh, on his initial
voyage, "landed at the mouth of Savannah River, and
visited the bluff on which the city was afterwards
built".
For a century and a half the Uchees, Creeks,
and Cherokees were left undisputed masters of their
hunting-grounds Lords of the Marches between the
English frontier to the north and the Spanish to the
south.
In the nat\ire of things this could not long enBy the voyage of John Cabot, in 1497, England
dure.
laid claim to the Atlantic seaboard by the settlement
of St. Augustine, in 15G5, Spain established its authorThe vastness of the new
ity over the southern coast.
world deferred the inevitable clash of these overlapping claims until the settlement of South Carolina in
1670, when Spain, alarmed at this territorial expansion of the Protestant English colonies, began, by intrigues with Indians and negro slaves, to harass the
At the beginning of the
safety of the latter colony.
eighteenth century Parliament began to feel that a
military colony on the southern frontier was imperative, and this conclusion was felicitously complemented by the belief that the mulberry and the vine
could be successfully cultivated on the southern hills
and savannas; while a third great philanthropic consideration contributed to the final adoption of tfie
scheme. James Oglethorpe, who had followed up a
brilliant military career as aide-de-camp to the Prince
Eugene by a still more brilliant parliamentary career,
the New
had conceived the plan of settling a colony
World with worthy, though unfortunate and economically unproductive, inmates of the wretched English
prisons.
With this threefold purpose in view, a petition was presented and accepted by the Privy Coimcil
and the Board of Trade, and tlie charter of the Colony
of Georgia, named after the king and embracing the
territory lying between the Savannah and the Altamaha Rivers, received the great seal of England on 9
June, 1732. This charter created a board of trustees
for twenty-one years, wlio were to possess entire rights
in the governing and the financing of the project, but
who were not to profit, either directly or indirectly, by
the venture. The board thus created, composed of
many leading noblemen, clergjinen, and members of
Parliament of the day, met forthwith and drew up one
of the most remarkable governmental documents in
English colonial history. A military governor was
appointed. Transportation, food, and land were
given settlers for the feudal returns of labour and military service; but tenure of land was to descend only
along the line of direct male issue. Other salient
limitations in these by-la%vs were the prohibition
of liquor, as well as that of negro slaves, and freedom
of worship was to be granted to all prospective colonists "except papists".
With this document and 126
passengers, carefully selected for the most part from
the more worthy inmates of English prisons, Oglethorpe himself, who had been appointed "general" of
the new colony, embarked on the "Anne," on 12
November, 1732, arrived at Charleston the following
January, and in the spring of that year founded Savannah, which took its name from that of the river
above which the little cabins of the settlers were first

of the English col-

ony. By a splendid bit of strategy on Oglethorpe's
part the invasion was repulsed, and the last blow had
been struck by Spain against the English colonies in
the New World. Less successful was the attempt of
the board of trustees to plant the mulberry and the
vine in the new colony. The warfare with Spain, the
lack of adequate skilled labour, and the general thriftlessness of the colonists made the cultivation of such
products practically impossible. The vine, which
was to have supplied all the plantations, and to cultivate which they had imported a Portuguese xngneron,
resulted in only a few gallons and was then abandoned.
The hemp and flax, whicli were to have sustained the
linen manufactures of Great Britain and to have
thrown the balance of trade with Russia into England's favour, never came to a single ship-load; and
the cultivation of the mulberry seems to have expired
with its crowning achievement when, on the occasion
of Ilis Majesty's birthday in 1735, Queen Caroline appeared at the levee in a complete court dress of
Georgia silk. Least successful of all was the philanthropic attempt to colonize Georgia with non-producIt was this class
tive inmates from English prisons.
that early began to cry for rum and slavery; and had
it not been for the settlement of Ebenezer, in 1734,
with industrious Salzburgers, expelled from Germany
by reason of their religious beliefs; that of Fort Argyle,
in 1735, with a colony of Swiss and Moravian immigrants; and that of New Inverness, in 1736, with a
hardy band of thrifty Scotch mountaineers, the philanthropic plans of Oglethorpe would have been speedily wrecked.
As it was, the energies of the general
were mainly directed towards placing Savannah upon
an economically self-sufficient basis.
One of the restrictions that acted most forcibly
against labour and thrift, the tenure of land along the
Another,
line of male descent, was repealed in 1739.
the prohibition of slavery, a restriction which served
to

make

restless

and impermanent an unskilled and

population settled so close to the slave-holding settlements of South Carolina, was removed in
1747.
Even the attempt to rouse up spiritual energy
in Savannah proved too great a task for the Wesleys,
although in 1738 the eloquent Whitefield seems to
have won at least a hearing for his strenuous moral
code. But neither an energetic general governor, a
concessive board of trustees, nor the zealous bearers
of a fresh and fiery spiritual code could establish the
philanthropic or commercial success of the proprietary
colony of Georgia. Mutiny was widespread. Oglethorpe's life was threatened and actually attempted.
thriftless

The

Letters of dissent
trustees were disheartened.
and charges against Oglethorpe, written under the

of "The Plain Dealer", reached Parliament. In 1743 Oglethorpe returned to England to
He
face a general court martial on nineteen charges.
was entirely exonerated from charges, which were
pronounced "false, malicious and without foundation". But he had done with the colony and never
returned to Savannah while the board of trustees, in
1751, at the expiration of their charter, formally and
wearily surrendered their right of government to the
Lords of the Council, and Georgia became a royal
province.
In the generation before the Revolution Georgia
steadily increased in population under royal governors.
The cultivation of rice by slaves made the colony
better class of coloeconomically self-supporting.
nists were induced to immigrate to its woodlands and
On 11
rice fields from England and the Carohnas.
January, 1758, the Assembly passed an Act "for constituting the several Divisions and Districts of this
Province into Parishes, and for establishing Religious
Worship therein, according to the Rites and Ceremonies of the Church of England ". This was designed
not to interfere with other classes of worshippers, but
to provide by law for suppU'ing the settlements with

pseudonym

;
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the ministrations of religion, by which Act a salary of
£25 per annum was allowed every clergyman of the
Established Church. The law excluding Roman Catholic colonists was not however, repealed a restriction
which put to the test the loyalty of a t^eorgian Tory
governor when four himdred Acadian refugees sought
shelter at Savannah, bringing letters from the governor of Nova Scotia to the eflect: "Tliat, for the better
security of that province, and in consequence of a
resolution of his Coimcil, he had sent these people to
Georgia ". Governor Reynolds distributed them about
the colony for the succeeding winter and maintained
them at the pubUc expense. But in the spring, " by
leave of the Governor, they built themselves a number
of rude boats, and in March most of them left for
South Carolina; two hundred of them in ten boats
going off at one time, indulging the hope that they
might thus work their way along to their native and
beloved Acadie". No other form of civic or religious
exclusiveness, liowever, hampered the steady growth of
the colony. Aside from spasmodic Indian incursions,
incited by the French, Georgia developed the arts of
peace, immigrants continued to flock in, and between
1763 and 177.3 the exports of the colony increased
from £27,000 to £121,600.
The preponderating Tory element in the colony at
the outbreak of the Revolution, made up for the most
part of a new generation of wealthy landowners and
their 14,000 slaves, who spelt commercial ruin in revolution and who persuaded a second generation of
parasitic idlers to share their views, allowed the
British Parliament to boast throughout the RevoluThe distion that Georgia was a royalist province.
tance of the colony from the centre of operations, the
blundering inaptitude of such provincial generals as
Howe, the early capture and long retention by the
British of both Savannah and Atlanta, and the hostility of the Indians to the colonial cause gave some
historical warrant to such a point of view.
But if the
fervour of the revolutionary spirit was restricted to
but a few, it gained, in consequence, in expressive
momentum. In spite of British military successes
along the coast; in spite of the disheartening and devastating guerilla incursions of Indians and Florida
Rangers to the south and west; in spite of Washington's enforced neglect of the frontier colony's safety,
the spirit of the Georgian Americans slumbered fiercely
under an intense repression, bursting forth in sporadic
flames of personal heroism and stoical fortitude.
Nancy Hart is as heroic a heroine, if a coarser one, as
Molly Pitcher, and Savannah is hallowed by the lifeblood of Pulaski. Georgia served by waiting, and
when at last Washington could assign Cireene and Lee
to the army of the South, the recapture of Savannah
followed closely upon that of Atlanta, and the last
British post had been abandoned in the colony before
the surrender at Yorktown.
In the meantime, in 1777, Georgia had passed its
A second was adopted in
first State Constitution.
1789 and a third in 1798, which, several times
amended, endured up to the time of the passage of the
]iresent Constitution.
The fifty-sLxth article of the
(irst Constitution established religious toleration. The
second Constitution closed the membership of both
houses against clergymen, but the test of Protestantism, in respect to office-holding, required by the first
Constitution, was dispensed with, and the elective
franchise was extended to all male tax-paying freemen. On 2 June, 1788, the National Constitution was
ratified, and Georgia was the fourth State to enter the
Union.
In the first thirty years of its statehood
Georgia was embroiled in difficulties with the Indians,
following the Yazoo land scandals and the treaty of
1S02, by which Georgia ceded all its claims to lands
westward of i(s present limits, and the Creeks ceded
to tlic United States a tract afterwards assigned to
Georgia and now forming the south-western coun;

ties of the State.
Triangular difficulties between a
State jealous of its rights, a government jealous of its
federal power, and Indians jealous of their tribal property rights resulted in much ill-feeling and bloodshed,
with all but the extermination of the Creeks by General Floyd's Georgian troops in the War of 1812.
Indeed these difficulties were not finally settled until
the removal of the Cherokees by the Union to a Western reservation in 1838, by which Georgia came into
possession of the full quota of land she now holds.
The relation between State and Ciovernment in
these Indian affairs during the first three decades of
the century induced in Georgia, in particular, that
spirited endeavour to safeguard the rights of local
government which later characterized the State's
Right doctrine of the entire South before the outbreak
of the Civil War; and upon the election of Lincoln to
the presidency of the nation, the politicians of Georgia
took active measures towards accomplishing the secession of their State from the LTnion.
The delegates
to the Confederate convention at Montgomery, Alabama, were conspicuously energetic, and a Georgian,
Alexander H. Stephens, was made Vice-President of
the Confederacy. In the war that followed the State
reaped a rich harvest of havoc and devastation, the
culmination of its suffering being Sherman's March to
the Sea, through its territory, in 1864. After the termination of hostilities Georgia violated the Reconstruction Act by refusing to allow negroes, upon
election, a seat in the Legislature; but the Supreme
Court of the State decided that negroes were entitled
to hold office; a new election was held; both houses
were duly reorganized the requirements of Congress
were acceded to, and by Act of 15 July, 1869, Georgia
was readmitted to the Union. Since the close of the
war the material development of Cieorgia has been remarkable, principally along the lines of manufactured
industries.
At present its cotton mills are among the
largest in the world.
The C'otton Exposition in 1881
and The Cotton States and International Exposition
in 1895, both held in Atlanta, were eloquent of the fact
that Cieorgia has been the first of the seceding States
to recognize the spirit of the new commercial life of
the South.
Religion. Church History. The Diocese of Savannah, which comprises the State of Georgia, was
established in 1850.
As late as the period of the
American Revolution there was scarcely a Catholic to
be found in the colony or State of Georgia, nor was
there a priest in the State for many years thereafter.
Bishop England states that there were not twenty-five
priests in all the colonies at that time.
About 1793 a
few Catholics from Maryland moved into Georgia
settled
in
the
vicinity
where
the
church
of Locust
and
Grove was subsequently built. Previous to their removal these earhest Georgian Catholics had applied
for a clergyman to accompany them, but were unable
Shortly after the French
to obtain their request.
Revolution, Catholic emigres from the French colony
of Santo Domingo, then enduring the horrors of a
;

—

—

negro revolution, settled at Augusta and Savannah.
One of their priests began to discharge the duties of
his ministry at Maryland, a little colony fifty miles
above Augusta, a fact which is recorded as " the commencement of the Church in Georgia". In a few
years this settlement was abandoned; Savannah became the fixed residence of a priest; the congregation
was incorporated by the Legislature of the State; the
city council gave a grant of land, and a wooden edifice
with a small steeple was erected. In the j'ear 1810 the
Legislature incorporated the Catholics of Augusta, an
Augustinian friar. Rev. Robert Browne, became
pastor, and the brick church of the Holy Trinity,
fifty feet in length and twenty-five wide, was erected
In 1820 Georgia
from fvmds raised by subscription.
and the Caroliuas were separated from the See of
Baltimore, the Kev. Doctor ICnglaiul being appointed
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At that time there were
in Savannah, with
In 1839 Bishop England announced that there were but eleven priests in the State.
The most saUent feature of the work of the Church
in Georgia at the present time is the evangelical energy
directed towards the conversion of the negroes, a task
which is being undertaken by the Society of the African Missions. The population of the State is about
equally divided between white and coloured, and of
the million negroes not above five hundred are CathoThere is a mission with church and school and
lics.
two resident priests in Savannah, with about four
hundred Catholic people. In the school 110 children
In Augusta a new
are taught by Franciscan Sisters.
mission ha-s been established with a church and a
school with twenty pupils. Among the .30,000 coloured
in the city of Augusta there are not above twenty
to the newly formed see.

about
fewer

five

still

hundred CathoUcs

in Augusta.

Catholics.

—

Church Statistics. In the Diocese of Savannah
there are, according to the census of 1908, 23,000
Catholics, 18 secular priests, 41 priests of religious
orders, 13 churches with resident priests, 18 missions
with churches, 81 stations, and 14 chapels.
Church Educational FacHilics. There are three
Catholic colleges in Georgia with 342 students: the
College of Marist Fathers at Atlanta, the College of the
Sacred Heart at Augusta, and St. Stanislaus Novitiate
There are ten acadof the Society of Jesus at Macon.
emies, one seminary for small boys, while twelve
parishes in the diocese possess parochial schools in
charge of Sisters and Brothers. The State furnishes
these schools no financial support.
Church Charitable Institutions. There are in Georgia 2 Catholic hospitals owned by and in charge of the
Sisters of Mercy, one of which secures aid from the
county for the care of the poor a per capita assignment. There are 170 orphans cared for at St. Joseph's
Orphanage, Washington, in charge of 6 Sisters of St.

—

—

—

Joseph

;

St.

Mary's

Home

for

Female Orphans, Savan-

nah, in charge of 7 Sisters of Mercy; and 2 coloured
orphanages. In addition to these there is a Home for
the Aged, at Savannah, in charge of 10 Little Sisters of
the Poor, with 94 inmates.
Under the Constitution of the
Religious Polity.
United States, as well as imder the State Constitution,
full liberty of conscience in matters of religious opinion
and worship is granted in Georgia; but it has been held
that this does not legalize wilful or profane scoffing,
or stand in the way of legislative enactment for the
punishment of such acts. It is unlawful to conduct
any secular business, not of an imperative nature, on
Sunday. There are no specific requirements for the
administration of oaths; such may be administered by
using the Bible to swear upon, by the uplifted hand,
or by affirmation, the form being: "You do solemnly
swear in the presence of the ever living God" or " You
do sincerely and truly affirm, etc." The sessions of
the Legislature are opened with praj-er, those of the
Georgia recognizes as State holidays
courts are not.
1 January and 25 December, but no church Holy Days,
as such, are recognized as holidays.
The law allows
the same privileges to communications made to a
priest under the seal of confession as it does to confidential communications made by a client to his
counsel, or by a patient to his physician. The statutes
contain no provisions making any exception between
the rights and privileges of civil or ecclesiastical corThe property of the Church in the diocese
porations.
)s held by the bishop and his successors in office.
Excise and Wills. Georgia from the very beginning seems to have steadily pursued a restrictive policy
in the granting of excise privileges.
The initial steps
in legislation looking towards the prohibition of the
sale of liquors were taken in 1808, when the Legislature
pa.ssed an Act making it unlawful to sell intoxicating
drink within one mile of any "meeting-house" or

—

—
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other "places of public worship "during the time "appropriated to such worship", under the penalty of
thirty dollars, a fact which has been regarded as "the
first attempt at the restriction of the traffic".
By
1904 there were 104 prohibition counties out of 134,
and Georgia has been a prohibition State since 1
January, 1908.
Every person is entitled to make a will unless
labouring under some disabihty of law arising from
want of capacity or want of perfect liberty of action.
Children under fourteen years of age cannot make a
will.
Nor can insane persons. A married woman
may make a will of her separate property without her
husband's consent. All wills, except such as are nuncupative, disposing of real or personal property, must
be in writing, signed by party making same, or by
some other person in his presence and by his direction,
and shall be attested and subscribed in presence of
testator and three or more competent witnesses.
If a
subscribing witness is a legatee or devisee under will,
witness is competent, but legacy or devise is void.
A
husband may be a witness to a will by which legacy
creating a separate estate is given to his wife, the fact
only going to his credit. No person having a wife or
child shall by will devi.se more than two-thirds of his
estate to any charitable, religious, educational, or
civil institution to the exclusion of his wife or child;
and in all cases a will containing such a devise shall be
executed at least ninety days before death of testator
or such devise shall be void.
A year's support of
family takes precedence in wills as a preferred obligation.
There is no inheritance tax.
Marriage and Divorce. The marriage laws of
Georgia require parental consent when the contracting
male is under twenty-one years and the female under
eighteen years, while all marriages are prohibited within the Levitical degrees. Marriages by force, menace,
or duress, of white with a negro, or when either part)' is
mentally or physically incapable, or insane, or when
there has been fraud in the inception, as well as bigamous marriages, are considered by statute void or
voidable.
The grounds for divorce are mental and
physical incapacitj', desertion for three years, felony,
cruelty, habitual drunkenness, force, duress, or fraud
in obtaining marriage, pregnancy of wife by otiier than
husband at marriage, relationship within the prohibOne year's residence in
ited degrees, and adultery.
the State is required before the issuance of a decree of
divorce.
From 1867 to 1886 the State granted 3959
decrees of divorce; from 1887 to 1906 10,401 were decreed. In 1880 the divorce rate per 100,000 population

—

was 14; in 1900, 26.
White, Historical Collections of Georgia (New York, 1855);
Steven, History of Georgia. I (New York. 1S471. 11 (Philadelphia, 1859); .\RTHUR AND CARPENTER. Hislorti of Georgia (Philadelphia, 1852); Evans, Student's Histon/ of Georgia (Macon,
1884); England, Works, V (Cleveland. IMsi.
Jarvis Keiley.

Georgius Syncellus

(Gr. Teiipyios 6 Si/y/ceXXos);
d. after 810; the author of one of the more important
medieval Byzantine chronicles. Not much is known
He had lived many years in Palestine as a
of his life.

monk; under the Patriarch Tarasius (784-806) he
came to Constantinople to fill the important post of
syncellus.
The syncellus is the patriarch's private
secretary, generally a bishop, always the most important ecclesiastical person in the capital after the patriarch himself, often the patriarch's successor. But
George did not succeed Tarasius. Instead, when his
patron died he retired to a monastery and there wrote
The only date we know at the end of
his chronicle.
his life is 810 (6302 an. mundi), which he mentions
(Dindorf's edition, 389, 20, see below) as the current
year. The chronicle, called by its author, " Extract
of Chronography" ('E)cXo777 xP'»'''7Pn0'"'5), contains
the history of the world from the Creation to the death
of Diocletian (316).
It is arranged strictly in order of

GERACE

all the events being named in the year in which
they happened. The text is continually interrupted

time,

by long

tables of dates, so that Krumbacher describes
it as being " rather a great historical list [GeschichtMabelle] with added explanations, than a universal history" (Byzantinisehe Litteratur, 2nd ed., Munich,
The author has taken most trouble over
1897, 340).
the Bible history, the chronology of the life of Christ

and the New Testament. For later times he is content with a compilation from Eusebius (Church History and Canon) and one or two other historians (the
Alexandrines Panodorusand Annianus especially; see
Gelzer, op. cit. infra).
He took trouble to secure good
manuscripts of the Septuagint and did some respectable work as a critic in collating them. He also
quotes Greek Fathers Gregory Nazianzen and Chrysostom especially. His interest is always directed in
the first place to questions of chronology. The " Extract of Chronology" has merit.
Krumbacher counts
it as the best work of its kind in Byzantine literature
(op. cit., 341).
That the author thinks the Septuagint more authentic than the Hebrew text of which
he could read nothing at all is a harmless and inevitable weakness in a Greek monk. Georgius Syncellus's chronicle was continued by his friend Theophanes
Confessor {Qeocpdvris o/j.o'XoyrjTri?).
Anastasius Bibliothecari us composed a "Historia tripartita" in Latin,
from the chronicle of Syncellus, Theophanes, and
Nicephorus the Patriarch (806-815). This work,
written between 873 and 875 (Anastasius was papal
librarian), spread Syncellus's chronological ideas in the
West also. In the East his fame was gradually overshadowed by that of Theophanes.

—
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GoAR publi.shed the ec/i7io pnnceps; Georgiimonachi

.

.

.

Sijn-

ckronographia et NicephoH PatriarchcE Constantinopolis breDindorf reprinted
viarium chronographicum (Paris, 1652).
Goar's edition (2 vols., Bonn, 1S29). Teubner, at Leipzig,
announces a new one in liis Scriptores sacri et profani series, that
was to be edited by Gelzer (d. 1906) and Keichhardt. Gei^
EER, Sexlus Julius Africanus (1SS5), 11, I, 176-249. Further
literature in Krumbacher, Byzantinisehe LilteratuT (2nd ed.,
Munich, 1S97), 339-342.

ceili

Adrian Fortescue.

recognized his error, and Clement VI bestowed on him
the See of Gerace. He taught Greek to Petrarch,
Boccaccio, and others, and was thus one of the first of
the Italian humanists. Bishop Ottaviano Pasqua
Another bishop,
(1574) wrote a history of the diocese.
tiiovanni Maria BcUetti (1625), wrote " Disquisitiones
Clericales"; Giuseppe Maria Pellicano (1818) rebuilt
the cathedral, destroyed by an earthquake in 1783.
Gerace is a suffragan of Reggio; it has 69 parishes, and
132,300 souls; 1 religious house for men, and 3 for

women.
C.tppELLETTi, he Chiese

at least its importance, to the ruin of the town of
Locri Epizephyrii, one of the earliest Greek colonies in
Lower Italy, founded by the Ozolian Locrians (684-

and endowed with a code of laws by ZaleuThrough its advanced civilization and its trade
Locri Epizephyrii was brought into prominence. It
680

B. c.)

cus.

suffered

much during

the wars of Dionysius the

Younger and of Pyrrhus, and in the Second Punic
War, when it passed into the hands of the Romans, retaining, however, the ancient constitution of Zaleucus.
Before its total
Its decay dates from this period.
ruin, Locri Epizephyrii had a bishop of its own; but in
709, under Bishop Gregory, the see was transferred to

Gerace.

The name Gerace

is probably derived from Saint
whose church was destroyed by the Saracens
They captured the town in 986, but in 1059
it fell into the hands of the Normans.
Until 1467 the
Greek Rite was in use at Gerace, and such had probably
been the custom from the beginning. As early as the

Cj'riaca,
in 915.

made to introduce the
Latin Rite, which accounts for the schism between
Latins and Greeks about 1250-1253. The latter demanded as bishop the monk Bartenulfo, a Greek,
whereas Innocent IV, in 1253, appointed Marco Leone.
In 1467, Bishop Atanasio Calceofilo introduced the
Latin Rite. Among bishops of note are: Barlaam II
(1342), Abbot of San Salvatore at Constantinople, and
ambassador from the Emperor Andronicus to Benedict XII, apropos of the union of the two Churches.
Barlaam at one time had opposed the idea, but later
thirteenth century efforts were

XXI. 165-71.
U. Benigni.

Gerald, Saint, BLshop of Mayo, an Enghsh monk,
date of birth unknown; d. 13 March, 731; followed

Colman, after the Synod of Whitby (664), to
DissenIreland, and settled at Innisboffin, in 668.
sions arose, after a time, between the Irish and the
English monks, and St. Cohnan decided to found
a separate monastery for the thirty English brethren.
Thus arose the Abbey of Mayo {Magh Eo, the yew
plain), known as "Mayo of the Saxons", with St.
Gerald as first abbot, in 670.
St. Bede writes:
"This monastery is to this day (731) occupied by
St.

monks
and contains an exemplary
body who are gathered there from England, and
by the labour of their own hands (after the manner of the early Fathers), under a rule and a canonical abbot, leading chaste and single Uves."
Although
St. Gerald was a comparatively young man, he proved
a wise ruler, and governed Mayo until 697, when, it is
English

.

.

.

live

he resigned in favour of St. Adamnan. Some
authors hold that St. Adamnan celebrated the Roman
Easter at Mayo, in 703, and then went to Skreen, in
Hy Fiachrach, and that after his departure the monks
prevailed on St. Gerald to resume the abbacy. The
Saxon saint continued to govern the Abbey and DioHis feast is celebrated on
cese of Mayo till his death.
13 March. Mayo, though merged in Tuain for a time,
remained a separate see until 1579.
said,

CoLGAN, Acta Sanct.

Gerace, Diocese of (Hieracensis), in the province of Rcggio in Calabria (Southern Italy), on a lofty
site overlooking the Ionian Sea, not far from Cape
Spartivento. The city probably owes its origin, or

cC Italia (1S70),

Hib.

(Louvain,

1645),

13

March;

O'Hanlon, Lives of the Irish Saints (Dublin, s. d.), III. 13
March; Healy, Insula Sanctorum et Doctorum (4th ed., Dublin,
1902); Knox, Notes on the Diocese of Tuam (Dublin, 1904);
Bede, Eccl. Hist, of England, ed. Plummer (London, 1907);
Grattan-Flood, The Diocese and Abbey of Mayo in Ir. Eccl.
Record, June, 1907.

W. H. Grattan-Flood.
Geraldton,

Diocese op (Geraldtonensis),

in
Australia, established in 1898, comprises the territory
lying between the southern boimdary of the Kimberley district and a line running eastward from the
Indian Ocean along the 30th parallel of south latitude
until it reaches the 120th degree of longitude, whence
it follows the 29th degree of latitude to the south
It is a suffragan of Adelaide.
Australian border.
There are 28 churches in the diocese, attended by 10
secular and 4 regular priests; 5 boarding and 12 primary schools with 747 pupils in charge of 51 sisters.

The Presentation nuns, who made a foundation from
Ireland in 1890, have 28 sisters in 6 communities;
Dominican nuns from Dunedin, New Zealand, arrived
in 1899, and have 4 communities with 24 sisters.
The first bishop of the see, Right Rev. William
Bernard Kelly, was consecrated 14 August, 1898.
The Bishop of Geraldton also has jurisdiction over the
Vicariate of Kimberley.
Australian Catholic Directory (Sydney, 1909); The Sower
(Geraldton, 1908).

Thomas

F.

Meehan.

Geramb, Baron Ferdinand de, in religion, Brother
Mary Joseph, Abbot and procurator-general of La
Trappe, came of a noble and ancient family in Himgary; b. in Lyons, 14 Jan., 1772; d. at Rome,'l5 March,
Some historians wrongfully call in question
1848.
both the place and date of his birth, as also his noble
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Being of a fiery and chivalrous disposition,
he took an active part in the struggles of the monarchies in Europe against the French Revolution, and
In 1808 he
rose to the rank of heutenant-general.
fell into the hands of Napoleon, who imprisoned him
in the fortress of Vincennes until 1814, the time when
After bidding farethe allied powers entered Paris.
well to the Tsar and Emperor of Austria, he resolved
It was at this time that he provito leave the world.
dentially met the Rev. Father Eugene, Abbot of Notro
Dame du Port du Salut, near Laval (France), of whom
he begged to be admitted as a novice in the community. He pronounced his vows in 1817. After having
rendered great services to that monastery, he was sent,
in 1827, to the monastery of Mt Olivet (Alsace).
During the Revolution of 1830 de G(5ramb displayed
great courage in the face of a troop of insurgents that
had come to pillage the monastery; though the religious had been dispersed, the abbey was at least, by his
It was
heroic action, spared the horrors of pillage.
at this time that Brother Mary Joseph made his pilgrimage to Jerusalem. On his return in 1833, he went
to Rome, where he held the office of procurator-general
He soon gained the esteem and affecof La Trappe.
tion of Gregory XVI, who, though he was not a priest,
named him titular abbot with the insignia of the ring
and pectoral cross, a privilege without any precedent.
Abbot de Geramb is the author of many works, the
principal of which are: "Letters to Eugene on the
Eucharist"; "Eternity is approaching"; "Pilgrimage
descent.

to Jerusalem" " A Journey from La Trappe to Rome",
besides many others of less importance and of an
They were often reexclusively ascetical character.
His style is easy and without
printed and translated.
The customs, manners, and incidents of
affectation.
the journey which he describes, all are \-ividly and
attractively given, and the topographical descriptions
;

Even under the
are of an irreproachable accuracy.
monk's cowl tlie great nobleman could occasionally be
seen ilistrilmting in alms considerable sums of money
which he had received from his family to defray his
expenses.
In 1796, Baron de Geramb married his cousin TheSix
resa de Adda, who died, in 1808, at Palermo.
children had been born to him, of which number two
On his entrance into La Trappe
died in their youth.
he confided the surviving children to the care of his
lirother, Leopold de Geramb, after having placed
them under the protection of the Tsar and the Emperor of Austria.
Archires of the Monastery of N. D. du Port du Salut; Ruff,
Trappislcn Ablei Oelenbcrg (Freiburg, 1898); Geramb, De la
Trappe a Rome (Paris, 1858); Idem, Voyage a Jerusalem (Paris,
1862); Idem. Leilres h Eugene sur VEueharistie (Paris, 1S2S);
Haggle in Kirchenlex., s. v.; Michaud, Biog, Univ. (Paris,
1880).

Edmond M. Obrecht.
Gerando, Joseph -Marie de, a French statesman
and writer, b. at Lyons, 29 February, 1772; d. at
After completing his
Paris, 10 November, 1842.
studies with the Oratorians at Lyons, he took part in
the defence of the city against the besieging armies of
the French Convention. Wounded and taken prisoner, he barely escaped being put to death, and later
took refuge in Switzerland and at Naples. He enlisted agam in the army and was at Colmar when the
French Institute announceil the offer of a prize for the
best essay on " The influence of signs on the form.aGerando sent a paper, which was
tion of ideas".
awarded the first honours. This was a turning-point
having
come to Paris, he was appointed
life
for,
his
in
to many important functions, political, administraIn 1815, he was one of the
tive, and educational.
founilers nf the Societe pour I'instruction ^lementaire,
which introduced into France the monitorial system,
established in England by Lancaster, and thus made
education possible for the poor classes. He was a
member of the state-council under Napoleon and
;

VI.— 30

GERARD

under Louis XVIII, member of the Academie des Inscriptions et Belles- Lettres, and of the Academie des
Sciences morales et politiques, and officer of the Legion of Honour. In 1819, he opened a course in the
faculty of law in Paris and, in 1837, became a member
;

He consecrated his talent
and charity, taking part in
the foundation and administration of schools, hosof the Chambre des Pairs.
to the causes of education

and charitable institutions of all kinds. His
works are verj' numerous; among the most important
must be mentioned the following. Philosophical:
" Des signes et de I'art de penser consideres dans leurs
rapports naturels" (Paris, 1800), a development of his
prize-essay in which the author follows Condillac, but
differs from him on many points " De la generation
des connaissances humaines" (Berlin, 1802), awarded
a prize by the Academy of Sciences of Berlin; " Histoire comparee des systemes de philosophie consideres
relativement aux principes des connaissances humaines" (Paris, 1803). Educational: "Du perfectionnement moral, ou de I'etlucation de soi-mcme"
(Paris, 1824); "Cours normal des instituteurs primaires" (Paris, 18.32); "De I'education des sourdsmuets de naLssance" (Paris, 1832); "Institutes du

pitals,

;

droit administratif frangais" (Paris, 1830). Charitable:
"Le visiteur dupauvre" (Paris, 1820) ;"De la bienfaisance publique" (Paris, 1839).
Nouvelle biographie generate (Paris, 18.58). XX, 142; Morel,
Essai sur la vie el les travaux de Gerando (1846); Mignet, Notice
sur de Gerando (1854); Jourdain in Franck. Dictionnaire des
seienres philosophiques (2nd ed., 188.5), 350; GossOTin BnissoN,
Dictionnaire de pedagogic (Paris, 1SS7), I, I, 1167.
C. A. DUBE.\Y.

Gerard, Saint, Abbot of Brogne, b. at Staves in
the county of Namur, towards the end of the ninth
century; d. at Brogne or St-Gerard, 3 Oct., 959. The
son of Stance, of the family of the dukes of Lower Austrasia, and of Pleetrude, sister of Stephen, Bishop of
Liege, the young Gerard, like most men of his rank,
followed at first the career of arms. His piety, however, was admirable amid the distractions of camp.
He transformed into a large church a modest chapel
situated on the estate of Brogne which belonged to liis
About 917, the Count of Xamur charged him
family.
with a mission to Robert, younger brother of Eudes,
He permitted his followers to reside
Iving of France.
at Paris, but himself went to live at the Abbey of StDenis, where he was so struck by the edifying fives of
the monks that, at the conclusion of his embassy, with
the consent of the Count of Namur and Bishop
Stephen, his maternal uncle, he returned to St-Denis,
took the religious habit, and after eleven years was ordained priest. He then requested to be allowed to return to Brogne, where he replaced the lax clerics with
monks animated by a true religious spirit. Thereupon he himself retired to a cell near the monastery
From this retreat he
for more austere mortification.
was summoned by the Archbishop of Cambrai who
confided to him the du-ection of the community of StHere also he established
Ghislain in Hainault.
monks instead of the canons, whose conduct had
ceased to be exemplary, and he enforced the strictest
monastic discipline. Gradually he became superior of
eighteen other abbeys situiited in the region lietween
the ^leuse, the Sonnne, and the sea, and through his
efforts the Order of St. Benedict was soon completely

Weighed down by
restored throughout this region.
age and infirmities, he placed vicars or abbots in his
stead, in the various abbeys with wliich he was charged,
and retired to that of Brogne. He still had courage to
take a journey to Rome in order to obtain a Bull conOn his return he
firming the privileges of that abbey.
paid a final visit to all the commvinities which he had
His
reorganized, and then awaited death at Brogne.
body is still preserved at Brogne, now commonly
called St-G(^rard.
Servais, Essaisurlaviede S. Gerard, abbe de Brogne (Namur,
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1885); ToussAiNT, Hist, de S. Gerard fondaleur de I'abbaye de
Brogne (Namur, 1884); Anal. BoUand. (Brussels, 1SS6), 3853SS.

Leon Clugnet.
Gerard, Saint, Bishop of Toul, b. at Cologne,
935; d. at Toul, 23 April, 994. Belonging to a wealthy

and noble family, he received an excellent education
in the school for clerics at Cologne, and throughout his
youth was a model of obedience and piety. He was
eventually ordained to the priesthood, in which office
were a som'ce of edification to the city of
At the death of Gauzelin, Bishop of Toul
he was appointed to succeed him by the Arch-

his virtues

death without the sacraments was regarded as a
Divine judgment. The canons refused to bury him
within the cathedral, and the people pelted the hearse
with stones. Some Latin verses by him are preserved
in the British Museum (Titus. D. XXIV. 3).
St. Anselm, Episiolce in P. L., XXX, 158-9; Eadmer, Hist.
Novormn in R. S. (1884); Symeon of Durham, Opera in R. S.
(1882-85); William of Malmesbuby, De gestis Pontijicum in
R. S. (1870); Hugh the Chanter, Live^ of Four Archbishops
his

Raine, Historians

of the Church of York, II (Rolls Series,
Venables in Diet. Nat. Biog., s. v.; Rule, Life and
Kaine and Venablee give
of St. Anselm (London, 1883).
references to all original authorities.
in

1S86);

Times

Edwin Burton.

Cologne.
(963),

bishop of Cologne, was well received by the clergy
of Toul, and bore the burdens of his episcopal office without any of its comforts. Although he
avoided paying long visits to the court of the Emperor
Otto II, who was desirous of keeping Gerard near him,
he nevertheless obtained from the emperor the confirmation of the privilege in virtue of which Toul,
although united to the empire about 92.5, formed an
independent state of which the Emperor Henry the
Fowler reserved to liimself only the protectorate,
abandoning to Gerard's predecessor, Gauzelin, the
suzerainty of the city and the countship. Gerard is
therefore rightly considered as the true founder of the
temporal power of the bishops of Toul. He was energetic in his opposition to powerful personages who
were inimical to his authority, and governed his
county wisely, promulgating administrative measures,
traces of which subsisted to the time of the French
Revolution. He died at the age of fifty-nine, and was
buried with pomp in the choir of his cathedral. Leo
IX, one of his successors in the See of Toul, canonized

and people

him

in 1050.
Benoist, La Vie de S. Gerard, iveque de Toul (Toul, 1700);
Baillet, Vies des saints (Paris, 1701), III, 3 Oct.; Dufbene in
Mem. de la Soc. des Antiq. de France (Paris, 1840), 81-89.

Leon Clugnet.
Gerard, Archbishop of York, date

of

birth un-

known; d. at Southwell, 21 May, 1108. He was a
nephew of Walkelin, Bishop of Winchester, of Simon,
Abbot of Ely, and connected with the royal family.
Originally a precentor in Rouen cathedral, he became
clerk in the chapel of William Rufus, who employed
him in 1095 on a diplomatic mission to the pope. His
success was rewarded with the Bishopric of Hereford,
and he was consecrated by St. Ans^lm 8 June, 1096,
having been ordained deacon and priest on the previous day. On the accession of Henry I, in 1100, he
was made Archbishop of York and began a long contest with St.

Anselm, in which he claimed equal

pri-

refused to make his profesWhen he
sion of canonical obedience before him.
journeyed to Rome for the pallium, he was entrusted
with the mission of representing the king against AnThe
selm in the controversy about investitures.
pope's decision was against the king, but Gerard prohave
received
private
assurances
that
the
deto
fessed
This was denied by the
crees would not be enforced.
monks who represented St. Anselm; and the pope,
when appealed to, repudiated the statement and excommunicated Gerard till he confessed his error and

macy with Canterbury and

made

satisfaction.

Eventually he professed obedience to St. Anselm,
but continued to assert the independence of York.

When Anselm refused to consecrate three bishops, two
of whom had received investiture from the king, Gerard attempted to do so, but two refused to accept
consecration at his hands. The pope reprimanded
him for his opposition to the primate, and finally the

two

prelates were reconciled.

many

Gerard carried out

reforms in York, though by his action against
Anselm he incurred great unpopularity, and the
writers of the time charge him with immorality,
avarice, and the practice of magic.
He died suddenly on the way to London to attend a council, and
St.

Gerard, John, Jesuit;

4 Oct., 1564; d. 27 July,
1637.
He is well known through his autobiography,
a fascinating record of dangers and adventures, of
captures and escapes, of trials antl consolations. "The
narrative is all the more valuable because it sets before
us the kind of life led by priests, wherever the peculiar
features of the English persecution occurred. John was
the second son of Sir Thomas Gerard of Bryn, for a
time a valiant confessor of the Faith, who, however, in
1589, tarnished his honour by giving evidence against
the Ven. Philip Howard, Earl of Arundel (q. v.). Different opinions are held (by Morris and Gillow) as to
the permanence of his inconstancy. John left his
father's house at New Bryn at the age of thirteen,
and went first to Douai seminary; matriculated at
Oxford (1579), and thence proceeded to the Jesuits'
College at Paris (1581).
Having come to England for
his health's sake, he was arrested on 5 March, 1584,
and suffered two years' imprisonment in the Marshalsea.
He was bailed out in 1586, and, with the consent of his sureties, once more made his way to the
Continent, and was received at the English College,
Rome, 5 August, 1586. At first he paid for himself,
but in April, 1587, he became a scholar of the pope.
Next year, 15 August, 1588, he entered the Jesuit
novitiate; but so great was the dearth of missionaries
in England that he was dispatched thither in the ensuing September.
His romantic adventures began on landing, for he
was set ashore alone on the Norfolk coast at a moment
when the country was in a turmoil of excitement after
the defeat of the Armada, and when feeling against
Catholics ran so high that fifteen priests had been
butchered in two days in London, and twelve others
sent to the provinces for the same purpose, though
half of these eventually escaped death.
Gerard, being
an accomplished sportsman and rider, succeeded in
making his way about the country, now as a horseman
who had lost his way in the chase, now as a huntsman
whose hawk had strayed. Ere long he had won the
steadfast friendship of many Catholic families, with
whose aid he was able to make frequent conversions,
to give retreats and preach, and to send over many
nuns and youths to the convents, seminaries, and religious houses on the Continent. Dr. Jessopp, a Protesb.

tant, WTites:

"The extent of Gerard's influence was nothing less
than marvellous. Country gentlemen meet him in
the street and forthwith invite him to their houses;
high-born ladies put themselves under his direction
almost as unreservedly in temporal as in spiritual
things.
Scholars and courtiers run serious risks to
hold interviews with him, the number of his converts
of all ranks is legion; the very gaolers and turnkeys
obey him; and in a state of society when treachery
and venality were pervading all classes, he finds servants and agents who are ready to live and die for him.
A man of gentle blood and gentle breeding of commanding stature, great vigour of constitution, a mas-

—

ter of three or four languages, with a rare gift of speech
iind an innate grace and courtliness of manner
he
was fitted to shine in any society and to lead it. From
boyhood he had been a keen sportsman, at home in the
saddle, and a great proficient in all country sport.
His powers of endurance of fatigue and pain were

—
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almost superhuman; he could remain in hiding days
and nights in a hole in which he could not stand upright, and never sleep, and hardly change his position:
he could joke on the gyves that were ulcerating his
legs.
He seems never to have forgotten a face or a
name or an incident. Writing his autobiography
twenty years after the circumstances he records, there
is scarcely an event or a name which recent research
has not proved to be absolutely correct. As a literary
("Academy",
effort merelv, the Life is marvellous."
9 July, ISSi.)
In those times of danger, no prudence could always
Gerard
effectually ensure a priest against capture.
was taken prisoner, July, 1594, through a servant,
whose secret treachery was not suspected. He passed
two years in smaller prisons, and was then sent to the
Tower, where he was cruelly tortured, being hung up

by his hands, of which torment he has left a very vivid
description.
His courage and firmness, however, were
such, that his examiners lost hope of extracting secrets
from him, and he was relegatetl to the Salt Tower,
where he cleverly contrived to say Mass. In 1597, he
managed to escape by means of a string thrown one
night by a friend from Tower Wharf into the Cradle
Tower. By this string a rope was drawn across the
moat, and with its assistance he managed eventually
to get across, but witli great difficulty, as his hands
were still helpless from the torture.
Until the discovery of the Gunpowder Plot (q. v.),
at the end of 1605, he continued his adventurous life
as a missioner in England, but he was then obliged to
slip away disguised as a footman in the train of the
Spanish Ambassador. The rest of his life was spent in
the English colleges on the Continent.
He wrote, in
1607, "A Narrative of the Gunpowder Plot", and afterwards his autobiography, " Narratio P. Joannis Gerardi de Rebus a se in Anglia gestis".
He strongly
befriended Mary Ward (q. v.) in her attempt to found
an active religious order for women, and passed the
last ten years of his life as spiritual director of the

Eng-

College at Rome.
Morris. Trnubles of our Catholic Forefathers (London, 1871);
The Life of John Gerard (3rd ed., London, 1881); Gillow, Biii.
Did. Eng. Cath., s. v.; Cooper in EHct. Nat. Biog,, s. v,
lish

J.

H. Pollen.

Gerard, Miles, Venerable, martyr; b. about 1550
at Wigan executed at Rochester 13 (30?) April, 1590.
Sprung perhaps from the Gerards of Ince, he was,
about 1576, tutor to the children of Squire Edward
Tyldesley.at Morleys, Lancashire. Thence in 1579 he
went to the seminaries of Douai and Reims, where he
was ordained 7 April, 1583, and then stayed on as
professor until 31 August, 1589 (O. S.), when he
started for England with five companions.
At Dunkirk the sailors refused to take more than two passen;

gers; so the missioners tossed for precedence, and
Gerard and Francis Dicconson, the eldest (it seems)
and youngest of the party, won. Though bound for
London, they were driven out of their course into
Dover harbour, where they were examined and arrested on suspicion (21 Nov., N. S.).
A contemporary

news-letter says that they were wrecked, and escaped
the sea only to fall into the hands of persecutors on
shore, but this is not consistent wdth the official
These show that the prisoners at first gave
records.

names and ambiguous answers, but soon
thought it better to confess all. After many tortures
in the worst London prisons under the infamous Topcliffe, they were condemned as traitors, and "taken to
Rochester, where they were hanged and quartered",
says Father John Curry, S. J., writing shortly afterwards, "and gave a splendid testimony to the Catholic
Faith".
feigned

Pollen. Acts of English Martyrs (1891), 314; Challoner;
GiLLOw; Catholic Record Society (190S), V, pp. 169-171, 173 sqq.;
Nox, Douay Diaries, pp. 160 sqq.
J. II.

Pollen.

Gerard, Rich.^hd, confessor; b. about 1635; d. 11
March, lOSO (O. S.). The Bromley branch of the
f ierard family, which divided off from the original stock
of Bryn in the fourteenth centurj-, grew to power and
affluence through GUbert, solicitor-general to Queen
Elizabeth, and as such an active persecutor of Catholics.
Inileed he is said to have obtained the estate of
Gerard's Bromley, through a court intrigue, from the
Catholic Sir Thomas Cierard of Bryn (father of John
Gerard, S. J.), as the price for which the knight bought
off the prcsecution against him for adhering to Mary

Queen of Scots. In 1603 Ciilbert's son Thomas was
made Baron Gerard of Gerard's Bromley, Co. Stafford,
but his grandson (the subject of this article), Richard
of Hilderstone, Co. Stafford (by John, a younger son,
d. 1673), was a Catholic, though how he became
one is not known. Richard was a friend of the Jesuit
missioners, had three sons at their college of St-Omer,
and was trustee for them for some small properties.
It would seem that he had been invited to a little
function on the feast of the Assmnption, 1678, when
Father John Oavan (the future martyr) made his profession, at the house of the Penderels at Boscobel, who
had sheltered Charles II after the battle of Worcester;
and that after dinner the party visited the celebrated
"Royal Oak", in which Charles had hidden. This
came to the knowledge of Stephen Dugdale, after-

wards an infamous informer, and became the occasion
For, during
of Richard's imprisonment and death.
the fury of Oates's Plot, when witnesses were being
sought to attest the innocence of the Catholic lords

who were impeached, Richard Gerard manfully came
forward, and his evidence was likely to have proved of
capital importance.
To obviate this, Dugdale accused him of having contributed to the funds of the
alleged plotters (perhaps with some reference to the
pensions paid for his boys at St-Omer) and of having
conspired to murder the king. Examined by the
Lords' committee (19 May, 1679) he confessed to the
innocent meeting at Boscobel, and was thrown into
Newgate, where he langiii.shed ten months without
trial before he was freed by tleath.
He was fortunate
in being attended during his last hours by Father
Edward Petre, who, in a letter written 29 March, 1680,
speaks of his constancy and of his dying wish to be
buried by the side of his friend. Father Whitbread,
then recently martjTcd.
Several years later his third son, Philip (b. 1 Dec,
1665), having entered the Society of Jesus 7 Sept.,
1684, unexpectedly became seventh and last Lord
Gerard of Gerard's Bromley (12 April, 1707, O. S.),
through the deaths of various cousins and older
brothers.
Philip never claimed the title, and gave up
all rights to the estates for a small yearly pension of
£60, being obliged to leave the country by the action
of a near connexion, the Duke of Hamilton, who advertised the reward of £1,000 for his arrest as a priest.
It is curious that the four lords who have been among
Philip
the English Jesuits all lived at the same time.
Gerard (d. 17.33) was the contemporary of Father GilIjert Talbot (d. 1743), who became Earl of Shrewsbury
in 1717; also of Father William Molyneux (d. 1754),
who was Viscount Sefton in 1745; also of Father
Charles Dormer (d. 1761), who was Baron Dormer
in 1728.

FoLEv, Records S. J.; Journals of the House of Lords; KiRK,
Biographies of English Catholics (1909), 9S; GiLLOw, Bibl.
Diet. Eng. Cath., s. v.
J. H. Pollen.

Gerard Majella,

S.\int,

miles south of Naples, in

b. in

.April,

Muro, about

fifty

1726; d. 16 Oct., 1755;

by Leo XIII, 29 Januarj', 1893, and canonized
by Pius X, 11 December, 1904. His only ambition
was to be like Jesus Christ in His sufferings and huHis father, Dominic Majella, died while
miliations.
Gerard was a child. His pious mother, owing to poverty, was obliged to apprentice him to a tailor. His
beatified
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master loved him, but t}ie foreman treated him cruelly.
His reverence for the priesthood and his love of
suffering led him to take service in the house of a prelate, who was very hard to please.
On the latter's
death Gerard returned to his trade, working first as a
journeyman and then on his own account. His earnings he divided between his mother and the poor, and
in offerings for the souls in purgatory.

After futile at-

tempts first to become a Franciscan and then a hermit,
he entered the Congregation of the Most Holy Redeemer in 1749. Two years later he made his profession, and to the usual vows he added one by which
he bound himself to do always that which seemed to
him more perfect. St. Alphonsus considered him a
miracle of obedience. He not only obeyed the orders
of superiors when present, but also when absent knew
and obeyed their desires. Although weak in body,
he did the work of three, and his great charity earned
for him the title of Father of the Poor.
He was a
model of every virtue, and so drawn to Our Lord in
the tabernacle that he had to do violence to himself to
keep away. An angel in purity, he was accused of a
shameful crime; but he bore the calumny with such
patience that St. Alphonsus said: "Brother Gerard is
a saint ". He was favoured with infused knowledge of
the highest order, ecstasies, prophecy, discernment of
spirits, and penetration of hearts, bilocation, and with
what seemed an unlimited power over nature, sickness, and the devils.
When he accompanied the
Fathers on missions, or was sent out on business, he
converted more souls than many missionaries. He
predicted the day and hour of his death. A wonderworker during life, he has continued to be the same

GERARDUS

dom and prepared the way for that conflict of ideas
out of which sprang the Scholasticism of the thirteenth
century. In this work Gerard was a pioneer. If the
description of his moral qualities given by Pipino is
not overdrawn, he was a man whose single-minded
devotion to the cause of science enabled him to overcome the difficulties which in those days were inevitable in a task such as he undertook.
MuRATORi, Rer, Hal. Scrip/ores, IX, 6U0 .sqq. Tiraboschi,
;

Sloria della letteratura

ital.

(Florence, 1806), II,

2,

376-382.

William Turner.
Gerardus Odonis, also Geraldus Othonls, or
Ottonis, a medieval theologian and Minister General
probably at Chateauroux,
in the present department of Indre, France, date unknown; d. at Catania, Sicily, 134S. Whether he
was the son of Count Andr6 de Chauvigny is very
doubtful. After he had entered the Order of St.
Francis, most probably at Chateaurou.x, and consequently had belonged to the Touraine province of the
order, he became a member of the Aquitanian province and still belonged to this latter (without, however, being provincial minister) when he was elected
of the Franciscan Order; b.

Gerard of Cremona, a twelfth-century student of
Arabic science and translator from Arabic into Latin;
b. at Cremona, in 1114; d. in 11S7.
The place and
date of Gerard's birth are not given in any document

minister general of the order, 10 June, 1329, at the
general chapter. The presiding officer of this chapter
was Cardinal de la Tour, a Franciscan, whom John
XXII (131G-34) had appointed vicar-general of the
order.
The previous minister general, Michael of
Cesena, had been deposed by John XXII on 6 June,
1328, on account of his rebellious attitude towards the
Holy See in the discussion regarding the rule of poverty (see Fraticelli and Michael of Cesena).
Gerardus Odonis was inclined to give up poverty, the
principle of the order, on account of which Michael of
Cesena had come into conflict with the pope. The general chapter held at Paris (1329) took a position, in the
name of the entire order, on the side of the pope and
formally expelled the small party made up of Michael
of Cesena's adherents which opposetl the Holy See.
Gerardus Odonis openly showed his readiness to
abandon the rule of poverty at the general chapter of

prior to the fourteenth century.
Tiraboschi, in his
" Storia della letteratura italiana ", is at pains to refute
the contention of some Spanish writers that Gerard
was born, not at Cremona in Italy, but at Carmona in
Spain. Wliile conceding that Gerard spent a good
many years at Toledo, Tiraboschi shows that Cremona
and not Carmona is his birthplace. In fact, the MSS.
of his writings style him Cremonensis, or Chermonensis
(which seems to be a corrupt form of Cremonensis).
From the "Chronicle" of the Dominican Francisco
Pipino, who flourished about the year 1300, we learn,
besides the place and date of his birth and death, that
impelled by his interest in the works of the astronomer
Ptolemy, he went to Toledo, and, applying himself to
the study of Arabic, soon acquired so great a proficiency in that language that he was able to translate
not only the "Almagest", but also the entire works
He died in the year 1187
of Avicenna, into Latin.
and was buried in the church of St. Lucy at Cremona,
to which he bcciucathcd his valuable library. The
number of books wliich lie translated from Arabic into
Latin is said by Pipino to be seventy-six. Whether he
is the author of original treatises is uncertain.
The
works sometimes attributed to him are almost certainly
to be ascribed to Gerard of Sabionetta, who lived in
the thirteenth century. He must have been a man of
extraordinarily wide taste in scientific matters, for he
translated, according to the "Chronicle" of Pipino,
works on dialectic, geometry, philosophy, physics, and
several other sciences.
His activity as a translator,
combined with the efforts in the same line of Michael
Scott, and of tlie i^roup of men who formed a regular
collci^c of trarislalors at Toledo under the direction of
Bishop liaynioiid, brought the world of Arabian learning within the rcacli of the scholars of Latin Christen-

teen provincial ministers. In reference to this question they presented a petition to John XXII which the
pope rejected in the consistory of 1 August, 1331.
Owing to his lax views concerning poverty Gerardus
also became entangled in a dispute with King Robert
and Queen Sanzia of Naples and Sicily. These rulers
were unwavering protectors of the rigid adherents to
theruleof poverty as well as of the followers of Michael
of Cesena and of the Fraticelli.
Notwithstanding the
papal letters of admonition and the fact that John
XXII sent Gerardus Odonis as his representative to
the Court of Naples in 1331 and the following year,
Gerardus had new statutes drawn up with the view of
changing the form of the Franciscan Order to that of
the old orders of monks. These regulations were confirmed, 28 November, 1.336, by Benedict XII (133442); consequently Gerardus was able at the chapter
held at Cahors, 7 June, 1337, to obtain, in spite of
strong opposition, the enactment of the so-called
" Constitutiones Benedictinae".
Nevertheless, he was
in danger of being removed from his position, nor did
the statutes remain in force longer than the lifetime
of Benedict XII and the period during which Gerardus
was general. The general chapter of Assisi abrogated, 1 June, 1343, the "Constitutiones Benedictina?" and re-enacted, with some additions, the constitutions of Narbonne (12G0).
There is some truth in the assertion made as to
Gerardus Odonis that he both resembled and imitated
Brother Elias, the lax minister general seconil in succession from St. Francis of Assisi; indeed, he even
exceeded Elias. However, it must be said to his
credit that, in union with the pope, he zealously promoted Franciscan missions, constantly sending fresh

since his death.
Vila (Id Beato Gerardo Majella (Rome, 1893); Vassall, Life
of BU Gerard Majella (London, 1893); Saint-(3mer, Life, Virtues, and Miracles of S. Gerard Majella (Boston, 1907).
J.

Magnier.

Perpignan (1331), where he

won over

to his side four-
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missionaries to Persia, (leori;ia, Armenia (1329);
Malabar (1330), Cliina and tatary (1331); Bosnia
In 1320 Jolm XXII sent him to King Charles
(1340).
Robert of Hungary and to Ban Stephen of Bosnia for
the purpose of bringing about the extermination of the
On 5
heretics, largely Patarenes, in these countries.
Sept., 1333, Gerardus and the Dominican Arnauld de
Saint-Michel (Arnaldusde S.Michaele) were appointed
papal legates to make peace between the Kings of
England anil Scotland. The procurator of the Scotch
king in Paris having reported, however, that his
master was not to be found in Scotland, John recalled
the commission of the legates, 31 Oct., 1333. Gerardus remained in Paris and defended before a large
number of professors of the university, on IS Dec,
1333, the opinion of John XXII concerning the Visio
beatijica, namely, that the saints do not enjoy the
complete Beatific Vision until after the Last Judgment. The University of Paris was greatly agitated
by the controversy, and the next day, 19 Dec, Philip
VI called together twenty-nine professors at Vincennes
to discuss the question. This assembly dissented
from the opinion of the pope, as did also a second
assembly w'hich met 2 Jan., 1334. As is known, John
XXII withdrew his opinion, 3 Dec, 1334. Gerardus
Odonis was also one of the commission of sixteen

masters of theology which met by command of Benedict XII from 4 July to 4 Sept., 1334, at Pont-Sorgues
near .Vvignon, to discuss, under the pope's presidency,
the ((uostiou of the Visio beaiifica.
On 27 Nov., 1342,
Benedict XII appointed him Patriarch of Antioch and
at the same time administrator of the Diocese of
Catania, Sicily.
Apart from the " Constitutiones Benedictinte" and
the "Officium de stigmatibus S. Francisci", still
recited in the Franciscan Order and commonly attril>
uted to Gerardus, the best know'n of his writings
is his " Commentarius [Expositio] in Aristotelis Ethicam" (Brescia, 1482, Venice, 1500). This work
brought him the honour later of being called Doctor
Mornlis.
He also wrote on logic and a treatise entitled " Philosophia Naturalis", in which he is said to
have apparently taught .\tomism; another work was a

speak of several notaljle persons of the place. Coins
of inscriptions prove that it was sometimes called Antioch on the Chrysorrhoas, the little
river by which it is watered.
In the Gospel (Matt.,
viii, 28; Mark, v, i; Luke, viii, 26, 37) there is question of the country of the Gerasans, but if this name is
to be read instead of Gadarenians or Gergesians, the
reference is to another locality, near the lake of Tiberias.
The prosperity of Gerasa, once considerable,
dates from the first centuries of our era, its buildings
date from the emperors of the second and third centuries.
Its destruction was brought about by earthquakes and the Arab invasions. We know tlu-ee
(ireek Bishops of Gerasa: Exairesius, fourth century;
Plancus, 4,51; ^Eneas, who built the church of St.

and a number

Theodore in the sixth century. In 1121 Baldwin II
attempted in vain to conquer it, and at the beginning
of the thirteenth century the geographer Yakut informs us that it was no longer inhabited. In modern
times, several thousand Tcherkesses have established
themselves amid its ruins and have unfortunately de-

stroyed most of the GriBco-Roman monuments which
time had spared. Until recently Djerasch was the
best preserved city of Roman antiquity and the one
which afforded us the most exact idea of Roman civilization. Its ramparts, in a state of partial preservation,
are still to be seen; also a magnificent triumphal arch,
with three openings about 82 feet wide by 29 high; a
" naumachia", or circus for naval combats;
two theatres; the forum with fifty-five columns still standing;
the great colonnade which crosses the city from north
to south, and which still retains from 100 to 150 of its
columns; several aqueducts; some propylaa; a temple of the Sun, the columns of which are about 40 feet
high, and several other temples, baths, etc.
Greek
and Latin inscriptions are very numerous among the
ruins.
The ramparts of the city cover a distance of
about three miles.
Gehmer-Durand, Exploration epigraphigue de Ghasa in
Revue bibhque, 1895, 374-400; Nouvelle exploration epigraphigue de Gerasa in Revue biblique, 1899, 5. 39; and 1900, 93-95;
see also Perdrizet in Revue Billique, 1900, 429-443; and the

various guidebooks to Palestine and Syria.

S.

Vailhe.

Among

"Commentarius in IV libros Sententiarum".
his exegetical works are: "De figuris Bibliorum", and
treatises on the Psalter, the First Epistle to the

Corinthians, and the Epistle to the Galatians, besides
"Sermones". In addition to taking severe measures
against the adherents of the deposed Michael of
Cesena, Gerardus addressed to the latter the writing
"Quid niteris", to which, however, Cesena soon made
a rejoinder beginning "Teste Salomone".
EuBEL, Bullarium Franciscanvm (Rome, 1898, 1902), V, VI;
Waddino, Annales Minorum (2ncl ed., Rome. 1733), VII, VIII;
Denifle and Chatelain, Chartularium llniuersitatis Parisiensis (Paris. 1891), II, 321-442; Analecta Franrisrana (Quaracchi, 1887), II, 146-81; (1897). Ill, 488-537;
Michaelis a

Neapoli, Chronalooia

historico-Iegalis Ord. Fratr. Minorum
(Naples, 16.50), I, 46-63; Wadding, Scriptore." Ordinis Mino1650), 14.5; 2nd cd. (Rome, 1806), 99; 3rd ed. (Rome,
1906), 99-100; Sbaralea, Supplementum ad Scriptt. Ord. Min.
(Rome, 1806), 306-7; 2nd ed. (Rome), 1,324-25; Jeiler in
Kirchenlex., s. v. Gerhard Odonis; .Iele.ni<5, De Patarenis Bofmiw
(Sorajevo, 1908), 98 sqq.; Archiimm Franciscanum liixloricum
(Quaracchi, 1909), II, nn. 160 sqq.; II, nn. 269 sqq.; Ill, nn.
412 sqq.

rum (Rome,

Michael Bihl.
Gerasa, a titular see

province of Arabia and
the Patriarchate of Antioch. According to Josephus,
it was a city of Decapolis in which a number of Jews
resided.
Alexander Janna>us took possession of it,
althoughit was surrounded by a triple wall (Bell. Jud.,
I, 4, 8).
In 68 A. D. Vespasian ravaged the country
and sacked the city because the Jews were all-powerful there (op. cit., IV, 9, 1).
Simon, the son of Gioras,
one of the principal leaders of the rebellious Jews, was
born at (ierasa. The city is mentioned as forming a
part, sometimes of Arabia, sometimes of Syria, by
Ptolemy, Pliny, and Stephen of Byzantium, who also
in the

Gerberon, Gabriel, a Benedictine of the Maurist
Congregation; b. at St-Calais, Department of Sarthe,
France, 12 Aug., 1628; d. in the monastery of StDenis, near Paris, 29 March, 1711; educated by the
Oratorians at Vendome; became a Benedictine in the
mona.stery of St-Melaine, at Rennes, 11 Dec, lCi49;
studied theology in the monastery of Mont St-Michel;
ordained priest in 1655; and taught philosophy and
theology in the monasteries of Bourgeuil, St-Denis,

and St-Benoit-sur-Loire until 1663. His departure
from the Scholastic method of teaching theology, and
his leaning

towards Jansenism, influenced

his superiors

to relieve him of his professional duties.
In 1663 he
was sent to the monastery of La Couture, near Le
Mans, and three years later, to St-(!ermain-des-Pres,
where he devoted six years (1666-1672) to the care of
souls and to literary pursuits.
In 1672 he was sent to
the monastery of Argenteuil, and in 1675 he was appointed subprior of the monastery of Corbie. Here he

openly opposed the encroachments of Louis XIV in
ecclesiastical and monastic affairs, and when it became known that he was the author of the second volume of "L'Abb^ commendataire " (Cologne, 1674), a
work which severely condemned the abuse of setting
commendatory abbots over monasteries, the king
ordered his arrest (1682). Gerberon e.scaped the
hands of the law by fleeing to Brussels, thence to Holland, where he lived a few years under the assumed
name of Augustin Kergr^. In 1690 he returned to
Brussels, and, in union with Quesnel and other Jansenists, wrote numerous pamphlets in favour of Jansenism.
On 30 May, 1703, he was arrested at the command of the .-\rehbishop of Mechlin, who intended to

"
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Congregation.

Tassin

(loc.

cit.

below)

ascribes one hundred and eleven works to him, many
of which, however, are spurious.
Of the si.xty-one
works ascribed to him by de Lama (loc. cit. below),
the following are the most important: " Apologia pro

Ruperto Abbate Tuitiensi" (Paris, 1669), in which he
proves against Salmasius ami other Protestants that
Abbot Rupert of Deutz held the Catholic doctrine of
the Real Presence; "Histoiregen^raledu Jans^nisme"
(Amsterdam, 1700), 3 vols. " Acta Marii Mercatoris
;

(Brus.sels, 1673); "Histoire de la Robe sans couture
de N. S. Jesus-Christ, qui est rev^r^e dans r(;glise des
B^n^dictins d' Argenteuil" (Paris, 1676). His chief
Jansenistic work is entitled "Le Miroir de la Vi^U
chretienne" (Brussels, 1676). He alsoedited the works
of St. Anselm: " S. Anselmi opera omnia, necnon Eadmeri monachi Cantuar. Historia Novorum et alia
opuseula" (Paris, 1675).

Tassin, Hist, lilleraire de la congr. de Saint-Maur (Brussels,
1780), 4S3-5S4; Berliere, Nouveau Supplement to the precedwork (Paris, 1908), I, 242-245; Kerker in Kirchetilex.;
HuRTER, Nomenclator; de Lama, Bibliothique des ecrivains de la
congr. de Si. Maur (Munich, 1882), 93-102; Le Cerf, Bibliotheque historigue et criligue des auteurs de la Congr. de St. Maur
(La Haye, 1726), 157-169.
ing

works on Rudolph I and the house of Hapsburg, on
the history of Sweden, and on the ancient liturgy of
ful

Germany.
Li.st of works: "Martini Gerberti et Remigii KleeV Offertoria Solemnia in festis Domini, B. V
et SS. opus I" (in fol. Augsburg, 1747) Apparatus ad
eruditionem theologicam (Saint-Blaise), 1754 Iter Alemannicum, accedit Italicum et Gallicum (S°, SaintBlaise, 1765); "Pinacotheca principum Austriee"
(1768); "Codex epistolaris Rudolphi I Romanorum
regis" (Saint-Blaise, 1772); "De Cantu et Musica Sacra a prima ecclesia^ a-tate usque ad prsesens tempus" (2 vols. 4°, Saint-Blaise, 1774); " Taphographia
principum Austria^, monunientorum domus Austria" Veca; tomus IV et ultimus" ( 2 vols, in fol., 1772)
tus liturgia Alemannica, disquisionibus pra-viis, notis
et observationibus illustrata" (2 vols. 4°, Saint-Blaise,
1776); "Monumenta veteris liturgis Aleraannicae ex
antiquis manuscriptis codicibus" (2 vols. 4°, SaintBlaise, 1777-79); "Historia Silvje Nigrie" (3 vols. 4°,

sati
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Gerbert, Martin, Prince-Abbot of Saint-Blaise,
liturgist and musical writer; b. at Horb-on-theNeckar, in the Black Forest, 12 August, 1720, by birth
being entitled Baron von Hornau; d. in his monastery
of Saint-Blaise, 13 May, 1793.
He studied the humanities successively at Ehingen, Suabia, at Freiburgim-Breisgau and at Klingenau, and philosophy and
theology at the Abbey of Saint-Blaise, whose princeabbot remarked his talents and undertook the direction of his studies, having in mind to make him his
successor.

Having entered at Saint-Blaise

in 1736,

he was ordained priest in 1744, and was almost immediately appointed professor of philosophy and theology. Besides, he fulfilled the duties of librarian. His
first researches in liturgy and music date from this
time. In 1760, in the course of a sojourn in France
and Italy, he made the acquaintance at Bologna of
Martini, who was collecting materials for his " Histoire
gen^rale de la musique " and to whom he made known
his own discoveries.
Gerbert states that he was much
surprised to learn of the existence of so extensi\'e a literature on a special subject, but that his own studies
led to the knowledge of many other works which he
made known to Martini, with whom he kept up a cor-

respondence.
In 1 702 Gerbert announced through a prospectus his
intention of writing a history of church music, and he
laboured unceasingly at this task, despite the cares
imposed upon him by the administration of the Abbey
of Saint-Blaise, of which he was named prince-abbot
in 1764.
The first volume was completed and the sec-

ond mudi advanced when a fire destroyed the church,
the library and a part of the manuscripts of SaintBlaise (1708).
Gerbert set to work once more, and
the work appeared in 1774. The researches made
necessary by the preparation had brought about the
discovery of a number of manuscripts of the Middle
Ages. Gcrliert published more than forty of them in
his "Scriptures de musica" (1784).
Between whiles
he published various writings, some of which are still
of real importance, such as the "Iter Alemannicum",
—in which, like Mabillon, Monlfaucon, and Martene,
he shares with us the li-easiires he has discovered in
the libraries of Germany, France, and Italy— and u.se-

M

;

;

;

1783); "Seriptores ecclesiastici de
vols. 4°, Saint- Blaise, 1784); "De

musica sacra"

(3

Rudolpho suevico

comite de Rhinfelden, duce, rege, deque ejus inlustri
familia" (4°, Saint-Blaise, 1785); " Observationes in
Bertholdi seu Bernoldi, Constantiniensis presbyteri
opuseula" (in the "Mon. res Aleman. illust." of
Uffermann, 2 vols., 1792); "De sublimi in evangelio
Christi juxta divinam Verbi incarnati ajconomiam
(8°,

1793).

Fetis, Dictionnaire de musiciens; Misard. Biographie de D.
Gerbert (Paris, 1867); Freiburger Diucesan-Archiv (1898),

M.

XXVI,

299

sq.

Michael Ott.
_

.
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give him over to his monastic superiors.
Louis XIV,
however, imprisoned him at Amiens (1703-1707) and
at Vincennes (1707-1710).
After retracting all his
Janscnistic errors, Gerberon was set free, and returned
to the monastery of St-Germain-des-Pr^s, 25 April,
1710.
He deeply regretted his errors, and died a repentant son of the t'atholic Church.
Gerberon was one of the most prolific writers of the

Maurist

,

H. Leclercq.
Gerbert of Aurillac.

See Sylvester

II.

Gerbet, Olympe-Philippe, a French bishop and
writer; b. at Poligny (Jura), 1798; d. at Perpignan
(Pyrenees Orientales), 1864. He studied at the Acad(5mie and the

Grand

-

SiJminaire

of Besangon, also at

St-Sulpice and the

Sorbonne. Ordained priest in 1822,
he joined Lamennais at " La Chesnaie" (1825) after
a few years spent
with Salinis at the
Lyc^e Henri IV.

Although an enthusiastic admirer
of
Lamennais he
nevertheless

ac-

cepted the papal
Encyclical "Mirari
vos" of 15 Aug.,
1832, and the " Singulari nos" of 13
July, 1834, which

condemned

the
traditionalism of Lamennais; and, after fruitless elTorts
to convert the master, he withdrew to the " College de
Juilly"(1836). The years 1839-49 he spent in Rome,

gathering data for his " Esquisse de Rome Chretienne ".
Recalled byMonseigneurSibour, he became successively
professor of sacred eloquence at the Sorbonne, VicarGeneral of Amiens, and Bishop of Perpignan (18.54). His
episcopate was marked by the holding of a synod (1865)
the reorganization of clerical studies, various religious
foundations, and, above all, by the famous pastoral
instruction of 1S60 sur diverses erreurs du temps present,
which served as a model for the Syllabus of Pius IX.
Gerljet has been called the F<''nelon of the nineteenth
century.
Besides many articles in " Le Memorial
catholique", " L'Avenir", " L'Univer.sit(' catholique",

and some philosophical writings

("

Des doctrine?

—
GERBILLON
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philosophiques sur la certitude", Paris, 1S26; "Soinmaire des connaissances liumaines", Paris, 1S29;
"Coup d'ceil sur la controverse chretienne", Paris,
1831; "Precis d'histoire de la philosophie", Paris,
1834: under the names of Salinis and Scorbiac), all
more or less tinctured with Lamennais's errors, he
wrote the following: "Considerations sur le dogme
generateur de la piet^ chretienne" (Paris, 1829);
"Vues sur la Penitence" (Paris, 1836) these two
works are often puljlished together; "Esquisse de
Rome Chretienne" (Paris, 1843), previously mentioned.
In the two former books Gerbet views the
dogmas of the Eucharist and Penance as admirably
nourrir le cceur de senfitted to develop the affections
timents just as he uses the realitis visibles of Rome
as symbols of her essence spirituclle. Sainte-Beuve
(Causeries de lundi, VI, 316) saj's that certain passages of Gerbet's writings " are among the most beautiful and suave pages that ever honoured religious
literature". Gerbet's "Mandements et instructions
pastorales" were published at Paris in 1876.
De Ladoue, Gerbet, sa vie, se.s ceuvres et Vecole meriaisienne

Among

works are "Elements de Geom^trie"
(1689), "Geometric pratique et theorique" (1690),
"Elements de philosophic", "Relations de huit
Voyages dans la Grande Tartaric". A work entitled
his

"Elementa Linguae Tartaricse"
.SoMMERvoGEL,

Biblioth. de la C. deJ.,
phie Universelle, s. v.

Kicard, Gerbel. sa

auures (Paris, 1881);
Bremond, Gerhei (Paris. 1907); Longhaye, Gerhet in Esguisses
titteraircs (Paris, 1908). See also Marechal. Essai d^un sysUme
de philosophie cathoHque par Lamennais (Paris, 1908); and
Cr.vven, Recit d'une saeur,
(Paris, 1S70):

vie, sen

J. F.

SOLLIER.

Gerbillon, jEAN-FRANfois, French missionary; b.
at Verdun, 4 June, 1654; d. at Peking, China, 27
March, 1707. He entered the Society of Jesus 5
Oct., 1670, and after completing the usual course of
study taught grammar and the humanities for seven
years.
His long-cherished desire to laboui in the
missions of the East was gratified in 168.5, when he
joined the band of Jesuits who had been chosen to
found the French mission in China. Upon their
arrival in Peking they were received by the Emperor
Kang-Hi, who was favourably impressed by them and
retained Gerbillon and Bouvet at the Court. This
famous monarch realized the value of the services
which the fathers could render to him owing to their
scientific attainments, and they on their part were
glad in this way to win his favour and gain prestige
in order to further the interests of the infant mission.
As soon as they had learned the language of the country, Gerbillon with Pereyra, one of his companions,
was sent as interpreter to Niptchou with the ambassadors commissioned to treat with the Ru.ssians regarding
the boundaries of the two empires. This was but the
beginning of his travels, during which he was often
attached to the suite of the emperor. He made eight
different journeys into Tatary.
On one of these he
was an eyewitness of the campaign in which Kang-Hi
defeated the Eleuths. On his last journey he accompanied the three commissioners who regulated public
affairs and established new laws among the TatarKalkas, who had yielded allegiance to the emperor.
He availed himself of this opportunity to determine
the latitude and longitude of a number of places in
Tatary.
Gerbillon was for a time in charge of the
French college in Peking, and afterwards became
superior-general of the mission.
He enjoyed the
special friendship and esteem of the emperor, who
had a high opinion of his ability and frequently
availed himself of his scientific and diplomatic services.
He was withal a zealous missionary, and in 1692 obtained an edict granting the free exercise of the
Christian religion. After the emperor's recovery
from a fever, dviring which he was attended by Gerbillon and Bouvet, he showed his gratitude by bestowing on them a site for a chapel and residence.
Gerbillon was a skilled linguist. He was the author
of several works on mathematics, and wrote an account
of his travels in Tatarj'.
These relations are valuable
for their accurate account of the topography of the
country, the customs of the people, and also' for the
details of the life of the missionaries at the Court.

also attributed to

IH; Eyries

in Biogra-

Henry M. Brock.

—

—

is

him.

Gerdil, Hyacinthe Sigismond, cardinal and theologian; b. at Samoens in Savoy, 20 June, 1718; d. at
Rome, 12 August, 1802. When fifteen years old, he
joined the Barnabites at Annecy, and was sent to

Bologna to pursue his theological studies; there he devoted his mind to the various branches of knowledge
with great success, and attracted the attention of
Archbishop Lambertini of that city, later Pope Benedict XIV.
After his studies, he taught philosophy at
Macerata, philosophy and moral theology at Turin,

and became provincial

of his order.
At the suggestion
of Benedict
he was chosen preceptor of the
Prince of Pieilmont, afterwards Charles Emmanuel
IV. Designated cardinal in petto, in 1773, by Clement
XIV, he was promoted to that dignity by Pius VI, in
1777, who called him to Rome and named him Bishop
of Dibbon, consultor of the Holy Office, corrector of
the oriental books, and prefect of the Propaganda.
.\fter the invasion of Rome in 1798, he left the city
and returned to his Abbey Delia Chiusa. On the death

W\

,

of Pius VI he would prolaably have been elected pope
at the consistorj' of Venice, in 1800, had not hiselection
been vetoed by Cardinal Herzan in the name of the
Emperor of Germany. He accompanied the new pope
(Pius VII) to Rome, where he died in 1802.
His numerous works written in Latin, Italian, and
French on divers subjects dogmatic and moral theology, canon law, philosophy, pedagogy, history, physiform twenty volumes in
cal and natural sciences, etc.

—

—

quarto (ed. Rome, 1806-1821). Among the most important may be mentioned: " L'Immortalite de I'ame
demontr^e contre Locke et defense du P. Malebranche
centre ce philosophe" (Turin, 1747-48), 2 vols.; "Reflexions sur la theorie et la pratique de l'6ducation
centre les principes de J. -J. Rousseau" (Turin, 1765),
reprinted in a new edition under the title "AntiEmile"; "Exposition des caracteres de la \Taie religion", written in Italian (translated into French,
His works were written espeParis, 1770), etc.
cially for the defence of spiritual philosophy against
materialism, of supernatural religion against Deism,
of the supreme authority of the pope against Febronianism and the Sjmod of Pistoia. A scholar of very
extensive knowledge, a deep thinker, though some of
his philosophical opinions, especially those concerning
our knowledge of God, are not those generally accepted, a theologian of firm principles, he was also
known as a man of great moderation in his counsels
and of great charity in controversy.
Piantoni. Vita

del Card. G. S. Gerdil ed analisi delle sue opere

(Rome, 1831); Hergenrother in Kirchenlex., s. v.: FellehHenrion, Dictionnaire historique ou Biographie Universelle,

G. M. Sauvage.

Gereon, Saint.

See

Theban Legion.

Gerhard of Ziitphen (Zerbolt of Zutphen); b.
at Zutphen, 1367; d. at Windesheim. 1398; a mystical
w-riter and one of the first of the Brothers of the ComLife, founded by Gerhard Groote and Florentius

mon
Radewyn

at Deventer, in the Netherlands.

Even

in

that community of " plain living and high thinking"
Gerhard was remarkable for his absorption in the
sacred sciences and his utter oblivion of all matters of
merely earthly interest. He held the office of librarian, and hisdeep learning in moral theologj-and canon
law did the brothers good service, in helping them to
meet the prejudice and opposition which their manner
His best kno^NTi works are
of life at first aroused.

GERHOH

;

propagating the vernacular Scriptures as proof to connect the Brothers of the Common Life with the German
Reformers but an examination of Gerhard's arguments,
as quoted by them, reveals with how little foundation.
Arthur, The Spiritual Ascent, a translation of Gerhard,
Bentus vir (London, 1908); Arthur, The Founders of the New
Devotion {London, 1905); Cruise, Thomas a Kempis (London,
1SS7); Gem, Hidden Saints (London, 1907); Kettlewell,
Thomas h Kempis and the Brothers of the Common Life (London,
1SS2); Scully, Life of the Ven. Thomas a Kempis (London,
;

1901);
is.suing

A Kempis, Opera Omnia (Antwerp, 1607. Herder is
new critical edition); Ullmann, Reformatoren (Gotha,

a

1S66).

Vincent Scully.

Gerhoh

of Reichersberg, provost of that place
of the most distinguished theoin the twelfth century, b. at Polling, Bavaria, 109.S; d. at Reichersberg, 27 June, 1169.
lie studied at Freising, Mosburg, and Hildesheim. In
1119, Bishop Hermann of Augsburg called him as
"scholasticus" to the cathedral school of that city;
shortly afterwards, though still a deacon, he made him
a canon of the cathedral. Gradually Gerhoh adopted
a stricter ecclesiastical attitude, and eventually withdrew (1121) from the simoniacal Bishop Hermann,
and took refuge in the monastery of Raitenbuch in the
Diocese of Freising. After the Concordat of Worms
(1122) Bishop Hermann was reconciled with the legiti-

and Austin canon, one
logians of

Germany

mate pope,

Callistus II,

whereupon Gerhoh accom-

panied the bishop to the Lat«ran Council of 1123.

from

On

Rome Gerhoh

resigned his canonicate,
his father and two half-brothers joined the
Austin canons at Raitenbuch (1124).
Bishop Kuno of Ratisbon ordained him a priest in
1126, and gave him the parish of Cham, which he later
resigned under threats from Hohenstaufen followers
whom lie had offended at the Synod of Wiirzburg in
1127.
He returned to Ratisbon, and in 1132 Archbishop Conrad I of Salzburg appointed him provost of
Reichersberg, to the spiritual and material advantage
his return

GERMAIN
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"Homo quidam"

and "Beatus vir"; the two
are almost identical (de la Bigne, Bibliotheca Patrum,
XXVI). Two other treatises on prayer in the mothertongue and on reading the Scripture in the mothertongue are attributed to him (Ullmaun. Reformatoren
vor der Reformation and Hirsche in Herzog's Realencyklopadie, 2nd ed.)- Ullmann and other controversialists have used Gerhard of Zutphen's zeal for
entitled

and with

Archbishop Conrad sent him
of that monastery.
several times on special missions to Rome; in 1143 he
also accompanied, together with Arnold of Brescia,
Cardinal Guido of Santa Maria in Porticu on his embassy to Bohemia and Moravia. Eugene III (114553) held Gerhoh in high esteem his relations with the
On the
successors of that pope were less pleasant.
occasion of the disputed papal election in 1159 (Alexander III and Victor IV) Gerhoh sided with Alexander
III, but only after long hesitation; for this action the
imperial party looked on him with hatred. For refus;

ing to support the antipope, Archbishop Conrad was
condemned to banishment in 1166, and the monastery
of Reichersberg repeatedly attacked Gerhoh himself
flight, and died soon after
was forced to take refuge
Gerhoh was a reformer
his return to Reichersberg.
Gregorian
ideas.
He aimed particin the spirit of the
ularly, perhaps with excessive zeal, at the reform of the
could not be
this
object
to
him
that
clergy; it seemed
attained unless the community life were generally

lares et regulares" (P. L., CXCIV, 1375-1420; Sackur,
202-239) " De novitatibus hujus sa;culi ad Adrianum
;

IV Papam"

(selections in Grisar and in Sackur, 2SSfurthermore, the important work written in
1162,"De investigatione Anti-Christi " libri III [selections in P. L., CXCIV, 1443-1480; see also Stulz in
"Archiv fiir osterreichische Geschichte, XXII (1858),
127-188; selections in Scheibelberger, .see below;
book I complete in Sackur, 304-395]; " De schismate
ad cardinales" [Miihlbacher in Archiv fiir osterreichische Geschichte, XLVII (1871), 355-382; Sackur,
399-411]; his last work is the "De quarta vigilia
noctis" [Oesterreichische Vierteljahresschriftfiir kath.
Theologie
(1871), 565-606; Sackur, 503-525]. His

304);

X

left unfinished, " Commentarius in
(P. L., CXCIII, 619-1814; CXCIV, 1offers much interesting material for contemporaneous history. This is particularly true of his

principal

work he

Psalmos"
1006)

;

it

commentary on

Ps. l.xiv, that appeared separately as
"Liber de corrupto Ecclesiie statu ad Eugenium III
Papam'' (P. L., CXCIV, 9-120; Sackur, 439-92).
We are indebted to him also for a number of polemical
works and letters against the Christological errors of
Abelard, Gilbert de la Porr^e, and Bishop Eberhard of
Bamberg; others deal with the errors of Folmar,
Provost of Triefenstein, on the subject of the Holy

Eucharist.

The genuineness of the "Vitse beatorum abbatum
Formbacensium Berengeri et Wirntonis, O.S.B.", generally ascribed to Gerhoh, is denied by Wattenbach.
The Migne edition of Gerhoh 's works is faulty and incomplete. Those of his writings which are of importance for the study of the history of that period were
edited by Sackur in the "Monumenta Germanl'e Hlstorica: Libelli de lite imperatorum et pontificum",
III (Hanover, 1897), 131-525; also by Scheibelberger,
"Gerhohi Opera adhuc inedita" (Linz, 1875).
STiiLZ, Historische Abhandlung iiber das Leben und die Wcrkf.
des Propstes Gerhoh /. von Reichersberg in Denkschriflen der
kaisertichen Akademie der Wissenschaften in Wien, I (1849);
Bach, Propsi Gerhoch I. von Reichersberg, ein deutscher Reformator des XII Jahrhunderts in Oesterreichische Vierteliahresschrift
fur kath. Theologie, IV (1865). 19-118; Dilloo, De Gerhnho
pr^eposilo Reichersbergensi (Berlin, 1867); Nobbe, Gerhoh von
Reichersberg (Leipzig, 1881); Lepflad in Kirchenlex. s. v.;

Wattenbach. Deutschlands Geschichtsqudlen im Mittelalter, 6th
1894), 308-314; Idem in Allgemeine Deutsche
Biographic, VIII. 783 sqq.; Vildhaut, Handbuch der Quellenkunde zur deutschen Geschichte (Arnsberg, 1898), 322-330;
Potthast, Bibliotheca historica medii cevi, 2nd ed., I (Berlin,
1896), 502 sq.; Hurter, Nomenclator; Kirchliches HandlexiDetails are treated in Binterim, Pragmakon, I. 1658 sq.
tische Geschichte der deutschen National-, Provimial und vorziiglichsten Diocesanconcilien, IV (Mainz, 1840), 187-212; Bach,
Dogmengeschi^hte des Mittelalters (Vienna, 1875), passim;
Kaltner, Folmar von Triefenstein und der Streit Gerhohs mit
Eberhard von Bamberg in Theologische Quartalschrift (Tubingen,
1883), 523-552; Ribbeck, Gerhoh von Reichersberg und seine
Ideen iiber das Verhaltniss zwischen Staai und Kirche in For(Gottingen, 1884),
schungen zur deutschen Geschichte,
1-80; see also
(1885), 556-561; Grisar, Die Investiturfrage nach ungedruckten Schriften Gerhohs iwn Reichersberg in
Zeitschrift fur kath. Theologie, IX (1885), 536-5.53.
ed., II (Berlin,
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Friedrich Lauchert.
Gerlach.

See Peterssen, Gerlac.

Gerlandus.

See Garland, John.

;

m

adopted.
His reformatory views, and his ecclesiastical policy
are set forth in the following works: " De ffidificio Dei
seu de studio et cura disciplinae ecclesiasticse" (P. L.,
CXCIV, 1187-1336; Sackur, 136-202); "Tractatus
adversus Simoniacos" (P. L., 1335-1372; Sackur,
2.39-272; see also Jaksch in Mittheilungen des Institute fiir osterreichische Geschichtsforschung, VI
[188.5], 254-69); "Liber epistolaris ad Innocentium
II. Pont. Max. de eo quid distet inter clericos sa;cu-

Germain, Saint, Bishop of Auxerre, b. at Auxerre
He was the son
c. 380; d. at Ravenna, 31 July, 448.
of Rusticus and Germanilla, and his family was one
of the noblest in Gaul in the latter portion of the
fourth century. He received the very best education
provided by the distinguished schools of Aries and
Lyons, and then went to Rome, where he studied eloquence and civil law. He practised there before the
tribunal of the prefect for some years with great
His high liirtli and brilliant talents brought
success.
him into contact witli the court, and he married
Eustachia, a lady highly ostecincd in imperial circles.
The emperor stni't him back to Gaul, appointing him
one of till' six dukes, entrusted with tlic government
He resided at ,\uxcrre and
of the (iallic provinces.
gave himself up to all the enjoyments that naturally
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Amator remonstrated with him
of pagan worsliip.
in vain.
One day when the duke was absent, the
bishop had the tree cut tlown and the trophies burnt.
Fearing the anger of the fluke, who wished to kill
him, he fletl and appealed to the prefect .Julius for
permission to confer the tonsure on (lermain. This
being granted, Amator, who felt tliat his own life
was drawing to a close, returned. When the duke
to the church, Amator caused tlie doors to be
barred and gave him the tonsure against his will,
him to live as one destined to be his successor,
and forthwith made him a deacon.
A wonderful change was instantly wrought in Germain, and he accepted everything that had happened
He gave liim.self up to prayer,
as the Divine will.
study, and works of charity, and, when in a short time
Amator died, Germain was unanimously chosen to fill
the vacant see, being consecrated 7 July, 418. His
splendid education now served him in good stead in
the government of the diocese, which he administered
with great sagacity. He distributed his goods among
the poor, and practised great austerities. He built
a large monastery dedicated to Sts. Cosmas and Damian on the banks of the Yonne, whither he was wont
In 429 the bishops
to retire in his spare moments.
of Britain sent an appeal to the continent for help
against the Pelagian heretics who were corrupting the
faith of the island.
St. Prosper, who was in Rome in
431, tells us in his Chronicle that Pope Celestine commissioned the Church in Gaul to send help, and Germain and Lupus of Troyes were deputed to cross over
On his way Germain stopped at Nanterre,
to Britain.
where he met a young child, Genevieve, destined to become the patroness of Paris. One of the early lives of
St. Patrick, Apostle of Ireland, tells us that he formed
one of St. Germain's suite on this occasion. Tradition
tells us that the main discussion with the representatives of Pelagianism took place at St. Alban's, and
resulted in the complete discomfiture of the heretics.
Germain remained in Britain for some time preaching,
and establisheil several schools for the training of the
clergy.
On his return he went to .\rles to visit the
prefect, and obtained the remission of certain taxes
He
that were oppressing the people of Auxerre.
constructed a church in lionour of St. Alban about this
time in his episcopal city.
In 447 he was invited to revisit Britain, and went
with Severus, Bishop of Treves. It would seem that
he did much for the Church there, if one can judge
from the traditions handed down in Wales. On one
occasion he is saiil to have aided the Britons to gain a
great victory (called from the battle-cry. Alleluia! the
Alleluia victory) over a marauding body of Saxons
and Picts. On his return to (!aul, lie proceeded to
Armorica (Brittany) to intercede for the .\rmoricans
who had been in rebellion. Their punishment was
deferred at his entreaty, till he should have laid their
He set out for Italy, and
case before the emperor.
reached Milan on 17 June, 448. Then he journeyed
to Ravenna, where he interviewed the empressmother, Galla Placidia, on their behalf. The empress
and the bishop of the city, St. Peter Chrysologus, gave
him a royal welcome, and the pardon he sought was
While there he died on 31 July, 450. His
granted.
body, as he requested when dying, was brought back
to Auxerre and interred in the Oratory of St. Maurice,
which he liad built. Later the oratory was replaced
by a large church, which became a celebrated BeneThis tribute
dictine abbey known as St. Germain's.
to the memory of the saint was the gift of Queen
Some centuries later, Charles
Clotilda, wife of Clovis.
the Bald had the shrine opened, and the body was

came

telling

found intact.

It

was embalmed and wrapped
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At leiigtli he incurred the displeasure
to his lot.
It appears that Germain
of the bishop, St. Amator.
was accustomed to hang the trophies of the chase on a
certain tree, which in earlier times had been the scene
fell

in

precious cloths, and placed in a more prominent position in tlie church.
There it was preserved till 1567,
when Auxerre was taken by the Huguenots, who desecrated the slirine and cast out the relics.
It has been
said that the relics were afterwards picked up and
placed in the Abbey of St. Marion on the banks of the
Yonne, but the autlienticity of the relics in this church
has never been canonically recognized. St. Germain
was honoured in Cornwall and at St. Alban's in England's pre-reformation days, and has always been the
patron of Auxerre.
TiLLEMoNT, Mi-moires. XV, 8; Bright in Diet. Christ. Bing.,
v.; Gallia Chrijttiana, XII, 262; GoftRlN. Vies des tiainls
(Paris, 1880), IX, i:i2-4.'-.: .Arin SS.. VII, .Inly, 184-200; CoN8TANTIUS, Vie lie .S'. (i,rriNi/fj ,/',! ,. ,/, /,- fninc. avec une etude
(1874); andforhisc..„nrNi..n «itl, Si l':ii rick. Healy. Li/e o/
s.

/,

St.

Patrick (Dublin. I'-KIV;

r,/,i

,

TnpnrUlnm

Rolls SeriPs. ed.

iss7i. 2 V..I-. |j-issiin; Bury. Life of
Whitley Stokes (^Lonil
St. Patrick (London, 190.'>), passim; O'Connor. Rerum Hibem,
,

Script. (1825), II, 92.

A. A.

MacErlean.

Gennain, Saint, Bishop of

Paris; b. near Autun,
496; d. at Paris, 28 May, 57G. He

Saone-et-Loire, c.
was the son of Eleutherius and Eusebia. He studied
at Avalon and also at Luzy under the guidance of his
cousin Scapilion, a priest. At the age of thirty-four
he was ordained by St. Agrippinus of Autun and became Abbot of .Saint-Symphorien near that town.
His characteristic virtue^ love for the poor, manifested itself so strongly in his alms-giving, that his
monks, fearing he would give away everything, rebelled.

As he happened

to be in Paris, in 555,

when

Bishop Eu-sebius died, Childebert kept him, and with
the unanimous consent of the clergy and people he
was consecrated to the vacant see. Under his influence the king, who had been very worldly was reformed and led a Christian life. In his new state the
bishop continued to practise the virtues and austerities of his monastic life and laboured hard to diminish
the evils cau.sed liy the incessant wars antl the licence
He attended the Third and Fourth
of the nobles.
CouncUs of Paris (557, 573) and also the Second CounHe persuaded the king to stamp
cil of Tours (506).
out the pagan practices still existing in Gaul and to
forbid the excess that accompanied the celebration of
most Christian festivals. Shortly after 540 Childebert making war in Spain, besieged Saragossa. The
inhabitants had placed themselves under the protecChildebert learning this,
tion of St. Vincent, martyr.
spared the city and in return the bishop presented him
with the saint's stole. When he came back to Paris,
the king caused a church to be erected in the suburbs
Childein honour of the martyr to receive the relic.
bert fell dangerously ill about this time, at his palace
of Celles, but was miraculously healed by Germain, as
is attested in the king's letters-patent bestowing the
lands of Celles on the church of Paris, in return for the
favour he had received. In 588 St. Vincent's church

was completed and dedicated by Germain, 23 DecemClose by the
ber, the very day Childebert died.
church a monastery was erected. Its abbots had
both spiritual and temporal jurisdiction over the
suburbs of St. Germain till about the year 1670. The
church was frequently plundered and set on fire by the
Normans in the ninth century. It was rebuilt in 1014
and dedicated in 1103 by Pope Alexander III.
Childebert was succeeded by Clotaire, whose reign
was short. At his death (561) the monarchy was
divided among his four sons, Charibert becoming King
He was a vicious, worthless creature, and
of Paris.
Germain was forced to excommunicate him in 568 for
Charibert died in 570. As his
immorality.
his
brothers quarrelled over his possessions the bishop
encountered great difficulties. He laboured to estabSigebert and Chillish peace, but with little success.
perie, instigated

by

their wives,

Brunehaut and the

infamous murderess Fredegunde, went to war, and
Chilperic being defeated,

Paris

fell

into Sigebert'a
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hands. Germain wrote to Bruneliaut (his letter is
preserved) asking her to use her influence to prevent
further war.
Sigebcrt was obdurate.
Despite Germain's warning he set out to attack Chilperic at Tournai, whither he had fled, but Fredegunde caused him
to be assassinated on the way at Vitri in 575.
Germain himself died the following year before peace was
restored.
His remains were interred in St. Symphorien's chapel in the vestibule of St. Vincent's church,
but in 754 his relics were solemnly removed into the
body of the church, in the presence of Pepin and his
son, Charlemagne, then a child of seven.
From that
time the church became known as that of St. Germaindes-Pres.
In addition to the letter mentioned above
we have a treatise on the ancient Galilean liturgy,
attributed to Germain, which has been published by
Martene in his "Thesauruis Novus Anecdotonun".
St. Germain's feast is kept on 28 May.
Butler, Lives of the Saints, II, 296-S; Bennett in Did.
Christ. Biog., s. v. (18); Gukrin, Vie des Saints (Paris, 1880);
VI, 2fi4-71; Acta SS.. May, VI, 774-8; Mabillon, Ada SS.
O.S.B. (1668-72), I, 234^5; Duplessy, Histoire de St. Germain (Paris, 1831); Fraicinet, Not. hiog. sur Si. Gertnain-desPrcs (Agen, 1881); Anal. Bolland. (1883), II, 69; Bouillart,
Hist, de I'abbaye de St. Germain (Paris, 1724).

A. A. MacErlean.

Germaine Cousin, Saint,

GERMAN

474

1579 of humble
parents at Pibrac, a village about ten miles from Toulouse; d. in her native place in 1601.
From her birth
she seemed marked out for suffering she came into the
world with a deformed hand and the disease of scrofula, and, while yet an infant, lost her mother.
Her
father soon married again, but his second wife treated
Germaine with much cruelty, lender pretence of
saving the other children from the contagion of scrofula she persuaded the father to keep Germaine away
from the homestead, and thus the child was employed
almost from infancy as a shepherdess. When she
returned at night, her bed was in the stable or on a
litter of vine branches in a garret.
In this hard school
Germaine learned early to practise humility and
patience.
She was gifted with a marvellous sense of
the presence of God and of spiritual things, so that her
lonely life became to her a source of Ught and blessing.
To poverty, bodily infirmity, the rigours of the seasons,
the lack of affection from those in her own home, she
added voluntary mortifications and austerities, making bread and water her daily food.
Her love for
Jesus in the Blessed Sacrament and for His Virgin
Mother presaged the saint. She assisted daily at the
Holy Sacrifice when the bell rang, she fixed her sheephook or distaff in the ground, and left her flocks to the
care of Providence while she heard Mass.
Although
the pasture was on the border of a forest infested with
wolves, no harm ever came to her flocks.
She is said to have practised many austerities as a
reparation for the sacrileges perpetrated by heretics
b. in

;

;

in the neighbouring churches.
She frequented the
Sacraments of Penance and the Holy Eucharist, and it
was observed that her piety increased on the approach
of every feast of Our Lady.
The Rosary was her only
book, and her devotion to the Angelus was so great
that she used to fall on her knees at the first sound of
the bell, even though she heard it when crossing a
stream. Whenever she could do so, she assembled the
children of the village around her and sought to instil
into their minds the love of Jesus and Mary.
The

villagers w-ere inclined at first to treat her piety with
mild derision, until certain signs of God's signal
favour made her an object of reverence and awe. In repairing to the village church she had to cross a stream.
The ford in winter, after heavy rains or the melting

of snow, was at times impassable.
On several occasions the swollen waters were seen to open and afford

her a passage without wetting her garments. Notwithstanding her povert y she found means to help the
poor by sharing with tliem her allowance of bread.
Her father at last came to a sense of his duty, forbade

her stepmother henceforth to treat her harshly, and
wished to give her a place in the home with the other
children, but she begged to be allowed to remain in the
humbler position. At this point, when men were beginning to realize the beauty of her life, God called her
to Himself. One morning in the early summer of 1601,
her father finding that she had not risen at the usual
hour went to call her; he found her dead on her pallet
of vine-twigs.
She was then twenty-two years of age.
Her remains were buried in the" parish church of
Pibrac in front of the pulpit. In 1644, when the
grave was opened to receive one of her relatives, the
body of Germaine was discovered fresh and perfectly
preserved, and miraculously raised almost to the level
of the floor of the church.
It was exposed for public
view near the pulpit, until a noble lady, the wife of
rranf;ois de Beauregard, presented as a thanks-offering a casket of lead to hold the remains.
She had been
cured of a malignant and incurable ulcer in the breast,
and her infant son whose life was despaired of was
restored to health on her seeking the intercession of
Germaine. This was the first of a long series of wonderful cures wrought at her relics.
The leaden casket
was placed in the sacristy, and in 1661 and 1700 the
remains were viewed and found fresh and intact by the
vicars-general of Toulouse, who have left testamentary depositions of the fact. Expert medical evidence deposed that the body had not been embalmed,
and experimental tests showed that the preservation
was not due to any property inherent in the soil. In
1700 a movement was begun to procure the beatification of Germaine, but it fell through owing to accidental causes.
In 1793 the casket was desecrated by a
revolutionary tinsmith, named Toulza, who with three
accomplices took out the remains and buried them in
the sacristy, throwing quick-lime and water on them.
After the Revolution, her body was found to be still
intact save where the quick-lime had done its work.
The private veneration of Germaine had continued
from the original finding of the body in 1644, supported
and encouraged by numerous cures and miracles.
The cause of beatification was resumed in 1850.

Tlie

documents attested more than 400 miracles or

extraordinary graces, and thirty postulatory letters
from archbishops and bishops in France besought the
beatification from the Holy See.
The miracles attested were cures of every kind (of blindness, congenital and resulting from disease, of hip and spinal
disease), besides the multiplication of fooil for the distressed community of the Good Sheiilu-rd at Bourges
On 7 May, 1854, Pius IX pioclaiiued her
in 1845.
beatification, and on 29 June, 1867, placed her on
the canon of virgin saints.
Her feast is kept in the
Diocese of Toulouse on 1 5 June. She is represented in
art with a shepherd's crook or with a distaff; with a
watchdog, or a sheep or with flowers in her apron.
Gukrin in Petits Bultajtdistes, 15 June; Veuillot, Vie de la
;

bienheureuse Germaine (2d ed., Paris, 1904).

C.

German

Gardiner, Blessed,

Henry VIII date
;

of birth

last

MULCAHY.

martyr under

unknown; d. at Tyburn, 7
and probably a kinsman of

March, 1544; secretary to,
Stephen Gardiner, and an able defender of the old
Faith, as his tract against John Frith (dated 1 August,
1534) shows. During the years of fiery trial, which
followed, we hear no more of him than that "he was
stirred up to courage" by the examples of the martyrs,
and especially by More, a layman like him.self. His
witness was given eight years later, under remarkable
circumstances. Henry VIII was becoming more
severe upon the fast-multiplying heretics. Cranmer
fell under suspicion, and Gardiner was (or was thought
to have been) employed in drawing up a list of that
heresiarch's errors in the Faith. Then the whim of
the religious despot changed again, and the Catholic
was sacrificed in the heretic's place. Still he was the
last victim, and Henry afterwards became even more
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that Thomas Hayvvood, who had been condemned
with him, was afterwards pardoned on recanting his
His other companions at the bar were
opinions.
Blessed John Larke, priest, whom Blessed Thomas
More had presented to the rectory of Chelsea (when he
himself lived in that parish), and also the Ven. John
Ireland, who had once been More's chaplain. They
suffered the death of traitors at Tyburn.
Camm. Lircs of English Martyrs (London, 1904\ i, 543-7;
Sthype, Cranmer (1694), 163-S; More, Li[e of More (1726),
278.

J.

H. Pollen.

Germanicia, a

titular see in the province of Euphratcnsis anil the patriarchate of Antioch; incorrectlj' calletl Germaniciana and located in Byzacene,
An official document of the Propaganda,
Africa.
the "Catalogo dei vescovati titolari" for 18S4 (no.
228, 10) expressly states that the see is Germanicia in
Euphratensis. Lequien (Oriens christ., Paris, 1740,
II, 939) names five Greek bishops of this city, among
them the Arian Eudoxius, future Bishop of Antioch

and Constantinople. He also names (II, 1495) four
Jacobite bishops, and at least eighteen others are
known from the eighth to the thirteenth century
(Revue de I'Orient Chretien, 1901, 200), if Germanicia
be considered identical with Marash, which has not
been ascertained. It is customary to consider these
two cities as identical, but the texts collected by
Miiller, in his edition of Ptolemy's " Geographia" (965967), are so contradictory that it is difficult to arrive
at any conclusion.
Miiller prefers to locate Germanicia in the neighbouring ruins of Altun-Tash-Kale.
If
Germanicia and Marash are one, this industrial city,
whose climate is very healthy, is situated in a sanjak
of the vilayet of Aleppo.
It numbers 52,000 inhabitants, about 15,000 of whom are Catholics, comprising
Melchites, Armenians, Chaldeans and Latins; 22,000
are Mussulmans. The remainder are either schismatic
Christians or Jews.
CulNET, La Turquie d'Asic (Paris, 1892). II, 226-239.
S.

Vailhe.

Germanicopolis, a titular see in the province of
Isauria, snrfr:ii;an of Seleucia.
The city took its name
from Goniianicus, grandson of Augustus. Four of its
bishops are known during the Byzantine government:
Tyrannus, 451; Eustathius, 787; Basil, S7S (Lequien,
Or. Christ., II, 1027) and Bisulas in the sixth century
;

(Brooks, Sixth Book of the Letters of Severus, 13, 26,
The crusaders sustained a great defeat near the
80).
It then passed into the power of the
city in 1098.
Armenian dynasty of the Rupenians, who called it
Germanig, whence is derived the present name of Ermenek. The Turks took possession of it in 122S. It
is situated at a height of 1362 feet, in a caza of the
vilayet of Adana, and numbers 6500 inhabitants. The
ruins of many Roman monuments and a stronghold
are still to be seen on the mountain.
CuiNET, La Turquie d'Asie, II, 77; Alishan, Sissouan, 338340.

S.

Vailhe.

—

Germans in the United States, The. Germans,
by birth or descent, form a very important element in the population of the United States. Their
number is estimated at not less than twelve millions.
Under the name Germarts we here imderstand to be
either

included all Gernian-speaking people, whether originally from ficrmany proper,' Austria, Switzerland, or

Luxemburg.
A. Germans in Genehal. The landing, in the
autumn of 1083, of Franz Daniel Pastorius and his
band of Meunonite weavers, from Crefeld, marks

little
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hostile
to Protestantism.
Gardiner's indictment
states plainly that he was executed for endeavouring
"to deprive the King of his dignity, title, and name of
Supreme Head of the English and Irish Church", and
his constancy is further proved by this circumstance,

the beginning of German-American history. These
early immigrants founded Germantown, Pennsylvania, where tliey soon built themselves a church and
established a school, taught by Pastorius, who wrote
for it, and published, a primer, the first original
school-book printed in Pennsylvania. To this place
came the German settlers directly after their landing;
from it went out the settlers who gradually spread
over Montgomery, Lancaster, and Berks Counties,
among them, the so-called Rosicrucians (settled near
Germantown), a colony of German Friends, Quaker
converts made by William Ames and visited by Penn
(founded Cresheim, from Kreigsheim near Worms),
and the Dimkers (Conestoga, Ephrata). From these
early Pennsylvania settlers and their descendants
many Americans of note have sprung, as Bayard Taylor, James Lick, Charles Yerkes, John Fritz, John
Wanamaker, Charles M. Schwab, and Henry C. Frick.
In 1707, a small band of Lutherans, from the Palatinate, embarked for America.
They landed at Philadelphia and settled in what is now known as Morris
County. In the spring of the following year, another

company

of fifty-two Palatines, joined \>y three IIol-

went to England and appealed to Queen
Anne, praying for trans])ortation to America. The
majority of these men were farmers and one was a
Lutheran clergyman, Kockerthal; on arriving in the
Colonies in the winter of 1709, they were scttlcti in the
district then known as Quassaick Creek and Thankskamir (part of the territory of the present Ncwburgh).
Another, and far more extensive, migration took
place in the same j'ear and the following; about three
thousand Palatines landed in America, by way of
England. The severities of the winter of 1708-09
seem to have been the chief cause of this exodus.
One company, imfler Christopher ile Graffenried and
Lew'is Michell, settled at the j miction of the Neuse
River and the Trent (North Carolina) and in the
neighbouring country. This colony included a considerable number of Swiss, and to their first settlement they gave the name. New Berne, in memory of
the native city of the two Swiss partners, de Ciraffenried and Michell.
Another company of Germans was
settled about the same time, by Governor Spotswood,
steiners,

at Germanna in Virginia, whitlier, a httle later, many
of those who had estalilished themselves in North
Carolina are said to have removed. Some ten or fifteen years after Spotswood's retirement to Ciermanna,
a company of Germans came into Virginia from Pemisj'lvania, doubtless Palatines from Berks Coimty.
They settled in the lower Shenandoah Valley and
foimded the town of Strasbitfg, just over the mountain

from Germanna.

By far the largest expeflition of Palatines left the
shores of England towards the end of January, 1710.
They were settled on the Hudson (Rhinebeck, Germantown, Newburgh, West Camp, Saugerties, etc.),
whence many afterwards removed to the Schoharie
Valley (Blenlieim, Oberweiser Dorp, Brunnen Dorp,
etc.); the Government, however, refused to recognize their title to the Schoharie lands, and some
of them at last migrated in disgust to the Mohawk
Valley, where their increase and the stream of German
immigration that followed made the Mohawk "for
thirty miles, a German river" (Mannheim, Oppenheim, Newkirk, German Flats, Herkimer, etc.). But
the greater portion removed from Schoharie in 1723 to
Pennsylvania, where Governor Keith, on hearing of
their afflictions and imrest, offered them an asylum
from all persecution. Previously to this migration
from New York to Pennsylvania, thousands of Ger-

mans had

sailed directly to the latter territory, and so
large was the Palatine element in these and the following inunigrations that the natives of all other German
States, coming with them, were called by the same

name.

Between 1720 and 1730 the German immigrabecame so large as to be looked

tion to Pennsylvania

—
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upon by the other settlers with serious misgivings;
Logan, Penn's secretary, suggested the danger of the
province becoming a German colony, as the Germans
"settled together, and formed a distinct people from
His Majesty's subjects". As early as 1739, a German
newspaper was published at Germantown, and another appeared at Philadelphia in 1743. The Germans became an important factor in the political life
of Pennsylvania, usually uniting with the Quakers,
and forming with them a conservative peace party.
In 1734, the Schwenkfelders, followers of C'asper Schofield, came to Pennsjivania and settled along the
Perkiomen, in Montgomery Coimty. About the same
time a number of Germans established themselves
near Frederick, Maryland, and between South Mountain and the t'onococheague.
The first German settlement in South Carolina
was in 1731, at Purysburg on the Savannah.
In
1734 Lutherans from Salzburg founded Ebenezer,
the first settlement in Georgia. Seven years later,
there were about 1200 Gei'mans in Georgia.
By the
middle of the eighteenth century the mountain counties of North Carolina had niunerous German settlements. Jleantime, the Moravians, who in 1736 had
settled in Georgia, had left that colonv and secured a
tract of land in Pennsylvania, to which they gave the
name of Bethlehem. Zinzendorf came thither in
1741.
More than twenty years earlier, German
settlers had established themselves on the lower
Mississippi.
The "German Creoles" of Louisiana are
descendants of these early colonists.
During the war of the Revolution, thirty thousand
German soldiers fought under the British flag. They
had been sold to England by the petty princes of
Germany, those "Ijrokers of men and sellers of souls",
as one of these soldiers rightly styled them.
As Hesse
furnished more than any other German State (twelve
thousand) all these soldiers were called Hessians.
Over one third of the thirty thousand never returned

some had died; many had de.serted to
Wa.shington's army, "coming over in shoals", as
Gates wrote in 1777; many thousands settled in the
newly created States.
On the eve of the Revolution there were full}^ a
himflred thousand Germans in Pennsylvania. Their
number was little increased during the next sixty
years, since the great immigration period did not
begin until about the year 1S40. Among those who
came to the United States before 1830 was Franz
Lieber, accompanied by his two friends. Professors
Carl Beck and Carl Follen.
For nearly half a century
Lieber stood in the front rank as an authority on
public questions.
The year 1S4S brought to our
shores those thousands of political fugitives who belonged to the most educated of the German nation.
To mention several, merely as typical of the rest,
among these " Forty-Eighters" were Carl Schurz,
Friedrich Hecker, Franz Sigel, Oswald Ottendorfer,
Friedrich Kapp, Wilhelm Rapp, Gustav von Struve,
and Lorenzo Brentano. Soon the number of German
immigrants grew enormously, averaging over 800,000
for each of the si.\ succeeding decades.
They did not,
however, settle in the Eastern States only, but the
niajoritj' proceeded to the Middle \\est, whither many
of the Germans, who had already been very numerous
on the frontiers, had removed as soon as the new
to Europe;

coimtry was opened to colonizing. Owing to prosperity in the Fatherland, German immigration began
to decline in the early nineties.
During the period
subsequent to 1848 the Germans .settled chiefly in
the following states: New York, New Jersey, Pennsylvania (especially the western parts), Maryland, Ohio,
Indiana, Illinois, Michigan, Wisconsin, Iowa, Nebraska, Missouri, Minnesota, California, Louisiana,
Texas, North Dakota. They were never attracted to
the NVw England States until about the middle of the
nineteenth century. Even now Now Hampshire,

Vermont, and Maine have practically no German
population in Massachusetts there are ver)' few except
around Boston. According to the twelfth census,
taken in 1900, there was in that year, a German-born
population of 2,663,418 in the United States (about
three miUions from Germany and German Austria).
Since 1900 about 2.50,000 more have come over. Add
to these the descendants of the immigrants from the
earliest periods down to our time, and the large number of people of German descent who can now hardly
be recognized as Ciermans, owing to the fact that they
have assumed English names, it is safe to sa.v that
;

there are at present (1909) full}' twelve million persons
of German birth or descent in the United States.
The early German settlers were mostly farmers in
their old country, and it was but natural that, after
their arrival in the Ignited States, the}' should have
chosen the same occupation. There is no need of
pointing out the merits of the German farmers, since
those merits have been generally admitted in Pennsylvania, the Mohawk Valley, and, later, the Middle
AVest.
In trade, industry, and commerce the Germans in the United States are second to none. Men
like Spreckels, Havemeyer, A. Busch, Fred. Pabst,
Henry Miller, and Henry C. Frick, stand among the
pillars of American industry.
Rockefeller is proud of
his German descent.
The Belmonts came from

Alzey, the Astors from Walldorf near Heidelberg, the
Iselins from Switzerland.
The largest lumber-yard in
the world, is owned by Fritz Weyershauser, a native
The Roeblings are still prominent in their
of Hesse.
Prominent as bankers are those bearline of industry.
ing German names.
But more important, though less known, is the
army of skilled mechanics in all different branches,
designers, lithographers, etc., who, in their spheres,
have made the German name honoured and respected.
The Germans are known to be a hardworking, thrifty
people, and, as a result, they are generally prosperous,
and pauperism is hardly known among them. Americans have learned that wherever the Germans settle,
prosperity and culture are pretty sure to follow.
"What the Germans do, they do well", has become a

common sa}'ing among their neighbours. Puritanism
never gained a foothold among the Germans. Though
they cannot be charged with extravagance, they arc
fond of the cjuiet joys and amusements of social life,
witness their many societies, which combine beneficial
Their fondobjects with recreation and amusement.
ness for children and family life is well known; as a
rule they have large families.
The industry and
carefulness of the German housewife are proverbial.
While there have not been an}' great political leaders
among the Germans, with the exception, perhaps, of
Carl Schurz, it cannot be denied that their influence
on the political development of the coimtry has been
on the whole a very wholesome one. As adherents of
a healthy and vigorous conservatism in politics, they
are universally resjiected. Though anxious to preserve their language and cvistoms, the}' have given
ample proof

of their loyalty to the land of their choice.

The share taken by the (iermans in the wars of the
United States, was by no means limited to the War
of the Revolution and the Civil War of 1861-6,5.

From the very beginning of their settlement in this
country, they always stood read}- to take up arms in
its defence.
The early (iermans of Pemisylvania and
New York, respondei! freely to the summons to defend their new coimtry against the French and their
allies, the Indians.
They gave freely of their men
and means to the cause of liberty, in the War of the
Revolution. The names of Generals de Kalb, F. W.
A. Steuben, F. W. de Woedke, J. P. G. Muehlenberg,
and George \\'eedon will ahva}'s be mentioned with
honour, among those who established the liberties of
Undoulitedly the ablest of them was
the country.
General Steuben, the impetuous wjirrior who "took 3
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name of Herkimer, than whom no
fought in the War for Independence. He
was the son of a Palatine immigrant, and in the battle
"of all the battles of the Revolution,
of Oriskany
the most obstinate and murderous" those whom
Herkimer led were largely Palatines. To them and
their brave leader belongs largely the credit of making
possible the victory of Saratoga, by which the struggle
for the Hudson was ended, and the vital union of the
northern Colonies secured.
The Germans also did their duty in full in the War
What they did to
of 1812 and in the Mexican War.
keep the United States together, can be learned from
an article by General Franz Sigel, which was published
The General calls attenat St. Louis after his death.
forget to cite the

braver
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tion to the historical fact, that, three days after the
surrender of Fort Sumter, when the City of Washington was in imminent peril of falling into the hands of
the Confederates, this catastrophe was prevented by
the arrival of a detachment of infantry and cavalry
from Pennsylvania, the five companies of which were
chiefly composed of Germans, both from the older
and from the more recent immigrant stock. Again,
when St. Louis was in extreme danger of falling into
the hands of the Confederacy it was four regiments of
volunteers, mainly German, and one regiment commanded by Sigel that surrounded the camp of the
Confederates and made them prisoners. There were,
during that war, not fewer than 176,767 Germans in
the United States Army.
Of the more than 5,000
officers of the German contingent, the following may
here be mentioned: the exiled popular leader Friedrich Hecker. who was one of the first to form a vohmteer regiment, Gustav von Struve, General Blenker,
General Osterhaus, Jos. Fickler, Nepomuk Katzenmayer. General Alexander von Schimmelpfennig,
General Max Weber, General Sigel, and Captain
Albert Sigel, a brother of the General, August Willich,
the commander of a regiment from Indiana, and
especially General Carl Schurz, who commanded the
eleventh corps at the battle of Gettysburg.
It is
deserving of mention that among the Germans, the
advocates of the abolition of slavery were always
prominent. The first German settlers in this country,
were also signers of the first anti-slavery petition in

America (1688).
Although the first German colonists themselves, for
the most part, had no higher education than what was
to be acquired in the German village schools of that
time, they considered it their duty to establish schools
for their children, and therefore, as a rule, brought
teachers over with them. School attendance was
always looked upon as a serious matter, almost as
serious as the teaching of religion, which was combined with elementary instruction, so that German
colonies thus paved the way for compulsory education.
Men like Muehlenberg and Schlatter did much in the
way of improving the schools. The development of
German literature in America, including thousands of
pulilications, went liand in hand with this progress.
The first German Bible pulilislicd in the New World
appeared in 1743, forty years before an English Bible
was printed in America. The " Public Academy of
the City of Philadelphia", now the University of
Pennsylvania, is the first American school into which
German was introduced. Gradually the language
was introduced into the public schools of cities with
a large German population, and numerous German
private schools were established in the different parts
of the country.
And after educated Americans had
become acquainted with German educational methods,

German

literature, and German science, either directly
by attending German schools of learning, or indirectly

from France through England, they enthusiastically
advocated educational reform based upon the German
models. It is no exaggeration to speak of a gradual

" Germanization" of

most of the greater American
"Although Great Britain is generally regarded as the mother of the United States, Germany
has, from an intellectual standpoint, become more and
more the second mother of the American Republic.
More than any other country, Germany has made the
universities and colleges of America what they are today a powerful force in the development of American
Civilization" (Andrew D. White).
colleges.

—

B. The German Catholics in America.
A certain
proportion of the Palatines who went to England were
of the Catholic Faith, but they were not allowed to
proceed to the American colonies, neither was the
English government willing to permit their prolonged
residence in England. They were therefore returned
under government passports to the Palatinate. But
of those who came later and directly to America,
undoubtedly, a consitlerable number were Catholics.
In 1741 the German Province of the Society of Jesus,
sent out two priests to minister to the German Cathoin Pennsylvania.
These were Father William
Wappeler (born 22 January, 1711, in the Diocese of
Mainz), co-founder of the mission of Conewago, and
Father Theodore Schneider, a Palatine (born at
lics

Geinsheim, Diocese of Speyer, 7 April, 1703), who
took up his residence at Goshenhoppen, in Berks
County. Other German Jesuits came later on, among
them Fathers James Frambach (died 1795 at Conewago), Luke Geissler (died at Lancaster, in 1786),
Lawrence Graessel, who was appointed coadjutor to
Bishop Carroll, but died in Philadelphia, of yellow
fever, before consecration, James Pellentz, one of

Bishop Carroll's vicars-general (died at Conewago in
1800), Matthias Sittensperger (changed his name to
Manners), Ferdinand Steinmayr (Farmer), who,
according to Bishop Carroll, founded the first Catholic congregation in New York (died in Philadelpliia,
17 August, 1787, in the odour of sanctity). Father
Farmer was a member of the famous Philosopliical
Society of Philadelphia, and was made a niemlier of
the Board ofTrustees of the University of Piiihidelpliia,
when that institution was chartered in 177!). To
these early missionaries may be added Father John
Baptist de Ritter, who was a German, though a member of the Belgian Province. He died at Goshenhoppen, 3 February, 1787. Father Schneider was the
pastor of the parish at Goshenhoppen for twentythree years, ministering to the Catholics there and in
Before he died, in
the region for fifty miles around.
1764, he had the satisfaction of seeing the Church
firmly established in Pennsylvania.
His companion.
Father Wappeler, founded the mission of the Sacred

Heart at Conewago.

Of him. Bishop Carroll wrote

man of much learning and unbounded
Having remained about eight years in America,

that " he was a
zeal ".

and converted or reclaimed many to the Faith of
Christ, he was forced by bad health to return to
Europe. His successor, Father Pellentz, built the
church of the Sacred Heart of Jesus, the first in the
country under that title. It is not probable that

was any large, or indeed appreciable, number
German Catholics in any other colony at that time,
with the exception of Lo\iisiana, whose French inhabitants sliared and honoured their religion, whereas
most of the English colcmies liad severe laws against
the " Papists". But gradually all were opened to
there
of

Catholics.

From a letter by the Rev. Dr. Carroll to the Rev. C.
in 1785, we learn that in that year he visited
Philadelphia, New York, and the upper countries of
the Jerseys and Pennsylvania, "where our worthy
German brethren have formed congregations". Although we do not know of any German settlement in
the Far West during the seventeenth or eighteenth
centuries, we find during that period German priests
labouring among the Indian tribes on the coast of the
The first
Pacific, and in the south-western States.
Plowden,

GERMANS
German

with the Colorado. In 1731, Philip V, at the suggestion of Benedict Crespo, Bishop of Durango, ordered
three central missions to be established in Arizona, at
the royal expense. To the joy of the bishop, three
German Jesuit Fathers were sent. Father Ignatius
Xavier Keller, Father John Baptist Grashoffer, and
Father Philip Segesser. Of the last two, one soon
died, and the other was prostrated by sickness, but
Father Ignatius Keller became the leader of the new
missions in that district, taking possession of Santa
Maria Soaraca, 20 April, 1732. About the year 1750,
we find Father Ignatius Pfefferkorn, a native of Mannheim, Germany, at Guevavi; and at the same time,
Father Sedelmayr, at the instance of the Spanish

Government, was evangelizing the tribes on the Gila,
erecting seven or eight churches in the villages of the
Papagos,

among whom Father Bernard Middendorf

also laboured,
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on the Pacific coast was the Jesuit
Father Eusebio Francisco Kino. His real name was
Eusebius Franz Kuehn. He was a native of Trent,
and entered the Society of Jesus in Bavaria, where for
some time he was professor at lugolstadt. He came
from Germany in 1680 or 1681, and to Lower California in 1683.
In the following year he was called to
Sonora, where he laboured until his death, in 1710,
meanwhile making missionary and exploring trips to
the Rio Gila in Sonora. Other German Jesuits in
Lower California from 1719 to 1767, were Joseph
Baegert, the author of the " Nachrichten von der
Kalifornischen Halbinsel" (Mannheim, 1772), Joh.
BischofT, Franz Benno Ducure, Joseph Gasteiger,
Eberhard Helen, Lambert Hostell, Wenzeslaus Link,
Karl Neumayr, Georg Retz, Ignatz Tuersch, Franz X.
Wagner. Arizona saw the indefatigable Father Eusebius Kuehn, towards the latter part of the seventeenth
century, as far up as the Gila River at its junction
priest

and Father Keller was endeavouring to

reach the Moquis, who were willing to receive missionOther prominent
aries of any kind but Franciscans.
Jesuits from the Fatherland were Fathers Caspar
By
Steiger, Heinrich Kiirtzel, and Michael Gerstner.
the summary act of the King of Spain, in 1763, every
church in Arizona was closed and the Christian Indians were deprived of their zealous German priests.
In 1808, the Diocese of Baltimore, which had, up to
this time, embraced the entire United States, was
divided, and the four new sees of Philadelphia, New
York, Boston, and Bard.stown erected. There were,
at that time, under the jurisdiction of the first Bishop
of Philadelphia, Holy Trinity, attended by the Rev.
William Elling and Father Adam Britt, the latter of
whom issued a new edition of the German catechism St.
Joseph's Orphan Asylum, erected in 1806, was the first
institution of its kind established by Catholics in the
United States.
The Rev. Louis de Barth attended
He was the son of
at Lancaster and Conewago.
Joseph de Barth, Count de Walbach, and his wife,
Maria Louisa de Rohme, and was born at Miinster,
When the See of Philadelphia
1 November, 1764.
became vacant by the death of Bishop Egan, Father
de Barth became administrator of the diocese. He
died 13 October, 1838. The Rev. Paul Erntzen had
begun, in 1793, his quarter-century pastorship at
Goshenhoppen. Father Peter Helbron, O. Min. Cap.,
had reared a log chapel in Westmoreland County.
After years of devoted service, he went to Philadelphia,
but died at Carlisle on his homeward journey. The
Rev. Demetrius A. Gallitzin was labouring in the district of which Loretto was the centre, and had come to
America in 1792, with a learned and pious priest, the
Rev. F. K. Brosius, who had offered his services to
Dr. Carroll. He travelled under the name of Schmet,
a contraction of his mother's name, but this in America
soon became Smith, by which he was known for many
years.
He bore letters to Bishop ('arnill, and when
he was introduced to the priests of Saiiit-Sulpice, was
delighted with their life and work. His father had
;

marked out a

brilliant career for him in the military
or diplomatic service in Europe, but the peace and
simplicity which reigned in America contrasted so

forcibly with the seething maelstrom of European
revolution that, penetrated with the vanity of worldly
grandeur, young Gallitzin resolved to renounce all
schemes of pride and ambition, and to embrace the
clerical profession for the benefit of the American
mission.
In 1808 the Diocese of New York was created, and
its chief organizer was the learned and able Jesuit
Father, Anthony Kohlmann, as vicar-general and
administrator sedc vacante. He had come over from
the old country in 1806, together with two other
The German Catholics in New
priests of his order.
York had gradually increased, so that they organized

congregation by themselves. Their first pasto have been the Rev. John Raffeiner,
Archbishop Hughes said: "Bishops, priests,
and people have reason to remember Father Raffeiner
for many years to come".
He visited his countrymen
far and near, always ready to hasten to any pomt to
give them the consolations of religion.
For a time
the Germans in New York assembled under his care
in a disused Baptist place of worship at the corner

a

little

tor seems
of

whom

of Delancey and Pitt Streets, and afterwards, when
the lease expired, in St. Mary's church; but on 20
April, 1833, tlie corner-stone of a church to he dedicated
to St. Nicholas, on Second Street, was laid.
By the
sacrifices and exertions of Father Raffeiner the church
was completed and dedicated on Easter Sunday, 1836.
Father Raffeiner directed the church for several years
and became vicar-general for the Germans in the
By the year 1836, the German Catholic
diocese.
element in the Boston diocese required Bishop Fenwick's care, the largest body of them being in and
near Roxbury. Having no priest in his diocese who
could speak Cierman fluently. Bishop P^nwick applied
to his fellow-bishop in New York, and at the close of
May, 1835, the Very Rev. John Raffeiner, apostle of
his countrymen in the East, arrived.
On the last
day of May, that zealous priest gathered three hundred in the chapel of St. Aloysius and addressed them

with so much power and unction, that he spent the
whole evening in the confessional. Quickened by his
zeal, they resolved to collect means to support a
priest, and in August, 1836, they obtained the Rev.
Father Hoffmann as their pastor, with Father Freygang as assistant; but, led by designing men, they
would not co-operate with those sent to minister to
them. Fathers Hoffmann and Freygang were both
forced to retire, and an ex-Benedictine, named Smolnikar, became their choice.
In a short time, however,
the bishop discovered in this priest unmistakable
signs of insanity and, unable to obtain another clergyman, became himself the chaplain of the German
congregation.
In 1841, stimulated by their bishop,
they purchased a lot on Suffolk Street, and prepared
to erect a church, laying the corner-stone on 28 June;
he had already secured a zealous priest. Rev. F.
Roloff, for this congregation.
The German Catholic
body in New York City, was now increasing so
rapidly that soon another church was needed, and in
June the corner-stone of St. John Baptist's was laid
by the Very Rev. Dr. Power, to be dedicated on 13
September, by the Rt. Rev. Dr. Hughes.
About 1820 Ohio was already the home of many
Catholic families of German speech.
It was for this
reason that Bishop Flaget, of Bardstown and Louisville, urged that a see should be erected at Cincinnati,
and for its first, bishop reeommendetl the Rev. Demetrius A. Gallitzin, educated in Germany, and familiar
with the language and ideas of the people; but the
good priest, learning of the project, peremptorily refused.
In 1829, two zealous German priests began to
make a list of their Catholic countr\'men in the State
They found them everywhere at Cincinof Ohio.

—
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his countrymen in tlie diocese and
been instrumental in the establishment of the "Leopoldiiien-Stiftung", an association for aiding missions,

earnestly
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Somerset, Lancaster and by their untiring zeal
awoke religion in the hearts of many who had for
years neglected to practise it. One of these itinerant
priests was the Rev. John Martin Henni, a name to be
known in time as tliat of tlic founder of the first German ('atlu)lic paper, lirst Hishop of Wi.sconsin, and
In 1832, on the death
first Archbisliop of Milwaukee.
of Bishop l''enwick of Cincinnati, the ailniinislration
of the diocese devolved on the zealous missionary
priest. Father Edward Reese, who liad lalioured so
nati,

at Vienna, whose alms have fostered so many missions
and helped substantially towards developing the

Catholic school .system, particularly in the Diocese of
Dr.
Cincinnati, and the dioceses formed from it.
Reese was born at Vianenburg, near Hildesheim, in
1791 and, like Pio Nono, had been a cavalry officer
He was the
before he embraced the priesthood.
founder of tlie Athenaeum in Cinciimati, which later
and
changed
into the
transferred
the
Jesuits,
was
to
Holy Trinity, erected in
present St. Xavier College.
the
Allethe
first
German
church
west
of
was
1834,
ghanies.
Its second pastor, the Rev. John M. Henni,
whom we have already mentioned, displayed untiring
energy in founding and organizing schools in Cincinnati and was actively interested in the development of
Catholic educational work throughout the States he
also formed the German Catholic Orphan Society of
About
St. Aloysius, and an asjdum was soon erected.
this time, log churches arose at Glandorf, Bethlehem,
and New Riegel in northern Ohio, sufficient to gather
the faithful together, and afforded a place for the
Meanwhile, the Catholic
instruction of the young.
I)opulation of the State increased steadily, and the
St.
churclies and institutions were very inadequate.
Mary's church for the Germans, in Cincinnati, was
dedicated in July, 1842; another German church was
erected about the same time, at Zanesville, by Rev.
H. D. Juncker. As early as 1836, a German congregation was organized at Louisville, Kentucky, by the
Rev. Jos. Stahlschmidt; they soon erected St. Boniface's church, which was dedicated on the feast of All
This church was attended for a time
Saints, 1838.
from Indiana and Ohio by the Rev. Jos. Ferneding
and Rev. John M. Henni." In 1842, on 30 October,
Bishop Chabrat dedicated St. Mary's church, Covington, Kentucky, a fine brick structure, erected by the
German Catholics of that city. When, in 1833, the
Rt. Rev. Frederick Reese became Bishop of Detroit,
there were labouring in his diocese, among other German priests, the Redemptorist Fathers Saenderl and
Hatscher.
In the following year the German church
of the Holy Trinity was established.
At that time
Vincennes was erected into a diocese. Three years
later, we find a German congregation in Jasper Coimty,
Illinois.
The German Catholics around Quincy, Illinois, had erected a house for a priest, and as a temporary chapel till their church was built. Father
Charles Meyer's ministrations in the little log church of
St. Andrew, at Belleville, 111., was his first step to a
future bishopric.
In 1841 a German Catholic church
was erected at West Point, Iowa, in the present Diocese of Dubuque.
At Pittsburg the German Catholics
attended St. Patrick's until their increasing numbers
made it expedient for them to form a separate congregation. They then worshipped in a building previously
used as a factory. In 1839, at Bishop Kenrick's suggestion, a community of Redemptorists then in Ohio,
came and took charge of this mission, and the factory
was soon transformed into the church of St. Philomena, with a Redemptorist convent attached the
first house of that congregation in the United States.
Here, before long, the Rev. John N. Neumann received
the habit and began his novitiate, to become in time
Bishop of Philadelphia, and die in the odour of sanc;

—

When, on

tity.

3 December, 1S43, Jhe

first

Bishop

of Pittsburg reached that city, he fo',fnd in his district
a Catholic poi)uhition estln'.ated ti forty-five thousand, 12,1101) being of (iern.an origin.
An attempt at Catholic colonization was made about
this time at St. Mary's, Elk County, where Messrs.
Matliias Benziger and J. l^schbach, of Baltimore, purchased a large tract. Settlers soon gathered from

tiermany, who, from the first, were attended by the
Redemptorist Fathers, but, though well managed, and
encouraged by the hearty approval of the bishop, the
town never attained any considerable size. Important and wide-reaching in its results, not only for the
Diocese of Pittsburg, but for the Catholic Church in
the United States, was the arrival at Pittsburg, 30
September, 1845, of the Benedictine monk, Dom Boniface Wimmer.
The Rev. Peter Lemcke, a German
priest, had been labouring for several years in the
mission of Pennsylvania. His life had been a strange
and varied one. Born in Mecklenburg, of Lutheran
parents, he grew up attached to their sect, trained
piously by those who still clung to the great doctrines
of Christianity.
Drafted into the army, he fought
under Bliicher at Waterloo, and afterwards returning
to his home, resolved to become a Lutheran minister.
To his astonishment and dismay, he foimd the professors to be men who, in their classes, ridiculed everj'
religious belief which he had been taught to prize. He
was led to study, and a thorough mastery of the works
of Luther convinced him that Almighty God never
could have chosen such a man to work any good in his
Church. He went to Bavaria, where he began to
study Catholic doctrines, and was received into the
Church by Bishop Sailer. Having resolved to become
a priest, he went through a course of study and was
ordained. Coming to America in 1834, he was sent,
in time, as assistant to Father Gallitzin, and laboured
As early
in the missions of Western Pennsylvania.
as 1835, he appealed, in the Catholic papers of Germany, to the Benedictines to come to the United
States.
He returned to Europe in 1844, mainly to
obtain German priests for the missions of the Diocese
of Pittsburg.
At Munich he met Dom Boniface
Wimmer, a Benedictine monk of the ancient Abbey of
Metten, in Bavaria, a religious whose thoughts had already turned to the American mission. Father Lemcke
offered him a farm of 400 acres which he owned at
CarroUtown, Maryland. Correspondence with Bishop
O'Connor followed. Dom Boniface could not secure
any priests of his order, but he obtained four students
and fourteen lay brothers. Their project was liberally aided by the Ludwig-Verein, the Prince-Bishop of
Munich, the Bishop of Linz, and others. After conducting his colony to CarroUtown, Father Wimmer
paid his respects to Bishop O'Connor. That prelate
urged him to accept the estate at St. Vincent's which
Father Brouwers had left to the Chiu'ch in the preceding century, rather than establish his monastery at
CarroUtown. Visiting St. Vincent's with the bishop,
Dom Boniface foimd there a brick church with a twostory brick house which, though built for a pastoral
residence, had been an academy of Sisters of Mercy.
He decided in favour of the bishop's suggestion, and,
first community of Benedictine
in the schoolhouse at St. VinFather Wimmer took charge of the neighbouring congregation, and was soon attending several stations.
His students were gradually ordained, and in a
few years St. Vincent's was declared by the Holy See
an independent priorj', and was duly incorporated 10

19 October, 1846, the

monks was organized
cent's.

Wimmer

.showed great ability and
his labours as much
congregations.
Already, before 1850, the Rev. John E. Paulhuber
and other Jesuit Fathers from Georgetown had been in
charge of St. Mary's church at Richmond, Virginia,
erected for Germans, of whom there were seven or

May,

zeal,

18.')3.

Prior

and from the outset confined

as possible to

German
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In the Diocese of Wheeleight hundred ii". the city.
ing, erected in l^oO, tliere was a log chapel near the
German settlemeiH cf Kingwood. About that time,
German settlers wire gathering in Preston, Doddridge,
and Marshall "Counties. Soon after, the Rev. F.
Mosblech began' to plan the erection of a church for the

GERMANS

were soon rearing a neat Gothic church on Hamilton

Fathers of the Society of Jesus; and three other
fathers attended four congregations in Osage and Cole
Counties. Jefferson City had a German congregation
and priest. In Gasconade County, the German Catholics were erecting a church.
The archbishop was
about to send a German priest to Montgomery County.
Those at Boonville were visited by priests, but had no
church, while those in Pettis, with five or six small
congregations, were regularly attended.
By the close of the year 1844 the Rt. Rev. William
Quarter, first Bishop of Chicago, had twenty-three
priests in his diocese, one at the cathedral (the Rev.
C. H. Ostlangenberg) to care for the Germans, while
Quincy had its German congregation and priest.
With a steadily increasing German flock, he appealed,
and not in vain, to the Leopold Association and made
plans to give them a church of their own in Chicago,
as they were estimated at one thousand. Chapels
were being erected at St. Peter's and at Teutopolis.
After Easter, 1850, the Rt. Rev. James Oliver van de
Velde, the second Bishop of Chicago, dedicated St.
Joseph 's church, at Grosse Pointe, or New Trier, erected
by the Rev. Henry Fortmann, and exhorted the Ger-

and Philip

man

Germans

in

Wheeling.

When

Bishop Hughes,

in

1843, returned from Europe, one of his first episcopal acts was the aedication of the church of the

Most Holy Redeemer, on Third Street, New York,
which the Redemptorists had erected for the German Catholics. The Rev. John Raffeiner, the Apostle
of the (iermans, reported the labours among his
countrymen, in New York State, of Fathers Schneider at Albany, Schwenninger at Utica, Inama at
Salina, the Redemptorists and Franciscans of St.
Peter's church at Rochester, and announced that
peace prevailed in the long distracted congregation
of St. Louis, Buffalo.
In New York City, St. Alphonsus, the second church of the Redemptorists for the
Germans, was erected in 1848. The German Cathoolics of Albany, though struggling with difficulties,
Streets.
Addressing the Leopold Society,
in January, 1850, to acknowledge their generous aid.

Bishop McCloskey estimated the Catholic population
of his diocese at 70,000, including 10,000 Germans.
He had sixty-two churches, eleven of them for Germans. At about the same time, BLshop Timon, of
Buffalo, estimated his flock at 40,000 souls, half of
whom were Germans, attended by five secular priests
and five Redemptorists. The Diocese of Cincinnati
received, in 1843, a valuable accession, a colony of
seven priests of the Congregation of the Most Precious
Blood (Sanguinists), led by the Rev. Francis de Sales
Brunner. The difficult mission of Peru was assigned
to them by the bishop, with the charge of Norwalk and
scattered stations in the neighbouring coimties. The
labours of the Sanguinist priests were signally blessed,
and the healthy growth of the Church in that part of
Ohio must be ascribed mainly to these excellent missioners.
In December, 1844, Father Brunner established a convent of his congregation at New Riegel,
another, next year, at Thompson, and, in 1848, one at
Glandorf. Each of these became the centre of reliFather Brunner
gious influence for a large district.
was born at Mumliswil, Switzerland, 10 January,
1795, entered the Congregation of the Precious Blood
in 1838, and, after takmg part in the establishment of
a community in Switzerland, formed the project of a
mi.ssion in America.
In April, 1845, Bishop Purcell, with a large gathering of the clergy, societies, ecclesiastics, and pupils of
the schools, laid the corner-stone of the German
church of St. John the Baptist, Green Street, Cincinnati, Ohio, to be dedicated on 1 November of the same

year,

much

by Bishop Henni
for the

German

of Milwaukee, who had done so
Catholics of Cincinnati. St.

Mary's church, at Detroit, Michigan, was dedicated
In 1844 Bi.shop
for the Germans, 29 June, 1843.
Kenrick of St. Louis estimated the Catholic population of Missouri at 50,000, one-third being of German origin. At thLs time, St. Louis possessed the
German church of St. Aloysius. The corner-stone
of St. Joseph's, another church for the Germans,
under the care of the Fathers of the Society of
Jesus, was laid in April, 1844. A letter sent, in 1850,
by Archbishop Kenrick to the Leopold Association,
gives the condition of the German Catholics of the
Four of the ten churches in
diocese at this time.
The Germans
St. Ix)uis were exclusively German.
had their own orphan asylum and an Ursuline convent, with sisters from Hungary and Bavaria. Three

—

Gorman congregations in Scott County were attended
by a priest at Benton. Two congregations in St.
Charles County had each a German priest. Tho.se in
Washington County were attended by two German

Catholics at Ridgeville to

commence

building.

In 1844, the Rev. Ivo Schacht, who had a large district, embracing several counties of the State of Tennessee, laid the corner-stone of a church at Clarksville.
The German Catholics in Nashville desired a church of
their own, and Bishop Miles appealed in their behalf to
the Leopold Association.
When, in 184G, Bishop Loras of Dubuque, visited
New Vienna, he found there 250 Germans, all Catholics.
There were at that time more or less Germans
everywhere in that diocese, and almost all farmers.
On 19 April, 1846, Bishop Henni, of Milwaukee, laid
the corner-stone of St. Mary's German church in that
city.
Before the Mexican War had begun, German
settlements were established at Couhi, New Braunsfels, and Fredericksburg, Texas.
About the year
1849 the Rev. Gregory Menzel was labouring among
his countrjTuen at the two last-named places, as well
as at Bastrop and Austin, urging Catholics, for the
sake of the future of their families, to gather near each
other so as to enjoy the benefits of church and school.
Bishop Odin of Galveston, in 1851, visited Europe
and, before the end of the following year, had the consolation of bringing with him four Franciscans from
Bavaria to take care of his increasing German flock.
In the Diocese of Pittsburg the conmiunity of
Benedictines had grown and prospered. New lands
were acquired, and suitable buildings for various
purposes were erected. In 1855, Prior Wimmer visited Rome, and Pope Pius IX, on 24 August, made
St. Vincent's an exempt abbey, and on 17 September
appointed the Rt. Rev. Boniface Wimmer mitred
abbot for a term of three years. St. ^'incent's College,
opened in 1S49, had thriven with the growth of the
community and soon had a large number of students.
The course was thorough, and pupils had special
advantages for acquiring a practical knowledge of
German. The Redemptorists were labouring earnestly
In
in Pittsburg, under Father Seelos and others.
1851 they laid the foundation of St. Joseph's German
Orphan Asylum. When, in 1S53, the See of Erie was
erected, the German Catholics had a little church in
that city. Williamsburg, New York, had a German
church "of the Holy Trinity many years before the
Diocese of Brooklyn, to which it now belongs, was
In Brooklyn, St. Boniface's, purchased
erected.
from the Episcopalians, was dedicated for the use of
the Germans in 1854, as were Holy Trinity and St.
Malachy's in East New York. From the year 1849,

German Catholics at Elizabeth, Diocese of Newark,
were visited by the Redemptorist Fathers till the
Rev. Augustine Dantner, O. S. F., became their resident priest in 18.52. Bishop Bayley endeavoured to
secure tlie Benedictine Fathers for St. Mary's German
the

—
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Two years hiter. 8t. Michael'.s German
In lS.'):i the Abbot of Einsiedthe request of the Bisliop of Vincennes, sent a
colony of Benedictine monks to Indiana. They
settled in Spencer County, where they founded the
.\bbey of St. Meinrad. At that time, the Very Rev.
Jos. Kundeck had been for twenty years vicargeneral of the diocese, in which he laboured most
In 1S.57 the sovereign pontiff estaljlished
zealously.
the Diocese of Fort WajTie, selecting for its first
bisliop, the Rev. John Henry Luers, born near MiinHe soon dedister, Westphalia, 29 September, ISIO.
cated St. Mary's Cierman church, the pastor of which
was the Rev. Joseph Wentz. In the summer of 1858 the
Franciscan Fathers of the Province of the Holy Cross
founded a residence at Teutopolis, Effingham County,
Illinois, under the Very Rev. Damian Hennewig.
The corner-stone of the college was laid in 1861, and
the institution opened in the next year. A similar
The Cierman Catholic
institution arose at Quincy.
church at .\lton was, in June, 1860, destroyed by a
tornado, but the congregation courageously set to
work to replace it by a more substantial edifice. In
1850, the Salesianura, the famoas seminary of Milwaukee, was opened, with the Very Rev. Michael
Heiss as rector and the Rev. Dr. Joseph Salzmann as
leading professor. The church of the seminary was
consecrated in 1861. The finechurch of St. Joseph was
erected at Milwaukee, Wi.sconsin, in 1856, by Rev. 0.
Holzhauer. A community of the Capuchin Order, destined to spread to many parts of the United States and
to distinguish itself by successful mission work, arose
in the diocese. Two secular priests. Fathers Haas and
Frey, conceived the idea of establishing a Capuchin
After some correspondence, a father of the
house.
order came from Europe and opened a novitiate,
receiving the two priests as novices in 1857.
After
their profession postulants came, the community grew,
and God blessed their labours wonderfully. The
first German priest on record in Upper California,
was the Rev. Florian Schweninger, who first appears
He must have arrived in 1853.
at Shasta, in 1854.
In 1856 the Rev. Sebastian Wolf had charge of a
station at Placerville, California.
He was later (1S5S59) stationed at St. Patrick's church as assistant, but
preached the German sermon at St. Mary's cathedral,
at the nine-o'clock Mass on Sundays.
He began to
erect a church for the Germans early in 1860, and
since then St. Boniface's congregation has formed an
independent parish. He remained pastor until the
archbishop called from St. Louis some Franciscans,
who took charge and, in 1893, founded another German parish, St. Anthony's, in the southern part of the
In the lower part of the State, the Diocese of
city.
Monterey, the first German name found in the parish
records of San Diego is that of the Rev. J. Christ.
Holbein, missionary Apostolic, who was in charge of
both the former Indian mission and the city of San
Diego, from July, 1849, to February, 1850. A German settlement for the first time appears in the
Catholic Directory as an out-mission of Santa Anna in
1867, but it had no German priests until years after.
It is St. Boniface's.
The first Cierman parish of Los
Angeles, St. Joseph's, was organized in 1888; the first
German church in Sacramento in 1894. German
Jesuits went to work in what is now Oregon and
Washington, with others of their order, in the early
forties, and since then German parishes have arisen.
No German priests or settlers of account reached New
Mexico until within the last fifteen or twenty years.
Gradually German Catholics were to be found in
nearly every part of the United States, especially in
New York. Ohio, Illinois, Iowa, Indiana, Michigan,
Minnesota, Missouri, Pennsylvania, and New Jersey,
everywhere establishing flourishing congregations
that city.

church was dedicated.
eln, at
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Church, Newark, and in 1856 the Rt. Rev. Abbot
Winiraer sent Father Valentine Felder, O. S. B., to

with schools and churches. The number of German
Catholics in the United States can only be given
approximately. Over one-third of the Germans from
the German Empire, as well as the majority of the
Ciermans from Austria, are Catholics; accordingly,
almost one-half of the Germans in this country
shoukl be Catliolics. Making liberal allowance for
the leakage, we may safely say that at least oneThis
fourth, i. e. over three millions, are Catholics.
is a conservative estimate.
The leakage is considerFor the
able among Catholics of all nationalities.
defection of Ciermans in particular, the following
reasons must be assigned. Where Germans settled
in small numbers, frequently tfiere were no priests of
Left to themselves, they were in a
their own tongue.
condition of religious isolation; they gradually neglected religious practices and finally lost their faith.
Although this applies to all immigrants who do not
speak English, it proved specially disastrous in the
case of the Germans. As over one-half of the German
settlers were Protestant, and frequently had churches
and various church organizations, there was a nonCatholic atmosphere around them; mixed marriages,
particularly in such places, frequently resulted in
Great as the contrilosses to the Catholic Church.
butions of the immigrants of '48 were to the intellectual advancement of the L^nited States, it cannot be
denied that, on the whole, their influence was not
favourable from a religious viewpoint. The same
must be said of certain German organizations, as the
turnvereins, which frequently manifested an antiNor can it
Catholic, and even anti-religious, spirit.
be denied that Socialistic principles were largely
spread by German immigrants and German publicaSmall wonder that hundreds of thousands of
tions.
Germans have been lost to the Catholic Church.
German Churcltes and Religious Communities. No
attempt is made to give exact statistics of German
Catholic churches and parishes, because such are not
A general idea, howavailable at the present time.
ever, can be formed from the fact, that among the
15,655 priests in the Catholic Directory- for the United

—

States, about one third bear

German names.

Among

the more distinguished German prelates, mention
should be made of John ilartin Henni, first Bishop,
and later .\rchbishop, of Milwaukee; Michael Heiss,
Archbishop of Milwaukee; Seb. Gebhard Messmer,

Bishop

of

Green Bay, now Archbishop

of

JlUwaukee;

S. W'igger, tliird Bishop of Newark, a wise
a devout priest, and notable for his practical
work as head of tlie St. Raphael Society for the protection of immigrants; and most particularly of the
saintly Bishop Neumann of Philadelphia, whose
beatification is the earnest hope of all American

Winand
ruler,

Catholics.

Of the great number of European orders and congregations of men and women labouring in the LTnited
States for man's spiritual or physical welfare, the
following are of German origin and even now (1909)
are recruited chiefly from Germans or their descendants:
(a)
Religious Orders of Men. (1) Benedictines,
American Cassinese Congregation, founded in 1846,
by the Rev. Boniface Wimmer, O.S.B. At the
present time there belong to this congregation the
following independent abbeys: St. Vincent's ArchAbbey, Beatty, Pennsyhania, with r26 fathers, 5
deacons, 23 clerics, 64 lay brothers, and 4 novices;
St. John's Abbey, CoUegeville, Minnesota, with 94
fathers. 11 clerics, 26 lay brothers, 9 novices; St.
Benedict's .\bbey, .\tchison, Kansas, with 51 fathers,
6 clerics, 18 brothers; St. Mary's Abbey, Newark, New
Jersey, with 40 fathers, 7 clerics, 14 lay brothersMaryhelp .\bbey, Belmont, North Carolina, the Rt.
Rev. Leo Haid, D.D,, 0,S,B,, abbot-bishop, 31 fathers,
1 deacon. 4 clerics, 36 lay brothers, 4 novices; St, Bernard's Abbey, Cullman Co., Alabama, with 38 fathers,

—

—
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deacon, 3 subdeacons, 12 clerics, 16 lay brothers, 6
postulants; St. Procopius's Abbey, Chicago, Illinois,
with 14 fathers, 6 clerics, 20 lay brothers, 6 novices;
St. Leo's Abbey, St. Leo, Florida, with 12 fathers, 16
lay brothers, 3 novices,
(b) Swiss American Congregation, founded by Pope Pius IX, 1871, and Pope
Leo XIII, 1881. To this congregation belong the
following abbeys: St. Meinrad's Abbey, St. Meinrad,
Indiana, founded in 1854 by two Benedictine Fathers
from Einsiedeln, Switzerland; an abbey since 1871,
50 fathers, 6 clerics, 42 lay brothers, 7 novices; Conception Abbey, Conception, Missouri, founded in 1873
by Fathers Frown Conrad and Adelhelm Odermatt
from the Benedictine Abbey, Engelberg, Switzerland;
an abbey since 1881, 42 fathers, 7 clerics, 26 lay
brothers, 4 novices; New Subiaco Abbey, Spielerville,
Arkansas, with 30 fathers, 5 clerics, 23 lay brothers,
5 novices; St. Joseph's Abbey, Gessen, Louisiana,
with 19 fathers, 4 clerics, 8 lay brothers, 3 novices;
St. Mary's Abbey, Richardton, North Dakota, with
21 fathers, 8 clerics, 12 lay brothers, 11 novices; St.
Benedict's Abbey, Mt. Angel, Oregon, with IS fathers,
7 clerics, 28 lay brothers, 2 novices. With these
abbeys are connected 17 colleges and numerous
parishes, stations, and missions.
(2) Capuchins.
There are two provinces: (a) St. Joseph's, extending
over the States of New York, New Jersey, Michigan,
Iowa, Wisconsin, Minnesota, Dakota, and the Dioceses of Chicago and Fort Wayne; (b) St. Augustine's,
comprising the States of Pennsylvania, West Virginia,
Maryland, Ohio, Kentucky, Indiana, and Illinois (the
Dioceses of Chicago and Fort Wayne excepted).
(a) St. Joseph's Province, founded in 1857 by two
secular priests. Fathers Gregory Haas and John
Anthony Frey, numbers 67 fathers, 19 professed
clerics, 43 professed brothers, 2 novices, and 10 Brothers of the Third Order; (b) St. Augustine's Province,
founded in 1874, by the Capuchin Fathers Hyacinth
Epp and Matthias Hay, with 64 fathers, 18 professed
clerics, 37 professed lay brothers, 5 novices, 2 Brothers
of the Third Order.
The three
(3) Franciscans.
provinces, of the Sacred Heart of Jesus, of St. John the
Baptist, of the Most Holy Name, number 431 fathers,
148 clerics, 233 lay brothers, 36 Tertiary Brothers, and
10 novices. (4) Jesuits. About 200 Jesuits from
the Fatherland are labouring in the United States.
Besides, there are several hundred Jesuits of German
descent who were born in this country. For nearly
forty years there was a distinct German division called
the Buffalo mission of the German Province, with colleges at Buffalo, New York; Cleveland and Toledo,
Ohio ;Prairie duChien, Wisconsin two Indian missions
in South Dakota, and other houses.
In 1907, the
mission numbered about 300 members; in that year
the mission was separated from the mother-province,
and the houses and members joined to different
American provinces. (5) Redemptorists. Although
now manj^ other nationalities are represented in tlie
Congregation of the Most Holy Redeemer, it still
numbers a great many Germans among its membens.
The two provinces of Baltimore and St. Louis are
composed of 325 fathers, 95 professed students, 22
choir novices, 121 professed lay brothers, 48 novice
lay brothers and postulants.
(6) Fathers of the
Precious Blood. This congregation, founded at Rome
in 1814 is divided into four provinces, three European
and one American. The American province was
organized in 1844 by the Rev. Francis S. Brunner, and
most of its members are Germans, either by birth or
by descent. The congregation is represented in the
Dioceses of Cincinnati, Fort Wayne, Cleveland,
Kansas City, St. Joseph, St. Paul, Chicago, and San
Antonio.
100 fathers, 6 clerics, 82 lay brothers, and
32 novices. (7) Alexian Brothers. They conduct
hospitals and asylums, in the Archdioceses of Chicago
and St. Louis, the Dioceses of Green Bay and Newark.
99 professed brothers, 5 novices, 6 postulants.
1

—

(There are also numerous Germans among the Passionists, Dominicans, Lazarists and the Fathers of the

Holy

Cross.)

Religious Orders of Women.
(1) Sisters of St.
Benedict. In 1852 the first colony of Benedictine
Sisters came to the United States from Eichstatt,
Bavaria, and settled in St. Mary's, Elk County, in the
Diocese of Erie, Pennsylvania. At present they have
also houses in many other dioceses.
They number
about 2000 sisters, 135 novices, and 115 postulants.
They were estab(2) Sisters of Christian Charity.

—

—

lished in 1874 by sisters from Paderborn, Germany.
The sisters conduct establishments in 17 dioceses; they
number about 731, including novices and postulants.
The mother-house for the Llnited States is at Wilkes-

barre, Pennsylvania.
(3) Sisters of the Third Order
of St. Francis.
(a) Mother-house at Peoria, Illinois,
founded in 1876, by sisters from the house of Beth-

—

lehem, Herford, Westphalia, Germany.

151

sisters,

32 novices, 28 postulants, (b) Mother-house at Glen
Riddle, Pennsylvania. 804 professed sisters, 54 novices, 8 postulants,
(c) Mother-house at 337 Pine
Street, Buffalo, New York.
256 sisters, 30 novices,
14 postulants,
(d) Mother-house at Syracuse, New
York; Millvale, Pennsylvania, and at Mt. Loretto,
Staten Island, New York. All these houses are German foundations, though now many sisters of other
nationalities belong to them. (4) Sisters of the Third
Order Regular of St. Francis. "There are about 500
sisters, 48 novices, and 7 postulants, with motherhouse at Oldenburg, Indiana.
They were founded
in the year 1851, by Mother M. Theresa of Vienna,
Austria.
Their mother(5) Sisters of St. Francis.
house at 749 Washington Street, Buffalo, New York,
was founded in 1874, by sisters from Nonnenwerth
There are 268
near Rolandseck, Rhenish Prussia.
Founded in 1872, by
sisters.
(6) Franciscan Sisters.
Mother-house for
sisters from Salzkotten, Germany.
the United States, at St. Louis, Missouri. There are
192 sisters. (7) School Sisters of St. Francis. Their
mother-house and novitiate are at Milwaukee, Wisconsin. There are 668 professed sisters, 1 10 novices,
54 postulants.
(8) Franciscan Sisters of the Perpetual Adoration. Founded in 1853, by Most Rev.
M. Heiss, D.D. There are 364 professed sisters, 45
novices, and 42 postulants.
Mother-house at St.
Rose Convent, La Crosse, Wisconsin.
(9) Hospital

—

—

—

—
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Sisters of St. Francis.

— Founded

in 1875,

by

sisters

from Miinster, Westphalia, Germany. Sisters 299,
novices 24, postulants 6.
Provincial House at St.
John's Hospital, Springfield, Illinois. (10) Poor SisProters of St. Francis of the Perpetual Adoration.
vincial house at St. Francis Convent, Lafayette,
Indiana. Founded by Sisters from Olpe, Westphalia,
Germany. Professed sisters 573, novices 65, postu-

—

lants 24.
(11) Sisters of tlio Poor of St. Francis.—
sisters fnini .\:iolien, Gerinany.
They
conduct hospitals in i'it;lil didoescs. and nuiiiljer about
530.
(12) ThfPuorllaiulMKiidsof Jesus Clirist.— The
American Province of this sisterhood was established
The moin August, 1868, at Fort Wayne, Indiana.
ther-house and novitiate are still united with the
general mother-house at Dernbach, Germany. They
number 423 professed sisters, 32 novices, 19 postuGeneral
lants.
(13) School Sisters of Notre Dame.
mother-house, Munich, Bavaria. Principal motherhouse in America, Milwaukee, Wisconsin. First conThe sisters
vent established at Baltimore, 1847.
form the largest teaching Congregation in the Llnited
States and conduct schools in nearly all the dioceses.
Number of sisters and novices 3368, besides 238 candidates, with 99,009 pupils.
(14) Sisters of the Most
Precious Blood.
(a) Mother-house at Maria Stein,
Ohio, established in 1834, by sisters from Switzerland,
(b) Mother-house at Ruma, Illinois; established in
1868, at Piopolis, Illinois, by sisters from Gurtweil,
Baden, Germany; transferred to Ruma, in 1876. (c)

Founded by

—

—
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now about 400

sisters in all.
Besides all these, there are several smaller German
In other
religious congregations in the United States.
congregations also, not of German foundation, there
There must be,
are now many German sisters.

therefore, upwards of twelve thousand sisters of German origin in this country.
From the very beginning, of
Parocliial Schools.
their settling in this country the German Catholics had
Interat heart the estabUshing of parochial schools.
esting details are given concerning the schools at

—

Goshenhoppen and Conewago. The school at Goshenhoppen was begun by Father Schneider, S.J. (who
had previously served as Rector Magnificus, or elective head, of Heidelberg ITniversity), soon after his
It was under his charge for twenty
arrival, in 1741.
years, and under Father Ritter's during the twentyIt was attended by the chilthree succeeding years.
dren of the whole neighbourhood, Protestant as well
About
as Catholic, it being the only one in the place.
the time of the close of the French and Indian War,
services
of a
engaged
the
the school, for the first time,
Contrary to the custom which prevailed
lay teacher.
was
looked
in'the Colonies generally, the schoobnaster
upon as a person of distinction in the little world of

Three schoolmasters are mentioned
between 1763 and 1796: Henry
Fredder, Breitenbach, and John Lawrence GubernaThe last-named was no doubt the most distintor.
guished of the three. Born at Oppenheim, Ciermany,
in 1735, he served as an officer in the army of the Allies in the Seven Years' War, and came to .\merica
during the Revolutionary War. Highly educated,
and a devoted teacher, he rendered eminent services

Goshenhoppen.

in the parish registers

to the cause of Catholic edvication in Pennsylvania,
during a period of twenty-five j'ears. When, about
1787, the school near Conewago was so far developed
as to be able to support a lay teacher, the services of
this famous schoolmaster were obtained.
These schools, along with the other schools established and conducted by the Jesuits, have greatly
influenced the development of the Catholic parochial
school system in the United States. This early zeal
for founding parochial schools is typical of the activity
Whereof the Ciermans during all svicceeding periods.
ever they settled in sufficient numbers the schoolhouse
soon rose by the side of the parish church, and until
the present day they have never ceased to be staunch
and unflinching advocates of the parochial school

system.
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About 1000
Mother-house at O'Fallon, Missouri.
(15) Sisters of
sisters belong to this congregation.
Mother-house at Pittsburg,
Divine Providence.
Pennsylvania, and Brightside, Holyoke, MassachuThe Pittsburg mother-house was established
setts.
There are
in 1876, by sisters from Mainz, Germany.

—

Societies.
The natural inclination and aptitude of
Germans for organizations issued in the formation
Beof numerous social and reUgious associations.
sides parochial and local societies there is one organization which exerted a far-reaching influence, namely,
the Central- Verein. The wonderful organization of

the

the Centre Party in the Fatherland and the admirable
unity shown by the German Catholics during the
Kiilturkampf, naturally stimulated the German Catholics in the United States to unite their eft'orts in \-ast
"Germany is the land of fearless
organizations.
Catholicity, where Catholics have made themselves
There is a \-igor in German Cathorespected
licity, both political and doctrinal, that should excite
our admiration, and be for us a splendid example for
imitation.
Who can reflect upon the work of the
Centre Party, from Mallinckrodt and Windthorst to
the late lamented Lieber, without a feeling of pride
and satisfaction?" (Father John Conway, S..J.).
There is no doubt that the Central- Verein would
never Ijave become what it now is without the noble

example of Catholic Germany. Founded in 1855, the
Central- Verein had for its object, above all, the material aid of its members.
But gradually, it broadened
its programme, and it became one of the objects of the
organization "to stand for CathoUc interests in the
spirit of the CathoHc Church".
It has been said, and
justly, that perhaps no other CathoUc organization in
the United States can point to a greater number of
positive results, tending to promote the welfare of our
It has been a
fellow-men, than the Central- Verein.
firm support of our youthful and flourishing Church,
and has nobly contributed towards its gratifying
development. For decades it has unflinchingly laboured in the interest of the parochial school and for
the preservation of the German language. Chiefly
under its influence were founded the Teachers' Seminary, at St. Francis, and the Leo House, an institution
in New York City for Catholic immigrants by which
thousands have been rescued from bodily and splritrual perdition. The German American KatholikeiUage
likewise owed their origin to the activity of the men of
the Central- Verein, after the model of the famous annual assemblies of the Cierman Catholics, in the
Fatherland. The influence of this splendid organization on the formation of the Federation of Catholic
"The young organizaSocieties cannot be overrated,
tion breathes the spirit which animated the CentralVerein during the past fifty years the programme of the
Federation, in its essential parts, is identical with that
of the Central- Verein, so that the former helps to
further and complete what the vigorous and valiant

—

;

—

Ciermans began." Together with Bishop McFaul of
Trenton, the"German Archbishop Messmer, of Milwavikee, Wisconsin, is the prime mover and leading spirit
of tlie Federation.
The Press. More than twenty-five weekly papers
are published in the United States for the benefit of
German Catholics, besides a goodly number of
monthly periodicals. The first German Catholic
paper, "Der Wahrheitsfreund", was established in
1837, by the Rev. John M. Henni. After an existence
of almost seventy years it ceased to appear in 1907.
Another weekly which no longer exists, but which for
many years rendered essential service to reUgion, was
the " Katholische Kirchenzeitung ". Maximilian Oertel, the founder of this weekly, w'as born at Ansbach,
Bavaria, in ISll, and arrived in this countrv in the
beginning of the year 1839, highly commended by the
heads of his denomination, to attend Lutheran immigrants in the United States, On 15 March of the following year he was received into the Catholic Church,
to which he remained true and faithful throughout the
rest of his life, doing excellent ser\-ice to the Catholic
cause as one of the most brilliant editors the Gerrnans
ever produced in this country. The "Ohio Waisenfreund", founded in 1873, and edited by the indefatigable Rev. Jos. Jessing, later Monsignore, has a larger
circulation than any other Catholic weekly in the
It has been doing a great amount of good
countrs'.
these thirty-five years, the finest monument of its
missionary "spirit being the " Josephinum ", a seminary
for the education of candidates for the priesthood.
Whereas an Enghsh CathoUc daily for many years has
been a desideratum not yet realized, the German

—

CathoUcs have two daily papers: ".\merika" (St.
Louis), from 1878-1902 under the editorship of the
famous Dr. Edward Preuss, and the "Buffalo Volksfreund " (Buffalo, New York). In connexion with these
periodical publications, may be mentioned the "Pastoral-Blatt", for a number of years edited by the Rev.
W. Farber, of St. Louis, which existed long before the
able EngUsh "Ecclesiastical Review" was founded

and edited by Dr. Herman

J.

Heuser.

It is surely deserving of notice that among Catholic
publishers in this coimtry the German names of Benziger. Herder, and Pustet stand in the front rank.
Nor should it be overlooked, that the translations of
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Deharbe's Catechism,
German religious
Wilmer's "Hand-book of the Christian Rehgion",
the
works
of Knecht, Alzog,
History,
Schuster's Bible
have been
Briick, Spirago, Schanz, Hettinger, etc.
used,
for the reUgious
still
being
largely used, and are

—

American Catholics. The words of
Father John A. Conway, S.J. (in the preface to Fr. von
Hammerstein's work, "Edgar, or from Atheism to the
Full Truth") may well be quoted in this connexion:
"Who can read the works that teem from the German

instruction

of

Catholic press without feeling that the defence of
It is in
Catholic truth is in brave and fearless hands?
Germany that the fiercest onslaughts are made upon
revealed truth by rationahsts, materialists, pantheBut it is
ists, Kantians, Hegelians, evolutionists, etc.
from Germany, too, that we get our best defence and
Thus
of
Catholic
doctrines."
expositions
our ablest
we see that, although the efforts of the German Cathfirst
place,
with
concerned
in
the
are
olics, naturally,
the religious affairs of their own people, still their acfor
the
Catholic
beneficial
results
produced
tivity has

body

in general.

For Germans in General. Cobb, The Story of the Palatines
(New York, 1879): Viereck, German Instruction in American
Schools (Washington, 1902): McMaster, A History of the People of the United Stales (New York, 1883-1900): Loher, Geschichte und Zustande der Deutschen in Amerika (Gottingen,
Seidensticker, Die erste Deutsche Einwanderung in
18.55):
Amerika und die Griindung van Germantown im Jahre, 1683
(Philadelphia, 1883); Kokner, Das Deutsche Element in den
Vereinigten Staaten, 1818-1848 (New York, 1884); Kapp, Die
Deutschen im Staale New York withrend des achlzehnten JahrhunJannet-Kampfe, Die Vereinigten
dcrts (New York, 1884);
Staaten Nordamerikas in der Gegenwart (Freiburg im Br., 1893)
Knortz. Das Deutschtum in den Vereinigten Staaten (Hamburg.
1897): GoEBEL, Das Deutschtum in den Vereinigten Staaten von
Nordamerika (Munich, 1904).

The German Catholics in America. Shea, History of the
Catholic Church in the United States (New York, 1886-1892);
Burns, The Catholic School System in the United States (New
True History of the Missions and
York, 1908); Engelhardt,
Missionaries of California ( Watsonville, California) SchwickeRATH, Jesuits as Missionaries in The Review (St. Louis, 1901):
WiLTZius, Cnlholic Direetnry (Milwaukee, annual); Hammer, Die
Katholisrhe Kirchr in den Vereinigten Staaten Nordamerikas
(New York. 1897); Shaefer and Herbermann. Records and
Studies in U. S. Cath. Historical Society, I, 110: Herbermann,
Catholic German Colony in Ohio in U. S. Catholic Historical
Magazine, IV, 125.
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Francis M. Schibp.

Germanus

Saint, Patriarch of Constantinople
(71.5-:50), b. at Constantinople towards the end of the
Heraclius ((510-41); d. there 7.33 or
Emperor
of
reign
740. The son of Justinianus, a patrician, Germanus
dedicated himself to the service of the Church and
became a cleric at the cathedral of the metropolis.
Some time after the death of his father, who had filled
various high official positions, at the hands of the
nephew of Heraclius, Germanus was consecrated
Bishop of Cyzicus, but the exact year of his elevation
According to Theophanes and Niceis not known.
phorus, he was present in this capacity at the Synod
of Constantinople held in 712 at the mstance of the
new emperor, Philippicus, who favoured Monothelitism. The object of the council was to re-establish
Mniiothelitism and to condemn the Acts of the Sixth
General Council of 681. Even Germanus is said to
have !50wed to the imperial will, with the majority of
the Greek bishops (Mansi, Cone, Coll., XII, 192-96).
However, immediately after the dethronement of
Emperor Philippicus (713) his successor, Anastasius
II, restored orthodoxy, and Monothelitism was now
definitively bani.shed from the Byzantine Empire. If
Germanus really yielded for a .short time to the false
teachings of the Monothelites, he now once more acI,

knowledged the orthodox definition of the two

wills in

John, Patriarch of Constantinople, appointed
by Pliilippicus t(i succeed tlie depo.sed Cyrus, sent to
I'npc ('onstiiiilinc :i Icltcr of sulimission and accepted

Christ
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—as

works

.

till- (rue dciilriric of llie Church promulgated at the
Cdiuicil of (;sl, whcrcupnn he was recognized by the
On his de:;tli
pojic lis Piitri:inli (jf ('ciTisl;in(inople.
Germanus was raised to the patriarchal see (715), which

he held until 730. Immediately (715 or 716) he convened at Constantinople a synod of Greek bishops, who
acknowledged and proclaimed anew the doctrine of
the two wills and the two operations in Christ, and
placed under anathema Sergius, Cyrus, and the other
Germanus entered
leaders of Monothelism (q.v.).
into communication with the Armenian Monophysites, with a view to restoring them to unity with the
Church, but without success. Soon after his elevation
to the patriarchal dignity the Iconoclastic storm burst
forth in the Byzantine Church, Leo III the Isaurian,
who was opposed to the veneration of images having
Bishop
just acceded to the imperial throne (716).
Constantine of Nacoleia hi Phrygia, who like some
other bishops of the empire condemned the veneration
of the pictures and images of Christ and the saints,
went to Constantinople, and entered into a discussion
with Germanus on the subject. The patriarch represented the traditional use of the Church, and sought to
convince Constantine of the propriety of reverencing
images. Apparently he was converted to the teaching of the patriarch, but he did not deliver the letter
entrusted to him by Germanus for the Metropolitan of
Synnada, for which he was excommunicated. At the
same time the learned patriarch wrote to Bishop
Thomas of Claudiopolis, another Iconoclast, and developed in detail the sound principles underlying the
reverencing of images, as against the recent innovaEmperor Leo III, however, did not recede
tions.
from his position, and everywhere encouraged the
In a volcanic eruption between the
iconoclasts.
islands of Thera and Therasia he saw a Divme judgment for the idolatry of image-worship, and in an
edict (726) explained that Christian images had taken
the place of itlols, and the venerators of images were
idolaters, since, according to the law of God (Ex., xx,
4), no product of the hand of man may be adored.

Immediately afterwards, the first Iconoclastic disturbances broke out in Constantinople. The Patriarch
Germanus vigorously opposed the emperor, and
sought to convert him to a truer view of things,
whereupon Leo attempted to depose him. Germanus
turned to Pope Gregory II (729), who in a lengthy
The emepistle praised his zeal and steadfastness.
peror in 730 summoned the council before which Germanus was cited to subscribe to an imperial decree
prohibiting images. He resolutely refused, and was
thereupon coiupelled to resign his patriarchal office,
being succeeded by the pliant Anastasius. Germanus
withdrew to the home of his family, where he died
some years later at an advanced age. The (Ecumenical Council of Nicaea (787) bestowed high praise on
Germanus, who is venerated as a saint in both the
Greek and the Latin Church. His feast is celebrated
on 12 May. Several writings of Germanus have been
preserved (Migne, P. G., XCVIII, 39-454), viz.,
"Narratio de Sanctis synodis", a dialogue "De vita;
termino", a letter to the Armenians, and three letters
on the reverencing of images, as well as nine discourses
in the extravagant rhetorical style of the later Byzantines.
Of doubtful authenticity is the "Historia ecmystica", also attributed to
.383^54).

clesiastica et
loc. cit.,

him (Migne,

Parcoire. L'Bglisc Byzantine de S27 a SU7

(Paris, 1905);
ITuRTER. Nomenclator; Krumpacher. Gesch. der byzantinisrhen Litteratur (2nd ed.. Munich, 1S97), 66 sqq.; Hefele.
sq.;
Hergenrother
sqq.,
380
2nd
ed.,
Ill,
363
KonHliengesch.,
AND KiHscu, Kirchcngeschichte, 4th ed., II, 6, 16-17, 266.

J. P.

Gennany.

— From their

first

KiRSCH.

appearance in the

his-

tory of the world the Germans represented the principle of unchecked individualism, as opposed to the
Roman i)rinciple of an all-embracing autliority. German history in tlie Middle .^ges was strongly infiucnce'd liy

two opposing

freedom

in

principles:

imivcr.'ialisni

and

.Mlcr .\rininius hiiil fouglit for iernian
the Teutoburg Forest tlic idea tliat the

lndivi(Ui:ilisiii.

(
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race was entitled to be independent gradually became
a powerful factor in its historical development. This
conception first took form wlien the Germanic states
grew out of the Roman Empire. Even Theodoric tlie
Great thought of uniting the discordant barbarian
countries with the aid of the leges gentium into a great
confederation of the Mediterranean. Although in
these Mediterranean countries the Roman principle
finally prevailed, being that of a more advanced civilization, still the individualistic forces which contribbuted to found these states were not wasted. By
them the world-embracing empire of Rome was overthrown and the way prepared for the nationalprinciple.
It was not until after the fall of the Western Empire
that a great Prankish kingdom became possible and
the Franks, no longer held in check by the Roman
Empire, were able to draw together the tribes of the
old Teutonic stock and to lay the foundation of a
German empire. Before this the Germanic tribes had
been continually at variance; no tie bound them together; even the common language failed to produce
On the other hand, the so-called Lautvcrunity.
sckiebung, or shifting of the consonants, in German,
separated the North and South Germans. Nor was
German mythology a source of union, for the tribal
centres of worship rather increased the already existing
particularism.
The ( Sermans had not even a common
name. Since the eighth century most probably the
flesignations
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Franks and Frankisk extended beyond

the boundaries of the Prankish tribe. It was not,
however, until the ninth century that the expression
theodisk (later German Deutsch), signifying "popular", or "belonging to people", made its appearance,
and a great stretch of time divided this beginning
from the use of the word as a name of the nation.
The work of uniting Germany was not begun by a
tribe living in the interior but by one on the outskirts
The people called Franks suddenly
of the country.
appear in history in the third century. They represented no single tribe, but consisted of a combination
Under the leaderof Low and High German tribes.
ship of Clovis (Chlodwig) the Franks overthrew the
remains of the Roman power in Gaul and built up the
Prankish State on a Germano-Romanic foundation.

The German

tribes were conquered one after another
in the Roman manner.
Large extents
were marked out as belonging to the king,
and on these military colonies were founded. The

and colonized
of territory

commanders of these military colonies gradually became administrative functionaries, and the colonies
themselves grew into peaceful agricultural village comFor a long time political expressions, such
munities.
as Hundreds, recalled the original military character of
the people. From that time the Prankish ruler became
the German overlord, but the centrifugal tendency of
the Germanic trilies reacted against this sovereignty
as soon as the Merovingian Dynasty began slowly to
In each of the tribes
decline, owing to internal feuds.
after this the duke rose to supremacy over his fellow
tribesmen.
From the seventh century the tribal duke
became an almost independent sovereign. These
ducal states originated in the supreme command of
large bodies of troops, and then in the administration
At the same time the
of large territories by dukes.
disintegration was aided by the bafl administration of
the counts, the officials in charge of the territorial districts (Gau), who were no longer supervised by the
But what was most disastrous was
central authority.
that an unruly aristocracy sought to control all the
economical interests and to exercise arbitrary powers
over politics. These sovereign nobles had become
powerful through the feudal system, a form of government which gave to medieval Germany its peculiar
character. Oa?sar in his day foimd that it was customary among the Gauls for a rrt'cman, the "client",
voluntarily to enter into a relation of dependence on a
" senior ". This surrender {com mcndalio) took place in

order to obtain the protection of the lord or to gain the
usufruct of land. From this Gallic system of clientship theredeveloped, in Prankish times, the conception
of the "lord's man" (liomagium or hominium), vihohy
an oath swore fealty to hissuzerain and became a vassus,
or gasindus, or }iomo. The result of the growth of this
idea was that finally there appeared, throughout the

kingdom, along with royalty, powerful territorial lords
with their vassi or vassalli, as their followers were called
from the eighth century. The vassals received as
fief (beneficium) a piece of land of which they enjoyed
the use for life. The struggle of the Pranks with the
Arabs quickened the development of the feudal system, for the necessity of creating an army of horsemen
then became evident. Moreover the poorer freemen,
depressed in condition by the frequent wars, could not
be required to do service as horsemen, a duty that
could only be demanded from the vassals of the great
landowners. In order to force these territorial lords
to do military ser\'ice fiefs were granted from the
already existing public domain, and in their turn the
great lords granted part of these fiefs to their retainers.
Thus the Prankish king was gradually transformed from a lord of the land and people to a feudal
over
the beneficiaries directly and indirectly
lord
dependent upon him by feudal tenure. By the end of
the ninth century the feudal system had bound together the greater part of the population.
While in this way the secular aristocracy grew into
a power, at the same time the Church was ecjually
strengthened by feudalism. The Christian Church
during this era a fact of the greatest importance
was the guardian of the remains of classical culture.
With this culture the Church was to endow the Germans. Moreover it was to bring them a great fund of
new moral conceptions and principles, much increase
The
in knowledge, and skill in art and handicrafts.
well-knit organization of the Church, the convincing
logic of dogma, the grandeur of the doctrine of salvation, the sweet poetry of the liturgy, all these captured
the understanding of the simple-minded but finenatured primitive German. It was the Church, in
fact, that first brought the exaggerated individualism
of the race under control and developed in it gradually, by means of ascesticism, those social virtues
The country was converted to
essential to the State.
Christianity very slowly, for the Church had here a
difficult problem to solve, namely, to replace the
natural conception of life by an entirely different one
that appeared strange to the people. The acceptance
of the Christian name and ideas was at first a purely
mechanical one, but it became an inner conviction.
No people has sliown a more logical or deeper comprehension of tlie org:iniz:iti..n iiicl saving aims of the
Nunr li:i> ixhibited a like devotion
ChristianChurch.
to the idea of the 'liurcli m n- lid any people contribute
more in the Middle Ages to the greatness of the
Church than the Gennan. In the conversion of Germany mvich credit is due the Irish and Scotch, but
the real founders of Christianity in Germany are the
Anglo-Saxons, above all St. Boniface. Among the
early missionaries were: St. Columbanus, the first to
come to the Continent (about 583), who laboured in
Swabia; Friilolin, the founder of Sackingen; Pirminius, who estaljlislie<l the monastery of Reichenau in
724; and Gallus (d. 645), the founder of St. Gall. The
cause of Christianity was furthered in Bavaria by
Rupert of Worms (beginning of the seventh century)
Corbinian (d. 730), and limmeram (d. 715). The
great organizer of the Church of Bavaria was St.
Boniface. The chief herald of the Faith among the
Franks was the Scotchman, St. Kilian (end of the
sevenlli ccntm-y); the Frisians received Christianity
through Willibrord (d. 73!)). The real Apostle of
Germany was St. Boniface, whose chief work was in
Central Germany and Bavaria. Acting in conjvmction with Rome he organized the German Church,
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much importance in the eyes of the youthful German
peoples.
By grants of land the princes gave it an
economic power which was greatly increased when
many freemen voluntarily became dependents of
these
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and finally in 755 met the death of a martyr at the
hands of the Frisians. After the Church "had thus
obtained a good foothold it soon reached a position of

new

spiritual lords; thus, besides the secular
territorial aristocracy, there developed a second
Eower, that of the ecclesiastical princes. Antagonism

etween these two elements was perceptible at an
early date. Pepin sought to remove the difficulty by
strengthening the Frankish Church and placing between the secular and spiritual lords the new Carlovingian king, who, by the assumption of the title Dei
gratia, obtained a somewhat religious character.
The Augustinian conception of the Kingdom of
God early influenced the Frankish State political and
religious theories unconsciously blended.
The union
of Church and State seemed the ideal which was to be
realized.
Each needed the other; the State needed
the Church as the only source of real order and true
education; the Church needed for its activities the
protection of the secular authority. In return for the
training in morals and learning that the Church gave,
the State granted it large privileges, such as: the
privilegixim fori or freedom from the jurisdiction of the
State; immunity, that is exemption from taxes and
services to the State, from which gradually grew the
right to receive the taxes of the tenants residing on
the exempt lands and the right to administer justice
among them; further, release from military service;
and, finally, the granting of great fiefs that formed the
basis of the later ecclesiastical sovereignties.
The
reverse of this picture soon became apparent; the ecclesiastics to whom had been given lands and offices in
fief became dependent on secular lords.
Thus the
State at an early date had a share in the making of
ecclesiastical laws, exercised the right of patronage,
appointed to dioceses, and soon undertook, especially
in the time of Charles Martel, the secularization of
church lands. Consequently the question of the relation of Church and State soon claimed attention; it
was the most important question in the history of the
German Middle Ages. Under the first German emperor this problem seemed to find its solution.
Real German history begins with Charlemagne
(768-814). The war with the Saxons was the most
important one he carried on, and the result of this
;

struggle, of fundamental importance for German history, was that the Saxons were brought into connexion
with the other Germanic tribes and did not fall under
Scandinavian influence. The lasting union of the
Franks, Saxons, Frisians, Thuringians, Hessians, Alamanni, and Bavarians, that Charlemagne effected,
formed the basis of a national combination which
gradually lost sight of the fact that it was the product
From the time of Charlemagne the
of compulsion.
above-named German tribes lived under Frankish
constitution retaining their own old laws, the leges
harbaroTum, which Charlemagne codified. Another
point of importance for Cierman development was that
Charlemagne fixed the boundary between his domain
and the Slavs, including the Wends, on the farther
It is true that
side of the Elbe and Saale Rivers.
Charlemagne did not do all this according to a deliberate plan, but mainly in the endeavour to win these
related Germanic peoples over to Christianity.
Charlemagne's German policy, therefore, was not a
mere brute conquest, but a union which was to be
St renul honed by the ties of morality and culture to l>e
crcatcl bv llu'i'liristian religion. 'Tht" amaltianiul ion
of till' ••(•.'lcsiasli<'al will) tlu-'sccular cliMMcnts that hud

begun in the reign of Pepin reached its completion
under Charlemagne. The fact that Pepin obtained
Eapal approval of his kingdom strengthened the bond
etween the Church and the Frankish kingdom. The

consciousness of being the champion of Christianity
agamst the Arabs, moreover, gave to the King of the
Franks the religious character of the predestined protectors of the Church thus he attained a position of
great importance in the Kingdom of God. Charlemagne was filled with these ideas like St. Augustine
he hated the supremacy of the heathen empire. The
;

;

type of God's Kingdom to Charlemagne and his councillors was not the Roman Empire but the Jewish
theocracy. This type was kept in view when t^harlemagne undertook to give reality to the Kingdom of
God. The Frankish king desired like Solomon to be a
great ecclesiastical and secular potentate, a royal priest.
He was conscious that his conception of his position as
the head of the Kingdom of God, according to the German ideas, was opposed to the essence of Roman
Ciesarism, and for this reason he objected to being
crowned emperor by the pope on Christmas Day, 800.
On this day the Germanic idea of the Kingdom of God,
of which Charlemagne was the representative, bowed to
the Roman idea, which regards Rome as its centre, Rome
the seat of the old empire and the most sacred place
of the Christian world
Charlemagne when emperor
still regarded himself as the real leader of the Church.
Although in 774 he confirmed the gift of his father to
the Roman res publico, nevertheless he saw to it that
Rome remained connected with the Frankish State;
in return it had a claim to Frankish protection.
He
even interfered in dogmatic questions.
Charlemagne looked upon the revived Roman Empire from the ancient point of view, inasmuch as he
greatly desired recognition by the Eastern Empire.
He regarded his possession of the empire as resulting
solely from his own power, consequently he himself
crowned his son Louis. Yet on tlie other hand he
looked upon his empire only as a Christian one, whose
most noble calling it was to train up the various races
within its borders to the service of God and thus to
unify them. The empire rapidly tleclined vnider his
weak and nerveless .son, Louis the Pious (814-40).
The decay was hastened liy the prevailing klea that
the State was the personal property of the sovereign,
a view that contained the germ of constant quarrels
and necessitated the division of the empire when there
were several sons. Louis sought to prevent the dangers of such division by the law of hereditary succession published in 817, by which the sovereign power
and the imperial crown were to be passed to the oldest
son. This law was probably enacted through the influence of the Church, which maintained positively
this unity of the supreme power and the Crown, as
being in harmony with the idea of the Kingdom of
God, and as besides required by the hierarchical economy of the church organization. When Louis had a
fourth son, by his second wife, Judith, he immediately
set aside the law of partition of 817 for the benefit of
the new heir. An odious struggle broke out between
father and sons, and among the sons themselves.
In
8.33 the emperor was captured by his sons at the battle
of Liigenfeld (field of lies) near Colmar.
Pope Gregory IV was at the time in the camp of the sons. The
demeanour of the pope, and the humiliating ecclesiastical penance that Louis was coinjx'IIed to undergo at
Soissons made apparent the change tliat had come
about since Charlemagne in the tlicury of the relations
of Church and State.
Gregory's view that the Church
was under the rule of the representative of Clirist, and
that it was a higher authority, not only spiritually but
also substantially, and therefore politically, had before
this found U-niicd defenders in France.
In opposition to the oldist sun Lothair, Louis and Pepin, sons of
Louis the Pious, restored the father to his throne (834),
but new niKllioiis followed when the sons once more

grew

tlissatisfietl.

In 840 the emperor died near Ingelheim. The
quarrels of the sons went on after the death of the
father, and in 841 Lothair was completely defeated
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near Fontenay (Fontanetum) by
and Charles the Bald. The empire now fell apart, not
national hatreds, but in eonsequence
fnim the
of the partition now made and known as the Treaty of
Verdun (August, S43), whioh clivideil the territorj' between the sons of LouLs the Pious: Lothair, Louis the
German (843-76), and Charles the Bald, and which
finally resulted in the complete overthrow of the Cariovingian monarchy.
As the imperial power grew weaker, the Church
gradually raised itself above the State. The scandalous behaviour of Lothair II, who divorced himself
from his lawful wife in order to marry his concubine,
brought deep disgrace on his kingdom. The Church
however, now an imposing and well-organized power,
When
sat in judgment on the adulterous king.
Lothair II died, his uncles divided his jios.sessions
between them; by the Treaty of Ribeinoiit (Mersen),
Lorraine, which lay between the East I*'rankish Kingdom of Louis the German and the West Frankish
Kingdom of Charles the Bald, was assigned to the East
fcirce of

Frankish Kingdom. In this way a long-enduring
boundary was definitely drawn between the growing
powers of Germany and France. By a curious chance
this boundary coincided almost exactly with the linCharles the Fat (876-87), the
guistic dividing line.
last son of Louis the German, imited once more the
But according to old Germanic ideas
entire empire.
the weak emperor forfeited his .sovereignty by his
cowardice when the dreaded Northmen appeared before Paris on one of their frequent incursions into
France, and by his incapacity as a ruler, t'on.sequently the Eastern Franks made his nephew Arnulf
(887-99) king. This change was brought about by a
revolt of the laity aminst the bishops in alliance with
the emperor. The danger of Norman invasion Arnulf
endeil once and for all by his victory in 891 at Louvain
on the Uyle. In the East also he was victorious after
the death (894) of Swatopluk, the great King of MoraThe conduct of some of the great nobles forced
via.
him to turn for aid to the bishops; supported by the
Church, he was crowned emperor at Rome in 896.
Theoretically his rule extended over the West Frankish Kingdom, but the sway of his son, Louis the Child
(899-911), the last descendant of the male line of
the German Carlovingians, was limited entirely to the
East Frankish Kingdom. Both in the East and West
Frankish Kingdoms, in this era of confusion, the nobility grew steadily stronger, and freemen in increasing
numbers became vassals in order to escape the burdens that the State laid on them; the illusion of the
imperial title could no longer give strength to the emVassal princes like Guide and Lamberto of
pire.
Spoleto, and Berengar of Friuli, were permitted to

wear the diadem
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of the Caesars.

As the idea of political unity declined, that of the
unity of the Church increased in power. The Kingdom of God, which the royal priest, Charlemagne, by
his overshadowing personality had. in his own
opinion, made a fact, proved to be an impossibility.
Church and State, which for a short time were united
in Charlemagne, had, as early as the reign of Louis the
Pious, become separated.
The Kmgdom of God was
now identilled with the Church. Pope Nicholas I asserted that the head of the one and indivisible Church
could not be subordinate to any secular power, that
only the pope could rule the Church, that it was obligatory on princes to obey the pope in spiritual things,
and finally that the Carlo\'ingians had received their
right to rule from the pope.
This grand idea of unity,
this all-controlling sentiment of a common bond,
could not be annihilated, even in these troubled times
when the papacy was humiliated by petty Italian
rulers.
The idea of her unity gave the Church the
strength to raise herself rapidly to a position higher
than that of the State. From the age of St. Boniface
the Church in the East Frankish Kingdom had had

Rome, while numerous new
churches and monasteries gave her a firm hold in this
region.
At an early date the Church here controlled
the entire religious life and, as the depositary of all
direct

relations

witli

She had also
the entire intellectual life.
frequently decisive influence over German
life, for she disseminated much of the skill
and many of the crafts of antiquity. Moreover the
Church itself had grown into an economic power in
the East Frankish Kingdom. Piety led many to
place themselves and their lands under the control
of the Church.
There was also in this period a change in social life
that was followed by important social consequences.
The old militia composed of every freeman capable of
bearing arms went to pieces, because the freemen constantly decreased in number. In its stead there arose
a higher order in the State, which alone was called on
for military service.
In this chaotic era the German
people made no important advance in civilization.
Nevertheless the union that had been furnii-il between
Roman and German elements and Christianity prepared the way for a development of the East Frankish
Kingdom in civilization from which great results
might be expected. At the close of the Carlovingian
period the external position of the kingdom was a
very precarious one. The piratic Northmen boldly
advanced far into the empire; Danes and Slavs continually crossed its borders; but the most dangerous
incursions were those of the Magyars, who in 907
brought terrible suffering upon Bavaria; in their
marauding expeditions they also ravaged Saxony,
Thuringia, antt Swabia. It was then that salvation
came from the empire itself. The weak authority of
the last of the Carlovingians, Louis the Child, an infant in years, fell to pieces altogether, and the old
ducal form of government revived in the several
This was in accordance with the desires of the
tribes.
people.
In these critical times the dukes sought to
save the country; still they saw clearly that only a
union of all the duchies could successfully ward off the
danger from without; the royal power was to find its
Once more, it is true, the
entire support in the laity.
attempt was made by King Conrad I (911-18) to
make the Church the basis of the royal power, but the
centralizing clerical policy of the king was successfully
Henry I (919-36)
resisted by the subordinate powers.
was the free choice of the lay powers at Fritzlar. On
the day he was elected the old theory of the .State as
the personal estate of the sovereign was finally done
away with, and the Frankish realm was transformed
The manner of liis election made
into a German one.
It was
plain to Henry the course to be pursued.
necessary to yield to the wish of the several tribes to
measure
of
existence
with
a
selfseparate
have their
government under the imperial power recognized.
the
expense
strengthened
at
of
were
Thus the duchies
the Crown. The fame of Henry I was assured by his
victory over the Magyars near Merseburg (933). By
regaining Lorraine, that had been lost during the
reign of Conrad, he secured a bulwark on the side
towards France that permitted the uninterrupted
consolidation of his realm. The same result was attained on oth^r frontiers by his successful campaigns
against the Wends and Bohemians. Henry's kingdom
was made up of a confederation of tribes, for the idea
It was
of a " King of the Germans did not yet exist.
only as the "Holy Roman Empire of the German
Nation" that Germany could develop from a union of
German tribes to a compact nation. As supporters of
the supreme power, as vassals of the emperor, the Germans were united.
This imperial policy was continued by Otto I, the
Great (936-73). During his long reign Otto sought to
found a strong central power in Germany, an effort at
once opposed by the particularistic powers of Germany, who took advantage of disputes in the royal
culture,

gained

economic

'

'

;
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proved

the necessity of a strong
government by liis victory over tlie Magyars near
Augsluirg (955), one result of which was the reestaljlishnient of the East Mark.
After this he was
called to Rome Ijy John XII, who had been threatened
by Berengarius II of Italy, and by making a treaty
that secured to the imperial dignity a share in the election of the pope, he attained the imperial crown, 2
February, 962. It was necessary for Otto to obtain
imperial power in order to carry out his politicoecclesiastical policy.
His intention was to make the
Church an organic feature of the German constitution.
This he could only do if the Church was absolutely
under his control, and this could not be attained unless
the papacy and Italy were included within the sphere
of his power.
The emperor's aim was to found his
royal power among the Germans, who were strongly
inclined to particularism, upon a close union of Churcli
and State. The Germans had now revived the empire and had freed the papacy from its unfortunate
entanglement with the nobility of the city of Rome.
The papacy rapidly regained strength and quickly
renewed the policy of Nicholas I. By safeguarding
the imity of the Church of Western Europe the Germans protected both the peaceful development of
family.

which was dependent upon

religion,

and

the progress of culture which the Church spread.
in union with the Church, founded
the ci\-ilization of Western Europe. For Germany
itself the heroic age of the medieval emperors was a
period of progress in learning. The renaissance of
antiquity during the era of the Ottos was hardly more
than superficial. Nevertheless it denoted a development in learning, throughout ecclesiastical in character, in marked contrast to the tendencies in the same
age of the grammarian Wilgard at Ravenna, who
sought to revive not only the literature of ancient
times, but also the ideas of antiquity, even when they
opposed Christian ideas. Germany now boldly assumed the leadership of Western Europe and thus
prevented any other power from claiming the supremacy. Moreover the new empire sought to assert
its universal character in France, as well as in Burgundy and Italy. Otto also fixed his eyes on Lower
Italy, which was in the hands of the Greeks, but he
preferred a peaceful policy with Byzantium. He therefore married his son Otto II, in 972, to the Greek
Princess Theophano.
Otto II (973-83) and his son Otto III (983-1002)
firmly upheld the union with the Church inaugurated
by Otto I. Otto II aimed at a great development of
his power along the Mediterranean
these plans naturally turned his mind from a national German policy.
His campaign against the Saracens, however, came to
a disastrous end in Calabria in 982, and he did not
long survive the calamity. His romantic son sought
to bring about a complete revival of the ancient empire, the centre of which was to be Rome, as in ancient
times. There, in union with the pope, he wished to
establish the true Kingdom of God.
The pope and
the emperor were to be the wielders of a power one and
indivisible.
This idealistic policy, full of vague abstractions, led to severe German losses in the east, for
the Poles and Hungarians once more gained their independence. In Italy Arduin of Ivrea founded a new
kingdom; naturally enough the Apennine Peninsula
revolted against the German imperial policy.
Without possession of Italy, however, the empire was impossible, and the blessings of the Ottonian theory of
government were now manifest. The Church became
the champion of the unity and legitimacy of the
empire.
After the death of Otto III and the collapse of imperialism the Church raised Henry II (1002-24) to the
throne.
Henry, reviving the policy of Otto I which

Thus the Germans,

;

had been abandoned by Olto III, nia<le (iormany and
the German Church the basis of his imperial sy.stem;

he intended to rule tlie Church as Otto I had done. In
1014 he defeated Arduin and thus attained the imperial
crown. The sickly ruler, whose nervousness caused
him to take up projects of which he quickly tiretl, did
his best to repair the losses of the empire on its eastern
He was not able, however, to defeat the
frontier.
Polish King Boleslaw II; all he could do was to
strengthen the position of the Germans on the Elbe
River by an alliance with the Lusiei, a Slavonic tribe.
Towards the end of his reign a bitter dispute broke out
between the emperor and the bishops. At the Synod
of Seligenstadt, in 1023, Archbishop Aribo of Mainz,
who was an opponent of the Reform of Cluny, forbade
an appeal to the pope without the permission of the
bishop. This ecclesiastical policy of Aribo's would
have led in the end to the foimding of a national German Church independent of Rome. The greater part
of the clergy supported Aribo, but the emperor held to
the party of reform. Henry, however, did not live to
see the quarrel settled.
With Conrad II (1024-39) began the sway of the
Franconian (Salian) emperors. The sovereigns of this
line were vigorous, vehement, and autocratic rulers.
Conrad had natural political ability and his reign is
the most flourishing era of medieval imperialism. The
international position of the empire was excellent. In

Conrad strengthened the German power, and his
King Canute of Denmark were friendly.
Kingdom of Poland from
becoming dangerous moreover, by regaining Lusatia
Italj'

relations with

Internal disputes kept the
;

the Germans recovered the old preponderance against
the Poles. Important gains were also made in Burgundy, whereby the old Romanic states, France and
Italy, were for a long time separated and the great
passes of the Alps controlled by the Germans. The
close connexion with the empire enabled the German
population of north-western Burgundy to preserve its
nationality. Conrad had also kept up the close union
of the State with the Church and had maintained his
authority over the latter. He claimed for himself the
same right of ruling the Church that his predecessors
had exercised, and like them appointed bishops and
abbots; he also reserved to himself the entire control
of the property of the Church. Conrad's ecclesiastical
policy, however, lacked definiteness he failed to understand the most important interests of the Church,
nor did he grasp the necessity of reform. Neither did
he do anything to raise the papacy, discredited by
;

John

XIX and

Benedict IX, from

its

dependence on

the civil rulers of Rome. The aim of his financial
policy was economic emancipation from the Church
royal financial officials took their place alongside of
the mimsteriales, or financial agents, of the bishops
and monasteries. Conrad sought to rest his kingdom
in Germany on these royal officials and on the petty
vassals. In this way the laity was to be the guarantee
of the emperor's independence of the episcopate. As
he pursued the same methods in Italy, he was able to
maintain an independent position between the bishops
and the petty Italian despots who were at strife with
one another. Thus the ecclesiastical influence in Con-

government becomes less prominent.
This statesmanlike sovereign was followed by his
Henry III (1039-5G). Unlike his
father Henry had had a good education; he had also
been trained from an eaily age in State affairs. lie
was a born ruler and allowed himself to be influenced
by no one to force of character and courage he added
a strong sense of duty. His foreign policy was at first
successful. He established the suzerainty of the empire over Himgary, without, however, being always
able to maintain it; Bohemia also remained a dependent state. The empire gained a dominant position in
Western Europe, and a sense of national pride was
awakened in the Germans that ojMned the way for a
national spirit. But the aim of these national aspirations, the hegemony in Western lOurope, was a mere
rad's theory of

son, the youthful

;

GERMANY

4S9

phantom. Each time an emperor went to Italy to be
crowned that countr_v had to be reconquered. Even
at this very time the imperial supremacy was in great
danger from tlie threatened conflict between the imperial and the .sacerdotal power, between Church and
The Church, the only guide on earth to salState.
vation, had attained dominion over mankind, whom it
strove to wean from tlie earthly and to lead to the
spiritual. The glaring contrast between the ideal and
the realit}' awoke in thousands the desire to leave the
world. A spirit of asceticism, which first appeared in
France, took possession of man}- hearts. As early as
the era of the first Saxon emperors the attempt was
made to introduce the reform movement of Cluny into
Germany, and in the reign of Henry III this reform
had become powerful. Henry himself laid much more
stress than his predecessors on the ecclesiastical side of
his royal position. His religious views led him to side
with the men of Cluny.
The great mistake of his
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ing-point in its history. His wife Agnes assumed the
regency for their four-year-old son, Henry IV (10561106), and at once showed her incompetence for the
position by granting the great duchies to opponents of
the crown. .She also sought the support of the lesser
nobility and thus excited the hatred of the great
princes. A conspiracj'of the more powerful nobles, led
by Archbishop .\nno (Hanno) of Cologne, obtained
possession of the royal chikl by a stratagem at Kaiserswert and took control of the imperial power. Henry
IV, however, preferred the guidance of Adalbert,
Archbishop of Bremen, who was able for the moment
to give the governmental polic)' a more national character.
Thus in 1063 he restored Cierman influence
over Hungary, and the aim of his internal poHcy was
to strengthen the central power.
At the Diet of
Tribur, 1066, however, he was overthrown by the particularists, but the king by

now was

able to assume
control for himself. In the
meantime the papacy had

been rapidly advancing

ecclesiastical policy was the
belief that it was possible
to promote this reform of
the Church b}- laying stress

towards absolute indei>endThe Curia now extended the meaning of si-

ence.

on

mony

He

ecclesiastical office

his suzerain authority.
repeatedly called and
presided over synods and
issued many decisions in
Church affairs. His fundamental mistake, the thought
that he could transform the
Church in the manner desired by the party of reform and at the same time
maintain his dominion over
it, was also evident in his
relations with the papacy.
He sought to put an enti
to the disorder at Rome,
caused by the unfortunate
schism, by the energetic
measure of deposing the
three contending popes and
raising Clement II to the

thus demanded an

entire change in the conditions of the empire and
placed itself in opposition to
the imperial power. The
ordinances passed in 1059
for the regulation of the
papal elections excluded all
imperial rights in the same.
Conditions in Italy grew

continually more unfavourable for the empire. The
chief supporters of the papal
policy were the Normans,
over whom the pope claimed
The
feudal suzerainty.
German bishops also ^yielded
more and more to the authe Ottothority of Rome
nian theory of government
was already undermined.
The question was nowraised: In the Kingdom of
God on earth who is to rule,

Apostolic See. Clement
crowned him emperor and
made him Patrician ni
Rome. Thus Henry seennil
to have regained the saim
control over the Chunli
that Otto had exercisid
But the papacy, purified by
the elevated conceptions of
the party of reform and freed
Castle of
by Henry from the influence
of the degenerate Roman
aristocracy, strove to be aljsolutely independent. The
Church was now to be relca,sed from all human bonds.
The chief aims of the papal policy were the celibacy of
the clerg}-, the presentation of ecclesiastical offices by
the Church alone, and the attainment by these means
Henry had
of as great a centralization as possible.
acted with absolute honesty in raising the papacy, but
he did not intend that it should outgrow his control.
Sincerel.y pious, he was convinced of the possibility
and necessity of complete accord between empire and
papacy. His fanciful policy became an unpractical
idealism. Consequently the monarchical power began
rapidly to decline in strength. Hmigary regained freedom, the southern part of Italy was held by the Normans, and the Duchy of Lorraine, already long a
source of trouble, maintained its hostility to the king.
B}' the clo.se of the reign of Henry III discontent was
universal in the empire, thus permitting a growth of
the particularistic powers, especially of the dukes.
When Henry III died Germany had reached a turn-

to the granting of an
by a lay-

man and

;

theemperororthe pope? In
Rome this question had long
been settled. The poweropponent of Henry,
ful
Rheinstein
Ciregory VII, claimed that
the princes should acknowledge the supremacy of the Kingdom of God, and that
the laws of God should be everywhere obeyed and carried out. The struggle which now broke out was in
principle a conflict concerning the respective rights of
the empire and the papacy. But the conflict soon
shifted from the spiritual to the secular domain; at
it became a conflict for the possession of Italy, and
during the struggle the spiritual and the secular were
often confounded.
Henry was not a match for the
genius of Gregory. He was courageous and intelligent
and, though of a passionate nature, fought with dogged
obstinacy for the rights of his monarchical power.
But Gregory as the representative of the reform movement in the Church, demanding complete liberty for
the Church, w.as too powerful for him. Aided by the
inferior nobility, Henry sought to make hinxself absolute.
The ])articularistic powers, however, insisted
upon the maintenance of the constitutional limits of

last

the monarchy. The revolt of the Saxons against the
royal authority was led both by spiritual and secular
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and it was not until after many humiliations
that Henry was able to conqvier them in the battle on
princes,

the Unstrut (1075). Directly after this began his
conflict with the papacy. The occasion was the appointment of an Archbishop of Milan by the emperor
without regard to the election already held by the ecclesiastical party. Gregory VII at once sent athreatening
letter to Henry. Angry at this, Henry had the deposition of the pope declared at the Synod of Worms, 24
Januar}', 1076.
Gregory now felt himself released
from all restraint and excommunicated the emperor.
On 16 October, 1076, the German princes decided that
the pope should pronounce judgment on the king and
that unless Henry were released from excommunication within a year and a day he should lose his crown.
Henry now sought to break the alliance between the
particularists and the pope by a clever stroke. The
German princes he could not win back to his cause, but
he might gain over the pope. By a penitential pilgrimage he forced the pope to grant him absolution.
Henry appealed to the priest, and Gregory showed his
greatness.
He released the king from the ban, although by so doing he injured his own interests, which
required that he should keep his agreement to act in
union with the German princes.
Thus the day of Canossa (2 and 3 February, 1077)
was a victory for Henry. It did not, however, mean
the coming of peace, for the German confederates of
the pope did not recognize the reconciliation at Canossa and elected Duke Rudolf of Swabia as king at
Forchheim, 1.3 March, 1077. A civil war now broke
out in Germany. After long hesitation Gregory finally took the side of Rudolf and once more excom-

municated Henry. Soon after this, however, Rudolf
lost both throne and life in the battle of Hohenmolsen
not far from Merseburg. Henry now abandoned his
policy of absolutism, recognizing its impracticability.
He returned to the Ottonian theory of government,
and the German episcopate, which was embittered by
the severity of the ecclesiastical administration of
Rome, now came over to the side of the king. Relying upon this strife within the Church, Henry caused
Gregory to be deposed by a synod held at Brixen and
Guibert of Ravenna to be elected pope as Clement III.
Accompanied by this pope, he went to Rome and was
crowned emperor there in 1084. Love for the rights
of the Church drove the great Gregory into exile where
he soon after died. After the death of his mighty opponent Henry was more powerful than the particularists who had elected a new rival king, Herman of
Luxemburg. In 1090 Henry went again to Italy to
lief end his rights against the two powerful aUies of the

papacy, the Normans in the south and the Countess
Matilda of Tuscany in the north. While he was in
Italy his own son Conrad declared himself king in opposition to him.
Overwhelmed by this blow, Henry
remained inactive in Italy, and it was not until 1097
that he returned to Germany. No reconciliation had
been effected between him and Pope Urban II. In
Germany Henry sought to restore internal peace, and
this popular policy intensified the particularism of the
princes.
In union with these the king's son, young
Henry, rebelled against his father. The pope supported the revolt, and the emperor was unable to cope
with so many opponents. In 1105 he abdicated.
After this he once more asserted his rights, but death
soon closed (1106) this troubled life filled with so
many thrilling and tragic events. To Henry should
be ascribed the credit of saving the monarchy from
the threatened collapse. He has been called the most
brilliant representative of the (ierman laity in the
early Middle Ages.
During his reign began the development, so fruitful in results, of the German cities.
Henry V (110()-25) also adopted the policy of the
Ottos.
In the numerous discussions of the right of
investiture men of sober judgment insisted, as did the
emperor, that the latter could not give up the right of
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the investiture of his vassal bishops with the regalia,
that a distinction must be made between the spiritual
and secular power of the bishops. The pope now
made the strange proposal that the emperor should
give up the investiture and the pope the regalia. This
proposal to strip the Church of secular power would
have led to a revolution in Germany. Not only would
the bishops have been unwilling to give up their position as ruling princes, but many nobles as well, as vassals of the Church, would have rebelled.
The storm
of dissatisfaction which in 1111 liroke out in Rome
obliged the pope to annul the prohibition of investiture.
It was soon seen to be impossible to carry out
the permission so granted, and the conflict regarding
investitures began again. The ecclesiastical party
was again joined by the German princes antagonistic
to the emperor, and the imperial forces soon suffered
defeats on the Rhine and in Saxony. Consequently
the papal party gained ground again in Germany, and
the majority of the bishops fell away from Henry.
Notwithstanding this he went, in 1116, to Italy to
claim the imperial feudal estates of the Countess Matilda, who had died, and to confiscate her freehold
property. This action naturally made more difficult
the relations between pope and emperor, and in spite
of the miiversal weariness the conflict began anew.
The influence of the German secular princes had now
to be reckoned with, for at this time certain families of
the secular nobility commenced to claim hereditary
power and appeared as hereditary dynasties with distinct family names and residences.
It was in the age
of the Franconian emperors that the dynastic families
of the German principalities were founded.
These
princes acted as an independent power in settling the
disagreement between emperor and pope. Callistus
II was ready for peace; in 1122 an agreement was
reached and the concordat was proclaimed at the
Synod of Worms. In this the pope agreeil that in
Germany the election of bishops should take place according to canonical procedure in the presence of the
king or his representative, and that the bishop-elect
should then be invested by the king with the sceptre
In Germany this investias a symbol of the regalia.
ture was to precede the ecclesiastical consecration, in
Italy and Burgundy it was to follow it.
The emperor
therefore retained all his influence in the appointment
to vacant dioceses, and as secular princes the bishops
were responsible to him. Notwithstanding this the
Concordat of Worms was a defeat for the imperial
claims, for the papacy that had been hitherto a subordinate power had now become a power of at least equal
rank. It was now entirely free from the control of the
German Crown and held an independent position, deriving its dignity wholly from Gotl. The emperor, on
the contrary, received his dignity from the papacy.
The talented, but intriguing and deceitful, king had
greatly strengthened the anti-imperial tendency in all
Western Europe. During the great investiture conflict the other kings had freed themselves completely
from the suzerainty of the emperor. The pope was
the guarantee of their independence, and he had become the representative of the whole of Christendom,
while the imperial dignity had lost the attribute of
universality. The way was now open to the pope to
become the umpire over kings and nations. There
was now a truce in the conflict between pope and emOnly a minor question had been settled, but
peror.
the conflict had awakened the intellects of men, and
on both sides a voluminous controversial literature
appeared. The assertion was now made that the
Christian coiicfi)tion of the papacy was not realized by
exi.stinf^rnndilions.
There were also other manifestations of independent thought.
The Crusades opened
a new world of ideas; historical writini; inade rapid
progress, and art ventured upon new forms in archiConunerce and travel increased through the
tecture.
active intercourse with Italy, a state of affairs bene-
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to the growth of the cities.
Germany grew in
civilization ahlioiigli it chd not rciich the same level of
culture whicli Italy ami I'' ranee hail liien attained.
Henry V died childless, and his nephew, Duke Frederick of Swabia, the representative of the most powerful ruling family in the empire, hoped to be his successor.
The clergy, led by -Archbishop Adalbert of
Mainz, however, feared that I'rederick would continue
the ecclesiastical pt)licy of the Franconian emperors,
and they succeedeil in defeating him as a candidate.
At Mainz the majority of the princes voted for Lothair
of Supplinburg (1125-37); thus the electors disregarded any heretlitary right to the throne. The Hoficial

henstaufen brothers, Frederick and Conrad, did not
yield the crown to Lothair without a struggle.
The
Hohenstaufen family was in possession of the crownlands belonging to the inheritance of the Franconian
emperors, and a long struggle ensued over these territories.
Lothair's suzerainty was for a while in a very
critical position; the Hiihenstaufcn power increased
to such an extent that in 1127 its abettors ventured to
proclaim Conrad king. In the end, however, Lothair
conquered. A courageous man, but one somewhat
inclined to hasty action, he was able to maintain the
claims of the empire against Bohemia, Poland, and
Denmark. As a statesman, however, Conrad was less
aggressive.
He allowed the schism of 1130, when Innocent II and .\nacletus II contended for the Holy
See, to pass by without turning the temporal weakness of the papacy to the benefit of the empire. After
a delay Lothair "finally recognized Innocent as pope
and brought him to Rome. Here Lothair was
crowned emperor in 1133; but the Curia did not agree
to his demand for the restoration of the old right of
investiture.
However, he received the domains of
the Countess Matilda as a fief from the pope and thus
laid the foundation of the strong position of the house
of Welf (Guelph) in Central Europe.
In the meantime the two Hohenstaufen brothers were defeated,
and Lothair was now able (113(3), without fear of an
uprising in Germany, to go to Rome for a second time.

The

object of this further campaign in Italy was to
defeat King Roger of Sicily, the protector of the antipope, but the success of the imperial army was only
temporary. Differences of opinion as to imperial and
papal rights in lower Italy and Sicily endangered at
times the good understanding between the two great
powers. The emperor grew ill and died on the way
home, and after his death the vigorous Roger united
all lower Italy, with the exe','|iti(in of Benevento, into
a kingdom tliat held an unri\allcd ]>osition in Europe
In tlie
for its lirilliant and strangely mixed culture.
struggle between the papacy and the empire this Sicilian Kngdom was before long to take an important
part.
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formidable rising of the Welfs.

In 1152 he died.

Dur-

ing his reign the intellectual results of the Crusades
began to show themsehes. Men's imaginations had
been stimidated and led them away from traditional
medieval sentiment.
The world was seized by a
romantic impulse and the conception of the Crusades,
developed first among the Romanic nations, gave a
Romanic colouring to the civilization and morals of
the age. For a long time German knighthood, in particular, was characterized by Romanic ideas and manners.

When

the new king, Frederick I Barbarossa (1152ascended the throne his German kingdom seemed
of disintegration, and he sought to
strengthen his power by a journey through all parts of
his realms.
C'ontrary to the policy pursued by his
predecessor, he exerted himself to settle the strife between the Welf (Guelph) and Hohenstaufen parties.
He wanted to strengthen the Welf power to such extent as to make it evident that this party's interests
coincided with those of the Crown. Besides Saxony,
Henry the Lion received also the Duchy of Bavaria
which had been taken from his father Henry the
Proud. As secular protector of the Church, Frederick
came to an agreement with the pope in regard to the
90),

on the verge

latter's adversaries, the citizens of Rome and King
Roger of Sicily. The imperial policy of Frederick was
one of vast schemes which he could only carry out
when he had a firm footing in Italy. But in Italy the
city republics had arisen, and the.se had entirely cast
off his suzerainty.
Not realizing the power of resistance of the free communities, Frederick wanted to

force the cities to recognize the supremacy of the empire. In case the pope should interfere in the dispute,

Frederick was resolved not to permit his intervention
in secular affairs. Frederick was filled with an ideal
conception of his position as emperor. He believed
that the Ciermans were destined in the history of the
world to exercise universal rule. It was this idea, however, that exasperated the Italians and aroused their
hatred. Frederick could only carry out this universal
policy if Ital}' were his, and the question of its possession led to renewed struggles between Church and
State. When Frederick went to Rome to be crowned
emperor in 1155, most of the Italian cities paid their
homage to him. On his return home Bavaria was restored in fief to Henry the Lion, the East Mark (later
Austria) being first detached from the duchy. This
led in the course of time to a development of the mark
that proved of great importance for the futui-e history
of the empire. Frederick's polic\' was. in the main,
not to interfere with the rights of the German princes
as long as they obeyed the laws of the empire. The
spiritual princes he attached closely to himself. The
most powerfid bishops of this period, Rainald of Cologne, Christian of JIainz, and Wichmann of Magdeburg, supported the imperial party. The majority of
the bishops looked upon Frederick as a protection
against the encroachments of Rome and of the secular
rulers.
The emjieror sought, by strengthening his
dj-nastic power, to make himself inde[Jendent of both
ecclesiastical
and temporal princes; to carry out
the
this policy he depended on his inferior civil officials

The political policy of the Church was directed by
distrust of the aims of the Saxon dynasty in lower
Italy; consequently bv a bold stroke it brought about
the "election of Conrad III (11.38-52), the Hohenstaufen Duke of Franconia, passing over Duke Henry
the Proud, ruler of Saxony and Bavaria, and a descendant of Duke Welf (Guelph). The new king demanded from Henry the surrender of the Saxon duchy.
Although after a long struggle the double Duchy of
Bavaria-Saxony was dissolved, yet the Saxon duchy
that was given by the treaty of 1142 to young Henry
the Lion, son of Henry the Proud, continued a menace

(Ministcrialen), who were still serfs, and from whom
was hereafter to come the important military nobility.
Thus Frederick prepared the way for the flourishing
period of chivalry, which was to give its signature to

Conrad was not able to put
disorilers in his realm, and the respect
the empire on the eastern frontier declined;
neither was he able to assert his power in Italy. Yet
all these troubles did not prevent his yielding to the
fiery eloquence of St. Bernard of Clairvaux and joining
the Second Crusade. This crusade, the success of
which had been promised by St. Bernard and the pope,
When Conrad returned home,
failed completely.
broken in spirit, he was confronted by the danger of a

the time now at hand. A romantic, knightly culture
arose; poetry flourished; yet the love lyrics of the age
often expounded unhealthy views of morals and marriage. Nevertheless, the movement ditl not penetrate
very deep, and the common people remained uncorrupted. Moreover, poetry was not wasted on artificial
love songs; Wolfram von Eschenbach had the courage
to attempt great problems; \\'alther von der Vogelweide was tlie herald of German imperialism. Art
undertook to solve great questions, ami began to draw

its

to the Hohenstaufen rule.

an end to the
felt for
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Frederick made a second campaign in Ital_y that closed
with the sack of Milan, the siil)jugation of Italy, and
the flight of Pope Alexander III to France. When,
however, the rest of Europe sided with the lawful
pope, the defeat of the emperor was assured, for the
papacy, when supported by all other countries, could
not be coerced by Frederick. The emperor's third
campaign in Italy (1162-04) ended in the failure of his
lower Italian policy, and the outbreak of the plague
destroyed the more promising prospects of the foiu'lh
ex|)edition. In the fifth campaign (1174) occurred the
memorable defeat near Legnano which opened the
eyes of the emperor to the necessity of a treaty of
jjeace.
In 1177 he made peace with the pope at
Venice, and recognized Alexander III, whom he had
so obstinately opposed. The papacy had victoriously
defended its equality with the empire. In Germany
Frederick was obliged to take steps against the violent
proceedings of Ilenrj' the Lion. The insubordinate
Guelph was deposed and his fiefs divided, Bavaria being given to t)tto of Wittelsbach. By the repeated
allotment of these lands Frederick in reality helped to
break up the empire, and when in 1184 he betrothed
his son Henrj' to Constance, the heiress of the Norman
kingdom, he prepared the way for new complications.
Frederick took part in the Thirtl Crusade in order that
the highest power of Christenitom might actively fight
against the infidel. He was drowned in Asia Minor, 10
June, 1190; and was, at his death, a popular hero.
He had greatly strengthened the feeling of the Germans that they were one great people, though a really
national empire was at the time quite out of the question; the achievement of unity was prevented by the
international character of intellectual, and partlj' of
social,

life.

Frederick's son, Henry VI (1190-97), meant to
establish a world power along the Mediterranean. His
schemes were oi)posed by a Saxon-Guelphic combination headed by Richard the Lion-Hearted of England,
and also by the German princes, who strove to hinder
the increase of the ro\'al power aimed at by Henry.
The capture of Richard in 1192 dissolved the league of
princes and led to peace with the House of Ciuelph. In
1194 Henry succeeded in conquering Sicily, and it now
seemed as though his imperialistic schemes would gain
the day; nevertheless they failed owing to the opposiWhen
tion of the German princes and the pope.
Henry died in 1197 the countries of Western Europe

had already taken a stand against the all-embracing
schemes of the Cierman emperor. Germany was threatened by the horrors of a civil war. AH the antinational forces were active.
Instead of the crown going to Frederick, son of
Henry, who was at Naples, Archbishop Adolph of Cologne sought, b_\' means of the electoral riglits of the
princes, to obtain it for the son of Henry the Lion,
But the Ilohenstaufen party
anticipated this scheme bj' securing the election of the
popular Duke Philip of Swabia (1198-1208). For the
first time the question now arose, which of the princes
have the right to vote? The number of electors had
not, so far, been defined, yet as early as the election of
Lothair and Conrad only the princes had voted, and
the right of the Archbishops of Mainz to preside at the
Not much later the
election was clearly admitted.
opinion prevailed that only six ruling princes were
entitled to act as electors: the three Rhenish Archbishops, the Rhenish Palsgrave, the Duke of Saxony,
anfl the Margrave of Brandenburg; to these was added in the course of time the King of Bohemia. The
".Saoh.scnspiegel" (compilation of Saxon law, c. 12.^0)
caused this view to prevail. At the tinie of the double
election of Otto and Philip the policy pursued by the

Otto IV (1198-1215).
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Scientific learning, however, had
not made equal progress; the time of apprenticeship
was not }'et passed, while in France and Italj' Scholasticism had alread}' shown itself creative.
In 1158
its

was a purely selfish one. The energetic Innocent III, who was then pope, claimed the
right of deciding the dispute and adjudged the crown
to C)tto. Thus the latter for a time gainetl the advan-

German

princes

tage over Philip.

In this conflict the

German

princes

changed sides whenever it .seemed to their interest.
Archbishop Adolph of Cologne, who had carried the
election of Otto, finally fell away from him. Philip
gained in authority, and after the successful battle
near Wassenberg in 1206 he would have overcome
Otto and his ally the papacy, had he not been murdered at Bamberg in 1208 by Otto of Wittelsbach.
Otto IV was now universally acknowledged king. He
had promised the poi^e to give up his claim to the
domains of the Countess Matilda of Tuscany and to
grant the free election of bishops. But when at Rome
he refused to carry out these promises. However, the
pope, though displeased, crowned him emperor in
1209.
But when Otto after this wished to revive the
imperial claims to Naples, the pope excommunicated

him (1210).
In the meantime the supreme position of the empire
had become so important a matter that foreign princes
meddled in. German politics. The great conflict between Philip II Augustus of France and John of England w'as reflected in the contest between the Guelphs
Protected
and the Hohenstaufens in Germany.
by the French and the pope, Frederick II (1212-50)
came to Germany and was crowned at Mainz. The
coalition of the English and the Guelphs was broken
by the French at the battle of Bouvines (1214), yet
Otto kept up the struggle for his rights until his death
The long conflict had greatly impaired the
in 1218.
strength of the Hohenstaufen line; both the imperial
and the Hohenstaufen domains had been squandered,
and the German princes had become conscious of their
power. Like his father, Frederick II made Italy the
centre of his policy; but at the same time he intended
to keep the control of Germany in his own hands, as
the imperial power was connected with this country
and he must draw the soldiers needed for his Italian
In order to maintain peace
projects from Germany.
in Germany and to secure the aid of the German
princes for his Italian policy Frederick made great
concessions to the ecclesiastical princes in the "Confoederatio cum principibus ecclesiasticis" (1220) and
to the secular princes in the "Statutum in favorera
principum " ( 1 232) These two laws became the basis of
an aristocratic constitution for the German Empire.
They both contained a large number of separate ordinances, which taken together might serve as a secure
basis for the future sovereignty of the local princes.
In these statutes the expression landesherr (lord of the
land) occurs for the first time. In this era Germany
was cut up into a large number of territorial sovereignties, consisting of the ecclesiastical territories, the
duchies, which, however, were no longer tribal duchies,
the margravates, among which the North Mark ruled
by Albert the Bear was one of the most important, the
palatinates, the countships, and the independent domains of those who had risen from landed proprietors
In addition to these were the
to landed sovereigns.
districts ruled directly by the king through imperial
wardens. What Frederick sought to get by favouring
the princes he obtained. He had no real interest in
Germany, which was at first ruled by the energetic
Engelbert, Archbishop of Cologne; after 1220 he visIt was to him an appendage of
ited it only once.
Frederick's Italian policy threatened the
Sicily.
papacy and he strove by concessions to avert a conThe highly talented, almost
flict with the pope.
learned, emperor was far in advance of his age; an
autocratic ruler, he created in lower Italy the first
.

,

state; but by his care for Italy he overstrained the resources of the empire. This brought
advantages to the neighbouring Kingdoms of France
and England, now long independent powers, as well as

modern
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taught their doctrines

to Hungary, Poland, and the .Scandinavian countries.
The conflict liotwecn tlie .sacerdotal power and the
empire had aided the independent development of the
The [ws.session of Italy
states of Weslern Europe.
and the vow to go on a crusade regulated Frederick
In 1212 he was crowned
relations with the Curia.
emperor. Repeatedly urged to undertake the promised crusade, and finally excommunicated because he
failed to do so, the emperor obtained successes in the
East in 1227-29, contrary to the wishes of the pope.
The silent acknowledgment of these successes by the
A rebellion headed
f'uria was a victory for Frederick.
by his son Henry was quickly crushed, but the confederates of Henry, the Lombards, assumed a threatening attitude. The emperor was able to bring order

least,

out of the confusion in Germany

mained deeply

'.s

Ijy the policy of
About the same time began
yielding to the princes.
Frederick's struggle with the Lombards and Pope
Gregory IX (1227-41). The German princes loyally
upheld the emperor, consecjuently, upon the pope's
ileath, the victory seemed to belong to the imperial
Innocent IV (1243-54), however, renewed
party.
the struggle and from Lyons excommunicated the
emperor, whose position now became a serious one.
In Germany his son Conrad was obliged to contend
with the pretenders, Heinrich Raspe of Thuringia and
William of Holland. In Italy, though, conditions
seemed favourable, but just at this juncture Frederick
died (13December, 1250), and with his death ended the
struggle for the world sovereignty.
The year 1250 marks an era of extraordinary change
The romance of chivalry passed away,
in Germany.
and new forces directed the life of the nation. On
account of the extraordinary economic changes the
population rapidly increased the majority of the people were peasants, and this class was rising, but compared with nobles and ecclesiastics the peasants had
no weight politically. The important factor of the
new era was the municipality, and its development
was the beginning of a purely German policy. The
glamour of the imperial idea had vanished, men now
;

took their stand on facts and realities. Education
found its way among laymen, and it developed with
New markets were opened for commerce.
trade.
The new commercial settlements received " city charters" under the roval cross. The merchants in these
settlements needed craftsmen, and these latter from
the twelfth century formed themselves into guilds,
thus making a new political unit. Councils elected by
the cities strove to set aside the former lords of the
In vain
cities, especially the bishops on the Rhine.
the Hohenstaufen rulers supported the bishops against
the independence of the towns, but the self-government in the cities could no longer be put down. In
order to protect their rights some of the cities formed
alliances, such as the confederation of the RheiiLsh
towns, that was formed as early as the period of the
Great Interregnum, in order to guard the public
peace. These confederations promised to become
dangerous opponents of the territorial lords, but such
alliances did not become general and, divided among
themselves, without mutual support, the smaller confederations of towns succiunbed to tlie united princely
power. The growth of the towns brought about the
ruin of the system of trade by barter or in kind; the
rise of the capitalistic system of commerce at once
afifected German views of life.
Up to this time almost
wholly absorbed in the supernatural, henceforth the

Germans took more

interest in worldly things.
Unconditional renunciation of the world came to an end,
and men grew more matter-of-fact and practical.
This change in the German way of thinking was aided
by the opposition that sprang up in the towns between
the citizens and the former lords of the territory, often
the bishops and their clergy. Here and there the influence of the city on the views of the clergy manifested itself. The Dominicans and Franciscans, at

gible to the people.

The

in

language quite

rise of

intelli-

the cities wa.s also of

importance in the .social life of the day, for the principle, "City air gives freedom" {Stdiltluft muchl jrci),
created an enlircly new cla.ss of freemen.
Under the last of the Hohenstaufcns the beginnings
Latin had
of a national culture began to appear.
fallen into disuse, and German had become tlie prevailing written language.
For the first time Germany felt that she was a nation. This soon brought
many Germans into opposition to the Church. In the
conflict bet%veen the papacy and the empire the former
often seemed the opponent of nationalism, and bitterness was felt, not against the idea of the Churcli, but
against

its

representative.
religious, as

The Germans still rewas made evident by the

German mystics.
The most valuable

result of this strengthening of
the national feeling was the conquest of what is now
the eastern part of the present German Empire.
Henry I had sought to attain this end, but it was not
until the thirteenth century that it was accomplished,
largely by the energj' of the Teutonic Order. Tlie
of Brandenburg, Pomerania, Prussia, and Silewere colonized by Germans in a manner that challenges admiration, and German influence advanced as
The centres of German
far as the Gulf of Finland.
civiUzation in these districts were the PremonstratenTfiis extraordinaiy
sian and Cistercian monasteries.
success was won by Germans in an era when the imIt
perial government seemed ready to go to pieces.
was the period of the Great Interregnum (1256-73).
We find traces of internal chaos as early as the reign
of Frederick's son, Conrad IV (1250-54), and the confusion grew worse in the reign of William of Holland,
and after him during the nominal reigns of Richaril of
Cornwall and Alfonso of Castile, .'it the .same time
Bohemia rapidly advanced in ^xiwei under Ottocar II
and became a dangerous element for ths domestic and
foreign policy of Germany.
It was Pope Gregory
who restored order in Germany. To carry out his
projects in the Holy Land peace must be secured in
Western Europe. He therefore commissioned the
electoral princes, who now appear for the first time, to
elect a new king.
In 1273 the princes chose Rudolf of
Hapsburg (1273-91), a man of no great family reAleantime the imperial power had fallen
sources.
into decay; the imperial estates had been squandered;
there w-ere no imperial taxes; and the old method of
obtaining soldiers for the service of the empire had
broken down. Rudolf saw how necessary the possession of crown-lands was for the imperial authority,
Ottocar II,
his aim being to create a dynastic force.
Iving of Bohemia, sought to induce the Curia to object to
the election of Rudolf, but the Curia had quickly come
to terms with Rudolf concerning conditions in Italy.
After his election he demanded from Ottocar the return of the imperial fiefs, and the refusal of the latter
led to a war (1276) in which, on the plain called the

Marks
sia

X

Marchfeld, Ottocar lost both life and crown. This
victory gave Rudolf secure possession of the Austrian
provinces.
As the German king was not permitted to
retain vacant fiefs, he evaded this law by granting
Austria, Styria, Carniola, and Lusatia in fief to his
sons Albert and Rudolf; in this way the power of
the family was greatly increased. Not even Rudolf
thought of strengthening tlie kingly power by constiHe decided to protect the public
tutional means.
peace but did not entirely succeed in this. His policy
was always influenced by the circumstances of the
moment; at one time he favoured the princes, at another the cities; consequently he was never more than
half successful.
His only great achievement was that
he secured for his family a position in Eastern liurope
that was destined to give it importance in the future.
Rudolf's successor was Adolf of Nassau (1292-9S),
not his son Albert, as he had desired. The policy of
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While this conflict was going on the old strife bethe new sovereign was to weaken Austria, his natural
opponent. Like Rudolf he recognized the necessity tween Church and State again broke out. At the time
of obtaining possessions for his family, for which he
of the double election John XXII claimed the rights
He asserted that
tried to lay a foundation in Thuringia.
Adolf's sucof an administrator of the country.
cess against Frederick the Degenerate of Thuringia
no king chosen by the electors could exercise authorcaused the electoral princes to incline to Albert. In ity before the pope had given his approval. This
a battle near Gollheim, fought between Albert and over-straining of the papal claims roused a dissatisAdolf, Albert, aided by Adolf's numerous enemies,
faction which continually grew and to which were aldefeated the king, who was killed.
ready added complaints of the worKUiness of the
Albert I of Austria, a very able but morose man Church. The Minorites placed at the disposal of the
(1298-130S), was filled with a boundless ambition for king eloquent preachers to denounce the worldliness
power. Without regard for the rights of others, he en- of the papacy, which had rejected as heretical the
forced the recognition of his own rights in his duchy.
Franciscan teaching concerning the poverty of Christ
He desired to preserve the public peace in Germany and the Apostles. In 1324 Louis was excommuniand opposed the cruel persecution of the Jews custom- cated because he had not obeyed the papal command
ary at this time. He also wished to reorganize the to lay down his authority. To this Louis made a
imperial lands, wliicli were to be regained in such a sliarp reply in the proclamation of Sachsenhausen, in
way as to provide a connecting link between the terri- which he denied the claims of the pope and at the
same time defeniletl the teaching concerning poverty
tories of the Hapsburgs in the east and those in the
In tlie conflict with the
west. If his lands were thus united he would be a uphekl by the Franciscans.
match for the strongest of the territorial princes; but pope, who supported the candidature of Charles IV of
the latter opposed this scheme. Albert also roused France for the imperial throne, the German cities and
the anger of the ecclesiastical electors by combining the German episcopate, the latter led by Baldwin of
with King Philip IV of France against Boniface YIII, Trier, were virtually a unit on the side of Louis.
who had not recognized Albert. Boniface now de- Even the death of Frederick the Fair did not produce
a reconciliation with the Curia. It was at this juncclared his intention of summoning Albert before his
ture that the writings of the Franciscans, Michael of
tribimal for the murder of Adolf. Supported liy the
Cesena and William of Occam began to exert their
cities, AU^ert contended successfully with the Rheninfluence.
The spirit of revolution in the Church is
ish electors, but after a while, in order to carry out his
plans for tlie aggrandizement of his family, he came to shown by the " Defensor Pacis" of Marsilius of Padua,
terms with the pope, and this put an end to the oppo- a professor of Paris who went to the Court of Louis the
The only opponent of his Bavarian. In this the medieval papal ecclesiastical
sition of these electors.
dynastic schemes now to be dreaded was Wenceslaus system is attacked. The intellectual ferment enabled
Louis to undertake an expedition to Rome. He had
II of Bohemia; but the Przemysl line soon died out,
and Albert at once claimed their lands and gave them been invited to enter Italy by the magnates of northto his son Rudolf as a fief. Before he could carry ern Italy, especially by the Visconti of Milan and the
out his designs on Thuringia he was murdered by John Scala of Verona. The city of Rome received him with
According to joy, and he was the first German king to receive the
of Swabia, called Johannes Parricida.
legend the tyranny of his rule in Switzerland led to a imperial crown from the Roman commonwealth,
great struggle for freedom on the part of the confeder- which had always regarded itself as the source of all
ated Swiss. The aim pursued by Albert was always sovereignty. But the fickle populace soon drove him
the same: by making Austria powerful to force the away; the means at his command were too small to
other sovereign princes to acknowledge his suzerainty carry out the old imperial policy. Again Italy was
and thus to make the crown hereditary in his family. It lost. Notwithstanding the lack of success in Italy,
CJermany in the main held to Louis, who had been exis, therefore, not a matter of surprise that after his death
communicated again. It was now evident that papal
the electors decided to select a less mighty prince.
Archbishop Baldwin of Trier managed the matter so interdicts had largely lost their terrors; the civil communities frequently paid no attention to them, and in
skilfully that his brother Henry of Luxemburg (Liitzelburg) was chosen (130S-13). A man of gentle, ami- some places ecclesiastics were forced, notwithstanding
able character, Henry was full of visionary enthusi- the prohibition, to say Mass. The growth of a worldly
asm, but withal he was a man of energy; consequently spirit in the Church began to imdermine respect for it,
he was soon very popular. By birth he was in sym- and Germany was the first coimtry to turn against the
pathy with the French. German interests concerned ideals of the Middle Ages. Sects opposed to sacerdohim less. Italy had a great fascination for him; he talism appeared; mysticism tended to make the soul
its progress towards God, without,
was ambitious to receive the imperial crown, to be the independent
Clement V had recog- however, rejecting the sacraments, as was done by
first after a long interregnum.
nized him. The Ghibelline party in Italy greeted him some in this era. Yet, unintentionally, mysticism
with joy. At first he sought to hold a neutral position strengthened the tendency to deny the absolute necesMoresity of the intercessory office of the Church.
in the quarrels of the Italian parties, but this proved
over, mysticism gave a national cast to German reto be impossible. The Guelphs, led by King Robert
When Henry there- ligious life, for the intellectual leaders of mysticism,
of Naples, began to oppose him.
upon wished to attack Naples, the old conflict with the Ekkehard, Suso, and Tauler, wrote and preached in
Church again broke out, but death suddenly ended his German. The chief strength of this religious moveIn the
ment was among the citizens of the towns.
imperial dreams. Henry's only successful act was the
marriage oi h'S son John with the heiress of Bohemia, conflict between Church and State the cities sided with
Elizabeth, the sister of Wenceslaus III; for Germany the emperor, but they were not yet strong enough
The election of his without assistance to maintain the authority of a Gerhis reign proved of no advantage.
son John to succeed him was impossible, and the Lux- man emperor. Consequently the position taken by
emburg party chose Louis the Bavarian (1314-47) in the German princes was decisive for Louis. As he
meant to carry on a dynastic policy, as his predecesopposition to Frederick the Fair (1314-30). There
was a double election, each of the candidates being sors had done, he soon came into conflict with these
elected by one party, and a civil war broke out, con- princes, and, in order to be stronger than his opponents, he sought to establish friendly relations with
fined, however, mainly to the partisans of the two
Houses of Wittelsbach and Hapsburg. The struggle the pope. B\it although Louis could resolve on vigorwas ended by the capture of Frederick at the battle of ous action, yet he lacked the necessary persistence.
Muhldorf (lo2'2); after this Louis was universally He was not an able man, nor one of much intellectual
power. He tried to make a good impression on every
recognized.

m
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one; as a consequence, he failed with all parties. He
opened negotiations with the Curia, but the intrigues
of Philip VI of France kept the two parties from concluding peace. This led Louis to take the side of Edward III of England at the beginning of the war between the French and English for the succession to the
French throne. This stand won more general sympathy for Louis in Germany. The electors were also
influenced by public opinion when they declared at
Rense in 1338 that a legitimate German emperor
could be created only by their votes; a king so chosen
needed no papal recognition, and the pope, by crowning the German king, only gave him the imperial title.
Louis was also declared to be entirely without lilame
When Edward III apin the dispute with the Curia.
peared before Louis at Coblenz and the latter appointed him imperial vicar for the territories beyond
the Rhine, the emperor had reached the zenith of his
power. Nevertheless the fickle Louis, because he
hoped, through the mediation of the King of France,
to be reconciled with the Curia and to secure the support of the latter for his schemes to aggrandize his
family, allied himself with the French in 1341. Instead of peace a worse estrangement with the papal
court was the result.
With the consent of the emperor, Margaret Maultasch of Tyrol, who had married John of Luxemburg
(Liitzelburg), had divorced herself without awaiting
the papal decision and married the emperor's son,
Louis of Brandenburg. The Luxemburg party at
once had recourse to Clement VI. Louis was excommunicated in 1346, and Charles IV of Moravia (134778) was, with the help of the pope, chosen German
king by five of the electors under humiliating conditions.
At first Louis had strong support from the
German cities, but his unexpected death secured uniHenceforth for nearly
versal recognition for Charles.
a hundred years the Luxemburg-Bohemian dynasty
held the throne. The king set up by the Wittelsbach
party, Gtinther of Schwarzburg, could make no headway against the adroit policy of Charles IV. In 1347
Germany was ravaged by the Black Death; the Jews
were immediately accused of poisoning the wells, and
a frightful persecution followed. In the midst of the
confusion the country was traversed by bands of Flagellants, and these "penitents" were often full of hosWhile in Italy Petrarch and
tility to the Church.
Cola di RiSnzi revived the dream of the universal dominion of the Eternal City, Charles IV regarded Italian affairs with the eyes of a political realist. The
Italians said that he went to Rome (1355) to secure
the imperial crown like a merchant going to a fair. In
Germany Charles sought to settle the election to the
crown at the Diets of Nuremberg and Metz in 1356,
and he issued the Golden Bull, which was the first attempt to put into writing the more important stipulations of the imperial constitution.
Above all, the Bull
was intended to regulate the election of the king, and
defined what princes should have the electoral vote.
The electoral college was to consist of the three Archbishops of Mainz, Trier, and Cologne; the Count Palatine of the Rhine, the Duke of Saxony (Sachsen-Wittenberg), and the Margrave of Brandenburg; to this
number was added later the King of Bohemia. The
electors were granted special privileges; besides the
royal rights (regalia) and those of taxation and coinage, they received the privdlegium dc non. erocando,
that is, their subjects could not be summoned before
the court of another jurisdiction, not even before an
imperial one. The royal authority was to find in the
electors who were scattered throughout the empire a
support against the many petty princes. Other articles of the Golden Bull were to guard the rights of the
local princes against their vassals and subjects, especially against the cities.
Nothing is said of the
share of the pope in the election of the king; the one
chosen by the majority of the electors was to be the

Only the coronation as emperor was left to the
pope. The Golden Bull remained the most important
part of the fundamental law of the Holy Roman Emking.

pire.

Learning flourished under the rule of Charles,

who

his contemporaries.
He was
highly educated men, one of whom was
John of Neumarkt, the head of his chancelry. His interest being almost entirely in Bohemia, he showed
his care for the advancement of learning chiefly in this
country and founded there, 7 April, 1348, the University of Prague.
Charles held steadfastly to Catholicism and Christian Scholasticism. But this did not
prevent him from carrying on policies independent of
the pope. In reorganizing the imperial chancelry he
encouraged the use of German in the imperial documents and thus assured the victory of the national
tongue over Latin. By this action he gave German
learning an independent standing.
Charles also furthered the interests of the empire in
various other directions. He did not, indeed, overthrow the power of the princes, which had grown
strong during the several liundred years of its existence, but he sought by the maintenance of internal
peace to preserve his supreme power. To promote the
foreign interests of Germany he desired to liberate the
papacy from its connexion with France and to persuade the pope to return from Avignon to Rome.
Gregory XI went back to Rome, but the Babylonian
Captivity was to be followed by the Great Schism.
In the meantime Charles had largely increased the
territorial possession of his family; the Marks of Brandenburg, Lusatia, and Silesia came into his hands.
By marriage he hoped to obtain for his son, and thus
Thus for
for his dynasty, both Hungary and Poland.
a time the House of Lu.xemburg threatened to crush
two
Charles's
directions only
out the Hapsburgs. In
adroit agreements and diplomatic skill failed of success.
The Swiss Confederation seceded more and
more completely from the empire, and the cities by
their leagues established for themselves an independent position in the empire. Towards the end of his
life he secured the election of his son Wenceslaus aa

was a scholar among
surrounded

German

l)y

king.

Wenceslaus (1378-1400) reigned without the confirmation of the defenceless pojje of that time. The
German crown was no longer dependent on the papacy.
Other questions far more important than this were
now brought into the foreground by the Great Schism.
There was a continually growing clamour, which could
not be suppressed, for the reform of the Church in its

head and memters.
fused

new

life

The demand

for

reform had

in-

into the whole conception of the Church,

and the leaders of this movement still held to Catholic
dogmas. The most difficult task of the new king, and
one he did not shirk, was to put an end to the schism.
He sided with Rome and supported LIrban VI while
France, at the head of the Romanic countries, upheld
Clement VII. Wenceslaus, however, took no energetic
action in ecclesiastical affairs; the internal disorder
in Germany did not permit it, for here the confederations of princes, knights, and the cities, struggled with
one another. In 1381 the confederation of the Rhenish cities formed a coalition with the league of the
Swabian cities and sought with considerable success
to obtain the adherence of other Swabian towns and
Thus strengthened, the
of those of North Germany.
cities wished to share in the government of the empire
this desire was opposed by the princes who in military
The attempts of the
force were superior to the cities.
rulers of Austria to overthrow the Swiss confederates
failed, but in Germany the army of the Swabian
League suffered a crushing defeat in 1388 near DofAfter this Wenceslaus changed his policy and
fingen.
Confederations of the cities
sided with the princes.
were forbidden. Owing to their lack of union the
cities succumbed in this contest for political independ-
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He had

ence and the territorial princes were the conquerors.
The quick-tempered, irascible king sought to
strengthen his hold on his hereditary provinces by
protecting himself against the other ruling princes, but
in this he was not successful.
A government by favouritism of the worst kind began which excited the
anger of the nobility and the clergy. A dispute with
the .\rchbishop of Prague led to the murder, by the
king's command, of the archbishop's vicar-general,
John of Pomuk, and this caused open rebellion. In
1394 the nobles with Jost, Margrave of Moravia, as
their leader, took the king prisoner; he was soon set
free at the instance of the German princes, but his release did not do away with the rule of the nobility in
Bohemia. In this era of confusion no attempt was
made to oppose the repeated incursions (1388) of
Charles VI of France into Germany. Wenceslaus
looked on inactively when the French king undertook
to carry out a scheme for putting an end to the schism
by securing the success of the Avignon pope by a bold
stroke; but in 1392 Charles VI became insane, and his
plans were brought to nought. The waning influence

married the daughter and heiress of Louis the
Great of Hungary, and had been crowned king of that
country in 1387. In the war between Himgary and
the Turks he had been completely defeated by Sultan
Bajazet; after this he had had to contend with a dangerous rebellion in Hungary. Sigismund was talented, eloquent, witty, and exceedingly ambitious; he
was inclined to visionary schemes, but he honestly desired to relieve the woeful troubles of his time.
In his
hereditary dominions, to which Hungary was now
added, there was great disorder.
Yet notwithstanding this he succeeded in bringing together the great
Councils of Constance and Basle.
Ambition led him
to attempt to settle the difficulties in which the ('hurch
was involved, but he was also impelled by political
considerations.
He hoped that a coimcil would aid
him in suppressing the religious troubles kindled in
his hereditarj^ kingdom of Bohemia by John Hus.
It
was not zeal for the Church, however, which inspired
his interest in tlie coimcil, as is evident from the general lient of his mind.
For with all his interest in literature and learning, Sigismund scrupulously avoided

of the German Empire was everywhere perceptible
and called forth universal indignation. The king's
lack of capacity for government led the majority of the
electors to form a league for the protection of the interests of the country.
Soon after this the three episcopal electors chose
Ruprecht, Count Palatine of the Rhine, as King of
Germany (1400-10). As only a part of the electors
joined in this choice Ruprecht was never more than a

involving himself in theological difficulties; moreover
he took pleasure in denouncing the faults of the
clergy.
Nevertheless it was Sigismund's energy that
held together the great council at Constance.
It
was certainly not his fault that many were not satisfied with the result of this and the following council.
The forcible interference of the Council of Constance
in the religious difficulties of Bohemia and the burning
of John Hus were injurious to Sigismund's dynastic
interests, and not in accordance with his political
schemes. In Bohemia and Moravia the Hussites at
once strove to prevent the king from taking possession
of these countries; and the result, especially in Bohemia, was a violent religious and national outbreak.
The king was held directly responsible for the burning
of the national hero and saint.
Fanatical hordes led
by Ziska repeatedly overthrew Sigismimd's army in
his crusade against the Hussites, and the storm spread
over the adjacent provinces of the empire. Bavaria,
Franconia, Saxony, and Silesia were terribly devastated.
The imperial government broke down completeh'.
The selfishness of the cities prevented the
reform of the German military system, even after its
necessity had been proved by further successes of the
Hussites.
In 1427 an imperial law for the levying of
a war-tax was laid before the Diet at Frankfort, but it

pretender, and although he was an ambitious and
capable man he never succeeded in uniting the empire.
Ruprecht hoped to gain popularitj' by restoring German influence in northern Italy, and by securing the
imperial crown to prove himself the legal sovereign.
As Ruprecht had no monej', his expedition to Italy
was inglorious, and its failure had a bad effect on his
position in Germany.
Even his final recognition by
the pope, who had for a long time held to the Luxemburg dynasty, his faithful supporters, did little to aid
Ruprecht's cause, and his throne began to totter. In
1405 Archbishop Johann of Mainz combined the
princes against Ruprecht in the League of Marbach
which, however, accomplished next to nothing. In
the question of the schism Ruprecht supported BoniAs King of the Germans Ruprecht was a
face IX.
During the laxity of government that folfailure.
lowed his death the German conquests in the eastern
A
part of the empire were in danger of being lost.
new factor had appeared in history, the Kingdom of

Poland.
All this time the confusion in the afifairs of the

Church had continued to grow worse, and it was now
proposed to put an end to the schism by means of a
council.
The cardinals of the two rival popes called a
council at Pisa which deposed Popes Gregory XII and
Benedict XIII and elected Alexander V, but Gregory
and Benedict could still count on some supporters, and
the world thus saw three [lojies. The greater part of
Germany held to the new pope, Alexander V, but the
party of the Count Palatine and of the Bishop of Trier
held to Gregory.
A period of utter confusion and
great distress of con.science followed; all the relations
of life sutTered, the political by no means the least. In
Germany the troubles led to a double election; Sigismund of Luxemburg, King of Hungary, the brother of
Wenceslaus was elected (1410-37), as was also Jost,
Margrave of Moravia. Jost withdrew, and Wenceslaus resigned the government to Sigismund, who in
1411 was generally recognized as emperor. The impotence of the last reign convinced the electors, who
had chosen Margrave Jost for reasons of Church politics, that a king who had not large territorial power
could
accomplish nothing.
Consequently they
dropjx'd their opposition to Sigismund. The latter's
life before his election had been a very eventful one.

was never carried out.
In addition to the troubles in Bohemia, Sigismund's
already insecure position was made more precarious
b}' a fresh invasion of Hungary by the Turks.
The
only help he received was from Duke Albert V of Austria, his son-in-law and the prospective heir of the
great inheritance of the Luxemburg possessions. The
jealousy among the German states prevented common
action against both foes.
Sigismund's chief ambition,
after the reimion and reformation of the Church, to
imite all the nations of Western Europe in a w-ar
against the Turks, became more and more hopeless.
The defeat of the Hussites appeared equally impossible, and negotiations were opened with them, peace
being finally arranged at Basle. Sigismund induced
the pope to weaken in his attitude towards the conciliar theory, and especially to the Council of Basle
which was to deal with the Hussite difficulties. To
gain his point he had gone to Rome, where he was

crowned emperor in 1433. Even in Bohemia where
the existing anarchy had been increased by a new
religious quarrel, where the moder.ate Calixtines had
obtained a decisive victory over the Taborites imder
Procopius the Great in 1434, the need of peace grew
more and more intense. The year previous to this,
1433, a conuni.ssion of the Council of Basle ha<l

made

a number of concessions to the Hussites in the Compact of Basle or of Prague; among these was the
granting of the Cup to the laity. On the basis of the
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to, which was followed by
the recognition (1436) of Sigismund as king in BoWhen this was attained Sigismund seemed to
hernia.
lose all concern for the reform of the Church and empire in which before he had shown so keen and active
an interest. He can hardly be blamed; for the boundless selfishness and jealousy of the
princes repeatedly wrecked the
work of reform and the whole responsibility for the scantj' gains for
the empire achieved during his reign
should not be laid on his shoulders.
Only two of his measures were to
have permanent existence; the
transfer of the Mark of Brandenburg
to the Hohenzollerns, and the granting of electoral Saxony to the House
of Wettin. The great councils passed
w'ithout bringing the fervently desired reform.
Great changes were
At
witnessed in these assemblies.
Basle the pope was regarded simply
as a representative of the Church,
and the superiority of the council
over the pope was openly declared.

Compact a peace was agreed

;

elected canonically, but the king had the right to
secure the election of suitable persons by negotiation,
Papal reservations and annates were abolished. The
Council of Basle, however, held firmly to its exaggerated concejition of the powers of a council, and its
members wished to establish the dogma of conciliar
superiority by deposing Pope Eugene IV. In this dispute the electors
remained neutral. The reform of
the Church was more and more
lost sight of by the Council of Basle
in its struggle with the pope.
Frederick, who was appealed to by both
Rome and Basle, at first remained
neutral; then he proposed the calling
of a new council to reunite divided
Christianity. Western Europe gradually turned again to the rightful
pope, and the pope elected at Basle,
Felix V, received but slight recognition.
For a time tfie German attitude of neutrality was maintained,
but after a while Frederick gave the
impulse to the universal recognition
of

Pope Eugene.

This was brought

about by ^Eneas Sylvius, later Pius
In 1433 Procopius had been allowed
II, an adroit diplomat who was able
to enter Basle at the head of his
heretical followers and to set forth
to influence the king and the leading
[irinces.
An agreement was made
his opinions before the assembled
members of the council withoui
witli Rome in the Concordat of
\'ienna (1448) in which the Curia
molestation.
At Basle opininn,
made but trifling concessions, while
which were signs of a revolutionar\
movement in the Church repeatedly
the question of reform received scant
Erfurt Cathedral
appeared. In character this council
consideration.
From now on the
differed entirely from all earlier ones the excitement
Synod of Basle, transferred to Lausanne, had only
was so great that tumults and brawls occurred. Con- a shadowy existence. The Curia, although sorely
trary to the wishes of Rome the council remained at pressed, had once more conquered. The general
Basle the fear was that if it were transferred to Italian anxiety to avoid a new schism in the Church had far
soil the work of reform woidd be forgotten.
Yet the more to do with the settlement of these ecclesiastical
honest intentions of the majority of the members can- troubles than the interference of Frederick. MoreIn the end the pope was victorious, over Frederick showed his lack of skill in other ways.
not be doubted.
and the council was transferred to Ferrara. Some of In 1444 the Swiss at the battle of St. Jakob on the
the members remained at Basle and the spectacle of a Birs, not far from Basle, by their extraordinary courconciliar schism was offered to the world.
age defeated his French mercenaries, called ArmaIn this troubled era Albert II (1438-39), Duke of gnacs, and thus frustrated his schemes for restoring the
Austria, was chosen emperor.
The electors recog- control of the Hapsburgs over the Swiss League. In
nized the fact that the
spite of the constant discentre of gravitj' of the
orders in the empire and
empire now lay towards
the frequent wars, Frederick never wavered in his
the east. Albert, member
belief in the future greatof the Hapsburg family,
ness of the Hapsburg dyhad not put himself fornasty.
ward as a candidate, and
It was this confidence that in 14.52 led
the electors probably selected him through fear
him to Rome, where he
that the important and
was crowned emperor by
necessary eastern territhe pope, the last German
tories might fall away from
king to be crowned at
the empire. Before he
Rome. Directly aftercould come to Western
wards came the capttu^e
Germany Albert, a rough
of Constantinople by the
soldier, died during a camTurk.';, which obliged the
paign against the Turks.
emperor to take up arms
The election now went to
for the defence of the eastthe head of the Hapsburg
ern
frontier of his realm.
Cathedral {XIV Century) and (.'iukch hf St. Sev
family, the inert and indoYet he could neither main(XIII-XIV Century), Friedbich Wilhelm.s Platz, Eh
lent Frederick III, who, as
tain peace within the emKing of the Romans, was Frederick IV (1440-93). pire nor its most important rights. Luxemburg and
During his reign the work of reform in the empire fell the possessions of the Wittelsbach family in the Nethercompletely into abeyance. He too was obliged to face lands fell into the hands of Burgundy, the Poles annexed
the difficulties in the Church. The electors had <le- West Prussia, and the remnant of the Teutonic Order
cided to remain neutral in the dispxite between the
in East Prussia was obliged to recognize the suzerpope and the Council of Basle, but this neutrality had ainty of the Polish king. Thus the tiermanizing influbeen broken, inasmuch as the Diet of Mainz in 1439 ences that had been at work for centuries in what
accepted the reform decrees of Basle, with exception is now the eastern part of the German Empire were
of the assertion of the superioritj' of the council over
ilcstroyed.
the pope. Henceforth bishops and abbots were to be
The complete breakdown of the power of the empire
;

;
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called forth the demand that the emperor should be
either deposed or have a coadjutor, but the lack of
harmony among the electors prevented any change.
The clamour for internal reform grew louder, but
nothing was done except to enact laws for the maintenance of the public peace. During this confusion
Frederick's position in his hereditary possessions became very precarious. The Czechs had held the
preponderating power in Bohemia ever since the time
of the Hussite troubles and now elected George of
Podiebrad as king. The Hungarians also chose a
ruler for themselves, electing the hero of the wars with

the Turks, Matthias I Corvinus. Matthias soon overthrew the Bohemian king, and in 14S7 apparently
intended to form a great kingdom by uniting the
eastern German provinces with the Bohemian, Moravian, and Hungarian territories.
Important changes
also occurred in the northern part of Germany.
The
Counts of Holstein, who had carried the German nationality into the northern territory of what is now
Germany, had received Schleswig as early as 13S6 in
fief from Denmark; the two provinces, Holstein and
Schleswig, soon grew together. After the death of
the last Count of Holstein, King Christian of Denmark
was in 1460 elected duke by Schleswig and Holstein.
In this way he became a prince of the empire, a point
of importance in the near future.
This was afterwards to influence the position of the Baltic countries
and the German interests there. For centuries the
centre of the empire had been in the south, and Ger-

many had had no

maritime interests. In this case
the Germanization of the east, self-help was
of attaining the desired end.
The Hanseatic League, a union of German mercantile guilds,
rapidly extended from Cologne to Reval on the Gulf of
Finland. From the middle of the thirteenth century
the chief towns of the League were Ltibeck and Hamburg. German commerce flourished on all waters, for
the members of the League carried the fame of their
country across all the seas surrounding the Europe of
that day. It is in fact a striking phenomenon that the
national feeling was invigorated, while the strength of
the empire was weakened by the division into so many
petty sovereignties. The Hanseatic League maintained its ascendency in the Baltic as late as the fifteenth and sixteenth centuries.
At the same time a great power threatened to spring
up in the west. By peaceful agreement Charles the
Bold, Duke of Burgundy (1467-77), attempted to
secure Frederick's consent to his election as King of
the Romans and to the elevation of his possessions to
the rank of an independent kingdom. But all these
ambitious plans came to an end upon the death of
Charles at the battle of Nancy in 1477. The duke's
possessions fell to Louis XI of France, while Maximilian, son of the Emperor Frederick and son-in-law
of Charles the Bold, hastened to the Netherlands,
which he secured for himself (1479) by the brilliant
battle at Guinegate.
He was not, however, able to
make himself master of Burgundy and Artois. Moreover, Flanders was not willing to submit to the new
regime and it was not until 14S9 that it was completeljr subdued.
Somewhat later, on the death of
Matthias Corvinus in 1490, Maximilian's energetic
action gained for his dynasty the future possession of
Hungary and Bohemia, while at the same time he
reunited the Tyrol with Austria. Consequently when
the old emperor died, all looked to the knightly hero
Maximilian for the restoration of the empire.
Thus the outlook was by no means unfavourable
at the time Maximilian I (149.S-1.519) ascended the
throne. There were even indications of a healthier
condition of internal affairs. The Swabian League,
made up of the free cities and of the knights, sought,
especially in 1486, to effect an adjustment of those interests of the different estates which most threatened
the existence of the empire. Another favourable sign
also, as in

the

means
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was the rapid development

in civilization and culture
of the several principalities.
No less promising was
the decision of the electors, now that the imperial authority had shown its entire impotence to check further decentralization. Turbulent agitation for re-

form in the cities was another important indication in
the same direction. Maximilian tried by vigorous reforms to win the good willof the cities, the aid of which
would be essential to him in the expected war with
France, but the obstacles to be overcome before reforms could be introduced seemed steadily to increase.
The most serious difficulty was and remained the antagonism between the interests of the empire and
those of the princes.

Maximilian, with his dynastic
which were made up of very heterogeneous
elements, was not able to overcome these opposing
forces.
Thus the Diet of Worms in 1495 could not do
much to promote reform on account of the opposing
interests of the ruling princes, the free knights of the
empire, and the imperial cities. At this diet the
"Universal Pacihcation of the Empire" was proclaimed.
All private wars were forbidden.
An Imperial Chamber was established as a perpetual supreme court for the maintenance of the public peace,
and the appointments to it were made by the emperor
and the Estates of the empire. So many matters,
however, were turned over to this court that it was
condemned to inactivity from the outset. Nor was
the Imperial Chamber able to promote the public
peace, as it lacked all power of enforcing its decrees.
Order in the empire could not be attained until the
subordinate rulers became strong enough to exercise a
vigorous police power in their territories. Maximilian had only agreed to the establishment of this court
on condition that a general imperial tax, "the common penny", and military help against France and
the Turks should be promised him. Concessions of a
very different character had also been demanded by
the ruling princes from the king. The powerful Archbishop of Mainz, Berthold of Henneberg, was the first
to express the opinion that the administration of the
empire should be placed in the hands of the electors,
without, however, doing away with the monarchy.
This proposition of the Diet of Worms was rejected by
Maximilian. Five years later, however, when the
promised financial and military aid was not forthcoming, he consented to the appointment of a permanent Imperial Council at Nuremberg. If this
council had maintained an active existence for any
length of time the king would have become a mere
pupjiet.
But after two years the royal power proved
strong enough to break down the unnatural limitations imposed on it by the Estates.
During these constitutional struggles within the
empire the hostile feeling between France and Germany continued to grow. France, now greatly increased in power, wished to gain a firm foothold in the
Italian peninsula, and put forward claims to Naples
and Milan. Thus began the long struggle of the
Hapsburg dynasty with France for the possession of
Italy.
Maximilian was unable to checkmate the Italian schemes of the French king.
In the end Maximilian even changed his policy, for, in order to gain assistance against Venice, he allied himself with France.
Yet even now he reaped no laurels in Italy. In the
Swabian war also, which the Swiss confederated cantons carried on against the Swabian League, his intervention was unsuccessful.
As a matter of fact Maximilian was obliged, in the Treaty of Basle (1501), to
acknowledge the independence of the Swiss Confederation.
In the course of these wars the Swiss had
become enthusiastic soldiers, and after this Switzerland could furnish or refuse entire armies of mercenaries, in this way attaining European importance in
the great struggle of the Hapsburgs with France. The
work of reform in the empire, however, came to a complete standstill on account of these unsuccessful forresources,
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eign undertakings. The only permanent result of all
The course
these efforts was the Imperial Chamber.
of history could not be reversed: the territorial development of the separate states had been too logical to
A strengthening of the central adallow its reversal.
ministration, the preliminary condition for a reform
In 1508 Maxiof the empire, was no longer possible.
milian had assumed the title of " Elected Roman Emperor", thus proclaiming that the imperial dignity wa.s
independent of papal confirmation. Restlessly active, he staked everything on the success of those foreign policies that would strengthen his royal power.
It was for this reason that he finally returned to his
earlier course of action and joined the Holy League
against France. The brilliant success of Francis I
over the Swiss at Marignano (1515) forced Maximilian
to agree to a jjeace by which the French received MiIn the meantime
lan, and Venice obtained Verona.
various imperial diets again took up the question of
movement
reform
failed enreform, but the whole
tirely, and the separate states gained a complete
Maximiladministration.
At
victory over the central

death practically nothing had been accomplished for the constitution of the empire.
Political and cultural life followed the course of development we have described, tlic loci being in the
Among these slates the nuist promiseveral states.
nent were the electoral principalities, whicli liad been
granted special honours and privileges by the Golden
The three Rhenish electors were the most imBull.
Saxony was much inportant political personages.
It would
creased in size by the addition of Meissen.
have become the leading state of northern Germany
had not its territories been divided in 1485 between the
Albertine and Ernestine branches of the ruling family.
The Electoral Mark of Brandenburg, acquired in 1417
by the Hohenzollerns, was still in the beginnings of its
growth. The Hussite wars had almost entirely estranged Bohemia from the empire. The Palatinate
of the Rhine, always a home of culture, was still one of
ian's

The Duchies of Brunswick-Liineburg and
Bavaria were also prominent. In 1495 the able
Counts of Wirteniberg (Wiirtemberg) received Countship of Swabia, which was raised to a duchy. Baden
grew into a principality more slowly. More rapid was
the development of Hesse, whose sovereigns under the
title of Landgraves, were soon to come into prominence. The future of the empire depended on these
minor states. The empire lacked imperial civil officials, imperial taxes, an imperial army, a general and
its centres.

systematized adiiiiriistraticm of imperial justice, while
in these subordinate slates there arose a defined government, a centralization of the civil officials, a systematic administration of law. This is also true
of Maximilian's hereditary possessions, the Austrian
provinces. The leaders of progress in this respect
also were the imperial cities, in which intellectual life
began to flourish. In art they produced an Albrecht
Diirer and the two Holbeins.
darker side, however, was not lacking to this brilliant city life. Bloody
outbreaks were often caused by a restless proletariat.
Dissatisfaction was also rife among the free knights
of the empire who had lost their former importance in
consequence of the change in the military system,
which had again made infantry the decisive eleinent in
Moreover discontent was at work among the
battle.

A

peasantry. The knights became robber-knights and
highwaymen. Though banned by the empire, Franz
von Sickingen, without authority, carried on war with
the city of Worms. The economic changes had even
more ruinous consequences for the peasantry. The
age of discovery, of the growth of commerce, and of
great inventions, is also the age in which capital made
its appearance as the great power of the world.
There
was a change in the value of money which brought
severe suffering u])on the peasantry which was despised and politically without rights, especially in the
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thickly populated southern part of Germany. Commtmistic writings appeared, which discussed the position of the peasants.
The unrest increased in Franconia, Swabia, and on the upper Rhine, and revolts
occurred.
It was proposed to found a communistic
kingdom of God and all hopes were placed on a strong
em(x;ror.
Mixed with these desires was the expectation of a thorough reforin of ecclesiastical affairs concerning which dissatisfaction was loudly expressed.
The social-religious restlessness continually increased.
The period of political confusion had not
passed by without leaving its impress on the German
character.
The brilliant exterior of life covered but
thinly the brutality within. There was widespread
evidence of the lack of morality in domestic life, of
barbarity in the administration of justice, and of inhumanity in war. Loyalty to the Church continually
decreased, although a rich and voluminous religious
literature had been disseminated by the art of printing.
Cireat preachers, like Geiler von Kaysersberg at
Strasburg, also appeared at this time. The Brethren
of the Common Life took for their ideal the abnegation
of the world.
But all this failed to prevent the decline of the authoritative influence of the Church on
the life of the people. The Great Schism had severely
shaken the position of the papacy. The common peoA craving for
ple were estranged from the Church.
religious self-help arose, and religious movements anGertagonistic to the Church won large followings.
man learning loosened the bond that up to then had
united it to theology. A new intellectual movement
disputed the dominance of Scholasticism at the universities.
Nichol.as of Cusa, .-Eneas Sylvius, and
Gregor von Heimburg prepared the way for Humanism. The medieval ideals having apparently lost
their attraction, men turned to others, which advocated the world and its pleasures in opposition to selfabnegation, and instead of medieval universalism
preached the freedom of the individual.
In the second half of the fifteenth century Italian
Himianisrn entered Germany in order to break down
here as it had done in Italy the absolute domination
But
of the ecclesiastical conception of the world.

Humanism in Germany assumed an entirely different
In Germany the end sought was not beauty of
form in learning, art, and life; here it manifested,
rather, a practical, pedagogical, and, finally, religious
tendency. Aided by the art of printing, humanism,
by its delight in experiment and induction, roused
form.

othersciences to fresh life, such as the science of history
Individualism,
es]3ecially the natural sciences.
moreover, strengthened the national .sentiiuent and
medieval unioverthrowing
was a powerful force in
versalism, and in putting an end to the ideal of the
Kingdom of
universality
of
the
medieval world, the
God. At the close of Maximilian's reign the signs of
threatening,
very
yet
undoubtedly
the times were
closer investigation shows that the Christian idea was
turning
away
the
Notwithstanding
still powerful.
of many from the Church, there were still men in Germany who were filled with this idea. These men did
not conceal from themselves the necessity of genuine
moral reform. The same power and intensity of
Christian feeling that had built the great cathedrals in
the later Middle Ages was still alive in the more serious
minded part of the nation. Only the elect few carried
these feelings over into the succeeding age, and with
them the certain expectation of the reform of the
C'hurch from within.

and
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Franz Kampers.

From 1556 to

1618.

— After the death of Maximilian

the two great competitors for the imperial crown
were Francis I of France and Charles, Maximilian's
grandson. Notwithstanding the opposition of Leo
X and the alienation of French sympathies, the
choice of the electors fell on Charles (28 June, 1519),
who was crowned as Charles V (q. v.) at Aachen, on 23
October, 1520, and by Clement VII at Bologna, on 23
February, 1530. In January, 1521, he opened the
I

Worms and his administration of the Holj'
Roman Empire lasted until his abdication. In 1556
Charles V resigned the imperial throne. This act
implied a serious break in the continuity of the political and religious history of the German people.
Charles's reign had lasted for more than a generation,
but only an insignificant part of it had been devoted to
Germany. His attention had been mainly given to
the Netherlands, to Spain, and to the wars with
France and the Turks. Consequently from 1520 the
defection from the Church had made more and more
rapid headway, in spite of the emperor's prohibitory
edicts issued at the Diet of Worms (1521) and at the
Diet of Aug.sburg (15.30), and shortly after 1540 this
apostasy threatened to affect the whole of Germany.
At the same time the separatist tendencies of the
It was not until
ruling princes increased in strength.
towards the end of his reign that Charles took measBy the war
the
empire.
ures to check the princes of
in Gelderland (1543), the deposition of the Archbishop
War
(1546-47),
Smalkaldic
of Cologne (1547), and the
he succeeded in bringing the triumphant career of
greater
saving
the
thus
standstill,
Protestantism to a
part of western and sotithern Germany to Catholicism.
overran,
Protestantism
territories
Driven from tliese
during the following decades, the Bavarian and Bohemian-Austrian provinces in the south-ea.st. But even
On the other
there it was not able to maintain itself.
hand, Charles did not succeed in forcing the princes to
return to their proper position in the empire and to
Diet of
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subordination to the emperor. The most important
of the princes were the rulers of the northern states;
these were in no wise affected by Charles's military
succes,ses, as he did not push his operations as far
The Dukes of Saxony and
as northern (Jermany.
Bavaria also, who were friendly to Charles and took
campaigns,
suffered
no curtailment of their
part in his
power. The partial failure of Charles determined the
future development of the empire, the basis of which
was laid down in the recess of the Imperial Diet of
1555.
By it, in the so-called Religious Peace of Augsburg, Germany was divided between the Catholics and
the adherents of the Augsburg Confession, and the
territorial princes were practically made the political
The principle, cujus regio,
arbiters of the empire.
The Imperial Chamber
ejus religio, was recognized.
{Reichskammergerichl) was subjected to the influenee
In the newly instituted
of the Estates of the empire.
system of administration by "circles" also, the control
Further,
of the emperor was no longer permitted.
the permanent council of administration (Reiclisdeputalionslag), an organ of centralization developed in
1558 from the system of "circles", was summoned and
presided over by the Elector of Mainz as chancellor of
the empire and not by the emperor. Economical antl
judicial legislation devolved on the separate states.
At the Diet of Speyer (1570) the princes annulled the
supreme authority of the emperor in military matters.
These events iinplied not only a change in the government of the empire, so that it was controlled by the
electors and not by the emperor, but the empire it.self
became almost a shadow incapable of great adminisIts constitutional powers waned;
trative actions.
diets were seldom convoked (onlj' ten up to 1618), the
decisions of the Imperial Chainber were not carried
out, the administration by "circles" did not take
root.
The empire failed just as signally, as a European power, in maintaining its interests during the
great wars of the reign of Philip II in Western Europe,
an exception being the Pacification of Cologne (1579),
which sought to restore order in the Netherlands, but
Not even the boundto which little heed was paid.
From about
aries of the empire were maintained.
established
themselves
Dutch
1580 the Spaniards and
in the Rhine provinces and Emden, and Spain sought
entangled
as
France
obtain
Alsace.
in addition to
many of the south-western sections of the empire as
city
of
Strasespecially
the
intrigues,
in
its
possible
James I of England married his daughter to
burg.
On the Baltic coast the
the Elector Palatine.
Swedes, Russians, and Poles despoiled the Germans of
the more distant territories colonized by them, while
the Danes settled in the south-west corner of the

At the same time the Dutch overthrew the
Baltic.
economic supremacy of the Hanseatic League in
the Baltic Sea and German Ocean. On the Danube
the Ilapsbiu'gs were compelled to buy an ariiiist ice with
the Turks by the payment of tribute. Tlie blame for
the helpless "condition of the empire rested principally
on the reigning princes. They took no interest in its
affairs, not because they were lacking in German sentiment, but because the horizon of their ideas was still
too restricted, and because either they gave little
thought to politics or their attention was absorbed by
the details of administration within their own dominions. The governmental organization of their
The conservaprincipalities was still very imperfect.
tion and gradual development of their territories engrossed the energies of the princes, especially of the
most powerful among them, the Elector Augustus of
Saxony (1553-86) and Duke Albert V of Bavaria

They, therefore, avoided war above all
(15,50-89).
things.
The only alliance among them that had any
stability at that time, the " Landsberg League" of
southern Germany (1556-90), had, for its sole object,
the maintenance of peace.
The emjierors of this period, Ferdinand I (1556-64),
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Maximilian II (1564-76), Rudolf II (1576-1612), and
Matthias (1612-19), not only failed to arouse the
princes to a more intelligent treatment of the affairs of
the empire, but by their own policy they encouraged
the princes to pursue purely personal ends. For, unlike Charles V who had ruled a world-empire, his successors governed territories, the political importance
of which barely exceeded that of the majority of
German states, and which only surpassed these latter
Accordingly, as none of them were men of
in extent.
pre-eminent ability, tlieir political aims were narrow,
their need of peace urgent, and their credit inadequate,
while tlie credit of tlie western powers had largely
developed since the time of t'harles V. Moreover they
had harder conilitions to face in their own dominions
than the other princes. Most of their territories were
in the eastern part of Europe where, from the end of
the fifteenth century, the landed petty nobles, who
formed a large class, opposed with ever-increasing success the progress of the commonalty and the introduction of orderly administration under the control of
With this inferior nobility in the dothe sovereign.
minions of the Cierman Hapsburgs, the Protestants,
who attracted to themselves all the opposing elements,
made common cause. Thus the emperors were by
degrees so harassed in their family possessions that,
towards the end of Rudolf's reign, the power fell into
the hands of the nobility, and Matthias, though advised by his able minister Cardinal Klesl, was hardly
able to maintain his authority.
In the period from 1556 to 1618 the only general
movement in the inner politics of the empire, and one
that caused important changes in the relative influence of the German rulers, namely, the endeavour to
place the ecclesiastical principalities in the hands of
the younger sons of reigning princes, was entirely due
to the desire of these princes to increase their terThe ecclesiastical domains in the eastern
ritories.
provinces of Germany were few and insignificant,
whereas in the north-west as well as throughout the
west and south they were numerous, some being large
With exception of
in extent and of great importance.
the territorially large and powerful Diocese of Miinster
and the small Diocese of Hildesheim those in the east
and north came under the control of Protestant
princes as "administrators" to the aggrandizement of
In
the Houses of Wettin, HohenzoUern, and Guelph.
this way these territories were made ripe for secularization. Bavarian princes became Bishops of Cologne
and Hildesheim, which were, thereby, saved from the
These measures quickfate that befell the others.
ened the process of consolidation by which the territories of a few dynastic houses in northern Germany
steadily grew in extent, the result being of considerableimportance in the future political development of
Germany. On the other hand, the attempts of the
princes to annex the spiritual principalities of southern
Germany failed. Protestantism entered these territories at a later date and with less force than it had in
those of northern Germany. Consequently the ecclesiastical lands in the south had more power of resistance than those in the north, while the princes were
weaker, because their number was large and their
possessions all small, excepting what belonged to the
Austrian Hapsburgs on the Upper Rhine and perhaps
also the territory belonging to Wurtemberg.
In these
circumstances the Ecclesiastical Reservation {Rescrvatum Ecclesiasticum), adopted at the instance of the
Catholics in the Recess of the Imperial Diet of 1555,
proved an effective precautionary measure in southern
Germany. It provided that any bishop or abbot who
turned Protestant could not take advantage of the
rule cujus regio, ejus religio, but must resign.
The chief opponents of the ecclesiastical principalities in southern Germany were the representatives of
the House of Wittelsliach, rulers of the Palatinates
and of Bavaria. Prominent because of their noble
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descent, the Elector Palatine being in fact the ranking
temporal elector, they were all ]iiior in land. The
branch that ruled the Palalinalrof Neuburg acquired
a heritage on the Lower Kliinc by marrying into the
ducal House of Cleves-Jiilich, which was becoming
extinct.
The other branches sought to extend their
domains at the expense of their neighbours. What
decided the predominance of the Catholics in the
south was the result of two movements which settled
the question whether the Protestants, in spite of the
successes in 1543-47 of Charles V, were finally to seize
Cologne and the whole country of the Lower Rhine
and from these centres crush the Catholics of southern
Germany. In the first of these contests, the "Cologne War" (1582-84), which arose from the apostasy
of Archl)ishop Gebhard Truchsess, the last Archbishop
of Cologne who W'as not a Bavarian, the Catholics
were successfid. In the second, the contest over the
Cleves-Julich succession on the extinction of the native ducal family, the inheritance, it is true, passed to
Protestant rulers, the Palatines of Neuburg and the
Hohenzollerns; but of these the Neuburg line became
Catholic in 1612, so that the danger was dispelled once
more. As a consequence the Catholic Church gained
sufficient time, after the Council of Trent, to accomplish gradually the reconversion of the grea'ter part of
southern and western Germany, especially since Bavaria in the south, and Miinster as well as Cologne in the
west, remained faithful to it. The political consequence of the Catholic victory in the south-west was
that this part of the empire, in contrast to the northern sections, continued to be split up into many principalities. This caused a constant state of unrest among
the reigning princes and the nobles of the empire in
south-western Germany. The electors palatine, espeThey
cially, were dissatisfied with their fortunes.
pursued within the empire a policy of hostility to the
Catholics and to the imperial house that became more
and more reckless with each succeeding decade.
in league with France and other
In accordance with this policy
they turned from the Lutheran to the Calvinistic
faith and put themselves at the head of all the discontented elements in the empire. L^p to 1591 their aim
was to bring about a union of all the German Protestant princes, including the Lutheran, for the purposeof
enforcing the claims of Protestantism in south-western
Ciermany. Even Saxony eventually took part in
these negotiations. At the same time Calvinism also
penetrated surreptitiously into central Germany (the
But in 1592 a complete
so-called Crypto-Calvinism)
After that the only
revulsion took place in Saxony.
remaining adherents of the palatine princes in central
Germany were a few petty reigning princes and coimts
One of them. Christian of Anhalt,
of that section.
appears actually to have guided the policies of the
After sixteen
electoral palatinate from 1592-1620.
years more of persistent urging, a few princes of
south-western Germany joined the palatine princes in
1608 to form the "Protestant Union". Their value
as allies, however, was in inverse ratio to their historiThe hopes of foreign succour that the palacal fame.
tine princes had entertained also proved vain in 1609
the Netherlands concluded an armistice with Spain;
In
in 1610 Henry IV of France was assassinated.
their disappointment the Calvinists brought the entire
machinery of the empire to a standstill by breaking up
the Imperial Diet in 1613. In their freebooting temper the party was ready to snatch at whatsoever spoil
presented itself.
The Calvinistic party was, nevertheless, too weak to
The Lutherans, under the
inflict any serious harm.
leadership of Saxony, drew back more and more. The
Catholics, led by Bavaria, maintained a purely defen-

Moreover they were
foreign countries.

.

;

The revival of religious life among
them made but slow progress, despite the strenuous
sive attitude.

exertions of the Bavarian rulers, of the Hapsburgs,
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of individual bishops, of

whom
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the Bishop of

Wiirzburg, Juhus Echtcr of Mespelbrunn, was the
most prominent, and of the Jesuits. The situation
was in no wise altered by the fact that in 1598 Maximilian I succeeded to the sovereignty of Bavaria. He
surpassed all the German princes of that period in
ability and energy, and in the course of a few years he
made Bavaria the most powerful of the German states.
But he was prudent, peaceable, and above all intent
on the internal improvement of his principality. Only
on one occasion did he offer a decided opposition to
the Calvinistic party; in 1607 he seized Donauworth,
which had persecuted its Catholic inhabitants. The
Catholic League, which he organized in 1609 to offset
the Protestant Union, was of a purely defensive nature.
Thus, in spite of unrest, the peace of the empire was
apparently not in immediate danger at the beginning
Its impotence, however,
of the seventeenth century.
was most clearly manifested in its economic and intelUnder Charles V the German mercantile
lectual life.
instinct had made the mistake of giving itself largely
to the profitable business of money transactions with
governments. This was no longer lucrative, but the
self-control necessary for the more arduous gains of
Moreover,
industrial enterprises now hardly existed.
The free
political conditions made commerce timid.
cities of the empire, the centres of mercantile life, had
The princes
lost the support of the imperial power.
were either hostile to them or still biased by their
economic views of land and agriculture. Furthermore, the extent of the several principalities was too
small to form the basis of commercial undertakings
while customs duties closed their frontiers. Foreign
competition was already proving a superior force;
commerce and manufacture, with the prosperity of
which the growth of great states seems universally
bound up, were at the point of collapse in Germany.
Intellectual life was in an equally discouraging state.
Almost without knowing it the nation had been divided by the Reformation into two religious camps,
and a large part of it had accepted a wholly different
The thoughts of the people were being concenfaith.
trated more and more on this one fact. They were
encouraged in this by the princes who had derived
from the schism great advantages in position and posThe
sessions, and also by the clergy on either side.
still insurmountable prejudice of the Lutherans of
northern Germany against Catholics can be traced to
the sermons of their preachers in the sixteenth cenFrom an entirely different point of view the
tury.
Jesuits exhorted the ( 'atholics to have as little as posSectarian strife consible to do with Protestants.
trolled all minds. Thereby the common consciousness
of nationality was just as obscured in the people as it
was dulled in the princes by political selfishness.
From 1618 to 1713.— (1) 1018 to lGJfS.—T\ie political life of the German nation was quickened into
fresh activity by the strong character of several
princes who in their respective states took up almost
simultaneously the fight against the preponderating
power of the petty landed nobility. Those among
these princes who made their mark on German history

were Ferdinand II of Austria, Gustavus Adolphus of
Sweden, and, a generation later, Frederick William
In 1617
of Brandenburg, called the Great Elector.
Frederick II was chosen by his family, on account of
the vigour he had shown as ruler of Styria, to be the
No sooner had
associate and successor of Matthias.
the nobles felt Ferdinand's strong hand than they
revolted in Bohemia, where they were most rebellious
As Ferdinand did not have at his disposal
(1618).
the means to suppress it vigorously, the rebellion
spread to the Danubian provinces, where it was supported by the rulers of Transylvania. When Matthias
died (1619) the insurgents, through the mediation of
Christian of Anhalt, went to the extreme of raising the
head of the Union, Frederick V of Palatinate, to the

throne of Bohemia (August, 1619), in order to obtain
the help of the German Protestants. At the same
time, however, Ferdinand was chosen emperor by the
electors, whereupon Maximilian of Bavaria and the
Elector of Saxony promised to fight on his side. The
issue at stake was the existence of the Hapsburg dynasty. The struggle was carried on chiefly by the
troops of the two Wittelsbach lines and the Elector
Palatine was defeated by the Duke of Bavaria on 8
November, 1620, at the battle of the White Mountain
{^^'(issf'nllerg^ before the gates of Prague.
Ferdinand
II followcil >i[) his victory vigorously and from 1621 to
KViS established a new basis of political administraThe multiplicity of heterogetion in his dominions.
neous Hapsburg territories, bound together almost
solely by dynastic unity, was to be replaced by a compact Austrian state. This was to be founded on a
system of government based on one official language,
the German, on uniformity of administrative principles, on the profession of the Catholic faith by the entire population, and on the steady support of the
reigning house by a body of great landed proprietors
whose estates were made up of the confiscated lands of
the landed petty nobility. These great landowners,
established in the various dominions of the Hapsburgs
and free from separatist traditions, were to represent
the principle of a single state as again.st the peoples of
the several provinces.
The con.sequences of this change of system were

soon

felt all

over Europe.

The scheme had

in

view

the organization of so extensive a state that the united
Austrian dominion must needs become one of the
Hitherto great countries
great powers of Europe.

had developed only in Western Europe, namely,
Spain and France. Their fields of conflict were Italy
and Burgundy. Now, however, a strong power was
rising on the borders of central Europe, which appeared to have unlimited room for expansion in the
Europe. By means of its dynasconnexion with Spain it was as well a menace to
France. As early as 1623 Austria and Spain supported each other in Switzerland; in 1628 Ferdinand
by his power as emperor protected the interests of
Spain in the War of the Mantuan Succession. As a
result France became the natural enemy of Austria
from the very beginning.
It was for this reason that the empire first became
The
interested in the issue of the war in Bohemia.
greater portion of its territory lay between France and
the
empire
paralyzed
condition
of
a
In the
Austria.
war bet ween these two great coimtries would have to be
remarkable
territory.
It
was
on
imperial
fought out
For the
that the clouds of war so quietly gatliered.
states of western Europe were, first of all, hampered
by internal troubles and by their relations to one another, while the Hapsburgs were occupied at home.
Even Maximilian of Bavaria, after the battle of the
White Moimtain, expected to bring the war to a
speedy end by overcoming Christian of Anhalt and a
few other adherents of the fugitive Elector Palatine.
In order to bring the old Wittelsbach family feud to a
final settlement, to seize the Upper Palatinate by way
of war indenmity, and to secure the transfer of the
electoral dignity from the palatine to the Bavarian
line of the house Maximilian occupied the entire
Palatinate.
But war once kindled in the empire
could not be confined within limits, and it spread
territories of eastern
tic

.slowly Init steadily (see

much

TumTY Yeaks War).

Too

inflannnable material had been accumulated
of the petty princes of the empire,
animosities, by the lack of employment that resulted from the economic decline,
and by the occupation of the border provinces by
foreign powers.
Whenever Maximilian gained a victory his enemies with very little troul)le cnHsfed fre.sh
hosts of mercenaries; the Netlierlands furnished the
money. Very soon he was obliged to send his army

by the discontent
by the religious
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into north-western Germany; thus the war continiicJ
to .spread.
Two events of the years 1624-29 increased animosities and, finally, in 1630, gave the struggle an inter(a) The historical development
national character,
of the German Hapsburgs had led to so close a connexion between their dynastic power in their own
dominions and the imperial authorit}' that the recovery of the former immediately filled Fenlinand with
the ambition to restore the latter. When he drove
the Elector Palatine out of Bohemia he had also outlawed him as a prince of the empire. Now that the
territories in the empire occupied by Maximilian of
Bavaria were growing in extent and the war was be-

coming more general throughout Germany, Ferdinand
could hardly avoid assuming its direction. He had
not the necessary funds for such an undertaking, because of the persistently blundering economic admin-

But he accepted Wallonstein's
army for him. Wallenstcin was
ambitious to be inve.sted, as the head of an army, with
extraordinary powers both military and diplomatic.
He was a genius as an organizer and a remarkaljlc man,
but a condotticrc rather than a statesman. Nevertheless the emperor placed him (1625) at the head of an
army. Wallenstein did not act in conjunction with
Maximilian's troops; moreover, he showed little reistration of Austria.
offer to maintain an

dismissal of Wallenstein (1629-30').
While he thus
sought to deprive the emperor of his commander-inchief and his main army, Richelieu also used every
means to induce Gustavus Adolphus, King of .Sweden,
to invade the empire.
The appearance of Wallenstein
on the Baltic coast and the invasion of the ecclesiastical principalities on the Elbe by the Catholics disturbed the ambitious King of Sweden. He was the
ablest of all the princes who, in the first half of the
seventeenth century, sustained the authority of
the sovereign against the encroachments of the
petty nobility in central and eastern Europe. After
a speedily won success in Sweden itself, he set
about the task of conquering all the territories on
the Baltic in which the princes still suffered the inferior nobles to do as they pleased, thereby securing
also for Sweden the control of this sea and a place as
one of the great powers. If the Hapsburgs should
accomplish their plans for the restoration of Catholicism the schemes of Gustavus Adolphus would be completely frustrated.
For, in order to control all the
lands on the Baltic and to sever permanently the
German provinces of this region from the empire, he
must unite them in an organic political system and
civilization; this woidd be impossible imless all of

spect either for the historically established relation
between emperor and princes, or for the posit ion of the
He quartered his troops in the
latter in the empire.
territories of the princes, levied heavy contributions
from their subjects and treated these sovereigns
themselves with arrogance, while at the same time he
was not a general who rapidly achieved decisive results.
The blind jealousy that had animated the
princes against Charles V was now directed against
Ferdinand. Once more the complaint resounded that
the emperor was placing on them "the yoke of brutal
servitude", was making himself "monarch" of the
(b) Maximilian followed up
empire, and an autocrat,
the victory of the Bavarian and imperial forces by
The
restoring Catholicism in the Upper Palatinate.
Catholics demanded the restitution of the small territories in southern Germany of which they had been
despoiled since 1550, despite the Reserratum ecclcsiasFurthermore, overestimating their success in
tirum.
the field, they sought to regain the dioceses in northern

Germany that had passed under

Protestant adminis-

The emperor was impelled by his political
tration.
interests to enforce the claims for restitution in the
south, since this would greatly weaken the Wurtemberg
dynasty, which w-as an obstacle to the extension of the
Hapsburg power in Swabia. In addition he also authorized the reclamation of the bishoprics of northern
Germany in the district of the Elbe and at the mouth
of the Weser, in order to place them in the hands of
Accordingly he issued the
Edict of Restitution of 1629. The Calvinistic party
of the Palatinate had been totally defeated, and now
Lutheranism was in danger of being confined to a
comparatively narrow territory split up into detached

an Austrian archduke.

On
districts by Catholic ecclesiastical principalities.
this account all the Protestant states of the empire
filled with distrust and resentment, although
ill-prepared to take up arms in self-defence.

were

Cardinal Richelieu had, meanwhile, overthrown the
Huguenots in France and had laid plans to strengthen
the French power in Europe liy the occupation of desirable positions in upper Italy as well as in Lorraine and
on German soil. He saw a menace to his schemes in
the growth of the imperial power in the empire and in
Ferdinand's interference in the War of the Mantuan
He reminded the princes that France
Succession.
had formerlj' protected their liberties, impressed them
with its pe.ace-loving character, and urged them, especially Maximilian of Bavaria, to refuse to elect the
emperor's son King of the Romans and to demand the
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The Cathedral, Augsburg
.See article Augsburg

them were

.separated in religion from the greater part
of the rest of Europe by professing Lutheranism.
In
the summer of 1630 the king landed in Pomerania; in
August the emperor sacrificed Wallenstein to the
princes.
The success of Richelieu's intrigues and of the invasion of Gustavus Adolphus appeared more alarming
at first than the outcome warranted. They did not
cause the dynastic power of the Hapsburgs to totter.
Gustavus Adolphus was killed at Liltzen (1632) his
finest troops, the mainstay of his strength, were annihilated at Nordlingen (16.34). Thereafter the Swedes
could achieve only ephemeral successes by means of a
few bold but spasmodic excursions from the coast into
the interior of the empire. Years passed before Richelieu was able to replace the army of Gustavus Adolphus by French troops. During the Swedish invasion
he had occupied (1630-34) the whole of Lorraine and
the region between the Moselle and the Upper Rhine.
After the battle of Nordlingen he openly declared war
against the emperor (1635), but he did not venture far
beyond the Rhine. Within the empire the first successes of the Swedes led to a reconciliation between
;

Maximilian and the emperor, while the continued
occupation of German soil by the Swedes and the
French declaration of war after Richelieu's assurances
of peace influenced most of the other princes to ally
themselves again witli the emperor. Saxony leading the
way. There was a hurst of patriotic indignation, such
as had not been known for a long time; men were again
ready to sacrifice their interests to those of the empire.
In the Peace of Prague (1635) emperor and princes
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agreed upon the future organization of the empire.
This treaty made allowances both for the historical
development of the empire and its necessities: the enforcement of the Edict of Restitution was suspended,
the autonomy of the Austrian dominions, of Bavaria, and of the great states of northern Germany was
recognized, and the exercise of the imperial authority,
in so far as it extended to internal affairs, was confined
to the smaller territories of the west and south. On
the other hand, the administration by " circles " was to
be revived and perfected. Against foreign foes all
pledged themselves to act in common, no one desired
any further separate leagues. In case of war a consolidated imperial army was to enter the field.
As
early as 1635 the offensive was taken against France
and the Swedes. In 1630 Ferdinand III was elected
King of the Romans; he was emperor 1637-57.

Thus the political unity of the German nation,
sorely as it had suffered from the weakness of the imperial authority, the excessive growth of separatism,
and the religious schism, stood the test in the hour of
danger. However, its resources, seriously weakened
after a struggle of twentj' years, were not adequate to
carry out the compact made at Prague and to relieve
the distress of the empire at one stroke; Austria, in
particular, was not equal to its task.
It was found
impossible to drive the enemy bj' force out of the empire and to move all the estates to unite with the
emperor. For the protection of the frontiers had been
neglected and the individual states allowed to cultivate relations with foreign countries too long to permit
the attainment of these ends. In western Germany
the Landgravate of Hesse became a supporter of the
French, while the young Frederick William, Elector of
Brandenburg, who had succeeded to his electorate in
the latter part of 1640, concluded an armistice with
the Swedes. From 1640 on Richelieu was finally able
to send French armies into Germany.
The inadequacy of the services that Austria rendered the empire
and the support it gave the Spaniards, who were hated
throughout German}-, reawakened distrust in the emperor.
Moreover economic conditions in the German
states, after nearly a century of gradual decline, and
the ravages since 1621 of the soldiery, became each
year more pitiful. The need for rest excluded every
other consideration. Even the antagonistic religious
parties began to long for peace.
The smaller estates
of the empire felt no interest in the war and demanded
peace at any price with the foreign enemies; even the
greater ones, becoming gradually exhausted, declared
themselves neutral. In conjunction with the emperor, and even without him, they negotiated for
peace at Munster and Osnabriick with France and
Sweden, whose influence thereby naturally became
much more powerful. But the consciousness that
they were parts of the empire did not again die out.
A dim perception that Austria in its development as a
great power parti}' belonged largely to eastern Europe
had deepened the conviction, which was encouraged
by France, that the interests of the empire and Austria were not absolutely identical, that the policy of
the one need not of necessity be the policy of the other,
and that the empire had needs of its own which should
be safeguarded by the estates. In order to meet these

These views were

officially

recognized

by the Peace

of Westphalia (1648).
To procure the evacuation of
Germany by the foreign armies France was indemnified by that part of Alsace that belonged to Austria,
and Sweden by the territories at the mouths of the

Oder and the Weser. The great possessions gained by
Austria in Bohemia and in the countries on the Danube were not touched, but it agreed to cease supporting Spain. Within the empire everyone was restored
to his own possessions and his own rights.
At the
same time, however, the possessions of the German
princes having military resources were enlarged in
such manner that the balance of power was maintained among them. To do this the lands of decadent
principalities, especially the lands of the bishoprics of
northern Germany which were ready for secularization,
were allotted to them. The consolidation of northern
Germany into an ever decreasing number of states
thus made another great advance, as was e\-idenced by
the fact that towards the end of the war even the much
divided possessions of the Guelphs in the north-west
were combined to a large extent, like those of the other
north German dynasties, under a single government.
An attempt was made to assure the mutual recognition of the new territorial boundaries by establishing
complete equality between Protestants and Catholics.
The Catholics were satisfied with a slight enlargement
of their possessions over those they held in the year
1618, the year taken as the standard being 1624, and
the Calvinistic Confession was recognized. The new
order of things was protected, as regards the emperor,
by proclaiming the sovereignty of the princes of the
empire, by restoring to them the right to make alliances, and by making France and Sweden the guarantors of the execution of the treaty.
As against these
two powers, however, it was most inadequately secured the disturbances in the south-west, it is true,
were suppressed, but the division of that region into
small states was maintained, and its development
thereby impeded. The result was that the frontier
bordering on France was ill-protected, while the occupation of the lands at the mouths of the Oder and
Weser by the Swedes was a perennial danger to northern Germany.
Frightful as had been the devas(2) IGJfS to 1673.
tation of property and loss of life, the conclusion of
peace did not find a ruined people. Both in political
affairs and in the advance of civilization the war had
brought about the renewal of national vigour. In
most of the states the governments gave themselves to
arduous work. Some commercial centres gradually
re\-ived, and by untiring energy the agriculture of
northern Germany recovered its working power. Intellectual life also reawakened and grew apace.
In jurisprudence, political science, education, the perfecting
of the German language, and poetry, a succession of
scholars, bya constantly increasing mastery of form and
matter, produced a series of great works. The study
of these works during the next two decades matured
the all-embracing genius of Leibniz (1646-1716).
France, which reached the height of its literary culture
in the following generation, was the teacher of Germany, and Catholicism derived especial advantage
from the influence of France. The reputation of
Catholicism rapidly increased, and it soon exerted a
powerful force of attraction over many high-mindeil
Protestants in Germany which eventually led them
Around Schonborn especially, who
into the Church.
in 1647 had become Archbishop of Mainz and chancellor of the empire, was gathered a circle of Catholics,
converts, and well-intentioned Protestants, among the
;

—

exigencies the estates claimed, on behalf of the empire, the right to seek the protection of other great
powers as well as of the emperor, so as to find support
in all emergencies either on one side or the other.
Some declared that these needs were, above all, the
restoration and maintenance of peace, and the preservation of the independence of the different estates of
the empire, and of the varied forms of German governmental administration as o])i)ciscd (o the centralization
of other countries.
The Bishop of Wiirzburg, John
I'hilip of Schonborn, the most active representative of
the inferior estates, was strongly imbued with these

ence that permeated the entire intellectual life of
Germany. In the domain of politics Catholic hopes
were foimded on the military successes of Austria and
Bavaria, which had shown themselves the strongest of

principles.

the

latter Leibniz.

German

From Schonborn emanated an

states,

on the

efforts of

influ-

Schonborn to
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secured its bestowal upon another Hapsburg, Leopold
I (1658-1705); at the same time he united a large
number of princes in the Confederation of the Rhine
{Rheinbttnd), which looked for support to France.
Still more powerful but not more advantageous for
Germany was the influence exercised on the eour.se of
events by another reigning prince, Frederick William
His contemporaof Brandenburg, the Great Elector.
ries looked upon him only as the most turbulent of the
His chief object was the agrulers in the empire.
grandizement of Brandenburg to the eastward of the
Elbe, but in the Peace of Westphalia he had been
compensated by new territories in western Germany.
Dissatisfied with this arrangement he openly avowed
that as the greater jiart of his dominion bordered on
eastern Eurojie, he, like Austria and even more unscrupulously, did not consider the interests of Germany as identical with those of Brandenburg. When
Sweden declared war on Poland in 16.i5 he took part
on the side of the former country with all his re.sources.
In 1658 the new emperor joined forces with him to
In order to be more
drive Sweden out of Germany.
certain of the aid of the imperial troops Frederick
William, at the election of the emperor, brought it
about that Austria was required to renew its pledges
not to support Spain, at which France was preparing
This threatened Germany
to strike the final blow.
once more with serious danger, for France, after forcing
Spain into concluding the Peace of the Pyrenees in
1659, in 1660 dictated peace on the Baltic at Oliva and
Copenhagen on such terms that Sweden was protected
Then when
against any diminution of its territories.
the Turks, after a long truce, renewed their advance
on Vienna in 1662 France forced auxiliaries on Austria
as soon as the latter began to offer a sturdy defence.
Consequently, after the first victories, Leopold preferred to come to a secret understanding with the

France interfered in every
the states of the empire.
Aided by the personal charm of its young king
Louis XIV, who had assumed the government in 1661,
France appeared to have obtained a dominant influence in Germany such as Charles V had formerly held
What it had vainly striven to gain by war
in Italy.
France now acquired during ten years of peace. Apparently in all parts of the empire, including Austria,
there was a continually growing need of peace.
The
subsidies that Louis poured into the exchequers of the
impecunious princes, who were just beginning to devise a rational system of taxation, were intended to
The Tipper classes in Germany surrenfetter them.
dered them.selves completely to the influence of French
Moreover, French statecraft,
culture and customs.
economic policy, and military system, which presented
to the princes an example of effective administrative
organization, all promised to place Germany more and
more under the spell of its western neighbour. The
Houses of Guelph and Wittelsbaeh and the rulers of
Saxony allowed themselves to be won over by France.

Turks at Vasvar (1664).
quarrel

among
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into the administration by "circles", and on
fuse
his attempt to form alliances among the princes with
the ultimate aim of hrinijini; aliout a s^ncral confederSclumhoni ilesireil. liy means of
ation of the estates.
such a general confederation, to make (iermany under
his own leadership independent of the favour of the
Although this confederation was to be
great powers.
peaceful in character and could consequently only
become a second grade power, he even hoped to make
of it a means of establishing a balance of power in
p]urope between France and Austria, such as some
Italians had sought to make of their coimtry in the
preceding century. Schonborn's policy was most successful in 1637-58, when Ferdinand III died without leaving an heir who had attained his majority and
had been elected King of the Romans, thus giving
France an opportunit\- to attempt to dictate the sucSchonborn, however,
cession to the imperial crown.
life

In 1667-68 Louis was able to place a check upon the
Elector of Brandenburg, and also upon Austria, the
dynastic line of which was now reduced to one person,
and threatened to heconie extinct like that of Spain.
Althougli the Peace of Westphalia led the Germans to
take France as a model, yet in many unseen ways
it prepared the emancipation of Germany.
The national consciousness became quickened in proportion
as intellectual life reawakened, and the national spirit
once more fountl a voice. The princes gratlually drew
back from France, and its friendship was only seriously
sought by the House of Wittelsbaeh. When de Lionne, Louis's ailvi.ser in foreign affairs, warned him
not to carry out his purpo.se of attacking the Netherlands until he was sure of the sympathy of the more
important German princes, all the efforts of the able
French diplomats did not avail to obtain this assurance.
Louis, nevertheless, advanced against the
Dutch, and a storm of popular indignation broke out in
Germany which carried along with it the German
princes, with theexceptionof the Wittelsbaeh line. In
1674 the empire declared war again.st France.
This was the signal for a war of
(3) 167i-1713.
forty years duration, which was divided into three
periods.
In the first the advantages of efficient gen-

—

erals, w-ell-trained troops,

and abundant means were

of France.
The contingents of the
princes formed a motley body; in 1675 the
Elector of Brandenburg withdrew, ^nd marched into
Pomerania against the Swedes. In addition, the
allies of the emperor, the Netherlands and Spain,
proved inefficient. Only a few isolated exploits, such
as the battle of Fehrbellin (1675), revived the fame of
German military prowess. In 1679 peace was made
between the empire and France at Nimwegen. Louis,
however, overestimated his success. On the one hand
he calculated on detaching the Elector of Brandenburg
permanently from the German cause by compelling
him, as in 1660, to restore all the territory won from
the Swedes and then to enter into an alliance with
France that would reduce him almost to feudatory
dependence. On the other hand, after peace had
been signed, France seized various strips of territory on
the western frontier of Germany (.called the " Reall

on the side

German

imions"). this unwarranted procedure culminating in
Such conduct,
the occupation of Strasburg (1781).
however, only stimulated the patriotic indignation of
the small western states (.\lliance of Laxenburg,
1682), while at the same time the rising generation in
the larger principalities, including the territories of the
line, was rallying enthusiastically around
the emperor for the Turkish war. The repulse of the
Turks at the siege of ^'ienna (1683), followed by
the glorious recovery of Hungary, gave a new impulse

Wittelsbaeh

With the increase of
to Austria's political power.
in German affairs (succession to

French interference

the Palatinate, 1685; election of the Bishop of Cologne,16S8) German resistance to Louis, in which Brandenburg joined, became unanimous. Louis retorted by
renewing war. Although Austria was still engaged in
the struggle with the Turks, the military forces of the
two sides were almost even. The Margrave Louis
William of Baden organized the troops of the small
south-western states of German}- in an efficient manAustria found in Eugene of Savoy a general and
ner.
statesman who, in a position similar to Wallenstein's,
surpassed
the latter in genius and character.
far
Moreover, the emperor found in England a far more
Both
efficient ally than the Netherlands had been.
sides brought larger and larger armies into the field,
By the
until each of them maintained 400,000 men.
Peace of Ryswick (1697) Louis restored part of the
territory of which he had robbed the empire. Austria,
by the brilliant victory of Zenta (1697), drove the
Turks completely out of Hungary and Transylvania
(Treaty of Carlowitz, 1099). The death of the last
Spanish Hapsburg (1700) caused a fresh outbreak of
,
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the war as early as 1701.

This time Austria was able
to employ most of its forces against France, England
being again the ally of the empire. The allied powers
won brilliant victories, some jointly, some separately
(Blenheim, 1704, Ramillies and Turin, 1706, Oudeiiarde, 1708, Malplaquet, 1709).
By straining its powers to the utmost France bettered its position after
1709. During the course of the war Austria changed
rulers twice, Joseph I reigning 1705-11, Charles VI,
1711-40. After Charles Vl ascended the throne England deserted Austria. By the Treaties of Rastatt
and Baden in 1713-14 France retained only Alsace out
of all its conquests on the German frontier.
Meanwhile .Austria, which had once more become embroiled
with the Turks, again defeated the latter, and imposed
terras at the Peace of Passarowitz in 1718 that were
e.xtremely favourable to Austrian trade in the Levant.
At the same time a war was raging between Russia and
Sweden, and the princes of northern Germany took
advantage of it to drive Sweden completely out of

Germany
Hanover

(treaty of Stockholm between Sweden and
in 1719; between Sweden and Prussia in

1720).
By the victories over the Turks and by
tion to Louis XIV the Austrian monarchy

its

opposi-

became

in

the fullest sense a great power, while France effected
no substantial extension of its frontiers. In this way
the plans of Ferdinand II were realized and secured
for a long period.
But at the same time Ferdinand s
successors allowed the imperial power and the reorganization of the empire to tlecline. In the reign of
Leopold I the Diet had, indeed, become a permanent
body at Ratisbon from 166.3, and the empire took part
as a whole in all three periods of the war. The contemporary sovereign princes, however, were interested chiefly in the political development of the
separate states. Their policies were based on the
centralizing and absolutist principles of the government of Louis XIV. These principles were susceptible of application to the individual principalities, but
not to the empire, which, by its very nature, was federal and parliamentary.
The empire could never
have the same bureaucratic form of administration
that the separate principalities had now received, nor
could it be organized on a fiscal basis similar to theirs.
Consequently Austria, Prussia, which had become a
kingdom in 1701, and the other larger German states
detached themselves more and more from the empire.
Some ruling houses, dissatisfied with the smallness of
their territories, which did not admit of extension,
were disposed, at the beginning of the new century, to
seek new coimtries. The Elector of Saxony, belonging to the Wettin line, accepted the crown of Poland
(1697), while the main branch of the Guelphs ascended
the throne of England (1714). The branch of the
House of Wittclsbacli that ruled Bavaria aspired to
the crown of Sj)ain, or at least to tlie sovereignty of the
Spanish Netherlands. Wlicn f.iiled in this they made
an alliance with I" ranee in 1701 tliis doomed them to
an unfruitful, separatist policy in their territories.
Even among the people the conception of imperial
unity no longer obtained. It is true that the nation
made steady progress towards intellectual unity,
as the development of its written language proved.
Moreover between 16G0 and 1690 the patriotic sentiment of the nation showed itself plainly, but it
grew weak again at the very moment that was decisive for a constitutional policy.
For the people took
but little interest in the aims of the last period of war,
the struggle over the Spanish succession, while at the
.same time the entire organic life of the nation was
undergoing a vital crisis. Economically the country
made but little progress because its resources were too
much exhausted and the constant wars permitted no
recuperation. Con.sequently the social organization
of the nation, in particular, lost its elasticity; the
nobility became arrogant, the middle class decayed,
;
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the bureaucracy grew overweening and excluded all
others from participation in state affairs.
During this
period the Germans made no effort to secure national
unity.
Under these circumstances, notwithstanding
the German victories, foreign countries affected in
large measure German politics.
France continued to
be the guaranteeing power. Two other great powers,
England and Russia, had considerable influence, the

former on Hanover, with which
common dynasty, the other on

it

was connected by a

all the German states
Baltic, especially Prussia.
Catholicism lost its preponderance once more owing
both to the renewed decay of political and national
life in Germany and to the decline of France.
At the
beginning of the eighteenth century its progress lay in
the field of art, especially in that of architecture. In
Vienna and the capitals of the spiritual and temporal
lords of southern Germany many architecturally strik-

on the

ing buildings were erected; among the great architects and fresco painters of this period were Hildebrand, Prandauer, Fischer of Erlach, Neumann, and
the brothers Asam. Protestantism, however, led in
learning, as was exemplified by the professors of the
LTniversity of Halle, Thomasius, Christian Wolff,
Francke. Moreover, the close relations of England to

Germany now began to make themselves felt, and
German Protestantism found in England a powerful
intellectual aid that Sweden had not

and progressive

been able to afford.

From 171.Sto 1848.— (1) 1713 to 17G3.—Uany petty
were still left unsettled in 171.3, many an
ambition was as vet unrealized. In Germany as well
as in the rest of Europe questions remained to be set^
tied by diplomatic negotiations, but swords were
.sheathed.
The people had an intense desire for peace.
The industrial classes longed to emerge from the
miserable hand-to-mouth existence which had been
theirs for -so many years, to rise again to the profitable
exercise of trades and commerce, and to accumulate
capital for larger undertakings.
For several decades
to come they were obliged to work without visible
results.
But the strenuous effort produced the will
differences

and the strength necessary to achieve the phenomenal
economic progress of the German people in the nineteenth century. The prevailing tendency among the
princes and nobility was towards the voluptuous en-

joyment of the social and artistic pleasures of life,
which they gratified by the erection of magnificent
buildings and by gorgeous court ceremonials; examples of the indulgence of such tastes were the rulers of
Saxony Augustus II (1094-1733) and Augustus III
(1733-63), tlie latter being also King of Poland Maximilian II Emanuel of Bavaria (1679-172G); Eberhard
Louis (1677-1733) and Charles Eugene (1737-93) of
Wiirtemberg. Men of higher aims were Maximilian
III Joseph of Bavaria (1745-77), and, among the
bishops, osjicci.illy those of the Schonborn family.
In
the intcrinr ilcvi-lopnicnt of flie states the princes
sought ti> ciiiiiiilcti- the reorganization of their territories acconliiii; to the French absolutist and bureaucratic model, ,is: the introduction of state officials into
local government, tlie collcctiiui of taxes in coin and a
money basis for trade, the augmentation of the standing armies, repression of the privileges of the nobility,
and the extinction of parliamentary and corporative
rights.
To perfect such a system both persistent and
steady effort was needed; the majority of states fell
short in this respect. In Hanover the nobles gradually
recovered control of the government; in Austria a
perilous state of political inertia set in under Charles
VI.
Frederick William I of Prussia (1713-40) was
the only sovereign who carried out the work of economic reconstruction with energy. The ideal state
which the statesmen of the age of Louis XIV sought to
attain, an ideal irapracticnble in larger countries, was
to a great extent realized in Prussia.
Small as was
Prussia's territory and backward as it was in civiliza;
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tion, it grew, nevertheless, into a power influential out
of all proportion to the size of its population and area,
thanks to the high efficiency of the administration, to
the utilization of all resources for the benefit of the
state, and to the unflagging energy of the king himself.

Shortly after 1740 Prussia was able to maintain a
standing array of more than 100,000 men ready for
war, and with this army it could turn the scale in a conflict between the equally balanced forces of the great
countries.

In 1740 Frederick II, the Great, succeeded to the
throne of Prussia. In the period just passed Austria
and France had exhausted themselves in a war begun
in 1733 over issues that had not been settled in 1713,
namely, the Polish Succession, and the right of France
By the Peace of Vieima in 1738 France
to Lorraine.
obtained Lorraine; Austria, moreover, in 1739 lost
Turks. Soon after Frederick's accesthe
Belgrad to
sion in Prussia, the Emperor Charles VI died, leaving
Theresa (1740-80). France and
Maria
a daughter,
Bavaria took up arms to prevent her coming to the
this
was in direct violation of the
of
.\ustria;
throne
promises made to Charles when these countries recognized the Pragmatic Sanction. At the instigation of
France the electors chose Charles Albert of Bavaria
emperor under the title of Charles VII (1742-45).
Frederick the Great took full advantage of Maria
Theresa's difficulties; he occupied Silesia and, upon
her refusal to surrender it, concluded an alliance with
France and Bavaria; the wars that followed upon this
were the War of the Austrian Succession (1740-4.S),
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Europe, for England in this period was rapidly advancing in commerce, industries, and intellectual life,
and exhibited an energetic and far-seeing political
policy.
The mining of the coal and ore deposits in
the Rhenish-Westphalian district and in Silesia was
undertaken on a large scale, the number of factories
increased, the Hanseatic towns took advantage of the
American Declaration of Independence to establish
transoceanic trade relations that were pregnant with
rich results for the future of German commerce, while
agriculture east of the Elbe adopted larger methods
involving the use of capital in order to develop export
trade in grain with England.
In addition to Halle
other universities in northern Germany became noted
as centres of intellectual life; among these were Gottingen, foimded in 1737, which had the historians and
writers on political science, vSchlozer and Spittler, as
professors, and Kiinigsberg, where Kant and Kraus
taught. Most of the precursors of the classical age of
German poetry, as Klopstock and Lessing, were North
Germans, so were many of the writers of the Storm
and Stress (Sturm unci Drang) period. And although
Goethe and Schiller, the great poets of the classic era,
were South Germans, yetthey made their homes in the

the First Silesian War (1740-42), and the Second
Impaired in strength during
Silcsian War (1744-45).
the weak government of Charles VI, Austria seemed
ready to fall to pieces under the force of the shock.
But the hesitation of Frederick the Great, the aid of

England, .Austria's ally after 1742, and above all
Maria Theresa's political energy and inspiriting personality helped Austria to withstand the shock. Silesia, it is true, was not recovered, but Maria Theresa
kept all the other provinces and in 1745 her husband,
Francis I, was elected emperor. She found in Kaunitz a most valuable guide in matters of foreign policy
and a wise assistant in the direction of home affairs.

The

was steadily perfected
army was reorganized
Further, by the new
alliance between the three great European powers,
Austria, France and Russia, Austria was once more
internal administration

in imitation of Prussia, the

by Daun, Laudon, and Lacy.

established in a commanding position in Europe.
However, Frederick, with the aid of England as ally,
prevented the consequences of these measures from
becoming immediately apparent. In 175(') he made a
fresh attack on Austria while England simultaneously
went to war with France for the purpose of acquiring
the latter's colonies. The ensuing struggle was the
Seven Years ^^'ar, which exposed the weak points of
the schemes of Kaunitz and especially the decline in
the military strength of France before their excellences
could be turned to use. Moreover Maria Theresa, by
summoning as empress the French to enter the country, stifled in the princes all feeling of obligation to the

empire, while Frederick by his victory over the French
at Rossbach (1757) became a national hero despite the
unpopularity of Prussia. In addition, the sturtly resistance that the Prussian king offered to the three
powers, even though he failed of victory, made an
impression on the political world in Prussia's favour no
less great in results than were the consequences in

northern Germanv of his alliance with England.
(2) 17G3 to ISiS.—Aiter the Treaty of Hubertusburg (17(33) Prussia was not only an independent
state, it had as well an independent policy.
From
this time on the rest of northern Germany also became
alienated from Austria and southern Germany. These
states now received an impulse from England such as
they had never had from the empire and Central

The Cathedr.vl,

I

See article B.\mbeug

north, the centre from which their influence was
exerted being the Court of Weimar. Herder and the
two Huinboldts were Prussians. The Romantic
School also imder the leadership of North Germans,
the Schlegels, Hardenberg, Tieck, Schleiermacher,
developed around two northern cities, Berlin and
Jena. It was through the intellectual ascendancy

Germany that Denmark and
Holland were brought almost completely within the
sphere of German culture. From north-western Germany proceeded the chief influences that in a periodical press created German public opinion (Schlozer's
criticisms on contemporary politics in his " Staatsanzeigen", the political writings of Gentz), and encouraged the sense of nationplity (Moser, Count Stolberg).
It was in this part of Germany that Freilierr vom
Stein received his early education and his training in
official life.
The relatively large area of the states of
northern Germany, the result of the last two hundred
and fifty years of political evolution, encouraged intellectual progress and was in turn promoted thereby.
For the first time northern Germany undertook to outstrip southern Germany in development; along with
this, however, the Protestant states once more took
the lead of the Catliolic states.
Itis truetliat sdullieniGermany immediately strove
to compete with nortlieru Germany, but the division of
the former section into so many sntall principalities
paralyzed commerce and retarded intellectual progress and the development of industries.
Joseph II
(q .v.), joint-ruler with Maria Theresa from 1760 and
sole ruler of Austria from 1780 to 1790, desired to
exerted by northern

remedy

this disintegration

by annexing Bavaria

to
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by extending the Austrian power in
Swabia and on tne Upper Rhine. The latter result he
desired to attain by making the city of Constance a
freat emporium of trade between Italy and Germany.
Austria and

n Austria he set on foot far-reaching projects of reform. On the non-material side he and other rulers
strove to infuse new strength into the intellectual and
civilizing influence of Catholicity as opposed to Protestantism. Catholicity in southern Germany, which
remained closely in touch with French intellectual life,
suffered from the paralyzing influence of French rationalism and its destructive critical tendencies.
The
champions of the Church, foremost among them being
the Prince-Abbot Martin Gerbert of St. Blasien, gave
it a more national basis again and infused into it a
positive spirit.
But the}' failed, almost without
exception, to renounce in principle the rationalistic
movement; this failure led many men, as Joseph II,
and Wesscnberg, into grievous errors. Progress in
southern Germany depended ultimately upon progress
in Austria.
Not only, however, did all the political
plans for Germany of Joseph II break down before the
opposition of Frederick the Great, as shown in the
War of the Bavarian Succession (1778-79) and in the
league of princes formed by Frederick against Joseph
(1785), but towards the end of Joseph's reign serious
revolutionary movements sprang up against him even
in his own dominions.
A complete reversal of the
relative strength of northern and southern Germany

more

seemed imminent.
Nevertheless northern Germany did not fully utilpre-eminence it had obtained in intellectual
In spirit Frederick the Great was not in
sympathy with recent developments. The English
political system rested on i^rinciples differing widely
from French absolutism, the methods and aims of
which Frederick, following in his father's footsteps,
clung to tenaciously. He even carried these somewhat further, especially in regard to economic administration.
Taken altogether his political achievements
were the greatest and most effective development of
the French system. After 1763 by the annexation of
West Prussia, obtained through the First Partition of
Poland in 1722, he extended his dominions in the district of the Oder and Weiehsel Rivers, and by adopting the policy of Catherine II of Russia he secured for
his kingilom a strong position among the states of
Eastern Europe. Moreover he declared his intention
to give special weight to the eastern or Prussian part
of his monarchy by making its nobility, the Junker,
his principal instruments both in the military and
From the time of their arrival
civil administration.
in these districts these nobles had been trained to
The impulse towards a united
fight and to colonize.
northern Germany could in this era only come from
Frederick the Great, the middle class of north-western
Germany had not as yet made itself felt. In 1786
Frederick died, whereupon Prussia's prestige declined
once more. Bereft of a strong political stimulus the
intellectual life of Germany, both north and south,
took on a cosmopolitan and purely humanitarian
ize the

progress.

character.
Even the outbreak of the French Revolution at first
produced in Germany not progress but a shock. The
ideas of 1789 were greeted with approval, but when
the Revolution became radical in 1792 and involved
f iermany in war, the people, craving peaceful development, without exception rejected it.
Austria, reorganized by Leopold II (1790-92), took up again under
Thugut, prime-minister of I>ancis II, who was Francis
I of Austria (1792-183.')), the policy of expansion initialed by Joseph II. Thugut, however, preferred to
iniiko conij nests in Italy rather than in .southern Germany, and Napoleon'.s victories in 1796 compelled him
to desist even from these (Treaty of Campo-Forniio,
1797).
The princes of southern Germany, being left
to themselves, now turned to the French government

and by humble supplication obtained from it the
aggrandizement of their territories at the expense of
the ecclesiastical rulers whose dominions were to be

At the Congress of Rastatt (1797-99)
France was willing to grant their petitions, but Russia,
England, and Austria brought the congress to a premature end by renewing the war with France. Pre-

secularized.

vious to this, in 1792, Prussia had joined Austria in
taking up arms against the French Revolution. At
the Treaty of Basle (1795), however, it had deserted
Austria and, influenced by French diplomacy, disclosed for the first time its ambition to become the
ruling power of northern Germany, to annex Hanover,
and to carry out the secularization of ecclesiastical
But Frederick the Great's successors, Fredelands.
rick William II (1786-97) and Frederick William III
(1797-1840), were men of little energy. Moreover at
the Second (1793) and Third (1795) Partitions of
Poland Prussia had assumed more Polish territory
than it could assimilate; its administrative resources,
unable to bear the strain put upon them, were paralyzed.
Thus the end of the eighteenth century left

Germany

in

complete disorder.

South-western Germany, brought into constant
contact with France by active commercial relations,
now manifested a desire for comprehensive and effiFor, by the impetuosity
cient political organization.
with which the French Revolution preached the principle of nationality and the rights of the individual in
the State, the German mind had again become accessible to national ideas and strong political convictions.
From the beginning of the nineteenth century the
Romantic School extolled the glories of German nationality and the empire, and the younger generation of officials in the several states, especially in
Prussia, promoted drastic measures of reform.
Napoleon, as the instrument of the times, contributed to
the realization of these ideals. Defeating Austria
again, both in 1800 (Treaty of Lun^ville, 1801), and in
1805 (Treaty of Presburg), Napoleon proceeded to
make a new distribution of German territory. By the
Treaty of Lundville he annexed the left bank of the
Rhine to France. By the partition compacts with
Prussia and Bavaria in 1802 and by the Imperial
Delegates Enactment of 1803, he secularized such
ecclesiastical states as still existed, and in 1805-06 he
abolished the rest of the decadent petty principalities
in the south, including the domains of the free knights
He wished to
of the empire and of the free cities.
retain only three territorial divisions in southern Ger-

many:

Bavaria, Wiirtemberg, and Baden.

These

his creative genius built up into secondary states,
similar to those of northern Germany both in area
and in their capacity for internal development. The
South Germans had at last a clear course for renewed
progress.
Napoleon hoped thereby to put them under
lasting obligation to France; in 1806 he bound them,
as well as the central German states, more strongly to
himself by the Confederation of the Rhine (Rheinbund). In the abolition of the small principalities he
gave the death-blow to the Holy Roman Empire,
which ceased to exist 6 August, ISOti. The administration and economic condition of the secondary states

now

rapidly improved, but, contrary to Napoleon's
expectations, the sympathies of their inhabitants did
not turn to France. Napoleon (hen overthrew Prussia
at the battles of Jena and Aucrsladt ISOCi) and by the
Treaty of Tilsit (1807) left to Prussia only its original
provinces between the Elbe and the Russian frontier.
After this, by means of far-reaching, liberal reforms
instituted under the enlightened guidance of Freiherr
vom Slcin aided by Gneiscnau and Scharnhorst, both
stale and army in Prussia became stronger and more
pnigrcssive than ever liefiire.
In all the lernian lands
on the right bank of the Rhine the educated cla.s.ses
were full of fervid patriotism, and in Austria and
Prussia as well the people bore the foreign yoke with
(

(
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impatience. In 1809 a national war against Napoleon
broke out in Austria. The Tyrolese under Hofer made
struggle, and Archduke Charles won a victory
over the Freiicli at Aspern. It is true that Napoleon,
notwithstanding all this, finally maintained his ascendancy (Treaty of Schonbrunn, also called of Vienna,
1809), and Austria, thereafter, by the advice of Met^
ternich, who was prime-minister from 1809 to 1848,
adopted a policy of inaction. Pursuing an opposite
course, the Prussian people rose in a body in 1813 after
Napoleon's disastrous campaign in Russia. This revolt Napoleon did not succeed in crushing; on the
contrary, he himself was now defeated in the Wars
of Liberation by the coalition of Russia, Austria,

an heroic

Prussia, and England.
The interior of tiermany, the true home of Teutonic
national life, had been forced almost completely into
the backgroimd during the eighteenth centurj' by
Austria and Prussia. IXiring the Napoleonic era it
ad\'anced materially in influence as a result of the
formation of the secondary states and the growth of
Nevertheless Austria and
national political opinions.
Prussia re-established their military ascendancy over
the interior during the Wslts of Liberation. In the
Treaties of Paris (1814) and at the Congress of Vienna
(1814-15) efforts were made to do justice to both of
these circumstances. Lender Metternich's guidance
Austria reached the climax of its power at the ConIt became the leading state in
fress of Vienna.
)urope, but at the same time it made the Danube and
the territory east of the Alps the centres of its power

and withdrew completely from southern Germany.
Prussia, now likewise recognized as a great power and
a leading state of Germany, received, on condition of
its Polish possessions, a strong
position in theextreme north-west, but it did not attain

surrendering a part of

hegemony of northern Germany. The Napoleonic
sj'stem of secondary states was ratified and amplified, as in the four kingdoms of Bavaria, Wiirtemberg,
Hanover, and Saxony, etc. It was hoped that this
settlement would be permanent since it was foimded
on the joint liability of all the European states, a
principle recognized by the Vienna Congress and the
maintenance of which was guaranteed both by Prussia
and .\ustria. Jloreover the political rivalry between
the different faiths was supposed to have been overcome, since of the great powers Austria was Catholic
and Prussia Protestant and both were now on friendly
terms.
By the award of many Catholic districts to
Protestant sovereigns Catholicity had, it is true, sustained great losses in central Germany, Wurtemberg
being one-thirti, Baden two-thirds, and Prussia almost one-half Catholic. It was thought, however,
that none of these states, not even Prussia, could be
able thereafter to retain an entirely Protestant characMoreover Catholicity gained greater influence
ter.
over the minds of men owing to the Romantic movement and the spread of anti-revolutionarj- ideas. Metternich, continuing the policy decided upon in 1548
and 1635, committed himself to the following programme: to give a new guarantee to the reav.-akened
national feeling by establishing a German Confederation ; that each German state must belong to the Confederation, though without prejudice to its autonomy;
that the primary object of the Confederation was to be
the defence of the independence and stability of Germany against external foes as well as against revolutionary agitation; but it was also to be allowed to
develop into a confederated state by gradually enlarging its authority over the internal affairs of the
individual states, such as commerce, economic adminThe organ of
istration, civil and constitutional law.
this confederation was to be a permanent assembly
composed of plenipotentiaries appointed by the reigning princes, as in the Imperial Diet prior to 1806. This
body was authorized to enact fundamental laws for the
confederation and to organize its administrative
the
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machinery (Federal Acts of the Congress of Viennai
9 June, 1815).
(3) 1S15 to 1S4S.—The Federal Diet was in session
from 1816 to 1S48 and again from 1850 to 1866 without, however, enacting any fundamental laws or
creating any administrative machinery. The only
result of the deliberations was a fuller and more detailed but not a more definite statement of the prol>
lems to be solved by the confederation (Final Federal
Act of Vienna, 1820), and this in spite of Metternich's
pressure for the working out of these problems.
Prussia and the secondary states opposed all progress in
the work of the Diet. Even Metternich was no longer
really in earnest about it.
In the autumn of 1815 he
had concluded the Holy Alliance with the Czar and
the King of Prussia and had thereby bound himself
to a common policy with the great powers of Eastern
Europe, the three countries Russia, Austria, and
Prussia being then called the eastern powers.
This
policy, in view of the possibility of revolutionary
agitation, opposed the national and constitutional
current of the times. Moreover, as Premier of Austria,
Metternich's course had to be directed by the fact
that, after the troubles of the reign of Joseph II and
the losses sustained in war during the last twenty-five
years, the countrj- stood in need of absolute rest.
Austria kept its people from all foreign commercial
competition and in politics avoided contact with
foreign nations.
Consequently its policy within the
confederation was restricted substantially to the safe-

guarding of

its

own

interests.

Between 1815 and 1848 Prussia and the secondary
states also devoted themselves exclusively to the
solution of problems within their own boundaries.
L^p to 1S4S Germany witnessed the most complete
autonomy of the individual states in its entire history.
The need of national unity was once more entirely
ignored. In most of the secondary states much was
done to improve the administration and the economic
policy.
Prussia, the self-reliance of which had been
still further intensified by the Wars of Independence
waged against Napoleon, completed the reforms that
had been started in the period before 1815, although
not in the German national spirit of their authors but
rather in accordance with antiquated Prussian ideas.
Even the new western provinces were as far as possible
subjected to the old Prussian law as well as the old
Prussian ecclesiastical policy and methods of government. At the University of Berlin, founded in 1809
by William von Humboldt, Hegel raised the Prussian
conception of the state, filled with the spirit of Protestantism and rooted in absolutism, to the dignity of
a philosophical system. He gave this position to the
state as the highest and all-controlling form of society.
Nevertheless the individual German states had clearly
passed the limit of their capacity for organization.
wellRoutine dominated state administration.
trained but arrogant bureaucracy seized control of the
government in Prussia as well in the secondarj* states,
and while it carried to excess the traditional political
principles, yet it did not enforce them with the firm
hand of the rulers of an earlier era. This was especially
the conflict concerning mixed marriages in
the case

A

m

the fourth decade of the century

when the Prussian

government arrested Archbishop Droste-Vischering of
Cologne as an "insubordinate servant of the state"
Its weakness was also plainly shown when
(1837).
the people of western and southern Germany objected
to the interfering supervision of the government
officials.

The middle class was indebted to Metternich for
more than thirty years of uninterrupted peace, during
which he protected it from all disturbances both at
home and abroad, and they owed to Prussia laws more
favourable to commerce than had ever before existed.
These were the moderately protective Prussian customs law of 1818 and the founding (1833) of the cus-
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totns-unioii (Zollvercin), which made a commercial
unit of Prussia, central and southern Germany.
for the first time the exertions of the commercial
classes during the eighteenth century brought forth
ample fruit, and (iermany regained the financial
ability to undertake large commercial enterprises.
Important industries flourished and traffic was increased many-fold, while the middle class gained a
clearer perception of the influence of foreign and
domestic policies on economic conditions. The leaders
(Hansemann, Mevissen, and von der Heydt) in the
manufactiu-ing district of the Lower Rhine, the most

Now

promising region in Germany from an economic point
of view, were ready as early as 1840 to guide the
fortunes of Prussia, provided they could obtain political riglits.
Holding radical views in politics and religion, they adopted also the political demands of their
intellectual kinsmen in France, the Liberals:
the
creation of a constitutional parliament and the remodelluig of the body politic in accordance with their
social and economic principles.
As Prussia like
Austria had not granted its subjects a constitution, the
struggle of these men for influence was conducted
under difficulties. Their efforts, however, were aided

by the existence of constitutional government in
some of the smaller states since 1819, whereby a number of men, mostly university professors, were enabled
in the several Diets to attack the bureaucratic admin-

These men were also Liberals, but their
primary demand was the substitution of popular
government for that of the bureaucracy; the leaders
were Rotteck and Welcker of Baden, and of the modistrations.

erates,

a

Dahlmann.

crisis in

from 1837

As early as 1837 matters came to
Hanover, while in Baden the contest lasted
to 1844.
In answer to the opposition they

called forth the Liberals raised the battle-cry of national unity, claiming that union would be the strongTheir programme, as
est guarantee of civic liberty.
well as the appeal to the moral feeling of the people
made by many of their leaders, aroused universal
sympathy. .'Vs champions both of the principle of
national imity and of economic and social progress,
they hoped soon to be able to lead the entire people in
a struggle against the reactionary administrations of
the individual states. The latter, blinded by their
particularistic prejudices, did not rally their forces to
meet the threatening attack. As early as the forties
differences on politico-economic questions weakened
the customs-union between Prussia and the states of

southern Germany. Metteriiich had repeatedly urged
that Austria become a member of the customs-union.
But it now appeared that the social and economic
differences, always existing between Austria and the
rest of Germany, had been so accentuated by the
selfish policy pursued by Austria since 1815 that a
strong opposition to its entering the customs-union
came from within Austria itself.

The

position of the Catholic Church also became
The expectations of the Congress of Vienna
realized.
Catholicity, it is true, owing
to the splendid al)ilitiesof a number of men, partly the
sons of the t'hurcli and partly converts, exercised a
leading influence in the field of political sciences
(Haller, Adam Miiller, Frederick von Schlegel, Gorres,
Jarcke, Radowitz), in history (Buchholtz, Hurter), in
art (Cornelius, Overbeck, Veit), and in theology (MohBut in actual political
ler, DoUinger, Kuhn, Hefele).
life and in connexion with the life of the masses it
fared ill. The bureaucratic state administration so
fettered the Catholic Cluirch that it was hardly able
to stir, while Liberalism, for the most part anti-Catholic, threatened to place a gulf between the Church and
the people. The lieep ])icly of the people, however,
was manifested both iti 1S4 1, on the occasion of the
pilgrimage to Trier, and in the rejection of German
Catholicism (1844-46). The attempt, however, to
build up a Christian and anti-revolutionary party in
critical.

had not been
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conjunction with a few conservative Protestants (the
two von Gerlachs, and the periodical " Politisches Wochenblatt" in Berlin; Gorres and his circle of friends
in Munich), on the basis of Haller's political teaching,
was unpopular and altogether out of sympathy witii
the actual politico-social and politico-economic development of the nation. Nevertheless a few courageous
politicians attacked at the same time the bureaucratic
administration and Liberalism thus Gorres published
his "Athanasius" in 1837, and founded with friends
the periodical " Historisch-politische Blatter" in 1838;
;

others were Andlaw and Buss in Baden, Kuhn and
Hefele in Wurtemberg, Moritz Lieber in Nassau. In
Bavaria the Catholics were represented by the Abel
ministry (1837-47). In Austria Metternich favoured

them.

—

From 1848 to 1871. The wide-spread political
agitation in Western Europe, which from 1846 had
been undermining the foundations of the system of
government established by the Congress of Vienna,
culminated in Ciermany in March, 1848. The reigning princes, unprepared for the emergency, turned the
governments over to the Liberals and ordered elections for a German Parliament on the basis of universal suffrage. Austria and Prussia, in addition,
now granted constitutions to their peoples and, besides the national, summoned local parliaments.
On
IS May the German National Parliament was opened
Archat Frankfort, Heinrich von Gagern presiding.
duke Johann of Austria was elected pro\nsional imperial
administrator. The success of Liberalism was apparently complete, the individual existence of the separate
states practically annulled, and the establishment of a
constitutional (ierman national State, as opposed to
the development as a confederation, seemed assured.
The only difficult question was, apparently, how
Prussia was to be "merged" into Germany. However, as Frederick William IV of Prussia (1840-61)
had expressed his sj-mpathy with German unity, while
the Liberals were prepared to make it as easy as
possible for Prussia, as the head of the customs-tmion
and the leading Protestant power in tiermany, to surrender its individuality as a state, and were ready to
offer to Prussia the hereditary unperial crown, the
Parliament made light of this obstacle. Austria, rent
by grievous national dissensions, seemed ready to step
aside of its own accord.
In the autumn of 1848, however, the situation became complicated. The draft of a new constitution
made by the Liberals awakened the distrust of the
Catholics by its pro^'isions regarding the Church and
the schools.
At the suggestion of the Pius Association (Puisverein) of Mainz, the Catholics flooded
the Parliament with petitions, while in October the
Catholic societies assembled at Mainz and the German bishops at Wiirzburg. The Liberals gave way
but conditions remained strained. The great mass of
Catholics repudiated the proposed settlement of the
German question in the "Little German" (Kkindeidsche) sense, which advocated the exclusion of
Austria from Germany and the conferring of the imperial dignity upon Prussia; they demanded that
Austria shoukl remain part of Ciermany and should
be its leader. This was called the "Great German"
Simultaneously a radical re((?ros.s</f»/.s<7(c) view.
Liberalism
action broke out agamst the Liberals.
stood for ethical and political progress only, not for
social progress; nevertheless it had received the support of the labouring classes, who were impoverished
by the recent industrial development but not ready to
become a political organization, because of the Liberal
opposition to the existing state of things. Now that
the Parliament did nothing to better their condition
they flocked to the standards of radical agitators. Before the spring of 1849 rejiealed distiubances resulted,
especially in Southern Ciermany; furthermore Radicalism obtained a majority in the constitutional assembly
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of Berlin. The Liberals were not able to make any
headway against this movement. Prussian troops
had to re-establish the authority of the state, and in the
interim the reigning princes had also regained con-

Austria, now under the leadership of Schwarfidence.
zenberg (Francis Joseph having been emperor since
November, 1S4S), declared in December, 1848, that it
would not suffer itself to be forced out of Germany.

The Catholic agitation as well as the politico-economic
movements were in Austria's favour. The industrial
classes of Southern Germany, inspired by the fear
that Prussia would adopt free-trade, desired to secure
a politico-economic alliance with Austria, while the
great merchants of the Hanseatic cities preferred for
the field of their commercial operations Germany with
Austria included, an area extending from the Baltic
Sea to the Levant, to the lesser Germany alone. Having imposed a constitution on his kingdom in December, 1848, the King of Prussia refused to accept the
imperial crown at the hands of the Frankfort Parliament (April, 1849). Maximilian II of Bavaria (184864), by a strange recourse to the ideas of the seventeenth century, advocated a union of the secondary
states, which in conjunction with Prussia but not in
subjection to it, should control the policy of Germany
(the "Triad").
In May, 1848, the Frankfort Parliament came to an
inglorious end.
An attempt was maile immediately
afterwards by Prussia with the aid of the Liberals and
the secondary states to agree on a German constitution
maintaining the federal principle (The Union, Diet of
Erfurt, 1850), and to form merely an offensive and
defensive alliance with Austria; this w-as foiled by
Austria. But although Austria forced Prussia to
yield in the negotiations at Olmiitz in December, 1850,
it failed to effect either the renewal of the German
Confederation under conditions that would strengthen
The
itself or to gain admission to the customs-union.
Diet, still unreformed, resumed its deliberby the treaty of February, 1853
(Febrtuirvertrag) the negotiations for Austria's entrance into the customs-union were postponed for si-X
years. AiLstria and Prussia neutralized each other's
influence and nothing was done, either in the customsunion or in the Diet. Consequently the central states.

German

ations in 1851, while

Saxony and Bavaria, von Beust being prime-minister
in Saxony and von der Pfordten of Bavaria, regarded
themselves as the balance of power. Maximilian II
to Catholic Munich Liberal and Protestant
professors, nicknamed the "Northern Lights", in
order to win the public opinion of all Germany for his
"Triad" project. Both of the great powers strove to
secure the support of the German press. The failure
to secure (ierman unity once more gave the bureauIt was,
cracy of the indivitlual states the control.
however, no longer able to check the growth of democratic ideas among the people, and the masses were
more and move infliienceil by the political and social
movement of the times. In 1849-50 Liberalism underwent defeat; it then changed its programme and pursued chiefly economic aims. These were attained
partly by founding countless politico-economic associations, such as consumers' leagues, unions of dealers
in raw products, and loan associations (Schulze-Delitzsch) ; partly, and more largely, by controlling the
use of capital on a large scale. During the fifties the
representatives of great capital were able, by founding
large joint-stock banks, principally for the purpose of
building railroads and of financing mining enterprises,
to attain a leading position in German economic life.
The large landed proprietors of the Pru.ssian pro\'inces
east of the Elbe had also in 1848 formed an economic,
the Conservative, party. They watched over agrarian
interests and also aimed at restoring the old PrussianProtestant character of the Prussian monarchy and
the absolute sovereignty of the king. For a time incompetent leadership hindered their growth. On the

summoned
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other hand the Catholic movement soon spread among
the people, though it did not constitute as yet an
organized political party. The Catholics, undeceived
at last as to the true character of Liberalism, but without entering into relations with the Conservatives,
devoted themselves chiefly to the interests of the suffering masses whose social and economic needs had interested Radicalism merely as a pretext for agitation, and
who had been neglected by the other parties. Thus
arose the organization of journejinen's unions {Gesellenvereine) by Kolping, of farmers' associations by
Schorlermer-.\lst, and the attempts to solve the labour
question, which was taken up especially by Ketteler
and Jorg. At the same time the Catholics fought
against the restoration of Protestant supremacy in
Prussia ("Catholic Fraction", 1852, Mallmckrodt, the
Reichenspergers), and in the South- West against the
unwarranted control of the Church by the bureaucracy. The beginnings of .Socialism resembled those
of the Catholic movement.
The feeling of a community of interests awoke in the labouring classes; but it
was not until about 18G4 that Lassalle utilized this
sentiment for political purposes. Throughout the
fifties and sixties the Liberals retained the lead.
As
early as 1859 they deemed the time propitious for seeking to attain again to political power, without, however, any such revolutionary disturbances as in 1848.

The

decline of Austria's influence since Schwarzenberg's death (1852) encouraged them.
In the Crithe temporizing policy of .\ustria, which
offended Russia and did not satisfy the western powers,
brought upon that country a serious diplomatic defeat,
while in the Italian war it suffered military disaster.
In both cases Austria had opposed Napoleon III who
by these wars laid the foundation of his prestige in

mean War

Europe.
The growth of large commercial enterprises in Germany widened the breach between it and Austria so
that in 1859 the latter was obliged to consent to a
further postponement of its admission into the custoiiLs-union.
In ecclesiastical politics Austria sought
to satisfy the "(ireat German" aspirations of the
Catholics of southern and western Germany by signing the Concordat (1855). Wiirtemberg and Baden
also negotiated with Rome on the subject of a Concordat; but when, in 1859, Austria was defeated they
Austria's discomfiture in
relinquished the project.
1859 and its failure to form an alliance with Prussia
against Napoleon, greatly excited public opinion in
Germany, for the impression prevailed that Germany
was menaced by France. The Liberals took advantage of this to renew their agitation for the union of
Gerraanv into a single constitutional state. In 1860
the Grand Duke Frederick of Baden (1852-1907),
whose land was exposed to the attacks of France, enIn
trusted the Liberals with the ministry of Baden.
18G1 the Liberals undertook to force parliamentary
government upon Prussia so as to obviate all further
opposition on the part of the king to the creation of
a consolidated German state. They encountered, indeed, an obstinate resistance from King William I
(lS(ii-88), but the prevailing antagonism between the
bureaucracy and the people caused the sympathies of
almost the entire German nation to be enlisted on the
The smaller states, becoming
side of the Liberals.
anxious, proposed reforms, leading to greater unity,
in the constitution of the German Confederation.
Austria, where since 1860 von Schmerling had been
prime minister, also made advances to the Liberals in
order to strengthen its position in Germany (.Austrian
congress of the princes at FrankConstitution, 1861
However, the appointment of Bismarck
fort, 186.3).
to the presidency of the Prussian ministry in the autumn of 1862, and the political organization in 1864
of Socialism by Lassalle, again checked the rising tide
This was followed
of Liberalism as early as 1863-64.
by Bismarck's determination to settle once and for all
;

A
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with the sword the antagonism existing since 1S4S in

German

affairs between Prussia and Austria.
As
Prussian envoy to the Federal Diet in the fifties Bismarcli had observed the instability of the lesser German states and the decline of Austria's strength, as
well as the methods of Napoleon, especially the use
the latter made of the jirinciple of nationalities; but
he was also able to see that since 1860 Napoleon's star
was on the wane. To a certain extent he appropriated
Napoleon's views in order that Prussia might reap the
fruits of what the French emperor had sown in Europe.
At the same time he preserved an independent judgment so as to fit his measures to German conditions
and proved that his genius contained greater qualities
and more elements of success. In the Danish War
(1864), fought to settle whether Schleswig and Holstein belonged to Denmark or Germany, he forced
the Austrian minister of foreign affairs, Rechberg, to
adopt his policy. He then manceuvred Austria into a
position of diplomatic isolation in Europe and, after
forming an alliance with Italy, made a furious attack
upon Austria in 1866. After two weeks of war Austria was completely defeated at Koniggratz (3 July),
and by the middle of Juh- Prussia had occupied all
Germany. In the meanwhile Napoleon had intervened. Bismarck put him off with unmeaning,
verbal concessions, and in like manner pacified the
German Liberals whose continued opposition might
hinder the carrying out of his solution of the question
of German unity.
He then concluded with Austria
the Treat}' of Prague (23 August, 1866) which partook
of the nature of a compromise.
Austria separated
itself entirely from Germany, the South German
states were declared internationall}' independent,
Prussia was recognized as the leader of North Germany, while Hanover, Hesse-Cassel (Electoral Hesse),
Hesse-Nassau, Schleswig-Holstein, and Frankfort

were directly annexed to Prussia, and preliminaries
were arranged for the adoption of a federal constitution by the still-existing North German states.
The
constitution of the North-German Confederation, established 1 JuW, 1867, was framed by Bismarck so
that the federal development of German constitutional law should be guarded, thus the constitution
was adopted by treaties with the several sovereign
princes, the autonomy of the individual states was
assured, and a federal council (Bundesrat) was to be
the representative of the various governments. The
necessary unit}' of the government was guaranteed
(1) by endowing Prussia with large authority in administration, giving it especially the command of the
army and direction of diplomatic relations; (2) by
assigning foreign affairs, formation of the army,

economic

interests, traffic

and means
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of

communica-

tion to the authority of the confederation, the competence of wliieh was to be gradually enlarged (the
model here taken being the Federal Acts of the Congress of Vienna of 1815) (3) by creating the Reichstag
(Parliament), elected by universal, direct and equal
suffrage, as tlie exponent of the national desire for
In the years immediately following the Reichunity.
stag passed laws regulating the administration of
;

justice.

Bismarck considered the absence from the confederation of the South German states to be merely temporary.
As early as August. 1866, he had secretly
made sure of their co-operation in case of war. In
1867 he re-established the customs-union with them;
politico-economic questions of common interest were,
in future, to be laid before the Reichstag of the North
German Confederation which, for this purpose, was to
be complemented by delegates from Southern Germany so as to con.stitute a customs parliament. In
all other respects he left diplomatic relations with the
states of South Germany in statu quo.
Attempts on
their part to found a southern confederation failed.
In like manner Bismarck postponed as long as possi-

ble the accounting with France in regard to the unification of Ciermany, although he foresaw that such an

accounting was unavoidable. At a conference held in
London, in 1867, he secured the neutralization of
Luxemburg. In 1868 he desired to secure a resolution
in favour of national imity from the customs parliament. To attain this he relied on the economic progress which, in consequence of the gradual unification

Germany, continually grew more marked and
caused a complete change in a Liberal direction in the
of

legislation

on

social

and economic questions, and

in

that on the administration of law, both in the North
German Confederation and Bavaria. Illustrations of
these more liberal changes are: the organization of
the postal system by Henry Stephan; introduction of
freedom of trade and the right to reside in any part of
Germany; enactment of the penal code, 1870. Notwithstanding these results of the efforts towards
union, the opposition, led by Ludwig ^Mndthorst, succeeded in obtaining a majority against him.
On 19 July, 1870, war broke out with France, the
cause being the candidature of Prince Leopold of
Ilohenzollern for the Spanish throne.
Napoleon had
not been able to secure the help of Austria and Italy;
furthermore, his army was not prepared for war. Bismarck, on the contrary, fanned to white heat the national enthusiasm of Germany.
The German armies
quickly crossed the Rhine, and gained a firm footing
on the other side by a rapid succession of victories at
Weissenburg, Worth, and the Heights of Spicheren.
The main French army under Bazaine was defeated at
Metz and .shut up inside the city, 14-18 August. The
army of relief under MacMahon was defeated at
Sedan, 1-2 September. The war became a series of
sieges; Strasburg fell, 28 September; Metz, 27 Octo-

and Paris, not until 28 January. Meanwhile
Gambetta had organized a national militia, 600,000

ber,

strong, which, in conjunction with the remains of the

standing army, harassed and obstructed the Germans
on the Loire and in the North-West from October to
January. On 10 May, 1871, by the Peace of Frankfort, Alsace-Lorraine was restored to Germany as an
imperial territory (Reichsland). The southern states
had already joined the Confederation, which had become the German Empire (with an area of 208,748 sq.
miles).
The Constitution of the North German Confederation was adopted, with the reservation of certain privileges in favour of Bavaria and Wurtemberg.
The Constitution was proclaimed 16-20 April, 1871,
Prussia being entitled to 17 of the 58 votes in the
Bundesrat or Federal Council, and to 236 of the 397
deputies in the Reichstag or Imperial Parliament.
William I assumed the title of "German Emperor" at
Versailles, 18 January, 1871; the office was made
hereditary.

The New German Empire.— (1) 1871-1888.—
development that had been in progress for many
centuries and had been attended by many complications had practically reached its culmination; the
political union of the Germans in a single body politic,
without any relinquishment of the federal principle,
so far as the relations among the ruling houses were
concerned, had been accomplished, advantage being
taken of the popular movement towards the unificat ion
Austria
of the several States into one organic whole.
had been excluded from Germany, the political consolidation of Northern Germany was almost complete,
and Prussia's economic superiority over the south
had been established beyond question. For while
Southern and Central Germany (with the exception of
Saxony and Nassau), as well as Hanover, experienced
an increase in population of only about 22 to 36 per
cent between 1830 and 1880, that of Prussia grew
about 60 per cent; and nearly all the coal and ore
deposits of (Jermany were located within the borders
Withal, diiring the ensuing
of the Latter kingdom.
years the united people did not devote themselves
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It is true these reexclusively to peaceful pursuits.
German commercial and
ceived great attention;
economic interests throughout the world were developed; uniformity was established in weights and
measures (1872), coinage (1875), the administration of
justice (1879); the laws of the empire were codified;
and after a short time close attention was also given to
On the other hand, military prepasocial problems.
rations (September, 1874), in case France should renew
the war, were pushed forward with increasing zeal.
'Furthermore, the old internal feuds among the religious creeds and parties were resumed with greater
passion than ever in consequence of the proclamation
of the dogma of Infallibility and of the organization
In all this Bismarck was the
of the Centre party.
leader, while the Liberals constituted the government

(

party (see KuLTURKAiirF).
It was not until 1875 that there was any degree of
Bismarck recognized that
tranquillity and stability.
he was lessening the extraordinary esteem in which

he was held by the whole world, by his excessive inMoreover, the defeat in France
timidation of France.
of the Royalists and Catholics by the Radicals and
Protestants freed him from apprehension of danger
from that quarter. Russia having been estranged
from the empire bj' his anti-French policy, Bismarck
sought the friendship of Austria-Hungary. In 1879
he brought about an alliance with .\ustria, which,
when joined by Italy in 18S.'5, became the Triple .Alliance, which still subsists the league of the great
powers of Central Kuiope. He re-established better
relations with Russia by means of the secret treaty
with that country in 1887. The election of Leo XIII,
the "pope of peace" (1878), disposed Bismarck to
come to an imderstanding with the Catholic Church.
But a-s a preliminary condition he demanded either
that the Centre party be dissolved or that it become
a government party. At the same time he contemThe
plated sweeping changes in internal politics.
Liberal ascendancy, beginning in 1871, had been
responsible for the inauguration of an excessive number of economic undertakings, resulting in the financial
depression of 1873; in political finance it brought
about an almost complete stagnation in the development of the systems of taxation both of the empire
and the component states; in social politics it had
led to a rapid increase in the ranks of the Social Demo-

—

who after Lassalle's death had become under
Bebel and Liebknecht an international party, in
which numerous anarchistic elements were blended.
In 1875 there had been a fusion of the Lassalle and
Bebel factions; the Gotha programme was drawn up;
at the elections of 1877 they scored their first imporcrats,

Liberalism had also failed comj^letely
tant success.
in its opposition to the Centre the latter party had so
grown tliat it controlled more than a quarter of the
Bismarck determined to revotes in the Reichstag.
strict once more the influence of the Lilierals in domestic
The transformation of the Conservative
politics.
faction from an old-Prussian party of landed proprietors into a German Agrarian party (1876) made it
capable of further development and useful as a supHe purposed forming a majority
port for Bismarck.
by combining this Conservative party with the moderate National Liberals (under Bennigsen and Miquel),
while at the same time, the Centre party having refused to disband, there was the possibility of forming
a majority of the Conservatives and the Centre.
Between 1876 and 1879 to organize the administration of the empire, the Reich.stag created, subordinate
to the chancellor, who under the Constitution was the
only responsible official, the following imperial authorllinistry for Foreign
ities or secretariats of State:
Affairs, Imperial Home Office, Imperial Ministry of
Justice, Imperial Treasury, Administration of Imperial Railways, Imperial Post Office. Imperial Admiralty, Secret ariat for the Colonies ( 1907)
A number
VI.— 33
;

.

of non-political departments were also established, in
part under the various secretaries of State, the chief of

which was the Imperial Insurance Department; miliafl'airs were placed under the Prussian Minister
War. In 1879 the imperial territory of AlsaceLorraine was granted autonomy, though this was of a
limited character.
In 1878, after the attempts made
by Hodel and Nobiling on the life of William I, Bismarck carried out temporary measures for the suppression of Social Democratic agitation, e. g., the
Socialist Law forbidding all Social Democratic organiIn the following year, enzations and newspapers.
couraged by the increase in the sense of national unity
due above all to the growth of German commerce and
industry, he effected the financial and economic-political reform, his battle cry being: "Protection for German Labour!" Small protective duties were imposed
upon agricultural and industrial imports, and a tarifT
The proceeds of
for revenue only on colonial wares.
both duties were to constitute the chief revenue of
the empire, but of these only 130 million marks were
to go to the imperial treasury, the rest being divided
among the federal states, in return for which the
tary
of

latter, by means of federal contributions (Matrikularbeitriige). were to make good the contingent deficits of
During the eighties the duties on agriculthe empire.
tural products were gradualU' raised (especially in
1S87), besides which several profitable indirect taxes,
e. g., on brandy, tobacco, and stamps, were sanctioned,
in order to meet the growing expenditures of the
empire.
In 1881 an imperial message to the Reichstag
announced the inauguration of a policy of social reform
Between 1881 and
in favour of the working classes.
1889 the compulsory insurance of working-men
accident,
disability,
and old age was
against sickness,
provided for by legislation. This was Bismarck's

The em-

greatest achievement in domestic politics.

was now

for the first time made the centre of
the civil interests of the Germans, who up to this time
had been occupied chiefly with the doings of their
respective states, the management of Church and
scliool having been retained by these. Bismarck, now
at the zenith of the second creative period of his life,
pire

conceived the idea of organizing labour insurance on
the basis of the community of interests of those engaged in the same work. By this means he proposed
to establish in the empire self-government in social
politics, which would equal in importance the local
self-government of communities subordinated to the
individual states, and which would complement the
establishment of universal suffrage by educating
the people for the administration of public afl'airs.
Bismarck also gave his support to the great German
commercial interests which insisted upon the acquisition of colonies; in 1884 South- West Africa, Kamerun, and Togo were acquired; in 1885-86 German
East Africa, Cierman New Guinea, and the Bismarck
Archipelago. He even went so far as to risk being
embroiled with England, although it was an inviolable fundamental principle of his policy not to encroach on that country's privileges. It appeared as if
Bismarck, though he had grown up under wholly
different conditions and had been schooled in wholly
different ideas, entered into the spirit of the democratic Germany of the future, with its world-wide
commerce and its world-wide economic interests.
But the first step taken, he retreated. He did not
carry out his scheme of co-operative organization.
It was in the fight against the growth of the German
democratic tendencies within the empire that he
exhausted his strength in the eighties. Domestic
peace was promoted in Germanv bv the final though
belated close of the KuUiirkampf {\8S6-S7) the beneficial efl'ects of this were greatly lessened by the severity and violence of the measures with which Bismarck
had begun (1885-86) to break up the national movement of the Prussian Poles, which was the conse;
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quence of tlieir constantly increasing prospfirity and
Exile,
of the rise of a middle class among them.
efforts to suppress the Polish language, the expenditure of State funds to colonize Poland with German
peasants were the means used. Incapable of respecting political parties and working in harmony with
them, he hecame involved in incessant parliamentary
Particularly the demands of the
contests with them.
Government for an increase in the strength of the
army, which was levied by general conscription,
brought him into conflict with the Centre and the
Left, because of his insistence that the appropriation
for army purposes should be made for a period of
seven years, instead of for one year, according to tlie
Bitter
Constitution, or for the term of a parliament.
quarrels also marked the debates on social questions,
because Bismarck refused to agree to state protection
of workmen, though he had conceded state insurance.

which had been organ-

ized before the creation of the empire, now began to
adapt themselves to new conditions, to cast aside
issues resulting from the di\'ision of Germany into
separate states, and to alter their positions to conform to new points of view; but tfieir development
was seriously hampered by these conflicts. In 1879
the Liberals had resigned the presidency of the Reichstag in consequence of the adoption of financial and

attain this end, internal trancjuillity was as necessary aa
external peace. He dismissed Bismarck in March
1890 and replaced him by Caprivi (1.S90-94). Then
he saw to it that the all but unanimous desire of the
Reichstag to complete the compulsory insurance
legislation by comprehensive factory legislation was
satisfied.
An international conference for the protection of working men was held March, 1890, and a

supplementary law (Gewerbsordnungs-Novelle) was
passed 1 June, 1891. He moderated the repressive
measures against the Poles. He intended to give
Catholics a guarantee that the national schools
to be Christian by the proposed NaLaw in 1892, but withdrew the bill
when the Liberals assumed a hostile attitude, and
his pacific aims were tliwarted.
In foreign affairs he
came to an understanding with England in regard to
the difficulties that had arisen from the colonial expansion of Germany, e.g. the exchange of Zanzibar for
Heligoland in 1890. In the interests of peace likewise
tlie

would continue
tional School

he succeeded

in

concluding commercial treaties with

Austria, Italy, Russia, and several smaller states, by
lowering the agricultural duties which had become
very high. With France he sought to establish relations that were at least free from bitterness.
Because of its sovereignty over the Balkans and the East,
he devoted special attention to Germany's political
relations to Turkey.
For he saw that these countries
were the best markets for German trade. But trouble
soon began. The emperor's autocratic proclivities
and his sudden changes of opinion aroused bitter
criticism among the people.
The new Army Bill of
1893, which proposed to reduce the period of military
service to two years, was well-meant on his part, but was
so badly managed that it brought him into collision
with the Centre (Dissolution of the Reichstag, 1893).
On the other hand, the commercial treaties, which
were opposed by the agricultural party, got the emperor into difficulties with the Conser^'atives. In 189.')
the Reichstag turned a deaf ear to his demands for
renewal of sharp repressive measures against agitations that were "hostile to the state" (the so-called

reform. The president was now chosen from
the Conservatives, marking the Conservative era of
the empire, which down to the present time has been
uninterrupted with the exception of the supremacy of
the Centre from 1895 to 1906. After their fall from
power, the Liberals repeatedly split into factions
according to their differences of opinion on commercial
policy.
The most important section, the National
Liberal party, was reorganized in 1884 by Miquel.
It became reconciled with Bismarck and regained
some seats in the Reichstag, but not its former power.
The Conservatives energetically took up the demands
Eventually
for the protection of the working classes.
the Agrarian element among them got the upper hand.
They failed, however, to attract into their ranks the
" Umsturzvorlage").
His views subsequently became
smaller middle class, i. e. the small retail traders who
had combined to resist the great industrial inter- liberalized, his following being recruited mainly from
the commercial, industrial, and intellectual classes
ests; nor did they win over the officials of the civil
(Krupp, Ballin, Harnack).
service, nor the Christian Socialists among their
The success of the emperor's policy during the next
Evangelical constituents. Consequently, small parfew years dispelled the clouds of^opposition, especially
ties sprang up in the west and south of Germany that
were fundamentally Conservative in character but as Caprivi's successor, Chlodwig Hohenlohe (1894had no connexion with the great Conservative party. 1901), was a man of astute and conciliatory nature,
The attempt that von Kleist-Retzow made to found a while in Count Posadowsky, Secretary of State for
Protestant party of the Centre in the hope of winning Home Affairs, the emperor had the support of an
over the heir to the throne, Prince William, to its extremely competent and energetic man. Germany
cause, was frustrated by Bismarck's intrigues, by became Turkey's chief counsellor. The maintenance
which the prince was alienated from the Conserva- of friendly relations with the rapidly developing
tives.
The Centre maintained its strength and di- United States of America, despite the opposition of
their economical interests and isolated instances of
rected its attention to social politics in the empire and
It
friction between officers, strengthened public conto the school question in the individual states.
became the leading party in the Reichstag, repre- fidence in the international situation. By the occuIn 1890 the pation of Kiao-chau in 1898, Germany secured a footsented by Hitze and von Hertling.
"People's Union for Catholic Germany" {Volksvcrein ing in Eastern Asia, while the partition of the Samoan
The Islands and the acquisition of the Carolines (1898-9)
jiir das katholische Dciihclilunil) was founded.
gave her a much-desired increase of stations in the
Social Democrats, prevented by the Socialist Law from
Pacific.
The German transatlantic merchant marine
agitating their cause publicly, kept up their strength
by secret recruitment. By dissolving the Reichstag held for a long period the record for the race across the
Atlantic, and, even in Africa and Asia, Germany promin 1887, Bismarck secured the most favourable elecThe
ised to become a very serious rival of England.
toral results that had ever fallen to his lot, inasmuch
last decade of the nineteenth century was a period of
as an overwhelming majority of Conservatives and
National Liberals (so-called Kartell-Reichstag') was exceptional prosperity throughout the country. From
returned But he was unable to work harmoniously forty-one millions in 1871, the population increased
The increased national
to s'ixty millions in 1905.
even with this majority.
well-being will be realized from the fact that at present
(2) From 1888 to 1909.— In 1888 William I died.
Frederick III, the hope of the Liberals, followed him the gross value of the agricultural produce amounts to
to the grave in ninety-nine days, and the reign of some S3, ,525,000,000, and of the industrial output to
William II began. The youtliful and able ruler about *.S,400,000,000. In 1S71, two-thirds of the
wished to make Germany as speedily as possible a population still lived in the coimtry, whereas in
1900 54.3 per cent lived in towns of more than 2000
sharer in the world's commerce. He realized that, to
tariff
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and in 1905 19 per cent lived in cities of
more than 100,000 inhabitants. In the agricultural

inhabitants,

however, conditions continued to be healthy
31 per cent being cultivated by peasants, 24 per
cent being held in large estates, and the remainder in
The
lots of less than 20 hectares (roughly 50 acres).
districts,

—

woodland area

still

includes one-fourth of the total

area.

During this period the national standard of living
became more luxurious; revolutionary and anarchistic tendencies began appreciably to disappear.
The whole nation was seized by a burning tendency towards the formation of new associations, a spirit to
which we owe the foundation of the Catholic People's
Union (der Volksverein: members in 1908, 600,000),
the Farmers' League (1908: 300,000 members), the
free (Socialistic) guilds (1908: over 750,000 members),
the Christian Endeavour guilds (1908: over 200,000
members), etc. In Parliament the great political
parties (Conservatives, National Liberals, and the
Centre) drew closer together; the presidency devolved
on the Centre in consequence of its numerical preponderance and the ability of its leaders. In 1899,
the constantly recurring conflict between the Crown
and the Reichstag on the subject of appropriations for
military expenditure was settled by an agreement on
the part of the legislative assembly to vote supplies
henceforth for the parliamentary period, which had
been increased from three to five years in 1888.
Among the important measures passed were the completion of the imified legal codes (1896) and the
Naval Acts (1898, 1901), which had in view the raising of Germany to a maritime power of the first rank.
In 1902 the resolution to restore the high protective
duties on agricultural products was passed in the face
of the bitter opposition maintained by the Social
Democrats for many months (Tariff Bills, on the
basis of which the commercial treaties were renewed
in 1905).
Prussia's project of constructing a canal
through her own territory from the Oder to the Rhine
met with obstinate resistance, not indeed in the
Reichstag, but in the Prussian diet (rejected in 1899,
approved in 1903). In the midst of this era of prosperity Bismarck died (1898).
In foreign politics, however, there came a change for
the worse after England's subjugation of the Boers.
Under Edward VII, Great Britain forced Germany
back from almost all the positions which she had
recently occupied.
Meanwhile, William II devoted
himself to a line of policy calculated to win temporary
favour (journey to Jerusalem. 1898; intervention in
the Chinese complications, 1900; landing in Tangier,
Prince Bulow, who replaced Ilohenlohe in
1905).
1900, was unable to stem the ebbing tide.
In the
Moroccan controversy between Germany and France,
Germany, who appealed to an international conference (at .\lgeciras, 1906), suffered a severe rebuff. By
his efforts to separate Austria and Italy from the
Triple Alliance and by his ententes with the other

Powers of Europe, Edward VII isolated his rival
(1907, Triple-Entente between England, Russia, and
France). Billow's Polish policy, which was more
drastic even than Bismarck's (cf. the Expropriation
Act of 1908), resulted only in disappointments without effectually checking the Polish disturbances. In
1907. owing in part to the financial crisis in America,
Germany's commercial prosperity markedly declined.
Favoured Iiy the customs tariff, agriculture
alone continued to flourish. The revenue of the empire decreased with the commercial profits.
At the
same time the rising of the Herreros in South- Western
Africa in 1904 railed for large unforeseen expenditures, while tlie troubled aspect of the foreign situatremendous increase in the outlay

tion nocessitatiil a

on armaments (cf. Naval statutes of 1908. The
"ordinary" expenditure in 1907 was 2329 millions of
marks; National debt in 1873: 1800 millions, and in

GERMANY

1908 4400 millions of marks.) One attempt after an
other was made at fiscal reform [1904, relaxation of
the Franckenstein clause; 1906, 150 million marks
($35,250,000) yearly taxes were voted; in 1908-09,
500 millions were demanded by the government], but
the government is still carried on with a deficit.
Thorough recovery has been prevented by the renewed violent dissensions in the nation by party spirit
(since 1892) and the clash of opposing ideals.
The coalition, which had formed the majority during the nineties, broke up in 1903.
Its most important factor was the Centre, the nvunber of whose seats
in the Reichstag and supporters in the constituencies
remained stationary even during the period of its parliamentary ascendancy. Therein lay its weakness,
since meanwhile its allies, the official Liberal and
Conservative parties, gained ground. The Liberals
gained in consequence of a movement towards concentration among the Liberals of the Left soon after
the begiiuiing of the century (Fusion of the Liberals of
the Left, 1906), and of a reconciliation between the
National Liberals and the Liberals of the Left by
means of a " Young Liberal'' movement in their ranks.
The Conservatives, who had been growing as a party
almost uninterruptedl)- since 1876, especially after the
founding of the "Farmers' League" in 1893, gained by
gradually invading the agrarian territory in the west
and south-west.
Up to 1900, the Protestant League, founded in 1886,
maintained a fanatical agitation amongst the populace to frustrate the endeavours of the Catholics, directed through the Centre, to secure recognition of their
equal rights as citizens in the public life of the nation.
Yielding to this agitation, first the National Liberals
then the Conservatives dissociated themselves from the
Centre.
Despite its utmost efforts, the Centre failed
in 1906 to secure the repeal of the remainder of the
Kulturkampf Laws, except to the extent of the two
paragraphs of the Jesuit law (i. e. the expulsion
clauses). Furthermore, the so-called "toleration bills",
in which the Centre strove by imperial legiskation
to fix the minimum of rights to oe conceded to Catholics in the separate states, although repeatedly presented to the Reichstag after 1900, always met with
When, in 1906, the Christian character of the
defeat.
national schools was finally established by statute in
Prussia after an interval of 13 years, the (iovernment
drafted the bill in accordance with the wishes of the
Conservatives and the National Liberals, and left to
the Centre only the right of voting for it.
Another important factor in bringing about the
cleavage between the parties was the spread among
the wealthier classes, both Liberal and Conservative,
of a strong feeling of opposition to further social legisThis feeling found an outlet in the formation
lation.
of influential syndicates, and was most bitterly directed against the Centre, as the principal promoter of
An open breach between
social remedial measures.
the parties took place on the question of a relatively
The Government iminsignificant colonial budget.
mediately disowned the Centre, and dissolved the
Reichstag (13 December, 1906). Since then the situation has been very complicated. As a result of
the elections the Centre retained its former voting
The Government formed
strength, but was isolated.
a new coalition, called "the Block", consisting of
the Conservatives and the united Liberal party the
Liberals of the Left had hitherto been in opposition.
In this it relied on the feelings of hostility towards the

—

Centre which animated the Protestants and the propWhen the administration, however,
ertied classes.

made concessions to Liberal principles (extension
of the right of association, partial repeal of the stock
exchange legislation, promise to introiluce popular
suffrage into Prussia), the Conservatives, after some
hesitation, decided to oppose the Government and
again sought an alliance with the Centre. They are

I
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many of whom especially in South Germany favour
society.
The difference
of opinions existing among the Socialist party was
clearly evidenced by the violent quarrel between the
opposing sections at the Dresden Convention in 1903.
The position of the Government in view of its relations with the parties is at present (Jan., 1909) not
The administrative organization
very favourable.
Besides, the shock
of the empire hardly suffices.
given to the power of the emperor in November, 1908,
in consequence of the popular resentment of his personal interference in poUtics as revealed in the "Daily
Telegraph" interview, has not served to strengthen
the Ciovernment. On the other hand, its prestige was
greatly enhanced by the re-establishment of Cierman
influence in international politics, owing to its firm
support of Austria-Hungar}' in the I5alkan crisis
It has put an end to the isolation of Ger(1908-9).
many, strengthened the bonds of the Triple Alliance,
and promises to result in a rapprochement with Russia.
In dealing with the present situation of German
Catholicism, relations between Church and State must
be separated from the question of the ci\ic rights of the
German Catholics. The authorities of the Church and
a peaceful transformation of

State work together in a spirit of mutual benevolence,
the chief credit for which is due to Cardinal Kopp,
Ecclesiastically
since 1886 Prince-Bishop of Breslau.
speaking, CJermany is divided into 5 archbishoprics, 14
suffragan and 6 exempt bishoprics, 3 Apostolic vicariThe clergy are
ates, and 2 Apostolic prefectures.
trained for the most part by 15 theological university
or lyceum faculties (the most recently established being
at Strasburg, 1902), a smaller number in seminaries.
Ecclesiastical affairs are not regulated by the empire
but by the individual state. In Prussia they rest on
the Bull " De Salute Animarum" and the explanatory
brief " Quod de Fidelium " of 1821 (although the promise of land endowment for the bishoprics has not been
ke])t), on the constitution of 1850, and on the laws of
18SG-87 regulating ecclesiastical polity. In Wiirtemberg, they rest on the Statute of 1862, in Baden on the
Statutes of 1860, in Bavaria on the Concordat of 1817,
which has not actually been enforced and which consequently creates a state of legal uncertainty. In
these divisions of the empire, the Church has the
In the Kingdom
rights of a pri\'ileged corporation.
of

Saxony and

in

Saxe-Weimar,
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stronger than the Liberals, but the sympathies of the
Government and of the anti-Catholic portion of the
population nill help the Liberals in their contests with
the Conservatives. The quarrel amongst the civil
parties prevents the further loss of parliamentary seats
by the Social Democrats, whose voting power has
been steadily increasing since 1890 (in 1907 they cast
3,259,000 votes, 29 per cent of the total, although
they won only forty-three seats in the Reichstag as
compared with eighty-one in 1903). It also prevents
the reconstruction of the programme of the Socialists,

all

ecclesiastical

ordinances and appointments, even those issued from
Rome, as well as the erection of new churches, etc.,
are subject to the approval of the Ciovernment.
Appeal to Rome is forbidden. In the other small

In Wtirtemberg and Baden only female orders
State.
are allowed; in Saxony and the smaller Protestant
States only nursing sisterhoods. Jesuit institutions
are not permitted anywhere.
The primary schools
are mostly denominational, but are neutral in Baden,
in part of Bavaria, and in two provinces of Prussia.
They are founded by the State and by the communi-

but the local pastors supervise the religious instruction and are generally the local school inspectors.
The system of intermediate and higher schools for boys
is undenominational almost without exception, and
is under either state or municipal control
the schools
for girls are mostly under private and denominational
management, being largely conducted by nuns. The
civil marriage ceremony takes precedence of the religious by an imperial law of 1875; divorce is regulated by the civil code.
For Catholic couples separation a mensA et thoro may be granted.
Charitable
relief work is admirablj' regulated and carefullj' stimulated by the focusing of charitable impulses in the
Charitasverband
(Charity
Organization
Society),
founded at Freiburg in 1897. It is working more and
ties,

;

in harmony with social relief work.
There is a
number of religious societies the throngs who
assist at all religious festivals are impressive, and the

more
large

;

numbers who receive the sacraments are gratifying.
Pilgrimages are numerously attended, the most fa-

mous

place of pilgrimage in Prussia being Kevelaer, in
Considerable anxiety is inspired
prevalence of Social Democracy in certain disthe
by
tricts, and by the irreligious indifference of the rising
generation of the propertied classes.
The civil status of Catholics is not so good. Of
the 60,641,272 inhabitants of Germany in 1905,
about 36.00 per cent were Catholic (in 1900 only
36.1 per cent as compared with 36.2 per cent
At present, as formerly, unity infuses
in 1871).
vigorous life into the Catholic Church.
The Catholics are splendidly organized (for politics by the
Centre and in sociological respect by the Christian
guilds and liy Volksverein).
They are making persistent efforts to seciu'e equal recognition in public
life (cf. the agitation afoot in Prussia since 1890 in
favour of equal rights for Catholics; the so-called
"Self-examination Movement" throughout the empire, that is to say, the general investigation into the
injustices suffered by Catholics in the educational and
economical life of the country). Recently, the number of Catholic pupils in the intermediate and higher
schools has increased, but only on the hiunanistic side.
Their representation in the polytechnic schools as well
as in the student bodies at the universities continues to
be weak, out of all proportion to those of the other
communions. Only in isolated instances are the
leading positions in the states and communities filled
by Catholics. No Prussian state minister, and only
one state secretary is Catholic. Their share in the
public wealth does not at all correspond with their
numerical strength.
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are also subject to galling restrictions.
The bishops are elected by the cathedral chapters,
except in Bavaria (where they are chosen by agreement between the Government and Rome) in the
Upper Rhenish church province, in Osnabriick, and
in Hildesheim, the Irish method of election obtains;
elsewhere exists the customary submission of a list of
candidates to the Government. The establishment of
convents is everywhere subject to the approval of the
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Thuringian states, and in Brunswick and Mecklenburg, the Catholics even recently had to submit
their parochial affairs totheauthorityof theProtestant
pastors, and in part Catholics even now pay tithes to
the Protestant pastors for this unsought-for service.
The building of churches and establishment of schools
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— From Oldest Pre-Chris— There are no written monuI.

tian Period to 800 a. d.
ments before the eighth century.

The earliest written
record in any Germanic language, the Gothic translation of the Bible by Bishop Ulfilas, in the fourth cenIt is
turj', does not belong to German literature.
known from Tacitus that the ancient Germans had an
unwritten poetrj', which among them supplied the
place of hLstorj'. It consisted of hymns in honour of
gods, or songs commemorative of the deeds of heroes.
Such hjTnns were sung in chorus on solemn occasions,
and were accompanieil by dancing; their verse form
was alliteration. There were also songs, not choric,
but sung by minstrels before kings or nobles, songs of
praise, besides charms and riddles. During the great
period of the migrations poetic activity received a
fresh impulse. New heroes, like Attila (Etzel), Theodoric (Dietrich), and Ermanric (Ermanrich), came
upon the scene their exploits were confused by tratlition with those of older heroes, like Siegfried. Mj-thic
and historic elements were strangely mingled, and so
arose the great saga cycles, which later on formed the
basis of the national epics. Of all these the Nibelungen saga became the most famous, and spread to all
Germanic tribes. Here the most primitive legend of
;

GERMAN?

ance. The conversion of German}', vigorously carried
on since the eighth century by Irish and Anglo-Saxon
missionaries, notably by St. Boniface (d. 755), was
completed when Charlemagne (d. 814) forced the
heathen Saxons to submit to his rule and to be baptized, and imited all the German tribes under his sway.
Under him and his successors Christianity was firmly
established. The clergy became the representatives of
learning; the newly estal)lished monasteries and their
schools, above all those of Fulda and St. Gall, were the
centres of culture. The language of the Church was
Latin, but preaching and instruction had to be carried
on in the vernacular. The prose literature that arose
to ser^-e this purpose is only of linguistic interest. The

poetry that developed during this period was wholly
Christian in character. Examples are the "Wessobrunner Gebet" and the "Muspilli", the latter an
alliterative poem on the destruction of the world both
date from the ninth century. The Church, naturally,
opposed the old heathen songs and strove to supplant
them by Christian poems. Thus arose the Old Saxon
epic, the "Heliand", which was composed between
822 and 840 by an vmknown poet at the suggestion of
King Louis the Pious. It is written in Low German
and is the last great poem in alliterative verse. The
;

,

Otfried's "Evangelienbcch"
Section of a page, IX-Century MS., Court Librarj-, Vienna

Siegfried's death was combined with the historical
destruction of the Burgtmdians by the Huns in 435,
and affords a typical instance of saga-formation.
Of all this pagan poetrj^ hardly anj-thing has survived. The collection that Charlemagne caused to be
made of the old heroic lays has perished. All that is
known are the " Mersebiu-ger Zaulaerspruche ", two
songs of enchantment preserved in a manuscript of the
tenth century, and the famous "Hildebrandslied", an
epic fragment narrating an episode of the Dietrich
saga, the tragic combat between father and son. It
was written down after 800 by two monks of Fulda, on
the covers of a theological manuscript. The evidence
afforded by these fragments, as well as such literature
as the " Beowulf" and the " Edda"', seems to indicate
that the oldest German poetry was of considerable
extent and of no mean order of merit.
II. The Old High German Period (c. 800-1050).
Christianity .\nd its Influence. Between the
years 300 and 700 occurred the High German soundshifting, which divided the dialects of the South, High
German, from those of the North, Low German. The
history of German literature is henceforth mainly concerned with High German monuments. In fact, until
the close of the Middle Ages Southern Germany occupies the leading place in literary production.
The Cioths, the first Germanic tribe to be converted,
embraced Christianity in the form of Arianism. But
the}' soon gave way to the Franks, who became the
dominant people, and the conversion of their king,
Clo\Ts, to Christianity, in 490, was of decisive import-

—

Redeemer is here told from a thoroughly
German pomt of view, Christ being conceived as a

story of the

chief, and His disciples as vassals or
thanes. The same subject is treated in the " Evangelienbuch" of Otfried, a monk of Weissenburg, the first
German poet known by name. It was completed about
868 and dedicated to Louis the German. While not

mild but powerful

possessing the literar}' merit of the " Heliand ", it is of
the greatest importance because it definitely introduces into German poetr}' the principle of rhyme,
already familiar from the Latin church hymns.
Rh}ine was also used by the unknown author of the
" Ludwigslied " to celebrate the victory of Louis III
over the Northmen at Saucourt. (SSI). This is the
only song of the period not purely religious in charac-

though its author was probably a' cleric.
Diu'ing the ninth and tenth centuries German
poetry fell mto neglect; at the courts of the Saxon
(919-1024) and Franconian emperors (1024-1125) and
in the monasteries the Latin language was almost exclusively cultivated, and thus a body of Latin poetry
arose, of which the tenth-century " Waltharius
(Waltharilied) of Ekkehard (q. v.), a monk of St. Gall
(d. 973), the "Ruodlieb" (1030), and the "Ecbasis
Captivi" (c. 940) are the most noteworthy examples.
The "Waltharilied" relates an old Burgundian saga
and is thoroughly German in spirit, while the " Ecbasis" is the oldest medieval beast epic that we possess.
The Latin dramas of the nun Roswitha (Hrotsvitha)
hardly belong to CJerman literature.
The great master of German prose in this period was
ter,
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Notker III, surnamed Labeo (about 952-1022), the
head of the convent-school of St. Gall. His translations from Boethius, Aristotle, Marcianus Capella, and
especially of the Psalter, are the best examples of Ger-

man

prose imtil the fourteenth century.

III.
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The Period of Chivalry and the Crusades

—

(1050-1300). Middle High Germ.^n Poetry. In
the eleventh century, under the influence of the reform
movement that emanated from the Burgundian monastery of Cluny, a spirit of stern asceticism begins to

dominate in literature. The Church in its struggle
with the emperors turned again to the people, to carry
through the reforms of Gregory VH, and although the
poets of the beginning of this period were almost exclusively clerics, they at least wrote in German.
The literature which they produced consists mainly
of rhymed versions of Biljlical stories and other
sacred themes, and is represented by Ezzo's "Lay
of the Miracles of Christ", Williram's paraphrase
of the Canticle of Canticles (both c. 1060), and the
poems of I''rau Ava. Some of the best poetry of
this time was inspired by devotion to the Blessed
Virgin, as for instance the "Driu Liet von der Maget"
by a Bavarian priest named Wernher (c. 1170). In
these songs the characteristic German trend towards

mysticism is unmistakable. A most noteworthy product of the age is the half legendary "Annolied", a
poem in praise of Archbishop Anno II of Cologne (d.
1075). The " Kaiserchronik " (c. 1150), a bulky poem
narrating the history of the world, presents a strange
medley of legendary and historic lore. The bitter
hostility of the ascetic spirit to the worldly Ufe finds
expression in the scathing satire of Heinrich von Melk
But asceticism was losing ground ; under
(c. 11(50).
the influence of the Crusades the prestige of the
knightly caste was steadily rising. A compromise with
the secular spirit became imperative, and the clerical
poets, to keep their audiences and meet the competition of the gleemen, now had recourse to worldly sul>
jects. For their models they turned to France.
A priest named Lamprecht composed the " Alexanderlied" (c. 1130), while a priest of Ratisbon, named
Ivonrad, WTote the " Rolandslied " (c. 1135). In both
cases the authors drew from French originals. The
minstrels began once more to come to the front, and a
number of popular epics date from this period. Among
these "Konig Rother" (c. 1160) is conspicuous. Its
suljject is an old Germanic saga, and the role which
tlie Orient, Constantinople in this case, plays therein
shows the influence of the Crusades. Still more noticeable is this fondness for the Orient in" Herzog Ernst"
(c. IISO), where the historical hero, Duke Ernest II of
Swabia (d. 1030), is represented as a pilgrim to the
Holy Land and the subject of marvellous adventures
in the Far East. From this period dates also the first
German beast epic, "Reinhart Fuchs", by Heinrich
der Gliehesare (c. 1170).
The rule of the Hohenstaufens (1138-1254) marks
the first great classic era of German literature. Many
causes contributed to bring about a great literary revival. The Crusades instilled new fervour into religious life. Many thousands of German knights followed
ICing Conrad III in the crusade of 1145-47. They
were brought into contact on the one hand with the
Orient and its wealth of stories and marvels, and on
the other with their more cultured French neighbours,
whose polished customs and manners they adopted
with avidity.
Chivalry, an institution essentially
Romance in origin and spirit, was thus raised to predominance in the social life of the age. The cultivation of poetry passed chiefly into its liands; the clergy
ceased (o lie the sole purveyors of learning and cult ure.
Tlie poets of this period are, as a rule, of knightly
rank. Many of the i)oorer knights depended on the
generosity of princely patrons, such as the landgraves
of Thuringia or the dukes of Austria. The only kinds
of poetry cultivated in this epoch were the epic and

lyric, and the former was either courtly or popular.
received the most careful attention; versification was regulated by the strictest rules; the language,
the classic Middle High German, is extremely elegant.
This classic poetry was essentially a poetry of caste
and conformed absolutely to the ideals of French
courtly society. Brilliant as it was, it was mainly a
poetry of translation and adaptation.
The courtly epic deals almost exclusively with foreign suljjects; its models were derived mostly from
France. The subject most in favour was the malilre
de Brelagnc, the legends clustering around King Arthur

the

Form

_

and the Round Table, with which that of the Holy
Grail had been combined.
This subject was made
especially popular by the versions of the French trouvere, Chrestien de Troyes, who exerted great influence
on the German courtly epic. Chivalry and the cult of
woman are the leading motifs of this poetry. The
court epic was introduced into Germany by Heinrich
von Veldeke, a knight of the Lower Rhineland, whose
"Eneit" (c. 117.5-S6), based on a French model, treats
the story of jEneas in thoroughly medieval and chivalric spirit.
The court epic was transplanted to Upper

Germany by the Swabian, Hartmann von Aue (d.
about 1215).
In his "Erec" he introduced the
Arthurian romance into German literature; his
" Iwein " is from the sanie cycle his " Gregorius " is an
ascetic version of the CEdipus story. His best^known
work is " Der arme Heinrich ", which, as a purely German story of womanly devotion, occupies a unique
;

position among the creations of the courtly poets.
greatest of these poets is Wolfram von Eschenbach (d. about 1220), whose chief work is his "Parzival", the story of the simpleton who overcomes doubt
and temptation and ultimately becomes King of the

The

Holy

Grail.

As

the story of a

in Goethe's
soul.

human

"Faust", we have here

To

the cycle of Grail-

romances belong also the so-called "Titurel" fragments, while Wolfram's last work, " Willehalm ", is an
historical legend which, however, remained incomplete. Opposed to Wolfram in spirit is his great rival,
Gottfried von Strasburg, whose "Tristan" (c. 1210) is
a glorification of sensual love and of somewhat dubious
morality. With Gottfried the court epic reached its
highest development; with him excessive artificiality
begins to appear, and soon this species of poetry
declines rapidly. The succeeding poets, in trying to
imitate the great masters just mentioned, fall mto
tedioas diffuseness, and their epics too often become a
meaningless string of adventures. Rudolf of Ems (d.
1254) and Kom-ad von Wiirzburg (d. 1287) are the
most gifted among these epigones. The former is the
author of narrative poems like " Der gute Gerhard "
and " Barlaam und Josaphat", an old Buddhistic legend in t'hristian form. The latter wrote a bulky epic
on the Trojan War, for which he used the French
romance of Benoit de Sainte-More as a model. Far
more meritorious are his shorter romances, like
" Ilerzemare " and " Engelhard ".
His " Goldene
Schmiede" is a poem in honour of the Blessed Virgin.
Thoroughly independent of courtly influence is the

powerful and realistic poem "Meier Hclmbrecht", a
tragic village story written by a Bavarian priest named
Wernher der Gartner (c. 1250).
By the side of the courtly romances developed the
popular epic. On the basis of old songs still current
among the people, arose about 1200 in Austria the
great German epic, the " Nibelungenlied ", telling of
Siegfried's death at the hands of Hagen and KriemThe author is unknown,
hild's fearful vengeance.
tlirough he was probably of knightly rank. The poem
is in stropliic form, and, thougli the subject is primitively Germanic, the influence of cliivalry and Christianil v is thniugho\it appiirent. In Austria arose also,
bill Mil Ic l.iirr, the " liKh-uiilicd ", a story of the North
(liiilrUTi's loyal devotion to her betrothed lover, Iving Ilerwig of Seelaud. Of far less
(

Sea, lelling of

"
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interest are the other popular epics, which also date
from the beginning of the thirteenth century; they are
mostly related to the saga-cycle concerning Dietrich

von Bern. The most notable are the " Kosengarten",
" Alpharts Tod ", " Laurin ", '' Kckenlicd '\ and " Rabenschlacht ". Three other epics, " Ortnit ", " Hugdietrich", and " Wolfdietrich ", take their subjects from
the Langobardic saga-cycle; in them the influence of
the Crusades is very noticeable.
Lyric poetry also flourished brilliantly in this period.
Lyric poetry of a popular kind seems to have existed
in Austrian territory long before the Romance influence came in from the North-west; but it was under
this Romance influence that the lyric attained its
Minne, 1. e. the conventional
characteristic form.
cult of woman, is the lead

mg

motif,
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prose, the "Sachscnchronik", was written
cleric (before 1250).
great impetus was given to German prose by the
preaching of the memlicant friars, wlio were rising
into prominence early in the thirteenth century.
They reached the hearts of the people, on whom the
aristocratic literature of chivalry had no influence,
The sermons of David of Augsburg (d. 1272) are not
preserved.
His disciple, Berthold of Ratisbon (d.
His
1272), was immensely popular as a preacher.
dramatic, passionate eloquence, born of the sincerity
of conviction, turned thousands of his hearers to repentance and a better life.
IV. Decline of Poetry at the end of the Midin

by a Saxon

A

dle Ages.

Rise of Bourgeois Literature (13001500).— The decline of the
knightly caste brought
with it a decline of the

but other

themes, religious or political, are not wanting, and
the Spruch, a poem of
gnomic or sententious

{infTTUi-()uiJcil)jm liimifr/i

If;

,

literature of which this
caste had been the chief
support. The fourteenth
and fifteenth centuries

V

btam-.Atimcbolmci-du In ul ~Ji k

character, was also in
Most of
great favour.
the minnesingers were of
knightly rank. Tradition

were

is

medieval Germany.
equally

great

in

He
the

Minnelied and in the
Spruch. He was a stanch
partisan of the emperors
in their fight against the

papacy, and

poems are

many
bitter

of his

invec-

tives against pope and
clergy. But he never attacked the doctrines of
the Church; his religious
fervour is attested by such

literature.

anarchy, the emperors
were bent chiefly on increasing their dynastic
power, w'hile the princes
to make themselves independent of imThey
perial authority.
were no longer patrons of
poetry. The clergy also,
in
great part, followed
worldly pursuits and undermined the reverence in
which they had been held.
The rise of the cities and
their commerce was fatal
to the prestige of knight-

strove

of

of

favourable to

development

artistic

mentions Heinrich von
Veldeke as the pioneer of
minnesong. He was followed by Friedrich von
Hansen, Heinrich von
Morungen, and Reinmar
von Hagenau. A disciple
the last-named, the
Austrian, Walther von
der Vogelweide (c. 11651230), is the greatest and
most versatile lyric poet

not

of an
The
Empire was losing its
power and drifting into
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hood and its ideals; life
became more practical,
more utilitarian, less esthetic, and as a conse-

quence the didactic tone
becomes more and more
prominent in literature.
The universities which
poems as that in honour
Dril sprang up in Germany
IFE OF THE Blessed \'ihgin, I^ntitled
of the Trinity. With his
IvIET VON DER MagF.t"
during this period the
successors the Minnesang
le of page of the MS., XII Ceotury, Royal
being founded at
first
enters on its decline. UlLibrary, Berlin
widened
Prague (1348)
rich von Lichtenstein's
the gap between the learned classes and the people
life, as revealed in his autobiography, " Frauendienst"
and prepared the way for Humanism, w^hich to(1255), shows to what absurdities the worship of woman could go. Neidhart von Reuenthal (d. about wards the end of the fifteenth century begins to be
1245) holds up to ridicule the rude life of the peasants a force in German letters. The influence of Ilumanand so introduces an element of coarseness into the ism was not wholly beneficial. It was a foreign nistiLastly, Reinmar von Zweter (d.
tution and fostered Latin as the language of scholararistocratic art.
about 1260) must be mentioned as a distinguished ship at the expense of the native idiom. Gradually
gnomic poet
the Humanists turned against the dominant Scholastic
The didactic spirit, which now becomes prominent, philosophy, and soon a spirit of revolt manifested itself
against the Church and its authority. The schisms
is exhibited in longer poems, like " Der walsche Cast
w-ithin the Church and the worldliness of many of its
(1215) of an Italian priest Thomasin of Zirclaere, and
dignitaries stimulated this spirit, which took a violent
especially in Freidank's "Bescheidenheit" (c. 1215form, notably in the Hussite movement. The way was
30), i. e. wisdom born of experience, a collection of
rhymed sayings. Though these works are strictly thus prepared for the great Lutheran revolt.
pious in tone, outspoken criticism of papal and eccleThe romance of chivalry degenerated into allegory
siastical matters is frequently indulged in.
and tedious description, of which a typical instance is
Prose was very backward in this period. Latin was the "Theuerdank" (1517), an allegorical description
of Emperor Maximilian's courtship of Mary of Burthe language for history and law. About 1230 appeared the " Sachsenspiegel ", a code of Saxon law gundy, written at the suggestion of the emperor himwritten in Low German by Eike von Repgowe, and self. The heroic epic fared no better; its tone became
coarse and vulgar. Rhymed chronicles still supplied
this example produced in ITpper Germany the
the place of histories, the most noteworthy being the
" Schwabenspiegel " (before 12S0). The first chronicle

—

—
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chronicle of the Teutonic OrJer translated from the

Latin of Peter von Dusburg by Nikolaus von Jeroschin
Of higher poetic value are the legends,
(c. Iii40).
fables, and anecdotes that enjoyed such popularity in

The best-known collection of fables was
"Der Edelstein", containing a hundred fables translated from the Latin by Ulrich Boner, a Dominican
monk of Berne (c. 1340). Of the many didactic poems
of this period, by far the most famous was the " Narrenschiff" (Ship of Fools) of the learned humanist
Sebastian Brant (d. 1521), which appeared in 1494
and achieved a European reputation. This is a satire
of all the vices and follies of the age, of which no less
than one hundred and ten kinds are enumerated.
satiric tendency pervades also the "Reinke de Vos",
a Low German version from a Dutch original of the
famous story of Reynard the Fox (1498). The allusions in this poem to the vices of men high in t'hurch
and State are unmistakable.
As for lyric poetry, the Miriiuxunii dies out, Hugo,
Count of Montfort (d. 142;S), and ( ).s\v.il.l von Wolkenstein (d. 1445) being its last representatives. The cultivation of the lyric is now taken up by the burghers;
the Meistersang displaces the Minnesang. Poetry in
the hands of this
this period.

A

The origin of the secuhir drama is not wholly clear.
In the fifteenth century this genre is chiefly represented by the Shrovetide play, which undoubtedly
traces its origin to the mummeries and the coarse funmaking indulged in on special occasions, notably on
Shrove-Tuesday. No doubt the religious drama exertcd its influence on the development of the secular
drama. As a rule the latter was extremely crude in
form and also incredibly coarse in language and content. The chief place for these plays was Nuremberg,
and Hans Folz and Hans Rosenbliit are the bestknown authors in this line. In their plays appears the
tendency that was to make of this literary genre an
effective vehicle for satire.
In this period of utilitarianism prose comes to
occupy a leading position. The romances of chivalry
were turned into prose, foreign romances were translatetl, and thus arose the I'lilkxliiii/icr, of which the
most noteworthy is that of Till EuU>ns]iiegel, a notorious wag, around
gathered all kinds of anecdotes. The original Low (Icniian book of 1483 is lost,
the oldest High German ver.siim dating from 1515. In
connexion witii translated literature the names of
the earliest German humanists, Heinrich Steinhowel,
Niklas van VVyl, and

whom

\lbrecht von Eyb

became a mere

class

matter of technic, a
trade that was taught

should be mentioned.

in schools established
for that purpose. The

wiitten in German
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candidate
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buig

passed

different

(to

Limburg

grades, from apprentice to master.
Tradition names Mainz as
the seat of the oldest
school, and Heinrich
von Meis.sen (d. 1318)
as its founder. Of the

nut

the

(lironicle
Hot he, a

1302), of
1398),

(to

Thuringian
of Johannes

monk

of

Eisenach (1421).

But the best Ger-

man prose

of

this

pel lod is found in the
The "Hildebrandslied"
writings of the myswhere
lile of passage. Earliest (Fulda) MS., IX Centu
tics.
The founder of
schools flourished,
Provincial Library, Kassel
this school was Master
none gained such a
monk,
and the
Dominican
reputation as Nuremberg, the home of Hans Sachs.
a
Eekhart (d. 1327),
Very little of the poetry of these meistersingers has Dominican Order became its chief exponent. Eckliterary merit.
The best lyric poetry of this period hart was accused of pantheism, but repudiated any
and the following is found in the Volkslied, a song such interpretation of his utterances. His disciple,
generally of unknown authorship, expressive of the
Heinrich Seuse (Suso), also a Dominican (d. 1366),
joys and sorrows of people in all stations and ranks of was less philosophical and more poetical. The third
Contemporary events often furnisliei.1 the inspir- great mystic, Johannes Tauler (d. 1361), a Dominican
life.
ation, as in Halbsuter's song of the battle of Sempach
of Strasburg, gave the teachings of his predecessors a
more practical turn. The service which the mystics
(1386). Other songs deal with legendary subjects, as
for instance the song of Tannhauser, the minstrel
rendered to the German language in making it the
knight who wandered into the Mountain of Venus and medimn for their speculations can hardly be overestithen journeyed to Rome to gain absolution. The re- mated.
ligious lyric of this period is largely devoted to the
The greatest preacher of the period was Geiler von
praise of the Blessed Virgin; in this connexion HeinKaysersberg of Strasburg (d. 1510), whose series of
rich von Laufenberg, a priest of Freiburg im Breisgau,
sermons based on Brant's "Ship of Fools" was espe-

many

cities

a monk at Strasburg
worthy.
later

(d. 1400), is specially note-

;

takes the place of Latin. Besides the Passion, Biblical
stories and legends were dramatized. One of the oldest and most striking of such plays is the Tegernsee play "Antichrist" (twelfth century).
A famous
drama of which the text is preserved is that of the wise

and

fooli.sh virgins,

performed at Eisenach

cially

famous.

The Age of the Reformation (1500-1624).
Humanism in Germany began to be felt
the attention given by such men as Erasmus and

V.

Another literary genre that now rose into promincnce was the drama, the origin of which here as elsewhere is to be sought in the religious plays with which
the great Christian festivals, especially Easter, were
celebrated. These plays had a distinct purpose they
were to instruct as well as to edify. But gradually
they assumed a more secular character, they were no
longer performed in the church, but in the marketplace or some public square. Laymen also began to
participate, and in the fourteenth century German

in 1322.

The
in

effects of

Reuchlin to the study of the Bible in the original
languages. For German literature the Reformation
was a calamity. The fierce theological strife absorbed
the best intellectual energy of the nation. Literature
as an art suffered by being pressed into the service of
religious controversy; it became polemic or didactic,
and its prevailing form was prose,
Martin Luther (1483-1546) is the most important
figure of this period and his most imjiortant work is his
translation of the Bible (printed complete at Wittenberg, 1534; final edition, 1543-45). The German
translations before his time had been made from
the Vulgate and were deficient in literary quality,
Luther's version is from the original, and although not
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of woiKlerfiil clearness ami
free
thoroughly idiomatic. Its effect on the German language was enormous; the dialect in which it is written,
a Middle German dialect used in the chancery of
Upper Saxony, became gradually the norm for both
Protestant and Catholic writers, and is thus the basis
Luther's pamphlets
of the modern literary German.
have only historical interest; his catechism and sermons belong to theological literature. His "Tischreden" (Table-Talk) shows the personality of the man.
Force and strength of will mark his character and
writings.
But his firmness often savours of obstinacy,
and in dogmatism he yields no tittle to his opponents,
while the bluntness, or still better the vulgarity, of his
language, gave offence even in an age accustomed to
abuse. As a poet he appears in his religious songs,
among which "Ein teste Burg" is famous as the
battle-hynm of ih3 Reformers. Other writers of

from errors

is

directed against the Jesuits, notably his " Vierhornigca
Jesuiterhiitlein " (1580).
His most ambitious work is
the " Geschichtklitterung", a free version of Rabelais's

"Gargantua" (1575). Fischart is not an original
and his extravagance of language and love for
punning make his work thoroughly unpalatable to a
writer,

modern

reader.

Narrative prose
of this period.

is

very prominent in the literature

Collections of anecdotes, such as Jorg

Wickram's "Rollwagenbiichlein" (1555) and especially"Schimpf und Ernst" (1522) of Johannes PauH,
a Franciscan monk, were very popular. Translations
of French and Spanish romances like the " Amadis of
Gaul" were also nmch in favour. Then there were
the " Volksbiicher", with their popular stories, among
which those connected with Faust and the Wandering
Jew have become especially famous. Didactic prose
was represented by the historical work of ^gidius

^ertvv truui- irtcljedtit Vir-ir vittWu- oiTm^^tnvffBr

Km CswHoA At

itj

at

—

mtln<altUntr.^<st'ra.'^1rt•ntn^ Sljdbe-. ^rtvrvf"^mJ'vnmctrC^AVit«Vntltl)e'

erwcAm Xid flprm4»cht\j Kur.

^3ii:itcn.A\nlUd)U<i>c^.in. Vttnt?ict<s liotr.

1n«^v^nv'T»one<Jr^dtfcnr.lia«Awar^^«ll?ln>aVin.A^lJel*«c1)«nVt^na4)•
The "Nibelungenlied"
Section of page. Earliest (Holii

i-La.ssl3erg) Mri.,

Protestant church hymns were Paulus Speratus (d.
1551), Nikolaus Decius (d. 1541), Nikolaus Herman
(d. 1561), and Philipp Xicolai (d. 1608).
As a rule, the ticrman Humanists were indifferent
to the Reformation, but Ulrich von Hutten (d. 1523)
was a zealous partisan of the movement; his writings
One of the bitterest enemies
are mostly in Latin.
of Luther was Thomas llurner, a Franciscan monk
(1475-1537), who in his earlier satires castigated the
At first he showed sympathy for
follies of the age.
the reform movement, but when Catholic doctrine was
assailed, he turned, and in a coarse but witty satire
"Von dem grossen Lutherischen Narren" (1522), he
unsparingly attacked the Reformation and its author.
The best poet of the sixteenth century was the
Nuremberg shoemaker, Hans Sachs (1494-1576) who,
although a follower of Luther, was not primarily a
controversialist.
He displayed amazing productivity
in many fields, mastersong, Spruch, anecdote, fable,
and drama. His Shrovetide plays display a genial
humour that even to-day is effective. The spirit of
the worthy master's verse is thoroughly didactic, and
artistic form is altogether lacking.
Towards the middle of the sixteenth century, the
Counter-Reformation set in, and regained much of the
ground lost to Protestantism, which had now spent
itself as a vital force and was divided by the dissensions between Lutherans and Calvinists. The most
prominent polemical writer on the Protestant side was
Johann Fischart (d. 1500), much of whose satire is

XIII Century, Court

Liljrary,

Don

rhingcn

Tschudi (d. 1572), Sebastian Frank {d. 1542), and
Johannes Thurmayr (known as Aventinus; d. 1534);
the collections of proverbs and sayings made by
Frank and Johann Agricola {d. 1566) are also to be
mentioned in this connexion. In theology Bishop
Berthold of Chiemsee represents the Catholic side,
with his "Tewtsche Theologey" (1528); the Franciscan, Johann Nas (d. 1590), a Catholic convert, in his
"Sechs Centurien Euangelischer Wahrheiten" also
champions the old Church. The chief Protestant
writer was Johann Arndt (d. 1621), author of the
" Vier Biicher vom waren Christenthum ", one of the
most widely read books of the time. Contemporary
with Arndt was the famous shoemaker, Jakob Bohme
(d. 1624), a mystical philosopher in whose writings
profound thoughts and confused notions are strangely
blended.
In the dramatic field there was also much activity.
Luther, though opposed to the passion play, had
favoured the drama on educational grounds. Nikolaus Manuel, a Swiss (d. 1530), used the dramatic form
for satirizing the pope and the Catholic Church.
The
Biblical drama was in favour, and many of the learned
writers of school comedies chose tlieir siibjects from
the Bible, as for instance, Paul Uebhun (d. l.'>l(i) and
Sixt Birck (d. 1554). The most i)rolific dramatist of
the period was Hans Sachs, who wrote no less than 208
plays, which in spite of their lack of all higher literary
quality, make a promising beginning.
Towards thn
end of the sixteenth century, English strolling players

GERMANY

in Germany, and through their superior histrionic art gained the favour of the public.
Jakob
Ayrer (d. 1(505), the leading dramatist of that age,
influence;
still
more
their
so
Heinrich
shows
Julius,
Duke of Brunswick-Wolfenbiittel (d. 1613), the first
to write German dramas in prose instead of verse.

appeared

VI. The Age op Religious Wars (1624-1748).
The Poetry of Scholarship and Imitation. The

—

religious strife inaugurated by the Reformation culminated in the Thirty Years War (1618-1648), which
practically destroyed Germany as a nation.
National
The Catholic League looked
feeling almost died out.
for support to Spain and Austria, while the Protestant
princes betrayed the national interests to Sweden and
France.
ser\'i!e spirit of imitation was abroad.
The German language was neglected and despised in
aristocratic circles

A

and was corrupted
by the influx of
foreign words.
Literature was devoid of originality

and substance;
the formal side
absorbed the chief
attention

of

the

writers.

The literary
leader of this
period was Martin

Opitz (159716 3 9), whose
treatise "Von der
deutschen Poeterey" (1624) enjoyed undisputed
authority as an
ars poetica for
more than a cenEiGHTv-FiRST Yeah
ng by Andreas Herneysen
graved by Jost Ar
s
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tury.
Intelligibility and regularrather than
imagination and
ity

feeling were to

The theory of Opitz
be looked for in poetry.
was drawn from the practice of French and Dutch
Renaissance poets and left no room for originality.
The book had a salutary effect, however, in that it
put an end to the mechanical counting of syllables
and made rhythm dependent on stress. Its protest
against the senseless use of foreign words was also
Opitz is the author of a number of poems,
laudable.
moralizing, didactic, religious, or descriptive in charHis best-known work is
acter, but of little real merit.
" Trostgedicht in Widerwartigkeit des Kriegs" (1633).
The poets who followed the leadership of Opitz are
known as the First Silesian School, though not all w'ere
Silesians by birth, and included some of real talent
like Friedrich von Logau (d. 1655), the witty epigi'ammatist, and Paul Fleming (d. 1640), the lyrist. The
poets of the so-called Konigsberg Circle were also followers of Opitz. Among them, Simon Dach (d. 1659)
In this connexion may be mentioned
is pre-eminent.
also, Andreas Gryphius (1616-64), the chief dramatist
of the period.
His tragedies, based mostly on Dutch
models, are marred by their stilted rhetoric and predilection for the horrible; his comedies are far better,
though they did not meet with the same favour. It
WHS chiefly diction and versification that benefited by
the poets of this school.
Literature in their hands
w;is a mere product of scholarship, entirely out of
The linguistic societies that
tnueli with the people.
spr.itig up al this time, the most famous of which was
Dir jniHilhrliKjdKlc <;,K(thrlmjl (1617), did not change
this conilitioii.
The language, not the literature,

improved through tlieir efforts.
As a reaction against the cold formalism and

tarianism of the Opitzians, the writers of the Second
Silesian School, Christian Hofmann von Hofmannswaldau (1617-79) and Daniel Kaspar von Lohenstein
(1635-83) fell into the opposite extremes of bombast
and exaggeration. Their style was modelled on that
of the Italian Marini. The lyric poems of the former
and the dramas and novels of the latter are written in
an unnatural and inflated style, overloaded with metaphors. In their style, as well as in their immorality, these writings reflect the taste of contemporary
courtly society.
In opposition to this fashionable
tendency. Christian Weise (d. 1708) in his school
dramas and satiric novels strove for simplicity, which
in his work and that of his followers degenerated frequently into triviality and inanity. The best poetry
that the seventeenth century produced was the religious lyrics, e.specially the hymns. The tone of these
poems is no longer one of combat, but rather of pious
The greatest of Protestant writers in
resignation.
this line was Paul Gerhardt (1607-1676).
Others
deserving of mention are Joachim Neander, Georg
Neumark, Johann Franck, and Philipp Jakob Spener.
Among Catholic writers the most prominent were the
Jesuit, Friedrich Spe (1591-1635), the intrepid defender of the victims of the witchcraft tribunals, author
of the lyric collection " Trutznachtigall ", and Johann
Scheffler, better known as Angelus Silesius (d. 1677),
a convert and later a priest, in whose poetic collections
"Heilige Seelenlust" and "Der cherubinische Wandersmann" mysticism again finds a noble expression.
Another Jesuit poet, Jacob Balde (1604-68), did his
best work in Latin, though his German poems are not

without merit.
The novel began to flourish in the seventeenth cenThe heroic and gallant romance, of which
Lohenstein was the chief exponent, was high in favour
W'ith aristocratic society, but of small literary value.
The romances of roguery, coming in imder Spanish
influence, were far better. The prose classic of the
century is the "Simplicissimus" of Christoph von
Grimmelshausen (d. 1676), a convert to Catholicism.
In the form of an autobiography it unfolds a vivid and
realistic picture of the period of the Thirty Years War.
Defoe's "Robinson Crusoe" brought forth a flood of
imitations, of which Schnabel's "Die Insel Felsenburg"

tury.

Satire is represented by Christian Renbest.
Schellmuffskys Reisebeschreibung" (1696) and
the writings of Johann Balthasar Schupp, a Lutheran
pastor of Hamburg (d. 1661), as well as those of
Ulrich Megerle, known as Abraham a Sancta Clara
(1644-1709), who as court preacher at Vienna was
noted for his wit and drollery. German prose began now to be used for philosophy and science. The
pioneers in this line were Christian Thomas and Christian Wolff, who inaugurated the Rationalistic move-

was the
ter's "

ment
At

in

Germany.

the beginning of the eighteenth century Gerliterature was still in a low state.
The drama
especially was in a bad plight, coarse farces with
the clown in the leading role being most in favour.
reform was attempted by the Leipzig professor,
His inJohann Christoph Gottsched (1700-66).

man

A

were praiseworthy, but unfortunately he
Poetry for him was a
matter of the intellect; its aims were to be practical.
For the mysterious and the wonderful he had no use.
Good taste was to be cultivated by imitating the
French classic drama, which was supposed to be the
best exponent of the practice of the ancients. Gottsched's literary dictatorship was undisputed imtil he
became invf>h'ed in a. controversy with the Swiss
critics, liodmer and Hreitinger, who in.sisted on the
rights of imagination and feeling and held up the English poets as better models th:in the French. Gottsched
tentions

was anything but a poet.

was defeated and

in conspciuenee lost all authority.

Slowly poetry begnn to improve.
utili-

ment

is

This improve-

distinctly noticeable in the descriptive

poem
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" Die

Alpen" of Albreeht von Haller (d. 1777) and the
von Hagedorn (d. 1754).
of the day was (Miristian

graceful verse of Friedricli

The most popular author

Fiirchtegott Gellert 171."> li'.ii, wlmse fables were familiar to every (Icrmau Imhi-cIii i|i|. He also wrote
moralizing cumcdics, an. liymns. But neither
these writers nor those of the Halle circle, Johann
Wilhelra Ludwig Gleim, Ewald Christian von Kleist,
and Johann Peter Uz, were in any sense great writers.
VII. The Cl.\ssic Period of Germ.\n Literature (1748-1805). Many causes contributed to the
rise of a great national literature in tlie eighteenth
century. The victories of the Prussian King Frederick
(

stories,

I

—

the Great quickened national sentiment in all German
lands. This quickening of patriotism is discernible in
Klopstock's poems; it encouragetl Lessing to begin his
campaign against the rule of French classicism. Religious movements also exerted a powerful influence.
Pietism came as a reaction against the narrow Lutheran orthodoxy then prevailing, and though it ultimatelj' atlded but one more petty sect to those already
existing, the deepening of religious sentiment that
followed it was beneficial to poetry. With the appearance in 1748 of the three opening cantos of " Der
Messias" a new era opened for German literature.
The author, Friedrich Gottlieb Klopstock (1724-1803),
was hailed at once as a poet born not made. Poetry
again had a noble content: love, patriotism, and reliThe theme of the '" Messias is the Redemption.
fiou.
n spite of its high seriousness and lofty purpose, the
poem is a failure as an epos. Klopstock's gift was
lyric; he is at his best in his odes. Impatient of the
pedantic rules of versification followed by poets since
the days of Opitz, he discarded rhyme altogether and
chose for his odes antique metres and free rhythms.
This, as well as their involved diction, has stood in the
waj- of their popularitj'. Another defect that mars all
of Klopstock's work is its excessive sentimentalism, a
defect that is disagreeably noticeable in most of the
literature of that time. The poet's patriotism found
vent in odes as w'ell as in patriotic prose dramas, the
'

'

which an attempt was made to
revive Germanic antiquity and to excite enthusiasm
for Arminius, the liberator of ancient Germany from
Roman subjugation. As dramas these productions
are utter failures, though their lyric passages are often
beautiful; their chief effect was to stimulate the
"bardic" movement represented by von Gerstenberg,
Kretschmann, and the Viennese Jesuit Denis. Kloi>
stoek's Biblical dramas like " Der Tod Adams" (1757)
so-called Bardiete, in

are

now w'hoUy
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forgotten.

Of far greater influence on literature than pietism
was rationalism, whose watchword was " Enlightenment". Reason was to be the sole guide in all
things; tradition and faith were to conform to it. For
dogma of any kind there was no room in such a system,
which frequently tended towards undisguised atheism,
as with the English Deists and especially the French
Encyclopedists. Frederick the Great was an adherent
of their views and made them dominant in Church and
State as far as Prussia was concerned. In Germany,
however, rationalism did not go to the length of atheism; as a rule a compromise between reason and
revealed religion was attempted. The broad humanitarianism of the great writers of this periotl, Lessing,
Herder, Goethe, Schiller, shows the influence of the
Enlightenment. Certain it is that all these writers
were out of sympathy with any of the orthodox forms
of Christianity. Often, however, the Enlightenment
degenerated into a shallow, prosy rationalism, destitute of all finer sentiment, as in the case of the notorious Nieolai (d. 1811). As a reaction against the onesided sway of rationalism, came a passionate revolt
against the existing order. This revolt was inaugu-

rated by Rousseau and manifested itself in German
literature in the Slurm-und Drang- Periode (Storm and
Stress period). The final product of the whole ration-

movement was the epoch-making "Critique of
Pure Reason" of Immanuel Kant.
The representative of the Enlightenment in its l)Cst
aspect is liotthold Ephraim Lessing (17'J9-S1), one
alistic

of the greatest critics of the century. In the " Litteraturljriefc", a series of c.s.says on contemporary literature, his wonderful critical ability was first shown.
Here Shakespeare is held up as a model and the
supremacy of the French drama is challenged. In

17GG appeared the "Laokoon", in which the spheres
of poetry and the plastic arts are clearly defined, and
their fundamental differences pointeil out.
The attempt to establish a national theatre at Hamburg
resulted in the " Hamburgische Dramaturgie" (1767G9), wherein Lessing investigates the nature of the
drama, and refutes the claim of the French that their
classic drama is the true exponent of the practice of

The rules of Aristotle are accepted as
but it is shown that the French ha\-e misunderthem, and

the ancients.
final,

stood

their German imitators are therefore
doubly in
error.

With

all its

one-sidedness, the

polemic w'as fruitful, for it put an
end to pseudo-

classicism and

made a

national

German drama
possible.
Lessing
led the way. His
" Miss Sara Samp-

son"
the

is
(1755)
bourgeois
of
the

first

tragedy

German

stage.

It

was followed by
" Minna von Barn-

SEBASTLiX Br.\NT

helm" (1767), the
first German national drama, on a

subject of con-

temporaneous interest with the Seven Years War
for a background, and by "Emilia Galotti", the
first classic German tragedy (1772) an adaptation to
modern conditions of the story of Appius and Virginia.
Lessing's last drama "Nathan der Weise" (1779) was
the outcome of the theological controversy in which he
had been involved, through the publication of the
Wolfenbiittel fragments. These had been written by
Reimarus and contained a bold attack on Christianity
and the Bible. A bitter feud between Lessing and
Goeze, the champion of Lutheran orthodoxy, was the
result, in the course of which Lessing wrote a number
of polemics in which he asserteil that Christianity
could exist without, and did exist before, the Bible.
When a decree of the Duke of Brunswick forbade further discussion, he had recourse to the stage and wrote
his " Nathan ". In this he uses Boccaccio's famous parable of the three rings to enforce the thesis that there is
no absolutely true religion. Not faith, but virtuous
action is the essence of religion, and all religious systems are equally good. For a dogmatic religion there
is, of course, no room in this view, which is a frank
expression of Lessing's deistic rationalism. His last
prose works, notably " Die Erziehung des Menschengeschlechts" (1780), are philosophical in character
and treat of ideas related to those expressed in

"Nathan".

A

contrast to Ivlopstock's " seraphic " sentimentaloffered in the sensualism of Christopher Martin
Wieland (1733-1813). He began as a fervid pietist
and admirer of Klopstock, and under the influence of
rationalism passed to the opposite extreme of sensualism tinged with frivolity before he found his level.
His "Agathon" is the first German Bildungsroman,
presenting a modern content in ancient garb, a method

ism

is
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also followed in the " Abderiten" (1780), in which the
provincialism of the small town is satirized. His
masterpiece is the romantic heroic epic "Oberon"
(1780), for which he drew his inspiration from the old
Frencli romance " Huon de Bordeaux ".
His last
work, "Aristipp", is a novel in epistolary form, like
the " Agathon " Greek in dress, but otherwise modern.
Wieland was not a great poet, but the smooth graceful
style of his writings and their pleasant wit did much to
win the sympathy of the upper classes for German
literature.

While Wieland 's influence on German literature
has been small, that of Johann Gottfried Herder
(1744-1803) was decisive and far-reaching, less
through his own writings than through the new ideas
he proclaimed and the influence of his personality on
others, notably Goethe.
Rousseau's summons to return to nature was applied by Herder to poetry. Not
imitation, but native power makes the poet.
Poetry
was to be judged
as the product of
historic and na-

environ-

tional

ment.

and

Natural

popular

jioetry like
the
iiilk-song was preferred to artistic

These

poetry.

views were develin a series of

oped

essays "Fragmente uber die
neuere
deutsche
Litteratur"(1767)
and

"

Kritische

Walder"
and were

(1769)

still

fur-

ther elaborated in
essays on Ossian

and

Shakespeare

"Von deutscher Art und Kunst einige fliegende
Then followed " Stimmen der Volker
Blatter " ( 1773)
in Liedern" (1778), a collection of 182 folk-songs from
every age, clime, and nationality. Herder's skill as
translator or adapter is exhibited here, as also in
"Der Cid", a free version from the Spanish through
the medium of the French. His original poems, mostly
parables and fables, are of little importance. Herder,
the founder of the historical method, could not but be
hostile to rationalism with its unhistoric methods and
one-sided worship of reason. In "Vom Geiste der
hebraischen Poesie" (1783) he showed what a wealth
In his last work,
of poetry the Bible contained.
" Ideen zur Philosophie der Geschichte der Menschheit" (1784-91), the history of the human race is
regarded under tlie aspect of evolution; humanitarianism is the ultimate goal of religious development.
This work pointed out the way for the philosophical
in

.

study of history.

The effect of the work of Klopstock, Herder, and
Lessing was immediate. The national movement was
taken up by the " GiJttinger Ilain " poets, of whom the
best-known are Johann Heinrich Voss (d. 1826), the
translator of Homer, Lutlwig Heinrich Christoph
Holty (d. 1776), the elegiac singer, and the two
brothers Stolberg. Connected with them, though not
members of the circle, were Matthias Claudius (d.
1815) and the gifted liut dissolute (jottfried August
Biirger (d. 1794), tlie balhid writer, whose "Lenore"
(1773) has become widely known.
The protest voiced by Hnusseau against the existing
social order produced in Gennan letters the so-called
Sturm und Drang (Storm and Stress) movement,
which dominated the decade (1770-80). It was a
passionate revolt against conventional traditions and
standards and manifested itself in the wild dramatic

products of such men as von Klinger, Friedrich Muller
or Maler Muller, and Lenz, and the lyric effusions of
Schubart (d. 1791). But the movement found its
best expression in the early work of Germany's greatest
poets, ( loethe and Schiller.
Johann Wolfgang Goethe (1749-1832) while a
student at Strasburg had come under Herder's influence and caught the revolutionary spirit. In his
"Gotz von Berlichingen " (1773), the first great historical (ierman drama, the poet gave vent to his
dissatisfaction with the social and political conditions
of his time.
In spite of its irregular form, due to a
misguided enthusiasm for Shakespeare, the national
content of the drama and the forceful diction carried
the public by storm. Its popularity was exceeded by
"Die Leiden des jungen Werthers" (1774), a novel in
letter form, reflecting tlie morbid scntinientalism of
the age; the liero kills hiinsflf unilcr the spell of a
hopele.ss passion for the aftianced of his friend.
The
years from 1775 to 17SG were not so fruitful; political
and social activity interfered with literary production.
The spirit of storm and stress gradually subsided and
gave way to the classicism which, especially after his
return from Italy (1788), left its stamp on all of
Goethe's subsequent work. The apostle of this neoHellenism was Johann Joachim Winckelmann (d.
He
1708), the founder of the historical study of art.
postulated the canons of ancient Greek art as absolute.
The classicism that he inaugurateil was directly opposed in spirit to the national tendency championed
by Herder. Lessing's work had shown the influence
of this neo-Hellenism.
Now Goethe became its pronounced follower. The works that he wrote under
its influence exhibit perfection of form, notably the
dramas "Egmont" (17SS), "Iphigenie auf Tauris"
Goethe's
(1787), and "Torquato Tasso" (1790).
literary productions during this period, before 1794,
are not numerous; they include the " RoniLsche Elegien" and the epic "Reineke Fuchs" (1794), a free
version in hexameters from the Okl Low German. The
dramas that arose under the influence of the French
Revolution are not very important. In fact Goethe's
chief interests at this time were scientific rather than
literary.
After 1794, however, under the inspiration
of Schiller's friendship, the poetic ini]nilse came with
new strength. The period of Goethe's ;ind Schiller's
friendship (1794-1805) marks the climax of the poetic
The satiric epigrams
activity of these two great men.
known as "Xenien" were the fruit of their joint activity.
Then followed a number of their finest ballads.
In 1796 Goethe completed " Wilhelm Meisters
Lehrjahre ", a novel of culture, discursive and did^xctic,
with the stage for its principal theme. The exquisite
idyllic epic,

"Hermann und Dorothea"

(1797),

though

written in hexameters, is thoroughly German in spirit
and subject-matter. After Schiller's death (1805)
Goethe's poetic productivity decreased. Some fine
lyrics produced in this period are in the " Westostliche
Divan" (ISl'.t), a collection of poems in Oriental garb.
Most of the |)oet's work now was in prose. "Die
Walilverwandtschaften" (1809), a psychological novel,
depicts the tragic conflict between passion and duty
and u|ih(ilds the sanctity of the marriage tie. In the
autobiographical romance "Dichtung und Wahrheit"
(1811-33) the poet tells with poetic licence the story
of his

life.

A

nunilier of stories were loo.sely .strung

together in "Wilhelm Meisters Wanderjahre" (1821),
diilactic novel given over largely to the discussion of ethical and sociological problems. The greatest

a long

of Goethe and of German literature is "Faust",
draniiilie |)<icni, the composition of which occupied

work
a

]i(«'t's (Mil ire life.
The idea was conceived while
GocI he was st ill a yciung man at Frankfort a fragment
containing the Gretchen episode appeared in 1790.
Under the stimulus of Schiller's sympathy the first
part was com))leted and published in 1806. The
second part was not finished until eight months before

the

;
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It is a colossal

the poet's death.
ity for its hero.

Weak human

temptation, but

its

nature may fall, under
innate nobility will assert itself

triumphantly in the end. Faust atones for his errors
by a life devoted to altruistic effort, and so his soul
The Catholic atmosphere of the
after all is saved.
closing scene, where the penitent Gretchen intercedes
with the Virgin for her lover, betrays the influence of
the Romantic School.
If Goethe is the man of universal gifts, Johann
Christoph Friedrich Schiller (1759-1805) is preeminently a ilramatist. He too received his first
impulse from the Storm and Stress movement. His
first three dramas, "Die Riiuber" (1781), "Fiesco"
(1783), and "Kabale und Liebe" (1784), breathe a
With all their youthful
spirit of passionate revolt.
exaggeration, they reveal unmistakable dramatic
power. In " Don Carlos" a calmer spirit reigns and a
greater mastery of form is evident. Freedom of
thought is the burden of its message. The composition of this work had turned Schiller's attention to
history, and for a time the study of history and philosophy got the better of poetic production. The historical works that are the outcome of these studies
are valual^le rather for their style than as original contributions.
Goethe's study of Kant's philosophy was
responsible for a number of works of an aesthetic character, notably " Ueber naive und sentimentalische
Dichtung", where naive and sentimental are taken as
typical of ancient and modern respectively.
His
friendship with Goethe (1794-1805) won Schiller back
to poetry and now followed in rapid succession his
dramatic masterpieces: " Wallensteiu", a trilogy, the
first historic German tragetly in the grand style (179699), "Maria Stuart" (1800), and "Die Jungfrau von
Orleans "(1801), a noble defence of the Maid of Or"Die Braut
leans against the slanders of Voltaire.
von Messina" (1803) is a not altogether successful attempt to combine modern spirit with antique form.
The poet's last great drama, "Wilhelm Tell" (1804),
is, perhaps, the most popular German play.
Here lie
reverts again to the idea of freedom which he championed so passionately in his youthful dramas, and
which here found its most convincing expression.

The grandly conceived tragedy "Demetrius"

re-

mained a fragment, owing to the author's untimely
death (1S05). As a lyric poet Schiller is far below
Goethe. His lyrics lack spontaneity; they are rather
the product of reflection and are mostly philosophic in
His masterpiece in this line is " Das Lied
character.
von der Glocke" (1800). He also excels in epigram
and gnomic verse, and as a writer of ballads he has
few equals.
The great classic drama by no means immediately
won its way. Besides the opera, the bourgeois drama
ruled the stage and its most popular representatives
were Iffland and Kotzebue. The plays of these writers
were thoroughly conventional in tone; those of Kotzebue had a distinctly immoral tendency, but they were
theatrically effective and immensely popular.
Of prose writers contemporary with Goethe we rpay
mention the historians, Justus Moser (d. 1794) and
Johannes von Miiller (d. 1809). In philosophy the
commanding figure is Immanuel Kant, whose work
has exerted a tremendous influence on modern
thought.
Alexander von Humboldt's (1769-1859)
"
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drama with human-

Kosmos"

is a classic of natural science.
In tlie field of the novel, Jean Paul Friedrich Richter
(1763 Isj.'i) achieved distinction.
His writings,
"Quint us Fixlein", " Hesperus", "Titan", and others
were enormously popular in their day, but owing to
their bizarre style and absolute formlessness, joined to

an unbearalile discursiveness, they have lost all charm
for modern readers. The unfortunate Friedrich Holderlin (1770-1843) combined the classic with the
romantic spirit in unique fashion. His passionate
longing for the lost beauty of ancient Greece was

expressed in his novel " Hyperion", as well as in some
noble lyrics.
VIII. Ro.MANTICISM AND THE ErA OP REVOLUTION
(1S05-184S).
With the beginning of the nineteenth
century the revolt against the Aujklarung (Enlightenment), started by Herder, reasserted itself. There was
also a marked revival of religious sentiment.
The
Romantic School rose into prominence. Art was to be
rescued from the sway of rationalism; imagination
and emotion were to be set free. Taking as a basis
Fichte's philosophy, which proclaimed the ego as the
supreme reality, the romanticists proceeded to free
creative genius from the barriers of convention and
tradition. But the result was often an extreme subjectivism that broke through the restraints of artistic

—

form and
mysticism.

lost itself in fantastic visions

and vague

The leaders of the movement turned away

from a sordid present to far-away Oriental regions,
or to a remote past like the Middle Ages. This predilection for medievalism coming together with the
religious

revival

gave to the romantic movement
a pronounced
Catholic tendency.
Some of the leading romanticists,
Brentano, Gorres,
Eichendorff, were
Catholics; others,

like

Friedrich

Schlegel, became
Catholics.
Sympathy for Catholicism is noticeable
in the work of ail
the members of
the school.

The Romantic

movement was

Zachari

also a salutary reaction against the excessive classicism
of (ioethe and Schiller.
The national element was

again emphasized. The Middle Ages, depreciated and
misrepresented ever since the Reformation, were now
shown in a fairer light by historians like von Raumer,
Wilken, Voigt, and others. The great medieval literature was rediscovered by scholars like Jakob and
Wilhelm Grimm and Lachmann. In fact, the science
of Germanic philology owes its origin to the Romantic
School. The enthusiasm for foreign literature also bore
rich fruit in masterly translations anil reproductions.
Here lies the main significance of much of the work
of the brothers Schlegel, the critical leaders of the
Older Romantic School. August Wilhelm von Schlegel
(1767-1845) is famous as a translator. His translations of Shakespeare have become German classics,
while his renderings from the Spanish (Calderon, Lope
de Vega), Italian, and Sanskrit are harilly less meritoHis brother, Friedrich von Schlegel (1772rious.
1829), who became a convert to Catholicism, enunciated the romantic doctrines in his aphorisms.
Through his treatise, "Ueber die Sprache und Weisheit der Indier" (1808) he became the pioneer of

Sanskrit studies in Germany.

The work of the Schlegels in criticism and literary history was epoch-making; they taught critics not merely to criticize, but to
understand, to interpret, to "characterize".
The
school found no really great poet to put its theories
into practice. Still the poetry of Friedrich von Hardenberg (1772-1801), better known as Novalis, is
pervaded by deep feeling. His fragmentary novel
"Heinrich von Ofterdingen" is an attempt to show
the development of a true romantic poet. Ludwig
Tieck (1773-1853) revived the old folk-books, satirized the Enlightenment in his comedies, wrote roman-

GERMANY
dramas

of

With them the national
more pronounced. Their work shows
great talent, but is often spoiled by a lack of artistic
Especially is this the case with Klemens
restraint.
Maria Brentano (177S-1S42), a highly poetic but very
eccentric character, who together with Achim von
Arnim collected and edited an important book of folkered chiefly at Heidelberg.

tendency
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no great value, like "Genoveva", and a
novel of culture "Franz Sternbalds Wanderungen",
which had much influence on tlerman painting. After
1821 he turned to the sliort story, which he was the
A second group of
fir.st to cultivate with success.
romantic writers, tlie Younger Romantic School, gathtic

is

songs, "Des Knaben Wunderhorn" (1805-8). Their
friend Joseph von Gorres (1776-1848), during his
period of anient patriotism edited old German songs
and folk-books; his later activity was largely devoted
to the service of the Catholic t^hurch, which found in
him a zealous champion. The patriotic tendency is

August von Platen (1796-1835),

in

whose verses form

reached perfection, often to the detriment of feeling.
The greatest lyric poet, and the most striking literary
figure of the day, was Heinrich Heine (1707-1856), a
Jewish convert to Protestantism, liufortimafely, his
great gifts are marred by the insincerity and immorality of his character; his finest poetic efforts are often
impaired or destroyed by a wanton, mocking irony.
His prose works, for the most part fragmentary and
journalistic in character, are written in a graceful,
style, and with brilliant wit. The miseraljle political conditions of Germany were the object of Heine's
bitterest satire; but unfortunately religion and morality also became a target for his mockery and cynical
wit. Great as his influence was on literature, on the
whole it was pernicious. His poems appeared in different collections under the titles of "Buch der
Lieder", " Neue Gedichte", and "Romanzero". Of

easy

much

his prose writings the "Reisebilder" (1826) are the
best.
Another romantic lyrist of the highest order

in

was the Austrian, Nikolaus Lenau (Niembsch von

in evidence
the work of
Friedrieh de la

Motte Fouqu^
(1777-1843),
whose fantastic

chivalric

ro-

mances

are forgotten, while his
" Unfairy - tale
dine " still lives.

The only dramatic
poet of a high
connected
order
with the Romantic School is Hein-

von

rich

(17

Kleist

7-1811),

7

among whose
dramas "Der
Anastasics Grun (Anton Alexander Irmz^ von Homburg
(1810) is
GsAF VON Auerspeeq)
regarded as his
masterpiece. His novels, of which " Michael Kohlhaas" is the best known, show a graphic power.
Zacharias Werner (1768-1823), who ultimately became a Catholic, is chiefly known as the originator of
the so-called •'fate-tragedies", a gruesome species of
drama in which blind chance is the dominating factor.
Characteristic of decaying romanticism are the weirdly
fantastic stories of E. T. A. Hoffmann (1776-1822).
The influence of the romantic movement continued for
some time after the movement had spent itself as a
Almost all the poets of the first half of
living force.
the nineteenth century were more or less affected by it.
The national tendency fostered by romanticism _was
transformed by the Wars of Liberation into patriotic
fervour which found expression in the stirring lyrics
'

of Max von Schenkendorf, Theodor Korner, and
Moritz Arndt.
The poets of the Swabian School, who were romantic only in so far as they leaned towards medieval or
religious subjects, excelled particularly in the ballad.
Their leader was Ludwig riihiiid (1787-1862), distinguished as poet and scholar. Besides him there were
Justinus Kerner and Gustav Schwab. Some of Kerner's and Uhland's lyrics have become veritable

Volkslieder.

Romanticism cast its spell over the lyric, which
occupies a large space in the literature of this period.
Prominent in this field were Adelbert von Chamisso,
Wilhelm Miiller, and Joseph von Eichendorff, a Catholic nobleni;iii of Silesia, the most gifted lyrist of the
group. Friedrieh Kiickert (178S-1S66) was a voluminous but iHieciual writer of verse; his fame rests
largely on his translations and imitations of Oriental
poetry, the diflicult forms of which he reproduced
with amazing skill. In this he was followed by Count

Strehlenau), the poet of melancholy. A strong individuality, uninfluenced by the literary currents of the
day, reveals itself in the work of a noble Catholic lady,
Annette Elisabeth von Droste-Hiilshoff (1797-1848),
whose writings throughout show a deeply religious
spirit.
Her collection entitled "Das geistliche Jahr",
poems appropriate for the Sundays and Holy Days of
the Catholic year, contains some of the finest religious
poetry in the German language. Another genius who
stood apart from the currents of the day was Franz

Grillparzer (1791-1872), Austria's greatest dramatist.
In his work classic and romantic elements were united.

Of his many dramatic iliasterpieces w'e only mention
"Die Ahnfrau", "Sappho", "Das goldene Vliess",
" Des Meeres und der Liebe Wellen ", and " Der Traum
ein Leben ". His compatriot,
Ferdinand Raimund,
the author of plays deservedly popular. The dramatic productions of Christian Grabbe were too extravagant and erratic to be performed. The most
popular playwright of that day, Ernst Raupach, is
is

now

forgotten.
The historical novel rose into favour during this
period, largely through tlie influence of Sir Walter
Scott. Von Arnim and Tieck had tried their hand at
this^erire, to be followed liy Wilhelm Hauff, the author
of "Lichtenstein" (1826) and Willibald Alexis (pseu-

donym

for

Wilhelm Haring).

subjects from Prussian history

A

patriotic tendency.
by the novels of Karl

The

latter

took his

and gave the novel a
change is marked

significant

Immermann

(1796-1840),

who

"Die Epigonen" and "Munchhausen" (1838)
treated contemporary conditions in a satiric vein. The
episode of the " Oberhof " in the latter work introduced the village and peasant story into German
literature.
In this field, Jeremias Gotthelf (Albert
Bitzius) and Berthold Auerbach won success. Charles
Sealsfiekl (Karl Postl) is known as a w'riter of novels
of travel and adventure.
The hopes that patriots in 1815 had cherished of a
united Ciermany had been rudely dispelled. Freedom
of tlio\ight and speech had been suppressed by the
political reaction typified by the Metiernich regime.
The smouldering discontent broke forth violently at
the news of the Paris Revolution (1830) and found its
literary expression in the movement known as "Young
Germany". The relentless war that was carried on
against the existing political order was also directed
against religion and morality. The "emancipation of
the flesh" was openly proclaimed. Heine had led the
attack, and the members of the coterie followed with
essays, novels, and dramas, which for the most part,
owing to their political and social character, were shortlived.
Karl Gutzkow (1811-78) is the leading figure
of the coterie.
His novels, with their anti-religious
and iiruiioral tendencies, have to-day only historical
interest, while his dramas, of which the best known is
in

.
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Acosta" (1S47), are theatrically eftective.
Next to Gutzkow in prominence was Heinrich Laube
(1806-S-l), whose best work, however, was done as a
dramatist and not as a partisan of Young Germany.
Women also took part in the movement. Of these the
most notable are the Jewess, Fanny Lewald, whose
writings display a decided anti-Cliristian spirit, and
Countess Ida von Hahn-IIahn, who began her literary
career with novels of high life in which matrimony is
treated with levity, and ended by becoming a devout

The neo-romantic productions of other Cathopoets like Behringer, Wilhelm Molitor, and Maria
failed to make a lasting impression. A Catholic
poet of this period who won a permanent place was the
Westphalian, Friedrich Wilhelm Weber (1813-94),
author of the epic " Dreizehnlinden". A pessimistic
atmosphere pervades the Austrian Robert Hamerling's

Catholic.

This was accomplished with brilliant success by
Richard Wagner (1813-83), whose music dramas are
among the greatest achievements of modern German

"Uriel

inaugurated by Young Germany soon assumed a definite political character and
dominated the literary activity from 1840 to the outbreak of 18-18. It found its most eloquent expression
in the political lyric.
In Austria Anastasius Griin
(pseudonym for Count Anton Alexander von Auersperg), Karl Beck, Moritz Hartmann, and Lenau were

The

spirit of revolution

most prominent in this line; in Germany Herwegh,
Hoffmann von Fallersleben, Franz von Dingelstedt,
Ferdinand Freiligrath (1810-76), and Gottfried Kinkel were the political leaders of the malcontents.
Much of this poetry was necessarily ephemeral; in
fact Kinkel, F'allersleben, and Freiligrath owe their
fame to their verses not political in character. In
the poetry of Count Moriz von .Strachwitz and Karl
Simrock, the excellent translator of Old German
literature, a reaction against the political tendency
in literature and in favour of romanticism is evident.
The short stories of Adalbert Stifter and the dramas of

Halm (Freiherr von Munch-Bellinghausen)
show the romantic tinge. The greatest lyrist of
Eduard Morike (1804-75), a Swabian, went

Friedrich
also

the age,
his

way wholly unconcerned with

the questions of the

day.

merit.

lic

Lenzen

Rom"

epic, " Ahasver in
of Wilhelm Jordan is a

"Die Nibelungen"
(1866).
noteworthy attempt to revive

the great medieval saga in

modern

alliterative form.

art.

A result of the more serious view of life was the new
realism that strove to present life truthfully, stripped
of the conventional phraseological idealism that had
been the vogue since Schiller. This realism manifested itself chiefly in the drama and novel.
In the
former field its
most eminent rep-

resentative

is

Hebbel

Friedrich

(181.3-63) with his
powerful tragedies

Magda-

"Maria
"

lena",

Herodes

und Marianine",
" Gyges und sein
Ring", and " Die

Nibelungen
Otto L u w
tl

(1813-65)

"

g
foli

lowed with " Der
Erbforster " and
"Die
a k kabaer", as well as
the masterly ro-

M

IX. Modern German Literature (since 1848).
New Aims. Poetic Re.\lism. N.\turalism. The year
1848 marks a great change in the political and literary

—

history of Germany. The great question of German
unification now loomed in the foreground, and though
a reaction had set in after the revolutionary outbreak,
liberal ideas were strong, and interest in political
questions was keen.
Literature sought to get more in
touch with life, and became less exclusively iesthetic.
The materialistic tendencies of the age were reflected
in and conditioned by the great progress of science and
the rise of journalism. The lyric and epic lost ground
to the drama and the novel. The classic-romantic
tradition still found many followers.
In fact, after
the turbulence of the Revolution came a return to a

more formal and aesthetic art, which, however, kept
more or less in touch with the life of the age. An
enormous array of names confronts the student of
the literature of this period, but only a relatively small

number call for notice.
The most prominent

lyrij

Geibel (1815-84), whose

beauty of form and

poet

poems

dignified,

now was Emanuel

are distinguished by
patriotic sentiment.

He was the leader of the Munich group, which numbered among others Count .A.dolf von Schack, the art
connoisseur and distinguished translator of Firdausi,
Herrmann von Lingg and Julius Grosse, the epic poets,
Friedrich von Bodenstedt, whose enormously popular
"Mirza Schaffy" songs continued the Oriental fashion
inaugurated by Goethe's "Divan". The work of one
of this group, Paul Heyse, a masterly writer of short
stories, is characterized by extreme elegance of form
and diction. In his novel "Kim ler der Welt" (1873),
however, these fine qualities cannot conceal atheistic
and immoral tenilencies. Anmng tlie writers of this
period none achieved such popularity as Joseph Victor
von Seheffel, with his romantic epic, "Der Trompeter
von Sitckingon" (1S.'')4) and his historic novel "Ekkehard" (1855). The lyric-epic poem "Amaranth"
(1849) of the Catholic Baron Oskar von Redwitz owed
its success more to its religious feeling than to any real

mance

"

Zwischen

H mme
i

1

und

Joseph Victor von Scheffel

These dramas found little favour at the time
of their appearance; the realistic novel fared better.
Gustav Freytag (1816-95) won great success with " Soil

Erde ".

und Haben" (1855), a novel of bourgeois life. Fritz
his native Low German dialect
for his popular humorous novels, the most important
of which are included in " Olle Kamellen" (1860-64).
Great originality marks the work of the Swiss, Gottfried Keller (1819-90), regarded by many as the
master-novelist of the period.
His best production is
the series of novels from Swiss life entitled " Die Leute
Renter (1810-74) used

von Seldwyla" (1856). The literary value of the
work of Friedrich Spielhagen (b. 1829), a novelist of
undoubted talent, is impaired by its undue treatment
of social and political questions, while the great favour
accorded to the antiquarian novels of Georg Ebers
and Felix Dahn cannot hide their literary defects.
Midway between romanticism and realism stands
Theodor Storm (1817-88), whose great poetic talent
is shown no less in his heartfelt lyrics than in his
Fiction began
stories, such as "Aquis Submersus".
to occupy a larger place in literature especially after
We mention only the Swiss, C. F. Meyer, who
1S70.
excels in the historical novel, and Theodor Fontane,
whose later works were thoroughly modern and realPeter Rosegger, a Styrian, has won fame with
istic.
his village stories. Of the numerous women-writers of
fiction, the most gifted are Luise von Frangois and
Marie, Baroness von Ebner-Eschenbach. The chief
activity of the last-mentioned writers belongs to the
period after 1870.
The Ii'ranco-German War of 1870 and the establishment of the new empire hail comparatively little effect
on literature. Poetry continued to move largely in
the old classic-romantic grooves. The graceful but
trivial lyrics and epics of Rudolf Baumbach, Julius
Wolff, and other imitators of Scheffel's manner best

"
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suited popular taste.

lyrics of Prince
deserved their success.

Emil zu Schonaich-Carolath
poetry, however, of Martin Greif Eduard von
Paulus, Christian Wagner, and Heinrich Vierordt was
slow to win recognition. The decade following the
great victories of 1S70 was not favourable to literary
activity.
For the moment political, social, and religious questions (as in Kulturkaiiipj) were dominant.
A spirit of agitation and luirest was abroad. Much of
the literature of the time was partisan and polemic, or

The

else catered to the materialistic taste that prevailed
and merely aimed to entertain. Of this kind were the

dramas of Paul Lindau, cut according to French patterns, and presenting pictures from decadent Parisian
life.
The more serious drama, favouring historical
subjects and affecting the conventional manner of
Schiller, is best represented by Ernst von Wildenbruch.
By far the most original dramatist was the Austrian,
Ludwig .^nzengruber (1S39~89), whose dramas, " Der
Pfarrer von Kirchfeld", "Das vierte Gebot", etc.
received almost no recognition until after 18S0. The
only factors that helped to counteract the materialism

and commercialism that ruled the stage were the model
performances of the Meiningen troupe and the uncompromising seriousness of Richard Wagner's artistic
activity, as demonstrated in the festival
of Bayreuth.
The mediocrity into which literature

1880, its
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The passionate

performances

had

fallen

empty formalism, and conventional

by

char-

produced another literary revolt, a "Youngest
Germany". Poetry was to become more modern.
The questions of the day were to be its concern, the
acter,

Instead of
faithful reproduction of reality its aim.
harking back to the realism of a Hebbel or Ludwig, the
leaders of this movement looked to foreign models for
inspiration, to the works of Ibsen, Tolstoy, Dostoyevsky, and Zola.
The realism there found was copied
and exaggerated, and the result was a crude naturalism which unduly emphasized the mean, the ugly, and
the vulgar. The pessimistic philosophy of Schopenhauer and especially the revolutionary doctrines of
Nietzsche added their unwholesome influence and
tended towards a perversion of ethical and meal
standards. The activity of the movement was at first
mainly negative and polemical. Its literary creations
have already lost interest. Real literature was not
produced until the extreme views were modified. As

a reaction against naturalism, "symbolism" made its
appearance; but the art which it inspired is apt to be
so intangible and hyper-a^sthetic as to be limited for
appreciation to a narrow and exclusive circle.
In the dramatic field Herrmann Sudermaim (b.
1857), whose novels "Frau Sorge" (1887) and "Der
Katzensteg" (1880), had already attracted attention,
won great success. His plays "Die Ehre", "Heimat", " Es lebe das Leben", and others, are very
effective, but marred by sensationalism.
Sudermann
is not a representative naturalist; his technic is a compromise between the older practice and the new
theories.
A thoroughgoing naturalist is Gerhart
Hauptmann (b. 1863) in his first dramas "Vor Sonnenaufgang" (1889) and "Die Weber" (1892). Here
the milieu is more important than character or action.
In his comedies " Kollege Crampton " and " Der Biberpelz" he showed that naturalism did not preclude
humour. His most famous play, the fairy-drama
"Die versunkene Glocke" (1896), like "Hanneles
Himmelfahrt " before, and " Der arme Heinrich
afterwards, marks a significant turning towards symbolism and neo-romanticism. So far " Fuhrmann
Henschel" (1898) is the dramatic masterpiece of naturalism.
Of other dramatists of this school mention
may be made of Max Halbe (b. 1865), author of
".Jugend" (1893) and Otto Erich Hartleben, whose
" Rosenmontag" (1900) shows Sudermann's influence.
A popular dramatist, though of no particular school, is
Ludwig Fulda; his plays, of which "Der Talisman"

the best known, are pleasing but shallow.
(1892)
The new romanticism, which is exemplified by the
dreamy poetry of Maeterlinck, was even less able than
naturalism to produce a vital drama. The productions of Hugo von Hofmannsthal (b. 1874) are wholly
is

undramatic, revelling in emotion and devoid of action.
His proper field is the lyric, where his talents as
well as those of Stefan George (b. 1868) find scope.
Symbolism has found its most characteristic expression in the rapturous and vague lyric effusions of
Richard Dehmel (b. 1863). After all the best lyric
poets of the present, are those who do not affect any
particular fashion.
Such are Detlev von Liliencron, a
realist of great power, regarded by many as the fore-

most German lyrist of to-day, Gustav Falke, Ferdinand Avenarius, Karl Busse, Otto Julius Bierbaum
and Anna Ritter. Freiherr Borries von Mijnchhausen
has written masterly ballads.
The novelistic literature has grown to enormous
proportions, and shows a host of names.
Naturalism
asserted itself in the novels " Meister Timpe" (1888)
and "Das Gesicht Christi" (1897) of Max Kretzer, as
well as in the earlier work of Wilhelm von Polenz
(1861-1903).
With Polenz, however, naturalism has
developed into artistic realism, as evidenced by his
last novels "Thekla Ludekind " (1809) and " Wurzellocker" (1902). In addition mention may be made of
Gustav Frenssen, whose " Jorn Uhl" (1901) gained an
enormous success, Adolf Willjrandt, Thomas Mann,
Wilhelm Speck, Georg von Ompteda and Walter Sieg-

Prominent among women writers of fiction are
Kurz (b. 1853), Helene Bohlau, Marie Eugenie
Carmen Sylva (Queen Elizabeth of Rumania) and above all Ricarda Huch (b. 1867), whose
great novel " Erinnerungen von Ludolf Ursleu" (1893)
stands in the front rank of modern fiction.
fried.

Isolde

delle Grazie,

For bibliography the standard worlc is Goedeke, Grundriss
zuT Geschichte der deutschen Dichtung (2nd ed., Goetze, Dresden,
1884 ). Useful also are Bartels, Handbuch zur Geschichte
der deutschen Literatur (2nd ed., Leipzig, 1909); Breul, Handy
Bibliographical Guide to the Study of the German Language and
For modern German literature
Literature (London, 1895).
NoLLEN, A Chronology and Practical Bibliography of Modem
German Literature (Chicago, 1903) will be found helpful. Of
general histories the best are; Koberstein, Grundriss der
Geschichte der deutschen Nationallitcratur (6th ed., 5 vols.,
Gervinus. Geschichte der
ed. Bartsch. Leipzig, 1SS4
};
deutschen Dichtung (5th ed., 5 vols., ed. Bartsch, Leipzig,
1871-74; Wackernagel, Geschichte der deutschen Litteratur, ed. and continued Martin (2 vols., Basle, 1879-94);
ScHERBR, Geschichte der deutschen Literatur (10th ed., Berlin,
1905); tr. Mrs. CoNYBEARE (2 vols., O.xford, 1885); Vogt AND
Koch, Geschichte der deutschen Literatur vo7i den altesten Zeiten
bis zur Gegcnwart with excellent bibliography and illustrations
For a presentation from the
(2nd ed., 2 vols., Leipzig, 1904).
Catholic point of view consult Lindemann, Geschichte der
deutschen Literatur (7th ed. Salzer, Freiburg, 1897\ and Salzer,
). Of
IllustriertcGeschichte der rfew/5c7ienLiteratur(Munich, 1908
works written in English the best are: Robertson, A History
of German Literature (London and New York, 1902); Franckb,
History of German Literature as Determined by Social Forces
(4th ed.. New York, 1901); Thomas, History of German LiteraFor speture (New York. 1909), with excellent bibliography.
cial topics and periods some of the most important works are
Herford, Studies in the Literary Relations of England and Germany in the 16th century (Cambridge, 1886); Hettner. Literaturgeschichte des 18. Jahrhunderts: Part III: Geschichte der
deutschen Literatur im 18. Jahrhundert (4th ed., Harnack, BrunsFor Lessing consult Schmidt. Lessing (2nd
wick, 1893-94).
ed., 2 vols., Berlin, 1899); for his religious views Baumgartner,
Lessings rcligiuscr Entwickltmgsgang in Stimmen aus MariaLaach (Freiburg im Br., 1877). On Goethe see Bielschowsky
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(Munich, 1896-1904); tr. Cooper (New York, 1905-08); Hehn,
iiber Goethe (5th ed., Berlin, 1902); the best known
English biography, though somewhat antiquated, is that of
For an estimate from a
(4th ed.," London, 1890).
strictly Catholic point of view see Baumgartner, Gitthe, sein
Leben vnd seine Werke (2nd ed., Freiburg im Br., 1885). On
(3rd ed., Leipzig,
Wychgram
Schiller consult the biography by
Of English biographies that of Carlyle is well known;
1898).
On the Romanthe best is that of Thomas (New York, 1901).
tic School consult Haym. Die romanti.'sche Schule (Berlin. 1870);
Vadghan, The Romantic Revolt (Edinburgh, 1907). For the
nineteenth century consult Bartels, Die deutsche Dichlunq der
Gegrnwart (7th ed., Leipzig, 1907), written from a strictly
national point of view and not without bias; al.so Meyer,
Die deutsche Literatur des 19. Jahrhunderts (2nd ed., Berlin,
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Germany, Vicariate Apostolic op Northern
(Vicariate Apostolic op the Northern Missions).
Its jurisdiction covers the (!rand Duchies of Mecklen-

—

burg-Scliwerin and Mecklenburg-Strehtz, the Principality of Schaumburg-Lippe, the free Hanse towns,
Hamburg, Liibeck, and Bremen, the Principahty of
Liibeck (capital Eutin), belonging to the Grand Duchy
The
of Oldenburg, and the Island of Helgoland.
Northern Missions, viewed in a wider sense, include
also the Prefecture Apostolic of Schleswig-Holstein,
coinciding with the Prussian province of that name,
which was placed under a separate prelate in 1S6S.
Both vicariate and prefecture are under the permanent jurisdiction of the Bishop of Osnabriick as adminIn the vicariate Catholics number
istrator Apostolic.
about 79,400 (.with 1,925,000 members of other congregations), under 47 secular priests having care of 17
parishes and 17 mission stations. The following religious congregations have houses in the vicariate Sisters
of Mercy of St. Charles Borromeo, 1; Sisters of St. Eliza:

beth (Grey Nuns), 5; Franciscan Sisters, 2; UrsuUnes,
2.
The Prefecture Apostolic of Sehlesw'ig-Holstein
contains (1909) 11 parishes, .31 mi.ssion stations, 34
secular priests, 3.5,900 Catholics, and 5.50,000 of other
beliefs; 4 communities of Sisters of .St. Elizabeth, and
In siunmer the CathoUc popu3 of Franciscan nuns.
lation of the vicariate and prefecture is increased by
17,000 to 20,000 labourers (chiefly Poles) from other
parts of Germany, who return to their homes at
the beginning of the winter. The spiritual interests
of the faithful are inadequately attended to owing
to the extent of the parishes, the lack of priests,
the poverty of the majority of the Catholics, and,
in many places, owing to the intolerance of the
more
Protestant state or municipal governments.
encouraging picture is presented by the numerous
Catholic societies, and by the maintenance of private
Catholic schools, despite the fact that the Catholics
are often oliliged to contribute also to the support of
very fruitful acti%'ity
the state and parish schools.
has been developed in these missions by the Boniface
Association.
The Reformation in the sixteenth century caused the
loss of almost all Northern Germany to the Church.
In 15S2 the stray Catholics of Northern Germany, as
well as of Sweden, Denmark, and Norway, were placed

A

A

under the jurisdiction of a papal nuncio

in Cologne.

The Congregation de propaganda fide, on its establishment in 1022, took charge of the vast missonary field,
which at

its

third session

it

divided

among

the nimcio

(Denmark and Norway), the nuncio of
Cologne (North Germany), and the nuncio of Poland
The scattered Catholics were chiefly con(Sweden).
fided to the Jesuits, Franciscans, and Dominicans.
Catholics in many places had at their disposal only the
of Brussels

chapels established in the houses of the diplomatic
representatives of the emperor, and of the Catholic
Powers, France and Spain.
Sometimes admission
even to these chapels was rendered difficult, or entirely
prohibited to native Catholics.
In some districts the conversion of the princes.
e. g. Duke Johann Friedrich of Brunswick-Liineburg
(1651) and Duke Christian of Mecklenburg-Schwerin
(1663), brought Catholics some measure of freedom.
The number of Catholics ha\'ing increased in 1667,
chiefly through the above-mentioned Duke of Brunswick, a ^'icariate .Apostolic was established for Northem Germany. The first vicar was Valerio Maccioni, titular Bishop of Morocco, who resided at Hanover.
He
died in 1676, and was succeeded by the celebrated
Danish convert, Nicolaus Steno, who in 1680 was
obliged to leave Hanover, was made Auxiliary Bishop
of Munster, and in 1683 returned to the Northern MisHe died at Schwerin in 1686, and was followed
sions.
in the vicariate successively by Friedrich von Horde.
Auxiliary Bishop of Hildesheim and titular Bishop of
Joppe (1686-96), Jobst Edmund von Brabeck, Bishop
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of Hildesheim (1697-1702), and Otto von Bronckhorst, Auxiliarj- Bishop of Osnabriick.
Owing to its
vast extent, the old vicariate .\postolic was di%ided by
Pope Clement XI into two \icariates (1709): the
Vicariate .\postolic of Hanover (or Upper and Lower
Sa.xony), embracing the portions of the old vicariate
situated in the Palatinate and Electorates of Brandenburg and Brunswick, which was placed in charge of
Agostino Steffani, Bishop of Spiga and minister of the
Elector Palatine. as vicar .\postolic; the rest of the original wariate (Denmark, Sweden, Liibeck, Hamburg,
Altona, and Schwerin), which retained the title of
Vicariate of the North and was placed under the Auxiliary Bi.shop of Osnabriick.
This di\-ision lasted
until 1775. when Friedrich \\'ilhelm von Westfalen,
Bishop of Hildesheim, reunited under his administration the vicariates except Norway and Sweden.

The French Revolution and the Napoleonic regime
brought great relief to Catholics in many cities and
but the equality granted them by law in some
countries was often merely theoretical. At the re-

states;

organization of Catholic affairs in Germany after the
Napoleonic era. the Greater part of the Northern Miswas added to adjacent bishoprics. The only districts remainmg mission territory were the Kingdom
of Saxony, the Principality of Anhalt, constituted
separate vicariates Apostolic in 1816 and 1825 respectively (see Anhalt and Saxony), and the North, which
in 1826 was placed temporarily imder the jurisdiction
of the Bishop of Paderborn.
In 1839 Pope Ciregory
XVI wished to entrust the vicariate to a bishop with
sions

Hamburg. Johann Theodor Laurent was
appointed vicar and consecrated bishop. Protestant
opposition prevented the realization of the plan and
Laurent was unable to reach Hamburg. The pope
thereupon gave the administration of the vicariate to
the Auxiliary Bishop of Osnabriick, Karl Anton
Liippe (d. 1855). The Bishop of Osnabriick has since
then been the regular Vicar Apostolic of the Northern
Missions, and administrator of the Prefecture Apostolic of Schleswig-Holstein, separated from the vicariate
in 1868.
In 1869 Denmark was erected into a prefecture, and in 1892 into a vicariate.
his see at
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Joseph Lins.
Germia, a titular see of Galatia Secunda, a suffragan of Pessinus; mentioned by Hierocles in the sixth
century (Synec, 698, 4). About 650 it wasalready an
autocephalous archdiocese directly dependent on Constantinople (Ecthesis pseudo-Epiphanii,ed. Gelzer, n.
51). Itscondition was the same in the ninth century
(Georgii Cyprii Descriptio, ed. Gelzer, n. 51), under
Emperor Leo the Wise (001-07) (ibid., n. 61); under

Constantine PorphjTogenitus (ed. Gelzer, n. 59); and
under Alexius I Comnenus after 1084 (ed. Parthey,
n. 87).
In the time of Michael Pateologus, about 1260,
Germia must have been an autocephalous metropolitan see, such as it was still under Andronicus II, about
1300, and under Andronicus III, about 1330 (ed.
But the see was soon to disappear.
Gelzer, n. 80, 89).
Lequien (Oriens christ., I, 495) knows of four titular
Bishops of Germia. From the time of Justinian I (527565) the city was entitled MjTiangeloi, on account of
a church dedicated to St. Michael and the Holy Angels.
Justinian went there to take the baths in 556 (Theo-
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phanes, Chronographia, A. M. 6056). To-day Germia
called Germa.
It is a small village in the vilayet
of Angora, twenty-one miles south-east of
Sivri-Hissar and twelve miles east of the ruins of
Pessinus.
The ancient baths and the ruins of the inn
built by Justinian are still to be seen.
Germia must
not be confused with Germa, a suffragan see of Cyzicus
in the province of the Hellespont, and later an
autocephalous archdiocese.
is

and caza

GELaER, Ecthesis pseuda-Epiphann. n. 135; Idem, Georgii
Romani (Leipzig, 1890), n. 149, p. 60;
HiEROCLES, Sunecdemus, ed. Parthey. n. Ill; Lequien. Oriens
Christ. (Paris. 1740). I, 767; Cltinet. La Turquie d' Asie (Paris,
Cyprii descriplio orbis

1892),

I,

288; Texier, L'Asie Mineure, 470 sqq.

S.

are a source of wealth, but agriculture is not in a flourishing condition.
The episcopal city of Gerona is the
chief town of the province of the same name, and is
situated at the confluence of the Ter and the Oiia.
The ancient portion of the city with its once-formidable fortifications stands on the steep hill of the Capuchins, while the more modern section is in the plain
and stretches beyond the river. The bastions of the
walls which have withstood so many sieges are still
to be seen.
Gerona is the ancient Gerunda, a city of the Ausetani.
It is said that Sts. Paul and James, on their arrival in Spain, first preached Christianity there, and
tradition also has it that St. Maximus, a disciple of St.
James, was the first bishop of the district. It is genOn IS
erally held that the see was erected in 247.
June, 517, a synod was convened here, and attended
and
Archbishop
of
Tarragona
six
bishops.
by the
Canons were promulgated dealing with the recitation
of the Divine Office, infant baptism, and the celibacy
The cit.v has undergone twenty-five
of the clergy.
In the time of
sieges and been captured .seven times.
it was wrested temporarily from the
Moors, who were driven out finally in 1015. It was
besieged by the French imder Marshal Hocquisicourt
in 1653, under Marshal Belief onds in 1684, and twice
In May, 1S09, it was bein 1694 under de Noailles.
sieged by 35,000 French troops under Vergier, Augereau, and St. Cyr, and held out obstinately under
the leadership of .\lvarez until disease and famine
compelled it to capitulate, 12 December.
The ancient cathedral, which stood on the site of
the present one, was used bj- the Moors as a mosque,
and after their final expulsion was either entirely remodelled or rebuilt. The present edifice is one of the
noblest monuments of the school of the Majorcan
architect, Jayme Fabre, and one of the finest specimens of Gothic architecture in Spain. It is approached by eighty-six steps. An aisle and chapels
surround the choir, which opens by three arches into
the nave, of which the pointed stone vault is the wid-

Charlemagne

Christendom (73

feet).

Among

its

interior

decorations is a retalile which is the work of the Valencian silversmith Peter Bernec. It is divided into
three tiers of statuettes and reliefs, framed in canopied

hammered silver. A gold and silver
off by the French in ISO!).
contains the tombs of Raymond Bcren-

niches of east and
alt;ir-frontal

The

was carried

catlic(lral

ger atid his wife.

The

Collegiate

Church

of

San

Feliii

also arcliitecturally noteworthy.
Its style is fourteenth-century Gothic, the facade dating from the
eighteenth, and it is one of the few Spanish churches
is

which possesses a genuine

spire.
It contains, besides
the sepulchre of its patron and the tomb of the valiant
Alvarez, a chapel dedicated to St. Narcissus, who according to tradition was one of the early bishops of
the see. The Benedictine church of San Pedro de los
Gallos is in Romanest^ue style of an early date. The
present bishop Francisco Pol y Baralt was born at
Arenas de Mar in the Diocese of Gerona, 9 June, 1854.
The diocese contains 373 parishes, 780 priests, 325,000
Catholics.
The Capuchins have a monastery at Olot,
and among the cloisters for women in the diocese are
those of the Franciscan, the Augustinian, and the
Capuchin nuns.

Vailhe.

Gerona, Diocese of (Gerdndensis), in Catalonia,
Spain, suffragan of Tarragona, is bounded on the
north by the Pyrenees, on the south and east by the
Mediterranean, and on the west by the dioceses of
Barcelona and Vich. The district is mountainous,
with forests of pine, oak, and chestnut, and numerous
mineral springs. Several of the towns are manufacturing centres, and the main railwa.y from France to
Barcelona runs through the province, which possesses
Its coal mines
considerable commercial importance.
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Blanche M. Kelly.
Gerrha, a titular see in the province of Augustamnica Prima, suffragan of Pelusium in the Patriarchate
The city is mentioned by Plinv (Hist.
of Alexandria.
Nat., VI, 29).
district

Erastosthenes (46, 10) asserts that the
Strabo (XVI, 2,

was formerly under water.

33) places Gerrha lietween Pelusium and Mt. Cassias.
Finally, in the sixth century the geographer Hierocles
(.Synecdemus, n. 698) speaks of it as being in Augus-

tamnioa.

Lequien (Oriens

christ.,

II,

551)

makes

knov\-n the names of four bishops of the see: Eudsemon,
Pirosus, and Nilanmon, at the end of the fourth century,
and at the beginning of the fifth; Stephen, who in 451
Marshes have
assisted at the Council of Chalcedon.
encroached upon the land in modern times; the
abandoned city is found north of Pelusium on the
road to El-Arish.
S.

Gersen, Giovanni.

Vailhe.

See Thom.\s a Kempis.

Gerson, Jean le Charlier de, the surname being
the name of his native place, b. in the hamlet of Gerson
14 December, 1363; d. at Lyons, 12 July, 1429. The
hamlet of Gerson has disappeared, but it was then a
dependency of the village of Barby not far from
Rethel, in the Diocese of Reims, and now included in
the department of Ardennes. His father, Arnauld, and
his mother, Elizabeth La Chardeniere, were noted for
They had tweUe children,
their integrity and piety.
He attended the
of whom Jean was the eldest.
schools of Rethel and Reims and at the age of fourteen
entered the famous College de Navarre at Paris, where
he formed a life-long friendship with the rector, the
In 1381
illustrious Pierre d'Ailly of Compiegne.
Gerson obtained the degree of licentiate of arts under
Maitre Jean Loutrier; in 1388 he received that of
Baccalarius Biblicus; in 1390 he lectured on the
"Sententise", and in 1392 became a licentiate of theology.
He was raised to the doctorate of theology in
1394, being then thirty-one years of age (cf. Denifle,
Chartul. Univers. Paris, III). Before receiving the
doctorate he had written several works. In 1387 he
preached before Pope Clement VII of Avignon \\-ith a
view to calling forth the condemnation of Jean de
Monteson, a Dominican, who had denied the Immaculate Conception of the Blessed Virgin, and shortly
afterwards he delivered a panegyric on St. Louis,
Kingof France, thus making his debut in the oratorical
career that was destined to become so brilliant.
Although Gerson had won the doctorate only a
year before his former teacher. Pierre d'Ailly, was
named Bishop of Puy (1395), Benedict XIII chose
him to svicceed d'Ailly in the important position of
Chancellor of Notre-Danie and of the imi\ersity (13
Thenceforth he was actively interested in the
April).
extirpation of the schism which, for seventeen years,
had divided the ('liurcli iiilo two hostile parties that
were niunerically almost equal. The friend of peace
and union, he :ilways exprcs.sed a .sober and moderate
opinion in regard to both the Pope of Rome and the
Pope of Avignon, and on all occasions showed a
strong repugnance to the violent proceedings extolled
by certain members of the university (Noel \'alois.

;
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Appointed dean of the church of Saint
III, 71, 180).
Donatien at Bruges, Gerson remaineil tliere four years
(1397-1401). It was at this period that he wrote the
treatise, strongly theological and shImi- in luiie, entitled: "Seiitenlia de niotio se haJKiiili innpiMc .schismatis" (Schwab, Johannes Gcrsnn. I'rnlr ,s(ir der
Theologie und Kanzler der Universital I'aris, 97,152).
He had not voted to withdraw obedience from the
Pope of Avignon, for whom, in the beginning, France
had declared herself (1398). He was one of the first to
show that Benedict should be considered neither a
heretic nor a schismatic, and that it was in no wise
proper to introduce, on this plea, an action against

him (0pp.

AccordGersonii, II, ed. 1706, passim).
ingly, he energetically demanded the restoration of
obedience, that is to say, the cessation of that abnormal state that constituted a schism within a schism,
but this conciliatory attitude, so conformable to his
On 18 November,
character, incurred much hatred.
1403, he was made cur6 of Saint-Jean-en-Greve at
Paris, accepting the charge in addition to the office of
chancellor; this favour was granted by Pope Benedict
in recognition of Gerson's fidelity to him during his
four years of enforced sojourn in his fortress at Avignon.
The chancellor freely and openly rejoiced at
the pontiff's release and the university selected him
But this
to congratulate Benedict at Marseilles.
harmony was not to last. The university, again dissatisfied with Benedict, wished to renew the withdrawal of obedience that had so poorly succeeded the
D'Ailly and Gerson tried to oppose the
first time.
movement both before and during the Coimcil of
Paris in HOG, and strove to urge upon their colleagues
the necessity of more moderate proceedings. After
long and animated discussions, they partially succeeded in obtaining that the withdrawal of obedience
adopted by the members of the assembly was brought
within certain limits (cf. L. Salembier, "Le grand
schisme d'Occident", 221).
D'Ailly and Gerson also formed apart of the solemn
embassy sent to Benedict in 1407 and tried to prevail
upon the pope to resign the papacy by a formal Bull
but the pontiff refused. Thereupon some of the delegates wished openly to break with him, but here
again d'Ailly and Gerson caused more peaceable sentiments to triumph and laboiued to retard the total
rupture (L. Salembier, op. cit., 229). During the
following year Gerson attended the Council of Reims
and delivered the opening discourse. That same year,
because of his efforts at reconciliation, d'Ailly aroused
the indignation of the members of the university incensed against Benedict. The king espoused their
quarrel and wished to have the Bishop of Cambrai
arrested; at this juncture Clemanges and Gerson, his
ever-faithful pupils, wrote him touching letters of
condolence [L. Salembier, "Petrus de Alliaco" (1886),
75; Opp. Gersonii, III, 429]. Gerson himself was

soon to become acquainted with human vicissitudes
and to be persecuted for another reason. On 23

November, 1407, the Duke of Orleans was assassinated in one of the streets of Paris by the cowardly
With singular
hirelings of the Duke of Burgundy.
audacity, the Duke of Burgundy, John the Fearless
(Jean sans Peur), assumed the responsibility of the
deed, pleaded his own cause before King Charles VI
and chose as his defending counsel, Jean Petit (8
March, 1408) who dared openly to profess the immoral
theory of tyrannicide. The chancellor deemed it his
duty to bring this doctrine before the Bishop of Paris
and the professors of theology. The doctors first
condemned seven, then nine of Jean Petit's propositions as erroneous and scandalous and these were
thrown into the fire. Later, in the Coimcil of Constance, Gerson again denounced the articles incriminated (June, 1415), and repeated the denunciation
seven times within fifteen days. The Fathers passed
sentence on this point (6 July), by condemning tyran-

nicide in a general way without, however, mentioning
the name of the powerful Uuke of Burgundy; this
half-measure satisfied neither Gerson nor the ArmaThe chancellor adgnacs who were at the council.
dressed the assemblage in the name of the King of
France, 5 May, 1416, and eloquently protested agamst
the too moderate and indefinite sentence aimed at
John the Fearless (" Opp. Gersonii ", II, 328; V, 353.
355. 362 sq.; Labbe and Mansi, XXVII, 728 sqq..
Schwab, op. cit., 609). Gerson had attended neither
the Council of Pisa (1409), nor the Council of Rome
(1412-13), but he had highly approved of both. His
part in the Council of Constance was, however, an
important one. He arrived at Constance, 21 February, 1415, with a delegation from the University of
Paris.
It is not necessary to enter here into the
details of the trial of John Hus (Schwab, op. cit., 540009), of the condemnation of the Flagellants ("Opp.
Gersonii ", II, 658, 660), of Gerson's differences with the
English, nor of his doctrinal strife (1418) with Matthew Grabon, that great enemy of new religious orders
(Opp. Gersonii, I, 467). Mention will be made later
of his attitude towards the three popes who then disputed the tiara, and of the theories that he set forth in
the council
order to bring about the suppression of
the schism.
It was above all his struggles against John the FearIn
less that brought Gerson into unmerited disgrace.
Paris the Duke of Burgundy had before this provoked
him
his
against
house
had
been
riotous
disturbance
;
a
plundered and he had only escaped assassination by
taking refuge for two months up under the vaulted
roofs of Notre-Dame.
After the Council of Constance, whilst the pope, the emperor, and the fathers
were returning with all due pomp to their respective
countries (1418), Gerson learned that John the Fearless had sworn his destruction and that the " nation of
Picardy" in the university had demanded that he be
disclaimed, recalled, and punished atrociter {" Opp. Gersonii", V, 374; Denifle, "Chartul.", etc., IV, 300; Max
Lenz, " Revue historique", IX, 470). 'To prevent his
persecutor from having an opportunity to destroy him.
he left Constance, 15 May, 1418, and with Andr6 and
Ciresio, who had acted as his secretaries at the council,
he took the road to exile. He retired to the Benedictine Abbey of Melk (Molk) in Germany, the abbot of
which he had known at Constance. "The Archduke
Frederick wished to gain him for the University of
Vienna, and Gerson repaired thither but did not remain. Finally in November, 1419, the chancellor
learned of the death of his sworn enemy, John the
Fearless, who, by order of the Dauphin, had been
slain on the bridge of the town of Montereau.
Gerson
at once set out for France but did not return to Paris,
which was torn by factions and was .still in the hands
He directed his steps towards
of the Burgundians.
Lyons, called thither by his brother who was prior of
the Celestines and by the archbishop, Am^d^e de
Talaru (Schwab, op. cit., 767 sqq.). Here he spent
his last years in exercises of devotion and in performing his priestly functions. He also while at Lyons
wrote various works, some of edification, some on
mystical or pastoral theology, one especially being his
well-known treatise, "De parvulis ad Christum trahendis". Combining example with precept, he loved
to surround himself with little children in the church
of Saint-Paul and delighted to teach them the elements of Christian doctrine. These ten years were
the sweetest of his militant life, and the regrets of all
good men followed him to the grave. Miracles were
attributed to him and at least five martyrologies give
him the title of Blessed. Over fifty particular councils and many ecclesiastical writers recommend to
pastors "this great, pious and learned doctor, this
ardent lover of souls, this incomparable director, this
model of ministers of the Gospel ". Statues have been
raised to his memory at Paris and Lyons; in tiie
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church of the Sorbonne his picture

the companion to

that of Bossuet.
Views as to the Constitution of the Church: Council of
It is well known that what the theoloConstance.
gians of the early part of the fourteenth century
lacked most, was a fixed doctrine on what theologians
to-day call the Traite de I'Eglise. Gallicanism was
born of the false principles, or rather of the temporary
expedients believed to be a necessity amid the unfortunate events of the Great Schism. Extenuating circumstances can be pleaded in Gerson's favour. He
had been instructed by men who were none too stable,
and had made a close study of William of Occam, the
most evil genius of the fourteenth century. As we
have seen, Gerson was generally more .sensible and
moderate in practice than in theory. Besides, it is
now proved that several treatises, sometimes made
the basis of an attack on his theological doctrine, were
not his at all ("De modis uniendi; octo conclusiones
quarum dogmatizatio utilis videtur ad exterminationem moderni sclusmatis; Sermo factus in die
Ascensionis ", 1409, etc.). In fact his Protestant or
Galilean editors, von der Hardt, Richer, and Ellies-

—

Dupin, have done his

memory poor

service by exagIt
of his propositions.

gerating or envenoming some
is but too true that in regard to the pope and the
council, the chancellor maintained erroneous theories
which were censurable anil later condemned. In his
opinion the sovereign pontiff is not the universal
bishop possessing immediate power over all the faithful; his power is only subjective and executive ("0pp.
Gersonii ", II, 259, 279). Far from being infallible, he
can even sometimes fall into heresy, in wliich event, if
he still remain pope, the faithful are empowered to
bind him, imprison him and even throw him into
the sea (Ibid., 221; Noel Valois, IV, 84). Gerson's
doctrine concerning the general council is no
sounder. He admits the superiority of the Church
and the oecumenical council over the pope, as he sees
no other means of emerging from schism and returning
With him temporary expedients become
to unity.
principles.
It is what might be called ecclesiastical
opportunism. Gerson is exclusively rational and
practical, and the object of all his argumentation is the
justification of the most extraordinary methods of
procedure in order to attain the final result desired by
him and by all Christendom. Hence, according to
him, the sovereign pontiff is amenable to the council
which may correct and even depose him (" 0pp. Gersonii", II, 201).

Regarding the convocation and composition of tliis
assembly he declares, with d'Ailly, that the first four
CECumenical councils were not convened by the authority of the pope, and that not only cardinals, but princes,
and in fact any Christian, can convoke a council for the
election of a single and universally acknowledged pope
("De auferibihtate papae", in 0pp. Gersonii, II, 209
He also maintains that pastors may be sumsqq.).
moned to such an assembly and may have a deliberate

De potestate ecclesiastica ",
of the faithful should be exall of these propositions is
seen, as it were, a reflection of the extreme theses
of the revolutionary Franciscan, William of Occam.
Moreover, Gerson's attitude in the Council of Constance was in conformity with his principles. With
the delegates from the University of Paris, he devoice as well as bishops ("
in ibid., II, 249).

cluded

None

(ibid., II, 205).

manded that

In

three popes immediately tender tlieir
resignation (Feb., 1415). A convinced partisan of the
superiority of doctors over bishops, he insisted, like
d'Ailly, that the doctors of canon and even of civil
law should have a voice in the deliberations of tlie
all

This was in consequence of his democratic
(cf. Salembier, Le grand schisme, 212, 299).
omnipotence of the general
council and pursued Pope John XXIII with unflagging energy (Schwab, op. cit., 507; von der Hardt, II,
council.

tendencies

He

e.Kalted to excess the
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voted for the four famous articles of Constance (March, 1415) which are the code of Gallicanism and pave the way for all the schismatic decisions
of the assembly of 1682.
Besides, he boldly maintained that these revolutionary principles were dogmas
and wanted them carved on the stone of all the
churches (Opp. Gersonii, II, 275). However in 1416
he was obliged to admit with sadness that voices were
still raised in denial of the superiority of the council
over the popes. Gerson attributed this "condemnable " obstinacy to the necessity of sycophancy, calling
it " a deadly poison with which the organism of the
Church is impregnated to the very marrow" (Ibid.,
II, 247).
It is because of these openly erroneous
principles that Gerson, like d'Ailly, his master, passed
for a precursor of the Protestant Reformation.
It is
also for tliis reason that Protestant writers, such as A.
Jepp and Winklemann, in Germany, and de Bonnechose, in France, compared him to Wyclif and John
Hus. What has gone before, however, proves that
these comparisons do Gerson injustice.
Gerson's Mystical Theology and Oratory.
Gerson's
mystical theology has its own peculiar and original
character; it is that of an eminent and almost impecFirst of all he distinguishes it from
caljle master.
scientific theology which is abstract and disciu-sive.
His mysticism in its es.sence is an experimental knowledge of Gotl which, by love, one perceives in him.self.
If the inferior powers remain in darkness, the superior
faculties, tlie intellect, and especially pure love, have
the freer play, and therefore constitute a sublime state
of transport which surpasses all theoretical learning.
This theology does not require great scientific attainments, it is within the reach of the most simple.
Moreover, through close union with God, it gives us
perfect contentment of soul with the entire and definitive appeasement of our desires (cf. Schwab, op. cit.,
325; Ellies-Dupin, "Opp. Gersonii", I, civ.). Gerson
265).

—

further distinguishes a practical part in his mystical
theology and lays down the conditions and means
These
(industria:) preparatory to contemplation.
industrial are as follows: (1) to await the call of God;
(2) to know well one's own temperament; (3) to be
heedful of one's vocation and one's state; (4) to aim
constantly towards greater perfection; (5) to avoid as
much as possible a multiplicity of occupations and, in
any event, not to become absorbed in them; (6) to set
aside all vain desire for learning, i. e. all idle curiosity;
(7) to remain calm and practise patience; (8) to know
the origin of the affections and passions; (9) to choose
the necessary time and place; (10) to avoid extremes,
either of abstinence or excess, in sleeping and eating;
(11) to indulge in thoughts that excite pious affections; (12) to banish from one's mind all images,
which is preeminently modus simplijicandi cor in mcdiGerson's
tationibus and producendi contemplationem.
many treatises are in Vol. Ill of his works. He was
one of the first to recognize and proclaim the superHe laboured
natural vocation of Joan of Arc.
diligently to promote devotion to the Blesseil ^'i^gin
and St. Joseph and even dedicated to this saint a poem
He was not the
of 4600 lines entitled " Josephina".
author of the "Imitation of Jesus Christ", and the
reasons for this adverse opinion advanced by Ros-

weyde. Amort, Malou, Funk, and Vacandard, seem
convincing.

He was one of the most eminent orators of his time
and preached frequently, either in French or Latin,
before the university, at court, in the principal
churches of the capital, or in his parish of Samt-Jeanen-Greve. It was in this parish that he preached the
most of his sermons in French; these discourses, sixtyfour in number, have been specially studied by the
Abb^ Bourret, later Bishop of Rodez and cardinal.
In plan these instructions are almost the same as
modern sermons, but Gerson's learning is often deficient in taste and judgment, and he makes sometimes
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too pompous a display of incongruous quotations.
the point of view of doctrine he treats, for the
greater part, ethical subjects, and inveighs against
intemperance and the dissokiteness of nioral.s. He
labours mainly for reform within, frequently exhorts
to penance, and threatens his flock with the judgments
of God, but does not leave them without words of hope
and consolation. His style is far from imiform and
differs according to his hearers.
Cold and accurate in
the setting forth of dogma, he most frequently stirs
the passions ami resorts largely to allegory and wordpainting;
his language, altliough having all the
piquancy, naivete, and originality of the old French
chronicles, is always dignified and becoming.
Gerson's works were pubUshed directly after the
introduction of printing, first at Cologne in 1483 (4
vols, in fol., for details consult Schwab, op. cit. ad
Both French editions, the one by Richer
finem).
(Paris, 1606, 4 vols.), the other by Ellies-Dupin (Antwerp, or rather .Amsterdam, 1706, 5 vols, in fol.) were
prepared under the influence of Galilean ideas and
with a view to religious polemics. They were hastily
and confusedly compiled without any great care and
contain serious defects. However, the one by Ellies-

From

Dupin is fairly complete and the first four volumes
embody over 400 of Gerson's treatises. The references to Gerson's works in this article are to this edition.
Bess, Johannes Gerson und die kirchenpoUtischen Parteien
Frankreichs vor dem Konzil zu Pisa (1890); Boileau in Revue
du Monde Calholique (ISSI),X. 60-80, 394-116, 627-45; Borix,
Tractatus de Papa (1870), I; Bourret, Essai hislorique et
critique sur les sermons fran^aii de Gerson (Paris, ISoS); FouGERE, Discours at Academic franc. (Paris. 1838, 1843); Jad.irt,
Jean de Gerson, 1363-1429 (Reims, 1882); Jourdaix, Doctrina
Johannis Gersonii de theologia mystica (Paris, 1838) in Diet,
scien. phiios, (1875). 61(5-9; Masson, Jean Gerson, sa vie, son
temps, ses (euvres (Lyons, 1894) Re yxolds. Early Reprints for
English Readers: John Gerson (London, 1880); Richerius,
Apologia pro Joanne Gersonis pro suprema EcclcsicE et concilii
generalis auctoritatc (Leyden, 1676J;
Salembier, Pelrus de
Alliaco (Lille. 18S6); Idem, Le grand schisme d' Occident (Paris,
1900), tr. Mitchell (London. 1908); Schwab, Johannes Gerson, Professor der Theoloffie und Kanzler der Universitdt Paris,
eine Monographic (Wiirzburg, 1878); Thomassy, Jean Gerson
Valois. La
et le grand scttisme d'Occident (2n<i ed. 1872);
France et le grand schisme (Paris, 1896. 1902). IV; WixkelMANN, Gerson, Wiclefus. Hussus, inter se et cum reformatoribus
comparali (Gotlingen, 1857).
LOUIS SaleMBIEH.
;

Gertrude of Aldenberir, Blessed, Abbess of the
Premonstratensian convent of Aldenberg, near Wetzlar, in the Diocese of Trier b. about 1227 d. 13 August.
1297.
She was the youngest of the three daughters of
Louis VI, margrave of Thuringia, and his wife St.
Elizabeth of Hungary. Gertrude's father died on his
way to the Holy Land shorth" before she was bom.
She was scarcely two years old, when St. Elizabeth
brought her to the convent of Aldenberg, where she
afterwards became a nun. In 1248, being then only
twenty-one years old. she was elected Abbess of Aldenberg, over which she ruled forty-nine }-ears. ^\'ith the
inheritance which she received from her uncle, the
Margrave of Meissen, she erected a church and a poorhouse. She took personal charge of the inmates of
the poorhouse and led a life of extreme mortification.
When Urban VI published a crusade against the Saracens, Gertrutle and her nuns took the cross and obliged
themselves to contribute their share to the success of
the crusade by prayer and acts of mortification. In
1270 she began to observe the feast of Corpus Christi
in her convent, thus becoming one of the first to introduce it into Germany. Clement VI permitted the
ecclesiastical celebration of her feast to the convent
of Aldenberg, and granted some indulgences to those
who visit her relics at that convent.
;

;

Thuringia Sacra (Frankfurt, 1737). 296-300; Acta SS., AuDunbar. Dictionan/ of Saintly Women (London,

gust, III;

1904)»

I,

345

sq.;

Kessel

in Kirchenlex.,
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s,

v.

Michael Ott.
Gertxude of Hackebom, Cistercian Abbess of
Helfta, near Eisleben; b. near Halberstadt in 1232; d.

towards the end of 1292. She belonged to the noble
Thuringian family of Hackebom and was a sister of
At an early age she entered the Cistercian convent of Kodersdorf, of which she was elected
abbess in 1251 when she was onh' nineteen years old.
In 1253 she founded, with the assistance of her two
brothers, Albert and Louis, the convent of Hedersleben. Because her own consent suftered from want of
water she obtained from her brothers the castle of
Helpeda, or Helfta. with its surrounding land, and
transferred her community to that place in 1258.
During her rule, the convent of Helfta became the
most famous abode of asceticism and mysticism in
Gerrnanj-.
She required her nuns to be educated in
the liberal arts, but insisted especially on the study of
Holy Scripture. Gertrude was a model abbess, remarkable for her piety as well as the prudent direction of her
nuns. About a year anil a half before her death, the abbess was seized with apoplexy, and during her sickness
gave to all her nuns an example of heroic patience and
resignation to the will of God.
The Abbess Gertrude
must not be confounded withSt. Gertrude "theGreat".
The Abbess Gertrude, quite in contrast with St.
Gertrude " the Great", never WTote anything, received
no extraordinarj' revelations from God. and has not
been canonized. She was born more than 20 years
before Gertrude " the Great", who lived as an ordinary
St. Mechtild.

nun

in the

same convent.

St. Mechtild, Liber specialis gratice, pars V, i, ii, and the
whole of pars VI; St. Gertrude, Legatus divince gratia, lib. V,
c. 1. in the Solesmes edition of Reielationes Gertrudiana ac Mechtildiana (Paris. 1875. 1877), I, 497-517; II, 373-390, and the
Praiatw to I; Disbar. Diet, of Saintly Women (London. 1904),
I. 346 sq.;
Michael. Gesch. des deutsch. Volkes seit dem IS.

Jahrh. (Freiburg

im

Br., 1903), III, 175 sq.

Michael Ott.
Gertrude of Nivelles, Saint, Virgin, and Abbess
ofthe Benedict inemonasterv- of Nivelles near Brussels:
b. in 626; d. 17 JIarch, 659.
She was a daughter of
Pepin I of Landen, and a younger sister of St. Begga,
Abbess of Andenne. One day, when she was about
ten years old, her father invited King Dagobert and
some noblemen to a bancjuet. When on this occasion
she was asked to marry the son of the Duke of Austrasia
she indignantly replied that she would marr}- neither
him nor any other man, but that Christ alone would be
her bridegroom. After the death of her father in 639,
her mother Itta, following the advice of St. Amandus,
Bishop of Maestricht, erected a double monastery, one
for men, the other for women, at Nivelles.
She appointed her daughter Gertrude as its first abbess, while
she herself Hved there as a nun, assisting the young
abbess by her advice. Among the numerous pilgrims
that ^Tsited the monasterj- of NiveUes, there were
the two brothers St. FoUlan and St. Lltan, both of

whom
Rome

were Irish monks and were on their way from
to Peronne, where their brother, St. Furseus,
Gertrude and her mother gave them a
lay buried.
tract of land called Fosse on which they built a monasLUtan was made superior of "the new house,
tery.
while FoUlan remained at NiveUes, instructing the
monks and nuns in Holy Scripture. After the death
of Itta in 652, Gertrude entrusted the interior management of her monastery to a few pious nuns, and appointed some capable monks to attend to the outer
affairs, in order that she might gain more time for the
study of Holy Scripture, which she almost knew by
heart.
The large property left by her mother she used
for building churches, monasteries and hospices.
.At
the age of thirty-two she became so weak through her
continuous abstinence from food and sleep that she
found it necessary to resign her office. After asking the
advice of her monks and nuns, she appointed her niece,
Wulfetrude, as her successor, in December, 658. A day
before her death she sent one of the monks to St.
Ultan at Fosse to ask whether God had made known
to him the hour of her death.
The saint answered
that she would die the following day during Holy

;
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Abbess of Nivelles.

The towns

of Geertruidenlierg,

Breda, and Bergen-op-Zoom in North Brabant lionimr
her as patron. She is also patron of travellcis, and is
invoked against fever, rats, and mice, particularly
There is a legend that one day she sent
field-mice.
some of her subjects to a distant country, promising
that no misfortune would befall them on the journey.
When they were on the ocean, a large sea-monster
threatened to capsize their ship, but disappeared upon
the invocation of St. Gertrude. In memory of this
occurrence travellers during the Middle Ages drank
the so-called "Sinte Geerts Minne" or "Gertrudenminne" before setting out on their journey. St.
Gertrude is generally represented as an abbess, with
rats and mice at her feet or running up her cloak or
pastoral staff.
Dunbar, A Dictionary of Saintly Women (London, 1904), I,
342-5; BvTi^ER, Lives of the Saints, 17 March; Baring-Gould,
Lives of the Saints, 17 March;

Dunbar

in Diet. Christ. Biop.,

v.; Bernoulli, Die Heiligen der Merowinger (Tubingen,
1900), 197-9; Acta SS., March, II, 590-602; Mabillon, Acta

3.

442-44; Daufresne de la Chevalehie,
La perle de Nivelles, ou S. Gertrude, fondatrice et premiere abbesse
du monastire de Nivelles (Brussels, 1S67). Her earliest biography was written by a contemporary monk of Nivelles. It
was reprinted by the Bollandists, loc. cit., and by Mabillon,
loc. cit.
In 1888 it was re-edited by Krusch in Mon. Germ.

SS. O.S.B.,

ssec. II,

Hist. Meroving., II.

Michael Ott.
Gertrude the Great, Saint, Benedictine and mystic
writer; b. in Germany, 6 Jan., 1256; d. at Helfta,
near Eisleben, Saxony, 17 Nov., 1301 or 1302. Nothing is known of her family, not even the name of
her parents. It is clear from her life (Legatus, lib. I,
xvi) that she was not born in the neighbourhood of
Eisleben.
When she was but five years of age she
entered the alumnate of Helfta. The monastery was
at that time governed by the saintly and enlightened

Abbess Gertrude of Hackeborn, under whose rule it
prospered exceedingly, both in monastic observance
and in that intellectual activity which St. Lioba and
lier Anglo-Saxon nuns had transmitted to their fovmdaAll that could aid to sanctity, or
tions in Germany.
favour contemplation and learning, was to be found in
hallowed spot. Here, too, as the centre of all its
and the impetus of its life, the work of works
Opus Dei, a.s St. Benedict terms the Divine
Office
was solemnly carried out. Such was Helfta
this

activity

— the

—

when its portals opened to receive

the child destined to
Gertrude was confided to the
brightest glory.
care of St. Mechtilde, mistress of the alumnate and
From the first she had
sister of the Abbess Gertrude.
the gift of winning hearts, and her biographer gives
many details of her exceptional charms, which matured
with advancing years. Thus early had been formed
between Gertrude and Mechtilde the bond of an intimacy which deepened and strengthened with time,
and gave the latter saint a preponderating influence
over the former.
Partly in the alumnate, partly in the community,
Gertrude had devoted herself to study with the greatIn her twenty-sixth year there was
est ardour.
granted her the first of that series of visions of which
the wonderful sequence ended only with life. She now
gauged in its fullest extent the void of which she had
been keenly sensible for some time past, and with this
awakening came the realization of the utter emptiness
of all transitory things.
With characteristic ardour
she cultivated the highest spirituality, and, to quote
her biographer, "from being a grammarian became
a theologian", abandoning profane studies for the
Scriptures, patristic writings, and treatises on theology. To these she bro\ight ho same earnestness which
had characterized lier Idrriicr studies, and with indefatigable zeal copied, tninslated, and wrote for the
spiritual benc^lit of others.
Although Gertrude vehe-

be

its

t
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Mass. The prophecy was verified. She was venerated as a saint immediately after her death, and a
church was erected in her honour by Agnes, the third

mently condemns herself for past negligence (Legatus,
II, ii), still to understand her words correctly we must
remember that they express the indignant self-condemnation of a soul called to the highest sanctity.
Doubtless her inordinate love of study had proved a
hindrance alike to contemplation and interior recollection, yet it had none the less surely safeguarded
her from more serious and grievous failings.
Her
struggle lay in the conquest of a sensitive and impetuous nature. In St. Gertrude's life there are no
abrupt phases, no sudden conversion from sin to holiness.
She passed from innocence to sanctity almost
unconsciously, and as naturally as she had passed
from the alumnate to the community. Outwardly
her life was that of the simple Benedictine nun, of
which she stands forth preeminently as the type. Her
boimdless charity embraced rich and poor, learned
and simple, the monarch on his throne and the peasant
in the field it was manifested in tender sympathy
towards the souls in purgatory, in a great yearning for
the conversion of sinners, and in a vehement zeal
Her
for the perfection of souls consecrated to God.
humility was so profound that she wondered how the
earth could support so sinful a creature as herself.
Her raptures were frequent and so absorbed her faculties as to render her insensible to what passed around
her. She therefore begged, for the sake of others, that
there might be no outward manifestations of the
She
spiritual wonders with which her life was filled.
had the gift of miracles as well as that of prophecy.
;

When the call came for her spirit to leave the worn
and pain-stricken body, Gertrude was in her fortyfifth or forty-sixth year, and had in turn assisted at the
death-bed and mourned for the loss of the holy Sister
Mechtilde (1281), her illustrious Abbess Gertrude of
Hackeborn (1291), and her chosen guide and confidante, St. Mechtilde (1298). When the community
was transferred in 13-16 to the monastery of New
Helfta, the present Trud-Kloster, within the walls of
Eisleben, thej' still retained possession of their old
home, where doubtless the bodies of St. Gertrude and
St. Mechtilde still lie buried, though their place of
sepulture remains unknown. There is, at least, no
record of their translation. Old Helfta is now crownproperty, while New Helfta has lately passed into the
hands of the local municipality. It was not till 1677
that the name of Gertrude was inscribed in the Roman
Martyrologj^ and her feast was extended to the universal Church, which now keeps it on 15 November,
although it was at first fixed for 17 November, the day
of her death, on which it is still celebrated by her own
In compliance with a petition from the King
order.
of Spain she was declared Patroness of the West Indies
in Peru her feast is celebratetl with great pomp, and
in New Mexico a town was built in her honour and
bears her name. Some writers of recent times have
considered that St. Gertrude was a Cistercian, but a
careful and impartial examination of the evidence at
present available does not justify this conclusion. It
is well known that the Cistercian Reform left its mark
on many houses not affiliated to the order, and the
fact that Helfta was founded during the "golden age"
of Citeaux (1134-1342) is sufficient to account for this
impression.
Many of the writings of St. Gertrude have unfortunately perished. Those now extant are:
(1) The
"Legatus Divince Pietatis"; (2) The "Exercises of St.
Gertrude"; (3) The "Liber Specialis Gratia;" of St.
Mechtilde. The works of St. ( !ert rude were all written in Latin, which she used with facility and grace.
The ''Legatus Divinse Pietat is"( Herald of Divine Love)
comprises five books containing the life of St. Gertrude, and recording many of the favours granted her
by God. Bk. II alone is the work of the saint, the
rest being compiled by members of the Helfta comnumity. In the " Exercises" we have the saint at her
best.
They were written for her .Sisters in religion,

—
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Life of St. Gertrude the Great (C. T. S., London); de Vere in
The Month, 1865, III, 221; Cath. World, 1865, II, 405; Legatus
Divince Pietatis, passim in Revelationes Gertrudiance ac MechtildiPassim in St. Mechtilde, Liber Speante, I (Poitiers. 1875).
cialis Gratiw; Revelations de Ste Gertrude {Paris, 1906); Ledos,
Ste Gertrude (Paris, 1907);
Kaulen in Kirchenlex.t s. v.;
Preger, Gesch. deutsch. Mystik im Mittelalt. (Leipzig, 1893);
ZiEGELBAuBR, Hist, Lit. Bened. (Vienna, 1754); Michael,
Zeitschr. kath. Theol. (XXIII, 1899); Gesch. deutsch. Volkes im
Miitelalter (Freiburg, 1899), II: Gueranger, Annee liturgique,
le temps apres ta Pentecdte, t. VI; Eng. tr. Liturgical Year, VI.

Gertrude Casanova.
Gertrude van der Oosten, Venerable, Beguine;
b. at

Voorburch, Holland;
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she has here a free hantl unhampered by
the deep humility which made it so repugnant for her
The "Exerto disclose favours personal to herself.
cises", which are seven in number, embrace the work
of the purification and sanctification of the soul from
the reception of baptismal grace to the preparation for
death. Her glowing language deeply impregnated
with the liturgy and Scriptures exalts the soul imperceptibly to the heights of contemplation. When the
"Legatus Divinae Pietatis" is compared with the
" Liber Specialis Gratiir" of St. Mechtilde, it is evident
that Gertrude is the chief, if not the onlj-, author of the
Her writings are also coloured b_v tlie
latter book.
glowing richness of that Teutonic genius which found
its most congenial expression in symbolism and allegory.
The spirit of St. Gertrude, which is marked by
freedom, breadth, and vigour, is based on the Rule of
Her mysticism is that of all the great
St. Benedict.
contemplative workers of the Benedictine Order from
Hers, in a word, is that
St. Gregory to Blosius.
ancient Benedictine spirituality which is simply the
spirit of the Church and which Father Faber has so
well depicted (.411 for Jesus, viii).
The characteristic of St. Gertrude Vpiety is her devotion to the Sacred Heart, the symbol of that immense
charity which urged the Word to take flesh, to institute the Holy Eucharist, to take on Himself our
sins, and, dying on the Cross, to offer Himself as a
victim and a sacrifice to the Eternal Father (Congregation of Rites, 3 April, 1825). Faithful to the mission
entrusted to them, the superiors of Helfta appointed
renowned theologians, chosen from the Dominican
and Franciscan friars, to examine the works of the
saint. These approved and commended them throughout.
In the sixteenth century Lanspergius and Blosius propagated her writings.
The former, who with
his confrere Loher spared no pains in editing her
works, also wrote a preface to them. The writings
were warmly received especially' in ,Spain, and among
the long list of holy and learned authorities who used
and recommended her works may be mentioned:
St. Teresa, who chose her as her model and guide,
Yepez, the illustrious Suarez, the Discalced Carmelite
Friars of France, St. Francis de Sales, M. Olier, Fr.
Fabei, Dom Gueranger. The Church has inserted the
name of Gertrude in the Roman Martyrology with this
eulogy: "On the 17th of November, in Ciermany (the
Feast) of St. Ciertrude Virgin, of the Order of St. Benedict, who was illustrious for the gift of revelations."

and we

d. at Delft, 6 Jan., 1358.

She was born of peasant parents, and was remarkable
from childhood for her piety and prudence. Later, in
order to gain a livelihood, she entered into service at
Delft, where she likewise devoted herself to practices
of piety and charity.
Her surname of " van Oosten",
or "of the East", is due to her custom of singing a
hymn which began: " Het daghet in den Oosten", i.e.,
" Day breaketh in the East", the composition of which
is attributed to herself.
She lived devoutly in the
world, spending much time in exorcises of pietv and

works of charity, and finally determined lo abandon
all human ties and give herself to the service of (iod.
With this intent she begged, and witli difficulty obtained, entrance into the Beguinage of Delft.
Here,
though not a religious, nor bound by vows, she profited
by the ample opportunities afforded for the exercise of

her zeal and charity, as well as by the atmosphere of
prayer and seclusion, to attain to a verj' high degree of
virtue and contemplation. Gertrude evinced great devotion to the m^'steries of the Incarnation, especially
to the Sacred Passion, on which account she merited
to receive on her bod)' the impression of the sacred
stigmata, from which the blood flowed freely seven
times a day at each of the canonical hours. Distressed and alarmed at the multitude that flocked to
witness such a wonder, she begged that the favour
might be withdrawn, and her prayer was so far
granted that the blood ceased to flow, but the marks
of the sacred stigmata remained.
At the same time
the great spiritual consolation she had enjoyed was
succeeded by drj-ness and desolation. Gertrude was
favoured with the gift of prophecy, having knowledge,
at the actual time, of what took place at a distance as
well as of what was to happen in the future.
At length, after many years passed among the Beguines in great fervour, austerity, and devotion, the
time of her death approached. She had been wont to
speak with great delight of this day, to meditate on it
devoutly, and even to make it a subject of her frequent
songs.
She died on the feast of the Epiphany and was
buried in the church of St. Hippolytus, Delft, the Beguines having neither a church nor a cemetery of their
own at the time. Her name has never been inscribed
in the Roman Martyrology, though she is commemorated in various others, and her cultus is merely a local
Her private dwelling is still preserved with venone.
eration, and the cross before which she received the
stigmata is annually exposed on the anniversary of her
death.
^c/a S.S., Jan., I; Kessel in iCiVcften/cr., s. v. SuRius, Vitce
SS., I; MS. 9364 of tlie emperor's private library. Vienna.
;

Gertrude Casanova.
Gervaise, Dom Francois Armand, Discalced Carmelite, b. at Paris, 1660; d. at Reclus, France, 1761.
After completing his humanities with brilliant success,

he joined the Discalced Carmelites, and having been
nominated prior of a convent, he chanced to meet
Bossuet, who recognized in him a fervent religious, a
learned writer, and an eloquent orator. Anxious to
embrace a more austere life, he entered La Trappe in
1695, where he became the privileged disciple of the
Abb^ de Ranc#, and made his profession in 1696. In
the same year Dom Zozime, who had succeeded the
Abbe de Ranee after his resignation, died after a few
months of administration, and de Ranee then asked
the king, with the pressing recommendation of Bossuet, for Dom Gervaise as his second successor.
Dom Gervaise had given unequivocal proofs of his
religious spirit and his eloquence; these qualifications
led to the hope that his appointment would be of the
greatest advantage to the reform, and consequently
on 20 October, 1696, he received the abbatial blessing.
But his turbulent administration, which in several
points was opposed to that of the Abb^ de Ranee, soon
procured for him numerous enemies who to wellfounded accusations added some that were baseless.
Dom Gervaise yielded before the storm and tendered
Soon, however, he regretted
his resignation in 1698.
this step and tried to withdraw his resignation, but
without success. Under the abbot chosen to fill his
place he left La Trappe and began his wandering life
from monastery to monastery, exercising to good purpose his talent as a writer. His style is always wellturned and flowing, but he is reproached for being
sometimes wanting both in exactitude as to his information and in polemical moderation.
We .shall mention only a few of his works: the lives
of several Fathers of the Church and ecclesiastical
writers the life of Abi-lard the life of Abbot Joachim,
Prophet; the life of Suger; a criticism on Mar-solier's
"Lifeof the Abb^de Ranee", in which he makes his own
apology; finally, the history of the Reform of Cifeaux
in France, a work in which he does not treat with suffi;

;

GERVASE

cient consideration the superiors of the order, and
which caused his final disgrace. He was obliged to
interrupt its publication, and was banished by order
of the king to the monastery of the Reclus, in the DioUntil the end of his
cese of Troyes, where he died.
life he remained faithful to the austerities of the life of
La Trappe, observing in all its rigour the rule he had

embraced.
MlCHAUD, Biographie universelle; HuRTER, Nomenclator
(Innsbruck, 1S93): Dubois, Histoire de I'abbe de Ranee (Paris,
1866); G.ULLARDIN, Histoire de La Trappe (Paris, 1844); Le
Nain, Vie du. Rev. Ptre D. Armand Jean Le BoutiUier de Ranee
(Paris, 1715); Ch.ateadbriand, Vie de Ranee (Paris, 1844).

Edmond M. Obrecht.
Gervase (Jervis), George, priest and martyr; b.
at Boscham, Suffolk, England, 1571 d. at Tyburn, 11
His mother's name was Shelly, and both
April, 1608.
his father's and mother's families had been long
Losing both
established in the County of Suffolk.
parents in boyhood, he was kidnapped by pirates and
carried off beyond seas, remaining in captivity over
twelve years. He lost his religion during that period;
but, when at last he was able to return to England,
and found that his eldest brother Henry had become a
voluntary exile in Flanders in order to be able to practise his religion, George followed him there and was
soon reconciled to the Church. He entered the English College at Douai in 1595, and was ordained priest
He at once went on the English mission.
in 1603.
He laboured very successfully for over two years, but
was arrested in June, 160G, and banished with several
other clergy. He then made a pilgrimage to Rome,
and there endeavoured to enter the Society of Jesus,
but, not being admitted for some unknown reason, he
returned to Douai, where he received the Benedictine
habit.
His brother Henry had obtained for him a
comfortable living near Lille, being anxious to preserve him from the persecution then raging in EngBut George was determined to labour for the
land.
conversion of his native land, and succeeded in returning safely to England, but was soon arrested and incarRefusing to take the new oath of allegiance
cerated.
on account of its infringing upon spiritual matters where Catholics were concerned, he w'as tried,
con\'icted of the offence of merely being a priest, under
the statute of 27 Elizabeth, and was hanged, drawn,
and quartered at Tyburn. Some authorities say that
he did not receive the Benedictine habit until a short
time before his death from Father Augustine Brad;

shaw.
GiLix)W, Bibl. Diet. Eng. Cath.,
Snow, Benedictine Necrologii.

s.

v.;

Challoner, Memoirs^

II;

C. F.
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Wemyss Brown.

Canterbury (Gervas us Dorobor-

NENSis), English chronicler, b. about 1141; d. in, or
soon after, 1210. If his brother Thomas, who like
himself was a monk of Christ Church, Canterbury, was
identical with Thomas of Maidstone, they came of a
Kentish family. St. Thomas of Canterbury received
his religious profession on 16 Feb., 116.3, and also
ordaineii him.
He was one of the monks who buried
the saint after his martyrdom, 29 Dec, 1170. Later
on he took a prominent part in the disputes between
the monks and Archbishop Baldwin (1185-91) and
was one of the monks sent to announce to the archbishop an appeal to the pope. In 1189 he was again
one of a deputation sent to lay the matter before King
Richard I. As yet, Gervase, though one of the senior
monks, had held no prominent office, but about this
time he was made sacristan, for in 1193 he attended
the new archbishop, Hubert Walter, in that capacity.
He probal)ly ceased to hold this office in 1197 when he
speaks of one I'VOix, .as sacristan. The rest of his life
is obscure.
He was still writing in 1199 and there are
slight indications in another chronicle, the " Gesta
Regum", that he continued to write till 1210, when a
sutlden change in style and arrangement point to a

chronicler.
His death may therefore be assumed
Gervase has occasionally
in or soon after that year.
been confused with otliers of the same name, notably
with Gervase of S. Ceneri, and thus he is described as
Brial (Recueil des Historiens
prior of Dover by

new

Dom

1818), which is imnossible on
chronological grounds. Sir Thomas Hardy identifies
him with Gervase of Chichester, but Dr. Stubbs shows
good reasons against this theory, as also against
confusing him with Gervase of Melkeley.

de France, XVII,

The works of Gervase consist of: (1) "The ChroniIt
cle", covering the period from 1100 to 1199.
was first printed by Twysden in " Historije Anglicana? Scriptores Decem" (London, 1652). (2) The
" Gesta Regum ", which is in part an abridgment
of the earlier chronicle, and from the year 1199
an independent source of great value for the early
years of John's reign.
(3) "Actus Pontificum Cantuariensis Ecclesia;", a history of the archbishops of
Canterbury to the death of Hubert Walter in 1205,
also printed by Twysden with the chronicle.
(4)
"]\Iappa Mundi", a topographical work with lists of
bishoprics and ecclesiastical foundations in the various
counties of England, Wales, and part of Scotland.
The works of Gervase were published in the " Rolls
Series" in 1S79-S0 under the editorship of Dr. Stubbs,
whose introduction has been the groundwork of all
subsequent accounts of Gervase.
.Stubbs, Historical Works of Gervase of Canterbury in Rolls
Series (2 vols., London. 1879-SO); Hardy, Descriptive Catalogue (London, 1862-71); Warner in The Academy, XVIII,
109; XX, 250-1 (1880-Sl); Poole in Dirt. Nat. Biog. (summarizing Stubbs), s. v.; Chevalier, Bio-bibl., s. v. Gervais,
giving list of sources.

Edwin Burton.
Gervase

of

Tilbury

(Tilberiensis),

medieval

writer, b. proliably at Tilljury, in the County of Essex,
England, about 11.50; d. at Arlington, about 1220.
He is supposed to have been related to English royalty.
During his youth he entered the service of Henry of
Guienne, later he travelled in many parts of Europe,
for a time studied canon law at Bologna, where for a

brief period he also taught, and was afterwards at the
court of King William II of Sicily till 1 189. Upon the
death of King William he settled permanently in Aries
and was appointed Marshal of the Kingdom of Aries
in 1198 by King Otto IV; in virtue of this office he
accompanied the king to Rome in 1209 on the occasion
During the years 1210of his coronation as emperor.
1214 he compn.sed the "Otia imperialia" for the instruction ami entertainment of the emperor, who was
excommunicated by the pope in the latter part of
1210, and in 1214," after his defeat at the battle of
Bouvines, was forced to retire to the principiility of
Brunswick. This work was also entitled "Liber de
mirabilibus mundi", " Solatia imperatoris", and " Descriptio totius orbis". It was divided into three parts,
and contained all facts then known concerning hisDuring the Middle
tory, geography, nnd physics.

Ages it was much read and was twice translated into
French in the fourteenth century. Opinions differ in

modern times concerning its value. Leibniz calls it a
"bagful of foolish old woman's tales"; while by others
it is considered very important since in it this medieval
teacher of jurisprudence recognizes the correctness of
the papal claims in the conflict between Church and

Empire.
Leibniz edited it (1744) in his "Scriptores reruin
(I, 881-1004) with variants from
four Parisian manuscripts and a supplement (II, 751Its account of the Frankish and English kings
784).
is included by Duchesne in his "Histori;r Francorum
Mader
scriptores co";etanei" (I, 19; III, 363-74).
edited the same portion in his " De Imperio Romano
et Gothorum, Langobardorum, Brittonum, Franconnn
Anglorumque regnis comment at io"(Helnistadt, 1673).
Liebrecht edited a number of geographical and physi-

Brunsvicensium"
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The references
cal excerpts from it (Hanover, 1S5G).
to Virgil were published by Spatzier [Altenglische
Marchen (Brunswick, 1S30), I, 89-92].
writings of Gervase have perished.

Many of the
He was for-

merly reputed to be the author of the "Antiquus
dialogus de scaccario", but many critics now ascribe
the work to another writer.
Pauli and Liebermann in Mon. Germ, Hist: Script.,
XXVII, 362; PoTTHAST, Bibliolheca hislorica medii mvi, I, 507;
Wattenbach, Deulschlands
1893J, 848-S5;

Hdnt

from the Otia see

J.

Geschichlsquellen C6th ed., Berlin,

in Did. Nat. Biog.,s.v.
For extracts
Stevenson, Radulphi de Cogeshall Chroni-

con in Rolls Series (London, 1875), 419-49.

Patricius Schl.igeh.

Gervasius and

Protasius, S.^ints, martyrs of
Milan, probal)ly in the second century, patrons of the
city of Milan and of haymakers; invoked for the discovery of thieves. Feast, in the Latin Church, 19
June, the day of the translation of the relics; in the
Greek Church, 14 Oct., the supposed clay of their
death. Emblems: scourge, club, sword. The Acts
(Acta SS., June, IV, 680 and 29) were perhaps compiled from a letter (Ep. liii) to the bishops of Italy,
falsely ascribed to St. Ambrose.
They are written in
a very simple style, but it has been found impossible
to establish their age. According to these, Ciervasius
and Protasius were twins, children of martyrs. Their
father Vitalis, a man of consular dignity, suffered
martjTilom at Ravenna tmder Nero (?). The mother
Valeria died for her faith at Milan. The sons are said
to have been scourged and then beheaded, during the
reign of Nero, under the presidency of Aiuibinus or
Astasius, and while Cajus was Bisliop of Milan. Some
authors place the martyrdom muler Diocletian, while
others object to this time, because they fail to understand how, in that case, the place of burial, and even
the names, could be forgotten by the time of St. Ambro.se, as is stated.
De llossi places their death before
Diocletian.
It probably occurred during the reign

—

of Antoninus (1(51-1GS).

Ambrose, in 380, had built a magnificent basilica
at Milan. Asked by the people to consecrate it in the
same solemn manner as was done in Rome, he promSt.

ised to tlo so

if

he could obtain the necessary

relics.

In a dream he was shown the place in which such could
be found. He ordered excavations to be made in the
cemetery church of Sts. Nabor and Felix, outside the
city, and there found the relics of Sts. Gervasius and
Protasius. He had them removed to the church of
St. Fausta, and on the next day into the basilica,
which later received the name San Ambrogio Maggiore.
Many miracles are related to have occurred,
and all greatly rejoiced at the signal favour from
heaven, given at the time of the great struggle between
St. Ambrose and the Arian Empress Justina.
Of the
vision, the subsequent discovery of the relics and the
accompanying miracles, St. Ambrose wrote to his
sister Marcellina.
St. Augustine, not yet baptized,
witnessed the facts, and relates them in his "Confessions", IX, vii; in "De civ. Dei", XXII, viii; and in
"Serm. 28G in natal. Ss. Mm. Gerv. et Prot.", they are
also attested by St. Paulinus of Nola, in his life of St.
Ambrose. The latter died 397 and, as he had wished,
his body was, on Easter Sunday, deposited in his
basilica by the side of the.se martyrs.
In 835, Angilbert II, a successor in the See of Milan, placed the
relics of the three saints in a porphyry sarcophagus,

and here they were again foimd, Januarv, 1864
(Civilta Cattoiica, 1864, IX, 608, and XII, 345).

A

tradition claims that after the destruction of

Milan by Frederick Barbarossa, his chancellor Rainald
von Dassel had taken the relics from Milan, and de-

them at Altbreisach in Germany, whence
some came to Soissons; the claim is rejected by Milan
posited

(Biraghi, "I tre sepolcri", etc., Milan, 1864).
mediately after the finding of the relics by St.

brose, the cult of Sts. Ciervasius
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Im-

Am-

and Protasius was

spread in Italy, and churches were built in their
honour at Pa via, Nola, etc. In Gaul we find churches
dedicated to them, about 400, at Mans, Rouen, and
Soissons.
At the Louvre there is now a famous
picture of the saints by Lesueur (d. 1655), which was
formerly in their church at Paris. According to the
"Liber Pontificalis", Innocent I (402-417) dedicated
a church to them at Rome. Later, the name of St.
Vitalis, their father, was added to the title.
Very
early their names were inserted in the Litany of the
Saints.
The whole history of these saints has received a great deal of adverse criticism. Some deny
their existence, and make them a Christianized version
of the Dioscuri of the Romans.
Thus Harris, "The
Dioscuri in Christian Legend", but see "Analecta
Boll." (1904),

XXIII,

427.

Stokes in Diet. Christ. Biog., s. v.: Krieg
Butler, Lives of the Saints (19 June).

in Kirchenlex., a.

v.;

Francis Mekshman.

Gery

(Lat. GAnGERicu.s), Saint, Bishop of CambraiRoman parents, Gaudentius and Austadi(Yvois, t'arignan), France, about the
mi<ldle of the sixth century; d. 11 August, between 623
and 626. The Diocese of Cambrai- Arras is of recent date
compaied with the more ancient see of Belgium, Tongres, whicli dates from the fourth century. The territory,
which comprised t he Diocese of Cambrai- .\rras. like that
of Tournai and Terouanne, probably cont.-uned Christians before the date of the appearance of its first
known bishop, St. Vaast, but their spiritual heatl must
have resided at Reims. The great Itarliarian invasion

Arras;
ola, at

b. of

Eposium

of 406 completely overthrew the ecclesiastical organization, but from the beginning of the Merovingian
period the Church began to recover, the Diocese of
Arras especially being restored by St. Vaast about the
beginning of the sixth century. G^ry was one of his
From his youth G^ry led a pious
earliest successors.

and devout life, and already all things combined to
prepare him for the career of zeal and devotion which
he was to embrace later on. During one of his episcopal visitations, St. Magneric, Bishop of Trier, was
struck by the exemplary conduct of the young man,
and conceived the project of enrolling him in the ranks
Ciery was not ordained deacon, say his
of his clerics.
biographers, until he knew the whole Psalter by heart.
The episcopal See of Cambrai-Arras soon became vaKing Childebert
cant, and Ci^ry was calletl to fill it.
II gave his consent and instructed .(Egidius, Metropolitan of Reims, to consecrate the new bishop. This
installation must have taken place between 585 and
587.
Filled with apostolic zeal, Gery devoted his life
to the extermination of the paganism which infected
the district subject to his authority, and, since the
worship of the old gods was deeply rooted in the souls
of the barbarous peoples, the bishop destroyed or purchased the idols, which were the objects of their veneration.
He erected the church of St-M^dard in
the chief town of Cambrai. He frequently visited the
rural districts and the villcB at a distance from his
episcopal city, displaying particular solicitude for the
ransom of captives.

But political events soon introduced a new dominwhen Clotaire II (d. 629) took possession of CamThe bishop went to pay his respects to the
conqueror in his vUla of Chelles, probably in 613. At
the command of the king he was compelled to go to the
sanctuary and national place of pilgrimage of the
ion,

brai.

Franks, St. Martin of Tours, there to distribute alms
to the poor. In October, 614, G^ry assisted at the
Council of Paris. He died after an episcopate of
thirty-nine years, and was buried in the church of StMedard at Cambrai. G^ry was honoured with a cult
immediately after his death. In the time of his successor Bertoald his tomb was already the object of
fervent veneration, and the monastery of St-M^dard
which he had founded profited largely by the offerings

GESELLENVEREINE

of Prnm and of Rabaniis Maurus.
This feast is celet)iated on 11 August.
The institution of the feast of
liis exhumation, IS November, and of his translation,
24 September, dates probably from 1245, as his relics
were exhumed in that year by Bishop Guido of Cambrai.
Relics of the saint are preserved at Ste-Marie
de Liessies, at the Church of St-G6ry at Brussels, at
the church of the same name at Arras, at St^Donatien
at Bruges, at St-Pierre at Douai, and in other
churches of Belgium. St-Gery is the patron of Cambrai, subsidiary patron of Brussels, and he is honoured

as a protector at Braine-le-Comte (Hainaut, Belgium).
the reliquary in the form of an ostensorium at the
Cathedral of Cambrai, which contains the skull of St.
G^ry, he is represented in the attire of a bishop, mitre
on head, without liis crosier, right hand lifted in a
gesture of benediction and left folded upon his

On

breast.
Analecta Bollandiana, vii, 388-398; Acta SS., August, II,
672-693; Acta SS. Belg., 11, 271-315; Mon. Germ. Hist., Script.
Rer. Meroving., Ill, 652 sq.; Krusch, Das Leben des Bischofs
Oangerich von Cambrai in Neue^ Archiv., XVI, 227-234; Van
DER Essen, Etude critique et litteraire dur les Vitw des saints
Merovingiens de Vancienne Belgique {Louvain, 1907), 206-211;
BoscHlus, De S. Gaugerico . . commentarius prcevius in Acta
SS. Belg., II, 256-270; Flahault, Notes et documents relati'
.

S.

Gem

(Charleville, 1851).

L.
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to him. Mention of iiis feast is already made in
the additions to tlie Hieronymic martyrology, and in
the ninth century in the niaityrologies of Wandalbert

made

E.S.SEN.

Gesellenvereine, German Catholic societies for
the religious, moral, and professional improvement of
young men. They owe their origin and present condition to Adolph Kolping, surnamed the Journeymen's Father {Gesellenvater)
He was born 8 Dec,
1.S13, of poor parents, and, though he gave early evidence of inclination to study, he was obliged to learn
As a poor young workman,
t he trade of a shoemaker.
he became acquainted with the disadvantages suffered
by men of his class on their journeys, in factories, and
in city lodging-houses.
At the age of twenty-three
Kolping felt drawn to the priesthood, but reached that
.

goal only in 1845, after years of patient study amidst
He was first sent
troubles, privations, and sickness.
as chaplain to Elberfeld, where a number of journeymen carpenters had founded a choral society with the
It grew rapidly
aid of a teacher and the local clergy.
into a Young Workmen's Society with the acknowledged object of fostering tlie religious life by means of
a closer union among its members, and at the same
time of improving their mechanical skill. Kolping
frequently addressed the members on subjects of interest to mechanics.
He was elected president in
1847, and soon gave to the association the features
tliat have since been distinctive of the Gesellenverein,
Hitherto little ator Society of Young Journeymen.
tention had been paid to this class of workmen. Kolping recognized that, to uplift them morally and
socially, it was advisable to establish a widespread
organization of similar societies. Its first fruits could
not fail to be a respectable body of master-workmen.
He resolved to make Cologne, one of the great industrial centres of Germany, the seat of his life-work in
this direction.
In 1849 he was appointed assistantWith a few zealpriest at the cathedral of that city.
ous friends, ecclesiastics and laymen, he founded at
once a Gesellenverein, and began to instruct its memThe Cologne
bers gratuitously on various subjects.
society soon acquired its own home, and opened
therein a refuge, or hospice, for young travelling journeymen. In his efforts to develop the work Kolping
was energetic and undaunted. He was eloquent both
as speaker and writer.
Filled with the zeal of an
apostle, he visited frequently the great industrial
centres of Germany, Austria, Switzerland, and Hungary.
His propaganda bore good fruit, and in a short

time societies of young (Catholic journeymen were

formed

in

many Rhenish

towns, in Westphalia, and

throughout the German-speaking world. When
Kolping died (4 Dec, 1865). the Gesellenverein numbered about 400 branch unions. In 1901 they had
reached the number of 1086, with a membershij) of
80,000 journeymen and 120,000 master-workmen.
There are at present more than 1170 unions affiliated
Of these there are
to the C'entral Union at Cologne.
in Prussia and Northern Germany 505, in Bavaria 222,
There are 263 in Austria
in the rest of Germany 1.34.
and Hungary, 34 in Switzerland, S in Holland, 2 in
Luxemburg, 2 in Brussels, 2 at Paris, 1 each in London, Stockholm, Rustchuk (Bulgaria), and Rome.
About 360 unions own their own houses over 220
There are a
in Germany, and 90 in Austria-Hungary.
general burial fund (establishetl 1904'), about 195
local sick funds, besides the general fund, and a general fund to aid travelling journeymen.
These societies or unions aim, in general, at the
finally

—

moral, mental, and professional improvement of
young German Catholic journeymen, apprentices,
They develop and cultivate in them
etc. (Gesellen).
strong religious principles and civic virtue. The result is a large and united body of self-respecting and
respected master-workmen, distributed over all parts
of Germany and throughout the lands bordering on
the German Empire. Persuaded that the middle
classes can thrive only when they repose on a basis of
religion and practical faith, the Gesellenverein cultivates assiduously the religious and moral sense of its
members. Tlie entire organization exists primarily
for this purpose.
There is a quarterly general Communion, and the Easter Communion is preceded by a
On Sundays
retreat, or brief spiritual preparation.
and great holidays special Mass is said for the memLectures are given on Sunday
bers of the society.
evenings by clergymen and laymen; the subjects
treated are quite varied, ranging from religious topics
Non-relito the purely instructive or entertaining.
gious festivities, such as excursions, theatricals, evening
entertainments, and the like, are allowed, but in moderation, lest they should develop in the members
that excessive love of amusement which characterizes
modern youth. Since 1890 much attention has been
paid to the instruction of members in technical, industrial, and mercantile subjects (538 unions in 1908).
Besides providing for Christian doctrine, the societies
conduct classes in book-keeping, arithmetic, drawing,
literary composition, music, natural sciences, etc.
In the larger cities there are free classes in several
crafts, e. g., for bakers, tailors, carpenters, workers in
metal, painters, shoemakers. This instruction is designed especially for those workmen who aim at estal>
Frequently, in the
lisiiing a business of their own.
large cities, these classes are attached to local technical
and industrial schools, municipal or governmental.
In its organization the Verein contains patriarchal,
monarchical, and ecclesiastical elements. In accordance with the "general statute" which Kolping
framed and which, with various modifications, is still in
force, each Verein conducts its own affairs as local circumstances require, yet always with a regard for the
general principles of the organization. At the head of
each is a Catholic priest, whose control is supreme.
He is nominated by the diocesan "Prseses" (president) after consultation with the local authorities, and
He is assisted by a board
is appointed by the bishop.
of managers composed partly of citizens actively interested in the work and partly of memliers chosen by the
The diocesan president acts as intermediary
Verein.
between the bishop anil the Vereins, organizes meetIn Bavaria, Saxony, the
ings, hokis conferences, etc.
Netherlands, and Switzerland, thei-e is, besides the
diocesan president, a "central" president, and in
Hungary a "federation" president. All these associations are united in the "Catholic Gesellenverein"
under tlie headslii]) of a president general, who, ac-

.
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on Sundays and
enjoyment.

festivals, for instruction

The hospices (over 400

in

number) provide board and lodging for resident workmen at an exceedingly moderate cost, and for journey-

men

gratuitously until they find work.
In places
is no regular hospice, the local Verein

where there

proper accommodation for journeymen in
houses under its control. Excellent service has also
been renderefl in the way of providing employment,
establishing funds for the care of the sick, and opening
accounts for savings. The principal publication is
the "Kolpingsblatt", which appears weekly at Cologne in an edition of 45,000 copies.
secures

The objects for which Kolping strove have been
realized to a remarkable degree, as is evident from the
wide development of the work he founded. "The
Gesellenverein", says Schaffer, "has extended over
hundreds of thousands its protective influence, teaching the ignorant, arousing the lukewarm, filling the
timid with earnestness and self-respect, strengthening
the weak and saving them from the perils to which so
many workmen, especially through the efforts of social
democracy, are everywhere exposed". These societies are among the few institutions of Catholic origin
which have been appreciated, commended, and even
imitated by Protestants. The latter, however, have
enrolled but a small number of workmen.
Owing to special conditions the Gesellenverein has
so far shown but little signs of development in the
United States. The almost total absence of the old
trades' organization (apprentice, journeyman, master)
in the country, the reluctance of the young artisans
to travel from place to place, and the phenomenal development of the factory system have prevented the growth of these societies. To this may be
added the fact that efforts to create the Gesellenverein have been made liy the German Catholics only.
Branches of the Gesellenverein exist in Dayton, O.,
Paterson, N. J., Chicago, 111., St. Paul and Minneapolis, Minn., and in New York.
The membership
varies from 40 (Paterson) to 450 (Dayton). The
Dayton branch has a library of 3500 books. All these
branches are affiliated to the society at New York, in
close relation with the central authority in Germany.
Kolping. Der GeseUem}erei7i (Coloene, 1849); Schaffer, Adolf
Kolping, flcr GeRellenvater (3d ed., Paderborn, 1894); Wenzel,
Kolping der Gescllenvater (Berlin, 1896) Schweitzer, Der Kalh.
Gesellenverein Hanrlhuch (C^ologne, 1905); Der Kath. Gesellenv.
;
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cording to Kolping's enactment, is always the president of the local Verein in Cologne. On account of
the importance of this position, the presidents of Vienna, Munich, Breslau, and Mtinster take part in the
election.
As a rule, only unmarried Catholic journeymen bet,ween the ages of 17 and 25 are admittedto regular membership.
after three months' probation
Those who are married or have completeil their apprenticeship are retained on the list of honorary or
extraordinary members. No member is allowed to
join any association whose aims are opposed to those
of the Verein. Each member of a local Verein is at the
same time member of all the federated societies; hence
the importance of the federation as a whole.
The discussion of political matters and every kind
of religious polemic are forbidden in the local Verein.
Ample provision is made for the material welfare
Each Verein must secure suitable
of the members.
quarters where its members can assemble at evening,

sozialen Bedeutung (Cologne, 1907)

perors in the eleventh century, is called "J"rancopoulos" (Son of the Franks). It was therefore quite
natural that this name of "Frank" should be used by
the Orientals in referring to the crusaders, and it is
evident that they called themselves by the same name.
" Gesta Francorum" is the title of one of the chief accovmts of the Crusades. Since the Crusades the word
Frank remains in the east a synonym for Western, and
to-day the term is still used in that sense. Moreover,
the idea that the Franks were a people chosen by God
arose soon after their conversion to Christianity, and
finds expression many times in the traditions relative
to Clovis, which Gregory of Tours transmits to us.
read in one of the prologues of the Salic Law:
"Glory to Christ, who loves the Franks! May He
preserve their kingdom! May He replenish "their
leaders with His grace, for this is the strong and brave
nation which has richly covered with gold the bodies
of the holy martjTS."
With ( 'harlemagne the Franks
protected the Roman Churcli from the Lombard invasion, destroyed paganism among the Saxons, drove
back the Mussulmans, and established their protectorate over the Holy Sepulchre.
Hence the crusade
was, for the men of the eleventh century, merely
the crowning of that alliance between God and the
Franks, and after the discourse of Urban II at Clermont, it was to the cry of "God wills it!" that all
made haste to take the cross.
Guibert, b. in Picardy about 105.3, was a monk at
Saint-Germer-de-Fly, elected Abbot of Nogent-sousCoucy in 1104, had been a witness of the enthusiasm
aroused by the preaching of the crusade, perhaps he
had even assisted at the Coimcil of Clermont. Desiring to write an account of the Crusades, he chose this
title of the "Doings of God through the Franks", and
in his accoimt, wherein the marvellous occasionally
mingles with reality, he affirms at different times the
Divine mission of the Franks. This work, dedicated
to Gaudri, Bishop of Laon, is not an original account
of the crusade, and in part follows the anonymous
author of the " Gesta Francorum ". It is nevertheless
not without great value, for it shows the profound
impression created throughout Europe by the conquest of the Holy Land. Although Guibert was a
contemporary of the events which he relates, they
receive already in his account an epic colouring.
The
interest of these seven books, composed between 11081112 consists in their revealing to us the doctrine of
the providential role, which the men of the Middle
Ages assigned to the Westerns, but in Guibert's mind
the only Franks worth considering were his compatriTo them the popes turned when
ots, the French.
they suffered injuries inflicted by other nations, and he
contrasts their conduct with that of the Teutons, in reHe therefore considers the
volt against the Church.
crusade as a wholly French imdertaking (Bk. II, i).
When, at the beginning of the seventeenth century,
Jacques Bongars (1546-1612) undertook to publish
the works of all the known historians of the Crusades,
he chose as the title of his collection "Gesta Dei per
Francos" (Hanover, 2 v., 1612).
Guibert de Nogent in Histor. Ocrid. Croisades, IV, 115-263;
MoNOD, Le moine Guibert et iion temps (Paris, 1905).

We

Louis Brehier.

Gesta Romanorum, a medieval

collection of anecreflections are attached.
It
in Latin, probably by a priest, late in
the thirteenth or early in the fourteenth centiuy. The
ascription of authorship to Berchorius or Helinandus
can no longer be maintained. The original object of
the work seems to have been to provitle preachers

dotes, to

Joseph Lins.
adopted by Gui-

Gesta Dei per Francos, the title
bert de Nogent (d. about 1124) for his history of the
First Crusade.
In the eleventh century the name of
"Frank" was applied in a general manner to all the
inhabitants of Western Europe, being a survival of the
political unify estalilished by the Carolingians forthe
benefit of the Franks.
The Byzantine chroniclers
never otherwise refer to the Westerns. Ilerve, a Norman adventurer in the service of the Byzantine em-

which moral

was compiled

with a store of anecdotes with suitable moral applicaEach story has a heading referring to some
tions.
virtue or vice (e. g. dc dileclione) then comes the anecdote followed by the moralisalio. The collection became so popular throughout Western Europe that
;
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(1824); edited by Wynnahd Hooper (London, 1877), with valuable preface, and again by E. A. Baker (London, 1905).
Wynnard Hooper's edition is also reprinted in the York Library (London. 1905); Warton, History of English Poetry, Dissertation iii. Vol. Ill (London, 1781); Madden, Old English
Versions of the Gesta Romanorum (Roxburghe Club, 1838);
Herrtage, Introduction to Early English Texts Society's
edition of Madden's Old English Versions (London, 1879).

Edwin Burton.
Gethsemani (Hebrew

gat, press,
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copies were multiplied, often with local additions, so
that it is not now possible to determine whether it was
originally written in England, Germany, or France.
Oesterley, its latest critical editor (Berlin, 1872), is of
opinion that it was originally composed in England,
whence it passed to the Continent, and that by the
middle of the fourteenth century there existed three
distinct families of MSS.: the English group, WTitten
in Latin; the Latin and German group; and a third
group represented liy the first printed editions. The
MSS. differ considerably as to number and arrangement of articles, but no one MS. representing the
printed editions exists. Probably the editors of the
first printed edition selected stories from various MSS.
Their volume was a folio issued from the press of Ketelaer and De Leempt at LItrecht, while a second edition
was published Ijy Ter Hoenen at Cologne. Shortly
after this collection had been published, an enlarged
edition, now known as the Vulgate, was issued, containing 181 stories. This was compiled from the
third group of MSS., and was printed by Ulrich Zell at
Cologne. All these three editions appeared between
1472 and 1475, and subsequent reprints were numerous.
The first English translation, based on the English group of MSS., was issued by Wynkyn de Worde
about 1510, and was followed by others. These English editions have many stories in common with the
Vulgate, but include others derived from the English
MSS. None of the English editions, old or new, give
the moralizations in their entirety, full as they are of
Catholic teaching, dogmatic and moral. Though the
title of the work suggests Roman history as the chief
source of the stories, many of them are taken from
later Latin or German chronicles, while several are
In estimating the wide influOriental in character.
ence of the " Gesta" it must be remembered that the
collection proved a mine of anecdotes, not only for
preachers, but for poets, from Chaucer, Lydgate, and
Boccaccio down through Shakespeare to Schiller and
Rossetti, so that many of these old stories are now
enshrined in masterpieces of European literature.
Oesterley, Gesta Roman nrum (Berlin, 1872), critical edition,
Latin text, and dissertation; Swan, Gesta Romanorum, standard Eng. tr., first published in Bohn's Antiquarian Library

and semen,

oil) is

the place in which Jesus Christ suffered the Agony and
was taken prisoner by the Jews. Saint Mark (xiv, 32)
calls it x'^P^""! "a place" or "estate"; St. John
(xviii, 1) speaks of it as k^ttos, a "garden" or "orchard". In the East, a field shaded by numerous fruit
trees and surrounded by .a wall of loose stone or a quickThe name
set hedge forms the cl boatfin, the garden.
"oil-press" is sufficient indication that it was planted
According to the Greek
especially with olive trees.
version and others, St. Matthew (xxvi, 36) designates
Gethsemani by a term equivalent to that used by St.
Mark. The Vulgate renders x^p'o" by the word villa,
but there is no reason to sujipose that there was a residence there. St. Luke (xxii, 39) refers to it as "the
Mount of Olives", and St. John (xviii, 1) speaks of it
According to St.
as being "over the brook Cedron".
Mark, the Saviour was in the habit of retiring to this
place; and St. John writes: "Judas also, who betrayed him, knew the place; because Jesus had often
resorted thither together with his disciples".
A place so memorable, to which all the Evangelists
direct attention, was not lost sight of by the early
Christians.
In his " Onomasticon" (ed. Klostermann,
1904, p. 74), Eu.sebius of Caesarea says that Gethsemani is situated "at the foot of the Mount of Olives",

and he adds that " the

faithful were accustomed to go
there to pray '. In 333 the Pilgrim of Bordeaux visited the place, arriving by the road which climbs to
the summit of the mountain, i. e. beyond the bridge
across the valley of Josaphat.
In the time of the
Jews, the bridge which spanned the torrent of Cedron
occupied nearly the same place as the one which is
seen there to-day, as Ls testified by the ancient staircase cut in the rock, which on one side came down
from the town and on the other wound to the top of
the mountain. Petronius, Bishop of Bologna (c. 420),
and Sophronius, Patriarch of Jerusalem, speak of this
immense staircase and two other pilgrims counted the
steps.
Traces of it are still to be seen on the side towards the city, and numerous steps, very large and
well-preserved, have been discovered above the present Garden of Gethsemani. The Pilgrim of Bordeaux
notes "to the left, among the vines, the stone where
Judas Iscariot betrayed Christ". In translating the
"Onomasticon" of Eusebius, St. Jerome adds to the
article Gethsemani the statement that " a church is now
built there" (Onomasticon, ed. Hostermann, p. 75).
St. Sylvia of Aquitania (385-388) relates that on
Holy Thursday the procession coming down from the
Mount of Olives made a station at "the beautiful
church" built on the spot where Jesus underwent the
Agony. "From there", she adds, "they descend to
Gethsemani where Christ was taken prisoner" (S. Silvia Aquit. Peregr., ed. Gamiu'rini, 1888, pp. 62-63).
This church, remarkable for its beautiful columns
(Theophanes, Chronogr. ad an. 682), was destroyed by
the Persians in 614; rebuilt by the Crusaders, and
finally razed, probably in 1219.
Arculf (c. 670), St.
Willibald (723), Daniel the Russian (1106), and John
of Wiirzburg 1 165) mention the Church of the Agony.
The foundations have recently been discovered at the
place indicated by them, i. e. at a very short distance
from the south-east corner of the present Garden of
'

(

Gethsemani.
A fragmentary account of a pilgrimage in the fourth
century, preserved by Peter the Deacon (1037), mentions "a grotto at the place where the Jews took the
Saviour captive". According to tradition it was in
this grotto that Christ was wont to take refuge with
His disciples to pass the night. It is also memorable
for a supper and a washing of the feet which, according
Eutychius,
to the same tradition, took place tliere.
Patriarch of Constantinople (d. 583), says in one of his
sermons that the Church commemorates three sup" The first repast
he says, " together with the
pers.
purification, took place at Gethsemani on the Sabbath
'

',

when Sunday was already

bewe then celebrate the vigU " (P. G.,
The second supper was that of
2392).
Bethany, and the third was that of Holy Thursday at
which was instituted the Holy Eucharist. Theodosius (c. 530) describes this grotto in these terms:
" There [in the valley of Josaphat] is situated the ba-

day, the first day,
gun. That is why

i.

e.

LXXXVI,

silica of Holy Mary, Mother of God, with her .sepulchre.
is also the place where the Lord supped with his
disciples.
There He washed their feet. There are to
be seen four benches where Our Lord reclined in the

There

midst of His Apostles. Each bench can seat three
persons. There also Judas betrayed the Saviour.
persons, when they visit this spot, through devotion partake of some refreshment, but no meat.
They light torches because the place is in a grotto."
Antoninus of Plaisance (570), Arculf, Epiphanius the
Hagiopolite, and others make mention of the wellknown pasch of which the Grotto of Gethsemani was
witness.
In the Church of the Agony the stone was
preserved on which, according to tradition, Jesus
knelt during His Agony.
It is related by Arculf that,
after the destruction of the church by the Persians,
the stone was removed to the grotto and there venerated.
In 1165 John of Wiirzburg found it still preserved at this spot, and there is yet to be seen on the

Some
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ceiling of the grotto an inscription concerning it.
In
the fourteenth century the pilgrims, led astray by the
presence of the stone and the inscription, mistakenly
called this sanctuary the Grotto of the Agony.
In ancient times the grotto opened to the south.
The surroiniding soil being raised considerably by
earth carried down the mountain by the rains, a new
entrance has been made on the north-west side. The

rocky ceiling is supported by six pillars, of which
three are in masonry, and, since the sixth century,
has been pierced by a sort of skylight which admits a little light.
The grotto, which is irregular
in form, is, in round numbers, 56 feet long, 30 feet
wide, and 12 feet high Ln its largest dimensions.
It is adorned with four altars, but of the pictures
which formerly covered the walls, and of the mosaic
floor, traces only can be found.
At a distance of
about 130 feet to the south of the grotto is tlie
Garden of CSethseniani, a quadrangular-shaped enclosure which measures about 195 feet on each side.
Here are seven olive trees, the largest of which is about
26 feet in circumference. If they were not found
there in the time of Christ they are at least the offshoots of those which witnessed His .Agony. With
the aid of historical documents it has been established
that these same trees were already in existence in the
seventh century. To the east of the garden there is a
rocky mass regarded as the traditional spot where the
three Apostles waited. A stone's throw to the soutli,
the stump of a column fitted in a wall pointed out to
the native Christians the place where Jesus prayed on
the eve of his Passion. The foundations of the ancient
church of the Agony were discovered behind this wall.
Lesetre in ViG., Diet, de la Bible, s. v.; Vigoubodx, Le N.
Testament

et les
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dicouvertes archiologiques (Paris, 1S96).

Barnabas Meistermann.
Gethsemani, Abbey of Our Lady of, of the Order
of Reformed Cistercians, commonly called Trappists,
established in lS4Sin Nelson Co., Kentucky, in the Diocese of Louisville, being the first abbey on American soil.
On 26 Oct., 1848, a colony of forty Trappists left the
Abbey of Melleray, in the Diocese of Nantes, France,
imder the leadership of Dom Eutrope Proust, and arrived at New Orleans early in December. They travelled by river to Louisville, Ky., where Bishop Flaget,
who had greatly desired their coming, received them.
On 21 December they took possession of the lands
destined for their establishment, and shortly afterwards their number was increased by a second colony
of twenty religious from the mother-house. The
monks undertook the work of clearing their lands with
indomitable energy, and little by little arose the imposing structures which form the present abbey. This
is an immense quadrilateral, one side of which is
formed by the church, whilst the other three sides contain the monastic quarters, with a commodious guesthouse for those who desire to spend a few days in solitude.
In 1850 a pontifical Brief (21 July) erected the new
monastery into an abbey. By a unanimous vote Dom
Eutrope was elected abbot, and on 1 May, 1851,
received the abbatial blessing from Bishop M. J.
.Spalding of Louisville, in the old cathedral of Bardstown. It was the first ceremony of the kind performed
in North America.
In 1859 Dom Eutrope resigned
and returned to France. He left Dom Benedict Berger
in charge, who was soon after elected abbot, and received the abbatial blessing in St. Catherine's Church,
New Haven, Ky., 9 May, 1861. Dom Benedict insisted
with true religious zeal on the observance of the rule,
and under his administration the abbey buildings were
finished.
The church was solemnly consecrated by
Archbishop Purcell of Cincinnati, 15 Nov., 1866.
.Stricken with paralysis in 1887, Dom Benedict resigned
his charge in 1889. The administration then passed
to Dom M. Edward Chaix-Bourbon, who was elected
abbot 9 May, 1890, and received the abbatial blessing

in the church of the monastery, 29 .September following. Dom Edward applied himself especially to improve the school attached to the abbey since its foundation. He erected new buildings, and transformed
it into a college.
During a visit to France, upon the
advice of physicians, he had to renounce his hopes of
seeing Gethsemani again, and on 24 Jan., 1898, he
was succeeded by Dom M. Edmond M. Obrecht, first
appointed superior and shortly afterwards elected
abbot by unanimous vote; he received the abbatial
blessing at Gethsemani, 28 Oct., 1898. Through the
generosity of Mgr. Batz of Milwaukee, Dom Edmund
was able to create the splendid library which contains
more than thirty thousand volumes of the principal
authors on ecclesiastical sciences.
That the regime of La Trappe is entirely incompatible with the American temperament is a prejudice
without foundation. The commmiity has always numbered some, and now numbers over one-third, Americans amongst its religious, some of whom were raised
in luxury, and all have found health and happiness at
Gethsemani. Another prejudice is the belief that the
Trappist life, being a penitent life, is only intended for

criminals. Life at

Gethsemani

is

the same as Cistercian

at Clairvaux, a life of contemplation and penance.
Moreover, recent decrees of sovereign pontiffs and the
constitutions of the order forbid the reception of men
who have given public scandal. The community of
Gethsemani is at present (1908) composed of 80 religious: 34 members of the choir, 22 of whom are
priests, whilst the others are preparing themselves, by
the regular studies, for the priesthood; 46 are lay
brothers who are more especially engaged in the work
of the farm.
life

Archives of the .\bbey of Gethsemani; Relations of Dom Eutropiitsin Messenger of the Hacrcd Heart (1S98): Pfannenschmidt,
Illustrierte Geschichte der Trappisten (Paderborn, 1875); TalLO.v, Notice sur le^ moruisteres de la Trappe (Paris, 1855).

Edmond M. Obrecht.
Geulincx, Arnold.

See Occasionalism.

Gezireh (or Djezireh), seat of two Catholic residential sees, one Chaldean, the other Syrian. The
Chaldean diocese has been known, at least since 410,
as Beit-Zabdai (" Notices et extraits des manuscrits",
Paris, XXXVII, 272).
Its bishop, John, assisted at a
council in 497 (op. cit., 310, 316),
Under the Nestorians the diocese was regarded as an episcopal,
sometimes as an archiepiscopal see. Later, it was
united to Quardou, a diocese of the Kurds, situated on
the opposite bank of the Tigris (op. cit., 680). Since
the erection of the Chaldean Catholic patriarchate by
Julius III, Gezireh has had its own bishops, the succession extending to our own days almost without interruption. The SjTian bishops were at first Jacobites,
but, after the conversion to Catholicism of a portion of
that sect, a Syrian Catholic bishop was appointed to
the see (Lequien, II, 1205, 1579). The present Chaldean Diocese of Gezireh contains four thousand faithful, fourteen priests, seventeen churches and chapels,
twelve primary schools for boys and one for girls
conducted by the Presentation Sisters. The French
Dominicans have a residence there. The Syrian diocese numljers five hmidred faithful, eleven native
priests, three of whom are regulars, five churches and

The city of Gezireh-ibn-Omar,
six primary schools.
so called to distinguish it from the Gezireh near Bagdad, is situated on the right bank of the Tigris, about
125 miles north of Mossoul in the vilayet of Diarbekir.
It has about ten thousand inhabitants, six thousand
of whom are Christians and nearly two thousand
Catholics.
It contains the tombs of several AbbasThe soil is well watered; there are
side princes.
superb forests of oaks, and a rich oil-well is situated at
a distance of about twenty-five miles.
CciNET. La Turquie d'Asie, II, 511-514; Revue de I'Orienl
Chretien (1896), p. 446; Uissimes Catholica: (1907), 805, 810.
S. Vailh;6.
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enthusiasm to the study of literature and history. As
the fruit of these labours he published in the following
year (1831) his work on " Philo und die judisch-alexandrinische Theosophie" (2 vols., Stuttgart, 1831).
This work was preparatory to his larger work entitled
" Kritische Geschichte des Urchristenthums" (Stuttgart, 1838, in 5 vols.).
In it Gfrorer, probably impelled by David F. Strauss's " Leben Jesu", sought to
conceive historically the life and teaching of Christ,
and, although writing as a rationalist throughout, he
strongly disclaims being " an adherent of the modern
champion of negative truths" (i. e. of Strauss). In
the first part, with the sub-title " Das Jahr des Heils",
in the
lie investigates the time in which Christ lived
second, entitled "Heilige Sage", he treats of the au;

thenticity and literary character of the first three
Gospels, and in the third, "Das Heiligthum und die

The
di-scusses the Gospel of St. John.
is a detailed investigation of the charsignificance of the New Testament from an
historical point of view, and is based on a wealth of
materials. At the same time he studied the history of
Wahrheit", he

work, therefore,
acter

and

the Thirty Years War, and in 1835 (in Stuttgart) published " Gustav Adolf, Konig der Schweden und seine
Zeit" (4th ed., 1863), in which by emphasizing the
political role of the Swedish king he took a position
diametrically opposed to the views previously held by
Protestants.
An equally profound impression, especially in Catholic circles, was produced by his " AUgemeine Kirchengeschichte" (4 vols., Stuttgart, 1841-46). Closing with
the year 1305, it brings into prominence the important part played by the Catholic Church in the development of the German Empire, and justly extols the
Shortly afterwards he was appolicy of the popes.
pointed professor of history at the Catholic University
an appointment which at first
of Freiburg (Breisgau)
sight appears surprising, inasmuch as he was a rationalist, the results of whose investigations were not at all
times in harmony with Christian doctrine. His call,
however, is quite intelligible in view of the tendencies
of his recent writings, and of his fair treatment of religious questions, which seemed to indicate a gradual
In
return to more conservative religious opinions.
1848, he was elected to the German Parliament at
Frankfort as representative of a district of Wiirtemberg; he belonged to the greater German party, and
was a fanatical opponent of Prussia. It is a notable
fact that, while in Parliament, he proposed a motion
for the reunion of f'atholics and Protestants, but only
on condition that the Holy Sc(^ would promise never to
permit the Jesuits or Ui'dcTiiptnrists to settle on German soil. In 1853 he ciilcrcil tlic ('atholic Church,
after all the other members of liis family had taken the
same step. His later publications are: "Geschichte
der ost- und westfriinkischen Karolinger" (Freiburg,
1848, 2 vols.); "Die Urgeschichte des menschlichen
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Gfrorer, August Friedrich, German historian;
b. at Calw, Wiirtemberg, 5 March, 1803; d. at Karlsbad, 6 July, 1861.
Obedient to the wishes of his
parents, but against his own inclinations, he devoted
himself to the study of theology; was a student at the
"Little Evangelical Seminary" of Tubingen from
1817-21, and from 1821-25 continued his studies at
the higher seminary of the same place.
He completed his education by a series of scientific travels
through Switzerland and Italy, after which he returned to his Alma Mater. In 1829, he was appointed
vicar in the city of Stuttgart.
Having by this time
lost all belief in revealed religion, he became convinced that to continue his pastoral duties would involve him in serious conflicts; he therefore resigned
his vicarage.
At the recommendation of Victor von
Bonstetten, a friend of his father, he was appointed
third librarian of the public library of Stuttgart 1830)
with the title of professor. During his numerous
hours of leisure he applied himself with vigour and

Geschlechts" (Schaffhausen, 1855, 2 vols., incomplete), a demonstration that neither critical history
nor the natural sciences, in treating of the origin and
earliest history of the human race, can lay claim to
certainty, when opposed to the earliest traditions of
mankind and especially to Holy Writ; " Papst Gregorius VII undsein Zeitalter" (Schaffhausen, 1859-61,
7 vols.), a part of his "Church History", notable for

m

its

brilliant scholarship

and conscientious research.

Many volumes

of lectures were published posthumously: " Geschichte des 18. Jahrhunderts" (Schaffhausen, 1862-73; Vols. I-IV by Weiss; second part of
the fourth vol. by Tiedemann, Basle, 1884); "Zur
Geschichte deutscher Volksrechte im Mittelalter"
" Byzantinische Ge(Schaffhausen, 1865, 2 vols.)
schichten " (Graz, 1872-74, 2 vols.). His " Prophets
;

veteres p.seudepigraphi latine versi" (Stuttgart, 1840),
with translation, is critically unsatisfactory. Gfrorer
was a man of unusual ability; he possessed great acumen and great powers of bold and correct combination.
He was a prolific author, although his literary researches were sometimes lacking in method.
Alberdingk-Thtm, a. F. Gfrorer en zijne werken (Haarlem,
1S70).
It should be noted that the author of this work is
Gfrorer's son-in-law.
AUgemeine deutsche Biogrnphie, IX, 139144; VON Weech, Badische Biographien,
thal, Converlitenhilder, I, 2, 807 sqq.

I,

300-304; Rosen-

Patricius Schlager.
Ghardaia, Prefecture Apostolic of, in the
French Sahara, separated in 1901 from the Vicariate
It includes the
Apostolic of Sahara and the Soudan.
region between the Prefecture Apostolic of Morocco,
the Dioceses of Algeria and Tunis, the Mission of
Tripoli, and 20° N. lat. The inhabitants number about
300,000, all Mussulmans, but of different races, such as
Arabs and Berbers. In this vast region are nomadic
Arab tribes, such as the Larba, the Chaambas, and the
Said Otba; there are sedentary populations in the
oases, as those of the oases of Wargla (Uargla) Gurara,
Tuat (Twat), Tedikelt, various tribes of the Tuaregs. and lastly the strong and important group of
Mozabites in the district of Mzab.
,

At present the mission comprises three stations,
Ghardaia, Wargla and Elgolea. Twelve missionaries
and three lay brothers of the Congregation des Missionaires d' Afrique (White Fathers) are emploved at
the different tasks pertaining to a mission in a Mussulman country. Evangelization properly so-called cannot be at once begun in such countries. The task of
the missionaries is wholly one of preparation, requiring
long and obscure toil of which statistics convey no
adequate appreciation. It consists in overcoming by
degrees, through benevolent intercourse, the exercise
of charity, and instruction, the ancient prejudices
which the Mussulmans harbour towards Christians,
prejudices that are rooted deeply in the very religion of

Mohammed.

Only

insensibly, therefore,

and through

appreciation of the benefits conferred by the missionand through customary respect for the latter as
men of God, do these peoples become detached from
Islam, and a new generation grow up in which it is
possible to make numerous and permanent conversions,
permanent precisely because more numerous, for occasional conversions amid Mussulman surroundings are
almost impossible.
Missioncs Catholicm (Rome, 1007); Calholic Mussims (Lonaries

don,

);

1909).

Annates de

la

propagation de

ta

Foi (Lyons, 1901-

Charles Guerin.

Ghent, Diocese op (Gandensis or Gandavensis),
at present comprises the whole territory of East
It
Flanders, one of the nine provinces of Belgium.

The
1 .1113. 930 inhabilantsand 3(i2 parishes.
see wasfrcclcil hv Paul l\' ("Super univcrsi ", 12 May,
1559) at Ihi' rc<|'urst (jf I'liilip II, King of Spain aiid
Sovereign of the Low('i)untrics. Till that time Ghent
had belonged to the Diocese of Tournai. Situated on
the left bank of the Scheldt (Escaut), the new diocese
numbers

,
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was bounded on the north by the western arm of that
on the east by the new Dioceses of Antwerp and
Mechlin, detached from Cambrai, on the south by
Tournai, and on the west by tlie new Diocese of
Bruges ("Ex injuncto", Pius IV, 1560, and " llegimini
universalis Ecclesia; " especially for Ghent, 7 August
river,

Broglie (1807-1821), the seminarians of Ghent offered
an heroic resistance to the despotism of Napoleon.
The emperor held the bishop prisoner and twice
sought to wrest from him his resignation. He undertook to name a successor, and sent as Bishop of (ihent
a canon of Dijon, M. de la Brue de Saint-Bauzille, but

the clergy, with the exception of thirty out of a
priests, refused to recognize him.
Being
upon to submit to the intruder, the seminarians
opposed an energetic refusal, were compelled to enter
the imperial regiments, and were taken, some to
Wesel, the others to Paris. Many subsequently died
at Wesel as a result of contagious diseases and privaall

thousand
called

tions of every sort, but all remained faithful to their
motto; "Rather soldiers than schismatics".

During the episcopate of Mgr Delebecque (1S3S-64)
nine American bishops sent two of their colleagues to

Church of Saint-Jacques, Ghent
Previous to this Charles V had obtained from
Paul III the secularization of the monks of the Abbey
of Saint-Bavon, at Ghent (22 July, 1536), and in 1541
they transferred their chapter from the ancient abbey
to the parochial church of St. John the Baptist, which
henceforth bore the name of Saint-Bavon. In 1559 it
was decided that this chapter should become that of
the cathedral, and that at the death of Viglius, then
mitred provost of said chapter, the revenues of the
abbacy, or provostship, should become the episcopal
revenues.
After the concordat between Pius VII and the
First Consul, Bonaparte (see Concordat of 1801),
the pope called upon all the bishops of France to rePrince de Lobkowitz, the Bishop of
sign their sees.
Ghent, had died at Munster in 1795 and had not been
replaced.
By the Bull "Qui Christi Domini" (29
November, 1801), Pius VII suppressed all the ancient
dioceses throughout the French Republic, and erected
sixty new dioceses, among which he re-established
that of Ghent, comprising the two departments of
Escaut and Lys, i. e. the three ancient dioceses of Ghent,
Bruges, and Ypres, to which was added a portion of
Mechlin and Dutch Flanders. Gregory XVI detached
the part appertaining to Holland (25 August, 1832),
and by the erection of the See of Bruges (27 May,
1834), determined the present jurisdiction of the DioGhent has had twenty-four bishops,
cese of Ghent.
of whom the last is Mgr Antoine Stillemans, consecrated 27 January, 1890. Among them, Cornelius
Jansenius and Antoine Triest are deserving of more
1561).

special notice.

The former, who must not be confounded with
Jansenius, Bishop of Ypres, the author of the " Augustinus", was professor of theology at Louvain
when Philip II sent him as his representative to
the Council of Trent. On his return to Flanc_lers, he
was named by the king first Bishop of Ghent, in 1568,
and this nomination was confirmed by Pius IV on 6
July of the same year. His numerous and learned commentaries on the Holy Scriptures reveal in him an
exegete of great merit. The seventh bishop, Antoine
Triest, occupied the see from 1622 to 1657.
He was a
veritable Maecenas and the cathedral of Saint-Bavon
is indebted to him for most of the masterpieces which
adorn it. His generosity towards the poor found expression in important charitable foundations and in
the zeal which he displayed in the establishment at
Ghent of the Mont de Pi^t^, an institution founded to
Bishop Triest belend to the poor without interest.
queathed considerable sums to this work.
In 1813, during the episcopate of the Prince de

ask priests from the Diocese of Ghent, intending to
place under their direction and instruct ion the seminary
which they proposed to found at Troy, New York.
Mgr Delebecque acceded to this request, and in the
month of .\ugust, 1864, MM. van den Hende, Gabriels
(now Bishop of Ogdensburg), Roelants, and Puissant
embarked for America. The Diocese of Ghent continued its collaboration in the seminary at Troy until
July, 1896.
It was also at Ghent and under the auspices of Mgr Delebecque that the work was founded,
in 1859, which is now known as le Denier de Saint
Pierre,

i.

e.

Peter's Pence.

Among the clergy of Ghent Jean-Frangois Van de
Velde (1743-1823) is most deserving of notice. While
he acquired a well-merited reputation as professor of
Holy Scripture at the University of Louvain, and his
puljlished and manuscript works place him in the front
rank of the theologians of his time, he is chiefly entitled to notice for the important part which he played
in the religious affairs of his country, first, under Joseph
II, by his intrepid opposition to the decrees with regard
to marriage (1784), and later, under Napoleon, by his
decisive intervention at the national council, which
the emperor assembled at Paris in
1811, and where,
as the counsellor
of

he

Mgr de Broglie,
presented a

"Me moire

sur
I'incomp^tence du
concile national a

changer la discipline de I'Eglise, en
vertu de laquelle
le Pape seul
rin.stitution

donne

canonique aux 6veques nonim^s"
( M e m o r a n d u m
the
concerning

incompetency

of

the national council to alterthedisc i p 1 i n e of the
Church, in virtue
of which the pope
confers
alone
canonical institution on the nomi-

nated bishops).

One who was well entitled to be called " the Vincent
of Belgium " also deserves mention. The inexhaustible charity of Canon Pierre- Joseph Triest (17601836) was extended to all human miseries, and for
their more efficacious relief he founded in succession
the Sisters of Charity (1803), the Brothers of Charity
(1807), the " Association of Maternal Charity" (1822),
the Brothers of St. John of God (1825), and the Sisters
of the Holy Childhood of Jesus (1835).

de Paul

,;
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We shall speak only

development of
traordinary. The Sisters of Charity now number
more than 1300, and their benevolent activity is
institutions, the

spread throughout Belgium, Holland, England, the
Congo, India (Punjab), and Ceylon. They are engaged not only in the instruction of children, but give
intelligent and devoted care to deaf mutes, the insane

and incurables.
In Europe more
than 6000 infirm
sheltered in
their houses. The

are

Congregation of
the Brothers of
Charity,

numbers

which
about

1000 religious, is
s|»read throughout Belgium and
exhas
been

tended successivelv to Canada,
the Unite<l States,
England. Ireland,
and the Netherlands.
.\t present it possesses 44

establishments
where more than
1)000 insane,

aged

and sick persons
and many other
unfortunates are
The
cared for.
Brothers teach and care for more than 11,000 children
and poor youths, 440 deaf mutes and blind persons,
450 youthful ilelini(uents and 1000 foundlings.
Truly remarkable relii^ious monuments of the diocese are: the cathedral of Saint-Bavon and the churches
of Saint-Nicholas, Saint-Jacques, and Saint-Michel at
Ghent, the church of Saint-Martin at Alost, and the
churches of Notre-Dame and Sainte-Walburge at Oudenarde. From an architectural point of view the
cathedral of Saint-Bavon at Ghent is one of the most
beautiful churches in Belgium and is undoubtedly the

Among its numerous works
richest in objects of art.
of sculpture the tomb of Bishop Triest, by Jerome
Duquesnoy, is incontestably the masterpiece, and has
been rightfully called " the most beautiful work of
national statuary". The cathedral of Ghent is deservedly famovis for the immortal altar-piece of the
brothers Hubert and Jan Van Eyck, known as "Tlie
Adoration of the Lamb ", which was completed in 1432.

The cathedral now

possesses only the central panel of
the picture, the most important portion of the work.
side panels are at Berlin and at Brussels.
Hellin, Histoire chronotogique des eveques de Gand (Ghent,
1772); Almanack duclerge de Gand (Ghent, 18S0- 1909); Ker-

The

historiqiie et litteraire (Lifege, 1834-35 to 186162): Claessens, Quelques iclaircissemenls sur I'elablissement
des eviches dans les Pays-Bas (Louvain, 1859); Idem, La Belgique chretienne depuis la conqu^te franpaise jusqiiWi nos jours
(Brussels, 1883); De Smet, Coup d'oeil sur Vhistoire ecdesiasiique dans les premieres annees du XIX' Steele (Ghent, 1849)
Van der Moere, Recit de la persecution enduree par les seminarisles du diocese de Gand (Ghent, 1863).
Consult also Nameche,
Cours d'hisloire nationale (Louvain, 1894); Bracq, Vie de Mqr
de Broglie (Ghent, 1844); Lavact, Vie de Mgr Bracq (Ghent,
De
1897); Daens, Vie de Mar Lambrecht (Alost, 1889);
Decker, Jan Frans Van de Velde (St. Nicholas, 1897); Faei.ENs, Histoire du petit seminaire de St-?v^icolas (St. Nicholas,
1908); Centenaire de la Congregation des Frires de la Charili(Manage, 1908); Kehvyn de Volkaersbeke, Les eglises de
Gand (Ghent, 1857); Goetcebuer, L'Eglise cathedrale de StBavon (Ghent, 1893); Van den Ghevn, La cathedrale de St-
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Ghibellines.
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and second of these
which was truly ex-

of the first

G. Van den Gheyn.
Guelphs and Ghibellines.

Ghiberti, Louenzo di C'ione, sculptor; b. at Florence about 1381; d. there, December, 1455.
He

ushered in the early Renaissance in his native city of
Florence as a sculptor in bronze, just as Masaccio led
the way in the art of painting, and Brunellesco in architecture.
In a competition for the best design for the
second bronze door, the one on the north side of the
baptistery, Ghiberti carried off the prize offered by
the merchants' guild of Florence in 1401; among his
many rivals was Brunellesco. The designs presented
by Ghiberti and Brunellesco, the subject of which was
the Sacrifice of Isaac, are preserved in the Museo NaThe work of Andrea Pisano on
zionale of Florence.
the south portal served as a model for the north portal.
The style of the Trecento (Italian Renaissance of the
fourteenth century) is apparent in the typical heads,
in the lines, and the somewhat stiff character of the
action, but there is more freedom in the forms, the exThe wings
pression, and the handling of the spaces.
of the doors are divided by vertical and horizontal
bands into twenty-eight panels, in each of which the
The jambs,
relief is enclosed in a modified quatrefoil.
lintels and friezes are decorated with leaves and flowthe
panels
are
the
heads of
ers.
the
angles
of
Al
prophets and of sibyls. The twentj' upper scenes are
taken from the life of Christ, the eight lower ones
represent the four Evangelists and four Fathers of the
Church. The whole composition is sober, pleasing,
and harmonious. This portal finished (1403-1424),
Ghiberti undertook the eastern, main portal, the work
in this showing greater freedom in the treatment and
an advance in style. It includes ten scenes from the
Old Testament, most of which are subdivided into
several subjects.
The reliefs produce a pictorial
effect by reason of the nmuber of figures, perspective,
grouping, landscape and architectural background.
They were completed in 1452. Ghiberti here shows
himself in the development of sculpture the rival of
In fact he compels the
his contemporary Masaccio.
less responsive art of sculpture to vie with the
more vivacious sister art of painting. His " Paradise", for instance, includes a number of lesser
subjects from the creation of .\dam to his expulsion
from Eden; the foremost figures are almost in the
round, the relief becoming less marked as the figures,
that at the same time grow smaller, recede from the
foreground.
His effort to follow nature is furthermore shown by the character expressed in the faces
and the action; there is withal no loss of grace or
beauty. Ghiberti is a master of technic; its perfection is everywhere evident, even in details of ornament. Vases containing vines intertwined with
fruits and supporting the figures of various animals,
adorn the frames of the doors. Each wing has a .separate frame ornamented with statuettes in niches divided from each otlier by decorative busts. Of this
gate Michelangelo declared that it was worthy to be
the entrance of Paradise. Ghiberti himself, in a description of the work found among his papers, pronounced it his foremost achievement. In one of the
small medallions of the framework of the houses,
doubtless with a just pride in his achievement, he has

preserved his

own

portrait.

The same high art characterizes his treatment of
the reliquary of St. Zenobius in the cathedral of Florence.
On three sides are scenes descriptive of the
miracles of the saint, the fourth is adorned with a
wreath and angels. The reliquary of San Giacinto is
decorated with hovering angels, but on the front only.
Among the grave-slabs designed by Ghiberti the basrelief of Leonardo Dati in Santa Maria Novella deserves especial mention. The church of Or San Michele
possesses many specimens of the new plastic art of
this era of the Renaissance, among them three statr
ues by Ghiberti, the latest and best of the three being
Apart from their many great
that of St. Stephen.
merits these large statues exhibit one weakness of the
master, i. e. the treatment of draperies and the pose.
Originally a goldsmith, and working mostly in relief,

GHIRLANDAJO

St. John the Baptist
Or San Michele, Florence
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he lacked practice in the larger style of sculpture. In
fact, from Vasari's time. (Jhilierii \v:is often unduly
admired.
He falls occasionally below .some of his contemporaries in sharp characterization, in vigorous
movement and unatTectetl naturalness. It must,
however, be admitted tliat in contrast to the harsh
realism of Donatello he observetl always the dictates
of grace and beaut}', approaching tlierein Lucca della
Kobbia. His art belongs to a period of transition.
Clear traces of the earlier Gothic art survive in Ghiberti, e. g. the inannerism of his slender and pleasing
rather than expressive figures, also a similar treatment of the background. On the other hand his

Ghirlandajo (Dome.nko di Tom.maso Bigordi), a
fanious Kloreiitiiie painter; b. 1449; d. 11 Jan.. 1494.
His father, I'dnimaso di Gurradi Bigordi, is spoken of
as a dealer isciisdle) in jewellery.
According to Vasari
he owes his surname (Ihirlandajo, i. e. the "Garlandmaker", to a branch of his trade of which he made a
speciality, namely, the manufacture of silver or gold
crowns or diadems, which formed a kind of head-dress
affected by the young women of I'lorence.
Like Verrocchio and the Pollaiuoli, Uomenico began as a goldsmith. There existed once in the Florentine church
of the Annunziata silver ex-votos and lamps of his
workmanship, destroyed during the sack of 1530.

Main Portal

St. Stephen
Michele, Florence

Or San

Baptistery of S. Giovanni, Florence

Lorenzo Ghiberti

study of classic art is visible in the draperies and often
His fidelity to nature,
in the heads of his figures.
moreover, developed in him a strong drift towards
realism.

His sense of the beautiful and his originality stamp
Ghiberti as the precursor of Raphael. He was no
pioneer like Donatello, yet his work, especially his
bronze doors, had a lasting influence on his successors.
In him native genius was aided by reflection and
theory. In a certain sense, therefore, a new era in
art may be said to date from him.
In his "Commentaries" he critically reviewed the development of art
from the time of Cimabue to his own day. While
giving an account of his own works he clearly suggests
that he consciously strove after a new art. He seems
to characterize himself in his description of the second
bronze gate, when he says: "In this work I sought to
imitate nature as closely as possible, both in proportions and in perspective as well as in the beauty and
picturesqueness of the composition and the numbers
of figures; some of these scenes contain nearly one
himdred figures, others less, but all were executed
with the utmost care the buildings appear as seen by
the eye of one who gazes on them from a distance."
Frey, Vasari'lVila tli Lorenzo Ghiberti with the Commenlaries
oj Ghiberti (Berlin, 1S86); Perkins. Historical Handbook of
;

Italian Sculpture
(Paris, 18S6).

(London, 1883); Idem, Ghiberti

el

son ecole
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Traces of his early training in the goldsmith's art are
recognizable in the splendour of his ornamental decoration, the carvings of his pilasters, also in his friezes
and the garlands with which he adorns his work. Artistic ability seems to have run in the family, for Domenico had two brothers, slightly yoimger than himself, David and Benedetto, his collaborators in nearly
Together with their brother-inall his great works.
law, Mainardi, who had married their sister Alessandra, the three Ghirlandajos conducted in their day,

under the name and leadership of Domenico, the
principal atelier of Florence for the production of works
Domenico's master was that singularly disof art.
tinguished collector and antiquary, Ale.ssio BaklovinBy more than one characteristic,
etti (1427-1499).
straining after realism, his anxiety for a perlife, his taste for analysis, and his
technical skill in the use of colours, Alessio was a precursor of Leonardo da Vinci. Domenico was much
less impulsive and more fully master of himself, but he
assuretUy owed Alessio his success in fresco, in which
many think him the most perfect painter of his age.
Ghirlandajo's earliest works, e. g. the frescoes of St.
Andrea Brozzi. and those in the Vespucci chapel (discovered in 1S9S) of the church of Ognissanti at Florence, date perhaps from 1472 or 1473, and as yet exHis "De.scent from the
hibit little individuality.

e. g. his

fect expression of

Cross", executed

when the

artist

was twenty-three
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years of age, is disfiguretl by the coarse realism of Castagno. His "Virgin Most Pitiful" (Vergine della
Misericordia) follows yet the medieval conventionalism, but is remarkable for the beauty of its portraits,
Hencein which line Ghirlandajo always excelled.
forth his artistic genius seems to have taken a definite

form and to have changed but little in its development.
There was little time for anything except the regular
pursuit of his

work

in the life of this tireless artist.

His enormous output covers a space of little more than
fifteen years (1475-1491), and owing to its steady
Unprogress can scarcely be divided into periods.
troubled by passion or conflict his genius grew and
most
acexpanded like a flower. Though one of the
complished artists of the fifteenth century, his life
or
situations,
exhibits none of the troubles, complex
contradictions that meet us in the stormy life of Botticelli.

The

first

characteristic

work

of the

young

master was executed when he was
twenty-flve(1475),
in the collegiate
church of San Gi-

He drew
inspiration

mignano.
his

from the

of

life

Santa F

i n a
a
maiden of that city

who

died in

,

the

odour of sanctity,
12 March, 1254
(de' Medici, " Vita
di Santa Fina",
Siena,
1781), to

whose memory a
li a p e 1
had recently been erected
(1468) by Giuliano

c

and Benedetto da
Majano. The two
scenes treated by
artist,
the
the
Burial ", exhibit all
The first scene

GHIRLANDAJO
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Argyropoulos, etc.

Behind these living persons it is Florence itself
which forms the background of the scene, that admirable city of the end of the fifteenth century in which
Botticelli, Leonardo, Angelo Poliziano, and the young
Michelangelo were then living. In the "Life of St.
Francis" are depicted the square of the Trinita with
the old bridge of Taddeo Gaddi, the facades of the
Spini and Gianfigliazzi palaces, the Signoria, with the
Marzocco and the Loggia of Orcagna. In the " Visitation" the view of Florence is that seen from the terrace of San Miniato (background of the picture of the
" Virgin of the Donor" by H. Van Eyck at the Louvre)
with the dome of Brunelleschi, the campanile of Giotto, and the tower of the Signoria.
Profusely scattered
through these pictures are Renaissance ornaments,
decorated pilasters, the "pretti" friezes like those of
the famous tribune of Donatello " Nativity of the
Virgin", terra-cottas of della Robbia, antique basreliefs
quite
" Apparition of the Angel to Zachary ',
a museum of the artistic fancies of Florence. In the
" Preaching of St. John the Baptist ', the figure of the
saint is borrowed from Donatello, while in the audience the naked chUd seated among the hearers in the
foreground is the reproduction of a celebrated anticjue,
"the Child with the Goose". But he is most admirable in his power of creating new "antiques", i. e. of
grasping at once their counterparts in actual life.
Italian art possesses nothing more beautiful, more
Attic, than certain of his "canephores" or young girls
of the people, e. g. who form the retinue in the "Marriage of the Virgin", or the exquisite figure filling a
bronze water-basin in the "Nativity". In fact all
this ideal summary of Florentine life breathes the
Zachary and the
pride and joy expressed, in the
Angel", by the inscription; " The year 1490, when the
city beautiful among the beautiful, illustrious for her
wealth, victories, arts and monuments, w'as sweetly
enjoying abvmdance, health and peace."
Ghirlandajo executed several altar-pieces, e. g. the
charming "Madonna Ingesnati" (Uffizi), the "Adoration of the Shepherds" (1485, Accademia), the "Adoration of the Magi" (1488, Hospital of the Innocents)
and the "Visitation" of the Louvre (1491). His portraits, however, are the most thoroughly characteristic of his genius.
The most exquisite of these, that of
Giovanna degli Albizzi (1488, Paris, former Kann collection) has no equal in Florentine portraiture of the
fifteenth century, and is far superior to Botticelli's
famous "Bella Simonetta"; indeed, it can scarcely be
compared with any other than that of PoUaiuolo at
Chantilly.
Finally, the "Old Man and the Child" at
the Louvre is a work of incomparable ingenuity, displaying a cordiality perhaps unique in Italian art.
The picture is one of those which most forcibly recall
Flemish good nature its tenderness and grace of sentiment compel us to overlook the ugliness of the model.
About 1480 Ghirlandajo married Costanza di Bartolommeo Nucci (d. 1485). By her he had two sons, Bartolommeo, b. 1481 who entered the Camaldolese Order;
and Ridolfo, b. 5 Feb., 148.'J, who was, like his father, a
painter.
In 1488 the artist took as his second wife
Antonia di ser Paolo di Simone Paoli. He died,
almost suddenly, of a malignant fever, at the age of
forty-five years.
His serenity and his joy in life
are typical of the Florentine genius prior to the
mystical crisis and the deep emotions of that CounterRenaissance, which was to let loose the wrath of Savonarola, and interfered so profoundly with the artistic
vocation of a Botticelli and a Fra Bartolommeo.
Ghirlandajo was a joyous soul, amiable, productive,
somewhat impersonal, and had the rare good fortune
to represent perfectly the Florentine spirit in its
golden prime. Like Carpaccio at Venice he is perhaps

—
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aforesaid " Life of St. Francis" may be recognized the
banker Sassetti, Lorenzo de' Medici, Agnolo Acciajuoli,
Paolo Strozzi; in the Sistine Chapel fresco the scholar

—

the most national of the Italian masters.
instructor of Michelangelo.

He was the

Vasari, ed. MiLANEsi, in (Florence, 1879); Morblli, Le
opere del maestri italiani nelle gallerie di Monaco, Dresda e Berlino (Bologna, 1886); Berenson, The Florentine Painters of the
Renaissance, 2nd ed. (London, 1904); Steinmann, Die Sixlinische Kapelle. I (Munich, 1902); Idem, Ghirlandajo (Bielefeld, 1897); LouDi. Alessio Baldovinetti (Florence, 1907); HahTBTTE, Ghirlandajo (Paris, 1908).

Louis GiLLET.
Ghislain, S.unt, confessor and anchorite in Belgium; b. in the first half of the seventh century; d. at
Saint-Ghislain (Ursidongus), 9 October, c. 680.
He

was probably

German

of

origin.

Cihislain

lived in

the province of Hainault (Belgium) in the time of
Amand (d. 679) and Saints Waudru, Aldegonde,
and Madelberte. With two unknown disciples he
made a clearing in the vicinity of Castrilocus (now
Mons, in Hainault), taking up later his abode at a
place called Ursiflongus, where he built an oratory or
chapel dedicated to Saints Peter and Paul. Aubert,
Bishop of Cambrai, summoned him to the episcopal
presence in order to sound the intentions of this almost
unknown hermit, but he afterwards accorded him
efficient protection.
During his visit to Cambrai
Ghislain spent some time in the villa of Roisin and
received as a gift the estates of Celles and Hornu.
He
soon entered into relations with St. Waudru, who
was induced by him to build a monastery at Castrilocus, his former place of refuge.
It is probable that
Ghislain influenced the religious vocation of St. Aldegonde, Abbess of Maubeuge, also of St. Madelberte and
St. Aldetrude, of whom the first was the sister and
the last two the daughters of St. Waudru. One day
Aldegonde, in her monastery of Maubeuge, had a vision in which, according to her biographer, the death of
St. Amand, Bishop of Tongres, was revealed to her.
Ghislain visited the saint in her villa of Mairieu, near
Maubeuge, and explained to her that the vision was an
announcement of her own approaching death. The
intercourse between Ghislain and Aldegonde brought
about a perfect understanding between Maubeuge and
the monastery founded at Ursidongus under Ghislain's direction.
St. Waudru rewarded her counsellor with a portion of the villa of Frameries and of
the oratory of St-Quentin, comprised within the
boundaries of the vUla of Quaregnou. Ghislain died
at Ursidongus, and the monastery which he had
founded took his name. The relics of the saint were
St.

They were transferred to
first disinterred c. 929.
Grandlieu, near Quaregnon, about the end of the tenth
century or the beginning of the eleventh, and in 1025
Gerard I, Bishop of Camljrai, removed them to CateauCambresis. They were visited several times in the
course of the Middle Ages by the Bishops of Cambrai.
In 1647 they were removed to St-Ghislain, of which
place our saint is patron. His feast is celebrated 9
Octoljer, and his intercession is sought to ward off
convulsions from children. In iconography he is frequently represented with a bear or bear's cub beside
him. This is an allusion to the popular legend which
relates that a bear, pursued in the clia.se by King Dagobert, sought refuge with Ghislain and later showed
him the place where he should establish a monastery.
Moreover, the site of the .saint's cella was called Ursidongus. "bear's den".
Afin
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IV. 375-384; Analecta BoUandiana,
Vita S. Gislciii a Rainero Monacho
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BoUandiana, VI. 209-255; Analecta
c,mscr:i>!'
J.r 2S9; Acta Sanctorum, Oct., IV, 1035Botluii'h.n,.,, \\
1037; (iiiLsui. lii.i,. De Sanclo Gvsleno confcssore commentarius
I

praivius in Acta 6anctorum Belgii, IV, 337-375; Van der
EssE.s, Etude critique el litteraire sur les Vita des saints Meroi'ingiens de I'ancienne Belgique, 249-259 (Louvain, 1907); see also
Cahier, Caracteristigues des saints dans Vart populaire, II (Paris,
1867), 593.
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Ghost Dance, the

Van der Essen.

principal ceremonial rite of a
peculiar Indian religion which originated about 1887

;

GIANNONE

GIBAULT

548

with Wovoka, alias Jack Wilson, an Indian of the
Piute tribe in Nevada. He chxiined to have obtained
his revelation in a vision in which he had been taken
into the spirit world and talked with God,
had
promised a speedy return of the old Indian life through
the reincarnation of all the dead Indians, the buffalo
and other game, upon a new earth, which was already

advancing from the west and would push before it the
own proper country beyond the
ocean, while the Indian believers would be taken up,
as by wings, upon the new surface and there reunited
with their old-time friends. By performance of the
prescribed dance and songs the consummation would
be hastened, while in the frequent hypnotic trances
brought about by the efforts of the priests the more
sensitive subjects were enabled to anticipate the event

Rome, 1895, 3 vols.). Enticed to a village in Savoy,
he was arrested, imprisoned in the fortress of Ceva,
and transported thence to Turin, where he died. It is
reported that before his death he was reconciled
with the Church. Giannone 's posthumous works are:
"Opere postume" (Lausanne, 1760; enlarged, Venice,
1768; new ed., 2 vols., Capolago, 1841). The first volume contains: "Apologia dell' istoria civile del regno
di Napoli the second: " Indice generale dell' opera dei
tre regni".
His collected works appeared in Milan
Later, Mancini published his pos(5 vols., 1858).
thumous works in two volumes (Turin, 1859), entitled
"Opere inedite", containing the " Discorsi storici e
politici sopra gli annali di Tito Livio"; "La chiesa
sotto il pontificato di Gregorio il Grande '.
The autobiography of Giannone was published by Pierantoni

in visions.

(Rome, 1890).

Who

alien whites to their

The belief spread among nearly all the tribes eastward of the Missouri, and produced much excitement
for several years, until several dates for the great
change had passed without realization of the prophecy,

when

the ferment gradually subsided. In Dakota it
led indirectly to an outbreak among the Sioux in the
winter of 1S90-1, notable events of which were the
killing of Sitting Bull and the massacre of Wounded
Knee. In the dance, men and women together held
hands, facing towards the centre, and danced slowly
in a circle, singing the ghost songs, without instrumental accompaniment, while the priests within the circle
brought the more sensitive subjects into the trance
condition by means of hypnotizing performances.
An essential doctrine of the new religion was the

brotherhood of man, and in consequence of this all
acts and ceremonies of a warUke nature were prohibited.
MooNEY, The Ghost Dance Rdigi&n in i4th Rept. Bur. Am.
Elhn., II (Washington, 1896).

James Mooney.
Giannone, Pietro,

Italian historian, b. 7 May,
1676, at Ischitella in the province of Capinata, Naples
He received his first
d. at Turin, 27 March, 1748.
instruction in the hou.se of his uncle, (Jaetano Argento,
a lawyer, and after having received the degree of Doctor of Law at Naples he began to practise his profession,
following the example of his father. He devoted all
his leisure time to the study of history.
After preparatory work extending over a period of twenty years,
he published under the title "Dell' istoria civile del
regno di Napoli" (1723, 4 vols.), a work which caused
a great sensation, especially on account of its bitter
anti-ecclesiastical bias, which led to its repeated translation into English and German.
In it Giannone combined a narrative of political matters, founded on historical sources, with an interesting description of the
juridical and moral condition of the country; but as
he ascribes all existing evils to the malignant influence
of the Church, especially the Roman Curia, we may
justly assume it a compilation of biased attacks and

misstatements. It was immediately put on the Index
and its author excommunicated and forced to leave
Naples.
He went to Vienna where he was pensioned
by Emperor Charles VI. He was readmitted to the
Church soon after by the Archbishop of Naples who
was in Vienna at the time. Having forfeited his pension in 1744 Giannone went to Venice, but the Government, suspecting him on account of his political opinions, surrounded him with -spies.
He tried to gain the
Government's goodwill by publishing a pamphlet entitled: " Lettera intorno al dominio del mare Adriatico", eulogizing Venice's conquest of the Adriatic; he
was unsuccessful and was forcibly expelled in the
following year.
After wandering to and fro for a
while he accepted tlie iKP-^piliility of an old l)Ookdealer in (ieneva. Tlicrc lie cumposed his intensely
anti-cleric.'il essay:
"II triregno ossia del regno del
cielo, della terra e del papa" (Geneva, 1735, new ed.

;

'

Nouvelle Biographic Gcnirale (Paris. 1858),

XX,

421-424.

Patricius Schlager.

and Batrun, a Maronite residential see.
merely the modern name of Byblos (q. v.) a
The diocese, administered by
of Phoenicia.
the Maronite patriarch through au.xiliary bishops,
comprises the civil districts of Ehden, Bcharra, Gibail and Batrun.
It numbers 70,000 faithful, 470
priests, 277 churches and chapels, 14 convents of Baladites containing 177 religious, 2 of Aleppines containing
30 religious, and 2 of Isaites with 9 religious. There
are also two religious houses in which there are 58
sisters.
The patriarch resides at Bkerkey, where the
patriarchal seminary of Saint-Jean-Maron is also
situated, in which there are 30 students.
Another
seminary containing 32 students has been opened at
Rumi^. The question of dividing the diocese in such
a manner that Gibail should form one diocese, and
Batrun another, has been much discussed in recent
Gibail is a town of about 1000 inhabitants,
years.
nearly all of whom are Christians, 650 being Maronites.
There are 13 churches three of them dating from
the Crusades are very beautiful. The Catholic MelGibail

Gibail

is

titular

.see

;

united to that of Beirut since
1902 the schismatic Melchite Diocese of Gibail is
distinct from Beirut, and has jurisdiction over the
mountainous region of Lebanon.
chite title of Gibail

is

;

Missiones Calholicce (Rome, 1907), SIS.

S.

Vailhe.

Gibault, Pierre, missionary, b. at Montreal, Canada, 1737; d. at New Madrid, about 1804; son of
Pierre Gibault and Marie Saint-Jean.
He was educated at the seminary of Quebec, and ordained a priest
19 March, 1768.
Shortly afterwards he was sent by
Bishop Briand as missionary, with the title of VicarGeneral, to Illinois. In July he arrived at Michilimackinac, where he spent a week attending to the
religious wants of the Catholics, some of whom had
not seen a priest for many years. By September he
had fixed his residence at Kaskaskia. Later he resided successively at St. Genevieve, Vincennes, and
Cahokia. In February, 1770, he visited Vincennes,
where he found religion in a deplorable state. During
his sojourn of two months at this place he converted a
Presbyterian family, and revived religious practices
among the Catholics. In this year also, he blessed the
little wooden chapel that had been erected at Paincourt, the present site of St. Louis.
In spite of many
difficulties and in the face of grave dangers incident to
long journeys, he succeeded in vastly improving religious conditions in the scattered missions of the surrounding country. His journeys led him to such di.stant points as Peoria, Ouiatenon, St. Jo.seph's, and
Michilimackin.ac.
In 1775 he wrote to the Bishop of
(Juebec: "This is the fourth voyage I have taken, the
shortest of which was five hundred le;igues."
l''iir a
long time he was the only priest in Illinois and Indiana. When George Rogers Clark captured Kaskaskia, in 1778, it was largely owing to Father Gibault's

.

GIBBONS

Historical Researches, II, 55, 117;

V, 52;

VI, 136.

John

J.

O'Brien.

Gibbons, James. See B,\ltimore, Archdiocese of.
Gibbons, John, Jesuit tlieologian and controverat or near Wells, Somersetshire; d.
16 Aug. or 3 Dec, 1589, during a visit to the monas-

sialist;

b.
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influence that the inhabitants submitted without protest, and took the oath of allegiance to the Commonwealth of Virginia. Through his influence also the
people of Cahokia took the same step. As a volunteer
agent of Clark he then proceeded to Vincennes, and
won the people of that post to the American cause. In
consequence of these proceedings many of the Indian
tribes now acknowledged the authority of the States.
But the activity of "the patriot priest" did not cease
here, for, a year later, when Clark marched upon Vincennes, which meanwhile had been taken by the English, there were among his forces two companies of the
Catholic citizens of Illinois. Concerning the last years
of I''athcr Gibault's life, little is definitely known.
In
1791 he left Illinois, then a part of the Diocese of Baltimore, and retired to the Spanish territory beyond the
Mississippi.
English, The Conquest of the Northwest (Indianapolis, 1896),
I: She.\. The Life and Times of Archbishop Carroll (New York,
1S8S):
Alerding, The Diocese of Vincennes (Indianapolis,
1883); Law, The Colonial History of Vincennes (Vincennes,
1858); Illinois Historical CollceJion. I, 171; Peyton, Records of
the American Catholic Historical t^ocieti/, XII. 452; Catholic
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tery of Himmelbrode, near Trier. He entered Lincoln College, Oxford, in 1561, but left the university
without a degree. After studying philosophy and
theology for seven years in the tierman College, Rome,
he obtained the doctorate in both, 1576. Gregory
XIII gave him a canonry in the Cathedral Church of
Bonn, in Germany, but he resigned this on entering
the Society of Jesus at Trier, in 1578. In the college
of this latter place he filled successively the offices of
confessor, professor of theology, professor of Sacred
prefect of studies, and rector.
Though
his zeal, charity, and admirable administrative ability, he became more eminent on account
of his controversial talents, which he displayed in fre-

Scripture,

remarkable for

quent contests with the Lutherans of Germany.
When Dr. Allen suggested Father Gibbons as a fit candidate for, the English mission, the latter wrote both
to the General of the Society and to Dr. Allen, that he
hoped he should give no disedification by saying that
he had not the spiritual strength necessary for such an
enterprise, but that he would lend it all the assistance
in his power.
Among his literary works must be mentioned:
"Concertatio Ecclesiae Catholicse in Anglia, adversus
Calvino-Papistas et Puritanos" (Trier, 1583). The
work was republished on a larger scale in 1588 and
1594, by Dr. John Bridge water, who numbered among
his assistants Cardinal Allen and Dr. Humphrey Ely.
Dr. Bridgewater also edited (see, however. Diet. Nat.
Biog., s. V.) a posthumous work of Gibbons entitled
"Confutatio virulentae disputationis theologicse in
qua Georgius Sohn, Professor Academia; Heidelbergensis, conatus est docere Pontificem Romanum esse
Antichristum a prophetis et apostolis pra>dictum"
(Trier, 15S9).
The Calvinist aspersions on the Roman pontiff are disposed of without much difficulty.
CooPEH in Diet. Nat. Biog., s. v.; Hiirter, Nomenclator, I,
.56 (Innsbruck, 1,S92); Sommervogel. Bihlinthi-que de la Compngniede Jt'sus, III; Southwell, Bitjl. Script, Soe. Jesu, 453.
A.

J.

Maas.

Gibbons, Richard, brother of Father John Gibbons, b. at Winchester, 1550 or 1549; d. at Douai, 23
June, 1632. After making his early studies in England, and completing a two years' course in philosophy at Louvain and in the German College at Rome,
he entered the Society of Jesus, on 1 Sept., 1572, and
continued his studies for three years. After his ordination, he taught mathematics for thirteen years,

philosophy for ten, scholastic theology for three and
for some time also Hebrew and Scripture, dividing hia
time between Italy, Spain, Portugal, France, and
Belgium. For a while he occupied the offices of prefect of studies at Louvain, and of preacher in the
Jesuit College at St-Omer.
His later years were
spent at Douai, in printing ancient manuscripts, and
in translating, editing, and annotating various learned
works. The following deserve to be noticed: "Historia admiranda de Jesu Christi stigmatibus ab Alphonso Paleato Archiepisc. II. Bononiensi explicata.
Accessit tomus II
Historioe admiranda;
complectens M. Vigerii S. R. E. Cardinalis de praecipuis Incarnati Verbi mysteriis decachordum Chris.

tianum" (Douai,

...

librum

in

.

.

.

.

.

1616).
"R. P. Francisci Ribera;
Duodecim Prophetarum commen-

" Historia Anglicana Ec." (Douai, 1612).
clesiastica a primis gentis suscepta; fidei incunabulis
tarij

.

.

ad nostra fere tempora deducta
auctore Nicolao
Harpsfeldio" (Douai, 1622). "Ludovici de Ponte
Meditationum de Vita et Passione Christi, Libri II, ex
Hispanico in Latinum versi" (Cologne, 1612). "A
Spiritual Doctrine, conteining a Rule to Live Wei,
with divers Praiers" (Louvain, 1599). "Meditations
uppon the Mysteries of our Holy Faith, with the Prac." (Douai?, 1610).
tise of Mental Praier
"The
J^irst Part of the Meditations of the Passion and Resurrection of Christ our Saviour" (1614?).
"Translation
.

.

.

.

.

of Bcllarmine's Christian Doctrine".
GiLLOw, Bibl. Diet. Eng. Cath., s. v.; Cooper
Biog.,

s.

v.;

Sommervogel,

Bibl. de la

in Diet. Nat.

Compagnie de

Jesus, III;

HtTRTER, Nomenclator.

A.
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Gibert, Jean-Pierre, canonist; b. at Aix, Provence,
in 1660; d. at Paris in 1736.
He became a cleric at
an early age, receiving the tonsure only; he studied at
Aix, and became doctor of theology and canon law.
He taught ecclesiastical law in the seminaries of Toulon and Ai.x, and settled in Paris in 1703, where he

and worked in retirement.
His principal works are: " Doctrina canonum in
corpore juris inclusorum, circa consensum parentum
requisitum ad matrimonium filiorum minorum"
(Paris, 1709); "Institutions ecclesiastiques et ben^ficiales suivant les principes du droit commun et les
usages de France" (Paris, 1720 and 1736); "Usages
del'Eglise gallicaneconcernant les censures et I'irr^gularitd considerees en general et en particulier" (Paris,
1724 and 1750); "Tradition ou Histoire de I'Egli.se
sur le .sacrement de manage" (Paris, 1725); "Consultations canoniques sur les sacrements" (Paris, 17211725, and 1750); "Corpus juris canonici per regulas
naturali ordine digestas, usuque temperatas,ex eodem
jure et conciliis, patribus atque aliunde desumptas"
(Geneva, 1736; Lyons, 17.37), a masterly work on
canon law in which the writer deviates from the order
of the Corpus Juris.
Gibert was a moderate Gallican.
'^\(iYit-R\, Grand Dictionnairehistoritjue (Paris, 1759), quotes a
lived

letter from the Oratorian Bougerel (Paris, 1737), which gives a
synopsis of Gibert's life; Niceron, Memoires pour servzr a I'histoire des hommes illustres de la republique des lettres (Paris,
1727 ), XI, 264; Schulte, Geschichte der Quellen und Literatur
des canonischen Rechts (Stuttgart, 1880), II, 637.

—

A. BOUDINHON.
Giberti, Gian M.^tteo, Cardinal, and Bishop of
Verona, the natural son of Francesco Giberti, a Genoese naval captain, b. at Palermo in 1495; d. at Verona,
30 Dec, 1543. In 1513 he was admitted to the household of Cardinal Giulio de' Medici, and advanced so
rapidly in Latin and Greek that he soon became an
eminent member of the " Accademia Romana ". Later
he was appointed the cardinal's secretary, and Leo X,
with whom he had political dealings, vahied his opinions and advice very highly.
In 1521 he was chief
intermediary with the envoy of Charles V. He used
his great influence over the pope to protect and help
struggling men of letters. The choicest intellects met

GIBNEY
at

liis

a member

He

led

Cajetan and Cardinal Caraffa. After his ordination to
the priesthood, and the death of Leo X, he was sent by
Cardinal Giulio, his patron, on a mission to Charles V,
and returned to Rome with the new pope, Adrian VI.
Clement VII immediately after his election made him
Datario (1523), and in 1524, at the request of the Doge
of Venice, he was appointed Bishop of Verona. Being
obliged, against his will, to remain in Rome, he had
himself represented at Verona by a very zealous vicargeneral. Giberti was chosen a member of the Reform
Committee decreed by the Fifth Lateran Council, but
political events soon put an end to these labours. At
Pavia (1525) he tried to make peace between Francis I
and Charles V. It was at his prompting that Clement
VII espoused the cause of France; the League of Cognac (22 May, 1526) was also his work. After the sack
of Rome (1527) he was made to feel the vengeance of
the Imperialists; being one of the hostages, he was
put in prison and barely escaped death. He succeeded
in

making

his escape,

and went to Verona (1528)

in-

tending to devote himself entirely to the ruling of his
diocese. He was done with politics, all the more because the pope had gone over to the imperial cause.
However, he appeared from time to time in the Curia.
Paul III recalled him to Rome for the work of the
Reform Committee; among other missions he was
sent to Trent to make preparations for the council.
His wise and unwearying efforts to reform his diocese,
whose clergy were in a deplorable state, were crowned
with unhoped-for success. In that see Tridentine reforms were put in force long before the council assembled. St. Charles Borromeo, before taking charge of
his see at Milan, wished to study Giberti's system at
Verona, and chose as his vicar-general a priest from
Verona trained in Giberti's school. His first aim was to
improve the standard of ecclesiastical knowledge. In
his own palace he set up a printing-press which turned
out many splendid editions of the Greek Fathers, in
whose writings he was very learned. He reformed the
choir-school of Verona which had long been famous;
for the instruction of the young he had printed the
catechism known as "Dialogus", the work of Tullio
At Verona, moreover, he
Crispoldi (Rome, 1539).
gathered around him a group of learned men to assist
him in his efforts at reform. His complete works were
edited by the famous scholars Pietro and Girolamo
Ballerini ("Constitutiones Gibertince", " Costituzioni
per le Monache", "Monitiones generales", "Edicta
Selecta", "Lettere Scelte", etc., Verona, 1733, 1740),
together with an appendix containing the story of his
life, a " Dissertatio de restituta ante concilium Tridentinum per Jo. Matth. Giberti ecclesiastica disciplina",
and two panegyrics, one in Latin by Fumani, the other
in Italian

DiTTRiCH

by

Castiglione.
Jahrbuch der GorresgeselUchaft (1886), VII,

in Hi'it.

Idem in KirchenUiikon, V, 583 93; also the excellent
account by Pastor, Gesch. der Pdpste, IV (2), 609 sqq.
U. Benigni.
l-.TO;

Gibney, Matthew.
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a severely religious life, and was
of the Sodalilium Divini Atnoris of St.

house.

See Perth, Diocese of.

—

Gibraltar, Vicariate Apostolic op. Gibraltar is
a rugged promontory in the province of Andalusia,
Spain, about 6 miles in circumference. Its almost
perpendicular walls rise to a height of 1306 feet. The
town is on the west side; on the north a narrow isthmus
(neutrfil ground) connects the fortress with the mainland of Spain. The great rock itself is the ancient
Mount Calpc, which with Abyla (Ceuta) constituted
the famous Pillars of Hercules. In antiquity Gibraltar belonged in turn to the Phcenicians, Carthaginians,
Romans, and Visigoths. Scipio took it from the Carthaginians, and it remained Roman territory until
A. D. 412, when the (Jotlis liecame masters of Spain.
Being Arians, they built two churches of their faith in
the vicinity of Calpe; one at San Roceo, the other, a
chapel, on the rock itself.
In 710 the Visigothic king-

dom

an existence

of 300 years, was torn
with internal strife. Amid this dissension the Moors
crossed from Africa, for the second time (711), under
their leader Tarik-Ibn-Zeyad, who sent a detachment
of soldiers to Mount Calpe, and had a castle built
there, the ruins of which yet excite admiration.
The
mountain was thenceforth known as Gibel-Tarik, the
mountain of Tarik, or Gibraltar. Thus began the
Moorish conquest of Spain. Gibraltar was besieged,
in 1309, and retaken from the Moors by Alonzo de
Guzman. By 1462 it had sustained eight sieges, with
varying fortune. The last of these was under Alonzo
de Arcos, who captured it from the Moors in 1462, the
surrender on this occasion taking place on 20 August,
the feast of St. Bernard, in consequence of which he
became the patron of Gibraltar. The Infante Don
Alonzo gave the city and territory of Gibraltar to the
Duke of Medina-Sidonia in absolute and perpetual
Ferdinand
possession for himself and his successors.
and Isabella confirmed this gift, conferring on the
Duke of Medina-Sidonia the title of Marquis of Gil>
raltar; at a later period, however, during the same
reign, the place was annexed by the Crown.
During the War of the Spanish Succession, which
began in 1701, Gibraltar was besieged (1704) by a
in Spain, after

squadron commanded by Sir George Rooke and a land
force of ISOO English and Dutch under Prince George
of Hesse-Darmstadt; after three days the city was
captured (24 July). The fortress had 100 cannon and
ammunition, but a garrison of only 150 men; the inhabitants were reduced to 6000. After a bombardment of six hours the garrison surrendered.
Before a year had passed Spain endeavoured, with
the help of France, to recapture Gibraltar. In this,
the twelfth siege of Gibraltar, the attacking party had
a great preponderance of numbers, but the fortress

By
successfully resisted all their efforts to capture it.
a special decree of February, 1706, Queen Anne deIn 1713, by the Treaty
clared Gibraltar a free port.
of Utrecht, it became definitively a British possession,
though many attempts were made by the Spaniards to
regain

it.

The

last siege,

the fourteenth in

its history,

began 14 July, 1779, and continued for 3 years, 7
months, and 12 days. In April, 1782, the French and
Spaniards again bombarded Gibraltar by land and sea,
but without success. A peace was finally concluded
by which Spain received the island of Minorca in place

When the city was occupied by the
English in 1704, the Spaniards carried away whatever
could
and
settled in the neighbouring district of
they
San Rocco. Scarcely a dozen persons remained in
Gibraltar.
It was subsequently populated by people
of every nation, especially by Genoese and Maltese, as
Spanish is
is evident from the various family names.
generally spoken by the people, though English is the
tongue of public administration.
The population (1908) numbers about 25,000, of
whom 16,000 to 18,000 are Catholics; and the rest
Jews, Protestants, etc. The garrison varies in number
from 3,000 to 5,000 men. Gibraltar is ruled by special
laws; has a military governor, an admiral, and a colonial secretary.
The Anglican Bishop of Gibraltar
does not reside there. Until 1S06 Giliraltar belonged
In that year it was made a
to the See of Cadiz.
vicariate Apostolic (since 1840 the vicar is always a
The Catholic clergy number 11 secutitular bishop).
There are 8 churches and
lar priests and 5 religious.
chapels; 3 religious houses for men and 4 for women,
with a total of 28 and 61 members respectively.
There is but one parish, though three of the churches
have each a resident priest. Catholic elementary education is provided for by 6 boys' schools (1136) under
the Christian Brothers and the Brothers of St. John of
God, and 8 girls' schools (1126). There is also an
institute for the higher education of boys (141) and
two similar ones for girls (174). There are many
other private institutions and schools, the most imof Gibraltar.
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portant of which is the Rook Academy under the
direction of M. Sitman. The poor are cared for in 3
asylums, and there are 2 orphan asylums (65) for the
aged, also, there is a house of the Little Sisters of the
Poor. Guido Remigio Barbieri, a former Benedictine, born in 1S36, was consecrated Bishop of Theodosiopolis and Vicar Apostolic of Gibraltar in 1901.
;

Missinnes CalhoKcm (.Rome. 1907). 73-74; Slalesman's YearBook (London, 1909); English Catholic Directory (London,
1909).

Remigio Guido Barbieri.
Gideon.

See Gedeon.

Giffard,

Bonaventure,

b.

at

Wolverhampton,

England, 1642; d. at Hammersmith, Middlesex, 12
March, 1734; second son of Andrew Giffard, of Chillington, Staffordshire.
His father, who married
Catherine, daughter of Sir Walter Leveson, was slain
in a skirmish near his own home, during the Civil
War. Owing to the religious persecutions, Bonaventure was sent, with his younger brother Andrew,
to Douai to be educated.
From Douai, in October,
1667, he went to Paris to pursue his theological studies,

and was ordained

the secular mission.

for

Some

years

later, he received the degree of Doctor of Divinity at the Sorbonne.
Having attracted the attention
of King James II by his piety and learning, he was
appointed preacher to the court. Religion had been
in sore straits in England for the previous fifty years.

Dr. Smith had been appointed vicar Apostolic of the
whole country in 1625, but such was the persecution
that he was forced to withdraw to France in 1631,
where he remained till his death (1655). For nearly
thirty years more his place in England remained unfilled; finally, in 16S5, Dr. Leyburn was appointed to
succeed him. Pope Innocent XI now entered into
negotiations with James II; and, as a result, four
vicariates were formed, Dr. Giffard being put in charge
of the Midlands.
He was consecrated bishop, at
Whitehall, by the nuncio, on 22 April, 16S8. In religious matters James II displayed too little prudence,
and by his high-handed actions gave great otfence to
the Protestants. Not only did he compel the authorities of Magdalen College, Oxford, to accept Bishop
Parker as their president but, on Parker's death ( 1 688)
he had twelve Catholic fellows appointed, and made
Dr. Giffard president, despite the fact that the college
;

electors had selected a Protestant, John Hough.
The
king's nominee took up his residence there on 15 June,
1688.
storm of opposition arose, and he was ejected

A

about five months later. The Revolution followed,
and the bishop was seized and imprisoned at Newgate, where he remained nearly two years.
He was
released on bail, in 1690, and for more than twentyfour years led a perilous life, being frequently compelled to hide from the pursuivants.
When Dr. Leyburn died, in 1703, Bishop Giffard was charged to
look after his district, and from 1708 till 1713 he had
to govern the Western vicariate as well.
In this he
was aided by his brother Andrew, his vicar-general
till the latter died, 14 Sept., 1714.
Henry Howard
was nominated as coadjutor to Dr. Giffard in 1720;
but, as he died before his consecration, Benjamin
Petre was appointed. The old bishop passed away
fourteen years later, in 1734, at the age of ninety-two.
He was buried beside his brother Andrew, in the
churchyard of St. Pancras. A few of his sermons
have been preserved, and many of his interesting

were printed in the "Catholic Miscellanv" in
1826 and 1827.
X
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LiNGARD, History of Enpland,
(Dublin, 1S49);
Episcopal Succession; Gillow, Bibt. Diet. Eng. Calh.,
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Giffard,

Godfrey, Bishop

s.

v.

MacErlean.

of Worcester, b. about
1,301.
He was the son of Hugh
Boyton in Wiltshire, and Sybil, the
daughter and coheiress of Walter de Cormeiiles. His
12.35; d.

Giffard

20 Jan.,

of

GIFPARD

elder brother Walter became Archbishop of York
(d. 1279).
During the earlier part of his life his
success was bound up with that of his brother.
When in May, 1264, Walter was elected BLshop of
Bath and Wells, Godfrey became canon and subsequently archdeacon of Wells; he also held many
other benefices, although only in minor orders, and, as
his enemies alleged, not learned.
When in August,
1265, Walter became chancellor, Godfrey in 1266 was
appointed Chancellor of the Exchequer, with leave to
appoint a substitute to act during his absence; and
when in October, 1260, Walter was translated to York,
Godfrey .succeeded him as Chancellor of England, and
received further benefices from the new Archbishop of
York, becoming archdeacon of York and rector of
Adlingfleet in 1267.
When Bishop Nicholas of Ely
was translated from the See of Worcester to that of
Winchester, Godfrey was elected by the monks; he
received the temporalities of his see in June, 1268.
One of his first acts as bishop-elect was to obtain licence to continue the work, begun by Walter Cantelupe, of building and fortifying Hartlebury Castle,
which has ever since been the principal palace of the
bishops of Worcester. His consecration took place at
Canterbury, 23 Sept., 1268, and his enthronement 25
December. During his chancellorship a parliament
was held at Marlbridge (52. H. 3) where many useful
laws were passed for restraining the abuse of distresses, regulating the incidence of tenure, and improving civil and criminal procedure the knowledge
of general jurisprudence they display is remarkable,
and if he did not frame them himself, he deserves
credit for having had the wit to employ the superior
men who did. He continued in office as chancellor
until 28 Oct., 1269, when he handed over the seal to
the king.
As bishop Giffard devoted himself to the care of his
diocese which he ruled for nearly thirty-four years.
In the course of tho.se years two affairs caused him
considerable trouble: the disputes with the monks of
Worcester cathedral, and that with Malvern Priory.
The Worcester feud lasted down to the bishop's death,
and reached such a height that when, in 1300, Archbishop Winchelsey visited the priory, the monks presentetl a formal accusation against the bishop containing thirty-six articles of varying importance to which
Giffard's satisfactory answers are still extant.
The
quarrel appears to date from 1288 when the monks
considered that the rights of the church of Worcester
had been infringed by the bishop's refusal to allow
their precentor to summon those who were to be ordained at an ordination at Westbury. The feeling
aroused was intensified by the bishop's attempt, in
1288, to annex the churches in his gift to the prebends
in the church of Westbury.
This was eventually decided in thebi.shop's favour in the Arches Court in 1297.
Relations were, moreover, strained because of the unwillingness of the priory to admit the bishop's visitations.
The difficulty with the priory at Great Mal;

vern was even more complicated. The cause was a
claim made by the priory to be independent of the
bishops of Worcester, and dependent upon the Abbot
of Westminster.
The relations between the two
houses had been settled in 1217. Giffard's predecessors had had continual trouble with the same priory.
The present struggle with Richard of Ware, Abbot of
Westminster lasted from 1279 until 1283 and was not
really ended then.
The climax was reached in September, 1282, when Giffard, as visitor, at the request
of some of the monks, deposed the unworthy prior,

A

William of Ledbury.
violent conflict followed, full
of incidents, appeals, and counter-appeals and finally
the king had to intervene to bring about a compromise.
Besides building the castle at Hartlebury, and rebuilding the church there, Giffard built magnificent
mansions at Wick and Alvechurch. Moreover he
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ornamented the eastern part of the cathedral with the
Bmall columns of marble having joints of gilded brass,
which form orie of the most graceful characteristics of
Even after rethe present choir and Lady chapel.
tiring from the chancellorship he is still found exercising judicial functions, as when, in 1272, with Roger
Mortimer he enquired into the injuries done by the
townspeople of Oxford to the scholars; and, in 1278,
he was at the head of the justices itinerant for the
counties of Hereford, Hertford, and Kent. He was
buried on 4 Feb. in his cathedral church (Ann. Monast.,
IV, 551).
Thomas, Antiquitatcs

prinr„i,i<, vtnjnri.i Malvemice in agro
,ii,h'm illuatrantibua, ex
Wicciensi, cum chartis or/<,
London, 1725); Idem,
Sedis Episcopalis 11
'f r, with an Account
Survey of the Cathedral CI
(Loiuluu.
1
uG
l:i.j -145; Annates Manasthe
Bishops
thereof
of
IV; Registrum Epis(Loudon.
1S69),
t,ci, ed. LOARD in K. S.
tolarum J. Peckham, ed. Martin in R. S. (London, 18S4), II;
Tout in Diet. Nat. Biog., s. v.; Smith and Onslow, Diocesan
Histories: Tyorces(er (London, 1883).
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regislris

A

1

.

1

-

.

Edward Myers.
Giffard, William, second Norman Bishop of WinLittle is known of his hischester from 1100 to 1129.
tory anterior to his episcopate, except that he was successively canon and dean of Rouen, and ably filled the
office of chancellor to William the Conqueror (d. 1087),
William Rufus (d. 1100), and Henry L Since the
death of Bishop Walkelin in 1098, no appointment had
been made to the See of Winchester during the remaining two years of the reign of Rufus, and the revenues
were appropriated by the king. The very first act of
Henry I (Stubbs, "Const. Hist.", Oxford, 1891-5, I,
329), after his election as king at Winchester, in Aug.,
1 100, wa.s to give a token of his goodwill to the Church
by filling the See of Winchester, and he caused William
Ciiffard, who was still only a deacon, to be duly elected
Henry may have wished to provide himself
bishop.
with a strong "supporter in the episcopal body, but,
from the first, William would appear to have realized
that the points at issue between the king and the
Church had become part of the great European quarrel
of investitures, and declined to accept the pastoral
staff from the king's hands. At the moment, the support of churchmen was necessary to assure Henry's
position; he was too prudent to force the acceptance
of the sacred symbol, and Giffard was immediately
It only
invested with the temporalities of the see.
remained to arrange for his consecration. Meanwhile
St. Anselmhad returned from exile, and, strengthened
by the decision of the council held at the Vatican in
1099, declined to become the homo of a layman.
An uneasy time followed, and embassies were sent
As bishop-elect, Giffard assisted at the
to Rome.
In spite
council held at Westminster, 20 Sept., 1102.
of his agreement with Anselm, Henry invested the
Bishops-Electof Salisbury and Hereford, and requested
Anselm to consecrate them. Anselm was willing
to consecrate Giffard, but in spite of the king's repeated insistence declined to consecrate the others.
Gerard of York having undertaken to do so, one of the
bishops-elect returned his crosier; the consecration
ceremony of the remaining two had already begun
when Giffard, conscience-stricken, declined to take further part in it. The king failed to intimidate him and
he was sent into exile, and his goods confiscated. He
had a constant friend and adviser in St. Anselm, and
when the latter set out for Rome in April, 1 103, Giffard
went with him. Anselm's long stay at Lyons began
about Christmas, 1 103. In the meantime Giffard had
been allowed to come back to England, for in 1 105 he
signed, together with the bishops, the petition begging
Anselm to return. Eventually a compromise was
effected, An.selm returned 1 Aug., 1107; the realities
of feudal homage were retained, but the special form
of the gift of ring and crosier was given up by the king.
Giffard, who had been ordained priest (juietly the day
before, was con.secrated by Anselm on 11 Aug., 1107.
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He

regained Henry's confidence and acted for him in
several matters of ecclesiastical interest.
As Bishop
of Winchester one of his first duties was to act as chief
commissioner in the completion of the Domesday
Record of Winchester, that royal city having been
omitted from the Domesday of the Conqueror. In
1110 he negotiated with the king and the community
the removal of the so-called "Now Minster" (or St.

Grimbald's Abbey) founded by King Alfred, which
stood in very inconvenient proximity to the cathedral
on the north side, to a new site outside the city, under
the name of Hyde Abbey.
Eventually this led to serious difficulties with the
monks of the cathedral community, in consequence of
the bishop's having alienated certain revenues which
they conceived to belong to them. The difficulty culminated in 1122 in a strange symbolical pageant by
the monks, and the interference of the king. Peace
was made, and the bishop grew more and more attached
to the community, spending most of his time among
them, taking his meals with them, wearing the cowl,
and eventually dying in their infirmary. The Canons

Regular of St. Augustine were welcomed to England
by him and a home was found for them at St. Mary
Overy's (now St. Saviour's) in Southwark; near their
stately church he built the town-house of the Bishops
of Winchester.
To him also belongs the honour of
having given a first home in England to the monks of
the Cistercian Order, by establishing, in Nov., 1128,
the abbey of Waverley, near Farnham, in Surrey, a
filiation of L'Aumone in the Diocese of Chartres.
He
died on 25 Jan., 1 129, and was buried in the nave of his
cathedral church near his predecessor Walkelin.
Venables in Diet. Nat. Biog. indicates the chief original
Milner, Winche.'iter (Husenbeth's ed., Winchester,
d.), I, 153-6; II, 130, 243; Rule, Life and Times of St.
Anselm (London, 1883), II, 229, 259; Stephens. A Historu of
the English Church (London, 1904), II. vii; Stephens and
Capes, TheBishops of Winchester (Winchester, 1907), pt. II, 5-9.
sources;
s.

Edward Myers.
Gifiord, William, Archbishop of Reims; b. in
Hampshire, 1554; d. at Reims, 11 April, 1629. He
was the son of John Gifford, Esquire, of Weston-underEdge, Gloucestershire, and Elizal)eth, daughter of Sir
George Throckmorton, Knight, of Cough ton, WarwickHe was sent
shire (Wood, " .\then. Oxon.", below).
to Oxford in 1509, where he was entrusted to the care
of John Bridgewater, President of Lincoln College,
who was a Catholic at heart. Gifford remained at Oxford for about four years, part of which time he spent in
the celebrated boarding school kept by the Catholic
physician Etheridge, whither he had been removed oil
the compulsory retirement of Bridgewater for refusal
After this period, Ciifford, accompanied
to conform.
by his tutor, proceeded to Louvain (1573), resumed
there his studies, and took the degree of M.A. (Athen.
Oxon.). After having also obtained liis baccalaureate
in theology on the completion of a four years' course
in that science under Bellarmine, Gifford was forced
to quit Louvain owing to the disturbances in the Low
Countries.
Proceeding thence, he pursued his ecclesiastical studies at Paris, at Reims, which he visited
(1577) at the invitation of Dr. Allen, and at the English
College at Rome, of which he was admitted a member
on 15 Sept., 1579 [Foley, "Records of the English
Province", etc., VI (London, ISSO), 139; but comixare
statement there given as to age with date of birth
above].
Having been orilained priest in March, 15S2
(Foley, " Records", loc. cit.), he was recalled to Reims
by Allen as professor of theology at the English College
("Douay Diaries", infra: Diarium Primum, 11; Diarium Secundum, 1S9 note statement as to age). The
degree of Doctor of Divinity was conferred on him in
December of 1584 at Pont-il-Mousson in Lorraine,
after which, returning to Reims, Gifford taught theology at intervals for nearly twelve years.
On Allen's elevation to the canliualate, Gifford

—
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accompanied him to Rome in the capacity of chaplain,
and it is said that during this visit he resided for a
time in the household of St. Charles Borromeo. About
this time (1597) Gifford was preferred to the deanery
of Lille, which office Clement VIII conferred on him
at the instance, it is alleged, of the Archbishop of
Milan. This dignity he retained for about ten years,
and, after his withdrawal from Lille (c. 1606), he was

beyond the reach of all created nature (even of the
angels), and elevate the creature to a dignity and per-

made "rector magnificus" of Reims University. In
1608, Gifford, who had always held the Benedictines
in high esteem and befriended them in many ways,
took the habit of that order and subsequently became
In 1611, Father
prior at Dieulouard (Dieulewart).
Gabriel of St. Marj', as Gifford was known in religion,
went into Brittany and laid the foundation of a small
community of his order at St. Malo. He was favourably received by the bishop, and a chair of divinity
was assigned to him (Petre, op. cit. infra). He was
one of the nine definitors chosen in 1617 to arrange the
terms of union among the Benedictine congregations
in England, of which province he was elected first
president in May of the same year.
In 161S, Gifford
was consecrated coadjutor to Cardinal Louis de Lorraine, Archbishop of Reims, with the title of Episcopus Archidalice (Bishop of Archidal). On the death
of Guise, he succeeded to the archbishopric, becoming
also, by virtue of his office, Duke of Reims and First
Peer of France.
Before his death, which occurred in 1629, he had
acquired a high reputation as a preacher. His writings include: "Oratio Funebris in exequiis ven-

supernatural gifts, but the preternatural gifts He has
not restored.
The absolutely supernatural gifts, which alone are
the supernatural properly so called, are summed up in
the Divine ailoption of man to be the son and heir of
God. This expression, and the explanations given of
it by the sacred writers, make it evident that the sonship is something far more than a relation founded
upon the absence of sin; it is of a thoroughly intimate
character, raising the creature from its naturally humble estate, and making it the object of a peculiar benevolence and complaisjincc on God's part, admitting
it to filial love, and enabling it to become God's heir,
" God sent his
i.e. a partaker of God's on n beatitude.
Son
that he might redeem them who were under
the law-: that we might receive the adoption of sons
(t7)i/ vioeecrlav).
And because you are sons, God hath
sent the Spirit of his Son into your hearts, crying:
Abba, Father. Therefore now he is (Gr. text: thou
art) not a servant, but a son. And if a son, an heir
also through God" (Gal., iv, 4-7) "Who hath blessed
us with [all] spiritual blessings in heavenly places, in
Christ
Who hath predestinated us unto the
adoption of children {viodetr la.y) through Jesus Christ
unto himself" (Eph., i, 3-5). "Behold what manner
of charity the Father hath bestowed upon us, that we
should be called, and should be the sons of (jod"
(I John, iii, 1).
Further, this exalted estate is described as a communication or partnership with the
only-begotten Son of C!od, a participation in the privileges which are peculiar to Him in opposition to mere
creatures.
"That they all may be one, as thou.
Father, in me, and I in thee; that they also may be
one in us.
And the glory which thou hast given
me, I have given to them that they may be one, as we
also are one: I in them, and thou in me; that they may
be made perfect in one " (John, xvii, 21-23). It is also
styled /cllowship (Koi.vuvla) "with the Father, and
with his Son" (I John, i, 3); and "the communication
(^ Koifuvta) of the Holy Ghost" (II Cor., xiii, 13).
Divine adoption is a new birth of the soul (John, i, 12,
13; iii, 5; I John, iii, 9; v, 1; I Pet., i, 3; and i, '23;
James, i, 18; Titus, iii, 5; Eph., ii, 5). This regeneration implies the foundation of a higher state of being
and life, resulting from a special Divine influence, and
admitting us to the dignity of sons of God. "For
whom he foreknew, he also predestinated to be made
conformable to the image of his Son; that he might be
the firstborn amongst manv brethren" (Rom., viii,

erabilis viri domini Maxa^miliani Manare prepositi
ecclesia: D. Petri oppidi Insulensis" (Douai, 1598);
"Orationes diversa;" (Douai); " Calvino-Turcismus"
etc. (Antwerp, 1597 and 1603).
The latter work, be-

gun by Dr. Reynolds,

Gifford completed

and

edited.

He translated from the French of Fronto-Ducseus, S. J.,
"The

Inventorj' of Errors, Contradictions, and false
Citations of Philip Mornay, Lord of Plessis and Mornay". He also wrote, at the request of the Duke of
Guise, a treatise in favour of the League. The " Sermones Adventuales" (Reims, 1625) were a Latin rendering by Gifford of discourses originally delivered in
French. He assisted Dr. Anthony Champney in his
"Treatise on the Protestant Ordinations" (Douai,
1616) other o^ Giff ord's MSS. were destroyed in the
burning of the monastery at Dieulouard in 1717.
;

Wood,

Athence Oxoniensis, ed. Bliss, II (London, 1S15), col.
453 sqq.. essays an orderly narration of the events in Gifford's

Cooper in Diet. Nat. Biog., s. v.; Records of_ the English
Catholics, I Douay Diaries (London, 1878), passim,- Gillow,
Bibl. Diet. Eng. Cath., s. v. Giffard; Petre, Notices of the Eng.
Colleges and Convents on the Continent, etc. (Norwich, 1849), 28.
30 sqq.; Marlot, llistoire de Rheims. IV (1846), 450, 535 sqq.;
life;

—

Snow, Benedictine Chronology, 37; Duthill(eul, Bibliographie
Douaisienne (Douai, 1842), 46-47 (no. 119); Lewis Owen,
Running Register (1626), 91: Pits, De .inglice fScriptoribus. 809;
G.iRDiNER, History of England, I. 140; VVeldon, Chron. Notes,
105, 159.
For a more intimate insight into certain phases of
Gifford's character, see Butler in The Month, CIII (1901);
Pollen, ibid. (1904); Knox, letters of Card. Allen (1882);
private documents and letters, some of which are published in
the Appendix Documentorum Ineditorum {Douay Diaries), xxii
(326), Ixi (.395), etc.; and Dodd, Church Hist, of England, ed.

Tierney (London,

1839), II.

P. J.

MacAuley.

SuPEHNATUH.iL, may be defined as something
conferred on nature that is above all the powers (nres)
of created nature. When God created man. He was
not content with bestowing upon him the essential
endowments required by man's nature. He raised
him to a higher state, adding certain gifts to which his
nature had no claim. They comprise qualities and
perfections, forces and energies, dignities antl riglits,
destination to final objects, of which the essential constitution of man is not the principle; which are not
required for the attainment of the final perfection of
the natural order of man; and which can only be communicated by the free operation of (Sod's goollness and
power. Some of these are absolutely supernatural.
Gift,

i.e.

fection natviral to God alone; others are only relatively
supernatural (preternatural), i.e. above human nature
only, and elevate human nature to that state of higher
perfection which is natural to the angels. The original
state of man comprised both of these, and when he fell
he lost both. Christ has restored to us the absolutely

.
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.

.

.

.

.

.

.

;

29).

Cf. also II Cor.,

iii,

IS; Gal.,

iii,

26, 27; iv, 19;

Rom., xiii, 14. As a consequence of this Divine adoption and new birth we are made ''partakers of the
divine nature" (Betas Komuml ^meus, II Pet., i, 4).
The whole context of this passage and the passages
already quoted show that this expression is to be taken
as literally as possible; not, indeed, as a generation
from the substance of God. but as a communication of
Divine life by the power of God, and a most intimate
indwelling of His substance in the creature. Hence,
too, the inheritance is not confined to natural goods.
It embraces the possession and fruition of the good
which is the natural inheritance of the Son of God, viz.,
the beatific vision. " We are now the sons of God and
We know,
it hath not yet appeared what we shall tie.
that, when he shall appear, we shall be like to him:
because we shall see him as he is" (I John, iii, 2).
"We see now through a glass in a dark manner; but
then [in the beatific vision] face to face" (I Cor., xiii,
12). The Fathers have not hesitated to call this super;
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natural union of the creature with God the dcificatiun
of the creature. This is a favourite expression of St.
Irensus ("Adv. Hcer.", Ill, xvii, xix; IV, xx, etc.),
and is frequently used by St. Athanasius (see Newman,
"St. Athanasius", II, 88). See also St. Augustine
Serni. cxci, "In Nat. Dom."), quoted by St.
(III, Q. i, a. 3).
In order to live worthy of our Divine dignity and to
attain our Divine end, we stand in need of supernatural aid. This supernatural aid to a supernatural end
is called grace (q. v.).
For our present purpose it will
be sufficient to note that grace is either habitual (i. e.
sanctifying, making us pleasing to God) or actual (i. e.
enabling us to produce works deserving of salvation).
There are other aitls sometimes bestowed less for our
own benefit than for the benefit of others. These are
(?

Thomas

called gratia: gratis datic {charismata, q.v.). They do
not directly and immediately help to the attainment
of our end, but assist as it were from without. The
theological virtues and the moral virtues are graces
properly so called. So, too, are the gifts of the Holy

Ghost

(see

Holy Ghost).

may be

well here to say a few words on the preternatural (relatively supernatural) gifts bestowed on our
first parents, which are sometimes confused with the
supernatural gifts properly so called. In the beginIt

man from the inherent weakness
the infirmities of the flesh and the

ning God exempted
of his nature,

i.

e.
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consequent infirmities of the spirit. He made man
immortal, impassible, free from concupiscence and
ignorance, sinless, and lord of the earth. These privileges are beyond man's nature, but not beyond that of
some higher creature (e. g. the angels) hence they are
preternatural (prittcr naturam).
The Fathers look
upon them as a glorification of nature, applying the
words of Ps. viii, 5-9. In point of fact these gifts were
not conferred apart from the supernatural gifts; a
preternatural state is, however, conceivable, and the
separability of the two sets of gifts is clear from our
now possessing the supernatural without the preternatural gifts. " Although distinct and separable, yet
integrity and grace, when bestowed together, unite
into one harmonious and organic whole. The Fathers
look upon this union in the original state of man as an

chiefs of the philosophical party. Although there is a
juvenile audacity in the fury of his attacks, the
sincerity of his religious convictions cannot be
doubted. He died of brain fever caused by a fall from
his horse. His enemies reported that he died insane;
his partisans claimed that he died in misery at the
Neither report is true. After the accident
hospital.
which caused his death, he was taken to the HotelDieu, but was soon removed to his own house, where
he died. The story of his poverty is untrue, for at the
time of his death he was drawing three pensions, which
constituted for that time a rather large income. Gilbert's works consist of a Persian novel, " Les families
de Darius et d'Eridame" (Paris, 1770), a satire in
prose, " Le carnaval des auteurs" (Paris, 1773), a few
odes, and satires.
Three pieces, one ode and two
satires, have given him a lasting reputation: the " Ode
imitee de plusieurs psaumes" (1788), usually known
under the title of "Adieux a la vie", struck the first
little

personal and melancholy notes which were the characteristic of the Romantic school in the satires " Le
dix-huitieme siecle" (1775) and "Mon apologie"
(1778) there is a force, movement, and eloquence
which one does not find elsewhere in the poetry of that
time. He vigorously opposes the manners of the time
and castigates the philosophers and the Academy.
His words are those of a man who writes with freedom, emotion, and sincerity, though his style is not
always equal to the thought.
Petit de Julleville, Histoire de la lanfpte et de la litteralure
;

francaiies (Paris, 1.898), VI; Gidel, Histoire de la littcrature
francaise (Paris, 1898), III.

Louis N. Delamarre.

;

anticipation of his state of final beatitude in the vision
of God, so that grace bears to integrity the same relation which the future glory of the soul bears to the
future glory of the body. Integrity and grace, when
combined, elevate man to the most perfect likeness
with God attainable in this life; they dispose and prepare him for the still more complete likeness of eternal
life."

RlPALDA, De Enle Supematurali. lib. I, disp. i (Paris, 1871 1;
Triplici Ordine (Vienna, 1864); Palmieri, De
Gratid (Gulpen. 1885); Wilhelm and Scannell, Manual of
Catholic Thealngy. I, 428 sgq. (3rd ed.. London, 1906); ScheeBES, Handhuch der Katholischen Doqmntik, II, 240 sqq. UllaTHORNE, The Endowments of Man (3rd ed.. London. 1888); and
the various works mentioned in the articles referred to in the

ScHRADER, De

;

text.

T. B. Scannell.

Gift of Constantine.

See

Donation op Con-

STANTINE.
Gift of Tongues.
Gifts of the
Gilbert,

See Tongues, Gift op.

Holy Ghost.

See

Holy Ghost.

Nicolas-Joseph-Laurent,

poet,

b.

at

Fontenoy-le-Chateau, 1751 d. at Paris, 12 November,
1780. His parents were poor fanners. He pursued his
studies at the College de I'Arc at Dole, where the professor of literature boasted of having made poets of all
his pupils except Gilbert. Upon leaving college in
17G9, he settled at Nancy and tried to open a public
course in literature. In 1772 he competed unsuccessfully for a prize at the French Academy. In 1774 he
went to Paris, where Fr(5ron won for him the favour
of the archliishop. Young and unknown, he had the
courage to oppose the triumphant and all-powerful
;

John Thomas,

Irish archivist and
historian, b. in Dublin, 23 January, 1829; d. there, 23
May, 1898. He was the son of John Gilbert, an English Protestant, Portuguese consid, at Dublin, and
Marianne, an Irish C'atholic, daughter of Henry t'osFrom her the future historian inherited his
tello.

Gilbert, Siu

ardent patriotism, which was surpassed only by a deep
spirit of religion which characterized him through
life.
His early days were spent at Branackstown,
Meath. He was educated at Dublin, and at Prior
Park, near Bath, England. He received no university training, as his mother preferred to sacrifice that
rather than allow his faith to be irflperilled in the
Protestant Universitj- of Dublin. In 1846 his family
moved to Blackrock, a suburb of the Irish metropolis,
where he resided till his death, fifty-two years later.
From his boyhood, he manifested a decided taste for
history and arch;Eology.
When only nineteen, he
was elected to the Council of the Celtic Society, and
thus became associated with some of the famous
writers and orators of the age, Butt, Duffy, I'''erguson,
Mitchell, O'Hagan, and Smith O'Brien.
In 1851 appeared his e.s.say, "Historical Literature of Ireland".
Four years later he became a Member of the Royal
Irish Academy, and secretary of the Irish Arch;pological Society, among whose members were O'Curry,
O'Donovan, Graves, Todd, and Wilde. In 1854-9 he
published his "History of the City of Dublin" in 3
vols., a work of remarkable erudition, which placed
him among the greatest historians of the coimtry. In
1863 his "History and Treatment of the Public
Records of Ireland" caused considerable sensation by
demonstrating to the government the futility of entrusting the publication of Irish State documents to
men imskilled in the language and history of the nation.
From this time till his death his pen was never
idle, and he filled the most important posts in all the
historical and antiquarian societies.
He was librarian
In
of the Royal Irish Academy for thirty-four years.
1801 he married the brilliant Irish novelist, Rosa
Mulholland. He received the honorary degree of
LL.D. from the Royal University in 1892, and five
years later was knighted for his services to archicology
and history. In addition to the works already men-
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Gilbert de la Porree (Gilbertus Pouhetanus),
Bishop of Poitiers, philosopher, theologian and general scholar; b. at Poitiers in 1076; d. in 1154; studied
under Hilary in Poitiers, under Bernard of Chartres at
the famous school there, and finally under Anselm at

Laon, where he probably first met Peter Abelard. Returning later to Chartres, he taught philosophy and
the arts there for about fifteen years, receiving a canonry and holding at intervals the office of chancellor
He was present at the Council of Sens
of the school.
The follow(1141), at which Abelard was censured.
ing year we find him teaching in Paris, with John of
Salisbury among his pupils; but only for a brief space,
for in 1142 he became Bishop of Chartres.
His high
character for learning and ecclesiastical zeal seems to
have won for him the universal respect and veneration
of his contemporaries. But his teaching regarding the
Blessed Trinity involved him in trouble for a time.
Two of his own archdeacons, alarmed at its novelty,
reported it to Eugene III, and induced St. Bernard to
oppose Gilbert's doctrines in the pope's pre.sence at the
Councils of Paris (1147) and Reims (1148). The dispute ended amicably without any very definite issue.
Gilbert died universally regretted in the year 1154.
He lived and taught durmg the critical epoch when
the great scholastic synthesis, both in philosophy and
in theology, was just beginning to take shape.
The
principles, methods, and doctrmes of purely rational
research were being extended from philosophy to theology and applied often rashly, as with Abelard to
the elucidation of revealed truth. Aristotle's philosophy was finding its way through Moorish and Jewish
channels into the Christian schools of Europe, gradually to supplant Platonic influences there, and the discussion of the great central problem of the validity of
knowledge the controversy on the Universals, as it
was then called was waxing warm and vehement.
Gilbert's place among his contemporaries was a leading and honoured one; while his philosophical writings secured for him a fame that long survived him.
In his " Liber Sex Principiorum " he explained the la.st
six categories of Aristotle, the latter having treated
expres.sly only the first four.
The work immediately
took its place as a scholastic textbook, side by side
with the "Isagoge" and the "Categories", and was
studied and expounded for three centuries in the medieval .schools.
His " Commentary on the Four Books
of Boethius", especially on the two "De Trinitate",
contain those applications of his doctrine on the Universals which for a time brought his orthodoxy under

—

—
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tioned, his most important writings are the "History
of the Viceroys of Ireland" (1865), "Calendar of the
Ancient Records of Dublin" (7 vols., 1889-98);
"History of the Irish Confederation and the War in
Ireland, 1641-9" (7 vols., 1882-91); "Jacobite NarraCeltic
tive of the War in Ireland, 1688-91" (1892).
scholars are indebted to him for the photographic
reproductions of the celebrated ancient Irish MSS., for
the establishment of the Todd lectureship in Celtic,
and also for editions of "Leabhar na h-Uidhre" and

quite near identity. The created essence (lorma natim, clSos) of the individual member of a class is a
copy of the Divine exemplar, " singularia in singularibus, sed in omnibus universalis" (John of Salisbury,
Metal., II, xvii).
He means that the forma nativa is not really (numerically) one and the same in
omnibus, but only conceptually, i. e. by the consideration of the mind
so much is fairly evident from another reference of his to " universalia
qu£e ab
ipsis
individuis humana ratio quodammodo abstrahit" (P. L., LXIV, 1374).
Yet there are grounds
for supposing that he attributed to the jormii niitiva, as
it is in the individual, the universality of the logical
concept. In the actual individual he distinguishes
between the common or class essence which he calls
subsistentia, e. g. "humanity" or "human nature" in
the abstract, and that which makes it an existing individual and which he calls substantin. e. g. "Plato".
This process of objectifying and dividing off the abit

;

.

.

—

—

suspicion.
Gilbert's attitude

on the controverted question of
the Universals has been very variously interpreted:
as ontologistic realism (Prantl), empiric realism
(Clerval, Zigliara). moderate realism ill-defined (de
Wulf, Turner). 'The latter is, perhaps, nearest to the
truth.
Gilbert's doctrine, like that of Abelard, is an
attempt, though only partially successful, to repudiate the extreme realism of the epoch, with its pantheistic tendencies. The universal concept (of the genus
or class) has corresponding to it in the world of sense
a number of similar singular objects. This similarity
is, however, explained by Gilbert in a way that brings

GlLBERT DE LA PoRRJCE AND PuPILS
XII Century MS., Valenciennes Library
stract from the concrete, in the individual, he carried
so far as to allege that in it "universality" was a distinct subsistentia, different from "singularity", and
that the "unity" of the individual was a subsistentia
distinct from the individual which it made "one".
He thus mistook mental distinctions for real and he
Between God and His
carried his error into theology.
Divinity, the Father and His Paternity, the Son and
;

His Sonship, the Holy Ghost and His Procession, the
Divine Persons and the Divine Nature, he saw a disis really due to our human way of
grasping reality as a concrete embodying an abstract, a singular containing a universal, an essence
determined by an existence but which Gilbert, with
his Platonizing tendency to model the ontological upon
the logical, conceived to be due to a division and plurality in the Godhead Itself.
This was an excessive
reaction against the Pantheism which would submerge
all the real distinctions of things in an identity with
one indivisible Divine existence.
tinction which

—

—
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Gilbert's " Liber Sex Principiorum " and his "Commentary on Boethius" are in P. L., CLXXXIV and
LXIV. He also left numerous commentaries on various hooks of the Old and New Testaments. A philosophioal work called "Liber tie CausLs", sometimes
attributed to him, is in reality an abridged Latin

_Elevatio
translation, through the Arabic, of the
Theologica" of Proclus, a Greek Neo-Flatonist of the

century.
Berthaud, Gilbert de U Porree (Paris, 1S92); Clebval, Les
lie Chartres au vwijen age (Paris, 190.5); Poole. Illuslra-

fifth

Ecoles

(London, 1884); de
Histoire dela philosophic midirvale (Louvain and Paris,
of Philosophy (Boston, 1903).

tions of the History of Medieval Thought

WuLF.
1895);

Turner, History

P. Coffey.

Gilbert Foliot, Bishop of London, b. early in the
twelfth century of an Anglo-Norman family and connected with the earls of Hereford; d. at London in
He became a monk at Cluny in France, where
1186.
he rose to the rank of prior; then he was abbot at
Abbeville, and later at Gloucester. He became Bishop
of Hereford in 1147. As abbot and bishop he tookan
important part in ecclesiastical and national affairs,
was a supporter of Empress Matilda and a confidential
In
adviser of Theobald, Archbishop of Canterbury.
1103 he was transferred to the Bishopric of London,
though such a translation was very exceptional at the
time; but he received the support of Becket and the
Foliot w;as a man
special consent of Alexander IIL
of learning and eloquence and a good administrator.
The austerity of his life was almost too widely known.
However, in the great struggle for the rights of the

Church between Henry II and St. Thomas of Canterbury he definitely took the king's side. In the stormy
scenes at Clarendon and Northampton and during the
prolonged negotiations of the years of St. Thomas's
exile, his name is foremost among the opponents of his
archbishop; and he was one of the prelates who,_by
their remonstrances against a renewed excommunication in 1170, brought about indirectly St. Thomas's
martyrdom. It may be true that Gilbert was opposed
to Becket's personality and methods more than to his
aims, but Henry II would have been more than a
match for a diplomatic bishop. A king who combined
to such an extent intelligence and passion could have
been checked only by a wave of popular enthusiasm.
(See Thomas Becket, Saint).
Gilbert Foiiot's name appears on nearly every page of the
Becket controversy and reference must be made to the bibliog-

.,,,„.

St. Thomas.
The treatment of Foliot's character is particularly full in
Thomas de Cantorbery, 2 vols. (Paris, 1891);
see also Perry in Diet. Nat. Biog., XIX, 358 sqq.
F. F. Urquhart.
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L'Ht;iLLiER. St

Gilbertines, Order of, founded by St. Gilbert,
about the year 1130, at Sempringham, Gilbert's native
His wish
place, where he was then parish priest.
originally had been to found a monastery, but finding
this impossible, he gave a rule of hfe to the seven
young women whom as children he had taught at
Sempringham, and built for tliem a convent and cloisHe received the
ter to the north of his parish church.
support of his bishop, Alexander of Lincoln, and in a
year's time the seven virgins of Sempringham made
Gilbert seems to have been detertheir profession.
mined to copy the Cistercians as much as possible.
At the suggestion of William, Abbot of Rievaulx, he
instituted lay sisters to attend to the daily wants of
the nuns, and soon added a company of lay brothers
to do the rougher work in the farms and fields. These
he recruited from among the poorest serfs of his parisli
and estates. For eight years the little community at
Seiiipriugham continued to flourish, and it was not
till about 113!) that the infant order was increased by
.Mexander of Lincoln gave to
another foundation.
the nuns of Scnipringhaiii the island of Haverholm,
the site of one of his
Liiicohisliirc,
near Slcafonl, in
castles deslroyetl in the contest between King Stephen

Alexander's deed of gift makes it
his barons.
clear that the nuns had by this time adopted the Cistercian rule "as far as the weakness of their sex allowed ". The fame of Sempringham soon spread far
and wide through that part of England, and the
convent sent out several colonies to people new founIn 1 148 Gilbert travelled to Citeaux in Burdations.
gundy to ask the Cistercian abbots there assembled in
chapter to take charge of his ortier. This t^hey refused to do, tleclining to undertake the government of
women, and so Gilbert returned to England, determined to add to each of his convents a community of
canons regular, who were to act as chaplains and
To these he gave the
spiritual directors to the nuns.
Rule of St. Augustine. Each Gilbcrtine house now
practically consisted of four eommimities, one of nuns,
one of canons, one of lay sisters, and one of lay
The popularity'of the order was considerbrothers.
able, and for two years after Gilbert's return from

and

France he was continually founding new houses on
lands granted him by the nobles and prelates. These
houses, with the exception of Wat ton and Mai ton,
which were in Yorkshire, were situated in LincolnThirteen
shire, in the low-lying country of the fens.
houses were founded in St. Gilbert's life, four of which
were for men only.
The habit of the Gilbertine canons consisted of a
black tunic reaching to the ankles, covered with a
white cloak and hood, which were lined with lamb's
The nuns were in white, and during the winter
wool.
months were allowed to wear in choir a tippet of
sheepskin and a black cap lined with white wool.
The scapular was worn both by the canons and the
nuns. The whole order was ruled by the "master",
or prior general, who was not Prior of Sempringham,
but was called "Prior of AU". His authority was
absolute, and the year formed for him a continual
round of visitations to the various houses. He apoffices, received the profession of
novices, affixed his seal to all charters, etc., and gave
or withheld his consent regarding sales, transfers, and
the like.
He was to be chosen by the general chapter,
which could depose him if necessary. This general
chapter assembled once a year, at Sempringham, on
the rogation days, and was attended by the prior,
cellarer, and prioress of each house.
St. Gilbert, soon finding the work of visitations too
arduous, ordained that certain canons and nuns should
These also appeared at the general chapassist him.
" priest of confession ' was chosen to visit each
ter.
Gilhouse and to act as confessor extraordinary.
bertine monastery had only one church; this was
divided unevenly by a wall, the main part of the building being for the nuns, the lesser part, to the south, for
the canons. These had access to the nuns' part only
The nunnery lay to the
for the celebration of Mass.
north, the dwellings of the canons were usually to the
south.
At Sempringham itself, and at Watton, we
The
find them at some distance to the north-east.
number of canons to be attached to each nunnery was
The chief difficulty
fixed by St. Gilbert at .seven.
Gilbert experienced was the government of the lay
They were mostly rough and untamed
brothers.
spirits who needed the control and guidance of a firm
man, and it would have lieen surijrisiiig hail there been
no cases of insubordiii:it ion and scantlal among them.
Two instances especially claim o\a' attention. The
first is related by St. .Elretl, jVbbot of Hievaubc, and
gives us an unpleasant story of a girl at Watton
Priory who had been sent there to be brought up by
the nuns; the second was an open revolt, for a time
successful, of some of the lay brothers at Sempringham.
From tlieir foundation "till the dissolution of the
monasteries the Crown showed great favour to the
Gilbertines.
They were the only purely iMiglish order
and owed allegiance to no foreign superiors as did the
Cluniacs and Cistercians. All the Gilbertine hou.ses

pointed to the chief
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sion.

Fur bibliography see the article on Gilbert, Saint; also
Gasquet, Henry VIII and the English Monasteries (London.
1899); P. L.. C'XCV; Helyot. Hisloire des ordres religieux, II
(Paris, 1792); Floyd, An Extinct Reliffious Order and Its
Founder in The Catholic World, LXII (New York, 1S96).

R.

Urban Butler.

Gilbert Islands, Vicariate Apostouc of, comprises the group of that name, besides the islands of
The most important members of
Ellice and Panapa.
the group, which consists of sixteen low atolls, are
Tapiteuca, Arorai, Apemama, Maiana, Marakei, and
Nonouti, which cluster near the Equator, and constitute the most easterly link in the chain of islands which
make up Micronesia. The natives are of Malay in
type, and until the advent of the white man were given
over to savagery and, in some instances, cannibalism.
Nominally under the protection of Great Britain, the
islands are practically self-governed, and a sort of republicanism prevails. The principal industry is the
preparation and exportation of copra, which is verj'
plentiful, although there is some Uttle traffic in

shark
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were situated in England, except two which were in
Westmeath, Ireland. Notwithstaniling the liberal
charters granted by Henry II and his successors, the
order had fallen into great poverty liy the end of the
Henry VI exempted all its houses
fifteenth century.
from payments of every kind an exemption which
could not and did not bind his successors. Heavy
sums had occasionall)- to be paid to the Roman Curia,
and expenses were incurred in suits against the real or
pretended encroachments of the bishops. By the
time of the Dissolution there were twenty-six houses.
They fared no better than the other monasteries, and
no resistance whatever was made by the last Master of
Sempringham, Robert Holgate, Bishop of Llandaff. a
great favourite at court, who was promoted in 1545
The Gilbertines are
to the Archbishopric of York.
described as surrendering "of their own free will",
each of the nuns and canons receiving "a reasonable
yearly pension". Only four of their houses were
ranked among the greater monasteries as having an
income above £200 a 3-ear, and as the order appears to
have preserved to the end the plainness and simplicity
in church plate and vestments enjoined by St. Gilbert,
the Crown did not reap a rich harvest by its suppres-

fins.

Upon the partition of the Vicariate of Micronesia,
the Gilbert Islands were erected into an independent
vicariate by a decree of the Sacred Congregation of
Propaganda, dated 17 July, 1897, and the present
vicar Apostolic, Mgr. Joseph Leray, titular Bishop of
Remesiana, was placed at its head, and, with several
missionary priests from the Congregation of the Sacred
Heart, he entered upon the evangelization of the
islands.
The population of the vicariate is estimated
at between 30,000 and 40,000, of whom 14,000 are
Catholics.
There are 12 churches and 56 chapels
imder the care of 19 priests, 96 parochial schools, with
an attendance of 1700 boys and 1500 girls, 2 schools
for catechists with a combined attendance of 50, 12
orphanages which shelter 400 orphans, 11 houses of the
Congregation of the Sacred Heart, with 35 religious,
and 8 houses of Our Lady of the Sacred Heart with
20 mms.

and deformed, he was not destined for a
military or knightly career, but was sent to France to
ill-favoured

After spending .some time abroad, where he
teacher, he returned as a young man to his
Lincolnshire home, and was presented to the livings of
.Sempringham and Tirington, which were churches in
his father's gift.
Shortly afterwards he betook himself to the court of Robert Bloet, Bishop of Lincoln,
where he became a clerk in the episcopal household.
study.

became a

in 1123 by Alexander, who retained Gilbert in his service, ordaining him deacon and
much against his will. The revenues of Sempringham had to suffice for his maintenance in the
court of the bishop; those of Tirington he devoted to
the poor. OtTered the archdeaconry of Lincoln, he
refused, saymg that he knew no surer way to perdition.
In 1131 he returned to Sempringham and, his father
being dead, became lord of the manor and lands. It
was in this year that he founded the Gilbertine Order,
of which he was the first " Master", and constructed at
Sempringham, with the help of Alexander, a dwelling
and cloister for his nuns, at the north of the church of

Robert was succeeded

priest

St.

Andrew.

His life henceforth became one of extraordinary
austerity, its strictness not diminishing as he grew
older, though the activity and fatigue caused by the
government of the order were considerable. In 1147
he travelled to Citeaux, in Burgundy, where he met

Eugene III, St. Bernard, and St. Malachy, Archbishop
of Armagh.
The pope expressed regret at not having
of him some years previously when choosing a

known

successor to the deposed Archbishop of York. In 1 165
he was summoned before Henrj- II's justices at Westminster and was charged with having sent help to the
exiled St. Thomas a Becket.
To clear himself he was
invited to take an oath that he had not done so.
He
refused, for, though as a matter of fact he had not sent
help, an oath to that effect might make him appear an
enemy to the archbishop. He was prepared for a sentence of exile, when letters came from the king in Normandy, ordering the judges to await his return. In
1170, when Ciilbert was already a verj' old man, some
of his lay-brothers revolted and spread serious calumnies against him.
After some years of fierce controversy on the subject, in which Henrv II took his part,
Alexander III freed him from suspicion, and confirmed
the privileges granted to the order. Advancing age
induced Gilbert to give up the government of his order.
He appointed as his successor Roger, prior of Malton.
Very infirm and almost blind, he now made his religious
profession, for though he had founded an order and
ruled it for many years he had never become a religious
Twelve years after his death, at
in the strict sense.
the earnest recpiest of Hubert Walter, Archbishop of
Canterbury, he was canonized by Innocent III, and
his relics were solemnly translated to an honourable
place in the church at Sempringham, his shrine becoming a centre of pilgrimage. Besides the compilation of his rule, he has left a little treatise entitled " De
constructione monasteriorum". His feast is kept in
the Roman calendar on 11 Februarj'.
Acta SS., 4 Feb.; Archer in Did. Nat. Biog., s. v.; DalGAiRN-s, Life of St. Gilbert in New\mn, / ivrs i,f English Saints
.'
(London, 1844); Dugdale, 1/
1846), V, 2; Graham, St. (,
(London, 1901); Z- t.,i ,,. ^

bertines

Miss.Cath. (Rome, 1907); Herdek, Konversalions Lex.; Ann.
Eccl. (1909); Statesman's Year Book (1909); Spitz, Catholic
Progress in the Gilbert Islands in The Tablet (London, April, 1904).
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Gilbert of Sempringham, Saint, founder of the
Order of Gilbertines, b. at Sempringham, on the border
of the Lincolnshire fens, between Bourn and Heckington.
The exact date of his birth is unknown, but it
lies between 1083 and 1089
d. at Sempringham, 1 189.
His father, Jocelin, was a wealthy Norman knight
holding lands in Lincolnshire; his mother, name im-

Gildas, Saint, surnamed the Wise; b. about 516;
Houat, Brittany, 570. Sometimes he is called
"Badonicus", because, as he tells us, his birth took
place the year the Britons gained a famous victory
over the Saxons at Mount Batlon, near Bath, Somer-

known, was an Englishwoman

Abbey

;

of

humble rank. Being

d. at

setshire (493 or 516).
ist

Two

biographies of Gildas ex—one written by an imknown
Breton monk of the
of

Rhuys

in the eleventh century, the other

by

OIL

Caradoc, a Welshman, in the twelfth century. Both
biographies contain unchronologieal and misleading
statements, which have led some critics to reject the
lives as altogether valueless.
Ussher, Ware, Bale,
Pits, and Colgan endeavour to adjust the discrepancies
by contending that there were at least two saints
named GUdas, hence their mvention of such distinctive surnames as "Albanicus", "Badonicus", "Hiberni'cus", "Historicus", etc.
The more general opinion, however, adopted by Lanigan, Leland, Healy,
Stillingfieet, Mabillon, BoUandus, and O'Hanlon, is
that there was but one St. Gildas. The discrepancies
may be accounted for by the fact that the lives were
drawn up in separate countries, and several centuries
after the saint existeil.
As to Caradoc's statement
that Gildas died at Glastonbury, O'Hanlon remarks
that Glastonbury appropriated more saints than
Gildas (Lives of Irish Saints, I, 493).
Both narratives agree
several striking details, and
may thus be harmonized Gildas was born in Scotland
on the banks of the Clyde (possibly at Dumbarton), of
a noble British family. His father's name was Cau or
Nau his brother's, fluel or Cuil. He was educated in
Wales under St. Iltut, and was a companion of St.
Samson and St. Peter of L6on. Having embraced the
monastic state, he passed over to Ireland, where he
was advanced to the priesthood. He is said to have
lived some time in Armagh, and then to have crossed
to North Britain, his teaching there being confirmed
by miracles. On his return to Ireland, at the invitation of King Ainmire, he strengthened the faith of
many, and built monasteries and churches. The Irish
annalists associate him with David and Cadoc in giving a special liturgy or Mass to the second order of Irish
saints.
He is said to have made a pilgrimage to Rome.
On the homeward journey his love of solitude caused
him to retire to the Isle of Houat, off Brittany, where
he lived a life of prayer, study, and austerity. His
place of retreat having become known, the Bretons
induced him to establish a monastery at Rhuys on
the mainland, whither multitudes flocked (Marius
Sepet, "St. Gildas de Rhuys ", Paris, s. d.).
It was at
Rhuys he wrote his famous epistle to the British kings.
His relics were venerated there tUl the tenth century,
when they were carried for safety into Berry. In the
eighteenth century they were said to be preserved in
the cathedral of Vannes. He is the patron of several
churches and monasteries in Brittany and elsewhere.
His feast is locally observed on 29 January; another
feast, 11 May, commemorates the translation of his

m
:

;

relics.

The authentic work of St. Gildas, " De excidio Britanniae liber querulus", is now usually divided into
three parts: (1) The preface; (2)
sketch of Briti.sh
history from the Roman invasion to his own time;
(3) An epistle of severe invective addressed to five
petty British kings Constantine, Vortipor, Cyneglas,

A

—

Cynan, and Maelgwn. In the same epistle he addresses and rebukes the clergy whom he accuses of
sloth and simony.
His writings are clearly the work
of a man of no ordinary culture and sanctity, and indicate that the author was thoroughly acquainted with
the Sacred Scriptures.
Gildas

and

is

is

regarded as the earliest British historian,

quoted by Bede and Alcuin. Two MSS. copies
Cambridge University

of his writings are preserved in
library.

Stanton, Mcnolngi/ of Enolanil and Wales (London, 1887);
Challoner, Britannia Sancta (London, 174.5); Butler, Lives
of the Saints, 29 January; Haddan and Stubbs, Councils (Oxford, 1869), I, 44 sq.; Ussher, Works, V, HOG, VI, 216; Lanigan, Eccl. Hist. Ir., I, ix; O'Hanlon, Lives of the Irish Saints,
29 January; Forbes, Kalendar Scottish SS.; Healy, Ireland's

Ancient Schools and Scholars: Giles, Works of Gildas and Nninius (London. 1841); P. L.. LXIX: Colqan, Acin SS. Hib..
176 sq.; Mabillon. Acta SS. O.S.B. (Venice, 1733, 1740), I,
138 sq,; Acta SS., January, III, 573 sq.; Tout in Diet. Nat.
Biog.,

s.

v.;

Gammack
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in Diet. Christ. Biog.,

s.

v.

CoLUMBA Edmonds.

Gil deAlbornoz,

Alvarez Carillo, a renowned

cardinal, general, and statesman; b. about 1310 at
in New Castile; d. 23 Aug., 1367, at the Castle
His father, Don
of Bonriposo, near Viterbo, in Italy.
Garcia, was a descendant of King Alfonso
of Leon,
and his mother, Teresa de Luna, belonged to the royal
house of Aragon. After studying law at Toulouse, he
became royal almoner, soon after Archdeacon of Calatrava, and, finally, on 13 May, 1338, Archbishop of

Cuenca

V

In 1340 he accompanied King Alfonso XI on
his campaign against the Moors, saved the life of the
king in the battle of Rio Salado on 30 Oct., 1340, and
took part in the siege of Algeciras in 1344. As Archbishop of Toledo he held two reform synods, one at
Toledo in May, 1339 (Mansi, XXV, 1143-8), the other
In
at Alcald in April, 1347^ (Mansi, XXVI, 123-6).
March, 1350, Alfonso XI was succeeded by his son
Pedro "El Cruel", whom Albornoz on various occasions severely rebuked for his cruelty and lasciviousness.
As a result the king conceived a deadly hatred
of him and sought his life.
The archbishop fled from
Spain and took refuge at the papal court in Avignon,
where Clement VI received him kindly and created him
Cardinal-Priest of San Clemente, 17 Dec, 1350, whereupon Albornoz resigned as Archbishop of Toledo.
Two years and a half later Innocent VI entrusted him
with the restoration of papal authority in the ecclesiastical territories of Italy.
The Bull appointing him
legate and vicar-general of the Papal States with extraordinary powers was issued on 30 June, 1353. During the sojourn of the popes at Avignon the ecclesiastical territories of Italy had, to all intents and purposes,
become lost to the popes. The intrepid cardinal set
out for Italy in the autumn of 1353 at the head of a
small army of mercenaries. After gaining the support
of the influential Archbishop Giovanni Visconti of
Milan and that of Pisa, Florence, and Siena, he began
his military operations against the powerful Giovanni
di Vico, Prefect of Rome, Lord of Viterbo and usurper
of a large tract of papal territory.
The latter was defeated in the battle of Orvieto, 10 March, 1354. A
treaty was concluded at Montefiascone on 5 June,
whereupon Giovanni di Vico made his submission to
the cardinal at Orvieto. In order to gain the support
of the prefect for the future, the cardinal appointed
him Governor of Corneto for twelve years. Innocent
VI was displeased at the ea.sy terms of the treaty, but
the cardinal justified his act by pointing out the necessity of prudence for his final success.
The pope had
already previously sent Cola di Rienzi, the former
tribune of Rome, to Italy to be used by the cardinal
as he saw fit.
The cardinal did not trust the visionary
Rienzi, and for a time kept him at Perugia; but upon
the repeated request of the Romans and of Rienzi himself, he finally appointed him Senator of Rome, to replace Guido deir Isola who showed himself powerless
against the intrigues of the Roman nobility.
On 1
Aug., 1354, Rienzi entered Rome and was hailed by
the people as a liberator. Soon, however, his cruelty,
Toledo.

and his costly revelries made
hated, and during a popular tumult on 8 Oct.,
After
1354, he fell a victim to the fury of the mob.
the fall of Rienzi, the cardinal restored ortler in Rome.
The submisson of Giovanni di Vico resulted in the
return of the Papal States (in their narrow sense) and
the Duchy of Spoleto to papal authority. Albornoz
now turned his attention to the restoration of the
March of Ancona and the Romagna. After gaining to
his side Gentile da Mogliano of Pernio and Ridolfo da
Varano of Camerino, he liegan military operations
against the two powerful Malatestas of Rimini. The
his oppressive taxes,

him

Malatestas allied tl]eiiiselves with (heir enemy, Francesco dctjli Ordcliiin, who had usurped a large part of
the lioniagnii. They also won over the faithless Gentile da Mogliano.
Hidolfo da Varano, to whom the
cardinal had given the supreme command of the papal
army, gained a eignal victory over Galeotto de' Mala-
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were faithful allies of the papal forces. Their submiswas soon followed by that of Montefeltro, which
brought the districts of Urbino and Cagli under the

sion

power of the cardinal. Shortly after, the cities of
and .^cona, and the two brothers Bernardino and Guido da Polenta, Lords of Ravenna and
Cervia, submitted to the cardinal.
Towards the end
of 1355 Albornoz was appointeii Bishop of Sabina.
Giovanni and Riniero de' Manfredi, of P^aenza, and
Francesco degli Ordelaffi, of the Romagna, stubbornly
refused to submit.
In 1356 a crusade was preached
against them by order of the pope. The Manfredi surrendered Faenza to Albornoz, 10 Nov., 1356, but Ordelaffi and his wife, the warlike Marzia, were still unconquered. The cardinal had repeatedly asked Innocent VI to be recalled to Avignon.
Now that all the
usurpers of the Papal States with the exception of Ordelaffi had been subdued, the pope granted his request
and sent Androin de la Iloche, .4bbot of Cluny, to replace him in Italy. Before returning to .\vignon, the
cardinal held a meeting of the vicars of the papal territory on 29 April, 1357, and the two following days.
At this meeting he published his famous Constitutions
for the Papal States, "Constitutiones Sanetae Matris
Ecclesiae ", generally known as the " Egidian ConstituWhen he made known to the assembled
tions".
vicars his intention to return to Avignon, they all urged
him to remain, at least till September. He reluctantly consented and at once began military operations
against Ordelaffi. On 21 June he took Cesena, and
Bertinoro fell into his hands on 25 July. When the
cardinal departed for Avignon in September, Ordelaffi
was still master of Forli and a few other strongholds of
the Romagna. On 23 October the cardinal arrived at
Avignon, was received with high honours by the pope,
Sinigaglia

and hailed as "Pater
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and on 2 June, 1355, a treaty was
concluded with the Malatestas, which was approved by
Innocent \l on 20 June. Henceforth the Malatestas
testa near Paterno,

Ecclesiaj".

Albornoz remained only a short time at Avignon.
His successor in Italy, the Abbot of Cluny, lacked the
military training to contend successfidly with the
skilled and vaHant Ordelaffi. Moreover, the intrigues
of Giovanni di Vico in the Papal States and fresh disturbances in Rome required the presence of Albornoz
The pope ordered him to return thither in
in Italy.
December, 135S. He at once began operations against
Ordelaffi, whose endeavours to buy the Condottiere
Lando and his Grand Company into his service he
Ordelaffi was
frustrated by a contract with Lando.
finally compelled to surrender, and on 4 July, 1359,
the cardinal took possession of Forll. He allowed Ordelaffi to rule as papal vicar over Forlimpopoli and
In Rome, during the cardinal's absence,
Castrocaro.
the people had established the septcmviri to rule
Deeming it imprudent to go
jointly with the senator.
against the will of the people, he consented to the new
arrangement, but reserved the appointment of the
With the exception of Bologna,
senator to the pope.
the entire pontifical territorj' now again acknowledged
the sovereignty of the pope. Giovanni d'Ollegio, who
had possession of Bologna, was engaged in a war with
Bernabo Visconti of Milan, who attempted to become
master of Bologna. Unable to contend with the powerful Bernabo, Giovanni d'Ollegio surrendered Bologna to the cardinal, who tried in vain to arrive at an
amicable arrangement with Bernabo. Meanwhile Innocent VI had died (12 Sept., 1362). Albornoz refused the tiara which was offered him, and LTrban V
was elected pope. Under him Albornoz continued his
military operations against Bernabo, whose stubborn
resistance was the principal obstacle to the crusade
which Urban V intended to undertake against the
Turks. When all other attempts failed, the pope published a crusade against Bernabo in the spring of 1363.
In April the cardinal gained a victory at Salaruolo,
near Modena, and the complete subjection of this stub-

bom tyrant was now only a question of time.

But the

idea of a crusade against the Turks had so completely
taken possession of the pope that on 13 March, 1364, a
hurried peace was concluded, the conditions of which
were extremely favourable to Bernabo, who received
500,000 gold florins for his surrender of the city and
principality of Bologna.
The cardinal had now completed the difficult task
that had been entrusted to him by Innocent VI.
He
had again subjected the whole pontifical territory to
the papal authority and therebj' made it possible for
the pope to return to Rome.
But he did not receive
Urban V
the gratitude which he h.ad so well earned.
gave credence to the cardinal's enemies who accused

him

of having misappropriated papal moneys.
In
consequence the management of the temporal affairs
of the Romagna was taken from ^\Jbornoz and given
to the Bishop of Ravenna.
Hereupon the cardinal
asked to be recalled from Italy and addressed a letter
to the pope in which he gave an account of his management. The pope discovered his mistake and in
his answer gave due credit for the inestimable service
wliich .\lbornoz had performed for the papacy.
In
1367 Urban V retiu-ned to Rome; Albornoz received
him at Viterbo, but died before the pope came to
Rome. In accordance with his wish he was buried in
the church of St. Francis at Assisi, but four years
His
later his remains were transferred to Toledo.
Constitutions for the Papal States were among the
in
Italy
(Jesi,
earliest books printed
1473) they remained in force until 1816. He is also the author of a
compilation of all the documents relating to the subThey are preserved
jection of the March of Ancona.
in the papal archives under the title " Codex legationis
In his will (29 Sept.,
Cardinalis Egidii .Vlbornotii".
1364) he provided for the foundation of the Spanish
CoOege of St. Clement at Bologna (Collegium Albornotianum) with 24 Spanish students and 2 chaplains.
RashdaU (Hist, of Universities, Oxford, 1S95, I,
200) says that it was the first Continental college
" on a scale at all approaching that with which we are
;

Universities", and was the
others in Italy and Spain. It still
its ancient site, in sumptuously
adorned sixteenth-century buildings, under control
of the Spanish Government, which sends thither candidates for the diplomatic service who have the B.A.
degree of a Spanish university.
WrR-M, Cardinal Albornoz, der zweite Begrilnder des KirchenChristophe, Hist, de la papaute
staats (Paderbom. 18921;
familiar in the English

model

of
flourishes

many

upon

penda7itleXIV^ ni'rlf

iPari'.

l«r>f!i. II;

S\l,vi, II Cardinale Egi-

dio Albornoz e gU nrrinr] ,1' s,'n:yn- in, documenti originali di sua
M' kviori, Annali d Italia (Venlegazione (Cam.rin'>. l^'.iii
Ki .-I.-,. I r.nnische Politik Papsl Inno\\
ice. 1823), XIX;
ii-nna. 1878); Sepclveda, De
cFnz' VI. and K.mg KuiU IV.
vita et rebus gesti^ .Egidii Albornotii Carilli S. R. E. CardinaliJi
libri tres (Rome, 1521). Sp. tr. by Vela (Toledo, 1566), and
DocAMPO (Bologna, 1612); It. tr. by Stephaxo (Bologna.
1590).
;

I

a

Michael Ott.
Giles (Lat., .Ilgidius), Saint, Abbot, said to have
been born of illustrious .Athenian parentage about the
middle of the seventh century. Early in life he devoted himself exclusively to spiritual things, but,
finding his noble birth and high repute for sanctity in
his native land an obstacle to his perfection, he passed
over to Gaul, where he established himself first in a
wilderness near the mouth of the Rhone and later by
But here again the fame of his
the River Gard.
sanctity drew multitudes to him, so he withdrew to a
dense forest near Nimes, where in the greatest solitude
he spent many years, his sole companion being a hind.
This last retreat was finally discovered by the king's
hunters, who had pursued the hind to its place of refuge.
The king [who according to the legend was Wamba
(or Flavins?), King of the Visigoths, but who must
have been a Frank, since the Franks had expelled the
Visigoths from the neighbourhood of Nimes almost a
century and a half earlier] conceived a high esteem for
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the solitary, and would have heaped every honour
upon him; but the humility of the saint was proof
He consented, however, to
against all temptations.
receive thenceforth some disciples, and built a monastery in his valley, which he placed under the rule of
Here he died in the early part of the
St. Benedict.
eighth century, with the highest repute for sanctity

and

miracles.

His cult spread rapidly far and wide throughout
in the Middle Ages, as is witnessed by the
numberless churches and monasteries dedicated to
Germany, Poland, Hungary, and the
France,
him in

Europe

British Isles; by the numerous MSS. in prose and
verse commemorating his virtues and miracles; and
especially by tlie vast concourse of pilgrims who from
In 1562 the relics of
all Europe flocked to his shrine.
the saint were secretly transferred to Toulouse to save
them from the liideous excesses of the Huguenots
who were then ravaging France, and the pilgrimage in
consequence declined. With the restoration of a
great part of the relics to the church of St. Giles in
1862, and the discovery of his former tomb there in

Besides
1865, the pilgrimages have recommenced.
the city of St-Gilles, which sprang up around the
abbey, nineteen other cities bear his name. St-Gilles,
Toulouse, and a multitude of French cities, Antwerp,
Bruges, and Tournai in Belgium, Cologne and Bam-

berg in Germany, Prague and Gran in Austria-Hungary,

Rome and Bologna

in Italy, possess celebrated

In medieval art he is a frequent
subject, being always depicted with his symbol, the
His feast is kept on 1 September. On this day
hind.
there are also commemorated another St. Giles, an
Italian hermit of the tenth century (Acta SS., XLI,
305), and a Blessed Giles, d. about 1203, a Cistercian
abbot of Castaneda in the Diocese of Astorga, Spain
relics of St. Giles.

(op. cit., XLI, 308).
Acta SS.. XLI, 284-304; Analccta BoUandiana, VIII, 103;
IX, 393; Butler, Lives of the Saints, III, 40i; Guehin, Les
Petits BolUmdistes,

X, 401.

John

F.

X. Murphy.

Gillespie, (1) Eliza Maria (in religion Mother Mary
OF St. Angela), b. in Washington county, Pennsylvania, 21 February, 1824; d. at St. Mary's convent,
Notre Dame, Indiana, 4 March, 1SS7. She w^as the
daughter of John Purcell Gillespie and Mary Madeleine

After her
Miers, the latter a convert to the Church.
husband's death, Mrs. Gillespie in 1838 went with her
Ohio.
Lancaster,
former
home,
to
her
children
three
Eliza Maria first attended the school of the Dominican
her
studies
completed
Ohio,
and
Somerset,
sisters at
at the Visitation Convent at Georgetown, D. C, in
1844.
Her kinsman, Thomas Ewing of Ohio, was
then eminent in public life, and this fact, joined to her
beauty and accomplishments, made her at once a

prominent figure

in the social life of

Washington and

Her sympathy was roused by the sufferings
of Ohio.
of the Irish people during the famine, and she and her
cousin, Eleanor Ewing, by their joint efforts, collected
a large sum of money for their
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relief.
In 1853 she
the call to the religious life and determined to
enter the order of the Sisters of Mercy. She went to
Notre Dame, Indiana, to bid farewell to her brother,
who was there engaged in hisstudies for the priesthood,
and here she met Rev. Edward Sorin, provincial of
the Congregation of the Holy Cross in the United
States, through whose influence she was led to cast her
She
lot with this small and struggling community.
received the religious habit in 1853, taking the name of
She was then sent to
Sister Mary of St. Angela.
France, when^ slio ma<le her novitiate at the convent of the Sisters of Bon Secours, at Caen, making
her religious profession by special dispensation 8
December, 1853, at the hands of Very Rev. Father
Moreau, the founder of the congregation.
In January, 1855, Sister Angela returned to America
and was made superior of St. Mary's Academy at

Bertrand, Michigan.

On

15 August, 1855, she trans-

academy to its present location near Notre
Dame, Indiana, and procured for it a charter from
ferred the

the Indiana legislature. When the Civil War broke
out Mother Angela organized a corps of the Sisters of
the Holy Cross to care for the sick and wounded
She established hospitals, both temporary
soldiers.
and permanent, and, when generals failed to secure
needed aid for the sick and wounded, she made flying
Her headtrips to Washington on their behalf.
quarters were at Cairo, Illinois, in ill-iirovidcd buildTlie close of the war left her physically enfeeings.
bled, but she returned to St. Mary's anil resumed her
educational work, and compiled two series of readers
for use in Catholic schools, the "Metropolitan" and
"Excelsior".
In 1869, at the advice of Bishop Luers of Fort
Wayne, the Sisters of the Holy Cross in the United
States determined on a separation from the members
This was effected,
of the congregation in France.
with Mother Angela as superior of the new commvmity.
Under her rule thirty-five institutions were founded
throughout the United States, among them St.
Cecilia's and Holy Cross Academies, Washington,

D.C.; St. Mary's Academy, Salt Lake City, Utah; St.
Mary's Academy, Austin, Texas; St. Catherine's
Normal Institute, Baltimore, Maryland; and Hawke's
Hospital, Mt. Carmel, Columbus, Ohio. Mother
Angela was the moving spirit in the establishment in
1865 of the "Ave Maria", to whose pages she made
many contributions. On laying down the burdens of
her superiorship, Mother Angela was chosen mistress
of novices at St. Mary's, and in September, 1886, she
was again made the head of St. Mary's Academy, at
which post she remained until her death.
Jn Memoriam, Mother Mary of Si. Angela (Notre Dame, Indiana, 1887).

NealHenry Gillespie, brother of theforegoing;
Washington county. Pa., 19 January, 1831; d.
at St. Mary's, Notre Dame, Indiana, 12 November,
He was one of the first students of the Uni1874.
versity of Notre Dame, Indiana, and in 1849 received
the first degree conferred by that institution. On
1 September, 1851, he entered the novitiate of the
Congregation of the Holy Cross at Notre Dame, Ind.,
made his religious profession 15 August, 1853, and
was ordained priest 29 June, 1856, at Rome, where he
had been sent to complete his theological studies.
Returning to America, he filled the post of vicepresident and director of studies at Notre Dame
(1856-59), and then was appointed president of the
In
College of St. Mary of the Lake, Chicago, Illinois.
1863 he was called to the mother-house of the congregation at Le Mans, France, where he remained until
He then returned to Notre Dame, and assumed
1866.
the editorship of the "Ave Maria", which position he
filled until his death.
In addition to his editorial
labours, he was a frequent contributor to its pages, as
well as to many other Catholic periodicals.
John G. Ewing.
(2)
b. in

felt

Gillis, James, Scottish bishop; b. at Montreal, Canada, 7 April, 1802; d. at Edinburgh, 24 February,
1864.
He was the only son of a native of Banffshire,
who had emigrated to Canada and married there.
Edueateil in the Sulpieian college at Montreal, where
he acquired a perfect knowledge of French, he came
to Scotland in 1S16, and next year entered the seminary at Aquhorties, studying afterwards at .St. NichoHe was ordained
las's College in Paris, and at Issy.
priest on 9 June, 1827, and was stationed at Edinburgh, where his preaching soon attracted attention.
He visited France in 1829 to collect money for his
church, and again in 1831 to rai.se funds for the
foundation of an Ursuliiie convent the first religious
house established in Scotland since the sixteenth century which was openetl in 1835. In July, 1838, he

—

—

GILMORE

was consecrated at Edinburgli as Bisliop of Limyra
and Coa<ljiitor of the Eastern District. A subsequent
visit to Paris, where he was mucli esteemed, resulted
in the aciiuisition of what remained of the library of
the Scotch College, and in the promise of an annual
grant to Scotland from the Society for the PropagaIn 1S52 Bishop (iillis succeeded
Bishop Carruthers as Vicar Apostolic of the Eastern
During his twelve years' tenure of this office
he (lid much for the advancement of Catholicism,
founding many new missions, introducing several religious orders (including Jesuits, Oblates of Mary, and
Sisters of Mercy) into his district, and receiving into
the Church many converts, among them Viscount and
Viscountess Feilding, afterwards Earl and Countess of
Denbigh. In 1857 he preached in Orleans cathedral
an eloquent panegyric, in French, of Joan of .Vrc (pul>
tion of the Faith.
District.

London

the

same

year), receiving in return
the heart of King Henry II
Chinon, on the Loire, in
USD. Bishop iillis was buried in St. Margaret's convent, his own foinidation, on 26 February, 1SG4. The
nuns of St. Margaret's are in possession of his library.
Gordon. Calh. Church in Scotland (Glasgow, 1869), 480-491;
Bellesheim, Hist, of Cath. Church of Scotland, tr. (Edinburgh,
1S90), IV, 282, 286-291; The Times, obituary notice (26 Februlisheil in

from the Mayor
of Englanil,

in

of

who

<

)rlL>ans

liad died at

(

ary, 1864); Hist, of St. Margaret's Convent (1886).

D. O. Hunter-Blair.
Gilmore, Patrick Sarsfield, musician; b. at
Ballygar, Galway, Ireland, 25 Dec, 1829; d. at St.
Louis, 24 Sept., 1892 a kinsman of Daniel O'Connell.
In 1848 he arrived at Boston, Mass., becoming leader
successively of the Suffolk, Boston Brigade, and Salem
bands. In 185S he founded "Gilmore's Band", in
later years famous as the leading military and concert-band of America. When war was declared, Mr.
Gilmore and band enlisted with the 24th Mass. Volunteers, accompanying General Burnside to South
Carolina.
After the temporary discharge of bands
from the field. Governor Andrews placed their reorganization in Mr. Gilmore's hands, and General Banks
created him bandmaster general. For patriotic and
musical services at the inauguration of Governor
Hahn of Louisiana, one hundred prominent representatives of the army, navy, and New Orleans civic government, tendered Mr. Gilmore a complimentary
banquet at the historic old St. Charles Hotel, presents
ing him with an inscribed silver goblet containing five
hundred gold pieces, and a letter from Governor Hahn
to President Lincoln, introducing "P. S. Gilmore" as
"a musician of the highest abilities and a true gentleman, who had rentlereil important aid to the nation's
cause by his faithful and patriotic services".
In celebration of the establishment of national
peace, Mr. Gilmore organized and conducted two of
the most gigantic popular festivals known in musical
history the National and International Peace Jubilees, held at Boston in 1869 and '72, in which thirty
thousand singers, two thousand instrumentalists, the
most famous composers, vocal and instrumental artists of the day, and the best military bands of Europe
participated.
Coliseums were erected for the occasions, holding respectively sixty thousand and one
hundred and twenty thousand persons. In recognition of these achievements, Mr. Gilmore w-as presented by the citizens of Boston with gold medals and
the sum of fifty thousand dollars. In 187.3 he went to
New York, as bandmaster of the 22nd Regiment. In
1878, during a concert-tour of the principal cities of
Europe, he received a medal from the French government. In 1892, "Gilmore's Band", numbering one
hundred men, were celebrating by a great national
festival-tour
the
four-hundredth anniversary of
America's discovery by Columbus, when Ids death
occurred suddenly, consoled by the last Sacraments of
the Church Both civic and military honours were paid
him in death, and memorial services were held over
VI.— 36
;

—

.
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the entire country. Fourteen years after his death,
on 15 May, 1906, under the auspices of an illustrious
committee and directorship, a great Gilmore Memorial
Concert, was given in Madison Square Garden (originally Gilmore's Garden), and an audience of ten thousand honoured his memory. P. S. Gilmore won his
title of " Father of Military Bands", by his elevation
of the brass band to a digrnfied musical status.
He
was the first to mellow the brasses by the introduction
of reeds, to claim a place for the band on the concert-platform, and to pop\ilarizc classical music by
adapting orchestral arrangements for rced-band interpretation. From the quick-st('i)s, marches, and dances
characterizing band-music at its start, his unique personal effort attained in the single programme of his
representative last concert, to the great works of the
tone-masters. Bach, Schumann, Handel, Rubenstein,
Wagner, and Liszt. He was at once a popular entertainer and an educator of the people.
Many songs
(words and music), marches, etc. were composed by
Mr. Ciilmore, who also wrote "The History of the Boston Peace Jubilee".
Mary G. Carter.

Gilmour, Richard.

See Cleveland, Diocese of.

Gil of Santarem, Blessed, a Portuguese Dominican; b. at Vaozela, diocese of Viseu, about 1185; d. at
Santarem, 14 May, 1265. His father, Rodrigo Pelayo
Vallailaris, was governor of Coimbra and councillor of
I.
It was the wish of his parents that Gil
should enter the ecclesiastical state, and the king was
very lavish in bestowing ecclesiastical benefices upon
him. When he was still a boy, he already held prebends at Braga, Coimbra, Idanha, and Santarem. Ciil,
however, had no desire to be an ecclesiastic his ambition was to become a famous physician.
After devoting some time to the study of philosophy and medicine
at Coimbra, he set out for Paris, with the intention of
perfecting himself in the science of medicine and obtaining the doctor's degree.
If we may give credence
to his unknown contemporaneous biographer, he was
accosted on his journey by a courteous stranger who
promised to teach him the art of magic at Toledo. As
payment, so the legend runs, the stranger required
that Gil should make over his soul to the devil and
sign the compact with his blood.
Gil obeyed and,
after devoting himself seven years to the study of
magic under the direction of Satan, went to Paris,
easily obtained the degree of doctor of medicine, and
performed many wonderful cures. One night while
he was locked up in his library a gigantic knight, armed
head to foot, appeared to him and, with his sword
drawn, demanded that Gil should change his wicked
life.
The same spectre appeared a second time, and
threatened to kill Gil if he would not reform. Gil now
repented of his evil ways, burnt his books of magic and
returned to Portugal, where he took the habit of St.
Dominic in the newly-erected monastery at Palencia,
about 1221. Shortly after, his superiors sent him to
the Dominican house at Scallabis, the present Santarem. Here he led a life of prayer and penance, and
for seven years his mind was tormented by the
thought of the compact which was still in the hands of
Satan. Finally, his biographer narrates, the devil was
compelled to surrender the compact and place it before the altar of the Blessed Virgin.
Gil returned to
Paris to study theology and on his return to Portugal

Sancho

;

became famous

for his piety and learning. He was
twice elected provincial of his order in Spain.
Benedict XIV ratified his cult on 9 March, 1748.
Acta S.S., May, III; Touron, Histoire des hommes illuslres de
I'orilre de St Dominique (Paris, 1743), 76-94; Quetif-Echard,
Scriplores Ord. Praid. (Paris, 1719). I, 241-4; Guerin, Vies des
Saints (Paris, 1860), V, .'532-7; Rechac, Ss. Fr'eres Precheurs
(Paris, 1647), 215-63; Barbosa, BiUiotheca Lusitana (Lisbon,
1747), II, 378-80.
MiCHAEL Ott.

Gindarus, a titular see of Syria Prima, in the Patriarchate of .^ntioch. Pliny (Hist, nat., V, 81) locates it
in Cyrrhestica, as does Strabo (XVI, 2, 8), who says it

GINOULHIAO
was a celebrated haunt of brigands.
speaks of

it

(V, xiv)
as being in the region of Seleucia, and

Stephen of Byzantium (s. v.) makes it a small town
The first and only known
situated near Antioch.
Bishop of Gindarus was Peter, who assisted at the
Council of Nicsea in 325 (Gelzer, Patrum Nicsenorum
nomina, p. 61) and at that of Antioch in 341 (Lequien,
Oriens Christ., II, 789). Yet the episcopal see is not
mentioned in the sixth-century "Notitia" of Antioch
(Echos d'Orient, 1907, 144), nor in that of the tenth
century (op. cit., 1907, 94) it is also missing from the
list of cities of Syria given by the geographer Hierocles
and George of Cyprus. It is probable that it was never
an important town, and that its see, of early creation,
soon disappeared. Under the Emperor Theodosius
the Great, Gindarus was only a small village which he
fortified (P. G., XCVII, 517), and in the time of Jus;

I, when the relics of the martyr, St. Marinus,
afterwards transferred to Antioch, were found there,
Gindarus possessed only a periodeutcs and not a bishop.
It is now Djendcris, on the Afrin-Sou, in the vilayet
and the sanjak of Aleppo, not far from Kal'at Semaan,
the famous monastery of St. Simon Stylites.

tinian

S.

Ginoulhiac, Jacques-Marie-Achille,

Vailhe.

a French

bishop; b. at Montpellier (department of Hdrault), 3
Dec, 1806; d. there, 17 Nov., 1875. Immediately
after his ordination to the priesthood (1830) he was
appointed professor in the seminary at Montpellier,
and later (1839) vicar-general at Aix. Consecrated
Bishop of Grenoble in 1853, he was appointed the following year assistant to the pontifical throne, and
knight of the Legion of Honour. At the Council of
the Vatican, Ginoulhiac spoke publicly on philosophical errors (30 Dec, 1860), on the rule of faith (22 March
and 1 April, 1870), and on the pope's infallibility (23
May and 28 June, 1870). On this latter point he sided
with the minority and left Rome before the session of
18 July, in which the doctrine was defined. In 1870
he was transferred from Grenoble to the archiepiscopal
See of Lyons. Fearing the Prussian invasion, the inhabitants of Lyons vowed to erect a basilica at FourThe written pledge,
vieres if the city were spared.
signed by thousands of inhabitants, was placed on the
altar of the Blessed Virgin by the archbishop himself.
In 1873, in fulfilment of this promise, he laid the corner-stone of the magnificent edifice which to-day
stands on the hill of Fourvieres. While at Grenoble,
Bishop Ginoulhiac wrote and published several letters
and pastorals, especially on the condition of the Pontifical States (1860), on Kenan's " Life of Jesus" (1863),
and on the accusations of the press against the EncycHis
lical of 8 Dec, 1864, and the Syllabus (1865).
works are " Histoire du dogme catholique pendant les
trois premiers siecles de I'Eglise et jusqu'au concile de
Nicee" (Paris, 1852, 1865); " Les ^pitres pastorales,
on reflexions dogmatiques et morales sur les ^pitres de
Saint Paul a Timothee et a Tite" (Paris, 1866); "Le
concile oecumfoique" (Paris, 1869); "Le sermon sur
la montagne" (Lyons, 1872); "Les origines du christianisme", a posthumous work published by Canon
Servonnet (Paris, 1878).
La France EccUsiastique (Paris, 1S76), 765-9; L^cpiscopat
fran^ais, by the SociExii Bibliographique (Paris, 1907).
C. A. DUBRAY.

Gioberti, Vincenzo, Italian statesman and philosopher; b. at Turin, 5 April, 1801 d. at Paris, 26 Octo;

When still very young he lost his parents,
and at the age of sixteen he was admitted among the
clerics of the court; he studied theology at the Turin
University, and obtained there the doctorate; he was
ordained priest in 1825 and .appointed court chaplain
and professor in the theological college. In 1828 he
made a journey through Lombardy, and became
friendly with Manzoni and other great men.
He
ber, 1852.

caused Rosmini's philosophy to be
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known

in Pied-

mont, though at a later date he became its opponent.
At this time under the pen-name " Demofilo" he was
writing articles in Mazzini's "Giovane Italia", printed
at Marseilles.
In 1833 he resigned his court chaplaincy, and soon after was arrested on suspicion of
political intrigues.
Nothing could be proved against
him, but he was expelled from the country and went
to Paris, where lie made many friends. He now ceased
contributing to the "Giovane Italia", and Cousin
offered him a chair of philosophy on condition that he
would not oppose Cousin's own philosophical system.
Though financially in very straitened circumstances,
Gioberti refused the offer. He then accepted an offer
to teach philosophy in a private school at Brussels
conducted by an Italian. During his stay in Brussels
most of his works were published.
In 1841, on the appearance of his book "Del
Buono", the Grand Duke of Tuscany offered him a
chair in the Pisa University, but King Charles Albert
His fame in
objected, and the offer came to nothing.
Italy dates from 1843 when he published his "Del
priraato morale e civile degli Italiani", which he dedicated to Silvio Pellico. Starting with the greatness of
ancient Rome he traced history down through the
splendours of the papacy, and recounting all that
science and art owed to the genius of Italy, he declared that the Italian people were a model for all
nations, and that their then insignificance was the result of their weakness politically, to remedy which he
proposed a confederation of all the states of Italy with
the pope as their head. It is curious that in this work
he is very severe on the French, yet he has not a word
to say about the Austrians who then occupied Lombardy and the Venetian territory. Pope and prince
received the work very coldly, and a few Jesuits wrote
against it.
In 1845 he was once more in Paris and
published the " Prolegomeni al Primato", in which he
attacked the Jesuits and in 1847 he printed " II Ge;

suita Moderno", a large sized pamphlet, full of vulgar
invective; in 1848 this was followed by an "Apologia
These works were answered
del Gesuita Moderno".
in 1849 by the Jesuit Father Curci's " Divinazione suUe
Early in 1848, when
tre ultimo opere di V. Gioberti".
Italy was burning with hopes of liberty and independence, Gioberti returned to his native land and was
joyously received by his fellow-townsmen. Soon
afterwards he went to Milan to calm the over-impet^
uous and to oppose Mazzini; from there he visited
King Charles Albert at Sommacampagna. He received a mission for Rome, and on his arrival his
reception was so enthusiastic that the pope became
alarmed. On his return from Rome the king wanted
to appoint him senator of the kingdom, but Gioberti
preferred to be elected as deputy he became president
of the Chamber and, in July, he joined the Collegno
After the unfortunate Salasco armistice he
cabinet.
broke up the cabinet, declared for a continuation of
the war against Austria, and bitterly assailed the
Revel ministry. He next founded a society to propagate the idea of a federated Italy, with the King of
Piedmont and not the pope at its liead. In December
he became president of the ministry (with Rattazzi and
;

other democrats), but whereas the new cabinet was all
for war, Gioberti had learned caution, and was anxious
Moreover, he wanted Piedto reorganize the army.
mont to re-establish in their estates the pope and the
Grand Duke of Tuscany, who had been driven out by
the revolution; so he quarrelled with his fellow-ministers and resigned on 20 February, 1849, but in the
newspapers he carried on the quarrel. After the disastrous battle of Novara (23 March, 1849), Victor
Emmanuel II offered him a portfolio he agreed to join
;

the ministry but would not take a portfolio. He was
then sent as plenipotentiary minister to Paris to solicit French aid in Italy.
He was unsuccessful, and
finding he was out of favour at Turin he resigned his
post, but remained in Paris, where, after three years
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passed in study, he died. In 1851 he published his
" Rinnovamento civile d'ltalia" which contains an impassioned criticism of political events from 1848 onwards. This last book, while it clings to the idea of a
federated Italy, .shows that Gioberti was a republican,
and that he hoped the loss of the papal temporal
power would bring about the religious renovation of
Italy.
Thereupon all his works were put on the Index. His closing years were embittered by seeing his
hopes shattered, and this bitterness finds an echo in
his works.
Gioberti's philosophy is a mixture of pantheistic
ontologism with Platonism and traditionalism. The
ontologism of Malebranche, as modified by Cardinal
Gerdil, had been taught him at the Turin University.
His first principle is that the primum cognilum of
the human intellect is idea or being; i. e., absolute and
eternal truth as far as "human intuition" can grasp it
is God Himself.
"Being" he calls the primum philosophicum, because in the mental order it is the primum
pKijchologicum, and in the order of existing things it is
the primum onlologicum; it is the common foundation
of all reality and all knowledge.
Intuition of being
embraces the judgment, "being exists or is necessarily", which is not the result of any mental process,
but is the spontaneous effect produced when being
presents itself to the mind. But in being we merely
see its relative attributes, not its es.sence, which
remains unknown (the superintelligible) and is the
object of revealed religion. Among these relative
attributes is comprised the creative act, by intuition
of which, in being, we arrive at a knowledge of its results, namely, contingent things, and thus establish the
formula idealis, "bemg creates existing things", ens
creat existenhas. This judgment is synthetical a priori,
not in the Kantian sense, but by " objective synthesis "
resulting from the revelation of being.
However, intuition of the idea remains too indeterminate; and
hence the necessity of speech which so circumscribes
the idea that we can contemplate or re-think it (this
is pure traditionalism).
His theory of creation is the most important part of
his system and requires a longer explanation.
He
calls the idea also the Esse Universale, which is common to and identical in all things, and which is nothing
more or loss than their possibility itself. Before the
creation the idea (being, God) is universalis and abstract.
It becomes concrete by its own act, individuating itself, making itself finite, and multiplying itself.
"To create is therefore to individuate." In
this process the intelligible that was absolute becomes
relative; there are two cycles to the process, one
descending, inasmuch as the idea infringes on the
concrete (mimesis), the other ascending, inasmuch as
it reaches out more and more towards the intelligible
absolute (meihexis), and participates of the Divine
Being (this is pure Platonism). Thus he arrives at
the conclusion that in the intellectual order the ideas
of created things are so many steps in the scale of the
Divine Essence. And as regards creation, he adopts
the saying of Hegel that " logic ... is nothing but
creation".
From all this, Gioberti's pantheism is
evident.
No doubt he is always asserting that God
was distinct from His creatures; but the sincerity
of these statements is not beyond question.
As a
matter of fact, after his separation from the Mazzinians they published a letter of his to the "Giovane
Italia" in which he expressly stated that "pantheism
is the only true and sound philosophy".
His theory
of mimesis and methexis is also used to prove the immortality of the soul. Then again the idea of being
is made the foundation of moral obligation as a binding
force, and, inasmuch as it approves or disapproves, we
have the concepts of merit and demerit. The aim of
the moral law is to bring to pass the perfect union of
existences and being, in other words to complete the
methexic cycle. Man endowed with freedom can ap-

proach or keep away from being; hence the origin of
evil; and when such aversion from being is endless it
becomes necessary and immanent. Later, however,
recognizing that this would be an exception to the
"logical" law of methexis, he denied this eternal im-

manence

of evil.

It is noteworthy that, in politics, he denied the
sovereignty of the people. In Gioberti's theory the
object of religion is the supernatural and the superintelligible, which meant according to him the essence of
being revealed by means of speech. On the other
hand he treats at length of the harmony between religion and science or civilization. But as a rule all his
vague theorizing was tinged with rationalism, and
even in his latest works he writes: "science and civilization must go on throwing light on what is supernat-

ural

and

superintelligible in religion";

and again,

"modern rationahsm is destined to bring about the
union of orthodoxy and science". His philosophical
works are: "Teorica del sovrannaturale" (1838; 2nd
ed., with repUes to critics, 1850); "Introduzione alio
studio della filosofia" (1840); "Lettere sugli errori
politico-religiosi di Lamennais" (1840); "Del Bello"
and "Del Buono" (1841); "Errori filosofici di Antonio Rosmini" (1842).
Mention should also be made
of his posthumous works: "RiformaCattolica"; "Filosofia della Rivelazione";
"Protologia". His complete works in thirty-five volumes were published at
Naples, in 1877.
NIassari, Ricordi e Carteggio di V. Gioberti (Turin, 1860);

Mauri, Della vita e delle opere di Gioberti (Genoa, 18531; SpaVENTA, La filosofia di Gioberti (Naples, 1S64); Civiltii Cattolica,
II, Ser. IV, 143; HI, Ser. IV, 481, 641, Ser. V, 280; Liberatohb,
Delia conoscenza intellettuale (Naples, 1879),

I,

ii.

\J.

Benigni.

Giocondo, Fra Giovanni, Italian architect, antiquary, archipologist, and classical scholar, b. in Verona, c. 1445; d. in Venice (?), c. 1525.
He became
a Dominican at the age of eighteen and was one of the
many of that order who became pioneers of the
Renaissance; afterwards, however, he entered the
Franciscan Order. Giocondo began his career as a
teacher of Latin and Greek in Verona where Scaliger
was one of his pupils. The young priest, a learned
archajologist and a superb draughtsman, early visited

Rome, sketched its ancient buildings, wrote the story
monuments, and completed and explained

of its great

many

defaced inscriptions. He stimulated the revival of classical learning by making collections of
ancient MSS., one of which, completed in 1492, he
Giocondo soon
presented to Lorenzo de' Medici.
returned to his native town where he built bridges and
planned fortifications for Treviso, acting as architect,
engineer, and even head-builder during the construcThe most beautiful building in Verona and one
tion.
of the most perfect in all Europe, the Palazzo del
Consiglio, the decorations of whose loggia are famous,
was designed by Giocondo at the request of Emperor
Maximilian, and de Quincey attributes also the church
Venice then sumof Santa Maria della Scala to him.
moned him with other celebrated architects to discuss
the protection of the lagoons against the rivers Giocondo's plan of altering the Brenta's bed and leading
this river to the sea was accepted by the Venetians,
and the undertaking was a complete success.
Between 1496 and 1499 Giocondo was invited to
France by the king, and made royal architect. There
he built two bridges of remarkable beauty, the Pont
Notre-Dame and the Petit Pont, and designed the
palace of the Chambre des Comptes, the Golden Room
of the Parliament, and the Chateau of Gaillon (Normandy), one fai^ade of which has been removed to the
Ecole des Beaux Arts to serve as a model for students
In France Giocondo discovered a
of architecture.
manuscript of Pliny the Younger, containing his correspondence with Trajan. He published this in Paris,
dedicating the work to Louis XII. Between 1506 and
;
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1508 he returned to Italy, wrote four dissertations on
the waters and waterways of Venice and constructed
the splendid Fondaco dei Tedeschi (1508), ilecorated
by Titian and Giorgione. When in 1513 the Rialto
and its environs were burned, Giocondo was one who
presented plans for a new bridge and surrounding
structures, but he left Venice for Rome when the designs of a rival (Michelangelo?) were chosen by the
republic for which he had done such monumental
work. The Vatican welcomed him (1514) and on
Bramante's death he superintended (with Raphael and

.Some of his earliest paintings were for the churches of
Na]5les, but in 1679 he was invited to Florence, and in
1692 to Madrid, where he painted the immense ceiling
and staircase of the Escorial, and an enormous mimber
In 1702 he accompanied the
of separate pictures.
King of Spain to Naples, and there he spent the last
three years of his life. There are sixty of his pictures
in Madrid, and about half that number in Naples, while
the galleries of Dresden, Munich, Paris, Vienna, Rome,
and St. Petersburg, all boast of a large number of his
works. He e.xecuted several etchings, and is believed

San Gallo) the erection

to

of St. Peter's;

but

it

was Fra

(iiocondo alone who improved and strengthened the
foundations of the great basilica and the piers inadequately supporting its dome.
Two Italian editions of Pliny's "Epistles" were
published by Giocondo, one printed in Bologna (149S)
and one from the press of Aldus Manutius (1508). He
edited Caesar's "Commentaries" and made the first
design (drawing) of Cajsar's bridge across the Rhine.
He was among the first to produce a correct edition of
Vitruvius, printed at Venice in 1511, illustrated with
figures and dedicated to Pope Julius II; and published the works of Julius Obsequens, Aurelius Victor,
and Cato's " De re rustica". In addition to his classical and mathematical knowledge he was a master of
scholastic theology.
His last work was, probably,
the rebuilding of the bridge of Verona (1521), for in a
letter to Giuliano de' Medici, in 1513, Giocondo then
called himself "an old man".
CuMMlNGS, Uistoru of Architrcture in Italy; Yhiarte, Venice,
tr.

SiTWELL

(Philadelphia, 1896);

Longfellow,

Architecture in

Italy, Greece and the Levant (New York, 1903); Michaud, Bio(/.
Universelte, Ancienne et Moderne (Paris, 1855J; Marinelli in
Rassegna d'Arte (Milan, 1902), 59 sqq.

Leigh Hunt.
Giordani, Tommaso, composer, b. at Naples in
1738; d. at Dublin, Ireland, February, 1806. The
family came to London in 1752, and settled in Dublin
in 1764.
Tommaso was one of the leading musicians
in the Irish capital from 1764 to 1781, when he returned to London after two years, he came back to
Dublin, where he spent the remainder of his life. He
was concerned in an opera-house and in a music-shop,
;

neither of which was financially successful. Among
his compositions are a number of operas, an oratorio
" Isaac " (1767), and a vast quantity of overtures, sonatas, concertos, quartets, songs, etc.
He was organist
of the pro-cathedral from 1784 to 1798, and conducted a Te Deum of his own at the celebration upon
the recovery of King George III, 30 April, 1789.
Among his pupils were Lady Morgan, Tom Cooke, and
others, and it was at one of his Rotunda concerts that
John Field, the inventor of the nocturne, made his
debut (4 April, 1792). His last opera, "The Cottage
Festival", was produced at the Theatre Royal, Dublin, 28 Nov., 1796.
His song "Caro mio ben" is still
occasionally heard.
Grove, Did. of Music and Musicians, ed. Maitland (London,
1906), II: ElTNER, Quellenlexikon (1900-1904); GrattanFlood, Hist, of Irvih Music (3d ed., Dublin, 1909); contemporary

files

of

Dublin papers,

W. H. Grattan-Flood.
Giordano, Luca, Neapolitan painter;
10.32;

d. in the

same

b. at Naples,
place, 12 Jan., 1705. He was

esteemed the marvel of his age for the rapidity with
which he covered with frescoes vast ceilings, domes,
and walls in Italy and Spain, and was known as Luca
"Fa Presto" (make haste), as the demand for his work

was so great that his father was contimially urging
him to greater dispatch, mitil at length he was able to
work with extraordinary speed. He was undoubtedly
the chief of the Murhinisli, as the popular quickpainting decorators of Italy came to be called, and
perhaps no other painter has left so many pictures.
He was a pupil of Ribera, and then of Pietro da Cortona, and a constant copyist of the works of Raphael.

have also worked in pastel.
DoMiNlcl, Vile de* Pittori Scuttori e Architetti Napolitani
(Naples, 1742-4,5); Conca, Descrizione odeporica delta Svafjna
(Parma, 1793); Hakbrt, Memorie de' Pittori Messinesi (Naples,
1792).

George Charles Williamson.
Giordano Bruno.

See Bruno, Giordano.

Giorgione (Gioiioio Bahbarelli, Zoiizo da Castblfkanco), Italian painter, b. at Castelfranco in or
before 1477; d. in Venice in October or November,
His very origin
1510.
Little is known of his life.
has been disputed, some authorities claiming his
father to have been of the great Barbarelli family and
his mother a peasant girl of Vedelago, while later investigators find no proof of this, call the Barbarelli

and make him the descenilant of peasants from the March of Treviso. Giorgione means
"big George"; Ruskin calls him "stout George"; all
agree that he was a large, handsome man, of splendid
and attractive presence. In Venice he studied under
Giovanni Bellini, with Titian as a fellow-pupil. His
great artistic talent developed rapidlj^ he outstripped
his master, broke away from the timid and traditional
style of the day, and became a great influence in art,
even Titian following his teachings and imitating his
colour, method, and style.
To-day there is much
confusion even in the great Continental galleries concerning the attribution of pictures to Titian and to
Giorgione. With rare musical skill on the lute and
with a fine voice, the talented youth was early admitted to the best Venetian society, and painted portraits of nearly all the great people Caterina Cornaro,
Gonzales (Gonzalvo) of Cordova, and two doges being
a few of his sitters. His portraits were the first to be
painted in the "modern manner", and are full of dignity, truth of characterization, simplicity, and a silvery quality unsurpassed even by Velazquez. The
precocious and versatile young man was the first to
paint landscapes with figures, the first to paint genre
movable pictures in their own frames with no devotional, allegorical, or historical purpose
and the
first whose colours posses.sed that ardent, glowing,
and melting intensity which was so soon to typify the
work of all the Venetian School.
Giorgione was the first to discard detail and substitute breadth and boldness in the treatment of nature
and architectm-e and he was the first to recognize
that the painter's chief aim is decorative effect. He
never subordinated line and colour to architecture,
nor an artistic effect to a sentimental presentation.
He pos.sessed the typical artistic temperament, and
this, with his vigour and gaiety, made him the true
poet-painter, a "lyrical genius" (Morelli).
He is well
called the "joyous herald of the Renaissance".
The
vigour of his chiaroscuro, the superb "relief" in his
work, the "grand style", and his mastery of perspective may have come in part from a study of Leonardo
da Vinci, who was in Venice when Giorgione was
twenty-four years old; but no trustworthy records
show that the two ever met. Giorgione painted the
widest range of subjects from altar-piece to jHe-champi'irc, employed few figures^usually three
in his
compositions, and imitated the actual texture of
draperies as none had ever done before. His method
was to paint in (cnipera and then glaze in oil, a process conlributing to great brilliance, transparency.
tradition false,

;

—

—

;

—

THE CASTELFRANCO ALTAR-PIECE
ST. LIBERALE AND ST. FRANCIS
GIORGIONE, COSTANZI CHAPEL, CHURCH OF CASTELFRANCO
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and permanence of colour.

Giorgione introduced into
Venice the fashion of painting the fronts of houses in
fresco (in 1507-OS lie thus decorated, with Titian, the
magnificent Fondaco dei Tedeschi)
and cussoni
(nuirriage-chests) and other pieces of furniture were
not too humble for his magic brush.
All his life was spent in Venice where his extraordinary personality started a School of Giorgione, and
wliere his pictures, in great demand during his lifeVery
time, had a host of imitators and copyists.
little of his work is authenticated, and only three
paintings have never been called in question by any
expert or critic. The first of these is the Castelfranco
altar-piece, painted when he was twenty-seven years
Here are the
old for the church of his native town.
Madonna and Chikl enthroned, with Sts. Liberale and
Francis below, "one of the two most perfect pictures
in exi.stence" (Ruskin); it is full of reverie, serenity,
and religious sentiment, the very landscape-background awakening devotional feelings. Tlie other
unquestioned works are the "Adrastus and Hypsipyle" (called for 350 years the "Giovanelli Figures"
or the "Stormy Landscape with Soldier and Gypsy"),
more sombre than the altar-piece but more romantic
in treatment, and the ".Eneas, Evander, and Pallas"
(the "Three Philosophers" or the "Chaldean Sages"),
probably completed by Sebastiano del Piombo,
Giorgione's pupil. The greatest rival authorities are
agreed that four other works are undoubted Giorgiones: the "Knight of Malta", "Judgment of Solomon", the "Trial of Moses" (all in the UfEzi), and
"Christ Bearing the Cross" in Mrs. Gardner's collecMany great canvases are
tion (Boston, U. S. A.).
denied Giorgione by modern negative criticism simply
because they do not quite attain the high standard of
excellence arbitrarily set for this master by connoisseurs.
Tradition says his death was due to grief
because his lady-love proved false; probably the
plague then raging in Venice carried him off. He
was buried on the Island of Poveglia. Other works
are:
"The Concert",
attributed
to
Giorgione
Pitti Gallery, Florence; "Venus", Dresden Gallery;
"Fete Champetre", Louvre; "Madonna and Child",
Prado.
;

—

—

Cook, Giorgione (London, 1900); Gronatj in Gazette des
Beaux-Arts (1894); Idkm in Reperlorium ftir Kunstwissenschaft,
Vol.

XVIII.

pt. IV;

MoRELLi, Italian Painters,

tr.

Ffoulkes

(London, 1892); Anonimo. Notes on Pictures .... in
Mussi, ed. Williamson.

Italy, tr.

Leigh Hunt.
Giotto di Bondone, a Florentine painter, and
founder of the Italian School of painting, b. most
probably, in 12G6 (not 1276), in the village of Vespignano near Florence, in the valley of the Mugello; d.
Very little is known of his
at Milan, 8 Jan., 1337.
early history.
Vasari relates that Ciraabue, rambling
one day in the neighbourhood of CoUe, saw a young
shepherd lad drawing one of his sheep on a piece of
smooth slate with a pointed stone, and that Cimabue
thereupon took the lad with him and instructed him.
The story is a pretty bit of fancy. There is no reason
for believing that Giotto was ever a shepherd.
It is
possil)le that his father was a peasant; if so, he was
in easy circumstances and certainly a freeholder.
A
document dated 1320 styles him vir prwclarus; such an
epithet would not be applied to a man in straitened
circumstances. As a matter of fact nothing is known
This unfortuof Giotto until he was thirty years old.
nate gap in his personal history robs us of a story which
would be of intense interest as showing the growth of
his genius, and reduces us to the merest conjectures.
However, without in any way detracting from Giotto's pre-eminence in Italian art, it is impossible to
accord him that quasi-miraculous, providential importance that Florentine nationalism soon rai.sed to a
kind of dogma in the history of art. According to
Vasari he arose in a barbarous age and straightway
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revealed a fully developed art to a wondering world.
This is not credible. The thirtcendi century, the century of the great cathedrals and nf (he French school of
carving whose numerous pupils uc re met with in all
parts of Christendom, cannot l>c called a barbarous
In Italy itself a widesjircad renaissance was
age.
taking place. At Naples antl at Ucjme the admirable
school of the marinorarii of which the Cosmati are the
most illustrious, recalled to life much antique beauty
of form. The mosaic-workers, with Jacopo Torriti and
the artists who created the marvels of the Baptistery
of Florence, likewise the painters, with Pietro Cavallini whose fresco cycles in Santa Maria in Trastevere
(Rome) exhibit all Giotto's breadth of form, are satisfactory proof of an earlier renewal of artistic spirit and
power. The " Rucellai Madonna " by Duccio dates
from 12S5. Twenty years earlier, perhaps the very
year of Giotto's birth, Nicolo Pisano had completed
the pulpit in the Baptistery of Pisa. That of Siena
followed in 1272. "The lovely fountain at Perugia
dates from 1278. Then came the works of Giovanni
Pisano, whose sympathetic genius is in more than one
way akin to that of Giotto. Amid this ricli and wondrous development of art the young master grew up.
Tliough he was by no means its creator, it certainly
reached in him its highest expression.
As an artist Giotto is a true son of St. Francis. It
is at Assisi that he is first found, in that very basilica
which was the cradle of Italian painting, and which
still enshrines the most perfect records of its early
history.
There every master of note in the peninsula
might have been seen at work. Giunta of Pisa was
decorating the lower church, while Cavallini or one of
his pupils was painting scenes from the Old Testament in the upper church. Cimabue was at the same
time ornamenting the choir and the transept. It was
doubtless in the train {brigata) of Cimabue that Giotto
came to Assisi in 1294, and that he became acquainted
with the works of the marmorarii, whose style so inIn 1296 Cimabue set out for Rome,
fluenced his own.
whereupon Giovanni da Muro, General of the Franciscans (1296-1304), entrusted to Giotto the execution of
the wonderful story of St. Francis which tlie painter
accomplished in the famous twenty-eight scenes of the
upper church. This is at once the source of Giotto's
glory and the earliest example of the Italian School.
In these scenes Giotto followed St. Bonaventure's life
of St. Francis officially approved by the chapter of
1263 as the only official text. The first twenty-one
frescoes are entirely by Giotto's hand; the remaining
seven were finished from his designs by his pupils.
All have suffered greatly from the humidity and from
They are, nevertheless, incomparable
restorations.
monuments of art, and in many ways the very greatThe intense
history
of modern painting.
est for the
impression created by St. Francis, the historical nearpersonality,
and
his likeevangelical
ness of his truly
ness to Jesus Christ borne out by the miracle of the
stigmata, thenceforth influenced art to an incalculable
degree. For the first time in centuries painters, until
then limited to the repetition of consecrated themes,
to an unvarying reproduction of hieratic patterns,
were free to improvise and create. Painting was no
longer an echo of tradition, but rose at once to all the
dignity of invention. In the portrayal of the wonderful life-story of St. Francis, to his own age a real image
of Jesus Christ, current events and the everyday life of
the period were seized on and appropriated. Art no
longer worked on conventional models, abstract and
ideal; its models were to be the realities of nature,
which the humblest intelligence is capable of appreRepresentation of real life was to become
ciating.
the object of all painting. Henceforth there must
always be a likeness between the painting and the
object painted. The true portrait of St. Francis had
to be given to the public, which must see his actions
and the place where he lived, must also grasp all local
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peculiarities of topography, people, dress, and architecture.
Tliis principle of actuahty and reaUty underlay the artistic revolution initiated by Giotto. Since
the days of the catacombs nothing so important had
occurred in the history of painting.
The germ of all this was to be found in the very
earliest portrait of St. Francis, e. g. that of the " Sagro

Speco" at Subiaco and in those of the lower church at
Assisi and the church of Santa Maria degli Angeli,
where the figure of tlie saint is inset between two rows
of small panel-pictures descriptive of events in his
life.
To enlarge these vignettes into frescoes and
thereby tell the story of Francis in heroic outlines was
equivalent to equating the power of artistic expression
and the new vastness of the pictorial framework;
this prompted, in consequence, a background overThis
flowing, so to spo.ak, with contemporary life.
much tiiotto undertook to do, and his success was

Boniface VIII
John Lateran, Rome

Giotto, St.
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famous mosaic that adorns the vestibule of St. Peter's,
was done in collaboration with Cavallini; moreover,
the original has long since disappeared beneath successive restorations. \ fourteenth-century copy may
be seen in the Spanish Chapel at Florence.
The frescoes from the life of Christ, which Giotto
executed for St. Peter's, were destroyed in the time of
Nicholas V, when the choir of old St. Peter's was being
remodelled. His Roman masterpieces, however, were
the three frescoes ordered by Boniface VIII for the loggia or balcony of the Lateran to commemorate the
famous jubileee of 1300. They represented the baptism of Constantine, the erection of the Lateran BasilThe first and
ica, and the proclamation of the jubilee.
second have perished, and only a fragment of the
third remains, inset in the eighteenth century in one
of the great pillars of the basilica, where it is yet visiljle.
Tlie pope stands between two acolytes, in the

Giotto
Ancient painting, Santa Croce, Florence

marvellous. One is astounded at the multitude of
things he suddenly brings within the domain of
painting.
Such an invasion of realism is not met
with again till the seventeenth century, when Rubens
gives us its counterpart in his life of Marie de' Medici,
AH Italy is there; cities and their environs, the walls
of Arezzo, the temple of Minerva and the church of
San Damiano at ,\ssisi, the facade of the Lateran, the
graceful interior of the Greccio church, tlie landscapes
of Alvernia and Subasio, rural scenes like St. Francis's
sermon to the birds, domestic interiors as in the
" Death of the Lord of C'elano", scenes from ecclesiastical life, e. g. chapter meetings and choir services,
Every type of existence is laid under tribute: monks,
peasants, townfolk, burghers, popes, bishops, singers
by the roadside, men at drink, at feasts, and funerals,
No peculiarity of place, condition, costume, or person,
escapes the far-sweeping eye of the painter. He has
put into his paintings every phase of life, and it isall
so genuine and accurate, so true to reality that in his
work, after five centuries, the Italian trecento still
lives for us, despite the deplorable state of the frescoes,
the defects of liis perspective, and the childlike archaism of certain technical formulae. No painter has ever
surpassed Giotto in this power of gathering details
from real life, and of surrounding the commonplace
with an artistic halo. Herein also lies the power of
all literary creators of life, from Dante in his " Divina
Commedia" to Balzac in the "Com^die Humaine".
The genius of Giotto was brought into further prominence by the works he executed at Rome, whither he
was called in 12i)S by Cardinal Stefancschi. It may
be noted at once that the "Navicella", i. e. the

Camp.\nii.e of Giotto
Florence

The loss of this fresco la
somewhat compensated for by a seventeenth-century
sketch (in the Ambrosian Library at Milan) which
restores the ensemble of the original scene.
It was a
act of giving his blessing.

magnificent representation of an actual spectacle, a
vast historical panorama of which the painter must
have been an eyewitness, an immense portrait gallery
showing the pope, the cardinals, the army, and the
Roman people; all this on the occasion of a momentous event in the history of Christendom,
From Rome Giotto returned to Florence, perhaps in
1301, and painted the " Last Judgment" in the chapel
of the Podesta.
This fresco is in a way a political
manifesto, being a kind of idealizeil grouping of all
classes of Florentine society, somewhat after the manner of Dante's great poem. Therein can be recognized
Dante himself, Brunetto Latini, Corso Donati, Cardinal d'Acquasparta, and Charles of Valois. The
" Life of Mary Magdalen ", which completed the chapel
decorations, is now so faded and discoloured as to be
beyond recognition. In 1306, Giotto was called to
Padua to paint the Capella dell' Arena, built by Enrico Scrovegni in expiation of the crimes of his father,
the famous usurer Reginaldo. On the lateral walls
the artist treated in thirty-six frescoes scenes from
(he life of Christ and of the Blcssetl Virgin.
Beneath
these scenes he placed fourteen small cameo figures,
allegories of the vices and virtues; on the end wall
above the scene of the Annunciation, he painted a
"Last Judgment". With this work a new epoch opens
in the career of Giotto.
It is the first of those vast
complete series, or great decorative poems, conceived
by him with systematic thoroughness, and meant to
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develop fully a single great idea. It is truly a living
organism, at once pictorial and theological, such as is
met with later in the Spanish Chapel, on the ceiling of
the Sistine Chapel, and in the Camera della Segnatura.
This introduction of allegory, on an elevated and
His
magnificent scale, is his new master-concept.
work is henceforth dominated by an attempt to bring
out the moral meaning and by unity of purpose. The
historical clement, of course, still held the place of
honour; it had not varied for centuries, had been the
same since the mosaics of Sant' Apollinare Nuovo at
Ravenna and Santa Maria Maggiore at Rome.
Giotto, indeed, continued to use the earlier conceptions, but could not fail to imbue with his own
wonderful realism the traditional treatment of
There is, perhaps, no pictorial
these sacred scenes.
type more striking than Giotto's Judas in the scene
Circumstances here forced the artof the kiss.
ist's genius into a new path.
Since his imagination
had not in these sacred scenes the freest play, he
turned to the perfection of artistic style; consequently the Padua frescoes are a new phase in his realization of the beautiful.
In the mind of Giotto life
now appears as conditioned by art. This preoccupation with the artistic presentation of things is striking
at Padua from the earlier scenes, those depicting the
story of St. Joachim and the marriage of the Blessed
Virgin, where there are charming pastorals rarely
equalled, such as "Joachim among the shepherds",
the "Meeting at the Golden Gate". One scene in
jiarticular, the marriage cortege of the Blessed Virgin,
is introduced merely that the artist may develop a
beautiful plastic theme, a frieze of white-veiled girls,
quite like the procession of Greek maidens in the
Panathena;an festivals. Ghiberti mentions other
paintings made by Giotto for the Friars Minor at
Padua. However, the most perfect examples of the
master's maturer skill are his frescoes at Assisi, between 11510 and 1320, in the lower church of the
famous liasilica of St. Francis. He began in the right
transept with the addition of two miracles of the saint
as a kind of appendix or supplement to the "Life"
wiiich he had painted twenty years earlier in the upper
Facing these he painted nine frescoes of the
church.
Holy Childhood, a replica of the Padua frescoes but
superior for delicacy and charm. In his quality of
historian Giotto never rose above this work, the most
exquisite of all his narrative frescoes.
His crowning
work, however, in this period, was the decoration of
the roof-groining over the high altar.
In it he sets
forth the "Triumph of St. Francis", together with the
triumphs of the virtues which were the foundation
This is
of the order: poverty, chastity, obedience.

the earliest example of those trionfi which from the
Carapo Santo at Pisa to Mantegna and Titian are a
favourite theme of Italian art. It is moreover the
earliest masterpiece of monumental art.
The earlier
" Psychomachia " of the poet Prudentius, so often

treated by French sculptors and outlined by Giotto
himself in the aforesaid tiny allegories of the Capella
deir Arena, takes on here a larger development.
We
seem to hear, as it were, an orchestration of incomparably greater variety and significance. The intimate meaning of life and thought, the power of plastic
art, and the genius of beautiful symbols; the majesty
of harmonious order, the beauty of the types, personifications, and per-sons; the wondrous blending of fact
and fancy; the perfect preservation of the original
colours, all combine to make this magnificently
planned ensemble one of the immortal works of painting.
It seems to breathe the puissant moral ideas of
the Middle Ages, while one of its lovely figures, the
well-known Lady Poverty, suggests from afar all the
mystic and quaintly modern poetry of Botticelli's

"Prima vera".
The closing years of Giotto's life (1320-27) were
spent at Florence. His work at this period in the

church of Santa Maria del Carmine and the palace of
the Podesta, where he painted an allegory of Good

Government (a theme of Ambrogio Lorenzetti at
Siena in 1337), has almost entirely perished. Of all
his work in the Bardi and Peruzzi chapels in the Franciscan church of Santa Croce there survive but some
remnants. The Bardi chapel contains in six scenes
a new life of St. Francis, besides four figures of the
greater Franciscan saints: St. Clare, St. Elizabeth,
St. Louis IX, King of France, and St. Louis of Toulouse.
(St. Louis of Toulouse was canonized in 1317;
the decoration of the chapel must, therefore, be of
later date.)
The Peruzzi chapel contains six scenes
from the lives of St. Paul and St. John the Evangelist.
These frescoes were whitewashed over in the eighteenth century, were discovered in 1S40, and have suffered much in the course of restoration.
In this final
evolution of his art, Giotto, now a master and sure of
his own powers, seems to lean towards the abstract in
the treatment of his subjects. He appears to subordinate all to the rhythm of the composition. An almost
excessive desire for balance and symmetry gives to
these later works an aspect of stiffness, somewhat the
impression of bas-reliefs. They seem somewhat cold
and academic. And yet they reveal incomparable
beauty and figures of genuine sculpturesque perfection.
In the " Resurrection of St. Paul " the group of
the Disciples leaning over the empty sepulchre,
though two centuries earlier than Raphael, is almost
the same as the group of young geometricians in the
"School of .\thens".
There is no evidence that Giotto ever visited FerRavenna, or any of the other places where fresKing Robert of Anjou
coes are attributed to him.
induced him to visit Naples in 1330, and he remained
there three years, but left no trace of his influence on
the local school. As for the pretended journey to
Avignon and his death there, it is well known to be a
fiction.
Siraone di Martino is the true author of the
admirable frescoes in the papal palace at Avignon. In
latter's

rara,

among Italian
was more or less capomaestro or Master of the
for all public constructions in Florence.
are told that he aided in designing the Porta San Giovanni of the Baptistery, the work of Andrea Pisano
It is certain that he drew the plans for the
(1330).
Campanile in 1334. Perhaps the designs for the fiftyeight bas-reliefs by Andrea are partly his, recalling as
they do in more than one particular the " Virtues and
Vices" at Padua. There are very few of Giotto's
One large "Madonna di
panels, properly so-called.
Maesta" in the Accademia at Florence is interesting
triptych of
when compared with that of Duccio.
the "Life of St. Peter" painted in 1298 for Cardinal
Stefaneschi is preserved in the sacristy of the canons
Finally, his "St. Francis receiving
at St. Peter's.
the Stigmata", at the Louvre, is a youthful r^sum^ of
the noble frescoes at Assisi.
No painter ever made such an impression on his age
All fourteenth-century art betrays his inas Giotto.
his later years Giotto, recognized as chief

artists,

We

Works

A

fluence.

No

nmnerous nor so
Taddeo and Agnolo

school was ever so

homogeneous as the

Gioiteschi.

Gaddi, Orcagna, Spinello, and others, it is true, are
weak enough imitators of their master. Indeed, outside of Florence there is no originality save at Siena
where Simone di Martino and the Lorenzetti worked,
and later at Padua in the days of Jacopo Avanzo and
Altichieri.
The triumph of Giotto, and the thorough
manner in which his successors imitated him, proved
how fully he embodied the national genius. In painting he invented that dolce stil nuovo, that vulgnre eloqii-ium which Dante created in the realm of poetry.
He is truly the founder of the art of painting in Italy.
He was not handsome, says Petrarch, who was his
friend, as was also Dante, whose portrait he so often
painted.
Nor must it be imagined that this great
painter of St. Francis was either a mystic or an ascetic.

GIOVANELLI

He may
of humour and a pardonable eccentricity.
have been wealthy, as he worked diligently and
charged good prices for his work. He married Cinta
di Lapo del Pela by whom he had eight children.
The eldest, Francesco, registered in 1341 as a member
of the guild of painters at P'lorence.
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loved life too well for that. He has left us in a
canzone, mediocre enough as poetry, a satire on " Holy
Poverty" and the excesses of the "Fraticelli", the
Moreradicals among the Franciscans of that time.
over, the Florentine novelists, Boccaccio and Sacchetti, tell many anecdotes of him in which he figures
as a bon-vivant, jovial, good-natured, with a sense

He

J

from the sack of

Rome in

1527, take ship at Civitavecchia for Marseilles, and beguile the tedium of the journey by reciting a hundred tales, divided into ten decades.
As a matter of fact there are 112 tales in the
work. The style of the " Ilecatommithi" has Uttle tc
recommend it, being rather cold and colourless; and
although the author announces his purpose of telling
stories that shaU stigmatize vice, and exalt virtue anij
rehgion, he does not wholly avoid the licentious and
unbecoming. It is worthy of note that the seventh
tale of the third decade tells the story of the Moor ol
Venice, later used in Shakespere's "Othello".
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GioTanelli, Ruggiero, composer, b. at Velletri,
near Rome, in 15G0; d. at Rome, 7 January, 1625. In
1584 he was appointed choir-master at the church of
San Luigi de' Francesi in Rome, and subsequently at
the Chiesa dell' Anima. As a composer of madrigals
he was exceedingly fertile, and his six books of them,
with one of canzonets and vilanelles, appeared between the years 1585 and 1006. So great was his fame
as a choir-master and composer that on the death of
the illustrious Palestrina, he was appointed his successor, 12 March, 1594.
Among his sacred works are
some beautiful masses for eight and twelve voices, and
some pleasing motets. So little is known of his later
years that biographers could formerly find no trace of
Giovanelli after 1615, at which date he published the
second volume of his new edition of the (Inuluale
known as the "Medicean". However, thanks to the
re.searches of W. H. Frey, of Berlin, it is now certain
that Giovanelli lived ten years longer. He was buried
in the church of Santa Marta.
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Giraldi, Giovanni Battista (surnamed Cintio),
Italian dramatist and novelist; b. at Ferrara, Italy,
1.504; d. there, 157.3.
He studied philosophy and
medicine in his native town. Under the patronage of
the family ruling over his native region, he served for
a while as secretary to the dukes of Ferrara, but wearying of his duties, he gave himself up to academic life as
a professor in turn at the Universities of Mondovi,
Turin, and Pavia.
Among his minor works there is a
disquisition on the methods to be observed in the composition of epic, romance, drama, etc. (Discorsi intorno al compor romanzi, commedie e tragedie, ecc),
which shows him to be one of the leading literary
critics of the time.
He essayed the pastoral drama
with the "Egle", and the epic with the "Ercole".
His dramatic labours extended further, to the production of one comedy, the "Eudonioni", and nine tragedies, among which are the "Didone", the "Cleop.atra", the"Sclene", and his best play, (ho"Orl)ocche".
Even more than for (he "Orbecche", .a rather gory
piece, Oir.aldi is remeinbored for his collection of (ales,
the"l')catoinmiti" (lli'ca(ommithi). In this he feigns,
therein imitating the framework of Boccaccio's "Decameron", that a company of men and women, fleeing

Giraldi,

Ubaldo (Ubaldus a Sancto Cajetano),

b. in 1()92; d. in 1775.
He was a
of the Piarists {Clerici regulares Scholarum
pianim), was twice assistant general-councillor of his
congregation, was provincial of the Roman province,
rector of the Piarist college at Rome, and Apostolic
examiner for the Roman clergy.
He published an
edition, with additions (Rome, 1757), of the "Institutiones Canonicae" of Remy Maschat, also a Piarist.
The "Expositio juris pontificii" of Giraldi (Rome,
1769 ; re-edited, 1829-1830) is not a treatise on canon
The author merely reproduces the principal
law.
texts of the Decretals and of the Council of Trent,
adding thereto such papal documents as interpret oi
modify their meaning, with a brief commentary of his
own. His last work, on which his reputation is chieflj
based, was a new edition with notes and additions of
Barbosa's great work on pari.sh priests, " Animadver-

an Italian canonist;

member

siones et

additamenta ex posterioribus summorum

pontificum constitutionibus et sacrarum congregationum decretis desumpta, ad Aug. Barbosa, de
Officio et Potestate parochi" (Rome, 1773, new ed.,
1831).

ScHULTE, Geschichle der Qudlen und Literatur des canonischen
Rechtes (Stuttgart, 1875-1S80), III, 534-535; Hurter, Nomenelator.
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Van Hove.

Giraldus Cambrensis (Gerald de B^vrry) was

a

distinguished writer, historian, and ecclesiastic of the
early Middle Ages; b. in Manorbeer, Pembrokeshire,
about the year 1147; d. probably between the years
1216 and 1220. His father, William de Barry, was
one of the most powerful of the Welsh nobility at the
time. Though Gerald's brothers adopted the profession of arms he himself followed a more peaceful
course, devoted himself to study, and, influenced by
his uncle, the Bishop of St. David's, resolved to become an ecclesiastic. He went to Paris to continue
his studies; and, if we are to believe his own accoimt,
he was looked upon here as a model of piety and
learning.
He returned to England about 1172, and
was employed by the Archbishop of Canterbury on
various ecclesiastical missions in Wales, where he distinguished himself for his efforts to remove the abuses
then flourishing in the Welsh Church. He was appointed Archdeacon of Brecknock. On the death of
his uncle, the Bishop of St. David's (1176), the chapter
fixed upon Giraldus as the man most likely to withstand the aggressions of the Archbishop of Canterbury
and submitted his name to Henry II. The king
promptly rejected him in favour of one of his Norman
retainers; the chapter acquiesced in the decision; and
Giraldus, disappointed with the result, withdrew tc
Paris and here continued his studies. In 1180 he returned to Wales and recoixcd an appointment from
the Bishop of St. David's, which he soon resigned, and
was sent l)y Henry II to accompany Prince ,lohn on
his Irish expedition (1184).
While in Ireland he composed liis work "Topographia Hibernica", which purports to give a description of the country, but is full of
legends anil tales, as well as the " Kxpugnatio Hibernica ". The latter work is not entirely unreliable, but

OIRARD

lie left Ireland in
requires to be read with care.
IISO, and two years later accoMiiianieil Arclibishop
Baldwin in his journeys througli Wales, preacliint; the
crusade. Here, according to his own account (Itinerariiun Cambriae), his eloquence met with such a
response that Wales was denuded of its fighting men.
He went to I'rance, but was recalled to England in
1190, where he informs us he was offered the Bishopric
of Bangor and, in 1191, that of Llandaff.
On the death of Peter de Leia, 119S, the chapter of
St. David's again nominated Giraldus for the bishopric; but Hubert, Ai-chbishop of Canterbury, refused
confirmation. Representatives of the canons followed
Richard to France, but before they could interview
him he died; his successor, King John, received them
kindly, and granted them permission to hold an elec-

They were unanimous

tion.

Giraldus; and, as Hubert

still

in

their

selection

of

refused to confirm the

Rome, where he had an
The archbishop, however, had anticipated him, and, as the pope was not
convinced that St. David's was independent of Canelection, Giraldus started for
interview with Innocent III.

It
terbury, the mission of Giraldus proved a failure.
was in connexion with this that he wrote his book
"De jure Menevensis Ecclesia;". Giraldus returned,
and was supported by the cliieftains of Wales, while
King John warmly espoused the cause of the Archbishop of Canterbury. After a long struggle the
chapter of St. David's deserted Giraldus, and having
been obliged to escape secretly from Wales he fled to

Rome. Pope Innocent III annulled both elections,
and Geoffrey Henlaw was appointed to the See of St.
David's, despite the strenuous exertions of Giraldus,
who afterwards was reconciled with the king, and received from him a small pension. At the next election
in St. David's, 1214, his name was passed over in silence.
He was alive after 1216, as it is evident from
the way in which he speaks of John that that king was
already dead.
De Barry was a writer of remarkable brilliancy and
force, a narrator rather than a historian, full of selfconfiilence, and at times courage, and on the whole
neither the model of perfection which he proclaims
himself to be, nor the despicable character which he is
oftentimes painted. His works are pulilished in the
Rolls Series; and in the prefaces to the volumes may
be sought indications as to probable dates of composiAppended is a list of de Barry's
tion and publication.
writings: "Topographia Hibemica"; "Expugnatio

Hibernica";

"Itinerarium

Cambrise";

"Gemma

Ecclesiastica"; "De Instructione Principum"; "De
Rebus a se gestis"; "Vita S. Davidis II episcopi
Menevensis" (which Brewer considers as, more probably, the work of Giraldus); "Descriptio Cambriae"
" Vita Galfridi Arch. Ebora(published as the last)
censis"; "Symbolum Electorum"; " Invectionuni
;

"Speculum Ecclesiie"; "VitaS.Remigii";
"Vita S. Hugonis"; "Vita S. Davidis archiepiscopi
Menevensis"; "Vita S. Ethelberti"; "Epistola ad
Stephanum Langton"; "De Giraldo Archidiacono
Libellus";

Menevensi"; "De Libris a .se scriptis"; "Catalogus
"Retractationes"; "De jure
brevier librorum";
See introduction to his works
Menevensis Ecclesiae "
l)y the editors, Brewer and Diniock.
The works of Giraldus dealing especially with Ireland: the "Topography", and "Historj^ of the Conquest ', though long regarded as possessing considerable authorit}', did not escape hostile criticism. In
"Cambrensis Eversus" (1062), under the pseudonym
of Gratianus Lucius, Dr. Lynch, of whose personal
history little is known, produced a work which, though
controversial in character, entitles the author to repute
rather as a painstaking chronicler than as a controverAfter criticizing the "Toposialist of a high order.
graphy" adversely, and showing that the title of the
second book, the "Conquest of Ireland", is a misnomer, the writer of "Cambrensis Eversus" disproves
.

'
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title of historian, and meets his charges
Irisli people.
Giraldus is impeached with
ignorance of the language, .and imfamiliarit y with the
country; he is said to have embodied in his works
unauthenticated narratives, with little regard for
chronology; his own admission thai he had "followed
the popular ruinoius of the land" is extended in
meaning, and perhaps unduly insisted upon.
Nor is the "Cambrensis Eversus" merely a collection of arbitrary accusations and unsubstantial rejoinders, made with a view to effect the discredit of
de Barry as a writer of history. What might be
urged as the greatest imperfection of LymOi 's pi .lemie,
its too great wealth of detail, had not esc:ipril (he attention of the able author, who excusi's ihi'diliuseness
to which he is compelled by asseveral ing his determination to follow Giraldus closely to the end. What^
ever may be said as to the ability with which Lynch
discharged his task of controversialist, there can be no
denial of the thoroughness and, above all, the sincerity of his methods.
He does not pick out the weak
points in his opponent's armour, and never shirks the
issue; but grapples with every difficulty, as the order

de Barry's

against the

opponent suggests.
Perhaps the most serious accusation levelled against
Giraldus, next to the indictment of bias and dishonesty, is that wherein he is impeached of being addicted to the cult of the superstitious and the practice
of witchcraft.
If this be true, and Merlin would seem
to have exerciseil a considerable sway over the mind of
de Barry, then it would be vain to seek in the writings
of the latter the reflex of that calm discrinunation and
sober balance of judgment which slmuUl characterize
the historian. Fuially, it may be said that the student of Irish history, by reading the works of Giraldus
in the light of "Cambrensis Eversus", cannot fail to
derive a helpful knowledge of the period which they
of his

embrace.
Giraldus, De Rebus a se

ffestis^

and De jure Menevensis

EcclesiiF: Brewer's Introduction to vol. I of the edition of
works of Giraldus in the Rolls Series; life of Giraldus in Itinerarium CiimhriiF, tr. HoAiiE (London, 1S06); Wharton, Anglia
.S'arrrt, II. 1^74; Lynch, Cambrensis Eversus^ ed. Kelly (3 vols.,

Dublin, 1848-51).
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Girard, Jean-Baptiste, known as Pere Girard, a
Swiss pedagogue, b. at Fribourg, 17 December, 1765;
March, 1850. At sixteen he entered the
d. there,
novitiate of the Franciscans at Lucerne; after spending some time teaching in the colleges of the order, he
went to Wiirzburg for his philosophical and theological
studies, and was there ordained to the priesthood.
Returning to Fribourg in 1789, he spent ten years in
missionary work and in teaching philosophy to the
young men of his order. His admiration for Kantian
ideas, although restricted, was the occasion of susLTpon the invitation of
picion of his orthodoxy.
Stapfer, minister of arts and sciences, Girard wrote a
plan for education in Switzerland and was called to
Berne where he remained four years. In 1804 he was
recallei.1 to Fribourg, and took up work in the primary
schools.
As director of the schools in Fribourg (1807-1823),

made education compulsory, organized the
school administration. Insisted on the adoption of
good textbooks and methods, and introduced the
monitorial system, avoiding the abuse of mere memory exerci.se and making every study converge to the
These reforms, though
child's complete education.
crowned with success, were the occasion for bitter
opposition from those who did not realize the importance of education, or adhered to the old routine
In 1809 Girard was sent to Yverdun to
methods.
make a report to the Government on Pestalozzi's institution.
He had met the latter in Berne and professed
the greatest admiration for his ability as an educator,
while differing from him on several important points,
especially on the value of the monitorial system. This
Girard
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method,

in fact,

which

fliraid applied,

was opposed

Ijy

the bishop and tlie civil authorities of Fribourg, in
Girard abandoned his school and went to Lu1823.
cerne as professor of philosophy in the gymnasium.
In 1834 he returned to Fribourg, where he remained
till his death, engaged in educational pursuits and in
the publication of some of his works. He had a great
reputation in France, being a Knight of the Legion of
Honour, and a corresponding member of the Acaddmie
des Sciences morales et politiques.
Besides many reports and memoirs, his principal
writings are: "Cours de philosophie fait au Lycee de
Lucerne" (1829-31); "Des moyens de stimuler I'activit^ dans les ^coles" (1835); " Parallcle entre la
philosophie et la physique" (1840); and "Cours 6ducatif de langue maternelle" (Paris, 1840-48).
These
works banish abstractions tliat are above the child's
intelligence, principles and rules being taught chiefly
by means of concrete examples, and difficulties being
introduced gradually. They contain the foundation
of modern educational textbooks, and are still well
worth studying. Pere Girard ranks next to Pestalozzi
among Swiss pedagogues.
Michel, Biographie du Pere Girard in L'cducation pratique
(Paris, 1839-40); CoMPAYRE in La Grande Encyclopahe, s. v.;
in BuissON, Dictionnaire de pedagogie (Paris, 1887),

Daguet

C. A.

DUBRAY.

Girardon, Fr.\ncois, noted sculptor of the reign of
Louis XIV, b. at Troyes, France, 1630; d. at Paris,
171.5.
The son of a bronze-founder, he studied first
under the sculptor Frangois Anguier and afterwards at
Rome. Returning to France he was taken into the
service of the king, working under Lebrun, whose favourite he was. After Lebrun's death in 1690 he exerted
great influence as professor of the academy of sculpture and painting, of which institution he later became
the chancellor. Like the other sculptors of his time
he followed in the footsteps of Bernini, but the influence of the old school of Fontainebleau was also perceptible in his work. The Louvre possesses the model
of his spirited equestrian statue of the king which was
erected in the Place Vendome and destroyed during
the Revolution. One of his finest works is the monument to Richelieu, in the church of the Sorbonne; the
dying cardinal lies on a richly draped sarcophagus,
supported by the figure of religion, while the figure of
science mourns at his feet. Among his other sepulchral monuments are those in memory of his wife, the
Princess de Conti, and the minister Louvois. The bust
of Boileau is forceful, but the wig on the beardless
head reveals the tendency of the art of the age of
Louis XIV to weaken its stateliness by effeminacy.
Both these qualities are seen in the "Rape of Proserpine", an imitation of Bernini, which relies on the
effect of contrast. The "Nymphs Bathing", a relief
intended, like the work just mentioned, for the park of
Versailles, is a good e.xample of his decorative, voluptuous style. Among other figures in the park of Versailles, either produced by him or under his direction,
attention
be called to the allegorical statue,

may

as an Old Man".
CoRRARD DE Breban, Notice sur
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"Winter

la vie et les ceuvres

de Fr.

Girardon (Paris and Troyes, 1850).

G. GlETMAN.V.

Giiaud de Borneil, a Provencal troubadour, b.
about the middle of the twelfth century, at Excideuil in
the Viscounty of Limoges. The precise dates of his
life are not known, but according to the best authorities, it fell between 1160 and 1219.
Although of humble birth Giraud de Borneil counted among his patrons
many kings, as: Richard Cceur de Lion, whom he
accompanied to Palestine, on the Third Crusade; Bohemond III, Prince of Antioch; Fernando III of Castile;
Alfonso IX of Loon; Podro II of Aragon. to whom he
addressed several poems, and Sancho, King of Navarre, who did not deserve the admiration the poet

bestowed upon him. With his feudal lord, Gui V,
Vi.scount of Limoges, however, he was not always on
terras.
His life was simple and studious. In
winter he frequented the schools of learning and
studied literature under the most celebrated teachers
of the period. In summer, accompanied by two singers
who recited his songs, he visited the courts of his royal
patrons.
He never married, and at death divided his
property between some poor relations and his parish
church of Saint-Gervais. Giraud enjoyed in his time a
very high reputation. Dante, in the " De vulgari eloquio" (II, 2), reckons him one of the three great troubadours, Arnaud Daniel and Bertrand de Born being

good

the other two. An anonymous Provenr;al biographer
of the thirteenth century goes so far as to say: "He
was the best troubadour of those who lived before him
or came after him, and for that reason was called the
master of the troubadours, a title which is still applied
to him in the opinion of those who know something
about poetry and love." Dante, however, challenges
this verdict and places Arnaud Daniel far above Giraud
de Borneil (Purgatory, XXVI). No complete edition
of Giraud de Borneil's works has as yet appeared.
The eighty poems ascribed to him with some certainty
are scattered through various collections, including:
Raynouard, "Choix des poesies originales des troubadours" (Paris, 1816), and Millot, "Histoire litt^raire
des troubadours" (Paris, 1774). His early poems, in
which the influence of Arnaud Daniel is felt, belong to
that form called in Provencal trobar dus, in which the
meaning is involved and obscure. He soon rejected
this manner and claimed in a tenson (poem in form of a
dialogue) that "easy and simple poetry is more esteemed and liked". Among the best of his poems
are: an alba (song at daybreak), where he makes a
graceful compromise between the popular and the
studied forms of poetry; the love songs addressed to
Alamanda d'Estanc; a few sirventes (political and
satirical poems), in which the poet gives expression to
the chivalrous ideals of the age, and some pastorelas.
DiEZ. Ldten und Werke der Troubadours (Zwiclcau, 1829);
Hi^loire Hlleraire de la France (Paris, 1832). XVII
Hisloire litlcraire dea troubadours (Paris, 1774 ), II La
Maine, Bibliographic fran^aise (Paris, 1772).

;

:

Millot,

Ckoix du

Louis N. Delamarre.
Girba, a titular see in the province of African Tripoli.
It is an island, in ancient times called Meninx,
and included three principal cities, Meninx, Tipasa, and
Girba, whence its present name.
At least two bishops
of Girba are known, Monnulus and Vincent, who assisted at the Councils of Carthage in 255 and 525 (Tou-

lotte, G(5ographie de I'Afrique chr^tienne Proconsulaire, Paris, 1892, pp. 353 and 380).
In the seventh
century it is again found under the name of Terepiton, a corrupt form for Gergiton or Gerbiton (Byzant.
Zeitschrift, II, 1893, 26, 31).
During the Middle Ages
the Christians of Sicily and Aragon disputed its possession with the Arabs, and the Spaniards seized upon
it several times during the sixteenth century, notably
in 1510 and 1535.
In 1560 the Corsair Dragut surprised the Spanish fleet, w'hich lost thirty vessels and
five thousand men.
The garrison was put to death,
and with the bones of the slain the Turks built a pyramid called Bordj-cr-Rious, the fortress of the skulls,
which existed until the middle of the nineteenth century, when the bones were removed to the Christian
cemetery of Houmt-Souk. To-day the island of
Djcrba numbers forty thousand souls, several hundreds of whom are Maltese Catholics who earn a livelihood as sponge-fishers. The climate is mild and the
soil well cultivated.
The island belongs to the regency of Tunis, which is under French protectorate.

Smith, Diet, of Gr. and
s. V. Meninx.

Roman

Geog.

(London, 1828).

329,

Girdle.

S.

II,

VaILHE.

See Cincture.

Glrgenti, Diocese of (Agrigentina).
the capital of a province in Sicily and

is

—

Girgenti is
situated about
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three miles from the sea, on a steep rock overlooking
a rich plain watered by the Drago. Besiiles a trade in
vegetables, fruits, and cereals, it is a mining centre for
Its marble
sulphur, soda, chalk, copper, and iron.
quarries are also rich. The Greeks called it Acragas;
It was
the Romans Agrigentum.
founded by a Greek colony from Gela
about 5S2 B. c. The upper portion
of the town was already in existIt was called Camicum from
ence.
its position on a platform of Mt.
Camicus, and was surrounded by
Cyclopean walls. The Greeks set-

tled at the foot of this

acropolis.

which they made the acropolis of
their city; soon the town was doing
a rich trade with the Carthaginians,
and was reckoned, after Syracuse,
the first town in Sicily. Like other
Doric towns, it became a repuljlic.
but was often under the control of
Cruel
e. g. Phalaris the
(570-555), Theron (488-472), who

tyrants,

with Gelon of Syracuse defeated the
Carthaginians under Hamilcar near
Himera (ISO b. c). The war of
Thrasydeus, son and successor of
Theron, on Hieron of Syracuse,

GISBERT

covered; the fact was comiueraorated in tlie coat of
arms of Girgenti. Other edifices of the city were; the
temple of Castor and Pollux, of which there remains
an architrave supported on four pillars; the temple of
Vulcan; that of Ceres and Proserpine; and the re-
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Holy Scripture and the Fathers,

especially St.

John

Chrysostom. The second edition appeared at Lyons
in 1715 under the title "L'Eloquence chretienne dans
The work, which comI'idee et dans la pratique".
prises twenty-three chapters, does not follow the
rigorous order of a didactical treatise and is without
the dryness of a scholastic manual. It has been rightly
called " un livre eloquent sur I'eloquence ".
It contains a series of talks on the faults to be avoided in the
pulpit, on the qualities necessary to the preacher, on the
matter and form of sermons, on oratorical action and
decorum. Gisbert 's book sufficed to make its author
famous not only among the Catholic clergy, but even
among Protestant pastors. One of them, Jacques Lenfant (1661-1728) carefully annotated it, and another,
Kornrumpff, translated it into German. An Italian
translation also appeared during Gisbert's lifetime,
and later a Latin translation. The latest and best
p^rench edition is that of Crampon and Boucher (Paris,
1865). As a sort of supplement Gisbert wrote reflections on the collections of sermons printed in France
from 1570 to about 1670. In this he considers, according to the somewhat narrow ideals of his age, ten
orators before Bossuet and Bourdaloue. The MS. of
this interesting " Ilistoire critique de la chaire fran1°'" was lost, but was finally
(.-aise depuis Frangois
recovered by Mgr Puyol and published by Fathers
Ch(?rot and Griselle, S.J., in the "Revue Bourdaloue",
1902-04.
SoMMERVOGEL, Biblioihcque de
1481;

la

compagnic de Jesus,

III,

Revue Bourdaloue, 1902, 12S.

Paul Debuchy.
Giulio

Romano,

properly Giulio dei Giannuzzi.

also known as Giulio Pii'PI, a famous architect and
painter, the best-known of Raphael's pupils, and the
unique representative of the so-called "Roman School";
At the
b. at Rome in 1492; d. at Mantua in 1546.
age of 19, Giulio placed himself under Raphael, who
had just finished after three years (1509-12) the Halls
In 1514, Raphael
of the Segnatura and Heliodorus.
was appointed general overseer of works by Leo X,
contlucted in 1519 the excavations of ancient Rome,
and found it difficult to carry out all his undertakings.
It came thus to pass that the assistant was soon the
factotum and right hand of the master, who during
the later portion of his career seldom found time
(except for a few portraits) to take a brush into his

hands.
artist, Giulio has no originality; as a painter,
merely a tcmp(ramcnl, a prodigious worker. His

As an
he

is

is unaccompanied by any greatness of conception or high moral principle. He enlarged and executed in fresco or on canvas the drawings and studies completed by Raphael for his pictures.
In this way were completed, within eight years, "Fire
in the Borgo" (151.S), the cartons of the "Acts of the
Apostles" (1512-1514), the loggias of the Vatican
(1514-1519), the frescoes of the Farnesina (1518), and
many other famous works such as the "Lo Spasimo"
(Christ bearing the Cross), the "Pearl", the "Virgin
with the Fish" (M^idiid), tlio "St. Michael" of the
Louvre, and '"I'lic Ilnly I'Miuily" cxeculeil for Francis
With .'ill his cleverness Giulio never caught
I (1518).
the real glow of Raphael's genius; the master's divine
ideas became vulgarized in passing through Giulio's
more material brain. Moreover he was carried away
by the power of Michelangelo's works (the Sistine

manual dexterity
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he taught the huniiiiiities, rhetoric, and philosophy, after whicli he devoted liimself for a long time
to preaching. The pleasure which Gisbert took in discussing pulpit eloquence with Lamoignon, the intendant of Languedoc, impelled him to write an essay on
sacred eloquence, which he entitles "Le bon gout de
I'eloquence chretienne" (Lyons, 1702). He spent ten
years in retouching this essay, and augmented it considerably by adding to the rules examples drawn from
in 1672,

Roof was uncovered

in 1512), which,

however, he misinterpreted as the brute force of physical strength.

Thus Raphael 's graceful figures often became in Giufio's
hands coarse muscular giants like the "Ignudi" and the
" Prophets ".
Giulio is also responsible for the brickcoloured tones and plaster flesh-tints of the men and
women in Raphael's later works, the artistic defects of
which are in many cases entirely due to Giulio. A
number of the master's most beautiful conceptions
have come down to us only under this imperfect form,
spoiled for ever by the triviality and lack of delicacy
of the execution, and the pity of it is that, on the
strength of Raphael 's signature, these works seemed
to impress the seal of sanction on many serious defects in the French School of the seventeenth century.
Much time and discussion would have been saved if in
arguing over the famous "Transfiguration" (1520),
for instance, it were admitted that in its present state,
as completed by Giulio, it is impossible to say what
the master's original idea was, since the secret of it is
buried with him in the grave. As for the " Battle of
Constantine", and the "Coronation of the Virgin", it
would be as well to admit that they retain nothing
whatever of Raphael.
Although the sole interest of this early portion of
Giulio's career consists in the light it throws on Raphael's work, it is of greater artistic importance than
all

Giulio's subsequent independent efforts.

Yet even

they are not without interest. They show us Giulio
developing, though with undoubted talent, some of the
defects and deadly vices which lay hidden in the
Renaissance movement. The most serious of these
defects is dilettanteism, or virtuosity for its own sake.
Giulio had not with impunity devoted ten years simply
to the execution of another's ideas he came to believe
that in art the thought is of no account, the form
everything. The necessary connexion between the
idea and its expression, between art and life, quite
escaped him. 'This was the grave defect of the Italian spirit
the abuse of art, the worship of form, the
indifTerence to subject, and it could hardly fail to
prove fatal to an artist whom it had obsessed.
An opportunity of translating this erroneous principle to canvas on a large scale was afforded to Giulio
by the Duke of Mantua. For 22 years (1524-1546)
the artist was absolute master of all the works of art
executed in that town. He entirely remodelled the
interior decoration of the old palace (the Palazzo di
Corte), lavishing on it all the resources of his inexhaustible fancy.
He refashioned the interior of the cathedral he raised the important church of San Benedetto,
and he built from roof to cellar the famous Palace of
Tajetto, near the gates of the town.
It is especially in these two palaces, which were
almost entirely painted by him or his pupils, that
Giulio marks an epoch in the history of art.
His
lively but superficial fancy, incapable of deep emotion,
of religious feeling, or even of observation, attracted
him to neutral subjects, to mythological paintings,
and imaginary scenes from the world of fable. Therein under the cloak of humanism, he gave expression to
a sensualism rather libertine than poetical, an epicureanism unredeemed by any elevated or noble
quality.
It is this that wins for Giulio his distinctive
place in art. His conception of form was never quite
original; it was always a clever and "bookish" compromise between Raphael and Michelangelo.
His
sense of colour grows ever louder and uglier, his ideas
are void of finesse, whatever brilliancy they show is
;

—

;

second-hand.
His single distinctive characteristic
is the doubtful ea,se with which he played with the
connii(>Ti])l;iccs of pagandom.
In this respect at least,
painliiins like those of the "Hall of Psyche" (15.'52) are
histiiiic:il landnuirks.
It is the first time (even if we
include llic I'liT-ncsina') that an appeal is made to the
senses with all the brutal frankness of a modern work.
Unlike Raphael's "Galatea" and his "Three Graces".

;

GIUSEPPE
examples of Elysian happiness

in a race in the state
of innocence, Giulio's decorations resemble saturnalia
of lubricity itself. The vulgarity of the drawing leaves
no illusion as to the nature of its intention; nothing
remains of the ancient myth, thus stripped of all its
ideal signification, but what serves to excite the senses.
Thus art, losing all moral import, sinks inevitably to
the level of a game of conventional rules, and the cloak
of fiction serves only to disguise the grossness of the

which have ousted every laudable ideal.
Such was the result of "art for art's sake" in his
and the danger of such principles was aggra-

instincts,

case,

vated by the superstitious reverence for the antique
The word antique was held
in the sixteenth centur)-.
to purify and sanctify everything: all things were lawful in the name of erudition, the antique became a
In the Hall of Troy (1534-1.5:58) in the Palazzo
fetish.
"
di Corte, and in his " Triumph of Titus and Vespasian
in the Louvre, Giulio, following in the footsteps of
Mantcgna, had given e\i-

dcnce that he too was
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among

the learned, the connoisseurs,
the men of disinterested culture, and no doubt concluded that he was thereby
entitled to ilispense with the
claims of moraUty in the rest
It was not
of his works.
long until the same specious
reasoning became the fashPrimatice
ion in Europe.
introduced it to the Court

out of proportion to the result that one cannot repress a feeling of pity. Such a lack of dignity
comes as a shock. There is, of course, in the Italian
genius a substratum of scepticism, of irony, of parodj',
which outsiders can never quite reahze. But was it
worth while to heap Pelion on Ossa, to shake the whole
world, to create such a cataclysm of colour, merely to
raise a smile?
Or can it be that the logical outcome
of the doctrine of "art for art's sake" is nothing more
or less than the bizarre and the burlesque?
Distinguished by such characteristics and marked
by such defects, Giulio Romano occupies nevertheless
an important place in the history of art. More than
any other, he aided in propagating the pseudo-classical, half-pagan style of art so fashionable during tlie
seventeenth century, and it is mainly through his
influence that after the year 1600 we find so few religious painters in Europe.
It was reserved to a
Dutchman Rembrandt. to reconcile artand moralBy his influity once more.
ence as a pupil of Raphael,
Giulio contributed to spread
the evil germs of Italian Art
effort is so

—

—carelessness
bravura, lack of

St.

at

brought it back
with him to Flanders. Giulio
the originator of those
lascivious pictures, dating
from 1630 to 1638, which are
in the Prado and Torre de la
Pareja galleries at Madrid.

Mantua,

Mantua, Giulio's towTi, rather
than Rome was the teacher

could

only be the rcUgion of the
few, but, by constituting
Giulio
fable the sole vehicle of the
By himseU', Uffi
beautiful, Giulio, vulgarian
though he was, fell into the error of "aristocratizing" art, and thus of severing its indispensable
bond with the real. Henceforth its public became
fewer; art, becoming the property of an intellectual
class, was exposed to all the risks inherent in caste and
party spirit. It was now a priWleged possession, a codelanguage for use only among the initiated. Emancipated from morality (thanks to the sophism of the
antique), deprived of the necessan,- support of reality,
and immune from the common-sense verdict of the
general public, it gave utterance only to aimless, useless, soulless, Ufeless abstractions. As an example may
be cited the most famous of Giulio's works, the "Hall
of the Giants" (1532-1.534) in the Palace of the Tajetto.
It is difficult to say whether the artist was
here the dupe of his imagination, or whether the work
was the result of a jocose wager, for it is certainly a
freak, a shock like those that used to startle the
yokels in the Gardens of CasteUo and of PratoUno.
I?ut the effect here is brought about by such palpable
illusion, the imposture is so enormous, it demands so
many concessions from the spe»tator. it presupposes
such a lack of all critical power on his part, that it is
hard to understand such a pleasantni', though for
The
Giulio's sake one would gladly wish it such.

Rome, when

the

mantle of Raphael was stiU
His Madonnas,
on him.
such as the "Madonna della
Gatta" (Naples), the "Madonna della Catina" (Dresden), are mere genre pictures
without feeling or religious
depth, having the sort of abstract beauty we expect in
The "Nati\ity"
bas-reliefs.
of the Louvre is an attempt

is

anti(iue, indeed,

Stephen" in S. Stefano
Genoa, executed before

leaving

;

The

of finish,
sincerity,

lack of truth, mannerism,
He
love of the grotesque.
painted many altar-pieces;
the best is the "Stoning of

and Ruof Fontainebleau
bens, who spent eight years
(1600-1608) at the Court of

of the seventeenth century.
The consequences of these
lirinciples were disastrous.

—

reproduce the chiarooscuro of Corregio.
to

Vasaui, Vife

de*

pix'i

eccetlenli
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Giuseppe
noted for his

Maria Tommasi, Blessed, cardinal,
learning, humility, and zeal for reform

b. at Licata, Sicily, of a princelv family. 12 September,
1649 d. in Rome, 1 January, 1713. Though destined
;

his father for the Spanish Court, he joined the
Clerks Regular of the Theatine Order at Palermo, 24
March, 1665, renovmcing his primogeniture and the
princedom in favour of his brother. He was profes.sed
25 March, 1666. He studied philosophy, first at Messina, and later, owing to poor health, at Ferrara and
Modena; and theology in Rome and Palermo. He
was ordained priest on Christmas Day, 1673. To a
wide knowledge of Greek, he united the study of Ethiconvertopic. Arabic, Syriac, Chaldaic and Hebrew
From
ing his master, a Jewish rabbi, to Christianity.
tlie Psalters in these different languages, he collected
He devoted himself to the
the titles of the Psalms.
studv of Scri]iture and the Fathers. Searching the
chief libraries, archives, and monvuuents, he retraced
the ancient ecclesiastical discipline and liturgy.
His valuable works {Codici Tommasiani), published

by

—

GIUSTI

from ancient codices in the Vatican and Vallicelhan Libraries and the Library of Christipa of
Sweden, were highly praised by the different academies of Europe, even Protestant. Chief among his
publications are the "Codices sacramentorum nongentis annis antiquiores" (Rome, 1680), partly transcribed bj' Mabillon in his ''Liturgia Gallicana".
Following these, in order of time, were: "Psalterium"
(Rome, 1683), according to the Roman and GaUican
editions, published under the name of "Giuseppe
Maria C'aro". In this work Tommasi introduced
chiefly

Origen's sjTnbols (obeli and asterisks), obsolete for
nine centuries. Lender the same pen-name Tommasi

WTote "Responsalia et Antiphonaria Rom. Eccl.",
(Rome, 1686); "Sacrorum Bibliorum Tituli, sive
capitula" (Rome, 1688); "Antiqui hbri Missarum
Rom. Eccl." or the Antiphonary of Pope Saint Gregory, entitled "Comes", written by Alcuin at the order
of Charlemagne (Rome, 1691); "Officium Dominica;
Passionis", u.sed by the Greeks on Good Friday, transUnder his proper
lated into Latin (Rome, 1695).
name he published "Speculum" (Rome, 1679); "Exetc.

Fidei, Spei et Caritatis"
"Breviarium psalterii (Rome, 1683);
di glorificar Dio" (Rome, 1687);

ercitium
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(Rome, 1683);
"Vera norma

"Fermentum"

(Rome, 1688); "Psalterium cum canticis" (Rome,
"Indiculus institutionum theologicarum veterum Patrum" (3 vols., Rome, 1709; 1710; 1712), an
exposition of theological theory and practice, derived
from original patristic sources. Tommasi also wrote
numerous opuscula, the last four published by G.
Mercati (Rome, 1905). In 1753 Vezzosi published his
works in eleven quarto volumes.
Tommasi's efforts at reform were directed not to the
introduction of the new, but to the restoration and
maintenance of the old. He was not always upheld
and was sometimes rebuked for his zeal. Innocent
XII made him examiner of the bishops, or of the
Clement XI appointed him consultor of the
clergy.
Theatine Order, theologian of the "Congregatio super
Disciplina Regulari" and other congregations, consultor of the Congregations of Rites and Indulgences,
and qualificalor of the Hoh' Office. The same pope
created him cardinal-priest of the Title of S.Martino ai
Monti and compelled him to accept the honour. Taking St. Charles Borromeo for his model, Tommasi
He
practised humility and charity towards the poor.
taught catechism to the children of the poor in his
Gregorian
introduced
the
use
of
church.
He
titular
chant in his church. On his death he was mourned by
all, even by the pope, who so admired his sanctity
that he consulted him before accepting the papacv.
He was beatified by Pius VII, 5 June, 1803. Every
year the Arcadians hold a religious and literarv' commemoration in his honour. His body rests in the
church of S. Martino ai Monti.
BoEnoMEO, Vita (Venice, 1713); Fontanini in GiornoZe dei
1697);

LiHcra/i d'/toha. XVIII-XXVI; Bernini, Vita (Rome, 1714);
Vezzosi in introduction to the works of Tommasi; Mabillon,
Liturgia Gallicana (1689-1729); Benedict XIV, Brief, 20
(1846), .509; Opuscoli incdili
March, 1745. in 0pp. omnia,

XV

Beato Card. Giuseppe Tommasi, ed. Mercati in Sludi e Te^ii
(Rome, 1905); Carini, L' Arcadia dal 1690 al 1S90 (1S91),
73-Sl; WlcKHAM Legg, The Reformed Breviary of Cardinal
Tommasi in The Church Historical Society (London, 1904),

When his health began to fail, he
literary pursuits.
travelled about the peninsula with the hope of recovering it, visiting Rome, Naples, Leghorn, Milan, Pisa,
and other places. In the meantime he had been active
as a poet, and, trusting in the reform promised by the
grand duke, Leopold II, he addressed to him an encomiastic ode quite different from the satirical verses
with which he had assailed him previously.
He
was admitted into membership in the Accademia
Entering seriously into political life as
della Crusca.
a legislator, he was elected a deputy to the first and
second Tuscan Legislative Assemblies, in which he
signalized himself by his patriotic endeavours.
At
first he favoured the return of the grand duke, but
when the latter came under Austrian auspices Giusti
withdrew from public life. By this time tuberculosis,
the fatal malady threatening him, began to assert
itself all too plainly, and on 31 March, 1850, he died
of it in the mansion of his friend, the Marquis Gino
Capponi, who, like himself, was a sturdy Catholic

and

patriot.
his

Among

early

compositions there figure his

he called them, little lyrics of which some
were amorous and others of varied import, and which
were scattered broadcast through the land in manuscript form.
In 1844 they were published at Leghorn
with his sanction. It is obvious that he began his
lyric career under the influence of Petrarch; later,
however, he developed a romantic and elegiac strain of
his own.
Notable among his purely lyrical compositions is the "Fiducia in Dio", which sets forth his
hope and faith as a Catholic Christian. With tremendous force does he express himself in his political
satires, in which, departing from the conventional
employment of the terza-runa and the blank verse, he
uses a variety of lyric measures. Taken in their enscherzi, as

a picture of Italy
are directed against social abuses of
at the same time they express a longing for political and moral regeneration. In view of
the frankness and the acritude with which he assailed
tirety, his political satires present

m his day.

They

many .sorts, and

the grand-ducal government and the Austrians, it is
surprising that he escaped the dungeon to which so
many other Italian patriots of the time were condemned. In prose he published but little. Mention
may be made, however, of his " Proverbi toscani", a
collection of proverbs annotated by him, and his
" Epistolario ", a collection of his letters.
These letters are rather too studied and polished in form, but
they remain valuable for the autobiographical information that they contain. On the basis of them, the
librarian, Guido Biagi, has prepared a volume entitled

"Vita di Giuseppe Giusti,

scritta

H sqq.; Vezzosi, Scriltori di Chierici Regolari detii
Teatini, II (17S0), 409^14, 416-427.

Francesco Paoli.

lui

medesimo"

ence, 1890).

J.

del

LXXX,

da

(Florence, 1893).
Martini, Jl/cmoric tnedtfe (Milan, 1894); Frassi, Vita di G.
Giusti (Florence, 1859); Poesie di G. Giusti, with an es-say by
Carddcci, Della vita e delle opera di G. Giusti (Florence, 1859);
Versi e prose, an edition by Giusti himself (Florence, 1846).
Annotated selections from' his works, edited by Fioretto
(Verona, 1876); by Fhizzi (MUan, ISSO); and by Bl.kal (Flor-

Giustiniani, Lorenzo, Saint.
Ju.sTiNiAN, Saint.

D. M. Ford.
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Glaber, Raoul, Benedictine chronicler; b. in Burgundy l)ofore 1000 d. at Cluny about 1050. In early
boyhood he w-as so waywanl and mischievous that his
uncle, a monk, to safeguard him, forced him to enter
;

Giusti, Giuseppe, poet and patriot; b. 1809, at
Monsumano near Pescia, Italy; d. 31 March, 1850, at
Florence. He received his early training under a
private tutor and in an academy at Florence. Then
he entered the University of Pisa to take up the study
He did not give overmuch attenof jurisprudence.
tion to his legal course, yet eventually he secured his
degree, in 1S31, after a delay due in part to a political
satire writ ten by him which displeased the authorities.
Now establi.sliing himself in Florence, osten.sibly for
the practice of law, he really devoted himself to

the monastery of St-Leger do Chanjpeaux at the age of
However, he adopted only the monastic
He tells us that through pride he resisted and
disobeyed his superiors, and quarrelled with his brethfinally he was expelled. He then entered the
ren,
monasteries "of Notre-Dame du Moutier and St-Benignus at Dijon. Abbot William of Dijon, who appreciated Raoul's literary talents, became his warm friend
and took him in 1028 as his companion on a journey to

twenty.
habit.

—
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Suza

in Italy.
Yielding again to his roving disposiGlaber quietly ran away and entered the monastery of St-Germain d'Auxerre.
Thanks to his learning, he was sure of a refuge, as he tells us, wherever he
chose to go. Judging, then, by the mediocre talent
displayed in his writings, this fact alone shows us to
what depths literary culture had sunk in his time.
The monks at St-Germain got him to restore or compose the inscriptions on the numerous altars in their
church, and on the tombs of the saints who were
buried in it. When this w-as done his wanderings began again, and he tried the religious life at Beza, and
He seems at this time to
at Cluny under St. Odilo.
have acquired with increasing years a disposition
more in keeping with his profession, and he died at
His was a proud, indocile, restCluny about 1050.
From his writings we learn that he always
less spirit.
had a lively faith, but was extraordinarily superstiOf his works there remain: " Wilhelmi abbatis
tious.
gestorum liber", the life of his superior at Dijon,
printed in Acta SS., 1 Jan., 57 sqc).; and his "Chronicle", for which he is chiefly remembered. This is a history of the world, as he knew it, from the year 900 till
1045.
It was written in Latin, partly at Cluny and
partly at St-Germain. Glaber is quite devoid of litertion,

ary style; and critical spirit he has none, the most
tri\aal events and tales being put on exactly the same
plane as the most important facts. His chronology and
geography are quite deficient; yet, despite all its faults,
interesting and useful, as it gives us an insight into the customs and morals of an age when Christianity on the continent had reached a very low ebb.
Prou, Raoul Glaber (Paris, 1887); Sackur, Sludien iiber
Glaber in Neu. Archiv Ges. alt. deu. Gesch. (1888), XIV. 377-418;
GuizOT, Coll. des mem., VI (Paris. 1823); Petit. Raoul Glaber in
Rev. historique (1892), XLVIII, 283-300; Gebhart, Moines et
papes (Paris, 1896), 1-62.

the work

is

A. A. MacErlban.
Glabrio, Manius Acilius, consul at Rome during
He belonged to one of the
A. D. 91, with Trajan.
noblest families of Rome, no fewer than nine of his
name having held the consular office, the first being
that Acilius Glabrio who was consul in A. u. c. 563
(191 B. c), conquered the Macedonians at the battle
of TherraopyliE, and in whose honour the Temple of
Piety, now the church of S. Nicola in Carcere, was
erected. The family attained great wealth and power,
and their gardens, in the early imperial period, covered the whole of what is now the Pineian Hill. The
subject of the present memoir was put to death by
Domitian in the year 95. Suetonius (Domit., c. x)
tells us that the emperor caused several senators and
ex-consuls to be e.xecuted on the charge of conspiring
against the empire quasi molitorcs rerum novarum " as
and among them he names
contrivers of novelty"
" Acilius Glabrio, who had previously been banished
from Rome". The charge of "contriving novelties"
seems in this particular case not, however, in the
others which are mentioned with it to denote adhesion to the Christian religion. Dio Cassius (Ixvii, 12,
14) tells us, "as also does Juvenal (Sat., iv, 94), that,
during his consulship and before his banishment,
Glabrio was forced by Domitian to fight with a lion
and two bears in the amphitheatre adjoining the emThis amphitheatre still
peror's villa at Albanum.
It is partly holexists, and was excavated in 1887.
lowed out of the side of the mountain, and commands
a remarkable view. Xiphilinus, speaking of the executions of 95, says that some members of the imperial
family and other persons of importance were condemned for atheism, as having embraced " the customs and persuasions of the Jews", that is, of course,
the Christian Faith. Among these he mentions Clemens and Domitilla, of whose Christianity there is no
doubt. Glabrio was involved in this trial and suffered
under this indictment, so that we could have little
doubt that he too was a Christian, even if we had not

—
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the archaeological evidence of which we shall now
speak.
Glabrio was put to death in his place of exile, concerning the location of which we have no knowledge.
But his body was brought to Rome, and buried on the
Via Salaria, in the catacomb of Priscilla. Here the
crypt, in which he with many of his family and dependents was laid to rest, w'as discovered in 1888.
Henceforth there can be no doubt of his religion, or
concerning the cause of his execution. Unfortunately,
the crypt had been wrecked by treasure-seekers, the
date of whose vandalistic action can be fixed as the
time of Clement VIII (1G67-70). The hypogsura was
of very unusual form, consisting of a single lar^e
ambulacrum or " cryptoporticus in gamma", that is
turned at right angles with its own staircase. The
places for tombs were all large "arcosolia", or niches
there was not a single loculus of the
for sarcophagi
usual cemeterial pattern in the walls. At the end of
the longer arm of the gamma a passage was opened
into a large hall, nine yards by four and a half, barrelvaulted and with a square "lucernarium", which had
apparently originally been a cistern for water. It had
contained an altar, raised over a tomb, with spiral col;

umns of giallo antico, and was at one time beautifully
decorated, but had been entirely wrecked. In it, however, were found fragments of a marble sarcophagus,
filio still
with the inscription acilio glabrio
legible.
Other fragments were afterwards discovered,
which placed it beyond doubt that here was a buryingplace of the Acilian family, round one of their race
who apparently had been a martyr. The lettering
of the cliief inscription being of the time of Domitian
or thereabouts, and the fact that the hypoga;um itself
belongs to the earliest age of Christianity, is sufficient
to enable us to feel certain that we have here the tomb
of the famous consul. The date and the circumstances
connected with the translation of his relics to Rome
from the place where he suffered are not known.
.

De

.

.

Rossi, Bulletlino di arch. Crist. (1888-9).

p. 15; (1890). p.

Lanciani. Pagan or Christian Rome (London, 1892), p. 4;
Idem, in Atlantic Monthly (Boston, July. 1891); FrottingHAM. in Arneriean Journal of Archceology (Boston, June, 1888);
Le Blan't, Comptes rendus de V Acad, des InscHpt. (Paris,
1888), p. 113; Marucchi, Le Catacombe Romane (Rome, 1903),
pp. 459-66; Armellixi, Gli antichi cimiteri (Rome, 1893);
Allard, Les catacombes de Rome (Paris, 1896).
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Glagolitic (or Glagolitsa; Slavonic gJojoZ, a word;
glagolati, to speak).
An ancient alphabet of the
Slavic languages, also called in Russian bukvitsa.
The ancient Slavonic when reduced to writing seems
to have been originally wTitten with a kind of runic
letters, which, when formed into a regular alphabet,
were called the Glagolitic, that is the signs which
spoke. St. Cyril, who, together with his brother St.
Methodius, translated the Greek liturgy into Slavonic
when he converted the Bulgarians and Moravians,
invented the form of letters tlerived from the Greek
alphabet with which the church Slavonic is usually
written.
This is known as the Cyrillic alphabet or
Kirillitsa.

The

Cyrillic

form

of letters

is

used in

all

the liturgical books of the Greek Churches, whether
Catholic or schismatic, which use the Slavonic language
in their liturgy, and even the present Russian alphabet, the Grazhdanska, is merely a modified form of the
The order of the
Cyrillic with a few letters omitted.
letters of the alphabet in the Cilagolitic and in the
Cyrillic is nearly the same, but the letters bear no
resemblance to each other, except possibly in one or
two instances. Jagic upholds the theory that St.
Cyril himself invented the Glagolitic, and that his
disciple St. Clement transformed it into Cyrillic by
imitating the Greek uncial letters of his day. There
is a tradition, however, that St. Jerome, who was a
Dalmatian, was the inventor. Some of the earliest
Slavic manu.scripts are written in the Cilagolitic characters.
The Cyrillic alphabet continued to be used for

OLAIRE

Slavonic became a liturgical language under Pope
John VIII, was definitely settled by the Constitution
of Urban VIII, dated 29 April, 1631, in which he
provided for a new and corrected edition of the Slavic
In 1648
Missal conformable to the Roman editions.
Innocent
provided likewise for the Slavic Breviary,
and by order of Innocent XI the new edition of the
Roman-IUyrian Breviary was published in 1688.
In the preface to this Breviary the pope speaks of the
language and letters employed therein, and gives St.
Jerome the credit for the invention of the Glagolitic
characters: "Quum igitur lUyricarum gentium, quae
longe lateque per Europam diffusse sunt, atque ab
ipsis gloriosis Apostolorum Principibus Petro et
Paulo potissimum Christi fidem edoctse fuerunt,
libros sanctos jam inde a S. Hieronymi temporibus,
ut pervetusta ad nos detulit traditio, vel certe a
Pontificatu fel. rec. Joannis Papa; VIII, pra-decessoris
nostri, uti ex ejusdem data super ea re epistola constat, ritu quidera romano, sed idiomate slavonico, et
eharactere S. Hieronymi vulgo nuncupato conscriptos,
opportuna recognitione indigere compertum sit."
The new edition of the Roman Ritual in Glagolitic
form had previously been published in the year 1640.
The latest editions of the Missal and ritual are those
of the Propaganda, "Missale Romanum, Slavica
lingua, glagolitico eharactere" (Rome, 1893), and
"Riraski Ritual (Ohrednik) izdan za zapoviedi Sv.

X

Otca Pape Paula V" (Rome, 1894). There was a
former edition of the Glagolitic Missal, "Ordo et
Canon Missa-, Slavice" (Rome, 1887), but on account
of the numerous errors in printing and text it was
destroyed, and only a few copies are in existence.
The use of the Latin language in the Dalmatian
seminaries since the year 1828 has had the effect of
increasing the use of the Latin in the Roman Rite
there, and the use of' the Glagolitic books has accordingly diminished.
Of course the non-Slavic inhabitants of Dalmatia and Croatia have always used the
Latin language in the Roman Rite. At present the
Slavonic language for the Roman Rite, printed in
Glagolitic characters, is used in the Slavic churches
of the Dioceses of Zengg, Veglia, Zara, and Spalato,
and also by the Franciscans in their three churches
in Veglia, one in Cherso, two in Zara, and one in Sebenico. Priests are forbidden to mingle the Slavonic and
Latin languages in the celebration of the Mass, which
must be said wholly in Slavonic or wholly in Latin.

KuBEK, Slarosliivianski Sluvar (Ungvar, 1906); Archiv fiir
alawische Philnloaif, V (Leipzig, 1881); Nilles, Kalendarium
Manuale, I (Innsbruck, 1896); Echos d'Orient, VIII (Paris,
1905).
J. Shipman.
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writing the Slavonic in Bulgaria, Russia, and Galicia,
while the Southern and Western Slavs used the Glagolitic.
These Slavs were converted to Christianity
and to the Roman Rite by Latin missionaries, and
gradually the Roman alphabet drove out the use of
the Glagolitic, so that the Bohemians, Slovenians,
Moravians, and part of the Croatians used Roman
In Southern
letters in writing their languages.
Croatia and in Dalmatia (often treated as synonymous
with Illyria in ancient times) the Glagolitic has continued in use as an ecclesiastical alphabet in writing
the ancient Slavonic. Although the Slavic peoples
bordering on the Adriatic Sea were converted to the
Roman Rite, they received the privilege, as well as
their brethern of the Greek Rite, of having the Mass
and the offices of the Church said in their own tongue.
Thus the Roman Mass was translated into the Slavonic, and, in order to more fully distinguish the
Western Rite from the Eastern Rite among the Slavic
peoples, the use of the Glagolitic alphabet was reserved
exclusively for the service books of the Roman Rite,
just as the Cyrillic was used for the Greek Rite.
The use of the Glagolitic Missal and office books,
while permitted in general among the Slavs of Dalmatia and Croatia from the earliest times since the

Glaire, Jean-B.\ptiste, priest, hebraist, and Biblical scholar; b. at Bordeaux, 1 April, 1798; d. at Issy,
near Paris, 25 Feb., 1879. Having completed a course
of serious study at Bordeaux, he went to the seminary
of Saint-Sulpice at Paris, the courses of which he followed simultaneously with those of Oriental languages
at the Sorboime (State Faculty of Theology).
After
his ordination to priesthood,
1822, he began to
teach Hebrew at the seminary of Saint-Sulpice. In
1825 he was made assistant to the Abb6 Chaunac de
Lanzac, professor of Hebrew at the Sorbonne, and
succeeded him as lecturer in 1831
He was professor of
Sacred Scripture in 1836, became dean of the faculty
in 1841, and retired in 1851.
His numerous works are
out of date, but it should be remembered that he did
much for the study of Holy Scripture, and, furthermore, in a very conservative way.
The following are his chief publications. On Oriental languages: " Lexicon manuale hebraicum et chaldaicum", Paris, 1830 (correction of the "Lexicon" of
Gesenius)
"Principes de grammaire h^braique et
chaldalque", Paris, 1832 and 1843; "Manuel de \'h6braisant", Paris, 1850; "Principes de grammaire
arabe", Paris, 1861. On Holy Scripture: "Introduction historiqueet critique aux livres de I'Ancien etdu
Nouveau Testament", Paris, 1836, several times reedited; he summarized it in his "Abr6g(S d'introduction" etc., Paris, 1846, which also went through
several editions; "Les Livres saints vengfe, ou la v6Titi historique et divine de I'Ancien et du Nouveau
Testament", Paris, 1845. The portion of his work
which endures consists of his translations of the Bible:
"La sainte Bible en latin et en frangais", Paris, 1834;
"Torah Mosche, le Pentateuque ", Hebrew text with
translation and annotations; "La sainte Bible selon
la Vulgate", Paris, 1871-1873, an exact but too literal
version; the translation of the New Testament, also
frequently published separately, was specially examined and approved at Rome. Glaire's translation was
inserted in the " Bible polyglotte of Vigouroux, Paris,
1889-1890.
With Viscount Walsh, Glaire edited the
"Encyclopedic catholique" (Paris, 1854
to
),
which he contributed a number of articles.
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A. BOUDINHON.
Glanville, Randlf de, Chief Justiciar of England;
b. at Stratford, Suffolk, England, date unknown; d.
before Acre, Palestine, 1190. He was of a baronial
house which got its name from Glanville, in Normandy,
and which in England held property in Norfolk and
His father was William de Glanville, of
Suffolk.
whom he was a younger son, though eventually, on the
death of an elder brother, he inherited the family
Both before and after his apestates and honours.
pointment to the judicial bench, he held the shrievalty
of various counties, which seems to betoken employment in the Exchequer; in particular he was Sheriff of
the great County of York from 1163 till the death of
King Henry II, save a short break, and in 1173 he
became Sheriff of Lancashire. In the latter year, in
concert with William the Lion, King of Scots, and the
French king, there broke out the great rebellion of
King Henry's sons against their father, and in the
following year the Scottish king entered England with
a mighty host. King Henry being then in Poitou.
However, in July, Robert Stuteville, Sheriff of Yorkshire, and Glanville, the latter doubtless at the head
of the men of Lancashire, encountered the invaders
near Alnwick and utterly routed them, Iving William
himself liccoming Glanville's prisoner.
In 1176 we find Glanville a justice itinerant, and in
1180 he became Chief Justiciar of England. He had
now reached the zenith of royal favour, which position
he kept throughout the remainder of Henry's reign,
being on occasion employed on various embassies,
negotiations, and warlike expeditions, and in 1182 was
appointed an executor of the king's will. In 1189

6LAREAN
II died.

ville joined him, contributing a large sum towards the
In the autumn of 1190 he died at the siege
crusade.
of Acre, a victim to the unwliolesomeness of the climate. By his wife. Bertha, a daughter of a neighbouring Suffolk landowner, Theobald de Valognes, he
left three daughters.
Glanville is the reputed author
of a celebrated work entitled " Tractatus de Legibus et
de Consuetudinibus Regni Anglice", the oldest known
treatise on English jurisprudence, more likely written

by

his

illustrious

nephew and

secretary,

Hubert

Furthermore, he foundetl two abbeys, both
in Suffolk, viz., Butley, for Black Canons, in 1171, and
Leiston, for White Canons, in 1183; also a leper
hospital at Somerton, in Norfolk.
Maitland in Dicl. Nat. Biogr., new ed., VII, 1292-4 (London,
Walter.

190S):

The

Foss, Biogr. Diet. Judges of England (London. 1S70).
"De Legibus", etc., lias been several times
time in or about 15.54. .^n English transin London in 1S12.

tre.itise

jjrinted, for the first

lation

by John Beames appeared
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Glarean (Loriti), Henry, the most distinguished
of Swiss humanists, poet, philosopher, geographer,
mathematician, and musician, was born at Mollis,
near Glarus, .Switzerland, in June, 148S, and died at
Freiburg-ira-Breisgau, 27 March, 156.3.
Loriti, or
Glarean, as he came to be called after 1511, from the
name of the town near which he was born, received
his first instruction (as did Oswald Myconius, Rudolf
Agricola, and others) from Michael Rubellus, at Rott^
Weil.
Rubellus also paid special attention to the
development of his pupil's musical talent. In 15G6
Glarean entered the University of Cologne, where he
devoted himself to philosophical and theological studies, and learned music and mathematics from CochUpus, and Greek from Csesarius.
In 1510 he became a
Licentiate and Master of Arts.
In 1512 Maximilian I
showed his appreciation of a poem which Glarean composed in his honour by raising its author to the dignity of poet laureate. In 1514 the University of Basle
received him among its Mugistri and licensed him to
conduct a bursa, or students' hall. Among his pupils
was x-Egidius Tschudi, who was afterwards to become
famous as an historian of Switzerland and as a zealous
defender of Catholicism in the Canton of Glarus.
While at Basle CUarean formed a strong attachment
for Erasmus, who in turn, acting as paretis et pneceptor. remained to the last a devoted friend and no doubt
influencetl his attitude in the midst of religious agitation and troubles.
Glarean carried a recommendation from him when he started for Paris in 1517; here,
too, he gathered pupils around him in a burso and entered into close scientific intercourse with Budaeus,
Faber Stapulensis, and Faustus Andrelinus. On the
death of the last-named, Glarean became the recipient
of a royal allowance, although he received no mandate
to lecture publicly.
In 1522 he settled at Basle,
where he had a large following; but the continued advance of the religious movement which he, as an admirer of Luther's writings and an intimate friend of
Zwingli, Myconius, and (Ecolompadius, had originally
sympathized with, gave him little satisfaction. He
severed his relations with the partisans of the Reformation, and in 1529 emigrated with Ber, .4merbach,
and Erasmus, to Freiburg-im-Breisgau. He laboured
in this imiversity until his death, and was one of its
most celebrated professors.
Glarean was the author of numerous and important
works. In the course of his public and private teaching he produced a multitude of editions of, and commentaries on, ancient writers, among whom were
Livy, Dionysius of Halicarnassus, Horace, Ovid, Donatus, CiEsar, Sallust, Terence, Boethius, Lucan, Valerius Maximus, Eutropius, and Curtius.
He made
distinguished contributions to his favourite sciences,
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At the coronation of his successor,
Richard I, the same year, Chief Justiciar Glanville was
present, and when that prince took the cross, Glan-

Henry

music and geography.

He

published at Basle, in

1547, his " Dodekachordon ", which was based on
twenty years' St udy of ancient and ecclesiastical music,
and introduced twelve tones, instead of the eight only
which h.id been known until then. The "Dodekachordon" was recently published in the sixteenth
volume of the ''Publikation iilterer praktischer und
theoretischer Musikwerke" (Leipzig, lSSS-90). The
standing of Glarean as a geographer rests on hLs " Helvetiae Descriptio",

a verse composition (Basle, 1515;

by Bernoulli in 1890), one of the earliest
and most widely read descriptions of Switzerland also
on his "Liber de Geographia unus" (Basle, 1527),
which is an exhaustive and specific study, in forty
chapters, of the principles of mathematical geography.
A find of historical interest was a manuscript map of
the world, dated 1510, in which he, like Waldseemiiller, used for the newly discovered continent the name
of "Terra America".
The library of Glarean eventually passed, through his friend. Bishop S.E. von Knoringen, to the University of Ingolstadt, and is now at
Munich.
also re-edited

;

ScHRElBER, Heinrich Loriti Giareanus (Freiburg, 1837);
Fritzsche, Glarean (Frauenfeld, 1S90); Obermummer. Zwei
handschriftliche Karten des Giareanus in der Munchner Universitdtshibliothek in Jahresbericht der geograph. Gesellsch. (Munich,
1S92), s. 67-74; Elter, de Henrico Glareano geographo (Bonn,
1S96): Haywood, Giareanus, His Geography and Maps in Geographical Journal (1905). XXV, 647-54.

Glas, John.

Glasgow,

I.

Otto Hartig.
See Sandemanians.
Archdiocese of (Gla-sguensis), in

the south-west of Scotland, comprising at the present day the Counties of Lanark, Dumbarton, and

Renfrew, part of Ayrshire north of Lugton Water, the
Baldernock in St irling.shire, and the ('umbrae
Isles. The see was founded between 540 and 5(30 by
St. Kentigern, or Mungo, who died 13 Jan., GOl. He
also establi-shed on the Welsh model a religious community, which served as a much needed centre to preserve the Faith among the surrounding C'hristian
population. In his time Cathures, as the place was
originally called, stood at the northern limit of the
little kingdom of the Strathclyde Britons, which extended on the west of the island southwards as far as
Carlisle in Cumberland. On the north-west were the
Scots of Dalriada, and on the north-east the Picts,
who were then being converted to Christianity by St.
Columba and his missionary monks from lona. On
the east the Strathclyde Britons, like their brethren
in Wales, were pressed by the Angles and Saxons
district of

westward to the

sea.

On accoimt of the struggle of races for mastery and
the confusion of the times that followed there appears
to have been no regular succession of bishops till the
time of .\lexander I of Scotland, son of St. Margaret.
His brother and successor on the throne, St. David,
while prince of this region under the name of Cumbria,
may be said to have restored the Diocese of Glasgow.
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bishop of the restored see was John Eochy, or
Achaius, who held it from 1115 till 1147. He had
twenty-three successors in actual possession till 1560,
when the Catholic Faith was abolished by act of the
Scottish Parliament. Nearly all these bishops of Glasgow took an active share in the government of the
country, wliether as chancellors or treasurers of the
kingdom or as members of regency during the minority
Robert Wishart (consecr. 1272, d.
of a sovereign.
1.316) was conspicuous for his patriotism during the
War of Independence, and was the close friend of
Wallace and Bruce. William Turnbull (consecr. 1447,
d. 1454) obtained in 1450 from Pope Nicholas V the
charter of foundation for the University of Glasgow.
On 9 January, 1492, Innocent VIII raised the see to
metropolitan rank, attaching to it the suffragan dioceses of Argyle, Dumblane, Dunkeld, and Galloway.
James Beaton, nephew of the celebrated cardinal of the
same surname, was the fourth and last archbi.shop of
the old hierarchy. In 1560, eight years after his nomination, he was forced to retire to France, where he
acted as confidential agent of Queen Mary, and later

The

1
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GLASGOW

:

GLASTONBURY

century, 100; at beginning of eighteenth century, 400;
at beginning of nineteenth century, 700; in 1870-1,
127'.l; in Issil-OO, 21S0.
In 1907-S there were 1905
men students (arts, 691; science, 275; theology, 56;
In 1892 a neighbouring
medicine, 623; law, 208).
institution, established in 1883, for the higher education of women (Queen Margaret College) was incorporated into the university, and there are now some

600 female sttidents.
The development of the university kept pace with
the growth of Glasgow, and the increasing commercial
importance of the city was reflected in the advance of
The brothers William and John
scientific studies.
Hunter, in medicine; the philo-sophers Francis HutcheReid,
and Adam Smith, are the great
son, Thomas
names in the eighteenth century, as teachers; Tobias
Francis Jeffrey, and Thomas
James
Boswell,
Smollett,
Campbell as students. The university was also made
famous by the Foulis printing press and the mechanical
experiments of James Watt, inventor of the steamBut perhaps the most world-wide celeljrity
engine.
that Glasgow University can boast is the late William
Thomson, Lord Kelvin, who taught and carried on his
researches here for fifty years till his retirement in
Sir Richard Jebb and Dr. Gilbert Murray were
1899.
successively professors of Greek from 1874 to 1899;
the Cairds, John and Edward, were great names in
Scotland; and the medical faculty has been and is still
graced by men of European reputation, such as Lord

and Sir W. MacEwen.
The government of the university has been subjected to revision by royal commission many times,
particularly in 1830, 1858, 1889. The old college was
abandoned in 1870 for the large, and still largely expanding, buildings on Gilmorehill. The teaching staff
numbers 32 professors, 50 lecturers, and 40 assistants.
The total revenues from all sources (including Government annual grant of £20,000) amount to about £80,Lister

Magnificent additions to the equipment of the
and merlical faculties have recently been
made, the cost of which has been defrayed partly by
the Carnegie Tru^t and partly by special subscription.
000.

scientific

Munimenta Vnivcraiintii^ Glasquensis (Glasgow, 1854); Reid,
Account of the University (1799): Baillie, Letters and
Journals; Innes, Early Scottish History (1861); Weir, preface to
Memorials of the Old College (Glasgow, 1871); Stewart, University of Glasgow. Old and New (1891); CouTTS, A Short Account of the University of Glasgow prepared in connexion with the
Ninth Jubilee in 1901: the last author has a larger work in
Statislical

Glasgow
J.

S.
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A rcha

Phillimore.

Glastonbury Abbey [Gl.estingaburh; called
also Ynvswitrin (Isle of Glass) and Avalon (Isle
of Apples)], Benedictine monastery, Somersetshire,
England, pre-eminently the centre of early Christian
Though now thirteen miles intradition in England.
land from the Bristol Channel, it was anciently an
island encircled by broad fens, the steep conical hill
called Glastonbury Tor rising therefrom to a height of
about four hundred feet. Thus, difficult of access and
easy of defence, it formed a natural sanctuary round
which has gradually clustered a mass of tradition,
legend, and fiction so inextricably mingled with real
and important facts that no power can now sift the
truth from the falsehood with any certainty.
Traditional AcconNT of Foundation.

— For the

early history of the foundation the chief authority is
William of Malmesbury in his "De antiquitate Glastoniensis Ecclesi^" and "De Gestis Regum" (lib. I).
The former work, composed apparently about 1135,
was written for the express glorification of Glastonbury and consequently gives the legendary history

much more fully than the latter. Malmesbury's
story of the foundation and early years is briefly as
follows
In the year 63 a. d. St. Joseph of Arimathea with
eleven companions was sent to Britain from Gaul by

St. Philip the Apostle.
The king of the period, Aviragus, gave to these twelve holy men the Island of Ynyswitrin and there, in obedience to a vision, they built a
church in honour of the Blessed Virgin Mary. This
church, called the vetusta ecclesia or lignea basilica,
from its being constructed of osiers wattled together,
was found more than one hundred years later by Fagan
and Deruvian, missionaries sent to Lucius, King of the
Britons, by Pope Eleutherius.
Here therefore the
missionaries settled, repaired the vetusta ecclesia, and,
on their departure, chose twelve of their converts to
remain in the island as hermits in memory of the original twelve.
This community of twelve hermits is
described as continuing unmodified until the coming
of St. Patrick, the Apostle of the Irish, in 433, who
taught the hermits to live together as cenobites, himself became their abbot, and remained at Glastonbury
until his death, when his body was buried in the vetusta ecclesia.
After St. Patrick his disciple, St. Benignus, became abbot at Glastonburj', while St. David of
Menevia is also stated to have come thither, built another church, and presented a famous jewel known as
the Great Sapphire of Glastonbury. The chronicler
then goes on to record the death and burial of King
Arthur at Glastonburj' and gives a list of British saints
who either died and were buried at Glastonbury, or
whose bodies were translated thither on the gradual
western advance of the conquering English.

The first impression produced on a modern mind by
William of Malmesbury's pages is that the whole is one
barefaced invention, but on this point the late Professor Freeman may be quoted as an unbiased authority
(Proc. of Somerset Archeological Soc, vol. XXVI):
"We need not believe that tlie Gla.stonbury legends
are facts; but the existence of those legends is a great
fact.
The legends of the spot go back to the
days of the Apostles. We are met at the very beginning with the names of St. Philip and St. James, of
their twelve disciples, with Joseph of Arimathea at
their head, ... we read the tale of Fagan and Deruvian; we read of Indractus and Gildas and Patrick
and David and Columb and Bridget, all dwellers in or
visitors to the first spot where the Gospel had shone in
Britain.
No fiction, no dream could have dared to set
down the names of .so many worthies of the earlier
races of the British Islands
the Liber Vitce of Durham or Peterborough. Now I do not ask you to believe these legends I do ask you to believe that there
was some special cause why legends of this kind
should grow, at all events why they should grow in
such a shape and in such abundance, round Glastonbury alone of all the great monastic churches of
Britain." And he explains the "special cause" as
follows: "The simple truth then Ls this, that among
all the greater churches of England, C!la.stonbury is the
only one where we may be content to lay aside the
name of England and fall back on the older name of
Britain, ... as I have often said, the talk about the
ancient British Church, which is simply childish nonsense when it is talked at Canterbury or York or London, ceases to be childish nonsense when it is talked at
Glastonbury." This much therefore seems certain,
that when at last the West Saxons captured Glastonbury there already existed there, as at Glendalough or
Clonmacnoise, a group of small churches built in the
typical Celtic fashion and occupied by the British
monks. One of these, the oldest and most venerated
of all, the vetusta ecclesia or lignea basilica, was preserved, and by its survival stamped the later buildings
Indeed
at Glastonbury with their special character.
its successor, falsely called the Chapel of St. Joseph, is
and
loveliest
chief
feature
fragment
in
the
ruins
the
that exist to-day.
With the coming of the English the mist clears. In
the first years of tlie eighth century Ina, King of the
West Saxons, founded the great church of the Apostles Sts. Peter and Paul, and endowed the monastery,
.

.

.

m

;
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granting certain charters which, in substance at any

Archbishop Warham, who then ordered the suppres-

rate, are admitted as genuine (see Dugdale, " Monasticon Anglieanum", I). The monastery, thus firmly
established, maintained a high reputation until the
advance of the Danes in the ninth century, when it
was ravaged and despoiled and sank into a low state.

sion of the Glastonbury shrine under pain of excommunication (Wharton, Angha Sacra, II, 222-33).
Second onlj' to St. Dunstan's shrine as an attraction
to pilgrims was the tomb of King y^rthur.
The claim
that Arthur was buried at Glastonbury seems to be a
late one.
In the "Gesta Regum" (I, xxviii) Wilham
of Malmesbury says expressly that the burial-place of
Arthur was unknown. However, in his " De antiquitate Glastoniensis ecclesise" (Cap. De nobilibus Glastonia; sepultis), the text of which is in a very corrupt
state, a passage asserts that Arthur was buried at
Glastonbury inter duas piramides. Professor Freeman rejects this as an interpolation added after Geoffrey of Monmouth's time, when the Arthurian legend

From this it was raised by the work of St. Dunstan
who, as a boy, received his education in the cloister
at Glastonbury, and later became abbot there, ruling
the monastery, except for one brief period of banishment, until his elevation to the episcopate.
(See
Dunstan, Saint.) There can be no doubt that St.
Dunstan enforced the Rule of St. Benedict at Glastonbury as a part of his reform there, the fact being
expressly recorded by his first biographer and intimate
friend " the priest B.", who also tells us that in his day
Irish pilgrims, learned men from whose books Dunstan
himself learned much, were in the habit of coming to
Glastonbury to worship at the tomb of one of their
worthies, a Patrick, though doubtless not the Apostle
of the Irish, which seems a clear proof of an independent Irish tradition confirming the local one mentioned
above.

From St. Dunstan's date until the Norman Conquest
the abbey prospered exceedingly, but in 1077 Egelnoth,
the last Saxon abbot, was deposed by the Conqueror,
and Thurstan, a Norman monk of Caen, installed in
The new
his place (Anglo-Saxon Chronicle, 1077).
abbot at once began to change the local use as to the
Violent disliturgy and chant for that of Fecamp.
putes followed, which in 1083 ran so high that the
abbot, to enforce obedience, called in armed soldiers,
by whom two or three of the monks were slain and
many more wounded. After this the king removed
Thurstan, who was restored, however, by Wilhara
Under his successor
Ruf us and died a-s abbot in 1 101
Herlewin the abbey revived, but in 1184 a great fire
destroyed almost the entire monastery, including the
Rebuilding was begun at once. The
vetusta ecdesia.
beautiful stone chapel built on the site and in the
shape of the liiinrn hitxilica was finished and consecrated on St. Barnabas' day, 118G, and the majur
Soon after
ecdcuia and other buildings commenced.
this, however, with the consent of King Richard I, the
abbey with all its revenues was annexed to the See of
Bath and Wells, the bishop styling himself Bishop of
Bath and Glastonbury. This meant disaster to the
abbey, and an appeal was made to the pope. After
much costly litigation the monks were upheld by the
Holy See on every point, and the abbey's independence secured. To this incident must be assigned the
long delay in completing the great church, which was
not consecrated im.til 1303, one hundred and nineteen
years after the fire. From this date until its suppression the history of the abbey is without exceptional
incident.
It continued to be one of the greatest pilgrim centres of England, and its connexion with the
ancient British and Saxon Churches seems to have
created a tendency to regard it almost as the representative of the "nationalist" aspect of the Church in
England, as distinct from, and atr times opposed to, the
"international" forces centred at Christchiirch, Canterbury. This was accentuated and embittered by a
personal rivalry due to the claim of both churches to
No one
possess the body of the great St. Dunstan.
denied that the saint had been buried at Canterbury,
but the Glastonbury claim was based on a pretended
transfer, alleged to have taken place in 1012 the relics,
on their arrival at Glastonbury, being hidden away
and not produced for public veneration until after the
great fire in 1184. when a shrine was erected. That
the whole story was a fabrication is clear from a letter
of Eadmer, a monk of Canterbury, who declares that
he had himself been present when the body was moved
during the building of l.anfnmc's calliedral at Canterbury in 1074, and also from the formal search and
finding of the body in the Canterbury shrine in 1508 by
.

;

had reached its final form through that writer's fabriThere is clear evidence that the two pyramids did actually exist, and in 1191, we are told,
Abbot Henry de Soliaco made a search for Arthur's
body between them. Giraldus Cambrensis, who
writes apparentl}' as an eyewitness of the scene, relates
(Speculum Ecclesia;, dist. ii, cap. ix) that at a depth
of seven feet a large flat stone was found, on the under
side of which was fixed a leaden cross.
This was
removed from the stone and in rude characters facing
the stone were the words Hicjacct scpuUus inclilus Rex
Arturiiis in insula Avallonin.
Under this at a considerable depth was a huge coffin of hollowed oak
containing the bones of the king and his Queen Guinevere in separate compartments. These were later
removed to a shrine in the great church. Leland
(Assertio Arthuri, 43, 50, 51) records that he saw both
cations.

tomb and the leaden cross with the inscription,
and Camden (Britannia, Somerset) states that the
latter still existed in his day, though he does not say
where it was when he saw it.
SuppRE.s.sioN OF THE Abbey.
In 1525 Abbot Bere
died, and Richard Whiting, chamberlain of the abbey,
was chosen for the post by Cardinal Wolsey, in whose
hands the eomnumit y had agreed to place the appointment. For ten years he ruled his monastery in peace,
winning golden opinions on all hands for his learning,
piety, and discreet administration.
Then in August,
1535, came Dr. Richard Lajion, the most contemptible of all the "visitors" appointed by Thomas Cromwell, to hold a visitation in the name of King Henry
VIII. He found everything in perfect order, though
he covers his disappointment with impudence. "At
Bruton and Glastonbury", he writes to Cromwell,
the

—

"there is nothing notable; the brethren be so straight
kept that they cannot offend: but fain they would if
they might, as they confess, and so the fault is not
with them". But the end was not far distant. The
lesser monasteries had gone already, and soon it was
the turn of the greater houses. By January,' 1539,
Glastonbury was the only religious house left standing
in all Somerset, and on 1 9 September, in the same year,
the royal commissioners arrived without previous
warning. Abbot Whiting was examined, arrested,

and sent up to London to the Tower for Cromwell to
examine in person. Meanwhile the conmiissioners,
regarding Glastonbury as part of the royal possessions
already in view of the intended attainder of the abbot,
proceeded to "dispatch with the utmost celerity"
both their business as spoilers and the monks themselves.

Within

six

weeks

all

was acconiplishod. and

they handed over to the royal treasurer the riches
remaining at the abbey, which had previously
been relieved of what the king chose to call its "superfluous plate", among which is specially mentioned "a
superaltar garnished with silver gilt and part gold,
The
called the Great vSapphire of Glastonbury".
words of Layton, quoted above, bear witness to the
admirable condition of the monastery as regards
spirituals under Abbot Whiting.
As one of the indict men ts brought against him was that of mismanagement in temporals, it is w'orth while to quote Cromstill
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and his community dispersed. Abbot Whiting was
kept a prisoner in the Tower of London and subjected
It is curious that
to secret examination by C'romwell.
the ordinary procedure of law, by which a bill of
attainder should have been presented to and passed by
Parliament, was utterly ignored in his case indeed his
execution was an accomplished fact before Parhament
came together. His condemnation and execution and
the appropriation of his monastery wit h its possessions
to the Crown could only be justified legally by the
abbot's attainder, but no trace that any trial did take
Such an omission, however, was
place can be found.
not likel}- to trouble Cromwell, as is shown by the note
;

in his autograph "Remembrances": "Item.
The
of Glaston to be tryed at Glaston and also
executyd there with his complycys. " Accordingly
Abbot Whiting was sent back to Somersetshire, still
apparently in ignorance of the fact that there was now
no Ghistonburj' Abbey for him to return to. He
reached Wells on 14 November, where some sort of a
mock trial seems to have taken place, and the next
day, Saturday, 15 November, he with two of his monks,
John Thorne and Roger James, was carried from Wells
to Glastonbury.
At the outskirts of the town the
three martyrs were fastened to hurdles and dragged

Abbott

by

horses up the steep sides of Tor Hill to the foot
of St. Michael's tower at its summit.
Here all were
hanged, their bodies beheaded and cut into quarters,
Abbot Whiting's head being fixed over the great gateway of his ruined alibey as a ghastly warning of the
]iunishment pi-epared for such as opposed the roj'al
will (see Richard Whiting, Ble.ssed).
There can be
no doubt that a special example was deliberately made
of Glastonbury, inasmuch as by its wealth, its vast
landed possessions, its munificence, and the halo of

sanctity with which

its

past history and present obser-

vance had crowned it, it was by far the greatest spiritual and temporal representative of CathoUc interests
still surviving in England.
The savagery with which
it was attacked and ruined was intended to and did
strike terror into all the ^^'est of England, and during
Henry's lifetime there was no further resistance to be
feared from that part of his realm.
During the brief
restoration of Catholicism in Queen Mary's reign, some
of the surviving monks petitioned the queen to restore
their abbey again, as having been the most ancient in
England. The queen's death, however, put an end to
all hopes of restoration.
Buildings. Very httle of the vast pile of buildings
now remains above ground, but in its main lines the
abbey followed the usual plan, a vast cruciform church
on the north side, with cloister, conventual buildings,
abliot's lodgings, and rooms for guests all south of this.
The one unique feature was at the west end of the great
church, where the west door, instead of opening to the
outer air in the usual way, gave entrance to a so-called
"Galilee", which in turn led into the church of St.
Mary, the westernmost part of the entire edifice. This
famous church, now often called in error the Chapel of
St. Jo.seph of Arimathea, was built between 1184 and
1186 to take the place of the original i^ctusta ecclesia
which had been entirely destroyed in the great fire of
It is said to preserve exactly the size and shape
1184.
of the original building and measures sixty feet by
twenty-four.
The (ialilee was added about a century
later when the western part of the great church was
being completed to form a connexion between the two
churches, thus making the whole western extension
about one hundred and nine feet long. This western

—
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well's own note in his manuscript "Remembrances"
as to the booty obtained from Glastonbury at this, the
second, spoliation: "The plate of Glastonbury, 11,000
ounces and over, besides golden. The furniture of the
house of Glaston. In ready money from Glaston
£1 ,100 and over. The rich copes from Glaston. The
debts of Glaston. [evidently due to the abbey] £2,000
and above." While his monastery was being sacked

all the ruins.
The Norman
work of 1184, exquisite in design and very richly decorated, has stood perfectly, although in the fifteenth
century a crypt was excavated beneath it to the depth
of some eleven feet.
At the same period tracery in the
Perpendicular style was inserted in the Norman windows at the west end, portions of which still remain.
Of the great church (400 feet by 80), the piers of the
chancel arch, some of the chapels at the east side of
the transepts, and a large portion of the outer wall
of the choir aisles are practically all that remains. The
nave consisted of ten bays the transepts of three each,
the outer two on either side being extended ea-st ward to
form chapels. The choir at first had four bays only,
butwas increased to six in the later fourteenth century
the chapels behind the high altar being again modified
in the fifteenth century.
It is much to be regretted
that so large apartof the buildings has been destroyed,
but since the ruins were for long used as a kind of
quarry, from which anyone might carry off materials
at sixpence a cartload, the wonder is that anything at
all is left.
The ruins have recently been purchased at
the cost of £.30,000 ($150,000) through the action of
the Bishop of Bath and WelLs (Anglican) and are now
held by trustees as a kind of national monument.
Every effort is being made to preserve what is left, and
also, by means of excavation, to recover all possible
knowledge of what has been destroyed.
One curious relic still exists. The church clock,
formerly in the south transept of the great church, was
removed in 1539, carried to WelLs, and placed in the
north transept of the cathedral there. It bears the
inscription Pctrus Lightfoot 7nonachus fecit }ioc opus,
and was constructed in the time of Abbot de Sodbury
(1322-35). The outer circle of the dial has twentyfour hours on it, another within I his shows the minutes,
and a third again gives the [ihases of the moon. Above
the dial is an embattled tower in which knights on
horseback revolve in opposite directions every hour as
the clock strikes and represent a mimic tournament.
The original works were removed from Wells some
years ago and mav be seen, still working, in the Victoria and Albert Museum at South Kensington.
This,
with Lightfoot's other clock at Wimborne Minster,
Dorset, are commonly held to be the oldest known.
Of the conventual buildings the abbot's kitchen and a
small part of the hospice alone survive. The former
is an octagon set within a square and crowned with an
octagonal pyramid. Within it is square in plan, the
roof rising in the centre to the height of seventy-two
feet.
The upper part forms a double lantern of stone,

part

is tlie

most perfect of

;

which was formerly

fitted

with movable wooden

shutters so that the smoke might always be let out on
the side away from the wind. Practicallj' all the rest
is level with the ground, but mention must be made of
the library, of which Leland, who saw it in Abbot
Whiting's time, declares that no .sooner was he over the
threshold but he was struck with astonishment at the
sight of so many remains of antiquity; in truth he believed it had scarce an equal in all Britain.
In the
town, amongst other buildings erected by various
abbots, are the court-house, the churches of St. Benignus and St. John the Baptist, the tithe barn, a fourteenth-century building and the finest existing specimen of tliis class of structure, also the Pilgrim's Inn, a
late I'erpeudicularworkbuiltatthe end of the fifteenth
century, where, it is said, all visitors used to be treated
as guests and entertained for two days at the abbot's
expense.
Still in the neighbourhood, in many places, one sees
the ruined abbey's coat of arms: Vert, a cross botonee
argent; in the first quarter the Blessed Mother of
God standing, on her right arm the Infant Saviour,
a sceptre in her left hand.
The Glastonbury Thorn {Cralegus Oxyacantha
Prarox) is a variety of hawthorn, originally found
only at Glastonbury, which has the peculiarity of

,
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Like Glastonbury Thorn
lines in Tennyson's "Holy Grail":
Glastonbury, where the winter thorn
Blossoms at Christmas, mindful of Our Lord.
The original thorn tree on Wearyall Hill was cut
down in 1653 by some fanatical soldier of Cromwell's
army, to the great annoyance of Bishop Goodman of
Gloucester who wrote to the Lord Protector complaining of the outrage but before that date slips had been
taken from it, and many specimens now exist which
blossom about Christmas time. The blossoms of the
Christmas shoots are usually much smaller than the
May ones and do not produce any haws. It is noteworthy also that plants grown from the haws do not

and the
.

.

.

;

retain the characteristics of the parent stem,

and the

Glastonbury gardeners propagate the thorn by budding and grafting only. Botanists are not yet agreed
as to the origin of the Glastonbury thorn. Some have
desired to identify it with the Morocco thorn, introduced into England about 1812, which puts forth its
leaves very early in the year, sometimes even in January; while others claim it as the Siberian thorn, which
begins to produce its shoots in Januaiy. Neither of
these varieties, however, has the special peculiarity of
the Glastonbury thorn, that of flowering twice. Possibly the truth may be that the Glastonbury thorn
was originally an individual or " sport and not a true
variety; but if this is so it is certamly remarkable that
for four hundred years the peculiarity of the tree has
been preserved and transmitted to its progeny. The
legend that the original tree grew from the staff of St.
Joseph of Arimathea, which was thrust into the ground
and took root, is found before the destruction of the
abbey, but the date of its origin cannot now be ascer'

',

tained.

Somerset (London. 1880): Gasquet, Henry VIII and the
English Monasteries (London, 1888); Idem, Last Abbot of
Glastonbury and other Essays (London, 1908); Baumer, Die
Bcnedictiner-Mdrtyrer in England unter Heinrich VIII in
Studien O.S.B.. VIII, 502-31; IX, 22-38, 213-234; Historical
Manuscripts Commission. Third Report, 1S2, 201, 260, 301, 351,
360, 362; Archbold, Somerset Religious Houses (Cambridge.
1S92); CoLLlNSON, History of Somerset (Bath, 1791), II;
Phelps, History of Somersetshire (London, 1836); Robinson,
History of Glastonbury Abbey (London, 1844): Eyston. Little
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(Ox-ford. 1722); Warner, History of the Abbey of Glaston (Bath,
1826); Soc. Antiq., Vetusta Monumenta, IV (London, 1815);
Willis, Architectural History of Glastonbury Abbey (Cambridge,
1866); Guest. Origines Celticw. ed. Stubbs (London, 1883), II;
Inquisition of the Manors of Glastonbury Abbey, ed. Jackson
(London, 1882); Rentalia etCustumaria
Monasterii B
GlastonifE, ed. Elton and Hobhouse (London. 1891); Williams, Somerset Mediaval Libraries, 45-98 (Bristol, 1897); Gasquet AND Bishop, The Bosworth Psalter, 15, 18-21 (London,
1908); Marson, Glastonbury
.the English Jerusalem (Bath,
1909); Notes and Queries for Somerset and Dorset (1890
),
passim. The following are some of the more important articles
in the Proceedings of the Somerset Archeological Society: Freeman, Presidential Address at Glastonbury, ibid., vol. XXVI;
Idem, King Ine, ibid., XX; Green, St. Dunstan at Glastonbury,
ibid., XI;
Parker, Glastonbury Abbey Ruins, ibid., XXVI;
Warre, Glastonbury Abbey, ibid., I; Idem, The Ruins of Glastonbury Abbey, ibid., IX; Jones, The Reputed Discovery of King
Arthur's Remains at Glastonbury, ibid., IX
Bond, Report cm
Excavation at Glast&nbury in 1908, ibid., LIX; Jackson, Savaric,
Bishop of Bath and Glastonbury: Batten, The Holy Thorn of
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this last subject see also

Loudon,

Arboretum
Brifanntcum, II, 833, 838. 839; Gerard, Herball (London, 1597); Camden, Britannia: Somerset.
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ROGEK HODLESTON.

Glebe (Lat. glmba) originally signified, in common
law, any farm, estate, or parcel of land, and the word
is so used in the Theodosian Code.
But in ecclesiastical law it has become the technical term for land permanently assigned for the maintenance of the incumbent of a parish, and is the oldest form of parochial
endowment. This u.se of the word is found in numerous medieval charters, of which Du Cange gives a
few examples, and formerly no church could be consecrated unless thus endowed with a house and glebe.
The fee-simple was held to be in abeyance, that is,
without an owner in the eyes of the law, but the freehold belonged to the incumbent. It could be leased,
sold, or exchanged, with the bishop's consent, and was
sometimes allowed to be mortgaged for the purpose of
repairing the parsonage or church.
In England and
Scotland, where glebe is held by the established
Churches of those countries, there are now special laws
regarding the leasing, sale, or exchange of such property, and all such transactions are subject to the approval of the land commissioners. In the Catholic
Church, glebe, where it exists, is regarded as mensal
property, and canon law regulates the conditions

The alienation of menits possession.
property is now held by most legists to require the
special permission of the pope, and even then only
certain justifying causes are recognized, viz: (1) neceswhich govern
sal

sity,

as

when a church is overburdened with debt; (2)
the opening for an advantageous exchange;
redeem captives or feed the poor in time of

utility, or
(3)

Tanner, Notilia Monaslica (London, 1744), 458-60: William OF Malmesbury, De Antiqxtitate Glasicmiensis Ecclesiw
(Oxford, 1691), also ed. Heabnb
in Gale. Scrip/ores
(Oxford, 1722); Idem, Gesfn Regiim, ed. Stubbs. in Rolls Series
(London, 1887): Idem, Gesta Ponlificum, ed. Hamilton, in
RollsSeries (London, 1870); all three works in P. L., CLXXIX;
de rebus Glastoniensibus,
John OF Glastonbury, C/ironica .
ed. Hearne (Oxford, 1726); Adam de Domerham, Hisioria de
rebus
Glastoniensibus, ed. Hearne (Oxford, 1727); GlRALDD8 Cambrenbis, Speculum Ecclesiee, ed. Brewer, in Rolls
Series (London, 1873); Anglo-Saxon Chronicle, ed. Thorpe, in
Rolls Series (London, 1861); Kemble, Codex Diplomaticus win
(Saxonici (London. 1839); de Gray Birch, Cartw^anwrn Saxonicum (London. 1885); Wharton, Analia Sacra (London, 1691),
II; Memorials of St. Dunstan, ed. Stubbs, in Rolls Series (London, 1874); Leland. Itinerary, ed. Hearne (Oxford, 1710);
Idem, De Scriptoribus Britannicis, I, xli, ed. Hall (Oxford,
1709); Idem. Collectanea, ed. Heabne (Oxford, 1715); Idem,
Asserlio Arthuri (London, 1544), tr. Robinson (London, 1582);
Mabillon, Annnff: O ,s'./f, (Paris, 1703): Yepes, Cordnica general de la Ordni ./. S.it, H,„,i., V.illadolid, 1613), IV; BrownWillib, History ,.l Miln.l \i,l.i,s (London, 1718). I; Dugdale.
Monasticcm Avtjiiriiitutfi iLi>ii(if)n, 1846), I; Reynbr, Apostnlatus Benedictinoruni in AnijUn (Douai. 1626); Cressy, Church
Hieiory of Brittany (Rouen, 1668); Eyton, Domesday Studies:
.
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flowering twice in the year, first about Christmas
time and again in May. By a curious irony of fate the
first mention of the Holy Thorn flowering at Christmastide is contained in a letter written by Dr. Layton to
Thomas Cromwell from Bristol, dated 24 August, 1535.
" By this bringer, my servant", he writes, " I send you
Relicks: First, two flowers wraped in white and black
sarsnet, that on Christen Mass Even, hora ipsa qua
Christus rmlus fuerat, will spring and burgen and bare
blossoms. Qiwd expertum est saith the Prior of Mayden Bradley." In a life of St. Joseph of Arimathea,
printed in 1520 by Richard Pyerson, a pupil of Caxton,
there is, however, an earlier notice of its coming into
leaf at Christmas:
The Hawthornes also, that groweth in Werall
rVVearyall Hill]
Do burge and here grene leaves at Christmas
As freshe as other yn May
Later references to the fact abound, e. g. Sir Charles
Sedley's verse:
Cornelia's charms inspire my lays,
Who, fair in nature's scorn.
Blooms in the winter of her days,

to

famine; (4) convenience, as when the land is so situated that its produce cannot be gathered without great
expense. Certain specified formalities have also to be
complied with. (See Property, Ecclesiastical.)
Bouix, De parocho (Paris, 1852); Ferraris, Bibl. prompt.
(Rome, 1886-95): Smith. Elements nf Ecrl. Law (New York,
1877-89). For the English law see Phillimohe. Ecclesiastical
Law (London, 1905). See also bibliography under Property,
Ecclesiastical.

G. Cyprian Alston.

Glendalough, Diocese of.
Glendalough, School of.

See Dublin.

— Glendalough (the Val-

ley of the Two Lakes) is a picturesque anil lonely glen
The fame of
in the heart of the ^\'icklow Mountains.
its monastic school is chiefly due to its founder, St.
Kevin (q. v.), and to Laurence O'Toole, the last of the
canonized saints of Ireland. Kevin (Ir. Cocmghen,
the fair-begotten) was born near Rathdrum towards
the close of the fifth century, and lived to the age of

a
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His earliest tutor was St. Petroc of Cornwall, who had come to Leinster about 492, and devoted himself with considerable ardour to the study of
the Sacred Scriptures, in which his pupil also became
proficient.
Kevin next studied under his uncle, St.
Eugenius, afterwards Bishop of Ardstraw, who at that
time lived at Kilnamanagh in W'icklow, where he
taught his pupils all the sacred learning which he had
acquired in the famous British monastery of Rosnat.
Young Kevin was at this time a handsome youth,
and had unconsciously won the affections of a beautiful maiilen, who once followed him to the woods. The
young saint perceiving her, threw himself into a bed of
nettles, and then gathering a handful scourged the
maiden witli the burning weeds. "The fire without",
says the biographer, "extinguished the fire within",
and Kathleen repenting became a saint. There is no
foundation for the story, which Moore has wedded to
immortal verse, that Kevin flung the unhappy Kathleen from his cave, in the face of Lugduff, into the
depths of the lake below. Kevin then retired into the
wilds of the Glendalough valley, where he spent many
years in a narrow cave, living alone with God in the
practice of extreme asceticism.
In the course of
time, holy men gathered round him, and induced him
to build the monastery, whose ruins still remain lower
120 years.

down

in the more open valley to the east.
Here his
saint and scholar attracted crowds of disthat Glendalough became for the east of Ireland what the Arran Islands were for the west
great school of sacred learning, and a novitiate in
which the young saints and clergy were trained in
virtue and self-denial.
One of the most celebrated of the pupils of St.
Kevin at Glendalough was St. Moling, the founder of
the well-known monastery, called from him St. Mullins, on the left bank of the Barrow in the south-west
of the County Carlow.
Like his master Kevin, he
was a man of learning and extreme austerity, living, it
is said, for a long time, as Kevin did, in a hollow tree.
He was also an elegant writer both in Latin and in
Irish.
Several Irish poems have been attributed to
him, his prophecies were in wide circulation, and the
"Yellow Book of St. Moling" was one of those which
Keating had in his hands, but which has since been
unfortunately lost. Of all the scholars of Glendalough, however, St. Laurence O'Toole was by far the
most distinguished.
great scholar, bishop, patriot,
and saint, he owed his entire training in virtue and in
learning to this school. So far did he carry his devotion to St. Kevin that, even after he had become
Archbishop of Dublin, he made it a practice to retire

fame as a
ciples, so

—

A

from the city, and spend the whole Lent in the very
cave in the face of the rock over the lake where St.
Kevin had lived so long alone with God.
The existing ruins at Glendalough still form a very
striking scene in that wildly beautiful mountain valley.
Within the area of the original enclosure are the great
church, or cathedral, built probably in the time of St.
Kevin, a fine round tower still 110 feet in height, the
building called St. Kevin's Cro or kitchen, and the
Church of the Blessed Virgin, for whom Kevin, like
most of the Irish saints, had a particular devotion.
The building called St. Kevin's kitchen was doubtless
the private oratory and sleeping-chamber of the saint,
the latter being in the croft overhead, as in St. Columba's house at Kells.
Healy, IreianiVs Ancient Schools and Scholars; Lanigan,
History of Ireland (Dublin. 1827); Petrie, Round Towers;
O'Hanlon, Lives of the Irish Saints.

John Healt.
Glennon, John Joseph.

See St. Louis, Arch-

diocese OF.
Gloria in Excelsis Deo. The great doxology
{hymnus anyelicus) in the Mass is a version of a very
old Greek form.
It begins with the words sung by the

—

angels at Christ's birth (Luke,

ii,

14).

To

this verse

GLORIA

others were added very early, forming a do.xology. In
a slightly different form it occurs at the beginning of a
"morning prayer {-n-potreuxv iuBivq)" in the ".\postolic
Constitutions", VII. xlvii. This text, which has a
subordination colouring {<rif fidvos Kvpios 'Itj<tov XpitrToO),
will be found in Duchesne, "Origines du Culte Chretien" (2nd ed., Paris, 1898, p. 158, n. I).
It goes back
at least to the third century; Probst (Lehre und
Gebet der drei ersten christl. Jahrhunderte", Tubingen,
1870, p. 290) thinks even to the first.
A very similar
form is found in the Codex Alexandrinus (fifth century)

and

in Pseudo-Athanasius, "de Virginitate", §20 (before the fourth century), in P. G., XXVIII, 275.
Extended further, and with every trace of subordinationism corrected, it is sung by the Byzantine Church
at the Orthros.
In this form it has more verses than
in the Latin, and ends with the Trisagion (01^10X6710^
t6 iiiya, Rome, 1876, p. .57).
It is not used in the

Liturgy by any Eastern Church. Only the first clause
(the te.xt of Luke ii, 14) occurs as part of the people's
for the holy", at the
elevation in the Liturgy of the Apostolic Constitutions
(Brightman, Eastern Liturgies, Oxford, 1890, p. 25),
as part of the Offertory and Communion prayers in St.
James's Liturgy (ibid., pp. 45, 64), at the kiss of peace
in the Abyssinian Rite (p. 227), in the Nestorian Prothesis (p. 248) and again at the beginning of their
Liturgy (p. 252), in the Byzantine Prothesis (p. 361).
The tradition is that it was translated into Latin by
St. Hilary of Poitiers (d.366).
It is quite possible that
he learned it during his exile in the East (360) and
brought back a version of it with him (so Belethus,
"Rationale divinorum officiorum", c. 36; Durandus,
"Rationale", IV, 13, who thinks that he only added
from "Laudaraus te" to the Mass, and notes that
Innocent III attributes it to Telesphorus, others to
Symmachus). In any case, the Latin version differs
from the present Greek form. They correspond down
to the end of the Latin, which however adds: "Tu
solus altissimus" and "Cum sancto Spiritu".
The
Greek then goes on: " Every da}' I will bless thee and
will glorify thy name for ever, and for ever and ever"
and continues with ten more verses, chiefly from
psalms, to the Trisagion and Gloria Patri.
The "Liber pontificalis" says "Pope Telesphorus
[128-139?] ordered that
on the Birth of the Lord
Masses sliould be said at night
and that the
angelic hymn, that is Gloria in Excelsis Deo, should
be said before the sacrifice" (ed. Duchesne, 1, 129) also
"that Pope Symmachus [498-514] ordered that the
hymn, Gloria in excelsis, should be said every Sunday
and on the feasts [natalicia] of martyrs. " The Gloria
is to be said in its present place, after the "Introit"
and "Kyrie", but only by bishops (ibid., 263). We
see it then introduced first for Christmas, on the feast
to which it specially belongs, then extended to Sundays and certain great feasts, but only for bishops.
The "Ordo Romanus I" says that when the Kyrie is
finished " the pontiff, turning towards the people, begins Gloria in Excelsis, if it be the occasion for it [si
tempus fuerit]" and notes specially that priests may
say it onlv at Easter (ed. C. Atchley, London, 1905,
The "Ordo of St. Amand" (Duchesne,
pp. 130, 148).
"Origines", appendix, p. 460) gives them leave to do
so only on Easter Eve and on the day of their ordination.
The Gregorian Sacramentary (dicitur Gloria in
excelsis Deo, si episcopus fuerit, tanturamodo die
dominico sive diebus festis; a presbyteris autem
minime dicitur nisi solo in Pascha) and Walafrid
Strabo, "Liber de exordiis", c. 22, in P. L., CXIV,
Berno of Constance thinks
945, note the same thing.
it a grievance still in the eleventh century (Libellus de
quibusdam rebus ad Missce officium pertinentibus,
c. 2, in P. L., CXLII, 1059).
But towards the end of
the same century the Gloria was said by priests as well
as by bishops.
The " Micrologus" (by the same Berno
of Constance, 1048) tells us that "On every feast that

answer to the words, " Holy things

.

.

.

.

.

.

;
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duced into its text for special occasions. Such expanded forms were very popular, especially one for
feasts of the Blessed Virgin that seems to have been

Thus in the Sarum Missal, after
Fill unigenite, Jesu Christe",
"Spiritus et alme orphanorum paracl3'te" is added;
after " Filius Patris" is inserted " Primogenitus Maris
Again: "Suscipe deprecationem
virginis matris".
nostram, ad Maris gloriam", and the end: "Quoniam
tu .solus sanctus, Mariam sanctificans, Tu solus Dominus, Mariam gubernans, Tu solus altissimus, Mariam
coronans, Jesu Christe" (ed. Burntisland, 1861-1883,
The following rubric says: "In omnibus
col. 585-0).
aliis missis quando dicendum est, dicitur sine prosa";
that is, in other Masses than those of the B. V. M., the
additional tropes called prosa are to be omitted.
These tropes added to liturgical texts ad libitum were
contained in special books, " Libri troparii". In spite
of repeated commands to expunge them, they were
still sung in places when the Missal was revised by
order of Pius V in 1570. In the Bull "Quo primum"
of that year (printed at the beginning of the Missal)
the pope forbids anything to be added to, or changed
The popuin, the text of the books then published.
larity of the forms about the Blessed Virgin accounts
"Sic
Gloria:
after
the
Missal
rubric
in
the
for the
dicitur Gloria in excelsis, etiam in missis B. Marls'
"farced"
these
Since
then
est."
dicendum
quando
forms have happily disappeared. It may be noted
here that the Gloria, originally foreign to the Milanese
and Mozarabic Rites, has displaced the older Trisagion
an obvious Roman
in them since the seventh century
importation (Duchesne, op. cit., p. 183 and note).
the Gloria is given
the
use
of
present
law
about
The
by the " Rubricie generales" of the Missal, VIII, 3. It
Deum is said at
the
Te
whenever
in
Mass
be
said
is to
Matins with two exceptions. It is therefore omitted on ferias (except in Easter-tide), Ember days,
vigils, during Advent, and from Septuagesima till
The feast of
Easter, when the Mass is de tempore.
Holy Innocents, but not its octave, is kept with purple
vestments and without the Te Deum or Gloria. We
have seen this already in the "Micrologus" (above).
Nor is the Gloria said at Requiem or votive Masses,
with three exceptions votive Masses of the Blessed
Virgin on Saturdays, of Angels, and those said " pro re
gravi" or for a public cause of the Church, unless with
purple vestments, have the Gloria. The two cases in
which it occurs without the Te Deum in the Office are
Maundy Thursday (when the whole Mass is an exception in Passion-tide and has no correspondence with
the canonical hours) and Holy Saturday in the first
Easter Mass. The Gloria always involves " Ite missa
est" at the end of Mass. When it is not said that

used all over Europe.
the words "Domine

—

—

—

—

:

is changed to " Benedicamus Domino"
Requiems, to " ijequiescant in pace.

vensicle

The manner

of saying

it is
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except in Advent and Septuagesima,
has a
and on the feast of the Innocents, both the priests and
It then bethe bishop say Gloria in excelsis" (c. ii).
came, as it is now, an element of every Mass except in
Even in Advent, until it began to
times of penance.
be considered such a time, it was said. As early as
Amalarius of Metz (ninth century) (De officiis eccl.
libri IV, IV, 30), it was said during Advent "in some
places".
This would apply, of course, to bishops'
Masses on Sundays and feasts at that time. So also
Honorius of Autun (1145) in the twelfth century,
"Gemma anima>". III, 1. White vestments were used,
and the filoria said, in Rome during Advent to the
end of the twelfth century, "Ordo Romanus XI", 4.
After that. Advent was gradually considered a time
The Te Deum and
of penance, in imitation of Lent.
Gloria were left out during it, and the use of purple
vestments introduced.
The so-called farced Glorias were a medieval development. As in the case of the Kyrie, verses were introfull office,

In the "Ordo Romanus
celebrandi Missam", IV, 7.
I" (above) the celebrant turns to the people to say the
That is no longer observed. At high
first words.
Mass as soon as the Kyrie is finished the celebrant,
facing the altar in the middle, intones: "Gloria in
excelsis Deo", raising, joining, and lowering his hands,
and bowing his head at the word Deo. Meanwhile the

deacon and subdeacon stand behind him in line. They
then come to his right and left and with him continue
the Gloria in a low voice. All bow at the holy name
(it occurs twice) and at the words: "Adoramus te",
"Gratias agimus tibi", "Suscipe deprecationem nostram", and make the sign of the cross at the last clause.
They then go per viam breinorem (genuflecting first,
according to the usual rule) to the sedilia and sit.
Meanwhile the choir immediately continues: "Et in
In
terra pax", and sings the text straight through.
the former Missal four chants were printed for the
celebrant's intonation (for Doubles, Masses of B. V.
M., Sundays, and Simples). This intonation ought to
be in every way part the beginning of the melody
continued by the choir; so in the new ("Vatican")

—

—

edition of the missal, eighteen alternative chants are
Obviously,
given, one for each Gloria in the Gradual.

when a plain-song Mass

is sung, the celebrant should
intone the Gloria to the same chant (and at the same
The ideal is
pitch) as its continuation by the choir.
for the choir to go on at once without any sort of prelude by the organ; "Et in terra pax" etc. is the
second half of the same sentence as " Gloria in excelsis
Deo ". In a figured Mass so exact a correspondence is
not possible. But in any case the choir may never
repeat the celebrant's words. Every Gloria in a
The
figured Mass must begin: "Et in terra pax".
custom once very common of ignoring the celebrant
and beginning again " Gloria in exclesis" is an unpardonable abomination that should be put down without
mercy, if it still exists anywhere. While the Gloria is
sung, the celebrant, ministers, and servers bow (or
uncover) at the holy name and the other clauses, as
above. During the last clause the celebrant and
ministers rise and go to the altar per rium longiorem
(genuflecting at the foot, according to rule) and go to
their places for the " Dominus vobiscum" before the
Collect.
At a sung Mass the same order is observed
by the celebrant alone. At low Mass he recites the
Gloria straight through clara voce, making the sign of
the cross during the last clause (In gloria Dei Patris.

—

—

Amen).
Mystic and edifying reflexions on the Gloria will be
found in Durandus and Gihr (see below). Durandus
sees much symbolism in the fact that the Church (that

men) continues the angels' hymn. By the birth of
Christ who restores all things in heaven and on earth
(Eph., i, 10), angels and men, separated by original sin,
are now reconciled men may now hope some day to
Gihr gives a devotional
join in the angels' hymns.
commentary on the text, word for word. He sees a
mystic reason for the order of the words: Laudamus,
benedieimus, adoramus, glorificamus. One may be
edified by such considerations without attributing so
much subtlety to the unknown subordinationist who
apparently first arranged them. It will be noticed
that the Gloria is a hymn of praise addressed to each
Person of the Holy Trinity in turn, although the clause
about the Holy Ghost is very short (cum sancto
It does
Spiritu) and is evidently an afterthought.
not occur in the text of the Apostolic Constitutions.
in
arranged
are
clauses
the
that
It will also be seen
This rhythm
parallels with a certain loose rhythm.
(measured
Greek
original
evident
in
the
more
is much
of course by accent); for instance:
is,

;

Qei Trdrep TravTOKpdruip,

or, in

described in the " Kitus

Lastly, it would be difficult to find in any Litiu'gy a
more beautiful example of poetry than our hymnus

GLORIA

are the only

remains we now have of the psalmi idiotici (psalms
composed by private persons instead of being taken
from the Biblical Psalter) that were so popular in the
second and third centuries. These private psalms
easily became organs for heretical ideas, and so fell into
disfavour by the fourth century (Batiffol, " Histoire du
Breviaire romain", Paris, 1S95, 9-12). The extraordinary beauty of these two (to which one should add
the "I>u)s VKapbv) is a witness to the splendour of that
outburst of lyric poetry among Christians during the
time of persecution.
For texts and variations of the Gloria see Bunsen, Analecta
ante-niccena (London, 1S54), III; Probst, Lehre u. Gebd, p.
289; Warren, The Lilurgt/ and Ritual of the CeUic Church (Oxford, ISSl); The Afnxx nf Ftarius Illyricus in P. L., CXXXVIII,
1314; DrRvN-ni-«, l.'fi'i •<• !l..i,,i„orum olficiorum.lV.l3: Bona,
II, 2; Benedict XIV, Dc S.S. saRerum lilinmv.
hi iiiEsNE. Origines du culte chrctien
crifi^io .l/e 'f
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imhr. Das heilige Mensopfer (6th
(2nd ed.. Pan-. 1^ •ed.. Freiburg iiii li] ., Ls;i7 i. ;i61-374; Cabrol, Le livre de la
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Adrian Fortescue.
Gloria Patri.

See Doxology.

Glorieux, Alphonse Joseph.

cese

See Boise, Dio-
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Glory. This word has many shades of meaning
which lexicographers are somewhat puzzletl to tlifferentiate sharply.
As our interest in it here centres
around its ethical and religious significance, we shall
treat it only wit li reference to the ideas attached to it
in Holy Scripture ami theology.
I. Scripture.
In the English version of the Bible
the word Glory, one of the commonest in the Scripture,
is used to translate several Hebrew terms in the Old
Testament, and the Greek 56fa in the New Testament.
Sometimes the Catholic versions employ brightness,
where others use glory. When this occurs, the original signifies, as it frequently does elsewhere, a physical, visible phenomenon.
Tliis meaning is found for
instance in Ex., xxiv, 16: "And the glory of the
Lord dwelt upon Sinai"; in Luke, ii, 9, and in the
account of the Transfiguration on Jlount Thabor. In
very many places the term is employed to signify the
witness which the created universe bears to the nature
of its Creator, as an effect reveals the character of its
cause.
Frequently in the \ew Testament it signifies
a manifestation of the Divine Majesty, truth, goodness,
or some other attribute through His incarnate Son,
as, for instance, in John, i, 14: " (and we saw his glory,
the glory as it were of the only begotten of the Father,)
full of grace and truth"; Luke, ii, 32, "A light to the
revelation of the Gentiles, and the glory of thy people
Israel"; and throughout the prayer of Christ for his
disciples, John, xvii.
Here too, as elsewhere, we find
the idea that the perception of this manifested truth
works towards a union of man with God. In other
passages glory is equivalent to praise rendered to God
in acknowledgment of His majesty and perfections
manifested objectively in the world, or through supernatural revelation: "Thou art worthy, O Lortl our
God, to receive glory, and honour, and power: because
thou hast created all things", Apoc, iv, 11; "Give
glory to the Lord, and call upon his name", Ps. civ, 1
(cf. Ps. cv, i).
The term is used also to mean judgment on personal
worth, in which sense the Greek 56|a reflects the
signification of the cognate verb 5ok4w: " How can
you believe, who receive glory one from another: and
the glory which is from God alone, you do not seek?"
John, V, 44; and xii, 43: "P^or they loved the glory
of men more than the glory of God ".
Lastly, glory is
the name given to the blessedness of the future life in
which the soul is united to God " For I reckon that the

—

:

sufferings of this time are not
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The Gloria and the Te Deum

angelictis.

worthy to be compared

with the glory to come", Rom., viii, IS. " Because the
creature also itself shall be delivered from the servitude
of corruption, into the liberty of the glory of the chilib., 21.
The texts cited above are
representative of multitudes similar in tenor, scattered
throughout the sacred writings.
II. "Theological.
The radical concept present
under various modifications in all the above expressions
is rendered by St. Augustine as clara notilia cum laude,
The philosopher
"brilliant celebrity with prai.se".
and theologian have accepted this definition as the
centre around which they correlate their doctrine
regarding glory, divine and human.
1. Divine Glory.
The Eternal God has by an act
of His will created, that is, has brought into being from
Infinite Intelligence,
nothingness, all things that are.
He could not act aimlessly; He had an objective for His
action; He created with a purpose; He destined His
creatures to some end. That end was, could be, no
other than Himself; for nothing existed but Himself,
nothing but Himself could be an end worthy of His
action. " I am Alpha and Omega, the beginning and
the end, saith the Lord God" (.Vpoc, i, 8); "The Lord
hath made all things for himself" (Prov., xvi, 4).
Did He, then, create in order that from His creatures
He might derive some benefit? That, for example, as
some present-day theories pretend, through the evolution of things towards a higher perfection the sum of
His Being might be enlarged or perfected? Or that
man by co-operating with Him might aid Him in the
elimination of evil which He liy Ilimself is unable to
No; such conceits are incompatible with
cast out?
the true concept of God. Infinite, He possesses the
plenitude of Being and Perfection; He needs nothing,
and can receive no complementary increment or
superfluous accession of excellence from without.
Omnipotent, He stands in need of no assistance to
carry His will into execution.

dren of God",

—

—

But from His infinity He can and does give; and
from His fullness have we all received. All things are,
only because they have reccivetl of Him; and the
measure of His giving constitutes the limitations of
Contemplating the boundless ocean of
their being.
His reality. He perceives it as imitable ad extra, as an
inexhaustible fund of exemplar ideas which may, if
He so wills, be reproduced in an order of finite existence distinct from, yet dependent on His own, deriving their dower of actuality from His infinite fullHe
ness which in imparting sustains no diminution.
spoke and they were made. Everything which His
finite indeed
fiat has called into existence is a copy
and very imperfect, yet true as far as it goes of some
Each reflects in fixed
aspect of His infinite perfection.
limitation something of His nature and attributes.
The heavens show forth His power; earth's oceans are

—

—

the glorious mirror where the Almighty's form
Glasses itself in tempests ....
.

.

.

The summer

flower,

though only to

Him

itself it live

and

of His power, goodthe harmonious order
which binds all the innumerable parts of creation into
one cosmic whole is another reflection of His oneness
and His wisdom. Yet, as each part of creation is
finite, so too is the totality; and therefore its capacity
to reflect the Divine Prototype must result in an infinitely inadequate representation of the Great Exemplar. Nevertheless, the unimaginable variety of
existing things conveys a vague hint of that Infinite
which must ever defy any complete expression exterNow this objective revelation of the
nal to Itself.
Creator in terms of the existences of things is the glory
This doctrine is authoritatively formulated
of God.
by the Council of the Vatican: "If any one shall say
that the world was not created for the glory of God,
let him be anathema" (Sess. Ill, C. i, can. 5).
This objective manifestation of the Divine nature
die, is a .silent witness before
ness, truth, and unit}'; and
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astronomer must intervene in order that the significance of the shadow and its relation to the substance
may be grasped. To praise, in the exact sense of the
term, demands not alone that worth be manifest, but
The unalso that there be a mind to acknowledge.
conscious testimony of the universe to its Creator is
rather potential than actual glory. Hence, this glory
which it renders to Him is called in theological phrase
gloria matcrialis, to distinguish it from the formal
glorrj rendered to God by His intelligent creatures.
They can read the writing in the book of creation,
understand its story, accept its lessons, and reverently
This praise
praise the Majesty which it reveals.
involves not merely intellectual perception, but also
the practical acknowledgment by heart and will which
The endowissues in obedience and loving service.
ment of intelligence with all that it implies spiritrenders man a higher and nobler
uality and free-will
image of the Creator than is any other being of this
The gift of intellect also imposes on
visible world.
man the duty of returning to God that formal glory
The more perfectly
of which we have just spoken.
he discharges this obligation, the more does he develop
and perfect that initial resemblance to God which
exists in his soul, and by the fulfilment of this duty
serves the end for which he, like all else, has been

—

—

created.
The natural revelation which God has vouchsafed
of Himself through the world interpreted by reason

has been supplemented by a higher supernatural
manifestation which has culminated in the Incar_

nation of the Godhead in Jesus Christ: "and we saw
his glory, the glory as it were of the Father, full of
grace and truth". Similarly the natural resemblance
to God and the relation of our being to His, as estab-

by creation, are supplemented and carried into
a higher order by His commimication of sanctifying
grace.
To know Ciod through the medium of this
lished

supernaturally revealed truth, to serve Him in love
springing from this grace is to be " Filled with the fruit
of justice, through Jesus Christ, unto the glory and
In manifesting the glory
praise of God" (Phil., i, 11).
of God by the development of their proper powers
and capacities, inanimate creatures reach that perfection or fulness of existence which God has prescribed for them. Likewise man achieves his perfection
or subjective end by giving ^lory to God in the comprehensive sense above indicated. He attains the
consummation of his perfection not in this life, but in
the life to come. That perfection shall consist in a
direct, immediate, intuitive perception of God; "We
see now through a glass in a dark manner but then face
to face. Now I know in part but then I shall know even
In this transcendent
as I am known" (I Cor., xiii, 12).
knowledge the soul shall become, in a higher measure
than that which obtains by virtue of creation alone,
a participant and therefore an image of the Divine
nature; so " we shall be like to him: because we shall
see him as he is " (I John, iii, 2). So that objectively
and actively the life in heaven shall be an unending
inefTaljle manifestation and acknowledgment of the
Divine majcwty and perfections. Thus we understand the Scriptural language in which the future life
of the blessed is described as a state in which "we all
beholding Ihe glory of the Lord with open face, are
transformed into the same image from glory to glory,
as by the Spirit of the Lord" (II Cor., iii, 18).
The Catholic doctrine on this subject is defined by
;

;
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the book, one might say,
constitutes the Universe
in which God has recorded His greatness and majesty.
As the mirror of tlie telescope presents an image of the
star that shines and wheels in the immeasurably
remote depths of space, so does this world reflect in
its own fashion the nature of its Cause between
and it lies the gulf that separates the finite from the
Infinite.
The telescope, however, knows not of the
image which its surface bears; the eye and mind of the

the Council of Florence (see Denzinger, 588).

Creation; Good.)
2.

be

Human

Glory.

(See

—To enjoy glory before men

known and honoured on account of one's

to
character,
is

qualities, possessions, position, or achievements, real

or imaginary. The moral question arises, is the deThe doctrine
sire and pursuit of this glory lawful?
on the subject is succinctly stated by St. Thomas (fiPosing the question whether the dell, Q. cx.xxii).
sire of glory is sinful, he proceeds to answer it in the
following sense: Glory imports the manifestation of
something which is estimated honourable, whether it
be a spiritual or a corporal good. Glory does not
necessarily require that a large number of persons
shall acknowledge the excellence; the esteem of a
few, or even of oneself, may suffice, as, for example,
when one judges some good of his own to be worthy of
praise.
That any person esteem his own good or
excellence to be worthy of praise is not in itself sinful;
nor, in like manner, is it sinful that we should desire
" Let your
to see our good works approved of men.
light shine before men, that they may see your good
works" (Matt., v, 10). Hence the desire of glory is
not essentially vicious. But a vain, or perverse desire for renown, which is called vainglory, is wrong;
The
for it is founded not on truth but falsehood.
desire of glory becomes perverse, (a) when one seeks
renown because of something not really worthy; (b)
when one seeks the esteem of those whose judgment
is undiscriminating; (c) when one desires glory before
men without subordinating it to righteousness. Vain-

may become a deadly sin, if one seek the esteem
men for something that is incompatible with the
reverence due to God or when the thing for which one
desires to be esteemed is preferred in one's affections
before God; or again, when the judgment of men is
sought in preference to the judgment of God, as was
the case with the Pharisees, who "loved the glory
of men more than the glory of God" (John, xii, 43).
The term " vainglory" denotes not alone the sinful act,
but also the vicious habit or tendency engendered by
a repetition of such acts. This habit is ranked among
the capital sins, or, more properly vices, because it is
prolific of other sins, viz., disobedience, boastfulness,
hypocrisy, contentiousness, discord, and a presumptuous love of pernicious novelties in moral and re-

glory
of

;

ligious doctrine.
St. Thomas, I-I, QQ. xii, xliv, xlv, xciii, ciii; II-II, QQ. ciii,
cxxxii; Idem. Cont. Gent., tr. Rickaby. God and His Creatures,
See also
II, ch. xlv; HI. ch. xxviii, xxix, Ivi-lxiii; IV, ch. liv.
theological and philcsophical textbooks, in whicli the subject
is treated under Creation, The End of Man, Eternal Life;
Catholic
Theology
(New
Manual
ScANNELi.,
of
WiLHELM AND
York, 1S99), vol. I, bk. Ill, pt. I; Gray and Massie in Hast.,
Diet, of Ihe Bible, .s. v.; Hastings, A Dictionary of Christ and
the Gospels (New York, 1906), s. v.; Pace, The World-copy
according to St. Thomas in The Catholic University Bulletin,
vol. V.

James

J.

^
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Glosses, Scriptural. I. Etymology and Principal Meanings. The modern English word gloss is
derived directly from the Latin glossa, itself a transIn classical Greek y^Ciaaa.
cript of the Greek y\Ci(T(Ta.
(Attic yX&TTa.) means the tongue or organ of speech and
In the course of
language.
or
figuratively a tongue
time Greek grammarians, commenting on the works of
y\Ciir<ra
to designate first
the
word
Greek authors, used
a word of the text which needed some explanation, and
it
is in this last
And
itself.
explanation
next the

—

sense that Christian writers have principally emploved the word glossa, gloss, in connexion with Holy
Writ. Among them, as among Greek grammarians, a
gloss

meant an explanation

of a purely verb,al

diffi-

culty of the text, to the exclusion of explanations required by doctrinal, ritual, historical, and other
obscurities; and the words which were commonly the
subject of their glosses may be reduced to the following five classes: (1) foreign words; (2) provincial dialectical terms;
(4) technical
(3) obsolete words;
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—

lished during his reign should not have any marginal
the so-called Authorized Version
notes, that version
appeared in 1611 with such notes, usually recording
The
glosses or marginal notes of
various readings.
the British Revised Version published 1881-8.5, are
of the Version of 1011.
tho.se
in
excess
over
greatly

—

—
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terms; or (5) words actually employed in some unusual sense or in some peculiar •grammatical form. As
these glosses consisted of a siTit;li' explanatory word,
they were easily written Ix-lwccn the lines of the text
or in the niari^in of nianuscTipts opposite the words of
which they supplied the explanation. In the process
of time tiie flosses naturally grew in number, and
in consequence tliey were j^athercd in separate books
where they appeared, first in the same order of succession as they would have had if written in the margin
of the codices, and ultimately in a regular alphabetical
These collections of glosses thus formed kinds
order.
of lexicons which gave the concrete meaning of the
difficult words of the text and even historical, geographical, biographical, and other notices, whicli the
collectors deemed necessary or u.seful to illu.strate the
text of the Sacred writings. A lexicon of the kind is
usually called a glossary (from Lat. glossarium), but
bears at times in English the simple name of a gloss.
From a single explanatory word, interlined or placed
in the margin, the word gloss has also been extendetl
to denote an entire expository sentence, and in many
instances even a sort of running commentary on an
Finally the term
entire book of Sacred Scripture.
gloss designates a word or a remark, perhaps intended
at first as an explanation of the text of Holy Writ, and
inserted for some time either between the lines or in
the margin of the Sacred Books, but now embodied
in the text itself, into which it was inserted by owners
or by transcribers of manuscripts, and in which it
appears as if an integral part of the Word of God,
whereas it is but a late interpolation.
As is quite natII. Glosses .'is Marginal Notes.
ural, the margin has always been the favourite place
for recording explanatory words or remarks of various
kinds concerning the text of the Bible. And in point
of fact, marginal notes of varying nature and importance are found in nearly all manuscripts and printed
With regard to the
editions of the Sacred Scriptures.
Hebrew text, these glosses or marginal notes are
mostly extracts from the Masorah or collection of traThey usuditional remarks concerning Holy Writ.
ally bear on what was regarded as a questionable
reading or spelling in the text, but yet was allowed to
remain unmodified in the text itself through respect
Thus, at times the margin bids the
for its actual form.
reader to transpose, interchange, restore, or remove a
consonant, while at other times it directs him to omit or
Some of these glosses are
in.sert even an entire word.
of considerable importance for the correct reading or
understanding of the orij;inal Hebrew, while nearly
all have effectually contributed to its uniform transmission since the eleventh century of our era. The
marginal notes of Greek and Latin manuscripts and
editions of the Scriptures are usually of a wider imAnnotations of all kinds, chiefly the results of
port.
exegetical and critical study, crowd the margins of
these copies and printed texts far more than those of the
manuscripts and editions of the original Hebrew. In
regard to the Latin Vulgate, in particular, these glosses
gradually exhibited to readers so large and so perplexing a number of various textual readings that to remedy the evil, Sixtus V, when publishing his official
edition of the Vulgate in 1588, decreed that henceforth
copies of it should not be supplied with such variations
recorded in the margin. This was plainly a wise rule,
and its faithful observance by Catholic editors of the
Vulgate and by its translators, notably by the authors
of the Douay Version, has secured the object intended
by Sixtus V. Despite the explicit resolve of James I
that the Protestant Version of Holy Writ to be pub-

They give various

readings, alternate renderings, critical remarks, etc., and by their number and character
have startled the Protestant public. The marginal
notes of the American Standard Revised Version
(1900-1001) are of the same general description as
those found in the British Revised Version of Holy

Writ.
III. Gi.o.ssi:s AS Te.xtual Additions.
As stated
above, the word gloss designates not only marginal
notes, but also words or remarks inserted for various
reasons in the very text of the Scriptures. The existence of such textual additions in Holy Writ is universally admitteil by Biblical scholars with regard to the
Hebrew text, although there is at times considerable
disagreement among them as to the actual expressions
that shoukl be treated as glosses in the Sacreel Writings.
Besides the eighteen corrections of the Scribes
which ancient Rabbis regard as made in the sacred

—

text of the Old Testament l)cfore their time, and which
were probably due to the fact that marginal explanations had of old been embodied in the text itself, recent
scholars have treated as textual additions many words
and expressions scattered throughout the Hebrew
Thus the defenders of the Mosaic authorship
Bible.
of the Pentateuch naturally maintain that the more
or less extensive notices found in the Mosaic writings
and relative to matters geographical, historical, etc.,
decidedly later than Moses' time, should be regarded
Others, struck with
as post-Mosaic textual additions.
the lack of smoothness of style noticeable in several
passages of the original Hebrew, or with the apparent
inconsistencies in its parallel statements, have appealed to textual additions as offering a natural and
adequate explanation of the facts observed.
Some
have even admitted the view that Midrashim, or kinds
of Jewish commentaries, were at an early date utilized
in the framing or in the transcription of our present
Hebrew text, and thus would account for what they
consider as actual and extensive additions to its primAnd it can hardly be doubted that by
itive form.

means of the literary feature known as " parallelism"
Hebrew poetry, many textual additions can be detected in the Hebrew text of the poetical books, not-

in

ably in that of Job. All scholars distinctly maintain,
however, and indeed justly, that all such glosses,
whether actually proved, or simply conjectured, do
not interfere materially with the substantial integrity
The presence of similar textual
of the Hebrew text.
additions in the text of the Septuagint, or oldest Greek
translation of the Old Testament, is an established fact
which was well known to the Roman editors of that
One has only to compare
version under Sixtus V.
attentively the words of that ancient version with
those of the original Hebrew to remain convinced that
the Septuagint translators have time and again deliberately deviated from the text which they rendered
into Greek, and thus made a number of more or less
important additions thereunto. These translators frequently manifest a desire to supply what the original
had omitted or to clear up what appeared ambiguous.
Frequently, too, they adopt paraphrastic renderings to
avoid the most marked anthropomorphisms of the
text before them while at times they seem to be guided
in their additions by Jewish Halacha and Haggadah.
Glosses as textual additions exist also in manuscripts
of the New Testament, owing to a variety of causes,
the principal among which may be given as follows:
copyists have embodied marginal notes in the text itself; at times they have supplemented the words of an
Evangelist by means of the parallel passages in the
other Gospels; sometimes they have completed the
quotations from the Old Testament in the New.
Finally, textual additions appear in the manuscripts
and printed editions of the Latin Vulgate. Its author,
St. Jerome, has freely enough inserted in his rendering of the original Hebrew historical, geographical,
doctrinal remarks which he thought more or less
:
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Greek literature, in a certain number of glossaries
which afford explanations of difficult words in the
Greek language. The following are the principal
glossaries of that description: (1) the lexicon of Hesychius, a Greek grammarian of the fourth century of
our era

;

(2)

the "A4^eav (rui'a7«7^"(collection of glosses)

of the celebrated patriarch Photius (d. 891); (3) the
lexicon of Suidas, apparently an author of the tenth

century; (4) the "Etymologium Magnum" by an unknown writer of the twelfth or the thirteenth century;
" Xvmyoiyri \^ieoiv" of the Byzantine monk
(.5) the
Zonaras; (6) the " Dictionarium" of the Benedictine
Varius Phavorinus, published early in the sixteenth
century. Most of the glosses illustrating the language
of Scripture which are found in the works of Hesychius, Suidas, Phavorinus, and in the "Etymologium
Magnum", were collected and published by J. C.
Ernesti (Leipzig, 1785-86). The best separate gloss
on the Latin Vulgate, as a collection of explanations
chiefly of its words, is that of St. Isidore of Seville,
which he completed in 632, and which bears the title
of

"Originum sive Etymologiarum

found in Migne, P. L., LXXXII.
V. Glosses as Commentaries.

libri

XX".

It

is

— As Scriptural com-

mentaries there are two celebrated glosses on the VulThe former is the "Glossa Ordinaria", thus
gate.
called from its common use during the Middle Ages.
Its author, the German Walafrid Strabo (d. 849), had
of Greek and made extracts chiefly
from the Latin Fathers and from the writings of his
master, Rabanus Maurus, for the purpose of illustrat-

some knowledge

—

—

ing the various senses principally the literal sense of
This gloss is quoted as a
ali the books of Holy Writ.
high authority by St. Thomas Aquinas, and it was
known as "the tongue of Scripture". Until the
seventeenth century it remained the favourite commentary on the Bible and it was only gradually superseded bj' more independent works of exegesis. The
;

"Glossa Ordinaria" is found in vols. CXIII and CXIV
of Migne, P. L.
The second gloss, the "Glossa Interlincaris", derived its name from the fact that it was
It
written over the words in the text of the Vulgate.

was the work of Anselm of Laon (d. 1117), who had
some acciuiiiiitaiioc with Hebrew and Greek. After the
twclff li century copies of the Vulgate were usually supplied witli both these glosses, the "Glossa Ordinaria"
lie margin, at the top and at the
in
and the "Glossa Interlinearis" being placed between the lines of the Vulgate text; while later, from

being inserle(l
sides,

I
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necessary for the understanding of Scriptural passages
by ordinary readers. He complains at times that tliiriiig his own life copyists, instead of faithfully transcribing his translation, embodied in the text notes
found in the margin. And after his death manuscripts of the Vulgate, especially those of the Spanish
type, were supposedly enriched with all kinds of additional readings, which, together with other textual
variations embodied in early printed copies of the
Vulgate, led ultimately to the official editions of St.
Jerome's work by Popes Sixtus V and Clement VIII.
But however numerous and important all such glosses
may actually be, they have never materially impaired
the substantial integrity either of the Greek New
Testament or of the Latin Vulgate.
IV. Glosses as Scriptural Lexicons. With regard to the Hebrew te.xt of the Old Testament, most
rabbinical commentaries are little more than collections of glosses, or "glossaries", as they are usually
called, inasmuch as their chief object is to supply explanations of Hebrew words. A part of the Masorah
may also be considered as a kind of glossary to the
Hebrew Bible; and the same thing may be said in reference to the collections of Oriental and Western
readings given in the sixth volume of the London Polyglot.
As regards the Greek Bible texts, there are no
separate collections of glosses; yet these texts are
taken into account, together with the rest of the

the fourteenth century onw.ard, the "Postilla" of
Nicholas of Lyra and the "Additions" of Paulus
Brugensis were added at the foot of each page. Some
early printed editions of the Vulgate exhibit all this
exegetical apparatus; and the latest and best among
them is the one by Leander a S. Martino, O. S. B. (six

Antwerp, 1634).
Fabricius, Bibliotheca GrcEca (Hamburg, 1705-28); J. A.
Ernesti, De veto usu et indole glossariorum grfEcorum (Leipzig,
1742); .1. C. Ernesti, Hesychii Atexandrini glossae sacrcB (Leipzig, 17S6); Albbrti, Glossarium sacrum in sacros Novi Faderis
libros (Leyden, 1735); Martin, De Vorigine du Pentaleuque
vols, fob,

(Paris, 1887), I; Cornelt, Jntrodudio in utriusgue Test, libros
sacros (Paris, 1885), I; Abbott, Essays chiefly on the Original
Texts of the Old and New Testaments (London, 1891); Sweete,
Introduction to the Old Testament in Greek (Cambridge, 1900).

Francis E. Giqot.
Glosses, Glossaries, Glossarists (in Oanon Law).
A gloss (Gk. y\u>acra, Lat. glof:sa, tongue, speech) is
an inter|)ietation or ex])hinat ion of isolated words. To
gloss is to interpret or explain a text by taking up its
words one after another. A glossary is therefore a
collection of words about which observations and
notes have been gathered, and a glossarist is one who
thus explains or illustrates given texts. In canon law,
glosses are short elucidations attached to the important words in the juridical texts which make up the
collections of the "Corpus Juris Canonici" (q.v.). But
the term gloss is also given to the ensemble of such
notes in any entire collection, e.g. the Gloss of the
"Decretum"of Gratian, of the " Liber Sextus", etc.
The Glossarists are those canonists who lived during
the classic period of canon law, from the twelfth to the
fifteenth century, though many left works other than

•

—

The canonists of Bologna in particular, faglosses.
voured the method of the glossarists, and affixed to
text and words the meaning which they should bear.
In the beginning the masters noted down on their own
copies of the "Decretum" of Gratian a few words
by way of resume, and as a help in their lectures in
course of time such notes passed into the copies of
These brief notes, at first inserted betheir pupils.
tween the lines, soon overflowed the margins, and
became copious enough to form a framework within
which the real text was enshrined, as may be seen by
an examination of ancient manuscripts and certain
Moreover,
editions of the "Corpus Juris Canonici".
later glosses were of such ample proportions as to
become at times small commentaries containing disAs
cussions on the opinions of previous canonists.
each master added his own gloss the notes began to
swell in volume but care was alwaj's taken to indicate
the particular author by placing a significant abbreviation after his gloss, thus: Hug. or H. Huguccio);
Gradually
Jo. Fa. or F. f Joannes Faventinus), etc.
this mass of glosses took on in the schools a permanent
form, a necessary condition to its usefulness in teaching; and became a kind of seconilary canonical text,
less authoritative, of course, than the original, but
supplying material for oral commentary. Thus arose
"ordinary gloss" (glossa ordinarid), endowed with a
certain avithority, not indeed official (as though it were
actually the law on the point), but none the less real,
since it represented the opinion and authority of the
canonists who wrote it down, but chiefly because it
expressed the teaching at the time. Hence it comes
to pass that a medieval canonical gloss is often quoted
even in our day; the quotation is made quite as the
quotations from the canons or chapters of the "Corpus Juris Canonici", except that the word on which
the gloss bears is always indicated, e.g. " Gl (ossa) " in c.
Licet, V, De Crimine falsi, v" (verbo) "Falsitatis" (the
gloss on the word " falsitatis", in ch. Licet, fifth book
of the Decretals).
It is not easy to illustrate in a few words the legal
learning that lies hidden in the glosses of canon law
The principal heads of information
collections.
are as follows: (a) resume of the case; (b) deter;

;
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mination of the question to be solved; (c) division
of tlie text and statement of conclusions drawn (d)

ornamented on the back with a cross the border of
the opening for the hand is also, as a rule, embellished.

interpretation of important words; (e) examples of
real or fictitious cases showing the application of the
law; (f) discussion of the various readings of the same
text as given in different manuscripts; (g) countless
references to parallel texts; (h) axioms or mnemonic
helps (brocardica) often in leonine hexameter verses;
(i) allusions to the teaching of various masters, and
to solutions given on various occasions by pontifical
Evidently the juridical value of these glosses
letters.
for the teaching of canon law in our day has greatly
lessened; historically, however, they still offer much
The more eminent of the
precious information.
glossarists will be treated biographically, in their own
Attention
places among the canonists of renown.
will be confined here to what is strictly essential in
The gloss of the "Decretum" of
this connection.
Gratian was the work of John Zimeke, called the Teutonic (Joannes Simeca Teutonicus), between 1211 and
1215; he profited by the notes of his predecessors as
This work,
well as those which he had made himself.
remodelled and completed by Bartholomew of Brescia
(BartholoniLiHis Brixiensis) in 1245 or 124G, became
the "ordinary gloss" of the "Decretum". Before
their incorporation in the collection of Gregory IX, the
so-called Five Compilations of papal Decretals (Quinque compilationes antiquEe) had all been glossed.
Tancredus, archdeacon of Bologna, had written on the
first of these collections (the " Breviarium" of Bernard
of Pa via) a gloss which was received as its "glossa
ordinaria" imtil the appearance of the Decretals of
Gregory IX in 12.34. This last collection, as is known
(see Corpus Juris Canonici), caused the Five Compilations to disappear; in turn it was glossed by the
masters of Bologna. The author of its "ordinary
gloss" was Bernard of Botone, also known as Bernard
of Parma (Beruardus Parmensis), who composed it
shortly before 1263; afterwards it received many
additions, especially from Joannes Andrea?, identified
by the prefix Add. and at the end the initials Jo.
Andr. It is to this famous canonist we owe the
"glossa ordinaria" of the "Liber Sextus"; he wrote
Many manuscripts
this glossa about the year 1.305.
contain also the gloss of Joannes Monachus. famous
as Cardinal Lemoine, written also about 1305. The
gloss of Joannes Andreoe on the "Clementinae", compiled soon after the appearance of thLs collection
(1317), has become its "glossa ordinaria", with additions however by Franciscus de Zabarellis, later a
The
cardinal, and Archbishop of Florence (d. 1417).
" Extra vagantes" of John XXII were glossed as early
as 1325, by Zenzelin (Zenzelinus) de Cassanis. (See also

The colour

;

The
" Extra vagantes Communes" had no regular gloss, but
when Jean Chappuis edited this collection, in 1500, he
included glosses of many authors that he came across
Corpus Juris Canonici; Decretals, Papal.)

All the glosses of the Corpus
in his manuscripts.
Juris are given in the official edition of Gregory XIII
(1582); since then they have not been revised, and
recent critical editions of the text omit them.

Laurin. Introductio in corpus juris canonici (Freiburg, 1889);
Schneider, Die Lehre von der Kirchenrechtsquellen (Ratisbon,
1892); ScHULTE, Die Geschichte dec Quellen des canmiischen
Rechts von Gratian bis auf die Gegenwart, I
1875-1877).

and

II (.Stuttgart,

A. BoUDINHON.
Glossolalia.

See Tongues, Gift op.
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Gloves, Episcopal. Liturgical gloves (chirotheca,
called also at an earlier date manicis, wanti) are a li-

adornment reserved for bishops and cardinals.
Other ecclesiastics, including abbots, cannot use them
without a special papal privilege. They are worn
only at a pontifical Mass, never at any other function,
and then only to the washing of the hands before the
Episcopal gloves at the present day are
Sacrifice.
knitted by machine or hand from silk thread, and are
turgical

;

of the gloves must correspond with the
liturgical colour of the feast or day in the services of
which they are worn; episcopal gloves, however, are
never black, as they are not used on Good Friday nor
When a
at the celebration of Masses for the dead.
bishop is consecrated the gloves are put on him by the
consecrator, aided by the assisting bishops, just after
the Blessing. The use of episcopal gloves became
customary at Rome probably
in the

of

tenth century, outsiile

Rome

somewhat
they were

they were employed
earlier. Apparently
first used in France,

n

as the earliest traces of the custom are foimd in this country,
whence it gradually spread into
all other parts 'and even to

Rome.

The chief reason for
the introduction of the usage
was probably the desire to provide a suitable adornment for
the hands of the bishop, rather
than practical considerations
such as the preservation of the
cleanliness of the hands, etc.
Episcopal gloves appertained
originally to bishops, but at an
early date their use was also
Epischpal Glove
granted to other ecclesiastics, XV Century, Cathedral
"^ Brixen
thus no later than 1070 the abbot of the monastery of San Pietro in Cielo d'Oro at
Pavia received this privilege, the first certain instance
of such permission.
In the Middle Ages these gloves were either knitted
or otherwise produced with the needle, or else they
were made of woven material sewed together; the
former way seems to have been the more usual.
Gloves made by both methods are still in existence, as
for example, in Sahit-Sernin at Toulouse, at Brignoles,
in S. Trinita at Florence, in the cathedrals of Halberstadt and Brixen, in New College at Oxford, Conflens
in Savoy, and other places.
In the later Middle Ages
it became customary to enlarge the lower end, giving
it the appearance of a cuff or gauntlet, and even to
form the cuff with a long point
which hung downwards and was
decorated with a tassel or little
bell.
The back of the glove was
always ornamented, sometimes
with an embroidered medallion or
some other form of embroidery,
sometimes with a metal disk having on it a representation of the
Lamb of God, a cross, the Right
Hand of God, saints, etc., the disk
being sewn on to the glove, or, at
times, the ornamentation was of
pearls and precious stones. The
gloves were generally made of silk

'

thread or woven fabric, rarely of
woollen thread, sometimes of linen
woven material. LTp to the end
C LOV-B
of the Middle Ages the usual colour ^^i?,Zu
With pointed
was white, although the gloves at
gauntlet
New College, Oxford, are red apparently it was not until the sixteenth century that
the ordinances as to liturgical colours were applied to
episcopal gloves. Even in the Middle Ages the occasions on which the gloves were worn were not many,
but their use was not so limited as to-day, for in the
earlier period they were occasionally worn at the pon;

tifical

Mass

after

Communion, at solemn

during processions.

offices,

and

Episcopal gloves are symbolical
good works, and

of purity from sin, the performance of
carefulness of procedure.
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Barraod, Des
monumental

ganls dans les ceremonies religieuses in Bulletin
(Paris, 1867), XXXIII; de Montault, Les ffanls

£ontificaux (Paris), XLII, XLIII; de Linas, POTiii/icaiia de S.
ouis d'Anjou in Revue de I'art Chretien (Paris, 1861), V; Bock,
Geschichle der liturg. Gewiinder (Bonn. 1866), II; Bhaun, Die
ponlificalen Gewander des Abetidlandes (Freiburg im Br., 1898);
Idem, Die liturgische Gewandung im Occident und Orient (Freiburg im Br., 1907); de Fleury, La Messe (Paris, 1889), VIII.

Joseph Braun.
Gluttony (From Lat.

to swallow, to gulp
down), the exce.s.sive indulgence in food and drink.
The moral deformity discernible in this vice lies in
its defiance of the order postulated by reason, which
prescribes necessity as the measure of indulgence in
This deordination, according to
eating and drinking.
the teaching of the Angelic Doctor, may happen in
five waj's which are set forth in the scholastic verse:
"Prre-propere. laute, nimis, ardenter, studiose", or, according to the apt rendering of Father Joseph Rickaby too soon, too expensively, too much, too eagerly,
too daintily. Clearly one who uses food or drink in
such a way as to injure his health or impair the mental
equipment needed for the discharge of his duties, is
guilty of the sin of gluttony.
It is incontrovertible
that to eat or drink for the mere pleasure of the expeexclusively,
rience, and for that
is likewise to commit
the sin of gluttony. Such a tamper of soul is equivalently the direct and positive shutting out of that
reference to our last end which must be found, at least
implicitly, in all our actions.
At the same time it
must be noted that there is no obligation to formally
and explicitly have before one's mind a motive which
It is
will immediately relate our actions to God.
enough that such an intention should be implied in the
apprehension of the thing as lawful with a consequent
ghittire,

:

Gluttony Ls in
virtual submission to Almighty God.
general a venial sin in so far forth as it is an undue indulgence in a thing which is in itself neither good nor
bad.
Of course it is obvious that a different estimate
would have to be given of one so wedded to the pleasures of the table as to absolutely and without qualification live merely to eat and drink, so minded as to be
of the number of those, described by the Apostle St.
(Phil., iii, 19).
Paul, "whose god is their belly"
Such a one would be guilty of mortal sin. Likewise a
person who, by excesses in eating and drinking, would
have greatly impaired his health, or unfitted himself
for duties for the performance of which he has a grave
obhgation, would be justly chargeable with mortal
St. John of the Cross, in his work "The Obscure
Night of the Soul" (I, vi), dissects what he calls spiritsin.

He explains that it is the disposition of
those who, in prayer and other acts of reUgion, are
always in search of sensible sweetness; they are those
who "will feel and taste God, as if he were palpable
and accessible to them not only in Communion but in
This he declares is a
all their other acts of devotion ".
very great imperfection and productive of great evils.
Ballerini, Opus Theologicum Morale (Prato, 1898); GenicoT, TheologicB Moralis Institutiones (Louvain, 189S); Joseph
RiCKABT, Aquinas Ethicus (London, 1896); L)e\'1Ne, Manuul
ual gluttony.

of

Mystical Theology (London, 1903).

Joseph F. Delany.

Gnesen-Posen, Archdiocese op, in the Ivingdom
The archdiocese includes the Dioceses of
of Prussia.
Gnesen and Posen, which were separate up to 1S21.
Since that time they have been united under one archbishop.
Besides these dioc&ses the ecclesiastical
province also embraces the Bishopric of Culm (q.v.).
I. History.
The Bishopric of Posen (Lat., Posnania; Polish, Fnzmtn) was founded in 968 under
Miecyslaw or Mesko, Duke of Poland. Unable to
cope with internal enemies, he sought the support of
the German Emperor Otto I and became one of his
vassals.
Converted by his pious wife, Dubravka,
dauglitcr of Duke Boleslaw 1 of Bohemia, he was
baptized, and, in order to promote the Christianization
of his dorainious, undertook to establish a permanent

—
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organization. The first bishop was
Jordan (968-82), who was appointed suffragan to the
Archbishop of Magdeburg, in 970. Posen continued
to be the only bishopric in Poland until the Diocese of
Gnesen was created (Lat., Gnesjia; Polish, Gniczno).
The latter place was chosen bj' Duke Boleslaw as a
suitable location for a shrine for the remains of St.
Adalbert, who had suffered martyrdom at the hands
of the heathen Prussians.
When the Emperor Otto
III made his pilgrimage to the grave of St. Adalbert in
1000, he established an archbishopric in Gnesen without consulting Bishop Unger of Posen (982-1012),
and placed it under the jurisdiction of Radim or
ecclesiastical

Gaudentius, brother of St. Adalbert. At the same
time he created the Bishoprics of Cracow, Breslau, and
Kolberg, and incorporated them in the new archdiocese.
On thedeath of Boleslaw, Posen was severed
from Magdeburg in the course of the strife engendered
by the national opposition to Germanism. Bishop
Paulinus, elected in 10.37, was the first bishop consecrated in Gnesen. St. Norbert, Archbishop of Magdeburg, succeeded in obtaining a papal rescript in 1133,
in which the metropolitan jurisdiction of his archiepiscopal see over Posen was still recognized. But since
the twelfth century, Posen has undisputedly been
de facto a suffragan of Gnesen. Both bishoprics were
dependent on the temporal rulers of the country, who
nominated the bishops at will, disposed arbitrarily
of the benefices and prebends, and confiscated the
estates of the bishops on their death.
The archiepiscopal See of Gnesen, richly endowed
with estates and tithes, soon surpassed the older
Bishopric of Posen both in extent and importance,
and grew to be the most influential bishopric in the
dukedom. In the thirteenth century the archbishops
acquired the Principality of Lowicz. The diocese was
further augmented by the addition of the suffragan
Bishoprics of Lebus, AVJoeiawek, and Plock in the
thirteenth century; of Wilna and Lutzk in the fourteenth; of Samogitia
the fifteenth, and of Culm in
the sixteenth. Its prelates also obtained many extremely valuable privileges, both ecclesiastical and
temporal. At the Council of Constance they were
given the rank and title of Primas Poloniie et Magni
Ducatus Lithuania?, thereby getting ecclesiastical
jurisdiction over all the Bishops of Poland and
Lithuania. At the Fifth Lateran Council in 1515 they
were honoured with the title of papal Legatus natiis.
In 1741 they received the privilege of wearing carThe
dinal's vestments with the exception of the hat.
primacy entitled them to rank as princes of the empire.
From 1572 they held authority as regents of the
empire during an interregnum, superintended the
election of the king and crowned the successful can-

m

didate.
Tlie domestic condition of both bishoprics left
much to be desired during the first few centuries of
their existence, even with respect to the spiritual and
moral training of the clergy. Such was the charge
made by Pope Innocent III in a letter to Henry I,
Archbishop of Gnesen (1200-19), in 1207. He censured the prelate on the ground that the majority of
the priests were living in open matrimony, that the
clergy were presenting frivolous plays before the laity,
that theatrical performances were being given in
churches, and so forth. Most of the credit for the
improvement of both dioceses is due to the activities of the monasteries, mainly of German foundation.
These included abbeys of the Benedictines, Cistercians,
Dominicans. Franciscans, Augustinians, Knights Templar and Knights of St. John, and convents of Poor
Clares, all of which became centres of prosperous
development. Many of the bishops, also, displayed
a beneficent solicitude for education, although on this
point there is very little precise information to be
obtained. But at least we know that in the synodical
statutes of 1257 Archbishop Fulk of Gnesen (1232-58)
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Hussitism became widely disseminated throughout
both dioceses in the fifteenth century. Its progress
to the fact that a great number of the
sons of the Polish nobility attended the University
of Prague.
Bi.shop Stanislaus I (Ciolfek) of Posen
(142S-H7) found himself at open variance with the city
of Bentschen, whose inhabitants had become pre\ailingly Hussite, and was even compelled to fly from his
diocese.
His successor, on the other hand, Andreas

was mainly due

of Bnin (1439-79), forced the city to deliver into his
hands five Hussite preachers, whom he had burned at

The further spread of the Hussite
movement was checked by the recall of all Poles living
in Bohemia, and by the prohibition of all commerThe doctrines
cial intercourse with that country.
the stake in 1439.

of Luther, however, found some ready supporters
amongst the inhabitants, thanks largely to feuds between the clergy and the nobility. They foimd acceptance firstin the towns in Danzigasearly as 1518. In

—

Posen, Bishop John Lubranski (1499-1520) favoured
the cause of the Reformation, sent to Leipzig for
Christopher Endorf the hiunanist, and gave him an
appointment in the high school. Petrus Tomicki
(1520-25), the new bishop, seemed blind to the danger
that menaced the Church. It was not until 1523 that
strict measures for the preservation of the Faith were
taken at the instance of the king. A kind of inquisition tribunal was instituted, and, at a synod convoked at Lenczyc by Archl)ishop John Laski (1510excommunicat31) of Gnesen, the bull of Pope Leo
In 1534 the young men of
ing Luther was published.
Poland were forbidden to attend foreign schools.
This restraint was somewhat rela.xed under Laski's
successors, Matthias Drzewicki (1531-35) and Andreas
Krzycki (1535-37), the latter of whom was the composer of songs to Venus Vulgivaga and on other degrading themes. The conduct of Archbishop Jacob
Uchanski (1562-81) in his attempts to establish a
national church was marked by the greatest duplicity.
The Moravian Brethren meanwhile obtained a footing
in the Bishopric of Posen in spite of the opposition of
Bishop Benedict Izdbienski (1546-53).
The defeat of the Reformation in Poland was mainly
due to the energy of Cardinal Hosius. He instigated
the promulgation and execution of the decrees of the
Council of Trent throughout the country, and had
the Jesuits sent thither. Bishop Adam Konarski
(1562-74) brought them into Posen in 1571, and in
Gnesen Archbishop Stanislaus Karnkowski (15821603) entrusted them with the direction of the semiFrom a national
naries of Gnesen and Kalisch.
standpoint, the effect of the victory of the CounterGerman
element
in both dioReformation was that the
Among
ceses became almost completely Polonized.
subsequent
prelates
important
of
the
may be
the most
mentioned: of the Archdiocese of Gnesen, Cardinal
BernhardMaciejowski (1604-08), LaurentiusGembicki
(1616-24), Matthias Lubienski (1641-52), Cardinal
Michael Radziejowski (1687-1705), and Stanislaus
Szembek (1706-22); of Posen, Andreas Opaleiiski
(1607-23), Andreas Szoldrski (1636-50), Bartholomew Tarto (1710-15), Prince Theodore Czartoryski
(1739-68).

X

The decline of Poland resulted in its partition among
Russia, Austria, and Prussia (1773, 1793, and 1795).
of Gne.sen retained jurisdiction only
over that part of the kingdom that fell to the share
of Prussia, and the Diocese of Posen was also retluced
When the Prussian occupation took effect,
in extent.
the Church was assured of the continued enjoyment of
all her possessions, but after the insurrection of 1797
Pius VII transferred
all her estates were confiscated.
the primacy to the Archbishop of Warsaw; but the

The Archbishop
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directed the parish priests to establish and maintain
schools; also that Bishop John VII (Lubranski) of
Poseii (1499-1520) founded a college at Posen, and
other educational establishments.

was

attached to the Archbishopric
Gnesen until it too was withdrawn in 1829 by
order of the cabinet. At the reorganization of ecclesiastical affairs in Prussia in 1821, the RussianPolish part of the Diocese of Posen was cut off; the see
was rai.sed to an archbishopric, and joined to Gnesen
prince

title of

still

of

under one prelate.
tained

and

Each

bishopric,

however,

re-

own sufTragan, its own cathedral chapter,
own consistory. Timotheus Gorzenski (d.

its

its

1825) was consecrated first Archbishop of GnesenPosen, after he had been Bishop of Posen since 1809.
city of Posen, which in the interim had outstripped Gnesen in size and importance, was designated the official seat of the diocese. Since the
Prussian regime began, both chapters have had the
This right,
joint right of electmg the archbishop.
however, has already proved illusory in several elections, the archiepiscopal throne having been left
vacant on several occasions for lengthy periods.
After the brief incumbency of Theophilus Wolicki
(1828-29), the archdiocese was ruled by Martin Dimin
(1831-42), a graduate of the Collegium Germanicum.
Although he met the views of the government as far
as possible on all questions concerning the schools
and religious seminaries, he, with the Archbishop of
Cologne, Clement August von Droste-Vischering, defended the discipline of the Church regarding mixed
marriages so steadfastly that he was removed from
his see, exiled from his diocese, and later, on his return
to Gnesen, was arrested and confined in the fortress
It was only in 1840 that he was reinof Kolberg.
stated, as the result of the personal interposition
Leo Prztuski (1845of King Frederick William IV.
65) was succeeded by Miecislaus Halka Ledochowski
(1866-86), one of the first victims of the " Kulturkampf". On the 24 November, 1873, he was requested to abdicate his office k^y the chief president of
the Province of Posen. LTpon his refusal, he was
summoned to appear before the court, arrested on the
3 February, 1874, and kept in prison at Ostrowo imtil
February, 1876. Forbidden to stay in Prussia, he
went to Rome, and was raised to the cardinalate by
Pius IX in March, 1876. The Prussian government
had him deposed by the supreme court of the state,
and ordered a new election. Both cathedral chapters
refused to carry out this order, whereupon the Prussians
Both suffragan
confiscated the episcopal po.sse.ssions.
bishops, the official Korytkowski, and other clergymen were persecuted by the government, and had
variously to sufl'er imprisonment, exile, fines, the
suspension of stipends, and deposition. In 1883, 165
of the 555 parishes in the two dioceses were without
a pastor, and of these 131, embracing 165,000 souls,
were absolutely without any clergyman whatsoever.
In the beginning of 1886 Ledochowski resigned his
incumbency into the pope's hands. The latter
appointed a German, Julius Dinder, to the archFrom the outset his German
bishopric (1886-90).
He was
nationality inspired the distrust of the Poles.
bitterly attacked by Polish newspapers and at public
meetings, because he carried out the wishes of the
administration in ordering religious instruction to be
given to the higher classes of the secondary schools
Even his attitude in espousin the German tongue.
ing in general the cause of the Poles wherever their
rights were affected did nothing to mitigate his unpopularity.
He was succeeded liy a Pole, Florian von
Stablewski (1891-1906), who, as in the case of Dinder,
was nominated by the pope. He did his best to keep
on good terms with the civil government, promoted
the education and training of the clergy by founding
seminaries and preparatory colleges in Gnesen and
Posen, improved the Catholic unions and societies,
and caused the publication of several Catholic daily

The

and weekly journals. But in spite of his conciliatory
policy he was subjected to the attacks of both the
German and Polish elements as a result of the ex-
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cessively obnoxious conditions that prevailed throughout the archdiocese. Since his death it has been without a spiritual head. The diocese is at present in a
very troubled state. The Polish population is bitterly
hostile to the administration in consequence of the
exclusion of their language from the schools, and of
the plantation laws and expropriation policy inaugurated by the Prussian government.
The schools have
been altogether removed from the influence of the
archbishop, the clergy, and the parents of the pupils;
the intea-mediate schools are, for the most part, under
the guidance of Protestant directors and teachers. In
consequence of the plantation of German settlers,
mostly of Protestant extraction, many parishes have
been brought to the verge of ruin. The efforts of the
government to Germanize the country and the consequent resistance of the Poles have, in many cases,
exceeded all legitimate bounds, and have given rise to
conditions which are very detrimental to the interests
of the Catholic Church.
II. Statistics.— The Archdiocese of Gnesen-Posen
embraces the Prussian governmental department of
Posen, the department of Bromberg (with the exception of the circle, or district, of Bromberg), the
circles of Deutsch-Krone and the circle of Thorn in
Western Prussia and several small places in Poine-
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Bibliography in Finkel, Bibliografia Hisloryi Polskie, i.e.
Bibliography of Polish History (Cracow, 1876). .Authorities in
Theineh. Vetera Manumenla Polunim et Lithuania (4 vols..
Rome, 1860-64); Codex diplomalicus Majoris Polonia, I (Posen,
1877-81); Monummta PolonicB hislorica, III (Lemberg, 1878);
Ulanowski. Statuta Capitulorum Gnesnensis et Posnaniensis
(Cracow, 1897); Idem, Acta iudiciorum ecclesiasticorum duEcesiun Plocensis, Wladislaviensis et Gnesnensis 1422-tBSS (Cracow, 1909 ); Idem, Acta capitulorum Posnaniensis et Wladis'
laviensis (Cracow, 1909
).
The earlier books on the Archbishops of Gnesen are surpassed by the authoritative work of
KoRYTKowsKi, Arcybisknpi Gnieznienscy, pn/masowie i metropoHci polscy od roku lOOOazduroku 1821 (i.e. The Archbishops
of Gnesen, primates and metropolitans of Poland from the year
1000 to the year 1821", 5 vols., Posen. 1887-91); also Idem,
Prataci i kanonicy katedry melropolitanskiej (jnieinieAskiej (i.e.
"The prelates and canons of the metropolitan cathedral at
Gnesen", 4 vols., Gnesen, 1882-83). For the Bishops of Posen cf,
RzEPNicKi, Vitce prcpsulum Pnlonice (2 vols., Posen, 1761
). and
KozLo^wsKi, Zwoty prymasowi i arcybiskupow gnieznienskich i
poznanskich w skniceniu (i.e. "Brief biographies of the primates
and Archbishops of Gnesen and Posen", Posen, 1887). On the
diocese itself, of. Lvkaszev/icz, Diocesi Poznanski (3 vols., Posen,
18.58), ^aud
KoRYTKowsKi, Brevis descriptio archidiacesis
Gn&inensis H Posnaniensis (Gnesen, 18S8); concerning the
churches cf. Kohte and Warschauer, Verzeichnis der Kunstdenkmaler der Provinz Posen (4 vols., Posen, 1895-98); also
PoLKowsKi, Katedra Gniehiienska (i.e. "The Cathedral of
Gnesen", Gnesen, 1874). Numerous essavs dealing with both
dioceses can be found in the Zeitschrifl der Historischen Gesellschnft far die Provinz Posen (Posen, 1885
).
Cf. also art.

—

—

—

—

Poland.

Joseph Lins.

Gnosticism, the doctrine of salvation by knowledge.
This definition, l)ased on the etymology of the word
whom
(7i'iD(ris "knowledge", yvui<TTiK6s, "good at knowing"),
cathedral chapter.
During the vacancy of the see the is correct as far as it goes, but it gives only one, though
administration of the Diocese of Posen is administered perhaps the predominant, characteristic of Gnostic
by the suffragan as capitular vicar and administrator systems of thought. Whereas Judaism and Chrisgeneral.
The cathedral chapter is composed of a tianity, and almost all pagan systems, hold that the
provost, a dean, eight canons and four honorary soul attains its proper end by obedience of mind and
canons (1_ vacant). At the beginning of 1909 the will to the Supreme Power, i.e. by faith and works, it
bishopric included 26 deaneries, 34S parish churches,
is markedly peculiar to Gnosticism that it places the
salvation of the soul merely in the possession of a quasi104 chapels-of-ease, 91 oratories and public chapels,
69 private chapels, 554 priests, 97 clerics, 951,020 intuitive knowledge of the mysteries of the universe
souls.
There is a clerical seminary (Seminarium and of magic formuUe indicative of that knowledge.
Leoninum) at Posen with 5 professors and 97 alumni, Gnostics were "people who knew", and their knowland 2 preparatory colleges. There have been no edge at once constituted them a superior class of
male orders in either diocese since the Kulturkampf. bemgs, whose present and future status was essenThe following female orders and congregations have tially different from that of those who, for whatever
institutions in the diocese: the Sisters of Charity of St.
reason, did not know. A more complete and historical
Vincent de Paul have 1.3 convents with 112 sisters; definition of Gnosticism would be: "A collective name
the Grey Sisters of St. Elizabeth have 21 with 141 •for a large number of greatly-varying pantheisticsisters; the Sisters of Mercy of St. Charles Borromeo
idealistic sects, which flourished from some time before
3 with 28 sisters; the Servants of the Immaculate
the Christian Era down to the fifth century, and which,
Conception, 8 with 42 sisters. The church at Pasen while borrowing the phraseology and some of the
is the official cathedral of the diocese.
tenets of the chief religions of the day, and especially
It was built
between 1772 and 1775on the siteof an older structure. of Christianity, held matter to be a deterioration of
It contains numerous memorial tablets and monuspirit, and the whole universe a depravation of the
ments of former bishops, and also the famous golden Deity, and taught the ultimate end of all being to be
chapel of Ranch. A collegiate chapter with a provost,
the overcoming of the grossness of matter and the
a dean, and two canons is attached to the parish return to the Parent-Spirit, which return they held to
church ad Sanctam Mariam Magdalenam, formerly the be inaugurated and facilitated by the appearance of
church of the Jesuits. In the Diocese of Gnesen the some God-sent Saviour". However unsatisfactory
provost of the cathedral chapter has jurisdiction as this definition may be, the obscurity, multiplicity, and
vicar capitular and administrator general. The
wild confusion of Gnostic systems will hardly allow of
chapter consists of the provost and six canons. At another. Many scholars, moreover, would hold that
the beginning of 1909 the diocese included 17 deaneries every attempt to give a generic description of Gnostic
207 parish churches, 29 chapels-of-ease, 64 oratories sects is labour lost.
and chapels, 277 priests, 438,425 Catholics. There is
Origin. The beginnings of Gnosticism have long
one seminary at Gnesen, with 3 professors and 31 been a matter of controversy and are still largely a
students, one archiepiscopal preparatory college, and
subject of research.
The more these origins are stud9 ecclesiastical hospitals. There are 8 convents of ied, the farther they seem to recede in the past.
the Sisters of St. Elizabeth with 38 sisters, 5 of the
Whereas formerly Gnosticism was considered mostly
Sisters of Charity of St. Vincent de Paul with 33 inas a corruption of Christianity, it now .seems clear that
mates, and six of the Servants of the Immaculate the first traces of Gnostic systems can be discerned
Conception with 38 sisters. The Gothic cathedral at some centuries before tlie Christian Era. Its Eastern
Gnesen, the largest religious sanctuary in all Poland, origin was already maintained by (iieseler and Neandates from the 14th century. It contains the silver der; F. Ch. Bauer (1831) and Lassen (1858) sought to
sarcophagus enclosing the relics of St. Adalbert, to prove its relation to the religions of India; Lipsius
which thousands make pilgrimages each year. There (1860) pointed to Syria and Phoenicia as its home, and
are collegiate chapters attached to the church of St.
Hilgenfeld (1884) thought it was connected with later
George in Gnesen, ;>nd to the parish church in Krusch- Mazdeism. Joel (1880), Weingarten (1881), Koffwitz.
tnane (1881), Anricb (1894), and Wobbermin (1896)

The

total population in 1900 consisted of
1,272,499 souls, of
some 110,000 were Germans.
Each of the dioceses has a suffragan and its own

rania.

—
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For the last twenty-five
lenization of Christianity''.
years, however, the trend of scholarship has steadily
moved towards proving the pre-Christian Oriental
At the Fifth Congress of Oriorigins of Gnosticism.
entalists (Berlin, 1SS2) Kessler brought out the connexion between Gnosis and the Babylonian religion.
By this latter name, however, he meant not the original religion of Babylonia, but the syncretistic religion
which arose after the conquest of Cyrus. The same
idea is brought out in his ''Mani" seven years later.
In the same }-ear F. W. Brandt published his "Mandaische Religion". This Manda?an religion is so unmistakably a form of Gnosticism that it seems beyond

doubt that Gnosticism existed independent of, and
In more recent years 1897)
anterior to, Christianity.
Wilhelm Anz pointed out the close similarity between
Babylonian astrology and the Gnostic theories of the
Hebdomad and Ogdoad. Though in many instances
speculations on the Babylonian Astrallehre have gone
beyond all sober scholarship, yet in this particular instance the inferences made by Anz seem sound and
reliable.
Researches in the same direction were continued and instituted on a wider scale by W. Bousset, in 1907, and led to carefully ascertained results.
In 1898 the attempt was made by M. Friedliinder
His
to trace Gnosticism in pre-Christian Judaism.
opinion that the Rabbinic term Minniiyi designated
not Christians, as was commonly believed, but Antinomian Gnostics, has not found universal acceptance.
In fact, E. Schiirer brought sufficient proof
to show that Minnim is the exact Aramaean dia(

equivalent for eSvT). Nevertheless Friedlander's
essay retains its value in tracing strong antinomian
tendencies with Gnostic colouring on Jewish soil.
Not a few scholars have laboured to find the source
of Gnostic theories on Hellenistic and, specifically,
Alexandrian soil.
In 1880 Joel sought to prove
that the germ of all Gnostic theories was to be found
in Plato.
Though this may be dismissed as an exaggeration, some Greek influence on tlie birth, but
especially on the growth, of Gnosticism cannot be
denied.
In Trismegistic literature, as pointed out
by Reitzenstein (Poimandres, 1904), we find much
that is strangely akin to Gnosticism. Its Egyptian
origin was defended by E. Amelineau, in 1887, and
illustrated by A. Dietrich, in 1891 (Abraxas Studien)
lectic

and 190.3 (Mithrasliturgie). The relation of Plotinus's philosophy to Gnosticism was brought out
by C. Schmidt in 1901. That Alexandrian thought
had some share at least in the development of Christian
Gnosticism is clear from the fact that the bulk of
Gnostic literature which we possess comes to us from
Egyptian (Coptic) sources. That this share was not a
predominant one is, however, acknowledged by O.
Gruppe in his "Griechische Mythologie und Religionsgeschichte" (1902). It is true that the Greek mysteries, as G. Anrich pointed out in 1894, had much in
common with esoteric Gnosticism; but there remains
the further question, in how far these Greek mysteries,
as they are known to us, were the genuine product of
Greek thought, and not much rather due to the over-

powering influence of Orientalism.
Although the origins of Gnosticism are still largely
enveloped in obscurity, so much light has been shed oil
the problem by the combined labours of many scholars that it is possible to give the following tentative
solution: Although Gnosticism may at first sight appear a mere thoughtless syncretism of well nigh all
religious systems of antiquity, it has in reality one
deep root-principle, which assimilated in every soil
what it needed for its life and growth this principle is
philosophical and religious pessimism. The Gnostics,
it is true, borrowed their terminology almost entirely
from existing religions, but they only used it to illus;
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Gnosticism by the influence of Greek Platonic philosophy and the Greelc
mysteries, while Ilarnack described it as "acute Ilelsought to account for the

trate their great idea of the essential evil of this present existence and the duty to escape it by tlie help of

magic spells and a superhuman Saviour. Whatever
the}' borrowed, this pessimism they did not borrow
not from Greek thought, which was a joyous acknowledgment of and homage to the beautiful and noble in
this world, with a stmlied disregard of the element of
sorrow; not from Egyptian thought, which did not
its elaborate speculations on retribution and
in the netherworkl to cast a gloom on this
present existence, but considered the universe created
or evolved under the presiding wisdom of Thoth not
from Iranian thought, which held to the absolute supremacy of Ahura Mazda and only allowed Ahriman a
subordinate share in the creation, or rather countercreation, of the world; not from Indian Brahminic
thought, which was Pantheism pure and simple, or
God dwelling in, nay identified with, the universe,
rather than the Universe existing as the contradictory
of God not, lastly, from Semitic thought, for Semitic
religions were strangely reticent as to the fate of the
soul after death, and saw all practical wisdom in the
worship of Baal, or Marduk, or Assur. or Hadad, that
they might live long on this earth. This utter pessimism, bemoaning the existence of the whole imiverse as
a corruption and a calamity, with a feverish ci iving
to be freed from the body of this death and j mad
hope that, if we only knew, we could by some rr stic
words undo the cursed spell of this existence
is i.s
the foundation of all Gnostic thought. It hi
tue
same parent-soil as Buddhism; but Buddhism i: eth'cal, it endeavours to obtain its end by the extinct'

allow

judgment

;

;

—

of all desire; Gnosticism is pseudo-intellectual, ;
trusts exclusively to magical knowledge.
Moreo\o.
Gnosticism, placed in other historical surroundings,

developed from the first on other lines than Buddhism.
When Cyrus entered Bab^-lon in 539 B.C., two great
worlds of thought met, and sj-ncretism in religion, as
Iranian thought began to
far as we know it, began.
mix with the ancient civilization of Babylon. The
idea of the great struggle between evil and good, ever
continuing in this universe, is the parent idea of Mazdeism, or Iranian dualism. This, and the imagined
existence of numberless intermediate spirits, angels
and devas, was the conviction which overcame the
contentedness of .Semitism. On the other hand, the
unshakable trust in astrology, the persuasion that the
planetary system had a fatalistic influence on this
world's affairs, stood its ground on the .soil of Chaldea.
The greatness of the Seven the Moon, Mercury,
Venus, Mars, the Sun, Jupiter, and Saturn the sacred
Hebdomad, symbolized for millenniums by the staged
towers of Babylonia, remained undiminished. They
ceased, indeed, to be worshipped as deities, but they remained dpxovTfs and Svvdfieis, rulers and powers whose
almost irresistible force was dreaded by man. Practically, they were changed from gods to devas, or evil
The religions of the invaders and of the inspirits.
vaded effected a compromise: the astral faith of Babylon was true, but beyond the Hebdomad was the
infinite light in the Ogdoad, and every human soul had
to pass the adverse influence of the god or gotls of the
Hebdomad before it could ascend to the only good God
beyond. This ascent of the soul through the planetary spheres to the heaven be,\'ond (an idea not unknown even to ancient Babvlonianspeculations) began
to be conceived as a struggle with ad\-erse powers, and
became the first and predominant idea in Gnosticism.
The second great component of Gnostic thought is
magic, properly so called, i. e. the power ex opere
operato of weird names, sounds, gestures, and actions,
as also the mixture of elements to produce effects toThese magic
tally disproportionate to the cause.
formulse, which caused laughter and disgust to outsiders, are not a later and accidental corruption, but
an essential part of Gnosticism, for they are found in
all forms of Christian Gnosticism and likewise in Man-

—
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there seemed danger of its stifling Christianity altogether, and the earliest Fathers devoted their energies
Though in reality the spirit of Gnosto uprooting it.
ticism is utterly alien to that of Christianity, it then
unwary
merely a modification or reseemed to the
finement thereof. When domiciled on Greek soil.
changing
its barbarous and Semislightly
Gnosticism,
tic terminology and giving its "emanations" and

"syzygies" Greek names, sounded somewhat

like

neo-Platonism, though it was strongly repudiated by
Plotinus.
In Egypt the national worship left its
mark more on Gnostic practice than on its theories.
dealing
with
the origins of Gnosticism, one might
In
be tempted to mention Manichseism, as a number of
Gnostic ideas seem to be borrowed from Manichsism,
where they are obviously at home. This, however,
would hardly be correct. Manichjeism, as historically
connected with Mani, its founder, could not have
arisen much earlier than A. D. 250, when Gnosticism
was already in rapid decline. Manichseism, however,
in many of its elements dates back far beyond its commonly accepted founder; but then it is a parallel
development with the Gnosis, rather than one of its
Sometimes Manicha-ism is even classed as a
sources.
form of Gnosticism and styled Parsee Gnosis, as distinguished from Syrian and Egyptian Gnosis. This
classification, however, ignores the fact that the two
systems, though they have the doctrine of the evil of
matter in common, start from different principles,
Manichseism from dualism, while Gnosticism, as an
idealistic Pantheism, proceeds from the conception of
matter as a gradual deterioration of tlie (;oillie:Hl.
Doctrines. Owing to the multiplicity iiml divergence of Gnostic theories, a detailed exposition in this
article would be uns:il isfactory and confusing and to a
certain extent even misleading, since Gnosticism never
possessed a nucleus of slabl(! doctrine, or any sort of
ileponitum fiilei round which a number of varied developments and heresies or sects might be grouped; at
most it had some leading ideas, which are more or less

—
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No

Gnosis was essentially complete without
the knowledge of the formulse, which, once pronounced, were the undoing of the higher hostile powers.
Magic is the original sin of (gnosticism, nor is it difficult
to guess whence it is inherited. To a certain extent it
formed part of every pagan religion, especially the
ancient mj-steries, yet the thousands of magic tablets
unearthed in Ass.vria and Babylonia show us where the
rankest growth of magic was to be foimd. Moreover,
the terms and names of earliest Gnosticism bear an
unmistakable similarity to Semitic soimds and words.
Gnosticism came early into contact with Judaism, and
it betrays a knowledge of the Old Testament, if only to
Considering
reject it or borrow a few names from it.
the strong, well-organized, and highly-cultured Jewish
colonies in the Euphrates valley, this early contact
with Judaism is perfectly natural. Perhaps the Gnostic idea of a Redeemer is not unconnected with Jewish
Messianic hopes. But from the first the Gnostic conception of a Saviour is more superb imian than that of
popular Judaism; their Manila d'Haye, or Sotcr, is
some immediate manifestation of the Deity, a LightKing, an ^on (Aiuy), and an emanation of the good
God. When Gnosticism came in touch with Ghristianity, which must have hajipcned almost immediately on its appearance, Gnosticism threw itself with
strange rapidity into Christian forms of thought, borrowed its nomenclature, acknowledged Jesus as Saviour of the world, simulated its sacraments, pretended
to be an esoteric revelation of Christ and His Apostles,
flootled the world with apocryphal Gospels, and Acts,
and Apocalypses, to substantiate its claim. As Christianity grew within and without the Roman Empire,
Gnosticism spread as a fungus at its root, and claimed
to be the only true form of Christianity, unfit, indeed,
for the vulgar crowd, but set apart for the gifted and
So rank was its poisonous growth that
the elect.
dspism.

clearly traceable in different schools.
Moreover, a
fair idea of Gnostic doctrines can be obtained from the
articles on leaders and phases of Gnostic thought (e. g.

Basilides; Valentinus; Marcion; Docet.e; Demiurge). We shall here only indicate some main
phases of thought, which can be regarded as keys and
which, though not fitting all systems, will unlock most
of the mysteries of the Gnosis.
(a) Cosmogony.
Gnosticism is thinly disguised
Pantheism. In the beginning was the Depth; the
Fulness of Being; the Not-Being God; the First
Father, the Monad, the Man; the First Source, the

—

unknown

(Jotl

{(Svd6s irXripoj^a, ovk Cjv 6e6s,

TrpowdTiop,

irpoapxv, &yvii3(TTo% ^^^^), Or by whatever
might be called. This undefined infinite
Something, though it might be addressed by the title
of the Good God, was not a personal Being, but, like
Tad or Brahma of the Hindus, the "Great Unknown"
The Unknown God, however,
of modern thought.
was in the beginning pure spirituality; matter as yet
was not. This source of all being causes to emanate
(n-pofidWei) from itself a number of pure spirit forces.
In the different systems these emanations are differently named, classified, and described, but the emanation theory itself is common to all forms of Gnosticism. In the Basilidian Gnosis they are called sonships
(vlSTTjTes), in Valentinianism they form antithetic pairs
or "syzygies" (ffiifi/701) Depth and Silence produce
Mind and Truth; these produce Reason and Life,
these again Man and State (^kkXijo-^o). According to
Marcus, they are numbers and sounds. These are the
primary roots of the ^ons. With bewildering fertility hierarchies of iEons are thus produced, sometimes
These ^Eons belong to the
to the number of thirty.
purely ideal, noumenal, intelligible, or supersensible
world they are immaterial, they are hypostatic ideas.
Together with the source from which they emanate
they form the ir'hripwpa. The transition from the immaterial to the material, from the noumenal to the sensible, is brought about by a flaw, or a passion, or a sin, in
one of the jEons. According to Basilides, it is a flaw in
ixdvas^ &v6p(i)iro^^

other

name

it

;

;

the last sonship; according to others it is the passion
of the female ^Eon Sophia; according to others the sin
of the Great Archon, or .<Eon-Creator, of the Universe.
The ultimate end of all Gnosis is metanoca, or repentance, the undoing of the sin of material existence and
the return to the Pleroma.
In the greater number of Gnos(b) Sophia-Myth.
tic systems an important role is played by the ^on
Wisdom Sophia or Achamoth (niDDD)- In some
sense she seems to represent the supreme female principle, as for instance in the Ptolemaic system, in which
the mother of the seven heavens is called Achamoth,
in the Valentinian system, in which ^ Ufa So0(a, the
Wisdom above, is distinguished from n Kara loipla, or
Achamoth, the former being the female principle in
the noumenal world, and in the Archontian system,
where we find a "Lightsome Mother" (^ Mijrijp ^
(puTCLvq), and in which beyond the heavens of the
Archons is ii nv''"np ''^^ iravruv and likewise in the
Barbelognosis, where the female Barbelos is but the
counterpart of the Unknown Father, which also occurs
amongst the Ophites described by Irenieus (Adv.
Ha;res., Ill, vii, 4).
Moreover, the Eucharistic
prayer in the Acts of Thomas (ch. 1) seems addressed
W. Bousset's sugto this supreme female principle.
gestion, that the Gnostic Sophia is nothing else than a
disguise for the Dea Syra, the great goddess Istar, or
Astarte, seems worthy of consideration.
On the other
hand, the .Eon Sophia usually plays another role; she
is v UpoiveiKos or "the Lustful One", once a virginal
goddess, who by her fall from original purity is the
cause of this sinful material world. One of the earliest forms of this myth is found in the Simonian Gnosis,
in which Simon, the Great Power, finds Helena, who
during ten years had been a prostitute in Tyre, but
who is Simon's Ikcoio, or understanding, and whom

—
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myth

of Isis was the original source of the (Inostic
In many systems this Kdru -o<pla
sharply distinguished from the Higher Wisdom mentioned above; as, for mstance, in the magic formula
for the dead mentioned by Irenseus (op. cit., I, xxi, 5),
in which the departed has to address the hostile
archons thus: " I am a vessel more precious than the
female who made you. If your mother ignores the
source whence she is, I know myself, and I knowwhence I am and invoke the incorruptible Sophia, who
is in the Father, the mother of your mother, who has
neither father nor husband. A man-woman, born
from a woman, has made you, not knowing her
mother, but thinking herself alone. But I invoke her
mother." This agrees with the system minutely de-

"lower wisdom".

is

by Irenseus (op. cit., I, iv-v), where Sophia
Achamoth, or Lower Wisdom, the daughter of Higher
Wisdom, becomes the mother of the Demiurge; she
being the Ogdoad, her son the Hebdomad, they form a
counterpart of the heavenly Ogdoad in the Pleromata.
This is evidently a clumsy attempt to fuse into one
two systems radically different, the Basilidian and the
scribed

Valentinian; the ignorance of the Great Archon,
which is the central idea of Basilides, is here transferred to Sophia, and the hybrid system ends in bewildering confusion.
(c) Soierwlogy.
Gnostic salvation is not merely individual redemption of each human soul it is a cosmic
process.
It is the return of all things to what they
were before the flaw in the sphere of the .^ons brought
matter into existence and imprisoned some part of the
Divine Light in the evil Hyle ("TXtj). This setting free
of the light sparks is the process of salvation when all
light shall have left Hyle, it will be burnt up, destroyed,
or be a sort of everlasting hell for the Hylicoi.
In
Basilidianism it is the Third Filiation that is captive in

—

;

;

matter, and

is

gradually being saved,

now

that the

knowledge of its existence has been brought to the
Archon and then to the Second Archon, to each
by his respective Son; and the news has been spread
through the Hebdomad by Jesus the Son of Mary, who
died to redeem the Third Filiation. In Valentinianfirst
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worshipped under the form of Athena,
the goddess of wisdom. According to Valentinus's
system, as described by Hippolytus (Book VI, xxvxxvi), Sophia is the youngest of the twenty-eight aeons.
Observing the multitude of a;ons and the power of
begetting them, she hurries back into the depth of the
Father, and seeks to emulate him by producing offspring without conjugal intercourse, but only projects
an abortion, a formless substance. Upon this she is
According to the Valentincast out of the Pleroma.
ian system as described by Irenajus (op. cit., I) and
TertuUian (Adv. Valent., ix), Sophia conceives a passion for the First Father himself, or rather, under pretext of love she seeks to know him, the Unknowable,
and to comprehend his greatness. She would have
suffered the consequence of her audacity by ultimate
dissolution into the immensity of the Father, but for
the Boundary Spirit. According to the Pistis Sophia
(ch. xxix) Sophia, daughter of Barbelos, originally
dwelt in the highest, or thirteenth heaven, but she is
seduced by the demon Authades by means of a ray of
light, which she mistook for an emanation from the
.\uthades thus enticed her into Chaos
First Father,
below the twelve zEons, where she is imprisoned by evil
powers. According to these ideas, matter is the fruit
of the sin of Sophia; this, however, was but a Valentinian development; in the older speculations the
existence of matter is tacitly presupposed as eternal
with the Pleroma, and through her sin Sophia falls
from the realm of light into the Chaos or realm of
darkness. This original dualism, however, was overcome by the predommant spirit of Gnosticism, pantheistic emanationism. The Sophia myth is completely
absent from the Basilidian anil kindred systems. It is
suggested, with great verisimilitude, that the Egyptian
his followers

ism the process is extraordinarily elaborate. W'hen
this world has been born from Sophia in consequence
of her sin. Nous and Aletheia, two ^ons, by command
of the Father, produce two new ^ons, Christ and the
Holy Ghost; these restore order in the Pleroma, and
in consequence all ^'Eons together produce a new TEon,
Jesus Logos, Soter, or Christ, whom they offer to the
Father. Christ, the Son of Nous and Aletheia, has
pity on the abortive substance born of Sophia and
gives it essence and form.
Whereupon Sophia tries
to rise again to the Father, but in vain.
the
iEon Jesus-Soter is sent as second Saviour, he unites
himself to the man Jesus, the son of Mary, at his baptism, and becomes the Saviour of men.
Man is a
creature of the Demiurge, a compound of soul, body,
and spirit. His salvation consists in the return of his
irueD/ta or Sfjirit to the Pleroma; or if he be only a Psychicist, not a full Gnostic, his soul (<pvxv) shall return
to Achamoth.
There is no resurrection of the body.
(For further details and differences see V.^lentinus.)
In Marcionism, the most dualistic phase of Cinosticism, salvation consisted in the possession of the knowledge of the Good God and the rejection of the Demiurge.

Now

The Good God revealed himself in Jesus and appeared
as man in Judea; to know him, and to become entirely
free from the yoke of the World-Creator or God of the
Old Testament, is the end of all salvation. The Gnostic Saviour, therefore, is entirely different from the
Christian one.
For (1) the Gnostic Saviour does not
Gnosticism lacks the idea of atonement. There
save.
is no sin to be atoned for, except ignorance be that sin.
Nor does the Saviour in any sense benefit the human
race by vicarious sufferings.
Nor, finally, does he
immediately and actively affect any individual human
soul by the power of grace or draw it to God.
He was
a teacher, he once brought into the world the truth,
which alone can save. Asa flame sets naphtha on fire,
so the Saviour's light ignites predisposed souls moving
down the stream of time. Of a real Saviour who with
love human and Divine seeks out sinners to save them,
Gnosticism knows nothing. The Gnostic Saviour (2)
has no human nature, he is an teon, not a man he only
seemed a man, as the three Angels who visited Abraham seemed to be men. (For a detailed exposition see
DocET.E.) The -Eon Soter is brought into the strangest relation to Sophia: in some systems he is her brother, in others her son, in others again her spouse.
He
is sometimes identified with Christ, sometimes with
Jesus; sometimes Christ and Jesus are the same aeon,
sometimes they are different; sometimes Christ and
the Holy Ghost are identified. Gnosticism did its
best to utilize the Christian concept of the Holy Ghost,
but never quite succeeded. She made him the Iloros,
or Methorion Pneuma ("Opos, ileSdpLov ni/eD^a), the
Boundary-Spirit, the Sweet Odour of the Second Filiation, a companion ceon with Christos, etc., etc.
In
some systems he is entirely left out.
(d) Eschatology.
It is the merit of recent scholarship to have proved that Gnostic eschatology, consisting in the soul's struggle with hostile archons in its
attempt to reach the Pleroma, is simply the soul's
ascent, in Babylonian astrology, through the realms
Origen (Contra Celsum,
of the seven planets to .\nu.
VI, xxxi), referring to the Ophitic system, gives us the
names of the seven archons as Jaldabaoth, Jao, Sabaoth, Adonaios, Astaphaios, Ailoaios, and Oraios, and
tells us that Jaldabaoth is the planet Saturn.
Astaphaios is beyond doubt the planet Venus, as there are
gnostic gems with a female figure and the legend
ASTA<I>H, which name is also used in magic spells as
the name of a goddess. In the Mandsean system Adonaios represents the Sun.
Moreover, St. Irenceus tells
us: "Sanctam Hebdomadem VII Stellas, quas dicunt
planetas, esse volunt." It is safe, therefore, to take
the above seven Gnostic names as designating the
seven stars, then considered planets, Jaldabaoth
(nnaip' child of Chaos? Saturn, called "the Lion;

—
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faced", \eovTO(iSri$) is the outermost, and therefore
the chief ruler, and later on the Demiurge pur excel-

perhaps from in' Jahu, Jahveh, but
possibly also from the magic cry iaili in the mysteries)
is Jupiter. Sabaoth (niNaV the Old-Testament title
God of Hosts) was misunderstood; "of hosts" was
thought a proper name, hence Jupiter Sabbas {Jahve
Sabaoth) was Mars. Astaphaios (taken from magic
Adonalos ('jnx, Hebrew term
tablets) was Venus.
for "the Lord", used of God; Adonis of the Syrians
representing the Winter sun in the cosmic tragedy of
Tammuz) was the Sun Ailoaios, or sometimes Ailoein
(D'n^N Elohim, God), Mercury; Oraios ('f2pa?os-m'
Jareah? or "IIN light?), the Moon. In the hellenized
form of Gnosticism either all or some of these names
lence.

Jao

( laii,

;

are replaced by personified vices. Authadia (Ai)9d5r)s),
or Audacity, is the obvious description of Jaldabaoth,
the presumptuous Demiurge, who is lionfaced as the
Archon Authadia. Of the Archons Kakia, Zelos,
Phthonos, Errinnys, Epithymia, the last obviously
The number seven is obtained by
represents Venus.
placing a proarchon or chief archon at the head. That
these names are only a disguise for the Sancta Hebdomas is clear, for Sophia, the mother of them, retains
the name of Ogdoas, Octonatio. Occasionally one
meets with the Archon 'Ho-aXSaws, which is evidently
the El Shaddai of the Bible ('It' Sn), and he is described
as the Archon "number four" {apid/i^ rerdpTos) and
must represent the Sun. In the system of the Gnostics mentioned by Epiphanius we find, as the Seven
Archons, lao, Saklas, Seth, David, Eloiein, Elilaios,
and Jaldabaoth (or no. 6 Jaldabaoth, no. 7 Sabaoth).
Of these, Saklas is the chief demon of Manicha^ism;
Elilaios is probably connected with En-lil, the Bel of
Nippur, the ancient god of Babylonia. In this, as in
several other systems, the traces of the planetary
seven have become obscured, but hardly in any have
they become totally effaced. What tended most to
obliterate the sevenfold distinction was the identification of the God of the Jews, the Lawgiver, with Jaldabaoth and his designation as W'orld-creator, whereas
formerly the seven planets together ruled the world.
This confusion, however, was suggested by the very
fact that at least five of the seven archons bore OldTestament names for God El Shaddai, Adonai, Elo-

—

him, Jehovah, Sabaoth.
The speculaDoctrine of the Primeval Man.
(e)
tions on Primeval Man (IIpuTdi'flpwTros, Adam) occupy
a prominent place in several Gnostic systems. According to the " Evangelium Maria;", the Father is Protanthropos Barbelo became Protanthropos. According to Irena-us (I, xxix, 3) the ^on Autogenes emits
the true and perfect Anthropos, also called Adamas;
he has a helpmate, " Perfect Knowledge", and receives
an irresistible force, so that all things rest in him.
Others say (Irenanis, I, xxx) there is a blessed and

—

;

and endless light in the power of Bythos
{BvBds) this is the Father of all things who is invoked
as the First Man, who, with his Enncea, emits "the
Son of Man", or Deuteranthropos. According to
Valentinus, Adam was created in the name of Anthropos and overawes the demons by the fear of the
In the Valpre-existent man (roC rpoivTos ivdpiJnrov).
entinian syzygies and in the Marcosian system we meet
in the fourth (originally the third) place Anthropos
and Ecclesia. In the Pistis Sophia the JEon Jeu is
called the First Man, he is the overseer of the Light,
messenger of the First Precept, and constitutes the
In the Books of the Jed
forces of the Heimarmene.
this "flreat Man"is the King of the Light-treasure, he
is enthroned above all things and is the goal of all .souls.
According to the Naassenes, the Protanthropos is the
first clement; the fundamental being before its differ"The Son of Man" is the
entiation into individuals.
same being after it has been individualized into existThe Gnostic
ing things and thus sunk into matter.
Anthropos, therefore, or 'ASa^uds, as it is sometimes

incorruptible
;
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cosmogonic element, pure mind as distinct
from matter, mind conceived hypostatically as emanating from God and not yet darkened by contact with
called, is a

matter.

This mind

is

considered as the reason of

humanity, or humanity itself, as a personified idea,
a category without corporeality, the human reason conceived as the World-Soul. This speculation about the
Anthropos is completely developed in Manichseism,
where, in fact, it is the basis of the whole system.
God, in danger of the power of darkness, creates with
the help of the Spirit, the five worlds, the twelve elements, and the Eternal Man, and makes him combat
the darkness. But this Man is somehow overcome by
The present
evil and swallowed up by darkness.
vmiverse is in throes to deliver the captive Man from
In the Clementine Homilies
the powers of darkness.
the cosmogonic Anthropos is strangely mixed up with
the historical figure of the first man, Adam. Adam
" was the true prophet, running through all ages, and
hastening to rest"; "the Christ, who was from the beginning and is always, who was ever present to every
generation, in a hidden manner indeed, yet ever presIn fact Adam was, to use Modernist language,
ent".
the Godhead immanent in the world and ever manifesting itself to the inner consciousness of the elect. The
same idea, somewhat modified, occurs in Hermetic
It is elaborliterature, especially the " Poimandres".
ated by Philo, who makes an ingenious distinction be"after
image
beingcreated
first
God's
human
tween the
and likeness" and the historic figures of Adam and
tot'
ekAra
"Idea,
Adam
is:
afterwards.
created
Eve
Genus, Character, belonging to the world of Understanding, without body, neither male nor female; he is
the Beginning, the Name of God, the Logos, immortal,
incorruptible" (De opif. mund., 134-l-!8; De conf.
These ideas, in Talmudism, Philonism,
ling., 1-lG).
Gnosticism, and Trismegistic literature, all come from
one source, the late Mazdea' development of the
Gayomarthians, or worshipper of the Super-Man.
This Gnosiic figure, appearing in
(f) The Barbelo.
a number of systems, the Nicolaites, the " Gnostics" of
Epiphanius, the Sethians, the sj'stem of the "Evangelium Maria;" and that in Iren., I, xxix, 2 sq., remains
The name /3ap/37jXii,
to a certain extent an enigma.
Pap^rfKuiO, ^apBims has not;been explained with certainty. In any case she represents the supreme female
principle, is in fact the highest Godhead in its female
Barbelo has most of the functions of the
aspect.
&VU Xo(j>la as described above. So prominent was her
place amongst some Gnostics that some schools were
designated as Barbeliota», Barbelo worshippers or Barbelognostics. She is probably none other than the
Light^Maiden of the Pistis Sophia, the evyar-np toC
0wt4s or simply the Maiden, trapehoi. In Epiphanius
(Ha-r., xxvi, 1) and Philastrius (Hser., xxxiii) Parthenos (Barbelos) seems identical with Noria, who
plays a great role as wife either of Noe or of Seth.
The suggestion, that Noria is myj, " Maiden", Trapdivo^,
Istar, Athena, Wisdom, Sophia, or Achamoth, seems
worthy of consideration.
RiTKS. We are not so well informed about the
practical and ritual side of Gnosticism as we are about
and theoretical side. However, St.
its doctrinal
Irena;us's account of the Marcosians, Hippolytus's
Elcesaites,
the liturgical portions of the
the
account of
" Acta Thoniie", some passages in the Pseudo-Clementines, and above all Coptic Gnostic and Mandican
literature give us at least some insight into their litiu--

—

—

gical practices.
(a) Bapti.tm.
in some way in

—

All Gnostic sects possessed this rite
Mandaeism daily baptism is one of the
great practices of the system. The formulce used by
Christian Gnostics seem to have varied widely from
that enjoined by Christ. The Marcosians said " In [eU]
the name of the unknown Father of all, in [eh] the
Truth, the Mother of all, in him, who came down on
Jesus [els rbv KaTf\dbvTa eh 'litaovv]". The Elcesaites
;

:

;
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said: "In [iv] the name of the great and highest God
and in the name of liis Son, the great King". In
Iren. (I, xxi, 3) we find the formula: "In the name
that was hidden from every divinity and lordship and
truth, which [name] Jesus the Nazarene has put on in
the regions of light" and several other formuhe, which
were sometimes pronounced in Hebrew or Aramaic,
The Mandarins said: "The name of the Life and the
name of the Manda d'Haye is named over thee". In
connexion with Baptism the Sphragis CScppayh) was of
what the seal
great importance
or sign consisted wherewith they
were marked is not easy to say.
There was also the tradition of a
name either by utterance or by
handing a tablet with some mystic
;

word on

m

it.

(b) Confirmation.

—The anoint-

ing of the candidate with chrism,

or odoriferous ointment, is a
Gnostic rite which overshadows
the importance of baptism. In
the "Acta Thomse", so some
scholars maintain, it had completely replaced baptism, and was
the sole sacrament of initiation.
This however is not yet proven.
The Marcosians went so far as to
reject Christian baptism and to
substitute a mixture of oil and
water which they poured over
the head of the candidate. By

confirmation the
tended not so much

Gnostics into give the
to seal the candidate against the attacks of the
archons, or to drive them away

Holy Ghost as

by the sweet odour which
all

is

things (t^s vrip ra 8\a

above

evuidLas).
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one with water, the other with wine, and branches of
the vine are used. Christ crowns the Apostles with
olive wreaths, begs Melchisedech to come and change
wine into waterfor baptism, puts herbs in the Apostles'
mouths and hands. Whether these actions in some
sense reflect the ritual of Gnosticism, or are only imaginations of the author, cannot be decided. The
Gnostics seem also to have used oil sacramentally for
the healing of the sick, and even the dead were anointed by them to be rendered safe and invisible in their
transit through the realms of the
archons.
(d)

The NymphSn.

—They pos-

sessed a special Gnostic sacrament
of the bridechamber (fvfupwv) in

which, through some symbolical
actions, their souls were wedded
to their angels in the Pleroma.
Details of its rites are not as yet

known.

Tertullian no doubt
alluded to them in the words
" Eleusinia fecerunt lenocinia".
An ex(e) The Magic Vowels.
traordinary prominence is given
to the utterance of the vowels:

—

aernova.
The Saviour and His
disciples are supposed in the
midst of their sentences to have
broken out in an interminable
gibberi.sh of only vowels; magic
spells have come down to us consisting of vowels by the fourscore
on amulets the seven vowels, re-

peated according to all sorts of
artifices, form a very common
inscription.
Within the last few
years these Gnostic vowels, so
long a mystery, have been the
object of careful study by Ruelle,

may

The balsam was somehow sup-

Poir^e,

posed to have flowed from the
Tree of Life, and this tree was
again mystically connected with
the Cross; for the chrism is in the
" .\cta Thoraie" called " the hidden mystery in which the Cross is

be considered proven that each
vowel represents one of the seven
planets, or archons; that the
seven together represent the Universe, but without consonants
they represent the Ideal and Infinite not yet imprisoned and
limited by matter; that they represent a musical scale, probably
like the Gregorian 1 tone re-re, or
d, e, f, g, a, b, c, and many a
Gnostic sheet of vowels is in fact

shown to

us".

—

The Eucharist. It is re(c)
markable that so little is known
of the Gnostic substitute for the
Eucharist. In a number of pa.ssages we read of the breaking of
the bread, but in what this consisted is not easy to determine.
The use of salt in this rite seems to
have been important (Clem., Hom.
xiv), for we read distinctly how
St. Peter broke the bread of the

and Leclercq, and

it

a sheet of music. But research
on this subject has only ju.st begun.
Among the Gnostics the
Ophites were particularly fond of
representing their cosmogonic
speculations by diagrams, circles
Eucharist and "putting salt
within circles, squares, and parthereon, he gave first to the
allel lines, and other mathemati.\n Ol'HlTlc Di.
mother and then to us". There
cal figures combined, with names
is furthermore a great likelihood, though no cerwritten within them. How far these sacred diagrams
tainty, that the Eucharist referred to in the "Acta
were used as symbols in their liturgy, we do not know.
Thoma;" was merely a breaking of bread without
Schools of Gnosticism. Gnosticism possessed no
the use of the cup. This point is strongly con- central authority for either doctrine or discipline; controverted, but the contrary can hardly be proven.
It
sidered as a whole it had no organization similar to the
is beyond doubt that the Gnostics often substituted
vast organization of the Catholic Church. It was but
water for the wine (Acta Thomae, Baptism of Myg- a large "conglomeration of sects, of which Marcionisni
donia, ch. cxxi).
What formula of consecration was alone attempted in some way to rival the constitution
used we do not know, but the bread was certainly of the Church, and even Marcionisni had no unity,
signed with the Cross.
It is to be noted that the
No other classification of these sects is possible than
Gnostics called the Eucharist by Christian sacrificial that according to their main trend of thought. We
terms Trpocr^opd, "oblation", Gw^a (II Bk. of JeO, 45). can therefore distinguish: (a) Syrian or Semitic; (b)
In the Coptic Books (Pistis Sophia, 142; II Jed, 45-47)
Hellenistic or Alexandrian (c) dualistic; (d) antinowe find a long description of some apparently Euchar- niian Gnostics.
istic ceremonies carried out by Jesus Himself.
In
(a) The Stjrian School.
This school represents the
these fire and incense, two flasks, and also two cups,
oldest phase of Gnosticism, as Western Asia was the
_

—

—

;

—

—
:
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be said to belong to this school. The more fantastic
elements and elaborate genealogies and syzygies of
a?ons of the later Gnosis are still absent in these systems. The terminology is some barbarous form of
Semitic; Egypt is the symbolic name for the soul's
land of bondage. The opposition between the good
God and the World-Creator is not eternal or cosmogonic, though there is strong ethical opposition to
Jehovah the God of the Jews. He is the last of the
seven angels who fashioned this world out of eternally
pre-existent matter. The demiurgic angels, attempting to create man, created but a miserable worm, to
which the Good God, however, gave the .spark of
divine life. The rule of the god of the Jewsmust pass
away, for the good God calls us to his own immediate
obey the Supreme
service through Christ his Son.
Deity by abstaining from flesh meat and marriage, and
the system of
was
ascetic
life.
Such
an
leading
by
Saturninus of Ant inch, who taught during the reign of
Hadrian (c. A. D. 120). The Naassenes {from Nahas
f nj, the Hebrew for serpent) were worshippers of the
serpent as a symbol of wisdom, which the God of the
Jews tried to hide from men. The Ophites (d(piai>ol,
from S01S, serpent), who, when transplanted on Alexandrian soil, supplied the main ideas of Valentinianism, became one of the most widely spread sects of
Gnosticism. Though not strictly serpent-worshippers,
they recognized the .serpent as symbol of the sujareme
emanation, Achamoth or Divine Wisdom. They were
styled Chiostics par excellence. The Sethians saw in
Scth the father of all spiritual {TyevnaTiKoi) men; in
Cain and Abel the father of psychic {\pvx'Koi) and
According to the Perata; there
hylic (vXiKol) men.
exists a trinity of Father, Son, and Hyle (Matter).
The Son is the Cosmic Serpent, who freed Eve from
the power of the ruler of Hyle. The universe they
symbolized by a triangle enclosed in a circle. The
number three is the key to all mysteries. There are
three supreme principles: the not-generated, the selfgenerated, the generated. There are three logoi, or
gods; the Saviour has a threefold nature, threefold
They are called Perabody, threefold power, etc.
of
tffi (Trep^v) because they have "crossed over" out
Egypt, through the Red Sea of generation. They are
the true Hebrews, in fact ("lajJ, to cross over). The
Perataj were founded by Euphrates and Celbes (Acembes?) and Ademes. This Euphrates, whose name is
perhaps connected with the name Peratse itself, is said
to be the founder of the Ophites mentioned by Celsus
about A. D. 175. The Cainites were so called because
they venerated Cain, and Esau, and the Sodomites,
and Core, and Judas, because they had all resisted the
god of the Jews.
These
(b) The Hellenistic or Alexandrian School.

We

—

systems were more abstract, and philosophical, and
The Semitic nomenself-consistent than the Syrian.
clature was almost entirely replaced by Greek names.
The cosmogonic problem had outgrown all proportions, the ethical side was less prominent, asceticism

The two

great thinkers of this
school were Basilides and Valentinus. Though born
at Antioch, in Syria, Basilides founded his school at
Alexandria (c. A. D. 130), and was followed by his son
His system was the most consistent and
Isidorus.
sober emanationism that Gnosticism ever produced.
His school never spread so widely as the next to be mentioned, but in Spain it survived for several centuries.
Valentinus, who taught first at Alexandria and then at
Rome (c. a. d. UiO), elaborated a sy.stem of sexual
duality in the process of emanation; a long series of
male and female pairs of personified ideas is employed
to bridge over the distance from the unknown God to

less strictly enforced.
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birthplace of the movement. Dositheus, Simon
Magus, Menander, Cerinthus, Cerdo, Saturninus Justin, the Bardesanites, Severians, Ebionites, Encratites. Ophites, Naassenes, the Gnostics of the "Acts of
Tliomas", the Sethians, the Perata>, the Cainites may

this present world.

His system

is

more confused than

Basilidianism, especially as it is disturbed by the intrusion of the figure or figures of 2o0/a in the cosmogonic process. Being Syrian Ophitism in Egyptian
guise, it can claim to be the truest representative of
the Gnostic spirit. The reductio ad absurdum of these
unbridled speculations can be seen in the Pistis
Sophia, in which light-maidens, paralemptores, spheres,
Heimarmene, thirteen seons, light-treasures, realms of
the midst, realms of the right and of the left, Jaldabaoth, Adamas, Michael, Gabriel, Christ, the Saviour,
and mysteries without number whirl past and return
The impression created on
like witches in a dance.
the same reader can only be fitly described in the words
of " Jabberwocky": "gyre and gimble on the wabe".
learn from Hippolytus (Atlv. Ha;r., IV, xxxv),
TertuUian (Adv. Valent.,iv), and Clemens Alex. (Exc.
ex Theod., title) that there were two main schools of
Valentinianism, the Italian and the Anatolian or
In the Italian school were teachers of note
Asiatic.
Secundus, who divided the Ogdoad within the Pleroma
into two tetrads. Right and Left; Epiphanes, who
described this Tetras as Monotes, Henotes, Monas, and
To Hen; and possibly Colorl)asus, unless his name be a
misreading of Kol Arba J?3"lX 73 " All Four". But the
most important were Ptolemy and Heracleon. Ptolemy is especially known to fame by his letter to Flora,
a noble lady who had written to him as Roman Pres-

We

byter (Texte u. Unters.,_ N. S., XIII, Anal. z. alt.
Gesch. d. Chr.) to explain the meaning of the Old
Testament.. This Ptolemy split up the names and
numbers of the iEons into personified substances
He was
outside the deity, as TertuUian relates.
given to Biblical studies, and was a man of unbridled imagination. Clemens Alex. (Strom., IV,
ix, 7.3) calls Heracleon the most eminent teacher of
the Valentinian school. Origen devotes a large part
of his commentary on St. John to combatmg Heracleon 's commentary on the same Evangelist. Heracleon
called the source of all being Anthropos, instead of
Bythos, and rejected the immortality of the soul
meaning, probably, the merely psychic element. He
apparently stood nearer to the Catholic Church than
Ptolemy and was a man of better judgment. Tertullian mentions two other names (Valent., iv), Theotimus and (De Carne Christi, xvii) Alexander. The
Anatolian school had as a prominent teacher Axionicus (Tertull., Adv. Valent., iv; Hipp., Adv. Hoer., VI,
30) who had his collegium at Antioch about A. D. 220,
" tlie master's most faithful disciple".
Theodotus is
only known to us from the fragment of his writings
preserved by Clement of Alexandria. Marcus the Conjuror's system, an elaborate speculation with ciphers
and numbers, is given by Irensus (I, 11-12) and also
Irena;us's account of Marcus
by Hippolytus (VI, 42)
was repudiated by the Marcosians, but Hippolytus
Marcus was
asserts that they did so without reason.
probably an Egyptian and a contemporary of Irenteus.
A system not uiilike that of the Marcosians was worked
out by Monoimus the Arabian, to whom Hippolytus
devotes chapters v to viii of Book VIII, and who is mentioned only by Theodoret besides him. Hippolytus is
.

two Gno.stics inferior imitations of
According to the
Epistles of Julian the Apostate, Valentinian collegia
own
times
(d. 303).
existed in Asia Minor up to his
Some dualism was indeed
(c) The Dualislic School.
did
it overbut
rarely
congenital with Gnosticism, yet

right in calling these

Pythagoras rather than Christians.

—

come the main tendency of Gnosticism, i. e. PantheThis, however, was certainly the case in the
ism.
system of Marcion, who distinguished between the God
of the New Testament and the God of the Old Testament, as between two eternal principles, the first being
Good, d7afl6s; the second merely dUaios, or just; yet
even Marcion did not carry this system to its ultimate

He may be considered rather as a
forerunner of Mani than a pure Gnostic Three of hia
conse(iuences.

—
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disciples, Potitus, Basilicus,

tioned by Eusebius as being true to tiieir master's
dualism (H. E., V, xiii), but Apelles, his chief disciple,
though he went farther than his master in rejecting the
Old-Testament Scriptures, returned to monotheism by
considering the Inspirer of Old-Testament prophecies
On the other hand,
to be not a god, but an evil angel.
Syneros and Prepon, also his disciples, postulated
A somewhat different dualism
three first principles.
was taught by Hermogenes in the beginning of the
second century at Carthage. The opponent of the
good God was not the God of the Jews, but Eternal
Matter, the source of all evil. This Gnostic was combated by Theophilus of Antioch and Tertullian.
As the moral law was
(d) The Antinomian School.
given by the God of the Jews, and opposition to the
God of the Jews was a duty, the breaking of the moral
law to spite its giver was considered a solemn obligation.
Such a sect, called the Nicolaites, existed in
Apostolic times, their principle, according to Origen,
was irapaxpv'rSai. tJ <rapKl. Carpocrates, whom Tertullian (De animd, x.x.xv) calls a magician and a forniOne could
cator, was a contemporary of Basilides.
only escape the cosmic powers through discharging one's
To disreobligations to them by infamous conduct.
gard all law and sink oneself into the Monad by remembering one's pre-existence in the Cosmic Unit
such was the Gnosis of Carpocrates. His son Epiphanes followed his father's doctrine so closely that he
died in consequence of his sins at the age of seventeen.
Antinomian views were further maintained by the

—

No more ghastly instance
Prodicians and Antitactse.
of insane immorality can be found than the one mentioned in Pistis Sophia itself as practised by some
Gnostics.
St. Justin (.\pol., I, x.xvi), Irenseus (I,
XXV, 3). and Eusebius (H. E., IV, vii) make it clear
that " the reputation of these men brought infamy
upon the whole race of Christians".
Literature. The Gnostics developed an astounding literary activity, which produced a quantity of
writings far surpassing the contemporary output of
Catholic literature. They were most prolific in the
sphere of fiction, as it is safe to say that three-fourths
of the early Christian romances about Christ and His
Besides
disciples emanated from Cinostic circles.
these often crude and clumsy romances they possessed what may be called " theosophic " treatises and
revelations of a highly mystical character. These are
best described as a stupefying roar of bombast occasionally interrupted by a few words of real sublimity.
Taine remarks with justice: "Anyone who reads the
teachings of the Gnostics breathes in an atmosphere of
fever and fancies himself in a hospital, amongst delirious patients, who are lost in gazing at their own teeming thought and who fi.x their lustrous eyes on empty
space" (Essais de crit. et d'histoire, Paris, 1904).
Gnostic literature, therefore, possesses little or no intrinsic value, however great its value for history and
psychology. It is of unparalleled importance in the
study of the surroundings in which Christianity first
The bulk of it is unfortunately no longer exarose.
With the exception of some Coptic translations
tant.
and some expurgated or Catholicized Syriac versions,
we possess only a number of fragments of what once

—

—

—
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and Lucanus, are men-

must have formed a large library. Most of this literature will be found catalogued under the names of
Gnostic authors in the articles Basilides; Bardes.ANES; Cerinthus; Marcion; Simon Magus; Ptolshall enumerate in the folemy; Valentinus.

We

lowing paragraphs only anonymous Gnostic works
and such writings as are not attributed to any of
the alcove authors.
The Nicolaites possessed "some books under the
name of Jaldabaoth", a book called "Noria" (the
mythical wife of Noe), a prophecy of Barcabbas, who
was a soothsayer among the Basilidians, a " Gospel of
the Consummation ", and a kind of apocalypse called

"the Gospel of

Eva"

(Epiph., Adv. H;rr., xxv, xxvi;
Philastr., 33).
The Ophites possessed "thousands"
of apocrypha, as Epiphanius tells us; among these he
specially mentions: "Questions of Mary, great and
small" (some of these questions are perhaps e.xtant in
the Pistis Sophia) also many books imder the name of
" Seth ", " Revelations of .\dam ", Apocrj-phal Gospels
attributed to .\postles; an Apocalypse of Elias, and a
book called " Genua Marias". Of these writings some
;

Adam and Seth, eight in number, are
probably extant in an Armenian translation, published in the Mechitarist collection of Old-Testament
apocrypha (Venice, 1806). See Preuschen, " Die aporevelations of

Gnost. Adamschr." (Giessen, 1900). The
Cainites possessed a " Gospel of Judas ", an " Ascension
crj^ph.

Paul" {dyajJaTiKov Ilav\ov), and some other book, of
which we do not know the title, but which, according
of

to Epiphanius, was full of wickedness.
The Prodicians, according to Clem. Alex., possessed apocrypha
vmder the name of Zoroaster (Strom., I, xv, 69). 'The
Antinomians had an apocryphon " full of audacity and

wickedness" (Strom., Ill, iv, 29; Origen, "InMatth.",
xxviii).
The Naassenes had a book out of which Hippolj-tus largely quotes, but of which we do not know
the title. It contained a commentary on Bible texts,

hymns, and psalms. The Peratie possessed a similar
book. The Sethians possessed a " Paraphrasis Seth ",
consisting of seven books, explanatory of their system, a book called 'AXXovo'eis, or "Foreigners", an
"Apocalypse of Adam", a book attributed to Moses,
and others. The .\rchontians possessed a large and
small book entitled "Symphonia"; this is possibly
extant in Pitra's "Analecta Sacra" (Paris, 1888). The
Gnostics attacked by Plotinus possessed apocrypha
attributed to Zoroaster, Zostrian, Nicotheus, .\llogenes (the Sethian Book " Allogeneis''?), and others.
In addition to these writings the following apocrypha are evidently of Gnostic authorship: (1) "The
Gospel of the Twelve". This is first referred to by
Origen (Hom. i, in Luc), is identical with the Gospel of
the Ebionites, and is also called the " Gospel according
to Matthew ", because in it Christ refers to St. Matthew
in the second person, and the author speaks of the
other Apostles and himself as "we". This Gospel
was written before A. D. 200. and has no connexion with
the so-called Hebrew St. Matthew or the Gospel according to the Hebrews.
(2) "The Gospel according
to the Egyptians", i. e. Christian countrj'folk of
Egypt, not .Alexandrians. It was written about A. D.
150 and referred to by Clem. .\lex. (Strom., Ill, ix, 63;
xiii, 93) and Origen (Hom. i, in Luc), and was largely
used in non-Catholic circles. Only small fragments
are extant in Clem. .\lex. (Strom, and Excerp. ex
Theod.). Some people have referred the O.xyrhynchus
"Logia" and the Strasburg Coptic papyri to this Gospel,
but this is a mere guess. (3) "The Gospel of Peter",

—

written about a. d. 140 in Antioch (.see Docet.e).
.\bout another Petrine Gospel, see description of
the .\hmin Codex.
(4) .A. " Gospel of Matthias " written about A. D. 125, used in Basilidian circles (see B.\siLiDEs).
(5) A "Gospel of Philip" and a "Gospel
.According to the Pistis Sophia, the
of Thomas".
three .\postles Matthew [read Matthias], Thomas, and
Philip received a Divine commission to report all
Christ's revelations after His Resurrection.
The
Gospel of Thomas must have been of considerable
length (1300 lines) part of it, in an expurgated recension, is possibly extant in the once popular, but vulgar
and foolish, "Stories of the Infancy of Our Lord by
Thomas, an Israelite philosopher", of which two
Greek, a Latin, a SjTiac, and a Slavonic version exist.
(6) "Acts of Peter" {Upa^a U^rpov), written about
Large fragments of this Gnostic producA. D. 165.
tion have been preserved to us in the original Greek
and also in a Latin translation under the title of " Martyrdom of the Holy .Apostle Peter", to which the
Latin adds, "a Lino episcopo conscriptum ". Greater
;
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portions of this apocryphon are translated in the socalled "Actus Petri cum Simone", and likewise in
Sahidic and Slavonic, Arabic, and Ethiopic versions.
These fragments have been gathered by Lipsius and
Bonnet in "Acta apostolorum apocr." (Leipzig, 1891),
Though these recensions of the "Acts of Peter"
I.
have been somewhat Catholicized, their Gnostic
character is unmistakable, and they are of value for
Gnostic symbolism.
(7) Closely connected with the
"Acts of Peter" are the "Acts of Andrew" and the
"Acts of John", -which three have perhaps one and
the same author, a certain Leucius Charinus, and were
WTitten before A. D. 200. They have come down to us
in a number of Catholic recensions and in different
versions.
For the Acts of Andrew see Bonnet,
"Acta", as above (189S), II, 1, pp. 1-127; for "Acts
of John", ibid., pp. 151-216.
To find the primitive
Gnostic form in the bewildering variety and multiplicity of fragments and modifications is still a task for
scholars.
(8) Of paramount importance for the understanding of Gnosticism are the "Acts of Thomas",
as they have been preserved in their entirety and contain the earliest Gnostic ritual, poetry, and speculation.
They exist in two recensions, the Greek and the
Syriac.
It seems most likely, though not certain,
that the original was Syriac; it is suggested that they
were written about a. d. 232, when the relics of St.
Thomas were translated to Edessa. Of the greatest
value are the two prayers of Consecration, the
"Ode to Wisdom" and the "Hymn of the Soul",
which are inserted in the Syriac narrative, and which
are wanting in the Greek Acts, though independent
Greek texts of these passages are extant (Syriac with
English translation by W. Wright, " Apocr. Acts of the
Apost.", London, 1871). The "Hymn to the Soul"
has been translated many times into English, especially,
by A. Bevan, "Texts and Studies", Cambridge, 1897;
cf. F. Burkitt in "Journal of Theological Studies"
(Oxford, 1900). The most complete edition of the
Greek Acts is by M. Bonnet in "Acta", as above, II, 2
(Leipzig, 1903; see Bardesanes).
The Acts, though
written in the service of Gnosticism, and full of the
weirdest adventures, are not entirely without an his-

background.

There are a number of other apocrypha in which
scholars have claimed to find traces of Gnostic authorship, but these traces are mostly vague and unsatisfactory. In connexion with these undoubtedly Gnostic
apocrypha mention must be made of the PseudoClementine Homilies. It is true that these are more
often classed under Judaistic than under strictly Gnostic literature, but their affinity to Gnostic speculations
is at least at first sight so close and their connexion
with the Book of Elxai (cf. Elcesaites) so generally
recognized that theV cannot be omitted in a list of
Gnostic writings. If the theory maintained by Dom

Chapman

in "The Date of the Clementines" (Zeitschrift f. N. Test. Wiss., 1908) and in the article Clementine.'? in The Catholic Encyclopedia be correct,

and consequently Pseudo-Clemens be a crypto-Arian
who wrote A. D. 330, the "Homilies" might still have
at least some value in the study of Gnosticism.
But
Dom Chapman's theory, though ingenious, is too daring and as yet too unsupported, to justify the omission of the " Homilies" in this place.
A great, if not the greatest, part of Gnostic literaf tire, which has been saved from the general wreck of
Gnostic writings, is preserved to us in three Coptic
codices, commonly called the Askew, the Bruce, and
the Akhmim Codex.
The Askew Codex, of the fifth
or sixth century, contains the lengthy treatise "Pistis

Sophia", i. e. Faith-Wisdom. This is a work in four
books, written between a. d. 2.50 and 300; the fourth
book, however, is an adaptation of an earlier work.
The first two books describe the fall of the .^on
Sophia and her salvation by the JEon Soter; the last
two books describe the origin of sin and evil and the

need of Gnostic repentance.

In fact the whole is a
treatise on repentance, as the last two books only
a.pply in practice the example of penance set by

The work consists of a number of questions
and answers between Christ and His male and female
disciples in which five "Odes of Solomon", followed
by mystical adaptations of the same, are inserted. As
the questioning is mostly done by Marv, the Pistis
Sophia.

Sophia

is

probably identical with the "Questions of

Mary" mentioned above. The codex also contains
extracts from the "Book of the Saviour". The
dreary monotony of these writings can only be realized
by those who have read them. An English translation of the Latin translation of the Coptic, which itself
a translation of the Greek, was made by G. R. S.
Mead (London, 1896). The Bruce papyrus is of about
the same date as the Askew vellum codex and contains
two treatises: (a) the two books of Jeu, the first speculative and cosmogonic, the second practical, viz., the
overcoming of the hostile world powers and the securing of salvation by the practice of certain rites; this
latter book is styled " Of the Great Logos according to
the mystery",
(b) A treatise with unknown title, as
the first and the last pages are lost. This work is of a
purely speculative character and of great antiquity,
written between a. d. 150 and 200 in Sethian or
Archontian circles, and containing a reference to the
prophets Marsanes, Nikotheus, and Phosilanipes. No
complete English translations of these treatises exist;
some passages, however, are translated in the aforesaid G. R. S. Mead's "Fragments of a Faith Forgotten".
Both the Bruce and Askew Codices have been
translated into German by C. Schmidt (1892) in " Texte
is

LInters."and (1901) in the Berlin "Greek Fathers".
Latin translation exists of the "Pistis Sophia" by
Schwartze and Petermann (Berlin, 1851) and aFrench
one of the Bruce Codex by Amelineau (Paris, 1890).
The Akhmim Codex of the fifth century, found in 1896,
and now in the Egyptian Museum at Berlin, contains
(a) a "Gospel of Marj"", called in the subscriptions
"An Apocrj'phon of John" this Gospel must be of the
highest antiquity, as St. Irensus, about a. d. 170,
made use of it in his description of the Barbelo-Gnostics; (b) a "Sophia Jesu Christi", containing revelations of Christ after His Resurrection; (c) a "Praxis
u.

A

;

Petri", containing a fantastic relation of the miracle

worked on Peter's daughter. The study of Gnosticism
is seriously retarded by the entirely unaccountable delay in the pubHcation of these treatises; for these thirteen years past we possess only the brief account of
this codex published in the " Sitzungsber. d. k. preus.
Acad." (Berlin, 1896), pp. 839-847.

This account of Gnostic literature would be incomplete without reference to a treatise commonly published amongst the works of Clement of Alexandria
and called "Excerpta ex Theodoto". It consists of a
number of Gnostic extracts made by Clement for his
own use with the idea of future refutation; and, with

Clement's notes and remarks on the same, form a very
confusing anthology. See O. Bibelius, "Studien zur
Gesch. der Valent." in "Zeitschr. f. N. Test. Wiss."
(Gies.sen, 1908).

Oriental non-Christian Gnosticism has left us the
sacred books of the Mandaeans, viz., (a) the "Genza
rab.i" or "Great Treasure", a large collection of miscellaneous treatises of different date, some as late,
probably, as the ninth, some as early, perhaps, as the
third century.
The Genza was translated into Latin,
by Norberg (Copenhagen, 1817), and the most important treatises into German, by W'. Brandt (Leipzig,
1892). (b) Kolasta, Hymns and Instructions on baptism and the journev of the soul, published in Manda?an by J. Euting (Stuttgart, 1867). (c) Dnishe d 'Jahya,
a biography of John the Baptist "ab utero usque ad
tumulum" as Abraham Echellensis puts it not pubAlexandrian non-Christian Gnosticism is perlished.
ceptible in Trismegistic literature, published in Eng-

—

—
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Specifically Jewish Gnosticism
1902, three volumes).
left no literature, but Gnostic speculations have an
echo in several Jewish works, such as the Book of
Enoch, the Zohar, the Talmudic treatise Chagiga XV.
See Gfrorer, "Philo", Vol. I, and Karppe, "Etudes
sur. or e. nat. d.

Zohar"

(Paris, 1901).

Refutation of Gnosticism.

— From the

first

Gnos-

ticism met with the most determined opposition from
the Catholic Church. The last words of the aged St.
Paul in his First Epistle to Timothy are usually taken
as referring to Gnosticism, which is described as "profane novelties of words and oppositions of knowledge
falsely so called [avTi^^tni^ t^s ^pivbuivviiov 7t'wtrcws
the antitheses of so-called < Inosi.s] which some professing have erred concerning the faith".
Most probably
St. Paul's use of the terms jderoma, the ceon of this
world, the archon of the power of the air, in Ephesians
and (jolossians, was suggested by the abuse of these
terms by the Gnostics. Other allusions to Gnosticism in the New Testament are possible, but cannot be
proven, such as Tit., iii, 9; I Tim., iv, 3; I John, iv,
1-3.
The first anti-Gnostic writer was St. Justin
Martyr (d. c. 165). His "Syntagma" C^ivTay/ia Kara
ira(7(Sv tQi/

-/eyevrnxivuv alp4<T(uiv),

long thought

lost, is

substantially contained in the "Libellus adv. omn.
haeres", usually attached to Tertullian's " De Prsscriptione"; such at least is the thesis of J. Kunze (1894)
which is largely accepted. Of St. Justin's anti-Gnostic treatise on the Resurrection (Ile/aJ ai-airTdirews) considerable fragments areextant in Methodius' "Dialogue
on the Resurrection" and in St. John Damascene's
" Sacra Parallela". St. Justin's "Compendium against
Marcion ", quoted by St. Irena-us (IV, vi,'2; V, xxvi,2),
Immediis possibly identical with his "Sj'ntagma".
ately after St. Justin, Miltiades, a Christian philo.sopher of Asia Minor, is mentioned by Tertullian and
Hippolytus (Adv. Valent., v, and Eus., H. E., V.,
xxviii, 4) as having combated the Gnostics and espeHis writings are lost. Thecially the Valentinians.
ophilus of Antioch (d. c. 185) wrote against the heresy
of Hermogenes, and also an excellent treatise against
Marcion (totA Mapxtui/os A670S. Eus., H. E., IV, xxiv).
The book against Marcion is probably extant in the
" Dialogus de recta in Deum fide" of Pseudo-Origen.
For Agrippa Castor see Basilides. Hegesippus, a
Palestinian, travelled by way of Corinth to Rome,
where he arrived under .\nicetus (155-l(i6), to ascertain the sound and orthodox faith from Apostolic tradition.
He met many bishops on his way, who all taught
the same faith and in Rome he made a list of the popes
from Peter to Anicetus. In consequence he wrote five
books of Memoirs('Tiro/i>'77jiaTa) " in a most simple style,
giving the true tradition of Apostolic doctrine", becom-

ing " a champion of the truth against the godless heresies"
(Eus., H. E., IV, vii sqq., xxi sqq.).
Of this
work only a few fragments remain, and these are historical rather than theological.
Rhodon, a disciple of
Tatian, Philip, Bishop of Gortyna in Crete, and a
certain Modestus wrote against Marcion, but their
Irensus (Adv. Ha>r., I, xv, 6) and
writings are lost.
Epiphanius (xxxiv, 11) quote a short poem against
the Oriental Valentinians and the conjuror Marcus
by "an aged" but unknown author; and Zachceus,
Bishop of Cajsarea, is said to have written against the
Valentinians and especially Ptolemy.
Beyond all comparison most important is the great
anti-Gnostic work of St. Irenoeus, 'EXe7xos kcI avarpoTTT]
T^s -^ivStjvinov ffuKTeui, usually called "Ad versus
Haereses".
It consists of five books, evidentl} not
written at one time the first three books about a. d.
180, the last two about a dozen years later. The greater
part of the first book has come down to us in the original Greek, the rest in a very ancient and anxiously
close Latin translation, and some fragments in Syriac.
St. Irenaeus knew the Gnostics from personal intercourse and from their own writings and gives minute
;
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by G. R. S. Mead (London and Benares,

descriptions of their systems, especially of the Valentinians and Barbelo-Gnostics. A good test of how St.
Irenaeus employed his Gnostic sources can be made
by comparing the newly found " Evangelimn Mariie"
with Adv. Ha-r., I, xxix. Numerous attempts to discredit Irenaeus as a witness have proved failures (see
Iren.eus, Saint). Besides his great work, Iremcus
wrote an open letter to the Roman priest Florinus,
who thought of joining the Valentinians; and when
the unfortunate priest had apostatized, and had become
a Gnostic, Irenieus wrote on his account a treatise
"On the Ogdoad", and also a letter to Pope Victor,
begging him to use his authority against him. Only a
few passages of these writings are extant. Eusebius
(H. E., iV, xxiii, 4) mentions a letter of Dionysius of
Corinth (c. 170) to the Nicomedians, in which he
attacks the heresy of Marcion. The letter is not. extant.
Clement of .Alexandria (d. c. 215) only indirectly combated Gnosticism by defending the true Christian
Gnosis, especially in "Pa^dagogos", Bk. I, "Stromateis", Bk. II, III, V, and in the so-called eighth book
or " E.xcerpta ex Theodoto". Origen devoted no work
exculsively to the refutation of Gnosticism but his
four books "On First Principles" {Hepl apxiSx), written
about the year 230, and preserved to us only in some
Greek fragments and a free Latin translation by Rufinus, is practically a refutation of Gnostic dualism,

Docetism, and Emanationism. About the year 300
an unknown Syrian author, sometimes erroneously
identified with Origen, and often called by the literary
pseudonj-m Adamantius, or"TheManof Steel", wrote
a long dialogue of which the title is lost, but which is
usually designated by the words, "De recta in Deum
fide".
This dialogue, usually divided into five books,
contains discussions with representatives of two sects
of Marcionism.of Valentinianism, and of Bardesanism.
The writer plagiarizes extensively from Theophilus of
Antioch and Methodius of Olympus, especially the
hatter's anti-Gnostic dialogue "On Free Will" (Hepi
rov avTi^ovaiov).

The greatest anti-Gnostic controversialist of the
early Christian Church is Tertullian (li. 1(10), who
practically devoted his life to combating this dreadful
sum of all heresies.
need liut mention the titles of
his anti-Gnostic works: "De Pra^scriptione ha-reticorum " " Ad versus Marcionem " a book " Ad versus
Valentinianos"; "Scorpiace"; " De Carne Christi";

We

;

;

"

De Resurrectione Carnis"; and finally "Adversus
Praxeam". A storehouse of information rather than
a refutation is the great work of Hippolytus, written
some time after a. d. 234, once called "Philosophoumena" and ascribed to Origen, but since the discovery
of Books IV-X, in 1842, known by the name of its
true author and its true title, "Refutation of All
Heresies" (Kara Trao-w;' alp(iT(oiv e\iyxos). The publication of the Athos Codex by E. Miller (Oxford, 1S51)
revolutionized the study of Gnosticism and rendered
works published previous to that date antiquated and
almost worthless. To students of Gnosticism this
work is as indispensable as that of St. Irenaeus. There
is an English translation by J. Macinahon in "The
Ante-Nicene Library" (Edmburgh, 1868). Hippolytus tried to prove that all Gnosticism was derived
from heathen philosophy; his speculations may be
disregarded, but, as he was in possession of a great
number of Gnostic writings from which he quotes, his
information is priceless. As he wrote nearly fifty
years after St. Irenoeus, whose disciple he had been,
he describes a later development of Gnosis than the
Bishop of Lyons. Besides his greater work, Hippolytus wrote, many years previously (before 217), a small
compendium against all heresies, giving a list of the
same, thirty-two in number, from Dositheus to Noetus; also a treatise against Marcion.
As, from the beginning of the fourth century, Gnosticism was in rapid decline, there was less need of
champions of orthodoxy, hence there is a long interval
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between Adamantius's dialogue and St. Epiphanius's
" Panarion", begun in the year 374.
St. Epiphanius,
who in his youth was brought into closest contact with
Gnostic sects in Egypt, and especially the Phibionists,
and perhaps even, as some hold, belonged to this sect
With marvelhimself, is still a first-class authority.
lous industry he gathered information on all sides, but
his injudicious and too credulous acceptance of many
Philastrius of Brescia,
details can hardly be excused.
a few years later (383), gave to the Latin Church what
He counted
St. Epiphanius had given to the Greek.

and described no fewer than one hundred and twentyeight heresies, but took the word in a somewhat wide
and vague sense. Though dependent on the "Syntagma" of Hippolytus, his account is entirely independent of that of Epiphanius. Another Latin
writer, who probably lived in the middle of the fifth
century in Southern Gaul, and who is probably identical with Arnobius the Younger, left a work, commonly
called "Pnpdestinatus", consisting of three books, in
the first of which he describes ninety heresies from
Simon Magus to the Prcedestinationists. This work
unfortunately contains many doubtful and fabulous
statements. Some time after the Council of Clialcedon
(451) Theodoret wrote a "Compendium of Heretical
Fables" which is of considerable value for the history
of Gno.sticism, because it gives in a very concise and
objective way the history of the heresies since the time

method

of warfare which alone was possible, but which also alone sufficed to secure the victory
in the conflict, a method which Tertullian some years
later scientifically explained in his " De Praescripclearly the

tione".

Both Ilegesippus and Iren^us proved that

Gno.stic doctrines did not belong to that deposit of
faith which was taught by the true succession of bishops in the primary sees of Christendom; both in triumphant conclusion drew up a list of the Bishops of
Rome, from Peter to the Roman bishop of their day;

as Gnosticism was not taught by that Church with
which the Christians everywhere must agree, it stood
self-condemned.
just verdict on the Gnostics is
that of O. Gruppe (Ausfuhrungen, p. 162): the circumstances of the period gave them a certain imporBut a living force they never were, either in
tance.
general history or in the liistory of Christendom.
Gnosticism deserves attention as showing what
mental dispositions Christianity found in existence,
what obstacles it had to overcome to maintain its own
life; but "means of mental progre.ssit never was."

A

former was the fittest immeasurably, nay infinitely,
Gnosticism died not by chance, but because it
lacked vital power within itself; and no amount of
theosophistic literature, flooding English and German
markets, can give life to that which perished from
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I'Eglise (Paris, 1907), J, xi; Gruppe, Griech. Mythologie u.
Religionsgeschidde (2 vols., 1907); Wendland,
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Idem, History of Dogma (London, 1894), I, 222-65; Idem, Zur
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Zeitschr. f. historisch. Theol. (1874); Hiloenfeld, Ketzergeschichte des Vrchristentums (Leipzig, 1884); Idem, Judenthum
und Christenlhum (Leipzig, 1886); Idem, Der Gnostizismus'm
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intrinsic and essr-ntial defects.
It is striking that the
two earliest chanipicins of Christianity against Gnosbrought out so
ticism
Ilegesijipus and Ireiueus

6oa, Archdiocese op (Goanen.si8), Patriarchate
OF THE East Indies, the chief see of the Portuguese

Simon Magus. St. Augu.stine's book "De Ha?resibus" (written about 428) is too dependent on PhilasAmongst
trius and Epiphanius to be of much value.
anti-Gnostic writers we must finally mention the neoof

who wrote a treatise
" Against the Gnostics ".
These were evidently scholars who frequented his collegia, but whose Oriental and
fantastic pessimism was irreconcilable with Plotinus's
Platonist Plotinus (d. A. d. 270),

views.

—

Conclusion. The attempt to picture Gnosticism
mighty movement of the human mind towards the
and highest truth, a movement in some way
parallel to that of Christianity, has completely failed.
It has been abandoned by recent unprejudiced scholars such as W. Bousset and O. Gruppe, and it is to be
regretted that it should have been renewed by an English writer, G. R. S. Mead, in "Fragments of aFaith
Forgotten", an unseholarly and misleading work,
which in English-speaking countries may retard the
sober and true appreciation of Gnosticism as it was in
historical fact. Gnosticism was not an advance, it was
a retrogression. It was born amidst the last throes
of expiring cults and civilizations in Western Asia and
Egypt. Though hellenized, these countries remained
Oriental and Semitic to the core. This Oriental spirit
as a

nol)lest

—

Attis of Asia Minor, Istar of Babylonia, Isis of
Egypt, with the astrological and cosmogonic lore of
the Asiatic world first sore beset by Ahuramazda in
the East, and then overwhelmed by the Divine greatness of Jesus Christ in the West, called a truce by the
fusion of both Parseeism and Christianity with itself.
It tried to do for the East what Neo-Platonism tried
During at least two centuries it
to do for the West.
was a real danger to Christianity, though not so great
as some modern writers would make us believe, as if
the merest breath might have changed the fortunes of
Gnostic, as against orthodox, Christianity. Similar
things are said of Mithraism and neo-Platonism as
against the religion of Jesus Christ. But these say-

•

—

ings have more piquancy than objective truth. Christianity survived, and not Gnosticism, because the

—
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—

—
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in the East; metropolitan to the present
province of Goa, which comprises as suffragans the
Sees of Cochin, Mj-lapore, and Damao (or DamauH)
in India, Macao in China, and Mozambique in East
The archbishop, who resides at Panjim, or
Africa.
New Goa, has the honorary titles of Primate of the
East and (from 1SS6) Patriarch of the East Indies.
He enjoys the privilege of presiding over all national
councils of the East Indies, which must ordinarily be
held at Goa (Concordat of 1SS6 between the Holy See
and Portugal, art. 2). The patronage of the see and
of its suffragans belongs to the Crown of Portugal.
Foundation and History. The history of the
Portuguese conquests in India dates from the arrival
of Vasco da Gama in 1498, followed by the acquisition

dominions

—

of Cranganore in 1500, Cochin in 1500, Goa in 1510,
Chaul in 1512, Calicut in 1513, Dam.ao in 15.31, Bombay, Salsette, and Bas.sein in 1534, Diu in 1535, etc.

From

the year 1500, missionaries of the different
orders (Franciscans, Dominicans, Jesuits, Augustinians, etc.) flocked out with the conquerors, and began
at once to buikl churches along the coast districts
wherever the Portuguese power made itself felt. In
1534 Goa was created an episcopal see suffragan to
Funchal in the Madeiras, with a jurisdiction extending
potentially over all past and future conquests from
the Cape of Good Hope to China; in 1.557 it was made
an independent archbishopric, and its first suffragan
In 157(3 the
sees were erected at Cochin and Malacca.
suffragan See of Macao (China) was added; and in
In 1600 another suffra1588, that of Funai in Japan.
gan see was erected at Angamale (transferred to Cranganore in 1605) for the sake of the newly-united
Thomas Christians (see, under Eastern Churches.
Maktbctr Christians, V, 234, and Uniat Church oj Malabar, V, 236); while in 1606 a sixth suffragan see was
established at San Thome, Mylapore, near the modern
Madras. In 1612 the prelacy of Mozambique was
added, and in 1690 two other sees at Peking and
Nanking in China. By the Bulls establishing these
sees the right of nomination was conferred in perpetuity on the King of Portugal, under the titles of foundation and endowment.
The limits between the various sees of India were
defined by a papal BuU in 1616. The suffragan sees
comprised roughly the south of the peninsula and the
east coast, as far as Burma inclusive, the rest of India
remaining potentially under the jurisdiction of the
archdiocese; and this potential jurisdiction was actually exercised even outside Portuguese dominions
wherever the Faith was extended by Portuguese misMissionary work progressed on a large
sionaries.
scale and with great success along the western coasts,
chiefly at Chaul, Bombay, Salsette, Bassein. Damao,
and Diu; and on the eastern coasts at San Thome of
Mylapore, and as far as Bengal etc. In the southern
districts the Jesuit mission in Madura was the most
famous. It extended to the Kistna river, with a number of outhnng stations beyond it. The mission of
Cochin, on the Malabar Coast, was also one of the most
fruitful.
Several missions were also established in the
interior northwards, e. g., that of Agra and Lahore in
1.570 and that of Tibet in 1624.
Still, even with these
efforts, the greater part even of the coast line was by
no means fully worked, and many vast tracts of the
interior northwards were practically untouched.
The decline of Portuguese power in the seventeenth
century, followed as it was by a decline in the supply
of missionaries, etc., soon put limits to the extension
of missionary

work; and

it
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was sometimes with

diffi-

culty that the results actually achieved could be kept
up. Consequently, about this time the Holy See began, through the Congregation of Propaganda, to send
out missionaries independently of Portugal appointing vicars .-Vpostolic over several districts (The Great
Mogul, 1637; Verapoly, 1657; Burma, 1722; Karnatic
and Madura, after the suppression of the Jesuits in

—

1773; Tibet, 1826; Bengal, Madras, and Ceylon, 1834,
later).
In certain places wliere these
vicars Apostolic came into contact w'ith the Portuguese
clergy, there arose a conflict of jurisdiction.
This was
particularly the case in Bombay, which had been ceded
to the British in 1661.
Here the Portuguese clergy
were at first allowed to remain in charge of the
churches; but in 1720. on the ground that they caused
disaffection among the people against the British
power, the}' were expelled from the island, and the
Vicar of the Great Mogul, with his Carmelite missionaries, was invited to take their place.
The Holy See,
in authorizing this arrangement, did not denj' or abrogate the ordinary jurisdiction of the Archbishop of
Goa, but merely intended to make a temporary
provision tiU such time as the British Government
should allow the Portuguese clergy to return. (See

and others

Bombay, Archdiocese of). Efforts were made
from time to time
on the part of the

Goan party

to re-

cover their place,
and this ultimately, through
a division of the
churches in 1794,
gave rise to the
existence of

two

rival jurisdictions
Pain Bombay

droado and Propaganda, The Holy
See had for a
long time been dissatisfied with the
general situation,

and especially
with the opposi-

shown to the
vicars Apostolic
by the Goan preltion

ates and clergy.
After the revolution of 1834 in Portugal, the expulsion or abolition of the religious orders, and the severing of diplomatic relations with the Vatican came the
famous Brief "Multa pra?clare", on 24 April, 1838,
provisionally withdrawing jurisdiction from the three
suffragan sees of Cochin, Cranganore, and Mylapore,
and assigning their territories to the nearest vicars
Apostohc at the same time implicitly, or at least by
subsequent interpretation and enactments, restricting the jurisdiction of the Archdiocese of Goa to
actual Portuguese territory. This Brief was, however,
rejected by the Goan party as spurious or at least
surreptitious, since they contended that even the
Holy See could not rightly legislate in this manner
without the consent of the King of Portugal, as was
declared in the original Bulls of foundation, etc. The
principles underlying this dispute fall outside the
scope of the present article, which is concerned solely
with the main historical facts. The resistance which
followed, both in Bombay and in other parts of India,
has uniformly been called the "Goan or Indo-Portuguese Schism" by writers outside the Padroado party;
and the terra sch!-'<m occurs frequently in the pronouncements of the Holy See; but the Padroadists
themselves have always resented this title, on the
ground that the fault lay with the Holy See misinformed by the vicars Apostolic, and that they
were only contending for their canonical and natural
In 1857 a concordat was entered into
rights, etc.

—

which gave peace for a time; but a

final

settlement

was not arrived at till 1886, when a further concordat was drawn up, and a Bull (" Humante Salutis
Auctor", 1 Sept., 1886) issued, by which the suspended
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jurisdiction of Cochin and Mylapore was restored, and
a third suffragan diocese (that of Damao) added all
in British territory and after subsequent adjustments
the present delimitations were agreed to. At the
same time the Indian hierarchy was established, and
the whole of the coimtry divided into provinces, dioceses, and prefectures Apostolic.
In the following Lht of Prelates of the See of Goa,
dates still under dispute are given in parentheses:

—

;

seventy-nine decrees were framed. The special Synod
of Diamper, held in 1599, had for its scope the reunion
of the Thomas Christians, for whom the See of Angamale was established in the following year.
The City of Goa. The city of Goa, originally a
fortress in the hands first of the Hindus and then of the
Mohammedans, was taken by Albuquerque in 1510. As
soon as he became master of the place he built the first
church that of St. Catherine, who thus became the
patron of the new city. This was the beginning of a
vast series of churches, large and small, numbering
over fifty, with convents, hospices, and other institutions attached, which made Goa one of the most interesting ecclesiastical cities in the world. The civil
splendour was in keeping with the ecclesiastical. But
the situation was an imfortunate one.
Lying on a

—

—

low stretch of coast-land, surrounded on two sides by
shallow creeks and on the other two by miasmic
mar.shes, the place was soon found unhealthy to such
a degree that, after several ravages by epidemics, it
in favour of Panjim, five
transfer of the government
in 1759 soon led to the total desertion of the old city.
In consequence the civil buildings gradually fell into
decay or were demolished for the sake of building
materials, and, especially after the expulsion of the
religious orders in 1835, many churches and monasteries followed suit.
In place of houses thick palmgroves gradually grew up, which now, with the exception of a few open spaces, occupy the whole area. The
original city extended almost two miles from east to
west along the river, and comprised three low hills
crowned with religious edifices.
Most of the churches have disappeared, leaving
nothing but a cross to mark their site. Others are in
various stages of decay, while a few are kept in repair.
The finest of those still standing are grouped about the
great square: the cathedral (built" 1571), in which
alone the full liturgy is kept up by a body of resident
canons, and adjoining which is an archiepiscopal
palace; the Bom Jesus church (Jesuit, built c. 1586),
containing the body of St. Francis Xavier incorrupt in
a rich shrine; St. Cajetan's, built about 1655, belonging
to the Theatines; the Franciscan church of St. Francis
of Assisi, built on the site of a mosque, 1517-21
and
finally the little chapel of St. Catherine, built in 1510.

was gradually abandoned
miles nearer the sea.
The

Cathedral of

St. Catherine, G'

Joao Affonso d 'Albuquerque, 15.38-1553; Gaspar de
Leao Pereira, 1560-1567, and again 1574-1576; Henrique de Tavora, transferred from Cochin, 1578-1581;
Joao Vicente da Fonseca, 1580-1586 (1581-1587);
Matheus de Medina, transferred from Cochin, 15881592; Aleixo de Menezes, 1595-1610 (1612); Christovam de Sa e Lisboa, from the Bishopric of Malacca
(1610) 1616-1622; Sebastiao de S. Pedro, from the
Bishopric of Mylapore (1623) 1625-1629; Manoel
Telles de Brito, 1631 (died on voyage); Francisco dos
Martyres, 1636-1652; Christovao da Silveira, 1671 or
1672 (died on voyage); Antonio de Brandao, 16751678; Manoel de Souza e Menezes, 1681-1684; Alberto
de Silva, 1687-1688; Pedro de Silva, from the Bishopric of Cochin, 1689-1691; Agostino da Annuncia^ao,
1691-1713; Sebastiao d'Andrado Pessanha, 17161721; Ignacio de Santa Thereza, 1721-1739; Eugenio
Triguieros, 1741, from the Bishopric of Macao (died
on voyage); Lourengo de Santa Maria e Mello, 17441750; Antonio Taveira de Neiva Brum e Silveira,
1750-1775; Francisco de Assump^ao e Brito, 17751780; Manoel de Santa Catharina, transferred from
Cochin (1780) 1784-1812; Manoel de Sao Gualdino,
1812-1831; Jose Maria de Silva Torres, 1844-1849;
Joao C'hrysostome d'Amorim e Pessoa, 1863-1869
(1874); Ayres de Ornellas Vasconsellos, 1875-1880;
Antonio Sebastiao Valente (first patriarch) 1882The present prelate, Mathseus d'Oliveira
1908.
Xavier, transferred from Cochin, took possession of

;

his see 1 July, 1909.

During the vacancies (some of which extended to 6,
and one even to 23 years) the see was, according
to the rules laid down by Gregory XIII in 1562 and
Leo XII in 1826, administered by the Bishop of
Cochin, or, failing him, by the Bishop of Mylapore;
and failing both, sometimes by some prelate from elsewhere, sometimes by a coadjutor or vicar capitular, as
7, 1.3,

circumstances allowed.
Synods. The first and second provincial synods
were presided over by Dom Gaspar de Leao Pereira in
l.')67 and 1575 respectively; the third, in 1585, by
Dom Vicente da Fonseca; the fourth, in 1592, by Dom
Mntheus do Medina; the fifth, in 1606, by Dom Aleixo
de Menezes. In these five councils 316 decrees were
framed relating to ecclesiastical discipline (Fonseca,
In recent times one provincial council was
p. 67).
held (1894) by Dom Antonio S. Valente, in which

—

Palace of the Patriarch, Panjim or

Farther away, on the western

hill,

New Goa

stand the great

nunnery of St. Monica (1598), still in full repair, formerly occupied by a large commimity of native nuns
female religious in Goa; the Augustinian
church and convent built in 1572, now in ruins;
convent and church of St. John of God (1685), now
partly in ruins; the Rosary church of the Dominicans,
built before 1543; the viceregal chapel of St. Anthony,
of about the same date.
The last two are still in

—the only

full repair.

To

the south are the ruins of the Jesuit

60A

college of St. Paul, built about 1541, and the Carmelite
church and convent, built about 1612, occupied after
1707 by Oratorians. The chapel of St. Francis
Xa\'ier, the scene of the "Domine, satis est", built
before 1542, is still in repair. The following either
have entirely disappeared or their sites are marked
only by ruins: the chapel of St. Martin, built shortly
after 1547; college and church of St. Bonaventure

(about 1602); Nossa Senhora de Serra (1513); convent and church of St. Dominic, built about 154S, rebuilt 1550; Santa Luzia, at Daujim (about 1544);
church of St. Thomas, built to receive the relics of St.
Thomas brought from Mylapore in 1560; church of St.
Alexis, built before 1600; church of the Holy Trinity,
built about the same time; convent and church of

ECCI.ESIASTICAIOF
AJS'CIENT

cans, with Gl inmates; 9 of Augustinians, with 79
inmates 1 of Carmelites, with 28 inmates 1 of Theawith 13 inmates; 4 of St. John of God, w-ith 30
inmates; 2 of Oratorians, with 61 inmates, and the
convent of St. Monica, with 61 inmates; total, 38
houses, with 486 inmates. Collectively their funds at
this time amounted to a capital of £96,378 (about
8481,000), with a resultant income of £5876 (about
829,000) per year (Fonseca, p. 69). On the expulsion
of the religious orders in 1835, their property, with an
aggregate value of £122,566 (about §610,000), was
appropriated by the government, while the mmaber of
religious expelled was 248.
Their missions were
;

;

tines,

transferred to the secular clergy, who received some
portion of the confiscated funds for their support.

REMAZVS
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Cruz dos Milagres, built after 1619; Nossa Senhora da
Luz, built before 1543; new college and church of St.
Paul (ah'as convent of St. Roch) used as a college in
From the church of Our
1610, church rebuilt later.
Lady of the Mount, on the eastern hill, which is still

panorama is obtained.
Besides these convents and churches, there were
others attached to the Royal Hospital, the Santa Casa
de Misericordia, the retreats of N. S. de Serra and
Santa Maria Magdalena, the hospital of St. Lazarus,
the hospital of All Saints, etc., to say nothing of a long
list of churches and chapels in the suburbs.
The Inquisition, which was introduced into Goa in
1560, possessed a majestic building in the great square
Tlie staff (Domuiicans) conclose to the cathedral.
In 1565
sisted originally of three principal officials.
there were five, whose joint salaries amounted only to
about .8355 per annum. In 1682 their number was
raised to thirty-two, in 1800 it had increased to fortyThis institution, which had been once disseven.
banded in 1774 and restored again in 1779, was finally
abolished in 1812. The decaying building was pulled
down in 1820, and at present only the site is preserved.
From a government list drawn up in 1804, we learn
the number of convents and regulars existing imder
the Portuguese at that time. There were 3 convents
of Observant ine Franciscans, with 63 inmates; 7 of
Reformed Franciscans, with 72 inmates; 10 of Dominiin repair, a magnificent
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According to the budget of 1873-74 the state contribution to the maintenance of 1 10 missionaries was £2145,
while the total ecclesiastical expenditure for the same
(I-'onseca, p. 70). These figures include
In 1908 the total governthe suffragan dioceses.
ment expenditure amounted, it is said, to over £16,000.
Pre.sent Condition of the Archdiocese. In accordance with the concordat of 1886 (with subsequent
adjustments) the Archdiocese of Goa comprises the
whole of the Portuguese territory of Goa, and in British territory the three districts of North Canara,
Savantwadi, and Belgaum, besides one exempted
church in Poona. The Archl)isliop of Goa is metropolitan over a province comprising the three suffragan
Sees of Cochin, Mylapore, and Damao in India; Macao
in China, and Mozambique in East Africa.
The
Portuguese territories consist of the Velhas Conquistas (Ilhas, Bardez, Salsette) and the Novas Conquistas.
North Canara is under a vicar-general, and
Belgaum, Poona, and the native State of Savantwadi,
etc., are under another called the Vicar-General of the
Ghauts. The patriarchal residence is at Panjim, or
New Goa. There is an episcopal seminary at Rachol
containing at present about 534 students, of whom 82
are in the course of theology. Tliere is also a smaller

year was £4955

—

seminary at Mapuca.

The

total

number

of priests

belonging to the archdiocese is about 724, of whom
four (at Belgaum) belong to the Jesuit Order, the rest

GOAJIRA
being secular clergy.

reli-

gious of the Hospitallers of St. Francis, who conduct a
college for girls and an asylum at Panjim, and 10 Sisters of Charity of Canossa, who have under them an
asylum and orphanage at Belgaum. There are several
schools affiliated to the seminary at Mapuca and also
145 elementary schools. The total Catholic population in Portuguese territory is reckoned at 293,628 out
In British territory
of a total population of 365,291.
the Catholic population is more scanty, numbering
Directory for
According
to
the
Madras
about 35,403.
1908 the totals for the archdiocese are as follows: 102
parishes and 22 missions, 129 churches and 336 chapels,
619 priests, 312 confraternities, and 306 pious associations; 3879 children attending schools, and a total
Catholic population of 335,031.
The map of Goa, representing an area of about a
mile and a half by one mile, which accompanies this
article is based on those of Cottineau de Kloguen
and Fonseca, modified by personal observations
made in 1907. It claims to be a rough sketch only.
The crosses represent objects of which no notable
features remain.
Bullarium PatTonaius PortiigallicE, Lisbon, 1868; Jarric,
Thesaurus Rerum Indicarum (1865), I, II; Paulinus a S. BarthOrienlatis Christiana (Rome, 1794); de Souza,
O Oriente Conquistadc (Bombay, 1886); Maffei, Historiarum
Indicarum Lib. XVIII (Cologne, 1593); Nazareth, Mitras
Lusitanas no Oriente, 2nd ed. (Lisbon, 1894); Raulin, Historia
Ecclesice Malabaricce, cum Diamperitand Synodo (Rome, 1745);
Cottineau de Kloguen, Historical Sketch of Goa (Madras,
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1831); Fonseca, Historical and Archeological Sketch of the City
of Goa (Bombay, 1878); de Bussieres, Historia do Schisma
jPortuguez in India (Lisbon, 1854); Mullbauer, Geschichte der
katholischen Missionen in Ostindien (Freiburg, 1852); Constiiuicos do Arcebispado de Goa (Lisbon, 1810); Annuario da
Archidiocese de Goa, 1907; Madras Catholic Directory (1908).
For relations to Bombay, The Examiner (Bombay, 190709), files.
R. Hull.

Ernest

—

Goajira, Vicariate Apostolic of. Goajira, the
most northern portion of South America, is a peIt was the
ninsula running into (ho Caribbean Sea.
subject of a dispute between Venezuela and Colombia
in 1891, and on arbitration was awarded to the latter
and joined to the State of Magdalena. The area of
the peninsula is about 5500 square miles. The scen-

ery of Goajira

is

very picturesque; the temperature

in the plains is very high, but temperate in the mounThere is a good supply of cabinet wood in the
tains.
country, bvit not much trade. The inhabitants, who

(50,000 Catholics), are mostly of
Indian or mixed race. They are tall and well-made.
Formerly they were very intractable, but the Capuchins, who are in charge of the Catholic missions,
have had a great influence over them, and large
numbers have been converted. The language spoken
is an Indian dialect of the Arawak-Maypure group
The chief towns are Paraguaipoa,
(see Arawaks).
Calabacito, Maricha, Marocaso, and Soldado. Goajira
was erected by Pope Pius X, 17 January, 1905, into
a vicariate Apostolic, dependent on the CongregaMgr Attion of Extraordinary Ecclesiastical Affairs.
tanasio Maria Vincenzo Soler-Royo, O. F. M. Cap.,
titular
Bishop
of
was appointed to the vicariate, as
Cithanzum, 18 April, 1907. At the present time
there are 16 Capuchin priests, 10 lay-brothers, 7
secular priests, 26 religious of other congregations, 5
nuns, 9 residences, 20 churches and chapels, 7 schools
(300 children), 1 college (50 students) in Goajira.

number 80,000

Annuaire
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Besides these there are 20

Pontifical, 1909.

A. A. MacErlean.

Goar, Saint, an anchorite of Aquitaine; b. about
He
585; d. near Oberwesel (Germany), 6 July, 649.
came of a distinguished family, and at an early age
gave evidence of sound piety. Prayer was the constant occupation of his heart, and meditation on the
Having received
truths of religion that of his mind.
Holy orders, and being thus enabled to act with more
authority, he laboured to secure the salvation of a

number of souls. But being above all
his own sanctification, he resolved to

great

solicitous

leave the
world, and about 618 he took up his dwelling in a
lonely place at the extremity of the Diocese of Trier
and in the neighbourhood of the little town of OberIt was here that, near a little chapel which he
wesel.
built, he began to lead an existence completely detached from material and perishable things. Nevertheless it was impossible for him so to conceal himself
that his reputation did not spread far and wide. Pilgrims flocked to him, thus furnishing him with occasions to exercise tlie duties of hospitality in their
behalf and to give them good advice. Two of them
denounced him to Rusticus, Bishop of Trier, as a
hypocrite and fond of good living, and he was called
upon by the bishop to defend himself. According to the
legend, he did so with the help of a miracle which resulted in the bishop's confusion and in the manifestaKing Sigebert III having
tion of his unworthiness.
learned of the occurrence summoned St. Goar to Metz
and insisted that he should accept the episcopal see
from which Rusticus had been driven. But the pious
hermit was frightened by this offer, and asked time for
On returning to his solitude he fell sick,
reflection.
and died before the burden of the episcopal dignity
had been imposed upon him. A small church was
dedicated to him, in 1768, in the little town on the
banks of the Rhine which bears his name (St-Goar).
Mabillon, Acta SS. ord. S. Bened. (1669), II, 276-280; Hist,

for

de la France (1735), III, 501-502; Baillet, Vies des saints
(1701), III, 6 July.

litl.

Leon Clugnet.
Goar, Jacques, Dominican and hellenist; b. at
Paris, 1601 d. 23 September, 1653.
He entered the
convent of the Annunciation in the Rue St-Honor6,
1619, and made his profession there 24 May, 1620.
Although lector of philosophy and theology, he applied
himself to the study of Greek, and was sent to the
Orient by his superiors, that he might eventually render service to the Roman Church, through his knowledge of the ecclesiastical documents and the positive
;

theology of the Greeks. He resided at Chios as missionary Apostolic and prior of the Convent of St.
Sebastian (1613-39), and availed himself of his opportunities of travel to observe the various rites, to form
the acquaintance of Orthodox scholars, and to study
the points at issue between the Catholics and schismatics. About 1640 he returned to Rome bringing
with him many manuscripts, some of which were
Henceforth he was in communication with
valuable.
the most learned and celebrated Greeks, notably Leo
Allatius, Basil Falasca, George Coresi, Pantaleon
Ligardio, and others.
In 1643 he returned to Paris

and was made master of novices, but in November of
that year went to Rome on business for the order.
After his return to Paris (16 July, 1644) he devoted
himself to putting in order the rich material he had
brought from the East, which he had increased by
Appointed
visits to the libraries of France and Italy.
vicar provincial in 1652, his health failed under so
many labours, and he fell ill and died.
The mostiraportant workof Goarishis "'EvxoXiyiov
sive Rituale Gra^corum coniplectens ritus et ordines
divine liturgije" (Paris, 1667), a classic work for the
study of Greek Liturgy; it is important for its original
texts and for its learned commentaries in the second
edition (Venice, 1730) a number of errors were corrected.
He also edited "Georgii Cedreni, compendium historiarum" (Paris, 1647); "Georgius Cbdinus,
curopalata, De officiis magnse Ecclesia- et aulse Constantinopolitana:'" (Paris, 1648); "Georgii Monachi
et S.P.N. Tarasii Chronographia ab Adamo usque
ad Diiiclitinnum"; " Nicephori patriarchs Breviarium
" Theophanis Chronochronologicum" (Paris, 1652)
graphia et I^onis grammatici Vitje" (Paris, 1655).
This edition of Theophanes was finished by F. CombeGoar also left unfinished (in manuscript) a work
fis.
;

;

"
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of the Greek canonist Blastares: "Collectio elementaris materiarum omnium sacris et divinis canonibus

in

contentarum a Matthseo Blastare elucubrata simul
et compacta", and a work of Sylvester Syropiilos.
Finally we owe to Goar the "Ilistoria universalis
Joannis Zonara; ad MS8. codices recognita" (Paris,
1687); it was continued and completed by Du Cange.
QUETIF AND EcHAUU, Script. Ord. Prwd. (Paris, 1721), II,

Abban"
Gobban

57-4-75;

Touron,

Dominique

llisl.

des

(Paris, 1746), V;

Lilurgik (Freiburg, 18SS),

hommes iltuslres de Vurdre de Sainl
Thalhofer, Handbuch der kathol.

I, pt. I,

109 sq.

H. Leclercq.
Gobat, George, moral theologian;

b.

at Char-

moilles, in the Diocese of Basle, now in tlie Department
of the Doubs, France, 1 July, 1600; d. 23 March, 1679.
He entered the Society of Jesus, 1 June, 1618. After
teaching the humanities he was professor of sacred
sciences at Fribourg, Switzerland (1631-41), and of

moral theology at Halle (1641-44), at Munich (164447), rector at Halle (1647-51), professor of moral theology at Ratisbon (1651-54), rector at Fribourg (165456), professor of moral theology at Constance (165660), where he was also penitentiary of the cathedral,
which post he retained until his death. Besides his

"Disputationes in Aristotelem" (Fribourg, 1633-34)
" Narratio historica eorum
Nova Francia fortiter egit et
passa est anno 1648-49", from the French of Father

and the Latin translation,
qua; Societas Jesu in

Ragueuau, S.J., there are mentioned smaller works on
the Jubilee and on Indulgences and a collect ion of practical cases on the sacraments entitled " Alphabetum ".
Later these cases were republished under the title
"E-xperientiiE Theological sive experimentalis theologia" (Constance, 1670). The " Alphabetum quad"
voto, juramento, blasphemia, superstitione
ruplex

de
appeared at Constance in 1672.

These works were

several times republislied in three volumes under the
heading " Opera Moralia ", for instance at Douai, 1701,
the last edition being published at Venice, 1749.
Gobat follows the casuistic method, treating the
different questions in a clear and simple style with
solidity and erudition, applying them especially to
existing conditions in Germany, conditions well known
to liim from the confessional and the numerous cases
referred to him for settlement.
He is, however, inclined to be too lenient.
Several of his doctrines were
later condemned by the Holy See, notably by Innocent XI in 1679, the year of Gobat's death. The
Douai edition (1701) of the "Opera Moralia" drew
from Mgr. Gui de Seves de Rochechouart, Bishop of
Arras, tlie censure of thirty-two propositions. The
adversaries of the Jesuits in France, Germany and
Holland eagerly seized the occasion for an attack on
tlie "Jesuit moral", but several apologies were published to refute the malignant exaggerations contained in their attacks; among these defenders of P.
Gobat were Father Daniel, S.J., who wrote "Apologie pour la doctrine des Jesuites" (Liege, 1703), and
Chr. Rassler, S.J., author of " Vindicise CJobatiauEe
(Ingolstadt, 1706).
De Backer AND SoMMERVoGEL, Sift/, rfesecn'uatns de lacomp.
de Jesus:

Dollinger and Reusch,

Gesch. der Morahtreitig-

keiteninder rtim.-kalh. Kirche (Nordlingen, 1889), I, 292 sqq.;
Hurter, NomenclatoT, s. v.; Kirchentexicon, s. v.: Kirchliches
Handlexicon, a. v.
J.

S.^LSMANS.

Gobban Saer, regarded in traditional lore as the
greatest Irish architect of the seventh century, and
popularly canonized as St. Gobban; b. at Turvey, near
Malahide, Co. Dublin, about 560. He was employed
by many Irish saints to build churches, oratories, and
bell-towers, and he is alluded to in an eighth-century
Irish poem, now in a monastery in Carinthia.
So
wonderful are the stories told of this great masterbuilder that many writers have gone so far as to regard
him as a mythical personage, but he undoubtedly
must be classed as an historical figure, lie was much

GOBELINUS

advance of his time as an architect, and received
commissions all over Ireland. In the "Life of St.
it is prophetically said that "the fame of

as a builder in wood as well as stone would
exist in Ireland to the end of time." Certain it is
that even at the present day innumerable stories in the
Irish tongue are still current of the Gobban Saer, or
Gobban the Builder. He lived into the first half of
the seventh century, or even later, according to some
writers, but he laboured as late as 645.
CoLGAN, Ada Sanctorum Hibemia (Louvain, 1645); O'HanLON, Lives of the Irish Saints, VI (Dublin, a. d.); Healv. Irelaiufs A7icii-nt Schools and Scholars (Dublin, 1902); JiivcE,
Social History of Ancient Ireland, II (London, 1903); Petrie.
Origin of the Hound Towers of Ireland. 2nd ed. (Dublin, 1845).

W. H. Grattan-Flood.
Gobelinus, Persox (Persona); b. in 1358; d. 17
November, 1421. He was a Westphalian and was
known as an historian and an ardent reformer of monastic life in his native land.
He receiveil his first
schooling at Paderborn. It may be that he came
originally from this city; it is certain that he was from
the neighbourhood. As a young man he went to
Italy, where he studied theology and canon law, becoming a cleric of the papal court, and later an official
of the papal exchequer.
This was in 13S4, under
Urban VI, of whom he was ever a loyal adherent.
This position ceased to be agreeable when the Great
Schism came to disturb the Roman court. He resigned, was ordained priest at Ancona in 1386, ami returned to his native land. Papal influence secured
for him a Ijenefice from the church of the Holy Trinity,
and later the pastorate of St. Pancratius at Paderborn.
He now attended the L^niversity of Erfurt, which he
entered during the incumbency of its first rector
(1392-1394). We glean from this that he was still
pursuing his scientific studies. Wilhelm von Berg,

who had

Ijeen chosen Bishop of Paderborn (14001415), selected Gotelinus for his court chaplain and
induced him to enter his service. The latter availed
himself of his position to labour for the further upliftlife and particularly for the restoration
of discipline in the cloisters, which had drifted into an
habitual disregard of their rules. The monastery of
nuns at Boddeken, near Paderborn, wliere the abljess
alone remained, was changed into a convent for men,
and given over to the Augustinians. Not content
with this, he undertook in spite of great difficulties, to
reform the Benedictine Abbey of Abdinghof at Paderborn. But the opponents of his policy resisted in
every way the interference of the bishop, who transferred to Bielefekl that branch of the diocesan admin-

ing of religious

,

which GoMinus was a part. The latter
had already in 1405 given up his parish church at
Paderborn, owing to certain differences with the muThe bishop appointed him dean
nicipal authorities.
istration of

of the collegiate church of Bielefeld.
The Archbishop
of Cologne, Dietrich von Mors, who in 1415 received
the See of Paderborn, gave the dean authority to reform the religious life, not only in the monastery of
Bielefeld, but also in other institutions, a mission
which Gobelinus duly fulfilled.
But old age and illness undermined the strength
He resigned in 1418 and once
of this zealous divine.
more betook himself to the monastery of Boddeken.
He did not don the monk's habit, bvit spent the remaining years of his life in the quiet of monastic
solitude.

Gotelinus was also an historian. He wrote a history
of the world entitled " Cosmidromius, hoc est Chronicon universale complectens res ecclesiteet reipublic^".
This work he brought down to the year 1418; from the
year 1347 it is valuable as being an original source of
information. The author accomplished his task with
:

scrupulous care. The "Cosmidromius" was selected
by Scheffer-Boichorst as his basis and starting-point
set out to restore the "Annales Patherbrun-

when he

GOD

nenses", lost annals of the twelfth century which had
been looked upon as an authority in its particular

Another work of Gobelinus was his "Vita Meinulphi", a biography of St. Meinolf a canon of the cathedral chapter of Paderborn in the first half of the ninth
century, and the founder of the Boddeken monastery.
The Cosmidromius of Gobelinus was first published by
Meibom (Frankfort, 1599) in the "Scriptores rerum
Germanicarum"; Max Jansen prepared a new edition
(Monster, 1900). The "Vita Meinulphi" may be found
in the "Acta SS." of the Bollandists, Oct., Ill, 216sqq.
field.

.

RoSENKRANZ, Gohelinus Persona, ein biographischer Versitch
in Zeitschr, fur westfalische Geschichte und Altertumskunde, VI
(Munster, 1843), 1-36; Bayer, Gobelinus Persona, Part I:
Leben und Zeitalter Gobelins {Leipzig, 1874); Haqemann,
Veber die Quellen des Gobelinus Persona, Parti (Soden, 1874);
GoBEL, Wilhelm von liavensburg und Gobelinus Persona (Bielefeld, 1877); ScHEFFER-BolCHORST, Annales Patherbrunnenses
(Innsbrucli, 1870); Jansen. Das Todexjahr des Gobelinus Persona in Ilislori-^ehes Jahrbueh (1902), 76-80; Loffler, Gobelinus Persons Vila Meinulphi (ibid., 1904), 100-192.
J. P. KiRSCH.

God

(A.S. God;

Germ.

Gott; akin to Persian A;/ioda;

Hindu khooda), (1) the proper name of the one Supreme and Infinite Personal Being, the Creator and
Ruler of the universe, to whom man owes obedience
and worship; (2) the common or generic name of the
several supposed beings to whom, in polytheistic
religions, Divine attributes are ascribed and Divine
worship rendered; (3) the name sometimes applied to
an idol as the image or dwelling-place of a god. The
root-meaning of the name (from Gothic root gheu;
Skt. hu or Im, "to invoke or to sacrifice to") is either
" the one invoked" or " the one sacrificed to" (see Murray, "New Diet, of the Engl.[Language", s. v.). From
different Indo-Germanic roots (div, "to shine", "give
light"; Dies in thessasthai, "to implore") come the
Indo-Iranian deva, Skt. dyaus (gen. divas), Lat. deus,
Gr. fleis, Irish and Gaelic, dia, all of which are generic
names; also Gr. ZeiJi- (gen. Aios), Lat. Jupiter (jovpater), Old Teut. Tiu or Tiw (surviving in Tuesday),
Lat. Janus, Diana, and other proper names of pagan
deities.
Tlie common name most widely used in
Semitic occurs as 'el in Hebr., 'ilu in Babylonian,
'ilah in Arabic, etc.; and though scholars are not
agreed on the point, the root-meaning most probably
is

" the strong or miglity one".

—

Scope and Plan of Treatment. For ethnic conceptions of Deity the reader is referred to the article
under that title. The present article is concerned
exclusively with the God (I) of monotheistic philo.sophy and (II) of Old- and New-Testament theology,
i. e. with tlie one true God as He can be known by the
light of unaided reason and as He is actually known,
much more perfectly than reason could know Him,
liy His free revelation of Himself in the Jewish and
f'liristian religions.
It is necessary up to a certain
point to oliserve the distinction here implied between
philosophical and tlieological Theism between the
God of reason and of Revelation. For it is clear that,
if the acceptance of Christianity is to be justified as a
reasonable act of faith, the human mind must be
capaljle of knowing naturally that a God exists who
is free to reveal Himself supernaturally, in such wise
that men may be rationally certain that He has done
so through tlie ministry of Jesus Christ. In other
words philosophical Theism as such ought to furnish
the rational data which are implied in the possibility
of revelation and the credibility of the Christian system; fjut more than this it need not undertake to do.
Now all these data in so far as they relate strictly to
Theism are contained in the comprehensive truth of
the self-existence of a free and intelligent First Cause
and Moral Ruler, a personal God, distinct from but
immanent in the universe, which is subject to His

—

—
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power and wisdom; and we

shall, therefore,

confine our strictly philosophical treatment of the subject to tlie discussion of tin's fiin<lamental truth.
A
good deal more than this is usually included in the

systematic philosophy of Theism as developed by

and more especially by Catholic, writers,
in accordance with our present scope, which is
tlieological as well as philosophical, it will be more conChristian,

but

venient to adopt the combined viewpoint of pliilosopher and theologian in treating many questions which
niiglit be treated separately from either point of view.
In doing so, moreover, we are but following the line
along which theistic doctrine has been developed. It
is a fact that no adequate sy.stem of rational TheLsin
and of natural religion has ever been developed and
maintained independently of Revelation, and it would
be a mistake to infer from the admitted capacity of
the human mind to arrive at a true knowledge of God
as the Creator and Ruler of the universe that the systematic Theism of Christian philosophers is de facto the
product of unaided reason. It is legitimate for the
philosopher, while retaining the strictly rational viewpoint, to improve and perfect his philosophy in the
reflected light of Revelation, and Christian philosophers have used this advantage freely.
I. The God of Philosophy.
A. Existence of God.
Had tlie Theist merely to
(1) The Problem stated.
face a blank Atheistic denial of God's existence his
task would be comparatively a light one. Formal
dogmatic Atheism is self-refuting, and has never de
facto won the reasoned assent of any considerable
number of men (see Atheisji). Nor can Polytheism
(q. v.), however easily it may take hold of the popular
imagination, ever satisfy the mind of a philosopher.
But there are several varieties of what may be described as virtual Atheism which cannot be dismissed
so summarily.
There is the agnosticism, for instance,
of HerbertSpencer, which, while admitting the rational
necessity of postulating the Absolute or Unconditioned
behind the relative and conditioned objects of our
knowledge, declares that Absolute to be altogether
unknowable, to be in fact the Unknowable, about
which without being guilty of contradiction we can
predicate nothing at all, except perhaps that It exists;
and there are other types of Agnosticism (q. v.). Then
again there is Pantheism (q. v.) in an almost endless
variety of forms, all ofwhich, however, may be logically
reduced to the three following types: (a) the purely
niaterialisf ic, which, making matter the only reality,
would explain life by mechanics and chemistry, reduce
abstract thought to tlie level of an organic process,
deny any higher ultimate moral value to the Ten
Commandments than to Newton's law of gravitation,
and, finally, identify God Himself with tfie universe
thus interpreted (see Materialism; Monism); (b)
the purely idealistic, which, choosing the contrary
alternative, would make mind the only reality, convert the material universe into an idea, and identify
God with this all-embracing mind or idea, conceived as
eternally evolving itself into passing phases or expressions of being and attaining self-consciousness in
the souls of men; and (c) the combined materialisticidealistic, which tries to steer a middle course and,
without sacrificing mind to matter or matter to mind,
would conceive the existing universe, with which God
is identified, as some sort of "double-faced" single
entity.
Tlius to accomplish even the beginning of his
task the Theist has to show, against Agnostics, that
the knowledge of God attainable by rational inference,
however inadequate and imperfect it may be, is as
true and valid, as far as it goes, as any other piece of
knowledge we possess; and against Pantheists that
the God of reason is a supra-mundane personal God
distinct both from matter and from the finite human
mind that neither we ourselves nor the earth we
tread upon enter into the constitution of His being.
But passing from views that are formally antiTheistic, it is found that among Theists themselves
certain diiferences exist which tend to complicate the
problem, and increase the difficulty of stating it

—

—

—

briefly

and

clearly.

—
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moral law; and Kant's method has been followed or

—

imitated by many Theists by some who fully agree
with him in rejecting the classical arguments; by
others, who, without going so far, believe in the apologetical expediency of trying to persuade rather than
convince men to be Theists. A moderate reaction
against the too rigidly mathematical intellectualism
of Descartes was to be welcomed, but the Kantian
reaction by its excesses has injured the causeof Theism
and helped forward the cause of anti-theistic philosophy. Herbert Spencer, as is well known, bor-

rowed most of his arguments for Agnosticism from
Hamilton and Mansel, who had popularized Kantian
while in trying to improve on
criticism in England
;

Kant's reconstructive transcendentalism his German
disciples (Fichte, Schelling, Hegel) drifted into Pantheism. Kant also helped to prepare the way for the
total disparagement of hiunan reason in relation to
religious truth, which constitutes the negative side of
Traditionalism (q v.) while the appeal of that system
on the positive side to the common consent and tradition of mankind as the chief or sole criterion of
truth and more especially of religious truth its authority as a criterion being traced ultimately to a positive
Divine revelation is, like Kant's refuge in practical
reason, merely an illogical attempt to escape from
.
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Some of these differences are merely formal and
accidental and do not affect the substance of the
theistic thesis, but others are of substantial importance, as, for instance, whether we can validly
rstablisli llic truth of (lod's existence by the game
kind (if rati(in:d infcicncc (c. r. from effect to cause)
;us we employ in other departments of knowledge,
or whether, in order to justify our belief in this
truth, we must not rather rely on some transcendental
f>rinciple or axiom, superior and antecedent to diaectical reasoning; or on immediate intuition; or on
some moral, sentimental, emotional, or aesthetic instinct or perception, which is voluntary rather than
intellectual.
Kant denied in the name of "pure reason" the inferential validity of the classical theistic
proofs, while in the name of "practical reason" he
postulated God's existence as an implicate of the

,

—

—

But an appeal

groimds.

tion other objections,

is

to experience, not to

men-

sufficient to negative the first

and the second, which, as history has
already made clear, is an illogical compromise with
Agnosticism, is best refuted by a simple statement of
proposition;

\he theistic proofs. It is not the proofs that are
foimd to be fallacious but the criticism which rejects
them. It is true of course and no Theist denies it

—

that for the proper intellectual appreciation of theistic
proofs moral dispositions are required, and that moral
consciousness, the i^sthetic faculty, and whatever
other powers or capacities belong to man's spiritual
nature, constitute or supply so many data on which to

base inferential proofs. But this is very different from
holding that we possess any faculty or power which
assures us of God's existence and which is independent
of, and superior to, the intellectual laws that regulate
our assent to truth in general that in the religious
sphere we can transcend those laws without confessing
our belief in God to be irrational. It is also true that
a mere barren intellectual assent to the truth of God's
existence and such an assent is conceivable falls
very far short of what religious assent ought to be;
that what is taught in revealed religion about the
worthlessness of faith uninformed by charity has its
counterpart in natural religion
and that practical
Theism, if it pretends to be adequate, must appeal not
merely to the intellect but to the heart and conscience
of mankind and be capable of winning the total allegiance of rational creatures. But here again we meet
with exaggeration and confusion on the part of those
Theists who would substitute for intellectual assent
something that does not exclude but presupposes it,
and is only required to complement it. The truth and
pertinency of these observations will be made clear by
the following summary of the classical arguments for
God's existence.
The arguments for God's ex(2) Theistic Proofs.
istence are variously classified and entitled by different
writers, but all agree in recognizing the distinction
between a priori, or deductive, and a posteriori, or inductive, reasoning in this connexion. And while all
admit the validity and sufficiency of the latter method,
opinion is divided in regard to the former. Some
maintain that a valid a priori proof (usually called the
ontological) is available; others deny this in toto;
while some others maintain an attitude of compromise
or neutrality. This difference, it should be observed,
applies only to the question of proving God's actual
existence, for, His self-existence being admitted, it is
necessary to employ a priori or deductive inference in
order to arrive at a knowledge of His nature and attributes; and as it is impossible to develop the arguments for His existence without some working notion
of His nature, it is necessary to some extent to anticipate the deductive stage and combine the a priori with
the a posteriori method. But no strictly a priori conclusion need be more than hypothetically assumed at
;

—

—

;

—

Agnosticism. Again, though Ontologism (q. v.), e. g.
that of Malebranche (d. 1715), is older than Kant, its
revival in the nineteenth century (by Gioberti, Rosmini, and others) has been inspired to some extent by
Kantian influences. This system maintains that we
have naturally some immediate consciousness, however dim at first, or some intuitive knowledge of God
not indeed that we see Him in His essence face to
face, but that we know Him in His relation to creatures by the same act of cognition, according to Rosmini, as we become conscious of being in general, and
therefore that the truth of His existence is as much a
datum of philosophy as is the abstract idea of being.
Finally, the philosophy of Modernism (q. v.), about
which there has recently been such a stir, is a somewhat complex medley of these various systems and
tendencies; its main features as a system are, negatively, a thoroughgoing intellectual Agnosticism, and,
positively, the assertion of an immediate sense or
experience of God as immanent in the life of the soul
an experience which is at first only subconscious, but
which, when the requisite moral dispositions are present, becomes an object of conscious certainty.
Now all these varying types of Theism, in so far as
they are opposed to the classical and traditional type,
may be reduced to one or other of the two following
propositions; (a) that we have naturally an immediate consciousness or intuition of God's existence and
may therefore dispense with any attempt to prove
this truth inferentially; (b) that, though we do not
know this truth intuitively and cannot prove it inferentially in such a way as to satisfy the speculative

(a) A Posteriori Proofs.
St. Thomas (I, Q. ii, a. 3;
I, xiii) and after him many scholastic
writers advance the five following arguments to prove
(i) Motion, i. e. the passing
the existence of God.
from power to act, as it takes place in the universe,
implies a first immoved Mover (primmn movens immobile), who is God
else we should postulate an infinite
(ii) For the
series of movers, which is inconceivable,
same reason efficient causes, as we see them operating
in this world, imply the existence of a First Cause that
is uncaused, i. e. that possesses in itself the sufficient
reason for its existence; and this is God. (iii) The
fact that contingent beings exist, i. e. beings whose
non-existence is recognized as possible, implies the
existence of a necessary being, who is God.
(iv) The
graduated perfections of being actually existing in the

reason, we can, nevertheless, and must conscientiously believe it on other than strictly intellectual

universe can be understood only by comparison with
an absolute standard that is also actual, i. e. an in-

—
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this stage.

—

Cont. Gent.,

;
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finitely perfect Being such as God.
ful order or evidence of intelligent design

which the
universe exhibits implies the existence of a supraDesigner, who is no other than God Himthese many Theists add other arguments,
drawn, e. g. (vi) from the common consent of mandescribed by Catholic writers as the
(usually
kind
moral argument), (vii) from the internal witness of
supremacy of the moral law, and,
the
to
conscience
therefore, to the existence of a supreme Lawgiver (this
ethical
argument, or (viii) from the
the
called
be
may
existence and perception of beauty in the imiverse
One might go on, indeed,
(the cesthelical argument).
almost indefinitely multiplying and distinguishing
arguments but to do so would only lead to confusion.
The various arguments mentioned and the same is
true of others that might be added are not in reality
distinct and independent arguments, but only so
many partial statements of one and the same general
argument, which is perhaps best described as the
cosmological. This argument assumes the validity of
the principle of causality or sufRcient reason and,
stated in its most comprehensive form, amounts to
this: that it is impossible according to the laws of
human thought to give any ultimate rational explanation of the phenomena of external experience and of
in other words to synthesize
internal consciousness
the data which the actual universe as a whole supplies
(and this is the recognized aim of philosophy) unless
by admitting the existence of a self-sufficient and
self-explanatory cause or ground of being and activity,
to which all these phenomena may be ultimately reIt is, therefore, mainly a Cjuestion of method
ferred.
and expediency what particular points one may select
from the multitude available to illustrate and enforce
the general a posteriori argument. For our purpose
it will suffice to state as briefly as possible (i) the general argument proving the self-existence of a First
Cause, (ii) the special arguments proving the existence
of an intelligent Designer and (iii) of a Supreme Moral
Ruler, and (iv) the confirmatory argument from the
general consent of mankind.
(i) We must start by assuming the objective certainty and validity of the principle of causality or
an assumption upon which the
sufficient reason
value of the physical sciences and of human knowledge
generally is based. To question its objective certainty, as did Kant, and represent it as a mere mental
a priori, or possessing only subjective validity, would
open the door to subjectivism and universal scepticism.
It is impossible to prove the principle of causality, just
as it is impossible to prove the principle of contradiction but it is not difficult to see that if the former is
denied the latter may also be denied and the whole
process of human reasoning declared fallacious. The
principle states that whatever exists or happens must
have a sufficient reason for its existence or occurrence
either in itself or in something else; in other words
that whatever does not exist of absolute necessity

mundane
To
self.

—

;

—

—

—

—

;

—

cannot exist without a
is not self-existent
proportionate cause external to itself; and if this
principle is valid when employed by the scientist to
explain the phenomena of physics it must be equally
valid when employed by the philosopher for the ultimate explanation of the universe as a whole. In the
universe we observe that certain things are effects,
i. e. they depend for their existence on other things,
and these again on others but, however far back we

whatever

;

may extend

this series of effects

and dependent causes,

reason is to be satisfied, come ultimately to a cause that is not itself an effect, in other
words to an uncaused cause or self-e-xistent being
which is the ground and cause of all being. And this
conclusion, as thus stated, is virtually admitted by
Agnostics and Pantheists, all of whom are obliged to
speak of an eternal something underlying the phenomenal universe, whether this something be the

we must,

if

human
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"Unknown",

or the "Absolute", or the "Unconscious", or "Matter" itself, or the "Ego", or the
"Idea" of being, or the "Will"; these are so many
substitutes for the uncaused cause or self-existent
being of Theism. What anti-Theists refuse to admit
is not the existence of a First Cause in an indeterminate sense, but the existence of an intelligent and free
First Cause, a personal God, distinct from the material
universe and the human mind. But the very same
reason that compels us to postulate a First Cause at
all requires that this cause should be a free and intelligent being. The spiritual world of intellect and free
will must be recognized by the sane philosopher to be
as real as the world of matter; man knows that he has
a spiritual nature and performs spiritual acts as
clearly and as certainly as he knows that he has eyes
to see with and ears to hear with and the phenomena
of man's spiritual nature can only be explained in one
way by attributing spirituality, i. e. intelligenoe and
free will, to the First Cause, in other words by recognizing a personal God. For the cause in all cases
must be proportionate to the effect, i. e. must contain
somehow in itself every perfection of being that is
realized in the effect.
;

—

The cogency
ent

if

of this

argument becomes more apparfact, recognized by

account be taken of the

scientists, that the human species had its origin
comparatively late period in the history of tlie

modern
at a

actual universe. There was a time when neither
man nor any other living thing inhabited this globe
of ours and without pressing the point regarding the
origin of life itself from inanimate matter or the evolution of man's body from lower organic types, it may
be maintained with absolute confidence that no explanation of the origin of man's soul can be made out
on evolutionary lines, and that recourse must be had
to the creative power of a spiritual or personal First
Cause. It might also be urged, as an inference from
the physical theories commonly accepted by presentday scientists, that the actual organization of the
material imiverse had a definite beginning in time.
If it be true that the goal towards which physical e\'olution is tending is the uniform distribution of heat and
other forms of energy, it would follow clearly that the
existing process has not been going on from eternity;
And
else the goal would have been reached long ago.
if the process had a beginning how did it originate?
If the primal mass was inert and uniform, it is impossible to conceive how motion and differentiation
were introduced except from without, while if these
are held to be coeval with matter, the cosmic process,
which ex hypothec is temporal, would be eternal,
unless it be granted that matter itself had a definite
beginning in time.
But the argument, strictly speaking, is conclusive
even if it be granted that the world may have existed
from eternity, in the sense, that is, that, no matter
how far back one may go, no point of time can be
reached at which created being was not already in
existence.
In this sense Aristotle held matter to be
eternal and St. Thomas, while denying the fact, admitted the possibility of its being so. But such
relative eternity is nothing more in reality than infinite or indefinite temporal duration and is altogether
different from the eternity we attribute to God. Hence
to admit that the world "might possibly be eternal in
this sense implies no denial of the essentially finite
and contingent char.acter of its existence. On the
contrary it helps to emphasize this truth, for the same
relation of dependence upon a self-existingcause which
is implied in the contingency of any single being is
implied a fortiori in the existence of an infinite series
of such beings, supposing such a series to be possible.
Nor can it be maintained with Pantheists that the
world, whether of matter or of mind or of both, contains within itself the sufficient reason of its own
existence. A self-existing world would exist of ab;

—
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solute necessity and would be infinite in every kind of
perfection; but of nothing are we more certain than
that the world as we know it, in its totality as well as
in its parts, realizes only finite degrees of perfection.
It is a mere contradiction in terms, however much one
may try to cover up and conceal the contradiction by
an ambiguous and confusing use of language, to predicate infinity of matter or of the human mind, and
one or the other or both must be held by the Pantheist
In other words the distinction between
to be infinite.

the finite and the infinite must be abolished and
the principle of contradiction denied. This criticism
applies to every variety of Pantheism strictly so called,
while crude, materialistic Pantheism involves so many
additional and more obvious absurdities that hardly
any philosopher deserving of the name will be found
to maintain it in our day. On the other hand, as regards idealistic Pantheism, which enjoys a considerable vogue in our day, it is to be observed in the first
place that in many cases this is a tendency rather than
a formal doctrine, that it is in fact nothing more than a
confused and perverted form of Theism, based especially upon an exaggerated and one-sided view of
Divine immanence (see below, iii). And this confusion works to the advantage of Pantheism by enabling it to make a specious appeal to the very arguIndeed the whole
ments which justify Theism.
strength of the pantheistic position as against Atheism
lies in what it holds in common with Theism; while,
on the other hand, its weakness as a world theory becomes evident as soon as it diverges from or contra-

Whereas Theism, for example, safeguards such primary truths as the reality of human
personality, freedom, and moral responsibility. Pantheism is obliged to sacrifice all these, to deny the
existence of evil, whether physical or moral, to destroy
the rational basis of religion, and, under pretence of
making man his own God, to rob him of nearly all his
dicts Theism.

plain, common-sense convictions and of all his highest
incentives to good conduct.
The philosophy which
leads to such results cannot but be radicall.y unsound,
(ii) The special argument based on the existence of
order or design in the imiverse (also called the telcolofjical argument) proves immediately the existence of
a supramundane mind of vast intelligence, and ultimately the existence of God. This argument is
capable of being developed at great length, but it must
be stated here very briefly. It has always been a
favourite argument both with philosophers and with
popular apologists of Theism; and though, during the
earlier excesses of enthusiasm for or against Darwinianism, it was often asserted or admitted that the
evolutionary hypothesis had overthrown the teleological argiunent, it is now recognized that the very
opposite is true, and that the evidences of design which
the univeree exhibits are not less but more impressive
when viewed from the evolutionary standpoint. To
begin with particular examples of adaptation which
may be appealed to in countless number the eye, for
instance, as an organ of sight is a conspicuous embodiment of intelligent purpose and not less but
more so when viewed as the product of an evolutionary process rather than the immediate handiwork of
the Creator. There is no option in such cases between the hypothesis of a directing intelligence and
tliat of blind chance, and the absurdity of supposing
that the eye. originated suddenly by a single blind

—

—

chance is augmented a thousand-fold by suggesting
that it may be the product of a progressive series of
such chances. "Natural selection", "survival of the
fittest", and similar terms merely describe certain
phases in the supposed process of evolution without
helping in the least to explain it and as opposed to
teleology they mean nothing more than blind chance.
The eye is only one of the countless examples of
adaptation to particular ends discernible in every
part of the universe, inorganic as well as organic;
;
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as well as the cell contributes to the
evidence available. Nor is the argument weakened
by our inability in many cases to explain the particular purpose of certain structures or organisms.
Our
knowledge of nature is too limited to be made the
measure of nature's entire design, while as against
our ignorance of some particular purposes we are entitled to maintain the presumption that if intelligence
is anywhere apparent it is dominant everywhere. Moreover, in our search for particular instances of design

we must not overlook the evidence supplied by the
harmonious unity of nature as a whole. The universe
as we know it is a cosmos, a vastly complex system of
correlated and interdependent parts, each subject to
particular laws, and all together subject to a common
law or a combination of laws, as the result of which the
pursuit of particular ends is made to contribute in a
marvellous way to the attainment of a common purpose; and it is simply inconceivable that this cosmic
unity should be the product of chance or accident. If
it be objected that there is another side to the picture,
that the universe abounds in imperfections maladjustments, failures, seemingly purposeless waste
the reply is not far to seek.
For it is not maintained
that the existing world is the best possible, and it is
only on the supposition of its being so that the imperfections referred to would be excluded.
Admitting
without exaggerating their reality admitting, that is,
the existence of physical evil there still remains a
large balance on the side of order and harmony, and to
account for this there is required not only an intelligent mind but one that is good and benevolent, though
so far as this special argument goes this mind might
conceivably be finite. To prove the infinity of the
world's Designer it is necessary to fall back on the
general argument already explained and on the deductive argument to be explained below by which
Finally, by
infinity is inferred from self-existence.
way of direct reply to the problem suggested by the
objection, it is to be observed that, to appreciate fully
the evidence for design, we must, in addition to particular instances of adaptation and to the cosmic unity
observable in the world of to-day, consider the historical continuity of nature throughout indefinite ages in
do not and
the past and indefinite ages to come.
cannot comprehend the full scope of nature's design,
for it is not a static universe we have to study but a
universe that is progressively unfolding itself and
moving towards the fulfilment of an ultimate purpose
under the guidance of a master mind. And towards
that purpose the imperfect as well as the perfect
apparent evil and discord as well as obvious good
order may contribute in ways which we can but
dimly discern. The well-balanced philosopher, who
realizes his own limitations in the presence of nature's
Designer, so far from claiming that every detail of that
Designer's purpose should at present be plain to his
inferior intelligence, will be content to await the final
solution of enigmas which the hereafter promises to

—

—

—
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furnish.
(iii) To Newman and others the argument from
conscience, or the sense of moral responsibility, has
seemed the most intimately persuasive of all the arguments for God's existence, while to it alone Kant
allowed an absolute value. But this is not an independent argument, although, properly imderstood,
it serves to emphasize a point in the general a posteriori proof which is calculated to appeal with particular
It is not that conscience, as
force to many minds.
such, contains .a direct revelation or intuition of God
as the author of the moral law, but that, taking man's
sense of moral responsibility as a phenomenon to be
explained, no ultimate explanation can be given except
by supposing the existence of a Superior and LawAnd just as the
giver whom man is bound to obey.
argument from design brings out prominently the
attribute of intelligence, so the argument from con-
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but it may safely
origin and universality of religion
be said that, abstracting from revelation, which need
not be discussed at this stage, no other theory will
stand the test of criticism. And, assuming that this
is the best explanation philosophy has to offer, it may
further be maintained that this consent of mankind
For it is clear
tells ultimately in favour of Theism.
from history that religion is liable to degenerate, and
has in many instances degenerated instead of progressing; and, even if it be impossible to prove con;

Monotheism was the primitive historical
there is, nevertheless, a good deal of positive

clusively that
religion,

evidence adducible in support of this contention.
And, if this be the true reading of history, it is permissible to interpret the universality of religion as
witnessing implicitly to the original truth, which,
however much obscured it may have become in many
But, even
cases, could never be entirely obliterated.
if the history of religion is to read as a record of progressive development, one ought in all fairness, in
accordance with a well-recognized principle, to seek its
true meaning and significance not at the lowest but at
the highest point of development; and it cannot be
denied that Theism, in the strict sense, is the ultimate
form which religion naturally tends to assume.
If there havebeen, and are to-day, atheistic philosophers who oppose the common belief of mankind,
these are comparatively few and their dissent only
serves to emphasize more strongly the consent of
normal humanity. Their existence is an abnormality
Could
to be accounted for as such things usually are.
it be claimed on their behalf, iiulividually or collectively, that in ability, education, character, or life
they excel the infinitely larger number of cultured
men who adhere on conviction to what the race at large
has believed, then indeed it might be admitted that
their opposition would be somewhat formidable.
But no such claim can be made; on the contrary, if a
comparison were called for, it would be easy to make
out an overwhelming case for the other side. Or
again, if it were true that the progress of knowledge

had brought

any new and

serious difficulties
against religion, there would, especially in view of the
modern vogue of Agnosticism, be some reason for
alarm as to the soimdness of the traditional belief.
But so far is this from being the case that in the words
an luisuspcctcd witness "not
of Professor Huxley
a .solitary problem presents itself 1^) the pliilosopliical
Theist at the present day which has not existed from
the time that philosophers began to think out the
logical grounds and the logical consequences of Theto light

—
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science brings out the attribute of holiness in the
First Cause and self-existent Personal Being with
whom we must ultimately identify the Designer and
the Lawgiver.
(iv) The confirmatory argument based on the consent of mankind may be stated briefly as follows:
mankind, as a whole, has at all times and everywhere
believed, and continues to believe, in the existence of
some superior being or beings on whom the material
world and man himself are dependent, and this fact
cannot be accounted for except by admitting that this
It
belief is true, or at least contains a germ of truth.
is admitted of course that Polytheism, Dualism, Pantheism, and other forms of error and superstition
have mingled with and disfigured this universal belief
of mankind, but this does not destroy the force of the
argument we are considering. For at least the germinal truth, which consists in the recognition of some
kind of deity, is common to every form of religion,
and can, therefore, claim in its support the universal
consent of mankind. And how can this consent be
explained except as a result of the perception by the
minds of men of the evidence for the existence of
deity? It is too large a subject to be entered upon
here the discussion of the various theories that have
been advanced to account in some other way for the

ism" ("Life and Letters of Ch. Darwin", by F. Darwin, II, p. 203). Substantially the same arguments
as are used to-day were employed by old-time sceptical Atheists in the effort to overthrow man's belief
in the existence of the Divine, and the fact that this
belief has withstood repeated assaults during so many
ages in the past is the best guarantee of its permanency in the future. It is too firmly implanted in the
depths of man's soul for little surface storms to

uproot

it.

—

A

Priori or Ontological Argument.
This arguto deduce the existence of God from
Him as the Infinite which is present to the
human mind but, as already stated, theistic philosophers are not agreed as to the logical validity of this
(b)

ment undertakes
the idea of

;

deduction. As stated by St. Anselm the argument
runs thus: The idea of God as the Infinite means the
greatest Being that can be thought of; but unless
actual existence outside the mind is included in this
idea God would not be the greatest conceivable Being,
since a Being that exists both in the mind as an object
of thought and outside the mind or objectively would
be greater than a Being that exists in the mind only;
therefore God exists not only in the mind but outside
of it.
Descartes states the argument in a slightly
different way as follows: Whatever is contained in a
clear and distinct idea of a thing must be predicated
of that thing; but a clear and distinct idea of an
absolutely perfect Being contains the notion of actual
existence therefore, since we have the idea of an ab.solutely perfect Being, such a Being must really exist.
To mention a third form of statement, Leibniz would
put the .argument thus: God is at least possible since
the concept of Ilim as the Infinite implies no contra;

diction but if He is possible He must exist, because
the concept of Him involves existence. In St. Anselm's own day this argument was objected to by
Gaimilo, who maintained, as a reductio ad absurdum,
that were it valid one could prove by means of it the
actual existence somewhere of an ideal island far
surpassing in riches and delights the fabled Isles of the
Blessed.
But this criticism, however smart it may
seem, is clearly unsound, for it overlooks the fact that
the argument is not intended to apply to finite ideals,
but only to the strictly infinite; and if it is admitted
that we possess a true idea of the infinite, and that this
idea is not self-contradictory, it does not seem possible
Actual existence is
to find any flaw in the argument.
certainly included in any true concept of the Infinite,
who
admits
that
he
has
a concept of an
the
person
and
Infinite Being cannot deny that he conceives it as
actually existmg. But the difficulty is with regard to
this preliminary admission, which if challenged, as it
is in fact challenged by Agnostics, requires to be justified by recurring to the a posteriori argument, i. e. to
the inference by way of causality from contingency to
self-existence, and thence by way of deduction to
infinity.
Hence the great majority of scholastic
philosophers have rejected the ontological argument
as propoimded by St. Anselm and Descartes, nor as
;

put forward by Leibniz does it escape the
that has been stated.
B. Nature and Fundamcntid Attributes

— Having

difficulty
of

God.

established by iniluctive inference the
self-existence of a personal First Cause, distinct from

matter and from the Innnan mind, we now proceed by
deductive analysis to examine the nature and attributes of this Being to the extent required by our
limited philosophical scope. We will treat accordingly
of (1) the infinity, (2) unity or unicity, and (3) simplicity of God, adding (4) some remarks on Divine
personality.
(1) Infinity of God.

—

When we say that God is
unlimited in every kind of
perfection, or that every conceivable perfection beIn a
longs to Him in the highest conceivable way.
different sense we sometimes speak, for instance, of
infinite

(a)

we mean that He

is
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infinite time or space, meaning thereby time of such
indefinite duration or space of such indefinite extension that we cannot assign any fixed limit to one or tlie

other; and care should be taken not to confound
these two essentially different meanings of the term.
Time and space being made up of parts in duration or
extension are essentially finite by comparison with
God's infinity. Now we assert that God is infinitely
perfect in tlie sense explained, and that His infinity is

For a self-existent
deducible from His self-existence.
being, if limited at all, could be limited only by itself;
to be limited by another would imply causal dependence on that other, which the very notion of selfBut the self-existing cannot be
existence excludes.
conceived as limiting itself, in the sense of curtailing
its perfection of being, without ceasing to be self-existWhatever it is, it is necessarily; its own essence
ing.
is the sole reason or explanation of its existence, so
that its manner of existence must be as unchangeable
as its essence, and to suggest the possibility of an increase or diminution of perfection would be to sugIt only
gest the absurdity of a changeable essence.
remains, tlien, to say that whatever perfection is
compatible with its essence is actually realized in a
self-existing being; but as there is no conceivable
perfection as such, i. e. no expression of positive being
as such, that is not compatible with the essence of the
self-existent, it follows that the self-existent niust be

For self-existence itself is
and positive being cannot
limit, positive being.
therefore
and
cannot
contradict,
(b) This general, and admittedly very abstract, conclusion, as well as the reasoning which supports it,
will be rendered more intelligible by a brief specific
illustration of what it involves.
infinite in all perfection.

alssolute positive being,

(i) When in speaking of the Infinite we attribute
conceivable perfections to Him we must not forget
that the predicates we employ to describe perfections
derive their meaning and connotation in the first instance from their application to finite beings; and on
reflection it is seen that we must distinguish between
different kinds of perfections, and that we cannot
without palpable contradiction attribute all the perSome
fections of creatures in the same way to God.
perfections are such that, even in the abstract, they
necessarily imply or connote finiteness of being or
imperfection; while some others do not of themselves
necessarily connote imperfection. To the first class
belong all material perfections extension, sensibility,
and the like and certain spiritual perfections such as
rationality (as distinct from simple intelligence) to
the second class belong such perfections as being,
truth, goodness, intelligence, wisdom, justice, holiness,
etc. Now while it cannot be said that God is infinitely
extended, or that He feels or reasons in an infinite
way, it can be said that He is infinitely good, intelligent, wise, just, holy, etc.; in other words, while perfections of the second class are attributed to God
formally, i. e. without any change in the proper meaning of the predicates which express them, those of the
first class can only be attributed to Him eminently and
equivalenthj i. e. whatever positive being they express
belongs to God as their cause in a much higher and
more excellent way than to the creatures in which
they formally exist. By means of this important distinction, which Agnostics reject or neglect, we are able
to think and to speak of the Infinite without being
guilty of contradiction, and the fact that men genereven .\gnostics themselves when off their guard
ally
recognize and utilize the distinction is the best
proof that it is pertinent and well founded. Ultimately it is only another way of saying that, given an
infinite cause and finite effects, whatever pure perfection is discovered in the effects must first exist in the
cause {via aflirmalionis) and at the same time that
whatever imijerfection is discovered in the effects
must be excluded from the cause {via negationis vcl

all

—

—

;
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These two principles do not contradict,
but only balance and correct one anotlier.
(ii) Yet sometimes men are led by a natural tendency to think and speak of God as ij He were a magnicxclusionis)

.

fied creature, more especially a magnified man; and
Thus God is
this is known as anthropomorphism.
said to see or hear, as if He had physical organs, or to
be angry or sorry, as if subject to human passions; and
this perfectly legitimate and more or less unavoidable
use of metaphor is often quite unfairly alleged to prove

that the strictly Infinite is unthinkable and unknowable, and that it is really a finite, antliropomorphic
God that men worship. But whatever truth there
may be in this charge as applied to Polytheistic religions, or even to the Theistic beliefs of rude and uncultured minds, it is untrue and unjust when directed
against philosophical Theism. The same reasons that
justify and recommend the use of metaphorical language in other connexions justify and recommend it
here, but no Theist of average intelligence ever tliinks
of understanding literally the metaphors he applies, or
hears applied by others, to God, any more than he
means to speak literally when he calls a brave man a
lion, or a cunning one a fox.
(iii) Finally it should be observed that, while predicating pure perfections literally both of God and of
creatures, it is always understood that these predicates
are true in an infinitely higher sense of God than of
creatures, and that there is no thought of co-ordinating
This is technically
or classifying God with creatures.
expressed by saying that all our knowledge of God is
analogical, and that all predicates applied to God and
to creatures are used analogically, not univocally (see
Analogy). I may look at a portrait or at its living
original, and say of either with literal truth: that is a

And this is an example of analogical
beautiful face.
Beauty is literally and truly realized
predication.
both in the portrait and its living original, and retains
there is suffiits proper meaning as applied to either
cient likeness or analogy to justify literal predication,
but there is not that perfect likeness or identity between painted and living beauty which univocal predAnd similarly in the case of
ication would imply.
God and creatures. What we contemplate directly is
the portrait of Him painted, so to speak, by Himself
on the canvas of the universe and exhibiting in a finite
degree various perfections, which, without losing their
proper meaning for us, are seen to be capable of being
realized in an infinite degree; and our reason compels
us to infer that they must be and are so realized in
Him who is their ultimate cause.
Hence we admit, in conclusion, that our knowledge
of the Infinite is inadequate, and necessarily so since
our minds are only finite. But this is very different
from the Agnostic contention that the Infinite is altogether unknowable, and that the statements of Theists
regarding the nature and attributes of God are so
many plain contradictions. It is only by ignoring the
well-recognized rules of predication that have just
been explained, and consequently by misunderstanding and misrepresenting the Theistic position, that
Agnostics succeed in giving an air of superficial plausibility to their own philosophy of blank negation.
Anyone who understands those rules, and has learned
to think clearly, and trusts his own reason and common sense, will find it easy to meet and refute Agnos;

tic arguments, most of which, in principle, have been
anticipated in what precedes. Only one general ol)servation need be made here, viz.: that the principles to which the Agnostic philosopher must appeal in
his attempt to invalidate religious knowledge would,
if consistently applied, invalidate all human knowledge anfl lead to universal scepticism and it is safe to
say that, unless absolute scepticism becomes the
philosophy of mankind, Agnosticism will never supplant religion.
Obviously there can
(2) Unity or Unicity of God.
;

—
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God is a simple being or sub(3) Simplicity of God.
stance excluding every kind of composition, physiPhysical or real composition is
cal or metaphysical.
substantial, if the
either substantial or accidental
being in question consists of two or more substantial
principles, forming parts of a composite whole, as man

—

for example, consists of body and soul; accidental, if
the being in question, although simple in its substance
(as is the human soul), is capable of possessing accidental perfections (like the actual thoughts and volition of man's soul) not necessarily identical with its

Now it is clear that an infinite being cansubstance.
not be substantially composite, for this would mean
that infinity is made up of the union or addition of
Nor can
finite parts— a plain contradiction in terms.
accidental composition be attributed to the infinite,
since even this would imply a capacity for increased
perfection, which the very notion of the infinite excludes.

There

is

not, therefore,

and cannot be any

physical or real composition in God.
Neither can there be that kind of composition which
is known as metaphysical, and which results from
"the union of diverse concepts referring to the same
real thing in such a way that none of them by itself
signifies either explicitly or even implicitly the whole
reality signified

by

Thus every
compound

their combination".

actual contingent being

is

a metaphysical

of essence and existence, and man in particular, according to the definition, is a compound of animal and
Essence as such in relation to a contingent
rational.
being merely implies its conceivableness or possibility,
and abstracts from actual existence existence as such
must be added before we can speak of the being as
But this distinction, with the composition it
actual.
implies, cannot be applied to the self-existent or in;

being in whom essence and existence are comsay of a contingent being that
pletely identified.
it has a certain nature or essence, but of the self-existent we say that it is its own nature or essence. There
is no composition therefore of essence and existence
or of potentiality and actuality in God nor can the
composition of genus and specific difference, implied
for example in the definition of man as a rational aniGod cannot be classified
mal, be attributed to Him.
or defined, as contingent beings are classified and defined
for there is no aspect of being in which He is
pcrfccth/ similar to the finite, and consequently no
genus in which He can be included. From which it
finite

We
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be only one infinite being, only one God. Did several
exist, none of them would really be infinite, for, to
have plurality of natures at all, each should have some
This will be
perfection not possessed by the others.
readily granted by every one who admits the infinity
to
delay
in
developing
is
no
need
of tiod, and there
what is perfectly clear. It should be noted, however,
to
deduce
unicity
philosphers
prefer
Theistic
that some
from self-existence and infinity from both combined,
abstract
it
is
not
surprising
so
very
in
matter
and
a
But
that slight differences of opinion should arise.
we have followed what seems to us to be the simpler
and clearer line of argument. The metaphysical argument by which unicity, as distinct from infinity, is
deduced from self-existence .seems to be very obscure,
while on the other hand infinity, as distinct from unicity, seems to be clearly implied in self-existence as
such.
If the question, for example, be asked: Why
may there not be several self-existing beings? The
only satisfactory answer, as it seems to us, is this:
Because a self-existent being as such is necessarily
The
infinite, and there cannot be several infinities.
unity of God as the First Cause might also be inductively inferred from the unity of the universe as we
know it; but as the suggestion might be made, and
could not be disproved, tliat there may be another or
even several universes, of which we have no knowledge, this argument would not be absolutely conclusive.

—

;

we cannot know God adequately in
which He knows Himself, but not, as the

follows indeed that

the way in
Agnostic contends, that our inadequate knowledge is
not true as far as it goes. In speaking of a being who
transcends the limitations of formal logical definition,
our propositions are an expression of real truth, provided that what we state is in itself intelligible and not
self-contradictory; and there is nothing unintelligible
or contradictory in what Theists predicate of God.
It is true that no single predicate is adequate or exhaustive as a description of His infinite perfection, and
that we need to employ a multitude of predicates, as if
at first sight infinity could be reached by multiplicaBut at the same time we recognize that this is
tion.
not so being repugnant to the Divine simplicity
and that while truth, goodness, wisdom, holiness and
other attributes, as we conceive and define them,
express perfections that are formally distinct, yet as
applied to God they are all ultimately identical in
meaning and describe the same ultimate reality the
one infinitely perfect and simple being.
When we say that God is a
(4) Divine Personality.
personal being we mean that He is intelligent and free
and distinct from the created universe. Personality
as such expresses perfection, and if human personality
as such connotes imperfection, it must be remembered
that, as in the case of similar predicates, this connotation is excluded when we attribute personality to God.
It is principally by way of opposition to Pantheism
that Divine personality is emphasized by the Theistic
philosopher. Human personality, as we know it, is one
of the primary data of consciousness, and it is one of
those created perfections which must be realized
formally (although only analogically) in the First
Cause.
But Pantheism would require us to deny the
reality of any such perfection, whether in creatures or
in the Creator, and this is one of the fundamental
objections to any form of Pantheistic teaching.
Regarding the mystery of the Trinity or three Divine
Persons in God, which can be known only by revelation, it is enough to say here that properly understood
the mystery contains no contradiction, but on the
contrary adds much that is helpful to our inadequate
knowledge of the infinite.
C. Relation of God to the Universe.
(1) Essential
Dependence of the Universe on God; Creation and
Conservation. In developing the argument of the
First Cause we have seen that the world is essentially
dependent on God, and this dependence implies in the
the
first place that God is the Creator of the world
producer of its whole being or substance and in
the next place, supposing its production, that its continuance in being at every moment is due to His sustaining power. Creation (q. v.) means the total
production of a being out of nothing, i. e. the bringing
of a being into existence to replace absolute nonexistence, and the relation of Creator is the only conceivable relation in which the Infinite can stand to the
finite.
Pantheistic theories, which would represent
the varieties of being in the universe as so many
determinations or emanations or pliases of one and
the selfsame eternal reality Substance according to
Spinoza, Pure Ego according to Fichte, the Absolute,
according to Schelling, the Pure Idea or Logical Concept according to Hegel sijnply bristle witli contradictions, and involve, as has been stated already, a
denial of the distinction between the finite and the
infinite.
And the relation of Creator to created remains the same even though the possibility of eternal
creation, in the sense already explained [see above A,
(1). (a)], be admitted; thelnfi'nite nuist be the producer
of the finite even though it lie im]icis.-iil>le to fix a time
at which production may not already have taken
For certain knowledge of the fact tliat created
Elace.
eing, and time itself, had a definite beginning in the
past we can afford to rely on revelation, although, as
already stated, science suggests the same fact.

—
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It is also clear that if the universe depends on God
for its production it must also depend on Him for its
conservation or continuance in Ijeing; and this truth
will perhaps be best presented by explaining tlie muchtalked-of principle of Divine immanence as corrected
and counterbalanced by the equally important principle of Divine transcendence.
To
(2) Divine Immanence and Transcendence.
Deists (see Deism) is attributed the view or at least
a tendency towards the view that God, having created the universe, leaves it to pursue its own course
according to fixed laws, and ceases, so to speak, to
take any further interest in, or responsibility for,
what may happen; and Divine immanence is urged,
sometimes too strongly, in opposition to this view.
God is immanent, or intimately present, in the universe because His power is required at every moment
to sustain creatures in being and to concur with tliem
Conservation and concursus are,
in their activities.
so to speak, continuations of creative activity, and
relation of God towards
intimate
an
equally
imply
creatures, or rather an equally intimate and unceasing
dependence of creatures on God. Whatever creatures are, they are by virtue of God's conserving
power; whatever they do, they do by virtue of God's
It is not of course denied that creatures
concursus.
are true causes and produce real efi'ects; but tliey are
only secondary causes; their efficiency is always dependent and derived; God as the First Cause is an
ever active co-operator in their actions. This is true
even of the free acts of an intelligent creature like
man; only it should be added in this case that Divine
responsibility ceases at the point where sin or moral
Since sin as such, however, is an imevil enters in.
perfection, no limitation is thus imposed on God's

—

—

—

supremacy.

But lest insistence on Divine immanence should
degenerate into Pantheism and there is a tendency in
it
this direction on the part of many modern writers
is important at the same time to emphasize the truth
of God's transcendence, to recall, in other words, what
has been stated several times already, that God is one
simple and infinitely perfect personal Being whose
nature and action in their proper character as Divine
infinitely transcend all possible modes of the finite,
and cannot, without contradiction, be formally identi-

—

fied witli these.

—

—

From a study
(3) Possibihty of the Supernatural.
of nature we have inferred the existence of God and
deduced certain fundamental truths regarding His
nature and attributes, and His relation to the created
.\nd from these it is easy to deduce a furuniverse.
ther important truth, with a brief mention of which

we may

However
wonderful we may consider the universe to be, we recognize that neither in its substance nor in the laws by
fittingly

conclude this section.

is maintained, in so far as unaided
to know them, does it exliaust God's
If then
or perfectly reveal His nature.
it be suggested that, to supplement what philosophy
teaches of Himself and His purposes, God may be
willing to favour rational creatures with an immediate
personal revelation, in which He aids the natural
powers of reason by confirming what they already

which

its

reason can
infinite
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order

come

power

know, and by imparting to them nmch that they
could not otherwise know, it will be seen at once tliat
All that is
this suggestion contains no impossibility.
required to realize it is that God should be able to
communicate directly with the created mind, and that

men should be able to recognize with sufficient certainty that tlie communication is really Divine; and
that both of these conditions are capable of being fulfilled no Theist can logically deny (see Revelation
This bein" so, it will follow further that
MiR.\CLE.s).
knowledge so obtained, being guaranteed by the
authority of Him who is infinite Truth, is the most
certain and reliable knowledge we can possess; and
;

is the knowledge we shall freely utilize in the following section of this article.
II. The God of Revelation.
We assume here
what is elsewhere proved by Catholic apologists that
a supernatural revelation of Himself has de facto been
given by God in the Jewisli and Christian religions,
and guaranteed by such evidence tliat men are reasonably bound to accept it; and we assume, further, that
our authoritative sources for obtaining a knowledge of
the contents of this revelation are tlie inspired Scriptures and tlie uninspired but infallible teaching of the
Catholic Church. 'Tliis does not of course mean tliat
reason abdicates its office when authority takes control, for, besides the fact that submission to such authority is eminently rational, there is always an appeal
back to reason itself against anything that would be
self-contradictory or absurd.
As a matter of fact,
however, although there is mystery, there is no contradiction in what God has revealed about Himself.
On the contrary reason is helped very much, instead
of being hindered, in its effort to acquire a worthy

this

—

knowledge

of

—

Him Who is infinite and

mysterious both in His

therefore neces-

own being and

in His refrom the mysteries of
the Trinity and Incarnation, and the supernatural
economy of salvation of which the Incarnation is the
centre, there is scarcely an important truth about God
and His relation to creatures that could not, abso.sarily

lations to creatures; but apart

known by the light of reason alone.
In naming the Scriptures and Catholic teaching as
it is not intended to treat them separately and
independently but in combination. Devtlc>|)cd ';itliolic teaching has collected and systeiiiatized all important truths concerning God which may lie gathered
from the Scriptures, and we shall accordingly make
tliis teaching our guide, referring back as occasion
lutely speaking, be

sources,

(

may require to

Biblical sources. For the discussion of
questions that are merely exegetical and critical the
reader is referred to the article on God in standard dictionaries or encyclopedias of the Bible.
A. Existence and Knowahleness oj God.
(1) Neither
in the Old or New Testament do we find any elaborate
argumentation devoted to proving that God exists.
This truth is rather taken for granted, as being something, for example, that only the fool will deny in his
heart [Ps. xiii (xiv), 1 Hi (liii), 1]; and argumentation,
when resorted to, is directed chiefly against polytheism and idolatry. But in several passages we have a
cursory appeal to some phase of the general cosnio-

—

;

logical argument: v. g. Ps. xviii (xix), 1; xciii (xciv),
5 sqq.; Is., xli, 26 sqq.; II Mach., vii, 2S, etc.; and in

—

—

xiii, 1-9; Rom., i, 18-20
the
in a philosophical way, and
wlio reason rightly are held to be inexcusable for
failing to recognize and worship the one true God, the
Author and Ruler of the universe.
These two latter texts merit more than passing atWis., xiii, 1-9 reads: " But all men are vain,
tention.
in whom there is not the knowledge of God: and who
by these good things that are seen, could not understand him that is, neither by attending to tlie works
have acknowledged who was the workman: but have
imagined either the fire, or the wind, or the swift air,
or the circle of the stars, or the great water, or the sun
and moon, to be the gods that rule the world. With
whose beauty, if they, being delighted took them to be
gods: let them know how much the Lord of them is
more beautiful than they: for the first author of
beauty made all those things. Or if they admired

some few others Wis.,
argument is presented

men

.

their

power and

effects, let

them understand by

tliem,

that he that made them, is mightier than they: for by
the greatness of the beauty, and of the creature, the
creator of them may be seen, so as to be known
thereby. But yet as to these they are less to be
blamed. For they perhaps err, seeking God, and desirous to find him.
For being conversant among his
works, they search: and they are persuaded that the

—
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But then again they
things are good wliich are seen.
are not to lie pardoned. For if they were able to know
so nuich as to make a judgment of tlie world: how di<l
they not more easily find out the Lord thereof?"
Here it is clearly taught (a) that the phenomenal or
contingent world the things that are seen requires
a cause distinct from and greater than itself or any of
its elements; (b) that this cause who is God is not unknowable, but is known with certainty not only to
exist but to possess in Himself, in a higher degree,
whatever beauty, strength, or other perfections are
realized in His works; (c) that this conclusion is attainable by the right exercise of human reason, without reference to supernatural revelation, and that
philosophers, therefore, who are able to interpret the
world philosophically, are inexcusable for their ignorance of the true God, their failure, it is implied, being
due rather to lack of good will than to the incapacity
of the human mind.
Substantially the same doctrine is laid down more
briefly by St. Paul in Rom., i, 18-20; " For the wrath
of God is revealed from heaven against all ungodliness
and injustice of those men that detain the truth of
God in injustice: because that which is known of God
For God hath manifested it unto
is manifest in them.
them. For the invisible things of him, from the creation of the world, are clearly seen, being understood
by the things that are made; his eternal power also,
and divinity: so that they are inexcusable." It is to
be observed that the pagans of whom St. Paul is
speaking are not blamed for their ignorance of supernatural revelation and the Mosaic law, but for failing
to preserve or for corrupting that knowledge of (iod

—

—

of man's duty towards Him which nature itself
ought to have taught them. Indeed it is not pure
ignorance as such they are blamed for, but that wilful
shirking of truth which renders ignorance culpable.
Even under the corruptions of paganism St. Paul
recognized the indestructible permanency of germinal
religious truth (cf. Rom., ii, 14, 15).
It is clear from these passages that Agnosticism and
Pantheism are condemned by revelation, while the
validity of the general proof of God's existence given
above (I, Section A) is confirmed. It is also clear that
the extreme form of Traditionalism (q. v.), which
would hold that no certain knowledge of God's existence or nature is attainable by human reason without
the aid of supernatural revelation, is condemned.
(2) And what the author of Wisdom and St. Paul,
and after them the Fathers and theologians had constantly taught, has been solemnly defined by the Vatican Council. In the first place, as against Agnosticism
and Traditionalism, the council teaches (cap. ii, De
revelat.) "That God, the first cause (principium) and
last end of all things, can, from created things, be
known with certainty by the natural light of human
reason" (Denz., 1785 old no. 1634); and in the corresponding canon (can. i, De revelat.) it anathematizes anyone who would say " that the one true God,
our Creator and Lord, cannot, through the things that
are made, be known with certainty by the natural
light of human reason" (Denz., 1806
old no. 1653).
As against Agnosticism this definition needs no explanation. As against Traditionalism, it is to be observed
that the definition is directed only against the extreme
form of that theory, as held by Lamennais and others,

and

—

—

according to which, taking human nature as it is,
tliere would not, and could not, have been any true or
certain knowledge of God, among men, had there not
been at least a primitive supernatural revelation in
other words natural religion as such is an impossibility.
There is no reference to milder forms of Traditionalism which hold social tradition and education to
be necessary for the development of man's rational
powers, and consequently deny, for example, that an
individual cut off from human society from his infancy, and left entirely to himself, could ever attain a

—

certain knowledge of God, or any strictly rational
knowledge at all. That is a psychological problem on
which the council has nothing to say. Neither does
it deny that even in case of the homo socialis a certain
degree of education and culture may be required in
order that he may, by independent reasoning, arrive
at a knowledge of God but it merely aflnrms the broad
principle that by the proper use of their natural reasoning power, applied to the phenomena of the universe, men are able to know God with certainty.
In the next place, as against Pantheism, the council
(cap. i, De Deo) teaches that God, "since He is one
singular, altogether simple and incommutable spiritual substance, must be proclaimed to be really and
essentially [re et essentia] distinct from the world,
most happy in and by Himself, and ineffably above
and beyond all things, actual or possible, besides Himold no. 1631); and in the corself " (Denzinger, 1782
responding canons (ii-iv, De Deo) anathema is pronounced against anyone who would say " that nothing
exists but matter"; or "that the substance or essence
of God and of all things is one and the same " or " that
finite things both corporeal and spiritual, or at least
;

—

;

have emanated from the Divine substance;
or that tlie Divine essence by a manifestation or evolution of itself becomes all things; or that God is universal or indefinite being, which by determining itself

spiritual,

constitutes the universe of things distinguished into
genera, species and individuals" (Denzinger, 1802-4
These definitions are framed so as to
old no. 1648).
cover and exclude every type of the pantheistic
theory, and nobody will deny that they are in harmony with Scriptural teaching. The doctrine of
creation, for example (see Cre.vtion), than which
none is more clearly taught or more frequently emphasized in Sacred Scripture, is radically opposed to Pantheism creation as the sacred writers understand it
being the voluntary act of a free agent bringing creatures into being out of nothingness.
(3) It will be observed that neither the Scriptural
texts we have quoted nor the Vatican decrees say that
God's existence can be proved or demonstrated; they
merely affirm that it can be known with certainty. Now
one may, if one wishes, insist on the distinction between what is knowable and what is demonstrable, but
in the present connexion this distinction has little real

—

import. It has never been claimed that God's existence can be proved mathematically, as a proposition
in geometry is proved, and most Theists reject every
form of the ontological or deductive proof. But if the
term proof or demonstration may be, as it often is, applied to a posteriori or inductive inference, by means
of which knowledge that is not innate or intuitive is
acquired by the exercise of reason, then it cannot
fairly be denied that Catholic teaching virtually asCertain
serts that God's existence can be proved.
knowledge of God is declared to be attainable " by the
",
reasoning
faculty
as
such,
reason
i.
e.
of
the
light of
from or through " the things that are made " and this
such
in
other
an
inferential
process
as
implies
clearly
connexions men do not hesitate to call proof.
Hence it is fair to conclude that the Vatican Council, following Sacred Scripture, has virtually condemned the Scepticism which rejects the a posteriori
proof [see above. A, (1)]. But it did not deal directly
with Ontologism, although certain propositions of the
Ontologists had already been condemned as unsafe
(tuto tradi non posse) by a decree of the Holy Office, 18
old no. 1516), and
Sept., 1861 (Denzinger, 1659 sqq.
among the propositions of Rosmini subsequently condemned (14 Dec, 1887) several reassert the ontologist principle (Denzinger, 1891 sq.
old no. 1736).
This condemnation by the Holy Office is quite sufficient to discredit Ontologism, regarding which it is
enough tosay lnTc(a) (liat, as already observed (I, A,),
experience eontrailicts the assumption that the lumian
mind has naturally or necessarily an immediate con;

—

—

—
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sciousness or intuition of the Divine, (b) tliat such a
theory obscures, and tends to do away with, the difon which St. Paul insists (I Cor., xiii, 12), between our earthly knowledge of God ("through a
glass in a dark manner ") and the vision of Him which
the blessed in heaven enjoy ("face to face"), and
seems irreconcilable with the Catholic doctrine, defined by the Council of Vienne, that, to be capable of
the face to face or intuitive vision of God, the human
intellect needs to be endowed with a special supernatural light, the lumen glorice, and (c) finally that, in so
far as it is clearly intelligible, the theory goes dangerously near to Pantheism.
In the decree " Lamentabili " (.3 July, 1907) and the
Encyclical" Pascendi" (7 Sept., 1907), issued by Pope
Pius X, the Catholic position is once more reaffirmed
and theological Agnosticism condemned. In its bearing on our subject this latest act of Church authority
is merely a restatement of the teaching of St. Paul and
of the Vatican Council and a reassertion of the principle which has been always maintained, that God must
be naturally knowable if faith in Him and His revelation is to be reasonable; and if a concrete example be
needed to show how, of logical necessity, the substance
of Christianity vanishes into thin air once the agnostic
principle is adopted, one has only to point the finger
Rational theism is a necessary logical
at Modernism.
basis for revealed religion; and that the natural knowledge of God and natural religion, which Catholic
teaching holds to be possible, are not necessarily the
result of grace, i. e. of a supernatural aid given directly
by God Himself, follows from the condemnation by
Clement XI of one of the propositions of Qiiesnel
(prop. 41) in which the contrary is asserted (Denzinger, 1.391— old no. 1256).
B. The Divine Nature and Attributes.
(1) As we have
ference,

—

already seen, reason teaches that

God

is

one simple

and infinitely perfect spiritual substance or nature,
and Sacred Scripture and the Church teach the same.
The creeds, for example, usually liegin with a profession of faith in the one true God, Who is the Creator
and Lord of heaven and earth, and is also, in the
words of the Vatican Council, "omnipotent, eternal,

immense, incomprehensible, infinite in intellect and
and in every perfection " (Sess. Ill, cap. i, De Deo.
in Denzinger, "Enchiridion", 1782
old no. 1631).
The best way in which we can describe the Divine nature is to say that it is infinitely perfect, or that God is
the infinitely perfect Being; but we must always rewill
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member

that even being itself, the most abstract and
universal term we possess, is predicated of God and of
creatures not univocally or identically, but only analogically.
But other predicates, which, as applied to
creatures, express certain specific determinations of
being, are also used of God analogically, if in themselves they express pure or unmixed perfection, but
only metaphorically if they necessarily connote imperfection.
Now of such predicates as applied to
creatures we distinguish between those that are used
in the concrete to denote being as such, more or less determined (v. g., substance, spirit, etc.), and those that
are used in the abstract or adjectively to denote determinations, or qualities, or attributes oi being (v. g.,good,
goodness; intelligent, intelligence; etc.) and we find it

—

;

useful to transfer this distinction to God, ami to speak
of the Divine nature or essence and Divine attributes,
being careful at the same time, by insisting on Divine
simplicity (see above I.), to avoid error or contradiction in its application.
For, as applied to God, the
distinction between nature and attributes, and between the attributes themselves, is merely logical and
not real. The finite mind is not capable of comprehending the Infinite so as ailecjuatoly to describe its
essence by any single eonce])t or term; but while using
a mviltitude of terms, all of which arc analogically true,
we do not mean to imply that there is any kind of composition in God. Thus, as applied to creatures, good-

ness and justice, for example, are distinct from each
other and from the nature or substance of the beings
in whom they are found, and if finite limitations compel us to speak of such perfections in God as if they
were similarly distinct, we know, nevertheless, and are
ready, when needful, to explain, that this is not really
so, but that all Divine attributes are really identical
with one another and with the Divine essence.
(2) The Divine attributes or perfections which may
thus logically lie dLstiiiguished are very numerous, and
it would be a needless task to attempt to enumerate
them fully. But among them some are recognized as
being of fundamental importance, and to these in particular is the term attributes applied and special notice
devoted by theologians though there is no rigid
agreement as to the number or classification of such
attributes.
As good a classification as any other is
that based on the analogy of entitative and operative
perfections in creatures
the former qualifying nature
or essence as such and abstracting from activity, the
latter referring especially to the activity of the nature
in question.
Another distinction is often made between physical, and moral or ethical, attributes the

—

—

—

former of themselves abstracting from, while the latter directly express, moral perfection. But without labouring with thequestion of classification, it willsufhce
to notice separately those attributes of leading importance that have not been already explained. Nothing need be added to what has been said above concerning self-existence, infinity, unity, and simplicity
(which belong to the entitative class); but eternity,
immensity, and immutability (also of the entitative
with the active attributes, whether
physical or moral, connected with the Divine intellect
and will, call for some explanation here.
(a) Eternity.
By saying that God is eternal we
mean that in essence, life, and action He is altogether
beyond temporal limits and relations. He has neither
beginning, nor end, nor duration by way of sequence
or succession of moments. There is no past or future
for God
but only an eternal present. If we say that
He was or that He acted, or that He ivill be or will act,
we mean in strictness that He is or that He acts; and
this truth is well expressed by Christ when He says
"
(John, viii, 58 A.V.) " Before Abraham was, I am.
Eternity, therefore, as predicated of God, does not
mean indefinite duration in time a meaning in which
the term is sometimes used in other connexions but
it means the total exclusion of the finiteness which time
We are obliged to use negative language in
implies.
describing it, but in itself eternity is a positive perfection, and as such may be best defined in the words of
Boethius as being "interminabilis vitse tota simul et
perfecta possessio ", i. e. possession in full entirety and
perfection of life without beginning, end, or succesclass), together

—

—

—

:

—

—

sion.

The eternity of God is a corollary from His self-existence and infinity. Time being a measure of finite
existence, the infinite must transcend it.
God, it is
true, coexists with time, as He coexists with creatures,
but He does not exist in time, so as to be subject to
temporal relations: His self-existence is timeless. Yet
the positive perfection expressed by duration as such,
i. e. persistency and permanency of being, belongs to
God and is truly predicated of Him, as when He is
spoken of, for example, as " Him that is, and that was,
is to come" (Apoc, i, 4); but the strictly
temporal connotation of such predicates must always
be corrected by recalling the true notion of eternity.
(b) Immensity and llbiquity, or Omnipresence.
Space, like time, is one of the measures of the finite,
anil as by the attribute of eternity we describe God's
transcendence of all temporal limitations, so by the
attribute of immensity we express His transcendent
relation to space.
There is this difference, however,
to be noted between eternity and immensity, that the

and that

positive aspect of the latter

is

more

easily realized

by

—
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and is sometimes spoken of, under the name of
omnipresence, or ubiquity, as if it were a distinct attriDivine immensity means on the one hand that
bute.
God is necessarily present everywhere in space as the
immanent cause and sustainer of creatures, and on the
other hand that He transcends the limitations of actual
and possible space, and cannot be circumscribed or
measured or divided by any spatial relations. To say
that God is immense is only another way of saying
that He is both immanent and transcendent in the
As some one has metaphorsense already explained.
ically and paradoxically expressed it, "God's centre is
everywhere. His circumference nowhere".
That God is not subject to spatial limitations follows from His infinite simplicity; and that He is truly
present in every place or thing that He is omnipresent or ubiquitous follows from the fact that He is the
cause and ground of all reality. According to our
finite manner of thinking we conceive this presence of
God in things spatial as being primarily a presence of
power and operation immediate Divine efficiency
Iseing required to sustain created beings in existence
and to enable them to act; but, as every kind of Divine
action ad extra is really identical with the Divine nature or essence, it follows that God is really present
everywhere in creation not merely per virtutem. et
operationem, but per esscntiam.
In other words God
Himself, or the Divine nature, is in immediate contact
with, or immanent in, every creature con.serving it in
being and enabling it to act. But while insisting on
this truth we must, if we would avoid contradiction,
reject every form of the pantheistic hypothesis.
While emphasizing Divine immanence we must not
overlook Divine transcendence.
us,

—

—

—

—

There is no lack of Scriptural or ecclesiastical testimonies asserting God's immensity and ubiquity. It
is enough to refer for example to Heb., i, 3; iv, 12, 13;
Acts, xvii, 24, 27, 28; Eph., i, 23; Col., i, 16, 17; Ps.
cxxxviii, 7-12; Job, xii, 10, etc.
In God " there is no change, nor
(c) Immutabihty.

—

of alteration"
(James, i, 17); "They [i. e.
"the works of thy hands"] shall perish, but thou shalt
continue; and they shall all grow old asagarment. And
as a vesture shalt thou change them, and they shall be
changed: but thou art the selfsame, and thy years shall
not fail" (Heb., i, 10-12; Ps. ci, 26-28. Cf. Mai., iii, 6;
Heb., xiii, S). These are some of the Scriptural texts
which clearly teacli Divine immutability or luichange-

shadow

ableness, and this attribute is likewise emphasized in
church teaching, as by the Council of Nica>a against
the Arians, who attributed mutability to the Logos
(Denzinger, 54 old No. 18), and by the Vatican
Council in the definition quoted above.
That the Divine nature is essentially immutable, or
incapable of any internal change, is an obvious corollary from Divine infinity. Changeableness implies
the capacity for increase or diminution of perfection,
that is, it implies finiteness and imperfection.
But
God is infinitely perfect and is necessarily what He is.
It is true that some attributes by which certain aspects of Divine perfection are described are hypothetical or relative, in the sense that they presuppose the
contingent fact of creation: omnipresence, for example, presupposes the actual existence of spatial beings.
But it is obvious that the mutability implied in this
belongs to creatures, and not to the Creator; and it is
a strange confusion of thought that has led some modem Theists even professing C'hristians to maintain
that such attributes can be laid aside by God, and
that the Logos in becoming incarnate actually did lay
them aside, or at least ceased from their active exercise.
But as creation itself did not affect the immutability of God, so neither did the incarnation of a
Divine Person; whatever change was involved in either
case took place solely in the created nature.
(d) The so-called active Divine attributes are best
treated in connexion with the Divine Intellect and

—

—
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Will the principles of Divine operation ad extra to
which they are all ultimately reducible.
(a) That God is omniscient,
(i) Divine Knowledge.
or possesses the most perfect knowledge of all things,
follows from His infinite perfection.
In the first place
He knows and comprehends Himself fully and adequately, and in the next place He knows all created
objects and comprehends their finite and contingent
mode of being. Hence He knows them individually
or singularly in their finite multiplicity; knows everything possible as well as actual; knows what is bad as
well as what is good.
Everything, in a word, which
to our finite minds signifies perfection and completeness of knowledge may be predicated of Divine omniscience, and it is further to be observed that it is on
Himself alone that God depends for His knowledge.
To make Him in any way dependent on creatures for
knowledgeofcreatedobjects would destroy His infinite
perfection and supremacy.
Hence it is in His eternal,
unchangeable, compreliensive knowledge of Him-

—

or of His own infinite being that God knows creatures and their acts, whether there is question of what
is actual or merely possible.
Indeed Divine knowledge itself is really identical with Divine essence, as
are all the attriliutes and acts of C!od; but according
to our finite modes of thought we feel the need of conceiving them distinctly and of representing the Divine
essence as the medium or mirror in which the Divine
intellect sees all truth.
Moreover, although the act of
self

Divine knowledge is infinitely simple in itself, we feel
the need of further distinctions not as regards the
knowledge in itself, but as regards the multiplicity of
Hence the univerfinite objects which it embraces.
sally recognized distinction between the knowledge of
vision (scientia visionis) and that of simple intelligence
(simplicis inteUigentiw) and the famous controversy
regarding the scientia media. We shall briefly explain
this distinction and the chief difficulties involved in
this controversy.
In classi(p) Distinctions in the Divine Knowledge.
fying the objects of Divine omniscience the most obvious and fundamental distinction is between things
that actually exist at any time, and those that are
merely possible. And it is in reference to these two
classes of objects that the distinction is made between
knowledge "of vision " and " of simple intelligence "
the former referring to things .netuMl, and the latter to
the merely possible. This distinction might appear
at first .sight to be absolutely eomiirehensive and adequate to the purpose for which we introduce distinctions at all; but some difficulty is felt once the
question is raised of God's knowledge of the acts of
creatures endowed with free will. That God knows infallibly and from eternity what, for example, a certain
man, in the exercise of freewill, will do or actuallydoes
in any given circumstances, and what he might or
would actually have done in different circum.stances,
is beyond doubt
being a corollary from the eternal
actuality of Divine knowledge.
So to speak, God has
not to wait on the contingent and temporal event of
the man's free choice to know what the latter's action
will be: He knows it from eternity.
But the difficulty
is: how, from our finite point of view, to interpret and
explain the mysterious manner of God's knowledge of
such events without at the same time sacrificing the
free will of the creature.
The Dominican school has defended the view that
the distinction between knowledge of "vision" and
of "simple intelligence" is the only one we need or
ought to employ in our effort to conceive and describe
Divine omniscience, even in relation to the free acts
of intelligent creatures.
The.se acts, if they ever take
place, are known or foreknown by God as if they were

—

,

—

—

eternally actual

— and

this

is

admitted by

all;

other-

wise they remain in the category of the merely possiand this is what the Jesuit school denies, pointing
ble
for example to statements such as that of Christ re-

—
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hypothetical truth of such facts, it is rightly contended, is more than mere possibility, yet less than
actuality;

and

since

God knows such

facts in their

hypothetical character there is good reason for introducing a distinction to cover them and this is the
And it is clear that even acts that
scientia media.
take place and as such fall finally imder the knowledge
of vision may be conceived as falling first under the
knowledge of simple intelligence and then under the
scientia media; the progressive formula would be:
first, it is possible Peter would do so and so; second,
Peter would do so and so, given certain conditions;
third, Peter tvill do or does so and so.
Now, were it not for the differences that lie behind,
there would probably be no objection raised to scientia media; but the distinction itself is only the prelude
Admitting that God knows
to the real problem.
from eternity the future free acts of creatures, the
question is how or in what way He knows them,
or rather how we are to conceive and explain by analogy the manner of the divine foreknowledge, which in
It is
itself is bryonil our jjowers of comprehension?
adniittcil tliat God knows thcin first as objects of the
kiunvl('di;e of simple intclliKt'iice; but does he know
them alsoasiiliji'Ctsof the sricntia mprfm, i. e. hypothetically and inilrpcndcnlly of any decree of His will,
determining their actuality, or does He know them
only in and through such decrees? The Dominican
contention is that God's knowledge of future free acts
depends on the decrees of His free will which predetermine their actuality by means of the prcemolio
physica.
God knows, for example, that Peter will do
so and so, because He has decreed from eternity so to
move Peter's free will that the latter will infallibly,
although freely, co-operate with, or consent to, the
Divine premotion. In the case of good acts there is a
physical and intrinsic connexion between the motion
given by God and the consent of Peter's will, while as
regards morally bad acts, the immorality as such,
which is a privation and not a positive entity, comes
entirely from the created will.
The principal diificulties against this view are that
in the first place it seems to do away with human free
will, and in the next place to make God responsible
Both consequences of course are denied by
for sin.
those who uphold it, but, making all due allowance
for the mystery which shrouds the subject, it is difficult to see how the denial of free will is not logically
involved in the theory of the prccmotio physica, how
the will can be said to consent freely to a motion which
is conceived as predetermining consent; such explanations as are offered merely amount to the assertion
that after all the human will is free. The other difficulty consists in the twofold fact that God is represented as giving the prcemotio physica in the natural
order for the act of will by which the sinner embraces
evil, antl that He withholds the supernatural prcemolio
or efficacious grace which is essentially required for
the perfonnance of a salutary act. The Jesuit school
on the other hand with whom probably a majority
of independent theologians agree
utilizing the scientia media maintains that we ought to conceive God's
knowledge of future free acts not as being dependent
and consequent upon decrees of His will, but in its
character as hypothetical knowledge or being antecedent to them. God knows in the scientia media
what Peter would do if in given circumstances he were
to receive a certain aid, and this before any absolute
decree to give that aid is supposed. Thus there is no
predetermination by the Divine of what the human
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garding the people of Tyre and Sidon, who would have
done penance had they received the same graces as the
Jews (Matt., xi, 21). This school therefore maintains
that to the actual as such and the purely possible we
must add another category of objects, viz., hypothet^
leal tacts that may never become actual, but would
become actual were certain conditions realized. The

—

not because God foreknows
(having foredecreed) a certain free act that that act
takes place, but God foreknows it in the first instance
because as a matter of fact it is going to take place;
He knows it as a hypothetical objective fact before it
becomes an object of the scientia i^isionis or rather
this is how, in order to safeguard human liberty, we
must conceive Him as knowing it. It was thus, for
example, that Christ knew what would have been the
results of His ministry among the people of Tyre and
Sidon. But one must be careful to avoid implying
that God's knowledge is in any way dependent on
creatures, as if He had, so to speak, to await the
actual event in time before knowing infallilily what
a free creature may choose to do. P>om eternity He
knows, but does not predetermine the creature's
choice.
And if it be asked how we can conceive this
knowledge to exist antecedently to and independently
of some act of the Divine will, on which all things
contingent depend, we can only .say that the objective
truth expressetl liy the hypothetical facts in question
is somehow reflected in the Divine Essence, which is
the mirror of all truth, and that in knowing Himself
God knows these things also. Whichever way we
turn we are bound ultimately to encounter a mystery,
and, when there is a question of choosing between a
theory which refers the mystery to God Himself and
one which only saves the truth of human freedom by
making free-will it.self a mystery, most theologians
not unnaturally prefer the former alternative.
(a) The highest perfections
(ii) The Divine Will.
of creatures are reducible to functions of intellect and
will, and, as these perfections are realized analogically
in God, we naturally pass from considering Divine
knowledge or intelligence to the study of Divine
volition.
The object of intellect as such is the true;
the object of will as such, the good. In the case of
God it is evident that His own infinite goodness is the
primary and necessary object of His will, created
goodness lieing but a secondary and contingent object.
This is what the inspired writer means when he says:
"The Lord hath made all things for himself" (Prov.,
xvi, 4).
The Divine will of course, like the Divine
intellect, is really identical with the Divine Essence,
but according to our finite modes of thought we are
obliged to speak of them as if they were distinct;
and, just as the Divine intellect cannot be dependent
on created objects for its knowledge of them, neither
can the Divine will be so dependent for its volition.
Had no creature ever been created God would have
been the .same self-sufficient being that He is, the
Divine will as an appetitive faculty being satisfied
with the infinite goodness of the Divine Essence itself.
This is what the Vatican Council means by speaking
not that
of God as "most happy in and by Himself"
He does not truly wish and love the goodness of creatures, which is a participation of His own, but that He
has no need of creatures and is in no way dependent
will freely chooses;

it is

—
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on them

for

His

bliss.

(|3) Hence it follows that God jjossesses the perfecThat
tion of free will in an infinitely eminent degree.
is to say, without any change in Himself or in His
eternal act of volition. He freely chooses whether or
not creatures shall exist and what manner of exist-

ence shall be theirs, and this choice or determination
is an exercise of that dominion which free will (liberty of indifference) essentially expresses. In itself free
will is an absolute and positive perfection, and as such
Yet we are obliged to
is most fully realized in God.
describe Divine liberty as we have done relatively to
its effects in creation, and, by way of negation, we
must exclude the imperfections associated with free
These imperfections may be rewill in creatures.
duced to two, viz., potentiality and mutability as
opposed to immutable pure act, and the power of
choosing what is evil. Only the second need be
noticed here.
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(7) When a free creature chooses what is evil, he
does not choose it formally as such, but only szib

specie boni, i.e., what his will really embraces is some
aspect of goodness which he truly or falsely believes
Moral evil ultito be discoverable in the evil act.
mately consists in choosing some such fancied goo<f
which is known more or less clearly to be opposed to

the Supreme Good, and it is obvious that only a finite
being can be capable of such a choice. God neceswho is the Supreme Good, and
cannot wish anything that would be opposed to Himself.
Yet He permits the sins of creatures, and it has
always been considered one of the gravest problems
We cannot enter
of theism to explain why this is so.
on the problem here, but must content ourselves with
a few brief observations. First, however difficult,
or even mysterious, may be the problem of moral evil
for the theist, it is many times more difficult for every
kind of anti-theist. Secondly, so far as we can judge,
the possibility of moral defection seems to be a natural
limitation of created free will, and can only be excluded supernaturally; and, even viewing the question from a purely rational standpoint, we are conscious on the whole that, whatever the final solution
may be, it is better that God should have created free
Ijeings capable of sinning than that He should not
have created free beings at all. Few men would
resign the faculty of free will just to escape the danger
Thirdly, some final solution, not at
of abusing it.
present apparent to our limited intelligence, may be
expected on merely rational grounds from the infinite
wisdom and justice of God, and supernatural revelation, which gives us glimpses of the Divine plan, goes
a long way towards supplying a complete answer to
the questions that most intimately concern us. The
clearly perceived truth to be emphasized here is that
sin is hateful to God and essentially opposed to His
infinite holiness, and that the wilful discord which sin
introduces into the harmony of the universe will
somehow be set right in the end.
There is no need to delay in discussing mere physical as distinct from moral evil, and it is enough to
remark that such evil is not merely permitted, but
willed by God, not indeed in its character as evil, but
as being, in such a universe as the present, a means
towards good and in itself relatively good.
(5) As distinctions are made in the Divine knowledge, so also in the Divine will, and one of these latter
is of sufficient importance to deserve a passing notice
This is the distinction between the antecedent
here.
and consequent will, and its principal application is to
the question of man's salvation. God, according to
St. Paul (ITim.,ii, 4), "will have all men to be saved",
and tliis is explained to be an antecedent will; that
is to say, abstracting from circumstances and conditions which may interfere with the fulfilment of
God's will (e.g., sin on man's part, natural order in the
universe, etc.). He has a sincere wish that all men
should attain supernatural salvation, and this will is
so far efficacious that He provides and intends the
necessary means of salvation for all sufficient actual
graces for those who are capable of co-operating with
them and the Sacrament of Baptism for infants. On
the other hand the consequent will takes account of
those circumstances and conditions and has reference
to what God wills and executes in consequence of
them. It is thus for example that He condemns the
wicked to punishment after death and excludes unbaptized infants from the beatific vision.
(iii) Providence.
Predestination. Reprobation.
Several attributes and several aspects of Divine activity partake both of an intellectual and a volitional
character and must be treated from the combined
point of view. Such are omnipotence, holiness, justice, blessedness, and so forth, but it is unnecessary to
delay on such att^ibut(^s which are self-explanatory.
Some notice, on the other hand, must be devoted to
sarily loves Himself,

_
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providence and to the particular aspects of providence which we call predestination and reprobation;
and with a brief treatment of these which are elsewhere full.v treated tliis article will he concluded.
(a) Proxidence may be defined as the scheme in the
Divine mind by which all things treated are ordered
and guided efficiently to a common end or purpose
(ratio perductionis rerum in finem in mente diving
e.xistens).
It includes an act of intellect and an act of
will, in other words knowledge and power.
And
that there is such a thing as Divine Providence by
which the entire universe is ruled clearly follows from
the fact that God is the author of all things and that
ortler and purpose must characterize the action of an
intelligent creator.
Nor is any truth more insistently proclaimed in revelation.
What the author of
Wisdom (xiv, .3) says of a particular thing is applic-

able to the universe as a whole: "But thy providence, O Father, governeth it"; and no more beautiful
illustration of the same truth has ever been given than
that given by Christ Himself when He instances God's
care for the birds of the air and the lilies of the field
(Matt., vi, 25 sq.).
But to rational creatures God's
providential care is extended in a very special way,
yet not so as to do away with the utility and efficacy
of prayer, whether for temporal or spiritual favours
(Matt., vii, 8), nor to disturb or override the efficiency
of

secondary causes.

It is in

and through secondary

causes that providence ordinarily works, and no
miracle as a rule is to be expected in answer to prayer.
((3) Predestination and reprobation are those special
parts of Divine Providence which deal specially with
man's salvation or damnation in the present supernatural order. Predestination is the foreknowledge
on the part of God of those who will de facto be saved
and the preparation and bestowal of the means by
which salvation is obtained; while reprobation is the
foreknowledge of those who will de facto be damned
and the permission of this eventuality by God. In
both cases an act of the intellect, infallible foreknowledge, and an act of the will are supposed; but whereas
in predestination the antecedent and consequent will
is the same, in reprobation God wills consequently
what He does not antecedently will at all but only
permits, viz., the eternal punishment of the sinner.
Many controversies have arisen on the subject of
predestination and reprobation, into which we cannot
enter here. But we shall briefly summarize the leading points on which Catholic theologians have agreed
and the points on which they differ.
First, that predestination exists, i. e. that God
knows from eternity with infallible certainty who will
be saved and that He wills from eternity to give them
the graces by which salvation will be secured, is obvious from reason and is taught by Christ Himself
(John, X, 27), and by St. Paul (Rom., viii, 29, 30).
Second, while God has this infallible foreknowledge,
we on our part cannot have an absolutely certain
assurance that we are among the number of the
predestined unless indeed by means of a special
Divine revelation such as we know from experience
is rarely, if ever, given.
This follows from the Tridentine condemnation of the teaching of the Reformers that we could and ought to believe with the
certainty of faith in our own justification and election
(Sess. VI, cap. ix, can. xiii-xv).
Third, the principal controverted point regarding
predestination between Catholic theologians is concerned with its gratuity, and in order to understand
the controversy it is necessary to distinguish between
predestination in intention, i. e. as it is a mere act of
knowledge and of purpose in the Divine mind, and in
execution, i. e. as it means the actual bestowal of grace
and of glory; and also between predestination in the
adequate sense, as referring both to grace and to
glory, and in the inadequate sense, as referring particularly to one's destination to glory, and alistracting
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Now, (1)
is obtained.
speaking of prcilestination in execution, all Catholic
theologians maintain in opposition to C'alvinists that
it is not entirely gratuituns, but in the case of adults
depends partly on the free mercy of God and partly
on human co-operation; the actual bestowal of glory
(2) Speaking
is at least partly a reward of true merit.
of predestination in intention and in the adequate
sense, Catholic theologians agree that it is gratuitous;
so understood it includes the first grace which cannot
be merited by man. (3) But if we speak of predestination in intention and in the inadequate sen.se, i. e.
to glory in al^straction from grace, there is no longer
from the grace by which slory

unanimity of opinion. Most Thomists and several
other theologians maintain that predestination in this
sense is gratuitous, i. e. God first destines a man to
glory antecedently to any foreseen merits, and consequently upon this decrees to give the efficacious grace
by which it is obtained. Predestination to grace is
the result of an entirely gratuitous predestination to
glory, and with this is comliined for those not included
in the decree of election what is known as a negaOther theologians maintain on the
tive reprobation.
contrary that there is no such thing as negative reproto glory is not gratuipredestination
that
and
bation,
tous but dependent on foreseen merits. The order of
dependence, according to these theologians, is the
same in predestination in intention as it is in predestination in execution, and as already stated the bestowal of glory only follows upon actual merit in the
case of adults. These have been the two prevailing
opinions followed for the most part in the schools,
but a third opinion, which is a somewhat subtle via
media, lias been put forward by certain other theologians and defended with great skill by so recent an
authority as Billot. The gist of this view is that
while negative reprobation must be rejected, gratuitous election to glory ante pravisa merita must be retained, and an effort is made to prove that these two
may be logically separated, a possibility overlooked
by the advocates of the first two opinions. Without
entering into details here, it is enough to observe that
the success of this subtle expedient is very questionable.

Fourth, as regards reprobation, (1) all Catholic
theologians are agreed that God foresees from eternity
and permits the final defection of some, but that the
decree of His will destining them to eternal damnation
is not antecedent to but consequent upon foreknowledge of their sin and their death in the state of sin.
The first part of this proposition is a simple corollary
from Divine omniscience and supremacy, and the
second part is directed against Calvinistic and Jansenistic teaching, according to which Ciod expressly
created some for the purpose of punishing them, or at
least that subsequently to the fall of .\dam. He leaves
them in the state of damnation for the sake of exhibiting His wrath. Catholic teaching on this point reechoes II Peter, iii, 9, according to which God does
not wish that any should perish but that all should
return to penance, and it is the teaching implied
Christ's own description of the sentence that is to
be pronounced on the damned, condemnation being
grounded not on the antecedent \vill of God, but on
the actual demerits of men themselves (e. g. Matt.,
XXV, 41). (2) So-called negative reprobation, which
is commonly defended by those who maintain election
to glory antecedently to foreseen merits, means that
simultaneously with the predestination of the elect
God either positively excludes the damned from the
the decree of election to glory or at least fails to include them in it, without, however, destining them to

m

positive punishment except consequently on their
foreseen demerits. It is this last qualification that
distinguishes the doctrine of negative reprobation
from Calvinistic and Jansenistic teaching, leaving
room, for instance, for a condition of perfect natural

happiness for those dying with only original sin on
But, notwithstanding this difference,
their souls.
the doctrine ought to be rejected; for it is opposed
very plainly to the teaching of St. Paul regarding the
universality of God's will to save all (I Tim., ii, 4),
and from a rational point of view itis difficult to reconcile with a worthy concept of Divine justice.
.\ pretty full bibliography of Theism (especially of modem
uon-CathoUc works) will be found in Baldwin, Diet, of Philos-

We

will mention here only a few select
(a) as good samples of patristic and medieval treatment;
St. AtJGtjSTlNE, C. Academicos and Dc Civitatc Dei; St. AnSELM, Monologium and Prosologiuvi; St. Thomas, Summa
TheoL, I, Q. ii, and C. Gentes, I, xiii; (b) as valuable guides to
patristic teaching; Petavius and Thomassinus, De Dogmatibus Theologicis; (c) as modem systematic treatises; FranZELIN, De Deo Una C3rd ed., Rome, 1883) Billot, De Deo Vno
et Trino (1895), and other standard writers in Latin on dogmatic theology-: Piat, De La Croyance en Dieu (Paris, 1907);

ophy, III, 745-811.

works:

;

MicHELET, Dieu et VAgnosticisme Conietnporaine (Paris, 1909);
.^VELiNG, The God of Philosophy (London, 1906); Boedder,
Natural rAcoiom/ (Stonyhurst Series, 2nd ed, 1906); Dhiscoll,
God {2nd ed.. New York): and among non-Catholics: Flint,
Theism (Edinburgh, 1877); Martineau, Study of Religion
(Bks. II and III); Hall, The Being and Attributes of God (Lonilon,

also

1909; this

work

is

rich in bibliographical references).

See
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Godard (Gothabd, Godehard), Saint, Bishop of
Hildesheim in Lower Saxony; b. about the year 960,
in a village of Upper Bavaria, near the Abbey of
Altaich, in the Diocese of Passau; d. on 4 May, 1038;
canonized by Innocent II in 1131. After a lengthy
course of studies he received the Benedictine habit in
991. Having entered the Abbey of Altaich, his learning and sanctity speedily procured his elevation to the
dignity of prior, and afterwards that of abbot, in the
discharge of which sacred duties Godard went far
towards enforcing rigorous observance of rule among
those placed under his care. His special fitness in this
department led to his being chosen to effect the work
of reform in the Abbeys of Hersfeld, in Hesse; Tegernsee, in the Diocese of Freising; and Kremsmiinster,

the Diocese of Passau. On the death of St.
Bernard, Bishop of Hildesheim (1021), Godard was
chosen to succeed him; but his modesty yielded only
to the urgent admonitions of Emperor St. Henry II.
His zeal ami prudence kept up the high tradition of
Godard's cloistered activity. The monastic observance was established, as far as possible, in his catheHe built schools for the education of
dral chapter.
youth in which he always manifested an active interest; maintained a rigorous personal surveillance over
his seminary; and fostered a strict observance of the
liturgy whilst attending to the building and upkeep of
churches. He also exercised a paternal care for the
material needs of his people. Many churches in Germany honour Godard as patron and several bear his
name. His letters which have come down to us exGodard was
hibit a lofty spiritual tone throughout.
buried in his cathedral. In 1132, the year following
relics, the
of
his
translation
the
his canonization and
erection of a Benedictine monastery, under the pataltars
were
and
two
begun,
was
ronage of St. Godard,
dedicated to him in the cathedral church.
MuLLER in Kirchenlex., s. v. Gotthard: Wolfher, VitmGodehardi, prior et posterior ia Man. Germ. Hist.: Seriptores, XI, 167
in

HiJFFER, Die Lebensbesehreibung der Bischofe Bemu-ard u.
sq
Godehard (Beriin, 1858); Sdlzbeck, Leben des hi. Gotthard
(Ratisbon, 1S63); Kratz, Der Dom zu Hildesheim, III (Hildesheim, 1840), 53 sqq.; Luntzel, Gesch. der Diucese u. StadI
Hildesheim, I (Hildesheim. 185S), 195 sqq.; Mabillon, Acta
SS. Bened. (1701), VI, i, 395-96.
•
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b. at AddGodden (true
His
ington, Kent, 1624, d. in London, 1 Dec, 1688.
provide
a liberal
able
to
was
Tylden,
William
father,
education for his son and Thomas was sent first to a
private school in Holburn, conducted by a Mr. Gill,
and in his fifteenth year entered Queen's College,
Oxford. The next year found him at St. John's

name Tylden), Thomas,
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College, Cambridge, and in 1640 he was made a
Billiagsley scholar.
He proceeded B.A. in 1641, but
the influence of John Sergeant, with whom he became
acquainted during his college course, had induced him

to enter the Catholic Church, and in 1642 the two
set out for the English College at Lisbon.
In due
course Godden was ordained, and so distinguished
himself by his scholarship and controversial ability
that in 1050 we find him lecturing on philosophy in
the college. He rapidly ascended the ladder of academic distinction, and after being successively professor of theology, prefect of studies, and vice-president, succeeded Dr. Clayton as president of the colFive years later he was thouglit worthy
lege in 1655.
of the degree of Doctor of Divinity, and had established so general a reputation for eloquence and piety
that tlie Princess Catherine of Braganza, about to become the bride of Charles II, brought Godden to
England with her, as her private chaplain. He was
well received in his native country and enjoyed every
evidence of royal favour.
The disturbances caused by Oates' plot, however,
The perjured Miles
affected Godden very seriously.
Prance, upon being examined on the murder of Sir
Edmund Berry Godfrey, swore that Godden and his
servant Lawrence Hill had been concerned in the
crime, and that Godfrey's corpse had been concealed
Public indignafor a time in Godden's apartments.
tion was running too high against everything Catholic
to hope for a sober and impartial investigation, and
Godden managed to escape to the Continent, and took
His lodgings in Somerset House were
refuge in Paris.
searched and Hill, despite the testimony of witnesses
who swore that he was elsewhere at the time of the
murder, was convicted and executed at Tyburn, 21
Later evidence, tending to show that
Feb., 1679.
Godden was in no way connected with Godfrey's
death, altered popular feeling, and in the reign of
James 11, he returned to his former post as almoner to
the queen dowager. From this time until his death
he took a prominent part in the religious controversies
in England, and in 1686, with Dr. Giffard, defended the
doctrine of the Real Presence, before the king, against
Dr. William Jane and Dr. Simon Patrick. He was
buried under the royal chapel in Somerset House.
Godden's printed works are for the most part conThey include "Catholicks
troversial and religious.
no Idolaters; or a full Refutation of Dr. Stillingfleet's Unjust Charge of Idolatry against the Church
of Rome" (London, 1671); "A Just Discharge to Dr.
Stillingfleet's Unjust Charge of Idolatry against the
Church of Rome. With a Discovery of the Vanity of
his late Defence
By way of Dialogue between Eunomius, a Conformist and Catharinus, a non-Conformist"
(Paris, 1677); "A Sermon of St. Peter, preached before the Queen Dowager ... on 29 June, 1686"
(London, 1686); "A Sermon on the Nativity of Our
Lord, preached before the Queen Dowager ... at
.

.

.

Somerset House" (London, 1686). He also left a
manuscript treatise on the Oath of Supremacy.
GiLLOw, Bibl. Diet. Eng. Cath., II, 503: III, 307; Panzani,
Memoirs, p. 338; Wood. Alhenoe Oxon., IV, 93, 674; Luttrell,
Cath. Mag., V, 621 VI,
Hist. Relation of State Affairs, 1, 391
The Tablet, 16 Feb., 1889, p. 257.
;

;

59;
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Godeau, Antoine, bishop, poet, and exegete: b. at
Dreux in the Diocese of Chartres, 1605; d. at Vence,
21 April, 1672. His facility in verse-writing early
won the interest of a relative in Paris, M. Conrart, at
whose house the elect of the literary world gathered to
hear and discuss the productions of the young poet.
The outcome of these meetings was the foundation of
the French Academy, of which Godeau was one of the
first members and the third to whose lot it fell to deliver the weekly address to that body.
He was induced to settle in Paris, where he soon became a
favourite at the Hotel Rambouillet, rivalling in the
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fecundity and ingenuity of his verse the most famous
writers of his period. At that time to say of any work
de Cndeau was to stamp it with the seal of approval. Perhaps best known among the works of his
early days is his "Discours sur les ceuvres de Malc'esl

herbe" (1629), which shows some critical power and
is valuable for the history of the French prose of the
seventeenth century. After some time Godeau forsook the company of gallants and the pursuit of
literature for its own sake to devote himself to the
service of God, and in 1636 was named Bishop of
Grasse by Richelieu, to whom he had dedicated his
first religious composition, a poetical paraphrase of
the Psalm "Benedicite omnia opera Domini".
He
proved a model prelate, irreproachable in life, zealous
for the interests of his flock, and unwearied in upholding ecclesiastical discipline among his clergy, whom he
assembled in synods and admonished in sermons and
pastoral letters. By a Bull of Innocent
he was empowered to unite the Dioceses of Grasse and Vence
under his administration, but seeing the dissatisfaction of the clergy of the latter diocese, he relinquished
the former and established himself at Vence.
But Godeau by no means gave up his public and literary interests. In 1645 and 1655 he took a prominent
part in the General Assemljly of the French Clergy, and
under the regency of Anne of Austria was deputy from
the Estates of Provence. He turned his talent for versification to religious uses, his best known productions
being a metrical version of the Psalms, poems on St.
Paul, the Assumption, St. Eustace, Mary Magdalen,
and one of 15,000 lines on the annals of the Church.
The monotony and mechanical arrangement of the
poems are relieved at intervals by passages remarkable
for thought or expression, among others those lines
embodied by Corneille in his "Polyeucte":
Leur gloire tombe par terre,

X

Et comme elle a I'eclat du verre,
Elle en a la fragilite.
Jesuit Father Vavasseur published, in 1647, a
satire on Godeau, "Antonius Godellus, episcopus
Grassensis, an elogii Aureliani scriptor idoneus idemque utrum poeta ", the verdict of which was echoed by
Boileau in a letter to MaucroLx.
The fame of Godeau's poetical works, however, has
been quite overshadowed by that of his historical and
exegetical works. His " Eloges des Eveques qui dans

The

tons les siecles de I'Eglise ont flcuri en doctrine et en
piete" (Paris, 1665) was repulilished in 1802 by M.
Sauffret. His " Histoirp de I'eglise depuis la naissance
de J^sus Christ, jusqu' a la fin du IX^ siecle" (Paris,
1633) was translated into Italian by Speroni and into
German by Hyper and Groote (Augsburg, 1768-96),
and is still cited. Of this work Alzog says that "although written in an attractive and popular style", it
is "lacking in solid worth and original research
(Manual of Universal History, I, Dublin, 1900, 33). It is
related that during the pulilication of this work the
author chanced one day in a library to engage in conversation with the Oratorian, Pere Le Cointe, who,
ignorant of Godeau's identity, indicated some grave
defects in the volumes which had already appeared,
criticisms of which the author availed himself in correcting the work for a new edition. The same Pere Le
Cointe, later a stanch friend of Godeau's, while conceding to the complete work many excellencies, calls
attention to its frequent inaccuracies and lack of
critical balance.
Minor WTitings of Godeau's include
"Vie de M. de Cordes, conseiller au Chatelet" (1645)
and "Eloges historiques des empereurs" (1667).
Among Godeau's works of a religious character are:
"Prieres, meditations" (Paris, 1643); "Avis a M. de
Paris pour le culte du Saint-Sacrement dans les
paroisses et de la faron de le porter aux malades"
(1644); "Instructions et ordonnances synodales"
(1644); "Vie (!<• Saint Paul Apotre" (1647); "La vie
de saint Augustin " (1652) ; " La pan<5gyrique de saint
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Augusfin" (Kioli): "La vie de saint Charles Bor"
rom^e " (1657) " L'Eloge <Ie saint Fran(;ois de Sales
(1663). His chief title to fame, however, rests on his
;

in Holy Scripture. His paraphrases of the folRomans (Paris, 1635); Corinthians,
Galatians, and Ephesians (1632) Thessalonians, Timothy, Titus, and Philemon (1641); Hebrews (1637);
the Canonical Epistles (1640), are still recommended
as useful, the sense and connexion of ideas being
brought out clearly by the insertion of the fewest possible words (Simon in "Hist, critique des principaux
commentateurs du N. T.", c. Iviii). His "Version
expliqu^e du nouveau Testament" (166S) is something between a literal translation and a paraphrase.
The greatest of all his works, according to Niceron, is
" La morale cliretienne pour I'instruction des Curez et
des Pretres du diocese de Vence" (Paris, 1709), intended to combat the Casuists, a model of force, clearness, and revealing a precision rarely to be found in
the other writings of the same author. In the Latin
translation which appeared at Augsburg in 1774 inider
the title "Theologia moralis ex purissimis s. Scripturse, patrum ac conciliorum fontibus derivata, notis
theologicis illustrata " the arrangement of the matter
is greatly improved.
Although opinions vary as to the importance of

work

lowing books:

;

Bishop Godeau among his contemporaries,

it

would

seem that too much stress is laid on his achievements
as a poet which are not at all commensurate in value
with his work as a prelate and an oxcuete. He was
stricken with apoplexy and died in his episcopal city
at the age of sixty-seven.
Vifi de Godeau in Godeau. Eloges des Ev^ques (Metz, 1802);
Speroni degli Alvarotti, Vita di A. Godeau, vescovo di Vence
(Venice, 1761); Simon, Histoire critique du Nouveau Testament
(1693); DvpiN, Bibl. des auteurs ecclesiastiques du XVII' sit-cle
(1719) Niceron, Memoires pour servir b. I'histoire (Paris, 172745): Pellisson, Hist, de Vacademie fran^aise, I (Paris, 1743),
12. 95, 314, 896; Racine, Abrege de I'histoire eccl. (1748-56),
XIII; ScHRoDL in Kirchenlex., s. v.
F. M. RUDGE.
:

Godeberta, Saint, b. about the year 640, at Boves,
a few leagues from Amiens, in France; d. about the
beginning of the eighth century, at Noyon (Oise), the
ancient Noviomagus. She was very carefully educated, her parents lieing of noble rank and attached to
the court of King ( 'lovis II. When the question of her
marriage was being discussed in presence of the king,
the saintly Bishop of Noyon, Eligius, as it by inspiration, presented Godeberta with a golden ring and
expressed the hope that she might devote her life to
the service of Goii. Gobederta, moved by the Holy
Spirit and feeling her heart suddenly filled with Divine
love, turned away from the bright prospects before her
and refused the advantageous offers that had been
made by her noble suitors. She declared her willingness to be the spouse of Christ and asked the holy
In a short
prelate to allow her to assume the veil.
time all opposition to her wishes disappeared and she
entered on her new life under the guidance of St.
The King of the Franks was so impressed
Eligius.
by her conduct and her zeal that he made hera present of the small palace which he' had at Noyon, together with a little chapel dedicated to St. George.
Godeberta's example inspired a number of young
women to follow in the same path, and she founded
in her new home a convent, of which she became the
Here she passed the remainder of her
superioress.
life in prayer and solitude, save when the call of charity or religion brought her forth among the people,
many of whom were still sunk in the vices of paganism. She was remarkable in particular for the constant penances and fasts to which she subjected herShe had a wonderful faith in the efficacy of that
self.
ancient practice of the early Christians the sign of
the cross, and it is recorded, that on one occasion, in
676, during the episcopacy of St. Mommelinus, when
the town was threatened with total destruction by

—

she made the sign of the cross over the flames, and
the conflagration was forthwith extinguished. The
exact year of her death is vmknown, but it is said to
have occurred on 11 June, on which day her feast is
marked in the Proprium of Beauvais. In Noyon,
however, by virtue of an indult, dated 2 April, 1857,
The body
it is kept on the fifth Sunday after Easter.
of the saint was interred in the church of St. George,
which was afterwards called by her name.
In 116S Godeberta's body was solemnly translated
from the ruined church where it had rested for over
450 years by Bishop Baudoin to the cathedral of
Noyon. Providentially her relics have escaped the
ravages of time and fire, and the malice of the irreligious. At the period of the Revolution a pious townsman secretly buried them near the cathedral. When
the storm had passed they were recovered from their
hiding-place and their authenticity being canonically
A bell
established they were replaced in the church.
is still preserved which tradition avers to have been
the one actually used by Godeberta in her convent.
It is certainly very ancient and there seems no good
reason, in particular from an arch;rological point of
view, for doubting the trustworthiness of the legend.
In the treasur.y of the cathedral likewise may be seen
a gold ring, stiid to have been that presented by St.
Mention is made in a record of
Eligius to the saint.
the year 1167 of this relic having been then in the
possession of the church of Noyon.
Unfortunately the most ancient documents we
have giving details of Godeberta's life do not, in all
probability, date back beyond the eleventh century,
as the oldest "Vita", which, in truth, is rather a
panegyric for her feast than a biography, is believed
fire,

to have been composed by Radbodus, who became
Bishop of Noyon in 1067. In those days, too, the aim
of such writers was the edification rather than the
instruction of the faithful, so we find in this life the
usual wonders related in such pious works of that
period with but few historic facts. It is certain,
however, that St. Godeberta was looked upon as a
protector in the time of plagues and catastrophes and
we have every reason to hold that this practice was
justified by the results that followed her solemn invocation.
In 1866 a violent outbreak of typhoid fever

occurred in Noyon, decimating the town. On 23
May in that year, one of the leading citizens, whose
had just been stricken down, approached the
cure of the church and recalling the favours that had
been granted in ages past to the clients of the saint,
earnestly asked that the shrine containing her relics
should be exposed and a novena of intercession begun.
This was done the following day, and forthwith the
scourge ceased; it was officially certified that not another case of typhoid occurred. In thanksgiving,
a solemn procession took place under the guidance of
the bishop, Mgr Gignoux, a few weeks later, the
relics of St. Godeberta being carried triumphantly
through the town. A beautiful statue of the saint, in
the cathedral of Noyon, which was blessed by the
bishop on 25 February, 1867, perpetuated the memory
of this wonderful event.
Acta Sf>., April, II, 31-2; Laffineur, Vie de Sainte Godeberthe, vierge et patronne de Noyon (Noyon, 1856); de Wontigny,
child

La

vie de la bienkeureitse vierge sainte Godeherte,patronne et tilulaire de la i^lle de Noyon (Paris, 1630); Guerin. Les petits bollandistes, IV (Paris. 1880), 339-43; Corblet, Hagiographie

d'Amiens, II (1870), 550-69.

A. A. MacErlean.

Godegrand, Saint. See Chrodegang, Saint.
Godelina (Godeliva), Saint, b. at Hondeforte-lezBoulogne, c. 1049: d. at Ghistelles, 6 July, 1070. The
youngest of the three children born to Hemfrid, seigneur of Wierre-Effroy, and his wife Ogina, Godelina
was accustomed as a child to exercises of piety and
was soon distinguished for a solidity of virtue extraordinary for one of her years. The poor flocked from
all sides

to the

young

girl,

whose desires to

satisfy
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their necessities often involved her in diificulties with
h(;r father's steward and even with her pious father
himself.
By her eighteenth year the fame of her
beauty and admirable qualities had spread far and
wide through Artois and even into Flanders, and many
suitors presented themselves; but, the decision being
left with Godelina, she persisted in the resolution she
had made of renouncing the world for the cloister.
One of the yovmg noblemen, Bertolf of Ghistelles,

FisQUET in La France P&ntifi&ilc (Paris, s. d.), s. v. Chartres:
PEKENNiis in Feller, Bioa- Univ., s. v. (Paris, 1842); Baubsef,

determined to leave nothing undone, invoked the influence of her father's suzerain, Eustache II, Count of
Boulogne, whose representations proved successful.
After the wedding Bertolf and his bride set out for
Ghistelles, where, however, Godelina found a bitter
and unrelenting enemy in Bertolf's mother, who
induced her son to forsake his wife on the very day of
their arrival, and immured Godelina in a narrow cell,
with barely enough nourishment to support life.
Even this, however, the saint contrived to share with
the poor. Under the influence of his mother, Bertolf
spread abroad foul calumnies about his bride. After
some time Godelina managed to escape to the home
of her father, who roused the Bishop of Tournai and
Soissons and the Count of Flanders to threaten Bertolf
with the terrors of Church and State. Seeminglv repentant, he promised to restore his wife to her rightful
position, but her return to Ghistelles was the signal for
a renewal of persecution in an aggravated form. After
aliout a year Bertolf, again feigning sorrow, easily
effected a reconciliation, but only to avoid the suspicion of the crime he was meditating.
During his
alisence two of his servants at his direction strangled
Godelina causing it to appear that she had died a natural death.
Bertolf soon contracted a second marriage, but the daughter born to him was blind from
liirth.
Her miraculous recovery of siglit through the
intercession of St. Godelina so affected her father that,
now truly converted, he journeyed to Rome to obtain
absolution for his crime, undertook a pilgrimage to the
Holy Land, and finally entered the monastery of StWinoe at Bergues, where he expiated his sins by a life
of severe penance. At his desire his daughter erected
at Ghistelles a Benedictine monastery dedicated to St.
Godelina, which she entered as a religious. Devotion
to St. Godelina dates from 10S4, when her body was

sur-Mer, 1060; d. at Jerusalem, 18 July, 1100 (according to a thirteenth-century chronicler, he was born at
Baisy, in Brabant; see Haignere, Mdmoires lus a la
Sorbonne, Paris, 1868, 213). The history of his early
years has been distorted by legend, according to which
he slew with his own hand the anti-king Rodolphe at
the battle of Moelsen (1080), and was the first to enter
Rome after it had been besieged by Henry IV (10S4).
What appears certain is that he was chosen to succeed
his uncle Godfrey the Hunchback, Duke of Lower
Lorraine, who was assassinated in 1076.
But Henry
IV took Lorraine, leaving to Godfrey only the niarquessate of Antwerp.
As a vassal of the German
Empire Godfrey took sides with the army of Henry IV
in the War of the Investitures and followed the emperor
on his expedition to Italy against Gregory VII (1080In the interval he was compelled to return in
1084).
order to defend his possessions which had been attacked by the Count of Namur, and about 10S9 Henry
IV restored to him the legacy of Godfrey the Hunchback by creating him Duke of Lower Lorraine. The
new duke's authority was extremely weak when opposed to the feudal power which had developed in the
vicinity.
At this tiine the whole north of France was
aroused by the letter of Urban II, who besought the
nobility of Flanders to go on the Crusade.
Godfrey
was among the first to take the cross, together with

exhumed by the Bishop

of

Tournai and Noyon, and

her relics, recognized at various times by ecclesiastical
authority, are to be found in various cities of Belgium.
Destombes, Vies des saints des dioceses de Cambrai el d' Arras;
De Baecker, La legende de S. Godelieve in Annates de la soci^te
d'emidation de Bruges (1S49); Acta SS.. 6 July.
F. M.

RUDGE.

Godet des Marais, Paul, Bishop

of Chartres,
France; b. at Talcy, near Blois, 1647; d. at Chartres,
1709. He studied at Saint-Sulpice, took the doctorate
of theology at the Sorbonne, was ordained, and be^
came (1677) superior of the "Seminaire des TrenteTrois". Louis XIV nominated him (1690) to the See
of Chartres, but owing to difficulties between France

and the Holy See the papal confirmation came only
on 21 Jan., 1692. As spiritual director of Mme de
Maintenon, for whom he wrote " Lettres de direction", Ciodet used his influence to have Mme Guyon
removed from Saint-Cyr.
A stanch opponent of
Quietism, he signed with Noailles and Bossuet the
famous "Declaratio" condemning Fdnelon's "Maximes des saints" (1697), and wrote (1698) several
ordnnnnnces, or pastoral letters, against the pseudomyst ical theories of Molinos, Fenelon, and Mme Guyon.
He also did much to destroy Jan.senism in France,
refuted

the cas de conscience. (170.3), commandetl
obedience to the papal constitution of Clement XI
(no.'j), and .severely censured .luenin's "Institutions
th6oIogi()ues" (17()S).
His zeal and charity, as well
as his orthodoxy, were set forlli in an epitaph written
by his successor, Monstiers de Mcrinville.

Vie de Fenelon (Paris, 1856),' Saint-Simon. Mcmoircs.
J. F. SOLLIER

Godfather.

See Sponsor.

Godfrey of Bouillon, Duke of Lower Lorraine and
King of Jerusalem, son of Eustache II, Count of
Boulogne, and of Ida, daughter of Godfrey the Bearded, Duke of Lower Lorraine; b. probably at Boulognefirst

his

two

brothers, Eustache

and Baldwin

(1096).

To

procure resources he sold or pledged many of his estates.
Many nobles at once arrayed themselves luider
his banner, and about 15 August, 1096, he departed at
the head of 10,000 knights and 30,000 foot soldiers.
His army was composed of Walloons and Flemings.
"Born at the frontier of the two nations and himself
speaking both languages", he served as the link between them, and by his authority appeased the quarrels provoked by their national self-esteem (Otto of

Mon. Germ. Hist.: Script., XX, 250).
The crusaders reached the valley of the Danube and

Freisingen,

September, 1096, arrived at Tollenburch (Tulin,
west of Vienna), on the frontier of Hungary, where
they learned of the disaster which had befallen the
followers of Peter the Hermit.
Before entering Himgary Godfrey negotiated with King Coloman for a free
passage through his dominions. He him.self met the
king, who welcomed him warmly, but took Godfrey's
brother Baldwin as a hostage, together with his wife.
During the march through Hungary (October, 1096)
in

the strictest discipline prevailed among the crusaders,
to whom the inhabitants furnished provisions in
abundance. After crossing the Save, the army entered
the territory of the Byzantine Empire. At Belgrade
Godfrey received a letter from the Emperor Alexius I
(Comnenus), promising him assistance if the crusaders
would refrain from violence. At Nish and at Sterniz
(Sofia), they found abundant provisions and presents
from the emperor. After a halt of eight days at
Philippopolis (26 Nov.-3 Dec.) the army approached
Adrianople (8 December) and marched towards the
Hellespont.
Here occurred the first conflict between
the crusaders and the imperial government. According to Albert of .\ix, (Jodfrey, learning that the
emperor lield in captivity Ungues, a prince of France,
demanded the lattor's freeddin, and on the emperor's
refusal pillaged the neighbourhood of Salabria (Selymbria).
As a matter of fact, the French prince was
not a prisoner, but Godfrey and his army arrived
before Constantinople (23 Dec, 1096) in a hostile
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watched by the Lnperial troops.
Warned against the emperor, Godfrey kept away from

mood, and

closely

the imperial palace.
However, during the Christmas festivities, he consented to cross the Golden Horn, and went into camp
at Pera (29 Dec). The chief desire of Alexius was
to prevent the junction of Godfrey's army with that
of Bohemond, leader of the Normans of Italy; Alexius
had hoped to induce Godfrey to swear fealty to him
and then to remove his army to Asia. Throughout
the winter Godfrey resisted the imperial demands.
At last, 2 April, 1097 (the date given by Anna Comnena is preferable to 13 January given by Albert of
Aix; see Chalandon, "Alexis Comnene", 179), on the
approach of Bohemond, the emperor decided to act,
and cut off the supplies of the crusaders. Several
combats ensued, and, despite the contrarj' assertion
of Albert of Aix, Godfrey must have been defeated.
Anna Comnena states that he then consented to do
homage to the emperor, promising to restore him any
former imperial possessions which he might wrest
from the infidels. Some days later the Lorraine army
was conveyed to Pelekan on the Gulf of Nicomedia,
and at the end of .\pril all the leaders of the crusade
were reunited.
Godfrey appears to have acted as
peacemaker, and he induced Raymond IV, of St-Gilles,
Count of Toulouse, to swear fealty to the emperor.
Far from directing the crusade, he appears to have
taken an obscure part in the council of leaders. He
took part in the siege of NicEea and the battle of

Dorj^a-um (1 July, 1097).
During the crossing of Asia Minor he was seriously
while hunting.
At the siege of Antioch he
consented to obey the orders of Bohemond, and after the
capture of the citj^ he had to give up the castle which
his followers had taken (July, 1098). On the way to
Jerusalem, while others quarrelled, Godfrey marched
towards Edessa, where his brother, Baldwin, had just
established himself.
He returned from this expedition in October, 1098, and before entering Antioch,
with only twelve knights, put to flight one hundred
and fifty Turks. According to the tradition repeated
by Guibert de Nogent (Gesta, VII, 11), he had, with
a stroke of the sword, hewn a Turkish horseman
through the middle so that his body fell in two equal
halves.
Having returned to Antioch, he took part,
together with Robert Courte-Heuse, Duke of Normandy, in the council of arbitration assembled to
reconcile Bohemond and Raymond of St-Gilles. After
23 November, 1098, a number of the crusaders left
Antioch with Raymond, but Godfrey of Bouillon and
Robert, Count of Flanders, began to march on
Jerusalem only at the end of February, 1099. After besieging Gibel thev rejoined the main army before Arka
(12 March), were" at Tripoli (13 May), Beirut (19 May),
Caesarea (.30 May), and reached Jerusalem on 7 June.
Godfrey and his army took an active part in the
siege of the HolvCity.
His camp was pitched to the
westward. On 15 July, 1099, about nine in the morning, Godfrey and his brother Eustache placed a movable tower against the walls and were the first to enter
the city. During the ensuing massacre of Mussulmans, Godfrey, thinking only of his vow, stripped
himself of his arms, and, barefooted and in his undergarments, made the round of the ramparts, and then
went to pray at the Holy Sepulchre. The crusaders
were soon intent on providing a king for the new
conquest. Several bishops offered the crown to Raymond of St-Gilles, who refused, declaring "that the
title of king seemed to him out of place in that city"
(Raimond de Aguilers. Histor. Occid. des Crois., Ill,
Robert Courte-Heuse being urged declined in
301).
like manner.
All refused to accept the burden which
the new royalty must jjrove. Finally, Gotlfrey, being

wounded

unanimousl}' elected, accepted " for the love of
Christ" (22 July). According to the chronicles of
those times, he refused to wear the crown " through
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respect for Him who had been crowned in that place
with the Crown of Thorns". Indeed, he seems never
to have borne the title of king (which only appears
under his successor), and to have been content with
that of Duke and Advocate oj the Holy Sepulchre.
It may be that he acted in this manner through
respect for the clergy, who regarded the new conquest
as the property of all Christendom, and some of
whom were averse to the election of a king (Raimond
de Aguilers, Hist. Occid. Crois., Ill, 29.5). Godfrey
seems to have always considered himself the protector
of the Church.
Not only did he make so many
donations that William of Tyre despairs of enumerating them, not only did he cede a fourth of Jaffa
(Joppa), the city of Jerusalem, and the tower of David
to the patriarch Daimbert, but he consented, as did
Bohemond. to receive investiture from the patriarch
(William of Tyre, Historia, IX, XV). Godfrey displayed great energy in meeting the many difficulties
which threatened the new State, but he was destined
to succumb to sickness.
On 12 August. 1099, having
rallied the crusading forces, he gained a victory at
Ascalon, thus preserving Palestine from the Egj'ptian
invasion.
Assisted by the Pisans, he rebuilt the city of Jaffa,
which became a port of arrival for crusaders. He
signed a treaty of alliance with the Venetian fleet,
agreeing to besiege Acre, but was attacked b}- the
plague at ('.Tsarea, 10 June. After a short stay at
the hospital which he had founded at Jaffa, he returned to Jerusalem, where he died on 18 July, having named his brother Baldwin as his successor. He
was buried in the church of the Holy Sepulchre.
The tomb of Godfrey was destroyed in 1808, but at
that time a large sword, said to have been his, was
still shown.
Legend soon laid claim to him; in the
contemporary accounts of the First Crusade (Gesta
Francorum, Raimond de Aguilers, Foucher de Chartres, Anna Comnena, etc.), he is portrayed as the
perfect type of a Christian knight.
Tall of stature,
with pleasing countenance, and with so courteous a
manner ''that he seemed more a monk than a
knight" (Robert the Jlonk, Hist. Occid. Crois., Ill,
731), in the hour of danger he showed admirable
courage.
As a zealous Christian, he was among the
first to take the cross, accomplished his vow without
the slightest deviation, and at great personal cost
accepted the defence of the new conquest. Such is
Godfrey as he appears in actual history. In the
chronicle of Albert of Aix (d. 1120. edit. Hist. Occid.
Crois.. IV), the author already exhibits a tendency to
put the figure of Godfrey in the foreground and to attribute to him, to a certain extent, the direction of the
.-Vlbert of Aix and Guibert de Nogent attricrusade.
bute to Godfrey exploits of an epic character (Guibert
de Nogent, Gesta. VII, 11). When, in the thirteenth
century, Jean d'Ibelin and Philip of Novara edited
the "Assises" of Jerusalem, they referred to Godfrey
as a law-making king, and attributed to him a code,
the "Letters of the Holy Sepulchre", which never
Indeed, at that time, and perhaps as early
existed.
as the twelfth century, Godfrey of Bouillon had
become, like Roland and Arthur, a hero of the chansons de geste. The trouvcres provided him with a
mythical origin, making him a descendant of the
legendary "Knight of the ,Swan", whose feats he is
made to repeat, and, after relating the events of his
childhood, continued his adventures to the taking of
Jeru.salem. L'nder Philip Augustus, Graindor of Douai
reconstructed the works of a certain Richard the
Pilgrim, and composed a complete historv of this
crusade: (1) "Elioxe", ed. Todd (Baltimore, 1889):
(2) "Beatrix", ed. Hippeau (Paris, 1868); (3)"Antioche", ed. P. Paris (Paris, 1848); (4) "Jerusalem",
ed. Hippeau (Paris, 1808); see L. Gaiitier, "Bibliographic des chansons de gestes" (Paris, 1897).
In
the fourteenth century, all these poems were collected
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Breysig. Gottfried von Bouillon vor dem Kreuzziige
deutsche Zeitschrift

fiir

Geschichte

in We^t-

und KunsU XVII; Hagen-

MEYER, Chronologie de la premih-e croisade (Paris, 1902); Idem,
Epistul(E et chartcB ad historiam primi belli sacri perlinentes (Innsbruclc, 1901); Pirenne, Histoire de Belgigue {Brussels, 1901), I;
Vetault, Godefroy de Bouillon (Tours, 1874); Beyer, Vita
Godefridi Bullionis (Marburg. 1S74); Chalandon, Essai sur le
regne d' Alexis Comnbne (Paris, 1900); Dodu, Historie des institutions tnonarchiques dans le royaume latin de Jerusalem (Paris,
1894); CONDER, The Kingdom of Jerusalem (London, 1897);
RoHRlCHT, Geschichte des Konigreichs Jerusalem (Innsbruck,
1898i PiGEONNEAU, Le cycle de la croisade et la famille de Bouillon (Paris, 1877).
LoUlS BrEHIER.
;

Godfrey of Fontaines (Godefridits de Fontibus,
Doctor Venerandus), a scholastic philosopher and
theologian; born near Liege within the first half of the
thirteenth century, he became a canon of his native
diocese, and also of Paris and Cologne, and was elected,
in 1300, to the See of Tournai, which he declined.
He
taught theology at the University of Paris during the
last quarter of the century, was a Magister, or doctor,
of theology and a member of the Sorbonne, to which
he left a valuable collection of M,SS. He is the author
of a notable collection of disputations, "XIV Quodlibeta", which show him to have been not merely a
distinguished theologian and philosopher, but also a
canonist, jurist, moralist, and controversialist, who
took an active part in the various ecclesiastical, doctrinal, and disciplinary disputes that stirred Paris at
that period.
In regard to the privileges of the mendicant orders, Godfrey opposed St. Thomas, but for the
Angelic Doctor's teaching he professed a sincere admiration.
The bold "innovations" of Thomism were
just then on their trial they were condemned by Tempier. Archbishop of Paris (1277), and opposed by
Peckham anil many others. Godfrey was a staunch
supporter of Thomism, yet sufficiently original to differ in many things from the master's views, e. g., the
principle of individuation, and the distinction between
essence and existence in material things.
The "XIV Quodlibeta" of Godfrey, extensively
studied and multiplied in MS. form in the medieval
schools, are at present in course of being pubhshed
for the first time.
A critical edition of the first four
of them has already appeared in the series "Les
Philosophes Beiges, Textes et Etudes" (II, "Les
;

quatre premiers Quodlibets de Godefroid de Fontaines", by de Wulf and Pelzer, Louvain, 1904). The
remaining Quodlibeta (V-XIV) will form vols. Ill
and IV of the same series; vol. V is to contain studies
on Godfrey by de Wulf, de Munnynck, and Van Roel.
De Wulf, Etudes sur la vie les wurrcs et Vinfluence de Godefroid de Fontaines

(Louvain and Paris, 1904); Idem, Histoire de

la philosophie medievale (Louvain, 2nd ed., 1905); Idem, Histoire de la philosophie scolastique dans les Pays-Bos, etc. (Lou-

vain and Paris, 1895);

Turner, History

Godfrey

of

Philosophy (Boston,

P. Coffey,

1903).

of Viterbo,

German
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under the title of "Roman du chevalier au Cygne"
(ed. de Reiffenberg, Brussels, 1846-59).

writer of the twelfth

Nothing is known as to the place or date
but he received his education at Bamberg, whither he was taken by Lothair in 1133. At
an early age he displayed great activity as one of
the clergy at the court of Conrad III and later of Frederick I, accompanying the latter on many of his campaigns, and frequently fulfilling for him diplomatic
missions. As a reward for his services at Court, lands
were bestowed on him in fief at Viterbo, probably in
1 169.
During his forty years as notary and chaplain
to the Emperor Frederick, he displayed a multifarious
activity at Court.
Among the personages there he
was particularly attracted towards the youthful
Henry VI. He lived much in Italy, spending his last
days at Viterbo. The year of his death has not been
century.

of his birth,

ascertained.
In the politico-ecclesiastical conflicts of
his time he sided with the emperor, without, however,
declaring himself inimical to the pope. He blames
Pope Alexander's predecessor, Hadrian, for the

schism, inasmuch as the latter had allied himself
with the Greeks and Normans against the emperor.
His works were for the most part composed during
journeys. About 1183 he compiled for the use of
schools his "Speculum regum", a history of the world
beginning with the deluge, intended to reconcile the
Romans with the Germans. His metrical account of
the achievements of Frederick (Ciesta Friderici), extending to 1181, is a separate work, which, though not
free from confusion, contains some valuable information.
His "Memoria Sseculorum" is a history of the
world written partly in prose and partly in verse, and
was completed in 1185. In the same year he began
work on his " Pantheon ", a history of the world which
enjoyed an unmerited fame during the Middle Ages.
The author, delighting as he does in fables, has gathered much material for the history of folk-lore. His
works some of them only in extracts are to be found
in the " Monumenta Germaniie historica Scriptores ',

—

—
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Ulmann, Gottfried von Viterlw, dissertation (Gottingen, 1863);
Wattenbach, Deulschlands GeschichtsqueUai ini M. A. (6th
ed., Berlin, 1894), II,

290 sqq.

FhaNZ KamPERS.

See Wading, Michael.

Godinez.

Godmother.

See Sponsor.

Godric, the name of two Abbots of Croyland, GonRic I, 870-941. He was the successor of the Abbot
Theodore, who hatl been slain by the Danes. The
heathen had sacked and destroyed the abbey, desecrating the shrines and driving out the monks. On
their return they mianimously elected CJodric abbot,
in spite of his reluctance. Soon after his election, at
the request of the prior of Ancarig, Ciodric went with
monks to clear away the ruins of Medehamsted

his

Abbey (Peterborough),

to bury the corpses of its
abbot and eighty monks, whom the Danes had
murdered, and to erect a memorial near their grave.
Evil times fell on Croyland during his abbacy.
Beorred, King of Mercia, under pretext of driving out
the Danes, seized the lands and possessions of all the
monasteries in his dominions, among which was
Croyland. Beorred died in 874, and was succeeded
by one of his servants, Ceolwulf, who demanded a
thousand pounds from the Abbey of Croyland, and
reduced it to such poverty, that the monks were
forced to sell nearly all their plate. So poor did the
house become that none would join it, and, at Godric's
death in 94 1 only five of its monks were left.
Godric II, 100.5-18, was no less unfortunate than
King Ethelred the Redeless first exhis namesake.
acted from it large sums of money, and in the fourth
year of Godric's rule the Danish jarl, Turkil, arrived
with a fleet, demanded a ransom, and ravaged the
manors of the abbey. In 1013 the Danish king,
Sweyn, devastated the neighbouring country. Croyland, which was luckily isolated by floods, became the
refuge of monks, secular priests, and layfolk, whose
support was a heavy burden on the resources of the
Sweyn extorted two large ransoms within
abbey.
three months, while the king's officers threatened to
complete its ruin because it supported the Danes.
In despair Godric and his monks engaged as protector
Leofwin, brother of Leofric, Earl of Leicester, who, in
return for a grant of lands, protected them till his
death in 1017. The same year the accession of Cnut
brought peace to England, and some relief to Croyland.
Godric was buried in the chapter-house of his abbey.
,

Ingulfi Croylandensis Historia in Rerum Anglicarum Veterum
(Oxford, 1684); Willis, History of the
J. ed. Fulman
Mitred Parliamentary Abbeys, 1,75-6 (London, 1718); Dugdale,
Mmmslicnn Anglicanum, ed.CALEY and Ellis, (London, 1846),

Tom:

2, 95.
Leslie A. St. L. Toke.
Goethals. See Henry of Ghent.
Goetz, Makie Josephine, second superior-general
of the Society of the Sacred Heart, daughter of Joseph
Goetz of Strasburg and Marie Anne Wagner; b. 7
March, 1817; d. 4 January, 1874; her parents dying
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early, her education was left to the care of an aunt who
sent her to school at the Convent of the Sacred Heart,

Besangon. At first her silent, observant, and distant
attitude showed that she felt herself out of tune with
her surroundings, but in the second year she threw
herself into school life and carried all before her in
lessons and play.
At the age of seventeen she entered
the novitiate of the Sacred Heart at Montet and took
her first vows in 1837. In 1S42 she was entrusted with
tlie charge of the school at Besanfon, which was gouig
through a difficult phase. Her judicious management
showed what might be expected of her in the future,
and immediately after profession in 1847 she was
appointed mistress of novices at Conflans. She continued in this charge, to which was afterwards added
the government of the house as superior, tmtil 1864,
when she was named vicar-general. The failing
strength of the foundress made it necessary for her to
have some one at hand, to whom she could communiShe found a full imdercate her views for the future.
standing of them in Mother Jose]3hme Goetz, who was
superior-general
in
1805
after the death of
elected
Blessed Madeleine Sophie Barat.
Mother Goetz governed as superior-general for nine
years.
Her work was principally one of consolidation
and development of what had been established or projected by the foinidress. She established a training
school at Conflans to prepare the young religious for
their duties as teachers, and entrusteil to a small committee the revision and adaptation of the curriculum
During
of stutlies to the growing needs of the order.
the Franco- Prussian war and the time of the siege and
Commune in Paris, Reverend Mother Goetz was obliged
to withdraw to Laval, that communications with her
religious might not be cut off.
She employed the
enforced leisure of those months in collating and
revising the summaries of decrees and decisions of the
general congregations of the Society of the Sacred
Heart. Reverend Mother Goetz made visitations of
the houses then existing in Europe, as far as time and
health permitted but her strength rapidly failed and
she died from a stroke of paralysis, after a few days'
illness.
The marking features of her personality were
breadth of view and rapid intuition that appeared
unerring as an instinct, directness of intention and
strength of purpose which lay concealed under a timid
exterior, but astonished by their force when circumstances called for prompt decision and action and a
characteristic grace of humility which seemed to be her
distinguishing supernatural gift.

—

—
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(or Gocgh), Stephen, Oratorian; b. 1605;
He was the son of
d. at Paris, Christmas Day, 1681.
Stephen Goffe, Protestant rector of Stanmer in Sussex,
and was educated at Merton College, Oxford, becoming M. A. in 1627.
He took orders and became chaplain to Colonel \'ere's regiment in the Low Countries.
Subsequently the Earl of St. Alban's obtained his appointment as one of the chaplains to Charles I, in
which capacity he was created D. D. in 16.36. He was
often employed in secret negotiations in France, Flanders, and Holland.
During the Civil War he was
arrested and charged with attempting to rescue the
king, then a pri.soner at Hampton Court.
After the
execution of the king (whose death-warrant was

signed by Stephen's brother William), he went to
France, where he became a Catholic.
Dodd and other
Cathohcs have disproved the story that the Sorbonne
admitted the validity of his Anglican orders. He became an Oratorian on 14 Jan., 1651, at Notre-Damedes Vertues near Paris, where he became superior in
Here he helped Engli-sh exiles, both Protest1655.
ants and Catholics, using his influence with Queen
Henrietta Maria on their behalf: and on her appoint^
ment he acted as tutor to the young Duke of Monmouth. He was a learned man and maintained a

with Vossius and other scholars.
Some of his letters were printed byColomesius in 1690,
and others, still in manuscript, are in the British
correspondence

Museum

(Addit.

MS. 6394).

Dodd, Church History (Brussels, 1737-41). Ill, 305; Clarendon. History of the Rebellion (1702-04); Linoard, History of
England (London. 1849), VIII. 191; Estcourt, Question of
Anglican Orders Discussed (London, 1S73): Gillow, Bibl. Diet.
Eng. Cath., s. v.; Cooper in Diet. Nat. Biog., s. v.
He is also
referred to in a scurrilous Parliamentarian libel published in
1646 under the title The Lord George Digby's Cabinet and Dr.
Golf's negociations.

Edwin Burton.
Goffine, (or Goffine), Leon.\rd; b. at Cologne,
or according to some, at Broich, 6 December, 1648;
d. 11 August, 1719.
At the age of nineteen he entered
the Norbertine Abbey of Steinfeld, in the Eifel district
of Germany, and commenced his two years novitiate
in July, 1667.
Having made his solemn profession on
16 Jul}', 1669, he was sent for his course of philosophy
and theology to the Norbertine college at Cologne.
Ordained priest on Ember Saturda}- before Christmas,
1676, Goffine was sent to Dunwald to assist the
priests who were charged with the direction of the
parish and the convent of Norbertine canonesses.
In the same capacity he was afterwards sent to Ellen,
where there was also a convent of Norbertine nuns.
Goffine remained four years in each of these places,
being recalled by the abbot, 20 February, 1680, to fill
the office of novice master in the abbey. He was next
given charge of the parish of Clarholz, which was incorporated with the Norbertine .Vbbey of the same name,
in the Diocese of Osnabriick, for owing to the dearth of
priests due to the Lutheran heresy and the Thirty
Years War, abbots and bishops were obliged to have
recourse to other dioceses and religious orders to fill
the vacancies.
Goffine remained at Clarholz five years (1680-85),
and was sent thence to Niederehe, a priory which the
Abbey of Steinfeld possessed in the .\rchdiocese of Trier.
He remained in Niederehe but a very short time, being
sent in 1885 to assist the clergy of St. Lambert's at
Coesfield, in the Diocese of Munster.
He left Coesfeld
in 1691, when, at the urgent request of the Archbishop
of Trier, he undertook the charge of the parishes, first of
Wehr (1691-94), then of RheinboUen (1694-96), and
afterwards of Oberstein on theNahe, from December,
While parish priest of
1696, until his death in 1719.
Oberstein he had also to attend the Catholics living at
Weiersbach, in the Diocese of Mayence. The inhabitants of Oberstein were mostly Protestants, and at
times Goffine had much annoN'ance to bear from them.
Animated with apostolic zeal, Goffine was all things
to all men, and, as Dr. Joseph Prickartz, president of
the Norbertine college at Cologne, wrote, in a sketch
of his life, "Goffine was a truly apostolic pastor, filled
with an untiring zeal for souls, who edified everyone
by his word and by his example. The purity of his
life, the integrity of his morals, the fervour of his sermons, the pleasing st}'le of his writings, commanded
the respect of even the enemies of his religion. From
the rudest and most forward of these he had often to
endure the bitterest insults, but at these he showed
himself the more cheerful, since by them he became
the more conformable to those who had the happiness
to suffer insults for the name of Jesus".
This is a
character sketch of the saintly priest, not only during
the twenty-three years he worked at Oberstein, but
even from the day of his ordination to the priesthood.
In the month of July, 1719, he returned to the Abbey of Steinfeld in order to be present at the feast of
St. Norbert (July 11), and to follow the spiritual
On the Sunday during
exercises during the octave.
the octave he preached the panegj'ric of the holy
founder, and on 16 July he celebrated the golden
jubilee of his

own

religious profession.

After the octave he returned to Oberstein, and lesa
than a month later he rendered his well-tried soul to

;
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oder Christkatholische Unterrichtungen auf alle Sonn
und Feyer-tagen des ganzen Jahrs" (brief commentaries in the form of question and answer on the
Proper of the Mass, principally on the Epistle and
Gospel of the day). This book was ready in 1087,
and in 1088 it received the imprimatur of the VicarGeneral of Miinster, and in 1090 the approbation of
Rev. WiUiam Heimbach, Norbertine prior of Meer,
and of Rev. John Dirking, Rector of the Jesuit college
The first edition, printed at Mayence
of Hildesheim.
in 1690, was soon exhausted, and a second edition was
printed at Cologne in 1692. Since then other editions
have appeared at short intervals, and it is said that
hardly any book, with the exception of the " Imitation
of Christ" by Thomas a Kempis, has had as many
editions and translations as Goffine's "Handpostille".
As far as can be ascertained translations have been
made into Moravian, Bohemian, Htmgarian, English,
French, Italian, and Flemish.
A writer in " Le Magasin Catholique lUustre", says
of the worth of this book; "How many souls has this
book not saved and preserved from error, during the
last two centuries that it has been known in Germany?
Here is an instance: Wherever in this classical land of
Protestantism this book has become popular, the door
was shut to heres}'. Goffine's instructions, the like of
which we have nothing in France, gives the dogmatic,
moral, and liturgical teaching of the Church", etc. As
Father Hattler, S.J., writes: "The child reads from it,
for father and mother; the bride is presented with it on
the day of her wedding; it is given to the emigrant
when he leaves his country for the New World."
Goffine also published the following books: (1) " Auslegung der Regel des heiligen Augustinus" (Cologne,
1692); (2) "Trostbuch in Trilbsalen " (Cologne) ; (3)
''Cibus animse matutinalis, etc." (Cologne, 1705); (4)
"Sermons for the w-hole j'ear", 2 vols. (Nuremberg,
1705); (5) "Erklarung des Katecbismi Petri Canisii"
(Cologne, 1712); (6) " Die Lehre Christi " (Cologne,
1715); (7) "Kleiner Kinder-katechismus" (Cologne,
1717); (8) "Der Wiichter des gotthchen Worts"
(Cologne, 1718); (9) "Praxes Sacra; sen modus explicandi cseremonias per annum" (Frankfort, 1719).
LiENHARDT. SpiHtus Literarius Norbert. (Augsburg, 1771)
Hartzheim, Bibliothec. Colon, (Cologne, 1747), 222; RaszMANN, Nachrichten von dem Leben nnd den Schriften Munsterldndischer Schriftstdler (Miinster, 1S86). 127-8; Hundhadsen in
Kirchentex., s. v.; Hattler, pref. Ger. ed. (Ratisbon, 1891);
Maga^n Catholique Illustre, 1856, 74-75; B.iRSCH, Das Prdmon.
Munchskloster (Steinfeld, 1857), 23-24; Goovaerts, Diet. Biobibl. de I'Ordrede Prcmonlrc, s. \.
p. M. GeUDENS.

Gog and Magog. — Names,

respectively, of a king

and

of his supposed kingdom, mentioned several times
in chapters .xxxviii and xxxix of the Book of Ezechiel,
and once in the Apocalyp.se (xx, 7). In the first

passage of Ezechiel we read the command of Yahweh
to the prophet " Son of man, set thy face against Gog
.Bethe land of Magog
and prophesy of him
hold, I come agamst thee, O Gog, the chief prince of
[C'SI, Vulg. caput, Sept. 'Pus] Mosoch and Thubal"
(.xxxviii, 2, 3).
A similar command is found also at
the beginning of chapter xxxix. These two chapters
contain repeated reference to Gog and Magog, but
they furnish only vague and uncertain indications as
to the identity of the ruler or the location of the country.
In chapter xxxviii Gog is represented (verses 5
and G) as being accompanied in his invasion of the land
of Israel by the Persians, Ethiopians, and Libyans,
Gomer, and
the house of Thogorma; and in verse
:

.

.

.

.

.

.
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God. Goffine himself states that he had taken St.
Norbert, the founder of his order, as his model, "because St. Norbert cared and worked so much for the
salvation of souls." Observing that so manj' had
gone astray through ignorance of Catholic doctrine, he
was most anxious and always ready to instruct the people, both old and j'oung, for whose benefit he wrote and
published no fewer than ten books. While he was at
Coesfeld he wrote his well-known work, " Handpostille

.

.

15 we read: "And thou shaft come out of thy place
from the northern parts". From the number and
variety of the peoples mentioned in this connection
some writers have inferred that the name Gog may be
only a generic appellation, or figure, used in Ezechiel
to designate the host of the enemies of Israel, and in the
Apocalypse to denote the multitude of the foes of the
Church. Others conjecture that it may be a local
title expressing the royal dignity, such, for instance,
as the name Pharaoh in Egypt. But it seems more
probable that both names are historical and by some
scholars Gog is identified with the Lydian king called
by the Greeks Gyges, who appears as Gu-gu on the
Assyrian inscriptions. If this be true, Magog should
be identified with Lydia. On the other hand, as
Mosoch and Thubal were nations belonging to Asia
Minor, it would seem from the text of Ezechiel that
Magog must be in that part of the world. Finally,
others with Josephus identify Magog with Scythia,
but in antiquity this name was used to designate
vaguely any northern population.
Legendre in Vic, Diet, de la Bible, s. v.; ViGOUROux, Mannel Bibliqiie. lOth ed. (Paris, 1896), II, 748; Sayce in Hast.,
Diet, of the Bible, s. v.
JaMES F. DriSCOLL.
;

—

Golden Calf. An object of worship among the
Hebrews, mention of which occurs principally in Ex.,
xxxii, where the story of the molten calf of Aaron is
narrated, and in III Kings, xii (cf. II Par., xi), in connexion with the policy of Jeroboam after the schism
Various reasons make it probable
of the ten tribes.
that the rendering " calf" is not to be taken in a strict
sense, for the Hebrew term ^JJ? has a wider significaand it is likely that in the i)resent case it stands
young bullock just arrived at maturity. Waiving all critical discussion as to the sources embodied in
Ex., xxxii, the main features of the present narrative
are as follows: Becoming impatient at Moses' long
delay on the mount, the people ask Aaron to make
them a god (D'H^N) or gods to go before them. He
yields to their solicitations, and, making use of the
golden earrings of the women and children, he causes
a " molten calf" or bull to be fashioned. Shortly after
its construction Moses returns, and, moved to wrath
and indignation, destroys the idol, reducing it to dust
and throwing it uito the brook from which the IsraelAfter the schism of the ten
ites are made to drink.
tribes, Jeroboam, fearing that the regular pilgrimages
of the people of the northern kingdom to Jertisalem
would endanger their political allegiance to himself,
resorted to the natural expedient of furnishing them
with a substitute for the sanctuary of the Temple (III
Kings, xii); and he set up two golden calves, one in
Bethel and the other in Dan. As to their construction
information is lacking, but it is likely that they were
life-sized bull figures constructed after the fashion of
It seems also probable th at
the one mentioned above
they were intended as symbols of Yahweh, for, thus
considered, they would be more effective in attracting the pious Israelites who were accustomed to go to
Jerusalem.
Most writers have accepted the view of Philo and the
early Fathers, who regarded the worship of the golden
calves as borrowed from the Egyptians, and in favour
of this opinion is the fact that both Aaron and Jeroboam had sojourned in Egypt shortly before constructing their respective idols; this view, however,
has its difficulties, among which is the improbability
of an Egyptian deity being set up as the god "who
brought "Israel out of the land of Egypt". Hence,
some recent scholars are inclined to seek the origin of
the Hebrew bull worship in the conditions and surroundings of the Israelites as an agricultural people, for
whom the bull was naturally an appropriate symbol of
strength and vital energy.

tion,
for a

.

Kennedy
lines of

in Hast.. Dirt, of the Bible,
Jewish History, 72, 243.
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Golden Legend. See Jacopo de Voragine.
Golden Number. See Epact.

Golden Rose, a ])iecious and sacred oniaiiient
made of pure gold by .skilled art iticers, which the poix;.s
have been accustomed for centuries to bless each year,
and occasionally confer upon illustrious churches and
sanctuaries as a token of special reverence and devotion, upon Catholic kings or Cjueens, princes or princesses, renowned generals or other distinguished personages, upon governments or cities conspicuous for
their Catholic spirit and loyalty to the Holy See, as a
mark of esteem and paternal afVection. The significations of the rose and La;tare Sunday (fourth of Lent),
the tlay on which it is blessed, so blend that the Sunday is oftentimes called Rose Sunday, and rose-coloured vestments, altar and throne and chapel draperies (signs of hope and joy) are substituted for the
The
penitential purple during the solemn function.
Church on this Sunday bids her children who have
peniand
other
fasting
prayer,
been so far engaged in
tential works, as also in serious meditation upon the
malice of sin and the terrible punishment exacted on
account of it, to look up and beyond Calvary and .see
in the first rays of the Easter sun, the risen Christ,
Who brings them redemption, and "Rejoice". The
golden flower and its shining splendour show forth
Christ and His Kingly Majesty, \Mio is heralded by
the prophet as "the flower of the field and the lily of
the valleys"; its fragrance shows the sweet odour of
Christ which should be widely diffused by His faithful
followers (Pope Leo XIII, Acta, vol. VI, 104); and
the thorns and red tint tell of His Passion according to Isaias (Ixiii, 2): "Why then is thy apparel red,
and thy garments like theirs that tread in the winepress?"
Among the many mystical significations, as set
forth in the papal diplomas accompanying the gift, as
also in sermons of the popes in conferring it, the following of Innocent III is worthy of note: As Lajtare
Sunday, the day set apart for the function, represents
love after hate, joy after sorrow-, and fullness after
hunger, so does the rose designate by its colour, odour,

Adtaste, love, joy, and satiety respectively.
verting to the spiritual resemblance, he continues that
the rose is the flower spoken of by Isaias (xi, 1),
"there shall come forth a rod out of the root of Jesse,
and a tiower shall rise up out of his root '. Prior to the
pontificate of Sixtus IV (1471-84) it consisted of a
simple and single rose made of pure gold and slightly
For greater embellishment, yet still
tinted with red.
retaining the mystical meaning, a ruby placed in the
heart of the rose, and afterwards many precious gems
set in the petals, were used instead of the red colouring
Pope Sixtus IV substituted in place of
of the gold.
the single rose a thorny branch with leaves and many
roses (a half-score and sometimes more), the largest of
which sprang from the top of the branch and the
In the
smaller ones clustered naturally around it.
centre of the principal rose was a tiny cup with a perforated cover, into which the pope, when he blessed
the rose, poured the musk and balsam. The whole
ornament was of pure gold. The Sixtine design has
been maintained; but it has varied as to decoration,
Originally it was little over
size, w'eight, and value.
six inches in height, and was easily carried in the left
hand of the pope, whilst with his right he blessed the
multitude through which he passed in procession from
the church of Santa Croce in Gerusalemme (in Rome)
After%vards, and especially
to the Lateran Palace.
when a vase and large pedestal became part of the ornament, it required a robust cleric to carry it, who preceded the papal cross in the procession. The rose
sent to .Amelia of Brunswick, wife of Joseph I, afterand

'

wards emperor, by Innocent XI, weighed twenty
pounds of gold. In height it was almost eighteen
inches, and in form a bouiiuet from the stem sprang
;
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three dilTerent branches which after many natural
windings came togetlier at the top, and supported the
largest and jirinciiKil rose in the midst of a beautiful
cluster of leaves.
The va.se whence rises the shajx'ly
and elegant flower, as also the pedestal supporting the
In the
va.se, varied as to material, weight, and form.
beginning they were made of gold; but afterward of
The pedestal was either
silver heavily gilt with gold.
triangular, quadrangular, or octangular, and was
richly ornamented with various decorations and bassorilievos.
In addition to the customary inscription,
the coat of arms of the po[)e who had the ornament
made, and that of him who blessed and conferred it,
were engraved on the pedestal. Their value varied
according to the mimificence of the pontifTs or the economical circumstances of the times. Father Baldassari, S.J. (De Rosa Mediana, p. 190) says that the rose
conferred about the year 1G50 cost five hundred dolThe two roses sent by Alexander VII were vallars.
ued at eight and twelve hundred dollars respectively.
Clement IX sent the Queen of France one costing
twelve hundred dollars, the gold alone used weighing
The workmanship on this rose was e.xeight pounds.
ceedingh' fine, for which the artificer received three
hundred dollars. Innocent IX caused eight and onehalf pounds of gold to be formed into a rose, which
was further embellished with man)- sapphires, costing
In the nineteenth
in all fourteen hundred dollars.
century not a few of the roses cost two thousand dolThe skill and workmanship of the
lars and more.
papal artificers are something truly w-onderful.
The custom of gi\'ing the rose supplanted the ancient practice of sending to Catholic rulers the Golden
Keys from St. Peter's Confessional, a custom introduced either by St. Gregory II (716) or St. Gregory
III (740).
A certain analogy exists between the rose
and the keys, inasmuch as both are of pure gold
blessed and"bestow-ed by the Vicar of Christ upon illustrious children of the Church, and further, both
partake somew-hat of the nature of a reliquary the
rose containing musk and balsam, the keys filings
from the Chair of St. Peter.
The exact date of the institution of the rose is unknow-n. According to some it is anterior to Charlemagne (742-S14) according to others it had its
It is certain,
origin at the end of the twelfth century.
how-ever, that it antedates the year 1050, since Pope
ancient inas
of
an
Leo IX UOol) speaks of the rose
The blessing of the rose w-as
stitution at his time.
wasintroduced
to
institution.
It
not coeval w^ith its
render the ceremony more solemn and induce greater
recipient.
Accordthe
part
of
on
the
reverence for it
ing to Cardinal Petra (Comment, in Constit. Apostol-

—

,

icas. III, 2, col. 1),

Pope Innocent IV (1245-54) was

Innocent III (1198-1216) and
bless it.
Alexander III (1159-81) and Leo IX (1049-55) have
each strenuous defenders of their respective claims to
the authorship of the ceremony. Of the last it is said
the

first to

that he (a. d. 1051) imposed upon the monastery
(nvms) of Bamberg in Franconia, then subject to the
pope, the obligation of furnishing each year the Golden
Rose to be blessed and carried by the pope on
Lietare Sunday (Theop. Raynaud, De rosa mediana a
Pope Benedict XIV
pontifice consecrata, IV, 413).
attests that the ceremony of blessing had its origin in
the beginning of the fifteenth or at the end of the
fourteenth century. Catalanus. papal master of ceremonies, is of opinion that the use of musk and
balsam was coeval with the institution, but the blessing with prayers, incense, and holy water had its
inception later on, yet earlier than the pontificate of
The pope blesses the rose every
Julius II (150.3-13).
year, but it is not always a new and different rose; the
old one is used until it has been given away.
Originally the rose was blessed in the Hall of Vestments (sacristy) in the palace where the pope was; but
the solemn Mass and the donation of the rose took

;
;
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place in the Church of Santa Croce in Gerusalerame (a
figure, according to Pope Innocent III, of the heavenly Jerusalem), and this was the practice until the
popes removed to Avignon. The blessing was followed by a solemn Mass sung either by the pope himself or the first cardinal-priest; in the former case the
rose was placed on a veil of rose-coloured silk richly
embroidered with gold in the latter the pope held the
rose in his hand, unless when he knelt, or at the Introit, Confiteor, Elevation, and the singing of " Laudemus in Domino". Returning processionally to the
Lateran Palace, he carried the rose in his hand, and arriving at the door of the palace, he gave to the Prefect
of Rome who had led hLs horse by the bridle and had
aided him to dismount, the rose as a recompense for
Prior to 1.305 the rose
acts of respect and homage.
was given in Rome to no outsider, except the emperor
and to him only on the day of his coronation. Whilst
residing at Avignon (1.305-1375) the popes, unable to
make visits to the Roman churches and basilicas, performed many of their sacred functions, among them
the blessing of the rose, in the private chapel of their
palace (whence the origin of the Cappella Pontificia).
On their return to Rome they (Sixtus V excepted) retained the custom thus begun.
The blessing of the rose now takes place in the Hall
of Vestments {cdtncra dei parimenli) and the solemn
Mass in the papal chapel. The rose is placed on a
table with lighted candles, and the pope, ve.sted in alb
and rose-coloured stole and cope with precious mitre
on his head, begins the ceremony with the usual versicles and the following beautiful and expressive
prayer: " O God! by Whose word and power all things
have been created, by Whose will all things are directed, we humbly beseech Thy Majesty, Who art the
joy and gladness of all the faithful, that Thou wouldst
deign in Thy fatherly love to bless and sanctify this
;

rose, most delightful in odour and appearance, which
we this day carry in sign of spiritual joy, in order that

the people consecrated by Thee and delivered from
the yoke of Babylonian slaverjr through the favour of
Thine only-begotten Son, Who is the glory and exultation of the people of Israel and of that Jerusalem which
is our Heavenly mother, may with sincere hearts show
Wherefore, O Lord, on this day,
forth their joy.
when the Church exults in Thy name and manifests
her joy by this sign [the rose], confer upon us through
her true and perfect joy and accepting her devotion of
to-day; do Thou remit sin, strengthen faith, increase
piety, protect her in Thy mercy, drive away all things
adverse to her and make her ways safe and prosperous,
so that Thy Church, as the fruit of good works, may
unite in giving forth the perfume of the ointment of
that flower sprung from the root of Jesse and which is
the mystical flower of the field and lily of the valleys,
and remain happy without end in eternal glory together with all the saints." The prayer finished, the
pope puts incense (handed by the cardinal-deacon)
into the censer and incenses the balsam and then the
musk, and afterwards pours the balsam and powdered
musk into the tiny cup in the heart of the principal
rose.
He then incenses the rose and sprinkles it with
holy water. It is then given to the youngest cleric of
the Camera, who carries it in front of the pope to
the chapel, where it is placed on the altar at the foot of
the cross upon a richly embroidered silk veil, where it
remains during the Mass sung by the first cardinalAfter the Mass, the rose is carried in procespriest.
sion before the pope to the sacristy, where it is carefully put away in a place setapartfor it, until bestowed
upon some worthy personage.
The custom initiated at Avignon of conferring the
rose upon the most deserving prince present at the
papal court was continued in Rome when the popes
returned from Avignon. The recipient of the rose
from the hands of the pope, after the solemn function,
was accompanied by the College of Cardinals from the

papal palace to his residence. From the beginning of
the seventeenth century the rose was sent only to
queens, princesses, and eminent noblemen; to emperors, kings, and princes were given a sword as a
more suitable gift. It is true, however, that if a
C'atholic emperor, king, or some great prince were
present in Rome on La;tare Sunday, he would be presented with the rose if he were deserving. The office
of carrying and conferring the rose upon those living
outside of Rome was given by the pope to cardinal
legates a latere, nuncios, inter-nuncios, and Apostolic
In 1895 a new office, called " Bearer of the
ablegates.
Golden Rose", was instituted, and assigned to a secret
chamberlain of sword and cloak participatile.
Among the principal churches to which the rose has
been presented are St. Peter's (five roses), St. John
Lateran (four roses according to some two of the
four were given to the basilica proper and two to the
chai^el called Sancta Sanctorum), St. Mary Major
(two roses), St. Mary sopra Minerva (one rose), and
It was
St. Anthony of the Portuguese (one rose).
also presented to the Archconfraternity of Gonfalone.
Among the many reAll these roses have been lost.
cipients of the gift, the following are noteworthy: Falcone, Count of Angers, who received it from Urban II
(109G), Alfonso VII, King of Castile (Eugene III;
1148); Louis VII of France (Alexander III; 11G3);
Louis I of Hungary (Clement VI; 1348); Joanna I,
Queen of Naples (13GS); Emperor Sigismund (Eugene IV; I4:i5); Henry VI of England (Eugene IV;
1444) Ca-simir IV, King of Poland (Nicholas V 1448)
Emperor Frederick III and his wife Empress Eleo-

—

;

;

nora, who were crowned on Lsetare Sunday (1452) and
received the Golden Ro.se next day from Nicholas V
Charles VII of France (CallistiLS III; 1457); James III
of Scotland (Innocent VIII; 1486); Isabella I, Queen
of Spain (Alexander VI; 1493); Alexander I of Poland
(Julius II; 1505); Emanuel I of Portugal (Julius II;
1506) Henry VIII of England, who received one from
Pope Julius II, one from Leo X, and one from Clement
VII in year 1524; Frederick, Duke of Mantua (Paul
III; 1537), because of his kindness towards the Fathers of the Council of Trent; Mary, Queen of England, daughter of Henry VIII (PaulIV; 1555); Henry
of Anjou, King of Poland (Clement VIII; 1592);
Margaret of Austria, Queen of Spain, on the day she
was married to Philip III by proxy in presence of
Pope Clement VIII (1598) Henrietta Maria, Queen of
England, at Amiens (Urban VIII; 1625); Maria of
Austria, Queen of Hungary (LTrban VIII; 1630);
Maria Theresa, Queen of France (1668), for her infant
son, the Dauphin, for whom Pope Alexander VII was
god-father; Eleonora, Queen of Poland (('lenient X;
1671) Mary Casimir, wife of John III, King of Poland,
Saviour of Vienna (Innocent XI; 1684); Amelia of
Brunswick, empress (Innocent XII; 1699); Maria
Louisa Gabriele of Savoy, Queen of Spain (Clement
XI; 1701); Francesco Loredano, Doge of Venice
(Clement XIII; 1759); Maria Christina, Archduchess
of Austria (Pius VI; 1776); Maria Theresa, widowed
Queen of Sardinia (Leo XII; 1825); Maria Anna,
Queen of Hungary, afterwards empress (Gregory
XVI; 1832); Maria II, Queen of Portugal (Gregory
XVI 1842) Maria Pia of Portugal, on the day of her
baptism (Pius IX, her godfather, 1849); Isabella II of
Spain (Pius IX 1868) Maria Christina, Queen Regent
of Spain (Leo XIII; 1886); Isabella, Princess Imperial
of Brazil, then Regent of the Empire (Leo XIII;
1880); Marie Am^lie, Queen of Portugal (Leo XIII;
1892) and, lastly, Marie Henriette, Queen of the Belgians (Leo XIII; 1893).
GioBBlo, Leziani di Diplomazia Ecdesiastica (Rome. 1899),
;

;

;

;

;

;

;

;

Andrk-Wagner.
I, Cap. iv, Art. IV, n. 287 sqq.;
DicHonnaire de Droit Canonique, III, 370; Babhy, The .Sacramentals (Cincinnati, 1858), 108 sqq.
P. M. J. Rock.
Pt.

I,

Lib.

Golden Spur, Order

of.

See Military Orders.

GOLDONI

g;ji

Ooldoni, Carlo, dramatist; b. at Venice, 25 Feb.,
1707; d. at Paris, 6 Jan., 1793.
Goldoni is especially
notable for the reform which he wrought in the Italian
theatre by substituting for the drama of improvisation
(commedia dell' arte) a fully elaborated character
play inspired by the works of Moliere, and yet replete
with a realism due to his own keen observation of contemporary life in Italy. The story of his life has been
told with much detail in the autobiographical "Memoires", which he wrote in French in 1787. This
work is important also for the account which it gives
of the vicissitudes attending his attempts to improve
the dramatic repertory of his day, and of his eventual
success despite the opposition of t'hiari and Gozzi.
Born in \'enice, he accompanied his father in his
peregrinations to various Italian cities, among them
Perugia and Rimini, where he practised as a physician.
The boy was intended at first for his father's profession, but he early intlicated his real tastes by running
away from Rimini with a theatrical troupe. Later
we find him at \enice studjang law, and ere long he is
seen occupying at t'hioggia the post of assistant to the
registrar or clerk of the criminal court.
By this time
he had begun the composition of plays. He finally
took his degree in law and settled in Venice, practising
as an advocate and continuing his literary work. But
he did not remain at rest long. Associated with the
diplomatic service for brief periods, he sojourned in
Milan and in Genoa, and then for one reason or another shifted his domicile hither and thither in Northern Italy, making his longest stay in Pisa, where for
five years he devoted himself to legal pursuits.
In
1746 he received the appointment of dramatic poet to
the theatre S. .\ngelo at Venice, and in the following
year betook himself to his native city. In his new
position he wrote many comedies which were performed successfully, and in 17.52 he accepted a similar
appointment to the Venetian theatre of San Luca, for
which he provided additional pieces. All the while
warfare was being waged against him by the partisans
of the inartistic "Commedia dell' arte", and finally,
although he had gained the day, he determined from
sheer weariness to accept the offer made him in 1761
of the place of poet to the Theatre Italien at Paris.
Honourable though his post was, he never felt really
happy in it, and when the time of his contract was finished, he meditated an instant return to his native
This purpose he did not carry out, for an apland.
pointment as Italian tutor to the daughters of Louis
induced him to remain in France. A pension was
assigned to him, and it was paid to him regularly up to
the year 1792.
He died the next year on the day before that on which, at the recommendation of Joseph
Ch^nier, the Convention restored his pension.
During his residence in the French capital, Goldoni
produced two important comedies in French, the
" Bourru bienfaisant" (which he himself translated
into Italian), and the ".\vare fastueux".
Goldoni's

XV

dramatic pieces are about ^50 in number.

They

fall

those written entirely in
the Venetian dialect, of which there are about eleven;
those written partly in dialect, which form the largest
part; and those written wholly in pure Italian, of
which some are in prose and some in Martellian verse.
The earlier among them, the tragedies, tragi-comedies
and melodramas are almost negligible; his fame rests
on the comedies picturing the customs of his time.
Notable among these are " La locandiera ", " LTn curioso accidente", "II Bugiardo", "Pamela", "La bottega di caffe", "I Rusteghi", and "II Burbero benefico " (the Italian form of the play performed at Paris
These and a few others still live on the
in 1771).
Italian stage.
His "Lettere", published in a collection at Bologna in 1880, contain interesting matter
which adds to the information conveyed in the "M6moires ". The plavs are given in the two Venice editions
—1788-95 in 44 vols., and 1817-22 in 46 vols.
readily into three groups:
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Lee, The Eighteenth Century in Italy; Howells, Preface to <T.
Blank's translation of the Mcmoires ; Lohner, Carlo Goldoni e le
sue Memorie in Archivio Veneto. XXII-XXIV; Rabany, De
Goldonio italirtF scena correclore (Paris, 1893); Mabtini, Carlo
Goldoni in La Vita italiana nel Settecento (Milan, 1896).
J. D. M. Ford.

Goldwell, Thom.'is, Bishop of St. Asaph, the last
survivor of the ancient hierarchy of England b. probably at the family manor of Goldwell, in the parish of
Great Chart, near Ashford, Kent, between 1501 and
1515; d. in Rome, 3 April, 1585.
He was a member of a Kentish family of ancient lineage, long .seated
at Goldwell; and was educated at All Souls College,
Oxford, where he graduated M..\. in 1531, and B.D. in
While at Oxford he attained more eminence in
1534.
mathematics, astronomy, and kindred sciences, than
in divinity or the humanities, a point wortli remembering in view of his future career. He stood out
firmly against the innovations in religion brought
about by Henry VIII. At an early date he became
intinuite with Reginald, afterwards Cardinal, Pole, a
friendship which proved to be a lasting one, and which
had consideraljle influence on Goldwell's subsequent
career.
Soon after 1535, when the king had begun
his drastic measures of ecclesiastical spoliation. Goldwell became Pole's chaplain and joined him in exile,
being included in the same .\ct of Attainder "for casting off his duty to the King, and submitting to the
Bishop of Rome". He reached Rome in 1538, and
shortly afterwards he was appointed camerarius of the
English Hospital of the Holy Trinity. In 1547 he became a novice in the Theatine House of St. Paul, at
Naples. On the death of Paul III, Pole, now a cardinal, asked and obtained permission for Goldwell to accompany him to Rome, and thus he was present at the
long conclave of 1.549-50 in the capacity of Pole's personal attendant. After the election of Julius III,
Goldwell returned to Naples, and made his profession
as a' Theatine.
In 1553, while Edward VI was still
reigning, an Act of General Pardon was passed, from
which Goldwell had the signal honour of being specially excepted by name, along with Pole and some
others.
On the accession of Mary I there came an all
too brief spell of prosperity for English Catholics.
Pole, now papal legate, returned to England with
Goldwell in his train, and the latter was soon nominated to the See of St. .\saph in North Wales (1555).
While still only liishop-designate, he was sent to Rome
(2 July, 1555) to make a report on the state of religion
in England to Paul IV.
While at Rome, on this occasion, he was probably
consecrated bishop; and he returned to England at the
end of the year. In 1556 he assisted at the consecration of Pole to the .\rchbishopric of Canterbury.
He
was then for some time actively engaged in the affairs
of his Diocese of St. .-Vsaph.
He issued numerous injunctions to his clergj-, prohibiting married priests
from saying Mass, and forbade the use of churches
as poor-schools. He revived the pilgrimages to the
miraculous well of St. Winefride, at Flolywell, and obtained from the pope a renewal of the indulgences for
;

pilgrims to that shrine. He also examined the heretic
John Philpot, which fact is chronicled in no friendly
way by Foxe (" .\cts and Monuments ", ed. Townsend,
VII, 620). It was about this time proposed, though
without his knowledge or consent, to make him ambassador to the court of Rome, and to translate him to
the See of Oxford; letters of credence to Paul IV had
been actually made out; and on 5 Nov., 1558, he re-

ceived the custody of the temporalities of the See of
Oxford, Thomas Wood having received that of St.
.\saph four days previously.
But the death of Queen
Mary on 17 November terminated all these arrangements. Just at this juncture Goldwell was at the
deathlied of Cardinal Pole, to whom he gave the last
sacraments.
The accession of Elizabeth was, of course, the signal
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and underhand methods the queen's party put it out
of his power to make his protest in a constitutional
manner. It was alleged that, by his nomination to
Oxford, he was no longer Bishop of St. Asaph; but
that, as he had not done homage to the queen for Oxford, he was not yet bishop of that see.
Accordingly,
he did not receive the summons to Parliament which
was undoubtedly his legal due. In May, 1559, however, he was summoned before the queen with the
other bishops, and all of them were expelled from their
sees for their refusal to take the oath of supremacy.

He

then resolved to leave the country, for, as he afterwards stated, he was not allowed to perform a bishop's
office, say Mass, or administer the sacraments, as long
as he remained in England.
Although the ports were being watched for him, he
succeeded in making his escape. It was obviously impossible for him to have carried off the register and
records of his see under such circumstances. This
charge, however, has been maliciously made against
him. He then became an active Catholic exile. He
started at once for Rome, but was detained at Louvain
by sickness. He refused the offer of an Italian bishopric, preferring to devote himself to his order (the
Theatines) and to the conversion of England. In 1561
he was made superior of his old convent at Naples, and
also warden of the English Hospital at Rome.
He
was the only English bishop at the Council of Trent,
where he was treated with marked respect. He was
there engaged in the revision of the Breviary and the
Missal; and also urged the council to excommunicate
Queen Elizabeth. His mere presence at Trent was a
cause of such excessive annoyance to Elizabeth that
she wrote the following extraordinary farrago of false^

to her German envoy Mundt: " We think it may
be that one Goldwell, a very simple and fond man,
having in our late sister's time been named to a small
bishopric in Wales called St. Asaph, though never
thereto admitted, flying out of the realm upon our sister's death, is gone to Rome as a renegade, and there
using the name of a bishop, wUhnut order or title, is perhaps gone in the train of some Cardinal to Trent, and so
it is likely the speech hath arisen of a bishop of England being there." In 1563 Goldwell was vicar-general to the Archbishop of Milan, St. Charles Borromeo.
In 1567 he was made vicar of the cardinal archpriest
in the Lateran, and in 1574 the Cardinal Vicar Savelli
made him his vicegerent; he thus became, so to speak,
the "working" bishop of Rome. Hall, an English
traveller in 1568, said that Goldwell was the only English Catholic in Rome who was courteous to him.
In
1580, in spite of his advanced age, he set out for England at the head of the mission which included Campion and Persons, but he was taken ill at Reims and

hood

obliged to return to Rome.
One of the last acts of his
long and strenuous career was to serve on the Congregation for the Revision of the Roman Martyrology, in
On the death of the Bishop of Lincoln, in 1584,
1582.
Goldwell became the sole survivor of the ancient English hierarchy.
He died the next year, and was buried
at St. Sylvester's.
A portrait of him exists at the

English College, Rome.
Knox, The tost, syrvivor of the ancient Enijlish Hierarchy,
Thoman Goldwell. Bishop nf St. Asaph (London, 1876); Tout in
Dtci. Nat. Biog.. s. v.; Gillow, Bihl. Dirt. Eng. Cath.. s. v.;
Thomas, History of the Diocese of St. Asaph (1874). 84, 201;
Bliss, Wood's Alhen. Oxon., II; Brady, Episcopal Succession,
I, II, III;
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for the final attack of Protestantism upon the ancient
Faith.
Goldwell strenuously resisted as far as in him
lay.
It is interesting to note by what dishonourable

Wemyss Brown.

See Calvary, Mount.
See David.

G6mara (or G(')MonA), Francisco Lopez de, h. at
Seville, Spain, in 1510; studied at the University of
Alcal.1, was ordained priest, made a journey to Rome,

and upon

his return in 1540, entered the service of

Hemdndo Cortes
He accompanied

as private and domestic chaplain.
Cort(^s on the Algerian expedition,
and, after the death of his patron, it is known that he
was at Valladolid in 1556 or 1557, after which he is
supposed to have retired to his native city of Seville,
where he probably died. With the information given
him by the conqueror and other persons who had returned from the New World (he himself cites Gonzalo
de Tapia and Gonzalo de LTmbria) he wrote his "Hispania Victrix; First and Second Parts of the General
History of the Indies, with the whole discovery and
notable things that have happened since they were
acquired until the year 1551, with the conquest of
Mexico and New Spain", a work published at Saragossa in the year 1552.
It was translated into French
by Martin Fumee and published at Paris in 1578;
Augustin Gravaliz translated it into Italian and published it at Venice in 1500; lastly, Juan Bautista de
San Anton Chimalpain Quanhalehuatzin translated it
into Mexican.
The author relates in the first part,
which is dedicated "To Don Carlos, Emperor of Romans, King of Spain, Lord of the Indies and New
World", the whole discovery and conquest of the Antilles, Peru (up to the pacification effected by Gasca),
Chile and Central America, also the voyage of Magellan and the discovery of the Moluccas.
In the second
part he tells of the conquest of Mexico, and it is dedicated "To the Very Illustrious Lord Don Martin
Cortes, Marques del Valle" the son and heir of the
conqueror.
Whether through the desire to aggrandize his patron, or through relying on the first-hand information
which the latter gave him (it is to be noted that G6mara was never in America), or from malice, or for
some other reason, Gomara fell into serious errors and
in many instances sinned gravely against historical
truth.
It was perhaps for this reason that Prince
Philip (afterwards Philip II), in a decree issued at
ValladoKd, 17 November, 1553, ordered all the copies
of his work that could be found to be gathered in and
imposed a penalty of 200,000 maravedis on anyone
who should reprint it. This prohibition was removed
in 1727 through the efforts of Don Andreas Gonzalez
Barcia, who included Gomara's work in his collection
of early historians of the New World (Coleocion de
historiadores primitives de las Indias Occidentales).
The "Verdadera historia de la Conquista de Nueva
Espafia" (True History of the Conquest of New
Spain) of Bernal Diaz del Castillo, a companion of
Herndndo Cortes, w-as written to refute Gomara. The
latter's style is concise and agreeable, the narrative
running on rapidly and gracefully, all of which has had
the effect of attracting readers to the work.
Among
other works of his which have remained unpublished
are "Batallas de mar de nuestros tiempos" (Contemporary Naval Battles) and "Historia de Harruc y

—

Harradin Barbarroja".
Bihlioteca de aulores espaflole^ XXIJ, Historiadores de Indias,
I (Madrid, 1852); Bihlioteca his%rica de la Iberia. II, Cr6nica de
Gomara, I (Mexico, 1870); Diccionario enciclopedico Hispano

Americano, XII; Leon, Historia general de Mexico (Mexico,
1902).

Camillus Crivelli.

Gomes De Amorim,

Francisco, Portuguese poet,

dramatist, and novelist; b. at Avelomar, near Oporto,
13 August, 1827; d. 4 November, 1891. His parents
were respectable but so poor that Francisco had to
leave school at the age of ten, when he went to Brazil
and obtained a situation in a business house at Pard.
After some time he foimd an opportunity to study the
manners and dialects of the Indiim tribes of the Amazon forests. He returned (o Portugal in his twentieth
year, and two years later, imder the iiiHuenrp of the
revolutionary ideas of 1848, he composed the poems,
"A libenlade", "A queda da Ilungria" and "Garibaldi". Sympathizing as he did with the principles
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nf romanticism, he, like so many other young writers,
fell under the spell of Almeida Garrett, and, to help
to carry out his plan of establishing a national
drama, he began to write plays. The first, "Ghigi"
(1852), was performed at Lisbon with signal success.
It was followed by a long series of dramas, among

him

which the best known are, "Odio de raga", " Aleijoes
sociaes", "Figados de tigre", "A prohibigao", "A
viuva", "A abnegagao", and "Os herdeiros do millionario".
For several years prior to 1851, in order to
make a living, he worked in a hatter's establishment,
but in that year he was appointed to a government
post, and found leisure to compo.se his dramas, poems,
and romances. In 1859 he was made librarian to the
Minister of Marine.
His lyric fame was firmly fixed by the appearance in
1858 of two collections of poems, the " Cantos matutinos" and the "Ephemeros". As a novelist, he made
himself favourably known by "Os selvagens" (1875)
and its sequel, "O remorso vivo" (187G), by the
"Amor da patria" (1879), which is partly an historical
novel and partly a romance of the sea, by the " Muita

uva" (1879) and by many others. In
of the novels, as in several of the plays, he draws
his knowledge of Brazilian life.
His admiration
for his friend, Almeida Garrett, who had constantly
encouraged him in his literary endeavours, led him to
compose his great work, "Garrett, Memorias biographicas" (Lisbon, 1881), which not only deals with
the public and private life of the greatest modern poet
and orator of the country, but is also a history of Portugal from 1799 till 1854.
See his complete works (Lisbon, 1866 and sqq.); and cf.
Reinhardtstottner, Aufsdtze und Abhandlungen (Berlin,
parra e pouca

some
upon

1S87).
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Sodom and Gomorrha.
Gondulphus (Gundulfus), the name of

Gomorrha.
saints,

(if

See

whiim one

w-as

three

Bishop of Tongres (Maes-

tho second Bishop of Metz, while the third is
known as Gondulphus of Berry. We possess little
information concerning any of the three, and the
slight idea of each afforded us by the documents of the
Middle Ages is reduced to the following.
I. Gondulphus OF Metz is the one concerning whom
our information is most reliable. His feast is celebrated on 6 September. As bishop, Gondulphus succeeded Angilram, him who caused Paul the Deacon to
write the "Liber de episcopis Mettensibus", and who
died probably in 791. At the death of Angilram
there was a vacancy in the episcopal See of Metz,
which was terminated by the accession of Gondulphus.
The " Annates S. VincentiiMettenses" give the dat« as
819.
But, as it is known, on the other hand, that since
the time of Bishop Chrodegang episcopal ordination
took place on Sunday, the date of the consecration of
Bishop Gondulphus must be set down as 28 (?) December, 81(j.
The old episcopal catalogue of the church
of Metz informs us that Gondulphus occupied the see of
this church for six years, eight months, and seven
days, and that he died on the 7th of the Ides of September, which would be the sixth of that month, in the
year 823. He was buried in the monastery of Gorze,
where his relics are still honoured on 6 September. It
is impossible to quote in this respect any special patronage, and with regard to his episcopal career, apart
from the details furnished here, there exists no information.
II. Gondulphus OF Tongres, or, as he is commonly
called, Gondulphus of Maastricht, because his predecessor, Bishop Monulphus, transferred the seat of the
bishopric from Tongres to Maastricht, which thenceforth was the actual residence of the bishops of Tongres.
However, the official title of the Bishop of
Tongres, episcopus Tungrorum, was retained until the
eleventh century, even when the episcopal see had
been transferred from Maastricht to Liege. Bishop
triclit).
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Gondulphus

is a somewhat enigmatic figure; indeed,
is inclined to question whether he be not identical
with Monulphus. But the two saints must nevertheless be distinguished.
Monulphus must have occupied
the See of Tongres until the end of the sixth or the
beginning of the seventh century, white at the Council
of Paris in ()14 the presence is discovered of a Bishop
of Maastricht named Betulphus.
Gondulphus, then,
probably comes between Monulphus and Betulphus, at
least if this Betulphus must not be identified with Gondulphus on the grounds that the case is analogous to
that of the episcopal list of Mainz, where Bertulfus
and Crotoldus must be reckoned identical. Furthermore, the episcopal lists of the eleventh and twelfth
centuries, whose value is, however, not very great,
ignore Betulphus, and make Gondulphus the immediate
successor of Monulphus. The biographies of Gondulphus, which are handed down to us from the Middle
Ages, are merely an extract from the " Vita Servatii"
of the priest Jocimdus.
They are quite without value
and are full of legends. If they are to be believed,
Gondulphus endeavoured to rebuild the town of Tongres, which had been destroyed by the barbarian
invasions.
But heaven opposed his scheme, and
miraculously manifested its desire to the saint. Furious wolves fell upon the pagan colonists of this region,
and devoured them before the eyes of the horrified
bishop. Thus has legend quite obscured the authentic
history of St. Gondulphus, the fact of his episcopacy at
Maastricht being the only one that is authentic. According to local tradition he occupied the episcopal see
This la.st statefor seven years and died about 007.
ment does not tally witli his presence at Paris in 614, if
he is to be considered identical with the Betulphus who
In any case he was buried in
assisted at that council.
the nave of the church of Saint-Servais at Maastricht,
which had been magnificently restored by his prede-

one

Monulphus.

cessor, St.

The bodies of Monulphus and Gondulphus were solemnly exhumed in 1039 by the Bishops Nithard of
Liege and Gerard of Cambrai. An epitaph commemorating this event was afterwards misinterpreted, and
gave rise to a legend according to which the two saints
aro.se from their tomb in 1039 in order to assist at the
dedication of the church of Aachen (Aix-la-Chapelle),
and at the conclusion of the ceremony returned to
their tomb to resume theireternal sleep. Together with
St. Monulphus, St. Gondulphus is secondary patron
and church of Maastricht. His feast is
kept on 1(3 July. The commemoration of the exhumation of 1039 is celebrated on 10 August.
III. SAiNTGoNDULPHUs(orGondon)of Berry,whois
honoured with the title of bishop, is a person of whom
history gives a still more legendary account than of
According to the bioghis namesake of Maastricht.
raphy in which he is comparatively lately treated by
a monk of Berry, he was Archbishop of Milan in the
Not succeeding in appeasing the
.seventh century.
troubles which had arisen in his church, he resolved to
submit to the inevitable, and retired to Berry with a
number of his disciples. It is not known, however,
that any Archbishop of Milan had to deal with these
It is true that it has been thought that
conditions.
Gondulphus lived at the time of the Milanese schism
regarding the affair of the Three Chapters, that he was
consecrated in 555, but that he was never received as
bishop in his diocese. These are merely hypotheses,
and in fact it must be said that the history of the St.
Gondulphus who is honoured in Berry is unknown.
The attestation of his cult in Berry appears late

of the city

among the

additions to the raartyrology of Usuard

;

it

cited in the Breviary of Bourges in 1625.
He is the
patron of St-Gondon, near Gien. His feast is kept on
17 June.
St. Gondulphus of Metz.
Nomina pontificum Mettensis
is

—

sedis etordo in A/on. Germ. Hist., Script., II, 269;
centii Mellense.i. ibid.. Ill, 1.56;
ibid.,

AnnalesS. Vin-

GeMa episcoporum Mettensium,
II, 782-84; Bdnnell, flie

X, mi; ylda SS., September,

;

GONET

—

sqq.: Biogra-phie Nationale de Bdgique, s. v.; Friedrich, Drei
unedirte Concitien aus der Merovingerzeit, 1(5-51 j Idem, Kirchengesch. Deutschlands, 11, 320; Monchamp, Le distique de I'eglise
Saint-Serrai-i a Maestricht:
Excitus hac area Monulphus
aquisque dicato II Gondulphus tempo se reddit uterque ierarchia
in Bulletin de la cla.*ise des Lettres de VAcademie royale de Belgique, 1900. 771-96; Molanus, Natales sanctorum Belgii. 160:
Van der Essen, Etude critique et litteraire sur les Vitce des
saints merovingiens de Vancienne Belgique (Louvain, 1907), 167-

—

8.
St Gondulphus of Berry. .4c(aSS.,June,III,379; His(Consult also Migne,
toire litteraire de la France, VI, 520-1.
Diet, hagiographique (Paris, 1850), s.
Gondotf, Gondolphe,

w.

Gondon,

L.

Van der Essen.

Gonet, Jean Baptiste, theologian; b. about 1616
at Beziens, in the province of Languedoc; d. there 24
Jan., 1681.
From hi.s early boyhood he was devout
and fond of study. He received his prunary education
in his native place, and there at the age of seventeen
entered the Order of St. Dominic. After his religious
profession he was sent to the University of Bordeaux,
where with unusual ability he devoted himself to the
study of philosophy and theology, winning all honours
in the customary examinations before advancement.
Having received the doctorate, he was appointed to
the chair of scholastic theology in tlie imiversity, in
which capacity he jiroved himself a brilliant theologian
and an exceptionally gifted teacher. In 1671 he was
elected provincial of his province; on the expiration
of his term of office, he resumed the professorship of
theology, holding it till 1678, when ill-health obliged
him to return to his native place. As a theologian and
academic disputant Gonet ranks among the most
prominent figures of his time. An ardent defender
and exponent of the teaching of St. Thomas and an
illustrious representative of Neo-Thomism, he set forth
the traditional teaching of his school with astonishing clearness and skill, if with some bitterness against
the representatives of different views. He lived at a

time when theological discussion was rife, when men,
weary of treading beaten paths, had set themselves
His zeal, howto constructing systems of their own.
ever, for the integrity of Thomistic teaching, and
his bitter aversion from doctrinal novelty sometimes
carried him beyond the teaching of his master, and
led him to adopt opinions on certain questions of
theology, especially those dealing with predestination
and reprobation, which were rejected by many learned
theologians of his own school. In 1669 he published
a work on the morality of human acts, the purpose of
which was to defend the Thomistic doctrine at once
against what he calls the laxities of the modern casuIn this
ists, and the rigorism of the Jansenists.
treatise he defends the probabiliorism of his school,
and in the heat of the controversy is unsparing in his
denunciations of the doctrine of probabilism. His
principal work is the "Clypeus theologiae thomistica?
contra novos ejus impugnatores" (16 vols, Bordeaux,
1659-69). From 1669 to 1681 no less than nine editions of this work appeared; the latest is that of Paris,
1875. Shortly before his death he published his
" Manuale thomistarum", which is an abridgment of
his larger work.
QuETiF AND EcHARD, Scriptores O. Pr., II, 693; Hurter,
Nomenclator; Schwane, Dogmengesch. der neueren zeit (Freiburg im Br.. 1890),
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Anfange des karolingischen Houses (Berlin, 1866), 185-191;
DoERiNG, Beitrage zur ottesten Geschichte des Bislhums Metz
(Innsbruck, 1887). St. Gondulphes of Tongres.
Vitce GondulphiinActaSS.,3u\y,lV, 163 sqq.; Mm. Germ. Hist., Script..
XIII, 290; XXV, 2S; Ghesquiehe, Acta SS. Belgii. II, 250

28, 199, 217, 240, 314, 377, 379.

Joseph Schroeder.

rected towards the ministry of the pulpit, and many,
attracted by the piety and learning of his discourse,
looked to him as spiritual consoler and adviser. He
attained to considerable repute as a sacred orator, the
qualifications which he possessed in this way being
altogether exceptional and peculiar; he had, particularly, in a marked degree, the faculty of conveying
spiritual thoughts of the loftiest and noblest import in
a form that was readily assimilable by the people.
His duties, of whatever order, were discharged with
thoroughness and a laudable spirit of self-sacrifice; the
zeal and earnestness which he always displayed in the
cause of religion entitle Gonnelieu to a very high place
among the evangelical workers of that time who laboured most to promote the spiritual advancement of
men. Towards the latter end of his life he gave himself
up almost exclusively to literary activity; and the re-

nown which he

acquired in this department was no
deserved than the celebrity witli which his preaching was attended. The following is a list of his works:
"Exercise de la vie spirituelle " (Paris, 1701); "De la
Presence de Dieu qui renferme tons les principes de la
vie int^rieure" (Paris, 170.3, 1709; Marseilles, 1827);
"Methode de bien prier" (Paris, 1710, 1769); " Pratique de la vieinterieure",etc. (Paris, 1710); "Instruction sur la Confession et la Communion" (Paris, 1710;
printed with preceding work in Paris edition of 1713)
"Sermon de Notre Seigneiu' a ses apotres apres la
Cene, avee des reflexions" (Paris, 1712); "Nouvelle
retraite de huit jours a I'usage des personnes du monde
et du cloitre" (Paris, 1736).
To the above almost all the bibliographies add another work, of which the full title is " LTniitation de
Jesus-Christ, Traduction nouvelle: Avec une Pratique,
et une Priere a la fin de chaque Chapitre " (Par le R.
P. de Gonnelieu, de la Compagnie de J^sus, Paris and
Nancy, 1712) but the great majority of the bibliograless

;

if apparently somewhat arbitrarily, deny
that the Traduction (translation), as distinct from the
secoiirs (helps) at the end of each chapter, is by de
Gonnelieu. The opinion of the negative critics seems
to be based mainly on the statement of Calmet (op.
cit. below) that "the translation is by Jean-Baptiste
Cusson [printer at Nancy], and the rest by P. GonneThe most approved form of this theory is that
lieu".
which attributes the rendering, as made originally, to
Jean Cusson, printer at Paris and clerk to the parhament, who, in his version published in 1673, had
availed himself largely of the celebrated translation
by Sacy. Jean-Baptiste Cusson, a man of culture and
fine literary sense, after thoroughly revising and improving his father's work, had issued the amended
version at Nancy in 1712. Gence, author of a notice on
"
the principal French translations of the " Imitation
(Journal des cures, Sept., 1810), substantially maintained this view so, also, Barbier and Brunet (op. cit.
below). The "Journal des Sgavans" (Aug., 1713), on
the other hand, in a review written within one year
after the publication of the work, whilst praising the
zeal and piety of the translator, says expressly that
the version is by P. Gonnelieu; and adds that "Sieur
Cusson (one time printer to the Journal) has enriched
The testithis first edition by many copper-plates".
mony of the "M&noires de Trevoux" (see below) for
August, 1713, is almost identical with the preceding;
and in the same notice it is stated that "the name of
P. de Gonnelieu was a pr^iug^ infaillible in favour of
Finally, if it be argued,
the excellence of the work
with those who deny the Gonnelieu authorship of the
rendering, that the title of the "Traduction" is misleading, is it not more natural to assume that the
Abbot of Senones, in his " Histoire des hommes illustres", written almost fifty years after the appearance
of the version, was deceived by the ambiguity, than to
assert such error on the part of those who were on
termsof intimate relationship with Cusson, the printer,
and Gonnelieu, the presumptive author?

phies, too,

;

'

'

.

Gong.

See Altar, sub-title Altar-Bell.

Gonnelieu, Jkrome de, theologian, ascetical
writer, and preacher, b. at Soissons, 8 Sept., 1640; d.
At the age of seventeen he
at Paris, 28 Feb., 1715.
entered the Society of Jesus (4 Oct., 1657). Till the
year 1674, when he pronounced his final vows, his services were rc<|uisitioiicd in various capacities, his work
as a teacher being particularly efficient and valuable.
From this date his abilities were long and actively di-

GONSALO
Journal

des

Scnmns (Amsterdam,

XIV, 181-82;

Mcmoires pour rfJistoire des Sciences el des beatuc Arts (Trevoux,
1713). Art. cxvi. LI. 1403-04; Calmet. Bibliolheque Lorraine
(Nancy, 1751). 31S: Barbier, Dictionnaire des Anonyrnes, 2nd
ed. (Paris. 1S23). II. 160. 163 sqq.; Brunet, Manuel du Libmire (Paris. 1S62). III. 426; Patouiujit, Dictionnaire des
lirres janscnistes (17.52), preface.

P. J.

Gonsalo Garcia, Saint.

MacAuley.

See Garcia, Gonsalo,

Saint.

Gonzaga, Ercoi.e (Hercules), cardinal b. at
Mantua, 23 November, 1505; d. 2 March, 1563. He
was the son of tlie Marquess Francesco, and nephew
He
of Cardinal Sigismondo Gonzaga (1409-1525).
studied philosophy at Bologna under Pomponazzi,
and later took up theology. In 1520, or as some say,
;

1525, his uncle Sigismondo renounced in his favour the
See of Mantua; in 1527 his mother IsabeUa brought
him back from Rome the insignia of the cardinalate.
Notwithstanding his youth, he showed great zeal for
church reform, especially in his own diocese; and in
this he received help and encouragement from his
His mode
friend Cardinal Giberti, Bishop of Verona.
of life was stainless and a manuscript work of his,
"VitiP Christiana' institutio", bears witness to his
He published a Latin catechism for the use of
piety.
the priests of his diocese and built the diocesan seminary, thus carrying out reforms urged by the Council
of Trent, as his

friends Contarini, Giberti, Caraffa,

and other bishops had done or were doing, even before
His charit\' was imthe council had assembled.
bounded, and many young men of talent and genius
had their university expenses paid bj- him. The popes
employed him on many embassies, e. g. to Charles V in
1530.
Because of his prudence and his business-like
methods, he was a favourite with the popes, with
Charles V, and Ferdinand I, and with the Kings of
France, Francis I and Henry II. From 1540 to 1550
he was guardian to the j-oung sons of his brother
Federico II who had dietl, and in their name he governed the Duchy of Mantua. The elder of the boys,
Francesco, ilied in 1550 and was succeeded by his
brother (Juglielmo. In the conclave of 1559 it was
thought he would certainly be made pope; but the
cardinals would not choose as pope a scion of a ruling
In 1501 Pius IV named him legate to the
house.
Council of Trent, for which he had from the beginning
laboured by every means at his command, moral and
material.
In its early stages, on-ing to the fact that
not a few considered he was in favour of Communion
tmder both kinds, he met with many difficulties, and
interested motives were attributed to him. Kothing
but the express wish of the pope could have persuaded
him to remain at his post, and the energy he displayed
was imwearied. He contracted fever at Trent, where
he died, attended by Father Lainez. His benefactions to the Jesuit college at Mantua and to the Monte
di Pieta were very great, and his letters are invaluable
to the historian of that period.
CiACONius.
del Card.

Vita-

gonzAlez
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Ponlificum (Rome. 1677); Catalani. Vita
1564); Pastor, Gesch. der Pdpste, Y.

Gomaga (Mantua,

U. Benigxi.

Gonzaga, Scipione, cardinal; b. at Mantua, 11
November, 1542; d. at San Martino. 11 Januarj', 1593.
He belonged to tlie family of the Dukes of Sabbioneta,
passed his youth under the care of Cardinal Ercole
(Hercules) Gonzaga, and made rapid progress in Greek
and Latin studies. At Bologna, and later at Padua,
he studied mathematics and philosophy, and, in the
latter city, founded the Accademia degli Eterei, or
Academy of the Ethereals. Throughout his life he
patronized literature and men of letters, among the
latter being Tasso. who sought his advice concerning
his " Gerusalemme Liberata ''. and Guarino. who dedicated to him his " Pastor Fido". Having finished his

theological studies he went to Rome, became cameriere negreto to Pius IV, and was ordained priest.
In the early years of the reign of Gregory XIII Gon-

zaga Tiad a serious lawsuit with the Duke of Mantua
over some property, but they were soon reconciled.
Through the Ciuise party, whose cause he had aided,
he became Bishop of Mende in France, but Charles,
Duke of Guise, pleaded unsuccessfully with Gregory
XIII to have him made cardinal. Sixtus V, immediately on his elevation, appointed him Patriarch of
Jerusalem, and in 1587, at the request of the Duke of
Mantua, raised him to the cardinalate. Sixtus also
made constant use of his services in the execution of
his policies, domestic and foreign.
Cardinal Gonzaga
was a friend of Saint Charles Borromeo and Saint
Philip Neri, and his cousin Saint Aloysius Gonzaga
owed him the eventual consent of his father to his
entering the Society of Jesus.
For a time Cardinal
Gonzaga was governor of the Marquessate of Monferrato in the name of the Marquess ^'incenzo.
The
three books of his "Commentarii", written in polished Latin, are an important source of information
for the historj- of his cardinalate.
He was buried in
the church of St. Sebastian at Rome.
His "Commentarii" were edited at Rome in 1791 by Marotti.
Cardell-4, Memorie storiche de' Cardinali (Rome. 1792), 273.

U. Benigni.

Gonzalez de Santalla, Thyrsus, theologian and
general of the Society of Jesus; b. at
Aiganila. Spain, IS Januarj', 1624; d. at Rome, 27
October, 17U5. He entered the Society of Jesus 3
March. 1643, and taught philosophy and theolog}' at
Salamanca from 1655 to 1005 and from 1676 to 1687,
the intervening yeare ha\'ing been devoted to preaching.
When about to set out for Africa to convert the
Mussulmans in 1687, he was sent as elector to the thirteenth general congregation, by which he was chosen
general, 6 July, 1687.
As au ardent adversary of
probabilism Gonzalez had frequently asked his superiors to have some Jesuit WTite against the doctrine.
He himself had composed a work in which he defended
probabiliorism, assigning, however, an exaggerated
importance to the .subjective estimation of the degree
The general revisers of the Society
of probability.
unanimously rendered an unfavourable opinion on the
work, and accordingly, in 1674, Father-General Oliva
Gonzalez
refused permission for its publication.
received encouragement from Innocent XI. who had
become pope in 1676, and by his order the Holy Office
issued a decree, in 1680, ordering the superiors of the
Society to allow their subjects to defend probabiliorism, a permission that had never been denied. As
general of the Society, Cionzalez thought himself
In
obliged to fight probabilism among his subjects.
1601, he had printed at Dillingen a modified edition of
his former work, but, omng to the efforts of his assisInnocent XII
tants, this book was never published.
ordered a new examination of it to be made, and w'ith
many corrections it finally appeared, in 1694, under
the title "Fundamentum theologi* moralis de recto
usu opinionum probabilium" at Rome (three editions),
Antwerp, DiUingen, Paris, Cologne, etc., and again at
Antwerp, in 1695. Migne has reproduced it in his
"Cursus Theologia?", XI. Bossuet said that nothing
more formidable had ever been wTitten against probabilism, and St. Alphonsus Liguori found in it an
exaggeration of rigorist tendencies.
We also have from the pen of Gonzalez some apolothirtceiitli

—

"Selectarum disputationum tomi quattuor" (Salamanca. 1680), in which are found chapters
Jansenius. and some doctors of
Thomists,
against the
Lou vain; treatises on the Immaculate Conception,
This last, directed against
infallibility.
papal
and on
the Assembly of the Clergj' of France in 1682, and
printed by order of Innocent XI, was afterwards
suppressed by Alexander VIII, who feared new diffiThis work appeared,
culties with the French court.
in resume only, at Barcelona, in 1691.
De Backer and Sommervogel, Bibl, des ecrivains de la
getical works:

;
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purgatio (Venice, 1769); Dollinger and Reusch, Gesch. der
Morahtreiiigkeiten in der roem, kuth. Kirche (Nordlingen, 18S9),

120-273; II, 49-219; Huhtek, Nomenclator; Matignon,
Etudes religieuses (Paris, 1866); Patdzzi, Leitereteotogico-moTali,
VI (Trent, 1756); Redsch, Index der verbotenen Biicher (Bonn,
1885), pp. 506-10; Preussische Jahrbiicher (Berlin, 1888), FAne,
Krisis im Jesuitejiorden; Streber in Kirchenlex; Bihlmeyer in
Kirchl. Handlex.
For controversies about the decree of Innocent XI on probabilism see chiefiy Brucker, (Etudes religieuses,
1901-02), who quotes the official communication of the only
authentic text given by the Holy Office in 1902. Ter Haar,
Innocentii
I de Prohabilismo decreti historia ef l'i7idici(s (Tournay
and Paris, 1904); Lehmkdiil, Probabilismus vindieatus (Freiburg, 1906); see also, Arndt in Anatecla Ecch, 1902; Cathrein
in Theol. prakt. Quartalschrift, 1905; Franz in Zeitschr f.kath.
Theol.. 1905; Maxdonnet in Revue Thomiste. 1901-2.
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Gonzalo de Berceo, Spanish poet, active between
1220 and 1242. Born in the clcsing years of the
twelfth century, he appears to be the earliest Castilian
author known to us by name. He became a priest
and passed the whole of his life in or near the monastery of San Milldn de la Cogolla. His compositions
extend to more than 13,000 verses (Alexandrines),
arranged in monorhymed quatrains {cundcrna via),
and, at least in so far as the truly authentic are concerned, are religious and hagiographical in their naThey are made up of lives of Spanish saints:
ture.
"La vida de Santo Domingo de Silos", "La vida de
San Milldn", " La vida de Santa Oria"; of poems celebrating the Blessed Virgin " Los Milagros de Nuestra
Seiiora ", " Los Loores de Nuestra Sefiora ', " El duelo
de la Virgen"; and of other pious and didactic works:
" El sacrificio de la Misa", " Los signos del juicio", and
perhaps some hymns. In all these compositions he
manifests but little originality, abiding, wherever possible, by Latin sources that were doubtless in the moHis manner and style, however, are
nastic library.
decidedly interesting, because they evince his desire to
appeal to all the lay reading public of Castile in his
time.
He writes, as he tells us, in the vernacular, so
that he may be read by the common man and he intentionally adopts the methods of the popular minstrel
In
in order to reach more ciuickly the popular heart.
spite of his diffuseness, he can interest us to-day, and
his quaint humour, heavy though it may be at times,
has no little charm. If we are to believe the ascription
contauied in one of the two manuscripts of the old
Spanish poem on Alexander the Great (" Libro de
Alexandre") we must credit him with that secular
work also but scholars are not too prone to regard the
:

'

;

;

ascription as correct.
Editions of his verse in S.\nchez, Coleccion de pnesias casle(Madrid, 1779-90), II; in the Bf6llanas anteriores al sie(o
lioteca de autores espanoles, LVII; and, for the Santo Domingo
in the Bibliothl'que de VEcole des Hautes Eludes, fasc. 149, ed.
See also Lanchetas, Gramdtiea y voeabulario
FitzGerald.
de G. de Bereeo (Madrid, 1903); Fitzmaurice-Kelly, History
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of

Spanish Literature,
J.

Good
be

is

is

strictly

D. M. Ford.

one of those primary ideas which cannot
defined.
In order to fix its philosophical

significance

we may begin by observing

employed

substantive.

firstly as

that the word
an adjective, and secondly as a

This distinction which

is

clearly marked

French by the two different tenns, bon and le lne?i,
in English by prefixing an article to
the term when it is employed substantively. We
call a tool or instrument good, if it serves the purpose
That is to say, it is good befor which it is intended.
cause it is an efficient means to obtain a desired result.
The result, in turn, may be desired for itself, or it may
be .sought as a means to some ulterior end. If it is
Kouglit for itself, it is or it is estimated liy us to bo a
good, and tlierofore dpsiral)l<' on its own account.
When we take some step to obtain it, it is the end of
The series of means and ends either
our action.
stretches out indefinitely, or it must terminate in
some desired object or objects which are ends in

in

may be preserved
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comp. de J^sus; CoNCiNA, Apparatus ad theologiam christianam
(Rome, 1751), II; VindicuB societalis Jesu ejusque doctrina:

themselves. Again we sometimes call a thing good
because it possesses completely, or in a high degree,
the perfections proper to its nature, as a good paintSometimes too, things are
ing, good respiration.
termed good because they are of a nature to produce
something desirable; that is, they are good causally.
Finally, we speak of good conduct, a good man, a good
intention, and here the adjective has for us a sense different from any of the foregoing, unless, indeed, we
are utilitarian philosophers, to whom morally good is
but another term for useful.
Now in all these locutions the word conveys directly
or indirectly the idea of desirability. The merely useful is desired for the end towards which it is employed
the end is desired on its own account. The latter is
conceived as possessing some character, quality,
power, which renders it an object of desire. Two
questions now arise (1) What is it which, in the nature
or being of any object, constitutes it desirable? Or,
in more technical phrase, what, metaphysically speaking, constitutes the good or goodness in a thing, absorelationship
lutely considered?
(2) What is the
existing between the good thus absolutely constituted
and thesubject to which it is desirable? Or,whatisimplied by good, relatively considered? These two ques" What is the good in
tions may be combined in one
the ontological order?" In exposing the reply to this
across
the
moral good, and the
shall
come
question we
ethical aspect of the problem, which shall be treated
in the second place.
In Greek philosophy no topic
I. Ontological.
receives more attention than the nature of the good.
The speculations of Plato and Aristotle, especially,
have had a notable influence on Christian thought;
they were adopted, in eclectic fashion, by the early
Fat;hers, who combined many of the ancient philosophic ideas with revealed truth, by correctingsome and
amplifying others. The synthesis was carried on by
the earlier Scholastics, and took definitive form from
the hand of St. Thomas. Some of his predecessors, as
well as some of his followers, disagree with him on a
few minor points, most of which, however, are of a
character too subtle to call for attention in this article.
We shall, therefore, present the doctrine of St.
Thomas in outline as the approved teaching of our
:

:

—

schools.
Plato.

—

According to Plato, in the objective order
corresponding to our thought, there are two different
worlds: the world of things, and the incomparably
higher, nobler world of ideas, which transcends the
world of things. The objects corresponding directly
to our universal concepts are not things, but ideas.
The objective idea is not indwelling in tiie essences of
those things which fall within the scope of our corresponding universal concept, but the thing borrows or
derives something from the idea. While the being or
existence proper to the world of things is imperfect,
unstable, essentially transitory, and therefore not
truly deserving of the name of being, which implies
permanence, ideas on the contrary are incorruptible,
unchangeable, and truly existence. Now, among
ideas the noblest and highest is the idea good: it is the
supreme and sovereign idea. Whatever things possess goodness have it only because they participate in,
or draw from, the Sovereign Good. Their goodness,
then, is something distinct from, and added to, their
proper essences or being. What, in Plato's mind, is
the nature of this participation we need not explain
further than that he makes it consist in this, that the
thing is a copy or imitation of the idea. This soverIt is not a
eign idea, the Good, is identical with God.
synthesis of all other ideas but is unique, transcendWhelhi-r I'l:ilo held that other
ent, .and inchvidual.
ideas exist in God as in (heir proper dwelling-place is
not quite cle:ir. Aristotle .so interpreted Phitii; and
it is very likely that Aristotle was better cjualifii'd In
understand Plato's meaning than were subsequent

GOOD

to perceive, and gives intelligibility to the intelligible.
Ciod, the essenIt is, therefore, tlie source of truth.
tial

and supreme Good, can impart nothing that is not

This view leads to the inference that the origin
The theory
of e\Tl lies beyond the control of God.
leans, therefore, to dualism, and its influence may be
traced through the early Gnostic and Manichiean heresies, and, in a minor degree, in the doctrines of the
Priscillianists and Albigenses.
Aristotle.
Starting from the Platonic definition,
good is that which all desire, .\ristotle, rejecting the
Platonic doctrine of a transcentlent world of iileas,
holds that the good and being are identical; good is
not something atlded to being, it is being. Everything
that is, is good because it is; the quantitj', if one may
use the word loosely, of being or existence which a
thing possesses, is at the same time its stock of goodness.
A diminution or an increase of its being is a
diminution or increase of its goodness. Being and the
good are, then, objectively the same; everj^ being is
good, every good is being. Our concepts, being and
good, differ formally: the first simply denotes existence; the second, existence as a perfection, or the
power of contributing to the perfection of a being. It
follows from this that evil is not being at all; it is, on
the contrary, the privation of being. Again, while being, viewed as the object of tendency, appetite, or will,
gives rise to the concept good, so, when considered as
the proper object of the intellect, it is represented
under the concept true or truth, and it is the beautiful, inasmuch as the knowledge of it is attended by
that particular pleasurable emotion which we call
esthetic. As God is the fullness of being, so, therefore,
the supreme, infinite Being is also the Supreme Good
from which all creatures derive their being and goodgood.

—

ness.

—

Neo-Platonism. The neo-Platonists perpetuated
the Platonic theory, mixed with Aristotelean, Judaic,
and other Oriental ideas. Plotinus introduced the
doctrine of a triple hypostasis, i. e. the one, the intelligence, and the universal soul, above the world of
changing being. The good is identical with the one,

and

is

above being, which

is

multiple.

The

intelli-

ordained to good; but, incapable of grasping
breaks it up into parts, which conThese essences by becoming
stitute the essences.
united with a material principle constitute things.
The Pseudo-Dionysius propagated the Platonic influence in his work "De Nominibus Divinis", the docGod is
trine of which is based on the Scriptures.
supereminently being "I am who am" but in Him
the good is anterior to being, and the ineffable name of
God is above all His other names. The good is more
universal than being, for it emiiraces the material principle which tloes not possess any being of its own. The
bond which unites beings among themselves and to
the Supreme Being is love, which has for its object the
good. The trend of the Pseudo-Dionysius is away
from the dualism which admits a principle of evil, but
on the other hand, it inclines towards pantheism.
The Fathers. The Fathers, in general, treated the
question of good from the standpoint of liermeneutics
rather than from the philosophic. Their chief concern
is to affirm that God is the Supreme Good, that He is
the creator of all that exists, that creatures derive
their goodness from Him, while they are distinct from
Him; and that there is no supreme independent principle of evil.
St. Augustine, however (De Natura
Boni, P. L., XLIII), examines the topic fully and in
great detail. Some of his expressions seem tinged with
the Platonic notion that good is antecedent to being;
but elsewhere he makes the good and being in (Jod
fundamentally identical.
Boethius distinguishes a
double goodness in things created: first, that which in
them is one with their being; second, an accitlental

gence
it

is

in its entirety, it

—

—
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who have disputed his interpretation.
The Supreme Good imparts to the intellect the power
philosophers

—

goodness added to their nature by God. In God these
two elements of good, the essential and the accidental,
are but one, since there are no accidents in God.
Scholastic Doctrine.
St. Thomas starts from the
Aristotelean principle that being and the good are
objectively one. Being conceived as desirable is the
good. The good differs from the true in this, that,
while both are objectively nothing else than being, the
good is being considered as the object of appetite, desire, and will, the true is being as the object of the
intellect.
God, the Supreme Being and the source of
all other being, is consequently the Supreme Good,
and the goodness of creatures results from the diffusion of His goodness. In a creature, considered as a
subject having existence, we distinguish several elements of the goodness which it posses.ses: (a) Its existence or being, which is the ground of all the other
elements, (b) Its powers, activities, and capacities.
These are the complement of the first, and they ser\'e
it to pursue and appropriate whatever is requisite for
and contributory to sustaining its existence, and developing that existence into the fullness of perfection
proper to it. (c) Each perfection that is acquired is a
further measure of existence for it, hence a good.
(d) The totality of these various elements, forming its
total good subjectively, that is, its entire being
a
state of normal perfection according to its kind, is its
good complete. This is the sense of the axiom: otnne
ens est bonum sibi (every being is a good unto itself).
The privation of any of its powers or due perfections

—

m

is

an

evil for

it,

as, for instance, blindness,

the power of sight,

is

an

evil for

an animal.

the loss of

Hence evil

not something positive and does not exist in itself;
as the axiom expresses it, malum in bono jundatur (evil
has its base in good).
Let us pass now to good in the relative sense.
Every being has a natural tendency to continue and to
develop itself. This tendency brings its activities into
play; each power has its proper object, and a conalus
pushing it to action. The end to which action is directed is something that is of a nature to contribute,
when obtained, to the well-being or perfection of the
subject. For this reason it is needed, pursued, desired,
and, because of its desirability, is designated good.
For example, the plant for its existence and development requires light, air, heat, moisture, nutriment. It
has various organs adapted to appropriate these
things, which are good for it, and, when by the exercise of these functions it acquires and appropriates
them, it reaches its perfection and runs its course in
nature. Now if we look into the cosmos, we perceive
that the innumerable varieties of being in it are bound
together in an indescribably complex system of mutual action and interaction, as they obey the laws of
their nature.
One class contributes to the other in
is

that orderly relationship which constitutes the harmony of the universe. True to change the metaphor with our limited powers of observation we are
unable to follow the innumerable tlu-eads of this
mighty network, but we trace thera in sufficiently
large and varieil sweeps to warrant the induction that
everj'thing is good for some other thing, that everything has its proper end in the great whole. Omne ens

—

—

Since this orderly correlation of
est botium alteri.
things is necessary to them in order that they may
obtain from one another the help which they need, it
too is good for them. This order is also a good in
itself, because it is a created reflection of the unity and
harmony of the Divine being and goodness. When we
consider the Supreme Being as the efficient cause, conserver, and director of this majestic order, we reach
the conception of Divine Providence. And then arises
the question, what is the end towards which this Providence directs the umverse? The end again is the good,
i. e. God
Himself. Not indeed that, as in the case of
creatures. He may derive any advantage or perfection
from the world, but that it, by participating in His

—

"
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goodness, may manifest it. This manifestation is
what we untlerstand by the expression, " giving glory
to God". God is tlie Alpha and the Omega of the
good; the source from which it flows, the end to which
" I am the Beginning anfl I am the End.
it returns.
It must be remembered that, throughout the treatment of this subject, the term good, like all other terms
which we predicate of God and of creatures, is used not
univocally but analogically when referred to God.
(See Analogy.)
The defined doctrine on the good, ontologically considered, is formulated by the Coimcil of the Vatican
(Sess. Ill, Const, de Fide Catholica, Cap. i): "This
one, only, true God, of His own goodness and almighty
power, not for the increase of His own happiness, not
to acquire but to manifest His perfection by the blessings which Pie bestows on creatures, with absolute
freedom of counsel created from the beginning of time
both the spiritual and the corporeal creature, to wit,
the angelic and the mundane; and afterwards the
human creature." In Canon iv we read: "If anyone
shall say that finite things, both corporeal and spiritual, or at least spiritual, have emanated from the
Divine substance; or that the Divine essence, by the
manifestation and evolution of itself, becomes all
things; or lastly, that God is imiversal or indefinite
being, which by determining itself constitutes the universality of things distinct according to genera, species,

lated b_y law.

and

anathema."
II. Ethical.
The moral good is not a kind distinct from tlie good viewed ontologically; it is one form

conform

of perfection proper to human life, but, because of its
excellence and supreme practical importance, it demands special treatment with reference to its own
distinctive character which differentiates it from all
other goods and perfections of man. It is again, in
Greek philosophy, that we find the principles which
have supplied the school with a basis for rational speculations, controlled and supplemented by revelation.
Plato.
The supreme good of man is, as we have
By imion
seen, the idea good, identical with God.
with God man attains his highest subjective good,
which is happiness. This assimilation is effected by
knowledge and love; the means to achieve it is to
preserve in the soul a due harmony throughout its
various parts in subordination to the intellect which is
the highest faculty. The establishment of this harmony brings man to a participation in the Divine
unity; and through this union man attains to happiness, which remains even though he suffers pain and
the privation of perishable goods. To regulate our
actions harmoniously we stand in need of true
knowledge, i. e. wisdom. The highest duty of man,
therefore, is to obtain wisdom, which leads to God.
Aristotle.
The end of man, his highest subjective
good, is happiness or well-being. Happiness is not
pleasure; for pleasure is a feeling consequent upon
Happiaction, while happiness is a state of activity.
ness consists in perfect action, i. e. the actual exercise
by man of his faculties especially of his highest facin perfect correspondulty, the speculative intellect
ence with the norm which his nature itself prescribes.
Action may deviate from this norm either by excess or
defect.
The golden mean is to be preserved, and in
this consists virtue.
The various faculties, higher and
lower, are regulated by their resj^ective virtues to
carry on their activities in due order. Pleasure follows action duly performed, even the highest form of
activity, i. e. speculative contemplation of truth; but,
as ha-s been noted, happiness consists in the very
operation itself. .\ life of contemplation, however,
cannot be enjoyed unless a man possesses enough
goods of the lower orders to relieve him from the toils
and the cares of life. Hence happiness is beyond the
re.ach of many.
It is to be observed therefore that,
while both Plato and Aristotle, as well as the Schola.stics, hold that happiness is the end of man, their con-

pleasurable or painful. The Stoic principle, "duty
for duty's sake alone", reappears in Kant, with the
modification that the norm of right action is not to be

individuals, let liim be

—

—

—

—

—

ception of happiness is quite different from the
hedonistic idea of happiness as presented in EngUsh
utilitarianism.
For the utilitarian happiness is the
sum total of pleasurable feelings, from whatever
source they may be derived. On the other hand, in
our sense, happiness eiSaiixovla, beatitudo is a
distinct state or condition of consciousness accompanying and dependent on the realization in conduct
of one definite good or perfection, the nature of which
is objectively fixed and not deiiendent on our individ(See Utilitarianissl)
ual preferences.
Hedonists.
The supreme good of man according to
Aristippus is pleasure or the enjoj'ment of the moment, and pleasure is essentially gentle motion.
Pleasure can never be bad, and the primary form of it is
bodily pleasure. But, in order to secure the maxiof pleasure, prudent self-control is necessary;
and this is virtue. Epicurus held that plexsure is the
chief good; but pleasure is rest, not motion; and the
highest form of pleasure is freedom from pain and the
absence of all desires or needs that we cannot satisfy.
Hence an important means towards happiness is the
control of our desires, and the extinction of those that

—

—

mum

we cannot
(See

gratify, which is brought about by virtue.
CYREN.UC School of Philosophy; Hedonism;

Happines.s.)

The

Stoics.

— Everj'thing

in the universe

is

regu-

Man's highest good, or happiness, is to
conduct to universal law, which is Divine
To pursue this end is virtue. Virtue is
to be cultivated in scorn of consequences, whether
his
in its origin.

regarded as imposed by a Divine will; its original
source is the human miml, or the free spirit itself.

—

St. Thomas.
The radical difference which distinguishes the nobler forms of ancient ethics from Christian ethics is that, whereas the former identifies
virtuous life with happiness, that is, with the possession and enjoyment of the highest good, the Christian
conception is that a virtuous life, while it is, indeed,
the proximate end and good of man, is not, in itself,
A life of virtue,
his ultimate end and supreme good.
the moral good, leads him to the acquisition of an
Furthermore the happiulterior and ultimate end.
ness, which in an imperfect measure attends the virtuous life, may be accompanied with pain, sorrow, and
the privation of terrestrial goods; complete happiness
(beatitudo) is not to be found in earthly existence, but
in the life to come, and will consist in union with God,
the Supreme Good.
(.\)The Proximate End and Good (Bonum Morale).
•^Like all creatures involved in the cosmic system, man
requires and seeks for the conservation and perfection
of his being a variety of things and conditions, all of

A

composite
which are, therefore, good for him.
being, partly corporeal and partly spiritual, he posRational,
sesses two sets of tendencies and appetites.
he employs contrivance in order to obtain goods not
immediately within his reach. That he may attain
the perfection of this highly complex nature, he must
observe an order in the pursuit of different kinds of
goods, lest the enjoyment of a good of lower value
may cause him to lose or forfeit a higher one, in which
case the former would be no true benefit to him at all.
Besides, with a hierarchy of activities, capacities, and
needs, he is a unity, an individual, a person; hence
there exists for him a good in which all his other goods
focus in harmonious correlation; and they are to be
viewed and valued through the medium of this paramount good, not merely in isolated relation to their
resjiective corresponding appetites.
There are, then, several divisions of good: (a) corporeal good is whatever cont ributes t o t he perfection of the
purely animal nature; (b) spiritual good is that which
knowledge, truth; (c)
perfects the spiritual faculty

—

GOOD

The moral good (honum honestum) conit produces.
the due ordering of free action or conduct
according to the norm of reason, the highest faculty,
This is the good which
to which it is to conform.
determines the true valuation of all other goods sought
by the activities which make up conduct. Any lower
good acquired to the detriment of this one is really but
a loss (Ijonum apparens). \\'hile all other kinds of
good may, in turn, be viewed as means, the moral
good is good as an end and is not a mere means to
other goods. The pleasurable, though not in the
order of things an indej^endent end in itself, may be
deliberately cho.sen as an entl of action, or object of
Now let us apply these distinctions. Good
pursuit.
being the object of an}' tendenc)', man has as many
kinds of goods as he has appetites, needs, and faculties.
The normal exercise of his powers and the
acquisition thereby of any good is followed by satisfaction, which, when it reaches a certain degree of
sists in

intensity,

is
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useful good is that which is desired merely as a means
to something else; the delectable or pleasurable good
is any good regarded raerelj- in the light of the pleasure

the feeling of pleasure.

He may and

sometimes does pursue things not on account of their
intrinsic worth, but simply that he may obtain pleasure from them.
On the other hand, he may seek a
good on account of its intrinsic power to satisfy a need

moral law.

Another punishment is that the loss is attended, generally speaking, by that peculiar painful
feeling called remorse; but this effect may cease to be
perceived when the moral impulses of reason have
been habitually disregarded.
In order that an action may possess in an essential
degree no action is absolutelj^ perfect^ its moral
perfection, it must be in conformity with the law in
three respects: (a) The action, con.sidered under the
character by which it ranks as an element of conduct,
must be good. The physical act of gi\-ing another
person money may be either an act of justice, when
one pays a debt, or it may be an act of mercy or benevolence, as it is if one gives the money to relieve distress.
Both of these actions possess the fundamental
element of goodness {bonum ex objecto). (b) The motive, if there is a motive beyond the immediate object
of the act, must also be good.
If one pays a man some
money that one owes him with the purpose, indeed, of
paying one 's debt but also with the ulterior purpose of
enabling him to carry out a plot to murder one's
enemy, the end is bad, and the action is thereby vitiated.
The end which is the motive must also be good
(boinim ex fine). Thus, an action, otherwise good, is
spoiled if directed to an immoral end; conversely,
however, an action which in its fundamental character
is bad is not rendered good by directing it to a good
end. Theenddoesnot justify the means, (c) The circumstances imder which the action is performed
should be in entire conformity with reason, otherwise
it lacks something of moral completeness, though it
may not be thereby rendered totally immoral. We
frequently say thatsomething which a person has done
was right enough in itself, but he did not do it in the
proper place or season. This triple goodness is expressed in the axiom: bomun ex Integra eousa, malum
ex quocumque defectu ("An action is good when good in

—

—

,

or to contribute to the [perfection of his nature in some
respect.
This may be illustrated in the case of food;
for as the old adage has it, " the wise man eats to live,
the epicure lives to eat".
The faculty which is distinctively human is reason;
man lives as a man properly speaking, when all his
activities are directed by reason according to the law
which reason reads in his very nature. This conformit}' of conduct to reason's dictates is the highest natural perfection that his activities can possess; it is
what is meant by rectitude of conduct, righteousness,
or the moral good.
"Those actions", says St.
Thomas, "are good which are conformable to reason.
Those are bad which are contrary to reason" (I-II, Q.
xviii, a. 5).
"The proximate rule of free action is
reason, the remote is the eternal law, that is, the
Divine Nature" (Ibid., Q. xxi, a. 1 Q. xix, a. 4). The
motive impelHng us to seek the moral good is not selfinterest, but the intrinsic worth of righteousness.
Why does a just man pay his debts? Ask him and he
will reply, perhaps, in the first instance, "Because it is

everj' respect; it is wrong when wrong in any respect").
(B) The Ultimate Good— God— Beatitude. The
perfection of life, then, is to realize the moral good.
But now arises the question: "Is life its own end?"
Or, in other words: "What is the ultimate end appointed for man?" To answer this question we must
"
consider the good first under the aspect of end.
not alone act", says St. Thomas, "for an immediate
end, but all our actions converge towards an ultimate
end or good, otherwise the entire series would be aim-

my duty". But ask him further:

less".

;

"

Why do you fulfil

will answer: " Because rt i's rig/i( to
other goods are pursued in ^^olation
of the rational order, action is deprived of its due
moral perfection, and, therefore, becomes wrong or
bad, though it may retain all its other ontological
goodness. The good which is the object of such an
action, although it retains its particular relative goodness with regard to the want which it serves, is not a
good for the whole personality. For example, if, on a
dav when flesh meat is forbidden, a man dines on
roast-beef, the food is just as good physicall}' as it
would be on any other day, but this goodness is outweighed, because his action is a violation of reason
which dictates that he ought to obey the command of

this dut}-?"

do so".

He

When

lawful authority.
^^^lile the moral good

is fixed by the Author of naman is endowed with free will or the
electing which good he shall make the goal of
action, he can, if he pleases, ignore the dictates of
right reason and seek his other goods in a disorderly
manner. He may pursue pleasure, riches, fame, or
any other desirable end. though his conscience that
is, his reason
tells him that tlie means which he takes
to satisfy his desire is wrong.
He thereby frustrates
his rational nature and deprives himself of his highest
perfection.
He cannot change the law of things, and
this privation of his highest good is the immediate essential punishment incurred by his ".-iolation of the

ture, yet, because

power of

—

—

—

We

The test by which we may determine whether
any object of pursuit is the ultunate end is: " Does it
If it does not, it is not adequate to
complete man's perfection and establish him in the
good and consequent happi-

satisfy all desire?"

posse.s.sion of his highest

ness.

Here

St.

Thomas, following

St.

Augustine, ex-

—

amines the various objects of hvmian desire pleasure,
power, fame, etc. and rejects them all as inadequate. ^^^lat then is the highest good, the ultimate end? St. Thomas appeals to Revelation which
riches,

—

teaches that in the life to come the righteous shall posand enjoy God Himself in endless fruition. The
arginnent is siunmed up in the well-known words of
St. Augustine: " Thou hast made us, O Lord, for Thyself, and our hearts are restless till they rest in Thee."
The moral condition necessarj- to this future consummation is that our -n-ills be here conformed to the Di^^ne will as expressed in the moral law and in His revealed positive law. Thus the attainment of the
proximate good in this life leads to the possession of
the Supreme Good in the next. Another condition
indispensable is that our actions be viWfied by Di\'ine
grace (see Gr.vce). ^^Tlat precisely will be the act
by which the soul will apprehend the Sovereign Good
is
a disputed question among theologians. The
Thomist theorj' is that it will be an act of the intellect,
while the Scotist opinion is that it will be an act of the
However this may be, one thing is dogmaticvnW.
ally certain: the soul in this assimilation shall not lose
sess

GOOD
its

selfhood, nor be absorbed according to the pantheis-

tic

sense in

tlie

Divine Substance.

word or two may be ailded upon a point which
owing to the prevalence of Ivantian ideas is of actual
importance. As we have seen, the moral good and
the supreme good are ends in themselves; they are not
means, nor are they to be pursued merely as means to

A

pleasure or agreeable feeling. But may we make the
agreeable any part of our motive? Kant answers in
the negative for to allow this to enter into our motive
" right for right's
is to vitiate the only moral motive,
;

sake
by self-interest. This theory does not pay due
regard to the order of things. The pleasurable feeling
attendant upon action, in the order of nature, established by God, served as a motive to action, and its
function is to guarantee that actions necessary to welWhy, then, should it be
fare shall not be neglected.
unlawful to aim at an end which God has attached to
the good? Similarly as the attainment of our supreme good will be the cause of everlasting happiness,
we may reasonably make this accompanying end the
motive of our action, provided that we do not make it
the sole or predominant motive.
In conclusion, we may now state in a word the cenGod as Infinite Being is Intral idea of our doctrine.
finite Good; creatures are good because they derive
This participation
their measure of being from Him.
manifests His goodness, or glorifies God, which is the
end for which He created man. The rational creature
is destined to be united to God as the Supreme End
and Good in a special manner. In order that he may
attain to this consummation, it is necessary that in
this life, by conforming his conduct to conscience, the
interpreter of the moral law, he realizes in himself the
righteousness which is the true perfection of his na'

'

Thus God is the Supreme Good, as principle
and as end. " I am the beginning and I am the end."
ture.
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Good, The Highest. We always act with a view
"The good is the object which all
to some good.
pursue, and for the sake of which they always act",
says Plato (Republic, I, vi). His disciple Aristotle
repeats the same idea in other words when he declares
(Ethics, 1, 1) that the good is "that which all aim at".
This definition is, as St. Thomas ob.serves, a posteriori.
Yet, if appetibility does not constitute goodness, still
it is our only means of identifying it; in practice, the
good is the desirable. But experience soon teaches
that all desires cannot be satisfied, that they are conflicting, and that some goods must be foregone in order
Hence the necessity of weighing the
to secure others.
relative value of goods, of classifying them, and of
ascertaining which of them must be procured even at
the loss of others. The result is the division of goods
into two great classes, the physical and the moral,
happiness and virtue. Within either class it is comparatively easy to determine the relation of particular
good things to one another, but it has proved far more
difficult to fix the relative excellence of the two classes
of virtue and happiness.
Still the question is of
supreme importance, since in it the reason and final
dastiny of our life is involved. As Cicero .says (De
FinibuB, v, (>), "Suininum autem bonmn si ignoratur,

If happiness
vivendi rationem ignorari necesse est. "
and virtue are mutually exclusive, we have to choose
between the two, and this choice is a momentous one.
Hut their incompatibility may be only on the surface.
Indeed the hope is ever recurring that the sovereign
good includes both, and that t liere is some way of

reconciling them.
It has been the task of moralists to sift the conditions on which this may be done.
(1) Some would
reduce virtue to happiness; (2) others teach that
happine.ss is to be found in virtue; (3) but, as both
these solutions are ever found to be in contradiction
with the facts of life, the consequent vacillations of
opinion can be traced throughout the history of phil-

osophy.

In the main, they can be classified under

three heads, according as one or the other predominates, or both are made to blend viz. : (1 ) Eudsemonism
or Utilitarianism, when the highest good is identified
:

with happiness; (2) Rational Deontologism, when
the highest good is identified with virtue or duty; (.3)
Rational Eudsemonism, or tempered Deontologism,
when both virtue and happiness are combined in the
highest good.
(a) Socrates (469-399 b. c), the
I. EuD^MONisM.
father of systematic Ethics, taught that happiness is
the end of man; that it consists, not in external goods
signs of the uncertain favours of fortime, or of the
gods (evTvxia) but in a rational joy, which implies
He
the renimciation of common delights {(vTpa^ia).
did not, however, carry this doctrine of moderation to
the degree of asceticism, but rather insisted on the
cultivation of the mind as being of greater importance.
Knowledge is the only virtue, ignorance the only vice.
Yet, from the Dialogues of Xenophon, it is seen that
he descends to the common morality of Utilitarianism.
(b) This latter phase of Socratic teaching was
adopted by Aristippus of C'yrene (435-356 B. c), who
as representative of the Hedonistic School among the
ancients, and holding, on the one hand, with Socrates
that knowledge is virtue, and, on the other, with Protagoras, that we can know only our sensations, and
not that which causes them, concluded that that
which produces in us the most pleasant feelings is the
highest good. Culture and virtue are desirable only
As pleasure is conditioned by
as a means to this end.
organic states, it can be produced only by motion,
which, to be pleasant, must needs be gentle; hence
according to the Cyrenaics, it is not the mere absence
of pain, but a transient emotion which makes man

—

—

happy and

constitutes his highest good.
(c) Aristotle (384-322 B. c.) admits with Socrates and
the ancient philosophers generally, that the highest
good is to be identified with the highest happiness and,
in determining in what this highest happiness consists,
he agrees with the Cyrenaics that it is not mere passing enjoyment, but action (iv t« f^v Kal lvepye7v, Kth.
;

Still it is not any and every kind of
ix, 5).
activity that man may find agreeable which constitutes this supreme happiness, but that which is proper
to him (olKeTof Ipyov oUfla dper-^, Ibid., I, vii, 15).

Nic, IX,

—

life which he shares with
the plants and animals, or the sensibility, which he
enjoys in common with the brutes, but thought, which
Moreover, as
is the distinctive characteristic of man.
it is in the sphere of activity proper to each living
being that its peculiar excellence is to be sought, it
follows that man's rational activity (^vxrjs Ivipyeia
PLCTo. X670U, Ibid., I, vii, 15) is at the same time honourable and virtuous (fvxrjs ivipyeia Kar aperiiv, loc. cit.).
Since, however, there are several such activities, it
must be the noblest and most perfect of these. This
is none other than speculative thought, or that which
has to do with the contemplation of "honourable and
divine subjects" {koKSiv koX ffetuv. Ibid., X, vii, 10),
because this belongs to the noblest faculty and tends
to the noblest object; because it is the most continuous
the most pleasant, the most self-sufficing (Ibid., I, x, 8).

This cannot be merely the

GOOD

for

man

in his present condition

able in this

life {t6

— the highest attain-

navTav aKpSrarov tCiv irpaKTu>v

a-yaBQiv,

Though

Aristotle tlius makes happiness and the highest good to consist in virtuous action,
yet he does not exclude pleasure, but holds that
pleasure in its keenest form springs from virtue.
Pleasure completes an action, is added to it, as "to
youth its bloom" (ofov tois aKixaioi^ t] &pa. Ibid., X,
iv, 8).
Since, therefore, Aristotle places man's highest good in his perfection, which is identical with his
happiness and carries with it pleasure, he is rightly
accounted a Eudseraonist, though of a nobler sort.
Ibid.,

I, iv,

16).

(d) Kpicurus (circa 340-270 B. c), whilst accepting
in substance the Hedonism of the C'yrenaics, does not
admit with them that the highest gooil lies in the
pleasure of motion {tiSovti Iv kik^ctci), but rather in the
pleasure of rest {i]5oi/Ti KaracrK-ii/iaTtKi^); not in the
voluptas in motu but in the stubililas rohiptatis, says
Cicero (De Finibus, II, v, 3)
that state of deep peace
and perfect contentment in which we feel secure
against all the storms of life {arapaila). To attain
this is the paramount problem of Epicurus's philosophy, to which his empirical logic (canonics) and his
theory of nature (the materialism of Democritus) are
merely preliminaries. Thus the whole of his philosophy is constructed with a view to his Ethics, for

—

which it prepares the way and which completes it.
In holding that the pleasures of the mind are preferable to voluptuousness, inasnnich as they endure,
while those of the senses pass with the moment that
gives them birth, he is not consistent, seeing that his
materialism reduces all the operations of the mind'to
mere sensations. Finally, as virtue is according to
him the tact which impels the wise man to do whatever contributes to his welfare, and makes him avoid
the contrary, it cannot be the highest good, but only a
means of realizing it. By his materialLsm Epicurus
paved the way for modern Utilitarianism, which has

assumed two
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In thus defining human happiness, Aristotle does
not aim at determining which good is absolutely
supreme, but only tluit which relatively is the highest

fortns, viz.:

(e) Individual Utilitarianism, which places man's
highest good in his greatest personal welfare and
pleasure. This is identical with the Greek Hedonism,
and was revived in the eighteenth century by the
Encyclopedists, De la Mettrie (1709-1751), Helvetius
(1715-1771), Diderot (1713-1784), and De Volney
(1757-1820). It was also advocated by the Sensists,
Hartley (1704-1757), Priestley (1733-1804) and
Hume (1711-177(1); iiud in the nineteenth century by
the Cerman Materialists, \'c)gt 11S17-1S95), Molescholt llS22-l.S9:i), and Hiicliner IS24-1,S99);
(f) Social Utilitariunisni, which is mainly of English
origin.
In its earliest stage, with Hicliard Cumberland (1632-1718), and Antlumy Cooper, Earl of
Shaftesbury (1C71-1718), it still retained a somewhat
subjective character, and placed the highest good in
the practice of social benevolence. With Jeremy
Benthain (1748-1832) and .John Stuart Mill (1806The highest
1873), it becomes wholly objective.
good, so they say, cannot be the happiness of the individual, but the happiness of the many, " the greatest
happiness of the greatest number". Stated
these
terms, the proposition is merely a truism. That in
general, the happiness of a community is superior to
the happiness of one of its members, is obvious but,
when it comes to be a personal affair, the individual is
no longer a jiart of tlie whole, but one party pitted
against otiiers. and it is by no means evident, from the
positivistic jioint of view, that hLs personal happiness
IS not for him the highest good.
(g) This passage from self to non-self, from the individual to the commimity, Herbert Spencer (18201903) attempted to derive from the evolutionary
principle of "the survival of the fittest".
Those individuals have evidently a better chance to survive
VI.—41
i

m

;

who oppose
who live in

their enemies as a body, and therefore
societies (flocks, herds, human associations) ; and therefore, again, the social instincts are
destined to survive and grow stronger, while the individualistic ones cannot but disappear.
The highest
good here Ls not the happiness of the individual, not
even the happiness of the present generation, but the
sum total of the conditions which make possible the
survival and the constant progress of mankind at
large.
Hence in a system of elaborate synthetic
philosophy Spencer discusses at great length the laws
of life and those conditions of psychologic and social
existence from which, as from a prearranged premise,
he gathers "The Data of Ethics", or Ethics emancipated from the notion of divine legislation.
II. Deontologism.
Under this head may be
classed systems which place the highest human good
in the conformity of conduct with reason.
It assumes

—

an exaggerated or tempered form, according as it
excludes or admits regard for human perfection and
happiness as one of the elements of morality.
(a) Plato, in common with Socrates and the minor
Socratic schools, holds that happiness is the supreme
and ultimate object of human endeavour, and that this
happiness is identical with the highest good. But

when he comes to determine in what this good or happiness consists, he does so in accordance with the
presuppositions of his philosophical system. The
soul in its true essence is declared to be an incorporeal
spirit destined for the intuition of the Idea
hence its
ultimate end and supreme good is to be attained by
withdrawing from the life of sense and retiring into
pure contemplation of the Idea, which is identical with
God. Man must, therefore, rise to God and find his
chief good in Him.
This may be considered the highest good in the objective order, and Ls found inculcated
in those passages of this philosopher's writings in
which the solution of the supreme problem of life is
sought in flight from sensuality (cf. Theaet., 176, A;
Pha-do, 64, E; Republic, VII, 519, C sqg., apud
Zeller, pp. 435-444).
But inasmuch as this is practically unattainable in this life, man is told that the
highest good here is to be found in making himself
like God, and that this is to be brought about by the
knowledge and the enthusiastic love of God, as the
.Supreme Good. In the knowledge, therefore, and
love of God as the Supreme Good consists man's highThis is brought out
est good in the subjective order.
in those passages in which even sensuous beauty is
described as worthy of love, and external activity,
sensible pleasure, is included among the component
elements of the highest good (cf. Republic, X, 603,
E sqq.; Phil., 28, A sqq.; Tim., 59, (!).
(b) The Stoic school was founded by Zenoof Cittium
(.350-258 B. c).
According t.i its followers, the highest purpose (good) of hunuui life is not to be found in
contemplation (Seapta), as Plato would have it, but in
action.
To live according to nature (6^oXo7oK/i^>'i<js t^
;

ipiiret f^i/) was their supreme rule of conduct.
By
this they did not mean that individual luiture of man,
but the eternal and divine law which manifests itself
in nature as the measure to which all things in the
universe should conform their action. For man to
live according to nature, therefore, means to conform
his will to the divine will, and in this consists virtue.
Virtue alone is good in the highest sense of the word,
and virtue alone is sufficient for happiness. As this
law imposes itself through reason, the system is
rightly called rational Deontologism.

(c)

Kant agrees with the Stoics in placing the essence

good in virtue, and not in happiness.
Yet he thinks our conception of it is incomplete unless

of the highest
it is

made

to include happiness as well.

The highest

good may mean either the Supreme (supremum) or
The Supreme is a
the Complete {consummatum)
condition which is itself unconditioned, or is not
subordinate to anything else {originarium)
The
.

.

;
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Complete, again, is a whole which is not itself a part
of a larger whole of the same kind (perfectissimum).
Virtue, or that disposition to act in conformity with
the moral law, is not dependent on happiness, but it-

makes man worthy of happiness. It is, therefore,
the highest good, the supreme condition of whatever
can be regarded as desirable. But it is not the whole,
nor the supreme good, which finite rational beings
crave; the complete good includes happiness. Hence
the highest conceivable good must consist in the union
of virtue and happiness proportioned to morality.
This is what Kant means by the whole or complete
good. Of its two elements, virtue, having no higher
condition and being itself the condition of happiness,
Happiness, however, while it is
is the supreme good.
agreeable to the person who possesses it, is not good in
it is good only under the conitself and in all respects
dition that a man's conduct is in conformity with the
moral law. This is why Kant was wont to say that

self

;

"nothing can be called good without qualification,
but good will " and since the best it can do in this life
is to strive after holiness, the struggle between the
desire to obey and the impulse to transgress must continue for ever, making the highest good in this life un;

attainable.
III.
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Rational Eud^monism or Tempered Deon-

—

attainable by all men, whereas only a few can arrive
at this knowledge by demonstration; neither can
knowledge by faith be a basis for perfect happiness,
seeing that this consists chiefly in the activity of the
intellect, whilst in faith the will claims for itself the
principal part, inasmuch as the will must here determine the intellect to give its assent. Consequently
happiness can consist only in the intuitive knowledge
of God; and since this is attainable only in the next
and
life, it follows that the ultimate destiny of man
hence his highest good reaches beyond time into
eternity.
It must be everlasting, otherwise it would
not be perfect (Con. Gent., Ill, xxxviii, sqq.).
(d) This end is not merely a subjective one which
the reason imposes upon itself. Just because it is an
activity, it involves relation to some external object.
The intellect essentially represents a truth distinct
from itself, as the act of the will is an inclination towards some good not identical with itself. The truth
to be represented, therefore, and the good to be attained or possessed, are objects to which happiness
refers as to further ends, just as the image has reference to a model and motion to a goal. Truth, therefore, and good are objective ends to which formal
happiness corresponds as a subjective end. The
absolutely ultimate end, therefore, is in the objective

—

—

TOLOGISM. Christian Philosophers, in dealing with
the problem of the highest good, have necessarily kept
in view the teachings of Faith; still they base their
solution of it on motives of reason. Their system is
neither strictly deontologico-rational, nor yet altogether eudemonistic, but a consistent blending of both.
The ultimate end of man is to be placed in perfect
rational activity, in ultimate perfection, and in happiness, not as in three different things, but as in one and

order, beyond which nothing remains to be known and
desired, and which, when it is known and possessed,
This can be
gives rest to the rational faculties.

the self-same, since the three conceptions are resolvable into one another, and each of them denotes a goal
of human tendency, a limit beyond which no desire

mate end and highest good does not coincide with
subjective happiness as Hedonism teaches, but with
the object of the highest acts of contemplation and

Though they differ someways of formulating it, at bottom
that in the blissful possession of
God is to be found the rightful object of reason (man's
deontologico-rational end), and of free will (his eudcemonistic end) (2) that this euda^monistic end the
perfect satisfaction of the will in the possession of God
is not merely an accidental result of the former, but
is the positive determination of God, the author of our
nature; (3) that this eudsemonLstic end may not be
intended by the will for its own sake, to the exclusion
of the deontologico-rational end, which, by its nature,
it presupposes, and to which it is subordinated.
It is St. Thomas Aquinas who best harmonized this
system with revelation. His teaching may be summarized thus: (a) man's highest happiness does not
consist in pleasure, but in action, since, in the nature
of things, action is not for pleasure, but pleasure for
This activity, on which man's happiness
action.
rests, must, on the one hand, be the noblest and highest of which his nature is capable, and, on the other,
it must be directed toward the noblest and the highest

love.
This object is God, not merely as beatifying us,
but as the Absolute Truth and Goodness, infinitely
perfect in itself.
Ueberweg, History of Philosophy (New York, 1872); Turner, History of Philosophy (Boston, 1903); Stoeckl-Finlat,
History of Philosophy (Dublin, 1903); Kant, Critique of Practical Reason, ed. Abbott (London, 1898); Zeller, Aristotle and
the Earlier Peripatetics, II (London, 1897); Idem, Plato and the
Older Academy (London, 1888); Janet and Seailles, //i«/oryo/
Bywater,
the Problems of Philosophy, II (London, 1902);
Ming, Dnla of
Ariilotelis Ethica Nicomachea (Oxford, 1894);
Modern Ethics Examined (New York, 1894); Meyer, In^tilutioncs Juris Natnralis, I (Freiburg im Br., 1885); S. Thomce
Aqiiinatis Summa Theologica; Summa contra Gentiles; Suarez,
De Ultimo Fine Hominis.
M. F. DiNNEEN.

remains to be

satisfied.

what

in their several

they

all

agree:

(1)

—

;

—

object.
(b) This noblest and highest object of human
is not that of the will, which merely follows
upon and is conditioned by knowledge; it must rather
be knowledge itself. Consequently the highest happiness of man consists in the knowledge of the highest
With the knowledge of God
truth, which is God,
must, of course, be joined the love of God; but this

activity

,

not the essential element of perfect happiness
merely a necessary complement of it (Summa
iii, a. 2, c; Con. Gen., Ill, xxv, xxvi).
(c) Since the knowledge of God can be acquired in
three ways by demonstration, by faith, and by intuition ^the further question arises: which of these
three kinds of knowledge is the foundation of man's
highest hapijiness? Not knowledge by tlemonstration, for happiness must be something universal and

love

is

it is

Theol., I-II, Q.

— —

nothing else than the infinite truth and the infinite
good, which is God. Hence the system is not a purely
deontologico-rational one, constituting the reason a
law to itself, the observance of which law would be the
highest good.
(t) Still less is it

purely eudsemonistic, since the

ulti-

Good Faith, a phrase employed to designate the
mental and moral state of honest, even if objectively
unfounded, conviction as to the truth or falsehood of a
proposition or body of opinion, or as to the rectitude
One who is in this
or depravity of a line of conduct.
condition, so far as the violation of positive law, or
even, in certain junctures, of the natural law, is concerned, is said to labour under an invincible error, and
hence to be guiltless. This consideration is often invoked in behalf of those who are outside of the visible
It is not unfreaflSliation of the Catholic Church.
quently applied to determine the degree of right or
obligation prevailing in the various forms of human
engagements, such as contracts, etc. In the matter of
prescription it is held to be an indispensable requirement whether there be question of acquiring dominion
Likewise, in decidor freeing oneself from a burden.
ing the duty incumbent upon one who finds himself in
possession of another's property, cognizance is taken
of the good faith with which perchance the holding has
been begun and accompanied. Finally, if a person,
although actually in the state of mortal sin, were in
good faith to come to Holy Communion, such a one,
according to the judgment of many theologians, would
receive sanctifying grace. The reason alleged by

GOOD

from the conscious interposition of any obstacle to the
productive activity of the Sacrament.
Slater, Manual of Moral Theology (New York, 1908);
RiCKABY, Aguinas Elhicus (London, 1S96); Ballerini, Opus
Theologicum Morale (Prato, 1898).
Joseph F. Delany.

Good Friday,
Roman Missal,

called Feria VI in Parasceve in the
ayla kcu tueydXr) irapaaKevfi (the Holy
in the Greek Liturgy, Holy Friday in
the Romance Languages, Charjreitag (Sorrowful Friday) in German, is the English designation of Friday in
ri

and Great Friday)

Holy Week, that is, the Friday on which the Church
keeps the anniversary of the Crucifixion of Jesus
Parasceve, the Latin equivalent of TapaaKev-fi,
Christ.
preparation (i. e. the preparation that was made on
the sixth day for the Sabbath; see Mark, xv, 42) came
by metonymy to signify the day on which the preparation was made; but while the Greeks retained this use
of the word as applied to every Friday, the Latins conIrenseusand
fined its application to the one Friday.
Tertullian speak of Good Friday as the day of the
Pasch; but later writers distinguish betweenthe Ildirxa
(TTavptiainov (the passage to death), and the lldirxa
avauTCKniMv (the passage to life, i. e. the Resurrection).
At present the word Pasch is used exclusively in the
latter sense (see Nilles, II, 253; also Kirchenlex., s. v.
"Charfreitag"). The two Paschs are the oldest feasts
From the earliest
in the calendar (Biiumer, vol. I).
times the Christians kept every Friday as a fast day
(Duchesne, 22S) and every Sunday as a feast day
(Duchesne, 47)
and the obvious reasons for those
;

why Easter is the Sunday ipar excelthe Friday which marks the anniversary of Christ's Death came to be called the Great or
the Holy or the Good Friday. The origin of the term
Good is not clear. Some say it is from " God's Friday"
{Gottes Freitag), so Hampson (op. cit. below); others
maintain that it is from the Cierman Gute Freitag, and
not specially English. Sometimes, too, the day was
callecl Long Friday by the Anglo-Saxons; so to-day in
usages explain

lence^ antl

why

Denmark.
There is, perhaps, no office in the whole liturgy so
peculiar, so interesting, so composite, so dramatic as
About the
office and ceremonial of Good Friday.
vigil office, which in early times commenced at midnight in the Roman, and at 3 a.m. in the Galilean
Church, it will suffice to remark that, for 400 years
past, it has been anticipated by five or six hours, but
retains tho.se peculiar features of mourning which
mark the evening offices of the preceding and followthe

all three being known as the Tenebrse (q. v.).
office is in three distinct parts.
The
part consists of three lessons from Sacred Scripture (two chants and a prayer being interposed) which
are followed by a long series of prayers for various
intentions; the second part includes the ceremony of
unveiling and adoring the Cross, accompanied by the
chanting of the Improperia: the third part is known as
the Mass of the Prcsanctified, which is preceded by a
Each of these
procession and followed by vespers.
parts will lie l^riefly noticed here. The Hour of None
being finished, the celebrant and ministers, clothed in
black vestments, come to the altar and prostrate
In the meanthemsvilves for a short time in prayer.
time, the acolytes spread a single cloth on the denuded
No lights are used. When the celebrant and
altar.
ministers ascend the altar, a lector takes his place on
the epistle side, and reads a lesson from Osee, vi. This
Next comes
is followed by a tract sung by the choir.
a prayer sung by the celebrant, which is followed by
another lesson from Exodus, xii, chanted by the subdeacon. This is followed by another tract (Ps.
exxxix), at the close of which the third lesson, viz. the
Passion according to St. John, is sung by the deacons
or recited from a bare pulpit " dicitur passio super

ing day,

The morning
first

—
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them, although not regarded by other moralists as
convincing, is that good faitli saves the communicant

nudum pulpitum".

When

this is finished, the celebrant sings a long series of prayers for different intentions, viz. for the Church, pope, bishop of the diocese,
for the different orders in the Church, for the
Emperor (now omitted outside the dominions of Austria), for catechumens
The above order of
lessons, chants, and prayers for Good Friday is found
in our earliest Roman Ordines, dating from about A. D.
800. It represents, according to Duchesne (234), " the

Roman

....

exact order of the ancient Synaxes without a liturgy",
i. e. the order of the earliest Christian prayer meetings,
at which, however, the liturgy proper, i. e. the Mass,
was not celebrated. This kind of meeting for worship
was derived from the Jewish Synagogue service, and
consisted of lessons, chants, and prayers.
In the
course of time, as early perhaps as A. D. 150 (see
Cabrol's "Origines Liturgiquss," 137). the celebration
of the Eucharist was combined with this purely euchological service to form one solemn act of Christian
worship, which came to be called the Mass. It is to be
noted that the Mass is still in two distinct parts, the
first consisting of lessons, prayers, and chants; and
the second being the celebration of the Eucharist (including the Offertory, Canon, and Communion).
While the Judica, Introit, and the Gloria in Excelsis
have been added to this first part of the Mass and the
long series of prayers omitted from it, the oldest order
of the Synaxis, or meeting without Mass, has been
retained in the Good Friday service. The form of the
prayers deserves to be noticed. Each prayer is in
three parts,
(a) The celebrant invites the congregation to pray for a specified intention,
(b) The deacon
then says " Let us kneel " (Flectamus genua) then the
people were supposed to pray for a time kneeling in
silence, but at present immediately after the invitation to kneel the subdeacon invites them to stand up
;

(Levate).

(c)

Tlie celebrant collects, as

it

were,

all

The modern
their prayers, and voices them aloud.
collect is the representative of this old solemn form of

The first part is reduced to the Oreraus, the
second part has disappeared, and the third part remains in its entirety and has come to be called the
collect.
It is curious to note in these very old Good
Friday prayers that the second part is omitted in the
prayers for the Jews, owing, it is said, to their having
insulted Christ by bending the knee in mockery before
Him. These prayers were not peculiar to Good Friday in the early ages (they were said on Spy Wednesprayer.

day as

late as the eighth century);

their retention

here, it is thought, was inspired by the idea that the
Church should pray for all classes of men on the day
that Christ died for all. Duchesne (172) is of opinion
that the Oremus now said in every Mass before the
Offertory, which is not a prayer, remains to show
where this old series of prayers was once said in all

Masses.

The dramatic unveiling and adoration of the Cross,
which was introduced into the Latin Liturgy in the
seventh or eighth century, had its origin in the Church
The " Peregrinatio Sylvije " (the real
Etheria) contains a description of the cereas it took place in Jerusalem towards the close
"Then a chair is placed for the
of the fourth century.
Bishop in Golgotha behind the Cross ... a table
covered with a linen cloth is placed before him; the
Deacons stand around the table, and a silver-gilt
casket is brought in which is the wood of the holy
The casket is opened and (the wood) is taken
Cross.
out, and both the wood of the Cross and the Title are
of Jerusalem.

name
mony

is

Now, when it has been put
placed upon the table.
upon the table, the Bishop, as he sits, holds the extremities of the sacred wood firmly in his hands, while
the Deacons who stand around guard it. It is guarded
thus because the oistom is that the people, both faithful and catechumens, come one by one and, bowing
down at the table, kiss the sacred wood and pass on"
(Duchesne, tr. McClure, 504). Our present ceremony
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is an obvious development of this, the manner of worshipping the true Cross on Good Friday observed at
Jerusalem. A veiled image of the Crucifix is gradually
exposed to view, while the celebrant, accompanied by
his assistants, sings three times the " Ecce lignum
Crucis", etc. (Behold the wood of the Cross on which
hung the salvation of the world), to which the choir
answers, each time, " Venite adoremus " (Come let us
During the singing of this response tlie whole
adore).
assembly (except the celebrant) kneel in adoration.
When the Cross is completely unveiled the celebrant
carries it to the foot of the altar, and places it in a
cushion prepared for it. He then takes off his shoes
and approaches the Cross (genuflecting three times on
the way) and kisses it. The deacon and subdeacon
also divest themselves of their shoes (the deacon and
subdeacon may take off their shoes, if tliat be the custom of the place, S.C.R., n. 2769, ad X, q. 5), and act
in like manner.
For an account of the peculiarly impressive ceremony known as the "Creeping to the
Cross", which was once observed in England, see article Cross (vol. IV, p. 537).
The clergy two and two
follow, while one or two priests vested in surplice and
black stole take other crosses and present them to the
During this ceremony
faithful present to be kissed.
the choir sings what are called the Iniproperia, tlie
Trisagion (in Greek as well as Latin), if time permits
(Oh,Cro.ss, our hope ...).
the hymn Crux fidelis
The Improperia are a series of reproaches supposed to
be addressed by Christ to the Jews. They are not
found in the old Roman Ordines. Duchesne (249)
detects, he thinks, a Galilean ring in them; while Martene (III, 136) has found some of them alternating
with the Trisagion in ninth century Gallican documents. They appear in a Roman Ordo, for the first
time, in the fourteenth century, but the retention of
the Trisagion in Greek goes to show that it had found a
place in the Roman Ciood Friday service before the
Photian schism (ninth century). A non-Catholic
may say that this is all very dramatic and interesting,
but allege a grave deordination in the act of adoration
of the Cross on bended knees.
Is not atloration due to
God alone? The answer may be found in our smallest
catechism. The act in question is not intended as an
expression of absolute supreme worship (Xarpela)
which, of course, is due to God alone. The essential
note of the ceremony is reverence (Tpoa-Kivqais) which
has a relative character, and which may be best explained in the words of the Pseudo-Alcuin: " Prosternimur corpore ante crucem, mente ante Dominum.
Veneramur crucem, per quam redemti sumus, et ilium
deprecamur, qui redemit" (While we bend down in
body before the cross we bend down in spirit before
God. While we reverence the cross as the instrument
of our redemption, we pray to Him who redeemed us).
It may be urged: why sing " Behold the wood of the
Cross", in unveiling the image of the Cross? The
reason is obvious. The ceremony originally had immediate connexion with the True Cross, which was
found by St. Helena in Jerusalem about the year A. D.
326 (see liliiiartin's " History of the Church", I, 157).
Churches which procured a relic of the True Cross
might imitate this ceremony to the letter, but other
churches had to be content with an image, which in
this particular ceremony represents the wood of the
.

.

.

(

True Cross.
As might be expected, the ceremony of the unveiling and adoration of the Cross gave rise to peculiar
usages in particular Churches. After describing the
adoration and kissing of the Cross in the Anglo-Saxon
Church, Rock (The Church of Our Fathers, IV, 103)
goes on to say: "Though not insisted on for general
observance, there was a rubric that allowed a rite, at
this part of the office, to be followed, which may be
called The Burial of the Rood.
At the hind part of the
altar
tliere was made a kind of sepulchre, hung
all about with a curtain.
Inside this recess
tlie
.

.
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.

,

,
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had been done,
by its two deacons, who had, however,
wrapped it up in a linen cloth or winding-sheet.
As they bore their burden along, they sang certain
anthems till they reached this spot, and there they
left the cross; and it lay thus entombed tUl Easter
morn, watched all that while by two, three, or more
monks, who chanted psalms through day and night.
When the Burial was completed the deacon and subdeacon came from the sacristy with the reserved host.
Then followed The Mass of the Prc-sanctified." A somewhat similar ceremony (called the 'ATroKaff^Xwiris) is still
observed in the Greek Church. An image of Christ,
cross, after the cereniony of kissing it

was

carried

first

laid on a bier, is carried through the streets with a kind
of funeral pomp, and is offered to those present to be
(sec Nilles, II, 242).
To reRoman Rite, when the ceremony of adoring and kissing the Cross is concluded, the Cross is
placed aloft on the altar between lighted candles, a
procession is formed which proceeds to the chapel of
repose, where the second sacred host consecrated in
yesterday's Mass has since lain entomljed in a gor-

worshipped and kissed
turn to the

geously decorated urn and surrounded by lights and
flowers.
This urn represents the sepulchre of Christ
(decree of S.C.R., n. 3933, ad I). The Most Holy
is now carried back to the altar in solemn
procession, during which is sung the hymn " Vexilla

Sacrament

Regis prodeunt" (The standards of the King advance). Arrived in the sanctuary the clergy go to
their places retaining lighted candles, while the celebrant and his ministers ascend the altar and celebrate
what is called the Mass of the Presanctified. This is

not a Mass in the strict sense of the word, as there is no
consecration of the sacred species. The host which
was consecrated in yesterday's Mass (hence the word
prcsanetified) is placed on the altar, incensed, elevated
(" that it may be seen by the people "), and consumed
by the celebrant. It is substantially the Communion
part of the Mass, beginning with the "Pater noster"
which marks the end of the Canon. From the very
earliest times it was the custom not to celebrate the
Mass proper on Good Friday (see Nilles, II, 252, note
iii).
Speaking about this ceremony Duchesne (249)
says, " It is merely the Communion separated from
the liturgical celebration of the Eucharist properly so
called.
'The details of the ceremony are not found
earlier than in books of the eighth or ninth century,
but the service must belong to a much earlier period.
At the time w-hen synaxes without liturgy were frequent, the Mass of the Presanctified must have been
frequent also. In the Greek Church it was celebrated
every day in Lent except on Saturdays and Sundays,
but in the Latin Church it was confined to Good Friday." At present the celebrant alone communicates,
but it appears from the old Roman Ordines that formerly all present communicated (Martene, III, 367).
The omission of the Mass proper marks in the mind of
the Church the deep sorrow with which she keeps the
anniversary of the Sacrifice of Calvary. Good Friday
is a feast of grief.
A black fast, black vestments, a
denuded altar, the slow and solemn chanting of the
sufferings of Clirist, prayers for all those for whom He
died, the unveiling and reverencing of the Crucifix,
these take the place of the usual festal liturgy; while
the lights in the chapel of repose and tlie Mass of the
Presanctified remind her children that Christ is with
them behind this veil of mourning. The Mass of the
Presanctified is followed by the recital of vespers, and
the removal of the linen cloth from the altar (" Vespers
are recited without chant and the altar is denuded ").
The rubrics of the Roman Missal prescribe no further
ceremonial for this day, l)ut there are laudable customs
For examin different churches which are allowed.
ple, the custom (where it exists) of carrying in procession a statue of Our Lady of Sorrows is expressly
permitted by decrees of the S. Cong, of Rites (n. 2375,
and n. 2fi.S2); also the custom (where it exists) of
'

'

—
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Holy Cross on the high altar
2887), and the custom of carrying such a relic in

became a hopeless invalid soon after the death of Dr.
Rieards. Dr. Strobino was succeeded in 1896 by his

procession within the walls of the church, not, however,
during the usual ceremonies (n. 346(i), are expressly
prmitted. Rock (op. cit., IV, 279, 280) notes, with
interesting detail, a custom followed at one time in
England of suljmitting voluntarily to the rod of penance on Good Friday.

coadjutor, the Rt. Rev. Hugh MacSherry, formerly
administrator of Dundalk in Ireland, who had been
consecrated a few months before.
There are 74 churches, chapels, and stations in the
Eastern Vicariate, served by 52 priests, of whom 18
belong to the Society of Jesus, and two are Trappists.
There are 44 schools, mission and private, two orphanages, and one nursing home.
The number of men not
in Hilly orders belonging to religious institutes is 37
.Marists. de la Salle Brothers, and Jesuits.
There are
331 religious women Dominicans, Sisters of Nazareth, of the Holy Cross, of the Little Cdiiipany of Mary,
of the Assumption.
The Catlmlic jiopulation is more
than 13,000, of whom only a few hundred are natives.
Theal, South Africa (4th ed., London, 1899); Campbell,
British South Africa (London, 1897); Statesman's Year Book
(London, 1909); Cath. Directory of B.S.A. (Cape Town, 1909).
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Good Hope, Eastern Vicariate op the Cape op,
was estahlislied in 1847, when the Vicariate of the
Cape of Good Hope was divided into Eastern and
Western. Later the Eastern Vicariate was subdivided three times. As
now

constituted,

it

—

Sidney R. Welch.

Good Hope, Western Vicariate of the Cape

— The Western vicariate and the Central
name,

is

Hope town,

part of it was committed to the Oblates
of St. Francis de Sales,

Richmontl, Murraysberg, Britstown, Jan-

Humans-

and became the

dorp, Aberdeen, and
Uitenhage; on the
south by the Indian
Ocean; on the east by
the western lioundary

Orange River prefecture the rest was in;

corporated

Teiiiliulaud, (iriqualand East, antl the

of

southwestern boimdary of Basutoland.
On 27 December,

at Cirahamstown, with the title in
Retimo, by the Vicar Apostolic of Natal,
Dr. Rieards had already spent twentytwo years in the country and, whether as a writer, or

secrated

l)ishiip

jiartihus of
Dr. .\llard.

had left his mark in the land. He
founded the "Cape Colonist", a paper which did a
unique work in its day by its fearless advocacy of
purity in public life and sane views on the native prol>
lecturer, or pastor,

Several of the bishop's larger controversial
still read and highly appreciated.
In 1880
he brouglit to South .\frica the first contingent of
Trappists, who were to teach the natives not only the
Christian faitli, but the much needed lesson of work.
The expansion of this order (since transferred to the
Natal Vicariate) has been remarkable. About two
years before Dr. Ricards's death a coadjutor was appointed in the person of Dr. Strobino, who, however.
lems.

works are

in the

Western vicariate.
This now has an area

of

1847, Dr. Devereux
was consecrated, in
Table
Cape Town, Bishop of
Paneas and first Vicar Apostolic of the Eastern
Vicariate, by Dr. Griffith, under whom he had
worked for nine years. Through the Dhanis family of Belgium the new vicar Apostolic received
the first considerable funds to start work.
But
his life was spent in the turmoil of Kafir wars,
and was a struggle with poverty and the dearth of
priests.
His successor. Dr. Moran, had been curate
of Irishtown, Dublin, and arrived in the colony in
November, 1856. He was a man of great energy, and
a strenuous opponent of the grant of responsible
government. The ^Sacred Congregation of Propaganda
appointed him first Bishop of Dunedin, New Zealand,
in 1S7().
Next year, the Rev. J. D. Rieards was con-

virtually

one.

cluded in the vicar-

sen vi He,

are

From 1874 to
1882 the Central prefecture w-as under the
charge of the Missionary Fathers of Lyons;
on their withdrawal,

bounded on the north
by the Orange River,
on the west by the
civil districts (iniate) of

of.
prefecture,

although different in

82,757 square

miles.

Modntain, Cape Tov

It is

bounded

on the north by the
Olifants River, on the
east by the Roggeveldt Mountains and
the Gouritz River, on

the south and west by the sea. The islands of
St. Helena and Ascension are included in this
Bartolomeu Dias first planted the cross
vicariate.
on South African soil at Croix Island, Algoa Bay,
in 1486 and the Cape soon became a place of frequent
call for Portuguese ships.
From the well-known habits of this people we may conjecture that Mass was
thenceforth celebrated frequently on these shores.
The great missionary work of the Portuguese on the
Zambesi did not extend to the Cape. The first Dutch
governor, van Riebeek, arrived at the Cape in 1652;
but under his regime and that of his successors, the
public profession of the Catholic faith was forbidden.
A new spirit animated the Dutch high commissioner,
de Mist, who, in terms of the Treaty of Amiens, took
possession of the Cape, after a brief British occupation.
Under very slight restrictions he issued an edict of
;

religious toleration.

The

first

English governor reversed these measures,

later Lord Charles Somerset showed bitter hostility to Catholics.
But through the good offices of
Bishop Poynter of the English Midland District, the
government agreed to salary a Catholic pastor for the

and

Cape. On New Year's Day, 1820, Bishop Slater,
Vicar Apostolic of Mauritius (which vicariate included
the Cape), installed Father .Scully in Cape Town. For
the next eighteen years the ecclesiastical history of
the colony is one of pitiful squabbles between pastors
and people, with a short truce in the time of a Dutch
priest named Wagenaar.
On 6 Jvme, 1837, Gregory
XVI formed the Cape of Good Hope into a vicariate
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In August following, Patseparate from Mauritius.
rick Raymond Griffith, O.P., was consecrated Bishop
of Paleopolis, in the church of St. Andrew, Dublin;
and on 20 April, 1838, he set foot in Cape Town with
Fathers Burke and Corcoran. After his first visitation, which was made chiefly in the labouring oxwaggon, and extended as far as Port Elizabeth and
Grahamstown, he estimated the Catholic population
Worse than the paucity of
of the country at 500.
numbers, w-ere the lax morality and poor Catholic
A first painful duty of the bishop
spirit of so many.
was to depose a body of churchwardens, who claimed
Some
to act as a board of directors of the vicariate.
seceded, but this prompt action restored peace and
In 1851 he completed the fine church
Catholic order.
which is still the cathedral of Cape Town. At his
death in 1862 his flock was united and no longer
ashamed of their faith, several schools and churches
having been established throughout the vicariate.
Dr. Griraley was appointed coadjutor to the first
vicar Apostolic in 1861, and succeeded him in 1862.
He brought out the
Sisters

and when only seventeen won a scholarship in Trinity
College, Cambridge.
He graduated there in 1604 and
was ordained at Bangor, Wales, shortly after. His
first appointment was to the rectory of Stapleford Abbots, Essex, in 1606.
From this time ecclesiastical
dignities and lucrative emoluments fell rapidly to his
He was made successively prebend of Westshare.
minster 1607, rector of West Ilsley, Berks, 1616, rector
of Kennerton, Gloucester, canon of Windsor, 1617,
Dean of Rochester, 1620-1, and finally Bishop of Gloucester, 1624-5.
In addition he held two livings in
Wales, at Llandyssil and Llanarmon. Even when he
was a bishop, he was allowed to retain most of these
appointments. He became one of the Court preachers and was chaplain to Queen Anne, wife of James I.
His leaning towards Catholicity made enemies for him
at Windsor and he was reprimanded by the king on
two occasions for the views he put forward in his
few years later he was severely
Court sermons.
blamed for having erected a crucifix at Windsor and
used altar-clnths worked with a cross in his own cathedral at Gloucester,
and further for hav-

A

and Marist Brothers;
and died in 1871, just
after his return from

ing suspended a min-

the Vatican Council.

who

The name which

connected
greatest

ister

is

with the
of
vicariate

the legitimacy of the

separation

from

Rome, and he sought
the society of the

Blanchardstown,

Catholic priests who
were in hidingthroughout the country. He
was frequently at variance with Archbishop

Dr. Grimley. Nearly
all the works recorded
in the next paragraph

were accomplished
during his episcopate
thirty-five

on

die

time doubts were arising in his mind about

progress

Dublin, when appointed to succeed

of

insisted

" that all
papists go
inevitably to hell".
It is likely that at this

the Western
is that of the Right
Rev. John Leonard,
D.D., who was curate
at

who

preaching

Laud, and in 1640 refused on conscientious
grounds to sign the
seventeen Articles

years.

He was succeeded in
Cape Town and Devil's Peak, from Signal IIill
drawn up by him. He
1907, the year of his
was thereupon arrested, but after five weeks in prison
death, by the Right Rev. John Rooney, who had
he overcame his scruples. This, however, availed him
been his coadjutor for twenty-one years.
There are 3.3 priests in the Western vicariate, little, as he was soon impeached by Parliament along
Out of 153 with Laud and the ten other signatories of the Articles
of whom three are regulars (Salesians).
and was sent to prison for four months. In 1643 his
religious, 28 are Marist Brothers and Salesians; the
Dominicans, Sisters of Nazareth, and episcopal palace was pillaged by the parliamentarian
rest are nuns
There are 19 churches, 10 soldiers and in a year or two he was stripped of all his
Sisters of the Holy Cross.
convents, an orphanage, an industrial school and 29 emoluments. He withdrew now from public life to his
elementary schools. The only organ of Catholic small Welsh estate in Carnarvon. It was at this time
opinion in South Africa is the Catholic Magazine for too, most likely, that he was converted. About 1650
South Africa, founded in 1891 by Rev. Dr. Kolbe, now he came to London, and gave himself up to study and
research; he was befriended by some Catholic royalists
edited by the present writer. The Catholic populamostly of European and lived in close connexion with them till his death in
tion of the vicariate is over 8000
1656. Father Davenport, O.S.F., former chaplain to
descent.
Theal, HUlorii of South Africa (London. 1903); Wilmot. Queen Henrietta, was his confessor and attended him
Life of Dr. Ricards (Cape Town, 1908); South African Catholic
in his last illness.
By his will, in which he made a

—

—

Alagazine, passim; Catholic Directon/ of British South Africa
(dape Town, annually); Ricards, The Catholic Church and the

Kafir.

Sidney R. Welch.

Goodman, Godfrey; b. at Ruthin, Denbighshire,
28 February, 1582-3; d. at Westminster, 19 January,
He was Anglican Bishop of Gloucester, and
1656.
passed all his public life in the Protestant Church.
His religious sympathies, however, inclined him to the
old Faitli, and when misfortune and ruin overtook
him, late in life, he entere<t its fold. He was the son
of (iodfrey Goodman and his wife, Jane Croxton,
landed gentry living in Wales. In 1593 he was sent to
Westminster School, where he remained seven years
under the protection of his uncle, Gabriel Goodman,
Dean of Westminster. He was an earnest student

profession of his Catholic Faith, he left most of his
property to Ruthin his native town; his manuscripts
and books, however, were given to Trinity College,
Cambridge. His contemporaries describe him as
being a hospitable, quiet man, and lavish in his

charity to the poor.
His principal works are: (1) "The Fall of Man, or
the Corruption of Nature proved by the light of his
Natural Hrason" (1616); (2) An account of his sufferings, 1650; (3) "The two mysteries of the Christian
Religion, the Trinity and the Inciniation, explicated"
(16.53); (4) "Arguments and animadversions on Dr.
George Ilakewil's Apology"; (5) "The Creatures praysing God" (1622); (0) "The Court of King James the
First by Sir A. W. reviewed".
OiLLow, Diet. Cath. Biog., s. v.; Fulleh, The History of the
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Goodman, John, Venerable,

priest

and martyr;

the Diocese of Bangor, Wales, 1590; d. 1642. He
at Oxford, and was ordained a Protestant minister, but abandoning heresy, he crossed over
to Paris, where he was received into the Church by
Mr. Richard Ireland. Admitted to Douai College, 12
Februarj', 1621, he continued his studies there until
1624, when he proceeded to St-Omer, in order to enter
the Society of Jesus. Finding, however, that this
was not his vocation, he was ordained a secular priest
and sent on the English mission. He worked with
unremitting zeal for some years, was twice apprehended and twice released. Once more a prisoner in
1641 he was brought to trial and condemned to death,
but at the queen's intercession was reprieved. When
this act of clemency on the part of Charles I excited
the anger of Parliament, Goodman, with great magnanimity, protested his unwillingness to be a cause of
dissension between Charles and his subjects, and
begged that he might be sacrificed to appease the popular displeasure.
This heroic act of generosity made
a considerable sensation, and probably suggested to
Wentworth, Lord Strafford, the idea of doing the
same. Goodman, however, was left to languish in
Newgate, but the hardships soon put an end to his
life on Good Friday, 1642, not 1645, as is sometimes
b. in

was educated

,

said.

Challon'er, Memoirs of Missionary Priests (London, 1878),
79; The Prisoners of Newgate's Condemnation (London,
1642); Gii.l.ov.-.Bibl.Dicl.Eng.Cath..s.v.: Stale Papers. Dom.
Chas. I., 1635, cccviii, nn. 66. 66, i.
II,

J.

H. Pollen.

Good Samaritan, Sisters of

the, a congregation
of Teitiaries Kegulur of St. Benedict, established 2
February, 1S.37, at .Sydney, Australia. In 1859 a second community was established at Windsor, and
thereafter frequent foundations were made, so that
now in the Archdiocese of .Sydney alone there are 21
houses, with 202 members, and in all Australia 29
communities and 268 members. In the Archdiocese
of Sydney the sisters conduct 14 superior schools, with
an attendance of about 700. In the Archdiocese of
Adelaide they founded a convent at Gawler in 1902,
and in the Archdiocese of Melbourne a house at Northcote (1904) and a high school at South Yarra.
In the
Diocese of Port Augusta, where they established a
house in 1890, they have charge of a boarding school
and a day school; in the Diocese of Rockhampton also
they have a boarding school, founded in 1890; and in
the Vicariate Apostolic of Cookto%\ii a day school, esAt Tempe, Arncliffe, in the Archtablished in 1903.
diocese of Sydney, the Sisters of the Good Samaritan
have established St. Magdalen's Retreat, a home for
penitent women of all creeds. It is supported entirely by voluntary contributions and the labour of the
inmates, who number (1909) about 130, and are encouraged to remain at least two years in the institution.
Australasian Catholic Directory (1909); HeimbuchER,
und Kongregalionen (Paderborn, 1907).
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Good Shepherd, Our Lady of Charity of the.

— The aim of this institute

is

to provide a shelter for

and women of dissolute habits, who wish to do
penance for their iniquities and to lead a truly christian
life.
Not only voluntary penitents, but also tho.se
girls

by civil or parental authority are admitted.
of these penitents desire to remain for life they
are admitted to take vows, and form the class of
" magdalens", under the direction of the Sisters of the
Good Shepherd. They are an austere contemplative
community, and follow the Rule of the Third Order of
consigned

Many
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Worthies of England: Mator in Communications of the Cambridge Antiquarian Society, ii, 113; Gentleman's Magazine,
LXXVIII: LiNGARD. Hislon, of England. VII (Dublin, 1878).
257; see also Lee, in Diet. \at. Biog.. s. v.

;

Mount Carmel.

Prayer, penance and manual labour
are their principal occupations.
Many of these " magdalens" frequently rise to an eminent degree of sancBesides girls and women of this class, the order
tity.
also admits children who have been secured from danger, before they have fallen or been stained by serious
crime.
Tliey arc instructed in habits of industry and
self-respect and in all the duties they owe to themselves and to society.
The " penitents", " magdalens"
and " preservates" form perfectly distinct classes,
completely segregated from one another.
The Good i^hepherd is a cloistered order and follows
the Rule of St. Augustine. The constitutions are
borrowed in great part from those given by St. Francis
of Sales to the Visitation Sisters, but are modified to
suit the nature of this work.
Besides the three ordinary vows of poverty, chastity and obedience, the
Sisters of the Ciood Shepherd take a fourth vow,
namely, to work for the conversion and instruction of
"penitents",
a vow which makes this order one of
the most beautiful creations of Christian charity.
The vows are renewed every year, for five years, before
becoming perpetual. The order is composed of choir
sisters, and lay or "converse" sisters.
The choir sisters recite every day the Little Office of the Blessed
Virgin. The habit is white, with white scapulars,
reminding them of the innocence of the life they should
lead.
The choir sisters wear a black veil; the "converse" sisters a white veil. Around their necks, they
wear a silver heart, on one side of which is engraved an
image of "The Good Shepherd", and on the other, the
Blessed Virgin, holding the Divine Infant, between a
branch of roses and a branch of lilies. The heart
represents that of the sister, consecrated to Mary and
to her Di\ine Son, and the roses and lilies are symbolical of the virtues of charity and purity.
The order
is dedicated in an especial manner to the Holy Heart
of Mary and to the Sacred Heart of Jesus, which are its
two patrons. Besides the choir sisters and the "converse" sisters, the order also admits "Touriere" Sisters, who attend to the door and perform necessary
duties outside the cloister. Their habit is black, and
they take only the three ordinary vows.
The Institute of the Good Shepherd is a branch of
"Our Lady of Charity of the Refuge", founded by
Ble-ssed John Eudes, at Caen, France, in 1641, and
approved by Alexander VII, 2 January, 1666, its
constitutions being approved by Benedict XIV, in
1741. The order as primitively organized by Blessed
John Eudes still exists in a flourishing state, under the
first title of " Our Lady of Charity of the Refuge", and
counts about thirty-nine houses and about 1893
sisters.
The distinction between the primitive order
and its branch, the Institute of " Our Lady of Charitj'
of the Good Shepherd", consists mainly in the administration.
According to the custom of his time, the
Blessed John Eudes ordained that " Our Lady of the
Refuge" should have no mother-house, but that every
house foimded by this order should be a distinct community, having its own administration, and being
united to the other houses only by bonds of fraternal

—

charity.

Among the noble women who entered the ranks of
the Sisters of the Refuge in the nineteenth centurj-,
was one whose name will be long remembered. Mother
Mary Euphrasia Pellet ier. She was born in the island
of Noirmoutier, of pious parents, on 31 July, 1796, and
recei\ed in baptism the name of Rose Virginia. She
entered the community of "The Refuge" of Tours, in
1814, and made her profession in 1816, taking the
name of Mary St. Euphrasia. She became first mistress of the "penitents", a short time after her profession, and about eight years later was made superiorDesirous of extending the
ess of the house of Tours.
benefits of her order to the very extremities of the
earth, she clearly saw that a central government, a
mother-house, should be established. The house of
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Angers, which she had founded, seemed destined by
God for grand designs. He would decide, by the
Like many of God's elect, she
voice of His pontiff.
was treated by her adversaries as an innovator, an
ambitious person, impatient of authority. Only after
incessant labours and formidable opposition did her
cause triumph. The Brief in approval of the motherhouse at Angers was signed 3 April, 1835, and pubThe official title of the inlished by Gregory XVI.
stitute was henceforth "Our Lady of Charity of the
Good Shepherd of Angers". It is directljr subject
to the Hoi}' See, and Cardinal Odescalchi was its
Angers is authorized to send
first cardinal-protector.
Mother
its sisters to the extremities of the earth.
Euphrasia heartily devoted herself to the work entrusted to her. She had Iseen accused of ambition, of
innovation, and of disobedience. Her sole ambition
was to extend God's kingdom, and to offer the benefits
Her innovations,
of her institute to the whole world.
in harmony with the spirit of the Gospel, with the
fourth vow of her order, were approved by the Church,
and gave in thirty-three years one hundred and ten
soul-saving institutions to the Church and to society.
Her institutions were all founded in obedience to the
requests of ecclesiastical authorities in every part of
the world. Thirty-three years she was mother-general
of the Good Shepherd, and at her death, 29 April, 1S6S,
she left 2067 professed sisters, 384 novices, 309 Touriere sisters, 962 "magdalens", 6372 "penitents", and
8483 children of various classes. Angers had seen
great changes since 1829, when Mother Euphrasia had
come with five sisters to found the house. Within
thirty-three years one hundred and ten convents had
been'founded, sixteen provinces established, in France,
Belgium, Holland, Rome, Italy, Germany, Austria,
England, Scotland, Ireland, Asia, Africa, the United
Under her successor, Mother_Mary
States and Chili.
St. Peter Coudenhove, in twenty-four years, eightyand thirteen new proviiices
founded,
five houses were

making eleven in Europe, two in Africa,
nine in North America, five in South America and one
in Oceania.
The cause of beatification of Mother Euphrasia was
inscribed by the postulatorof the cause, 17 Nov., 1886.
The preliminary examination terminated in 1890.
Leo XIII received supplications from numerous cardinals, archbishops, bishops, several cathedral chapestablished,

ters, rectors of colleges

and

universities,

hundreds of

and many noble families, begging him to dispense from the ordinary ten years' mterval required
continuation of the cause. On 11 Dec,
the
before
1897, Leo XIII declared her " Venerable", to the great
world, and to the honour and glory
whole
of
the
joy
of all the convents of the Good Shepherd.
The order is still increasing every year. In 1901, it
counted 232 houses, 24 provinces, 7044 sisters, with
43,159 subjects under their care.
This order glories also in the name of Mother Mary
of the Divine Heart, who has been compared to the
Blessed Margaret Mary Alacoque. The consecration
of the universe to the Sacred Heart, 9 June, 1899,
which Leo XIII referred to as the greatest act of his
pontificate, was brought about by her suggestion.
She died on the eve of the consecration (8 June, 1899),
at Porto, Portugal, and already preparations are being
made for her beatification.
BouLiT. Vie(tu PIreEudm (Paris, 1905); Ory, Les origines
de Notre Dame de Charlie (Abbeville, 1S91); Paquier, La venpriests,
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Charles Lebrun.
See Merit.

Goossens, Pierre-Lambert, Cardinal, Archbishop
of Mechlin (Belgium), b. at Perck, near Vilvorde, 18
July, 1827; d. at Mechlin 25 January, 1906.

After teaching at Bruel College at Mechlin, he be-

came, in 1856, curate at the cathedral and secretary
of the archbishop, and, in April, 1878, vicar-general
of Cardinal Dechamps.
Meanwhile he had been ap-

pointed (1860) an honorary canon of the metropolitan chapter.
In 1S80 he was made a Roman
and 24 June, 1883, was consecrated at Mechlin coadjutor-bishop to Mgr. Gravez, whom he succeeded as Bishop of Namur 16 July following. Eight
months later (24 March, 18S4) he became Archbishop
of Mechlin, and on 24 May, 1889, he was created Cardinal-Priest of the Title of Santa-C'roce in Gerusalemme. Succeeding to the See of Mechlin just when
the Belgian Catholics were about to depose the Masonic government which had oppressed them since
1879, he did much to perpetuate the strong hold on
political power which the Catholic party has since posIn order to promote thorough Christian sensessed.
timents among the workmen of the great industrial
centres of his diocese, also in distant country places,
he provided for them greater church facilities, caused
many new churches to be built, and created eighty-six
parishes.
In twenty-two years he founded in his
diocese 840 primary schools, with an attendance of
120,000 children. He also multiplied high schools for
girls and for boys, opened normal and professional
schools, and founded ten colleges for the teaching of
humanities.
Tireless in promoting the economical
interests of the working classes, he organized and
presided over two general congresses and five district congresses in which the social question was
the chief topic of discussion. On pulihc occasions
his manner was noble and stately, yet in his dealings with priests and people he was always amiable
and unaffected, and had the secret of enlisting sacrifice and devotion. To kindness he joined prudence
and discret ion and was thus able to avoiti conflicts with
the State authorities. A talented writer, his style bore
the impression of the masterpieces of French pulpit
eloquence, of which he was an assiduous reader.
In his "Charges and Pastoral Letters" (five volumes) and his "Occasional Addresses" accuracy of
ideas, delicacy of feeling, literary tact, and purity
of diction are always predominant characteristics.
Though not himself a savant, he was alive to
scientific needs, and greatly encouraged scientific
progress in the LTniversity of Louvain, of which he
was the chief patron. He reorganized the archives
of his archdiocese, and encouraged historical research
among his clergy by requiring each parish priest to
furnish him with an historical monograph on his
prelate,

parish.

His published works are: "Collectio Epistolarum
pastoralium, decretorum, aliorumque documentorum"
(5 vols., Mechlin, 18S9-1906); " Discours sur la question sociale" (Mechlin, 1894); " Choix de conferences,
discours et allocutions" (Mechlin, 1906).
Mercier, Oraison funibre de Son Eminence,. P.-L. Goossens
(Louvain, 1906); Laenen, Les archevemes de Malinrs qui
fiirent revetus de la pourpre romaine in La Vie dioccsaine (1907),
I,

193-202;

Chr.

J&9;!,

Relationes Status Archidiac. Mcchlinensis annifi
1903 in Goossens, Collectio Epistolarum;
Lcvcnsschets van Z. E. Kardinaal Goossens iin

1S9S, et

MuYLDERMANS,
preparation).
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were three
emperors of this name, who reigned between
and all of whom met with violent deaths.
The first, Marcus Antonius Africanus Gordianus, descended on the father's sitle from the Gracchi and on the
mother's from Trajan, was chosen emperor in Africa
in opposition to the usurj^er Maximin, anil the choice
was confirmed by the Senate. On account of his advanced age, his son was associated with him in the

Gordian

(Lat.

Gordianits).

Roman

A. D. 237-44,

Their reign lasted only thirty-six days, the
son being slain in battle by Maximin 's lieutenant,
Capellianus, and the father putting an end to his own
life (July, 237).
M. Antonius Gordianus Pius, the
grandson of the elder and nephew of the younger Gorpurple.

OORDIANUS

trol of his

mother's eunuchs, he married the daughteacher of rhetoric. Misitheus

ter of Misitheus, his

proved to be a capable politician and general, and
stirred up his young charge to march in person against
the Persians. At first the expedition met with success, but the death of Jlisitheus put an end to Gordian's prosperity.
His soldiers mutinied, at the instigation of Philip, the successor of Misitheus, and
slew him (244).
Under the Gordians the Church enjoyed peace. Their rival, Maximin, had been a fierce
persecutor of the Christians; hence they naturally
cultivated the goodwill of those who had every reason
to oppose his rule.
Gibbon, Decline and Fall of the Unman Empire (London,
181.5), ch. vii.
Allahd, Le chrislianisme et V Empire Remain
(Paris, 1898), ch.

iii.

T. B. SCANNELL.

Gordianus and Epimachus, Saints, Martyrs, suffered under Julian the Apostate, 362, commemorated
on 10 May. Gordianus was a judge, but was so moved
by the sanctity and sufferings of the saintly priest, Januarius, that he embraced Christianity w'ith many of
his household.
Being accused before his successor, or
as some say before the prefect of the city, Apronianus,
he was cruelly tortiu'ed and finally beheaded. His
body was carried off by the Christians, and laid in a
crypt on the Latin Way beside the body of St. Epimachus, who had been recently interred there.
The two
saints gave their name to the cemetery, and have ever
since been joined together in the veneration of the
Church. There is another Gordianus who suffered
martyrdom (place imcertain) with two companions,
and is commemorated on 17 September (Acta SS.,
XLV, 483); and a third, commemorated on 13 Sept.,
who with several companions was martyred in Pontus
or Galatia (Acta SS., XLIV, 55).
There are also several martyrs named Epimachus,
and, owing to the meagreness of the information posses.sed concerning them, less careful writers have confounded them greatly, while the greater hagiologists
are imable to agree as to their number or identity.
The Bollandists mention five saints of this name: (1)

A

martyr conunemorated by the Greeks on 6 July
XXIX. 280); (2) Epimachus and Azirianus,
mart\rs \enerated bv the Copts and Abyssinians on
31 Get. (Acta SS., LXI, 684); (3) Epimachus of Pelusium in Egypt, venerated by the Greeks on 31 Oct.
(Acta SS., LXI, 704); (4) Epimachus and Alexander,
martyred at Alexandria in the persecution of Decius,
commemorated in the Latin Church on 12 Dec; (5)
Epimachus, whose body, with that of St. Gordianus,
is honoured at Rome on 10 May.
Most of the great
writers have denied the existence of an Epimachus
martj'red at Rome, and account for the relics honoured
there by asserting that the body of tlie Alexandrian
(.\cta SS.,

Epimachus w-as transported thither .shortly before the
martyrdom of St. Gordianus. Remi de Buck, the
learned BoUandist, however, maintains that the evidence for the Roman Epimachus is too strong to be
doubted, while he rejects the pretended translation of
the relics of Epimachus of Alexandria.
Acta SS.. XV, .'549; de Buck, De Vorm SS. Epimachis in
Acta SS., LXI, 706.
John F. X. Murphy.
Gordon, Andrew, Benedictine monk, phy.sicist; b.
15 June, 1712, at Cofforach in Forfarshire, Scotland;
d. 22 August, 1751, at Erfurt, in Saxony.
Having
travelled extensively on the Continent,

came a Benedictine and
fessor of

Erfurt.
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dian, a boy of thirteen, was appointed to thedignity
of Caesar under the joint-emperors Maximus and Balbinus.
These latter were massacred in 238 by the
Praetorian guards, and the youthful Gordian became
sole emperor.
After being for a time under the con-

Gordon

be-

in 1737 was appointed pronatural philosophy in the University of
He soon acquired considerable reputation by

works on electricity, among which were his " PhEenornena electricitatis exposita (1744) " Philosophia
utilis et jucunda" (1745); "Physicae experimentalis
elementa" (1751-52). For the sulphur ball of von
Guericke (1671) and the glass globe of Newton (some
say Hauksbee), Gordon substituted a glass cylinder
which made an efficient frictional machine.
Two
his

;

other inventions of the Benedictine physicist are
noteworthy: the first is the light metallic star supported on a sharp pivot with the pointed ends bent at
right angles to the rays and commonly called the
electrical whirl; the second is the beautiful device
known as the electric chimes. Though these inventions are described in all textbooks of electricity, the
name of Gordon is never mentioned, though both inventions are fully described by him in his "Versuch
einer Erkliirung der Electricitat" (Erfurt, 1745).
Franklin, who is usually credited with the latter invention, simply adopted the "German chimes" (described by Watson in his famous "Sequel", 1746) to
serve as an electrical annunciator in connexion with
his experunental
(lightnuig) rod of 1752.
The
"whirl" is of special interest because it was an electrostatic reaction motor, the earliest of its kind while
the second derives its theoretical importance from its
being the first instance that we have of the application
of what has come to be called "electric convection".
;

Priestley, History

(New \ork, 2

of Electricity (177.5); Electrical
Jan., 1909); Cooper in Did. Nat. Biog..

World
s.

v.

Brother Potamian.
Gordon, William.

Gordon

Riots.

See Leeds, Diocese of.

— This

agitation, so called from the
spirit of the movement, Lord George Gordon,
convulsed the metropolis of Englanil from 2 June till 9
June, 1780. The first English Catholic Relief Act of
1778 (18 George III, c. 60) was not due to any strong
feeling in favour of Catholics.
Of those mainly responsible for the measure, some were ashamed of the
brutal intolerance of former days, some feared that
the declaration of American independence might result
in an Irish rebellion.
The majority had been slow to
act, and there was also a noisy minority, which filled
the House with protest, while the bill was being debated, and, when it had become law, strove earnestly
to prevent a like measure from being brought forward in the legislation for Scotland. To effect this a
" Protestant Association was formed which organized
demonstrations of the mob against the Catholics at
Perth and Edinburgh, where on 2 February, 1779, the
chapel-houses in Chalmer's Close, near Leith Wynd,
and in Blackfriars Wynd were burned. Nor was peace
restored until the Lord Provost weakly promised that
no Catholic relief bill for Scotland should be introduced. Though some compensation for the damage
done was afterwards ordered by the Government, the
Association had gained such a victory that it was
encouraged to found branches in England, in order to
work for the repeal of the Relief Bill already passed
there, as also for the repeal of the Canada or Quebec
bill, which granted freedom to Canadian Catholics.
The president of both Scottish and English Associations was Lord George Gordon, third son of the third
Duke of Gordon, the first Protestant head of the
house. Lord George was eccentric, and unrestrained
both in his fanaticism and in his passions; so much so
that the mo?, originally formed for Sir Fleetwood Shepherd, was adapted to him by Wilkes, " Nulla dispjicuit
meretrix pneter Babylonicam" (R. Bisset, "George
III ", III, 167).
This hero of the Protestant Association resolved on a great demonstration.
He procured
a petition for the repeal of the Relief Bill, signed bv
30,000 to 40,000 names, carried it to the House o"f
Commons, 2 June, 1780, in a huge procession, said in
the excitement of the time to have numbered 20,000
or even 40,000 men, all wearing blue cockades, and
carrying blue flags with the legend: No Popery. In

head and

'

'
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the House Lord George demanded an immediate vote,
while his followers were pressing into the lobbies and
maltreating all members whom they regarded as hosThe motion was postponed, howtile to the repeal.
ever, and when evening fell attacks were made on the
best known embassy chapels, the Sardinian chapel,
near Lincoln's Inn Fields, and the Bavarian chapel in
Warwick Street. The method of attack was more or
First the windows
less the same on all occasions.
were broken, then the doors forced, the house sacked
and the furniture thrown out and burned in the street,
thereby setting fire to the whole building. Warwick
Street chapel was eventually saved by soldiers, who
Two or three of these
also arrested some bystanders.
upon examination "appeared to be Catholics, but of
characters",
against
whom
"as no material
excellent
circumstances appeared, it was thought they would
off"
("Public
Advertiser".
6
June,
17S0). The
get

Gordon

Klrtxs

—

Contemporary Print

undisputed master of the situation. All shops were
closed, money was exacted from passers by, and every
one put on the blue cockade, and chalked No Popery
on his door. The Catholics suffered much, but unpopular Protestants suffered no less. The house of
Lord Chief Justice Mansfield was sacked and burned,
so were those of the justices, and even of the witnesses
who had given evidence against the rioters. The
prisons of Newgate and Clerkenwell were fired, and all
the prisoners released. Next day the same fate befell
the prisons of the King's Bench, the Fleet, and the
Marshalsea.
In other prisons, as the Poultry, all
prisoners were discharged to prevent further disturbance. The large distillery in Holborn of Mr. Langdale,
a Catholic, was burned, and all the stores of spirits
wasted or drunk. The bridges across the Thames
were seized the Bank of England was twice attacked,
and only saved by soldiers. On Wednesday night
;

1

of Ale:

OF

Newgate Prison
Museum

der Hogg, British

might be counted
from London Bridge. Fortunately the air was still,
and the flames did not spread, or the consequences
would have been terrible, for the mob had injured the
fire-pumps and thrown the hoses into the burning

presumably mere spectators, were remandNewgate, whence they "got off " on the
following Tuesday without any further investigations.
Some disingenuous Protestants, however, have pretended that the burningof the chapels was really due to

thirty-six different conflagrations

(cf. "Barnaby Rvidge", Ixxvii, end).
By Saturday morning there was a lull. On Sunday
afternoon, however, there was a recrudescence of \'iolence, the temporary repairs at the embassy chapels
were torn down and burned, Moorfields chapel house
was sacked, and several neighbouring houses gutted,
and their furniture burned. Worse would have followed but for the timely arrival of the soldiers. Ne.xt
day, Monday, the Privy Council met at St. James's but
so "little was the Government moved by the many misfortunes of the Catholics, so little did it foresee the
future, that no adequate measures were adopted to
suppress disorder, though in the city the blue cockades
were asserting their power with ever growing boldness.
On Tuesday, (i June, Parliament again met; and again
the mob pressed in, preventing the progress of business, and handling roughly all who displeased them.
Lord North liimself, the" prime minister, only escaped that evening Ijy putting his coach-horses to
the gallop, having lo.st his hat in the fray, which
was thereupon torn up, and the pieces distributed as
trophies among the crowd. The mob was henceforth

buildings.

prisoners,

ed for

trial to

Catholics

;

in dealing with the mob violence was due
causes. There had never been a tumult of
nature before, and there was no special force to
cope with it. The police of the city in those days consisted but of a few dozen watchmen and constables.
Of the magistrates some were infatuated for the Protestant Association, some were cowards, nearly all were
of opinion that the Riot Act must be read an hour before the military could be called upon to interfere.
At last King George himself (it had been thought prudent for him to retire from the royal apartments to
more protected buildings in the rear of St. James's)
summoned a council on Wednesday evening and
active measures were ordered, and carried out that
very night. Infantry and cavalry attacked the crowd
wherever it made liead, firing into their ranks, and
charging them with sword and bayonet. Though the
darkness and intricacies of the .streets enabled the
rioters to maintain themselves for a while, no serious
By Thursday
resistance was, or could be, offered.
evening all organized disturbance was over, but

The delay

to

many

this

GORDOS

himself, when it was too late, to stem the torrent of misJohn Wesley is somechief wliich he had let loose.
times saiil to have assisted in arousing the religious
fanaticism of the associates; but this is neither true
nor possible, for he was at the time, and had been
for months before, engaged in a missionarj' circuit
through the Northern counties. In the previous January, however, he had written a "Defence" of the
"Appeal" issued by the Association, and obstinately
maintained his narrow views in the "Freeman's Jour-

nal", though they were answered by Father Arthur
O'Leary. The losses of the Catholics were grave, and
cannot be precisely scheduled. Claim for compensation was afterwards made for 57 houses destroyed
{three of these chapels or mass-houses), besides two
embassy chapels. Nimibers, moreover, were constrained to fly in confusion and by night, with their
wives and children and little store of valuables. Their
Protestant friends too often not daring to give them
shelter, they fell in many instances into extreme distress.
Others were shot by the soldiers in trying to
escape from the mob four are reported to have died
from fear; Mr. Dillon of Moorfields, an old man, who
had previously endured prosecution for his priesthood,
was wantonly thrown out of his sick-bed and died six
weeks later. The sum eventually paid to the Catholics
is said to have been £28.219 from the city, and £5200
from the Government. Mr. Langdale put his losses at
£100,000, but refused compensation, receiving instead
leave to distil spirits for a year free of impost, and
thereby (so runs the story) made up handsomely the
;

damage he had

suffered.

were chronicled day by day in the
The Morning Advertiser, the London Chronicle, the
Gazette: and were summarized in the monthly and annual periodicals, e. g. the Political Magazine, and The Annual
Register.
See also the Lords' and the Commons' Journals;
Lord Maho.n, History of England (185S), III, Ixi, Ixiii; HolCROFT. -4 Plain Narrative of the late Riots in London (1780):
CoBBETT. Slate Trials, xxi, 485-687. Dickens has described
the riot^ in 'Barnaby Rudge." The riots are also mentioned
by all historians and memoir writers of the period.
For the misfortunes of the Catholics in particular, see Burton, Life and Times of Bishop Challoner (London, 1909); The
Catholic Magazine for 1833, being papers and documents colten conlected bv "L. C"; Dolman's Revieu: vols. V and
tributions bv Edward Price; .\lexius J. F. Mills, The Riots
The last two should be
in London in 17S0 (London, 1SS3).
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210 had been killed in the streets, 75 died in hospital,
and 173 were severely wounded. Of the prisoners
taken, 52 were convicted, and of these between 20 and
30 executed. Lord (ieorge's trial, fortunately for
him, had to be adjourned for some months. By then
men's minds were cooler: he was admirably defended
by the great advocate Thomas, afterwards Lord, ErThere was, no doubt, a misskine, and acquitted.
carriage of justice here, but the formal indictment of
"levying war on the king", could not be substantiated.
Indeed it is certain that he did not at all foresee the results of his actions, and that he exerted

of the riots

e. g.

London

'

VL

read with caution.
J.

H. Pollen.

GoTdos, a titular see in the province of Lydia, suffragan of Sardis. The city is mentioned by Strabo,
Ptolemy locates it
Hierocles, and Georgius Cj'prius.
between the River Hermus, the modern Guediz Tchai,
and Mt. Sipylus. Lequien (Or. chris., I, 881) naines
five of its bishops: John, known to Socrates (Hist.
EccL, VII, xxxvi), and who assisted at the Council of
Ephesus in 431; Theodotus, 458; Theodore. 536;
George, 787; and Leo, 878. Between the years 901
and 907, under Leo the Wise (Ecthesis pseudo-Epiphanii, ed. Gelzer, p. 553), Gordos is always mentioned
It.is not known when it was
as a suffragan of Sardis.
suppressecT but it no longer existed in the fifteenth
Gordos, now Guerdiz. is the chief town of
century.
a caza" of the sanjak of Saroukhan in the vilayet of
Aidin. The city numbers four thousand inhabitants,
six hundred of whom are Greek schismatics, the

remainder being Mussulmans. It is the chief centre
of the manufacture of Smyrna carpets.
Clinet, Ln TurquK d'Asic.

Ill,

556-559.
S.

Vailhe.

Gorgonius, Saint, Martyr, suffered in 304 at Nicomedia during the persecution of Diocletian. Gorgonius held a high position in the household of the
emperor, and had often been entrusted with matters
At the breaking out of
of the greatest importance.
the persecution he was consequently among the first
to be charged, and, remaining constant in the profession of the Faith, was with his companions, Dorotlieus,
Peter, and several others, subjected to the most
Diocletian,
frightful torments and finalh' strangled.
determined that their bodies should not receive the
extraordinary honours which the early Christians
were wont to pay the relics of the martyrs (honours
so great as to occasion the charge of idolatry), ordered
them to be thrown into the .sea. The Christians
nevertheless obtained possession of them, and later the
body of Ciorgonius was carried to Rome, whence in the
eighth century it was translated by St. Chrodegang,
Bishop of Metz, and enshrined in the monastery of
Many French churches obtained portions of
Gorze.
the saint's body from Gorze, but in the general pillage
of the French Revolution, most of these relics were
lost.
Our chief sources of information regarding these
martyrs are Lactantius and Eusebius. Their feast is
kept on 9 Sept.
There are five other martyrs of this name venerated
The first is venerated at Nice on 10
in the Church.
March; the second, martyred at Antioch, is comon
11
March; the third, martyred at
memorated
Rome, is honoured at Tours on 11 March; the fourth,

martyred at Nicomedia, is reverenced in the East on
12 March; while the fifth is one of the Forty Martyrs
of Sebaste, whose fea,st is kept 10 March.
Acta SS., XLIII, 328; AJialecta Bollandiuna. XVIII,

John

F.

5.

X. Mdrphy.

—

Gorkum, The Martyrs of. In the year 1572,
Luther and Cah-in had already wrested from the
Church a great part of Europe. The iconoclastic
storm had swept through the Netherlands, and was
followed by a struggle between Lutheranism and Calvinism in which the latter was victorious. In 1571
the Calvinists held their first synod, at Embden. On
1 April of the next year the Watergeuzen (Sea-beggars)
conquered Briel and later Vlissingen and other places.
In June, Dortrecht and Gorkum fell into their hands,
and at Gorkum they captured nine Franciscans.
These were: Nicholas Pieck, guardian of Gorkum,
Hieronymus of Weert, vicar, Theodorus van der
Eem, of Amersfoort, Nicasius Janssen. of Heeze, Willehad of Denmark, Godefried of Mervel, Antonius
of Weert, Antonius of Hoornaer, and Franciscus
de Roye, of Brussels. To these were added two lay
brothers from the same monastery, Petrus of Assche
and Cornelius of Wyk near Duurstede. Almost at the
same time the Calvinists laid their hands on the learned
parish priest of Gorkum, Leonardus Vechel of Bois-leDuc, who had made distinguished studies in Louvain,
also his assistant Nicolaas Janssen, surnamed
Poppel, of Welde in Belgium. With the above, were
also imprisoned Godefried van Duynsen, of Gorkum,
who was active as a priest in his native city, and Joannes
Lenartz of Oisterwijk, an Augustinian and director of
the convent of Augustinian nuns in Gorkum. To these

and

who from the verj- first underwent all the sufferand torments of the persecution, were later added
companions: Joannes van Hoornaer, a Domore
four
minican of the Cologne province and parish priest not
who, when apprised of tlie incarGorkum,
far from
ceration of the clergj' of Gorkum, hastened to the city
administer
the sacraments to them and
to
order
in
was seized and imprisoned with the rest. Jacobus La^
cops of Oudenaar, a Norbertine, who after leading a
fifteen,

ings

GORRES

frivolous life, being disobedient to his order, and
neglectful of his religious duties, reformed, became a
curate in Monster, Holland, and was imprisoned in
1.572; Adrianus Janssen of Hilvarenbeek, atone time a
Premonstratensian and parish priest in Monster, who
was sent to Brielle with Jacobus Lacops and lastly Andreas Wouters of Heynoord, whose conduct was not
edifying up to the time of his arrest, but who made
;

ample amends by

his

martyrdom.

After enduring much suffering and abuse in the
prison at Gorkvmi (26 June-6 July) the first fifteen
martyrs were transferred to Brielle. On their way to
Dortrecht they were exhibited for money to the curious and arrived at Brielle 6 July. On the following
day, Lumey, the commander of iheWatergeuzen, caused
the martyrs to be interrogated and ordered a sort of
disputation. In the meantime the four other martyrs
It was exacted of each that he abandon
also arrived.
his belief in the Blessed Sacrament and in papal supre-

macy.

All

remained tirm
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in their faith.

Meanwhile

there came a letter from William of ( Irange which enjoined all those in authority to leave priests and reNevertheless Lumey caused the
ligious unmolested.
martyrs to be hanged in the night of 9 July, in a turfmutilations.
Their beatification
amid
cruel
shed
took place on 14 Nov., 1675, and their canonization on
29 June, 1865. For many years the place of their
martyrdom in Brielle has been the scene of numerous
pilgrimages and processions.
EsTius, Novorum in HoUandia conslantissimoruni martyrum passionis historia (Cologne, 1572); Idem, Historicp niartyrum Gorcomiensium (Douai, 1603); Kronenburg, NeerUinds Heiligeti in later eeuwen (Amsterdam, 1901); Meuffels,
Les martyrs de Gorcum (Paris, 1908).
P. Albers.

Gbrres, Guido, historian, publicist, and poet;
on 28 May, 1805; d. at Munich on 14
1852.
He was the son of the great Johann
Joseph Gorres, and made his early classical studies in
During his father's banishment he
his native town.
went to Aarau and Strasburg to pursue his education.
Reaching the University of Bonn in 1824, he devoted
himself chiefly to the study of philology and history.
In Munich he continued his linguistic studies, and
1830 received a prize from the French Academy. In
b. at Coblenz,

July,

m

the meantime (1827) his father had received a call as
professor of history to Munich, and Guido, influenced
by his father's lectures, now took \\p history as his
chief study.
The fruit of these studies were " Nikolaus von der Flue" (Ratisbon, 1831) and "Die Jungfrau von Orleans" (Ratisbon, 1834; 3rd ed., 1895).
Jointly with Count Franz Pocci, he published from
1834-39 an illustrated serial on the festivals of the
Church, the " Festkalender in Bildern und Liedern",
the first illustrated magazine for the yoimg in German.
Still carrying on his historical work, he made a great
tour of investigation through France in search of
further material relating to the Maid of Orleans. But
before long his work took a different direction. He
edited from 1838 the " Historisch-politLsche Blatter",
a publication subsisting to this day, established to
maintain the defence of the rights of the Catholic
Church and to champion the interests of German
Guido Gorres took charge of the editorial
Catholics.
management with Phillips, and continued at this
post until his death. The writings published by him
in this review were numerous and on various topics.
At the same time his talents as a poet found expression
He became one of
in many beautiful compositions.
the foremost lyricists among the modern Catholic
The tale "Schon Rci.slein"
poets of Germany.
(Munich, 1838), the charming collection of "Marienlieder" (Munich, 1843), .some of which are still .sung by
the people, besides '' Das Weihnachtskripplein "(Schaffhausen, 1843), "Das Leben der hi. Ca'cilia in drci
Gesangen" (Munich, 1843), and the widely-known and
popular poems " DieGottesfahrt nach Trier" (Coblenz,

1844), "Die arme Pilgerin zum hi. Rock" (Coblenz,
1845), the "Gedichte" (Munich, 1844), evince true
deep perception, and delicate tenderness, combined with power of conception and vigour of form.
His work " Der hiirnene Siegfried und sem Kampf mit
dem Drachen" (Schaffhausen, 1843) belongs to the
domain of literary history. In 1846 he began with
Count Pocci, as he had formerly done in the case of the
Feast Calendar, the publication of an illustrated
magazine called the " Deutsches Hausbuch", which
however appeared for two years only. On the death
of Klemens Brentano Gorres edited his "Marchen"
He also produced an
(2 vols., Stuttgart, 1846).
excellent German translation of the " Imitation of
Christ" (St. Polten, 18.39, with illustrations by Steinle).
art,

In 1844 Gorres married Maria Vespermann, who gave
him three daughters. But his conjugal happiness
was not to last more than eight years, for he died at
Munich at the age of forty-seven years.
Historisch-politiscke Blatter, XXX, 133 sqq.; Meyers. Gvido
Gurres

(Luxemburg, 1896); Pollmann, Die Romantik dea
Guido Gurres in Historisch-polit. Blatter, CXXXV
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Johann Joseph,
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in the
heart of the Rhine country, 25 January, 1776; d. at
Munich, 29 January, 1848. He was the strongest and
most gifted champion of C'atholic Germany, from the
religious and the political point of view, during the
His father,
first half of the nineteenth century.
Morits Gorres, had been a timber merchant. His
mother was descended from an Italian family named
Mazza, which had settled in Coblenz. He made his
secondary studies at the gyirmasiumof Coblenz, where,
after the expulsion of the Jesuits, pedantic and superIn his youth
ficial rationalistic methods prevailed.
Gorres was a republican and rationalist, and he looked
upon the French Revolution as a movement to free
the nations. His earliest writings, " Der allgemeine
Friede, ein Ideal" (1798), likewise the monthly publication " Das rote Blatt", which was continued in " Der
Ruberzahl in blauen Grunde" (1798-1799), reflect
He was one of several delegates
this state of mind.
sent by the Rhine and Moselle provinces to Paris in
the fall of the year 1799, to protest against the conduct
of the French general Leval in the Rhine country,
and to remove the uncertainty hanging over his native
country. His stay in Paris cured him of his enthusiasm for the French Revolution, and the city appeared
to him as a "flower-bedecked quagmire". The
pamphlet " Die Resultate meiner Sendung nach Paris"
(1800) gives an account of his impressions. In it he
closes the first period of his life, which was filleil with
plans and aspirations for the betterment of the
human race and with bitter disappointments.
Returning from l':iris, Ihhtcs became professor of
physics at the Sikiniilnrschulc (college) at Coblenz,
where he remained until 1S06. On 14 September,
1801, he married Catherine von Lasaulx. As the
fruits of his scientific studies at Coblenz he published a
translation of Fourcroy's Synoptical Chemical Tables
(1801), besides the two treatises "Aphorisnien (iber
Organonomie" (1803) and "Exposition der Phisiologie" (1805). At the same time under the influence of
Schelling he became interested in natural philo.sophy,
art, and poetry, as appears in his essays "Aphorisnien
iiber die Kunst" (1802); "(ilauben und Wis.sen"
(1805) and in his articles in Aretin's "Aurora". He
identified himself with the Romantic movement, and
in 1806 became Docent at the University of Heidel-

Gbrres,

b. at Coblenz,

;

where German romanticism flourished, and
where he found himself thrown into close association
with Achim von Arnini. Klemens Brentano, and Eichberg,

endorff.
The last-named assisted liini in tlie production of his "Teutschen VulksburluT" (1807).
Later
on came the " Alteutsclicn Volksuiid Meisterlieder"
(1817). He also contributed to the " Zeitung fiir
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in eigener Angelegenheit" (1821) was a brilliant \'indication of himself against the attitude of the Prussian
Government. At the same time he addressed a warning to the princes and nations of Europe, which was
published the same year, "Europa und die Revolution".
In the following year he published " Die Heilige Allienz
und die Volkerauf dem Kongress von Verona" (1822).

Gorres meanwhile turned again to his scientific
studies, which now led him to give more attention to
religious matters.
He published during his stay in
Strasburg " Firdusis Heldenbuch von Iran", and was
a contributor to the magazine "Der Katholik", which
had been founded in Mayence by Raess and Weiss,
and in 1824 transferred to Strasburg. He contributed

numerous articles to this review, among others the
paper "Der hi. Franziskus von Assisi, ein Troubadour" (1826; 2nded., Ratisbon, 1879), the preface to
Diepenbrock's edition of the works of Heinrich Suso,
besides a study on Swedenborg.
In this way Gorres
became more and more active as a champion and defender of religious interests.
Gorres's nomination by King Ludwig I of Bavaria
to a professorship at the University of Alunich (1827)
marked the opening of the last period of his life. His
lectures attracted a numlier of distinguished students
among whom we may mention Brunner, Haneberg,
Sepp, Windischmann. But he became above all the
head and front of a .society of distinguished Catholic
gentlemen who came to Munich under the patronage
of King Luihvig I and who worked for the renovation
of spiritual life, for the liberty of the Church, and for
all

things of interest to the Catholic Faith.
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Einsiedler" and the " Heildelberger Jahrbiicher", the
official organ of tlie Romanticists.
But the hostility
of the Protestants at Heidelberg, many of whom
turned against the Romanticists when the latterrecognized and proclaimed the greatness and nobility of the
Catholic church, led Gorres to quit Heidelberg (180S),
and to return to his former position at Coblenz. He
now devoted himself to Germanic and mythological
studies, which enabled him to produce his work,
"Mythengeschichte der Asiatischen Welt" (2 vols.,
1810). The important political events of the following years compelled him once more to enter the political arena.
In 1814 he founded the weekly "Der
Rheinische Merkur", in which he violently attacked
Napoleon, laboured for the advancement of Germany,
and pleaded for the restoration of the old German Empire. Napoleon is said to have called this periodical the
fifth of the great powers that were allied against him.
Gorres at this period became superintendent of public instruction in the Rhine provinces.
But his demand for the restoration of the old German Empire
under the Emperor of Austria, and his courageous
struggle on behalf of civil and political liberty, brought
down upon him the hostility of the German princes,
especiallv after the publication of his brochure:
" Deutsihlan.ls Kiinftige Verfassung" (1816).
The
" Rheinische Merkur" was suppressed by the Prussian
Government in 1810, and Gorres was dismissed from
his post as superintendent of public instruction.
He
went back to Heidelberg, but in 1817 returned to Coblenz and founded a relief-society for the alleviation of
distress in the Rhenish province.
At the same time
he continued his fearless work as a pamphleteer, as
shown chiefly in his " Adresse der Stadt und Landschaft Koblenz und ihre Uebergabe beim Fursten Hardenberg" (1818), and his brochure "Teutschland und
die Revolution" (1819).
The Prussian Government
thereupon confiscated his papers and ordered his arHe escaped, however, to Frankfort, whence he
rest.
made his way to Strasbiu'g. Here he remained, save
for a visit to Switzerland in 1821 until the year 1827.
His written defence " In Sachen der Rheinprovinz und

Among

the most eminent members of this circle we find the
names of Arndts, Cornelius, Dollinger, Mohler, Phillips,
Ringseis, and Streber. At intervals Gorres was also

by

political and religious leaders of CatholiGermany and in other countries, among
them Brentano, Bohmer, Lacordaire, Lamennais, and
Montalembert. In Munich also he continued his fertile and versatile literary activity.
He pleaded for a

visited

cism, both in

Christian interpretation of history in his " Grundlage,
Gliederung und Zeitenfolge der Weltgeschichte"
(1830. new ed., 1884;), and in the publication issued
under his direction since 1831, "Gott in der Gesehichte, Bilder aus alien Jahrhunderten der Christlichen Zeitrechnung". Other historical productions
of his pen at this period were: "Die Japhetiden und
ihre Gemeinsame Heimat Armenien" (1844), and
" Die drei Grundwurzeln des Keltischen Stammes in
Gallien und Lhre Einwanderung" (1845).
He treated
political questions in the "Eos", a review founded by
Herbst in 1828. His work "Der Dom zu Koln und
das Munster zu Strassburg" (1842) properly belongs
to the history of art.
But what engrossed Gorres's attention above all
since his stay in Strasburg was the study of mysticism.
He carefully studied the mystical writers of the Middle Ages, observed partly in person the phenomena
connected with the oases of the ecstatic young women
of that time (Maria of Mori and others), and strove to
comprehend more thoroughly the nature of Christian
mysticism, which stands in the strongest contrast to
rationalism ami naturalism. These studies led to his
writing his great work: "Die christliche Mystik" (4
vols., 1836-42; 2nd ed., 5 vols., 1879), which notwithstanding its lack of historical criticism, and in spite of
many incorrect views in matters of philosophy antl
theology, is a magnificent work. It proved a strong
stimulant to Christian faith and dealt a decisive blowto superficial rationalism in religious matters.
The religious difficulties in Prussia, in the thirties,
which culminated in the arrest of the Archbishop of
Cologne, Clement August (1837), recalled Gorres into
the lists to champion once more the rights of the
Church against the State. His" Athanasius" (1834),
of which there appeared four editions that same j'ear,
written in defence of the Archbishop of Cologne, who
was persecuted for doing his duty, produced a profound impression and a vigorous movement on behalf
of the Archbishop.
This was soon followed by his
"Die Triarier" (1838), in which he opposed H. Leo,
P. Marheinecke, and K. Brimo, as the advocates of
liberalism in science.
After the settlement of the
Cologne troubles he reviewed the conflict in his treatise: " Kirche und Staat nach Ablauf der Kcilner Irrung" (1842). This attack on the religious liberty
and the religious interests of German Catholics led a
number of Gorres's friends in Munich, with his assistance, to found the " Historisch-politische Blatter",
a periodical, intended to defend the rights of Catholics
and to maintain Catholic interests. It began to appear in 1838, under the editorial management of PhilUps and of Guido Gorres, son of the great Gorres. He
himself was a zealous contributor to this publication
for the first ten years of its existence and until the
find in the very first volume an
close of his life.
interesting article by him, "Die Weltlage", while
there is not one of the first twenty volumes which does
not contain something from his gifted pen.
An important occasion once more led Gorres to
come forward as the champion of Catholic life. In his
"Die Wahlfahrt von Trier" (1845) he combated the
schism of the so-called German Catholics, set on foot
by Johannes Ronge on the occasion of the exhibition
The evening of his
of the Holy Coat of Trier, in 1844.
life was painfully saddened by the Lola Montez episode, in consequence of which several of the ablest
Munich professors and Gorres's friends were dismissed
from their chairs by King Ludwig I (1847). Gorres
himself was not interfered with on this occasion. His
\\Titings were published in a collected form: "Gesammelte Werke, hg. von Marie
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1854-1860); also "Gesamraelte Briefe hg. von Mario
Gerres u. Fr. Binder" (3 vols., Munich, 1858-74).
Joseph von Gorrcs. cine Skiz:c Keinc.s Lcbens (Ratisbon, l.S4S>;
Joseph eon Gorres Id Hijsloriseh-Polilische Blatter (1851),
XXVII, 1-41: S9-126; 272-304; 1853, XXXII, 557-594; 637680; 1860, LXV, 160-176, 249-261; BrOhl, Joseph von Gorres,
ein Denkmal aus seinen Schriften auferbaut (Aachen, 1854);
Heinrich, Jos. von Gorres, Ein Lcbensbild (Frankfort. 1867);
Galland, John Joseph von Gorres (2nd ed., Freiburg im Br.,
1877); Sepp, Gorres unci seine Zeitgenossen O^oidlingen, 1877);
Idem, Gorres (Berlin, 1896); Wibbeut, Gorres als Literarhistoriker (Cologne, 1899); ScHULTZ, Gorres mid diejungere Romanlik (Berlin, 1902).
J. P. KiRSCH.

GoTtyna, a titular see, and in the Greek Church
metropolitan see, of the Island of Crete. The city,
situated at the foot of Mount Ida, not far from the
River Lethe, was first called Larissa, afterwards CremHomer mennia, then Gortys, and finally Gortyna.
tions it as a fortified city, which gives an idea of its
great antiquity. Previous to the Roman occupation it
was continually at war witli the two neighbouring and
rival cities of Cnossus and Cydonia, contending with
The result was desolation in an
for supremacy.
island predestined to happiness by its geographical
The Cretans, indeed, were
soil.
and
climate,
position,
ever the cause of their own distress, being at all times
discontented with their government. Under Roman
rule Gortyna became the civil and ecclesiastical metropoUs of the island, which then prospered in a degree
Its first bishop was St. Titus, the
hitherto unknown.
disciple to whom St. Paul addressed one of his EpisA basilica dedicated to St. Titus, discovered at
tles.

them

Gortyna partly in ruins, dates from the fifth, perhaps
from the fourth, century. Among the earliest occupants of the see were St. Philip, a contemporary of
Marcus Aurelius, whose feast is kept 11 April; St.
Myron, commemorated 8 August; St. CjtII, 9 July;
St. Eumenius, IS September; St. Peter the Younger,
14 July. In 170 St. Dionysius, Bishop of Corinth,
addressed a letter to the community of Gortyna
(Buseb., H. E., IV, xxiii), then probably the metroAmong its archbishops mention
politan see of Crete.
should also be made of St. Andrew of Crete (d. 740), a
famous Byzantine poet and orator, and opponent of
the Iconoclasts. In 825 the island was taken by the
Arabs, Archbishop Cyril was slain for refusing to
apostatize, and Gortyna so completely destroyed that
Thenceforth, moreover,
it never rose from its ruins.
the metropolitan ceased to bear the title of Gortyna,
took that of Crete, and resided elsewhere, probably at
Candia, a city built by the Arabs and made capital of
the island. In the tenth century Nicephorus Phocas
reconquered Crete for the Byzantine Empire, which
held it until 1204, when it fell into the hands of the
Venetians, who retained the island until 16G9, when
the Turks took possession of it. The Venetians did
not allow the Greek bishops to reside in Crete, while
the Latin archbishop bore the title of Candia, not of
Gortyna. Even yet the Latin diocese retains the
name of Candia (q. v.), Gortyna being a titular
archiepiscopal title. On the other hand the Greek
Archbishop of Gortyna calls himself Metropolitan of
The extensive ruins of Gortyna are located
Crete.
Among them are
near the village of Hagioi Deka.
a temple of Apollo, several statues, the basilica of St.
Titus, and numerous inscriptions, among which is the
text of the so-called Laws of Gortyna, found in 1884,
which afford us a good insight into Greek law of the
^sculapius was much honoured at
fifth century b. c.
Gortyna. Within an hour's distance of the ruins is
an immense grotto, by many archaeologists considered
It is, however,
identical with the famous labyrinth._
only an ancient quarry out of which Gortyna was
built; the labyrinth was situated near Cnossus.
Lequien, Onens christianua (Paris, 1740), II, 256-65; Cornelius. Creta Sacra (Venice, 1755), I, 189-220; II, 42-103;
EuBEl,. IHerarchia Calh. med. oevi (MQnster, 1898—), I, 223
II, 156; Perrot, L'«e d« Crife (Paris. 1886); Lahoche,
La Crete ancienne el modeme (Paris, 1898); Bothmer, Kreta in
Vergangenhnt und Gegenwar" (Leipzig, 1899). S. VAJLHfi.
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Gorz

(It.

Gorizia; Slovene Gorica), capital cf

the Austrian crown-land Gorz and Gradiska, has a
population (1900) of 25,4.32, almost exclusively Catholic, of which (58 per cent are Italians, 20 per cent SloSince 1751 Gorz
venes, and 11.6 per cent Germans.
has been the seat of an archbishop, metropolitan of the
ecclesiastical province of lUyria.

—

The territory surrovmding Gorz belonged
History.
originally to the old Roman Prefecture of Ilh'ricum,
on the division of which into East and West Illyricum
in 379 it remained a part of the latter, and shared its,
fortunes until Emperor Otto III divided it in 1001 between the Patriarch of Aquileia and the Count of
The latter immediately assumed the title of
Friuli.
Duke of Gorz after the castle of that name, for the
town of Gorz was not recognized as such until 1307.
In 1031 Gorz passed to the Eppenstein family of Carinthia, and thence in 1090 to the Counts of Lurn, who
in 1202, by arrangement with the patriarch, Pilgrim II,
secured the territory belonging to the Patriarchate of
Aquileia.
By marriage Count Memhard III came also
After his death (1258)
into possession of the Tyrol.
the family divided into the Gorz line, represented by
Count Albert II, and the Tyrolese-Carinthian line,
represented by Count Meinhard IV. The latter line
became extinct in 1335 with Henry of Carinthia, who
had been for a time King of Bohemia (1307-10); the
Gorz line reached the zenith of its power under Henry
II (d. 1323), among whose possessions were included
Lusatia, Pusterthal, and Istria, and who held the
office of vicegerent of the empire in the March of Tre-

Unsuccessful wars, divisions of inheritance,
viso.
etc. led to the decline of the house, and at the death
of the last count, Leonhard, in 1500 without issue, his
territory fell to Emjieror Maximilian I, and, except
for a brief interval of French occupation (1809-15),
has since remained a possession of the reigning house
of Austria.
Ecclesiastically, this territory was from the beginning under the jurisdiction of the Patriarch of AquiThe fact that the patriarchs for the most part
leia.
resided at Udine on Venetian land, while the patriarchal cathedral was situated at Aquileia on Gorz ter-

Accordritory, caused constant friction witli Venice.
ingly, in 1560 Emperor Fertlinand I agitated at Rome
the question of establishing an independent bishopric
at Gorz, an attempt which was rejieated many times
during the following centuries, but fruitlessly until at
Benedict XIV, yielding to Austrian urgency and
overriding the claim of the Republic of Venice to the
Austrian part of the Patriarchate of Aquileia, established a separate vicariate Apostolic with residence at
Gorz (29 Nov., 1749). On 6 June, 1751, the patriarchate was definitively suppressed and replaced by two
archbishoprics (18 April, 1752), those of LTdine and
Gorz, the latter having as suffragans Trent, Triest,
The vicar Apostolic, Karl
Como, and Pedena.
Michael, Count von Attems, was appointed first Archbishop of GiJrz, and in 1766 was raised to the dignity of
a prince. After his death (1774) came Rudolf, Count
of Edling, who was, however, deposed by Emijeror
Joseph II in 1784 for his opi)Osition to the imperial
patent of tolerance of 13 October of that year, and
died in 1803 at Lodi. On 8 March, 1787, the emperor raised the Diocese of Laibach to the rank of an
archdiocese, and on 20 August, 178S, in place of Gorz
established a new diocese in the adjacent province of
Pius VI gave his sanction to the new arGradiska.
rangement on the condition that Gradiska should be
regarded only as a co-episcopal seat (with Gorz) by
his Bull "Recti prudentisque consilii" of 12 September, 1797, however, he transferred the episcopal see
and chapter back to Gcirz, and ordained that in future
the bishop should bear both titles, Gorz and Gradiska.
By the Bull of 19 August, 1807, Pius VII reiluced Laibach to the rank of a simple liishopric, and ijlaced it
with Gorz and Triest under the immeiliate jvirisdiction
last

;

—
;
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oftheHolySee. Finally, on 27 August, 1830, Pius VIII
raised Gorz once more to the archiepiscopal rank, and

to page 200): Sedej (present Prince-Bishop of G6rz), Giirz in
Die katholische Kirche unserer Zeit und ihre Diener in Wort und
Bi'W (Munich, 1900,11,321-30; (2nd ed., Munich, s.d.), 340-43;

assigned to it tiie Sees of Laibach, Triest-Capo d'lstria,
Parenzo-Pola, and Veglia-Arbe as suffragans, Joseph
Walland becoming archbishop. Since Archbishop
Walland's death the archiepiscopal see has been
occupied by: Franz Xaver Luschin (1835-54), distinguished for his apostolic zeal and unbounded charity;
Andreas Gollmayr (1855-83), under whom the title of
prince was restored to the bishops; Alois Zorn (188397), previously Bishop of Parenzo-Pola; Jakob Missia
(1898-1902), raised to the cardinalate, 19 June, 1899;
Andreas Jordan (1902-05); and Franz Borgia Sedej,
b. at Kirchhcim, 10 October, 1854; ordained priest 20
August, 1877; appointed prince-bishop by the emperor, 20 January, 1900; confirmed by the pope, 21
February of the same 3'ear, and consecrated on 25

Status personalis et localis Archidiceceseos Goritiensis ineunte
anno 1909 (Gorz, 1909).

March.

—

The archdiocese embraces the northern
Statistics.
part of the Austrian coast, that is the County of Gorz
and Gradiska, and numbers (1909) 17 deaneries, 86
parishes, 42 curacies, 65 vicarages, 13 benefices, 113
positions for assistant priests, 271 churches and chapels, 304 secular and 41 regular priests, 257,704 CathoThe following religious congregations have
lics.
foundations in the archdiocese: the Franciscans, who
have the monastery of Castagnavizza, situated above
the city of Gorz, \vith an upper gymnasium for those
desiring to enter the order; also houses on the Holy
Mountain {Heilirjcr Berg) near Gorz, and on the island
of Barbana near Grado; the Capuchins at Gorz and in
the mona.stery of the Holy Cross near Haidenschaft
the Jesuits at Gorz; the Brothers of Mercy of St. John
of God, who have charge of the tow-n hospital at Gorz
the Ursulines at Gorz the Sisters of Mercy of St. Vincent de Paul, who have charge of the poor-house and
the hospital for women at Gorz, and of the orphan
asylum at Contavalle, and have the domestic management of the preparatory seminaries of the princebishopric at Gorz; the School Sisters of Notre-Dame,
who conduct a higher school for girls and St. Joseph's
Asylum for girls at Gorz Sisters of Providence of
St. C'ajetan, with mother-house at Corraons and 5
branches; Sisters of Mercy of the Holy Cross, who are
house-keepers in the central seminary of the princebishopric at Gorz. The cathedral chapter, established in 1751, and called the Capitulum Teresianum
after Empress Maria Theresa, has 3 dignitaries (provost, dean, and scholasticus), 4 capitulary and 3 honorary canons, and at the present time (1909) one honorary canon extra statuin. The patron of the diocese
The theological seminary Carois St. Hermagoras.
linum, founded in 1757 by Archbishop von Attems as
a domus presbyterialis, has been since 1818 the chief
seminary for the whole ecclesiastical province of Gorz,
with the exception of the Diocese of Laibach, which
has a seminary of its own. Besides the cathedral at
Gorz, completed about 1400, which exhibits various
styles of architecture, mention should be made of the
cathedral at Aquileia (basilican style), consecrated in
1031 by the Patriarch Popo; likewise the former patriarchal, now the parish, church in the city of Grado
on the lagoons, ancient itself and rich in art treasures
of the early Middle Ages, including sculptures, mosaics, etc., of the sixth century.
De Rubeis, Mo7iumenta ecclesi^ Aquiteinsis (Argentina
Venice, 1740); Czoernig, Das Land Gorz und Gradisca (2 vols.,
Vienna, 1873-74); Jackson, Dalmatia, the Quarnero and Istria
with Cettinje and- the Island of Grado (3 vols., Oxford, 1887);
Caphin, Lagune di Grado (2nd ed.. Triest, 1890); Die Ocsterreichisch-Unciarische Monarchie in Wort und Bild, Vol. X: Das
Kiislenland (Vienna, 1891); Teuffenbach, Kurier Abriss der
;

;

Geschichie der gefiirsteten Grafschait Gorz und Gradisca bis zii
deren Vereinigung mil dem House Habsburg im Jahre 1600 (Innsbruck, 1900); tr. It., Carrara (Innsbruck, 1900); RitterZ\HONY, Napoleon T: Die Besetzung von Gorz durch die Franzosen im Friihjahr 1797 (Leipzig, 1905); Guidebooks to Gorz by
Woerl (Leipzig, 1905) and Noe (2nd ed., Gorz, 1907); Documenla historiam archidiwceseos Goritiensis illustrantia edita ab
Ordinariatu archiepiscopali Goritiensi (since 1907 published as a
supplement to the diocesan paper, and in June, 1900, printed up

Gbegor Reinhold.
Goscelin (or Gotselin, according to the spelling in
the earliest MSS. of his works), a Benedictine biographical writer; d. about 1009.
He was born in the
north of France and became a monk of St. Bertin's at
Omer. Hermann, Bishop of Salisbury, brought him
to England, but the exact date of his doing so is disputed. Wright gives 1058, on the authority of William of Malmesbury, but Goscelin himself states that
he accompanied Hermann to Rome in 1049, shortly
before the great Council of Reims in that year, and as
that prelate returned to England in 1053, it seems
He relikely that Goscelin came with him then.
mained in England to the end of his life, visiting many
monasteries and cathedrals, and collecting, wherever
he went, materials for his numerous biographies of
English saints. William of Malmesbury praises his industry in the highest terms. He was at Ely about
1082, where he wrote a life of St. Etheldreda. Between
1087 and 1092 he was at Ramsey, and compiled there a
life of St. Ivo, or Ives. In 1098 he went to Canterbury,
where he wrote his account of the translation of the
relics of St. Augustine and his companions, which had
taken place in 1091. This he dedicated to St. Anselm,
and it was probably his last work. The Canterbury
Obituary, quoted by Wharton, gives 15 May as the
day of his death but does not name the year. He was
certainly alive in the beginning of the year 1099, but
we hear nothing of him afterwards. His works conthe lives of many English saints, chiefly of those
connected with Canterbury, where he spent his last
Some of them have been printed by the Bolyears.
Others are conlandists, by Mabillon, and by Migne.
tained in MSS. in the British Museum (London) and at
Cambridge. A full list of his known writings is given
in the eighth volume of the "Histoire litteraire de
France". His chief work was a life of St. Augustine
of Canterbury, professing to be based on older records
sist of

—

and divided into two parts, an " Historia major" (in
Mabillon, Acta SS. O.S.B., I) and an " Historia minor"
His life of St. Swithin
(in Wharton, Anglia Sacra, I).
(in BoUandists, Acta SS., July) is also of some importance, but the majority of his writings have not much
value at the present day. His method seems to have
been usually to take some older writer as his basis and
to reproduce his work, in a somewhat inflated style,
with additions of his own, but critics are agreed that
no very great reliance can be placed on these latter.
According to William of Malmesbury, Goscelin was also
a skilled musician.
William of Malmesbury, De Gest. Pmttif., ed. Hamilton in
Rolls Series (London, 1870); Wharton, Anglia Sacra (London,
1691), I; Cave, Script. Eccles. (Geneva, 1705); Fabricius,
Chevalier, Bio-Bibl.
Bibliotheca Latina (Florence. 1858);
(Paris,

1905-7);

(London, 1842),

I;

Wright, Biographia Britannica

Archer

in Diet. Nat. Biog.,

s.
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G. Cyprian Alston.
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Gospel and Gospels. The word Gospel usually
designates a written record of Christ's words and
It is verj' likely derived from the .'^nglo-Saxon
cleeds.
god (good) and spell (to tell), and is generally treated
as the exact equivalent of the Greek evayyiKwu {ei
well, ayyiWa. I bear a message), and the Latin Evangelium, which has passed into French, German, Italian,
and other modern languages. The Greek ci;a77Aioi>
originally signified the "reward of good tidings"
given to the messenger, and subsequently "good
Its other important meanings will be set
tidings".
forth in the body of the present general article on the
Gospels.
^Tlie first four historical
(1) Titles of the Gospels.
books of the New Testament are supplied with titles
(Ei!a77Aio;' Kara MardaTov, EiayyfXiov Kara ilapKov,

—

—
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and letters, to have authority, must be referable to
some individual; the greater his name, the better.
But history was regarded as a common possession.
Only as the springs
Its facts spoke for themselves.
of common recollection began to dwindle, and marked
differences to appear between the well-informed and
did it
accurate Gospels and the untrustworthy
become worth while for the Christian teacher or apologist to specify whether the given representation of
the current tradition was 'according to' this or that
It
special compiler, and to state his ciualifications".
.

.

.

thus appears that the present titles of the Gosjjels are
not traceable to the Evangelists themselves.
The first word common to the headings of our four
Gospels is Eiayy^Xiov, some meanings of which remain
The word, in the New Testament,
still to be set forth.
has the specific meaning of "the good news of the
kingdom" (cf. Matt., iv, 23; Mark, i, 15). In that
sense, which may be considered as primary from the
Christian standpoint, E6ayy4\tov denotes the good tidings of salvation announced to the world in connexion
with Jesus Christ, and, in a more general way, the
whole revelation of Redemption by Christ (cf. Matt.,
ix, 35; xxiv, 14; etc.; Mark, i, 14; xiii, 10; xvi, 15;
This
Acts, XX, 24; Rom., i, 1, 9, 16; x, 16; etc.).
was, of course, the sole meaning connected with the
word, so long as no authentic record of the glad tidings
In point
of salvation by Christ had been drawn up.
of fact, it remained the only one in use even after such
received
in the
written records had been for some time
Christian Church as there could be but one Gospel,
Jesus
Christ,
of
salvation
by
that is, but one revelation
so the several records of it were not regarded as several
Gospels, but only as distinct accounts of one and the
same Gospel. Gradually, however, a derived meaning was coupled with the word Evayy^\u)i/. Thus, in
his first Apology (c. Ixvi), St. Justin speaks of the
" Memoirs of the Apostles which are called Biayy^Xia",
clearing referring, in this way, not to the substance of
the Evangelical history, but to the books themselves
It is true that in this passage
in which it is recorded.
:

of St. Justin we have the first undoubted use of the
terra in that derived sense.
But as the holy Doctor
gives us to understand that in his day the word EiayV^Xiov had currently that meaning, it is only natural to
think that it had been thus employed for some time
before.
It seems, therefore, that Zahn is right in
claiming that the use of the term Eua77<'Xio;', as denote
ing a written record of Christ's words and deeds, goes
as far back as the beginning of the second century of

the Christian era.
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etc.), which, however ancient, do not go back to the
The
respective authors of those sacred writings.
Canon of Muratori, Clement of Alexandria, and St.
Irenseus bear distinct witness to the existence of those
headings in the latter part of the second century of our
Indeed, the manner in which Clement (Strom.,
era.
I, xxi), and St. Iremeus (Adv. Haer., Ill, xi, 7) employ
them implies that, at that early date, our present
titles to the Gospels had been in current use for some
Hence, it may be inferred that
considerable time.
they were prefixed to the evangelical narratives as
That,
early as the first part of that same century.
however, they do not go back to the first century of
the Christian era, or at least that they are not original,
It is
is a position generally held at the present day.
felt that since they are similar for the four Gospels,
although the same Gospels were composed at some
interval from each other, those titles were not framed,
and consequently not prefixed to each individual narrative, before the collection of the four Gospels was
actually made. Besides, as well pointed out by Prof.
Bacon, "the historical books of the New Testament
differ from its apocalyptic and epistolary literature, as
those of the Old Testament differ from its prophecy, in
being invariably anonymous, and for the same reason.
Prophecies, whether in the earlier or in the later sense,

The second word common

to the titles of the canonical Gospels is the preposition Kara, " according to ",
the exact import of which has long been a matter of
Apart from varidiscussion among Biblical scholars.
ous secondary meanings connected with that Greek
two principal significations have been
particle,
ascribed to it. Many authors have taken it to mean
not "written by", but "drawn up according to the
conception of", Matthew, Mark, etc. In their eyes,
the titles of our Gospels were not intended to indicate
authorship, but to state the authority guaranteeing
what is related, in about the same way as " the Gospel
according to the Hebrews", or "the Gospel according
to the Egyptians", does not mean the Gospel written
by the Hebrews or the Egyptians, but that peculiar
form of Gospel which either the Hebrews or the EgypMost scholars, however, have
tians had accepted.
preferred to regard the preposition (card as denoting
authorship, pretty much in thesame way as, inDiodorus
Siculus, the History of Herodotus is called 'H Ka8'
'llp6SoToii liTTopia.
At the present day it is generally
admitted that, had the titles to the canonical Gospels
been intended to set forth the ultimate authority or
guarantor, and not to indicate the writer, the Second
Gospel would, in accordance with the belief of primitive times, have been called " the Gospel according to
Peter", and the third, "the Gospel according to
Paul". At the same time it is rightly felt that these
titles denote authorship, with a peculiar shade of
meanuig which is not conveyed by the titles prefixed
to the Epistles of St. Paul, the Apocalypse of St. John,
etc.
The use of the genitive case in the latter titles
IlauXou 'Ettio-toXoi, AiroKaXvpis 'ludvvov^ etc.) has no
other object than that of ascribing the contents of such
works to the writer whose name they actually bear.
The use of the preposition Kara (according to), on the
contrary, while referring the composition of the contents of the First Gospel to St. Matthew, of those of
the second to St. Mark, etc., implies that practically
the same contents, the same glad tidings or Gospel,
have been set forth by more than one narrator. Thus,
"the Gospel according to Matthew" is equivalent to
the Gospel history in the form in which St. Matthew
put it in writing; "the Gospel according to Mark"
designates the same Gospel history in another form,
viz. in that in which St. Mark presented it in writing,
etc. (cf.Maldonatus, "InquatuorEvangelistas",cap.i).
The name gospel, as
(2) Nvmher of the Gospels.
designating a written accoimt of Christ's words and
applied
been,
and
is
still,
to a large number
deeds, has
of narratives connected with Christ's life, which circulated both before and after the composition of our
'

—

Third Gospel (cf. Luke, i, 1-4). The titles of some
fifty such works have come down to us, a fact which
shows the intense interest which centred, at an early
It is only,
date, in the Person and work of Christ.
however, in connexion with twenty of these "gospels"
that some information has been preserved. Their
names, as given by Harnack (Chronologie, I, 589 sqq.),
are as follows:
5.

1-4. The Canonical Gospels.
The Gospel according to 13. The Gospel

6.
7.

The Gospel of Peter.
The Gospel according

8.
9.

The
The
The
The

the Hebrews.

10.
11.
12.

of the

Twelve

Apostles.
to

the Egyptians.
Gospel of Matthias.
Gospel of Phihp.

Gospel of Thomas.

Prolo-Evangdium of
James.

The Gospel of Nicodemus
(Ada Pilali).

14.
15.

The Gospel
The Gospel

16.
17.
IS.
19.

The Gospel of Marcion.
The Gospel of Eve.
The Gospel of Judas.
The writing Viwa Mapi'a;,

20.

The Gospel

of Basilides.
of Valentinus.

Te\ci«i<r«cii!.

Despite the early date which is sometimes claimed for
some of these works, it is not likely that any one of
them, outside our canonical Gospels, should be reckoned among the attempts at narrating the life of
Christ, of which St. Luke speaks in the prologue to his
Gospel. Most of them, as far as can be made out, are
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late productions, the apocryplial cbaraetcr of which is
generally admitted by contemporary scholars (see

Apocrypha).
It is indeed impossible, at the present day, to describe the precise manner in which out of the numerous
works ascribed to some Apostle, or simplj' bearing the
name of gospel, only four, two of which are not
ascribed to Apostles, came to be considered as sacred
and canonical. It remains true, however, that all the
early testimony which has a distinct bearing on the
number of the canonical Gospels recognizes four such
Gospels and none besides. Thus, Eusebius (d. 'MO),
when sorting out the universally recei\ed books of the
Canon, in distinction from those which some have
questioned, writes: "And here, among the first, must
be placed the holy quaternion of the Gospels ', while he
ranks the "Gospel according to the Hebrews'' among
the second, that is, among the disputed writings (Hist.
Clement of Alexandria (d. about
Eccl., Ill, xxv).
220) and TertuUian (d. 220) were familiar with our
'

four Gospels, frequently quoting and commenting on
them. The last-named writer speaks also of the Old
Latin version known to himself and to his readers, and
by so doing carries us back beyond his time. The
saintly Bishop of Lyons, Irena-us (d. 202), who had
known Polycarp in Asia Minor, not only admits and
quotes our four Gospels, but argues that they must be
just four, no more and no less.
He says: "It is not
possible that the Gospels be either more or fewer than
they are. For since there are four zones of the world
in which we live, and four principal winds, while the
Church is scattered throughout the world, and the pillar and ground of the Church is the Gospel and the
Spirit of life; it is fitting that we should have four pillars, breathing out immortality on every side and
The living creatures are
vivifying our flesh.
quadriform, and the Gospel is quadriform, as is also
the course followed by the Lord" (.-^dv. Haer., Ill, xi,
8).
About the time when St. Irenieus gave this explicit testimony to our four Gospels, the Canon of
Muratori bore likewise witness to them, as did also the
Peshito and other early Syriac translations, and the
various Coptic versions of the New Testament. The
same thing must be said with regard to the Syriac harmony of the canonical Gospels, which was framed by
St. Justin's disciple, Tatian, and which is usually referred to under its Greek name of Diatessaron (T6 Sii,
Tecra-dprnK Ei)a77Aioi').
The recent discovery of this
work has allowed Harnack to infer, from some of its
particulars, that it was based on a still earlier harmony, that made by St. Hippolytus of Antioch, of our
It has also set at rest the vexed quesfour Gospels.
tion as to St. Justin's use of the canonical Gospels.
"For since Tatian was a disciple of Justin, it is inconceivable that he should have worked on quite different
Gospels from those of his teacher, while each held the
Gospels he used to be the books of primarv' importance" (Adeney). Indeed, even before the discovery
of Tatian's "Diatessaron", an imbiased study of Justui's authentic writings had made it clear that the holy
doctor used exclusively oiu- canonical Gospels under
the name of Memoirs of the Apostles.
Of these testimonies of the second century two are
particularly worthy of notice, \-iz. those of St. Justin
and St. Irenaeus. As the former writer belongs to the
first part of that centun,', ami speaks of the canonical
Gospels as a well-known and fully authentic collection,
it is only natural to think that at his time of writing
(about A. D. 145) the same Gospels, and they only, had
been recognized as sacred records of Christ's life, and
that they had been regarded as such at least as early
as the beginning of the second centurj' of our era. The
testimony of the latter apologist is still more impor"The verj' absurdity of his reasoning testifies
tant.
to the well-established position attained in his day by
the four Gospels, to the exclusion of all others. Irena;us' bishop was Potinus who lived to the age of 90,
VI.—12
.

.
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and Irena'us had known Polycarp in Asia Minor.
Here are links of connexion with the past which go
back beyond the beginning of the second century"
(Adeney).

In the writings of the Apostolic Fathers one does
not, indeed, meet with unquestionable evidence in
favour of only four canonical Gospels. But this is
only what one might expect from the works of men
who lived in the very century in which these inspired
records were composed, and in which the word Gospel
to the glad tidings of salvation, and

was yet applied

not to the written accounts thereof.
(3) Chief Differences between Canonical and Apoc-

—

ryphal Gospels. From the outset, the four Gospels,
the sacred character of which was thus recognized very
early, differed in several respects from the numerous
uncanonical Gospels which circulated during the
first centuries of the Church.
First of all, they commended themselves by their tone of simplicity and
truthfulness, which stood in striking contrast with the
trivial, absurd, or manifestly legendary character of
many of those uncanonical productions. In the next
place, they had an earlier origin than mo.st of their
apocrj'phal rivals, and indeed many of the latter productions were directly based on the canonical Gospels.
A third feature in favour of our canonical records of
Christ's life was the purity of their teachings, dogmatic and moral, over against the Jewish, Gnostic, or
other heretical views with which not a few- of the
apocrjTjhal gospels were tainted, and on account of
which these unsound writmgs found favour among
heretical bodies and, on the contrarj', discredit in the
Lastly, and more particularly, the
eyes of Catholics.
canonical Gospels were regarded as of Apostolic authority, two of them being ascribed to the Apostles St.
Matthew and St. John, respectively, and two to St.
Mark and St. Luke, the respective companions of St.

Peter and St. Paul. JIany other gospels indeed
claimed Apostolic authority, but to none of them was
this claim universally allowed in the early Church.
The only apocrj^ihal work which was at all generally
received, and relied upon, in addition to our four canonical Gospels, is the " Gospel according to the Hebrews". It is a well-known fact that St. Jerome,
speaking of this Gospel imder the name of " The Gospel according to the Nazarenes", regards it as the
Hebrew original of our Greek canonical Gospel according to St. Matthew. But, as far as can be judged from
its fragments which have come down to us, it has no
right to originality as compared with our first canonAt a verj- early date, too, it was treated
ical Gospel.
as devoid of Apostolic authority, and St. Jerome himself, who states that he had its Aramaic text at his
disposal, does not assign it a place side by side with
our canonical Gospels: all the authority which he
ascribes to it is derived from his persuasion that it was
the original text of our First Gospel, and not a distinct
Gospel over and above the four universally received
from time immemorial in the Catholic Church.
While the ancient lists,
(4) Order of the Gospels.
versions, and ecclesiastical writers agree in admitting
the canonical character of only four Gospels, they are
far from being at one with regard to the order of these
In early
sacred records of Christ's words and deeds.
Christian literature, the canonical Gospels are given in
no less than eight orders, besides the one (St. Matthew,
St. JIark, St. Luke, St. John) with which we are familiar.
The \'ariations bear chiefly on the place given to
St. John, then, secondarily, on the respective posiSt. John passes from
of
St. Mark and St. Luke.
tions
the fourth place to the third, to the second, or even to
the first. .\s regards St. Luke and St. Mark, St.
Luke's Gospel is often placed first, doubtless as being
the longer of the two, but at times also second, perhaps
to bring it in immediate connexion with the Acts,
which are traditionally ascribed to the author of oiuThirtl Gospel.

—
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Of these various orders, the one which St. Jerome
embodied in the Latin Vulgate, whence it passed into
our modern translations, and even into the Greek editions of the New Testament, is unquestionably the
most ancient. It is found in the Canon of Muratori, in
St. Irenaeus, in St. Gregory of Nazianzus, in St. Athanasius, in the lists of the sacred books drawn up by the
Councils of Laodicea and of Carthage, and also in the
oldest Greek uncial MSS.: the Vatican, the Sinaitic,
and the Alexandrine. Its origin is best accounted for

by the supposition that whoever formed the Gospel
collection wished to arrange the Gospels in accordance
with the respective date which tradition assigned to
Thus, the first place was given to
their composition.
St. Matthew's Gospel, because a very early tradition
originally written in Hebrew,
work
as
the
described
that is, in the Aramaic language of Palestine. This, it
it had been composed for the
that
proved
thought,
was

Jewish believers in the Holy Land, at a date when the
Apostles had not yet started to preach the glad tidings
of salvation outside of Palestine, so that it must be
prior to the other Gospels written in Greek and for
converts in Greek-speaking countries. In like manner, it is clear that St. John's Gospel was assigned the
last place, because tradition at a very early date
looked upon it as the last in the order of time. As to
St. Mark and St. Luke, tradition ever spoke of them
as posterior to St. Matthew and anterior to St. John,
so that their Gospels were naturally placed between
those of St. Matthew and St. John. In this way, as it
seems, was obtained the present general order of the
Gospels in which we find, at the beginning, an Apostle
as author; at the end, the other Apostle; between the
two, those who have to derive their authority from
Apostles.

The numerous orders which are different from the
one most ancient and most generally received can
easily be explained by the fact that, after the formation of the collection in which the four Gospels were
for the first time united, these writings continued to be
diffused, all four separately, in the various Churches,
and might thus be found differently placed in the colIt is likewise
lections designed for public reading.
easy in most cases to make out the special reason for
which a particular grouping of the four Gospels was
adopted. The very ancient order, for instance, which
places the two Apostles (St. Matthew, St. John) before

the two disciples of Apostles (St. Mark, St. Luke) may
be easily accounted for by the desire of paying a speAgam, such an
cial honour to the Apostolic dignity.
ancient order as Matthew, Mark, John, Luke, bespeaks
the intention of coupling each Apostle with an Apostolic assistant, and perhaps also that of bringing St.
to the Acts, etc.
(5) Classification of the Gospels.—The present order
of the Gospels has the twofold advantage of not

Luke nearer

separating from one another those Evangelical records

Matthew, St. Mark, St. Luke) whose mutual resemblances are obvious and striking, and of placing at
the end of the list of the Gospels the narrative (that of
St. John) whose relations with the other three is that
It thus lends
of dissimilarity rather than of likeness.
itself well to the classification of the Gospels which is
now generally admitted by Biblical scholars. St.
Matthew, St. Mark, and St. Luke are usually grouped
together, and designated under the common name of
the Synoptic Gospels. They derive this name from
the fact that their narratives may be arranged and harmonized, section by section, so as to allow the eye to
realize at a glance the numerous passages which are
common to them, and also the portions which are peculiar either to only two, or even to only one, of them.
The case stands very differently with regard to our
Fourth Gospel. As it narrates but a few incidents in
common with the Synoptists, and differs from them in
(St.

respect to style, language, general plan, etc., its chief
parts refuse to be included in a harmony such as may

GOSPEL

be framed by means of the first three Gospels. ^^'hiIe,
therefore, the Synoptic narratives are naturally put
together into one group, St. John's record is rightly
considered as standing apart and as, so to speak,
making up a class by itself (see Synoptics).
All recent
(6) The Gospels and the Oral Gospel.
critics admit that the contents of our four Gospels are
intimately connected with more primitive accounts of
Christ's life, which may be described, in a general way,
They are well aware that Jesus
as an Oral Gospel.
Himself did not consign to WTiting His own teachings,
and directed His Apostles not to write, but to preach,
the Gospel to their fellow-men. They regard as an

—

undoubted fact that these first disciples of the Master,
faithful to the mission which He had entrusted to
them, began, from the day of Pentecost on, boldly to
declare by word of mouth what they had seen and
heard (cf. Acts, iv, 2), considering as a special duty of
It is
theirs "the ministry of the word" (Acts, vi, 4).
plain, too, that those whom the Apostles immediately
selected to help them in the discharge of this most
important mission had to be, like the Apostles themselves, able to bear witness to the life and teachings of

The substance of the
(cf. Acts, i, 21 sq.).
Evangelical narratives would thus be repeated viva
voce by the early teachers of Christianity, before any
Christ

one of them bethought him.self to set it down in writing.
It can be readily seen that such Apostolic teaching was then inculcated in words w-hich tended to
assume a stereotyped form of expression, similar to
that which we find in the Synoptic Gospels. In like
manner, also, one can easily realize how the Apostles
would not be concerned with the exact order of events
narrated, and would not aim at completeness in telling what they "had seen and heard". Thus, according to this opinion, was gradually formed what may
be called the "Oral Gospel", that is, a relation of
Christ's words and deeds, parallel, in respect to matter
and form, to our canonical Gospels. In view of this,
critics have endeavoured to find out the general contents of this Oral Gospel by means of the second part of
the Book of the Acts, by a study of the doctrinal contents of the Epistles of St. Paul, and more particularly
by a close comparison of the Synoptic narratives; and
it may be freely said that their efforts in that direction
have met with considerable success. As regards,
however, the precise relation which should be admitted
between our canonical Gospels and the Oral Gospel,
there is still, among contemporary scholars, a variety
of views which will be set forth and examined in the
Suffice it
special articles on the individual Gospels.
to say, here, that the theory which regards the canonembodying,
in
substance,
the
oral
Gospels
as
teachical
ing of the Apostles concerning the words and deeds of
Christ is in distinct harmony with the Catholic position, which affirms both the historical value of these
sacred records and the authoritative character of the
Apostolic traditions, whether these are actually consigned to writing or simply enforced by the ever living
voice of the Church.
The existence of
(7) Divergences of the Gospels.
numerous and, at times, considerable differences between the four canonical Gospels is a fact which has
long been noticed and which all scholars readily admit.
Unbelievers of all ages have greatly exaggerated the
importance of this fact, and have represented many of
the actual variations between the Evangelical narratives as positive contradictions, in order to disprove
the historical value and the inspired character of the
Over against this consacrctl records of Christ's life.
tention, somct imes maintained with a great display of
eruililinii, the Church of God, which is "the pillar and
ground iif the truth" (I Tim., iii, l.'>), has always proclaimed her belief in the historical accuracy and consequent real harmonv of the canonical C.ospels; and
her doctors (notably Eu.sebius of Ca^sarca, St. Jerome,
and St. Augustine) and commentators have invariably

—
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Fillion, Introd. gin. axu: Evangiles (Paris, 1888);
Trochon et Lesetre, Introd. a VEcriture sainte. III (Paris,
1890); Batiffol. Six lefnns sur les Evangiles (Paris. 1897);
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N. T., II (Paris, 1905); Verdunoy, L'Evangile (Paris, 1907);
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Francis E. Gigot.

—

—

Hi.story.
From the
very earliest times the public reading of parts of the
Bible was an important element in the Liturgy inherited from the service of the Synagogue.
The first part
of that service, before the bread and wine were
brought up to be offered and consecrated, was the
Liturgy of the catechumens. This consisted of

Gospel in the Liturgy.

I.

prayers, litanies, hymns, and especially readings from
Holy Scripture. 'The object of the readings was obviously to instruct the people. Books were rare and
few could read. What the Christian of the first centuries knew of the Bible, of Old Testament history, St.
Paul's theology, and Our Lord's life he had learned
from hearing the lessons in church, antl from the homilies that followed to explain them.
In the first period
the portions read were like the rite
not yet stereo-

—
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proiessed that belief. As can readily be seen, variations are naturally to be expected in four distinct, and
in many waj-s independent, accoiuits of Christ's
words and deeds, so that their presence, instead of
going against, rather makes for the substantial value
of the Evangelical narratives.
From among the various answers which have been given to the alleged contradictions of the Evangelists we simply mention the
following.
Many a time the variations are due to the
fact that not one but two really distinct events are
described, or two distinct sayings recorded, in the
parallel passages of the Gospels.
At other times, as is
indeed very often the case, the supposed contradictions, when closely examinetl, turn out to be simply
differences naturally entailed, and therefore distinctly
accounted for, by the literary methods of the sacred
writers, and, more particularly, by the respective purpose of the Evangelists in setting forth Christ's words
and deeds. Lastly, and in a more general way, the
Gospels should manifestly be treated with the same
fairness and equity as are invariably used with regard
"To borrow an illustrato other historical records.
tion from classical literature, the 'Memoirs' of the
Apostles are treated [by unbeUevers] by a method
which no critic would apply to the 'Memoirs' of
Xenophon.
The [Rationalistic] scholar admits the
truthfulness of the different pictures of Socrates which
were drawn by the philosopher, the moralist, and the
man of the world, and combines them into one figure
instinct with a noble life, half hidden and half revealed,
as men viewed it from different points; but he seems
often to forget his art when he studies the records of
the Saviour's work. Hence it is that superficial differences are detached from the context which explains them.
It is urged as an objection that parallel
narratives are not identical. Variety of details is
taken for discrepancy. The evidence may be wanting
which might harmonize narratives apparently discordant; but experience shows that it is as rash to
deny the probability of reconciliation as it is to fix the
exact method by which it may be made out. If, as a
general rule, we can follow the law which regulates the
characteristic peculiarities of each Evangelist, and see
in what way they answer to different aspects of one
truth, and combine as complementary elements in the
full representation of it, we may be well contented to
acquiesce in the existence of some difficulties which at
present admit of no exact solution, though they may
be a necessary conseciuence of that independence of
the Gospels which, in other cases, is the source of their
united power" (Westcott).
Catholic authors; Meignan, Les Evangiles et la Critique

—

typed.
rite

St. Justin

Martyr

(d. c.

167) in describing the

he knew (apparently at Rome) begins by saying

that:

"On

the day of the sun, as

it is called, all the
inhabitants of town and country come together in the
place, and the commentaries of the Apostles
[imi^f-nfioi'ev/j.aTa rwv a.-Ko<nb\av
gospels], or writings
of the Prophets are read as long as time will allow.
Then, when the reader has stopped, he who presides
admonishes and exhorts all to imitate such glorious
e.xamples" (I Apol., 67). At this time, then, the text
was read continuously from a Bible, till the president
(the bishop who was celebrating) told the reader to
stop.
These readings varied in niuiiber. A common
practice wa.s to read first from the Old Testament
(Prophetia), then from an Epistle (Apostolus) and
lastly from a Gospel (Evangclium).
In any case the
Gospel was read last, as the fulfilment of all the rest.
Origen calls it the crown of all the holy writings (In
Johannem, i, 4, pra-f., P. G., XIV, 26). "We hear the
Gospel as if God were present", savs St. Augustine
("In Johannem", tract..XXX, 1, P.L. XXXV, 1632). It
seems that in some places (in the West especially) for
a time catechumens were not allowed to stay for the
Gospel, which was considered part of the disciplina
arcani.
At the Synod of Orange, in 441, and at
Valencia, in 524, thej^ wanted to change this rule On
the other hand, in all Eastern Liturgies (e. g. that of
the Apostolic Constitutions; Brightman, "Eastern
Liturgies", Oxford, 1896, p. 5) the catechumens are
dismissed after the Gospel.
The public reading of certain Gospels in churches
was the most important factor in deciding which were
to be considered canonical.
The four that were received and read in the Liturgy everywhere were for
that very reason admitted to the Canon of Scripture.
We have evidences of this liturgical reading of the
Gospel from eve;ry part of Christendom in the first
centuries.
For Syria, the Apostolic Constitutions tell
us that when a bishop was ordained he blessed the
people '' after the reading of the law and prophets and
our Epistles and Acts and Gospels" (VIII, 5), and the
manner of reading the Gospel is described in II, ,57
(Cabrol and Leclercq, "Monumenta eccl. hturgica",
Paris, 1900, I, p. 225); the " Peregrinatio Silvia"
(Etherise) describes the reading of the Gospel at Jerusalem (Duchesne: "Origines", 493). The homilies of
St. Basil and St. John Chrysostom explain the Gospel
In
as read at C'a?sarea, Antioch, Constantinople.
Egypt, St. Cyril of Alexandria writes to the Emperor
Theodosius II about the liturgical use of the Gospels

same

(P. G.,

—

LXXVI,

471).

In Africa, TertuUian mentions

the same thing (adv. Marc, IV, 1) and tells us that
the Roman Church "reads the Law and the Prophets
together with the Gospels and Apostolic letters" (de
priEScr., VI, 36).
St. Cyprian ordained a certain confessor named Aurelian that he might " read the Gospel
In
that forms martyrs " (Ep. xxxiii, P. L., IV, 328).
every rite then, from the beginning, as now, the reading of the Gospel formed the chief feature, the cardinal
point of the liturgy of the catechmnens. It was not
only read in the Liturgy. The "Peregrinatio Silviae"
So
(loc. cit.) alludes to the Gospel read at cock-crow.
in the Byzantine Rite it still forms part of the Office of
Orthros (Lauds). At Rome the Gospel of the Liturgy
was read first, with a homily, at Matins, of which use
we have now only a fragment. But the monastic
Office still contains the whole Gospel read after the Te

Deum.
Gradually the portions to be read in the Liturgy
The steps in the development of the
fi.xed.
texts used are: first in the book of the Gospels (or
complete Bible) marginal signs are added to show how
much is to be read each time. Then indexes are
drawn up to show which passages are appointed for
each tlay. These indexes (generally written at the beginning or end of the Bible) are called Synaxaria in
Greek, Capitularia in Latin; they give the first and
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the Lessons for each day, Prophecy, Epistle, Gospel,
and even readings from non-canonical books. Such a
compilation is a Lectionariinyi. Then, finally, when
complete Missals are drawn up (about the tenth to the
thirteenth centuries) the Lessons are included in them.
IL Selection of Gospels. What portions were
read? In the first place there was a difference as to
the text used. Till about the fifth century it seems
that in Sj'ria, at any rate, compilations of the four
Gospels made into one narrative were used. The
famous "Diatessaron" of Tatian is supposed to have
been composed for this purpose (Martin in Revue
des Quest. Hist., 1883, and Savi in Revue bibl.,
The Mozarabic and Gallican Rites may have
1893).
imitated this custom for a time (Cabrol, "Etude sur
St.
la Peregrinatio Silvia", Paris, 1895, 168-9).
Augustine made an unsuccessful attempt to introduce
it in Africa bj- inserting into one Gospel passages taken
from the others ( Sermo 232, P. L., XXXVIII, 1108).
But the commoner use was to read the text of one of
the Gospels as it stands (see Baudot, "Les EvangeliOn great feasts the
aires", quoted below, 18-21).
appropriate passage was taken. Thus, at Jerusalem,
on Good Friday, "Legitur iam ille locus de evangelio
cata Johannem, ubi reddidit Spiritum" (Per. Silvia^,
Duchesne, 1. c, 492), on Easter Eve "denuo legitur
ille locus evangelii resurrectionis " (ibid.. 493), on Low
Sunday they read the Gospel about St. Thomas "Non
credo nisi videro" (494), and so on. The "Peregrinatio ' gives us the Gospels thus read for a number of days
throughout the year (Baudot, op. cit., 20). For the
rest of the year it seems that originally the text was
read straight through (probably with the omission of
such special passages). At each Synaxis they began
again where they had left off last time. Thus Cassian says that in his time the monks read the New
Testament through (Coll. patr., X, 14). The homilies
of certain Fathers (St. John C'hrysostom, St. Augustine, etc.) show that the lessons followed each other
in order (Biiumer, "Gesch. des Breviers", Freiburg,
In the Eastern Churches the principle
1895, 271).
obtained that the Four Gospels should be read right
through in the course of each year (Scrivener in Smith,
" Diet, of Christ. .\ntiquitics",s. v. " Lectionary"). The
Byzantine Churcli began reading St. Matthew immeSt. Luke followed from Sepdiately after Pentecost.
all

—

'

tember (when their new year begins), St. Mark began
before Lent, and St. John was read during Eastertide.
There were some exceptions, e. g. for certain feasts and
A similar arrangement is still obanniversaries.
served by them, as any copy of their Gospel-book will
show (E'i>a77Aioj', Venice, 1893). The Syrians have
the same arrangement, the Copts a different order, but
based on the same principle of continuous readings
(Scrivener, "Introduction to the criticism of the N.
Test.", London, 1894, I; Baudot, op. cit., 24-32). For
the present arrangement of the Byzantine Church see
Nilles,

"Kalendarium manuale", Innsbruck.

GOSPEL

660

words of each lesson [pcricope). The complete
Capitularium giving references for all the Lessons to be
read each day is a Comes, Liber comitis, or eomiciis.
Later the}- are composed with the whole text, so as to
dispense with searching for it they have thus become
Evangeliaria.
The next step is to arrange together
last

2n(l ed.,

It is well known that they name
1897, pp. 444-52.
their Sundays after the Sunday Gospel, e. g., the fourth
after Pentecost is "Sunday of the Centurion" because
This brings us to a
Matt., viii, 5 sqq., is read then.
much-disputed question: what principle underlies the
missal?
It is
Roman
order of the Gospels in the
Father
clearly not that of continuous readings.
of
this
study
exhaustive
Bei.ssel, S.J., has made an
question (" Entstehung der Perikopen", see below), in
Eastern
and
Comites,
of
manner
which he compares all
Western. Shortly, his conclusions are these: The
Gosappropriate
of
the
selection
order
is
root of the
pels for the chief feasts and seasons of the year; for

these, the account that

seemed most complete was

chosen, without regard to the particular Evangelist.
The intervals were then filled up so as to complete the
picture of Our Lord's life, but without chronological
order.
First, Easter was considered with Holy Week.
The lessons for this time are obvious. Working backwards, in Lent the Gospel of Our Lord's fast in the
desert was put at the beginning, the entry to Jerusalem and the anointing by Mary (John, xii, 1, "six days
before the Pasch") at the end.
This led to the resurrection of Lazarus (in the East, too, always at this
Some chief incidents from the end of Christ's
place).
life filled up the rest.
The Epiphany suggested three
Gospels about the Wise Men, the Baptism, and the
first miracle, which events it
commemorates (of.
Antiph. ad Magn., in 2 vesp.) and then events of
Christ's childhood.
Christmas and its feasts had
obvious Gospels; Advent, those of the Day of Judgment and the preparation for Our Lord's coming by
Forward from Easter, Ascension
St. John Baptist.
Day and Pentecost demanded certain passages clearly.
The time between was filled with Our Lord's last messages before He left us (taken from His words on
Maundy Thursday in St. John). There remains the
most difficult set of Gospels of all those for the Sundays after Pentecost. They seem to be meant to
complete what has not yet been told about His life.
Nevertheless, their order is very hard to understand.
It has been suggested that they are meant to correspond to the lessons of Matins. In some eases, at any
rate, such a comparison is tempting.
Thus, on the
third Sunday, in the first Nocturne, we read about Saul
seeking his father's asses (I Kings, ix), in the Gospel
(and therefore in the third Nocturne) about the man
who loses one sheep, and the lost drachma (Luke, xv);
on the fourth Simday, David fights Goliath " in nomine Domini exercituum" (I Kings, xvii),
in the
Gospel, St. Peter throws out his net "in verbo tuo"
(Luke, v); on the fifth, David mourns his enemy Saul(II Kings, i), in the Gospel we are told to be reconciled
to our enemies (Matt., v). The eighth Sundaj' begins
the Book of Wisdom (first Sunday in August), and in
the Gospel the wise steward is commended (Luke,
xvi).
Perhaps the nearness of certain feasts had an
influence, too.
In some lists Luke, v, whsre our Lord
says, "From henceforth thou shalt catch men", to St.
Peter, came on the Simday before his feast (29 June),
and the story of St. Andrew and the multiplied bread
Durandus notices
(John, vi) before 30 November.
this ("Rationale", VI, 142, "Dedom. 25a post Pent.";
Beissel is disposed to
see also Beissel, op. cit., 195-0).
think that much of the arrangement is accidental, and
that no satisfactory explanation of the order of GosIn any case the
pels after Pentecost has been found.
order throughout the year is very old. A tradition
says that St. Jerome arranged it by command of St.
Damasus (Berno, "De officio missse". i. P. L., CXLII,
1057; "Micrologus", xxxi, P. L., CLI, 999, 1003).
Certain!}' the Lessons now sung in our churches are
those that St. Gregory the Great's deacon chanted at
Rome thirteen hundred years ago (Beissel, op. cit.,

—

196).
III.

Ceremony of Singing the Gospel.

—The

many centuries in East and West
the privilege of the deacon. This was not always the
At first a reader {amyvdaT-rii, lector) read all
case.
the lessons. We have seen a case of this in the story
St. Jerome
of St. Cyprian and Aurelian (see above).
(d. 420) speaks of the deacon as reader of the Gospel
(Ep. cxlvii, n. 6), but the practice was not yet uniform
in all churches.
At Constantinople, on Easter day, the
bishop did so (Sozom., H. E., vii, 19) in Alexandria, it
was an archdeacon (ibid., he says that: "in other
places deacons read the Gospel in many churches only
priests").
The Apostolic Constitutions refer the
Gospel to the deacon and in 527 a council, at Vaison,
says deacons "are worthy to read the words that
Gospel has been for

;

;

;

—
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(Baudot,
but
holds
(see

was

from

5n

r<^:

generally
way down

half-

church,

from

it

could be

"

Rom.

II ", 8).

but the book

Honorius III (1216-27) forbade this;
kissed by any high prelates who
may be present

is still

INClPiiiUANClLlUMStCUNDUMIOHANNEM

d'arch^'ol.

chret. et de
gie,
Paris,
s.v.

relics.
(For descriptions see Baudot, op.
58-69.)
The same tradition continues in the
East.
Allowing for doubtful modern taste in Greece,
Russia, Syria, etc., the Er;o77Aioi' is still the handsomest book, often the hand.somest object in a church.
When it is not in use it generally displays the enamels
of its cover on a desk outside the Iconostasis.
To kiss
the book was always from early times a sign of respect.
This was done at one time not only by the celebrant
and deacon, but by all the people present ("Ordo
cit.,

^^ipsump^cTASUNTeTSiNa
'"^ ipsopACTumesTNibiL

by

every one (Cabrol,

Diet.

sometimes

eRATA puOO'roeTcTseRAT
UeR Bum ho CGRATlNpRIN
cipio Ap uOOm omNiA pe R
/J^\

the

heard

best

—

PRING"
r feRATueRBUcn
exueRBum

The
sung

m

the a
bo
{ifipuv),
a pulpit

which

;

crosier

his

below).

Gospel

for its contents St. Jerome speaks of this (Ep. xxii,
32).
In a collection of manuscripts the Evangeliaria nearl)' always stand out from the rest by their
special sumptuousness.
They are not uncommonly
written in gold and silver letters on vellum stained
purple the extreme limit of medieval splendour.
The bindings, too, are nearly alwajs adorned with
special care.
It is on Gospel books that one generally
sees ivory carvings, metal-work, jewellery, enamel,

116),

bishop

the
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Christ spoke in the Gospel" (Baudot, op. cit., 51).
This custom became gradually universal, as is shown
by the formuliT that accompany the tradition of the
Gospel-book at the deacon's ordination (the eleventh
century Visigothic "Liber ordinum" has the form:
"Ecce evangelium Christi, accipe, ex quo annunties
bonam gratiam fidei populo ", Baudot, p. 52). An exception that lasted through the Middle Ages was that
at Christmas the emperor, dressed in a rochet and stole,
sang the midnight Gospel: "Exiit edictum a Ctesare
Augusto" etc. (Mabillon, "Musaeum italicum", I,
256 sq.). Another mark of respect was that everyone stood to hear the Gospel, bareheaded, in the attitude of a servant receiving his master's orders (.\post.
Const., II, 57, and Pope Anastasius I, 399-401, in the
"Lib. Pontif."). Sozomenos (H. E., VII, 19) is indignant that the Patriarch of Alexandria sate ("a new
and insolent practice"). The Grand Ma.sters of the
Knights of St. John drew their swords while the GosThis custom seems still to be observed
pel was read.
by some great noblemen in Poland. If any one has a
stick in his hand
he is to lay it down

Ambon

;unr)esTiNrpsouiTA eRATCT

litur-

1907,
",

one

for

cit., 110When the
disappeared
the West the
in
sub-deacon
held
the
book
while
the
Gospel was
sung by the dea-

dot (op.
19).

ambo

He

con.
ried
it
(

1,

1330-47).
Often
two
there
were

ambos:

(Ca>rim. episc, I,
30; Gihr, op. cit.,
For
this
445).
and similar ceremonies see Bau-

Am

~ Original in the Schat;

'

;

,

I

Metz:

"De.

offic",

P.

1112;

the other lessons,
on the left (looking from the altar) the other, for the
From here the deacon faced
Gospel, on the right.
south, as the "Ordo Rom. 11" says (Mabillon, Musaeum italic, II, 46), noting that the men generally
Later, when the ambo had disappeared,
gatherthere.
Micrologus (De
the deacon turned to the north.
missa, ix) notices this and explains it as an imitation
of the celebrant's position at the altar at low Mass
one of the ways in which that service has reacted on to
high Mass. The Byzantine Church still commands
the deacon to sing the Gospel from the ambo (e. g.
Brightman, op. cit., 372), though with them, too, it has
generally become only a theoretical place in the middle
The deacon first asked the blessing of the
of the floor.
bishop (or celebrant) then went to the ambo with the
book, in procession, accompanied by lights and inGermanus of Paris (d. 576) mentions this (Ep.
cense.
1, P. L., LXXII, 91; cf. Durandus, "Ration.", IV,
See the ceremonies in the "Ordo Rom. I", 11,
24).
and "Ordo Rom. II", which are almost exactly ours.
Meanwhile the Gradual was sung (see Gr.\dual). The
"Dominus vobiscum" at the beginning, the announcement of the Gospel ("Sequentia sancti Evangelii"
etc.), and the answer, "Gloria tibi Domine", are also
mentioned by the sixth-century Germanus (loc. cit.).
At the end of the Gospel the people answered " .\men ",
or "DeoGratias", or "Benedictus qui venit in nomine
Domini" (Durandus, "Rationale", IV, 24; Beleth,
"Rationale", XXXIX; St. Benedict's Rule, XI).
Our present answer, "Laus tibi Christe", seems to be
a later one (Gihr, "Messopfer", 444). The elaborate
care taken to decorate the book of the Gospels
throughout the Middle Ages was also a sign of respect

also car-

to lay
the altar
of
a arius
first

it

on

loc.

Eccl.

L., CV,
Durandus,

cit.).

The dea-

con made the sign
on the book and then on himtaking a blessing from the book (" Ordo Rom. I",
self
11, "ut sigilletur"; Durandus, loc. cit., etc.; Beleth,
XXXIX). The meaning of all these marks of reverence is that the Gospel-book, which contains Christ's
words, was taken as a sj-mbol of Christ himself. It
was sometimes carried in the place of honour in various processions (Beissel, op. cit., 4); something of the
same idea underlay the practice of putting it on a
throne or altar in the middle of the synods (Baudot,
109-110. During provincial and general synods the
Gospel is to be sung at each session. Ccer. Episc. I, xx.xi,
16), and the superstitious abuses that afterwards
developed, in which it was used for magic (ibid., 118;
of the cross

—

first

—

"de codice S. Evangelii", III, see below).
The Byzantine Church has developed the ceremony of
Catalani,

carrying the Evangelion to the ambo into the elaborate rite of the "Little Entrance" (Fortescue, "Divine
Liturgy of St. John Chry.sostom", London, 1908, 6874), and all the other Eastern Churches have similar stately ceremonies at this point of the Liturgy
(Brightman, op. cit., for each rite). Another special
practice that may be noticed here is that at a papal
high Mass the Gospel (and the Epistle too) is read in
Latin and Greek. This is already noticed by the first
Roman Ordo (40). At Constantinople the Patriarch,
on Easter Day, reads the Gospel in Greek, and it is
then read by other persons (o! i!i7ioi opx"/)"') in various languages ("Tj-pikon" for that day, ed, Athens,
1908, pp. 368, .372, Nilles, " Kal. man.'', II, 314-15).
The same thing is done again at the Hesperinos. The
little Synopsis (SiJvoi/'tj iepd) of Constantinople (1883)
gives this Gospel of the Hesperinos (John, xx, 19-25)

"
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Greek (with two poetic versions, hexameter and

iambic), Slavonic, Bulgarian, Albanian, Latin, Italian, French, English, Arabic, Turkish, and Armenian
(all in Greek characters, pp. (334-73).
The same custom is observed in Russia (Prince Max of Saxony,
" Praelectiones de liturgiis orientalibus", Freiburg im
Br., 1908, I, 116-17), where the Gospel of the Liturgy
(John, i) is read in Slavonic, Hebrew, Greek, and
Latin.
IV. Present Ceremony of the Gospel.
Except
for the disappearance of the anibo, the rules of the
Rubrics in the Missal (Rubr. gen.,X, 6; Ritus eel., VI,
5) are still almost exactly those we have seen observed in the Roman Rite since the seventh or eighth
centuries. After the Epistle the deacon puts the Gospel
book in the middle of the altar (while the celebrant
Liturgical editors
reads his Gospel from the Missal).
publish books containing the Epistles and Gospels,
otherwise a second Missal is used (the subdeacon has
already chanted the Epistle from the same book).
Tlie celebrant then puts incense into the thurible and
The subdeacon goes down and
blesses it as usual.
The
waits below, before the middle of the altar.
deacon kneeling by the celebrant just behind him at
Then, rising
his right says the "Munda cor meum".
and taking the book, he kneels with it before the celebrant (turning towards the north) and says "Jube
domne benedicere". Juhe with an infinitive is a common late Latin way of expressing a polite imperative
(Ducange-Maigne d'Arnis, "Lexicon manuale", ed.
Migne, Paris, 1890, s. v., col. 1235). Domnus is a
medieval form instead of dominus, which got to be
looked upon as a Divine title (so in Greek, Kvp and KiJ/ais
The celebrant blesses him with the form
for Kiipios).
in the Missal (Dominus sit in corde tuo
) and
the sign of the cross; he kisses the celebrant's hand
The celebrant goes to the Epistle
laid on the Missal.
side, where he waits; he turns roimd towards the
deacon when the Gospel begins. The deacon, holding
the book lifted up with both hands, comes down to the
subdeacon 's side; they make the usual reverence to
the altar, and the procession starts. The thurifer
goes first with incense, then two acolytes, then the
deacon and subdeacon side by side, the deacon on the
right.
We have seen the antiquity of lights and incense at the Gospel. All this time, of course, the
Gradual is being sung. The procession arrives at the
It is still to
place that represents the old ambo.
the right of the altar (north side), but now inside the
sanctuary, so that, except in very large churches, there
is hardly any way to go; often the old procession to
the ambo (the Latin "little entrance") is represented
only b}' an awkward turning round. Arrived at the
place, the deacon and subdeacon face each other, the
subdeacon receives the book and holds it up open beOriginally the subdeacon (two are required
fore him.
by the "Ordo Rom. I", II, one as thurifer) accompanied the deacon up into the ambo, helped him find
his place in the book, and then stood back behind him
by the steps. At Milan, where the ambo is still used,
this is still done.
In the Roman Rite the subdeacon himself takes the
place of the desk of the ambo.
But the " Ca>rimoniale
Episcoporum" still allows the use of "legilia vel ambones" if there be any in the church. In that case the
subdeacon is to stand behind the desk or at the deacon's right and to turn over the pages if necessary (II,

—

.

viii,

45).

There

is

a difficulty about the

.

.

way they

stand.
The " Ritus celebrandi" says that the deacon
is to stand "contra altare versus populum" (VI, 5).
This must mean looking down the church. On the
other hand the "Ca>rim. Episcoporum" (II, viii, 44)
says that the subdeacon stands "vertens renes non
quideiii altari, sed versus ipsam partem dexteram quae
pro aquilone figuratur". This means the way in which
they always stand now; namely, the deacon looks
north or slightly north-east (supposing the church to
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be properly orientated)

;

the book

is

in the

same

di-

rection as the Missal for the Gospel at low Ma.ss.
The
acolytes stand on cither side of tlie .sulideacon, the
tluu'ifer at the ileacon's right.
The deacon, jiinctis
?nanihiis, sings "Dominus vobiscum" (answered by
the choir as usual), then, making the sign of the cross
with the right thumb on the book (the cross marked
at these words in the Missal is put there to show the
place) and signing himself on forehead, lips, and
breast, he sings "Sequentia [or Initium] sancti Evan-

N ..."

gelii secundum
It appears that segue/i/i'n is
a neuter plural (Gihr, op. cit., 438, n. 3). While the
choir answers, "Gloria tibi Domine", he incenses the
book three times, in the middle, to its right, and left,
bowing before and after. He gives the tluuible back
and sings the text of the Gospel straight through. He
bows at the Holy Name, if it occur, and sometimes (on
the Epiphany, at the tliird Christmas Mass, etc.) genuflects (towards the book).
The tones for the Gospel
are given at the end of the new (Vatican) Missal. The
normal one is a recitative on do falling to la four syllables before the end of each phra.se, with the cadence
si, la, si, si-do for questions, and a scandicus la, si
Two others, more or(quilisma), do before the end.
namented, are now added ad lihituni. The celebrant,
standing at the Epistle side, looking towards the
deacon, hears the Gospel and bows or genuflects with
him, but towards the altar. When the Gospel is over
the subdeacon brings him the book to kiss, he sa3's:
"Per evangelica dicta", and he is incensed by the
deacon. The Mass then continues. We have noted
that the only other persons now allowed to kiss the
book are the ordinary, if he be present, and other prelates above him in rank (Cier. Episcop., I, xxx, 1, 3).
bishop celebrating in his own diocese reads his
Gospel sitting on his throne, and hears it standing
there, holding his crosier with both hands (Car. Episcop., II, viii, 41, 46).
In this case no one else is ever
to kiss the book (ibid., I, xxix, 9).
In low Mass the ceremonies for the Gospel arc, as
usual, merel}' an abridgment and simplifying of those
for high Mass.
When the celebrant has finished reading the Gradual he says the "Munda cor meum", etc.,
in the middle of the altar (he says, "Jube Domine
benedicere", because he is addressing God). Meanwhile the server brings the Missal to the north side
(this is only an imitation of the deacon's place at high
Mass). With the book turned slightly towards the
people, the priest reads the Gospel with the same ceremonies (except, of course, for the incense) and kisses
it at the end.
V. The Last Gospel.
The Gospel read at the end
of Mass is a late development. Originally (till aboutthe
twelfth centurj') the service ended with the words that
still imply that, " Ite missa est". The prayer " Placeat
tibi", the blessing, and the last Gospel are all private
devotions that have been gradually absorbed by the
liturgical service.
The beginning of St. John's Gospel
(I, 1-14) was much used as an object of special devotion
throughout the Middle Ages. It was sometimes read
at children's baptism or at extreme unction (Benedict
XIV, "De SS. MLssse sacrif. ", II, xxiv, 8). There are
curious cases of its use for various superstitious practices, written on amulets and charms.
It then began
to be recited by priests as part of their prayers after
Mass. A trace of this is still left in the "Ca-rimoniale
Episcoporum", which directs that a bishop at the end
of his Mass shall begin the last Gospel at the altar and
continue it (by heart) as he goes away to take off the
vestments. It will also be noted that it is still not
printed in the Ordinary of the Mass, though of course
the rubric about it is there, and it will be found in the
third Christmas Mass.
By the thirteenth century it
was sometimes said at the altar. But Durandus still
supposes the Mass to be finished by the " Ite missa est
(Rationale, IV, ,'>7); he adds the "Placeat" and blessing as a sort of supplement, and then goes on at once to

A
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describe the psalms said after Mass ("deinde statini
dicuntur hymni illi: Benedicite et Laudate", IV, 59).
Nevertheless, the practice of saying it at the altar

grew; eventually Pius V made this practice universal
For the Roman Rite in his edition of the Missal (1570).
The fact that all these three additions after the " Ite
missaesf'are to be said, even at high Mass, without
any special ceremony, preserves the memory of their
more or less accidental connexion with the liturgy.
The normal last Gospel is John, i, 1-14. It is read by
the celebrant at the north side of the altar after the
He reads from the altar-card with the
blessing.
Initium
usual introduction (Dominus vobiscum
S. Evangelii.etc), taking the sign of the cross from the
"
caro
verbum
words,
Et
the
genuflects
at
He
altar.
factum est", and the server, at the end, answers "Deo
subdeacon
deacon
and
the
Mass
high
At
gratias".
stand on either side, genuflect too, and answer. They
do not read the Gospel it is in no way to be sung by
the deacon, like the essential Gospel of the Liturgy.
^\'henever an office is commemorated, whose Gospel is
begun in the ninth lesson of Matins, that Gospel is
In this
substituted for John, i, at the end of Mass.
case the Missal must be brought to the north side (at
applies
to all
This
subdeacon).
the
by
Mass
high
Siuidays, feriir, and vigils that are commemorated.
John,
(since
i, 1day
Christmas
Mass
on
third
the"
At
14, forms the Gospel of the Mass) that of the Epiphany
the
Palm
Sunday
on
low
Mass
at
the
end
at
read
is
Gospel of the blessing of palms is read. Of Eastern
Rites the Armenians alone have copied this practice of
the last Gospel from the Latins.
.

.

.

;

;

All the medieval commentators (Durandus. Berno of Constance, Micrologus, etc.) discuss the Gospel at Mass and give
mystic explanations of its use. See especially Durandus,

Rationale div. officiorum, IV, 24, De Evangelio; Beissel,
EniHehung der Perikopen des romischen Messbitches (supplement
to the Stimmen aus Maria-Laach, 96) (Freiburg im Br.,
1007); 'BA.uv>cyT, Les Evangeliaires, series Liturgie (Paris, 1908);
Benedict XIV, De Sacrosanclo Sacrificio Missm.ed. Schneider
(Mainz, 1879), II, 7, pp. 118-25, II, 24. p. 297; Gihr, Das
hriligc Messopfer (6th ed., Freiburg im Br., 1897), 400^06,
433-446, 723-724 (tr. St. Louis, 1903); de Herdt, Sacra;
liturgies praxis (ed. 9, Louvain, 1894), I, 292-96, 438-46.
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he derived the old recusants of Lancashire the
mainstay of the old Faith in England; which character
obtained for him the respect of his adversaries, the
objection of his friends, and the admiration of the
people at large, as being a typical Enghshman, blunt,
manly, and honest. He seldom used any words that
were not of Anglo-Saxon origin, and he never indulged in any ambiguities of speech. In politics, he
Under his firm
followed the Conservative party.
administration. Catholicity made great advances,
many churches and schools were built, and the
bishop proved an unflinching champion of Catholic
education. His fearless denunciation of social evils,
and his outspoken expression of opinion attracted

the notice of the Press, and even "The Times"
devoted special attention to his speeches. He was
an accomplished scholar, not only in theology, but
also in archa-ology, and he was an active member
For
of the Chetham, Holbein, and Manx societies.
the first he edited "Abbott's Journal" and "The
Tryalls at Manchester in 1694" (1864); for the
Manx society, " Chronica Regum Mannia; et Insularum", to which he made valuable additions. An
account of Harkirke burial-ground for recusants, and
an introduction written by hnn were published by the
Chetham Society in Crosby Records (M. S., 12, 1887).
He also collected materials forahistory of Catholicity
in the north, and edited Drioux's "Sacred History,
comprising the leading facts of the Old and New Testament". For many years he suffered so much that
his friend. Rev. T. E Gibson, wrote of him (Lydiate
Hall and its Associations, Introd.): "A prey to disease
during the greater part of his episcopate, his life was
the struggle of a fearless soul with bodily ailments and
with the harassing mental anxieties incidental to his
position." He w-as seized with his last illness sudThere
denly, and he passed away the same evening.
are two paintings of the bishop at St. Edward's College, Liverpool.
Gibson, Lydiate Hall and its Associations (1876); GiLlow,
Bibl. Did. Eng. Cath. (London, 1886), s. v.; Cooper in Diet.
Nat. Biog. (London, 1890), XXII, 256.

Adrian Fortescue.
Goss, Alexander, second Bishop of Liverpool; b.
at Ormskirk, Lancashire, 5 July, 1814; d. at St. Edward's College, Liverpool, 3 Oct., 1872; connected on
both sides with old Lancashire families who had always
been Catholics; his father was descended from the
Gooses or Gosses, his mother from the Rutters. His
maternal uncle, the well-known priest. Rev. Henry
Rutter, sent him to Ushaw College, 20 June, 1827,
where he distinguished himself as a student. When
he had completed his philosophy course, he was appointed as a "minor professor" to teach one of the
On the death of his
classes in the humanity schools.
uncle, he spent the legacy he received, in going to
Rome, where he studied theology at the English ColOn his relege, and was ordained priest, 4 July, 1841.
turn to England, early in March, 1842, he was sent to
St. Wilfrid's Church, Manchester, but in the following
October he was appointed vice-president of the newly
founded college of St. Edward, Everton, near Liverpool.
Fr. Goss held this office until he was chosen
coadjutor-bishop to Dr. Brown, ten years later. He

was consecrated by Cardinal Wiseman, at Liverpool,
25 Sept., 185.3, and as there was no pressing need of
his services, he took the opportunity to pay a long
On 25 January, 1856, he became
visit to Rome.
Bi.shop of Liverpool by the death of Dr. Brown, and
time
his
commanding personality made him
from that
a most prominent figure in that city. His lofty statbearing,
and vigorous speech were the
dignified
ure,
fit accompaniments of a .strong and straightforward
character.
He showed a vast amovmt of apostolic
zeal in the duties of his sacred office, and was an
eloquent preacher and a powerful controversalist.
He was the beau-ideal of the rugged folk from which

Edwin Burton.
Mabu.se from Maubeuge in
painter ;b. about 1472; d.at MiddelNothing is known of him till after
In 1508 he went to Rome with the
Philip of Burgundy, Admiral of Holland

Gossaert, Jan,
Hainaut Flemish
burg about 1533.
the age of thirty.
;

embassy of
and Abbot

called

of Middelburg, sent to Julius II by the
Archduchess Marguerite. The visit occupied a year.
On his return, Mabuse remained in the service of
Philip, who had become Bishop of Utrecht. Perhaps
he also accompanied him to Copenhagen (1515). This

prince was a collector, a lover of the beautiful, especially of elegant villas, fountains, and ornamental
waterspouts. After his death in 1524 Mabuse entered
the service of Adolphus of Burgundy, Marcjuess of
Veere. He lived at his court, sharing his friendship
and that of Christian of Denmark, a prisoner of the
Archduchess, always enjoying the liberality and goodwill of the great, and leading the free life of the artists
The
of the cotmtrv from Van Eyck to Van Dyck.
tales of Van Mander dealing with his manners and
pranks must be regarded as trivial gossip. He had

married Marguerite de Molenaer, by

whom

he had two

who was a painter like his father, and
who married the painter, Henri van der

children, Pierre,

Gertrude,

Hevden.

the career of Mabuse is divided into two distinct
periods by his visit to Rome. During the first period
he is merely a noteworthy painter of the school ot
Memling and Gheeraert David. Good examples of this
style are the panels of Antwerp, the "Holy Women
returning from the Sepulchre", and the picture, incor-

"The Honest Judges", which represents
the centurion and his escort descending from Calvarv.
These are beyond doubt the two wings of a lost " Crucirectly called

H
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fixion". The execution is bold, the painting compact
and smooth, hut the faces are wooden and sHglitly

grimacing, the emotional portrayal being weak. What
is most striking is the power of touch, the carving of
the faces as with a chisel, the almost sculptural effect.
They recall those clumsy Gothic groups of painted
wood, so popular in the countries of the North during
the fifteenth century. At Rome, on the contrary, he
formed an entirely different conception of beaiity, or
rather he obtained an insight into absolute beauty.
The revelation did not come to him through modern
artists. In 1509 not one of the great works of Michael
Angelo or Raphael was yet completed. But all Italy
was filled with enthusiasm for the monuments of
Mabuse devoted his whole sojourn to
antiquity.
stud},^ng and copying for Philip of Burgundy the ruins

Rome. The iirst result of this journey was a change
scheme, to which we owe the architectural backgrounds, the colonnades, the palaces, the
visions of a world of marble with magnificent pediments, which raise their noble outlines in his pictures.
It is plain that all this archieology is quite destitute of
It is nevertheless of extreme imporscientific value.
tance, since it was by no mere chance that the great
beginners of the Renaissance movement Brunelwere architects. It was
lesco, Alberti, and Bramante
through them that the world of Vitruvius dethroned
the Gothic world, \\ith architecture the whole system of the arts altered its principles, and was reorganized on a rational basis and a monumental scale.
This revolution is readily apparent in the works of
Mabuse. Statures grow taller, forms expand to preserve their proportion with the heroic scale of the
decorative scheme; the nude banishes the flowing
draperies; colour becomes thin; edges begin to merge
into less rigid lines the palette fades and assumes the
cold tones of fresco. Mabu.se 's chief work, the triptj'ch
of the " Descent from the Cross" in the church of the
Preraonstratensians at Middelburg, which Diirer admired in December, 1520, was unfortunately burned in
1568. But the triptych of Prague, " St. Luke painting
the Blessed Virgin'' (1515), and above all the "Adoration of the Magi" of Howard Castle (Earl of Cariisle),
of

in his decorative

—

—

;

with its twenty figures of life size, its animation,
its breadth of conception, its vibrating life, enable us to understand the emotion produced in the
Flemish school bj' such original conceptions. It was
in fact the grand historical style of painting that
Mabuse brought to his coimtrymen. As a decorator
and as author of cartoons for tapestry ("Legend of
Herkenbald", Brussels) he retains, nevertheless, mingled with the taste of the Renaissance something of
the flamboyant imagination displayed in the cathedral of Brou. He seems less happy in his easel pictures,
above all in the treatment of mythological subjects,
which he was the first to treat and to spread throughout the North. His "Amphitrite" at Berlin (1510),
his "Danae" at Munich (1527), his "Lucretia" at the
C'olonna Gallery are paintings at once awkward and
affected, unnatural, almost ridiculous. All the splendid sentiment of paganism escapes him. Yet it was
this portion of his work which most impressed his contemporaries, and Guichard, as well as Van Maiuler,
lauds him as the first to emancipate Flemish art from
theology and transport it to the wholly natural sphere

humanism.
Mabuse was a portraitist of considerable
The "Children of Christian of Denmark"
at Hampton Court, the "Carondelet" at the Louvre
(1517), and the "Monk" at the same museum, are
pieces of a vigour that has never been surpa.s.se(l. The
outline of the model here attains a relief comparable to
high relief. The painting is in a silver tone, thin, almo.st without shadows. The design is less incisive but
quite as accurate a-s that of Holbein. The "Virgins"
of Mabuse are also portraits; the best, those of the
Louvre and of Douai, already portray the beautiful
of

Finally,

importance.
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Flemish type, the fleshy oval, the transparency of the
skin, which subsequently constitute the uniform grace
of the Madonnas of Rubens. The spiritual beauty of
Memling is absent; the charm is that of a beautiful
woman. The nimbus has lost its significance the ideal
;

nature is expressed only by a sweeter model and a
more resplendent light. Mabuse's historical importance is very great. Although he trained no pupils, his
influence was felt by all. At Flanders he pointed out
the way of the future, the path of the Renaissance.
He had the good fortune to be the first-comer, and to
be preserved from the excesses of unintelligent and
ridiculous imitation into which his successors fell, e. g.
the Heemskirks, the Floris, and Martin de Vos. What
he most lacked was feeling, true inspiration. He falls
far below the exquisite poetry of Massys, but he realized much more clearly the trend of art. If his masterpiece, the picture at Howard Castle, were not almost
inaccessible to the general public, it would be seen that
Rubens, throughout the sixteenth century, had no
greater precursor in his country.
K.\REL VAN Mander, Le lirre des peinlres (1604), Fr. tr. with
notes and commentaries by Hymans (Paris, 1884); Van den
Branden, Geschiedenis der Antwerfsche schilderschool (Antwerp,
1878-83); Waagan, Manuel de V istoire de la peinture, on German, Flemish, and Dutcli schools (3 vols., Brussels, 1S63);

Weale

in Burlington Magazine (May, 1903), II, 369; Gossart,
Jean Gossart de Maubeuge, sa vie et son ocuvre d'apr^s Ics derWurtzbach,
et documents incdits (Lille, 1903

nieres recherches

) ;

Niederlandisches Kunstlerlexikon, II (Leipzig, 1906).

Louis GiLLET.
Gosselin, Jean-Edme-Auguste, ecclesiastical author; b. at Rouen, France, 28 Sept., 1787; d. at Paris,
27 Nov., 1858. He studied philosophy and theology
at St-Sulpice, Paris, 1806-11; became professor of
dogma, while yet a subdeacon, after the expulsion of
the Sulpicians from the seminary by Napoleon, ISll;
was ordained priest, 1812. On the return of the Sulpicians (1814) he entered their society; was vice-president of the seminary at Issy, 1814-30; professor of
theology to the candidates for the society, 1814-18;
superior of the seminary from 18.31 to 1844, when the
feeble state of his health, which had always been ileliHis increasing infirmicate, obliged him to resign.
ties from that time till his death permitted him to render little service except by his pen and the example of
A charming porhis piety, industry, and fortitude.
trait of \\. Gosselin has been left by Ernest Renan; in
his " Lettres du Seminaire " we see the impression produced on the young man by his kindness, gentleness,
sober piety, and prudence, his vast and varied erudition.
And in the work of his old age, "Souvenirs
d'enfance et de jeunesse", Renan says: "He was the
most polished and amiable man whom I have ever

known."
Besides many minor writings of service in their day,
Gosselin left three works which are still of great value.
The fir.st is the standard edition of Fenelon in twentytwo volumes (1820-24), to which he added his correspontlence in eleven volumes (1827-29), besides a corrected and enlarged edition of Bausset's " Histoire de
F6nelon" and other smaller works devoted to the
Archbishop of Cambrai. Gosselin's edition is valuable for its notes and discussions, but its accuracy has
been somewhat marred by his partiality for Fenelon.
Out of it grew his best-known work, " Pouvoir du Rape

au moyenage" (1839; 2nd

edition, 1845; tr. as

"The

Power of the Popes during the Middle Ages", Baltimore, 1853). This remains the classic study of its
subject, though in part superseded by Mgr Duchesne's researches.
It proved beyond question that
the popes exercised temporal power over sovereigns
during the Middle Ages. Orestes Brownson, in several articles devoted to it, while admitting its great
erudition, attacked its position (adopted from Fenelon), that this power was derived not from Divine
authority, but from the public law of that period.
C5osselin lived to complete his valuable "Vie de M.

;
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after

his death.

Bertrand. Ilisloire lilteraire de la comfognie de Saint-Siilptce
(Paris. 19001; Idem. Notice sur Af. Gosse/m, prefixed to his Viede
(Paris, 1861); Bhownson, Works, X-XIII.
M.

Emmj

Goswin.

John

F. Fenlon.

See Marienburg.

of the vulgar errors regarding C'atholic doctrine and
practice together with his masterly refutations of
them, and is as appropriate for use in controversy
to-day, as when it was written, with the solitary

exception of his remarks about Papal infallibility,
which need to be brought up to date. This work
brought no less an antagonist than Stillingfleet into
the lists, together with a host of the lesser lights of
Anglican Divinity, and then there arose a prolonged
series, without end, of Answers, Objections, Rejoinders, and Refutations, throughout which Gother
single-handed more than maintained his position.
His literary style was exceedingly pure, and was often
a great factor in winning converts to the Church. His
trenchant simplicity has often been compared to
Swift at his best. Dryden once facetiously remarked
that Gother was the only person, except himself, who
to write English.

He was afterwards chaplain to George Holman of
Warkworth Castle, Northamptonshire, where he
received into the Church and instructed Ri(;hard
Challoner, then a youth, the future celebrated Bishop
and Vicar Apostolic of the London District. Shortly
before his death, Gother was proposed as a possible
He
successor to Bishop Ellis of the Western District.
died at sea on a voyage to Lisbon, having received the
on
board.
be
chanced
to
priest
who
last rites from a
The master of the vessel was so impressed with Gother's sanctity, that he preserved the body and delivered it to the English College at Lisbon, where it
was interred. His principal works are "A Papist
Misrepresented and Represented, or a two-fold Character of Popery" (original ed., London, 1665; has passed
through numerous editions down to the present day;
a good summary is that of Bishop Challoner which is
also published as a tract by theCatholic TruthSociety)
"Nubes Testiuni, or a Collection of the Primitive
Fathers" (London, 16S6); "The Sincere Christian's
Guide in the choice of a Religion" (London, 1804);
"Instructions on the Epistles and Gospels of the
Whole Year" (London, 1780); "The Sinner's Complaint to God" (London, 1839); "Principles and
Rules of the Gospel" (London, 1718); "A Practical
Catechism" " Instructions and Devotions for Hearing
Mass" (London, 1767); "Instructions for Confession,
Communion and Confirmation" (Dublin, 1825); and
many other similar works.
BuTLEK, Historical Memoirs of English Catholics (1SS2), IV.
425; LlNO.^RD, History of England. X, 226; Gillow. Bibl. Diet.
Eng. Cath.. s. v.: Cooper in Diet. \at. Biog.,s. v.; Dodd, Chvrch
Histon/, III, -182; Petre. Xolices of English Colleges.
;

C. F.

Gothic Architecture.

answered all the perfections required in a faultless and
accomplished building" but the Goths and Vandals
destroyed these and "introduced in their stead a cer-

—

tain fantastical

and

licentious

manner

Wemyss BroW'N.

—The term was

first

used dur-

ing the later Renaissance, and as a term of contempt.
Says Vasari, "Then arose new architects who after the
manner of their barbarous nations erected buildings in

that style which we call Gothic", while Evelyn but
expresses the mental attitude of his own time when he
writes, " The ancient Greek and Roman architecture

of building:

congestions of heavy, dark, melancholy, monkish piles,
For the
without any j ust proportion use or beauty.
first time, an attempt was made to destroy an instincalmost
an
concerned,
was
Europe
tive and, so far as
universal form of art, and to substitute in its place
'

,

Gother (or Goter), John, priest and controversialist; b. at Soutliampton, date unknown; d. at sea on
a voyage to Lisbon, 2 October, 1704 (O. S.). Educated
a strict Presbyterian, he became a convert and entered
the English College at Lisbon in ItiOS. He was ordained priest in 1682, and then returned to England
He was of a very
to work on the mission in London.
retiring disposition, and soon began to devote the
which he
writings,
controversial
time
to
his
most of
began in 16S5. His famous work, "A Papist Misrepresented and Represented", contains a long list

knew how
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Emery" which was revised and published (1S61)

'

artificial rules and premeditated
it was necessary, therefore, that the ground
should be cleared of a once luxuriant growth that still
showed signs of vitality, and to effect this the schools
of Vignola, Palladio, and Wren were compelled to
throw scorn on the art they were determined to discredit. As ignorant of the true habitat of the style as
they were of its nature, the Italians of the Renaissance
called it the " maniera Tedesca", and since to them
the word Goth implied the perfection of barbarism, it
is but natural that they should have applied it to a
The style ceased, for
style they desired to destroy.
the particular type of civilization it expressed had
come to an end; but the name remained, and when,
early in the nineteenth century, the beginnings of a new
epoch brought new apologists, the old title was taken
over as the only one available, and since then constant

another built up by
theories;

efforts

give

it

have been made to define it more exactly, to
a new significance, or to substitute in its place a

term more expressive of the idea to be conveyed.
The word itself, in its present application, is repugnant to any sense of exact thought ethnically, the art
so described is immediately Franco-Norman in its
origins, and between the Arian Goths, on the one
hand, and the CathoUc Franks and Normans, on the
other, lies a racial, religious, and chronological gulf.
With the conquest of Italy and Sicily by Justinian
(535-553) " the race and name of Ostrogoths perished
for ever" (Bryce, "The Holy Roman Empire", III,
;

29) five centuries before the beginnings of the art that
bears their name. Modern scholarship seeks deeper
even than racial tendencies for the root impulses of art
in any of its forms, and apart from the desirable cor-

rection of an historical anachronism it is felt that
medieval art (of which Gothic architecture is but one
category), since it owes its existence to influences and
tendencies stronger than those of blood, demands a
name that shall be exact and significant, and indicative of the more just estimation in which it now is
held.

But little success has followed any of the attempts
at definition. The effort has produced such varying
results as the epithets of Vasari and Evelyn, the nebulous or sentimental paraphrases of the early nineteenthcentury romanticists, the narrow archa?ological definitions o"f De Caumont, and the rigid formalities of the
more learnecl logicians and structural specialists, such
as MM. VioUet le Due, Anthyme St- Paul, and Enlart,

The only scientific attempt is
first was the originator, the last the
most scholarly and exact exponent. Concisely stated,
the contention of this school is that " the whole scheme
of the building isdetermined by, and its whole strength
is made to reside in a finely organized and frankly conThis framefessed framework rather than in w^alls.
work, made up of piers, arches and buttresses, is freed
wall and is
of
from every unnecessary incumbrance

and Professor Moore.
that of which the

rendered as light in all "its parts as is compatible with
strength the stability of the building depending not
upon inert massiveness, except in the outermost abutments, but upon logical adjustment of active parts
whose opposing forces neutralize each other and produce a perfect equilibrium. It is thus a system of balanced thrusts in contradistinction to the ancient system of inert stability. Gothic architecture is such a
system carried out in a finely artistic spirit" (Charles
li. Moore, "Development and Character of Gothic
Architecture", I, 8). This is an admirable statement

—
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of the fundamental structural element in Gothic architecture, but, carried away by enthusiasm for the
crowning achievement of the human intellect in the
domain of construction, those who have most clearly
demonstrated its pre-eminence have usually fallen
into the error of declaring this one quality to be the
touchstone of Gothic architecture, minimizing the importance of all aesthetic considerations, and so denying the name of Gothic to everything where the system
of balanced thrusts, ribbed vaulting, and concentrated
loads did not consistently appear. Even Professor
Moore himself says, " Wherever a framework maintained on the principle of thrust and counter-thrust is
wanting, there we have not Gothic" (Moore, op. cit.,
The result is that all the medieval architecI, 8).
ture of Western Europe, with the exception of that
produced during the space of a century and a half, and
chiefly within the limits of the old Royal Domain of
France, is denied the title of Gothic. Of the whole
body of English architecture produced between 1066
and 1528 it is said, " The English claim to any share in
the original development of Gothic, or to the consideration of the pointed architecture of the Island as properly Gothic at all, must be abandoned " (Moore, op. cit.,
Preface to first ed., 8), and the same is said of the contemporary architecture of Germany, Italy, and Spain.
Logically applied, this rule would exclude also all the
timber-roofed churches and the ci\'il and military
structures erected in France contemporaneously with
the cathedrals, and (though this point is not pressed)
even the west fronts of such admittedly Gothic edifices
As
as the cathedrals of Paris, Amiens, and Reims.
one of the most recent commentators on Gothic architecture has said, "A definition so restricted carries
with it its own condemnation" (Francis Bond,

"Gothic Architecture in England", I, 10).
A still greater argument against the acceptance of
this structural definition lies in the fact that while, as
Professor Moore declares, "the Gothic monument,

though wonderful as a structural organism, is even
more wonderful as a work of art" (op. cit., V, 190),
this great artistic element, which for more than three
centuries was predominant through the greater part
of Western Europe, existed quite independently of the
supreme structural system, and varies only in minor
details of racial bias and of presentation, whether it is
found in France or Normandy, Spain or Italy, Germany, Flanders, or Great Britain this, which is in

—

the manifestation of the underlying impulses
and the actual accomplishments of the era it connotes,
is treated as an accessory to a structural evolution, and
is left without a name except the perfunctory title of
" Pointed ", which is even less descriptive than the
word Gothic itself.
The structural definition has failed of general acceptance, for the temper of the time is increasingly
impatient of materialistic definitions, and there is a
demand for broader interpretations that shall take
cognizance of underlying impulses rather than of maThe fact is recognized that
terial manifestations.
around and beyond the structural aspects of Gothic
architecture lie other qualities of equal importance
and greater comprehensiveness, and, if the word is still
to be used in the general sense in which it always has
been employed, viz., as denoting the definite architectural expression of certain peoples acting under definite impulses and within definite limitations of time, a
completely evolved structural principle cannot be
used as the sole test of orthodoxy, if it excludes the
great body of work executed within that period, and
which in all other respects has complete uniformity
and a consistent significance.
It may be said of Gothic architecture that it is an
impulse and a tendency rather than a perfectly

itself

'

accomplishment; aesthetically, it never
achieved perfection in any given monument, or group
of monuments, nor were its possibilities ever fully

rounded
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worked out e.xcept in the category of structural science.
Here alone, as Professor Moore has admirably shown,
finality was achieved by the cathedral-builders of the
Ilc-tlc-Francc, but this fact camiot give to their work
exclusive claim to the name of Gothic. The art of
any given time is the expression of certain racial cjualitics modified by inlieritance, tradition, and environment, and working themselves out under the control
When these eleof religious and secular impulses.
ments are sound and vital, combined in the right proportions, and operating for a sufficient length of time,
the result is a definite style in some one or more of the
Such a style is Gothic architecture, and it is to
arts.
this style, regarded in its most inclusive aspect, that
the term Gothic is applied by general consent, and in
this sense the word is here used.
Gothic architecture and Gothic art are the aesthetic
expression of that epoch of European history when
paganism had been extinguished, the traditions of
classical civilization destroyed, the hordes of barbarian
invaders beaten back, or Christianized and assimilated; and W'hen the Catholic Church had established
itself not only as the sole spiritual power, supreme and
almost unquestioned in authority, but also as the arbiDurter of the destinies of sovereigns and of peoples.
ing the first five centuries of the Christian Era the
Church had been fighting for life, first against a dying
imperialism, then against barbarian invasions. The
removal of the temporal authority to Constantinople
had continued the traditions of civilization where
Greek, Roman, and Asiatic elements were fused in a
curious alembic, one result of which was an architect^
ural style that later, and modified by many peoples,
was to serve as the foundation-stone of the Catholic
architecture of the West. Here, in the meantime, the
condition had become one of complete chaos, but the
end of the Dark Ages was at hand, and during the
entire period of the sixth century events were occurring which could only have issue in the redemption
The part played in the development of
of the West.
this new civilization by the Order of St. Benedict and
by Pope St. Gregory the Great cannot be overestimated: through the former the Catholic Faith became
a more living and personal attribute of the people,
and began as well to force its way across the frontiers
of barbarism, while by its means the long-lost ideals
of law and order were in a measure re-established.
As for St. Gregory the Great, he may almost be considered the foundation-stone of the new epoch. The
redemption of Europe was completed during the four
centuries following his death, and largely at the hands
of the monks of Cluny and Pope St. Gregory VII
(1073-1085), who freed the Church from secular
dominion. With the twelfth century were to come
the equally potent Cistercian reformation, the revivifying and purification of the episcopate and tlie secular
clergy by the canons regular, the de\-el(iiiment. of the
great schools founded in the preceding century, the
communes, the military orders, and the Crusades;
while the thirteenth century, with the aid of Pope
Innocent III, Philip Augustus, St. Louis, and the
Franciscans and Dominicans, was to raise to the
highest point of achievement the spiritual and material potentialities developed in the immediate past.
This is the epoch of Gothic architecture. As we
analyse the agencies that together were to make possible a civilization that could blossom only in some
pre-eminent art, we find that they fall into certain
Ethnically the northern blood
definite categories.
of the Lombards, Franks, and Norsemen was to fiirPolitinish the physical vitality of the new epoch.
cally the Holy Roman Empire, theCapetian sovereigns
of the Franks, and the Dukes of Normandy were to
restore that sense of nationality without wliicli creative
civilization is impossible, wliile tlie paimry, working
through the irresistible influence of the iiionaslic iwdcrs
gave tlie underlying impulse. Normandy in Ihctlcv-
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and we may say,
that
the
therefore,
civilization of the Middle Ages was what the
faith,

Catholic Faith organized and invincible had

made

it.

We

may,
with good

therefore,
reason, substitute for

the undescriptive title
"Gothic" the name
"The Catholic Style"
as being exact and
reasonably inclusive.
The beginnings of
the art that signalized
the triumph of Catholic Christianity are to
be found in Normandy.
Certain elements may
lie traced back to the
Carolingian
builders,
the Lombards in Italy,
and the Copts and
Syrians of the fourth
century, and so to the

Greeks of Byzantium.
are but elements
however, germs that
did not develop until
infused with the red
Church blood of the Norsemen
Plan
and quickened by the
The style developed in
spirit of the Cluniac reform.
Normandy during the eleventh century contained the
major part of these elemental norms, which were to be
still further fused and co-ordinated by the Franks,
raised to final perfection, and transfigured by a spirit
which was that of the entire medieval world. Marvellous as was this achievement, that of the Normans was
even more remarkable, for in the style they handed
on to the Franks was inlierent every essential poten-

They

tiality.

At

this

moment Normandy

w-as the focus of

northern vitality and almost, for the moment, the reThe founding of monasterligious centre of Europe.
ies was very like a mania and the result a remarkable
revival of learning; the Abbeys of Bee, Fecamp, and
Jumieges became famous tliroughout all Europe,
drawing to themselves students from every portion of
the continent; even Cluny herself had in this to take
second place. It was a very vigorous and a very widespread civilization, and architectural expression became imperative. Convinced that "she was playing
a part and a leading part in the civilization of Europe
Normandy perceived and imitated the architectural progress of nations even far removed from her
own borders, .-it this time there was no other country
in Europe that for architectural attainment could
.

.

.
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enth century was simply Cluny in action, and during
this period the structural elements in Gothic arcliitecture were brought into being. The twelfth century
was that of the Cistercians, Carthusians, and Augustinians, the former infusing into all Europe a religious
enthusiasm that clamoured for artistic expression,
while by their antagonism to the over-rich art of the
elder Benedictines, they turned attention from decorThe Clunation to plan and form, and construction.
iac and the Cistercian reforms through their own
members and the other orders which they brought into
being were the mobile and efficient arm of a reforming
papacy, and from the day on which St. Benedict promulgated his rule, they became a visible manifestation
With the thirteenth century, the
of law and order.
episcopate and the secular clergy joined in the labour
of adequately expressing a united and unquestioned
religious

compare with Lombardy. Therefore it was to Lombardy that the Normans turned for inspiration for
their own buildings.
They adopted what was vital
in the Lombard style, combincii this with what they
had already learned from their French neighbours,
and added besides a
element of their

large

own

national character" (Arthur Kingsley
Porter, " Mediaeval
Architecture", VI, 2-13,
244).

What

are these ele-

ments W'hich were borrowed from the Lombards and the Franks,
and which were to form
the foundations of
Gothic architecture?
are, from the
former, the compound
pier and archivolt, the
alternate system, the

They

ribbed and domed
vault; from the latter
(i. e. from the Carolingian remains), the mod-

plan with
crossed
projecting transept, and its three
apses.
This, the basis
of the typical Norman
and Gothic plan, was
derived directly from the Church of the Nativity at
Bethlehem, the date of which is unknown. It may
have been built by Constantino, or by Justinian, or at
any date between, Professor Lethaby leaning to the
latter conclusion.
In any case it is not earlier than
A. D. 300, nor later than 550.
From the Franks were
also borrowed the doubled western towers, the lantern
or central tower over the crossing, and tlie threefold
interior system of arcade, triforium, and clerestory.
It will be seen that the main dispositions of the Gothic
plan are derived from Carolingian developments of Byzantine modifications of the early Christian basilica,
ified basilican

its triple aisles

by a

—

—

itself

but an adaptation

of that of

pagan Rome;

from the

Lombards,

however, had been acquired three elements
which were to lie at the
base of Gothic construction. Many of the

most characteristic
features of Byzantine.
Carolingian, and Lombard architecture h:

been permanently
jected, showing t h
the process folio w
was not one of slavi.^h
imitation but rather of
i

i

conscious selection the
vast possibilities inherent in others had not
been appreciated, as
for instance the polyg;

onal,

domed motive

of

Plan

San Vitaleanil Aachen,
surrounded by its vaulted ambuhUory, from which
the F>anks were to evolve the Gotliic clu'i-et, while the
pointed arch the Normans never used, though they
must have known of, or imagined, its existence.
The actual steps in the development of what may
be called the Gothic order, from the primitive basilica
to the full perfection of Chartres, fortunately exist, and
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we may

trace the progress year by year and at the
By the beginning of the
of diverse peoples.
tenth century, the available supply of ancient columns
having become exhausted, square piers built up of
small stones had everywhere taken the place of circular monolithic shafts, but the old basilican system
remained intact (except in the polygonal, Carolingian
churches), arcades supporting roof-bearing walls
pierced by narrow windows, and an enclosing wall independent in its construction and forming aisles covered by lean-to roofs of wood. In Sant' Eustorgio at
Milan (c.'JOO) we find evidences that transverse arches
were thrown from each pier of the arcade to the aisle
wall, so necessitating the addition of a flat pilaster to
each pier to take the spring of the arch. These arches
may have been evolved for the purpose of strengthening the fabric, or for ornamental reasons, or in imitation of similar arches in the Carolingian domical
churches; but whatever their source the fact remains
that they form the first structural step towards the
evolution of the Gothic system of construction. Next,
transverse arches were thrown across the nave, the
first recorded example being the church of SS. Felice
Neither for structe Fortunato at Vicenza, dated 985.
ural nor a?sthetic reasons was it necessary that these

hands

aisle so spanned was to be vaulted, the arches
already in place formed a very convenient shelf on
which some of the vault stones might rest, and, by so
much, a portion of the temporary centering might be
dispensed with. Intelligence could not fail to suggest
that an expedient useful in the case of the transverse
arch might be equally useful in that of the diagonals,
which were far more difficult of construction, as well
as the most liable to give way in the case of ribless,
groined vaults. When did this era-making invention
take place, and at the hands of what people? Where,
we shall probably never know, nor yet the exact date;
but it could not have been earlier than 1025, nor later
than 1075. San Flaviano at Montefiascone, authentically dated 1032, has aisles with rib vaults which are
possibly original and, if so, are the earliest on record,
while the nave vault ofSant'Ambrogio at Milan (c. 1060)
" The most reis of fully developed rib construction.
cent authorities (such as Venturi, Storia dell' Arte
Italiana, 1903, who cites Stiehl, 1S9S) accept the view
that the vaults are of foreign fashion derived from
Burgundy, and were about contemporaneous with the
It seems that on the evidence
campanile [1129].
we are compelled to suppose that vSant' Ambrogio deIt
rived its scheme of construction from Normandy.
may be that the origin of the vault is to be sought for
Normandy, or even in England; but there are many
reasons for thinking that the seed idea, like so many
(W. R. Lethaby, "Meothers, came from the East."
diaeval Art", IV, 109-111.)
In all probability the Lombards are the originators
The
of this device so pregnant of future possibilities.
new vault, groined, ribbed, and domed, was in a class
by itself, apart from anything that had gone before.
Particularly did it differ from the Roman vault in
that, while the latter had a level crown, obtained liy
using semicircular lateral and transverse arches and
elliptical groin arches (naturally formed by the intersection of two semicircular barrel vaults of equal radius), the "Lombard" vault was constructed wifli
semicircular diagonals, the result being that domical
form which was always retained by the Gothic buildFinally,
ers of France because of its intrinsic beauty.
the new diagonals suggested new vertical supports in
obtain
the
fully
develand
so
we
the
pier,
angles
of
the
oped compound pier, which later, at the hands of the
extremes
of
such
beauty,
carried
to
was
to
be
English,
and to form a potent factor in the development of the
pure logic of the Gothic structural system.
The last step in the working-out of the Gothic vaulting plan remained to be taken the substitution of
oblong for square vaulting areas. This was finally
accomplished in the Ile-de-France after various Norman experiments, the evidences of which remain in the
vaults of St-Georges de Bocherville and the two great
abbeys of Caen. The sexpartite vaultings; of the latter,
together with that of the five other similarly vaulted
Norman churches and of the choir of St-Denis at
Paris, has always been an architectural puzzle, since it
is manifestly a stage in the development of the oblong
quadripartite vault, and yet is found in these cases
some years after the latter system is known to have
been fully understooil in France, and nearly threequarters of a century later than the vault of Sant' AmThere is reason to suppose that it is a revival
brogio.
of some of the curlier experiments in the development
of the large, oblong, high vault from the small, square,
It is conceivable that sexpartite vaults
aisle vault.
may once have existed in Lombardy and before the
quadripartite vault was evolved; this would explain the
persistence in Sant' Ambrogio of the vaulting sliafts
on the interninliate piers, for which no apparent reason exist s. The vault of the Abbaye aux Dames may
be consiilered either as a ribbed quatlripartite vault of
square plan, bisected and strengthened by a transverse arch with solid spandrels, or as a series of transverse arches, one on each pair of nave piers, with the

where an

.

.

.
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nave arches should spring from every pier, so every
alternate pier was chosen, the intermediate transverse
aisle arch being suppressed and the pier, that no
longer had a lateral arch to support, reduced in size.
To support the great nave arches, pilasters were of
course attached to the nave face of the pier, and these,
as well as the aisle pilasters, were made semicircular in
plan.
If we assume, as we may, that in other examples all the transverse arches of the aisle were retained,
while only each alternate pier bore a nave arch, we
shall have a plan made up of compound piers supporting longitudinal and transverse wall-bearing arches
that divide the entire area into squares, large and
small, the great square of the nave being four times the
area of each aisle square.
The next step for a people on the highway of progress would be the vaulting, in masonry, of these
Sfiuares, for the wooden roofs were inflammable; moreover theCaroliiinian liviildcrs had constantly so vaulted
The process began at
their smaller siiuaic roof areas.
once, and of course with the aisle squares, where the
structural problem was simplest. The date is not recorded; no early examples remain in Lombardy, but in
Normandy we find, about 1050, churches which possess aisles covered by square, groined vaults, with the
transverse arches showing. The next step was of
course the vaulting of the great squares of the nave,
but before this was attempted the rib Vault was devi.sed, and the task rendered structurally more simple.
The old transverse aisle arches had given the hint;

—
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roof spaces filled in by curved surfaces of stone supported on diagonal ribs meeting on the crown of each
In the first case would be
alternate transverse arch.
indicated a fear to trust the stability of so large a
quadripartite vault, until experiment proved its effi-

stead of a decorative adjunct, while the successive
steps in the evolution of the flying buttress remain on
record and are peculiarly interesting.
In the Abbaye
aux Hommes, "the expedient was adopted of constructing half-barrel vaults springing from the aisle
walls and abutting against the vaults of the nave
beneath the lean-to roof.
These were in reality
concealed flying livittresses, but they were flying buttresses of liad fiirm; for only a small part of their action met the concent rated act ion of the vaults that they
were designed to stay, the greater part of it operating
against the walls between the piers where no abutments were reciuired" (Moore, op. cit., I, 12, 13). In
the Abbaye aux Dames these defects were remedied,
for all the barrel vault was cut away except that narrow part which abutted against the spring of the vault.
The flying buttress hati been invented. .-Vs yet it was
liidden under the triforium roof and did not declare
itself to the eye, but functionally it was complete.
The fruit of the Cluniac reform working on Norman
lilood had been the evolution of the main lines of the
tlothie plan (barring the easterly termination, or
clievet) together with the development of the Gothic
system of vaulting and the Gothic principle of concentrated thrusts met by pier buttresses and flying butThe true " Gothic system " is therefore the
tresses.
product of Normandy. In the meantime what had
been done towards the working-out of the other half
the discovering anew of the underof the Gothic idea
lying principles of pure beauty, their analysis into the
elements of form and composition, proportion, relation and rhythm, line and colour, and chiaroscuro
and finally what had been accomplished in the direction of evolving that new quality of form-expression
which, differing as it does from any school of the past,
Nothing,
gives to Gothic art its peculiar personality?
so far as Normandy is concerned, except as regards
certain large architectonic qualities first revealed in
Jumieges, and, following this, in the Abbeys of Caen
The Abbaye aux
and St-Georges de Bocherville.
Hommes is the norm of all French cathedrals; the .\bbaye aux Dames, of the English order; while Jumieges,
the first in date, remains one of the most astonishing
buildings in history. If it had antecedents, if it came
as the culmination of a long and progressive series of
experiments in the development of architectonic
form, the evidence is forever lost, for, as it now stands,
So far as we
it is isolated, almost preternatural.

—

—

FAi"ADE,

Notre-Dame, Paris

ciency; in the second, a stage in the evolution of the
great Sant' Ambrogio vault, all local evidence of which
has been lost. The vault of the Abbaye aux Hommes
is one more stage in the development; here the vault
surfaces are cur\'ed Ijoth from the transverse arch and
from the intermediate arch, which so becomes, not an
arch as in the Abbaye aux Dames but a true vaulting rib. The result is a very strong vaulting system,
particularly effective in its light and shade and its line
composition, and it does not seem surprising that the
Norman builders should have reverted to it from time
to time, or that Abbot Suger himself should have bor-

—
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it for his fine new abbey, choosing it for its
strength or its beauty in place of the simpler and more
open quadripartite vault.
In tlie meantime the second great structural problem, that of the abutment of the vault thrusts, had
been solved by the Normans. In Roman construction
the thrust of barrel vaults had been neutralized by
walls of great thickness, that of groin vaults either by
the same clumsy expedient or by transverse walls;
when the Lombards first threw their transverse arches
across narrow aisles, they added shallow exterior pilaster-strips at the point of contact, rather it would
seem for decorative tlian for structural reasons, as the
walls already were strong enough to take the slight
thrust of the small arches. With the vaulting of the nave
the problem became serious; in Sunt' Ambrogio they
dared not raise the spring of the higli vault above the
triforium floor, and the thrust of the vault was taken
by two massive arches spanning the aisles, one below
this floor, the other above, the latter being hidden
under the wide, sloping roof of the nave which was
continued unbroken to the aisle walls. This was, of
course, but the transverse wall of the Romans, pierced
by arched openings; the result was unbeautiful, and
the task fell to the Normans of devising a better and
more scientific method. At their hands the Lombard
pilaster-strip became at once a functional buttress in-

rowed

know,

it

had no precursors, and yet here are the ma-

jestical ruins of a monastic church larger than any
since the time of Constantine and far in advance, so

far as design and development are concerned, of any
contemporary structure. Montier en Der, an abbey
of Haute-Marne, built by .\bbots .\dso and Berenger
(900, 998), is the only recorded structure which bears

GOTHIC

the least kinship to Jumieges, and the difference between the two separated by only fifty years is that
between barbarism and civilization. All that was
good in Lombard architecture has been assimilated,
and in addition we find fixed for the whole Gothic period those lofty and monumental proportions, that
masterly setting out of plan, the powerful grouping of
lofty towers, the final organism of arcade, triforium,

—
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ments were always on a small scale. During the second phase (1140-80) the problem of vaulting great
naves was attacked the evolution centres in the peculiar development which the genius of the French builders gave to the concealed flying buttress and to the
sexpartite vault, both borrowed from Normandy"
(Porter, op. cit., II, 54).
The semicircular ambula;

tory of Morienval (c. 1122), with its vaulting supported on ribs curved in plan, and the church of .StEtienne at Beauvais (c. 1130), of which Professor
Moore says that with the exception of ,St-Louis of
Poissy it is " the only Romanesque structure extant on
the soil of France that was unmistakably designed for
ribbed, groined vaulting over both nave and aisles",
are valuable landmarks in the development. The
second task of the French builders was simplified by
the introduction of the pointed arch. As in the case
of the ribbed vault, there is no means of knowing the
exact source from whence this was derived. It had
been in use in the East for nearly a thousand years before it appeared in the West it was established in the
South of France as an efTective and economical contour for barrel vaults by the year 10.50, whence it migrated to Burgundy and so to Berry (where it appears
in 1110), but always in connexion with vaults rather
than arches. The earliest structural pointed arch
recorded in France is in the ambulatory of Morienval,
referred to above, and is dated 1122.
This form, so pregnant of structural and artistic
possibilities, may have been brought from the Holy
Land by returning pilgrims, or it may have been independently evolved. Whatever its source, its advantages were so great from a practical standpoint that it is
hard to believe that the races that had produced Sant'
Ambrogio and Jumieges should not have worked out
independently the idea of the pointed arch. Its two
great \'irtues are its slight thrust as compared with the
round arch, and its infinite possibilities of variation in
height. The elliptical diagonals of the Romans did
not commend themselves to the builders of the North,
and the doming that resulted from the uniform use of
semicircular arches, while not offensive in the case of
square areas, became impossible where oblong spaces
were to be covered, the expedient of stilting the longitudinal arches not yet having suggested itself. With
;

Che\et, Cathe

and clerestory that together

w"ere to set the type of
Gothic architecture for its entire term and endure unchanged, though infinitely perfected, so long as the
Christian civilization of the Middle Ages remained
operative.
After Jumieges the abbeys of Caen were
easy, and, given a continuation of cultural conditions,
Amiens and Lincoln inevitable.
During the latter half of the eleventh century these
.Vftcr the
cultural conditions ceased in Normandy.
death of William the Conqueror the duchy fell on evil
times, and the working out to its logical and supreme
conclusion of the great style it had initiated fell into
other hands, viz., those of the French of the old Royal
Domain and of the transplanted Normans in England.
In France the eleventh centiu-y had been marked by
royal inefficiency, unchecked feudal tyranny, episcopal insubordination to papal control, indifference to
By the
the Cluniac reform, and general anarchy.
middle of the century Cluny had done its immediate

work and had begun

to lapse

from

its lofty ideals, Iiut

its place and do its work, and in
1075 St. Robert of Molesme founded in Burgundy the
first house of that Cistercian Order which was to play
in the twelfth century the part that Cluny had played
The preliminary fight that was to
in the eleventh.
clear the ground in France began with the Council of
Reims called by Pope Leo IX (1049-1054), when the
sovereign pontiff antl the monastic orders made common cause against the simony, secularism, and inde-

others were to take

pendence of the French episcopate. The contest was
carried on simultaneously with the even greater fight
against the empire, and, as there, the victory remained with the papacy. With the close of the eleventh century conditions in France had become such
that the torch that fell from the hands of the decadent
Norman could be caught by the crescent Frank and
carried on without a pause.
During the first half of the twelfth century the outburst of architectural vigour in the Ile-de-France is
very remarkable. Soi.ssons, Amiens, and Beaiivais
liecame simultaneously centres of activity, and the
rib vault makes its appearance at the same time in
many places. "During the first phiise of the transition, 1100-40, the l)uililers struggled to master the rib
vault in its simpler problems: they learned to construct it on square and on oblong plans and even over
the awkward curves of ambulatories, but their experi-

The Cathedr.
the pointed arch in use, all difficulties disappeared.
Once introduced it became in a few years the universal form, and its beauty was such that it immediately
won its way against the round arch for the spanning
of all voids.
Almost coincidently with the acceptance
of the pointed arch came the deWce of stilting, the
transverse arches of Bury (c. 1125) being so treated.
This would seem to indiclile lliat to the Gothic builders the value of the pointed arch lay rather in its comparatively small thrust and in its intrinsic beauty than
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in tlie facility with wliicli it miglit be used for obtainThis stilting level crowns in oblong vaulting areas.

ing of the longitudinal arches was from the beginning
almost invariable in France; structurally, it concentrated the vault thrust on a comparatively narrow
vertical line, where it could be easily handled liy the
flying buttress; it permitted the largest possible window area in the clerestory, while the composition of
lines and the delicately waved or twisted surfaces were
so beautiful in themselves that, once discovered, they
could not be abandoned by the logical and beautyloving Franks.
The structural and aesthetic advance was now headlong in its impetuosity. A few years after Bury, Stfiermer de Fly was built, the date assigned by Professor Moore being about 1130.
Here we find a building
almost as surprising as Jumieges for if the date quoted
above is correct, the church has no prototype, no preceding stages of experiment. The vaulting, both of
(he ambulatory and of the apse, is stilted and has its
full complement of ribs, the shafting throughout is
finely articulated, the dimensions are stately, the proportions just and effective, while the easterly termination is a perfectly developed apse with rudimentary
chapels a chevet in posse. The flying buttresses are
still concealed under the triforium roof, and outwardly the building has no Gothic character whatever;
but the Gothic organism is practically complete.
With Abbot Suger's St-Denis, the easterly termination of which is of original construction and is dated
1140, we come to what is almost the fully developed
Gothic plan, order and system, together with the true
clievet of double apsidal aisles and chapels.
This last
feature, perhaps the most brilliant in conception and
splendid in effect of the several parts of a Gothic
church, may have been derived either from the triapsidal termination of the Carlovingian basilican church,
or from the polygonal domed structures of the same
epoch. Transitional forms are found throughout the
eleventh century, and the development from such a
plan as that of St-Generou, on the one hand, or Aachen, on the other, to St-Denis presupposes only that
ilegree of inventive force and overflowing vitality
which, as a matter of fact, existed during the eleventh
and twelfth centuries.
With the chevet as fully developed as it now appears
in St- Denis, there remains only the gradual perfection
antl refinement of the structural system and the gi\'ing
it that (|uaUty of distinctive beauty in every aspect
that was to be the very flowering of the Catholic civilization of the Middle Ages.
From the middle of the
twelfth century both processes went on apace and
simultaneously. Noyon followed immediately, and
here, it is maintained, the flying buttress for the first
time emerged through the roof, displaying in logical
fashion the system of construction, and at the same
time bringing the abutment above the spring of the
vault, where the greatest thrust actually occurred,
while permitting the lowering of the triforium roof so
that the clerestory windows might be given greater
height and brought into better proportion with the
arcade and triforium. Senlis, of the same date, exhibits a great advance in mechanical skill and logical
exactitude, with an innovation that commands less
admiration the substitution of cylindrical columns
for the intermediate piers on the caps of which rest
the shafts of the intermediate ribs of the sexpartite
Continued in Notre-Dame, Paris, this clever,
vault.
but unconvincing, device proved to be but an experimental form, and was abandoned as unsatisfactory in
the greatest monuments of French Gothic, such as
Chartres, Reims, Bourges, and Amiens, where recourse
was hati to the specifically Gothic compound pier, with
the shafts of the transverse ribs, at least, of the vault,
brought frankly and firmly down to the pavement.
The cathedral of Paris was begun in 1103 with the
choir, and completed in 1235 with the raising of the
;

western towers.

From East

to

West

there

is

a steady

growth in certainty of touch, in structural efficiency,
and in the expression through beauty of form and line
of the culminating civilization of medievalism.
The
inloiior order exhibits the defects of the imperfectly

Norman system, particularly in the lofty,
vaulted triforium or gallery, so great in size that there
no rhythm in the relationship of arcade, triforiinn,
and clerestory, together with the columnar scheme of
Sens and Noyon (the imposing of the vault shafts on
the caps of plain cylindrical columns), wliicli must be
regarded as a falling back from the perfect articulation of the true Gothic system.
The plan, however, is
nobly developed, the general relations of height and
breadth fine to a degree, while in the west front (121035) Gothic design reaches, perhaps, the highest point
it ever achieved so far as classical simplicity, power,
and proportion are concerned. The seed of Jumieges
has developed into full fruition. The fagade of NotreDame must rank as one of the few entirely perfect
iirg;inizcd
is

—

—

Interior View of Sens Cathedra

With the caarchitectural accomplishments of man.
thedral of Paris, also, the new art shows itself in all its
apart
from conwonderful inclusiveness design, as
structive science, appears full flood in the entire treatrose
window
has
the
Lombard
ment of the exterior;
been evolved to its final point; decorative detail, both
become
sure
and
perplacing,
has
in
in design and
fectly competent ; while sculpture, stained glass, and,
we know from records, painting have all forged forward to a point at least even with the sister art of
In sculpture especially the advance
architecture.
has l)een amazing. For many generations it was held
that the restoration of sculpture as a fine art was due
to Italy, and specifically to Niccolo Pisano, but as a
matter of fact the task was accomplished in France a
century before his time. The revival began in the
;

South, where Byzantine remains were numerous and
the tradition still lingered. At Clermont-Ferrand, by
the end of the eleventh century, a school of competent
sculptors had been developed Toulouse and Moissac
followed suit, and by 1140 the Ile-de-France was producing works which show "a grace and mastery of design, a truth and tenderness of sentiment, and a fine;
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ness and precision of chiselling that are unparalleled
in any other schools save those of ancient Greece and
of Italy in the fifteenth century" (Moore, op. cit.,
XIII, 366). The sculptures of 8t- Denis, of Chartres,
of Senlis, and of Paris are perfect examples of an art of
sculpture beyond criticism in itself and exquisitely
adapted to its architectonic function; the statue of
Our Lady in the portal of the north transept of Paris
may be placed for comparison side by side with the
masterpieces of Hellenic sculpture and lose nothing by
the test. Of stained glass enough remains here and
elsewhere to show how marvellous was the wholly new
art brought into being by the genius of medievalism;
and that the painting and gilding of all the interior
surfaces was on a scale of equal perfection, we are
compelled to believe. As the cathedrals and churches
now remain to us much of the glass destroyed by
savage iconoclasm and brutality, every trace of colour
vanished from the walls, while the original altars
themselves have been swept away together with their
gorgeous hangings and decorations (monstrosities like
that of Chartres, for instance, taking their places);

—

shrines, screens, and tombs, all wonderfully
and glorious in colour and gold, shattered

wrought

and cast
they can give but an inadeinto the rubbish heap
quate idea at best of the nature of that Christian art
which in the twelfth and thirteenth centuries came as
the result of a fusion of all the arts, each one of which
had been raised to the highest point of efficiency. Of
can
the lost colour of C!f)thic art Mr. Prior says,
readily be assured that nothing of crudity found place
for have we
in the colour scheme of the Middle Ages
not their illuminated manuscripts in evidence? For
its pure and delicate harmony, a page of a thirteenth

—

"We

—

or fourteenth century manuscript may compete with
the work of the greatest masters of colour that the
world has known, and we cannot doubt that the same
mastery of brilliant and harmonious tints was shown
in the colour scheme of cathedral painting" (op. cit.,
Some hint of what has been lost may be
Introd., 19).
obtained from the faded frescoes of Cimabue and the
pamters of Siena, as they may be seen to-day at Assisi

and Florence and Siena

itself.

defects of Paris are almost wholly absent in
Chartres, which is the most nearly perfect of all
Gothic cathedrals both in conception and in the details
It is unquestionably the noblest
of its working out.
interior in Christendom, even though the lower portions of its choir have been ruined by the most aggressive vandalism known to the eighteenth century.
Its relations of dimension are of the same final and
classical type as are those of the west front of Paris,
while it .stands at that middle point of achievement
when the defects of the Norman system had been
eliminated, and those of the too exuberant vitality
As
of the thirteenth century had not yet appeared.
has been said above, Gothic architecture is an impulse
and a tendency rather than a perfectly rounded accomplishment; the element of personality entered
into it as into no other of the great styles, and it was
therefore subject not only to dazzling flights of spontaneous genius, but also to the misguided imaginings
The noble calm of the Paris
of daring innovators.
fagade was followed by the nervous complexity and
Only five years after this
Laon.
lack of relation of
same masterpiece of Notre-Dame was achieved, the
chcvet
were reconstructed,
of
the
flying buttresses
and in place of the original fine simplicity and logic of
announcing
perfectly the
arcs,
of
doubled
the system
fundamental plan, were substituted the present daring
arches
soaring
ungainly
illogical
and
but
and superb,
from the outer abutments across both aisles .sheer to
when
Amiens
Similarly,
high
vault.
spriiig
of
the
the
was built, the just proportions of Chartres were sacrificed to the pride of structural ability, and a faultless
harmony of parts and proportions yieUled to wiredrawn elegance and awe-inspiring altitudes, destined a
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Beauvais, to be the Nemesis of Gothic art.
Finally, the system of concentrated loads, which made
possible a structure of masonry that was but a skeleton of shafts, arches, and buttresses, supporting vaults
of stone and tilled in by walls of glass, was so tempting to the sense of daring and to the inevitable logic
of the French genius that it led to a recklessness in the
reduction ot solids to a minimum that, however much
it may have justified itself structurally, however marvellous may have been the results it made possible in
the line of glowing antl translucent walls of Apocalyptic colour, must be considered as falling away from the
justice and the grandeur of a classically architectonic
scheme such as that of Chartres. " It was the Logic
of the Parisian that brought to his Gothic both its extreme excellence and its decay: the science of vault
construction fell in with his bent. The idea once having attracted him, his logical faculty compelled him to
His vaults rose higher and
follow it to the end.
higher; his poise and counterpoise, his hnkage of
thrust and strain grew more complicated and daring,
until material mass disappeared from his design and
his catheilrals were chain-works of articulated stone
pegged to the ground by; pinnacles" (Edward S.
Prior, "A History of Gothic Art in England", I, 9).
The fact must not be ignored, that even in the culminating monuments of the t hirteenth century in France
the mania for .skeleton construction led to unfortunate
subterfuges. The reduction ot masonry was carried
beyond a possible minimum, and its insufficiency was
supplement etl by hidden bars, ties, and chains of iron.
"The windows were sub-divided by strong grates of
wroiight-iron, some of the horizontal bars ofwhich ran
on through the piers continuously. At the Sainte
Chapelle a chain was imbedded in the walls right
round the building, and the stone vaulting ribs were
reinforced by curved bands of iron placed on each side
and bolted to them" (W. R. Lethaby, "Mediaeval
Art", VII, 161). In spite of these errors of a tooperfect mastery of the art of building, the great group
of cathedrals that followed during the thirteenth cenlittle later, in

tury in France must always remain the crowning glory
Bourges, Reims, and
of Catholic architecture.
Amiens, with the numberless other examples of a perfected art, from the Channel to the Pyrenees, the Alps
to the sea, form the greatest cycle of buildings in a
definite and highly developed style that has ever
been produced by man, and is the most salient exposition in history of human capacity for evolving a material perfection and irradiating it with absolute

beauty and spiritual significance, all under the control
and by the impulse of a dominant and undivided religious faith.

There are three abstruse subjects connected with
the nature and growth of Gothic architecture on which
much has been written, yet nothing thus far that may
be considered finally conclusive: (1) the Commacini,
or seventh-century guild of masons; (2) the " structural refinements" to which Professor Goodyear has
devoted so much study; (3) the application of certain
mystical numbers, and their relations to the solution
Of the Commacini,
of the problem of proportion.
whose name first appears in a mid-fifth-century document, Mr. Lethaby says, "It is generally held by
scholars that the word does not refer to a centre at
Como, but should be understood as signifying an association or guild of masons, and that the Magistri Commacini heard of in the seventh century were of no
special importance.
It does seem probable, however,
that the exjiansion of N. Italian art over many parts of
Europe, ^^hich appears to have taken place in the
eleventh and twelfth centuries, may be traced to the
fact that in Italy the guilds had privileges which made

members

free to travel at a time when Western masons
were attached to manors or monasteries" (W. R.
Lethaby, "Mediaeval Art", IV, 114). Professor
Goodyear may be assumed to have proved that the
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irregularities in plan, the variations in spacing, the
incHnation of walls, and all the other manifold peculi-

medieval building are in many cases premeditated, and not the result of negligence or accident The
aesthetic excuse he makes less obvious, however, nor
has he yet established any general law which holds as
consistently as do those governing architectural refinements in Greek architecture. The mystical deductions as to the persistence of certain numerical
laws, the occult properties of numbers, and the angle
called the "pi pitch" from the time of the builders of
the pyramids, all of which are supposed to express
certain fundamental laws governing the universe, and
to have been transmitted from father to son for thousands of years, until they appear as the controlling
principles of Gothic proportion, and the setting out of
Gothic plans, may be found in "Ideal Metronomy",
by the Rev. H. G. Wood (Boston, 1909).

arities of

.

When the chevet of Le Mans was finished, in 1254,
the beginnings recorded in Jumieges two centuries before had worked themselves out to a point beyond
which further wholesome development was impossible.
The Franks had perfected what the Xormans had
initiated; the structural scheme inherent in Jumieges
hatl progressed step by step to its conclusion; the great
architectural harmonies of form and proportion and
dimension, the mysterious and evocative powers of
subtile and rhythmical relationship, had already
achieved their highest fruition in Chart res and Reims,
while an entirely new category of art, no sign of which
had been accorded to the Normans, had by the Franks
been brought again into being, viz.. that of absolute
beauty in ornament and decoration, whether in stone
or glass or pigment, whether in itself as isolated detail
or in regard to its placing and disposition. Moreover,
this latter manifestation of art was in terms radically
different to anyt.hing that had gone before, although
the principles were identical with those of all great
art: " In breadth of design, co-ordination of parts and
measured recurrence of structural and ornamental elements, the Gothic artist obeyed, though in a different
form, the same primary laws that had governed tinancient Greek" (Moore, op. cit., I, 22). The same
was true of his sense of abstract and concrete beauty;
in the contours of his mouldings, the carving of his
caps and crockets, bosses and spandrels, the development of his decorative compositions of mass and line,
and light and shade, he fell in no respect behind his
brothers of Greece, while he excelled those of Byzantium. The forms were different, wholly his own and
original, but the essential spirit was the same.
In the meantime Ciothic architecture had been following a parallel course of development in England,
borrowing directly from Normandy and France, assimilating what it so acquired, and giving to all a distinctly national character that tended from year to
year further to separate English Gothic from any
other, both structurally and artistically.
No sooner
was the Conquest effected in 1066, than the building of
Norman abbeys, cathedrals, and churches was put in
hand. Actually the introduction of Norman Romanesque occurred sixteen years earlier, viz., in 10.50,
when St. Edward the Confessor began the building of
Canterbury.

The

earliest

work

differs in

no

essential

particular from that of Normandy, except as regards
size, which in many cases was astonishing; not only
were the abbeys often far larger than anything in Normandy, they were the greatest buildings in Europe.
Winchester and St. Paul's were more than double the
ground area of the .\bbaye aux Hommes, while the
London cathedral and Bury St. Edmunds were each a
fourth larger even than the gigantic Cluny itself.
From the first the English peculiarity of great length

combined with comparatively narrow nave (30-35
feet in clear span) is conspicuous.
As the Norman
buildings were destroyed, and rebuilt under Gothic influence, the original-setting out was generally adhered
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and Gothic naves are seldom found of a width
Very early, also,
greater than that of the Norman.
occurs the typical deep English choir, Canterbury in
This excessive
1096, having one nine bays in depth.
length of the eastern arm was due quite as much to
Repractical considerations as to those of beauty.
ligion was popular in England for some centuries after
the Conquest, and great quantities of worshippers
had to be provided for. In Spain the choir of monks or
secular clergy thrust itself tlirough the nave half way
to the west doors; in France it usually took in at least
the crossing; the cathedrals of the Ile-de-France were
secular and the very wide choirs easily accommodated
the few canons.
In England, however, the numbers
of the monks and canons was so great, and so many of
the cathedrals were monastic in their foundation, that
to,

enormously long choirs were necessary for the seating,
in their narrow width, of those permanently attached
to each church.
The great abbeys and cathedrals were seldom
vaulted, being covered by timber roofs of low pitch,
except as regards their easily vaulted aisles. Barrel
vaults were occasionally used, groin vaults in innumerable cases; the groin vault with ribs first occurs in
Durham in 1093, an astonishing date, since the earUest
ribbed vault claimed for France is in the diminutive
church of Rhuis, a structure the date of which is unknown, but is placed at about 1100. The earUest
known rib vault is claimed by Rivoira to be that of
San Flaviano, in Umbria, but there is some doubt as to
whether this is the original vault of a church known to
have been built in 1032. San Nazzaro Maggiore, at
Milan, has an authentic rib vault of 1075, and it appears therefore that the choir vault of Durham is earlier than any certain example in France, however
small, and that it was built within twentj' years of the
The vaults of
first dated rib vault in Lombardy.
Durham nave are pointed and ribbed, and are not
later than 1128, six years after the pointed arch appears in the little French church of Morienval.
No further development towards (iothic occurred in
England until the middle of the twelfth century.
Great abbeys in the fully developed Norman style,

—
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such as Ivirkstall and Fountains, Malmesbury, Peterborough, Norwich, and Ely, were reared all over
England, but the prevailing monastic influence was
Benedictine, and this was always architecturally conservative, and at the same time magnificent.
Apses
with encircling ambulatories were almost invariable,

and there was frequently the western transept,
as at Bury and Ely.
Towards the end of the
period the
Cluniac influence greatly intensified the native
richness in decoration
of Benedictine art, and
to this we owe in great
measure the rich and
intricate carving of the
late Norman work that

Norman

,

persisted down even to
the chapel of Our Lady
at Glastonbury, built
in 11S4. Before this date
liad occurred two events
which were to initiate
and, in varying degrees,
control the growth of
Gothic in England: the
coming of the Cistercians and the rebuilding
of Canterbury choir by
William of Sens. The
Cistercians always favoured Gothic, over the
massive and grandiose
Romanesque
of the
Salisbuky Cathedral
Benedictines and Cluniacs, because of its early austerity and the econ'

1

.

omies
also,

it

made

and

possible in building.
Regular Canons,
for similar reasons, adopted the economical
this double influence was constantly

new form, and

exerted towards structural and artistic simplicity
a fortunate thing for the new style, since it prevented
a too early flowering in the richness and luxuriance of
beautiful detail.

That William of Sens introduced to England and set
before English eyes so much as he could of so much as
then existed of French Gothic is quite true, but it does
not appear that his was the first Gothic done in England, or that it had a wide or lasting influence.
Mr.
Bond divides the local adaptation of Gothic mto three
schools of the West, the North, and the South giving to the former priority in time.
He says: "The

—

—

complete Gothic of England commences not with
the choir of Lincoln, but of Wells, as begun by Reginald FitzBohun who was bishop from 1174 to 1191.
... It was in the West of England that the art of
Gothic vaulting was first mastered; first, so far as we
know, at Worcester; and it was in the West, first apparently at Wells, that every arch was pointed and the
semicircular arch exterminated" (op. cit., VII, 105).
This development was under way at Worcester, Dore,
Wells, Shrewsbury, and Glastonbury, to name only a
few of the examples quoted, by the time the work at
Canterbury passed from the hands of William of Sens
to those of William the Englishman, and there is little
evidence that it had any particular effect on the
progress already begun.
In the North, Lincoln choir
followed close after Canterbury and was manifestly
influenced by it in many ways, but as Mr. Bond says,
" it is equally plain that the obligation is almost wholly
to the English and not to the French part of that design" (op. cit., VII, 111-12), for not all of Canterbury
choir is French, even in the case of the work of William
of Sens himself; the slender shafts of Purbeck marble,
the springing of the vault ribs from the level of the
triforium caps rather than frotn the string course
first
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above, the penetrations of the clerestory, the elaborately compound angle piers, with their ring of detached columns, are all English, and it is precisely
these features St. Hugh copied at Lincoln.
Neither
does there appear in the retro-choir of Chichester, begun about the time William of Sens went back to
France, any evidence tliat his v/ork had estabhshed a
dominating precedent; here the work is of a distinctively native cast, the columns of the arcade in
particular being original to a degree and of the most
distinguished beauty.
The exotic element in Canterbury proved to be but
an episode and English Gothic went on developing
itself after its own independent fashion.
The choir
of Lincoln exerted far greater influence and became
the general model for all parts of England. In some
cases au attempt, and a successful one, was made to
dispense with the vault entirely, as at Hexham, Tynemouth, and Whitby, where in each instance the timber
roof of the Anglo-Norman abbey was retained, and the
chief attention was devoted to refining and improving
the detail and composition of the wall design, where
extremely beautiful results were obtained, as at
Whitby, by the strictly English elaboration of the
arch mouldings and the profiling of the pier sections.
The flying buttress also was slow of acceptance and
never, indeed, became the striking feature it was in all
the buildings of thirteenth-century France. The
English cared little for logic and less for structural
brilliancy, or even consistency; the goals they aimed
at were beauty in all its forms, individual expression,
novelty,
qualities
originality
they not seldom
achieved at the expense of structural integrity. The
Gothic of France was singularly consistent; it rapidly
developed into a classical system from wliich no radical departures were made and into which the element
of individual initiative hardly entered, once the body
of laws and precedents had been established.
The
Gothic of England never possessed any such canon
either of logic or of taste.
Every bishop, abbot, or
master-builder strove to outdo his fellows, to strike
out some new and dazzling masterpiece, and if, as a

—

the medieval
building of England
failed of the finality,
the certainty, and the
uniformity of that of
France, it achieved a
variety and personality
result,

far in

advance

of

any-

thing to be found across
the channel. The sec-

ond importation

of

French ideas, in the
shape of Westminster
Abbey, was apparently
as helpless to change
the English character
as Canterbury choir
had been; here also the
French setting out, the
chevet, the
structural
system, were overlaid
with English' qualities.
" We may readily make
the fullest allowance
for French influence at
Plan
Westminster, for so entirely is it translated into the terms of English detail that
the result is triumphantly English. It is a remarkable
thing indeed, that this church, which was so much influenced by French facts, sliould, in spirit, be one of
the most English of English buildings" (Lethaby,
"Westminster Abbey and the King's Craftsmen", V,
French " facts " were apparently as helpless to
125).
control the general building of a people as they had
been to restrain English workmen in their detail, and
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abbey was finished in all its beauty
England went on as before. By this time the stylistic
quality of English Gothic had been pretty well frxed in
such works as Beverley choir and transepts; Christ
Church and St. Patrick's, Dublin; Ely presbytery,
Southwell choir, Netley and Rievaubc Abbeys, together with the " Nine Altars" of Durham and Fountains, all completed between the years 1225 and 1250,
the peculiar qualities of English work had taken on a
definite and very beautiful form.
This is the period
usually denominated "Early English", and, while it
shows no particular advance in structural development, it records a notable change in point of design;
nearly all the attention of the builders seems devoted
to solving the problems of beauty in form and line, in
detail and composition
this chiefly in the interior
after the great

—

The relations of the arcade, triforium,
clerestory, the varying designs of the latter with
their subtile arrangements of slender shafts and delicate lancets; the beautiful pier sections and moulding
profiles, together with the sculpture of capitals, bosses,
crockets, and terminals varj-ing as between the
many sub-schools of the four main architectural provinces, yet always marked by a quality of pure beauty
seldom attained even in the Ile-de-France all are significant of a distinctively national artistic development, even though it follows lines other than those
treatment.

and

—

—

that held across the Channel.

Coincidently with the building of Westminster
went on such works as the retro-choir of Exeter, the
presbytery of Lincoln, the nave of Lichfield, and Tintern Abbey, wherein are the first signs of change from
Early English to Geometrical. This process was continued up to the end of the century, and in the works
of its last quarter are to be found the highest attainments of English art. Carlisle choir and east front, Guisborough and Pershore choirs, and St. Mary's Abbey,

York, are all expressed in a type of art that rises to the
level of the highest attainments of man.
The exquisite line-composition of Pershore and of York Abbeys,
the refinement combined with masculine strength, the
swift, steel-like curves of the moulding profiles, the
perfected beauty of the carved foliage, together with
the masterly arrangement of the lines and spaces of
light, the hollows and depths of shade
all work
together to build up a masterly art. Much of the product of this time has perished, and even of York Abbey, which seems to have represented the high-water
mark of pure English design, nothing remains except
a shattered aisle wall, a crossing pier, and a few piles of
marble fragments. Though at the beginning of the
nineteenth century the greater portion of the fabric
was intact, about 1820 it was sold to speculators to
be burned into lime.
During the first half of the fourteenth century architectural progress was cumulative, reaching its apogee
during the reign of Etiward III. The fine simplicity
and almost Hellenic feeling for line visible in the work
of the preceding half century, and that gives it a place
in this respect in advance of any other Gothic work of
any time or people, has yielded to decorative richness,
the multiplication of ornament and detail, and an intricate composition of hght and shade.
The incomparable carving of Lincoln and Wells, York Abbey,
West Walton, and Llandaff, architectural yet with all
the qualities of form that are found in the noblest
sculpture, yields first to the lovely, but dangerously
naturahstic, type of Southwell chapter house, and
then to the globular forms, the bulbous modeUing,
and the effete curves of Patrington, lleckington, and
the fourteenth-century tombs of Beverley and Ely.
Curvilinear window tracery, in all its suave grace, has
taken the place of the fine and vigorous geometrical
forms as of Xetley, advanced a stage beyond the prototypes of France. Finally, the brilliantly articulated
lieme vaulting, with its intermediate ribs emphasizing
the verticality of the composition and carrying out to

—

completion in the roof the fine drawing of multiple
piers and moulded arches, is swerving towards the unjustifiable type that came just before the fan vault,
1. e. the criss-crossing of a network of purely decorative ribs over the vault-surfaces in violation of structural principle.

Decadence and perfect achievement go hand in
hand Exeter nave, the finest English interior remaining intact, on the one hand. Wells presbytery, on the
other.
But whatever the weaknesses that were showing themselves, they entered little into the make-up of
the great parish churches, which represent, more than
the episcopal and monastic structures, the genius of
the period. This was one of the three great epochs of
such parish architecture in England, and it is not to be

—

forgotten that the true qualities of English Gothic art
reveal themselves quite as fully in the minor as in the
major buildings of this country. For a full century,
i. e. from 1350 until 1450, the history of EngUsh Gothic
is largely a history of parish church-building.
The
Black Death, which in 1349 smote the land with a pestilence that cut its population almost in halves, was
followed by the Wars of the Roses, and the peace and
prosperity of Edward III did not wholly return until
the accession of Henry VII. During this long period,
however, the trend of stylistic development was wholly
changed by the remarkable innovations initiated by
Abbot Thokey at Gloucester in 1330, and carried on
by WUham of Wykeham at Winchester from 1380.
" The supreme importance of Gloucester in the history
of the later Gothic has never been adequately recognized.
She turned the current of English architecture
in a wholly new direction.
But for Gloucester, English Decorated work might well have developed into a
Flamboyant as rich and fanciful as that of France.
But to the remotest corners of the land, to cathedral,
abbey church, collegiate and parish church, there was
brought the influence of Gloucester by the countless
pilgrims to the shrine of Edward the Second in her
choir" (Bond, op. cit., VII, 134). The manifest tendencies of Decorated not, it must be confessed, of the
most promising kind were terminated, and instead a
new progress was instituted towards the development
of what we now know as Perpendicular " the first style
of architecture that can properly be called English "
(Moore, op. cit., VI, 212). Hitherto English Gothic
has been rather a lovely overlaying of Continental
principles by a distinctively racial decoration and a
certain fine fastidiousness of design, with minor modifications of plan and system that left the foundations
intact, so far as they had been apprehended and assimilated.
Now was to come a perfectly independent
manifestation in which system, design, and decoration
were all new and all exclusively English. The adoption of the French scheme of a structural framework,
the walls being no longer of masonry, but of glass set
in a thin scaffolding of stone mullions, was at last

—
—

its working-out bore almost no relation
whatever to the French method. Before the architectural revolution there were signs that sense of proportion and composition was decaying, as for example
in the Lady Chapel of Ely (1321), which has almost no
architectonic qualities to conunend it, but, whether
William of Wykeham or profounder psychological influences are responsil:>le, the fact remains that the danger was averted, and England recalled to sounder
principles, which resulted in a new life in Gothic that
persisted until Henry VIII and the regents under Edward VI brought the whole epoch of medieval civilization to an end and surrendered an unwilling people to
the Reformation. Winchester nave and York choir;
Westminster Hall, King's College Chapel, Cambridge,
and St. George's, Windsor; Sherborne and Malvern,
the choir vault of Oxford cathedral and the chapel of
Henry VII at Westminster, together with the major
part of the Oxford and Cambridge colleges, the great
central towers of many of the cathedrals and abbeys,

adopted, but

—
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all sizes and almost
without number, are indicative of the surprising new

and, finally, parish churches of

in art and therefore of the strength of the sound
Catholic civilization of England. The beauty of the
new style, its structural integrity, and its fecund variety
life

are worthy of high admiration. What it lacked of the
majesty of form and the serene reserve of an earlier
time is almost made up for by a fineness of line, a richness of design without opulence, and a splendour of
colour that find few antecedents in history, while the
fan vault takes its place as one of the very great inven" In these splendid vaultings of
tions of architecture.
the fifteenth century we have indeed the last work of
English monastic art" (Prior, op. cit., VII, 95).
Step by step, diverging steadily from her point of
departure from the Gothic of France, England had
worked out to the full her own form of Gothic artistic
French precedents sat lightly upon her,
expression.
and she was not favourably disposed to coercion. In
plan the Norman and Burgundian type had been adhered to, and instead of that concentration which had
produced in France a parallelogram with one end
semicircular, there had been an expansion which resulted in the episcopal or archiepiscopal cross plans of
Lincoln, Beverley, and Salisbury long, narrow naves,
equally long choirs, widely-spreading, aisled transepts,
and frequently choir transepts as well, with a deep
Lady Chapel prolonging the main axis still further to
the east. The plan of a French cathedral such as
Paris or Amiens announces its ordonance but indifferOutently; that of an English cathedral, exactly.
wardly, the former is hardly more than a mountainous
mass without composition; vast and awe-inspiring,
but without emphasis or variety, except in regard to
The latter
its western front when taken by itself.
with its long, lateral fagade, its building-up by successive planes, both horizontal and vertical, its Lady
Chapel, choir, central tower, and west towers, its bold
transepts, porches, and chapels becomes an elaborate yet monumental composition of brilliant masses
and infinitely varied light and shade. With the exception of Hales, Lincoln, and Beaulieu (now destroyed), Tewkesbury, and Westminster, the chevet
gained no hold in England, nor did the apsidal termination widely commend itself; instead, the square east
end became the established type, and when to this was
added a retro-clioir with a still lower Lad}^ Chapel still
further to the east, the result was an independent
architectural scheme equally admirable to that complex glory of the French chevet. Mr. Prior advances
the interesting theory that the square east end was a
fixed feature of both Saxon and Celtic church-building, that it was taken to Burgundy by St. Stephen
Harding, the Englishman, who had been a monk of
Sherborne in Dorset, where the old national tradition
had survived the Norman invasion, and that it came
back with the Cistercians, who, by their sheer dynamic
force, were able to impose it at last on Benedictine abbey and secular cathedral alike, so bringing an origiHe says further:
nally local device to its own again.
" In this matter the Canterbury choir of William of
pattern
for English
Sens was a survival rather than a
use.
By the end of the twelfth century the small Kelchoirs
of our
tic sanctuary had impo.sed itself on the
great Norman churches still more decisively than it
" (A
Augustine
has in the basilican introduction of St.
History of Gothic Art in England, II, 79). In height,
reserved
more
earlier
and
as related to breadth, the
PVench relations were never exceeded, while they were
often discounted; until Tudor times the elimination of
the wall in favour of skeleton construction combined
with glass screens, found little following, and a grave
and conservative relationship was preserved between
solids and voids.
The central tower, the culmination
and concentration of the composition, was almost
invariable, while the west front was usually .subordinated to the design as a whole. The elaborate articu-
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lation of piers

and

archivolts,

until

both became

compositions of fine lines of lightand shade, wascarried
further in England than elsewhere, and the introduction of tiercerons, or accessory vault ribs, with the
ridge ribs to receive them, was in keeping with an instinct that felt the subtle beauty of these multiplied
lines.
The logical sense, that demanded the grounding of every downward thrust of vault rib either at the
pavement or on the abacus of the pier or column caps,
was not operative, and in most cases the vaulting
shafts were stopped on corbels above the level of the
arcade capitals. From the Cistercian aversion to ornament, and perhaps also in part from the use of
turned shafts of dark marble applied to the piers and
bonded in by stone rings or bronze dowels, came the
turned and moulded cap with the circular abacus. In
its polygonal chapter houses England developed a brilliant conception all its own, and almost the same
might be said of the parish church, while in the designing of tomlis, chantries, reredoses, choir-screens, and
of wood, the delicate fancy of the
English had full play in the creation of a mass of exquisite sculpture and joinery that has no counterpart
elsewhere.
If logic and consistency are the note of
French Gothic, personality and daring are those of the
Gothic of England. The west fronts of Peterborough,
Bury St. Edmunds, Wells, Ely, and Lincoln; the
chapter houses of York, Salisbury, Lincoln, and Westminster the octagon of Ely, the fan vaulting of Gloucester, Sherborne,
Oxford, and Westminster all are
examples of a vitality of impulse, a fertility in conception, a soaring imagination, and a cheerful disregard of
scholastic precedent that give English Gothic a quality
of its own as important in the make-up of the artexpression of Catholic Europe during the Middle Ages
as is the masterly and final structural achievement of
the Ile-de-F ranee.
Outside France and England the racial adaptations
of the Gothic impulse are much less vital and distinctive.
Wales early evolved a school which had great
influence in the development of style in the West of
England, but it soon became merged therein and did
not long preserve its identity: Ireland shows in its
minor monastic work peculiar and very individual
qualities hitherto unnoticed, but to which attention is
being called at last by Mr. Champneys (cf. "The
Architectural Review", London, 1906; also "The
Magazine of Christian Art", 1908). In Scotland
French influence was more pronounced than in the
South, and the Norman of Jedburgh and Kelso, the
Gothic of Dryburgh, Melrose, and Edinburgh deserve
more careful study than has yet been given them. In
all essential particulars, however, they are of the English school, and show no radical departures from the
type established in the South by the Benedictines,
Cluniacs, Cistercians, Augustinians, and Friars. In
Germany the Gothic expression was slow in establishing itself, few evidences appearing before the Gothic
style had reached perfection in France and England.
" A reason for this, may perhaps be found in the fact
that Germany in the twelfth century possessed a
Romanesque architecture which, especially in the important churches along the Rhine, was of a very admirable character and was well suited to the needs and
tastes of the German people" (Moore, op. cit., VII,
237).
Another reason may also be discovered in the
further fact that the pressure of Cistercian influence
during its great formative period was towards France
and Kiigland rallier than in the direction of Germany,
while the impulscof creative civilization in the twelfth
century was from Norman and Prankish rather than
Teutonic blood. When, about the middle of the
thirteenth century, French architects began the construction of the cathedral of Cologne after the exaggerated manner of Beauvais, they might almost
have claimed that theirs was the first Gothic structure
Pointed arches and ribbed vaults had
in Germany.
chanc('l-fittinL;s

;

—
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appeared sporadically in some of the larger churches
at the end of the twelfth century, such as Worms,
Mainz, and Bamberg, but the lateral arches are not
stilted, and so far as proportion, design, exterior
treatment and detail are concerned, these churches
are strictly of the Jihenish Romanesque type, as are
indeed, (uitwanlly, the internally more Gothic Magdeburg and Limburg. St. Gereon, Cologne, and the
Liebfrauenkirche, Trier, the first completed in 1227,
the second begun in the same year, are churches of
novel plan, each apparently having resulted from an
effort to turn a French chevet into a church by repeating its design, so producing a plan approximating a
circle, and harking back in an indeterminate sort of
way to the polygonal, domed churches of Charlemagne; in both cases French schemes and forms have
been used rather superficially and with little appreciation.
Cologne remains, in spite of these examples, the
first church in Germany that is strictly Gothic in its
idea and its setting out, but even here its detail and
ornament are German rather than French. It had a
considerable influence on the superficial development
of style, and towards the end of the century such
works as St. Elizabeth, Marburg, and the cathedrals
of Strasburg and Freiburg show the spreading of a
style that had come too late to reach any very complete fruition.
Until the end of the Middle Ages,
when curious fantasies in design and decoration gave
to Cicrman Gothic a certain imquestioned individuality, the contributions to the development of this phase
of art were not notable the most conspicuous is the
Hnllenhau scheme which consists in raising one or
more aisles on either side of the nave to an equal
height therewith, or rather in building a great hall
roofed with level vaulting supported on rows of
Liibeck has five
slender shafts dividing it into aisles.
of these aisles, others no less than seven. The Hallenbau church, whatever its width, was usually covered
by one enormous roof, and the result, both internally
and externally, is as far as possible from the Gothic idea
of a logical assemblage of parts, each bearing a just
and lieautiful proportion to the others, all interrelated
and fonninj; a highly articulated organism, the exterior of which announced explicitly every structural
form of plan and ordonance. The "open-work"
spire, such as that of Freiburg, is a German development of a Flamboyant idea, which had much ssthetically to commend it, its lacelike surfaces being often
treated with great effectiveness.
Flemish Gothic is distinctly a sub-school of that of
France rather than of Germany. The nave of Tour-

Gothic certainly contributes valuable elements to the
total of medieval art.
During the eleventh century
one school after another had come into existence in
almost every part of Italy, all based more or less on

some

local modification of the primitive basilican
idea, yet varying in different directions as the peculiar
influences of each section might direct.
In Torcello,

Murano, and Venice these were naturally Byzantine,
more or less modified by the variations at Ravenna.
In Sicily, Byzantine influence was mingled with
strains from Mohammedan sources and with a strong
influence brought in by King Roger and his Norman
followers.
Pisa and Florence worked on their own
lines with some slight Lombardic admixture, while
those portions of the peninsula imder Lombard control developed their vital and inspiring style from the

;

1060 is still Rhenish Romanesque, though
pointed arches and certain Burgundian qualities are
creeping in its proportions, however, partake of the
finer feeling of the I'Vanks, even though its general
conception is Rhenish. During the first half of the
thirteenth century such thoroughly strong and refined examples of true Gothic as St. Martin, Ypres,
St. Bavon and St. Michael, Ghent, appear, widely
divided in their quality from the halting efforts of
Germany proper. The civic work of Flanders is perhaps its most distinctively national creation, and the
Clotli Hall, Ypres, with the great group of fourteenthand fifteenth-century town halls Bruges, Brussels,
Louvain, Hidenarde, Alost, and Ghent while excessive in their flamboyant tletail, yet retain the essential
elements of fine composition and vigorous design.
In Italy the introduction of Gothic forms was as
long delayed as in Germany, while, so far as native
work is concerned, the fundamental principles of
Gothic construction were never accepted at all. It
was essentially a northern art, and in Italy neither the
mental dispusition of the pciiplc nor the spiritN[Ll ami
tempi mil conditions put a premium on ideas in themselves racially foreign. Nevertheless, once introduced,
they produced in many cases very l)eautiful results,
particularly in decoration and design, and Italian
nai, built in

;
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persisting( 'arlovingian tradition. Theabstract bciuty
of much iif tliis Italian jiroduct of the eleventh century
is very pronounced, St. Mark's at Venice, San Miiiiato
at Florence, Cefalu, Monreale, and the Capella Palatina in Sicily; Troja, Toscanella, San Michele at
Pavia, San Zeno at Verona all possess elements of
great art, but no one of the styles indicated by any of
these buildings was destined to a final working-out
under cultural conditions that made such a result
Development during the twelfth century
inevitable.
was almost wholly local in its extent and decorative in
its scope, and it was not imtil the coming of the Cistercians, with their Gothic of Burgimdy, at the opening
of the thirteenth century, that the incipient or
reminiscent local modes were extinguished, and an
attempt made at a general unification of style.
Apparently the Gothic influence had come too late.
The era when architecture was to be the favourite
mode for the artistic voicing of a civilization was, at
least in the South, nearly at an end; painting and
sculpture were to take its place, and therefore the
Gothic architecture of Italy was lio remain both raciIn the former
ally alien and in its nature episodical.
class are those churches the designs of which were
apparently iinporl<'(l almost bodily from Burgundy by
the "istrriian nioTiks, such as Fo.ssanova, Casmari, and
San (!alt;aii(i, all wiirks of great beauty of form and
[iroportinn, all v.aultcd in stone, the two former having
fully di-% ell >iied rib vaults with stilti'd lateral arches in
good (iolliic furni, though in nunc is the buttress sys-

—
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A

little later come Sant' Andrea,
tein well developed.
Vercelli (1219-24), said to be the work of an English
architect, but manifestly French, with a full system of
flying buttresses, San Francesco at Assisi (1228-53),
attributed by Vasari to a German architect, but also
unmistakably French in its first inspiration, though
considerably modified by what may well be local
Franciscan influence, and San Francesco at Bologna,
of which much the same may be said.
The first really local development of Gothic seems
to have been at the hands of the friars, Sta. Croce and
Sta. Maria Novella at Florence, dating from the end
of the century, varying so widely from any contemporary form of Gothic that their peculiarities must be
assigned either to the friars themselves or to the influx
One of the fundamental charof Italian personality.
acteristics of Gothic is a sense of just proportion and a
fine relationship of parts, combined with a passion for
beauty of line, form, light and shade, colour, and their

relationships, not invariably achieved,
sought for with a consuming eagerness.

but always
These quali-

almost wholly lacking in the churches above
named, as well as in the cathedral itself, which partakes
ties are

cate relations and exquisite detail. The best Gothic
work in Italy is not ecclesiastical, but secular, and is
to be found in the palaces of Venice, Siena, Florence,
and Bologna. The Doge's Palace and the innumerable private structures of the thirteenth and fourteenth centuries in the first-named city have all the
qualities of pure beauty of design and detail, as well as
the unerring sense of proportion and relationship, that
are characteristic of Gothic art, whUe the forms
through which these are expressed are wholly medieval, yet with a complete racial note that raises them
almost to the dignity of a national school of Gothic
design.

Spain, as a Christian State, was non-existent except
as a small area of still unconquered territory near the
Pyrenees, until the middle of the thirteenth century,
when Ferdinand III. afterwards canonized, united the
crowns of Castile and Leon, won back Seville and Cordova, and established the final victory of the Cross
over the Crescent in the Iberian Peninsula. Until
this time the Gothic spirit

had hardly more than

crossed the mountains and always as a direct importation from Burgvmdy and Aquitaine; Salamanca cathedral, St. Vincent of Avila, the cathedrals of Lerida,
Tudela, and Tarragona, the Abbey of Verula, and the
church of Las Huelgas at Burgos, all built between
1120 and IISO, show a very undeveloped type of early
Gothic construction, combined with a rich and imaginative treatment of Southern Romanesque design in
the exterior. Salamanca and St. Isidoro at Leon both
possess domes or lanterns over the crossing, remarkable in point of structural ingenuity and beauty of deIf the scheme
sign both internally and externally.
was borrowed from the other side of the Pyrenees,
it

has been wholly transformed and glorified, and this
such possibilities of de-

brilliant innovation, containing

Ducal Pau\

We

know that in
of nearly all of their peculiarities.
England, when the Franciscans and Dominicans built
their own great, popular churches, while they worked
for the sanae large open spaces and economy of material, they nevertheless regarded these considerations
of proportion and pure beauty, therefore the conclusion seems inevitable that it is not to the nature of the
Mendicant Orders, but to some incapacity in the race,
as it then was, that we owe the radical shortcomings of
the work of Arnolfo and his fellows in Italy. The fact
remains, however, that the great churches of the
San Giovanni e Paolo
friars are the chief offenders.
and the Frari at Venice, the cathedral of Arezzo, San
Petronio, Bologna, and the cathedral of Florence are,
with the friars' churches in the city last named, brilliant examples of the lamentable results that may be
obtained when the structural and a'sthetic laws of a
great style are ignored or misunderstood. Siena and
Orvieto cathedrals avoid the bald ugliness of this class
of work, but in their structure they have no kinship
with Gothic, while in respect to their fa9ades the only
quality they possess which is Gothic in any degree is a
certain sense of beauty in ornament, itself derived
from a recurrence to the forms of nature for inspiration, combined with an intense refinement of line and
modelling and a blending of the arts of sculpture and
colour in a poetic and lovely composition. Perhaps
the nearest approach to true Gothic feeling and accomplishment is to be found in the unfinished front of
Genoa cathedral; being of the twelfth century, it is
sufficiently early to have received something of the
first

great Gothic impulse,

and is a masterpiece of

deli-

velopment that were never carried further, may justly
be attributed to native Spanish genius. No progressive growth occurred, however, during the next fifty
years, and it was not until the definitive victories of
St. Ferdinand made Spanish nationality possible, and
the coming of the Cistercians gave the necessary spiritual impulse, that Gothic architecture in any true sense
appeared in Spain, and then as another direct importation from France rather than as a development of the
Burlatent racial qualities inherent in Salamanca.
gos, Barcelona, Toledo, and Leon are closely French
in their setting-out and ordonance, but in detail they
vary widely from all French preceilents. There is
a southern richness and romance both in the exterior
and interior design and detail of Burgos, for example,
as well as in the other Spanish work from the middle
of the thirteenth century onward, that gives it a certain personality quite distinct from that of any other
school of Gothic. This sumptuousness of detail and
colour, and composition of light and shade, enters into
every detail; altars and reredoses, the latter often
vast in size and of the richest materials; grilles of intricately wrought and chiselled metal; sculptured
tombs; stalls of the most elaborate carving; great pictures, tapestries, and statutes innumerable, together
with a Flemish type of stained glass in the most brilliant colouring, were lavished on every church; and
since Spain has escaped the pillage and destruction of
religious revolutions, much of medieval completeness
remains, though considerably overlaid with a thick
coating of Renaissance, and therefore it is only in
Spanish churches that one may obtain some idea of
the general effect of a medieval church as it once was
before it became subjected to the mishandling of revolutionists, iconoclasts, and restorers.
The end of Gothic architecture and of all Catholic
art came with varying degrees of rapidity and at different times as between the several schools of Europe.
Generally speaking, its death-knell was sounded when
the work of St. Gregory the Great, St. Gregory VII,
and St. Innocent III was temporarily undone, and the
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French Cron-n established a temporal control over the
papacy. The exile at Avignon, begun in 1305, followed as it was by the Great Schism, broke the links
that bound kings and peoples to the hitherto dominant Church, opened the doors of Italy to the influx of
the neo-paganism that came from the East with the
Constantinople in 1453, permitted the uprising
of heresy in all parts of Europe, and made possible the

fall of

portions and a certain unusual restraint in the placing
of decoration justify a dignity hardly argued bv the
unparalleled license of the general output of the flamboyant period. To a certain extent it is an architectural mystery, for it is an excessive refinement of art
appearing after the close of a period of sound and vigorous civilization, in the midst of war and anarchy,
contemporaneously with religious degradation, growing side by side with tendencies that in a few years
were to bring the civilization it connotes forever to an
end.
In this it was not alone, however. Similar conditions in Italy surrounded the culmination of the
great arts of paintmg and sculpture, while in England
tlie
delicate and exquisite Perpendicular Gothic
reached its highest development in the reign of Henry
VIII. Says Mr. Porter, in considering this phenomenon: "Thus in the hour of political and economic misfortune, in the midst of the financial ruin and degradation of the Church, was bom flamboyant architecture
the last frail blossom of medieval genius. Did this
art come into being as a prophetic manifestation of the
great national awakening that was to produce Jeanne
d'.\rc and shake off the Engli.sh yoke?
I should
hardly dare affirm it, for the historj' of architecture
ever reflects, rather than presages, economic developments" (op. cit., II, X, 368). One may go further even
than this, and say that the flowering of art is always a
generation or more later than the causes of its being.
Dante and Giotto are the last of the medieval epoch,
rather than the forerunners of the Renaissance.
Shakespeare is Ehzabethan by accident of birth, but
essentially he is the fruit of pre-Reformation England.
The early Renaissance in Italy is the flowering of
medievalism, rather than the germinating seed of the
Renaissance, and similarly the poetic, if inorganic,
Flamboyant art of France takes its colour not from the
downfall of Catholic civilization in fifteenth-century
PVance, but from the better days that preceded the
great debdcle. The magic of fifteenth-century art is
neither the unwholesome iridescence of decay nor the
first brightening towards the dav\-n of a Renaissance,
but the afterglow of a great day, in the brightness of
which stood the creative personalities of Sts. Odo of
Cluny and Robert of Molesme, Bernard and Norbert,
Gregory VII and Innocent III, King Philip Augustus

—
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supremacy in Italy of the tyrants of the fourteenth cen-
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\'isconti. Sforza, Medici.
The Black Death,
which scourged all Europe, and the Hundred Years
War in France brought down from its high estate the
civilization that had flowered at Chartres, and Reims,
and Amiens, and when architecture began to recover
itself in France after the return of peace, its advance
was on lines suggested by the fourteenth century
Gothic of England, which had continued to grow rich
and fertile, the most vital school of Gothic art of the
time in Europe. The seeds were sown during the
war itself, the chapel of St. John Baptist of the cathedral of Amiens, built in 1375, being of a fully developed Flamboyant style. From now on the substitution was complete; whatever building there was, was
explicitly Flamboyant; the old logical system, the old
breadth and nobility of design, detail always duly subordinated to just composition, were gone almost in a
night.
Says Enlart: "Ce style, qui est I'exageration
et la decadence de I'art gothique, n'apporte presque
aucun perfectionnement a I'art de batir ou de dessiner, mais seulement un systeme decoratif tres particulier et plus ou moins arbitraire, qui, applique sans exception dans les moindres details, produit beaucoup
d'effet et beaucoup d'harmonie d'ensemble"
(This
style, which is the exaggeration and decadence of
Gothic art, adds hardly any perfecting to the art of
building or of designing, but only a very peculiar and
more or less arbitrary system of decoration, which,
when applied with thorough consistency to the minutest details, is very effective and produces a very
harmonious general effect. "Manuel d'archeologie

tury

and King Louis IX.
Generally speaking, fifteenth-centurj' architecture
throughout Europe is secular as opposed to the Clu-

—

fran^ais", I, 586).
The delicate and fantastic beauty of Flamboyant detail is unquestionable, and, as decoration, thelacelike
webs of thin lines, graceful cur\-ing forms, and craftily
spotted lights and shades, as they appear in Rouen,
Troyes, and Abbeville west fronts and the transepts
of Beauvais, in Louviers, Caudebec, Notre-Dame de
I'Epine, St. Maclou, Rouen, St-Michel, and St-Gerniain, Amiens, are amongst the most charming creations of artistic fancy.
It must be remembered, however, that it is all strictly a form of decoration, not an
architectonic style, nor even a sub-school thereof, unless in such peculiarly admirable examples as the
Troyes facade, the chevet of Mt. St-Michel, and the very
wonderful St-Germain at .\miens, the still persisting
quality of structural integrity combined with just pro-

FiHST Court, St. John's College, Cambridge

niac

Romanesque and Norman, and the

Cistercian

Gothic of the three preceding centuries. PerpendicuGothic in England and its derivative, Tudor, is
largely the product of guilds of architects, sculptors,
and masons, working primaril)' for great merchants
and the friars, the latter being the dominant rehgious
influence of the time.
In France and Flanders the
Flamboyant style is peculiarly the product of the inlar

dividualistic architect and the purvevor of artistic
luxuries, and during the entire period the best and
significant work Ls to be sought amongst guild-

most
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manors, and colleges, and in the
tombs and other memorials paid for
of rich merchants and affluent

halls, palaces, castles,

towers, chapels,
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by the new orders
courtiers.

The end now came rapidly. In Italy Gothic feeling
as well as Gothic forms had disappeared altogether by
the end of the fifteenth century, the last flicker of the
instinctive art of medievalism, as distinguished from
the premeditated artifice of the Renaissance, appearing in the work of the Lombardi in Venice, and in such
structures as the church of Sta Maria dei Miracoli and
the Scuola di San Marco (1480-95). In France something of Gothic romance and intrinsic beauty continued down to 1550 in the vianoirs and chAteaux, while
in Germany it dragged along a few decades longer in
isolated instances.
In Spain the superb central tower
of Burgos was built as late as 1567, though already
full-fledged Renaissance work was in process in other
parts of the Peninsula.
In England the sumptuous
Perpendicular of the Chapel of Henry VII at Westminster hardened rapidly into the formalities of later
Tudor, and ceased wholly as a definite style when the
suppression of the monasteries, the separation of the
English Church from the Roman obedience, and the
imposition of the principles of the dogmatic Reformation of Germany on the English people brought
church-building to an end. With the final submission
of the English during the reign of Elizabeth to a dogmatic revolution they had not invited, but were
powerless to resist, came an influ.x of German influence
that rapidly wiped out the very tradition of Gothic,
except in the case of the universities and in that of the
minor domestic building, substituting in its place the
most unintelligent use of supposedly classical forms
anywhere to be found in the history of the Renaissance. At Oxford and Cambridge the cultural tradition was strong enough to withstand for a century the
complete acceptance of the new fashion, and down to
the middle of the seventeenth century the elder tradition persisted in such work as St. John's, Cambridge,
and Wadham, Oxford, while its compulsion was so
strong as to coerce even Inigo Jones into building the
fine garden front of St. John's, Oxford, in a style at
least reminiscent of what had been universal two centuries before.
The same instinctive impulse continued in the case of manors and farmsteads even to a
later date, and to this day in certain portions of England the stone-mason, carpenter, and tile layer preserve the old rules and traditions of the craft that have
been handed down from father to son for centuries.
From the year 1000 to the year 1500, Catholic Europe had slowly worked out its own form of artistic
expression, largely through "the most consummate
art of building which the world has achieved" (Prior,
" History of Gothic Art in England", I, 7).
As paganism had done in Greece, so, and equally, Christianity
wrought in the North. Primarily it was an art of
church-building and adornment, for the Church was
the one concrete and unmistakable fact in life.
" While all else was unstable and changeful, she, with
her unbroken tradition and her uninterrupted services
vindicated the principle of order and the moral continuity of the race
The services of monastic

and secular clergy alike, their offices of faith, charity
and labour in the field and the hovel, in the school and
the hospital as well as in the church were for centuries
the chief witness of the spirit of human brotherhood
(Norton, " Historical Studies of Church Building in
the Middle Ages", I, 16). Therefore, on the heels of
the tenth-century triumph of the Church came the
eleventh-century passion for church-building; as says
Rudolphus, the monk of Cluny, writing in the initlst of
it all, " Erat enim instar ac si mundus ipse excutiendo
semet, rejecta vetustate, passim candidam ecclesiaruin vesteni indueret" (It was as if the world, shaking itself and putting off the old things, were putting
on the white robe of chiirchcs). The old vesture was

cast away and the new "white robe of
churches" was of other make. The imderlying laws
new style were identical with tliose o{ all other
great styles, the vision of beauty was no different in
any respect, the forms alone were absolutely new.
For five centuries the artistic mode of Western Europe
went on its way without a pause, one in spirit wherever
"The motives which inspired these
it was found.
great buildings of this period, the principles which
imderlay their forms, the general character of the forms
themselves were in tlieir essential nature the same
throughout Western Europe from Italy to England.
The differences in the works of different lands are but
local and external varieties" (Norton, op. cit., I, 10).

indeed
of the

This universal mode was universally destroyed, and in
the space of a few years. With the opening of the
fifteenth century the victory of the Renaissance was
definitely assured, while it was brought to its completion just a century later.
Of the product of these
five centuries of activity comparatively little remains
intact.
As Mr. Prior says, " Western Europe up to
the middle of the sixteenth century might be called
a treasure house filled with gems of Gothic genius.

The

desecrations and revolutions of two centuries
wrecked one half, swept Gothic churches clear of tlieir
ornaments and then levelled to the ground many of
the fabrics which they furnished. Of much that was
not actually destroyed, carelessness and neglect and
the necessities of rebuilding have since made equal
havoc
At its worst this rebuilding, re-painting, re-carving has been wanton and causeless substitution
For the next generation to us any
direct acquaintance with the great comprehensive
Gothic genius, e.xcept by means of parodies, will be
difficult" (A History of Gothic Art in England, I, 3,
Enough remains, however, to enable us to recon4).
struct, at least in imagination, an unique artistic
product of Christian civilization, of which it is possible
for Professor Norton to say that "it advanced with

constant increase of power of expression, of pliability
and variety of adaptation, of beauty in design and
skill in construction until at last, in the consummate
splendour of such a cathedral as that of Our Lady of
Chartres or of Amiens, it reached a height of achievement that has never been surpassed" (op. cit., I, 13).
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ologiefran^ais (Paris, 1902):Idem, Origines anglais du style Flamboyant (London, 190G); Idem, Origines francais de I' architecture
Gothique en Italic (Paris, 1894); Ferguson, Hist, of Architecture
(London, 1893); Forster, DenkmHter deutscher Baukunst (Leipzig, 1855): Lenoir, Architecture monastique (Paris, 1852-56);
Lethaby, Mediaeval Art (London and New York, 1904); Idem
Westminster Abbey and Craftsmen (iMndoD, 1906); Ui.l.E,L'Arl
religieux du Xlll'Siicle en France (Paris, 1902) Moore. Gothic
Architecture (New Y'ork, 1901); Morris, Gothic Architecture
(London, 1893); Norton, Church Building in the Middle Ages
(New Y'ork, 1902); Parker, Glossary of Gothic Architecture
(Ojfford, 1850); Porter, Mediceval Architecture (New Y'ork,
1909); Prior, Go(Aic ,4 rt in &i(7/and (London, 1900); Idem, The
Cathedral Builders (London, 1905); Pugin, Specimens of Gothic
Architecture (London,. 1821); Rivoira, Le Origini delta Architectura Lombarda (Rome, 1901-07);
Rupricht-Robeht,
L' Architecture normande (Paris, 1885-87);
Ruskin, Seven
Lamps of Architecture (Orpington, 1891): St. Paul, Histoire
monumentale de la France (Paris. 1888): Idem, Les Origines du
Gothique Flamboyant de France (Caen, 1907)] Scott, Mediaeval
Architecture (London, 1879); Street, Gothic Architecture in
Spain (London, 1865); Sharpe, Architectural Parallels (London, 1848) SuGER, De Consecratione Eccl. Scti. Dionysii (Paris,
1867): Idem, De Rebus in Administratione sua Gestis (Paris,
1867): Viollet le Due, Dictionnaire raisonne de V architecture
Francais (Paris, 1854); Idem, Entretiens sur L' Architecture
(Paris. 1863-72).
;

:

Ralph Adams Ckam.
Gothic Liturgies.
Goths.

See Mozarabic Rite.

See O.stkogoths; Visigoths.

Gottfried von Strasburg, one of the greatest of
Middle High German epic poets. ( )f his life we know

GOTTSCHALK

The title was sometimes given to denote learning, and
might then bo applied even to one of noble birth, and
Gottfried certainly was learned for his time, since he
knew Latin and French. Moreover he shows himself
thoroughly familiar with the life of courtly society.
would seem that he was in easy circumstances, since
he indulges in no complaints, so frequent with medieval poets, about povert)- and lack of patronage. The
supposition that he wa.s a town clerk at Strasburg has
been given up as unsupported by convincing evidence.
His great poem "Tristan und Isolt" is one of the
most finished products of Middle High German literature.
The storj- is brieflv as follows. Tristan is sent
by his uncle King Marke of Kurnewal (Cornwall) to
It

him the princess Isolde. On the home voyage
the two young people by mistake drink a love-potion
intended by Isolde's mother for King Marke and his
bride.
As a result they fall madly in love with each
other, and their illicit relations continue after Isolde's
marriage to Marke. Time and again they know how

woo

for

to allay suspicion, but at last Tristan has to flee.
He
meets and loves another Isolde, her of the white hands,
but finds he cannot forget his former love. Here Gottfried's poem breaks off.
A continuation was written
by Ulrich von Tiirheim (c. 1246) and Heinrich von
Freiburg (c. 1.300). According to this Tristan marries the second Isolde, but returns to Cornwall to enter
on new love-adventures that culminate in the tragic
death of the guilty pair.
Whether the Tristan legend is of Celtic origin, as is
generally believed, or whether it arose in France, has

not been definitely settled. Its literary development
certainly took place in Northern France, where it was
also loosely connected with the Arthurian C3'cle of
romances. It was introduced into Germanj- about
1170 by Eilhart von Oberge, who based his poem on a
French jongleur version. Gottfried cities as his source
the

poem

of the

trouvere

Thomas

of

Brittany, of

which only a few fragments are extant. They begin
unfortunately where Gottfried breaks off, and hence
do not afford us a clear idea of his original. But
Thomas's version is preserved in a Norwegian translation made by a monk Robert in 1226 and in the Middle

poem of "Sir Tristrem". Gottfried followed
this version rather closely, and hence the merit of his
lies not in its composition, but in its style.
This
style is that of the courtly epic in its perfection.
The
rhyme is well nigh perfect, and the diction is clear and
English

work

highly polished. Mannerisms are not wanting; antithesis, word-play, unnecessary repetitions, and an inordinate fondness for allegory foreshadow the decline
of the ejiic that was to set in after Gottfried's death.
Gottfried's poem is the most passionate love romance of the Middle Ages. Its wonderful psychologic art cannot be questioned, but its morality is open
Its theme is the sensuous love
to severe criticism.
that defies moral law and tramples under foot the
most sacred human obligations. That the pair act
under the irresistible spell of a magic potion, to be
sure, serves in a manner to attenuate their guilt.
If
Gottfried had lived to finish the poem, it may well be
that he wovild have brought out more emphatically
the tragic element of the story. In that case the poem
would not have appeared to be a mere glorification of

gensuous love.
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absolutely nothing; even from his poem we tlcrive no
information on this subject. The dates of his birth
and death cannot be accurately fixed, but a passage in
the eighth book of his "Tristan und Isolt" furnishes a
clue to the approximate date of its composition.
There Hartmann and Wolfram are mentioned as still
living, while Reinmar of Hagenau and Heinrich von
Veldeke are spoken of as deceased. From this it may
be inferred that the poem wa.s written about 1210.
The fact that Gottfried is referred to by contemporaries as Meister, not Her, has been cited as proof that
he was of the burgher class. But this is not certain.

Besides the Tristan nothing Ls preserved of Gottfried's poetry except a couple of lyrics.
A lengthy
song of praise in honour of the Blessed Virgin was
fornierly attributed to him, but has been proved to be
of different authorship.
Editions of "Tristan und Isolt" have been given by
R. Bechstein (.3rd ed., Leipzig, 1890) in "Deutsche
Klassikerdes Mittelalters", VII, VIII, and W. Golther
in Kurschner's "Deutsche National Litteratur", IV
(Berlin and Stuttgart, 1889).
A critical edition has
been published by K. Marold (Leipzig, 1906). TraiKlations into modern German with additions to complete the story were made bv H. Kurz (.3rd ed., Stuttgart, 1877) and by W. Hertz (4th ed., Stuttgart, 1904).
The legend also furnished to Richard Wagner the

theme

for his

famous music-drama "Tristan und

Isolde" (1859).
Consult the introduction and notes to the editions mentioned.
Also BeciisteIiV, Tristan und hnldc in den Dichtungen
der Neiueil (Leipzig, 1876); Kufferath, Tristan et Iseult
(Brussels, 1S!U); Golther. Die Sage von Tristan und Isolde
(Munich, 1.SS71: Bossert, Tristan et Iseult, Pocme de Golfrid de
Stra^lxHirg, cajnpare h d'autres pocmes sur le jncme sujet (Paris,
1S6.")); Piquet, L'originalite de Gottfried de Strasbourg (Lille,
190.5); Golther, Tristan und Isolde in den DicfUungen des Mittelalters und derneuen Zeit (Leipzig. 1907), especially pp. 165-80.
F. J. Remy.

Arthur

Gottschalk (Godescalcus), Saint, Martyr, Prince
of the Wends; d. at Lenzen on the Elbe, 7 June,
1066.
His feast is noted for 7 June in the additions of
the Carthusians at Brussels to the martjTology of
Usuardus. He was the son of ITdo, Prince of" the
Abrodites, who remained a Christian, though a poor
one ("male christianus", savs Adam of Bremen, Mon.
Germ. SS., VII, 329), after his father Mistiwoi had renounced the faith. He was sent to the monastery of
St. Michael at Lenzen for his education.
Udo^^for
some act of cruelty, was slain by a Saxon. At the
news tiottschalk cast aside all Christian principles;
thinking only of revenge, he escaped from the monastery, crossed the Elbe, and gathered an arm}- from his
own and the other Slavic tribes who then lived on the
northern and eastern boundaries of Germany. It is
said that thousands of Saxons were slaughtered before
they were aware of the approach of an army. But his
forces were not able to withstand those of Duke Bernard II. Gottschalk was taken prisoner and his lands
w-ere given to Ratibor.
After some j-ears he was released, and went to Denmark with many of his people.
Canute of Denmark employed them in his wars in
Norway, and afterwards sent them to England with
his nephew SwejTi.
In these expeditions Gottschalk
was verj' successful. He had now returned to the
practice of his faith, and married Sigrith, a daughter,
some say, of Canute, others of King Magnus of Norway. After the death of Ratibor and his sons he
returned to his home, and by his courage and prudence regained his princely position. Adam of Bremen calls him a pious and god-fearing man. But he
was more; he was an organizer and an apostle. His
object in Hfe seems to have been to collect the scattered tribes of the Slavs into one kingdom, and to
make that C'hristian. In the former he succeeded
well.
To effect the latter purpose he obtained priests
from Germany. He would accompany the missionaries from place to place and would inculcate their
words by his own explanations and instructions. He
established monasteries at CUdenlmrg, Mecklenburg,
Ratzeburg, Liibeck, and Lenzen: the first three he had
erected into dioceses.
He also contributed most generously to the building of churches ancl the supportof
the clergy.
In all this he was ably seconded by Adalbert, Archbishop of Hamburg, and numerous conversions were the result of their efforts.
But a reaction
Some of the tribes refused to adojit Christianset in.
ity, and rose in rebellion; Gottschalk and many of
the clergy and laity fell victims to their hatred of
Christianity.

GOTTSCHALE
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II, 39.

Francis Mershman.
Gottschalk of Orbais, medieval theologian; b.
about 805 d. after 866, probably 30 October, 868 (or
869), in the monastery of Hautvilliers near Reims;
son of a noble Saxon coimt named Berno, who presented him, when still a child, as an oblate in the BeneWhen Gottschalk came
dictine monastery of Fulda.
of age, he felt no vocation for the religious state, and
asked to leave the monastery. But his abbot, Rabanus Maurus, following the prevailing opinion of the
age, held that a child, who had been presented as an
oblate by his parents, was bound to become a religious, and in consequence, Gottschalk was made a
monk against his will. Before receiving major orders
he fled from Fulda and obtained dispensation from
Rahis vows at the CouncU of Mainz, in June, 829.
banus Maurus, however, appealed to the emperor and
defended his position in a special treatise: "De oblatione pueroruni" (P. L., CVII, 419-440), whereupon
Gottschalk was compelled to hve the hfe of a monk,
but was granted the privilege of exchanging the monastery of Fulda for that of Orbais, in the Diocese of
;

In order to

Soissons.

make

his enforced

life

in the

monastery more bearable, Gottschalk, who had brilliant talents, gave himself to the study of theology.
He found great pleasure in the works of St. Augustine,
whose doctrine on grace and predestination attracted
him in an especial manner.

we may believe his opponents, Gottschalk misinterpreted some difficult passages in the writings of St.
If

false doctrine of double
complete predestination for eternal salvation and for
He left his monastery without
eternal reprobation.
permission, and under the pretence of a pilgrimage to
Rome, travelled through Italy, spreading his doctrine
wherever he went. In 840 Noting, the future Bishop
of Brescia, informed Rabanus Maurus of the rapid
spread of Gottschalk's doctrine in Upper Italy, and
asked him to write a treatise against it. The treatise
After his return
P. L., CXII, 15.30-53.
is found
from Italy, Gottschalk had himself ordained priest,
not by the Bishop of Soissons, to whose diocese he belonged, but by the chorepiscopus Richbold of Reims,
and again returned to Italy. In 846 Rabanus Maurus
warned Count Eberhard of Friuli against Gottschalk,
who was enjoying the count's hospitality. Gottschalk now returned to Germany by way of Dalmatia,
Pannonia, and Noricum. On 1 October, 848, he appeared at the Council of Mainz, where his doctrine on
predestination was condemned as heretical and he was
delivered for punishment to his metropolitan, Hincmar of Reims. At a synod held in Quierzy in the
spring of 849, he was obliged to burn his writings, was

Augustine and developed a

m

deposed from his priestly office because he had been
ordained by a chorepiscopus without the consent or
knowledge of his own bishop, and was whipped in accordance with the rule of St. Benedict, which prescribes such punishment for refractory monks.
He
was then imprisoned for life in the monastery of Hautvilliers where he died obstinate and mentally deranged, after an imprisonment of about twenty years.
Most of Gottschalk's writings have been lost.
There stUl remain two short treatises in defence of his
doctrine on predestination, in the form of two confessions of faith (P. L., CXXI, 347-366); some fragments of a work against Rabanus Maurus (P. L., loc.
cit.

36o-3()8) and
below).
;

some well-written poems (Traube,

loc. cit.

doubtful whether Gottschalk's doctrine on predestination was heretical. There is nothing in his
extant writings that cannot be interpreted in a Catholic sense.
He, indeed, taught that God does not wish
all men to be saved, and that Christ died only for
those who were predestined to be saved; but these
It

is
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in Kirchenlex,,

doctrines are not necessarily heretical. He may have
meant (and certain passages in his extant writings
warrant the assumption) that, in consequence of
God's foreknowing that some men will die in sin. He
does not wish these to be saved; and that Christ's
death was of no avail to those who will be damned for
Gottschalk's doctrine concerning the
their sins.
Trinity scarcely admits a Catholic interpretation. He
appears to hold that the one and common nature of
the three Persons in God is merely an abstract universal, which becomes individualized and receives
concrete existence in the three Persons and that,
hence, each Person has its own separate deity (see
Hinckmar's "De una et non trina deitate" in P. L.,
CXXV, 473-618).
BoRRASCH, Der Mimch Gottschalk voji Orbais (Thorn, 1S6S);
ScHHORS, Hinkmar (Freiburg im Br., 1884), 90-108; Idem
in Kirchenlex., s. v. Gottschalk von Orbais; Freystedt in Zeit(Gotha, 1897). XXVIII, 1-22, 161182, 529-544; Gaudard, Gotleschalc moine d' Orbais. Tht:se (St.
Quentin, 1889); Traube in Mon. Germ. Hist.: Antiquitales:
Cellot, Historia Gotteschalci
Poet. Lat. Carol, (evi II, 707 sqq.
(Paris, 1655);
Hurter, Nomenclator; Hefele, Concilien'
geschichte, IV, 130, 186, 205.
schr. far Kirchengeschichte

;

Michael Ott.
Gbttweig (GoTTWEiH, Gottvicum, Gottvicense),
.\bbet of, a Benedictine abbey situated on a hill of
the same name, not quite four miles south of Krems,
in Lower Austria.
It was founded as a monastery for
Canons Regular by Blessed Altmann, Bishop of PasIn 1072 the high altar of the church was dedisau.
cated, but the solemn dedication of the monastery did
not take place until 1083. The charter of foundation,
issued 9 September, 1083, is still preserved in the
In 1094 the discipline of
archives of the monastery.
the Canons Regular at Gottweig had become so lax
that Bishop ITlrich of Passavi. with the permission of
Pope Urban II, introduced the Rule of St. Benedict.
Prior Hartmann of St. Blasien in the Schwartzwald
was elected abbot. He took with him from St. Blasien a mmiber of chosen monks, among whom were
Bl. Wirnto and Bl. Berthold, who later became
Abbots of Formbach and Garsten respectively. Under
Hartmann (1094-1114) Gottweig became a famous
abode of learning and strict monastic observance. He
founded a monastic school, organized a library, and
built at the foot of the hill a nunnery where Ava, the

German poetess (d. 1127), lived as a recluse.
The nunnery, which was afterwards transferred to the
earliest

hill, continued to exist until 1557.
history of CJottweig, as might be expected,
Durperiods of decline as well as prosperity.
ing the fifteenth and sixteenth centuries it declined so
rapidly that from 1556 to 1564 it had no abbot, and in
1564 not a single monk was left at the monastery. At
this crisis an imperial deputation arrived at Ciottweig,
and elected Michael Herrhch, a conventual of Melk,
The new abbot (15G4-1604) restored the
as abbot.

top of the

The

had

its

monastery spiritually and financially, and rebuilt it
after it had been almost entirely destroyed by fire in
Other famous abbots were: George Falb (16121580.
1631) and David Corner (1631-1648), who successfully
opposed the spread of Protestantism in the district;
Gottfried Bessel (q.

v.,

1714-1749),

who

rebuilt the

monastery on a grander scale after it had burnt down
in 1718, and inaugurated an era of great intellectual
activity and Magnus Klein ( 1 768-1 783) during whose
The chief
rule Gottweig became a centre of learning.
employment of the Benedictines of Gottweig has always consisted in parish work. Its present Abbot,
Adalbert Dungel (b. 1842; abbot since 29 Sept., 1886),
;

,

also president of the Austrian Benedictine Congregation of the Inmiaculate Conception. To Gottweig
belong (Dec, 1908) 65 priests, 5 clerics, 1 novice, 4 lay
brothers, 31 parishes administered by Benedictines.
3 administered by secular priests, and 7 succursal
churches.
It has a library of 100,000 books and 1100
manuscripts, and valuable collections of coins, engravings, antiquities, and natural history.
is

OOULBURN

in Pontes Rer. Austr. (Vienna, 1S55), VIII; Topographie von Niederdsterreich, publ. by the Verein fur Landesknnde
von Niederosterreich (Vienna, 1893), III, 495-584; Dungel in
Benedictiner-Buch (Wurzburg, 1883), 125-150.
Gottwic.

Michael Ott.
Goulburn (Gdlburnensis), Diocese

of, one of the
province of
Wales, Australia. Goulburn, the
episcopal city (population in 1901, 10,612), bestrides
the Sydney-Melbourne railroad at an elevation of 2071
feet above the sea.
The diocese has an excellent climate, and a fcrtUe soil, that is devoted to agricultural
and pastoral pursuits, and to the cultivation of the
vine, for which it is eminently suited.
It is watered
by the three principal rivers of Australia, the Murrumbidgee, flowing through the midille of the diocese, and
the Murray and the Lachlan on the southern and the
northern boundaries respectively. The Barren Jack
Reservoir (situated in the heart of the diocese) will,
when completed, be among the largest bodies of conserved water in the world, with a capacity equal to
that of Sydney Harbour, will be capable of irrigating
sLx suffragan sees of the ecclesiastical

Sydney,
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DoNQEL-FucHS, UrhuTiden und Regesten sut Geschichte Gottvjeigs (3 vols., Vienna, 1901-4) in Pontes Rerum Austr., Second
Division, LI. LII, LV; Karlin, Codex tradiHonum monast.

New South

several million acres of fertile land, and by promoting
closer settlement and intensive cultivation, will in
time make the Goulburn diocese the garden region of
the great island-continent. The political and commercial importance of the region is also enhanced by
the selection of the Yass-Canberra district, which is
entirely within the diocesan borders, as the site of the
future federal capital of the Australian commonwealth.
The two first resident priests of Goulburn were
Fathers Fitzpatrick and Brennan, whose pastorate extendeti from the coast to the Murray River. Goulburn
formed part of the See of Sydney (q. v.) till 1864, when
it was formed into a separate diocese.
Dr. Bonaventure Cieoghegan was translated thereto from Adelaide,
but died in Ireland in 1864, without having taken
possession of the newly-created see.
His successor
was Dr. William Lanigan (consecrated at Goulburn,
Pentecost Simday, 1867). He was the first Australian
bishop consecrated in his own cathedral, and was an
ardent promoter of Catholic education. He died 1.3
June, 1900. His successor (consecrated coadjutor to
Dr. Lanigan, 7 July, 1895), is Dr. John Gallagher, the
first priest ordained for the diocese (2 Nov., 1869).
On his arrival, in 1870, there were in the diocese five
priests.
In November, 1908, there were 59 priests (51
seculars, 8 regulars), 24 parochial districts, 8 Christian
Brothers, 279 sisters (187 Sisters of Mercy, 49 Presentation Sisters, 43 Sisters of St. Joseph), 2 orphanages
for girls and 1 for boys, 1 college for boys, 5 boardingschools for girls, 64 primary Catholic schools (supported by voluntary contributions) with 4250 children
in attendance, and a grand total of 5000 children receiving the benefits of religious education. There is a
parochial school in every district throughout the
diocese where over thirty children can be brought
Catholics constitute one-third of the poputogether.
lation of the diocese, which is one of the best equipped
in Australia.
MoRAN, History of the Catholic Church in Austrasia (Sydney,
s. d.): The Australian Handbook: Levey, Hutchinson's Australasian Encycloptedia (London, 1892).

Henry W. Cleart.
Gounod, Ch ARLEs-FRANf CIS, one of the most distinguished French musicians and composers of the nineteenth century, b. in Paris, on 17 June, 1818; d. there,
His father, a painter and architect
17 October, 1893.
of some distinction and a man of high character and
sensitive nature, died when Charles was still in his
childhood, and his education devolved upon his
mother, a gifted pianist, who used her talents to provide for her two sons, Charles and Urbain. Gounod
was sent early to the Lycee Saint-Louis, where he was
one of the best scholars. His musical gifts, strikingly

apparent from his earliest childhood, were carefully
developed by his mother. He received his first great
musical impression at the age of thirteen, when his
mother took him to hear Rossmi's opera "Otello", the
principal roles of which were presented by Malibran,
Rubini, Lablache, and Tamburini, four of the greatest
singers the world has ever heard.
That same year he
witnessed a performance of Mozart's " Don Juan" and
was raised by it to a high pitch of enthusiasm. In
fact Mozart remained Gounod's ideal throughout his
career.
Other works which he heard at this period and
which left lasting effects upon his mind were Beethoven's Pastoral and Ninth Symphonies. Having
taken his degree as Bachelier-es-tettres at the Lyc^e, he
was sent by his mother to the Conservatoire, where he
entered the theory classes of Reicha and Lesueur.
Subsequently he studied counterpoint and composition under Hal^vy and Paer, professors in the same
institution.

In 1839 his cantata "Fernand" won for him the
Grand Prix de Rome, carrying with it the privilege of
a three years' sojourn in Rome and
a year's travel in
Germany at the
expense of the

Government. The
stay in

Rome was,

young man
Gounod, with

for a
like

a mind receptive
of general culture
and a delicate ar-

tempera-

tistic

ment,

fruitful

results

of

which

re-

mained with him
for life.
It was
not alone the ait

works

of

the

Christian Era
which

absorbed
his attention, but
the

monuments

of

CliAKLES-FHANfOIS

pagan antiquity
After painting by Carolus Duran
seemed to draw
him even more powerfully. The great works of classic
polyphony which he heard, Sunday after Sunday, in
the Sistine Chapel undoubtedly left an indelible impression upon Gounod's imagination and memoi-y;
still he does not seem to have penetrated to the life
from which they sprang and the spirit which animated
them, that is the spirit of the Church and her liturgy.
This is easily accounted for when one considers that
his favourite reading during this, the formative, period
of his life was Goethe's "Faast" and the poems of
Lamartine, and that the atmosphere in which he lived
was not pronouncedly Christian. Throughout the
greater part of the composer's career he seems to have
been unable to rise above this dualism of principles
and ideals. After leaving Italy, Gounod visited Vienna, where he wrote a requiem for chorus and orchestra and a mass a capella.
Both works were performed
under his direction in the church of St. Charles. In
1842 he returned to Paris and was soon appointed
choirmaster at the church of the Missions Etran^eres,
a position which he held for four years and a half. It
was during this period that Gounod thought he had a
vocation for the priesthood, and for two semesters
attended the lectures on theology at the Seminary of
Saint-Sulpice.
In 1848 he resigned his position as
choirmaster. This seems to have been the turningpoint in the young musician's career.
In his autobiography he takes us into his confidence: "For a
composer, there is but one road to follow in order to
make a name, and that is the theatre [the operatic
stage].
The theatre is the place where one finds the
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opportunity and the way to speak every day to the
public it is a daily and permanent exposition opened
Religious music and the symphony
to the musician.
are certainly of a higher order, abstractly considered, than dramatic music, but the opportunities anil
the means of making one's self known along those
lines are rare and appeal only to an intermittent public rather than to a regular public like that of the
theatre.
And then what an infinite variety for a
dramatic author in the choice of subjects. What a
field opened to fancy, to imagination, and to romance.
;

The theatre tempted me" (pp. lOG-67). Gounod's
main activity was, from now on, directed towards the
operatic stage.
The subjects he chose for his compositions, and
which he successfully interpreted, were not calculated
to preserve in his heart and mind the conditions requisite for an adequate interpretation of liturgical texts.
His music, allied to the poetry of Emile Augier, Jules
Barbier, and Michel Carre, who acted as his librettists
at various times, became the most powerful and the
most widely diffused expression of French Romanticism in its more lyrical, sentimental form. It was, indeed, rather the lyric, sentimental side of such works
as Goethe's "Faust", Shakespeare's "Romeo and
Juliet", Corneille's " Polyeucte" which he seized upon
than their heroic or metaphysical aspects. Among
the operatic works which have made Gounod's name
famous throughout the musical world are to be mentioned:
"Sapho" (1851), "La nonne sanglante"
(1854), " Le m^decin malgr^ lui" (1858), "Lareinede
Saba" (1862), "Mireille" (18G4), "La Colombe"
(18G6), "Romeo et Juliette" (1867), "Cinq Mars"
(1877), "Polyeucte" (1878), "Letribut de Zamora"
The Franco-Prussian War caused Gounod
(1881).
to abandon Paris and reside in London for several
years.
After his return in 1875, he devoted himIn 1882 he
self more and more to religious music.
brought out his oratorio "The Redemption", for
which he himself wrote the text and which he styled
opus vitw mea. Three years later, in 1885, appeared
" Mors et Vita", his last great work, the text for which
he selected from Holy Scripture. In spite of Gounod's
activity in the operatic field he never ceased writing to
liturgical texts.
His compositions of this character
His "Messe Solennelle de
are numerous and varied.
Sainte-C4cile ", "Messe de Paques", "Messe du Sacr^
Coeur", and "Mes.se des Orpheonistes " have enjoyed
great vogue in France, Belgium, England, and the
United States. The mass in honour of Joan of Arc
and the one in honour of St. John Baptist de la Salle
are less widely known than the first three mentioned.
Although these two v/orks come nearer to the spirit of
the liturgy than any of the earlier masses, nevertheless they bear the general character of all his compositions for the church.
Goimod was a child of his
time and of the France of the nineteenth century.
His temperament, emotional to the point of sentimentality, his artistic education and environment
bound him to the theatre and prevented him from
penetrating into the spirit of the liturgy and from
giving it adequate musical interpretation.
AutohiogTaphy, tr. Crocker (Chicago and New York, 1895V,
Bellaigue, Portraits and Silhouettes of Musicians (New York,
1897); Saint-Saens, Portraits et Souvenirs (Paris, s. d.); PaGNERRE, Charles Gounod^ sa vie et ses wuvres (Paris, 1890).

Joseph Otten.
Goupil, Renk, a Jesuit mi.ssionary; b. 1607, in
Anjou; martyred in New York State, 23 September,
1642. Health preventinghim from joining the Society
regularly, he volunteered to serve it gratis in t'anada,
as a (lonni\
After working two years as a surgeon in
the hospitals of Quebec, he started (1642) for the
Huron mi.ssion with Father Jogues, whose constant
companion and disciple he remained until death.
Captured by the Iroquois near Lake St. Peter, he
resignedly accepted his fate.
Like the other captives

he was beaten, his nails torn out, and his finger-joints
cut off. On the thirteen days' journey to the Iroquois country, he suffered from heat, hunger, and
blows, his wounds festering and swarming with
worms. Meeting half-way a band of 200 warriors,
he was forced to march between their double ranks
and almost beaten to death. Goupil might have
escaped, but he stayed with Jogues. At Ossernenon,
on the Mohawk, they were greeted with jeers, threats,
and blows, and Goupil 's face was so scarred that
Jogues applied to him the words of Isaias (liii, 2)
prophesying the disfigurement of Christ. He survived the fresh tortures inflicted on him at Andagaron,
a neighbouring village, and, unable to instruct his
captors in the faith, he taught the children the sign of
the cross. This was the cause of his death. Returning one evening to the village with Jogues, he was
felled to the ground by a hatchet-blow from an
Indian, and he expired invoking the name of Jesus.
He was the first of the order in the Canadian missions
He had previously bound himto suffer martyrdom.
self to the Society by the religious vows pronounced
in the presence of Father Jogues, who calls him in his
letters " an angel of innocence and a martyr of Jesus
Christ."
BRE89ANI, Les Jesuites Martyrs du Canada (Montreal, 1877);
.Shea, The Catholic Church in Colonial Days (New York, 1886);
UocHEMONTEix, LcJi Jcsuites et la Nouvelle France (Paris, 1896);
JIartix, Le Pire Isaac Jogues (Paris, 1882).

Lionel Lindsay.
Gousset, Thomas-Marie-Joseph, French cardinal
and theologian b. at Montigny-les-Charlieu, a village
;

of Franche-Comti?, in 1792;
son of a vinegrower, he at first
laboured in the
fields, and did not

d. at

Reims

in 1866.

The

begin his studies
the age of
till
Orseventeen.

dained

priest

in

1817, he was a
curate for several

months, and was
then charged with
teaching moral
tlieology

at

the

Grand S^minaire

He
of Besangon.
retained this chair
until 1830, acquiring the reputation
of an expert professor and consummate casuist.
It

was

then

he

re-edited with accompanying notes and dissertations the "Conferences d'Angers" (26 vols., 1823),
and the " Dictionnaire th^ologique" of Bergier
(1826), of which he published another edition in 1843.
these years of his professorship date his clear
exposition of the "Doctrine de I'Eglise sur le pret a
int^ret" (1825), "Le Code civil comments dans ses
rapports avec la th(^ologie morale" (1827), and the
"Justification de la theologie du P. Liguori" (1829).
Summoned to the post of vicar-general of Besan?on by
Cardinal de Rohan, he fulfilled the duties of the post
from 1830 to 1835. At this date he was named Bishop
of P^rigueux, and in the following year he presented to
Villemain his "Observations sur la liberte d'enseignement", a protest against the monopoly of the univerIn 1840 he was called to the Archdiocese of
sity.
Reims, but his episcopal duties did not prevent him
from completing important theological works. In
1844 appeared in French his "Thi'^ologie morale k
l'usagedescur<^s et des confesseurs", which ran quickly
through several editions. His treatise on dogmatic
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vols., 184S) had no less success. The dignity of cardinal, for which he was fitted by his wide
knowledge and the soundness of his doctrine and
numerous works, was conferred on him in 1850. In
virtue of the Constitution of 1852 he became senator
of the empire, and in 1856 commander of the Legion of
Honour. His last works were: "Exposition des principes de droit canonique" (1859); "Du droit de 1'
Eglise touchant le possession des biens destinfe au
cuhe et la souverainet^ temporelle du Pape" (1862).

theology (2

FiiVRE, Vie de son

Em.

le

Cardinal Goiisset (Paris, 1884).

A. FODRNET.
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divided into t«n parts, treats of vices and virtues,
and of the different grades of society, and endeavours
to point out the path by which a sinner may return to
God and obtain pardon through the aid of Our Lord
Jesus Christ and of His sweet mother, the glorious
Virgin.
It concludes with a life of Our Lady, into
which is also naturally introduced an account of the
principal events in the life of Christ.
It was probably
written about 1376-1379.
The "Cinkante (i. e. Cinquante, Fifty) Balades"
really contains fifty-two, or, if we count the two of
the dedication, fifty-four. The first fiftv-one deal in
various ways with "the passion of love the last of the
series is in honour of the Blessed Virgin, with a general
envoi. The dedication to Henry IV comprises, besides the French verse, some Latin verse and two
Latin prose quo;

Gower, John, poet; b. between 1327-1330, probably in Kent; d. October, 1408. He was of gentle
blood and well connected. He may have been a
merchant in London, but this cannot be authoritatively affirmed.
It seems certain from his writings
that, even if trained to the profession of the law, he
did not practise it. Leland's statements that he
frequented the law courts and studied the laws of his
coimtry for gain, and that he was chief judge of the
t'ommon Pleas, are no longer accepted as correct. The
latter statement was, as a matter of fact, subsequently
withdrawn by Leland, but the revival of it by Fuller
gave it a wide vogue and a long-continued persistence.

The poet was undoubtedly wealthy, being an owner

twenty-five

four

m

the first version of his " Confessio Aman43-53), that on one occasion King Richard II
recognized him in a boat on the Thames, invited him
into the royal barge, and charged him to write some
new thing for the monarch's own inspection and delectation.
John Gower, the poet, has been by some
writers identified with one John Gower, clerk, who by
grant from King Richard II held the rectory of Great
Braxted in Essex from 1390 to 1397. That the poet
and the clerk were one and the same person may,

lines

of ten-syllable
verse, divided into
three stanzas of
eight or seven
lines respectively,
with an envoi of

there
sional

(11.

contains

normally either
twenty-eight
or

of landed property in the Counties of Norfolk, Suffolk,

tis",

Each

tations.

balade

and Kent, and possibly also in Essex. That he was
a man of some standing at court, as well as a writer of
acknowledged eminence, may be inferred from his
statement
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lines

;

but

are occadeviations

from this model.
There are different

rhyming

schemes in the
work. It is likely
"
that the"Balades
were written at
John Gower
From a limning in his "Vox

various periods in
the poet's life and
that
they were

""""'^

.

Cla-

Cotton.an Library

fessio

brought together, in the order and form in which we
now have them, in 1399.
The "Traiti^" deals with the married state and
seeks to show by precept and example the obligation
It is written in tenof observing the marriage vow.
syllable verse, and consists of eighteen balades, each

is,

balade

however,

reasonably

be

doubted.

According

to

Gower himself he w as not a clerk when he wrote the
"Mirour de I'Omme" (1. 21772: Pour ce que je ne suy
clers), and in the Prologus (1. 52) of the "ConAmantis" he calls himself a "burel clerk", that
a man of simple learning or a layman. At all
events we may safely conclude that he was not in full
Holy orders, for in January, 1397-8, when he was
about seventy years of age, he married Agnes Groundolf, and it might be inferred from some passages in his
works that she was not his first wife. At that time
he was living in the priory of St. Mary Overy (now
St. Saviour), Southwark, to which he was a generous
benefactor, and he continued to reside there after his
marriage. About 1400 he became blind. He died in
October, 1408, and was buried in the chapel of St.
John the Baptist in St. Mary Overy. His tomb is
His effigy lies under a canopy, with
still to be seen.
the head resting on a pillow formed of three folio
volumes inscribed with the titles of his three bestknown works, namely, the "Speculum Meditantis",
the "Vox Clamantis", and the "Confessio Amantis."
Gower wrote in three languages, French, Latin, and
English. His French works are the "Mirour de
I'Omme", or "Speculum Hominis", which modern
research has almost to a certainty identified with the
"Speculum Meditantis", long suppo.sed to be lost;
the "Cinkante Bulades"; and the "Traiti6". The
"Mirour de rOnune", as we now have it, consists of
28,603 lines, but, as some leaves at the beginning,
throughout the work, and at the end are missing from
the manuscript, it probably consisted in its complete
It is written in twelvestate of about 31.000 lines.
line stanzas of octosyllabic verse, with two sets of
rhymes in each stanza arranged aab aab bba bba. It is

pas

containing

three

seven-line

stanzas.

The

rhymes are arranged thus: ab ab bcc. It concludes
with one stanza in the nature of an envoi " Al uniappended to the eighteenth
versity de tout le monde"
balade, and this envoi-stanza is in turn followed by
thirty-six rhymed Latin hexameters and pentameters.
There are also Latin marginal explanations of the
The "Traiti6" was probdifferent points discussed.

—

—

ably written in 1397.

The "Cinkante Balades" and the "Traiti^" were
by the Roxburghe Club in 1818 (ed. Earl
Gower), and by Dr. Edmund Stengel in 1886. All
the French works were printed by G. C. Macaulay in
1899, the "Mirour de I'Omme" for the first time.
The Latin works of Gower are the " Vox Clamantis",
the "Cronica Tripertita", some eighteen .shorter
poems, the verses, and marginal and other summaries
already mentioned or to be mentioned below, and
probably a preface, found in several manuscripts,
describing his three principal poems. The "Vox
Clamantis" contains 10,265 lines of elegiac verse. It
is in seven books, of which the first three have proPrefixed to the whole there
logues, also in elegiacs.
It deals with the
is a prose summary of each book.
rising of the peasants in 1381; the need of pure religious faith; the vices of the clergy of every degree,
of the merchants, of the lawyers, and of the common
people and the duties of a king. It calls on Richard
II to select wise counsellors, to avoid heavy and
printed

;

oppressive taxation, to abandon sensuality, to restore

GOYA

underwent two subsequent revisions about 1391 and
1393.
In its plan, which was doubtless borrowed
from the "Roman de la Rose", this work is a dialogue
first between the poet, in the character of a lover, and
Venus, and afterwards between the poet, in the character of a penitent, and Genius, whom Venus assigns to
him as confessor. In the conversation between the
penitent and the confessor the seven deadly sins are
discussed and illustrated by tales borrowed from
Ovid, Josephus, Vincent de Beauvais, Statins, the
"Gesta Romanorum", the Bible, and other sources.
In the eighth book, having described the duty of a
king and prayed for England, the poet bids farewell
to earthly love.

The "Confessio Amantis" has come down
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In the last book the
the laws, and to banish crime.
poet shows the evils of vice and the necessity of
repentance. It was probably begun in 1381 or 1382
and completed about 1399.
The "Cronica Tripertita" is written in rhyming
hexameters and is in three parts, containing 1055
It gives
lines, with Latin prose marginal summaries.
an account of King Richard's management of the
affairs of the realm from 1387 imtil his deposition and
the accession of Henry IV in 139). It was probably
written soon after the latter date. The " Vox Clamantis" and the "Cronica Tripertita", together with
some of the minor Latin poems, were printed by the
Roxburghe Club in 1850 (ed. H. O. Coxe); the "Cronica Tripertita" and some minor poems were printed
in the "Political Poems", Rolls Series, by T. Wright;
and four other minor poems were printed by Karl
Meyer in his dissertation entitled "John Gower's
Beziehungen Zu Chaucer und Richard II" (1889).
All the Latin poems were printed by G. C. Macaulay
in 1902.
Gower's English works are the "Confessio Amantis"
and a poem addres.sed to King Henry IV, which from
The
its subject has been called " In Praise of Peace".
" Confessio Amantis" is in a prologue and eight books.
It is written throughout in octosyllabic rhyming
couplets, with Latin verses interspersed and a Latin
marginal summary of the text. It contains altogether 33,446 English lines. It was begun probably
between 1383 and 1386, and finished in 1390, and it

to us in

three classes of manuscripts. The principal deviations of the later from the earlier forms are the omissions (1) of the mention of Richard II in the prologue
as the inspirer of the work, and (2) of complimentary
references to Chaucer near the end of the eighth book.
The reasons for these omissions are somewhat
In the case of the king the change in the
obscure.
text may perhaps be set down to a disapproval of the
royal policy which grew up in Gower's mind between
the time he began and that at which he completed the
work, and this view is made all the more probable
when we remember the severe way in which he elsewhere treats the youthful monarch. In the case of
Chaucer the omission may have been due to a feeling
on the part of Cower that the lines were irrelevant;
l)Ut it is more likely to have been the result of a literary quarrel.
"In Praise of Peace" is a poem in fifty-six stanzas
It is dedicated
of seven lines each, rhyming ah ab bcc.
It is
to Henry IV and was probably written in 1400.
followed by fifty-six lines of elegiac Latin verse.
The "Confessio Amantis" was translated into
Portuguese by Robert Payn, canon of the city of Lisbon, and into Spanish prose by Juan de Cuenca in
1400.
It was printed by Caxton in 1483, by Berthelette in 1532 and 1554, by Chalmers in 1810, by
Pauli in 1857, by Morley in 1899, and, with "In
Praise of Peace", by G. C. Macaulay in 1901.
There are several manuscripts of Gower's works
extant, ranging from forty-one (some of them imperfect) of the " (tonfessio Amantis" to one of the " Mirour de I'Orame", of the "Cinkante Balades", and of

These manuscripts are to be
found in various public and private libraries in London,
Oxford, Cambridge, Glasgow, Lincoln, Dublin, Man-

"In Praise

of Peace".

chester, and elsewhere.
It is to be noted that while Gower on several occasions freely censures the vices of the clergy of every
rank, secular and regular, he expressly disassociates
himself from all sympathy with the Lollards, and
strongly denounces "lollardie" in his later writings.
He lived and died in full communion with the Catholic
It was unfortunate for Gower's reputation
that for more than two centuries he was constantl}'
associated with Chaucer and mentioned alorig with
him, both being taken as typical writers of English
As the canons of
verse of the fourteenth century.
criticism developed, it was inevitable that the minor
poet should suffer from contrast with his great contemporary. Hence Gower has been generally relegated
But
to an undeservedly inferior rank among poets.
in the "Cinkante Balades" at least he displays many
true poetic qualities, and his art of telling a story in a
natural way, as shown for example in the " Confessio
Amantis", is by no means slender, and in some respects

Church.

will

stand comparison with Chaucer's admittedly

great gifts as a narrator.

Macaulay

in his edition of The Complete Works of John
Oxford, 1899-1901) has given elaborate introand glossaries, and has discussed very fully and
connexion with Gower.
edition. Besides the editions already mentioned the following works may be consulted:
Morley, English Writers, IV (London, 1893); Tait in Diet,
Nat. Biog., s. v.; Easton, Readings in Gower (Boston, 1895);
Stow, A Survey of London (ed. Morley. London); The Retrospective Review and Historical and Antiquarian Magazine, 2nd
scries, II (London, 1828); Todd, Illustrations of the Lives and
Writings of Gower and Chaucer (London, 1810); Bale, Scriptorum Ilhtstrium majoris Britannice, quam nunc Angliam et
Scotiam vacant, Catalogus (Basle, 15.57); Leland, Commentarii
de Scriptoribus Britannicis (ed. Hall, 1709); Idem, Collectanea,
ed. Heakne (1715); Idem, Itinerarium, ed. Heakne (1710-12);
Fuller. The Worthies of England (London, 1662); Gough,
Sepulchral Monuments, II (London, 1796).

G. C.

Gower

(4 vols.,

ductions, notes,

many controverted points in
This may be regarded as the standard
fairly

P. J.

Lennox.

Goya y Lucientes, Francisco Jose

de, painter
and etcher, b. in Fuendetodos, Aragon, Spain, 31
March, 1746; d. in Bordeaux, 16 April, 1S28. His
father was a small landowner and could give only a
meagre education to his son. It is more than probable that a monk of Santa F6 awakened the latent art
in the boy; and certain it is that when fourteen, he
painted frescoes in the Church of Fuendetodos, and a
year later began regular art studies with Martinez.
Going to Saragossa he entered the San Luis Academy,
where for four or five years he worked under Luxan,
and then went to Madrid. When only twenty years
olfl, he left for Italy and worked his way to Rome as a
In Italy he painted little, yet he won a
bull-fighter.
prize at Parma for a " Hannibal seeing Italy from the
Alps ", and completed in a few hours a full-length porOn
trait of Pope Benedict XIV, now in the Vatican.
Goya's return to Spain (1775), Mengs was so impressed
with his talents that he commissioned him to make
sketches for the Prado and Escorial tapestries, and
Goya was thereby brought into contact with the court,
lived for the rest of his life among princes, and became
the most brilliant member of the circle of Don Luis,
the king's brother. He married (1775) Josefa, daughter of Bayeu, painter to Charles III, by whom he had
twenty children. Five small canvases (all in San
Fernando) painted at this time are strikingly original
in composition, and have a marvellous silvery quality
In 1780 he was made a
rivalling that of Velasquez.
member of the Fernando Academy in recognition of
his " Christ Crucified " (Prado) and his " St. Francis
on the Mountain". He was now the acknowledged
leader of the Spanish School, and well named the last
of the old masters and the first of the new.
He
painted portraits with the greatest facility and rapidity

—

all

marvellous resemblances

— and

over two hun-
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drcd grandees, poets, scholars, and great ladies of the
court sat to him. Notable among tliese canvases are
those of Queen Maria Luisa, Charles IV and his family, Dona Maria Josefa, and Queen Isabella of Sicily,
the last two celebrated for their beautiful and tender
representation of maidenhood.
In 1789 Goya was appointed pintor de camera of Charles IV with an income
of .$2500 a year, and in 1795 was unanimously elected
director of the Madrid Academy.
Goya painted frescoes in the churches of Seville,
Valencia, Saragossa, Toledo, and Madrid, those in S.
Antonio de la Florida (Madrid) being especially noHis paintings,
table for their grace and movement.
other than portraits and religious works, portray the
life of Spain, and exhibit his immense vitality, restHis
lessness, energy, audacity and unaffectedness.
technique was a complete overthrow of tradition.
Impetuous and intolerant, he sought etching as a
means of expression. The "Capriccioso", begun in
1792, appeared in
1796.
In this
series,

to

the

dedicated
king, he

pilloried the pre-

vailing vices and
absurdities with a
subtler and more
bitter needle than

Ca

1 1

spirit

o t s and a
'

le.ss

com-

monplace than
Hogarth's. He is
often

the

called

Spanish Rabelais.
Goya almost in-

variably
aquatint
"

u.sed

to give

depth " and sug-

gest

planes

in

these etchings,
and every one of
these eighty plates Delacroix is said to have copied.
The " Miseries of War " followed these and are far
more serious in conception. Many of them suggest
Rembrandt's methods. He began lithography in
Madrid, and the first important artistic drawing ever
made on stone was by Goya, and this, too, when he
was seventy-three.

Francesco Josk de Goya

Ferdinand VII, at his restoration in 1814, invited
to his court; but, unhappy, totally deaf, and
growing blind, he left Madrid on the completion of his
most important ecclesiastical work, "St. Joseph of
Calasanz", for the church of S. Anton Abad, and
Here in his eightieth year he
settled in Bordeaux.

Goya

lithographed the notable series of bull-fights.

Goya

was the strongest

figure in the age of tumult and
change in which he lived, the last link between tradition and the great movement in art of the nineteenth
century, which he epitomized when he said: "a picture, the effect of which is true, is finished."
He was
One son, of all his children, surburied in Bordeaux.
vived him. His other works are: double portrait of
La Maja, in the San Fernando Academy; portrait of
Duchess of Alva, in the Louvre; a collection of etchings and aquatints in the British Museum; equestrian
portrait of Charles IV, in Madrid sanguine drawing of
;

Duke

of Wellington, in the British Museum.
Meier-Graefe, Development of Modern Art (tr. New York,
1908); Hamebton, Etchings and Etchers (Boston, 1886); YriARTE, Life of Goya (Paris, 1867); Rothenstein, Goya (London,
1900): Calvert, F. J. Goya (New York, 1908).

Leigh Hunt.
Goyaz, Diocese of (Govasiensis), co-extensive
with the state of the same name, one of the twenty
states which, with the Federal District, comprise the
Republic of Brazil. It has an area of 288,546 square
miles, or a little more than six times that of the State

of

New York.

The

longitudinal position of the capital

Goyaz) corresponds to about twenty-five
New York City; and as regards its
latitude, it is about as far .south of the Equator as, say,
Acapulco in Southern Mexico is north of it. The diocese is suffragan of Bahia (the primatial see), and was
founded in 1826 by Leo XII. The country is mountainous, one peak of the Scrra dos Pyreneos being
about 9600 feet high. The soil is naturally fertile and
rich in precious metals, but for various reasons the
(also called

degrees east of

resources of the state are practically undeveloped.
Catalas is at present (1909) the only town touched by
a railway. Cattle-rearing is the chief industry. The
population is about 400,000. Goyaz, the capital
(15,000), founded in 1736 as Santa Anna, contains the
cathedral, a lyceum, schools of classics and philosophy,
and various elementary schools. The legislative assembly of the state sits here. According to an article
of the constitution, the future federal capital of Brazil
must occupy an elevated site on a central plateau of
the coimtry, and it is suggested that the state of Goyaz
offers the most suitable location for the fulfilment of
these conditions. The religious statistics are as follows: secular priests, 39; regular, 38; churches and
chapels, 36 there is a mission-house of tihe Dominicans
of "Toulouse, and also a pension and school of the
Dominican nuns.
Gar.mer, Almanaque Brasileiro (1903-4); Hazell's Annual
;

(London. 1909); Brazil at the Louisiana Purchase Ex-position
(St. Louis, 1904).

T.

Hunt.

Gozo, Diocese op (Goulos-Gaudisiensis), comprises tlie Island of Gozo in the Mediterranean Sea
(seventeen miles west of the harbour of Valetta,
Malta) and islet of Comino, and has a population of
22,700 souls. It is more picturesque than the sister
island of Malta, and the country, covered as it is with
conical hills, is more fertile in its plains and valleys.
On a central plateau the ruined fortifications of an ancient town contain the cathedral church and public
buildings, outside of which is a large suburb.
Gozo
is famed for its grotto of Calypso, at a little distance
from which are the ruins of a Cyclopean temple, a
most conspicuous monument of antiquity.
Up to the year 1864, Gozo formed part of the Diocese of Malta, but Pius IX, acceding to the repeated
prayer of the clergy and the people, erected it into a
separate diocese immediately subject to the Holy See.
On 16 March, 1863, Monsignor Francesco Michele Butigieg, a native of Gozo, was appointed titular Bishop of
Lita and deputy auxiliary of the Archbishop-Bishop
He was consecrated
of Malta, for the Island of Gozo.
at Rome on 3 May of the same year, on 22 September,
1864, was created first bishop of the new Diocese of
Gozo, and on the 23rd day of the following month
made his solemn entry into the new cathedral.
Through the efforts of Mgr. Pietro Pace, who was then
vicar-general of the diocese (now Archbishop of
Rhodes and Bishop of Malta), a diocesan seminary
was established on the site formerly occupied by the
San Giuliano Hospital, the revenues of which were appropriated to the new institution. This seminary was
inaugurated 3 November, 1866, and, by the express
desire of Pope Pius IX, was placed under the direction
On the death of Mgr. Butigieg, Father
of the Jesuits.
Micallef, Superior General of the Augustinian Order,
of Citta di Castello and appointed
administrator of the Diocese of Gozo. He left Gozo in
May, 1867, and in 1871 became Archbishop of Pisa.
His successor to the administration of the diocese was
Mgr. Antonio Grech Delicata, titular Bishop of Chalcedon, a native of Malta, who, in 1868, was appointed
Bishop of Gozo, and as such assisted at the Vatican
Council.
Mgr. Grech Delicata's charity towards the
poor went so far that he even divested himself of his
own patrimony. This worthy prelate died on the last
day of the year 1876.

was made Bishop

;
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is explained by the presin them of many elements of contemporaneous
At home they later fell into obtopical interest.
so far as theatrical repertories are concerned
livion
for some time they continued to attract attention
abroad, as is evinced by the consideration given to
them by Goethe, by Schiller, who made a version of

drive Goldoni from Venice,

On 12 March, 1877, Mgr. Canon Professor Pietro Pace,
a native of Ciozo, was appointed to succeed Mgr. Grech

ence

Delieata,

and

and was consecrated at Rome by Cardinal
Under his administration the seminary
Howard.
was augmented by the installation of a meteorological
observatory, which was inaugurated by the celebrated
Padre Denza, Director of the Vatican Observatory.
During this administration an episcopal educational
institute for girls was also established, under the care
of the Sisters of St. Vincent de Paul, to whom was also
entrusted the direction of the annexed orphan asylum. The same bishop provided the diocese with a
new episcopal palace and new monasteries, besides
In
laying out large sums of money on the cathedral.
1889, Mgr. Pace was promoted Archbishop of Rhodes
and Bishop of Malta. His successor in the See of
Gozo (and actual bishop) is the Reverend G. M. CamilO.S.A., a native of Valetta (b. 15 March, 1842).
Under Mgr. Camilleri's administration the first diocesan synod was celebrated, in October, 1903. This
synod was of absolute necessity, as the diocese was still
governed under the rules of the Synod of Malta of
1703, and consequently lacked a safe guide adapted
to the times. Constitutions and decrees were also
promulgated and published which gave new life to the
working of the diocese.
The cathedral church of Gozo was built in 1697Its ground plan is in the
1703, by Lorenzo Gafa.
leri,

Its interior is adorned with
of a Latin cross.
The "Massagiere di Maria", an Italfine paintings.
in the Diocese of Gozo as
recognized
periodical,
is
ian
the official organ of the sanctuary of the Bl. Virgin ta

form
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one of them, the "Turandot", by Schopenhauer, by
Wagner, by Mme de Stael, and others. As J. A.
Symonds has said of them, and as Wagner seemed to
apprehend, they have in them good material for operatic libretti. He prepared some plays based on Spanish
dramas in opposition to the spread of the sentimental
drama as represented by the drame larmoyant and
Among other
tragcdie bourgeoise of French origin.
works we have from him a chivalrous and romantic

poem

of satiric import, practically a mock-heroic, the
"Marfisa bizzarra"; the almanac entitled "Tartana
which has attacks on (inldoiii and
Chiari and the autobiographical " Memoric dcUa sua
This last rather entertaining document was
vita".
called forth by the strictures put upon him by a rival,
Pietro Antonio Gratarol, whom he had previously
forced from Venice by the ridicule which he had
brought upon him in a comedy, the " Droghe
d 'amore '. The " Memorie have been translated into
English by J. A. Symonds (London, 1890). The
" Fiabe" have been edited by E. Masi (Bologna, 1885),
with a bibliography of all (jozzi's writings, while his
other works may be found in the edition published at
Venice in 1802.

degl' Influ.ssi",
;

'

'

'

Magrini, I tempi,

la vita egliscrittidi

Carlo Gozzi (Benevento,

1883).

Pinu.
Ecclesiastical Hisloru of Malta (1877); Idem, Deof the Churches of Malta and Gozo (1866); Const, et

J.

Ferris.

scription
Decrel. Synod. Gaud,

primm (Malta, 1904).

Antonio Vella.
Gozzi, Carlo, Italian author, b. at Venice, 1720;
He spent in military service the three years
d. 180(1.
that ensued upon the completion of his school studies.
Then impelled by real necessity, since the family
means had been wasted away, he, like his brother
Gasparo, directed his attention to literature. He became a member of the Accademia dei Granelleschi,
whose conservative feelings with regard to the native
literary traditions he shared, and ere long began an
attack upon the dramatic methods of both of the leadThe
ing playwrights of the time, Chiari and Goldoni.
ignorance and the bombast of the former had excited
his ire, while the reform advocated by Goldoni seemed
to him undesirable, inasmuch as it involved the abolishment of the eminently Italian commedia delV arte.
To illustrate his own views as to what was likely to be
a popular form of the drama in Venice, be began the
composition of his "Fiabe", for whose improbable
plots he derived inspiration from various collections of
fantastic tales, such as those contained in the Italian
"Cunto de li cunti" of Basile, the "Cabinet des f^es",
and Oriental compilations. From Spanish plays of
the sixteenth and seventeenth centuries he also drew
no little matter, and withal he freely used his own
fancy and indulged lavishly his own satirical powers.
There is little order, and hardly any subordination to
rule in his "Fiabe", which, it should be said, differ
from the commedie deW arte, whose manner they were
intended to continue, in that they are often written
out in fviU and are not merely .sketchy scenarii. They
preserve the stock characters of the commedie delV arte,
such as Truffaldino, Hrighella, and Pantalone, and
make them speak in dialect, a fact which .stood in the
way of their diffusion outside of the Venetian region;
and they jumble together the heroic and the grotesque,
the serious and the ridiculous, the real and the fantastic, bringing on the scene devils, necromancers,
The high
kiiiglits, fairies, monsters, and like figures.
degree of popularity attained by the "Fiabe" in the
author's time, and it was enough to enable him to

D. M. Fouu.

Gozzoli (Benozzo di Lese di Sandro, surnamed
GozzoLi), painter; b. at Florence, 1420; d. at Pisa,
1497.
He was a pupil of Fra Angelico, and assisted
him in his work at Rome and at Orvieto. It was not
until 1449 that Benozzo began to work independently.

The

principal centres of his artistic activity were
Montefalco (14.W-1452), Florence (1457-1463), San
Gimignano (1464-1467), and Pisa (1469-1485). For
the church of San Fortunato, near Montefalco in Umbria, he executed many frescoes, among them an Annunciation, a Madonna, and a few altar-pieces; the
best-known are the " Glory of St. Fortunatus ", and the
"Madonna of the Holy Girdle" (now in the Lateran
Museum). Fra Angelico's influence pervades all his
work; but the pupil's own personal traits are always
In 1452 we find him at Montefalco decorin evidence.
ating the church of St. Francis. The frescoes in the
choir are the most noteworthy. The ceiling contains
grandiose figures of saints; the end wall, the "Glory
of St. Francis"; the side walls, the "Life of the Seraphic Patriarch of Assisi " in twelve .scenes. At Florence Piero de' Medici commissioned Benozzo to paint
in fresco the chapel of the palace (afterwards known as
the Riccardi Palace) which Michelozzo had just built.
The altar had already been decorated by a " Nativity"
of Filippo Lippi.
On the three principal walls Gozzoli depicted the " Procession of the
Magi in quest of the new-born King". This work,
which has kept all its original freshness of colouring,
is one of the most successful of the Renaissance periorl,
and furnishes a very striking picture of the sumptuous
All the persoiuigcs in
life led in the fifteenth century.
the caravans are portraits, and include the Medici and
their court.
Along the sides of its single window are
clustered rows of angels so exquisitely graceful in
design as to be worthy of Fra Angelico.
In the "city of tlie lioautiful towers" (La cittA delle
belle torri). Sun diiiiignano, (lozzoli [lainted for the
Collegiale a " Martyrdom of St. Sebastian "; along the
walls of the choir in San Agostino he .set forth St.
Augustine's life in a series of .seventeen frescoes, which

from the hand

he employed as a means of introducing the world

of

MICHAEL PAL^OLOGUS AS ONE OF THE MAGI
BENOZZO GOZZOLI. PALAZZO RICCARDI, FLORENCE
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learning in the fifteenth century, just as he made use
of the Magi caravan to depict its lavish display and
luxury in dress. His principal work is in the Campo
Santo at Pisa: on its northern wall he painted twentythree subjects, twenty-one of which are taken from the
Old Testament, beginning with " Noe's discovery (or
invention) of wine ", and ending with the " Visit of the
Queen of Sheba ", a wonderful Biblical epic. During
his sojourn at Pisa he found time to paint many other
subjects: the principal one is the " Glory of St. Thomas
Aquinas", now in the Louvre. It was. however, in
fresco that Gozzoli won for himself an immortal name
among Florentine painters. He had the honour of
restoring narrative painting to the place it had won
Benozzo was a
for itself in the fourteenth century.
lover of nature, a skilful landscapist, an adept at representing animal life, and clever in the u.<e of ornament.
His lively imagination revels in brilliant costumes and

(JozzuLi,

eccdlmti pittori. ed. Sanson (Florence. 18781. III. 45-68;
GiUDlci. Gazette des Beaux-Arls (May. 1859); Rio, De UArt
Chretien (Paris, 1874), II, 478 sqq,; Faucon in UArt (1881 and
1883); Mt-NTZ, Histoire de Vart pendant la Renaissance (Paris.
1891), II. 617-628: Scpino, /( Campo Santo di Pisa (Florence.
1896). 191-297; Sortais. Le Mailre el VEleve: Fra Angelica el
Benozzo Gozzoli (Paris. 1906), 155-256.

Gaston Sortais.
Xapn), in general, is a supernatural
gift of Ciod to intellectual creatures (men, angels) for
their eternal salvation, whether the latter be furthered
and attained through salutary acts or a state of holiness. Eternal salvation itself consists in heavenly bliss
resulting from the intuitive knowledge of the Triune
Goti, who to the one not endowed with grace "inhabiteth light inaccessible" (I Tim., vi, 16).
Christian
grace is a fundamental idea of the Christian religion,
the pillar on which, by a special ordination of God, the
majestic edifice of Christianity rests in its entirety.
(gratia,

VL—44

.

—

Among the

three fundamental ideas sin, redemption,
and grace grace plays the part of the means, indispensable and Divinely ordained, to effect the redemption from sin through Christ and to lead men to their

—

eternal destiny in heaven.
Before the Council of
Trent, the Schoolmen seldom used the term gratia
actualis. preferring aiiJiVium speciale, molio dirina, and
similar designations; nor did they formally distinguish
actual grace from sanctifying grace. But, in consequence of modern controversies regarding grace, it has
become usual and necessary in theologj' to draw a
sharper distinction between the transient help to act
(actual grace) and the permanent state of grace (sanctifying grace). For this reason we adopt this distinction as our principle of division in the following exposition of the Catholic doctrine.
I. AcTU.\L Gr.\ce.
It derives its name, actual,
from the Latin acttirdi.< (ad actum), for it is granted by

—

Portrait of Hlmselk
Details of Frescx>es, Palazzo Riccardi. Florence

splendid architectural detail. Imperfections due to
negligence are occasionally met with in his work, also
excess of detail and awkwardness of grouping. These
faults arise from the exuberance of his talent and are
more than counterbalanced by the wonderful quality
of his work.
Benozzo remained true to the chaste
ideals of his master, yet was able to combine in his
work the sincerity, the skill, and the veraciousness of a
charming storj'-teller. Pisan gratitude voted Benozzo
a tomb in the " gallerj' " of the Campo Santo he had so
magnificently decorated.
Crowe and CA^ALCASELLE. ,4 Hvitortj of Painting in Italy
(London, 1S64-1S66), III, 498 sqq.: Vasari. Le Vile de piu
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God for the performance of salutary acts and

is

present

and disappears with the action itself. Its opposite,
therefore, is not possible grace, which is without usefulness or importance, but habitual grace, which causes
a state of holiness, so that the mutual relations between these two kinds of grace are the relations between action and state, not those between actuality and
Later, we shall discu.ss habitual grace
more fully under the name of sanctifying or justifying
grace. As to actual grace, we have to examine: (1) its
Nature; (2) its Properties. The third, and difficult,
question of the relationship between grace and liberty
shall be reserved for discussion in the article Grace,
potentiality.

Controversies on.

—

To know the nature
(1) Xature of Actual Grace.
of actual grace, we must consider both the comprehension and the exten.sion of the term. Its comprehension is exhibited to us by (a) its definition; its
extension, by the complete enumeration of all Divine
helps of grace; in other words, by (b) the logical
division of the idea, inasmuch as the sum of all the
particulars represents, in every science, the logical
extent of an idea or term.
(a) The definition of actual grace is based on the
idea of grace in general, which, in Biblical, classical,
antl modern language, admits of a fourfold meaning.
In the fii'st place, subjectively, grace signifies good
then, oljjectively, it designates
will, benevolence;
every favour which proceeds from this benevolence
and, conseciuently, every gratuitous gift (donutn gratuilum, bencficiwti). In the former (subjective) sense.

—
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the king's grace grants life to the criminal condemned
to death; in the latter (objective) sense the king distributes graces to his lieges. In this connexion grace
also stands for charm, attractiveness; as when we
speak of the three Graces in mythology, or of the
grace poured forth on the lips of the bridegroom (Ps.
xliv, 3), because charm calls forth benevolent love in
the giver and prompts him to the bestowal of benefactions. As the recipient of graces experiences, on his
part, sentiments of gratefulness, and expresses these
sentiments in thanks, the word gratiw (plural of
gratia) also stands for thanksgiving in the expressions
gralias agere and Deo gratias, which liave their counterpart in the English, to say grace after meals.
A comparison of these four senses of the word grace
reveals a clear relationship of analogy among them,
since grace, in its objective signification of " gratuitous
gift" or "favour", occupies a central position around
which the other meanings may be logically grouped.
For the attractiveness of the recipient as well as the
benevolence of the giver is the cause, whereas the
expression of thanks which proceeds from the grateful
disposition is the effect, of the gratuitous gift of grace.
This last-mentioned meaning is, consequently, the
fundamental one in grace. The characteristic idea of
a free gift must be taken in the strict sense and exclude
merit in every form, be it in the range of commutative
justice as, e. g., in sale and purchase, or in that of distributive justice, as is the ease in the so-called remunerations and gratuities. Hence St. Paul says: " If by
grace, it is not now by works: otherwise grace is no
more grace" (Rom., xi, 6).
True, even gratuitous Divine gifts may still fall
within the range of mere nature. Thus we petition
God, under the guidance of the Church, for mere natural graces, as health, favourable weather, deliverance
from plague, famine, and war. Now such natural
graces, which appear simultaneously as due and gratuitous, are by no means a contradiction in themselves.
For, first, the whole creation is for mankind a gratuitous gift of the love of God, whom neither justice nor
equity compelled to create the world. And secondly,
the individual man can, in virtue of his title of creation, lay a rightful claim only to the essential endowments of his nature. Goods granted over and above
this class, though belonging to the just demands of
human nature in general, have for him the significance
of an actual grace, or favour, as, for example, eminent
talents, robust health, perfect limbs, fortitude.
We
would have omitted mentioning this so-called "grace
of creation", had not Pelagius, by emphasizing the
gratuitous character of such natural graces, succeeded,
at the Synod of Diospolis or Lydda (a. d. 415) in deluding the unsuspecting bishops in regard to the dangers
The five African bishops, Augustine
of his heresy.
among them, in their report to Pope Innocent I,
rightly called attention to the fact that Pelagius admitted only the grace through which we are men, but
denied grace properly so called, through which we are
Christians and children of God. Whenever Scripture
and tradition speak simply of grace, reference is made
to a supernatural grace which is opposed to natural
grace as to its contrary and lies so far beyond all rightful claim and strenuous effort of the creature that it
remains positively undue to the already existing nature, because it includes goods of a Divine order, as,
e. g.. Divine sonship, indwelling of the Spirit, vision of
God. .\ctual grace is of this kind, because, as a means,
it stands in intrinsic and essential relation to these
Divine goods which are the end. As a consequence,
the most important element characteristic of its nature
must be the supernatural.
As a further determining factor must be added its
necessary derivation from the merits of Christ's redemption for there is the question of Christian grace.
In the Thomist theory of redemption, which considers
not Christ, but the Trinity, as the cause of grace in the
;
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angels and in our first parents in Paradise, the addition of this new characteristic appears self-explanatory.
As to the Scotists. they derive each and every
supernatural grace in heaven and on earth solely from
the merits of ChrLst, inasmuch as the God-Man would
have appeared on earth even had Adam not sinned.
But the.v, too, are compelled to introduce, in the present dispensation, a distinction between the "grace of
Christ" and the "grace of the Redeemer" for the reason that, in their ideal theorj', neither the angels nor
the inhabitants of Paradise owe their holiness to
the Redeemer. The addition, ex merilis Christi, must
therefore be included in the notion of actual grace.
But there are also merely external graces, which owe
their existence to the merits of Christ's redemption
as the Bible, preaching, the crucifix, the example of
Christ.
One of these, the hypostatic union, marks
even the highest point of all possible graces. The
Pelagians themselves sought to outdo one another in
their encomiums on the excellency of Christ's example
and its effectiveness in suggesting pious thoughts
and salutary resolutions. They thus endeavoured to
avoid the admission of interior graces inherent in the
soul; for these alone were opposed to Pelagius's
proudly virtuous supremacy of the free will (liberum
arbitrium), the wliole strength of which resided within
it.self.
For this reason the Cliurch all the more emphatically proclaimed, and still proclaims, the necessity of interior grace for which exterior graces are
merely a preparation. Vet there are also interior
graces which do not procure the individual sanctification of the recipient, but the sanctification of others

through the recipient. These, li.v the extension of the
generic term to sjiecifically designate a new subdivision, are, by antonomasia, called gratuitously given
graces (gnitioe gratis data;). To this class belong the
extraordinary charismata of the miracle-worker, the
prophet, the speaker of tongues, etc. (see I Cor., xii, 4
sqq.), as well as the ordinary powers of the priest and
confessor.
As the object of the.se graces is, according
to their nature, the spread of the kingdom of God on
earth and the sanctification of men. their possession in
itself does not exclude personal unhoHness.
The will
of God, however, is that personal righteousness and
holiness should also distinguish the possessor.
With
regard to the personal holiness of man, only that interior grace is of importance which is interiorly inherent in the soul and renders it holy and pleasing to God.
Hence its name, ingratiating grace (gratia gratum
To this category belongs not only sanctifyfaciens).
ing, but also actual grace.
Taking into account, then, all the elements so far
considered, we may define actual grace as a supernatural kelp of God for salutary acts granted in consideration
It is called a " help of God for
of the merits of Christ.
salutary acts", because, on the one hand, it differs from
permanent sanctifying grace, in that it consists only in
a passing influence of CJod on the soul, and, on the
other, it is destined only for actions which have a
necessary relation to man's eternal salvation. It is
further called a "supernatural help" so as to exclude
from its definition not only all merely natural graces,
but also, in a special manner, ordinary Divine conservation and concurrence (concursus generalis divinus).
Finally, the " merits of Christ" are named as its meritorious cause because all graces granted to fallen man
It is for this reason
are derived from this one source.
that the prayers of the Church either invoke Christ
directh' or conclude with the words: Through Jesus
Christ Our Lord.
have laid down above, as the most important
characteristic of the nature of actual (and of every
This
Christian) grace, its supernatural character.
was done partly because a deeper insight into its nature may be gained from the analysis of this element.
As pure nature is in itself completely incapable of performing salutary acts through its own strength, actual

—

We
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grace must come to the rescue of its incapacity and
supply the deficient powers, without which no supernatural activity is possible. Actual grace thus becomes
a special causal principle which communicates to impotent nature moral, and especially physical, powers.
Grace, as a moral cause, presupposes the existence
of obstacles which render the work of salvation so difficult that their removal is morally impossible without
special Divine help.
Grace must be brought into
operation as healing grace (gratia sanans, medicinalis)
free will, bent towards the earth and weakened by
concupiscence, is yet filled with love of good and horror of e\'il.
The consciousness of the necessity of this
moral influence maj' become so perfect that we beg of
God the grace of a violent victory over our evil nature; witness the celebrated prayer of the Church:
" Ad te nostras, etiam rebelles, compelle propitius voluntates" (Vouchsafe to compel our wills to Thee,
albeit they resist).
In the ordinary course of things
the Divine inspiration of joy in virtue and aversion
from sin will, no doubt, methodically lead to the free
performance of salutary acts but the moral influence
of grace can effect the temporary control of freedom
in the sinner.
The sudden conversion of the Apostle
Paul is an illustration of this. It will be readily understood that the above-mentioned triumph over the
obstacles to salvation demands in itself a grace
which is natural only in substance, but supernatural
in mode.
Hence many theologians require even for
the so-called state of pure nature (which never existed) such natural graces as are mere remedies against
the fames peccati of natural concupiscence. The end
of supernatural bliss and the consequently necessary
endowment with supernatural means of grace would
not have existed in this state {status iiaturm puree), but
the disastrous results of an evil tendency unbridled
would have been experienced to the same e.xtent as
after the fall.
More important than the moral causality of grace is
its physical causality, for man must also receive from
God the physical power to perform salutary works.
Without it, activity in the order of salvation is not
only more diflScult and laborious, it is altogether impossible.
The feet of a child, to draw a comparison
from actual life, mav be so weak that a mere moral influence, such as the holding out of a beautiful toy, will
not suffice to enable it to walk without the physical
support of the mother the use of the leading-strings.
The latter situation is the one in which man is placed
with regard to supernatural activity.
From the question which is to be discussed later,
and %vhich regards the metaphysical necessity of grace
for all salutary acts, whether of an easy or difficult nature, it follows, with irresistible logic, that the incapacity of nature cannot be ascribed solely to a mere
weakened condition and moral difficulties resulting
from sin, but that it must be attributed also, and principally, to physical inability.
The communication of
the physical power to the soul admits, theologically,
of only one interpretation, namely, that grace raises
the faculties of the soul (intellect and will) above their
natural constitutior into a supernatural sphere of
being, and thus ren'lers them capable of substantially
supernatural operations. The reason why, through
our inner consciousness, we can gain no psychological
knowledge of this higher activity of the soul lies in the
fact that our self-consciousness extends solely to the
acts, and in no wise to the substance, of the soul.
From this same fact arises the philosophical necessity
of proving the spirituality, the immortality, and the
very existence of the human soul from the characteristic nat'ire of its activity.
Inexorable theological
logic postulates the supernatural nature of the acts
tending towards our salvation, because theological
faith, for example, "the beginning, foundation, and
source of all justification", must certainly be of the
same supernatural order as the intuitive vision of God
;

:

to which it ultimately leads. The necessity of the
physical causality of grace, as is readily seen, is nowise
dependent on the e.xisteuce of concupiscence, but remains just as imperative for our first parents in their
state of innocence and for the angels subject to no evil
tendency. Actual grace, therefore, considered under
this aspect, bears the name of "elevating grace" (gratia
elevans), though not in a sense which would exclude
from it the possibihty of simultaneously fulfilling the
moral function of healing grace in the present state of
man. It is only after these considerations that the
comprehension of the nature of actual grace in all its
relations becomes possible, that we may say, with
Perrone: Actual grace is that unmerited interior assistance which God, in virtue of the merits of Christ,
confers upon fallen man in order to strengthen, on the
one hand, his infirmity resulting from sin and, on the
other, to render him capable, by elevation to the supernatural order, of supernatural acts of the soul, so
that he may attain justification, persevere in it to the
end, and thus enter into everlasting hfe.
(b) The Logical Division of actual grace should enumerate all the kinds to which the definition is universally applicable. If we adopt the different faculties
of the soul as our principle of division, we shall have
three kinds: graces of the intellect, of the will, and
of the sensitive faculties.
With regard to the consent
of the will we distinguish two pairs of graces: first,
preventing and co-operating; then efficacious and

merely

sufficient

shown that

all

grace.

It

must be immediately

these graces are no arbitrarily in-

vented entities, but actually existing realities.
(a) Graces of the Different Faculties of the Soul.

—

The

illuminating grace of the intellect (gratia illunvinapresents itself for consideration.
It is that grace which in the work of salvation
suggests good thoughts to the intellect. This may
happen in a twofold manner, either mediately or
immediately. The existence of mediate graces of the
is not only vouched for a priori by the presence
of merely external graces, as when a stirring sermon or
the sight of the crucifix forces the sinner to earnest
reflection
it is also explicitly attested by Holy Writ,
where the " commandment of the Lord " is represented
as "enlightening the eyes" (Ps. xviii, 9), and the external example of Christ as a model for our imitation (I Pet., ii, 21).
But, as this mediate grace need
neither interrupt the psychological course of the law
governing the association of ideas nor be of a strictly
supernatural nature, its sole object will be to prepare
unostentatiously the way for a grace of greater importance and necessity, immediate illuminating grace.
In the latter, the Holy Ghost Himself through immediate elevation and penetration of the powers of the
mind prompts the soul and manifests to it in a supernatural light the eternal truths of salvation. Though
our sacred discourses be perfect masterpieces of eloquence, though our picture of the wounds of the crucified Saviour be ever so vivid and realistic, they
alone can never be the first step towards the conversion of a sinner, except when God by a vigorous impulse stirs the heart and, according to an expression of
St. Fulgentius (Ep. xvii, De incarn. et grat., n. 67),
"opens the ear of the interior man". St. Paul acknowledges, also, that the faith which his own preaching and that of his disciple Apollo had sown in Corinth,
tionis, illustralionis) first

mmd

;

their "planting and watering"
(mediate grace of preaching), had taken root, would
have miserably perished, had not God himself given
"the increase". (See I Cor., iii, 6: "Ego plantavi,
Apollo rigavit, sed Deus incrementum dedit.") Among
the Fathers of the Church none has more strongly emphasized the fruitlessness of preaching without interior
illumination than the Doctor of Grace, Augustine,

and which, under

who

says
adjutoria

dram

among

other things; " Magisteria forinsecus

quaedam sunt

in ccelo

et admonitiones; cathehabet qui corda tenet" ("Instruction

—
GRACE

GRACE

692

and admonition help somewhat externally, bnt he
reaches the heart has a place in heaven"
The more speculative
13, in I Joh.).
question may now be asked: Whether the mediate
and immediate grace of the mind affects the idea,
the judgment, or the reasoning. There can be no
doubt that it primarily influences the judgment
{judicium), be the latter tlieoretical (e. g. on the

facere debeamus et diligere ut faciamus" (Since both
are gifts of God the knowing what we ought to do,
and the desire to do it). But care must be taken not
to understand immediately, by this "love", perfect
love of (_io<l, which comes only at the end of the process of j ustification as the crowning-stone of the edifice,
even though Augustine (DeTrinit., VIII, 10, and frequently) honours with the name caritas the mere love

credibility of revelation) or practical (e. g. regarding
But the reasoning prothe hideous character of sin).
cess and the idea (apprehensio) may also become a
grace of the mind, firstly, because they both belong to
the essence of human knowledge, and grace always
operates in a manner conformable to nature secondly,
because ideas are in final analysis but the result and

for

who

(Tract. Ill,

;

condensed judgments and reasonings.
Besides the grace of the mind, the strengthening

fruit of

grace of the will (generally called gratia inspirationis)
plays not only the most important, but an indispensable, part, for no works of salvation are even thinkIt may also be
able without operations of the will.
either mediate or immediate, according as the pious
affections and wholesome resolutions are awakened in
the soul by the immediately preceding illumination of
the mind or by God Himself (by appropriation the
Holy Ghost). Owing to the psychological interpenetration of cognition and volition, every (mediate or
immediate) grace of the mind is in itself also a grace
This twofold action on intellect
afTecting the will.
and will has therefore the significance of two different acts of the soul, but of only one grace. Consequently, immediate elevation and motion of the will
by the Holy Spirit can alone be considered a new
grace.
The Pelagians logically denied the existence
especially of this grace, even if, according to the improbable opinion of some historians of dogma, they were
forced by Augustine in the course of the debate to
admit at least the immediate grace of the mind.
Augustine threw in the whole weight of his personality
in favour of the existence and necessity of the grace of
the will, to which he applied the names, deledatio
coelestis, inspiratio dilectionis, cupiditas honi, and the
The celebrated Provincial Council of Carthage
like.
(a. d. 418) confirmed his teaching when it declared
that grace does not simply consist in the manifestation
of the Divine precepts whereby we may know our
positive and negative duties, but it also confers upon
us the power to love and accomplish whatever we
have recognized as righteous in things pertaining to
salvation (cf. Denzinger, "Enchiridion", 10th ed., n.
The Church has never shared
104, Freiburg, 1908).
the ethical optimism of Socrates, which made virtue
consist in mere knowledge, and held that mere teaching was sufficient to inculcate it. If even natural
virtue must be fought for, and is acquired only through
energetic work and constant practice, how much more
does not a supernatural life of virtue require the
Divine help of grace with which the Christian must
freely co-operate, and thus advance by slow degrees in
The strengthening grace of the will, like
perfection.
the grace of the mind, assumes the form of vital acts
of the soul and manifests itself chiefly in what are
Scholastic psychology
called affections of the will.
enumerates eleven such affections, namely: love and
hatred, delight and sadness, desire and aversion, hope
and despair, daring and fear, finally, anger. This
whole list of feelings has, with the sole exception of
despair, which imperils the work of salvation, a practical significance in relation to good and evil; these
affections may therefore develop into real graces of
But, inasmuch as all motions of the will
the will.
may be ultimately reduced to love as fundamental

—

—

feeling

(cf. St.

Thomas, "Summa",

I-II, Q. xxv, a.

functions of the grace of the will may be systematically focussed in love; hence the concise declaration of the above-mentioned Synod of Carthage
"('um sit utrumiiue donum Dei, et scire quid
(1. c):
2), llu!

—

good and any good motion

of the will whatsoever.

Berti (De theol. discipl., XIV, 7), therefore, is wrong
when he asserts that, according to Augustine, the
only grace properly so called is the theological virtue
Are faith, hope, contrition, fear, only
of charity.
graces improperly so called, or do they become graces
in the true sense only in connexion with charity?
It cannot be determined with certainty of faith
whether to the graces of mind and will so far spoken
of should be added special actual graces affecting the
But their existence
sensitive faculties of the soul.
may be asserted with great probability. For if, according to an appropriate remark of Aristotle (De
anima, I, viii), it is true that thinking is impossible
without imagination, supernatural thought also must
find its originator and point of support in a corresponding phantasm to which, like the ivy on the wall,
it clings and thus creeps upward.
At any rate, the
harmonious agreement of the grace of the intellect
with the accompanying phantasm can but be of favourable influence on the soul visited by grace. It is
likewise clear that in the rebellious motions of concupiscence, which reside in the sensitive faculties, the
grace of the will has a dangerous enemy which must
be overcome by the infusion of contrary dispositions,
as aversion from sin, before the will is aroused to make
firm resolutions.
Paul, consequently, thrice besought the Lord that the sting of the flesh might de-

part from him, but was answered:
gratia
(;3)

mea"

(II Cor., xii, 9).

Graces regarding Free Will.

—

If

"Sufficit

tibi

we take the

attitude of free will as the dividing principle of actual
grace, we must first have a grace which precedes the
free determination of the will and another which follows this determination and co-operates with the will.
This is the first pair of graces, preventing and coPreoperating grace {gratia praweniens el cooperans)
venting grace must, according to its physical nature,
consist in unfree, indeliberate vital acts of the soul;
co-operating grace, on the contrary, solely in free,
deliberate actions of the will. The latter assume the
character of actual graces, not only because they are
immediately suggested by God, but also because they
may become, after the achievement of success, the
In this manner an inprinciple of new salutary acts.
tense act of perfect love of God may sinuiUaneously
effect and, as it were, assure by itself the observance
of the Divine commandments. The existence of preventing grace, officially determined by the Council of
Trent (Sess. VI, cap. v), must be admitted with the
same certainty as the facts that the illuminating grace
of the intellect belongs to a faculty not free in itself
and that the grace of the will must first and foremost
exhibit itself in spontaneous, indeliberate, unfree emotions. This is proved by the Biblical metaphors of the
reluctant hearing of the voice of God (Jer., xvii, 23;
Ps. -xciv, 8), of the drawing by the Father (John, vi,
44), of the knocking at the gate (.\poc., iii, 20). The
Fathers of the Church bear witness to the reality of
preventing grace in their very appropriate formula:
" Gratia est in nobis, sed sine nobis", that is, grace as a
vital act is in the soul, but as an unfree, salutary act it
does not proceec'. from the soul, but immediately from
.

God. Thus Augustine (De i^rat. et lib. arhitr., xvii,
33), Gregory the Great (Moral.. X\'I, x), Hernanl of
Clairvaux (De grat. et lib. arbitr., xiv), and others.
As the unfree emotions of the will are by their very
nature destined to elicit free salutary acts, it is clear
that preventing grace must develop into helping or

—
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co-operating grace as soon as free will gives its consent.
These free salutary acts are, according to the Council
of Trent (Sess. VI, cap. xvi), not only actual graces,
but also meritorious actions (actus mcrilnrii). There
is just as little doubt possible rcganling their existence
as concerning the fact that many men freely follow the
call of grace, work out their eternal salvation, and
attain the beatific vision, so that the dogma of the
Christian heaven proves simultaneously the reality of
co-operating graces.
Their principal advocate is
Augustine (De grat. et lib. arbitr., xvi, 32). If the
more philosophical question of the co-operation of
grace and liberty be raised, it will be easily perceived
that the supernatural element of the free salutary act
can be only from God, its vitality only from the will.
The postulated unity of the action of the will eouki
evidently not be safeguarded, if God and the will performed either two separate acts or mere halves of an
act. It can exist only when the supernatural power of
grace transforms itself into the vital strength of the
will, constitutes the latter as a free faculty in actu
prima by elevation to the supernatural order, and
simultaneously co-operates as supernatural Divine concurrence in the performance of the real salutary act or
actus secundum. This co-operation is not unlike that of
God with the creature in the natural order, in which
both perform together one and the same act, God as
first cause (causa prima), the creature as secondary
cause (causa secunda). For further particulars see St.
Thomas, "Contra Gent.", Ill, Ixx.
A second pair of graces important for the understanding of tlie controversies on grace is that of efficacious and merely sufficient grace (gratia efficax et mere
sujjiciens).
By efficacious grace is understood that
Divine assistance which, considered even in actu
prima, inclutles with infallible certainty, and consequently in its definition, the free salutary act; for did
it remain inefficacious, it would cease to be efficacious
and would therefore be self-contradictory. As to
whether the infallibility of its success is the result of
the physical nature of this grace or of the infallible
foreknowledge of God (scierdia media) is a much debated question between Thomists and Molinists which
need not be further treated here. Its existence, however, is admitted as an article of faith by both sides
and is established with the same firmness as the predestination of the elect or the existence of a heaven
peopled with innumerable saints. As to '' merely sufficient grace", Calvinists and Jansenists have, as is well
known, eliminated it from their doctrinal system.
They admitted only efficacious graces whose action
overpowers the will and leaves no room for freedom.
If Jansen (d. 163S) nominally admitted "sufficient
grace", calling it " little grace" (gratia parva), he understood by it, in reality, only "insufficient grace",
i. e. "one from which no action can result, except its
insufficiency be removed by another grace " (De grat.

He did not .shrink from reviling sufficient grace, understood in the Catholic sense, as a
Christ., IV, x).

monstrous conception and a means

of filling hell

with

reprobates, while later Jansenists discovered in it such
a pernicious character as to infer the appropriateness
of the prayer: "A gratia sufficiente, libera nos Domine" ("From sufficient grace, O Lord deliver us".
Cf. prop. G damn, ab Wex. VIII, a. 1690 in Denzinger,
n. 1296). The Catholic idea of sufficient grace is obtained by the distinction of a twofold element in
every actual grace, its intrinsic energy (potestas agendi,

and its extrinsic efficiency (efficientia) Under the
former aspect there exists between sufficient and efficacious grace, both considered in actu prima, no real,
but only a logical, distinction; for sufficient grace also
confers full power for action, but is condemned to un-

vis)

.

owing to the free resistance of the will.
on the contrary, extrinsic efficiency be considered,
fruitfulness
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If,
it is

evident that the will either co-operates freely or not. If
it refuses its co-operation, even the strongest grace re-

mains a merely sufficient one (gratia mere sufficiens),
although by nature it would have been completely
sufficient (gratia vcre sufficiens) and with goo<l will
could have been efficacious. This ecclesiastical conception of the nature of sufficient grace, to which the
Catholic systems of grace must invariably conform
themselves, is nothing else but a reproduction of the
teaching of the Bible. To cite only one text (Prov., i,
24), the calling and the stretching-out of the hand of
Gotl certainly signifies the complete sufficiency of
grace, just as the obstinate refusal of the sinner "to
regard" is tantamount to the free rejection of the
proffered hand. Augustine is in complete agreement
with the constant tradition on this point, and Jansenists have vainly claimed him as one of their own.
We
have an example of his teaching in the following text:
"Gratia Dei est qua; hominum adjiivat voluntates;
qua ut non adjuventur, in ipsis itidem causa est, non
in Deo " (" It is the grace of God that helps the wills of
men and when they are not helped by it, the reason is
in themselves, not in God."
" De pecc. mer. et rem.",
II, xvii).
On the Greek Fathers see Isaac Habert,

—

;

Theologia Graecor. Patrum, II, 6 sq. (Paris, 1646).
After the treatment
(2) Properties oj Actual Grace.
of the nature of actual grace, we come logically to the

—

discussion of its properties. These are three in number: necessity, gratuity, and universality.
(a) Necessity.
With the early Protestants and
Jansenists, the necessity of actual grace may be so
exaggerated as to lead to the assertion of the absolute
and complete incapacity of mere nature to do good;
or, with the Pelagians and Semipelagians, it may be so
understood as to extend the capacity of nature to each
and every thing, even to supernatural activity, or at
least to its essential elements. The three heresies of
early Protestantism and Jansenism, Pelagianism, and
Semipelagianisni furnish us with the practical division
which we adopt for the systematic exposition of the
Catholic doctrine.
(a)
maintain against Early Protestantism and
Jansenism the capacity of mere nature in regard to
both religious knowledge and moral action. Fundamental for natural religion and ethics is the article of
faith which asserts the power of mere reason to derive
a certain natural knowledge of God from creation
(Vatican., Sess. Ill, de revelat., can. i). This is a central truth which is most clearly attested by Scripture
(Wisdom, xiii, 1 sqq.; Rom., i, 20 sq.; ii, 14 sq.) and
tradition (see God). Unswervingly adhering to this
position, the Church has ever exhibited herself as a
mighty defender of reason and its inherent powers
against the ravages of scepticism so subversive of all
truth. Through the whole course of centuries she has
steadfastly clung to the unalterable conviction that a
faculty of perception constituted for vision, like
human reason, cannot possibly be condemned to
blindness, and that its natural powers enable it to
know, even in the fallen state, whatever is within its
legitimate sphere. On the other hand, the Church also
erected against presumptuous Rationalism and Theosophism a bulwark for the defence of knowledge by
faith, a knowledge superior to, and different in principle from, rational knowledge. V.'ith Clement of Alexandria she drew a sharp distinction between ypua-is

—

We

—

nlari!
knowledge and faith, philosophy and
revelation, assigning to reason the double role of indispensable forerunner and docile handmaid (cf. VatiThis noble struggle of the
can., Sess. Ill, cap. iv).
Church for the rights of reason and its true relation to
faith explains historically her decidedly hostile attitude towards the scepticism of Nicholas de Ultricuria
(a. d. 1348), towards the Renaissance philosophy of
Pomponatius (1513) defending a "twofold truth",
towards the so-called " log-stiek-and-stone " theory
(Klolz-Stock-und-Steintheorie) of Ilartin Luther and
his followers, so inimical to reason, towards the doctrine of the complete powerlessness of nature without

and

•

,
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grace defended by Baius and Jansen, towarda the
system of Hermes impregnated with Kantian criticism, towards traditionahsm, which based all moral
and religious knowledge on the authority of language
instruction, finally, against the modern Agnosticism of the Modernists, which undermines the very
foundations of faith, and which was only recently
dealt so fatal a blow by Pope Pius X's condemnation.
Documentary evidence has thus been produced that
the Catholic Church far from being an " institution of
obscurantism", has at all times fulfilled a powerful
and far-reaching mission of civilization, since she took
reason and science vmder her powerful patronage and
defended their rights against those very oppressors of
reason who are accustomed to bring against her the
groundless charge of intellectual inferiority. A sound
intellectualism is just as indispensable a condition of
her life as the doctrine of a supernatural order raised
above all the limits of nature. (Cf Chastel, " De la
valeur de la raison humaine", Paris, 1854.)
Not less reasonable an attitude was assumed by the
Church respecting the moral capabilities of fallen man
Against Baianism,
in the domain of natural ethics.
the forerunner of Jansenism, she adhered in her teaching to the conviction confirmed by healthy experience, that natural man is capable of performing some
naturally good works without actual grace, and particularly without the grace of faith, and that not all
the deeds of infidels and pagans are sins. This is evidenced by the condemnation of two propositions of
Baius by Pope Pius V in the year 1567: "Liberum arbitrium sine gratise Dei adjutorio nonnisi ad peccandum valet" ("Free will without the aid of God's
grace avails for nothing but sin." Prop, xxvii); and
again: " Omnia opera infidelium sunt peccata et philosophorum virtutes sunt vitia" ("All the acts of infidels are sins, and their virtues are vices."
Prop.

and

.

—

—

25).

The

history of paganism and everyday experi-

ence condemn, moreover, with equal emphasis these
extravagant exaggerations of Baius. Among the duties
as love for parents or
of the natural moral law some
children, abstention from theft and drunkenness
are
of such an elementary character that it is impossible
to perceive why they could not be fulfilled without
grace and faith at least by judicious, cultured, and
noble-minded pagans. Did not the Saviour himself
recognize as something good natural human love and
fraternal greeting, such as they exist also among publicans and pagans?
He denied to them only a supernatural reward (meTcedem, Matt., v, 46 sq.).
And
Paul has explicitly stated that "the Gentiles, who
have not the [Mosaic] law, do by nature [naturaUler
(piaei] those things that are of the law" (Rom., ii, 14).
TThe Fathers of the Church did not judge differently.

—

—

it is true, adduced Augustine as his chief witand in the latter's writings we find, to be sure,
sentences which seem to favour him.
Baius, however, overlooked the fact that the former rhetorician
and Platonic idealist of Hippo does not always weigh
every word as carefully as the wary Schoolman,
Thomas Aquinas, but consciously delights (cf. Enarr.
in Ps. xcvi, n. 19) in antonomastically applying to the
genus the designation which belongs only to the highest species.
As he calls the least good motion of the
will caritas, by anticipation, so he brands every unmeritorious work {opus steriliter bonum) as sin (peccatum) and false virtue (jalsa virtus). In both cases it is
an obvious use of the rhetorical figure called catachreWith a strong perception for the ethically good,
sis.
wherever it may be found, he eulogizes elsewhere the
chastity of his heathen friend Alypius (Confess., VI, x)
and of the pagan Polemo (Ep. cxl, 2), admires the
civil virtues of the Romans, the masters of the world
(Ep. cxxxviii, 3), and gives expression to the truth
that even the most wicked man is not found completely wanting in naturally good works (" De Spiritu
et litera", c. xxviii.
Cf. Ripalda, " De Ente superna-

Baius,
ness,

—
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turali", torn. Ill: "Adversus Baiumet Baianos", Cologne, 1648; J. Ernst, " Werke und Tugenden der Ungliiubigen nach Augustinus", Freiburg, 1871).
The ethical capacity of pure, and especially of fallen,
nature has undoubtedly also its determined limits
which it cannot overstep. In a general manner, the
possibility of the observance of the easier natural precepts without the aid of natural or supernatural grace
may be asserted, but not the possibility of the observance of the more difficult commandments and prohibitions of the natural law.
The difficulty of determin-

ing where the easy ends and the difficult begins will
naturally lead, in some secondary questions, to great
diversity of opinion among theologians.
In fundamental points, however, harmony is easily obtainable
and exists in fact. In the first place, all without exception are agreed on the proposition that fallen man
cannot of his own strength observe the natural law in
its entirety and for a long time without occasional
errors and lapses into grievous sin. And how could he?
For, according to the council of Trent (Sess. VI, cap.
xiii), even the already justified man will be victorious
in the "conflict with the flesh, the world, and the
devil" only on condition that he co-operate with
never-failing grace (cf. Rom., vii, 22 sqq.).
Secondly,
all theologians admit that the natural will, unaided by
Divine assistance, succumbs, especially in the fallen
state, with moral (not physical) necessity to the attack
of vehement and enduring temptations against the
Decalogue. For could it by its own strength decide the
conflict in its own favour even at the most critical moments, that power which we have just eliminated
would be restored to it, namely the power to observe
unaided, through the prompt victory over vehement
temptations, the whole natural law in all its extent.
The practical significance of this second universally
admitted proposition lies in the acknowledgment that,
according to revelation, there is no man on earth who
does not occasionally meet with this or that grievous
temptation to mortal sin, and even the justified are no
exception to this law; wherefore, even they are bound
to constant vigilance in fear and trembling and to
never-ceasing prayer for Divine assistance (cf. Council
Inthe third question, whether natural
of Trent, 1. c).
love of God, even in its highest form (amor Dei naturalis perfectus), is possible without grace, the opinions of
Bellarmine detheologians are still very divergent.
nies this possibility on the ground that, without any
grace, a mere natural justification could in such a case
be brought into being through the love of God. Scotus, on the contrary, spiritedly defends the attainabilA golden
ity of the highest natural love for God.
middle course will easily open to the one who accurately distinguishes between affective and effective
The affective element of the highest love is, as
love.
natural duty, accessible to the mere natural will without grace. Effective love, on the contrary, since it
supposes an unchanging, systematic, and active will,
would entail the above-discarded possibility of triumphing over all temptations and of observing the
whole moral law. (For further details on these interesting problems, see Pohle, " Lehrbuch der Dogmatik", 4th ed., II, 364-70, Paderborn, 1909.)
According to Jansenism, the mere absence of the
state of grace and love {status gratia et caritatis)
branded as sins all the deeds of the sinner, even the
This was the
ethically good ones (e. g., almsgiving).
lowest ebb in its disparagement and depreciation of
the moral forces in man; and here, too, Baius had
paved the way. The possession of sanctifying grace
or theological love thus became the measure and criTaking as his basis the
terion of natural morality.
total corruption of nature through original sin (i. e.
concupiscence) as taught by early Protestantism,
Que.snel, especially (Prop, xliv in Denzinger, n. 1394),
gave the above-expressed thought the alleged Augustinian form that there is no medium between love of
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love of the world, charity and concupiscence,
so that even the prayers of the impious are nothing
else but sins.
(Cfr. Prop, xlix: " Oratio impiorum est
novum peccatum et quod Deus illis concedit, est novum in eos judicium"). The answer of the Church
to such severe exaggerations was the dogmatic Bull,
"Unigenitus" (1713), of Pope Clement XI. The
Council of Trent (Sess. VI, can. vii) had however already decreed against Martin Luther: "Si quis dixerit, opera omnia qufe ante justificationem fiunt
vere esse peccata
anathema sit" (If anyone
shall say that all the works done before justification
are indeed sins, let him be anathema).
Moreover,
what reasonable man would concede that the process
of justification with its so-called dispositions consists
in a long series of sins?
And if the Bible, in order to
effect the conversion of the sinner, frequently summons him to contrition and penance, to prayer and
almsdeeds, shall we admit the blasphemy that the
Most Holy summons him to the commission of so
many sins? The Catholic doctrine on this point, obstinately adhered to through all the centuries, is so
clear that even an Augustine could not have departed
from it without becoming a public heretic. True,
Baius and Quesnel succeeded in cleverly concealing
their heresy in a phraseology similar to the Augustinian, but without penetrating the meaning of Augustine.
The latter, it xnust be conceded, in the course
of the struggle with self-confident Pelagianism, ultimately so strongly emphasized the opposition between
grace and sin, love of God and love of the world, that
the intermediary domain of naturally good works almost completely disappeared. But Scholasticism had
long since applied the necessary correction to this exaggeration.
That the sinner, in consequence of his
habitual state of sin, must sin in everything, is not the
doctrine of Augustine. The imiversality of sin in the
world which he contemplated, is not for him the result
of a fundamental necessity, but merely the manifestation of a general historical phenomenon which admits
of exceptions (De spir. et lit., c. xxvii, n. 48).
He
specifically declares marital love, love of children and
friends to be something lawful in all men, something
commendable, natural and dutiful, even though Divine love alone leads to heaven. He admits the possibility of these natural virtues also in the impious:
" Sed videtis, istam caritatem esse posse et impiorum,
i. c.
paganorum, Judseorum, hsereticorum " (Serm.
cccxlix de temp, in Migne, P.L., XXXIX, 1529).
O) Pelagianism, which still survives under new
forms, fell into the extreme directly opposed to the
theories rejected above.
It exaggerated the capacity
of human nature to an incredible degree, and hardly
left any room for Christian grace.
It amounted to
nothing less than the divinization of the moral forces
of free will.
Even when it was question of acts tending to supernatural salvation, natural will was declared able to rise by its own strength from justification
to eternal life.
Rank naturalism in its essence, Pelagianism contained, as a logical con.sequence, the suppression of original sin and the negation of grace. It
laid down the proud assertion that the sovereign will
may ultimately raise itself to complete holiness and
impeccability [impeccantia, avaixaprriaia) through the
persevering observance of all the precepts, even the
most difficult, and through the infallible triumph over
every temptation, even the most vehement. This
was an unmistakable reproduction of the ancient
Stoic ideal of virtue.
For the self-confident Pelagian,
the petition of the Lord's Prayer, "Lead us not into
temptation", served, properly speaking, no purpose:
it was at most a proof of his humility, not a profession
In no other part of the system is the
of the truth.
vanity of the Christian Diogenes so glaringly perceptible through the lacerated cloak of the philosopher.
Hence the Provincial Synod of Carthage (418) insisted on the true doctrine on this very point (see
.

.

—

.
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God and

.

.

Denzinger, nn. 106-8) and emphasized the absolute
necessity of grace for all salutary acts. True, Pelagius (d. 405) and his disciple Coelestius, who found an
active associate in the skilful and learned Bishop
Julian of Eclanum, admitted from the beginning the
improper creative grace, later also a merely external
supernatural grace, such as the Bible and the example
of Christ.
But the heresiarch rejected with all the
more obstinacy the inner grace of the Holy Ghost,
especially for the will.
The object of grace was, at
the most, to facilitate the work of salvation, in no wise
to

make

it

fundamentally possible.

Never before had

a heretic dared to lay the axe so unsparingly to the
deepest roots of Christianity. And never again did it
occur in ecclesiastical history that one man alone, with
the weapons of the mind and ecclesiastical science,
overthrew and annihilated in one generation an
equally dangerous heresy. This man was Augustine.
In the short period between a. d. 41 1 and a. d. 41.3 no
fewer than twenty-four synods were held which considered the heresy of Pelagius.
But the death-blow

was dealt as early as 416 at Mileve, where

fifty-nine

bishops, under the leadership of St. Augustine, laid
down the fundamental canons which were subsequently (418) repeated at Carthage and received, after
the celebrated "Tractoria" of Pope Zosimus (418),
the value of definitions of faith. It was there that the
absolute necessity of grace for salvation triumphed
over the Pelagian idea of its mere utility, and the
absolute incapacity of nature over supreme self-sufficiency.
When Augustine died, in 430, Pelagianism
was dead. The decisions of faith issued at Mileve and
Carthage were frequently renewed by oecumenical
councils, as in 529 at Orange, lastly at Trent (Sess.
VI, can. ii).
The beautiful parable of the vine and its branches
(John, XV, 1 sqq.) should have been sufficient to reveal
to Pelagianism what a striking contrast there was
between it and antecedent Christianity. Augustine
and the synods time and again used it in the controversy as a very decisive proof out of the mouth of the
Saviour Himself. Only when the supernatural vital
union of the Apostles with the vine (Christ) planted
by the Father is established, does it become possible
to bring forth supernatural fruit; for "without me
you can do nothing" (John, xv, 5). The categorical
assertion of the necessity of grace for the holy Apostles themselves brings home to us still more forcibly
the absolute incapacity of mere fallen nature in the
performance of salutary acts. All supernatural activity may be concretely summed up in the three following elements: salutary thoughts, holy resolves,
good actions. Now the Apostle Paul teaches that
right thinking is from God (II Cor., iii, 5), that the
righteous will must be based on Divine mercy (Rom.,
ix, 16), finally that it is God who works in us, " both to
will and to accomplish" (Phil., ii, 13).
The victorious
struggle of St. Augustine, which earned for him the
honourable title of "Doctor of Grace", was merely a
struggle for the ancient Catholic truth.
Pelagianism
was immediately felt in the Christian community as a
thorn in the flesh and as the poison of novelty. Before all the world Augustine could attest: "Talis est
hseresis pelagiana, non antiqua, sed ante non multum
tempus exorta" (Such is the Pelagian heresy, not
ancient, but having sprung up a short time ago."
De
In fact, the teaching of
grat., et lib. arbitr., c. iv).
the most ancient Fathers of the Church, e. g. Irena?us
(Adv. hser.. Ill, xvii, 2), did not differ from that of
Augustine, although it was less vigorous and explicit.
The constant practice of prayer in the ancient Church
pointed significantly to her lively faith in the necessity
of grace, for prayer and grace are correlative ideas,
which cannot be separated. Hence the celebrated
axiom of Pope Celestine I (d.432): "Ut legem credendi statuat lex supplicandi" ("That the law of
prayer may determine the law of belief ". See Den-

—
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presumptuous contention that man is capable of
avoiding unaided during his whole lifetime all sins;
nay, that he can even rise to impeccability. The
Council of Trent (Sess. VI, can. xxiii), with much
more precision than the Synod of Mileve (416), answered this monstrosity with the definition of faith:
"Si quis hominem semel justificatum dixerit
posse in tota vita peccata omnia etiam venialia vitare,
nisi ex speciali Dei privilegio, quemadmodum de
beata Virgine tenet ecclesia, anathema sit" (If anycan,
one shall say that a man once justified
throughout his life, avoid all sins, even venial, unless
by a special privilege of God, as the Church believes of
the Bl. Virgin Mary, let him be anathema).
This celebrated canon presents some difficulties of
thought which must be briefly discussed. In its gist
it is an affirmation that not even the justified, much
less the sinner and infidel, can avoid all sins, especially
venial ones, through his whole life except by special
privilege such as was granted to the Mother of God.
The canon does not assert that besides Mary other
saints, as St. Joseph or St. John the Baptist, possessed
Almost all theologians rightly conthis privilege.
sider this to be the sole exception, justified only by
the dignity of the Divine maternity. Justice is done
to the wording of the canon, if by totd vitd we understand a long period, about a generation, and by peccata venialia chiefly the semi-deliberate venial sins due
It is in no way declared
to surprise or precipitancy.
that a great saint is unable to keep free from all sin
during a short interval, as the interval of a day; nor
that he is incapable of avoiding for a long time with
ordinary grace and without special privilege all venial
.

.

.

.

.

.

sins committed with full deliberation or complete
liberty.
The same must be said with still greater
reason of mortal sins, although the preservation of
baptismal innocence may be of rare occurrence. The
expression, omnia peccata, must be understood collectively, as applying to the sum, and not distributively,

as meaning each individual sin, which would no longer
be a sin if it could not be avoided in every instance.
For the same reason the words, non posse, designate
not a physical, but a moral impossibility of avoiding
sin, i. e. a difficulty based on insuperable obstacles
which only a special privilege could suppress. The
meaning is, therefore: The observer of a long series of
temptations in the life of a just man will find that at
some time or other, to-day or to-morrow, the will held
captive by concupiscence will succumb with moral
necessity.
This may be due to negligence, surprise,
weariness, or moral weakness all of which are factors
that do not completely destroy the freedom of the will
and thus admit at least of a venial .sin. This hard
truth must naturally grieve a proud heart. But it is
precisely to curb pride, that most dangerous enemy of
our salvation, and to nourish in us the precious virtue
of humility, that God permits these falls into sin.
Nothing incites us more powerfully to vigilance and
perseverance in prayer than the consciousness of our
sinfulness and infirmity.
Even the greatest saint
must, therefore, pray daily not out of hypocrisy or
self-deception, but out of an intimate knowledge of
his heart: "Forgive us our debts, as we forgive our
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It is clearly evident that the Fathers
zinger, n. 139).
of the Church wished the universally expressed necessity of grace to be understood not merely as a moral
necessity for the strengthening of human weakness,
but as a metaphysical one for the communication of
For in their comparisons they state
physical powers.
that grace is not less necessary than are wings for flying, the eyes for seeing, the rain for the growth of
In accordance with this, they also deplants, etc.
clare that, in as far as supernatural activity is concerned, grace is just as indispensable for the angels
not subject to concupiscence, and was for man before
the fall, as it is for man after the sin of Adam.
There is need of special refutation of Pelagius's

debtors" (Matt., vi, 12). A holy Apostle had to
acknowledge of himself and his intimate friends: " In
many things we all offend" (James, iii, 2). Boldly
could the hagiographer in the Old Testament raise the
question not difficult of answer: "Who can say: My
heart is clean, I am pure from sin? " (Proverbs, xx, 9).
This view, defended by the Bible, was also the
constant sentiment of the Fathers of the Church,
to whom the proud language of the Pelagians was
unknown. To the latter's consideration Augustine
(De nat. et grat., xxxvi) presents the impressive
thoughts: "Could we bring together here in living
form all the saints of both sexes and question them
whether they were without sin, would they not exclaim unanimously: 'If we say that we have no sin,
we deceive ourselves, and the truth is not in us'?" (I
John, i, 8.)
(7) Semipelagianism is an unsuccessful attempt to
effect a compromise between Pelagianism and Augustinism, attributing to mere nature and its capabilities
a somewhat greater importance in matters pertaining
to salvation than Augustine was willing to concede.
Several pious monks of Marseilles (hence also the
name of "Massilians"), John Cassian (d. 432) at their
head, held (about a. d. 428) the following opinion of the
relationship between nature and grace: (1) A distinction must be established between " the beginning of
faith" (initium fidei) and "increase in the faith"
{augmentum fidei) the former may be referred to the
natural power of free will, while increase in the faith
and faith itself can only be the work of Christian
grace.
(2) Nature can merit grace through its own
efforts, but this natural merit (meritum naturw) is only
founded in equity, it does not confer, as Pclagius contended, a right in strict justice.
(3) " Final perse;

verance" {donum perseveraniiw) specifically can be
secured by the justified with their own strength, and
is therefore not a special grace.
(4) The bestowal or
denial of baptismal grace in children is dependent on
their conditional future merits or demerits, which the
Omniscience of God foresaw not historically, but
hypothetically from eternity. Although this last
proposition is philosophically false, the Church has
never condemned it as heretical; the first three
theses, on the contrary, have been rejected as opposed

—

to Catholic teaching.

Informed by his disciples. Prosper and Hilary, of
events at Marseilles, Augustine energetically set to
work, in spite of his advanced age, and wrote his two
books against the Semipelagians: "De Pra;destinatione sanctorum" and "De dono perseverantis".
Simultaneously he humbly acknowledged that he had
the misfortune of having professed similar errors previously to his episcopal consecration (a. d. 394). He
attacked resolutely, though with mildness and moderation, all the positions of his adversaries, rightly
looking upon their attitude as a relapse into the
already defeated Pelagianism. After Augustine's
death, his disciples resumed the struggle. They succeeded in interesting in their cause Pope Celestine I,
who, in his dogmatic writing to the bishops of Gaul
(431), laid down as a rule of faith the fundamental
teaching of St. Augustine on original sin and grace.
But as this so-called " Indiculus" was issued more as a
papal instruction than as an ex cathedrd definition, the
controversy still continued for almost a century, until
St. Ca>sarius of Aries convoked the Second Synod of
Orange (a. d. 529). This synod received the solemn
confirmation of Pope Boniface II (530) and was thus
(According to
vested with oecumenical authority.
the opinion of Scheeljen and Gutliorlet this confirmation extended only to the first eii;ht canons and the
epilogue.)
From now on Seniipclanianism, also, was
proscrilied as heresy, and Auguslinism was completely victorious.
In "the refutation of Semipelagianism, in so far as
the necessity of actual grace is concerned, it will not
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be amiss to follow an adult through all the stages on
the way to salvation, from the state of unbelief and
mortal sin to the state of grace and a happy deatli.
With regard, first, to the period of unbelief, the Second
Synod of Orange (can. v) decreed that prevenient
absolutely necessary to the infidel not only for
faith itself, but also for the very beginning of faith.
By the " beginning of faith", it intended to designate
all the good aspirations and motions to believe which
precede faith properly so called, as early dawn precedes sunrise. Consequently, the whole preparation
for the faith is made under the influence of grace, e. g.
the instruction of persons to be converted. The accuracy of this view is confirmed by the Bible. According to the assurance of the Saviour, external
preaching is useless if the invisible influence of grace
(the being drawn by the Father) does not set in to
effect the gradual "coming" to Christ (John, vi, 44).
Were faith rooted in mere nature, were it based on
mere natural inclination to believe or on natural
merit, nature could legitimately glory in its own
achievement of the work of salvation in its entirety,
from faith to justification nay, to beatific vision itAnd still Paul (I Cor., iv, 7; Eph., ii, 8 sq.)
self.
abominates nothing so much as the "glorying" of
nature. Although Augustine could substantiate his
doctrine by references to the anterior Fathers of the
Church, as Cyprian, Ambrose, and Gregory of Nazianzus, he seems to have been embarrassed by the Semipelagian appeal to the Greeks, chiefly Chrysostom.
He pleaded tlie circumstances of the time (De pra;d.
In fact, difference of doctrine besanctor., c. xiv).
tween the East and the West cannot be denied.
With delight could the Semipelagians quote from
Chrysostom passages like the following: "We must
first select good and then God adds what appertains to his office; he does not act antecedently
to our will so as not to destroy our liberty" (Hom.
How must this attitude of
xii in Hebr., n. 3).
the Eastern Church be explained? To gain a correct notion of the then existing circumstances, it
must be remembered that the Greeks had to defend
not only grace, but almost more so the freedom of the
For the anti-Christian systems of Gnosticism,
will.
Manichaeism, and neo-Platonism all products of the
East stood completely under the spell of the libertydestroying philosophy of fatalism. In such an environment it was important to preserve intact the freedom
of the will even under the influence of grace, to arouse
slothful nature from the fatalistic sleep, and to recommend the a.seetical maxim: " Help yourself, and
Heaven will help you." It may have been imprudent
to leave the necessity of prevenient grace altogether in
the background because of false considerations of
timeliness, and to insist almost exclusively on cooperating grace while silently presupposing the exBut was Chrysostom
istence of prevenient grace.
opposing a Pelagius or a Cassian? In fact he also
knew and admitted prevenient grace, as when he
writes: "You do not hold of 5'ourself, but you have
Hence you have received what
received from God.
you possess, and not only this or that, but everything
you have. For these are not your own merits, but
Although you cite faith, you owe it
the grace of God.
nevertheless to call" (Hom. xii in I Cor.). Chrysostom was always orthodox in the doctrine on grace.
After the triumph over unbelief, the process of
justification begins with faith and concludes only with
the infusion of sanctifying grace and theological love.
The question is whether, on this arduous road, grace
must prec de and co-operate with every salutary step
The negative attitude of the
of the be'ieving sinner.
Semipelf.gians, who ascribed the dispositions for justification to the natural efforts of free will, was proscribed as heretical at Orange (can. vii) and again at
Trent (Sess. VI, can. iii). Rightly so. For the thoroughly supernatural sonship of God (filiatio adoptiva),

grace

is

—

—
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which ultimately terminates the process of justification, can be attained only through absolutely supernatural acts, for the performance of which nature
without grace

is

physically incapable.

Hence the

Bible, besides faith, also refers other dispositions, as
"hoi)e" (Rom., xv, 13) and "love" (I John, iv, 7)
explicitly to God as their author: and tradition has
unswervingly adhered to the priority of grace (cf. St.

Augustine, "Enchir.", x.xxii). Once the adult has
finally reached the state of grace after a happy termination of the process of justification, the obligation
devolves upon him of complj'ing with many negative
and positive duties in order to preserve sanctifying
grace, persevere in virtue until the end, and gain
heaven after a happy death. Will he be capable of
accomplishing all this without a constant stream of
actual graces? It might appear so.
For the justified
person is, through the possession of sanctifying grace
and supernatural virtues, permanently maintained in
It is not unnatural, therethe supernatural order.
fore, to admit, prescinding from final perseverance,
that he is enabled by his supernatural habit to perform salutary actions. This is in reality the teaching
But to
of Molina, Bellarmine, Billot, and others.
this view Perrone (De gratiii, n. 203) rightly objects
that Holy Writ makes no distinction between the different degrees of the work of salvation, that Augustine (De nat. et grat., xxiv) proclaims the constant
need of grace also for the "healthy" and "justified",
and finally that the Church requires an uninterrupted
influence of grace even for the good works of the just,
and puts in the mouths of all Christians without
exception the prayer: "Actiones nostras, quaesumus
Domine, aspirando praeveni et adjuvando prosequere", etc. And does not concupiscence, which remains also in the justified, stand in need of at least
healing grace? Moreover, no passive habit puts itself
in motion, but, like a well-tuned harp, must be, as it
were, brought into play by some external agency. It
might be added that nature, raised to a permanent
supernatural state, still retains its natural activity
and consequently requires a supernatural impulse for
supernatural actions.
The most important concern, however, which the
just man must take to heart is final perseverance, because it is a decided characteristic of the predestined
and assures entrance into heaven with infallible certainty.
The Seraipelagian delusion that this great
grace may be due to the initiative and power of the
just was refuted, after the Second Synod of Orange
(can. x), chiefly by the Council of Trent (Sess. VI,
can. xxii) in the following proposition of faith: "Si
sine speciali auxilio
quis dixerit, justificatum
anaDei in accepta justitia perseverare posse
thema sit." Here, also, the explanation of some diffiinterpretation
of
the
the
correct
culties will facilitate
canon. P'inal perseverance, in its most perfect sense,
baptismal
untarnished
preservation
of
consists in the
innocence until death. In a less strict sense it is the
preservation of the state of grace from the last converIn both senses we have what is
sion until death.
called perfect perseverance (perseverantia perfecta).
By imperfect perseverance (perseverantia imperjecla)
must be understood the temporary continuance in
grace, e. g., for a month or a year, until the commisWe must distinguish
sion of the next mortal sin.
also between passive and active perseverance, according as the justified dies in the state of grace, independently of his will, as baptized children and the insane,
or actively co-operates with grace whenever the state
The
of grace is imperilled by grievous temptations.
Council of Trent had, "above all, this latter case in
view, since it speaks of the necessity of a special assistance (aurilium speciale), which can designate
nothing else but an actual grace or rather a whole
This "special grace" is, consequently,
series of these.
not conferred with the possession of sanctifying grace,
.

.

.

.

.

.

,
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declare that the vocation to the Faith was not granted
to the Jews in consequence of the works of the Mosaic
Law, nor to the pagans because of the observance of
the natural moral law, but that the concession was entirely gratuitous.
He inserts the harsh statement:

"Therefore he hath mercyonwhom he will; and whom
he will, hehardeneth" (Rom., ix, 18). The Doctor of
Grace, Augustine (De peccato orig., xxiv, 28), like a
second Paul, advocates the absolute gratuity of grace,
when he writes: "Non enim gratia Dei erit ullo modo,
nisi gratuita f uerit onini modo
(For it will not be the
grace of God in any way unless it has been gratuitous in
He lays stress on the fundamental prinevery way)
ciple: " Grace does not find the merits in existence, but
causes them", and substantiates it decisively thus:
" Non gratia ex merito, sed meritum ex gratia.
Nam
si gratia ex merito, emisti, non gratis accepisti" (Not
grace by merit, but merit by grace. For if grace by
Serm.,
merit, thou hast bought, not received gratis.
Not even Chrysostom could be suspected
169, c. II).
of Semipelagianism, as he thought in this matter precisely like Paul and Augustine.
(/3) While natural merit suppresses the idea of gratuity in grace, the same cannot be affirmed of natural

—

gift
The Bible extols final per" magnum donum ".
severance, now as a special grace not included in the
bare notion of justification (Phil., i, G; I Pet., i, 5), now
as the precious fruit of special prayer (Matt., xxvi, 41

'

'

.

John, xvii, 11; Col., iv, 12). Augustine (De dono
persev., c. iii) used the necessity of such prayer as a
basis of argumentation, but added, for the consolation
of the faithful, that, while this great grace could not
be merited by good works, it could by persevering,
genuine prayer be obtained with infalhble certainty.
Hence the practice of pious Christians to pray daily
for a good death can never be too earnestly com-

mended.

—

—

(b) Gratuity.
Beside the necessity of actual grace,
absolute gratuity stands out as the second fundamental question in the Christian doctrine on this subject.
The very name of grace excludes the notion
its

of merit.

GRACE

G98

confounded with ordinary graces, nor
finally to be looked upon as a result of the mere power
of perseverance (posse perseivrare).
Hence, as a new
and special grace, it ultimately is but a continuous
series of efficacious (not merely sufficient) graces combined with a particular external protection of God
against fall into sin and with the final experience of a
happy death. The Council of Trent (Sess. VI, can.
xvi) is therefore justified in speaking of it as a great
nor

prayer (preces naturw, oratio mituraUs), as long as we
do not ascribe to it any intrinsic right to be heard and
a right and duty which
to God a duty to answer it
are undoubtedly implied in supernatural petitions (cf.
John, xvi, 23 sq.). Prayer does not, like merit, appeal to the justice or equity of God, but to his liberalThe sphere of influence of prayer is
ity and mercy.
consequently much more extensive than the power of
merit. The gratuity of Christian grace is, nevertheless, to be understood so strictly that pure nature cannot obtain even the smallest grace by the most fervent

—

But the gratuity of specifically Christian
so great and of such a superior character

grace is
that even mere natural petition for grace or positive
natural dispositions cannot determine God to the bestowal of his supernatural assistance. A mere negative preparation or mere negative dispositions, on the
contrary, which consist only in the natural removal of
obstacles, are in all probabilit}^ not essentially opposed
to gratuity.
Owing to its gratuitous character, grace
cannot be earned by strictly natural merit either in
strict justice {meritum de condigno) or as a matter of
fitness {meritum de congruo).
But is not this assertion in conflict with the dogma that the just man can,
through suiMrnatiU'al works, merit de condigno an increai>e in the state of grace and eternal glory, just as
the sinner can, through salutary acts, earn de congruo
justification and all graces leading up to it?
That it
is not, will be clearly evident if it be remembered that
the merits springing from supernatural grace are no
longer natural, but supernatural (cf. Council of Trent,
Sess. VI, cap. xvi).
The absolute gratuity of grace is,
therefore, safeguarded if it is referred to the initial
grace (prima gratia means), with which the work of
salvation begins, and which is preceded by pure and
mere nature. For it then follows that the whole subsequent series of graces, up to justification, is not and
cannot be merited any more than the initial grace.
We shall now briefly examine the gratuity of grace in
its several degrees as indicated above.
(a) The gratuitous character of grace categorically
excludes real and strict natural merit with a rightful
claim to just compensation as well as merit improperly
so called implying a claim to reward as a matter of fitness.
The meritorious character of our actions in the
former sense was defended by the Pelagians, while the
Semipelagians advocated it in the latter meaning.
To this twofold error the infallible teaching authority
of the Church opposed the dogmatic declaration that
the initial grace preparatory to justification is in no
wise due to natural merit as a determining factor (Cf.
Second Synod of Orange, epilogue; Council of Trent,
Sess. VI, cap. v).
The categorical synodal expression, nullis prceeedentibus mentis, wards ofi' from grace,
as a poisonous breath, not only the Pelagian condign
merit, but also the Semipelagian congruous merit.
The presupposition that grace can be merited by natural deeds involves a latent contradiction.
For it
would be attributing to nature the power to bridge over
with its own strength the chasm lying between the natural and the supernatural order.
In powerfully eloquent words docs Paul, in the Epistle to the Romans,

prayer.

Synod

of

Such is the doctrine asserted by the Second
Orange (can. iii) against the Semipelagians.

based on a positive Divine decree and can no
longer be deduced from the intrinsic impossibility of
the contrary. It is therefore permissible, without
prejudice to the Faith, to adopt Ripalda's opinion (De
ente supernat., disp. xix, sect. 3), which holds that,
in an economy of salvation different from the present,
natural prayer for grace would be entitled to be heard.
It is

How

little this is the case in the present dispensation
best learned from the language of the Bible.
are told that in our infirmity "we know not what we
should pray for as we ought; but the Spirit himself
asketh for us with unspeakable groanings" (Rom. viii,
The supernatural union with
26; cf. I Cor., xii, 3).
Christ is, moreover, represented as tiie indispensable
condition of every successful petition (John, xv, 7).
Every wholesome prayer being in itself a salutary act,
it must, according to antecedent statements, spring
from prevenient grace. Augustine (De dono persev.,
xxiii, 64) in vivid descriptions brings home to the
Semipelagians their delusion in thinking that true
prayer comes from us and not from God who inspires it.
On an almost identical level with natural prayer
stand the positive preparation and dispositions to
grace (capacitas, sive prceparatio positiva). It often
occurs in human life that the positive disposition to a
natural good includes in itself a certain claim to satisis

.

We

thirst of itself calls for quenching.
is still more the case when the disposition has
been acquired by a positive preparation for the good
in question.
Thus the student has acquired by his
preparation for the examination a certain claim to be
sooner or later admitted to it. But how about grace?
Does there exist in man a positive disposition and a

faction, as, e. g.

This

claim to grace in the sense that the witl holding of
this expected blessing would sensibly injuie and bitterly disappoint the soul?
Or can man, unai led, positively dispose himself for the reception of grace, confident that God will reward his natural efforts vith the
bestowal of supernatural grace? Both supp'isitions
are untenable. For, according to the express teach-
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ing of the Apostle Paul and of the Fathers of the
Church, the gratuity of grace is rooted solely in the
of the Divine will, and the nature of
man possesses not even the slightest claim to grace.
As a consequence, the relapse into Semipelagianism is
unavoidable as soon as we seek in the positive disposition or preparation a cause for the bestowal of grace.
It should be remembered, moreover, that nature is
never found in its pure form, but that, from the beginning, mankind is defiled by original sin. This
consideration still more forcibly puts before us the
necessity of denying to sinful nature the power to
draw down upon itself, like an arid region, the effusion
of Divine grace, either by its natural constitution or
its own endeavours.
(7) Negative disposition or preparation (capadtas
sive prcEparalio negativa) designates, in general, the
absence or removal of obstacles which are an impediment to the introduction of a new form, as green
wood is dried up to become fit for burning. The
question arises, whether the requirement of such
merely negative natural preparation is reconcilable
with the absolute gratuity of grace. Some of the
earlier Schoolmen cited in answer the celebrated
much-debated axiom: Facienti quod in se est, Deus non
denegal graliam (To the one who does what in him lies,
God does not deny grace). If among the proposed
interpretations of this proposition we adopt the one
asserting that, in consequence of the commendable endeavours of the natural will, God does not withhold
from anyone the first grace of vocation, we necessarily
fall into the Semipelagian heresy refuted above.
In
order systematically to exclude this contingency, many
Schoolmen thus interpreted the axiom with St. Thomas
(Summa, I-II, Q. cix, a. 6): "To the one who accomplishes what he can with the help of supernatural
grace God grants further and more powerful graces up
to justification."
But, interpreted in this manner,
the axiom offers nothing new and has nothing to do
with the above-proposed question. There remains,

supreme freedom

therefore,
liberality,

a third interpretation: God, out of mere
does not withhold His grace from the one

who accomplishes what he can with his natural moral
strength, i. e. from the one who, by deliberate abstention from offences, seeks to dispose God favourably
towards him and thus prepares himself negatively for
Some theologians (e. g. Vasquez, Glossner)
grace.
declared even this most mitigated and mildest interpretation to be Semipelagian. Most modern theological authorities, however, with Molina, Suarez, and
Lessius, see in it nothing else but the expression of the
truth: To the one who prepares himself negatively
and places no obstacle to the ever-ready influence of
grace, God in general is more inclined to offer his grace
than to another who wallows in the mire of sin and
thus neglects to accomplish what lies in his power. In
this manner the cause of the distribution of grace is
located not in the dignity of nature, but, conformably
to orthodoxy, in the universal will of God to save mankind.
(c) Universality.
The universality of grace does
not conflict with its gratuity, if God, in virtue of his
will to save all men, distributes with sovereign liberty
his graces to all adults without exception.
But if the
universality of grace is only a result of the Divine will
to save all mankind, we must first turn our attention
to the latter as the basis of the former.
(a) By the "will to save" (voluntas Dei salvifica)
theologians understand the earnest and sincere will of
God to free all men from sin and lead them to supernatural happiness. As this will refers to human nature as such, it is a merciful will, also called "first" or
"antecedent will" {voluntas prijna sive aniecedens).
It is not absolute, but conditional, inasmuch as no one
is saved if he does not will it or does not comply with
the conditions laid down by God for salvation. The
"second" or "consequent will" {voluntas secunda sive

—

GRACE

699

consequens), on the contrary, can only be absolute, i. e.
a will of justice, as God must simply reward or punish
according as one has deserved by his works heaven or
hell.
We consider here solely the "antecedent will"

—

to save; regarding the will of justice see Predestination.
Against the error of the Calvinists and Jansenists
the ecclesiastical teaching authority (cf. Council of
Trent, Sess. VI, can. xvLi; Prop, v Jansenii damn., in
Denzinger, n. 827, 1096) proclaimed in the first place
the doctrine that God seriously wills the salvation
not of the predestined only, but also of other men.
As the Church obliged all her faithful to the recital of
the passage of the creed, " Qui propter nos homines et
propter nostrani salutem descendit de coelis", it is
also established with certainty of faith that at least all
the faithful are included in the universality of salvation willed by God.
Not to mention the touching
scene in wliich Jesus weeps over the impenitent Jerusalem (cf. Matt., xxiii, 37), the following is the declaration of the Saviour himself respecting believers: "For
God so loved the world, as to give his only-begotten
Son; that whosoever believeth in him, may not perish,
but may have life everlasting" (John, iii, 16). Far
from limiting the will to save to these two classes of
men, the predestined and believers, theologians adhere to the theological conclusion that God, without
regard to original sin, wills the eternal salvation of all
the posterity of Adam. The range of this will certainly extends further than the circle of believers, the
eternal reprobation of many of whom is a notorious
fact.
For Pope Alexander VIII (1690) condemned
the proposition that Christ died " for all the faithful
and only for them " {pro omnibus et solis fidelibus. See
Denzinger, n. 1294). The foreknowledge of original
sin is no reason for God to e.xcept some men from his
will of redemption, as the Calvinist sect called Infralapsarians or Postlapsarians (from infra, or post, lapsum) asserted in Holland against the strictly Calvinist
opinion of those called Supralapsarians or Antelapsarians (from supra, or ante, lapsum.
See Arminianism).
In proof of the Catholic contention, the Council of
Trent (Sess. VI, cap. ii) rested on the Biblical text
which exhibits the propitiatory sacrifice of Christ as
offered not only for ovir sins, " but also for those of the
whole world" (I John, ii, 2). We possess, besides,
two classical Scriptural passages which exclude all
doubt. The Book of Wisdom (xi, 24 sqq.) eulogizes in
stirring language the all-exceeding mercy of God and
bases its universality on the omnipotence of God {quia
omnia pates), on his universal domination {quoniam
tua sunt; diligis omnia, quw jecisti), and on his love for
souls {qui amas animas).
Wherever, therefore. Divine omnipotence and domination extend, wherever
immortal souls are to be fouml, thither also the will to
grant salvation extends, so that it cannot be exclusive
of any human being.
After St. Paul (I Tim., ii, 1
sqq.) has ordained prayers for all men and proclaimed
them " acceptable in the sight of God our Saviour,
who will have all men to be saved " {omnes homines
vult salvos fieri), he adds a threefold motivation: "For
there is one God, and one mediator of God and men,
the man Christ Jesus; who gave himself a redemption
for all " (1. c).
Hence it is just as true that the will to
grant salvation extends to all men as it is that God is
the God of all men, and that Christ as mediator assumed the nature of all men and redeemed them on
the Cross.
In regard to tradition, Passaglia, as early
as 1851, brilliantly demonstrated the universality of
this Divine intention from two hundred Fathers of the
Church and ecclesiastical writers. Augustine alone
presents some difficulty.
It may, however, be considered as certain to-day that the great Bishop of
Hippo interpreted in the year 412 the Pauline text
with all the other Fathers of the Church in the sense of
a universal will to save all men without exception and
that subsequently he never explicitly retracted this

—
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view (De spir. et lit., xxiii, 58). But it is equally certain that from 421 onwards (cf. Enchir., xxvii, 103;
Contr. Julian., IV, viii, 42; De corr. et grat., xv, 47) he
attempted such tortuous and violent interpretations
of the clear, unmistakable text that the Divine will regarding human salvation was no longer universal, but
particular.
The mystery can only be solved by the
admission that Augustine still believed in a plurality
of literal senses in the Bible (cf. Confess., XII, xvii
To avoid the necessity of imputing to the
sqq.).
Holy Ghost the inspiration of contradictions in the
same text, he conceived in his three divergent interpretations the Divine will concerning salvation as the
" second " or " consequent will ", which, as absolute
will destining men to eternal happiness, must naturally be particular, no less than the consequent will
affecting the reprobate (cf. J. B. Faure, " Notse in Enchir. s. Augustini", c. 103, p. 195 sqq., Naples, 1847).
difficult problem concerning this Divine will
all men, a real crux theologorum, lies in the
mysterious attitude of God towards children dying
without baptism. Did God sincerely and earnestly
will the salvation also of the little ones who, without
fault of their own, fail to receive the baptism of water
or blood and are thus forever deprived of the beatific
vision?
Only a few theologians (e. g. Bellarmine,
Vasquez) are bold enough to answer this question in
the negative. Either invincible ignorance, as among
the pagans, or the physical order of nature, as in stillbirths, precludes the possibility of the administration
of baptism without the least culpability on the part of

The most
to save

the children. The difficulty lies, therefore, in the fact
that God, the author of the natural order, eventually
declines to remove the existing obstacles by means of
a miracle. The well-meant opinion of some theologians (.\rrubal, Kilber, Mannens) that the whole and
full guilt falls in all instances not on God, but on men
(for example, on the imprudence of the mothers), is
evidently too airy an hypothesis to be entitled to conTlie subterfuge of Klee, the writer on
sideration.
dogma, that self-consciousness is awakened for a short
time in dying chililren, to render baptism of desire
possible to tlieni, is just as unsatisfactory and objectionable as Cardinal Cajetan's admission, disapproved
of by Pius X, that the prayer of Christian parents, acting like a baptism of desire, saves their children for
heaven. We are thus confronted with an unsolved
mystery. Our ignorance of the manner does not destroy, however, the theological certainty of the fact.
For the above-cited Biblical texts are of such unquestionable universality that it is impossible to exclude a
priori millions of children from the Divine will to save
humankind. Cf. Bolgeni, "Stato dei bambini morti
senza battesimo" (Rome, 1787); Didiot, "Ungetauft
Trostbriefe"
Kinder,
Dogmatische
verstorbene
(Kempen, 1898); A. Seitz, "Die Heilsnotwendigkeit
der Kirche" (Freiburg, 1903), pp. 301 sqq.
(|3) The universality of grace is a necessary consequence of the will to save all men. For adults this
will transforms itself into the concrete Divine will to
distribute " sufficient " graces; it evidently involves no
obligation on God to bestow only " efficacious" graces.
If it can be established, therefore, that God grants to
the three classes of the just, sinners, and infidels truly
sufficient graces for their eternal salvation, the proof
of the universality of grace w'll have been furnished.
Without prejudice to this universality, God may
either await the moment of its actual necessity before
bestowing grace, or He may, even in time of need (e. g.
in vehement temptation), grant immediately only the
grace of prayer (gratia orationis sive remote sufficiens)
But in the latter case he must be ever ready to confer
immediate grace for action (gr. operationis s. proxime
sufjicii'iis), if the adult has made a faithful use of the
grace oi prayer.
So far a.s the category of the just is concerned, the
heretical proposition of Jansen, that "the observance

—

GRACE

700

of some commandments of God is impossible to the
just for want of grace" (see Denzinger, n. 1092), had
already been exploded by the anathema of the Council
of Trent (see Council of Trent, Sess. VI, can. xviii). In
fact Holy Writ teaches concerning the just, that the
yoke of Jesus is sweet, and His burden light (Matt., xi,
30), that the commandments of God are not heavy (I
John, V, 3), that " God is faithful, who will not suffer you
to be tempted above that which you are able but will
make also with temptation issue, that you may be able
to bear it" (I Cor., x, 13).
These statements warrant
not only the full possibility of the observance of the
:

Divine commandments and the triumph over vehement temptations they virtually express simultaneously the concession of the necessary grace without
which all these salutary acts are known to be absolutely impossible.
It is true that in the polemical
writings of some Fathers of the Church a,gainst the
Pelagians and Semipelagians we read the proposition:
"The grace of God is not granted to all." But a
closer examination of the passages immediately reveals the fact that they speak of efficacious, not of
sufficient, grace.
This distinction is expressly stated
by the anonymous writer of the fifth century whom
Pope Gelasius commends as an "experienced ecclesiastical teacher" (probatus ecdesia; ?nagisier).
In his
excellent work "De vocatione gentium", he differentiates the "general" (betngnitas Dei generalis) and the
"particular" economy of grace (specialis misericordia), referring the former to the distribution of sufficient, the latter to that of efficacious, graces. We
come to the second class, that of Christian sinners,
among whom we reckon apostates and formal heretics,
a.s the.se can hardlj' be placed on aparwith the heathen.
In their valuation of the distribution of grace, theologians distinguish somewhat sharply between ordinary
sinners (among whom they include habitual and relapsing sinners) and those sinners whose intellect is
blinded, and whose heart is hardened, the so-called
obdurate sinners {ohccecati et indurati, impcmitentes).
The bestowal of grace on the former group is, they say,
of a higher degree of certainty than its concession to the
latter, although for both the universality of sufficient
grace is beyond any doubt. Not only is it said of
sinners in general: "I desire not the death of the
wicked, but that the wicked turn from his way, and
live" (Ezech.,xx.\iii, ll),andagain: "TheLord ....
dealeth patiently for your sake, not willing that any
"
should perish, but that all should return to penance
(II Peter, iii, 9), but even the obdurate and impenitent
;

sinners are energetically summoned by the Bible to
dutiful penance or at least are most vehemently reprimanded because of their wickedness (Is., Ixv, 2;
Rom., ii, 4; Acts, vii, 51). Now where a duty of
conversion exists, the necessary grace must be at hand
without which no conversion is possible. For, as
Augustine (De nat. et grat., xliii, n. 50) affirms:
"Deus impo,ssibilia non jubet" (God does not give
impossible orders).
Obduracy, however, forms such a
powerful obstacle to conversion that some ancient
theologians embraced the untenable opinion that God
finally completely withdraws from these sinners, a
withdrawal due to His mercj', which desires to save
But
thein from a more severe punishment in hell.
St. Thomas Aquinas (De verit., Q. xxiv, a. 11)
stated that "complete obduracy" (obstinutio pcrfecta), or absolute impossibility of conversion, begins
only in hell itself; "incomplete obduracy", on the
contrary, ever presents on earth in the enfeeliled moral
affections of the heart a point of contact through
which the appeal of grace may obtain entrance.
Were the rigorist opinion of God's complete abandonment of tlie obdurate correct, despair of God's

mercy would be jierfectly justified in such souls. The
Catholic catechism, however, presents this as a new
grievous sin.
The third and last question arises: Is the grace of
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also conceded to the heathen? The Divine readiness to grant assistance also to the heathen (see Denis a certain truth confirmed by
the Church against the Jansenists Arnauld and
Quesnel.
To question it is to deny the abovedemonstrated intention of God to save all men; for the
overwhelming majority of mankind would fall outside
its range.
The Apostle of the Gentiles, Paul (Rom.,
ii, () .siiq.). lays stress on God's impartialit)' towards
Jews antl Irecks, without "respect of persons", on the
Da\- of Judgment, when he will reward also the Greek
"that workcth good'' with eternal life. The Fathers
of the Church, as Clement of Rome (I ep. ad Cor.,
vii), < 'lenient of Alexandria (Cohort, ad gent., 9), and
zinger, n. 1295, 1379)

<

viii in John, n. 1), do not doubt
the disjx^nsation of sufficient graces to the nations
"that sit in darkness and in the shadow of death".
Orosius (Ue arbitr. libert., n. 19), a disciple of St.
Avigustine, proceeds so far in his optimism as to believe in this distribution of grace " quotidie per tempora, [wr dies, per momenta, per iro/ia et cunctis et
singulis" (daily through the seasons, through the daj's,
through the moments, through the smallest possible
divisions of time, and to all men and every man). But
In
the clearer the fact the more obscure the manner.
what way, one instinctively asks, did God provide for
the salvation of the heathen'? Theologians to-day
generally give the following presentation of the process: It is presupposed that, according to Hebr.. xi, 6,
the two dogmas of the existence of God and of future
rctriliution must be, in all instances, believed not only
by necessity of means (necessitate ttiedii), but also with
explicit faith (Jhle explicita) before the process of justification can be initiated.
As a consequence, God will
not refrain in extraordinary' cases from miraculous
intervention in order to save a noble-minded heathen
who conscientiously observes the natural moral law.
He may either, in a miraculous manner, depute a missionary to him (Acts, i, 1 sqq.), or teach him the revealed truths through an angel (Cardinal Toletus), or
he may come to his assistance by an interior private
revelation.
It is clear, nevertheless, that these dilTerent waj's cannot be considered as everyday ordinary
means. For the multitude of heathen this assistance
must be found in a universal means of salvation
equally independent of wonderful events and of the
preaching of Christian missionaries. Some modem
theologians discover it in the circumstance that the
two dogmas mentioned above were already contained
in the primitive supernatural revelation made in ParaThese truths were subsequently
dise for all mankind.
spread over the whole world, survive, as a meagre
remnant, in the traditions of the pagan nations, and
are orally transmitted from generation to generation
The knowableas supernatural truths of salvation.
ness of these dogmas by unaided reason does not constitute an objection, for they are simultaneously
natural and revealed truths. Once the condition of
external preaching (ef.Rom.,x, 17: "fides ex auditu")
has thus been fulfilled, it only remains for God to
hasten to man'.s assistance with his supernatural illuminating and strengthening grace and to initiate
with the faith in God and retribvition (which implicitly includes all else necessary for salvation) the procIn this manner the attainment
ess of justification.
of the state of grace and of eternal glory becomes
possible for the heat hen who faithfully co-operates with
the grace of vocation.
However all this may te, one
thing is certain: every heathen who incurs eternal
damnation will be forced on the last day to the honest
confession: "It is not for want of grace, but through
my own fault that I am lost."
(For the relation between grace and liberty, see
Grace, Controversie.s on.)
II. Sanctitong Grace.
Since the end and aim of
all efficacious grace is directed to the production of
sanctifying grace where it does not already exist, or to

Chrysostoni (Hom.

,
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retain and increase it where it is already present, its
excellence, dignity, and importance become immediately apparent; for holiness and the sonship of God
depend solely upon the possession of sanctifying grace,
wherefore it is frequently called simply grace without
any qualifying word to accompany it as, for instance,
in the phrases " to live in grace " or " to fall from

grace".
All pertinent questions group themselves around
three points of view from which the subject may be
considered:
(1) The preparation for sanctifying grace, or the
process of justification.
(2) The nature of sanctifying grace.
(3) The characteristics of sanctifying grace.
(1) Preparation for Sanctifjjitig Grace, or the Process
of JustifkatioH (for exhaustive treatment of justification see article on Justification).
The word justification {justificatio, from justum facere) derives its name
from justice {jiislitia), by which is not merely meant
the cardinal virtue in the senseof a constant purpose to
respect the rights of others (suum cuique), nor is the
term taken
the concept of all those virtues which go
to make up the moral law, but connotes, especially,
the whole inner relation of man to God as to his supernatural end.
Every adult soul stained either with
original sin or with actual mortal sin (children are of
course excepted) must, in order to arrive at the state of
justification, pass through a short or long process of
justification, which may be likened to the gradual
development of the child in its mother's womb. This
development attains its fullness in the birth of the
child, accompanied by the anguish and suffering with
which this birth is invariably attended our rebirth in
God is likewise preceded by great spiritual sufferings

—

m

;

and

contrition.
In the process of justification we must distinguish
two periods; first, the preparatory acts or dispositions
(faith, fear, hope, etc.); then the last, decisive moment of the transformation of the sinner from the
state of sin to that of justification or sanctifying grace,
which may be called the active justification (actus
justificationis)
with this the real process comes to an
end, and the state of habitual holiness and sonship of
God begins. Touching both of these periods there
has existed, and still exists, in part, a great conflict
of opinion between Catholicism and Protestantism.
This conflict may be reduced to four differences of
teaching.
By a justifying faith the Church understands qualitatively the theoretical faith in the truths
of Revelation, and demands over and above this faith
of fear

;

otheractsof preparationfor justification. Protestantism, on theother hand, reducesthe process of justification to merely a fiduciary faith and maintains that this
faith, exclusive even of good works, is all-sufficient for
justification, laying great stress upon the sciptural
statement sola fides jiislificat. The Church teaches
that justification consists of an actual obliteration of
Protestantism, on
sin and an interior sanctification.
the other hand, makes of the forgiveness of sin merely
a concealment of it, so to speak; and of the sanctification a forensic declaration of justification, or an exIn the
ternal imputation of the justice of Christ.
presentation of the process of justification, we will
everywhere note this fourfold confessional conflict.
(a) The Fiduciary Faith of the Protestants.— The
Council of Trent (Sess. VI, cap. vi, and can. xii) decrees
that not the fiduciary faith, but a real mental act of
faith, consisting of a firm belief in all revealed truths
makes up the faith of justification and the " beginning,
foundation, and source" (loc. cit., cap. viii) of justifiWhat did the Reformers with Luther undercation.
stand by fiduciary faith? They understood thereby
not the first or fundamental deposition or preparation
for the (active) justification, but merely the spiritual
grasp (instriimentum) with which we seize and lay hold
of the external justice of Christ and with it, as with a
;
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mantle of grace, cover our sins (which still continue to
exist interiorly) in the infallible, certain belief (fiducia)
that God, for the sake of Christ, will no longer hold our
Hereby the seat of justifying faith is
sins against us.
transferred from the intellect to the will; and faith
itself, in as far as it still abides in the intellect, is converted into a certain belief in one's own justification.
The main question is: "Is this conception Biblical?"
Murray (De gratia, disp. x, n. 18, Dublin, 1877) states
in his statistics that the word fides (irlcmt) occurs
eighty times in the Epistle to the Romans and in the
synoptic Gospels, and in only sLs of these can it be
But neither here nor
construed to mean fiducia.
anywhere else does it ever mean the conviction of, or
belief in, one's own justification, or the Lutheran fiduciary faith. Even in the leading text (Rom., iv, 5) the
justifying faith of St. Paul is identical with the mental act of faith or belief in Divine truth; for Abraham
was justified not by faith in his own justification, but by
faith in the truth of the Divine promise that he would
he the " father of many nations" (cf. Rom., iv, 9 sqq.).
In strict accord witli this is the Pauline teaching that
the faith of justification, which we must profess
" with heart and mouth", is identical with the mental
act of faith in the Resurrection of Christ, the central
dogma of Christianity (Rom., x, 9 sq.), and that the
minimum expressly necessary for justification is contained in the two dogmas: the existence of God, and
the doctrine of eternal reward (Heb., xi, 6).
The Redeemer Himself made belief in the teacliing
of the Gospel a necessary condition for salvation,

when he solemnly commanded the Apostles to preach
the Gospel to the whole world (Mark, xvi, 15). St.
John the Evangelist declares his Gospel has been written for the purpose of exciting belief in the Divine
Sonship of Christ, and links to this faith the possession
Such was the mind of
of eternal life (John, xx, 31).
the Christian Church from the beginning. To say
nothing of the testimony of the Fathers (cf. Bellarmine, ]3e justific, I, 9), Saint Fulgentius, a disciple of
St. Augustine, in his precious booklet, "De vera fide
ad Petrum", does not understand by true faith a
fiduciary faith, but the firm belief in all the truths
contained in the Apostles' Creed, and he calls this
faith the " Foundation of all good things", and the" Beginning of human salvation" (loc. cit., Prolog.). The
practice of the Church in the earliest ages, as shown by
the ancient custom, going back to Apostolic times, of
giving the catechumens {KaTtfxovii^voi from KoTTjxf'",
vii'A voce instruere) a verbal instruction in the articles
of faith and of directing them, shortly before baptism,
to make a public recitation of the Apostles' Creed,
strengthens this view. After this they were called
not fiduciales but fidcles, in contra-distinction to infideles and lucretici (from aipeia^ai, to select, to proceed
eclectically) who rejected Revelation as a whole or in
part.

In answer to the theological question: How many
truths of faith must one expressly {fide explicitd) believe under command (necessitale -pTcccepii) ? theologians say that an ordinary Catholic must expressly
know and believe the most important dogmas and the
truths of the moral law, for instance, the Apostles'
Creed, the Decalogue, the six precepts of the Church,
the Seven Sacraments, the Our Father. Greater
things are, of course, expected from the educated,
especially from catechists, confessors, preachers,
wherefore upon these the study of theology rests as an
obligation.
If the question be put: In how many
truths as a means {necessitate medii) must one believe
to be saved? many catechists answer Six things:
God's existence; an eternal reward the Trinity; the
Incarnation; the immortality of the soul; the necessity of Grace.
But according to St. Paul (Heb., xi, 6)
we can only be certain of the necessity of the first two
dogmas, while the belief in the Trinity and the Incarnation could not of course be exacted from ante;

Christian Judaism or from Paganism.
Then, too,
belief in the Trinity may be impUcitly included in the
of God's existence, and belief in the Incarnation in the dogma of the Divine providence, just as
the immortality of the soul is impHcitlj' included in
the dogma of an eternal reward.
However, there
arises for any one baptized in the name of the Holy
Trinity, and entering thus the Church of Christ, the
necessity of making an act of explicit faith (fides explicita).
This necessity {necessitas medii) arises per
accidens, and is suspended only by a Divine dispensation in cases of extreme necessity, where such an act
of faith is either physically or morally impossible, as in
the case of pagans or those dying in a state of unconsciousness.
For further matter on this point see
Pohle, "Lehrbuch der Dogmatik", 4th ed., II, 488
sqq. (Paderborn, 1909).
(b) The Sola-fides doctrine of the Protestants.
The Council of Trent (Sess. VI, can. ix) decrees that
over and above the faith which formally dwells in the
intellect, other acts of predisposition, arising from the
will, such as fear, hope, love, contrition, and good resolution (loc. cit., cap. \'i), are necessary for the recepThis definition was
tion of the grace of justification.
made by the council as against the second fundamental error of Protestantism, namely that "faith alone

dogma

justifies" {sola fides justificat).

Martin Luther stands as the originator of the doctrine of justification by faith alone, for he hoped that
in this wise he might be able to calm his omi conscience, which was in a state of great perturbation,
and consequently he took refuge behind the assertion
that the necessity of good works over and above mere
Manifaith was altogether a pharisaical supposition.
festly this did not bring him the peace and comfort for
which he had hoped, and at least it brought no convection to his mind for many times, in a spirit of honesty
;

and sheer good nature, he applauded good works, but
recognized them only as necessary concomitants, not
as efficient dispositions, for justification. This was
also the tenor of Calvin's interpretation (Institutes,
Luther was surprised to find himself by
III, 11, 19).
unprecedented doctrine in direct contradiction to
the Bible, therefore he rejected the Epistle of St.
James as "one of straw" and into the text of St. Paul
to the Romans (iii, 28) he boldly inserted the word
This falsification of the Bible was certainly not
alone.
done in the spirit of the Apostle's teaching, for nowhere does St. Paul teach that faith alone (without
his

charity) will bring justification, even though we
should accept as also Pauline the text given in a different context, that supernatural faith alone justifies,
but the fruitless works of the Jewish Law do not.
In this statement St. Paul emphasizes the fact that
grace is purely gratuitous; that no merely natural
good works can merit grace but he does not state that
no other acts in their nature and purport predisposing
are necessary for justification over and above the reAny other construction of the above
quisite faith.
passage would be violent and incorrect. If Luther's
interpretation were allowed to stand, then St. Paul
would come into direct contradiction not only with St.
James (ii, 24 sqq.). but also with himself; for, except
St. John, the favourite Apostle, he is the most outspoken of all .\postles in proclaiming the necessity and
excellence of charity over faith in the matter of justi;

fication (cf.I Cor.,

xiii,

l,sqq.).

Wheneverfaith

justifies

not faith alone, but faith made operative and replenished by charity (cf. Gal., v, 6, "fides, qua? per
caritatem operatur'"'). In the plainest language the
Apostle St. James says this: "ex operibus justificatur
homo, et non ex fide tantum" (James, ii, 24); and
here, by w-orks, he does not understand the pagan
good works to which St. Paul refers in the Epistle to
the Romans, or the works done in fulfilment of the
Jewish Law, but the works of salvation ni.ide possible
by the operation of supernatural grace, which was
it is

—
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with this only is the tenor of the Scriptural doctrine,
namely, that over and above faith other acts are
necessary for justification, such as fear (Ecclus., i, 28),
and hope (Rom., viii, 24), charity (Luke, vii, 47), penance with contrition (Luke, xiii, 3 Acts, ii, 38; iii, 19),
almsgiving (Dan.,iv, 24; Tob.,xii, 9). Without charFaith reity and the works of charity faith is dead.
ceives life only from and through charity (James, ii,
Only to dead faith (fides informis) is the doc26).
On
trine applied: "Faith alone does not justify".
the other hand, faith informed by charity {fides formata) has the power of justification. St. Augustine
(De Trinit., XV, 18) expresses it pithily thus: "Sine
caritate quippe fides potest quidem esse, sed non
Hence we see that from the very beet prodesse."
ginning the Church has taught that not only faith but
that a sincere conversion of heart effected by charity
;

—

and contrition

witis also requisite for justification
ness the regular method of administering baptism and
Church.
the
early
the discipline of penance in
The Council of Trent (Sess. VI, cap. viii) has, in the
light of Revelation, assigned to faith the only correct
status in the process of justification, inasmuch as the
council, by cleclaring it to be the "beoinning, the
foundation, and the root", has placed faith at the
very front in the whole process.
Faitli is the beginning of salvation, because no one
can be converted to God unless he recognize Him as
his supernatural end and aim, just as a mariner without an objective and without a compass wanders aimlessly over the sea at the mercy of wind and wave.
Faith is not only the initiatory act of justification,
but the foundation as well, because upon it all the
other predisposing acts rest securely, not in geometric
regularity or inert as the stones of a building rest upon
a foundation, but organically and imbued with life as
the branches and blossoms spring from a root or stem.
Thus there is preserved to faith in the Catholic system
its fundamental and co-ordinating significance in the
masterly, psychological
matter of justification.
description of the whole process of justification,

A

which even Ad. Harnack styles "a magnificent work
of art ", will be found in the famous cap. vi, " Disponuntur" (Denzinger, n. 798). According to this the
process of justification follows a regular order of progression in four stages: from faith to fear, from fear
to hope, from hope to incipient charity from incipient
charity to contrition with purpose of amendment. If
the contrition be perfect (contritio caritate perfecta),
then active justification results, that is, the soul is
immediately placed in the state of grace even before
the reception of the sacrament of baptism or penance,
though not without the desire for the sacrament (votum sacramenti). If, on the other hand, the contrition
be only an imperfect one (atlritio), then the sanctifying grace can only be imparted by the actual reception of the sacrament (cf. Trent, Sess. VI, cc. iv and
xiv).
The Council of Trent had no intention, however, of making the sequence of the various stages in
the process of justification, given above, inflexible nor
Since
of making any one of the stages indispensable.
a real conversion is inconceivable without faith and
contrition, we naturally place faith at the beginning
and contrition at the end of the process. In exceptional cases, however, for example in sudden conversions, it is quite possible for the sinner to overlap the
intervening stages between faith and charity, in which
case fear, hope, and contrition are virtually included
in charity.
,

;

The "justification by faith alone" theory was by
Luther styled the article of the standing and falling
church (articulus staittis et cade7ttis ecclesia;), and by
his followers was regarded as the material principle of
Protestantism, just as the sufficiency of the Bible
its formal principle.

without tradition was considered
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Augustine Gib. LXXXIII, Q. Ixxvi,
In conformity with this interpretation and

recognized

Both of these principles are un-Biblical and are
not accepted anywhere to-day in their original severity, save only in the very small circle of orthodox
Lutherans.

The Lutheran Church of Scandinavia lias, according
Swedish theologian Krogh-Tonningh, experienced a silent reformation which in the lapse of the
several centuries has gradually brought it back to the
Catholic view of justification, which view alone cari be
supported by Revelation and Christian experience
(cf Dorner, " Geschichte der protestantischen Theologie", 361 sqq., Munich, 1867; Mohler, "Symbolik",
§16, Mainz, 1890; "Realencyk. fiir prot. Theol.", s. v.
" Rechtfertigung ')
(c) The Protestant theory of non-Imputation.
Embarrassed by the fatal notion that original sin
wrought in man an utter destruction extending
even to the annihilation of all moral freedom of
election, and that it continues its existence even
in the just man as sin in the shape of an ineradicable concupiscence, Martin Luther and Calvin
taught very logically that a sinner is justified by fiduciary faith, in such a way, however, that sin is not
absolutely removed or wiped out, but merely covered
up or not held against the sinner. According to the
teaching of the Catholic Church, however, in active
to the

.

'

justification an actual and real forgiveness of sins
takes place so that the sin is really removed from the
soul, not only original sin by baptism but also mortal
sin by the sacrament of penance (Trent, Sess. V, can.
v; Sess. VI, cap. xiv; Sess. XIV, cap. ii). This view is

entirely consonant with the teaching of Holy Scripture, for the Biblical expressions: "blotting out" as
applied to sin (Ps., 1, 3; Is., xliii, 25; xliv, 22; Acts,
iii, 19), "exhausting" (Heb., ix, 28), "taking away"
[II Kings, xii, 13; I Par., xxi, 8; Mich., vii, 18; Ps.
X (Heb.), 15; cii, 12], cannot be reconciled with the
idea of a mere covering up of sin which is supposed to
continue its existence in a covert manner. Other
Biblical expressions are just as irreconcilable with
this Lutheran idea, for instance, the expression of
"cleansing" and "washing away" the mire of sin
(Ps., 1, 4, 9; Is., i, 18; Ezech., xxxvi, 25; I Cor., vi,
11; Apoc, i, 5), that of coming "from death to life"
(Col., ii, 13; I John, iii, 14); the removal from darkness to light (Eph., V, 9).
Especially these latter
expressions are significant, because they characterize
the justification as a movement from one thing to another which is directly contrary or opposed to the
thing from which the movement is made. The opposites, black and white, night and day, darkness and
light, life and death, have this peculiarity, that the
presence of one means the extinction of its opposite.
Just as the sun dispels all darkness, so does the ailvent
of justifying grace drive away sin, which ceases from
that on to have an existence at least in the ethical
order of things, though in the knowledge of God it
may have a shadowy kind of existence as something
which once was, but has ceased to be. It becomes
intelligible, therefore, that in him who is justified,
though concupiscence remain, there is " no condemnation" (Rom., viii, 1) and why, according to James (i,
14 sqq.), concupiscence as such is really no sin and it
is apparent that St. Paul (Rom., vii, 17) is speaking
only figuratively when he calls concupiscence sin,
because it springs from sin and brings sin in its train.
Where in the Bible the expressions " covering up" and
"not imputing" sin occur, as for instance in Ps. xxxi,
1 sq., they must be interpreted in accordance with
the Divine perfections, for it is repugnant that God
should declare any one free from sin to whom sin is
It is one of God's attributes
still actually cleaving.
always to substantiate His declarations if He covers
sin and does not impute it, this can only be effected by
an utter extinction or blotting out of the sin. Tradition also has always taught this view of the forgive(.See Denifle, "Die abendlandischen
ness of sins.
;

;

;

—
GRACE
Schriftausleger bis Luther iiber justitia Dei

and

justi-

ficatio", Mainz, 1905).
Calvin
(d) The Protestant theory of Imputation.
rested his theory with the negative moment, holding
that justification ends with the mere forgiveness of
sin, in the sense of not imputing the sin; but other

—

Reformers (Luther and Melanchthon) demanded a
positive moment as well, concerning the nature of
which there was a very pronounced disagreement. At
the time of Osiander (d. 1552) there were from fourteen to twenty opinions on the matter, each differing
from every other; but they had this in common that
they all denied the interior holiness and the inherent justification of the Catholic idea of the process.
Among the adherents of the Augsburg Confession the
following view was rather generally accepted: The
person to be justified seizes by means of the fiduciary
faith the exterior justice of Christ, and therewith
covers his sins; this exterior justice is imputed to
him as if it were his own, and he stands before God as
having an outward justification, but in his inner self
he remains the same sinner as of old. This exterior,
forensic declaration of justification was received with
great acclaim by the frenzied, fanatical masses of that
time, and was given wide and vociferous expression in
the cry: "Justitia Christi extra nos".
The Catholic idea maintains that the formal cause
of justification does not consist in an exterior imputation of the justice of Christ, but in a real, interior
sanctification effected by grace, which abounds in the
soul and makes it permanently holy before God (cf.
Trent, Sess. VI, cap. vii; can. xi). Although the sinner is justified by the justice of Christ, inasmuch as the
Redeemer has merited for him the grace of justification (causa meritoria), nevertheless he is formally
justified and made holy by his own personal justice
and holiness (causa formalis), just as a philosopher by
his own inherent learning becomes a scholar, not, however, by any exterior imputation of the wisdom of God
(Trent, Sess. VI, can. x). To this idea of inherent
holiness which theologians call sanctifying grace are
we safely conducted by the words of Holy Writ.
To prove this we may remark that the word jusiifinirc (Gr. Si/tatoOi', Heb. pTi in Hiphil) in the Bible may
have a fourfold meaning:
(a) The forensic declaration of justice by a tribunal
or court (cf. Is., v, 23; Prov., xvii, 15).
(/3) The interiorgrowth in holiness (Apoc.,xxii, 11).
(7) As a substantive, justificalio, the external law
(Ps. cxviii, 8, and elsewhere).
(5) The inner, immanent sanctification of the sinOnly this last meaning can be intended where
ner.
there is mention of passing to a new life (Eph., ii, 5;
renovation in spirit (Eph.,
Col., ii, 13; I John, iii, 14)
iv, 23 sq.); supernatural likeness to God (Rom., viii,
29; II Cor., iii, 18; II Pet., i, 4); a new creation (II
Cor., V, 17; Gal., vi, 15); rebirth in God (John, iii, 5;
Tit., iii, 5; James, i, 18), etc., all of which designations
not only imply a setting aside of sin, but express as
All of these
well a permanent state of holiness.
terms express not an aid to action, but rather a form
of being; and this appears also from the fact that the
grace of justification is described as being "poured
forth in our hearts" (Rom., v, 5); as "the spirit of
adoption of sons" of God (Rom., viii, 15); as the
".spirit, born of the spirit" (John, iii, 6); making us
"conformable to the image of the Son" (Rom., viii,
28) as a participation in the Divine nature (II Pet., i,
the abiding seed in us (I John, iii, 9), and so on.
4)
As regards the tradition of the Church, even Harnack
admits that St. Augustine faithfully reproduces the
teaching of St. Paul. Hence the Council of Trent
need not go back to St. Paul, but only to St. Augustine, for the purpose of demonstrating that the
Protestant theory of imputation is at once against St.
Paul and St. Augustine.
Moreover, this theory must lie rejected as not being

—

;

;

;
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accordance with reason. For in a man who is at
once sinful and just, half holy and half unholy, we
cannot possibly recognize a masterpiece of God's omnipotence, but only a wretched caricature, the deformity of which is exaggerated all the more by the violent
introduction of the justice of Christ. The logical consequences which follow from this system, and which
have been deduced by the Reformers themselves, are
indeed appalling to Catholics. It would follow that,
since the justice of Christ is always and ever the same,
every person justified, from the ordinary everyday
person to the Blessed Virgin, the Motherof God, woukl
possess precisely the same justification and would
have, in degree and kind, the same holiness and jusThis deduction was expressly made by Luther.
tice.
Can any man of sound mind accept it? If this be so,
then the justification of children by baptism is impossible, for, not having come to the age of reason, they
cannot have the fiduciary faith wherewith they must
seize the justice of Christ to cover up their original sin.
Very logically, therefore, the Anabaptists, Mennonites, and Baptists reject the validity of infant bapin

It would likewise follow that the justification
acquired by faith alone could be forfeited only by infidelity, a most awful consequence which Luther (De
Wette, II, 37) clothed in the following words, though
he could harclly have meant them seriously: " I'ecca
fortiter et crede fortius et nihil nocebunt centum houK
Luckily this inexorable logic
icidia et mille stupra."
falls powerless against the decency and good morals of
the Lutherans of our time, and is, therefore, harmless
now, though it was not so at the time of the Peasants'
War in the Reformation.
The Council of Trent (Sess. VI, cap. vii) defined that
the inherent justice is not only the formal cause of justification, but as well the only formal cause (u)iica
formalis causa) this was done as against the heretical
teaching of the Reformer Bucer (d. 1551), who held
that the inherent justice must be supplemented by
the imputed justice of Christ. A further object of
this decree was to check the Catholic theologian Albert Pighius and others, who seemed to doubt that the
inner justice could be ample for justification without
being supplemented by another favour of God (favor
Del externus) (cf. Pallavacini, Hist. Cone. Trident.,
VIII, 11, 12). This decree was well-founded, for the
nature and operation of justification are determined
by the infusion of sanctifying grace. In other words,
without the aid of other factors, sanctifying grace in
itself possesses the power to effect the destruction of
sin and the interior sanctification of the soul to be ju.sFor since sin and grace are diametrically optified.
posed to each other, the mere advent of grace is sufficient to drive sin away; and thus grace, in its positive
operations, immediately brings about holiness, kinFrom
ship of God, and a renovation of spirit, etc.
this it follows that in the present process of justification, the remission of sin, both original and mortal, is
linked to the infusion of sanctifying grace as a conditio
sine qu(1 mm, and therefore a remission of sin without
a simultaneous interior sanctification is theologically
impossible.
As to the interesting controversy
whether the incompatibility of grace and sin rests on
merely moral, or physical, or metaphysical contrariety, refer to Pohle ("Lehrbuch der Dogmatik", II,
511 sqq., Paderborn, 1909); Scheeben ("Die Myst.
des Christentums", 543 sqq., Freiburg, 1S9S).
The real na(2) The Nature of Sanctifi/ing Grace.
ture of sanctifying grace is, by reason of its direct invisibility, veiled in mystery, so that we can learn its
nature better by a study of its formal operations in the
Indissolubly
soul than by a study of the grace itself.
linked to the nature of this grace and to its formal
operations are other manifestations of grace which are
referable not to any intrinsic necessity liut to the
goodness of God; accordingly three questions present

tism.

;

—

th<nM.s('lves for

consideration:
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inner nature of sanctifying grace.
formal operations.
supernatural retinue.
(a) As we have seen that
(a) The Inner Nature.
sanctifying grace designates a grace producing a permanent condition, it follows that it must not be confounded with a particular actual grace nor with a
series of actual graces, as some ante-Tridentine theologians seem to have held. This view is confirmed by
the fact that the grace imparted to cliildren in baptism does not differ essentially from the sanctifying
grace imparted to adults, an opinion which was not
considered as altogether certain under Pope Innocent
III (1201), was regarded as having a high degree of
probability by Pope Clement V (1311), and was defined as certain by the Council of Trent (Sess. V, can.
iii-v).
Baptized infants cannot be justified by the
use of actual grace, but only by a grace which effects
or produces a certain condition in the recipient.
Is
this grace of condition or state, as Peter Lombard
(Sent., I, dist. xvii, §18) held, identical with the Holy
Spirit, whom we may call the permanent, uncreated
grace (gratia IncTeata)"! It is quite impossible. For
the person of the Holy Ghost cannot be poured out
into our hearts (Rom,, v, 5), nor does it cleave to the
soul as inherent justice (Trent, sess. \T, can. xi), nor
can it be increased by good works (loc. cit., can. xxiv),
and all this is apart from the fact that the justifying
grace in Holy Writ is expressly termed a "gift [or
grace] of the Holy Ghost" (Acts, ii, 3S; x, 45), and as
the abiding seed of God (I John, iii, 9). From this it
follows that the grace must be as distinct from the
lloYy Ghost as the gift from the giver and the seed
from the sower; consequently the Holy Spirit is our
holiness, not by the holiness by which He Himself is
holy, but by that holiness by which He makes us holy.
He is not, therefore, the causa jormalis, but merely the
causa efficiens, of our holiness.
Moreover, sanctifying grace as an active reality,
and not a merely external relation, must be philosophically either substance or accident.
Now, it is certainly not a substance which exists by itself, or apart
from the soul, therefore it is a physical accident inhering in the soul, so that the soul becomes the subject in
which grace inheres; but such an accident is in metaphysics called quality (qualitas, TrotirTjs), therefore
sanctifjing grace may be philosophically termed a
"permanent, supernatural quality of the soul", or, as
the Roman Catechism (P. II, cap. ii, de bap., n. 50)
says, "divina qualitas in anima inhserens".
(/3) Sanctif j-ing grace cannot be termed a habit {Itahilus) with the same precision as it is called a quality.
Metaphysicians enumerate four kinds of quality: habit
and disposition; power and want of power; passion
and passible quality, for example, to blush, pale with
wrath; form and figure (cf. Aristotle, Categ., VI).
Manifestly sanctifying grace must be placed in the
first of these four classes, namely habit or disposition;
but as dispositions are fleeting things, and habit has a
permanency, theologians agree that sanctifying grace
is undoubtedly a habit, hence the name: Habitual
Grace (gratia liabitualis). Habitue is subdivided into
(a)

(b) Its
(c) Its

—

A

habitus entitativus and habilus operativtis.
habitus
entitatii'us is a quality or condition added to a substance by which condition or quality the substance is
found peimanently good or bad, for instance: sickness
Habitus operativus
or health, beauty, deformity, etc.
is a disposition to produce certain operations or acts,
for instance, moderation or extravagance; this habitus is called either virtue or vice just as the soul is inclined thereby to a moral good or to a moral evil.
Now, sine.' sanctifying grace does not of itself impart
any such -eadiness, celerity, or facility in action, we
must consi ler it primarily as a habitus entitativus, not
as a hnhitus operativus. Therefore, since the popular
concept of habitus, which usually designates a readiness, does not accurately express the idea of sancti-

VI.—45
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fying grace, another terra is employed, i. e. a quality
after the manner of a habit (qualitas per modum habitus), and this term is applied with Bellarmine (De
grat. et lib. arbit., I, iii). Grace, however, preserves an
inner relation to a supernatural activity, because it

does not impart to the soul the act but rather the disposition to perform supernatural and meritorious acts;
therefore grace is remotely and mediately a disposition to act (habitus remote operativus).
On account of
this and other metaphysical subtleties the Council of
Trent has refrained from applying the term habitus to
sanctifying grace.
In the order of nature a distinction is made between
natural and acquired habits (habilus innalu.<i, and
habitus acquisilus), to distinguish between natural instincts, such, for instance, as are common to the
brute creation, and acquired habits such as we develop by practice, for instance skill in playing a musical instrument etc.
But grace is supernatural, and
can not, therefore, be classed either as a natural or an
acquired habit it can only be received, accordingly, by
infusion from above, therefore it is a supernatural infused habit (habilus inlusus).
(y) If theologians could succeed in estabUshing the
identity sometimes maintained between the nature of
grace and charity, a great step forward would be taken
in the examination of the nature of grace, for we are
more familiar with the infused virtue of charity than
with the hidden mysterious nature of sanctifying
grace.
For the identity of grace and charity some of
the older theologians have contended
Peter Lombard, Scotus, Bellarmine, Lessius, and others declaring that, according to the Bible and the teaching of
the Fathers, the process of justification may be at
times attributable to sanctifying grace and at other
times to the virtue of charity. Similar effects demand a similar cause; therefore there exists, in this
view, merely a virtual distinction between the two,
inasmuch as one and the same reality appears under
one aspect as grace, and under another as charity.
This similarity is confirmed by the further fact that
the life or death of the soul is occasioned respectively
by the presence in, or absence from, the soul of charity.
Nevertheless, all these arguments may tend to
establish a similarity, but do not prove a case of identity.
Probably the correct view is that which sees a
real distinction between grace and charity, and this
view is held by most theologians, including St. Thomas
Aquinas and Suarez. Many passages in Scripture
and patrology and in the enactments of synods confirm this view.
Often, indeed, grace and charity are
placed side by side, which could not be done without a
pleonasm if they were identical. Lastly, sanctifying
grace is a habilus entitativus, and theological charity a
habilus operativus: the former, namely sanctifying
grace, being a habitus entitativus, informs and transforms the suKstance of the soul; the latter, namely
charity, being a habilus operativus, supernaturally
informs and influences the will (cf. Ripalda, "l3e
ente sup.", disp. cxxiii; BiUuart, "De gratia", disp.
;

—

iv, 4).
(S) The

—

cUmax of the presentation of the nature of
sanctifying grace is found in its character as a participation in the Divine nature, which in a measure mdiTo this imdeniable fact
cates its specific difference.
of the supernatural participation in the Divine nature
is our attention directed not only by the express
words of Holy Writ: ut efjiciamini dii'inw consortes
nalurw (II Pet., i, 4), but also by the Bibhcal concept
of "the issue and birth from God", since the begotten
must receive of the nature of the progenitor, though in
this case it onl}- holds in an accidental and analogical
Since this same idea has been found in the
sense.
writings of the Fathers, and is incorporated in the
liturgy of the Mass, to dispute or reject it would be
nothing short of temerity. It is difficult to excogitate
a manner (modus) in which this participation of the
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Two

extremes must be
Divine nature is effected.
avoided, so that the triitli will be found.
An exaggerated theory wa.s taught by certain
mystics and quietists, a theory not free from pantheIn this view the soul is formally changed
istic taint.
into God, an altogether imtenable and impossible
hypothesis, since concupiscence remains even after
justification, and the presence of concupiscence is, of
course, absolutely repugnant to the Divine nature.
Another theory, held by the Scotists, teaches that
the participation is merely of a moral-juridical nature, and not in the least a physical participation.
But since sanctifying grace is a physical accident in
the soul, one cannot help referring such participation
in the Divine nature to a physical and interior assimilation with God, by virtue of which we are permitted to share those goods of the Divine order to
which God alone by His own nature can lay claim.
In any event the "participatio divinae natura;" is
not in any sense to be considered a deification, but
only a making of the soul "like unto God". To the
difficult question: Of which special attribute of God
does this participation partake? theologians can
answer only by conjectures. Manifestly only the
communicable attributes can at all be considered in the
matter, wherefore Gonet (t'lj'p. thomist., IV, ii, x)
was clearly wrong when he said that the attribute of
participation was the aaeitds, absolutely the most
incommunicable of all the Divine attributes. Ripalda (loc. cit., disp. xx, sect. 14) is probably nearer
the truth when he suggests Divine sanctity as the
attribute, for the very idea of sanctifying grace brings
the sanctity of God into the foreground.
The theory of Suarez (De grat., VII, i, xxx), which
is also favoured by Scripture and the Fathers, is perhaps the most plausible. In this theory sanctifying
grace imparts to the soul a participation in the Divine
spirituality, which no rational creature can by its own
unaided powers penetrate or comprehend. It is,
therefore, the office of grace to impart to the soul, in a
supernatural waj', that degree of spirituality which is
absolutely necessary to give us an idea of God and His
spirit, either here below in the shadows of earthly existence, or there above in the unveiled splendour of
Heaven. If we were asked to condense all that we
have thus far been considering into a definition, we
would formulate the following: Sanctifying grace is
"a quality strictly supernatural, inherent in the soul
as a habitus, by w hich wc are made to participate in
the divine nature'.
Sanctifying Grace has its
(b) Formal Operations.
formal operations, which are fundamentally nothing
else than the formal cause considered in its various
moments. These operations are made known by
Ilevelation; therefore to children and to the faithful
can the splendour of grace best be presented by a vivid
description of its operations. These are: sanctity,
beauty, friendship, and sonship of God.
(o) The Sanctity of the soul, as its first formal
operation, is contained in the idea itself of sanctifying
grace, inasmuch as the infusion of it makes the subject
holy and inaugurates the state or condition of sanctity.
So far it is, as to its nature, a physical adornment of the
soul it is also a moral form of sanctification, which of
itself makes baptized children just and holy in the
This first operation is thrown into relief
sight of God.
by the fact that the " new man", created in justice and
holiness (Eph., iv, 24), was preceded by the "old
man" of sin, and that grace changed the sinner into a
saint (Trent, Sess. VI, cap. vii: ex injusto fit juMuf;).
The two moments of actual justification, namely the
remission of sin and tlie sanctification, are at the same

—

;

time moments of habitvial justification, and become
the formal operations of grace. The mere infusion of
the grace effects at once the remission of original and
mortal sin, and inaugurates the condition or state of
holiness.
(See Pohle, I.«hrb. der Dogm., 527 sq.'*

(/3) Although the beauty of the soul is not mentioned by the teaching office of the Ghurch as one of
the operations of grace, nevertheless the Roman Gatechism refers to it (P. II, cap. ii, de bap., n. 50). If it
be permissible to imderstand by the spouse in the
Canticle of Canticles a symbol of the soul decked in
grace, then all the passages touching the ravishing
beauty of the spouse may find a fitting application to
the soul.
Hence it is that the Fathers express the
supernatural beauty of a soul in grace by the most
splendid comparisons and figures of speech, for instance: "a divine picture" (Ambro.se); "a golden

"a streaming light'' (Basil),
Assuming that, apart from the material beauty
expressed in the fine arts, there exists a purely spiritual beauty, we can safely state that grace, as the
participation in the Divine nature, calls forth in the
soul a physical reflection of the uncreated beauty of
God, which is not to be compared with the soul's
natural likeness to God.
AVe can attain to a more
intimate idea of the Divine likeness in the soul adorned
with grace, if we refer the picture not merely to the
absolute Divine nature, as the protot j^pe of all beauty,
but more especially to the Trinity whose glorious
nature is so charmingly mirrored in the soul by the Divine adoption and the inhabitation of the Holy Ghost
(cf. H. Krug, De pulchritudine divina, Freiburg, 1902).
(7) The Friendship of God is, consequently, one of
the most excellent of the effects of grace; Aristotle
denied the possibility of such a friendsliip by reason of
the great disparity between God and man. As a
matter of fact man is, inasmuch as he is God's creature, His servant, and by reason of sin (original and
mortal) he is God's enemy. This relation of service
and enmity is transformed by sanctifying grace into
one of friendship (Trent, Sess. VI, cap. vii: exinimico
amicus). According to the Scriptural concept (Wis.,
John, xv, 15) this friendship resembles a
vii, 14;
mystical matrimonial union between the soul and its
Divine spouse (Matt., ix, 15; Apoc, xix, 7). Friendship consists in the mutual love and esteem of two
persons based upon an exchange of service or good
Nicom.", VIII sq.). True
office (Aristot., "Eth.
friendsliip resting only on virtue (amicitia honesla)
demands undeniably a love of benevolence, which
seeks only the happiness and well-being of the friend,
whereas the frientlly excliange of benefits rests upon a
utilitarian basis (mnicitia uliUs) or one of pleasure
{amicitia deleclahilis), which presupposes a selfish
love; still the benevolent love of friendship must be
mutual, because an imrequited love becomes merely
one of silent admiration, which is not friendship by any
means. But the strong bond of union lies undeniably
in the fact of a mutual benefit, by reason of which
Fifriend regards friend as his other self {alter ego).
nally, between friends an equality of position or station
is demanded, and where this does not exist an elevastatue" (Chrysostom)

;

etc.

tion of the inferior's status {amicitia excellenticc), as,
for example, in the case of a friendship between a king
and noble subject. It is easy to jx-rceive that all
these conditions are fulfilled in the frientlship between
God and man effected by grace. For, just as God regards the just man with the pure love of benevolence,
He likewise prepares him by the infusion of theological charity for the reception of a correspondingly pure
and unselfish affection. Again, althouf^h man's
knowledge of the love of God is very limived, while
God's knowledge of love in man is perfect, this conjecture is sufficient indeed in human friendship.^ it
alone is possible to form the basis of ;. friendly
relation.
The exchange of gifts consists, oi the part
of God, in the bestowal of suiiernatural bi'nefits, on
the part of man, in the promotion of God's glory, and
partly in the performance of works of frat'^rnal charity.
There is, indeed, in the first instance, a vast
difference in the resijective positions of Goi 1 and man;
but by the infusion of grace man receives a patent of

—
—

,
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and thus a friendship of excellency {(imicilid
estabhshed between God and the just.

exccllenti'Cp) is

(See Schiffiai,
1901.)

"De

gratia divina", 305 sqq., Freiburg,

(5) In the Di\-ine filiation of the soul the formal
workings of sanctifying grace reach their culminating
point by it man is entitled to a share in the paternal
;

inheritance, which consists in the beatific ^•ision.
This excellence of grace is not only mentioned countless times in Holy Writ (Rom., \-iii, 15 sq.; I John, iii,
1 sq., etc.), but is included in the Scriptural idea of a
re-birth in God (cf. John, i, 12 sq.; iii, 5; Titus, iii, 5;
James, i, 18, etc.). Since this re-birth in God is not
effected by a substantial issuance from the substance
of God, as in the case of the Son of God or Logos
(Christus), but is merely an analogical or accidental
coming forth from God, our sonship of God is only of
an adoptive kind, as w'e find it expressed in Scripture
(Rom., viii, 15; Gal., iv, 5). This adoption was defined by .St. Thomas (III, Q. xxiii, a. 1): persojus extranccF in filium el heredem gratuita assumptio.
To the
nature of this adoption there are four requisites: (i)
the original unrelatedness of the adopted person (ii)
fatherly love on the part of the adopting parent for
the person adopted; (iii) the absolute gratuity of the
choice to sonship and heirship; (iv) the consent of the
adopted child to the act of adoption. Applj-ing these
conditions to the adoption of man by C!od, we find
that God's adoption e.xceeils man's in every point, for
the sinner is not merely a stranger to God but is as one
W'ho has cast off HLs friendship and become an enemy.
In the case of human adoption the mutual love is presumed as existing, in the case of God's adoption the
;

love of God effects the recjuisite disposition in the soul
to be adopted. The great and unfathomable love of
God at once bestows the adoption and the consequent
heirship to the kingdom of heaven, and the value of
this inheritance is not diminished by the number of
coheirs, as in the case of worldly inheritance.
God does not impose His favours upon any one,
therefore a consent is expected from adult adopted
sons of God (Trent, Sess. VI, cap. vii, per voluntaria}7i
susceptionem gratiw et donorum). It is quite in keeping with the excellence of the heavenly Father that He
should supply for His children during the pilgrimage
a fitting sustenance which will sustain the dignity of
their position, and be to them a pledge of resurrection
and eternal hfe; and this is the Bread of the Holy
Eucharist (see Euch.^rist).
(c) The Supernatural Retinue.
This expression is
derived from the Roman Catechism (P. II., c. i, n. 51),
which teaches: "Huic (gratis sanctificanti) additur
nobilissimus omnium virtutum comitatus". As the
concomitants of sanctifj-ing grace, these infused virtues are not formal operations, but gifts really distinct from this grace, connected nevertheless with it
by a physical, or rather a moral, indissoluble link relationship.
Therefore the Council of Vienne (1311")
speaks of injormans gratia et I'irtutes, and the Council
of Trent, in a more general way, of gratia et dona.
The three theological Wrtues, the moral virtues, the
seven gifts of the Holy Ghost, and the personal indwelling of the Holy Spirit in the soul are all considThe Council of Trent (Sess. VI, c. vii) teaches
ered.
that the theological \'irtues of faith, hope, and charity are in the process of justification infused into the
soul as supernatural habits. Concerning the time of
infusion, it is an article of faith (Sess. VI, can. xi) that
the virtue of charity is infused immediately with sanctifjang grace, so that throughout the whole term of
existence sanctifjnng grace and charity are found as
inseparable companions. Concerning the habitus of
faith antl hope, Suarez is of the opinion (as against St.

—

—

Thomas and
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St. Bonaventure) that, assuming a favourable disposition in the recipient, they are infused
Universally
earlier in the process of justification.
known is the expression of St. Paul (I Cor., xiii, 13),

" -Vnd

now

there remain faith, hope, and charit}', these

three: but the greatest of these is charity." Since,
here, faith and hope are placed on a par with charity,
but charity is considered as diffused in the soul (Rom.,
V, 5), conveying thus the idea of an infused habit, it
will be seen that the doctrine of the Church so consonant with tlie teaching of the Fathers is also supported
by Scripture. The theological virtues have God directly as their formal object, but the moral N'irtues are
directed in their exercise to created things in their
moral relations. .\11 the special moral virtues can be
reduced to the four cardinal virtues: prudence {prudcntia), justice Q'ustitia), fortitude (fortitiulo) temperance (temperantia) . The Church favours the opinion that along with grace and charity the four cardinal
virtues (and, according to many theologians, their
subsidiary virtues also) are communicated to the souls
of the just as supernatural habitus, whose office it is to
give to the intellect and the will, in their moral relations with created things, a supernatural direction
and inclination. By reason of the opposition of the
Scotists this view enjoys only a degree of probability,
which, however, is supported by passages in Scripture
(Prov., viii, 7; Ezech., xi, 19; II Pet., i, 3 sqq.) as well
as the teaching of the Fathers (.\ugustine, Gregory
the Great, and others). Some theologians add to the
infusion of the theological and moral virtues also that
of the seven gifts of the Holy Ghost, though this view
cannot be called anj'thing more than a mere opinion.
There are difficulties in the way of the acceptance of
,

this opinion

which cannot be here

discus.sed.

The article of faith goes only to this extent, that
Christ as man possessed the seven gifts (cf. Is., xi, 1
sqq.; Ixi, 1; Luke, iv, 18).
Remembering, however,
that St. Paul (Rom., viii, 9 sqq.) considers Christ, as
man, the mystical head of mankind, and the august
exemplar of our own justification, we may possibly assume that God gives in the process of justification also
the seven gifts of the Holy Ghost.
The crowning point of justification is found in the
personal indwelling of the Holy Spirit. It is the perfection and the supreme adornment of the justified
soul.
Adequately considered, the personal indwelling
of the Holy Spirit consists of a twofold grace, the
created accidental grace {gratia areata accidentalis)
and the uncreated substantial grace {gratia increata
substaniialis)
The former Ls the basis and the indispensable assumption for the latter; for where God
Himself erects His throne, there must be found a fitting and becoming adornment. The indwelling of the
Holy Spirit in the soul must not be confounded with
God's presence in all created things, by virtue of the
Divine attribute of Omnipresence. The personal indwelling of the Holy Ghost in the soul rests so securely
upon the teaching of Holy Writ and of the Fathers
that to deny it would constitute a grave error. In
fact, St. Paul (Rom., v, 5) says: " The charity of God is
poured forth in our hearts, by the Holy Ghost, who is
given to us". In this passage the Apostle distinguishes clearly between the accidental grace of theological charity and the Person of the Giver.
From
this it follows that the Holy Spirit has been given to us,
and dwells within us (Rom., viii, 11), so that we really
become temples of the Holy Ghost (I Cor., iii, 16 sq.;
Among all the Fathers of the Church (exceptvi, 19).
ing, perhaps, St. .A.ugustine) it is the Greeks who are
more especially noteworthy for their rapturous utterances touching the infusion of the Holy (ihost. Note
the expressions: "The replenishing of the soul with
balsamic odours", '"a glow permeating the soul", "a
gilding and refining of the soul".
Against the Pneumatomachians they strive to prove the real Divinity
of the Holy .Spirit from His indwelling, maintaining
that only God can establish Himself in the soul surely
no creature can inhabit any other creatures. But
clear and uiuleniable as the fact of the indwelling is,
equally difficult and perplexing is it in degree to
.

;

,
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tion "with fear and trembling" (Phil., ii, 12), it is impossible to regard our mdividual salvation as something fixed and certain.
did St. Paul (I Cor., ix,
27) chastise his body if not afraid lest, having preached
to others, he might himself "become a castaway"?
He says expressly (I Cor., iv, 4) " For I am not conscious to myself of any thing, yet am I not hereby jus-

Why

:

but he that judgeth me, is the Lord." Tradition also rejects the Lutheran idea of certainty of justification.
Pope Gregory the Great O'b. VII, ep. xxv)
was asked by a pious lady of the court, named Gregoria,
to say what was the state of her soul.
He replied that
tified;

she was putting to him a difficult and useless question,
which he could not answer, because God had not
vouchsafed to him any revelation concerning the state
of her soul, and only after her death could she have
any certain knowledge as to the forgiveness of her
sins.
No one can be absolutely certain of his or her
salvation unless
as to Magdalen, to the man with
the palsy, or to the penitent thief a special revelation be given (Trent, Sess. VI, can. xvi).
Nor can a
theological certainty, any more than an absolute certainty of belief, be claimed regarding the matter of
salvation, for the spirit of the Gospel is strongly opposed to anything like an unwarranted certainty of
salvation.
Therefore the rather hostile attitude to
the Gospel spirit advanced by Ambrosius Catherinus

—
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explain the method and manner (modus) of this indwelling.
Theologians offer two explanations. The greater
number hold that the indwelling must not be considered a substantial information, nor a hypostatic union,
but that it really means an indwelling of the Trinity
(John, xiv, 23), but is more specifically appropriated
to the Holy Ghost by reason of His notional character
as the Hypostatic Holiness and Personal Love.
Another small group of theologians (Petavaus,
Scheeben, Hurter, etc.), basing their opinion upon the
teaching of the Fathers, especially the Greek, distinguish between the inhahitatio totiits Trimtatis, and the
inhabitatio Spiritus Sancti, and decide that this latter
must be regarded as a union {unio, (voxm) pertaining to
the Holy Ghost alone, from which the other two Persons are excluded.
It would be difficult, if not impossible, to reconcile this theory, in spite of its deep
mystical significance, with the recognized principles
of the doctrine of the Trinity, namely the law of appropriation and Divine mission. Hence this theory
is almost universally rejected (see Franzelin, " De Deo
trino ", thes. xliii-xlviii, Rome, 1881).
(3) The Characteristics of Sanctifying Grace.
The
Protestant conception of justification boasts of three
characteristics: absolute certainty (cerlitudo), complete uniformity in all the justified {ccqualitas) unforfeitableness (inamissibilitas).
According to the
teaching of the Church, sanctifying grace has the opposite characteristics: uncertainty {incertiludo), inequality {inceqwditas) and amissibihty {amissibiiitas).
(a) Uncertainty.
The heretical doctrine of the Reformers, that man by a fiduciary faith knows with
absolute certainty that he is justified, received the attention of the Council of Trent (Sess. VI, cap. ix), in
one entire chapter {De inani fiducid hareticoruni)
three canons (loc. cit., can. xiii-xv) condemning the
necessity, the alleged power, and the function of
fiduciary faith.
The object of the Church in
defining the dogma was not to shatter the trust
in God (cerlitudo spei) in the matter of personal
salvation, but to repel the misleading assumptions
of an
unwarranted certainty of salvation (cerlitudo fidei). In doing this the Church is altogether
obedient to the instruction of Holy Writ, for, since
Scripture declares that we must work out our salva-

—

(d. 1553), in his little work; "De certitudine gratia?",
received such general opposition from other theologians.
Since no metaphysical certainty can be cherished in the matter of justification in any particular

case, we must content ourselves with a moral certainty, which, of course, is but warranted in the case
of baptized children, and which, in the case of adults,
diminishes more or less, just as all the conditions of

—

not an easy matter to
determine. Nevertheless any excessive anxiety and
disturbance may be allayed (Rom., viii, 16, 38 sq.) by
the subjective conviction that we are probably in the
salvation are complied with

state of grace.
(b) Inequality.
If man, as the Protestant theory
of justification teaches, is justified by faith alone, by
the external justice of Christ, or God, the conclusion
which Martin Luther (Sermo de Nat. Mariae) drew
must follow, namely that "we are all equal to Mary
the Mother of God and just as holy as she". But if,
on the other hand, according to the teaching of the
Church, we are justified by the justice and merits of
Christ in such fashion that this becomes formally our
own justice and holiness, then there must result an
inequality of grace in individuals, and for two reasons:
first, because according to the generosity of God or the
receptive condition of the soul an unequal amount of
grace is infused; then, also, because the grace originally received can be increased by the performance of
good works (Trent, Sess. VI, cap. vii, can. xxiv).
This possibility of increase in grace by good works,
whence would follow its inequahty in individuals, finds
its warrant in those Scriptural texts in which an increase of grace is either expressed or implied (Prov.,
iv, 18; Ecclus., xviii, 22; II Cor., ix, 10; Eph.,iv, 7;
Tradition had occaII Pet., iii, 18; Apoc, xxii, 11).
sion, as early as the close of the fourth centurj^, to
defend the old Faith of the Church against the heretic
Jovinian, who strove to introduce into the Church the
Stoic doctrine of the equalit}' of all virtue and all vice.
St. Jerome (Con. Jovin., II, xxiii) was the chief defender of orthodoxy in this instance. The Church

—

never recognized any other teaching than that laid

down by

St. Augustine (Tract, in Jo., vi, 8): "Ipsi
sancti in ecclesia sunt alii aliis sanctiores, alii aliis
meliores." Indeed, this view should commend itself
to every thinking man.
The increase of grace is by theologians justly called
a second justification (justificatio secunda), as distinct
from the first justification (justificatio prima), which is
coupled with a remission of sin ; for, though there be
in the second justification no transit from sin to
grace, there is an advance from grace to a more perfect
sharing therein. If inquiry be made as to the mode of
this increase, it can only be explained by the philosophical maxim: "Qualities are susceptible of increase and decrease"; for instance, light and heat by
the varying degree of intensity increase or diminish.
The question is not a theological but a philosophical
one to decide whether the increase be effected by an
add'tion of grade to grade (additio gradus ad gradum),
as most theologians believe; or whether it be b}' a
deeper and firmer taking of root in the soul (major
radicatio in subjecto), as many Thomists claim.
This
question has a special connexion with that concerning
the multiplication of the habitual act.

But the

last

question that arises has decidedly a

theological phase, namel}', can the infusion of sanctifying grace be increased infinitely? Or is there a limit, a
point at which it must be arrested? To maintain that
the increase can go on to infinity, i. e. that man by
successive advances in holiness can finally enter into
the possession of an infinite endowment involves a
manifest contradiction, for such a grade is as impossible as an infinite temperature in physics.
Theoretically, therefore, we can consider only an increase
without any real limit (in indefinitum). Practically,
however, two ideals of imattained and unattainable
holiness have been determinc( 1 which nevertheless, are
finite.
The one is the inconceivably great holiness
of the human soul of Christ, the other the fullness of
grace which dwelt in the soul of the Virgin Mary.
,

,

;
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(c) Amissibility.

justification by faith alone, Luther made the loss or
forfeiture of justification depend solely upon infidelity, while Calvin maintained that the predestined
could not possibly lose their justification; as to those
not predestined, he said, God merely aroused in them a
On account of
deceitful show of faith and j ust ificat ion.
the grave moral dangers which lurked in the assertion
that outside of unbelief there can be no serious sin
destructive of Divine grace in the soul, the Council
of Trent was obliged to condemn (Sess. VI, can.

both these views. The lax principles of
"evangelical liberty", the favourite catchword of the
budding Reformation, were simply repudiated (Trent,

xxiii, xxvii)

But the

Sess. VI, can. xix-xxi).

sT,-nod (Sess.

VI,

added that not venial but only mortal sin
In this declaration
the loss of grace.
there was a perfect accord with Scripture and Ttadition.
Even in the Old Testament the prophet
Ezeehiel (Ezech., xviii, 2-1) says of the godless: "All
his justices which he hath done, shall not be remembered: in the prevarication, by which he hath prevarcap. xi)

involved

icated,

and

in his sin,

which he hath committed,

in

them he .shall die." Not in vain does St. Paul I Cor.,
X, 12) warn the just: "Wherefore he that thinketh
himself to stand, let him take heed lest he fall"; and
state uncompromisingly: " The unjust shall not possess
neither fornicators, nor
the kingdom of God
(

.

.

.

adulterers
nor covetous, nor
shall possess the kingdom of God"
drunkards
(I Cor., \'i, 9 sq.).
Hence it is not by infidelity alone
that the Kingdom of Heaven will be lost. Tradition
shows that the discipline of confessors in the early
Church proclaims the belief that grace and justificaThe principle of justification are lost by mortal sin.
The
tion by faith alone is unknown to the Fathers.
fact that mortal sin takes the soul out of the state of
jMortal
grace is due to the very nature of mortal sin.
sin is an absolute turning away from God, the supernatural end of the soul, and is an absolute turning to
creatures therefore, habitual mortal sin cannot exist
with habitual grace any more than fire and water can
But as venial sin does
co-exist in the same subject.
not constitute svich an open rupture with God, and
does not destroy the friendship of God, therefore venial sin does not expel sanctifying grace from the soul.
Hence, St. Augustine says (De spir. et lit., xxviii, 48):
"Non impediimt a vita aetema justum quaedam peccata venialia, sine quibus haec vita non ducitur."
But does venial sin, without extinguishing grace,
nevertheless diminish it, just as good works give an
Denys the Carthusian (d. 1471)
increa.se of grace?
was of the opinion that it does, though St. Thomas regradual decrease of
jects it (II-II, Q. xxiv, a. 10).
grace would only be possible on the supposition that
either a definite number of venial sins amounted to a
mortal sin, or that the supply of grace might be
diminished, grade by grade, down to ultimate exThe first hj'pothesis is contrary to the natinction.
ture of venial sin; the second leads to the heretical
view that grace may be lost without the commission
Nevertheless, venial sins have an inof mortal sin.
direct influence on the state of grace, for they make a
relapse into mortal sin easy (cf. Ecclus., xix, 1). Does
the loss of sanctifying grace bring with it the forfeiture of the supernatural retinue of infused virtues?
Since the theological virtue of charity, though not
identical, nevertheless is inseparably connected with
grace, it is clear that both must stand or fall together,
hence the expressions "to fall from grace" and "to
It is an article of faith
lose charity" are equivalent.
(Trent, Sess. VI, can. xxviii, cap. xv) that theological
faith may survive the commission of mortal sin, and
can be extinguished only by its diametrical opposite,
nameh', infidelity. It may be regarded as a matter of
Church teaching that theological hope also survives
mortal sin, unless this hope should be utterly killed by

nor

idolaters,

.

.

.

.
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— In consonance with his doctrine of

.

.

;

A

extreme opposite, namely despair, though probably it is not destro\-ed bj- its second opposite, presumption. With regard to the moral virtues, the
seven gifts and the indwelling of the Holy Ghost,
which invariably accompany grace and charity, it is
clear that when mortal sin enters into the soul they
cease to exist (cf. Suarez, "De gratia", IX, 3 sqq.).
As to the fruits of sanctifying grace, see Merit.
General Literature: St. Thomas, Summa Theoh, I-II, Q.
cix-cxiv, and his commentators: Billuart. De gratia, ed. LeQUETTE (Paris, s. d.). Ill; Salmanticenses, De gratia Dei in
Curs, theol., IX sqq. (Paris, 1870); De Lemos, Panoplia divince
gratite (Li^ge. 1676); Soto, De naturd et gratia (^Venice, 1560);
its

—

_

alsoBELLARMlNE.SuAREZ, Vasqdez, and particularly Ripalda,

De

ente supemalurali (3 vols., Cologne, 1648).
cf. Cercia. De gratia Christi (3 vols.,

authors

Among later
Paris, 1879);

Mazzella, De gratia Christi, 3rd ed. (Rome, 1882); Satolli,
De gratia (Rome, 1.S.S6); Schiffini, Degratid divind (Freiburg,
1901); Labousse, De gratid divind (Louvain, 1902); Herrmann, Tractatus de divind gratid (Rome, 1904); Lepicier, De
gratia (Paris, 1907); van Noort, Degratid Christi (Amsterdam,
1908); Billot, De gratid Christi et libera arbitrio, I (Rome,
19()8); Terrien, La (TTocec/ (a fffoire (2 vols., Paris, 1897); von
Schazler, Natur und Uebematur: Das Dogma von der Gnade
(Mainz, 186.5); Idem, Neuc Untersuchungen iiber das Dogma
von der Gnade; Kuhn, Die christliche Lekre von der gottlichen
Gnade (Tubingen, 1868); Kleutgen. Theclogieder Vorzeit. 2nd
ed.. II (Miinster. 1877), 152 sqq.; Oswald. Die Lehre von der
Heiligung. 3rd ed. (Paderborn, 1885); Heinrich-Gutberlet,
Dugmat. Theologie. VIII: Von der Gnade (Mainz, 1897). See
also the manuals on dogmatic theology, especially those by
JUNGMANN, HURTER, ScHEEBEN, EiNIG, SiMAR, ChR. PesCH.
Tepe, etc. For complete treatment see Pohle, Lehrbuch der
ed., II (Paderborn, 1909). 329-578; for the
teaching of the Fathers of Isaac Habert, Theol. grcecor. Fatrum
univer&am materiam gratis (Paris, 1646); E. Scholz, Die
Lehre des hi. Basilius von der Gnade (Freiburg, 1881); Hummer.
Des hi. Gregor v. Xazianz Lehre von der Gnade (Kempten, 1880)
Weigl, Die Heilslehre des hi. Cyrill v. Alex, (^lainz, 1905).
P.^lmieri, De gratid divind actuali (GulACTU.4L Grace:
pen, 1883); Scheeben. Natur nnd Gnade (Mainz, 1861); GlossNER. Lehre des hi. Thomas vom Wesen der Gnade (Mainz, 1871);
gratis
auxiliis in Becanus, Theol. scholastica
De
G. Byonius,
(Rouen. 1658); BoucvT. Theol. Patrum dogmatico-scholasticO'
positiva (Paris, 1718); Zaccaria, Dissert, de adjutorio sine quo
non in Thesaur. theol. V (Venice. 1762); Ernst, Werke und
Tugenden der Ungldubigen nach Augustinus (Freiburg, 1871);
WoRTER. Die Geistesentwicklung des hi. Augus,mus (Paderborn, 1892); RoTTMANNER, Der Augnstini^mus (Munich,
1892); WoLFSGRCBER, Augustimis (Paderborn, 1898). Concerning Jansenism cf. Dech.\mps, De hceresi janseniand (Paris,
1654); FoNTANA, Bulla " Unigenitus" dogmattcc propugnata
(Rome, 1717); Duchesne, Histoire du baianisme (Douai,
1731); Linsenmann, Michael Bajus und die Grundlegung des
Jansenismus (Tubingen, 1867); Schill, Die Konstilution
" Unigenitus^\ ihre Veranlassung und ihre Folgen (Freiburg.
1876); Ingold, Rome el France: La seconde phase du Jansenisme (Paris, 1901 ). Concerning Pelagianism and Semipelagian-
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cf.

WonTER, Der Pelagianismus nach seinem Ursprung und

seiner Lehre (FmhuTg. 1874); Kl.xsEJS, Die innere Entwicklung
Schwane, Dogmengedes Pelagianismus (Freiburg, 1882);
schithte. 2nd ed., II (Freiburg, 1895), §§60 sqq.; H. Zimmer,
Pelagius in Irland (Berlin, 1901); Wiggers, Geschichte des
Semipelagianismus (Hamburg, 1835); A. HoCH, Lehre des Joh.
Cassian von A'atur und Gnade (Freiburg, 1895); A. KocH, Der
hi. Faustus, Bischof ron Riez (Stuttgart, 1895); Worter. Zur
Dogmengeschichte dr.^ ^fmipelagixinismus (Miinster, 1900);

MiNGES, DieGno'L r^}
Pdagianismus u>< ^

liuus Scotus auf ihren angeblichen
''< i^mus crepnV/i (Miinster, 1906);
falis divinm in primam et secunM\:.i.'^^^, De voluntate salvijicd et pradesdam (Rome. 1S31
tinatione (Louvain, ISSij); .\. Fischer, De salute infidelium
(Essen, 1886); Bucceroni, De auxilio snificienti infidfUbus
dato (Rome, 1890); F. Schmid, Die ausserordentiichen Heilswe^e fiir die gefallene Menschheit (Brixen, 1899).
Sanctifying Grace: A. Vega, />/* justificatione doctrina
unii'T.^a (Venice, 1548); Bellarmine, De justificatione impii,
ed. FicvRE. VI (Paris, 1S731, 149 sqq.; Becanus, De gratid
habituali (Rouen. 1658); Katschthaler, Degratid sanctificante
(Salzburg, 1886); Villada, De effectibus formalibus gratia
habitualis (Valladolid, 1899); L. Hubert. De gratid sanctificante (Paris, 1902); Nussbaum, Die Lehre der katholischen
Kirche iiber die Rechtfertigung (Munich, 1837); Bartmann. .S(.
Paulus und St. Jacobus iiber die Rechtfertigung (Freiburg, 1897);
W. LlESE, Der heilsnotwendige Glaube, sein Begriff und Inhalt
(Freiburg, 1902); J. Wieser, 5. Pauli doctrina de justificatione
(Trent. 1874); Simar, Theologie des hi. Paulus. 2nd ed. (Freiburg, 1883); Mohler. Symbolik (Mainz, 1890); Ad. Harnack, Dogmengeschichte. 3rd ed., Ill (Freiburg, 1S96); L.
Galet. La foi el les ceuvres (Montauban, 1902); Denifle, Die
abendldndischen Schriftausleger iiber justitia Dei u. justificatio
(Mainz, 1905) Krogh-Tonning, Die Gnadenlehre und die stille
Reformation ((^ristiania, 1894); A. Radem.\cher, Die iibernatiirliche Lebensordnung nach der paulinischen und j'ohanneischen Theologie (Freiburg, 1903); Terrien, La grace et la
gloire ou la filiation adoptive (2 vols., Paris, 1897); Kirschkamp, Gnade und Glorie in ihrem inneren Zusammenhang
(Wurzburg. 1877); Hagg. Die Reichlumer der gottlichen Gnade
und die Schwere ihres Verlustes (Ratisbon, 1889); Scheeben,
Die errlichkeiten der gottlichen Gnade, Sth ed. (Freiburg, 1908);
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De virtutibus theologicis (Louvain, 1890); Mazzblla,
virtutibus infusis (Rome, 1894); Satolli. De habilibus
(Rome, 1897); Bouquillon, De virtutibus theologicis (Bruges,
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1890);

De

virtutibus infusis (Freiburg, 1904);
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Weiss, 5. Thoma- de septem donis doctrina (Vienna, 1895);

Oberdorffer, De inhabitatione Spiritus S. in animabus Justorum (Tournai, 1890); B. Froget, De V inhabitation du St.
Esprit dans les dtnes juMes (Paris, 1901); De Bellevue,
L'tFuvre du St. Esprit ou la sanclification des dmes (Paris, 1901);
Deharbe, Die voUkommene Liebe Gottes (Ratisbon. 1856);
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Geistes (Ratisbon, 1899).

J.

PoHLE.

Grace, Controversies on.—These are concerned
with the relation between grace and free will.
How can the all-persuasiveness of grace, which exercises such a potent influence on the human will and
elicits therefrom such good works, reside harmoniously in the SiVme subject with the simultaneous consent of the free will? Since merely sufficient grace
(gratia mere sufficiens) in its very concept contains the
idea of a withholding of consent on the part of free
will, and is therefore at the very outset destined
chiefly

to inefficiency (gratia incfficax), the question in its last
analysis reduces itself to the relation between free will
and efficacious grace (gratia efficax), which contains the
very idea that by it and with it the free will does precisely that which this grace desires should be done.
The most radical solution would be simply to cut the
Gordian knot, and with the Pelagians set aside supernatural grace, or with the Reformers and Jansenists
banish entirely all free will. For whether we boldly
set aside the first or the second alternative, in either
case the great problem of the relation between grace
and free will will have been disposed of, and the great
mystery solved in the simplest manner possible. For
if there be no grace, why. then, all things are accomplished by the libentm arbitrium; if there be no freedom, then grace reigns supreme. As against the
Pelagians and Semipelagians the existence and necessity of eflttcacious grace for all meritorious acts was
duly treated in the article GR.icE. Here we propose
to defend briefly the preservation of free will with
grace as against the systems of the Reformers and
Jansenists, which are hostile to free will.
According to Luther's
I. Heretical Solutions.
theory, man's free will was so impaired by original sin
that like a horse it could perform good or bad acts only
Nor
as " it was ridden either by God or the de\'il '.
did the Redemption by Christ restore the will as it
was enjoyed in Paradise; therefore the will influenced
by grace must by an interior necessity follow in all
things the coercion of grace. Of all the Reformers,
Calvin (Instit., lib. II) has given the most consistent
and scholarly theory of the loss of free will under
grace.
He maintains that the sin of Adam annihilated the freedom of the will that the Redemption did
not restore this primitive freedom, though it released
man from the bondage of Satan that, however, the
will influenced by grace does not remain entirely passive, but preserves the spontaneity of its unfree acts.
The later Lutherans, as well as those of the present
time, scarcely ever emphasize as harshly as their
master the moral impotence of nature in the domain
of ethical good, but the followers of Calvin still cling
stubbornly to his teaching (cf. G. van Noort, "De
In opposigratia Christi", Amsterdam, 1908, p. 10).
tion to both sects, the Council of Trent (.Sess. VI, can.
iv-v) defined as dogma not only the survival of moral
freedom in spit« of original sin, but also the preservation of the freedom of the will acted upon and working
with grace, especially eflScacious grace.
The definition of Jansei: (d. Ifi.S.S) is not materially
different from that of Lutlier an<l C.alvin, save only
that, in <listinguishing more cluscly between freedom
from external coercion (liljertus a i<;iicti<)nc) :ind freedom from intrinsic necessity (liherta." ab inlrinsecA necessitate), he concedes to the will under the influence of

—

'

;

;

grace only the former kind of liberty, at thcsame time
maintaining against all sound ethics that in our fallen
state the mere freedom from external coercion is sufficient for merit and demerit, and that therefore the really
decisive freedom from intrinsic necessity is not required.
In its exterior form this system seeks to clothe itself
completely in Augustinian attire, and to give the impression that even St. Augustine taught unqualified
Jansenism. The system teaches that the will of fallen
man sways like a reed between two delights, the heavenly delight of grace (dclectatio ca-lestis s. caritas) and the
earthly delight of concupiscence (tlelectatio terrena s.
concupiscentia). Both are ever present in man; like
hostile forces, each strives for the mastery, the irresisting will being necessarily overcome by whichever
delight happens to be the stronger.
If the heavenly
delight be stronger than the opposing earthly one, it
overcomes as efficacious grace {gratia efficax s. magna),
the will with an irresistible impulse for good. If, on
the other hand, the evil delight be the stronger, it
compels the will to sin and this in spite of the likewise
present heavenly delight, which as sufficient grace
(gratia sufficiens s. pan^a) is just too weak to gain the
ascendancy over the other. If both these delights are
e-xactly equal in strength so as to maintain a perfect
equilibrium, then the will remains trembling in the
balance. It will be seen that this theory is conceived
in perfect accord with the parallelogram of forces, and
reduces itself in its last analysis to the most extreme
determinism, and absolutely kills all freedom. Not
the conquering pow-er of the heavenly delight Ulelectatio coelestis victrix), which is emphasized in the Augustinian system also, but the idea that this delight cannot
be resisted (gratia irresistibilis) was branded as heresy
by Innocent X on 31 May, 1653 (cf. Denzinger, "En-

Symbolorum ",

chiridion

ed.

Bannwart,

S.J., 1908, n.

1093 and 1095).

The sources

of our faith record a decided protest
against the subjugation of free will by efficacious grace.
For if grace, instead of eleva ting and ennobl ing free will,
subverts it, then all the Biblical counsels and prohibitions relative to the affairs of salvation which can be
accomplished only with the help of efficacious grace,
become vain and meaningless. Onlyin the event of the
will remaining free have the words of Christ any significance: "If thou wilt enter into life, keep the commandments "(Matt., xix, 17). Saint Paul presupposes the cooperation of free will when he writes to his disciple
Timothy " Exercise thyself (exerce te ipsum) unto godliness" (I Tim., iv, 7), and again when he says generally:
"And every man shall receive his own reward according
Tradition, as Calvin
to his own labour" (I Cor., iii,8).
candidly admits (Instit., II, 3, 10), regards freedom of
will and the efficacy of grace not as antagonistic
principles, but as harmonious factors.
Like Jansen,
however, Calvin believes that he can regard St. Augustine as a supporter of his heresy.
unfounded
and mistaken is this claim has been clearly demonstrated in the article Augustine, Saint.
II. Catholic Systems of Grace.
According as the
theological examination of grace and free will in its
efforts to demonstrate the mutual relations between
the two took as its starting-point respectively either
grace or free will, two pairs of closely related systems
:

,

How

—

were evolved: Thomism and Augustinianism, which
take grace as the starting-point, and Molinism and
Congruism, which set out from free will. These are
the extremes. The middle ground is held by Syncretism, which may be regarded as an eclectic system
making an effort at compromise.
This system rests upon thoughts to
(1) Thomism.
which St. Thomas himself in his time gave expression.
It received its most significant development from
the subtle Michael I'antv. l.'>l'S-lCi04), a Dominican
gifted with a remaiiiably clear and acute mind, who

—

(

chief oppor.ent of Molina.
From the idea
that God is the priinal cause (causa prima) and the

was the

—
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prime mover {motor primus), it is concluded that
every act and every movement of the thoroughly
contingent secondary causes (.causir sccimclir) or creatures must emanate from the first cause, and that by
the application of their potentiality to the act. But
God, respecting the nature of things, moves necessary
agents to necessary, and free agents to free, activity
including sin, except that God is the originator only of
Inasits physical entity, not of its formal mahce.
much as the Divine influence precedes aU acts of the
creature, not in the order of time, but in that of causality, the motion emanating from God and seconded
by free intelligent agents takes on the character of a
physical premotion (/.riFmolio physica) of the free
acts, which may also be called a physical predetermination (pnrdeterminalio physica), because the free
determination of the will is accomplished only by
virtue of the divine predetermination.
In this premotion or predetermination is also found
the medium of the Divine knowledge by which God's
omniscience foresees infallibly all the future acts,
whether absolute or conditional, of intelligent creatures, and which explains away at once the undemonstrable and imaginary scientia media of the Molinists.
For just as certainly as God in His predetermined decrees knows His own will, so certainly does He know
all the necessarily included determinations of the free
will of creatures, be they of absolute or conditional
futurity. Now if we carry these philosophical principles from the domain of the natural to the supernatural, then efficacious grace {gralia efficax) must be regarded as a physical premotion of the supernaturally
equipped will to the performance of a good act, for revelation undeniably refers back to grace not only the
possibiUty, but also the willing and the actual performance of a good act. But the will predetermined
to this free good act must with a metaphysical certainty correspond with grace, for it would be a contradiction to assert that the coiisensus, brought about by
efficacious grace, can at the same time be an actual
dissensus. This historical necessity (necessilas consequentice), involved in every act of freedom and distinguishable from the compelling necessity (necessitas
consequentis), does not destroy the freedom of the act.
For although it be true that a man who is freely sitting cannot at the same time be standing (_sensus compositus), nevertheless his freedom in sitting is maintained by the fact that he might be standing instead
of sitting (sensus dinsus).
So it remains true that
grace is not efficacious because the free will consents,
but conversely the free will consents because grace
efficaciously premoves it to the wilhng and performing of a good act. Hence gratia efficax is intrinsically
and by its nature (ab intrinseco s. per se) efficacious,
and consequently intrinsically and essentially different from sufficient grace (gratia sufficiens), which
imparts only the posse, not the agere.
To make
merely si/fficient grace efficacious a new supplementary
grace must needs be supplied. How then is such a
grace really sufficient (gratia vere sufficiens)? To this
most of the Thomists reply: If the free will did not
resist the grace offered, God would not hesitate to supply the efficacious grace so that the failure of the grace
is to be referred to the sinful resistance of the free will
(cf. Limbourg, S.J., " Selbstzpichnimg der thomisti.schenGnadenlehre"in"Zeitschrift ftir kathol. Theologie", Innsbruck, 1877).
A survey of the strictly regulated uniformity of this
system, of the relentless and logical sequence of the
idea of the causa prima and motor primus in every natural and supernatural activity of creatures, and lastly
of the lofty and resolute defence of the inalienable
right of grace to be considered the chief factor in the
affair of salvation, must instil into the minds of impartial and dispassionate students a deep respect for
the Thomistic system.
Nevertheless the Molinists
claim that there are certain gaps and crevices in this

majestic structure, and, by inserting levers of criticism in these, llicy believe they can shake the foundations (if he eiiilice and enconijiass its downfall.
We
shall here ednline (lur.selves to the four greatest objections wliieli Miilinisni marshals against Thomism.
The first objection is the danger that in the Thomistic system the freedom of the will cannot be maintained as against efficacious grace, a difficulty which
by the way is not unperceived by the Thomists themselves.
For since the essence of freedom does not lie
in the contingency of the act nor in the merely passive
indifference of the will, but rather in its active indifference to will or not to will, to will this and not
that so it appears impossible to reconcile the physical predetermination of a particular act by an alien
wiU and the active spontaneousness of the determination by the will itself; nay more, they seem to exclude
each other as utterly as do determinism and indeterminism, necessity and freedom. The Thomists anI

—

swer

—

tliis

by making a distinction between
and sensus dii'isus, but the Molinists

olijection

seiisiis cDiiiiiiisilus

not correctly applicable
For just as a man who is bound to a chair cannot be said to be sitting freely as long as his ability to
stand is thwarted by indissoluble cords, so the will
predetermined by efficacious grace to a certain thing
cannot be said to retain the power to dissent, especially since the will, predetermined to this or that act,
has not the option to receive or disregard the premotion, since this depends simply and solely on the will of
God. And does not the Council of Trent (Sess. VI,
cap. v, can. iv) describe efficacious grace as a grace
which man "can reject", and from which he "can dissent"? Consequently, the very same grace, which de
facto is efficacious, might imder other circumstances
be inefficacious. Herein the second objection to the
Thomistic distinction between gratia efficax and gralia
If both graces are in
sufficiens is already indicated.
their nature and intrinsically different, it is difficult to
see how a grace can be really sufficient which requires
another grace to complete it. Hence, it would appear that the Thomistic gratia sufficiens is in reality a
gratia insufficiens.
The Thomists cannot well refer
the inefficacy of this grace to the resistance of the free
will, for this act of resistance must be traced to a prcemotio physica as inevitable as the efficacious grace.
Moreover a third great difficulty lies in the fact that
sin, as an act, demands the predetermining activity of
the "first mover", so that God would according to
this system appear to be the originator of sinful acts.
The Thomistic distinction between the entity of sin
and its malice offers no solution of the difficulty. For
since the Divine influence itself, which premoves ad
utium, both introduces physically the sin as an act and
entity, and also, by the simultaneous withholding of
the opposite premotion to a good act, makes the sin
itself an inescapable fatality, it is not easy to explain
why sin cannot be traced back to God as the originator.
Furthermore, most sinners commit their misdeeds, not with a regard to the depravity, but for the
sake of the physical entity of the acts, so that ethics
must, together with the wickedness, condemn the physical entity of sin.
The Molinists deny {hat this objection affects their own system, when they postulate
the concursus of God in the sinful act, and help themselves out of the dilemma by drawing the distinction
between the entity and malice of sin. They say that the
Divine co-operation is a concursus simullaneus, which
employs the co-operating arm of God only after the
will by its own free determination has decided upon
the commission of the sinful act, whereas the Thomistic co-operation is essentially a concursus prcevius
which as an inevitable physical premotion predetermines the act regardless of the fact whether the human will can resist or not. From this consideration
arises the fourth and last objection to the claim of the
Thomists, that they have only apparently found in
insist that this distinction is

here.
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premotion an infallible medium by
which God knows in advance with absolute certainty
the free acts of his creatures, whether they be good
For as these premotions, as has been shown
or bad.
above, must in their last analysis be considered the
knell of freedom, they cannot well be considered as the
means by which God obtains a foreknowledge of the
Consequently the claims
free acts of rational agents.
and proper place of the scientia media in the system
their physical

all

may

be regarded as vindicated.
Just as Thomism appeals
(2) Augustinianism.
to the teaching of St. Thomas as its authority,
Augustinianism appeals to St. Augustine.
Both
systems maintain that grace is intrinsically and by its
very nature efficacious, but Augustinianism claims
merely a prwdeterminatio moralis, and proceeds not
from the concept of God as the first and universal
cause and prime mover, but with Jansen builds upon
the idea of a twofold delight in human nature. The
exponents of this system are; Berti, Bellelli, Louis HaTlie
bert, Bertieri, Brancatus de Lauria, and others.
greatest defender of the system is Laurentius Berti
(1696-1766), who in his work "De theologiois disciplinis" (Rome, 1739
) propounded the theory with
such boldness, that the Archbishop of Vienne, Jean
d'Yse de Salmon, in his work entitled " Le Bajanisrae
et le Jans^nisme resuscit^s dans les livres de Bellelli et
Bertieri" (s. 1., 1745), declares it to be nothing other
than a revival of Jansenism. After an official investigation, however, Benedict XIV exonerated the system.
The foundation of the system is the same as that of
Jansenism, though it claims to be thoroughly Augustinian.
In Augustinianism also there is a ceaseless
conflict between the heavenly delight and the evil delight of the flesh, and the stronger delight invariably
gains the mastery over the will. Sufficient grace, as a
weak delight, imparts merely the ability (posse), or
such a feeble will that only the advent of the victorious delight of grace {delectatio coslestis victrix, caritas)
can guarantee the will and the actual deed. Therefore, like Thomism, the system postulates an essential

—

—

difference

between

sufficient

The

and

efficacious grace.

necessity of gratia eflicax does not spring from the
subordinate relation between causa prima and causa
secunda, but from the inherited perversity of fallen
human nature, whose evil inclinations can no longer,
as once in Paradise, be overcome by the converting
grace (gratia versatilis; adjutorium sine quo non), but
only by the intrinsically efficacious heavenly delight
(gratia efjicax; adjutorium quo).
Augustinianism differs, however, from Jansenism in
its most distinctive feature, since it regards the influence of the victorious delight as not intrinsically coerThough the will follows the relcive, nor irresistible.
atively stronger influence of grace or concupiscence
infallibly (injaUibiliter) it never does so necessarily
Although it may be said with infallible
(necessario)
certainty that a decent man of good morals will not
walk through the public streets in a state of nudity, he
nevertheless retains the physical possibility of doing
so, since there is no intrinsic compulsion to the maintenance of decency. Similar to this is the efficacy of
We fiiay refrain from a criticism of Augustingrace.
ianism since it never really became a school, and since
it has as little in common with true Augustinism, as
Jansenism has.
(Cf. Schiffini, "De gratia divina",
Freiburg, 1901, p. 422 sqq.; also the article Augustine, Saint.)
(.'{)
Molinism. The famous work of the Jesuit
Molina, "Concordia liberi arbitrii cum gratiae donis"
(Lisbon, 1588), brought in Spain the learned Dominican Banez to the valiant defence of Thomism. In
1594 the dispute between the Thomists and the MolinPope Clement VIII in order
ists reached a fever heat.
to settle the dispute convened in Rome a Congregatio
de Auxiliis (1598-1607), and to this the Dominicans
and the Jesuits sent, at the pope's invitation, their
,

.

—
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After the congregation had been
ablest theologians.
in session for nine years without reaching a conclusion,
Paul V, at the advice of St. Francis de Sales, permitted both systems, strongly forbidding the Jesuits
to call the Dominicans Calvinists, or the Dominicans
to name the Jesuits Pelagians. The deUberations of
the congregation are fully set out in the article Con-

gregatio DE Auxiliis.
It seems fitting to say a few words here concerning
the celebrated Spanish Jesuit, Peter Arrubal, who took
a leading part in the controversy between the Dominicans and the Jesuits (from 22 Feb., 1599, to 20 March,
1600) as well as in the disputations held before Clement VIII (1602-1606). Peter Arrubal was born in
1559 at Cenicero in the Diocese of Calahorra; he died
at Salamanca on 22 Sept., 1608. On 21 April,
1579, he entered the Jesuit novitiate at Alcald.
Later on he taught theology at Alcald, Rome, and
Salamanca.
During the disputation on Grace, he
distinguished himself by refuting the Apologia of the
Dominicans, composed by them against the teaching
of Molina.
In the public disputations held before
the Holy Father, he was the leader of the Jesuits.
Successfully and impressively he demonstrated in
these disputations that the teaching of Molina was
altogether removed from Semipelagianism, and that
he (Molina) merely taught the holdings of the Council
of Trent and in no wise introduced into the Church any
new doctrine. The Holy Father forbade the publication of any work on the disputed question by reason of
the intense e.xcitement then prevalent, consequently
Arrubal 's great work "De auxiliis gratiae divinse" remained unpublished. But two folio commentaries,

"In primam partem Summse theol. S. Thomse" (Madrid, 1619, 1622; 2nd ed., Cologne, 1630), were preEared by him and published through the agency of P.
te Villegas and P. De la Paz, both Jesuits.
The fundamental principles of the Molinistic system
of grace are the following: efficacious grace and sufficient grace, considered in actu prima, are not in
naturd and intrinsically different one from the other
(as the Thomists hold), but only accidentally so and
according to their external success, inasmuch as sufficient grace becomes efficacious just as soon as the free
will corresponds with it.
If the will withholdsits consent then sufficient grace remains inefficacious and is
termed "merely sufficient grace" (gratia mere sufficiens).
since one and the same grace may in one instance
be efficacious, and in another inefficacious, it follows

Now

that the so-called gratia, efjicax must be conceived acIn this
cording to its essence as efjicax ah extrinsico.
conception there is no lessening of the dignity and priority of grace. For since the anticipatory grace invests
the created will, quite irrespective of its consent in actu
prima, supernaturally with moral and physical powers,
and since moreover, as a supernatural concursus, it
influences the actus secundus or good act and thus
becomes efficacious grace, it follows that the good act
itself is the joint product of grace and free will, or
For
rather more the work of grace than of free will.
it is not the will which by its free consent determines
the power of grace, but conversely it is grace which
makes the free good act possible, prepares for it and
co-operates in its execution. The infallibility of the
success, which is contained in the very idea of efficacious grace, is not to be explained by the intrinsic
nature of this grace, nor by a supernatural prcrmotio
physica, but rather by the Theologoumcnon of the
scientia media, by virtue of which God foreknows from
all eternity whether this particular will would freely
But since
co-operate with a certain grace or not.
God by virtue of His scientia media has at His own
disposal all the sufficient and efficacious grace, the
infallibility of the successful outcome remains in perfect accord with the freedom of the will, and furthermore the dogma concerning final perseverance and
predestination is entirely preserved.
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Thus in the last analythe success or failure of grace.
human will which decides whether a particidar
grace shall prove efficacious or not, although revelation teaches that it is (lod, who with His grace gives
both the willing and the doing of a good act. Even
friends of Molina, notably Cardinal Bellarmine (De
grat. et lib. arliitr., I, 12), saw the force of this difficulty and declined to follow the extreme Molinism,
which, by the wa)', was not taught by MoUna. This
explains the Instruction issued by Claudius Acquaviva,
the General of the Jesuits in the year 1613, directing
all the teaching body of the Society to lay increased
stress on the fact that efficacious grace differs from
sufficient grace not only ab extrinseco, but also in its
moral (not its physical) nature even in adu prima,
inasmuch as efficacious grace being a special gift of
God has a higher moral value than merely sufficient
grace, which according to the infallible foreknowledge
of God recoils ineffectively in consequence of the
resistance of the will.
Thus it remains true that God
HinLself effects our good deeds, not that He merely
supplies us with the potentiality.
(4) Congruism is based on an unessentially modified
form of Molinism, than which it is more carefully
worked out in its details. It was endorsed by the
Jesuit General Claudius Acquaviva (d. 1615) and by
his successors Muzio Vitelleschi (d. 1645) and Piccolomini (d. 1651), and was made the official system of
the Society of Jesus. The system was really originated by Molina himself, but received its definitive
form from the labours of Bellarmine, Suarez, Vasquez, and Lessius.
It takes its name from the gratia
congrua, that is, a grace suited to the circumstances of
the case, which is opposed to the gratia incongrua, a
grace namely which is not suited to the circumstances
of a certain case.
Both of these concepts are purely
Augustinian, as a reference to Augustine (Ad Siraplicianum, I, Q. ii, n. 13) will show.
It is quite obvious that gratia congrua corresponds
sis it is

with efficacious grace,
merel}' sufficient grace.

and gratia incongrua with
Accordingly the efficacy of a
peculiar agreement or congru-

grace depends upon its
ity with the interior and exterior disposition of the
recipient, whereby a certain relationship of choice is
established between grace and free will, which at the
hand of God in the light of His scientia media becomes
the infallible means of carrying out all His designs of
grace in great things and small with certain success
and without violence. Even a small grace, which by
reason of its congruity is attended with success, has an
incomparably greater sanctifying value than an ever
so much more powerful grace, which by reason of unfavourable circumstances of inclination, training, and
environment fails in its purpose, and therefore as a
gratia incongrua appears to the Divine foreknowledge
Concerning the method of operas merely sufficient.
ation of the efficacious, or the congruous grace, the
Congruists like the Molinists make three divisions: the
efficacy of power {efficacia virtutis); the efficacy of
union (efjicacia connexionis) the efficacy of infallibilThe efficacy of the
ity (efficacia injaUibilitatis).
power to will and to do is peculiar to the efficacious
and sufficient grace, that is to say, it is derived neither
from the human will nor from the Divine foreknowledge.
The efficacy of the union between act and grace depends upon the free will, because according to the
dogma efficacious grace is not irresistible, but can be
rejected at any time.
The efficacy of infallibility
springs not from the physical nature of grace but from
the infallible foreknowledge of God (scientia media),
which cannot be deceived. After due consideration of
;
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apparent that above all Molinisni is determined
The
to throw a wall of security around the free will.
Thoniists maintain that this is done at the expense of
Instead of making the free will dependent on
grace.
the power of grace, it is will which freely determines
It

the various phases of the Catholic doctrine of grace,
it would seem that the congruistic remodelled Molinism comes fairly near the truth, because it is intelligently adjusted between the anti-grace Pelagianism
and Scmipelagianism on the one hand, and the antifree-will Calvinism and Jansenism on the other. Nevertlu-loss tliere are numerous critics who find muth to
object to in ( '(5ngruism, and who fail to see in it a clear
sohition of the problem of grace and free will. They
find it difficult to believe that grace adjusts itself
slavishly to all the circumstances of the recipient,
when tlie story of many a conversion shows that grace
simply lays hold of man and without much parley
leads him whithersoever it would have him go. Thus,
grace does not depend for its efficacy on the congruity
of the circumstances, but conversely the congruity of
the circumstances is shaped and brought about by
grace. Like all the other systems Congruism is forced
to the confession: "We are standing before an unsolved mystery."
In the conviction that in each of
(5) Syncretism.
the four systems we have thus far considered there
must be in spite of imperfections many grains of truth,
the Syncretic system hopes by proceeding in an eclectic manner, by adopting the good points of the various
systems and eliminating all that is improbable and
secondary, to evolve another or fifth system. The first
incitement to the creation of this system came from
the Paris Sorbonne (Ysambert, Isak, Habert, Duplessis
d'Argentrc, Tournely), whose views received a certain
consecration from the fact that St. Alphonsus Liguori,
the great Doctor of the Church, endorsed them (" Op.
dogmat.", ed. Walter, I, 517 sqq.; II, 707 sqq.).
Among recent exponents of this system may be mentioned: Godfrey a Graun, Schwetz, Cardinal KatschThe distinguishing trait of the
thaler, Herrmann.
Syncretic system is found in the acceptance of two
quite distinct sorts of efficacious grace, namely, the
(Thomistic-Augustinian) gratia ab intrinseco efficax and
the (Molinistic-Congruistic) gratia ab extrinseco efflcax.
Their respective functions are so apportioned, that the
intrinsically predetermining grace of the Thomists (i. e.
of the Augustinians, as e. g. in the writings of St.
Alphonsus Liguori) is employed in the difficult works,
e. g. in the patient endurance of great trials, in the
overcoming of severe temptations, in the cnecution of
while on the other hand the nondifficult duties, etc.
predetermining grace of the Molinists iz reserved for
works, such as a short prayer, a
difficult
good
the less
slight mortification, etc. Both these graces are given
of their respective functhe
performance
God
for
by
all

—

—

tions.

Prayer is placed as a link joining the two, and as the
proper and practically infallible means of obtaining
the Thomistic grace necessary for the performance of
the difficult works of salvation. Who prays will secure
his eternal salvation; who does not pray will be lost
forever. If any one thing is to be specially singled out

commendation in this Syncretic system of grace, it
its insistence on the fact, which cannot be too
strongly emphasized, that prayer is our individual
duty, an absolute necessity and an infallible means in
the attainment of our eternal salvation. Our minds
cannot be too thoroughly imbued with the truth of the
statement that our present provision of grace is essentially and intrinsically a magnificent economy of
prayer. Even though Syncretism had performed no
other service than the vigorous proclamation of this
great truth, it alone were sufficient to rescue the sysfor
is

tem from

oblivion.

The system has

not,

it

is true,

solved the real problem of the relation between grace
and free will. On the contrary, the linking together of
the two kinds of efficacious grace only increases the
difficulties found in the other systems. Consequently
this system ends like the others in the inevitable conviction that we are confronted by a great mystery.
For general literature, see article Grace, also: Bellarminb,

;

GRACK
cl

—

—

1907).

—

Augustjnian(E
Vindicics
AUGUSTINIANISTS. NoRlsItJS,
(Padua, 1677); Berti, De theologicis disciplinis (8 vols.. Rome,
1739 ); Bellelu, Mens S. Autiustini de modo reparntionis
humance naiuroE (2 vols., Rome, 1773); Thomassin, Memoires
II.

—

sur la grdcc (Louvain, 1668).
III.
arbitrii

gratia;

Auctoritas

—

MOLINA, Concordia libcri
donis (Lisbon, 1858; new ed., Paris, 1876);
contra pradeterminationem physicam pro

Molinists and CoNGRtJiSTS.

cum

Pl\tel,

scientid medid historice propugnata (Lyons, 1665); Idem, Scien1674-76);
tia media theologice defensa (2 vols., Lyons,
Aranda, De Deo sciente, proedestinanle et auxilianie sen Schola

De

media (Saragossa, 1693); Suarez, De concursu, motione et auxitio Dei (new ed., Paris, 1856); Idem, De auxilio
efficaci in 0pp. (Paris, 1856), XI; Idem, De lerd intdligenlid
auxilii efficacis in 0pp. posthum., X, Append.; Lessius, De
gralid efficaci in Opuscula, tom. II (Paris, 1878); Sahdagna,
Wirce(Ratisbon,
1771):
dogmatico-polemica
Theologia
BURGENSES (KiLBER), De gralid (new ed., Paris, 1853); MurscienticB

ray, De gralid (Dublin, 1877) Jungmann, De gratid (Ratisbon,
1896); De San, De Deo uno, I: De menle S. Thomw circa pradeThoma
terminationes physicas (Louvain, 1894); Frins, S.
doctrina de cooperatione Dei cum omni naturd creatd, praserlim
Thomas prfsdeterminalionis physica adversarius
liberd, seu S.
(Paris, 1890); De R^gnon, Banez et Molina, Histoire, Doctrines, Critique mdnphysique (Paris, 1883); Pohle, Lehrbuch
der Dogmalik, II (Paderborn. 1909), 452-83.
Over and above the works of St. AlphonIV. Syncretists.
scie, the following mav be consulted: Tournelv, Dc grnlid
(Venice, 1755); Herrmann, De divind gralid (Rome, 1904),
337-501. Portions of the following may be cited here: Pecci,
Sentenza di S. Tomaso circa Vinflusso di Dio sulle azione delle
scienza
media (Rome, 1885);
svlla
e
creature ragionevoli
analysiert
Adeodatus (pseudonym), J. Peccis Schrift
(Mainz, 1888). For historical literature, see Congregatio de
;

—

.

.

.

Auxiliis.
J.

Grace, Thomas.

Pohle.

See Sachamento, Diocese of.

Grace, William Russel, philanthropist and merchant, b. at Cork, Ireland, 10 May, 1832; d. at New
York, 21 March, 1904. His father was originally from
Queen's County, where the Graces lived from the days
of their ancestor, Raymond Le Gros, who went to Ireland with Strongbow; his mother, a Russel from Tipperary, was a convert to the Catholic J'aith. James
Grace, his father, went from Ireland to Peru in 1850,
but not being successful there, returned to Ireland,
while his son, Wilham Russel, remained behind and in
time became a partner with the firm of John Bryce at
Callao. This firm became Grace Brothers & Co., and
W. R. Grace & Co., with offices in New York, San
Francisco, and every city of importance on the west
coast of South America. Grace also estabUshed, at
New York, The New York and Pacific Steamship Co.,
and other financial enterprises. In 1859 he married
Lilias Gilchrist of Thomaston, Maine.
He left Peru in the year 1S64 and for a time lived in
Brooklyn, then in 1S78 moved to New York. At the
time of the famine in Irel;ind in 1878 and 1879 his
firm contributed to the relief fund one-fourth the cargo
of provisions sent in the stiMimship ("oiLstellation for
the famine stricken. This f:ict :inil others iiuide him
so popular that he was noniin;ile(l for M:iy()r of New
York, and, in spite of much oiiixisition from liinotcd

sources, elected in 1880.

lie

was the
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Kbcro arbHria in 0pp., ed. Fevre (Paris. 1S73), V. VI;
WoRTER, Die rhrUtliche Lehre liber das Verfidltnis von Onatic
und Freiheil bis au/ Auguslinus (Freiburg, 1856). The literature
on special features is so vast as to be almost impossible of examWe give here only the leading works of each system:
ination.
Thomists. B.\NEZ, Comment, in S. Thorn. (Salamanca,
I.
1584 ); Alvarez, De auxiliis gratia; el humajti arbitrii viribus
(Rome, 1612;; Idem, Responsionum libri IV (Louvain, 1622);
LEDE3MA, De dimufr graiim auxiliis (Salamanca, 1611); Gonet,
Clypeus theologiw thomisticce (16 vols., Bordeaux, 1659-69)
CoNTENSON, Theologia mentis ei cordis (Lyons, 1673); De
Lemos, Panoplia divinre gratia! (4 vols., Li^ge, 1676); GouDIN, De scientid et voluntate Dei (new ed., Louvain, 1874);
juxta
meniem diri
Theologia
scholastico-dogmatica
GoTTl,
Thoma (Venice, 1750); Gazzaxiga, Theologia dogmatica in
systema redacta (2 vols., Vienna, 1776); Billuart, De gratid
(ed. Lequette), III; Idem, Le Thomisme triomphant (Paris,
1725); DuMMERMtJTH, S. Thomas et dortrina pramolionis physicte (Paris, 1886); Idem, Defensio doctrince S. Thoma de pra~
motione physicA against Father Frins, S.J. (Paris, 1896); Manser, Possibilitas pramotionis physicee thomisticm in actibus
liheris (Fribourg, 1895); Feldner, Die Lehre des hi. Thomas
ilber die Willensfreiheit der ucrniinfligen Wesen (Prague, 1890);
Pap.\gni, La menle di S. Tomaso intorno alia mozione divina
nelle creature (Benevento, 1901); Ude, Doctrina Capreoli de
influiu Dei in actus voluntatis humnnm (Graz, 1906); Del
Prado, De gratid et libero arbilrio (3 vols., Freiburg im Br.,

DeCratii

first

Catholic

He was re-elected in 1884 and
term. An attempt to induce him to

to hold that office.

served a second
accept a nomination for a third term was made, but he
declined to run.
A fact that best shows the Christian character of the
man is that during his two terms as mayor he went to
Mass every morning in the neighbouring church of St.
Agnes before going to official work. His chief benevolent work was the foundation of the Grace Institute in May, 1897, which he dedicated to the memory
of his parents. The object of this institution was to
give free tuition to women in dressmaking, stenography, tj'penTiting, book-keeping, and domestic science. The poor are also generally helped by this institution.
He was prompted to foimd and endow it
after a study of the economic conditions of workmen's
families during a strike among the employees of one
of his enterprises.
The institution is non-sectarian,
and is under the charge of the Sisters of Charity.

Henry
Grace at Meals.

A. Brann.

— In

Apostolic times St. Paul
counsels the faithful: "Whether you eat or drink, or
whatsoever else you do, do all to the glory of God" (I
Cor., X, 31).
This precept did not cease to be observed. "Before taking nourishment", says Clement
of Alexandria, "it is fitting to praise the Creator of all
things, and it is fitting also to sing His praises when
we take as nourishment the things created by Him"
Tertullian, a contemporary of Clem(Paed., II, iv).
ent, shows us the Christians of the beginning of the
third century making the sign of the cross on taking
their places at table (De cor. milit., iii).
"Our repasts", says he, referring to the Agape, "are in nothing vile or immodest. We do not recline until we have
prayed to God. In Uke manner prayer concludes the
feast" (Apol., xxxi). Christian archa;ology has collected a large number of cup-bases on which may be
read a short prayer, e. g. "Drink in Christ", "Drink
piously", "To the worthiest of friends, drink and live
with all thine and in thy turn make a toast."
One of the most ancient formula; of prayer at meals
is found in a treatise of the fourth century, attributed
Having
without foundation to Saint Athanasius.
made the sign of the cross, the prayer followed "We
give Thee thanks, our Father, for the holy Resurrection which Thou hast manifested to us through Jesus,
Thy Son; and even as this bread which is here on this
table was formerly scattered abroad and has been
made compact and one, so may Thy Church be reunited from the ends of the earth for Thy Kingdom,
for Thine is the power and t he glory for ever and ever.
:

Amen." Apart from

its intrinsic

interest this

formula

possesses a certain importance because it reproduces
The prayer
in part the formula of the "Didache".
said on rising from table is a httle longer: "The merciful and compassionate Lord has given nourishment to
those who fear Him. Glory be to the Father, to the
Son and to the Holy Ghost, now and forever and
throughout the ages. Almighty God and Our Lord
Jesus Christ, whose name is above all names, we give
Thee thanks and praise Thee because Thou hast
deigned to give us a portion of Thy goods and nourishment for our body.
pray and beseech Thee to
give us in like manner heavenly nourishment. Make
us fear and reverence Thy terrible and glorious name,
and grant that we may never disobey Thy precepts.
Write in our hearts Thy law and Thy justice. Sanc-

We

tify our mind, our soul, and our body through Thy
dear Son, Jesus Christ Our Lord. To Whom with
glory, dominion, honour, and adoration
for ever and ever. Amen."
the writings of
It is not difficult to find examples
the Fathers of the Church, in the collections of c;ui(ms,
.iw\ in the li1urgic;d Ixioks, niit;ibly in the ticlasi:m Sacr:UMent:u'y ;ind the Hobbio Sacnimentiirv (Muratori,
"Lilurgia Romana vetus", I, col. 745; II, col. 949).

Thee belongs

m
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In the Roman Liturgy the Benedicite and the Graces
are compositions in which Psalms cxHv and xxxiii are
From the
utiHzed, several versicles being omitted.
most ancient times Psalm xxxiii has been pre-eminently the Communion psalm. At the midday meal
The origin of
Ps. 1 is recited, in the evening Ps. cxvi.
these formulae is monastic, hence the pious commemo-

two, produced our Gradual; the second became the
Alleluia or Tract.
I. The name (inuiunl conies from the place where it
was sung. In llie First Roman Ordo (10) it is called
Responsum; .\malarius of Metz (ninth century) calls it
Cantus Responsorius; Isidore (seventh century) Responsorium, "quod uno canente chorus consonando

ration of benefactors.
On the chief liturgical feasts: Easter, Pentecost,
a selection of verses recalling the solemnity of
the day is substituted for the formulie in use at
ordinary times. See also Th.^nksgiving.

Officiis", I, 8; Ordo Rom. II,
"Musa-um Italic", II, 9, note f). This
also used, as it still is, for the chants after
the lessons at Matins; so the liturgical Responsorium
was distinguished later by a special name. The
reader who chanted the psalm stood on a higher place,
originally on the steps of the ambo.
He was not to go
right up into the ambo, like the deacon who sang the
Gospel, but to stand on the step from which the sub-

etc.,

ScuDAMORE in Dirt. Christ. Antiq., s. v.: C.\BROL, La Priire
antique, xxv. 364-369; von der Goltz, Tischgebete und Abendmahlsgebete in der atlchristlichen und in der griechischen Kirche
(Leipzig, 1905).

H. Leclercq.
Gradiska.

See Gorz, Diocese of.

Grado, Diocese of.

See Aquileia; Venice.

respondet" ("De Eccl.

7. Cf.

Mabillon,

name was

deacon had read the Epistle (Ordo Roman. I, 10, II,
7: "he does not go up higher, but stands in the same
place where the reader stood and begins the Responsorium alone and all the choir answer and he alone
sings the verse of the Responsoriimi.
Cf Ordo Rom.
;

Gradual (Lat. Graduale, from gradus, a step), in
English often called Grail, is the oldest and most
important of the four chants that make up the choir's
part of the Proper of the Ma.ss. Whereas' the three
others (Introit, Offertory, and Communion) were
introduced later, to fill up the time while something
was being done, the CJradual (with its sujiplement, the
Tract or Alleluia) represents the singing of psalms
alternating with readings from the Bible, a custom
that is as old as these readings themselves. Like
them, the psalms at this place are an inheritance from
the service of the Synagogue. Copied from that
service, alternate readings and psalms filled up a great
part of the first half of the Liturgy in every part of the
Christian world from the beginnmg. Originally whole
psalms were sung. In the "Apostolic Constitutions"
they are chanteti after the lessons from the Old Testament: "The readings by the two (lectors) bein"
finished, let another one sing the hymns of David and
the people sing the last words after him" (to. dirio-nxa
viro\paWiTu, H, 57). This use of whole psalms wenton
till the fifth century.
St. Augustine says: "We have
heard first the lesson from the .-Vpostle. Then we
After that the lesson of the gospel
.sang a psalm.
showed us the ten lepers healed ..." (Serm. clxxvi, 1).
These psalms were an essential part of tlie Liturgy,
quite as much as the lessons. "They are sung for
their own sake; meanwhile the celebrants and assistants have nothing to do but to listen to them" (Duchesne, "Origines du Culte Chretien", 2nd ed., Paris,
1898, p. IGl). They were sung in the form of a psalmus responsorius, that is to say, the whole text was
chanted by one person a reader appointed for this
purpose. [For some time before St. Gregory I, to
sing these psalms was a privilege of deacons at Rome.
The people
It was suppressed by him in 595 (Ibid.).]
answered each clau.se or verse by some acclamation.
In the "Apostolic Constitutions" (above) they repeat
Another way was to sing some
his last modulations.
ejaculation each time. An obvious model of this was
Ps. cx.xxv with its refrain: "quoniam in seternum
misericordia eius"; from which we conclude that the
Jews too knew the principle of the responsory psalm.
We still have a classical example of it in the Invitatorium of Matins (and the same Ps. xciv in the third
Nocturn of the Epiphany). It appears that originally,
while the nimiber of Biblical lessons was still indefinite,
one psalm was sung after each. When three lessons
became tlie normal custom (a Prophecy, Epistle, and
Gospel) they were separated by two psalms. During
the fifth century (Duchesne, op. cit., p. 160) the le-ssons
at Rome were reduced to two; but the psalms still
remain two, although both are now joined together
between the Epistle and Gospel, as we shall see.
Meanwhile, as in the ea.se of many parts of the Liturgy,
the psalms were curtailed, till only fragments of them
were left. This process, applied to the first of the

—

'

'

.

Later in various local churches, when
the ambo was disappearing, other places were chosen,
but the idea of a high place, raised on steps, persists.
At Reims, the steps of the choir were used, sometimes a special pulpit was erected. Beleth (twelfth
century) says that on ordinary days the cantor stands
on the altar-steps, on feasts on the ambo (Rationale,
II, P. L., CCII) Durandus a little later writes: " Dieitur
Graduale a gradibus altaris, eo quod in festivis diebus
in gradibus cantatur" (Gradual is so called from the
steps of the altar, on which it was sung on holidays.
Rationale, IV, 19). There seems then to be no
doubt that the name comes from the place where it
was sung; Cardinal Bellarmine's idea that the gradus
in question are those the deacon is climbing for the
Gospel while the Gradual is being chanted (De Missa,
We have seen that this psalm
II, 16) is a mistake.
was not sung to fill up time during the procession to
the ambo. Originally the deacon and all the ministers would wait till it was over before beginning their
preparation for the Gospel. The older name Responsorium lasted, as an alternative, into the Middle Ages.
Durandus uses it constantly and gives a mystic
explanation of the word ("Responsorium vero dieitur
quia versui vel epistol^ correspondere debet", etc.,
loc. cit., i. e. " Responsory is so called because it ought
to correspond to the verse or epistle").
It is difficult to say exactly when the Gradual got its
present form. We have seen that in St. Augustine's
time, in Africa, a whole psalm was still sung.
So also
St. John Chrysostom alludes to whole psalms sung
after the lessons (Horn, in Ps., cxlv); as late as the
time of St. Leo I (d. 461), in Rome the psalm seems
not yet to have been curtailed; "Wherefore we have
sung the psalm of David with united voices, not for
our honour, but for the glory of Christ the Lord"
(Serm. ii in anniv. assumpt.). Between this time and
the early Middle Ages the process of curtailing brought
about our present arrangement.
II. Order of the Gradual.
If we open a Missal,
at most of the days in the year (the exceptions will be
described below), we find between the Epistle and
Gospel a set of verses with some Alleluias marked
Graduale. Although the whole text follows this heading, although we usually speak of it all as the Gradual,
there are here two quite distinct liturgical texts,
namely the first part, which is the old psalmiis responsorius (now the Gradual in the strictly correct
sense), and the Alleluia with its verse, the Alleluiatic
We have seen that these
verse (versus alleluiaticus).
two chants came, originally, one after each of the
Now that we have
lessons that preceded the Gospel.
only one such lesson as a rule the Epistle), the Gradual
Ill, 9, VI, 5).

;

—

(

Alleluiatic verse (or its substitute) are sung toBut there are still cases of their separation.
gether.
In Lent, as we shall see, the Alleluia is replaced by the

and
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Tract.
A number of Lenten Masses that have kept
the old three lessons also keep the old arrangement, by
which the Gradual follows the first, the Tract the
second (e. g. Wednesdays in the Lenten Ember week
and Holy Week), others (e. g. the Ember Saturday)
that have more than three lessons have a Gradual
after each of the former ones and a Tract after the
Epistle.
There are again others (e. g. Tuesday in
Holy Week), in which there is no Tract at all, but
only a Gradual after the first lesson. And even when
they are sung together their essential separation is
still marked by the fact that they have quite different
melodies, in different modes.
Thus, on the first
Advent Sunday the Gradual is in the first and second
modes mixed, the Alleluia in the eighth; the next
Sunday has a fifth-mode Gradual followed by a firstmode Alleluia, and so on. The Gradual itself always
consists of two verses, generally from the same psalm.
There are however many cases of their being taken from
different psalms; .some, of ver.ses from other books of
Scripture (e. g. those for the Immaculate Conception
are from Judith); and a few in which the text is not
Scriptural.
The feast of the Seven Dolours has such
verses, "Dolorosa et lacrymabilis es Virgo Maria"

and " Virgo Dei Genitrix" ... So also " Benedicta
venerabilis es Virgo Maria" for the Visitation
(July 2) and other feasts of the B. V. M., and the first
verse of the Gradual for Requiems (" Requiem a?ter")•
nam
The first of these two verses keeps the
old name Responsorium, the second is marked V (for
versus)
It may be that the first represents the former
acclamation of the people (like the Invitatorium of
Matins), and that the second is the fragment of the
psalm originally sung by the lector (Gihr, Messopfer,
410; and note 4 from Guyetus, Heortologia, Venice,
1726).
The second chant is normally the versus alleluiaticus (in this case the shorter one).
The use of the
word Alleluia in the Liturgy is also a very old inheritance from the Synagogue. It became a cry of joy
without much reference to its exact meaning in a
.

.

.

et

.

.

.

.

language no longer understood (as did Hosanna). Its
In the
place in the Liturgy varied considerably.
Byzantine Rite it comes as the climax of the Cherubic
Entrance
(Brightman,
Eastern
Hymn at the Great
Liturgies, Oxford, 1896, p. 379); in the Gallican Rite
it was sung at the Offertory (Duchesne, Origines du
Culte Chretien, Paris, 1S98, p. 160, n. 1). Its place
here before the Gospel is peculiar to the Roman Rite.
It appears that before the time of St. Gregory I (d.
604) it was sung only during Eastertide (Ep. ix see
Duchesne, loc. cit.; Atchley, Ordo Rom. I, 78-9).
Sozomen goes further: "At Rome, Alleluia is sung
once a year, on the first day of the Paschal feast, so
that many Romans use this oath: may they hear and
This consing that hymn!" (Hist. Eccl., VII, xix).
nexion with Easter (unknown in the East) afterwards
led to additional Alleluias being scattered throughout
the Mass in Eastertide (at the Introit, Offertory,
Communion, etc.) but its old and essential place for
the normal Liturgy is here, where it has displaced
the former second psalmus responsorius. It will be
noticed that the three great Alleluias that usher in
Easter on Holy Saturday come here in the place of
The chant consists of two Alleluias
the Gradual.
sung to exactly the same melody. At the end of
the second one its last sound (a) is continued in a
This musical phra.se
long and complicated neum.
(called variously neuma, juhilalio, jiihihis, cantilena) is
a very old and essential elenipiit of the Alleluia. A
great nimiber of medieval commentators insist on it,
and explain it by various mystic reasons. For instance
Rupert of Deutz (Rupertus Tuitiensis, O. S. B.,
twelfth century) :"We rejoice rather than sing (jubilamus magis quam canimus)
and prolong the neums,
that the mind be surprised and filled witti the joyful
sound, and be carried thither where the saints rejoice

—

;

.

.
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in glory"

(De

Officiis,

I).

So also Sicardus of Cre-

mona: "Congrue quoque in Alleluia jubUamus [this
means singing the neum] ut mens illuc rapiatur ubi
Sancti exsultabunt

..."

(Mitrale,

III,

3,

P. L.,

CCXIII); Durandus: " Est etiam Alleluia modicum in
sermone et multum in pneuma, quia gaudium illud
majus est quam possit explicari sermone. Pneuma
enim seu jubilus qui fit in fine exprimit gaudium et

amorem credentium", that is, "the Alleluia is short
in word and long in neum, because that joy is too
great to be expressed in words. For the neum or
juhilus at the end denotes the joy and love of the
faithful" etc. (Rationale, IV, 20; see the whole
chapter). The question of the neum is discussed and
many authorities quoted in Pothier, " Les Melodies
Gregoriennes d'apres la tradition" (Tournai, 1881),
xi, 170-9.
It should certainly never be omitted.
In the case of a figured Gradual a jubilus in figured
music should be supplied. After the jubilus of the
second Alleluia a verse follows. This verse is by no
means so commonly taken from the psalms as the
verses of the Gradual, and there are a great many
cases, especially on feasts of saints, of a fragment of a
Christian poem, or other ver.se not from the Bible.
On St. Lawrence's feast (10 Aug.), for example, the
Alleluiatic verse is:
"Levita Laurentius bonum
operatus est, qui per signum crucis cameos illuminavit"
(The Levite Lawrence, who made the blind see by the
This Allesign of the Cross, worked a good work).
luiatic verse is a kind of continuation of the jubilus
with a text fitted to the long-drawn neums. Then a
third Alleluia, the same as the second with its jubilus,
ends the chant.
There are two exceptions to this order. The first is
when the Alleluia is replaced by the Tract. Since
this word began to be looked upon as a special sign of
joy, most suitable for Eastertide, it followed, as an
obvious corollary, that it should not be sung in times
There is no such idea in the
of penance or mourning.
East, where they sing Alleluia always, even in the
Office for the Dead, as was once done at Rome too
(Atchley, Ordo Rom. I, 78-9). That Latins sometimes avoid it was one of their many preposterous
grievances at the time of Cierularius's schism (Card.
Humbert's Dialogus, LVI-LVII, in Will, "Acta et
Scripta de Controv. Eccl. Graecae et Latime", Leipzig,
1861, pp. 122-3). In the West, from Septuagesima to
Easter (even on feasts), on Ember days, most vigils,
and at Requiems, the Alleluiatic verse disappears.
The Vigils in question generally have only the Gradual
(but some have the Alleluia, e. g. the eves of EpiphanyAscension, Whitsunday). On the other days the
Gradual is followed by the Tract. The Tract (tractus)
is the second psalm sung between the lessons, which,
although later displaced by the Alleluia on most days,
has kept its place here. We find it as an alternative
to the Alleluia in the First Roman Ordo: "Postquam
legerit cantor cum cantatorio adscendit et dicit responsum. Ac deinde per alium cantorem, si fuerit
tempus ut dicatur Alleluia, concinitur, sin autem tractum, sin minus tantummodo respon.sum cantatur", i.e.
" After the reading (of the Epistle) the cantor ascends
with his book and chants the Response. Then, if it be
the proper season, another cantor chants the Alleluia;
but if tlie Alleluia have to be omitted [i.e. in times of
penance] the Tract or at times [as still on vigils] only the
Response is sung" (ed. Atchley, London, 1905, p. 130,
supplemented by Ordo Rom. III). The name " Tract",
Psalmus tractus, was given to it, because it was sung
straight through without any answer by the choir
(in uno traclu).
This was the special note of the
second psalm, that distinguished it from the first
psalmus responsorius (Amalarius of Metz, De eccl.
oflic, III, 12; Duchesne, op. cit., 108).
Later authors
explain the word incorrectly as describing the slow
and mournful way in which it was sung ("a trahendo,
quia lente et lugubriter cantatur", "from trahendo,

,
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sung slowly and mournfully". De Carpo,
" Bibl. liturg.", Pt. I, a. 2, quoted by Gilir, op. cit.,
Durandus gives this, with other symbolic
410).
reasons, for the name: " It is called tract from trahendo
because it is sung drawn out {quia tractum canxtur) and
with a harshness of voice and length of words since it
implies the misery and labour of our present life"
(Rationale, IV, 21. See the whole chapter). The
text of the "Ordo Rom. I" quoted above shows that
it was sung from the steps of the ambo, like the
Gradual. We have still a few Masses in which the
Psalmus tractus has kept its original nature as a whole
p.salm.
On the first Sunday of Lent it is Ps. xc; on
Palm Sunday, Ps. xxi; on Good Friday, Ps. cxxxix.
Otherwise the Tract too has been shortened to two or
three verses.
It is nearly always taken from Scripture, but not seldom from other books than the Psalter; verses from various psalms or other texts often
follow one another, connected only by the common
idea that runs through them.
Mondays, Wednesdays,
and Fridays in Lent are the old feria: legitimcp, the
official days of penance, that still keep certain peculiarities (in choir, on these days, the Office for the Dead,
the penitential and gradual psalms are said). Except
on Wednesday in Holy Week they have the same Tract,
a prayer for forgiveness from Ps. cii and Ixxviii. All
feasts that may come between Septuagesima and
Easter and all common and votive Masses have a
Good Friday has two
Tract, to be used in that time.
Tracts, one after the Prophecy and one after the lesson
from Exodus that takes the place of the Epistle; it
has no Gradual. The first Easter Mass on Holy
because

it is
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Saturday, among many other peculiarities, keeps so
much of the nature of a Lenten vigil that it has, after
the great Alleluia and its verse, a Tract. On Whitsun
eve the characters of Eastertide and a vigil are combined.
It has no Gradual, but first an Alleluia, then a
Tract.
It w'ill be noticed that each verse in the Tracts
This calls attention to the nature of the
is marked V.
old psnlmus tractus that was sung straight through by
the cantor. There are no responses for the choir.
The second exception to the usual order is in Eastertide (from the first Easter Mass to the Saturday after
Pentecost).
During this time the great .\lleluia is
sung; it has displaced the Gradual altogether. "Rightly
during the fifty days in memory of this our most peace-

and happy deed, we are accustomed to sing Alleluia
oftener and more joyfully" (St. Bede, II Hom., x).
An exception in this season is the Easter octave.
The greatest feasts have alw-ays kept older arrangements, so on Easter Day and till the Friday following
the normal Gradual followed by the AUeluiatic verse
(and a sequence) has remained. From White Saturday to the end of paschal time, including all feasts,
instead of these two separate chants, one, the great
Two Alleluias are sung first
Alleluia, is substituted.
Two
as a sort of antiphon; the second has a jubilus.
verses follow, each with an Alleluia and jubilus at the
end. These last two Alleluias have the same melody,
different from that of the first two.
The verses are
taken from all parts of the Bible, in the Proprium
temporis chiefly from passages in the New Testament
about the Resurrection. In this case too feasts and
other Masses that may occur in Eastertide are provided with this great Alleluia, as an alternative to be
used then. Lastly, five occasions (Easter, Whitsun,
Corpus Christi, the Seven Dolours, and Requiems)
have a sequence after the Gradual. These five are all
that Pius V's reform left of the innumerable medieval
poems once inserted at this place (see Sequences).
III. The Gradual in Other Rites.
In the Ea.st,
too, there are fragments of the psalms once sung between the lessons, that therefore correspond to our
Gradual. In the Byzantine Rite the reader of the
Epistle first chants "the Psalm of David" and then
the "Prokeimenon [irpoKftfievov] of the Apostle".
Both are short fragments of psalms. The Prokeiful

—

menon only is now usually read. It is printed before
each Epistle in the " Apostolos". After the Epistle the
reader should sing Alleluia and another fragment of a
psalm (Brightman, op. cit., p. 370-1). ThLs too is
now always omitted by both Orthodox and Melchites;
even the Prokeimenon seems to be said only on Sundays and feasts in many churches (Charon, Le Rite
byzantin, Rome, 1908, 683-4
but I have found
churches where it is still used every day). The
Armenian Rite, which is only a modified form of that
of Constantinople, has however kept the older arrangement of three lessons. Before the Prophecy a fragment called the Saghtnos Jashu (Psalm of dinnertime) is sung, before the Epistle the Mesedi (jueo'iiSioe)
again a verse or two from a psalm, and before the
Gospel the Alelu Jashu (Alleluia of dinner-time) consisting of two Alleluias and a ver.se (Brightman, op.
cit., 425-6).
Of the two older rites, that of St. James
has the same arrangement as Constantinople (a Pro;

keimenon before and an Alleluia after the Epistle,
Brightman, 36), that of St. Mark has a verse and an
Alleluia after it (ibid., 118).
The Nestorians have
hymns (not Biblical texts) before both Epistle and
Gospel which they call Turgama, and three verses of
psalms each followed by three Alleluias (this group is
called Zumara) after the Epistle (Brightman, 257260). The Galilean Rite in the time of St. Germanus
The Benedicite
of Paris (d. 576) had three lessons.
canticle (which he calls Benedictio) was sung after the
second, sometimes by boys, sometimes by a deacon
(Duchesne, Origines, 185-7).
The place of this
canticle was not always the same.
At times it followed the first lesson (ibid.). The present Ambrosian
Rite sometimes has a Prophecy before the Epistle.
In this case there follows the Psalmellus, two or three
After the Epistle, Hallelujah is
verses from a psalm.
sung (on feasts of Christ, except in Octaves, twice),
then a verse, then again Hallelujah. In Lent, on
vigils and fast days, instead of this the Cantus (our
Tract)

is

used.

After the Gospel follows the Anti-

phona post Evangelium, from various books of Scripture
(except in Lent and on fast days). And on certain
great feasts there is also an antiphon before the Gospel
(Rubr. Gen. Miss. Ambros., §11). The Mozarabic
Rite has three lessons. After the Prophecy follows
It has two verses, then a
a chant marked Psallendo.
third

marked V, then the second

is

repeated.

The

priest says; "Silentium facite" and the Epistle is read.
Nothing is sung after the Epistle. In the seventh
century a Council of Toledo (633) commanded under
pain of excommunication that the Gospel should

follow the Epistle immediately. After the Gospel
follows the Lauda, consisting of an Alleluia, a verse,
and a second Alleluia (Missale mixtum, P. L., LXXXV,
e. g. for the first Sunday of Advent, col. 110, 112).
IV. Rules for the Gradual. The nature and
arrangement of the chants that form the Gradual in
the Roman Rite have already been explained, so that

—

need be added here about its use. As a result
of the reaction of low Mass upon high Mass (by which
everything sung by anyone else must also be read by
the priest at the altar), the celebrant at high Mass
reads the Gradual with the Alleluia, Tract, or Sequence, according to the form for the day, immediately
after he has read the Epistle and at the same place
As soon as the sub(this is just as at low Mass).
deacon has finished chanting the Epistle, the Gradual
complete
form for the day) is
in
the
(of course, again,
sung by the choir. There is now no rule for the disbe sung straight
All
may
tribution of its parts.
through by the whole choir. It is however usual
effect)
to divide the
of
artistic
for
the
sake
(partly
texts so that some are sung by one or tw'o cantors.
cantors
to sing the
is
for
the
arrangement
common
A
first words of the Gradual (to the asterisk in the cnoirbooks), the choir continues, the cantors sing the versus
and the first Alleluia, the choir the second, the cantors
little
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the AUeluiatic verse, and the ohoir the last Alleluia.
Or, all Alleluias are sung by the cantors, the choir only
Similar arrangements may be
joining in the neuni.
made easily for the Tract or the great Alleluia in
Eastertide. Normally it is all sung to plain-song and,
now that we have the Vatican edition, to the form in
that book. But there is no law about this, and the
Gradual may be sung to any figured music that satisfies the principles of the "Motu Proprio" of 22 Nov.,
There is a u.seful arrangement of all Propers of
190.'J.
the Mass in simple figured music by Tozer (New York,
2 vols., 1900) against which the only objection is that
the composer has ignored the jubilus at the end of the
Alleluia.

—

V. Gr.\dual-Book. The name Gradual (Graduale
Romanum) is also used for the book that contains the
music sung by the choir at Mass. The name comes
from this most important chant, but the book contains the plain-song music for the Ordinary (this part is
also published alone with the title Ordinarium Missce
or Kyriale) and all the Propers for the year. This
book is one of the three parts of the old Roman Antiphonarium. Originally all the chants of the choir
were contained in that. But by the ninth century
it was already divided into three, the Graduale or
Cantatorium for Mass, and the Responsiale and Antiphonnrium (in a stricter sense) for the Office (Amalarius of Metz, De Ordine Antiphonarii, P.L., XCIX, in
The history of the book forms part of that
prolog.).
An authentic
of the development of plain-song.
It
edition (the Medictea) was issued at Rome in 1014.
edition
(190S), of
Vatican
the
supplanted
by
is now
which reproductions are being issued by various
publishers.

Among the medieval writers see especially Ddrandus. Rationale divinorum Offlciorum, IV, 19-21 : Gihr, Das heilige Messovfer (6th ed., Freihurg im Br., 1897), 408-427; Duchesne,
Origines du Culte chrelim (2nd ed., Paris, 1S98), 107-8. 161-3;

Atchley, Ordo Romanus primus (London, 190.5), 73-9; Nikel,
Geschichte der kalholischen Kirchenmusik (Breslau, 1908), I, 83
sqq., and passim.

Adrian Fortescue.

— Fifteen

psalms, viz. Pss. 119120-134), bear the inscription in HePs.
120
(121) has niijVD!5, in the
brew ni^VDH TB";
Vulgate canticum graduum, which is translated in the
The Authcanticle".
gradual
as
"a
Douay Version
orized Version calls them " songs of degrees " the Revarious
Of
the
ascents".
"songs
of
Version,
vised
conjectural e.xplanations, the most probable regards
to
the
annual
going
up
when
psalms
recited
them as
festivals in Jerusalem, pilgrim-songs (see Psalms).
were
formerly
psalms
(jradual
which
the
on
days
The
recited are still indicated in the Roman Breviary, but
the obligation of reciting them was removed by St.
Pius V.

Gradual Psalms,

1.33 (in
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Hebrew

;

John Corbett.
Gradwell, Robert, Bishop; b. at Clifton-in-theFylde, Lancashire, 20 Jan., 1777; d. in London, 15
March, 1833; went to Douai inl791. The college being
suppressed by the French revolutionists, he was confined for some time, and was not allowed to return to
England till 1795. With most of the Douai refugees,
he went to Crook Hall, Durham, where he was ordained priest in 1802. He taught poetry and rhetoric
for seven years at Crook Hall, and at the new college
About this time, Pius VII decided to
at Ushaw.
reopen the English College at Rome, and on Dr. Lingard's recommendation, Ciradwell was appointed recUnder his prudent administration the estor (1818).

He also

acted as

tablishment flourished exceedingly.
Roman agent for the English vicars Apostolic, exhibits
In 1821 the
ing tact and diplomacy in this office.
pope made him a doctor of divinity. In 1828 he was
consecrated Bishop of Lydda, as coadjutor to Bishop
Bramston, the vicar Apostolic of the London district,
and he came to London soon afterwards to take up his

His engaging personality soon endeared
duties.
Had he lived longer,
to both clergy and people.
he might have been one of the most eminent of English bishops, but unfortunately liis constitution, undermined by the Roman summers, was unable to withstand the rigours of the English climate. After some
years of ill-health, he died of dropsy. His writings include: "A Dissertation on the Fable of Papal Antichrists" (London, 1816); "A Winter Evening Dialogue .... or. Thoughts on the Rule of Faith"
(London, 1816); and various journals, letters, and
MSS. in connexion with his residence in Rome; his

new
him

notes on the old archives of the English College there
are of some historical interest; all are in the Westminster archidiocesan archives.
Cooper in Diet. Nat. Biog., s. v.; Gillow, Bibl. Diet. Eng.
Cath., s. v.; Petre, Notices of English College.^; Liverpool Almanac, 188.5; Brady, Episcopal Succession, iii, 197; Whittle,
Preston, ii, 284; Gentleman's Magazine, GUI, 378, 652; Laity's
Directory.

C. F.

Wemyss Brown.

Graffiti, the term in common usage among archa'ologists to designate a class of rude inscriptions

scratched on the walls of ancient monuments, generally sepulchral, as distinguished from the formal inscriptions engraved on the tombs of the deceased.
The inscriptions of this order traced by pilgrims, between the fourth and ninth centuries, on the walls of
the galleries, proved invaluable to De Rossi and Later
archieologists in their explorations of the Roman catacombs. At an early stage in his career De Rossi
Their abrealized the importance of these graffiti.
sence from the walls of a gallery signified that there
was nothing of importance in the vicinity, whereas, on
the other hand, their presence meant that the explorer was in the immediate neighbourhood of an important crypt or other sepulchral monument which
once contained the relics of a martyr. Here it was
that a pious pilgrim of old, before leaving the venerated tomb, would take advantage of the occasion to
scratch on the adjoining wall his name, with .sometimes the date of his visit, or a pious exclamation or
prayer to the saint, as, e. g., that near the papal crypt
of the catacomb of St. Callistus: "Sancte Suste in
mente habeas in orationes tuas Aureliu Repentinu"
(Saint Sixtus, remember in thy prayers Aurelius Repentinus). Outside the catacombs the famous caricature of the Crucifixion found in the imperial palace on
the Palatine is accompanied by a graffito stating that
the (supposed) Christian page, Alexamenos, is adoring
his God, while, in a chamber adjoining, a second inscription of the same class proclaims Alexamenos a
In 1897 some ChrisChristian { Ale.Tamen.os fidelis).
tian graffiti were discovered on the columns of the
temple of Antoninus and Faustina, intermingled with
pagan inscriptions of the third and fourth century.
The great necropolis of the oasis in the Libyan desert
also contains a number of interesting Christian graffiti
(Kaufmann, Handbuch der christl. Arch., 256). Graffiti are also found on ancient Christian altars of the
fifth and later centuries (Le Blant, Inscriptions
Chr<5tiennes de la Gaule).
Kaufmann, Handbuch der christlichen Archdologie (Paderborn, 1905); Leclercq, Manuel d'archcologie chrHienne (Paris,
1907); Northcote and Brownlow, Roma Sotterranea (London,
1878).

Maurice M. Hassett.
Grafton.

Graham,

See Lismore (Australia), Diocese of.
Charle.s.

See Plymouth, Diocese of.

Graham, Patrick, first Archbishop of St. Andrews
and Metropolitan of Scotland, date of birth uncertain;
He was a son of Mary, younger daughter of
d. 1478.
Robert III, by her third husband, Sir William (Iraliam
dukes of Montrose. He
was educated at the University of St. Andrews, where,
in 1457, he held the position of dean of the Faculty of
Arts.
In 1463 he became Bishop of Brechin. In
of Kincardine, ancestor of the

ORAIL

;

excommunication, suspension, and interdict. The
nuncio, after examining numerous witnesses, sent a report to Rome, and, after its due consideration by a
commission of cardinals, Graham was declared guilty
He was deprived of all digniof the alleged charges.
ties, degraded from orders, and subjected to imprisonHe
died
in
the Castle of Lochleven in
ment for life.
147.S, and was buried in the old priory there.
Many
historians regard him as a zealous and good bishop, a
victim to the persecution of his enemies, though this
Whether he lost
scarcely explains his condemnation.
his reason under the stress of trouble, or whether he
of

had become imbued with LoUardism (as Dickson
though the charge concerning Mass seems to
contradict this), it is impossible to say, in the absence
of all official records except the Bull of deposition,
dated 9 Jan., 147S.
Bellesheim. Historii of the Catholic Church in Scotland (Edinsuggests,

burgh, 1890), II, 87-94; Lesley. History of Scotland (Edinburgh, 1830), 40; Spottiswoode, History of the Church of Scotland (Edinburgh, 1847), I, 115; Dickson, Accounts of the Lord
High Treasurer of Scotland (Edinburgh, 1877), I, Preface, pp.
xlvi-Hi;

Theiner, Vetera monumcnta Hibem.

et

Scotor,

(Rome,

1864), 465-480.

Michael Barrett.
Grail, The Holy, the name of a legendary sacred
variously identified with the chalice of the
Eucharist or the dish of the Paschal Iamb, and the
theme of a famous medieval cj'cle of romance. In the
romances the conception of the Grail varies considerably; its nature is often but vaguely indicated, and,
in the ca.se of Chrestien's Perceval poem, it is left
wholly unexplained. The meaning of the word has
The generally acalso been variously explained.
cepted meaning is that given by the Cistercian chronicler Helinandus (d. about 123()), who, under the date
of about 717, mentions a vision, shown to a hermit
concerning the dish used by Our Lord at the Last
Supper, and about which the hermit then wrote a
Latin book called "Gradale". "Now in French", .so
Helinandus informs us, "Gradalis or Gradale means a
dish (scutella), wide and somewhat deep, in which
costly viands are wont to be served to the rich in degrees (gradatim), one morsel after another in different
ves.sel,

GRAIL

719

1466 he succeeded his half-brother, the ilkistrious
Bishop Kennedy, in the See of St. Andrews. lie proceedp<l to Rome to receive the confirmation of Paul II,
and rcniaiMcd aliroad until 146'J to escape the avowed
enmity of ccrlaiii ]jowerful nobles. While in Rome he
obtained tlie erection of St. Andrews into an archbishopric and metropolitan church, to which the other
twelve sees were subjected as suffragans. This was
announced to the king, bishops, and diocesan chapters
of Scotland by a Bull of Sixtus IV, dated 27 Aug., 1472.
The announcement aroused a storm of opposition.
The See of York ineffectually appealed against the
loss of Galloway, its suffragan for more than five centuries, and the consequent deprivation of all future
claim to jurisdiction in Scotland; that of Trondhjem
as ineffectually resented the transference of the Dioceses of Argylo and tiie Isles; the king and the whole
episcopate of Scotland set themselves to resist the innovation, rendered still more odious by the nomination
of the new archbishop as Apostolic nuncio to raise subJames III, bribed by the bishops
sidies for a crusade.
with an offering of 12,000 marks (according to some
writers), joined them in appealing to Rome against his
Sixtus IV, in view of the excou-sin the archbishop.
traordinary charges brought against Graham, sent a
nuncio, John Huseman, to Scotland to investigate.
The accusation included heresy, schism, simony, disobedience to the Holy See, with reviling and blasphemy against its authority; the claiming by the archbishop of the papacy, as imposed upon him by God for
the reform of the Church the appointment of legates,
prothonotaries, and suchlike officials; the revoking of
papal indulgences, because granted for lucre; the saying of Mass, even thrice a day, when under the ban

In popular speech it is also called 'greal',
because it is pleasant (grata) and acceptable to him
eating therein" etc. (Tissier, Biblioth. Cisterc, VII,
73 sq.). The medieval Latin word "gradale" became
in Old French "graal", "greal", or "greel", whence
English "grail". Others derive the word from "garalis" or from "cratalis" (crater, a mixing-bowl).
It
certainly means a dish, the derivation from "grata "in
the latter part of the passage cited above or from
"agreer" (to please) in the French romances is secondary. The explanation of "San greal" as "sang
real" (kingly blood) was not current until the later
Middle Ages. Other etymologies that have been advanced may be passed over as obsolete.
When we come to examine the literary tradition
concerning the Grail we notice at the outset that the
Grail legend is closely connected with that of Perceval
as well as that of King Arthur.
Yet all these legends
were originally independent of each other. The Perceval story may have a mythical origin, or it maj'
be regarded as the tale of a simpleton (Fr., nicclot)
who, however, in the end achieves great things. In
all the versions that we have of it, it is a part of the
Arthurian legend, and, in almost all, it is furthermore
connected with the Grail. So the reconstruction of
the original Grail legend can be accomplished only by
rows.

an

anal.\'tical

comparison of

all

e.xtant versions,

and

is

a task that has given rise to some of the most difficult
problems in the whole range of literary history.
The great body of the Grail romances came into
existence between the jears IISO and 1240.
After
the thirteenth century nothing new was added to the
Grail legend.
Most of these romances are in French,
but there are versions in Cierman, English, Norwegian,
Italian, and Portuguese.
The.se are of very unequal
value as sources, some are mere translations or recasts
of French romances.
Now all these romances may be
conveniently divided into two classes: those which
are concerned chiefly with the quest of the Grail, and
with the adventures and personality of the hero of this
quest and those that are mainly concerned with the
history of the sacred vessel itself.
These two classes
have been styled respectively the Quest and the
Early History versions.
Of the first cla.ss is the "Conte del Graal" of Chrestien de Troyes and his continuators, a vast poetic
compilation of some 60,000 verses, composed between
IISO and 1240, and the Middle High German epic
;

poem "Parzival"

of

Wolfram von Eschenbach,

writ-

ten between 1205 and 1215, and based, according to
Wolfram's statement, on the French poem of a certain
Kyot (Guiot) of Provence, which, however, is not e.xtant and the very existence of which is doubtful. To
these may be added the Welsh folk-tales or "Mabinogion" known to us only from MSS. of the thirteenth
century, though the material is certainly older, and
the Enghsh poem "Sir Percyvelle", of the fifteenth
century.
In these latter versions only the adventures
of Perceval are related, no mention being made of the
Grail.
Of the Early History versions the oldest is the
metrical trilogy of Robert de Boron, composed between 1170 and 1212, of which onlj' the first part, the
"Joseph d'.Ariniathie", and a portion of the second,
the " Merlin ', are extant.
We have, however, a complete pro.se version, preserved in the so-called Didot
manuscript. The most detailed history of the Grail is
in the "Grand St. Graal", a bulky French prose romance of the first half of the thirteenth century, where
we are told that Christ Himself presented to a pious
Besides
hermit the book containing this history.
these versions we have three French prose romances,
also from the thirteenth century, which, though concerned chiefly with the quest, give also an .account of
the hi.story of the sacred vessel.
Of these the most
notable is the "Queste del St. Graal", well known to
English readers because it was embodied almost entire in Malory's "Morte d'Arthur".
The others are
'
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the so-called "Didot Perceval "or "La petite queste"
and the lengthy and prolix "Perceval le Gallois",
as " Perlesvaus ".
of Chrestien, regarded by many as the
oldest known Grail romance, tells of Perceval's visit to
the Grail castle, where he sees a Graal borne in by a
damsel. Its accompaniments are a bleeding lance
and a silver plate. It is a precious vessel set with
jewels, and so resplendent as to eclipse the lights of the
All the assembled knights show it reverence.
hall.
Mindful of an injunction not to inquire too much,
Perceval does not ask concerning the significance of
what he sees, and thereby incurs guilt and reproach.
Undoubtedly Chrestien meant to relate the hero's
second visit to the castle, when he would have put the
also

.

known

The poem

question and received the desired information. But
the poet did not hve to finish his story, and whether
the explanation of the Graal, offered by the continuators, is that which Chrestien had in mind, is doubtful.
As it is, we are not informed by Chrestien what the
Gi-anl signifies; in his version it has no pronounced
On the other hand, in the Early
religious character.
History versions it is invested with the greatest sanctity.
It is explained as the dish from which Christ ate
the Paschal lamb with his disciples, which passed into
possession of Joseph of Arimathea, and was used by
him to gather the Precious Blood of Our Saviour,
when His body was taken from the Cross. It becomes
The
identified with the Chalice of the Eucharist.
lance is explained as the one with which Longinus
pierced Our Lord's side, and the silver plate becomes
the paten covering the chalice. The quest in these
versions assumes a most sacred character, the atmosphere of chivalric adventure in Chrestien's poem
yields to a mihtant asceticism, which insists not only
on the purity of the quester, but, in some versioiLs
In the
(Queste, Perlesvaus), on his virginity.
"Cjueste" and "Grand St. Graal", moreover, the hero
But
is not Perceval but the maiden-knight, Galaad.
the other knights of the Round Table are also made to
participate in the quest.
The early history of the Grail is intimately connected with the story of Joseph of Arimathea. When
he is cast into prison by the Jews, Christ appears to
him and gives him the sacred vessel, through which he
is miraculously sustained for forty-two years, until
The Grail is then brought to
liberated by Vespasian.
the West, to Britain, either by Joseph and Josephes,
his son {Grand St. Graal), or by Alain, one of his kin
(Robert de Boron). Galaad (or Perceval) achieves
the quest; after the death of its keeper the Grail
According to the version of the " Perlesvanishes.
vaus" Perceval is removed, no one knows whither, by
a ship with white sails on which is displayed a red
In the Guiot-Wolfram version we meet with
cross.
a conception of the Grail wholly different from that
Wolfram conceives of it as
of the French romances.
a precious .stone, lapsit exillis (i. e. lapis or lapsi ex
coelis 7) of special purity, possessing miraculous powers
conferred upon it and sustained by a consecrated
Host which, on every Good Friday, a dove brings

down from heaven and lays down upon it. The
angels who remained neutral during the rebellion of
Lucifer were its first guardians then it was brought
to earth and entrusted to Titurel, the first Grail king.
It is guarded in the splendid castle of Munsalvaesche
{mons salvationis or silvaticusl) by a special order of
knights, the Templeisen, chosen by itself and nourished by its miraculous food-giving power.
The relationship of the Grail versions to each other,
especially that of Chrestien to those of Robert de
Boron and the " Queste ", is a matter of dispute. Nor
all these
But
is their relative chronology certain.
versions the legend appears in an advanced state of
development, the preceding phases of which are not
attested by literary monuments, and can, therefore,
only be conjectured. The origin of the legend is in;

m
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volved in obscurity, and scholars are divided in their
views on this point. An Oriental, a Celtic, and a
purely Christian origin have been claimed. But the
Oriental parallels, like the sun-table of the Ethiopians, the Persian cup of Jamshid, the Hindu paradise,
Cridavana, are not very convincing, and Wolfram's
statement, that Kyot's source was an Arabic manuIt is differscript of Toledo, is open to grave doubt.
ent with the Celtic theory. There are undoubtedly
Celtic elements in the legend as we have it the Perceval story is probably, and the Arthurian legend certainly, of Celtic origin, and both of these legends are
intimately connected with the quest story. Talismans, such as magic lances and food-giving vessels,
figure prominently in Celtic myths and folk-tales.
According to this theory the "Mabinogion", with its
simple story of vengeance by means of talismans and
devoid of religious significance, would yield the ver;

Back
sion nearest to the original form of the legend.
of the quest-story would be some pre-Christian tale of a
hero seeking to avenge the injury done to a kinsman.
The

religious element
origin, and would have

would then be

of

secondary

come into the legend when the
old vengeance-tale was fused with the legend of Joseph
of Arimathea, which is essentially a legend of the conversion of Britain.
Those who maintain the theory of a purely Christian origin regard the religious element in the story as
fundamental and trace the leading motifs to Christian
It is derived from the apocryideas and conceptions.
phal Gospel of Nicodemus, which is known to have had
a great vogue in the twelfth century, particularly in
Britain.
There we read how Joseph, whom the Jews
had imprisoned, is miraculously fed by Christ Himself.
Additional traits were supplied by the " Vindicta Salvatoris", the legendary account of the destruction of
Jerusalem. Furthermore, Joseph was confused with
the Jewish historian, Josephus, whose liberation by
Titus is narrated by Suetonius. The food-producing
properties of the vessel can be explained, without resorting to Celtic parallels, by the association of the
Grail with the Sacrament of the Eucharist, which
gives spiritual nourishment to the faithful. The
purely Christian legend which thus had arisen was
brought into contact with the traditional evangelization of Britain, and then developed on British soil, in
Wales, and thus the Celtic stamp, which it undeniably
In connection with the legbears, is accounted for.
endary conversion of Britain it is noteworthy that the
event
are connected with the
literary accounts of this
famous Abbey of Glastonbury, which is also intilegend
of Arthur, Glastonwith
the
mately associated
bury being identified in William of Malmesbury's
So scholars are iriAvalon.
mythic
with
the
account
clined to connect this British sanctuary with the origin of the Grail romances. Possibly Walter Map, who
died as Archdeacon of Oxford in 1210, and to whom is
ascribed the authorship of a Grail- Lancelot cycle, got
The first Grail rohis information from that abbey.
mance was then probably written in Latin and became the basis for the work of Robert de Boron, who
was an English knight under King Henry II, and a
contemporary of Chrestien and of Map.
The fully developed Grail legend was later on still
further connected with other legends, as in Wolfram's
poem with that of Lohengrin, the swan-knight, and
also with that of Prester John, the fabled Christian

Here also the story of Klinof the East.
After the Renaisschor, the magician, was added.
sance the Grail legend, together with most medieval
legends, feU into oblivion, from which it was rescued
when the Romantic movement set in at the beginning
The most famous modern
of the nineteenth century.
versions are Tennyson's "Holy Grail" in the "Idylls
of the King" (1869), and Wagner's music-drama, the
festival-play, "Parsifal", produced for the first time
at Bayreuth in 1882.

monarch

;
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A

word as to the attitude of the Church towards
the legend. It would seem that a legend so distinctively Christian would find favour with the
Church.
Yet this was not the ca.se. Excepting
Helinandus, clerical writers do not mention the
Grail,

After

and the Church ignored the legend completely.
the legend contained elements of which the

all,

Church could not approve.

Its sources are in apocryphal, not in canonical, scripture, and the claims of
sanctity made for the Grail were refuted by their very
extravagance. Moreover, the legend claimed for the
Church in Britain an origin well nigh as illustrious as
that of the Church of Rome, and independent of Rome.
It was thus calculated to encourage and to foster any
separatist tendencies that might exist in Britain.
As
we have seen, the whole tradition concerning the
Grail is of late origin and on many points at variance
with historical truth.
The " Queste " was edited by Furnivall, " La Queste
del Saint Graal" (Roxburghe Club, London, 1864),
also the Grand St. Graal under the title " Seynt Graal
or the Sank Ryal", etc. (Roxburghe Club, London,
lSGl-63). The Perlesvaus is in Potvin's edition of
Chrestien, I (Mons, 18G6); the Didot Perceval in
Hucher, " Le Saint Graal " (Le Mans, 1874-78). Robert de Boron's poem was edited by Michel, " Le roman
du St. Graal" (Bordeaux, 1841), Malory's "Morte
D'Arthur" by Sommer (London, 1889-91), and the
Perlesvaus rendered into English by Evans, "The
High History of the Holy Grail" (London, 1898).
(See Wolfram von Eschenbach.)
For a critical discussion and full summaries of the Grail
romances consult Birch-Hirschfeld, Die Sage vom Gral (Leipzig, 1877), and Nutt, Studies on the Legend of the Holy Grail
(London, 1888), and The Legends of the Holy Grail (London,
1902); Wechssler, Die Sage vom heiligen Gral in ihrer Entwicklung bis auf Richard Wagners Parsifal (Halle, 1898), contains a complete bibliography of the subject up to 1S9S.
See also Heinzele, Ueberdie franzosischen Gralromane in Denkschriften der Wiener Akademie, phil.- hist. Klasse.'XXi (Vienna,
1891); Hertz, Parzifal (2nd ed., Stuttgart, 1S9S), pp. 413-66;
DoMANiG, Parzivalstudien, II (Paderborn, 1880); Rhys, The
Origin of the Holy Grail in Studies in the Arthurian Legend (Oxford,

1891), 30()-32; Gaston Paris, Histoire litteraire de la
(ISSS), pp. 1-19, 27-29, 39^4, 247-263; Paulin

XXX

France.
Paris, Les

Romans de la Table Ronde, I-V (Paris, 1868-77), and
I, 1 sq.; Baist, Artus und der Gral in Zeitschrift filr
romanische Philologie, 19, 326 sq.; Grober, Franzosische Litteratur in Grundriss der romanischen Philologie (Strasburg,
189S), II. i. 502-10, 521-3; Willy Staerk, Ueber den Ursprung der Grallegende (Tubingen and Leipzig, 1903"; Newell,
The Legend of the Holy Grail (Cambridge, Mass.. 1902).
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to govern the house as superioress and continued to do
so until her death in 1846.
Mother de Gramont's remiirkaiile intelligence and influence were of great value
in the iniportant work entrusted to her,and sheestablislicd the .school in the Rue de Varenne so firmly in its
position that the only arLxiety of the foundress of the
society concerning it was the .success, almost too brilliant for her love of hiddenness and simplicity, which
attended the work. She knew the weak side of Mother
de Gramont's character as well a.s her great gifts, and
she was not deceived as to the dangers of a mind which
was too receptive of strong influences and very difficult
to disillusion.
In a time of trial, during the first year
of her religious Ufe at Amiens, when the existence of
the Society of the Sacred Heart was in great danger,

Mother de Gramont was one of those who were misled
by the action of M. de St. Esteve; and again, in another critical moment in 18.39, she took a line of conduct in opposition to the foundress which she afterwards recognized and deplored to the end of her life
her sorrow for her error, it is said, hastened her
death. She died in the most perfect union of affection
with the foundress. Blessed Madeleine Sophie Barat,
asking pardon of her and of the whole society for the
errors of judgment into which she had been led
her
personal devotedness to the mother general had never
wavered.
Life of Venerable Madeleine Louise Sophie Barat (Roehampton, 19001; Baunard, Histoire de la Venerable Mere Barat
(Paris, 1876, 1900), tr. Fullerton (Roehampton. 1876).

—

Janet Stuabt.

Gran (Hungarian Esztergom; Lat. Strigonium),
Archdiocese of (Strigoniensis), in Hungary. From
the earliest time of its existence (eighth century) up to
the beginning of the eleventh century, the Diocese of
Gran embraced the greater part of Hungary, but as
early as the beginning of the twelfth century its extent was considerably diminished by the founding of
the Archdiocese of Bacs. Gran, however, always remained the most important, and the Archbishop of
Gran was looked upon as the Primate of Hungary.
The jurisdiction of Gran extended originally over the
whole of Lfpper Hungary to the territory of the Cumans beyond the Theiss. In 176G two more dioceses
were established in this territorj', Neusohl (Besztercze-B;inya) and Rosenau (Rozsnyo), and in 1804 the
Diocese of Erlau was separated from the Archdiocese
of Gran, and raised to the archiepiscopal rank, with the
suffragan sees of Rosenau, Szepes, Kaschau (Kassa),
and Szatmdr. In 1776 the Greek Ruthenian Bishoprics
of Eperies, Munkdcs, and Kreuz (Koros) were placed
under the jurisdiction of the Archdiocese of Gran but
in 1852 Kreuz was transferred to the Archdiocese of
;

OF.

Gramont, Eugenie de,

religious of the Society of
the Sacred Heart; b. at Versailles, 17 September,
Her father,
1788; d. at Paris, 19 November, 1846.
the Count de Gramont d'Aster, was attached to the
Court of Louis XVI; he had married a daughter of
the Count de Boisgelin, maid of honour to Queen

Marie Antoinette. The family was driven into exile
by the fall of the monarchy and, after travelling in
Germany and Italy, settled at Richmond in England.
After the death of the Count de Gramont d'Aster his
widow was for a time in straitened circumstances, and
maintained herself and her child by teaching. She
soon returned to France, where Eugenie learnt, at
Amiens, to know the new Society of the Sacred Heart,
of which she became a member in 1806.
Her mother
also joined it a few years afterwards, and made her
novitiate under the guidance of her own daughter. In
1815, notwithstanding her youth and the drawback of
a slight physical deformity. Mother de Gramont was
placed in charge of the first school of the Sacred
Heart, opened in Paris, Rue des Postes, afterwards
transferred to the Rue de Varenne.
The school flourished under her care and, after a short interruption of
her work by the revolution of 1830, she was sent back
VT
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to which it had formerly belonged. The Archdiocese of Gran extends to-day over fourteen counties,

Agram,

and has as suffragans Neutra (Nyitra), Veszprem,
Waitzen (Vdcz), Steinamanger (Szombathely), Stuhlweissenburg (Sz^kes-Feh^rvdr), Raab (Gyor), Fiinfkirchen (P6cs), and Neusohl (Besztercze-Bdnya)
(Latin Rite), also the Greek Ruthenian Dioceses of
Eperies and Munkacs. There are three chapters, the
metropolitan chapter at Gran with 22 members, the
collegiate chapter of Presburg with 13 members, and
the chapter at Tyrnau (Nagy-Szombat) with 6 members.
The archdiocese is divided into three vicariates.
Gran, Tyrnau, and Budapest; 8 archdeaneries, the
cathedral deanery of Gran and those of Bars, Hont,
Komorn (Komarom), Neograd (Nogrdd), Neutra
(Nyitra), Presburg (Pozsony), and Sassin (Sasvdr);
and 46 deaneries, of which 21 belong to the Vicariate
of Gran, one to that of Budapest, and 24 to that of
Tyrnau. There are also in the archdiocese 13 abbeys,
and 24 exempt abbeys. At one time the parishes
numbered over a thousand, and as late as the middle of
the sixteenth century exceeded nine hund red
On account of the continued advance of the Turks and the
spread of Protestantism, this number rapidly de.

GRAN
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to one hundred at the

creased, so that it
beginning of the seventeenth century. Under the
great Peter Pazmany, the zealous opponent of Protestantism, conditions were improved, and after his death
there were 1S5 parishes. To-day the number is given
as 480, and the total number of clergy in the archdiocese 92.3, of whom 729 are occupied with the cure of
souls.
There are 5 seminaries for the training of
priests, the central seminary at Budapest, that of

Gran, the Pazmaneum at Vienna, and the preparatory
seminaries at Presburg and Tyrnau. There is also an
archiepiscopal gymnasium connected with the Tyrnau
seminary. The students number about 2(32. There
are in the archdiocese 134 religious houses of men and
women, whose members number collectively 2487.
In the three vicariates of the archdiocese (1909) there
are 1,480,531 Catholics, and 1,057,282 members of
other creeds.
The already existing See of Gran was raised to met-

On account

of the part played by its archbishops,
the history of the Archdiocese of Gran is closely connected with that of Hungary. Up to the sixteenth
century the archbishop resided at Gran, but when the
Turks overran Hungary after the battle of Mohc-lcs, in
which the primate, Ladislaus Szdlkiln (1524-26), was
slain, Paul Vardai (1527-49) removed the seat to Presburg, and when Gran also fell into the hands of the
Turks, to Tyrnau, which remained the seat of the
archdiocese until 1820. This period is one of the saddest epochs in the history of the see. Ecclesiastical
discipline became relaxed, and notwithstanding the
efforts of Nikolaus Olah (1553-68), Protestantism
gained more and more territory. After the death of
Anton Veranotius (1569-73), the episcopal see remained vacant for twenty-three years. It was the
greatest of all the archbishops of Gran, Peter Pazmany ( 1616-37), who stemmed the decline of Catholicism in Gran. He succeeded in reconciling with the

Primate. Gran
ropolitan rank by St. Stephen (c. 1000-38), first King
of Hungary, who converted the country to the CathoHe chose
lic Faith and organized the Church there.
for the metropolitan see Gran, at that time the richest
and most important city in Hungary and the royal
St. Adalbert, Bishop of Prague and marresidence.
It was
tyr, was chosen patron of the archidocese.
Adalbert who converted the royal family to the CathoThe metrolic Church and evangelized the country.
politan church of Gran is dedicated to him, the titular
patron being the Blessed Virgin. The first cathedral
was begun by St. Stephen in 998. The foundation
stone of the present building was laid by Alexander
von Rudnay (archbishop 1819-31), and it was finished
under Johann Simor (1866-92). In 1198 the royal
palace at Gran was given to the archbishop for his residence. The first archbishop was Astericus Anastasius
(Astrik-Anastaz) (990-c. 1036), who was the most
loyal co-operator of King Stephen in organizing Catholic Hungary, and who was sent by .Stephen to Rome to
beg papal approval for the organizatiim of the Church
It was also
in Hungary, and to ask for (lie crown.
Astericus who, in the year 1000, crowned Stephen as
first King of Hungary with the crown sent by Pope
Sylvester II.

Church many

influential families of

Hungary, and

thus brought about the ecclesiastical reorganization of
the country. A pulpit orator of distinction, he earned
imperishable fame by his cultivation of the Hungarian
language and won a lasting place in the history of
Hungarian literature. For the advancement of the
Catholic religion and the promotion of learning, he
founded at Vienna the Pazmaneum, a seminary for
the training of priests. The University of Tyrnau
was also founded by him, but was transferred to Budat
(Ofen) by Maria Theresa. In 1891 Klaudius Vaszary
was appointed archbishop.
In virtue of his dignity as Primate of Hungary, the
Archbishop of Gran possesses a number of extraordinary privileges. Johann von Kanizsai (1387-1418)
was the first to be mentioned as Primate of Hungary,
though the primacy was connected with the Archdiocese of Gran as early as 1279. The primate is entitled
to hold national synods, is Legatus Natus of the Holy
Roman Church, has therefore the right, inside of his
legation, to have the cross carried before him, and
deals directly with the Holy See.
As primate he has
the right to visit the episcopal sees and the religious
houses in Hungary, with the exception of the exempt
Archabbey of Pannonhalma (S. Martinus in Monte
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Since 1715 the primate has also been a
Prince of the Holy Roman Empire, having the title of
Prince Primate. He is the ciiicf and privy chancellor
of Himgary, and therefore Ivecper of the great seal of
the kingdom. Formerly he was also a member of the
supreme court, and in still earlier times, governor,
viceroy, and First Count (Erbobergespan) of the
County of Gran. To the primate also belonged the
right to superintend the royal mint, and for this he
received a certain sum out of its revenues {jus piseti).
According to an ancient custom, he has the right of
crowning the king and of anointing the queen. By a
gift of arehiepiscopal property he was at one time able
to confer nobility {Priidialadel).
The right to take an
oath before a court of justice through his deputy, and
not personally, was another privilege of the Primate of
Hungary. The primate is also chief priest and chancellor of the Order of St. Stephen, established in 1764.
As first banneret (baro regni) of Hungary, he is a member of the Upper House.
Knauz, Monumenta ecclr-,i.,- .<in.,.mi:-risis, I, II (Gran, 1861-

Pannonis).

I
>fnicl:lung der Rechte des
6Q}; Fravikv, Beitrage zur 1 >'
nihis und Grosskanzler
Erzbischofs von Gran als I'l-f
r.iulapest, 1S59); Kar.\(1866); ToROK, ZJiePrim.i.-, (
isoNYl, Werwaren die ert^li-'ii I.i ^/^l.Ji:.,'l Gransuf in Szdzadok,
XXVI; Das katolische Ungaru, II (Budapest, 1902); Die Komitale und Stddte Vngams. Komitat Gran (Budapest, 1908); Schematuimus cleri archidiaecesis Strigoniensis pro 1909.
'
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A. Aldasv.

Granada, Archdiocese of (Granatensis), in
Spain, founded by St. Cecilius about the year 64, was
made an arehiepiscopal .see by Alexander VI, 23 Jan.,
1493.
The history of this city, the long line of its
prelates (uninterrupted until the twelfth century and
restored in 1437), its illustrious men, and its famous

monuments can hardly be summarized within the
In the Roman period the
limits of this brief article.
city appears as Mimicipium Florentinum Eliberritanum. On its Iberian coins, minted in the Roman
republican period, the city is called Ilurir; on Latin
coins, Iliber and Florentia; on Visigothic coins, IliPliny calls it Eliberri;
berri, Eliberri, and Liberri.

Ptolemy,

'IXXi/Stpfs;

Herodian,

Oleron and

'IWlfirip.

Elna, on the other side of the Pyrenees, were similarly
called; the name seems derived from the Basque
language, in w-hich iri-berri, or ili-berri, signifies " new

town".

In the eighth century, under Arab domina-

tion, this name was changed to Granada, originally the
name of that particular quarter of the city inhabited

since the third century

by the Jews,
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whom

the
Mussulman conquerors entrusted the custody of the
city; it is worthy of note that several Palestinian
peoples in the Old Testament are called Rimmon,
"pomegranate" (in Spanish, granada).
The famous codex of San Millan (St. Emilian),
written in the tenth century, and now preserved in the
Escorial Library, supplies us with a catalogue of the
bishops of ElUberis, sLxty-two in number, from St.
to

The names of many
Cecilius to Agapius (64 to 957).
of these and the periods of their reigns are also established by the Acts of councils, by their own writings,
and by other authors, native and foreign. St. Cecilius, whose feast was kept by the Visigothic and
Mozarabic Church on 1 May, was one of the seven
Apostolic men sent from Rome by St. Peter and St.
Paul to preach the Gospel in Hispania Bcetiea, where
they suffered martyrdom. On 15 May, 301, the
famous synod known as the Council of Eliberis assembled at Granada (see Elvira, Council of), forty-three
bishops being present, among them, besides Flavian
of Granada, the great Hosius of Cordova, Liberius of
M^-rida, Melantius of Toledo, Decentius of Leon, and
Valerius of Saragossa. The eiglity-one canons of this
council reflect the state of dogma and church discipline
in a time when persecution and antagonism were
aroused by Roman imperial authority, the Jews,
St. Gregory, Bi.shop of
heretics, and schismatics.
Elliberis, who assisted at the Councils of .Sirmium and

Rimini, and was the constant antagonist of the Arian
heresy, bears witness to the purity of Catholic faith
this see always maintained.
Bishop Stephanus
(Esteban) assisted at the Third Cduucil of Toledo
(589), which extinguished tlie Arian heresy in Spain;
Bishop Bisinus at the Second of Seville (619); Bishop
Felix at the Fourth of Toledo (633) the signatures of
successive bishops of Elliberis in later councils attest
the accuracy of the aforesaid San Millan catalogue.
In 777 Bishop Egila was honoured by letters of praise
from Adrian I. St. Leovigild, who, in the year 852,
suffered martyrdom at Cordova, was a native of
Granada; and, not long after (858), the See of Granada
was occupied by the wise Recesmund, memorable for
his astronomical and literary achievements, as well as
his embassies on behalf of Abd-er-Rahman III, Caliph
of Cordova, to the Emperors of Germany and of Constantinople.
It was to him that Liutprand dedicated
his history of the kings and emperors of Europe.
The See of Granada remained inviolate until the
middle of the twelfth century. The Christian (Mozarabic) population having called to their aid Alfonso
the Fighter (el Batallador), King of Aragon and Navarre, and conqueror of Saragossa, he led his hosts
within sight of Granada; but the expedition being
defeated, some of the Christians departed with the
king, and the Almohades carried off the remainder
by force to Marrueos. Thenceforward the Christian
population consisted of captives and foreigners, and
no bishop held the title of Granada. (!ams, in his
"Series Episcoporum", makes St. Pedro Pascual (d. 6
Dec, 1300) a Bishop of Granada in the second half of
the fourteenth century, an error which has been corrected since the publication of the " Regesta" of Boni-

which

;

The new list of Bishops of
face VIII (Paris, 1884).
Granada begins 13 Sept., 1437, and continues until
1492, according to the researches of Eubel in the Vatican

registers.

With the surrender of the city to the Catholic
sovereigns Ferdinand and Isabella (2 Jan., 1492), began a period of splendour for the See of Granada. A
few days after that event, the Catholic sovereigns
there ratified with Christopher Columbus the compact
which was to result, before the end of that year, in the
discovery of the New World. On 30 Jan. they issued
the decree of expulsion against all Jews inhabiting
their dominions in Spain and Italy.
It is to be noted that the first Archbishop of Granada, the queen's confessor, transferred from the See
of Avila, was not hostile to Columbus, but his constant
friend, as Don Antonio Sanchez Moguel, Member of
the (Spanish) Royal Academy of History, has promIn this modern period of more
ised to demonstrate.
than four centuries' duration, Granada has been ruled
by many archbishops eminent for learning and virtue,
e. g. Cardinal Gaspar de Avalos, who founded the university (1531), Pedro Guerrero, a distinguished member of the Council of Trent, and Manuel Bonel y Orbe,
Patriarch of the Indies; it has given birth to innumerable writers, among whom the Dominican Luis de
Granada and the Jesuit Francisco Sudrez are conspicuous; it was the cradle of the Order of St. John of
God. Indeed, it has long been a centre of vigorous
spiritual life, proof of which is abundantly furnished
by its churches, its conventual buildings, and the vast
material resources there devoted to works of charity.
Its cathedral contains the tombs of Ferdinand and
Isabella, and of the Empress Isabella, wife of Charles

Early in the present century, that famous monuof Spanish art, the Cartuja (Chartreuse) of
Granada, from which its austere anchorites had been
driven by the barbarous decree of exclaustration
V.

ment

(1835), was acquired and restored by the Jesuits, who
have established in it their novitiate for New Castile,
Estremadura, and Andalusia, also a school of the
sacred sciences, and a seismological and astronomical
observatory which publishes a periodical bulletin

;
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highly valued in scientific circles both in the Old and
the New World.
HObnbr, Inscriptiones Hispania lalinoe (Berlin, 1869, 1S92),
285-292, 882-885;

Inscriptiones HispanitE christiance (Berlin,
1871), 33, 34, Supplem. (Berlin, 1900), 58; 99-102; Fita, Boletin
de la Real Academia de la Hisloria (Madrid, 1892), XXI, ii;
Bspafla Sagrada (Madrid, 1754), XII, 79-220; Gams, Series
episcoporum (1873), 34-36, 38; Supplem. 84; Eubel, Hierarchia
ecclesiafttica medii tevi (Munich, 1901), 178; Simonet, Historia
de los mozdmbes de Espana (Madrid, 1897-1903), 938; de GalVEZ, San Pedro Pascual obispo de Jacn y mdrtir (Ja^n, 1903),
325-329; Bulletin de la Sociele beige d' Aslrcmomie (Jan., 1908);
Comptes rendijs de la primera Asamblea general de Sismologia
(The Hague. Sept., 1907).

F. FiTA.

Granada, University op.

—The origin of

this unito be traced to the Arab school at Cordova,
city was captiu'ed by St. Ferdinand
in 1236, was removed to Granada and there continued.
When Granada in its turn fell into the hands of the
Catholic sovereigns one of their earliest and chief cares
was to secure the preservation of letters and the art of
imparting knowledge, in which the Arabs had been so
well-versed, and the school was taken under their
protection.
However, it did not receive the status of
a university until the reign of Charles V, when a Bull
of erection, dated 1531, was issued by Clement VII.
The institution is endowed with privileges similar to
those enjoyed by the Universities of Bologna, Paris,
Salamanca, and Alcald de Henares. The large building which it occupies was erected by the Jesuits and is
admirably suited to its purpose. The curriculum
covers a wide field, the faculties including those of law,
medicine, social science, etc. The university has a
seismological station in the observatory of Cartuja.
The magnificent library contains 40,000 volumes, and
includes a polyglot Bible, several valuable works of

versity

is

which,

when the

theology, and

some Arabic MSS.

Blanche M. Kelly.
Grancolas, Jean, Doctor of the Sorbonne, theologian, liturgist b. near Chat«audun, about 16G0 d. at
Having received the degree
Paris, 1 August, 1732.
of Doctor of Theology of the faculty of Paris in 1685,
chaplain
to
the
brother of Louis XIV. He
he became
pronounced the funeral oration of this prince, but his
panegyric displeased the son of the deceased, the Duke
of Orleans, future Regent of France, who dismissed
him from his house. His unfortunate essay caused
Grancolas to abandon official eloc}uence, and, having
devoted much time to studying liturgical ceremonies
and comparing the various usages with the te.xt of the
ancient writers who have given an account of them, he
undertook to communicate to the public his observationsonthis head. His first work dealt with the antiquity of the ceremonies of the sacraments. The
favourable reception accorded this endeavour led Grancolas to publish the next year a study of the custom of
dipping the consecrated bread in the wine. However,
the author was desirous of participating in less severe
questions, and wished to engage in theological polemics.
At that time the matter of Quietism was creating a
great stir in the world, and Grancolas conceived the
idea of plunging into the quarrel by a refutation of the
heresy which he entitled " Le Quidtisme contraire au
;
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;

doctrine des sacraments" (Quietism contrary to the
doctrine of the Sacraments), and which appeared in
1693.
This work contains a history of the life, doctrine,
and condemnation of Molinos. Grancolas herein sets
forth the principles of the Spanish mystic and of his
followers, which principles he proceeds to refute
from Scripture and the tradition of the Fathers.
This now work attracted little attention, and .shared
the fate of so many other theological demonstrations
called fortli by the Quietist heresy and scarcely remembered to-day. However, from his own point of
view, Grancolas is master of his subject and handles
it firmly, but he displays the usual qualities and de-

fects found in his other works, namely, an erudition
of the first order derived directly from original sources,
a profound and wide acquaintance with the question
he treats and germane topics, a too evident rudeness
of expression and lack of culture, as well as an obvious
disdain for composition.
His works offend chiefly in
this last particular.
Grancolas scarcely took the
trouble to arrange and connect the points of an argument, being satisfied to throw them into a heap, and
deprived them by this disorder of a part of their demonstrative value. Despite these defects all the
works of Grancolas retain their value as books of reference.
His collections of texts do not do away with
the necessity of having recourse to originals, although
the translations he gives are generally exact and very
clear, but he is useful, inasmuch as he omits nothing
essential and also, if necessary, in determining the
sense of a word. An original mind, he belongs to the
theological school of Thomassin and Petau who readily replace discussion by the exposition of traditional
opinions in chronological order, buthescarcely troubles
to develop the sense of his texts.
His real originality
is as a liturgist, although even here he does not rise
above the second rank. Ingenious without being
systematic, imaginative without being adventurous,
the commentary in most of his works is valuable,
especially in the "Ancien sacramentaire de I'Eglise"
and in the " Commentaire sur le Br^viaire romain".
His principal writings are: "Traits de I'antiquit^
des c6r6monies des sacrements" (Paris, 1692); "De
ITntinction, ou de la coutume de tremper le pain consacr^ dans le vin" (Paris, 1693); "Le Qui^tisme contraire a la doctrine des sacrements" (Paris, 1693);
" Instructions sur la religion tiroes de I'Ecriture sainte"
(Paris, 1693); "La Science des confesseurs ou la

maniere d'aclministrer le sacrement de Penitence"
" Histoire de la communion sous une
(Paris, 1696)
seule espece, avec un Traits de la concomitance, ou de
la Presence du Corps et du Sang de J6sus Christ sous
chaque espece" (Paris, 1696); " L'ancienne discipline
de I'Eglise sur la Confession et sur les pratiques les
plus importantes de la Penitence" (Paris, 1697),
" Heures sacr^es ou exercice du chn5tien pour entendre
la messe et pour approcher des sacrements, tir6 de
I'Ecriture Sainte" (Paris, 1697); "Tradition de
I'Eglise sur le p6ch6 originel et sur la reprobation des
enfants morts sans bapteme" (Paris, 1698) ; " L'ancien
;

p^nitentiel de I'Eglise ou les penitences que I'on iraposait autrefois pour chaque p^ch^ et les devoirs de
tons les etats et professions presents par les saints
Peres et par les conciles" (Paris, 1698) ; " Les anciennes
liturgies ou la maniere dout on a dit la sainte Messe
dans chaque siecle dans les Eglises d'Orient et dans
celles d'Occident" (Paris, 1697); "L'ancienne sacre-

mentaire de I'Eglise, oil sont toutes les pratiques qui
s'observaient dans I'administration des sacrements
chez les Grecs et chez les Latins" (2 vols., Paris, 169099) " La morale pratique de I'Eglise sur les pr^ceptes
du D6calogue: ou la maniere de conduire les anies dans
le sacrement de penitence" (2 vols., Paris, 1701) " La
tradition de I'Eglise dans le soulagement des esclaves" [J. G. (?)] (Paris, 1703); "Traitd de la Messe et
de I'office divin" (Paris, 1713); "Dissertations sur les
messes quotidiennes et sur la confession" (Paris, 1715)
" Le Br^viaire des laiques ou I'Office Divin abrSge"
(Paris, 1715); "Les catechismes de Saint Cyrille de
Jerusalem avec des notes et des dissertations" (Paris,
1715); "Commentaire historique sur le Br(5viaire
romain" (Paris, 1700, and Venice, 1734); "La critique
abr6g6e des ouvrages des auteurs ecclesiastiq\ies" (2
vols., Paris, 1716); "Instruction sur le Jubiie avec
des resolutions de plusieurs cas sur cette matiere"
(Paris, 1722); "Histoire abreg^e de I'Eglise, de la
Ville et de 1' University de Paris" (Paris, 1728) " L'lmitation de J^sus Christ, traduction nouvelle pr^cedee
d'une Dissertation sur I'auteur de ce livre" (Paris,
Grancolas favours the claims of Ubertino of
1729).
;

;

;
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Casale, a Franciscan who lived shortly before the
fourteenth century, to the authorship of the Imitation.

Dv

PiN, Bibtiotheque des auteurs

MoREBi, Grand

et^cL

(seventeenth century);

dictionn. historique, IV, 179-80.

H. Leclercq.

Granderath.THEODOR,

June, 1839, at Giesenkirchen, Rhine Province; d. 19 March, 1902, at Valkenburg, Holland. After completing the course in
the gymnasium at Neuss, he studied theology in the
University of Tiibingen, and entered the Society of
Jesus at Munster, Westphalia (3 April, 1860). Between 1862 and 1874 he fini.shed his studies in the
classics, philosophy, theology, and canon law.
In
1874 he was appointed professor of canon law in the
college of Ditton Hall, England, where from 1876 to
1887 he taught dogma and apologetics. In 1887 he
was sent to the college of the Society at Exaeten, Holland, to succeed Father Schneemann in the preparaIn
tion of the "Acta et Decreta ConciUi Vaticani".
1893 he was called to Rome, where Leo XIII placed
the archives of the Vatican Council at his disposal,
with a view to a history of that council.
In 1897 and
1898 he replaced the professor of apologetics at the
Gregorian University. In 1901 failing health compelled him to retire to the college at Valkenburg,
where he prepared the first two volumes of his history
of the Vatican Council.
Granderath's name will live for ever among scholars
in connexion with his monumental labours on the
Vatican Coimcil. In preparation for them he first
edited the "Acta et Decreta sacrosancti cecumenici
Concilii Vaticani"(FreiburgimBr., 1890), the seventh
volume of the " Acta et Decreta sacrorum Conciliorum
recentiorum" in the "CoUectio Lacensis". This was
followed by " Constitutiones Dogmaticse ss. cecumenici
t'oncihi Vaticani e.x ipsis ejus actis explicatae atque
illustrata;" (Freiburg im Br., 1892).
The publication
of his "Geschichte des vaticanischen Koncils von
seiner ersten Ankiindigung bis zu seiner Vertagung,
nach den authentischen Dokumenten dargestellt"
was continued after the author's death by his fellowTwo volumes of this work,
Jesuit Konrad Kirch.
which the author himself prepared for the press, were
issued in 1903 at Freiburg im Breisgau, the first
dealing with the preliminary history and the second
with the proceedings of the council to the end of the
b. 19

The third and last volume was
third public session.
published in 1906 and treats of the final proceedings.
French translation is being issued at Brussels
The great merit of Granderath 's work con( 1 908
)
sists in his refutation of biased accounts of the council
animated by hostility to the Church he opposes to
them a history based upon authentic materials. For
the first time the unabridged text of the acts of the
council, especially of the discourses delivered in the general congregations, was laid before the public. Granderath was also the author of many apologetic, dogmaarticles in the "Stimmen aus
tic, and historical
Maria-Laach" (1874-99), the "Zeitschrift fijr kath.
Theologie" (1881-86), and the "Katholik" (1898).
The second edition of the " Kirchenlexikon " contains

A

.

;

from his pen, among
others that on the Vatican Council (XII, 607-33).
also several lengthy articles

Lauchert

in

BiogTaphisches Jahrbuch (Berlin, 1904), VII,

265.

Friedrich Lauchert.
Grandidier, Philippe-Andre, priest and historian,
b. at Strasljurg, Alsace, 9 Nov., 1752; d. at the Abbey
of Luntzel (Lucelles), Sundgau, 11 Oct., 1787.
This
gifted scholar was appointed archivist of the Diocese
of Strasburg at the early age of eighteen by the princearchbishop. Cardinal de Rohan, and at twenty-five
had been admitted to twenty-one scientific societies
in France and Germany.
His forte was critical investigation, but his intense application soon undermined his health, and he died at the early age of thirty-
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In recognition of his services he was made
canon of Strasburg, and, shortly before his death,
royal historiographer for Alsace.
We owe to him two
volumes of the " Histoire de I'eglise et des ^vequesprinces de Strasbourg depuis la fondation de V6vech6
jusqu'i nos jours" (Strasburg, 1776-78), an account
four.

of the early ecclesiastical history of Alsace to 965.
the manuscripts of Grandidier Liblin continued
this monumental work under the title: "ffiuvres historiques in^dites de Ph.-A. Grandidier" (Colmar,
1865-67), in six volumes.
Pius VI expressed his admiration of Grandidier's work and encouraged the

From

young savant to further labours. The other canons
of Strasburg therefore held themselves slighted and so

—

opposed Grandidier's scientific methods even questioning the soundness of his faith
that for a while he
dropped all historical work. He soon yielded, however, to his love of science, and gave new evidence of
his skill in historical research by the "Essais historiques et topographiques sur I'eglise cathedrale de
Strasbourg" (Strasburg, 1782) and by the "Histoire
ecclesiastique, militaire, civile et litt^raire de la province d'Alsace" (Strasburg, 1787). Recently P. Ingold edited in five volumes the correspondence of this
savant: " Nouvelles oeuvres inedites; Les Correspondants de Grandidier" (Paris, 1895-97).

—

SvACH, Eloge historique de Grandidier (Colmar, 1851); Idem,
L'Abbe Grandidier dans ses oeuvres choisies (Strasburg, 1865).
See also Notice sur

la vie et les

auvres de Grandidier (Colmar,

1858).

Patricius Schlager.

Grandmont, Abbey and Order of, in the department of Hte-Vienne, France. The exact date of the
foundation of the order is very uncertain. The traditional story involves serious chronological difficulties,
is based on a Bull of Gregory VII now shown to be
a forgery (see Martene and Durand, Ampl. Coll., VI,
Praef.).
The founder, St. Stephen, is said to have
settled in the valley of Muret near Limoges in 1076,
but Martene considers that the origin of the order cannot be placed earlier than about 1100. The Order of
Grandmont has been claimed by both Benedictines
and Canons Regular as a branch of their respective
institutes, although the Grandmontines always maintained that they formed a distinct order.
Martene considers that St. Stephen modelled his institute upon the life of the Carthusians.
The so-called
" Rule of St. Stephen" was compiled at the request of
the fourth prior, Etienne de Liciac, by Hugh of Lacerta, and embodies the customs of Grandmont some
20 or 30 years after St. Stephen's death. The founder
himself left no authentic writings.
His maxim was:
"There is no rule save the Gospel of Christ"; as this
was the basis of all rules, to practise its morality was
to fulfil all the duties of a good religious.
The early
Grandmontines were noted for their extreme austerity.
Povert}' was most strictly observed; the rule forbade
the possession of lands, cattle, revenue, or impropriate
Begging was only permitted when there
churches.
was no food in the house, and even then the local
bishop was first to be informed of their state. The
law of silence was also very severe, as were the rules
of fasting and abstinence.
After the founder's death in 1124 his disciples migrated to the neighbouring rocky desert of Grandmont,
owing to a dispute about the ownership of Muret.
Under Etienne de Liciac the order spread rapidly,
and in 1170 numbered sixty monasteries, mostly in
Aquitaine, Anjou, and Normandy.
Under his successor, Bernard de Boschiac, eighty new foundations
were made, and the " bons hommes" were to be found
in nearly every diocese of France. The influence of the
Grandmontines reached its height in the twelfth
century. Their holy austerity roused the admiration
of all beholders, and the kings of England and France
vied with one another in bestowing favours upon them.
Henry II of England had the monastery rebuilt, and

and
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St. Louis erected a Grandmontine house at Vincennes.
The golden age of Grandmont however lasted only
some sixty years after the founder's death. From

that time onwards the history of the order is an almost
uninterrupted series of disputes. Even in the twelfth
century the ill-defined position of the lay brothers

caused troubles. They were far more numerous than
the choir-monks, and were given entire control of all
temporalities in order that the latter might be entirel)'
Gradual relaxafree to carry on their spiritual duties.
tion of the rules of poverty led to great possessions,
and thus increased the importance of the lay brothers,
who now claimed equality with the choir-monks.
This led to scandalous scenes. In 1185 the lay
brothers at Grandmont rose in open revolt, expelled
Prior Guillaume de Trahinac with 200 of the religious,
and set up an intruder. The political situation embittered these dissensions, the order being divided into
two parties, French and English. Successive popes
In 1219 the prior
tried to restore peace, but in vain.
of Grandmont and forty monks were again expelled
by the rebellious lay brothers. In 1244 the papal
delegates advised a union of the order with the CisterThis threat
cians as a means of ending the disputes.
and the expulsion of a large number of monks produced a certain degree of peace. Numbers, however,
dechned; about 1150 the order had over 1200 members, but towards the beginning of the fourteenth
century only 800. Moreover, a relaxation of the rule
(1224) led finally to the cessation of all observance.
In 1317 John XXII, sometimes said to have been a
Grandmontine monk, issued the Bull "Exigente debIts
ito" to save the order from complete destruction.
organization was altered and certain mitigations were
from
houses
was
reduced
The
number
of
approved.
149 to 39. The prior of Grandmont was made an
abbot, and the superiors of the dependent houses, who
had hitherto been known as " Correctors", were for the
future to bear the title of Prior. The Abbot of Grandmont was to be elected by his own community, and
not, as before, by the deputies of the whole order.
A general chapter, to be attended by the prior and one
monk from each dependent house, was to be held
annually. These vigorous measures brought about a
slight recovery, but, in spite of the vigilance of the
Holy See and the good administration of the first
The
abbots, the improvement was of short duration.
order suffered severely during the Hundred Years
War. From 1471 tiiri579 Grandmont was held by
commendatory abbots; shortly after the latter date
there were only eight monks in the monastery. The
Huguenots seized the abbey on one occasion, but were
In
expelled by Abbot Rigaud de Lavaur in 1604.
1643 Abbot Georges Barny (1635-1654) held a general
chapter, the first for 134 years, at which Dom Charles
Fremon was authorized to found the Strict Observance
This new branch, which
of the Order of Grandmont.
remained imder the jurisdiction of the abbot, was conspicuous for the primitive austerity of its observance,
but never numbered more than eight houses. By the
beginning of the eighteenth century the two Observances together numbered only about 150 members,
but the quarrels were as frequent and as bitter as ever.
Grandmont was one of the first victims of the Commission des R^'guliers. The religious of the Strict
Observance were dispersed in 1780, but the struggle
for existence was prolonged till 1787, when the last
two monks were expelled from the mother-house.
The monastery was finally destroyed at the beginning
of the nineteenth century, and nothing but a few fragments of wall now remains.
Grandmont never produced any writers of imApart from a number of lives of St.
portance.
Stephen, the most important work issuing from Grand-

mont was

Gt^-rard Ithier's treatise

"De

institutione

—a favourilo spiritual work in the Middle
Ages, usually but erroneously attributed to Hugh of
novitiorum"
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The original habit of Grandmont was a
coarse tunic with scapular and hood, brown in the
The monks
early days but changed later to black.
gradually laid aside scapular and hood in favour of
rochet and biretta. The original habit was resumed
by the Strict Observance. The founder had expressly
forbidden the reception into the order of houses of
religious women, nevertheless four small nunneries
Outside
in the Diocese of Limoges were admitted.
France the order only possessed five houses, two in
situated
at
Spain and three in England. These latter,
Alberbury, Creswell, and Grosmont, never attained
small
very
any importance and were occupied by a
St. Victor.

number

of

monks.

Beaunier, Recueil hisiorique des archevSches, etc. (Paris,
1900): GulBERT, Destruction de Vordre de Grandmont in Bulletin
de la Sac. Arch, et Hist, du Limousin, XXII-XXV (Limoges,
1877); Heimbucher, Ordeii u. Kongregationen, I (Paderborn,
1907); Herzog and Hauck, Realencyklopadie. VII (Leipzig,
The rule
18991; Helyot, m.it. des Ordres, VII (Paris. 171S).
will be found in P. L., CCIV, and in MARTf)NE, De antiquis ecclesiie ritibus, IV (Bassano, 1788); Martene, Amplissima collecHaureau, iS'i/r quelques ecricains de Vordre de Grandtion VI;
mont in Notices et extraits des MSS.. XXIV. pt. II, 247-.')7.

Raymund Webster.
Grand Rapids, Diocese of (Grandormensis),
created 12 May, 1882, out of the Diocese of Detroit,
and made to include the lower peninsula of the
State of Michigan, U. S. A., north of the so\ithern line
of the Counties of Ottawa, Montcalm, Gratiot, and
Saginaw, and west of the eastern line of the Counties of
Saginaw, Bay, and the adjacent islands, an area of
22,561 square miles. In this section there were then
about 50,000 Catholics attended by 34 priests. There
were 33 churches, 33 missions, 41 stations, 11 parish
In the rural regions
schools, and an orphan asylum.
colonies of Belgians and emigrants from Holland had
settled, with an admixture of Irish; to these Poles
have since been added. Henry Joseph Richter, appointed the first bishop, was consecrated at Grand
Rapids, 22 April, 1883. He was born at Neuenkirchen. Duchy of Oldenburg, Germany, 9 April, 1838,
and ordained priest at Rome, 10 June, 1865. Under
his direction the diocese prospered steadily in all directions.
Several religious communities of men are
located there: Franciscans (both Minorites and Conventuals), Fathers of the Holy Ghost, Redemptorists,
and Premonstratensians. The religious communities
of women are: Sisters of St. Dominic, .Sisters of
Mercy, Little Sisters of the Poor, Sisters of Charity
(Mt. St. Joseph, Ohio), School Si.sters of Notre Dame,
Ursuline Sisters, Sisters of Charity (Emmitsburg),
Sisters of Providence, Felician Sisters, Si-sters of the
Good Shepherd, Sisters of the Immaculate Heart of
Mary, Franciscan Sisters of Christian (Charity.
Statistics: Priests 133 (regulars 24); ecclesiastical
students 60; churches with resident priests 91; missions with churches 92; stations 38; chapels 18;
academies for girls 2 high schools 2, pupils 242 parish schools 66, pupils 13,545; orphan asylums 2,
inmates 325; industrial schools 1, pupils 138; total
young people under Catholic care 14,108; hospitals 7;
home for aged poor 1 Catholic population 126,057.
;

;

;

Catholic Directory (Milwaukee, 1909); Reuss. Biog. Cycl.
Calh. Hierarchy of United States (Milwaukee, 1898); Michigan
Catholic (Detroit), files.

Thomas
Granjon, Henry.

F.

Meehan.

See Tucson, Diocese of.

Grant, Thomas, first Bishop of South wark; b. at
Ligny-les-Aires, Arras, France, 25 Nov., 1816; d. at
Rome, 1 June, 1870. He was the son of Bernard
(Srant, an Irishman who enlisted in the British army,
became sergeant, and finally purchased a commission.
His mother, Ann MacGowan, was also Irish by birth.
In January, 1829, he was sent to Llshaw College, where
he stuilied until 1830, when he went to the English
C'oUege at Rome. There he was ordained priest, 28
Nov., 1841, was created doctor of divinity and ap-
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,

in

pointed as secretary to Cardinal Acton, a position in
which he acquired a thorough knowledge of canon law,
and an intimate acquaintance with the method of conducting ecclesiastical affairs at Rome. In October,
1844, at the early age of twenty-eight, he became
rector of the English College, and was made agent for
tlie English bishops.
In this capacity he was of great
assistance to Dr. UUathorne, who was then negotiating
for the restoration of the English hierarchy.
He also
translated for Propaganda all English documents relating to the matter, and furnished the materials for
the historical preface to the Decree of 1850. A year
later, he was appointed to the new Diocese of Southwark, and was consecrated bishop on 6 July, 1851.
Though he came to England almost as a stranger, he
soon won the confidence of Catholics and others. As
the Government was shy of transacting business directly with Cardinal Wiseman, many negotiations were
carried on by Dr. Grant, who was specially successful
in obtaining from the Government the appointment
of military and naval chaplains, as well as prison
chaplains.
To the newly appointed hierarchy he was, as Bishop

UUathorne testified, most useful: "His acuteness of
learning, readiness of resource and knowledge of the
forms of ecclesiastical business made him invaluable to
our joint counsels at home, whether in synods or in our
yearly episcopal meetings; and his obligingness, his
untirmg spirit of work, and the expedition and accuracy with which he struck off documents in Latin,
Italian, or English, naturally brought the greater part
of such work on his shoulders."
In the administration of his diocese he proved equal to the task of
organization, which was necessary in an age of rapid
expansion, while the remarkable sanctity of his private life led to his being generally regarded as a samt,
and caused Pius IX, when he heard of his death, to
exclaim "Another saint in heaven!" The virtues of
charity and humUity in particular were practised by
him in an heroic degree. The last years of his life
were spent in great suffering, caused by cancer, and
when he set out to attend the Vatican Council at Rome
He was
in 1870, he knew that he would not return.
appointed member of the Congregation for the Oriental
Rites and the Apostolic Missions, but was too ill to
take an active part in the proceedings. After death
his body was brought back to England for burial.
His works were a translation of the "Hidden Treasure" of Blessed Leonard of Port Maurice (Edinburgh,
1855), and " Meditations of the Sisters of Mercy before
Renewal of Vows" (London, 1874).
O'Meara (pseudonym Grace Ramsay), Thomas Grant, First
Bishop of Southwark (London, 1874); Ullathorne, History of
the Restoration of the Catholic Hierarchy in England (London,
1S71); Virtue In The Month. New Series, II; Gillow, Bibl.
Did. Enff, Cath., s. v.; Cooper in Did. Nat. Biog., s. v.; Purcell, Life of Cardinal Manning (London, 1895), II, 56-57, 77,
113. 149, 423: Ward. Life and Times of Cardinal Wiseman
(London, 1897), I, 272; II, 338. 346; Ullathorne. Character
of Bishop Grant in Letters of A rchhishop Ullathorne (London, s. d. );
Thnma.-> Grant, The Children's Prelate in The Messenger (New
York, 1891), pp. 510-518.

Edwin Burton.
Granvelle, Antoine Perrenot de, known in history as Cardinal de Granvelle (Granvell.^), b. at
Ornans in Franche-Comt^, 20 August, 1517; d. at
Madrid, 21 September, 1586. He was the son of Nicolas Perrenot, prime minister of Charles V, studied at
Padua and Louvain, and at an early age was introduced by his father to political life. Ecclesiastical
favours and benefices were showeretl upon the young
man. He became prothonotary Apostolic in 1529,
archdeacon of Besancon, archdeacon of Cambrai, and
was made Bishop of Arras in 1538 at the age of twentyHe resided very little in his diocese and lived at
one.
Brussels, where he had an active share in his father's
He was charged with addresspolitical negotiations.
ing the Council of Trent in the name of the emperor
(9 Jan., 1543), and took an active part in all the im-
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portant affairs of Charles V, e. g. the interview of Nice,
the Peace of Crepy (1544), the Interim, and the marriage of Philip II with Mary Tudor of England.
In
1550 he succeeded his father as keeper of the emperor's seal, but did not bear the title of chancellor.
His influence continued to grow under Philip II. He
was named Archbishop of Mechlin in 1559 and cardinal in 1561.

As member of the Council of State of the Low
Countries he was the most valued counsellor of
the regent, Margaret of Parma; apropos of this it
must be remembered that when leaving the country
Philip II recommended his sister to refer all important
a council of three, one of whom should be
Granvelle.
He was in direct correspondence with the
king, and freely judged and criticized the regent.
So
much power aroused the jealousy of the nobility,
especially that of the Prince of Orange antl the Comte
d'Egmont, the chief personages of the Low Countries,
who were indignant at seeing Ciranvelle preferred before them.
Every means was employed to stir up
popular opinion against him, caricature, song, and
pamphlet. The regent and even the king himself
were besieged with protests. Finally the nobles declared that they would refrain from assisting at the
Council of State as long as they should meet the cardinal there.
The king believed it prudent to .sacrifice
his favourite in the face of such stubborn and fierce
hostility.
Accordingly Granvelle was "authorized to
visit his mother in Burgundy" (1564).
He was never
to see the Low Countries again, though on his departure he left behind his papers, books, and pictures,
in the hope of a speedy return.
He withdrew to his
native Besanron, whence he continued to correspond
with the king. By the latter he was sent to Rome in
1565, where he took an active part in the formation of
the Holy League, which resulted in the celebrated victory of Lepanto. In 1571 the king named him viceroy
of Naples, which post he held until 1575 and then returned to Rome. In 1577 Philip II offered to allow
him to return to the Low Countries under Margaret of
Parma, but the cardinal refused to return to a country
affairs to

which he had left under such humiliating circumand where he could no longer be of use. The
king then summoned him to Madrid (1579). At Madrid,
as at Brussels, Besanron, Naples, and Rome, he was a
faithful and valued counsellor, though towards the end
his repute seems to have diminished. Having resigned
from his Archdiocese of Mechlin, he received that of
Besanron in 1584. He died at Madrid, and was buried
at Besanron, but his remains were scattered during
the French Revolution.
Comely of person, speaking seven languages, liberal,
of an even disposition, unswervingly faithful to his
stances,

masters, possessing great political penetration, and of
an astonishing activity, Granvelle was moreover a
generous and enlightened patron of arts and letters.
He has been reproached with avarice; in fact he was
never satiated with riches and honours, but was un-

Exclusively
skilled in the art of gaining popularity.
preoccupied with the service of his masters, he scorned
to win the affection of the multitude, and was as
much detested in Germany as in the Netherlands.
Owing to his great influence he was held responsible

was done, even when he had adWorldly and ostentatious, and more

for everything that

vised against

it.

than once accused of laxity of morals, Ciranvelle possessed the qualities and defects of a prelate of the
Renaissance, with a superiority of intellect and sense of
His
his duties as a statesman which deserve respect.
vast correspondence is an inexhaustible source of information concerning the history of the sixteenth
century. It might almost be said, writes the celebrated archivist Gachard, that no minister ever wrote
as much as the Cardinal de Ciranvelle. His correspondence has been edited partly in France by Weiss,
" Les papiers d'etat de Granvelle" (9 vols., 4to, 1841-
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52), partly in Belgium, "La correspondence du cardinal Granvelle " (12 vols., 4to, 1878-96), the first three
volumes by E. PouUet, the remainder by Ch. Piat.
Leveque, Memoires pour servir A I'histoire du cardinal Antoine Perrenot de Granvelle (Paris, 1753); de Courchetet, Ilistoire du cardinal de Granvelle (Paris, 1761; Brussels, 1784); de

way, went out to meet them, and, without bringing on
a general engagement, managed his fleet so skilfully
that many of the English ships were very severely
damaged. De Grasse kept the English fleet engaged
for five days, and then returning found De Barras

Gerlache, Philippe II

safely at anchor.

el Granvelle (Brussels, 1842); Gachard,
tnventaire des papiers laisses par le cardinal de Granvelle d
Madrid; Idem, Inventaire des papiers trouves h Bruxelles in Bulletins de la commission royale de I'histoire, Ser. Ill, Vol, IV;
Idem, La charte du cardinal de Granvelle en 1664 in Etudes et
notices historiques concemant les Pays-Bos (Brussels, 1890);
Wauters in Biographic nationalc de Belgique, VIII; Pirenne,
Histoire de Belgique, III (1907).

Grapti.

See

GODEFKOID KURTH.
Theodorus and Theophane,s.

Grasse, FKANfois-JosEPH-PAUL, Count and Marquess de Grasse-Tilly, lieutenant-general of the naval
forces; b. near Toulon, 1723; d. at Paris, 11 January,
1788.
His family was one of the oldest of the French
nobility. His father, Francois de Grasse-Rouville, Marquess de Grasse, was a captain in the army. At the age
of eleven, Franrois-Joseph entered the naval service of
the Knights of Malta (1734), and served during the

Turkish and Moorish wars. In 1739 he entered the
French navy, and, after serving on several vessels, was,
in 1747, captured and taken prisoner to England,
where he remained two years. Returning to France,
he was made a lieutenant, and served under La Galissoniere during the Seven Years War, and under
D'Ache in the East Indies. Promoted to captain in
January, 1762, he received the brevet of Knight of
St. Louis in 1764.
The treaty of alliance between France and the
United States was signed 6 February, 1778. The first
naval engagement after the signing of the treaty took
place off LTshant, 27 July, 1778, between the French
fleet under Count D'Orvilliers and the English under
Admiral Keppel. Count de Grasse was in command
of the "Robuste", and was severelj^ engaged during
the action, which was undecisive in its results. Promoted to the rank of rear-admiral, he sailed from
BresL in 1779, in command of a squadron, to the West
Indies to join the fleet under Count d'Estaing, who
was subsequently succeeded in command by (3ount
de Guichen.
Returning to France, he was promoted to lieutenant-g^n^ral des armies na vales (admiral), and
sailed from Brest for the West Indies on 24 March,
1781, with a fleet of 23 ships of the line and a large
convoy under his command. He arrived off Martinique, 28 April, 1781, and next day had an engagement
with the English fleet under Admiral Hood, which reOn 2 June, 1781, he
sulted in Hood's withdrawal.
captured the Island of Tobago, and then proceeded to
Cape Frani;ais (now Cap Haitien), where he found
awaiting him a French frigate bearing dispatches from

Washington and Rochambeau, urging his co-operation
movement, by which it was hoped to
blow at the English forces in Virginia.

in the proposed
strike a decisive

De Grasse acted promptly; the frigate that brought
the dispatches was sent back to Newport, Rhode Island,
and, by 15 August, Washington and Rochambeau knew
of the intended coming of the fleet.
Three thousand
hundred soldiers under command of Marquess StSimon were taken on board and also a large sum of
money, urgently needed by the Americans. On 30
August, 1781, De Grasse anchored in Lynn Haven Bay,
five

just within the Capes of the Chesapeake, with 28 ships
of the line.
Three days before (27 August, 1781), the
French squadron at Newport, consisting of four frigates and eighteen transports, under Count de Barras,
sailed for the rendezvous, making a wide detour to

avoid the English fleet then at New York. Immediately on learning of De Barras's departure, the English fleet under Admirals Graves and Hood sailed for
the Chesapeake to intercept De Barras before he could
join De Grasse.
The English fleet arrived off the
Chesapeake, SSeptember, 1781. De Grasse got under

Graves returned to New York, and with him disappeared all hope of relieving or reinforcing the English forces at Yorktown under Lord Cornwallis.
The
siege of Yorktown continued, but the control of the
sea made only one issue possible, and with the surrender of Lord Cornwallis on 19 October, 1781, the
independence of the United States was virtually decided. On receivingthe news of the surrender, Congress
named 13 December, 1781, a day of thanksgiving, and
on 29 October, 1781, the thanks of Congress were
tendered to Washington, to Rochambeau, and to De
Grasse. It was also voted to present to Rochambeau
andtoDe Grasse two pieces of the field ordnance taken
from the British at the capitulation of Yorktown, to be
engraved with a short memorandum. The day after
the capitulation Washington wrote to De Grasse:
"The surrender of Yorktown, the honour of which belongs to your Excellency, has greatly anticipated (in
time) our most sanguine expectations ".
On 5 November, 1781, De Grasse sailed from the
Chesapeake, arriving at Martinique on the 26th. In
January, 17S2, he captured the Island of St. Kitts.
On 8 April, 1782, the fleet under De Grasse was attacked by Admiral Rodney off Martinique, with no
advantage resulting to either. On 12 April, however,
the greatest naval battle of the century (known as the
Battle of the Saints, from the adjacent islands of Les
Bot h fleets engaged in desperate
Saintes) was fought.
action, which lasted from daylight until after 6 p. m.,
when De Grasse's flagship, the " Ville de Paris ", struck
her colours after a brilliant but hopeless defence the
other ships of the fleet, except those captured, scattered
;

and

fled for safety.

After the surrender, De Grasse was taken by Rodney
to Jamaica, and thence a prisoner to England, where
he received a great deal of flattering attention, which
he accepted with such complacency as to irritate his

countrymen, by whom he was accused of not having
maintained the dignity and reserve becoming one who
had been vanquished. While a prisoner on parole in
London he published a defence of his conduct of the
battle, and accused his captains of disobedience, etc.,
blaming them for his defeat. In 1783, after peace was
proclaimed, he returned to France. A court martial
was ordered (1784), which entirely exonerated every
one whom he had attacked. De Grasse was not satisfied with the finding of the court, protested against it,
and demanded a new trial. The minister of marine,
in acknowledging the receipt of his protest, replied in
the name of the king: " His Majesty, dissatisfied with
your conduct in this respect, forbids you to present
Viewed with disfavour by the
yourself before him".
king, De Grasse went into retirement, and his public
career was closed. Four years afterwards he died,
11 January, 1788.
He was married three times. His surviving children were driven into exile during the Revolution, and
reached the United States. His son. Count Alexander
de Grasse, Marquess de Tilly, was appointed by the
United States Government engineer of Georgia and
the Carolinas, and a pension of one thousand dollars a
year was bestowed on his daughters. Two of the
daughters died of yellow fever at Charleston, South
Carolina, 1799, but the youngest, Madame de Pau, was
long a resident of New York. She left two sons and
five daughters; the daughters married leading merchants of New York.
Bancroft. History of the United States; WiNSOR, Narrative
and Critical History of America (New York. 1888); Mackenzie.
Imperial Dictionary of Universal Biography (hondon); Avple1889);
1894);

CiirhiiH'dia of American Biography (New York,
Mahan, The Influenceof SeaPoweruponHistory (Boston,
ton'a
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(150 copies); Journal of Congress, Philadelphia.

John Fdrey.
Grassel, Lorenz, Coadjutor-elect of Baltimore; b.
at Rueinannsfelden, Bavaria, 18 August, 1753; d. at
Philadelphia, U. S. A., October, 179.3.
He was a
novice of the Society of Jesus at the time of its suppres.sion

1787 he
at
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Larousse, Grand Dictionnaire Universellc du XIX^ Si^cle ("Paria,
1872): Magazine of American History (New York, 1881); Martin, History of France (tr. Boston, 1866); Shea, The operations of the French fleet under the Count de Grasse in 1781-83,
with sketch of life of De Grasse in Bradford Club Series, No. 3

and was subsequently ordained priest. In
native land for the American mission
in March, 1787, he

left his

Father Farmer's invitation, and

was given charge of the German members of St.
Mary's congregation in Philadelphia, and of the
He spent
Catholics scattered through New Jersey.
six years in Philadelphia and during that time became
noted for his learning, zeal, and piety. When it became necessary, owing to the spread of the Faith, to
appoint a coadjutor to Bishop Carroll of Baltimore
Father Grassel was chosen for the office and the petition for his appointment was formally made to Rome,
24 September, 1793. The petition was granted,
Grassel thus being the first German-born Catholic
appointed to a bishopric in the United States, but
before the arrival of the Brief naming him titular
Bishop of Samosata (8 Dec, 1793), Grassel had succumbed to yellow fever contracted while attending the
victims of the plague which that year ravaged Philadelphia.
Shea. Life and Times of the Most Rev. John Carroll (New
York, 1888) Idem, The Catholic Church in the V. S. (New Y'ork,
;

18.56);
U. S. Cath. Hist. Mar/azine (New York, Jan., 1887);
Woodstock Letters, 11, 102; Reuss, Biog. Cyclo. of the Cath.
Hierarchy of U. S. (Milwaukee, 1898).

Blanche M. Kelly.
Grassis, Paris de, master of ceremonies to Julius
and Leo X; b. at Bologna, about 1470; d. at Rome,
10 June, 1528. He was the nephew of Antonio de
Grassis, nuncio to Frederick III, and Bishop of Tivoli.
Cardinal Achille de Grassis, his brother, one of the
confidential diplomats of Julius II, was appointed
Archbishop of Bologna by Leo X, and died in 1523. In
1506 Paris de Grassis succeeded the famous Burchard,
master of ceremonies to Alexander VI, and continued
The
his "Diarium" (ed. Thuasne, Paris, 1883-84).
portion of the diary written by de Grassis covers the
II

closing years of Julius II and the pontificate of Leo X,
and is a precious reference work for the historian. De
Grassis was not a historian, merely a chronicler; with
pedantic fidelity he jotted down the minutise of all
pontifical ceremonies, trivial occurrences at the Curia,
the consistories and processions, the coming and going
He had no political
of ambassadors, journeys, etc.
prejudices, though he showsthat he had butsmall sympathy for France or for various curial dignitaries.
His sole interest was ceremonial and court etiquette.
Nevertheless his eye was alert to catch all that went
on around him; in consequence we owe him quite a
number of anecdotes that throw much light on the
Moreover, being the
cliaracters of the two popes.
almost inseparable companion of both popes on their
journeys, e. g. of Julius II during his campaign against
the Roniagna, he supplies us with many details that
fill
in or set oft' the narrative of the historian.
Ordinarily his work offers more to the historian of Renaissance culture than to the student of ecclesiasticoThe sixteen manuscript copies
political conditions.
of the "Diarium" are not all complete, the more important codices being those of the Vatican, and of the
Rossiana Library at Vienna. Partial abbreviated
editions are owing to Dollinger (Beitrage zur Geschichteder letzten sechs Jahrhunderte, 1882, 363) and
Delicati (II diario di Leone
to Frati (Bologna, 1886).
X, da P. de Grassis, Rome, 1884) edited a lengthy r^sum6 of the work, with notes by Armellini. Some
attribute to him an "Historia Leonis
(Pott-

X"

hast, Bibl. Hist. Med. ^vi, 2d ed., II, 894), and a
treatise on papal elections, meant to combat the
opinion of Barbatia that the pope was not bound by

capitulations
(Souchon, Die Papstwahlen, Brunswick, 1888, 16). This treatise is in
DoUinger's edition, pp. 343-346. To de Grassis also is
attributed, perhaps on better groimds, a book entitled
"De cajremoniis cardinalium et episcoporum in eorum
dioecesibus" (Rome, 1564).
In 1515 Leo X made him
Bishop of Pesaro. but he retained his office of master
of ceremonies until the pope's death.
ante-election

Besides the sources mentionetl above see Pastor, Geschichte
der Piipste (Freiburg, 1904-7), III and IV, passim.

U. Benigni.

Grass Valley.

See Sacramento, Diocese of.

Gratian, Roman Emperor, son of Valentinian I;
Sirmium, 359; d. at Lyons, .383. Before he had
attained his ninth year he received the purple robe and
diadem, with the title of Augustus; and on the death
of his father (375) he became Emperor of the West.
His half-brother, Valentinian II, an infant, was associated with him in the title.
He fixed his residence at
Trier, and devoted himself to opposing the advance of
the Alaraanni, whom he routed in the great battle of
Colmar (378). His colleague in the east, Valens, was,
however, defeated and slain by the Goths in the same
year at the battle of Adrianople. Gratian, feeling
himself unequal to the task of governing the whole
empire alone, assigned the eastern portion to Theodosius I.
Up to this time he had shown himself to be a
wise ruler and a brave and skilful general, but now he
began to neglect his duties and to devote himself to
hunting and other sports. A rebellion which arose in
Britain under Maximus, one of his generals, spread
Gratian, who was residing at Paris, fled to
into Gaul.
Lyons, and was there treacherously slain (25 Aug.,
Gratian's reign marks a distinct epoch in the
383).
transition of the empire from paganism to Christianity.
At the time of his accession (375) he refused the
insignia of pontifex maximus, which even Constantine
and the other Christian emperors had always accepted.
At the instance of St. Ambrose, who became his chief
adviser, he caused the statue of Victory to be removed
from the senate house at Rome (382). In this same
year he abolished all the privileges of the pagan pontiffs and the grants for the support of pagan worship.
Deprived of the assistance of the State, paganism rapGratian did not go so far as to
idly lost influence.
confer upon the Church the privileges and emoluments which he took from the pagans, but he gave
proof of his zeal by undoing the effects of Valens's persecution, and by taking measures for the suppression
Though in general his
of various forms of heresy.
policy was one of toleration, he made apostasy a crime
punishable by the State (383). It was for Gratian
that St. Ambrose wrote his great treatise " De Fide".
All.\rd, Le Christianisme et V Empire Romain (Paris, 1898);
DE Brogue, Saint Amhroise (Paris. 1899); Gibbon, Decline
and Fall of the Roman Empire (London, 1815), xxv-xxvii;
RicHTER, Das westromische Reich, besonders unter den Kaisem
Gratian, Valentinian II. und Maximus (Berlin, 1865); TilleMONT, Hist, des Empereurs (Paris, 1701), V, 136-88, 705-26;
Beugnot, Hist, de la destruction du paganisme en Occident
(Paris, 1835); Boissier, La fin du paganisme (Paris, 1891).
T. B. Scannell.
b. at

Gratian, Jerome, spiritual director of St. Teresa
first Provincial of the Discalced Carmelites; b. at
Valladolid, 6 June, 1545; d. at Brussels, 21 Sept.,
1614. The son of Diego Gracian de Aldorete, secretary to Charles V and Philip II, and of Jane de Antisco,
daughter of the Polish ambassador at the Spanish
Court, he received his early education in his native
town and at the Jesuit College in Madrid. He afterwards studied philosophy and theology at Alcald
where he took his degrees and was ordained priest in
1569. The position of his family, his talents and virtues would have opened for him the door to the highest dignities, but, having become acquainted with

and
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some Teresian nuns, he took the habit

of the Discalced
Carmelites at Pastrana, 25 March, 1572, under the
name of Jerome of the Mother of God. Even during
his novitiate he was employed in the direction of souls
and the administration of the convent, and, almost
immediately after his profession (28 March, 1573),
was nominated pro-vicar apostolic of the Calced Carmelites of the Province of Andalusia. This province,
which for many years had given trouble, resented the
nomination of one who had only just entered the order,
and offered a stubborn resistance to his regulations,
even after his faculties had been confirmed and extended by the Nuncio Hormaneto. In virtue of these
same faculties Gratian founded a convent of Discalced
Carmelites at Seville, of which he became prior, and
approved of the establishment of several other convents of friars as well as of nuns.
The chapter of 1575, listening to the complaints of
the Andalusians, decided to dissolve the reformed
convents, but the nuncio gave Gratian fresh powers,
and for a while the reform continued to spread. Hormaneto was succeeded by Sega (June, 1577), who,
prejudiced by false rumours, turned against the followGratian was censured and relegated
ers of St. Teresa.
to the convent of Alcald, and the other leading members of the reform suffered similar punishments, until
The next chapter
at length Philip II intervened.
general (1580) granted the Discalced Carmelites canonical approbation, and Gratian became their supeEver since he had first met St. Teresa (1575), he
rior.
had remained her director, to whom, at the command
of Our Lord, she made a personal vow of obedience,
while Gratian in all his works guided himself by the
In her books and in numerous
lights of the saint.
letters she bears testimony to their agreement in spiritual as well as administrative matters; they were also
at one in favouring the active life, the care of souls,

After St. Teresa's death a
party, calling themselves zelanti, came into prominence, with Nicholas Doria at their head, whose ideal
of religious life consisted in a rigid observance of the
Although
rule to the exclusion of exterior activity.
St. John of the Cross and other prominent men were
on Gratian's side, the opposite party came into office

and missionary work.

and Gratian was charged with having introduced mitigations and novelties. In order to give
Doria introduced a new kind of government which concentrated all power, even in details,
in the hands of a committee under his own presidency.
Great was the consternation among the moderate
party, greater still that of the nuns, who resented any
Through the instrumeninterference in their affairs.
tality of St. John of the Cross and Father Gratian, the
nuns obtained from Rome approval of St. Teresa's
constitutions, whereupon Doria resolved to exclude
the nuns from the order. He also understood that so
in 1585,

effect to his views

tlie opposition was being led by Gratian (St.
John of the Cross having meanwhile died) the new
government could never come into force. On pretext,
therefore, that his writings reflected unfavourably on
the superiors, Gratian was summoned to Madrid, and,

long as

the informations taken against him having been matethe director
rially altered by a personal enemy, he
and right hand of St. Teresa, the soul of her reform,
and for ten years its superior was expelled from the
order on 17 February, 1.592. This sentence, based on
falsified evidence, was confirmed by the king, the nuncio, and even by the authorities at Rome, who commanded Gratian to enter some other order.
The Carthusians, Capuchins, and the Dominicans
would not receive him, but the Augustinians consented to employ him in the foundation of some
reformed convents. The .ship, however, which was to
carry him from Gaeta to Rome, was taken by pirates
and he was made prisoner. Working among the
(Christian slaves in the bagnio at Tunis, he strengthened those who were wavering, reconciled apostates at

—

—
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and liberated many with the alms he
succeeded in collecting. After eighteen months' captivity he obtained his freedom and returned to Rome.
Clement VIII, to whom on a former occasion he had
revealed secrets made known to him in prayer, hearing
of his works and sufferings, exclaimed: " This man is a
saint", and caused the process of expulsion to be reexamined and the sentence to be rescinded (G March,
1596).
But, as his return to the Discalced Carmelites
would have revived the former dissensions, Gra,tian
was affiliated to the Calced Friars with all the honours
and privileges, and the riglit to practise the Rule of
the Reform. He was sent to Ceuta and Tetuan to
preach the Jubilee (1600-1005), proceeded afterwards
to Valladolid to assist his dving mother, and was
the risk of his

life,

finally called to Brussels

by

his friend

and protector,

There he continued a life
(1606).
Buried in the
of self-abnegation and apostolic zeal.
chapter-house of the Calced Carmelites at Brussels, his
remains were repeatedly transferred, but finally lost

Archduke Albers

during the Revolution.
The list of Gratian's writings

in Latin, Spanish, and Italian
eighteen columns in Antonio, Bibliotheca Hispana nova
{Madrid, 1783), 576 sqq.; the works printed during his lifetime
and immediately after his death have become exceedingly rare.
Within the last years there appeared for the first time his autobiography iPeregrinaciones de Anastasio, Burgos, 190.5), and his
Memoirs of St. Teresa {Didlogos de Santa Teresa, Burgos, 1909),
while some other important manuscripts are ready for publication. Besides these sources see St. Teresa, Book of Foundations
(chapter xxiii), which should be compared with other portions of her writings and the annotations by various editors;
Biblioth. Carmelil., I, 645; Gregoire de St. Jo.seph, Le P.
Gralien et ses Juges (Rome, 1904; also in Italian and Spanish).
fills

B. Zimmerman.

—

Gratian (Gratianus), Johannes. The little that
is known concerning the author of the " Concordantia
discordantium canonum", more generally called the
" Decretum Gratiani ", is furnished by that work itself,
its earliest copies, and its twelfth-century "summa>"
or abridgments. Gratian was born in Italy, perhaps
He became a Camaldolese
at Chiusi, in Tuscany.
monk (some say a Benedictine), and taught at Bologna
in the monastery of SS. Feli.x and Nabor. Later, it
was said that he was a brother of Peter Lombard,
author of the "Liber Sententiarum", and of Peter
Comestor, author of the " Historia Scholastica".
Mediaeval scholars united in this way, by a fictive
kinship, the three great contemporaries who seemed
as the fathers of canon law, theology, and Biblical
It is no less false to assert that he was a
history.
bishop. Nor is it certain at what time he compiled
It did not exist previous to 1139;
the " Decretum".
for it contains decrees of the Second Lateran Council,
held in that year. A common opinion places its comRecent research, however, points to
pletion in 1151.
1140, or to a date nearer thereto than to 1151. The
"Decretum" was certainly known to Peter Lombard,

makes use of it in his " Liber Sententiarum".
Gratian died before the Third Lateran Council (1179),
It is not certain that he
died at Bologna, though in that city a monument was
erected to him in the church of St. Petronius. He is
the true founder of the science of canon law. See
CoKPus Juris Canonici; Decretals, Papal.
Sahti and Fattorini, De claris archigymnasii Bononiensis
for he

some say as early as 1160.

profe&Horibus, I (Bologna, 1896): Schulte, Geschichte der Quel'
ten und Literatur des canonischen Rechts (Stuttgart, 1875-80), I,
46 sqq.; IjAuhin, Introductio in corpus juris canonici (Freiburg
im Br., 1889), 10 sqq.; Fouhnier, Deux controverses sur les
origines du Decret de Gratien in Revue d'histoire et de litterature
religieuses. III (Paris, 1898), 97 sqq., 253 sqq.; Mocci, A'ota
slorico giuridica sul Decreto di Graziano (Sassari, 1904); Gaodenzi, L'etii del Decreto di Graziano e Vantichissimo Ms, Cassinese di esso in Studi e memorie per la storia dell' Universilh di
Bologna, I (Bologna, 1907); Brandileone, Notizie su Graziano
e su Niccoto de Tudeschis, ibid,

A.

Van Hove.

Oratianopolis, a titular see in Csesarea MaureThis city does not figure in a list of
tania, Africa.
the bishoprics of the province preserved in a document of tlie sixth and seventh centuries, unless it be

;
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Oratius (v.a.n Graes), Ortwin, humanist; b. 1475
at Holtwick, near Coesfeld, Westphalia; d. at CoHe belonged to an impoverlogne, 22 May, 1542.
ished noble family, and was accordingly received in
the house of his uncle Johannes van Graes at Deventer
(wherefore he generally called himself Daventriensis),
and was educated at the local school, where he received his first scientific instruction from the renowned
Alexander Hegius. In 1501 he went to the University of Cologne to pursue his philosophical studies. As
a member of the Kuyk Burse he became licentiate in
1505, magistcr in 1506, and professor ariium in 1507.
His salary as professor being insufficient, he accepted
the position of skilled adviser and corrector in the
world-famous Quentell printing establishment, where
many classical authors of the Middle Ages were
published under his direction. These, according to
usage, he provided with introductions and rhymed
As a disciple of Hegius he was naturally
dedications.
a fanatical humanist and a devoted adherent of Peter
of Ravenna; he also enjoyed the friendship of the
most prominent scientific minds of his time. But
He was attacked bitterly by
things soon changed.
the younger intellectual element, especially their

Hermann von dem Busche, on account of his
taking the part of the Cologne University theologians

leader,

and the Dominicans on the occasion of the Reuchlin
controversy, as well as on account of his Latin translations of various writings of the Jewish convert, PfefferGratius had at that time just finished a literary
korn.

tournament with von dem Busche, and had been made
the laughing-stock of the literary world by the venomous "Epistolfe obscurorum virorum", his adversaries
succeeding in vilifying him from both the moral and
scientific standpoints, denouncing him as a drunkard
and guilty of other vices, and as an incompetent Latin
and Greek scholar. This procedure was the more
effective from the fact that he ignored attacks, and did
He only atnot defend himself from the beginning.
tacked his defamers when Leo X excommunicated the
author, readers, and disseminators of the "Epistola;"
His defence, entitled "Lamentationes ob(1517).
scurorum virorum", was very weak and missed its
mark, so that the portrayal of his character remained
distorted up to modern times and it is only of late that
due credit is given him. In 1520 he was ordained to
the priesthood and devoted himself thenceforth entirely

The magnum opus of his literary
to literary work.
activity is: "Fasciculus rerum expetendarum ac fugi(Cologne, 1535), a collection of sixty-six
more or less weighty treatises of various authors on
ecclesiastical and profane history, dogma and canon
law. compiled to expose the noxious elements in the
Church's organism, and prepare a way for a future
It has been wrongly claimed
council to remedy them.
that this work, put on the inde.x on account of its anticlerical tendency, was not from the pen of Gratius.

endarum"

Cremans
rhein,

in Atinalen des historischen Vereins fur den NiederGralius, sein Leben und
(Ileiligcnstadt, 1SS4); Allgemeine deulsche Biographie,

XXIII, 192-224; Reichlino,

Wirkm

Patricius Schlager.

Auguste-Joseph-Alphonse,
French
ami writer; b. at Lille. 30 March, 1805; d. at

Gratry,

Montreux,

Switzerland,

7

February,

1872.

.\fter

brilliantly finishing his classical studies, he entered the
polvtcdmic school at Paris. At the end of his course,

(1828), he

the convent of Bischenberg, and decided to become
a priest.
He was ordained at Strasburg on 22 December, 1832, and remained there for several years
with Bautain. In 1841, Gratry became director of the
College Stanislas in Paris, but, in 1846, accepted the
position of chaplain of the "Ecole normale superieure".
It was then that he published his first work:
"Demandes et reponses sur les devoirs .sociaux".
When V' acherot, director of studies at the Ecole normale, published the third volume of his "Histoire de
I'Ecole d'Ale.xandrie", a polemic took place between
him and Gratry; Vacherot was obliged to leave the
school, and Gratry himself resigned his charge one
year later (1851). After a year spent at Orleans as
vicar-general of Bishop Dupanloup, Gratry imited his
efforts with Abbe Petitot, in Paris, for the restoration
in France of the Oratory under the name of Oratoire
de I'Immaculee Conception. In 1863, Gratry was appointed professor
of moral theology
in the faculty of
theology of Paris
and in 1867 he was

elected a member of the French
Academy, suc-

ceeding

Barante

in the/aiz/Pi/iVonce

occupied by Voltaire. At the time
of the Council of
the
Vatican
(1870), he declared himself
against the papal
infallibility in several letters, edited
under the title-'

"M on seigneur
I'Evcque d'Orleans et Monsei- Auguste-Joseph-.\lphonse Gratry
gneur I'Archeveque de Malines '. These were condemned by the Bishop
of Strasburg, and Gratry, who had already lived for almost ten years outside of his community and had been
publicly reproved by his superior in 1869 for his participation in a certain association, formed under the name
'

of the International

League

had to severhis
After the proclamation

for Peace,

connexion with the Oratory.

of papal infallibility, Gratry gave his full and sincere
adhesion to the dogma, and, when Archbishop Guibert
had taken possession of the See of Paris in December,
187 1 he wrote him a public letter wherein he retracted
all that he had written against the infallibility of the
pope. He was then sulTering f rom an abscess on the neck
he went to Montreux, near the Lake of Geneva, and died
Among the chief works of Gratry, bethere in 1872.
sides tho.se already named are: " I'ne Etude sur la so,

phistique contemporaine, ou Lettre a M. Vacherot"
(Paris, 1851); "De la Connaissance de Dieu " (2 vols.,
Paris, 1853); "Logique" (2 vols., Paris, 1855); "De
la Connaissance de I'ame" (2 vols., Paris, 1858); "La
Philosophic du Credo" (1861); "Les Sources" (1862);
"Commentaire sur I'Evangile de Saint Matthieu" (2
vols., 1863); "Les Sophistes et la Critique" (Paris,
1864) " Henri Pereyve " (Paris, 1866) " La Morale et
la Loi de I'Histoire" (2 vols., Paris, 1868); "Les
Sources de la Regeneration sociale" (a reprint with
;

;

of his first work); "Souvenirs de ma
Jeunesse" (1874); "Meditations inedites" (1874).
Gratry exercised a great influence during his Ufe by

some changes

IX. 600-602.

priest
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disguised under tlie native name (see " Byzantinische
Its history, location,
Zeitschrift ", 1892, II, 26, 31).
and present condition are unknown. Three of its
bishops are known: Publicius (Catholic), Deuterius
(Donatist) both at the Conference of Carthage in 41 1
and Thalassius, present at the Conference of 486.
Gams. Scries epUcopoTum ecct, Calh., 4S6.

;

;

went to Strasburg, spent some months

a,t

—

distinguished for greatness of thought,
his personality
generosity of heart, and optimistic enthusiasm and,
In the last twenty
after his" death, by his works.
years his books have been frequently reprinted.
influence, we may
under
his
came
Among those who

mention

especially, Charles

—

and Adolphe

(later Car-

—
:
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dinal) Perraud, Heinrich, de Margcrie, Nourrisson,

H.

Perey ve, and Leon Olle-Laprune.

(
'oncerning Gratry's
philosophical conceptions we may say that the pregnant
truth which underlies his philosophy is to be foiuid in
two of his fundamental principles: (1) that we must
seek the truth with our whole soul, that is, with all the
our sensibility,
faculties and helps given to us by God
imagination, reason, love, and the light of revelation
and with the necessary moral condition. (2) That a
thing is truly known only through its relation to God,
its author and ruler, as man is truly developed only
through his ascent toward God, his creator and his
end.
But when he comes to determine the respective
values and relation of these faculties, Gratry, with a
soul naturally sensitive, seems to yield too much to
feeling and love, and the relations between reason and
God, for him,
faith are not always clearly respected.
is felt or experienced rather than thought or known
through reasoning; He is felt by the "divine sense"
through the dialectical process which is analogous to
the inductive process in physics and the infinitesimal
process in mathematics in presence of a certain degree
of beauty and perfection perceived in nature, the soul
develops in itself a capacity for exaltation, which raises
These indeed are
it from the finite to the infinite.
high and inspiring thoughts, but the clear statement
stricter
analysis
and
a more vigorous
of truth requires a
treatment. These characteristics, however, explain
mixed
with
anxiety
one feels
attraction
the feeling of
on perusing Gratry's works; they help one to undermoral
inspirations
and
grandeur
of
the
stand the ideal
the vague Utopian dreaminess one meets in such close
his
pages.
on
many
of
juxtaposition
Souvenirs de ma Jeunesse; Perraud, Le P. Gratry, Les der-

—

;

niers jours, son testament spirituel (Paris, 1872); Idem, Le Fere
Gratry, sa vie el ses aeuvres (Paris, 1900); Chauvin, Le Pire
Gratry (Paris, 1901 ) ; Olle-Laprune. ISloge du P. Gratry
(Paris, 1896).

George M. Sauvage.
Peter Aloys, schoolmaster and

exegete, b.
17 Aug., 1769, at Mittelberg, Allgau, Bavaria; d. at
received his elementary
1 Nov., 1849;
training in the monastic school at Fiissen, studied
classics in Augsburg, and in 1788 entered the clerical
seminary at Dillingen, to take up the study of philosophy and theology. His student years were characterized by deep piety and an intense love of study. After
his ordination to the priesthood, in 1792, he held the
office of private tutor, and in 1796 was placed in charge
of the parish church of Unterthalheim, near Horb, on
the Rhine. In spite of his manifold parochial duties
he found time to prepare several textbooks and other
small works on Christian instruction, for use in elementary schools. Besides, being of a literary turn of
mind and urged, no doubt, by the spirit of the age, he
at the same time turned his attention to other occupations, choosing for his special field of labour New Testament exegesis. In 1812 he published "Neuer Versuch, die Entstehung der drei ersten Evangelien zu
erklaren" (Stuttgart, 1812), in which he adopted the
hypothesis of a Hebrew original as the basis of one of
the synoptic Gospels. The learning and critical skill
exhibited in this work attracted the attention of
scholars, and won for him on 28 September of the
same year the chairs of Greek language and Biblical

Gratz,

Darmstadt,

hermeneutics in the University of Ellwangen. Recognizing his abilities and future usefulness, the University of Freiburg, in 1813, conferred on him the
doctorate in theology.
his professoriate in Ellwangen he published
"Kritische Untersuchungen iiber Justins apos-

During
(1)

tolische Denkwiirdigkeiten;' (Stuttgart, 1814); (2)
" Ueber die Interpolationen in dem Briefe des Apostels
Paulusan die Roiner" (Ellwangen, 1814); (3) "Ueber
die Grenzen flcr Freiheit, die einem Katholiken in der
Erklarung der Schrift zusteht" (Ellwangen, 1817);
(4) " Dissertatio in Pastorem Hermse", in "Constanzer
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On the amalgamation of
II, 224 sqq.
the University of Ellwangen with that of Tubingen, in
1817, he accompanied the theological faculty thither,
and continued his lectures on hermeneutics. Here he
published his " Kritische Untersuchungen liber Marcions Evangelium" (Tubingen, 1818), and with the cooperation of his friends Drey, Herbst, and Hirscher,
founded in 1819 the Tubingen " Theologische Quartalschriff, a publication which from its inception has
enjoyed an uninterrupted existence.
The same year he received an invitation to the chair
of Sacred Scripture in the newly erected faculty of
theology in the University of Bonn. His reputation
attended him here, and he lectured with great success.
This, however, was of short duration. The university,
though now free from the Rationalism and Febronianism which characterized the first period of its exists
ence, was gradually undergoing the influence of a new
movement known as Hermesianism, the originator of
which was Georg Hermes, professor of theology and
an intimate friend of Gratz. The high reputation of
Hermes, the popular character of his lectures, as well
as the fact that they were devoted to the examination
of the philosophical systems of Kant and Fichte, induced Gratz to sympathize with his distinguished
friend and associate himself with the new movement.
The step was a fatal one. He regretted it deeply and
desired to abandon his position in the university. All
efforts to this effect failed, however, and at the instance of his more trustworthy friends he continued to
lecture at Bonn till 1823. He remained a member of
its theological faculty till 1826, and in 1828 was called
to Trier, there to become a member of the municipal
council and also of the school board. His success in
this new field of activity was remarkable. He devoted
all his time and energy to the reorganization of the
studies, and to placing the schools generally on a higher
scale of efficiency than they had hitherto attained.
While in Bonn he published; (1) " Apologet des Katholicismus, Zeitschrift fiir Freunde der Wahrheit und
der Bruderliebe" (Mainz, 1820-24, 9 fasc); (2) " Novum Testamentum graico-latinum " (Tubingen, 1820;
Mainz, 1827); and (3) "Kritischer Commentar iiber
das Evangelium des Matthiius" (Tubingen, 1821-23).
This commentary, owing to the extensive use the author made of Protestant works, was severely attacked
by Binterim and Gorres. Gratz replietl in the sixth
Archiv", 1817,

fascicle of his " Apologeten", w-hile his friends published in his defence " Drei offentliche Stimmen gegen
die Angriffe des Pastors Binterim auf den Commentar
des Professors Gratz, nebst drei Beilagen" (Bonn,
1825).
He also undertook the continuation of the
"Thesaurus juris ecclesiastici " of Aug. Schmidt, S.J.,
which, however, remained unfinished.
ScHULTE in AUpem. deut. Biogr., IX, 602; Hurter, Nomendator; Werner, Gesch. d. kath. Theologie, 206. 401, 4S-1, 528;
Theologische Quartalschr. (Tubingen, 1824), 293, 316, 464-505;
Katholik, XIV (1824), 16-26.

Joseph Schroeder.
Gravier, Jacqdes, a Jesuit missionary; b. 1651 at
Moulins, where he studied classics and philosophy
under the Jesuits; d. in Louisiana in 1708. He joined
the Jesuit order in 1670, studied theology at the
of Louis-le-Grand, Paris, and was sent to
1685.
In 1686 he went to Michilimackinac.
In 1689 he succeeded Allouez in the Illinois mission
begun by Marquette. He is the true founder of that
mission, where he spent ten years of incredible hardship and suffering.
He was the first to master the
Illinois idiom, and reduced it to grammatical form.
He grouped Kaskaskia and Peoria Indians at the
Rocher, near Fort St. Louis, and despite the machinations of the medicine-men he moulded his flock into a
model Christian Church. In his task he was seconded
by a saintly woman, daughter of a Kaskaskia chief.
In 1696 he was superior at Michilimackinac, with
the title of vicar-general of Bishop St. Vallier. In

college

Canada in
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An arrow-head imbedded in his arm
missionary.
could never be extracted even by surgeons in Paris.
In 1708 Gravier returned to Louisiana, where he died
of his wound that same year.
RocHEMONTEix. Les Je.'iuites el la Xouvelle France (Montreal,
1896); .Shea, 3"Ae Catholic Church in Colonial Days (New York.

gedie cinque" (Naples, 1712); "Orationes et Opu8cula" (Naples, 1712; Utrecht, 1713); "Delia tragedia
librouno" (Naples, 1715).
NicERON, Mcmoircs pour servir a I'histoire dee hommes illus1734), XXIX, 233 sq. Passeri, Vita des Gravina in
Raccolla di opuscuti scientif. e filol. (Venice, 1768): Schultk,
Gcschichte der Quellen und Literatur des canonischen Rechts
(.Stuttgart, 1875-1880), III, 501; Scherer in Kirchenlexicon,
tres (Paris.

;

Lionel Lindsay.

18861.

Gravina, Dominic, theologian; b. in Sicilj', about
1573; d. in the Minerva, at Rome, 26 Aug., 1643. He
entered the Dominican Order at Naples, and made his
in the order's schools.
As
professor of theology in the Dominican college of St.
Dominic (Naples), in the Minerva, and in other
schools of his order, he became the most celebrated
theologian of his time in Itah'. He was made master
of sacred theology by a general chapter of the order
held at Rome in 1608, and then became dean of the
In the
faculty of the theological college of Naples.
pulpit also he gained great renonNTi, and was frequently called upon to conduct Lenten courses and to
classical
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1700 he returned to the Illinois mission. In 1706 the
ungrateful Peorias attacked and cruelly wounded the

and sacred studies

preach before Pope Paul V. He displayed, moreover, a tireless activity in the administrative offices
of prior and provincial in his own province, and of
procurator general and vicar-general of the entire
While discharging the duties of these two
order.
offices, to the latter of which he was raised by Pope
Urban VIII, who had caused the general to be removed, he was also JIaster of the Sacred Palace. Of
his many writings on theological subjects, chiefly of an
apologetic character, a large number have never been
published. Of the published works the most important
are: "CatholicEe prcescriptiones adversus omnes hsreticos" (7 vols., Naples, 1619-39); "Prosacro ordinis
Sacramento vindiciae orthodoxse" (Naples, 1634; Cologne, 1638); " Apologeticus ad versus novatorum

calumnias" (Naples, 1629; Cologne, 1638); "Lapis
"
Lydius ad discernendas veras a falsis revelationibus
(2 vols., Naples, 1638), a mystical writing.
QuETiF AND EcHARD, Scrip. Ord. Freed., II, 532-3; ReichM&numenta Ord. Freed, Historica, XI, 106, 152, 341;

A.

—

;

.Samuele (1215), who built at his own e.xpense
the church of the Madonna di Altamura, afterwards
an archipresbyterate nuUius (i. e. exempt from the
jurisdiction of the neighbouring bishop; see Exemption); Giacomo II (1302). who altered the rite from
Greek to Latin by order of the Archbishop of Acerenza; Vincenzo Giustiniani (1593), a Genoese nobleman, who foimded the seminary, the church of the Madonna delle Grazie, and the Capuccinelle convent;
Domenico Cennini (1645), who built the episcopal
residence; Fra Domenico Valvassori (1686), a patron
of learning and founder of an "accademia teologica".
The united dioceses, directly subject to the Holy See,
contain 9 parishes and 28,000 souls, 7 convents for
women, and 2 girls' schools.
Cappelletti, Le Chiese d' Italia (1S70). XXI; PalizzoloGravisa, La Casa Gravina (Palermo, ISSS).
are:

U. Benigni.

ERT,

Arthur

XII, 139.

L.

McMahon.

Gravina, Giov.^nni Vincenzo, Italian

jurist

and

the seventeenth and eighteenth centuries;
b. at Roghano, Calabria, 21 January, 1664; d. at
Rome, 6 January, 1718. At the age of sixteen j^ears
he went to Naples to study Latin, Greek, and law, not
He went to
neglecting, liowever, his mother-tongue.
Rome in 16S0, where he taught civil and canon law.
He had just been called to an important chair of law
at the University of Turin when he was attacked by
the illness of which he died. The juristic studies to
which he devoted himself with more ardour than taste
did not cause him to forget poetry. In 1690 he was
co-founder, under the name of Opico Erimanto, of the
litterateur of

"

Rome,

specially devoted
to poetry. Later he quarrelled with the members of
this academy, and tried unsuccessfully to establish an

Accademia

degli .\rcadi " of

"Anti-.\rcadia". The freedom with which he spoke
of everyone, the good opinion he entertained of himself, and the scorn he exhibited for many literary perBut he had the merit
sons, made him many enemies.
of having been the patron of the poet Metastasius.
His work on canon law: " Institutiones canonical"
(Turin, 1732, 1742, etc.; ed., Rome, 1832) is a clear,

but very elementary handbook. His chief work on
civil law is "Originum juris civilis libri tres" (Naples,
This was translated into
1701, 1713; Veruce, 1730).
French under the title "Esprit des lois romaines"
Another work is "De imperio Ro(Paris, 1775).

mano liber singularis ",

Van Hove.

Gravina and Montepeloso, Diocese of (GraviNENSis ET Montis Pelusii). Gravina is a town in
the Province of Bari (Southern Italy) on a river of the
same name, since the ninth century an episcopal see,
suffragan of Acerenza and Matera.
In 1818 it was
united a-que principaUter with Montepeloso, which
dates back to the twelfth century (some say the fifteenth) and was suffragan of Potenza.
Montepeloso
is situated on a hill in the Province of Potenza.
In
975 it was defended against the Saracens; in 999
Gregorio Tracomonte, a native of Bari, defeated there
the Byzantines. The cathedral of Gravina treasures
in a splendid reliquary an arm of St. Thomas a Becket
obtained by Bishop Roberto in 1179.
The first
known Bishop of Gravina is Leo other bishops of note

published in the editions of his
" Originum juris civilis libri tres ". Among his literary
works the following are deserving of mention: "Delle
antiche favole" (Rome, 1696); "Delia Ragione
Poetica libri due" (Rome, 1709; Naples, 1716); "Tra-

Graz, LTniversitt of, located in the capital of the
Province of Steiermark, owes its establishment to the
Coimter-Reformation and the efforts of Archduke Karl
von Steiermark, who, in 1584, requested Pope Gregory
XIII to grant autonomous university privileges to the
Jesuit college of Graz, which had been founded in 1573
and was already possessed of a theological and philoThe documents of the archducal
sophical school.
foundation and of papal recognition are dated 1 JanuThe latter, however, was not made public
ary, 1585.
until 15 .\pril, 1586, the occasion being the dedication
exercises of the institution as a universit}-, and it bore
the signature of the new pope, Sixtus V. The letter
of recognition of Emperor Rudolf II followed soon
The archduke endowed the seat of learning
after.
with a yearly income and set aside for its benefit a
certain proportion of the products j'ielded by Government lands. The papal Bull directed the Jesuit
priests in charge to give public instruction in theology,
philosophy, and the liberal arts, as was cvistomary
in other advanced schools of a similar character.
The first scholastic year of the university began in
1586.
Subsequent to the Counter-Reformation, Archduke
Ferdinand signed on behalf of the institution which
his father had created a second document of founda^
tion, in which he confirmed its purpo.se as set forth in
the original decree, declaring it to be "the ser\ace of

Roman

Catholic Religion", and placed it on
basis.
He enriched it with new
it with the revenues and full
ecclesiastical supremacy of Miihlstatt, in Carinthia,
and of other estates of the Crown, including the right
of independent jurisdiction and exemption from the

the Holy

a solid material

buildings and presented

GREAT

GREAT

734

payment of duties and taxes. He obtained from
Pope Clement VIII a confirmation of the Miihlstatt
grant, with which the college of Graz had been given
diocesan rights over the whole of that principality.
He founded a burse for poor students, which was
Ferdinandeum. Another and similar
called the
foundation was the Jnxcphinum, which was raised by
It was not long beprivate subscriptions 1743-49).
fore the cathedral chapter of Salzburg claimed for
itself diocesan powers in the district of Miihlstatt; but
a settlement was reached at a trial held in 1659,
whereby on the one hand the ordinariate powers and
independent jurisdiction of the college of Graz were
recognized, while on the other certain concesssions
were made to the Diocese of Salzburg. Legal proceedings with the Kiirnten authorities regarding the
exemption of the Muhlstatt district from property
taxes, which proceedings lasted more than one hundred
years, resulted in a defeat for the Jesuit Order in 1755.
This institution of Graz w-as the Jesuits' centre of
activity in their labours for the reclaiming of Steiermark to Catholicity. Here was prepared all the material necessary for such a mission, here Catholic influence
found a new source of strength in the founding of
academic sodalities of Mary and other societies of like
Its school festivals were celebrated with
import.
dramas of a spiritual as well as profane character and
with farces and comedies in Latin and German, which
were produced in the college theatre. The chief aim
of the.se plays was to awaken sentiments of faith and
patriotism, and they formed a notable addition to the
dramatic literature of the day.
As early as the year 1604, Georg Stobaus von Palmburg, Bishop of Lavant, advocated the further Ijroadening of the University of Graz by the addition to
But though
its staff of a faculty of jurisprudence.
negotiations were undertaken to this end between the
institution and the Government, the former's insistence that its autonomy should remain unimpaired
caused these negotiations to be suspended until the
After the establishdissolution of the Jesuit Order.
ment, in Graz, of private courses in jurisprudence outside of the university, and the execution of a reform in
theological and philosophical studies by the appointment of State Directors of Studies and the altermg of
examination methods, the imiversity was placed in
1760 under the supervision of a State Commission of
Studies designated for this purpose, and therefore
lost almost entirely its monastic character of the
Josephine period. The year 177.3 proved to be, owing
to the suppression of the Jesuits, the last school year of
the Jesuit college at Graz. The university became a
State institution, its material possessions were seized
upon for the public treasury, and its course of instruction was remodelled to conform with that laid down
by the newly-established imperial Commission of
Studies tor the University of Vienna. The winter of
1778 saw the inauguration of a faculty of jurisprudence
which consisted of two professors, while higher instruction in medicine was likewise introduced, which
At the end of 1782
received gradual development.
Joseph II issued a decree converting the university
faculties
and the right to
into a lyceum with four
award degrees in theology and philosophy. The
to twelve.
But
was
restricted
number of instructors
the Lycevun of Graz recovered in the summer of 1827
(

its former rank and name as a university, through a
grant of the Emperor Francis. Its faculty of philosophy grew steadily, and a duly organized faculty of
medicine was added by an imperial decree of January,
186.'1.
The Alma Mater Gr<rcensis has since then
occupied the third place among the institutions of

learning in German-speaking Austria,. The technical
liigh school which had been founded in 1814 was taken
over by the State in 1874.
Kkonbs, Oeachichte tier Karl-Frajizens-Universitiit in Graz
C^^^^)-

Kakl Hoebek.

Great Council.
Great

Falls,

See Sanhedrin.

Diocese of (Greatgrmensis),

cre-

ated by Pope Pius X, 18 May, 1904, comprises the
following coimties in the State of Montana: Carbon,
Cascade, C'houteau, Custer, Dawson, tergus, Park,
Ro.sebud, Sweet Grass, Valley, and Yellowstone. It
is in the eastern part of the State of Montana, U. S.
A.; total area is 94,158 square miles.
The titular city. Great Falls, is most appropriately
named, as the Missouri River at this point falls 53.3
feet in a series of cascades, giving an equivalent of
340,000 h. p., and thus ranking next to Niagara, both
This cheap
in scenic beauty and mechanical value.

power

is

utilized

by

large manufacturing plants

mills, plaster mills, iron works, smelting
works, etc. The annual output of one
is

—

flour

and reduction
smelter alone

over 100,000,-

pounds of
copper, with large
quantities of gold,
silver, and lead as
by-products. ( )ver
5,000,000 acres of
rich farmland are
tributary to the
000

city;

1,000,000

being irrigated by the U.S.

acres

Reclamation Service and private
The
enterprises.
region adjacent to
the city is also rich
copin minerals

—

per, sapphires,
gold, silver, lead,
gypsum,
iron,

limestone, and
coal
bituminous
(the output of this
last for 1907 being

1,240,000 tons).
St. Ann's Cathedral, Great Falls,
Besides its imporMontana
tance as a manufacturing centre, Great Falls ranks next to Butte as
the most populous city in Montana, and is generally regarded as pre-eminently the home city of the Rocky

Mountain

region.

In the year 1850 Father De Smet, S.J., and his companions were the first missionaries to celebrate the

Holy

Sacrifice of the

Mass

in

the territory

now

cov-

by the Diocese of (!reat Falls. This notable
event took place at Fort Benton, the head of navigation of the Missouri River, 2600 miles from its mouth,
at its junction with the Mississippi. The Jesuit Fa^
thers established missions to the Indians in Montana
ered

as early as 1841, and most of these missions are still in
a flourishing condition. At St Peter's Mission, which
is now the mother-house of the I'rsuline Order of Montana, 2732 baptisms of Indians were recorded in the
Baptismal Register from 1855 to 1879. The early
missionaries made many converts among the different
tribe.i of Indians, and established among the white
settlers a healthy Catholic influence the effects of
which are still noticeable. The non-Catholics are respectful, and most generous in contributing towards
the erection of churches and charitable institutions.
The Catholics are well represented in different sections, in the social, commercial, and professional life
The Very Rev. Mathias Clement
of the community.
Lenihan, vicar forane and missionary rector, of Marshalltown, Iowa, was appointed first Bishop of Great
Falls, 20 May, and coiisfcratcd 21 September, 1904, at
He was
St. Kapliaef's Catlicdral, Duhuquo, Iowa.
born 6 October, I8.')4, at 1)u1>ui|up, Iowa, U. S. A., was
educated at St. Joseph's College, Dubuque, where he
.
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charter studpnr and at St. John's College,
Prairie du Chien, Wisconsin, ronduoted by the Brothers of the t'lii-istian Soliools, and niadf his thenlof^ical
studies at the (Inind Seminary, Hhmlrcal. t'anada,
where he was ordained priest 21 December, 1879.
Bishop Leni"ian was the first native of the State of
Iowa to be raised to the priesthood. His first appointment was at Vail his second, at Marshalltown, where
he built, besides a school and church, the St. Thomas
Hospital in memory of his brother, the late Rt. Rev.
Thomas M. Lenihan, D.D., Bishop of Cheyenne,

was

ti

;

Wyoming.

Immediately after his installation Bishop
Lenihan devoted his energies to temperance reform,
to the installation of a parochial school system, and to
the erection of a cathedral. The fine cut^stone edifice
which now serves as the cathedral of Great Falls was
completed and dedicated, 1,5 December, 1907, to St.
Anne, the mother of the Blessetl Virgin. Two more
churches are now building at (ireat Falls, as well as a
large orphans' home that will be conducted by the Sisters of Charity of Providence, who also have charge
of Columbus Hospital and Maternity Home. The
diocese is in a prosperous condition, both spiritually
and materially. New parishes are being created and
new churches are being erected in nearly every city.
Statistics.
At the creation of the diocese (1904)
the Catholic population was 10,000; the number of the
clergy was 17 (12 diocesan, 5 regular).
At present
(1909) there is a Catholic population of 15,052; the
number of clergy has doubled iJ t diocesan, 8 regular);
there are 45 churches, 44 stations, 9 chapels; 12 ecclesiastical students; 8 brothers; 98 religious women; 5
academies for young ladies (400 pupils); 5 parochial
schools (680 pupils); 4 Indian schools (420 pupils); 4
hospitals (3200 patients annually).
The religious
communities in thediocese include Jesuit Fathers, four
charges; Brothers of the Christian Schools (Province

—

:

Quebec); Sisters of Charity of Providence (Montreal, Canada), three charges Sisters of Charity, Leavenworth; Sisters of the Holy Humility of Mary
(Ottumwa, Iowa) Daughters of Jesus Ursuline Nuns,
of

;

;

;

five charges.
P.VLLADINO. Indian and White in the Northwest (Baltimore,
1894); The Iowa Catholic Messenger (Davenport. Iowa, 1904);
WiLTZius, The Catholic Directory (Milwaukee, 1908).

Joseph Medin.
Greece will be treated in this article under the
following heads: I. The Land and the People; II. The
Church in Greece before the Schism; III. The Orthodox Church in Greece; IV. Constitution of the Church
of Greece; V. The Catholic Church in Greece; VI.
Protestants and Other Sects; VII. The Church in
Enslaved Greece.
I. The Land and the People.
The Greeks are a
people who appear first in history as separated in
various small States, but bound together by a common language, religion and civilization, in the south
of the Balkan Peninsula, the islands around, and the
coast of Asia Minor opposite. For about three centuries these States attained a perfection in every form
of civilization that gives them the first place in the
history of Europe. Then the Greek ideal
Hellenism
—spread over Asia, Egypt, and westward to Italy.

—

—

The

original race gradually sinks in importance; the
States have disappeared. But the power of the Greek
language, Greek learning, Greek art is never exhausted the magic of the old memories still works in
every age; while political changes cause the rise and
fall of other governments, Hellenism never ceases from
;

its conquests.
The great Roman Empire, having become too unwieldy, is divided, and Greece gradually
swallows up the eastern half. For nearly ten centuries again Greece reigns from Constantinople.
The

flood of Islarn sweeps over the lands she had moulded;
in.stead of destroying her, this brings her to fresh conquests across the distant West. Last of all, chiefly
because of the magic of her name, the land where Hel-

lenism was born has succeeded in shaking off the
tyrant and we have again a free Greece. But Hellas
means more tlian this small country. It is that
mighty force, undying from Homer to the present
Phanar at Constantinople, that, through all changes
of government, has been expressed in the same language, has evolved its own ideals, and, unbroken in its
continuity for nearly thirty centuries, has moidded to
its own likeness nearly every race it met.
The barbarous tribes of Asia Minor Macedonians, Christian
Arabs, Egyptians and Slavs, PhcBnicians and Italians,
Wallachians and even some branches of the great
Turkish race met this ideal in turn, learned to talk
Greek and to call themselves Hellenes. And at the
knees of this mother all Europe has stood.
It is not the object of this article to tell again the
long story of Greece. One or two salient points only
will clear the ground for an account of Christianity

—

—

among this people.
First of all, what is Greece?
The question may
easily be answered now.
The Conference of London,
in 1831, and the Treaty of 1897 have arranged the
frontier of the modern kingdom.
In the past it is less

—

easy to answer. Greece was not united as one State
even in classical times; Alexander's empire included
all manner of nations; under Rome the scattered
Cireeks gradually learned to call themselves Romans.
The only answer that can be given for any period is
that Greece is the land where Greeks live any country,
any city where the people in the great majority spoke
Greek, were conscious of being Greeks, was at that
time at any rate a part of Hellas: Syracuse and Halicarnassus as much as Athens and Corinth. This only
removes the question one step, since one now asks:
What is a Greek? To demand evidence of pure descent from one of the original Dorian, Ionian, or
^olian triljes would be hopeless. It has been the
special mission of Hellas to impose her language and
ideals, even the consciousness of being a Greek, on
other races. Of the enormous numljer of people since
Alexander who spoke Greek and called themselves
Greeks the great majority were children of Hellenized
barbarians.
Moreover districts were inhabited by
mixed populations. The great towns Antioch and
Alexandria, for instance were more or less completely Hellenized, while the peasants around kept
;

—

—

their original languages.

One must use the names Greek and Greece as comWhere a certain degree of Greek conparative ones.
sciousness (shown most obviously in the use of the
language) prevails, there we may call the people
Greeks, more or less so according to the measure of
The old Greek States
their absorption by Hellas.
covered about the territory included in the modern
kingdom and the islands, with colonies around the
coast of Asia Minor, Sicily, Southern Italy, Northern
Egypt, even Southern Gaul. Alexander (336-23 B.
c.) upset these limits altogether.
Himself a Hellenized Macedonian, descended from people whom the old
Greeks certainly considered barbarians (though Macedonians seem to have been akin to the .iEolians), his
empire spread the Greek ideal and language throughout Asia and Egypt. When Rome conquered Greece
(146 B. c.) there was no longer any question of a
Greek political nation. But the race goes on, and
the language never dies. Constantine (a. d. 324-37)
meant his new city to be Roman. But here, too,
Hellas gradually absorbed her conquerors. At least
from the time of Justinian I (527-65) the Eastern
Empire, in spite of its Roman name, must be counted
a Greek State. The Byzantine period (roughly from
527 to 1453) is the direct continuation of the older
Greek civilization. It is true that Byzantine civilization was influenced from other sides (from Rome and
Asia Minor, for instance) but this would apply to the
;

old

Greek ideals

too,

on which Egypt, Persia, and
it is the normal process of the

Asia had their influence;

GREECE
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of

ences gradually, without breaking its own continuity.
Only, in this period the centre of gravity has moved
from Athens to Constantinople. It was a special
characteristic of the Turkish conquest that it neither
destroyed nor absorbed the races subject to the sultan.
The difference of religion, involving in this case
an entirely different kind of life and different ideals in
everything, prevented absorption; and the subject
Christians were too valuable an asset as taxpayers to
be wiped out by the Arabs. So, after 1453, except for
the loss of independence and the persecution in a more
or less acute form that they suffered, the older European races in the Balkans went on as before. No
doubt numbers of Greeks did apostatize, learn to
speak Turkish and help to build up that artificial conBut the
fusion of races which we call the Turks.
enormous majority kept their faith in spite of grievous
disabilities.
They kept their language, too, and their
consciousness of being Greeks. They never called
themselves Turks (a word that in the Balkans is still
commonly used for Moslem), nor thought of themThey were Greeks
selves as part of the Turkish State.
(which is what their name 'Pu/naioi really meant), their
land was Greece still, though unhappily held by a
foreign tyrant, for whose removal they never ceased
to pray.
The real danger to the ideal of Greater Greece covering all the Balkans was not, is not now, the Turk,
who remains always only an unpleasant incident in
the history of these lands it is the presence of other
Christian races, Slavs, who dispute the Greek ideal
with their languages and national feeling. Were it
not for these Slavs we could count Greece as having
absorbed Macedonia and Thrace by the time of Alexander, and as covering nearly all the Balkans to the
Danube ever since. But the Bulgar, the Serb, the
Wallachian and Albanian too are there with their
languages and nations to oppose the "Great Idea" of
which every Greek dreams. So we must still count
Greece as a scattered and relative element among
others.
Under the Turk Constantinople was still
the centre of this element. The oecumenical patriarch
took the place of the emperor; his court, the Phanar,
was the heart of Hellenism, where the purest Greek was
spoken, the memory of the old Greek States most alive.
In the beginning of the nineteenth century the wave
of enthusiasm for liberty started by the French Revolution reached the Rayahs, as the Christian subjects of
the sultan were called" by the Turks. The Rayahs had
never ceased to hope for the day when " this so glorious and noble race should no longer have to submit to
a godless turban" (Ph. Skuphos in his M-t]<ns irpbs
Tbv Xpiffrdf); the Klephts and Armatoles had kept
up a ceaseless, if hopeless, rebellion against the pashas and kaimakams. In 1814 the " Hetairia Philike" was founded at Odessa, to work for the freedom of Greece. In the revolution that followed,
from 1821 to 183.3, Greeks joined equally all over the
Turkish Empire, in the islands and the coast towns of
Asia Minor, in Constantinople and Salonica as much
as in Attica and the Peloponnesus. The treaty that
finally gave freedom only to the lower part of the peninsula was a bitter disappointment to thousands of
Greeks still subject to the Turk. No doubt a more
generous concession was impossible; but one must
remember that the modern Kingdom of Greece is only
a fraction of what has an equal right to the name of
The merchants of Smyrna and Salonica, the
Hellas.
Phanariots of (.'onstantinople, the peasants of Crete,
and even of distant ( "yprus, hang out the blue and white
flag on feast days, talk Greek to their wives, and are
just as much conscious of being Greeks as the citizens
Outside of "free Greece" {ii iXcvS^pa
of Athens.
'EKXds),
"captive Greece" iv alxiia-^-^Tri 'EXXds)
waits and hopes. Of this scattered fatherland, considered as one country, whether now free or still cap;
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any civilization to absorb foreign influ-

the real centre

tive,

is still

the Phanar at Constanti-

here, even more than at Athens, that the
of a Greece that shall cover the Balkans
is cherished
it is hither, to the Phanar and the patriarch, that the eyes of all Greeks are turned.
King
George, with his Danish family, takes his stipend and
enjoys such slight authority as his turbulent Parliament allows to him, but the head of the nation, as a
Greek told Dr. Gelzer in 1898, is not the king at Athens,
but the oecumenical patriarch at Constantinople.
(Gelzer, "Geistliches und Weltliches aus dem tilrk.griech. Orient", Leipzig, 1900.
See Fortescue, "The

nople.

It

is

"Great Idea"
;

Orthodox Eastern Church", 240-244, 273-283.)
Something must be said about the name. The land
and the people that we call Greece and Greeks are in
Greek is a
their own language Hellas and Hellenes.
form of the Latin Grcccus, which in various modifications {grieche, grec, greco, etc.) is used in all Western
languages. Gnvcus is TpatKhs, an older name for the
Tpai.K6s was a mythical son of Thessalos.
people.
Or, since this should rather be understood as derived
inversely (the person as an eponymous mjrth from the
race), various other derivations have been proposed.
TpacKd! (a form 'PaiK6s also exists) is said to have
meant originally "shaggy-haired", or "freeman", or
"dweller in a valley" (W. Pape, "Worterbuch der
griechischen Eigennamen", 3rd ed., Brunswick, 1870,

The first people so called were the
Dodona in Epirus, then the Greeks in gen-

TpaiKoi).

s. V.

people of

common

After the
use of the other name, Heleral.
lene, this one still survived.
It occurs occasionally in
classical writers

;

after

Alexander

it

became common,

among Greeks abroad (in Alexandria, etc.).
From them it was adopted into Latin. But in Greek,
especially

lasts through the Middle Ages as an alternative
for the Hellenes of classical times (Stephen of
a. d. 400: rpaiK6s, 6 'EWrfv, quoted
by Sophocles in " Greek Lexicon of the Roman and
Byzantine Periods", New York, 1893, s. v. rpaiKAs).

too,

it

name

Byzantium, about

Latins and other foreigners, as well as Greeks writing
it not seldom for any Greek, as

to such people, use
"Grscus" in Latin.

The other names: Hellas ('EXXds) and Hellene
("EXXiji;) are the classical ones.
Hellas was a city of
Phthiotis in Thessaly. From there the name HelThessaly.
Herodotus distinlene spread throughout
guishes in Thessaly " two chief people the older PeHellenic
race",
and tells how the
lasgic, the other the
Hellenes invaded that land under Dorus, son of Hel:

— another

eponymous mythical hero (I, Ivi, cf.
TheelderPlinyappliesthenamefurther: "From
neck
of
the
Isthmus [going north] Hellas begins,
the
which is called by our people GriBcia" ("Ab Isthmi
len

Iviii).

Hellas incipit, nostris Gra;cia appellata.
In ea prima Attice, antiquitus Aete vocata" Nat.
Hist., IV, vii).
Long before the New Testament the
names were used by every one in our sense of Greece
and Greek. So in I Mach., viii, 9 and 18. 'EXXds occurs once (Acts, xx, 2), "EXX?;;' many times (e. g.,
Rom., x, 12), in the New Testament. In the partitions of the Roman Empire neither Grfficia nor Hellas
appears. The Peloponnesus and the land up to Thessaly formed the Province of Achaia, then came ThesBut
salia and Epirus, then Macedonia and Thracia.
popular use kept the older name (e. g.,^ Pausanias,
VII, xvi)
a Greek still called himself "EXXijk. As
Christianity spread Hellene began to suggest pagan—a worshipper of the Hellenic gods. Eventually this
In the
evil flavour absorbed the word altogether.
Greek Fathers it always means simply "a heathen".
St. Athanasius wrote a treatise against the heathen
and called it: A670S Ka6' 'EXXijeoiv, so all the others.
Julian, in his hopeless attempt to revive the old gods,
always uses it in this sense and makes the most of its
honourable sound. But Christianity was stronger
than the memory of Hellas, so from this time the name
falls into discredit till quite modern times.
angustiis

—
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All through the Middle Ages Greeks called themselves 'PufmioL, meaning citizens of the Roman Empire brought by Constantino to his new capital. This
strange adaptation of their conquerors' name lasted

Even now peasants call
till the nineteenth century.
themselves 'Poifiawi, and (except in towns and among
schoolmasters) the Greek for "Do you speak Greek?"
It was during the great reis: 'O/uiX^re 'PufiatVd;
vival of political national feeling at the beginning of
the nineteenth century that the classical name began
to be used again, almost as a war-cry, by the people
whose imagination was full of Pericles and Socrates.
When the Morea, the islands, and part of the mainland
succeeded in throwing off the Turk, the first provisional independent government naturally called its
territory neither after the Turkish vilayets nor Roman
province, but went back to the glorious name llcUa.i.
And when things %vere settled by the London Confer-

his two Epistles to the Corinthians.
For an account
of this, the most typical of the Pauline Churches, see
Belser, op. cit., V, xl (pp. 476-489).
The alleged mission of other Apostles to Greece
rests on a less firm footing.
St. Andrew is said to

have preached in Scythia, Thrace, Epirus, Macedonia,
and Achaia, and to have been crucified (on a cross of
the shape to which he has given his name) at Patras,
by order of the Proconsul ^Egeas. The story of his
mission and martyrdom is as old as the second century.
It formed part of a work on the Apostles written then by a heretic, Leucius Charinus (Leukios
Chareinos. cf. Epiphanius, "adv. Ha»r.", Ixi, 1; Ixiii,

—

2).

There

is

an alleged contemporary encyclical

letter

ence, in 1S32, the new kingdom was the BacriXfia riji
'EXXdSos, and Otto of Bavaria became (title unknown
to history) 6 BatrtXeil's tujv 'EWi^vojv.
II. The Chuhch in Greece Before the Schism
(52-1054).
Greece possesses by the most undisputed
St. Paul, in his second
right an Apostolic Church.
missionary journey (52-53, with Silas and Timothy),
while he was at Troas in Mysia, saw the vision (" Pass
over into Macedonia, and help us". Acts, xvi, 9) that
brought him for the first time to Europe. At Philippi

—

in Macedonia he founded the first Christian Church
on European soil (ibid., 12 sij.). Thence he came to

Thessalonica (xvii, 1), Berea (xvii, 10), and, travelling
southwards, to Athens (xvii, 15). Here he preached
about "the unknown God" on the Areopagus (xvii,
22-31), and went on to Corinth (xviii, 1). At Corinth
he was brought before Gallio, "proconsul of Achaia"
(xviii, 12); from Cenchrje, the port of Corinth, he
sailed back to Ephesus with Priscilla and Aquila
(xviii, 18).
In the third journey (54-58) he came
again to Macedonia (about the year 57 Acts, xx, 1),
thence "to Greece" (els ttjv 'EXXdSa, xx, 2), and
stayed three months at Corinth (xx, 3), then back to
Asia Minor (Troas) by Macedonia (xx, 4, 5). In all
these places St. Paul preached, according to his custom, first to the colonies of Jews and then to Gentiles
too; in all he left Christian communities from which
others in the neighbourhood were formed by his disciples: " I have planted, Apollo watered, but God gave
the increase" (I Cor., iii, 6). So that he could say:
" From Jerusalem round about as far as unto Illyricum,
I have replenished the gospel of Christ" (Rom.,xv, 19).
Among the Pauline Churches of Greece two stand out
as the most important
those of Athens and Corinth.
This is what one would e.xpeet from the Apostle's
general practice of bringing his message first and most
completely to the great cities. From these it would
spread more easily to the country round. Athens, in
St. Paul's time no longer of first importance politically
or economically, still held a great place through her
immortal memories. A nimiber of Romans had set-

—

—

tled there, such as T. Pomponius Atticus, Cicero's
friend.
These are apparently the "foreign dwellers"
(oi ^7ri5r)/ioCvT£s ^hoi) of Acts, xvii, 21.
There was
St. Paul preached
also a colony of Jews, to
" He disputed, therefore, in the synagogue with
first.
the Jews, and with them that served God [rois ae^oni-

whom

TOis], and in the market-place, every day with them
that were there" (the heathen Acts, xvii, 17). Of
far greater practical importance was Corinth, then one
of the chief commercial centres of the empire, the residence of Gallio, Proconsul of Achaia (Acts, xviii, 12).
Corinth became the centre of the Apostle's work, the
chief centre of Christianity in Greece.
It is supposed
that he wrote here his Epistle to the Romans (J. Belser,
"Einleitung in das Neue Testament", Freiburg im
Br., 1901, p. 507), both those to the Thessalonians
(ibid, 401 and 468), perhaps that to the Galatians (so
Zahn). His care for the Church of Corinth is shown in
VI.— 47

—

Church of

St.

Eleut

of the priests and deacons of Achaia which tells the
story, including speeches made by the saint in verse:
O bona crux diu desiderata,
lam concupiscent! animo proeparata,

Securus et gaudens venio ad te,
Et tu exsultans suscipias me,
Discipulum eius qui pependit in te.
The whole text is published by Tischendorf, " Acta

Apostolorum apocrypha" (Leipzig, 1851, p. 105-131),
and Lipsius, "Die apokryph. Apostelgeschiehten
(1883, I, 543 sq.), where the question of its origin is
discussed. The lessons, antiphons, and responses for
St. Andrew's day (.30 Nov.) in the Roman Breviary
On account of the
are taken from this document.
tradition that St. Andrew preached in Thrace, the
Patriarchs of Constantinople claim him as their first
predecessor; the Russians have enlarged his mission
in Scythia into the conversion of their country (he
came and preached as far as Kiev). St. Thomas and
St. Matthew are also said to have visited Greece on
missionary journeys.
The Church spread rapidly in Greece.
hear of
bishops in various cities during the persecution.
Under the Emperor Hadrian (117-38), Publius, Bishop
of Athens, was martyred (Euseb., H. E., IV, x.xiii).
A certain Philip was Bishop of Gortyna (ibid.). Eusebius writes of Dionysius of Corinth and his works
Publius at Athens was succeeded by Quad(ibid.).
ratus the apologist (Bardenhewer, "Altkirchl. Litteraturgeschichte, I).
Aristides of Athens was also a
famous apologist (ibid.).

We
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In this first period in C'.reece, as everywhere, the
bishops of the chief towns have a certain precedence,
even jurisdiction, over their fellow-bishops ("Orth.
Eastern Church", pp. 7-8). Heraclea was the ecclesiastical metropolis of Thrace, Thessalonica of MaceDomitius of Heraclea,
donia, Corinth of Achaia.
under Antoninus Pius (138-61), witnessed the martyrdom of St. Glycera; his successor, Philip, was burnt to
death at Adrianople under Diocletian (284-05). Pinytus, Bishop of Crete, corresponded with Dionysius of
Corinth (Euseb., H. E., IV, xxiii). After Constantine
(324-.337) the local Churches were organized more
systematically, according to Diocletian's division of
the empire (Orth. Eastern Church, pp. 21-23). Greece
became part of the Prefecture of lUyricum, Thrace belonged to the "East" (Proejectuni Orientis). The
Prefectures of Gaul, Italj;, and lUyricum made up the

Roman

Patriarchate (ibid., p. 21), so that, legally,
Greece became part of that patriarchate. Normally
should have used the Roman Rite and belonged to
Western Christendom. But lUyricum was an endless
source of dispute between East and West, till the
Great Schism (ibid., pp. 44-45, Duchesne, "LTllyricum eccl&iastique ", in " Eglises separees" (Paris, 2nd
In Thrace, Constantinople
ed., 1905, pp. 229-79).
succeeded in displacing the old metropolis, Heraclea,
and then in becoming a patriarchate, eventually
claiming even the second place after Rome, at the
Second and Fourth General Councils (Orth. Eastern
Church, pp. 28-47). Since the Council of Ephesus
(431) Cyprus has been an autocephalous Church (ibid.,
47-50) Crete was part of Illyricum and shared in the
disputes about it. In 379, under Gratian and Theodosius, Illyricum was divided politically into Eastern
and Western Illyricum. The western half (Pannonia
Prima and Secunda, Pannonia Ripariensis, Dalmatia
and Noricum Priravmi and Secundum) remained joined
to the Italian prefecture; the eastern part (Macedonia, Thessalia, old Epirus, Achaia, New Epirus, Crete,
Prsevalitana which is now Albania Dacia Mediterranea, and Dardania i. e. our Servia) became part of
the eastern half of the empire, then of the Eastern
Empire. The Patriarchs of Constantinople claimed
this Ea.stern Illyricum as part of their patriarchate,
and eventually, in spite of the popes' protests, succeeded in asserting their jurisdiction over it. Eastern Illyricum then included part of what we call
Greece, the rest was occupied by the (civil) diocese of
Thrace and Cyprus.
Lequien, in his "Oriens Christianus", I and II
(Paris, 1740), gives lists of the Churches of these lands
with their arrangement in provinces and the names of
all their bishops, as far as they were known in his time.
The Byzantine Patriarchate consisted of the (civil)
dioceses of Pontus (I, 351-G62), Asia (I, 663-1090),
Thrace (I, 1091-1246), Eastern Illyricum (II, 1-26).
Of these the diocese of Thrace, to some extent, and
the diocese of Eastern Illyricum, entirely, cover our
it

;
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The diocese of Thrace had seven ecclesiastical provinces: (1) Europe, with Heraclea as metropolis (I,
1101-1154). This province once had twenty, in Lequien's time only five, sees, Rhedsestus, Parium,
Metra-and-Athyra, Tzurloes and Myriophyta. (2)
Thrace (as distinct from the diocese) with Philippopolis as metropolis (I, 1155-1170). (3) Hsemimontum, metropolis Adrianople (I, 1171-1192). (4)
Rhodopes, metropolis Trajanople (I, 1193-1210). (5)
Scythia, metropolis Tomi (T6/i7;s or Ti^is, now extinct, I, 1211-1216).
(6) Moe.sia (or Mysia) Infemetropolis Marcianople (Preslav XlpiaXapa),
rior,
I. 1247-1251).
(7) Walachia, metropolis Tergovite, is
no longer in any sense Greek. Compare with this list
the metropolitan sees (74) of the patriarchate, arranged in three classes, according to their place in the
synod, ia Silbernagl, " Verfassung u. gegenwartiger
Bestand ^amtlicher Kirchen des Orients", Regens-

burg, 2nd ed., 1904, pp. 33-35. The title metropolitan
is now given to almost every bishop.
In Lequien's list the second great diocese. Eastern
Illyricum, whose capital was Thessalonica (vol. II,
1-318), covers practically all Greece.
Before the
division of Illyricum its capital was Sirmium.
have seen that Western Illyricum remained part of
the Roman patriarchate and was in no sense Greece.
The eastern diocese had nine provinces (see above);
of these only the first seven can be called Greek, and in
many of them the Slav element was very powerful.
The Slav invasions of the empire began under Anastasius I (491-518) in 493; various Slav tribes and the
non-Aryan Bulgars (who soon adopted a Slav language and became practically Slavs too) pressed
southward into Thrace, Macedonia, Thessaly, even
Achaia, in increasing numbers, throughout the whole
period of the empire at Constantinople; so that
always, and still in our own time, they form a rival
influence to the Greeks throughout these lands.
The old sees of these seven more or less Greek provinces are, according to Lequien: (1) Province of Macedonia (II, 27-102), metropolis Thessalonica, with suffragan Sees of Philippi, Berrhcea, Dium (A/oi'), Stobi
(St6/3oc), Parthicopolis, Doberus, Cassandria, Edessa,
Pydna or Citrum, Heraclea Sintica, Amphipolis, Lemnos (the island), Thassus, Serra, Bargala, Theorium,
Campania or Castrium, Poliana, Pogoiana, Zichnse,
Drygobitzia, Melenias, Drama, Ardamerium, Rhendina, Deabolis, Hierissus, Lycostomium and Servia,
(2) The Province of Thessaly (II, 102-132) had as
metropolis, Larissa, as suffragan sees, Demetrias, Zetunium (Z-nroiviov or ZriTbvKiv), Csesarea in Thessaly,
Gomphi (Tbii.(poi), Echinus, Pharsalus Lamia, Scope(TplKxii,
now Trikala), Hypata (neut.
lus, Tricca
plur.), metropolis, Thebes of Phthiotis, Sciathus, New
Patras, Ezerus, Demonicum-and-Elasso, Stags, ThauPherie,
Lcedorimacus, Litza-and-Agraphorum,
cium, Marmaritzium, Bezena, Peparethi.
(3) Old
Epirus (II, 133-154) had for its metropolis Nicopolis,
and for suffragan sees, Anchiasmum (or Onchisimus),
Phoenices, Dodona, Buthrotus, Adrianople (in Epirus),
Photica, Eurcea {Etpoia), Corcyra (the island, Corfu),
^tus, loannina (now Janina), Leucas, Achelous. (4)
Hellas (II, 155-239) had as metropolis, Corinth, and
for suffragan sees, Cenchreie (Vulg. Cenchrae, KevxP^at,
the port of Corinth), Old Patras, Argos, Nauplia,
Megalopolis in Arcadia, Lacedaemon, Coronea (Kopiivaa in Bceotia), Elis, or Elea, in Achaia, Tegea in
Arcadia, Messene in the Peloponnesus, Carystus in Eubcea, Naupactus, Arta (now Larta, formerly Ambracia), Oreus ('Ope6s), Porthmus, Marathon, Elatea,

We

Megara (neut. plur.). Opus ('Ottoi}?), Platsea, Thebes
in Bceotia, Thespiae, Tanagra (both fem. sing, and
neut. plur.), Scarphia, Chalcis, Monembasia (fem.
sing.), Strategis, Pyrgus (or Pyrgium), Trcezen, Elis in
the Peloponnesus, jEgina (the island), Aulon, or Solon
(the old Delphi), Amyclae, Olena, Methone, Scyrus
(SxiJpos, the island), Zacynthus (Zante), Cephalenia,
Diaulia, Pylus, Brestene, Andrusa, Mendinitza, Tzernitza, Ceos (the island).
(5) New Epirus (II, 240255) had for metropolis, Dyrrhacium (Aii/Jpdx'o"), and
for suffragan sees, Scampe, ApoUonia-and-Bullidis,
Amantia, Decatera (neut. plur., in Dalmatia), Aulon
(AuXciv), Listra (neut. plur.), Dribastus, Stephania(6) Crete (II, 256-274) had for metropolis Gor(of which St. Titus was first bishop), Gnossus,
Arcadia, Hiera Petra, Lappa, Phoenix, Hieracleopolis,
Subrita, Apollonia, Eleuthera', Chersonesus, Cydonia,
Cissamus, Cantani. The other provinces (Praevalitana, Dacia Mediterranea, and Dardania) do not concern Greece.
The remnants of these sees left to the oecumenical
patriarch, after Turkish spoliation and the independence of the modern Greek Church, will be .seen in Silbernagl 's list.
III. The Orthodox Church in (Jreece.
The

cum.
tyna
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Patriarchs of Constantinople had succeeded in asserting jurisdiction over all this vast territory, as well as
over Asia Minor and the purely Slav lands to the
North. After the schism of Cocrularius (1054) these
metropolitans and bishops followed their patriarch by
striking the pope's name from their diptychs.
They,
too, like their chief, learned to abhor Latin customs, to
look on the Latin Church under the pope as a fallen
branch and a synagogue of Satan. There is no trace
of independent action in any of these local Greek
Churches. They all used the Byzantine Rite and followed the Byzantine Patriarch faithfully. During the
short-lived unions of Lyons (1274) and Ferrara-Horence (1439) they became Uniats too. They cared for
the union as little as did their leaders at Constantinople and fell away again as easily as they had joined.
The Latin conquest of their lands (after the Fourth
Crusade, in 1204) brought about a rival Latin hierarchy and something very like persecution for the
Greeks.
Naturally, they hated and scorned the Latin
bishops and groaned under the disabilities they suffered from the Prankish princes and from Venice.
The Slavs invaded their lands, destroyed many of
their cities, so that Greek dioceses disappear because
there are no more Greeks left in great tracts of what
they still affect to call Greece; but the remnants that
maintain themselves still look to Constantinople for
orders and still keep the Byzantine Rite in Greek.
The Turkish conquest brought about still greater hardships.
Invited in the first instance as allies by the
fatal policy of the Emperor John VI (Cantacuzene,
1341-55), the Turks first took hold of European soil by
seizing Kallipolis (in the Thracian Chersonese) in 1356.
From this time they steadily advanced, taking city
after city, ravaging and plundering what they could
not keep. In 1361 they took .\drianople and madeit
their capital in Europe till the fall of Constantinople.
Then, moving north, they conquered the remnants of
Stephen Dushan's great Servian Empire (Battle of
Kossova, 1389). Lastly, nearly a century after they
had first landed in Europe, they finished their work by
taking Constantinople (29 May, 1453). From this
time till the nineteenth century the Greeks and the
Orthodox Church in CSreece were subject to a Moslem
government. The Sultans applied the usual terms of
Moslem law regarding non-Moslem Theists to the
Christian population of their empire (Orth. Eastern
Church, 233-244). There was to be no active persecution.

may

Christians suffer certain disabilities.

ters,

They

not serve in the army, and they have to pay a

may

must dress

from their masnot have as high houses, maj' put no sign of

poll-tax; they

differently

their faith (crosses) outside their churches, nor ring
bells, nor bear arms, nor ride on horses.
Their

church

evidence may not be accepted in a court of law against
a Moslem. To convert a Moslem to their faith, seduce
a Moslem woman, speak openly against Islam, make
any treaty or alliance with people outside the Moslem
empire is punished with death. As long as they keep
these laws they are not to be molested further, and
they are quite free with regard to their religion. Of
counse any Christian may turn Moslem at any time;
(During the last
if he does so it is death to go back.
century the European Powers have forced the Porte

most of these laws.) The Orthodox were
organized into a subject community under the name
of Roman Nation (rum millet, a strange survival of the
name of the old Roman Empire which the Turks had
destroyed). Their civil head was the oecumenical paDuring the century after the Turkish contriarch.
quest this patriarch reached the height of his power;
then, in 1591, Russia became an independent Church
an example followed later by one branch of the
patriarchate after another, till he is now the merest
shadow of what his predecessors were. During the
centuries between the fall of Constantinople and the
beginning of Greek independence the Greek Church
to modify
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(although it was certainly not happy) has no history,
unless one counts as such the affairs of the patriarchate
(Cyril Lucarisand the Synod of Jerusalem in 1672, for
instance, op. cit., 264-268).
The other Greek bishops
paid their heavy fees to the patriarch and the government; the parish priests paid their heavy fees to the
bishops.
The hideous oppression of the Turk overshadowed all their lives. For the Turk has never kept
his own fairly tolerant law.
The tribute of children
for the Janissary guard was levied till 1638.
The
Christians were always in a state of simmering rebellion
and the Turks were always punishing their attempts
by wholesale massacre. In Crete 50,000 Christian
children, in the year 1670, were torn from their parents, circumcized, and brought up as Moslems; in

Asia Minor thousands of Greeks had their tongues torn
out for not talking Turkish (op. cit., 237-238). Meanwhile the clergy celebrated the Holy Liturgy on
Sundays, worked in the fields, and kept wine-shops on
week-days. But for the kamclaukion (or kalemaukirni
the tall hat without a brim) there was little
to distinguish them from other peasants.
But they
kept alive faith in Christ and Hellas, prayed for
better days, were generally at the bottom of each
attempt at resisting the pasha's abominations, and
bore silent but heroic witness for Christ during those
dark centuries. And who can reproach them for
being poor and ignorant? The schism (not the fault
of these poor Papades at any rate) had cut them
off from the West.
Europe had forgotten them.
They had everything in the world to gain by turning
Turk; and yet they kept the Christian faith alive
among their people, in spite of pashas, and soldiers,
and massacres. Their little dark, dirty churches were
the centres not only of Christianity but of Hellenism
And while their wives poured out the strong
too.
resinous wine for whispering conspirators, their sons
were out on the hills, klephts and armatoloi keeping up

—

the hopeless

war

for Greece.

The Greek War of Independence brought a great
change to the Church of the free kingdom. The clergy
had taken a leading part in the revolution. In 1821,
at the beginning of the movement, when Alexander
Hypsilanti was making his absurd attempt to rouse
the Vlachs, Gregory V of Constantinople, forced by the
Turkish government, denounced the "Hetairia Philike " and excommunicated the rebels.
But the Metropolitan of Patras, Germanos, the Archimandrite
Dikaios (Pappa Phlesas), and other leading ecclesiastical persons openly took the side of the Greeks,
helped them with their counsels, and in many cases
even joined in the fighting. Dikaios made a heroic
stand with 3000 men against Ibrahim Pasha's Egyptians at Maniaki on Mount Malia.
In 1822 the Turks
began their series of reprisals by barbarously murdering the Patriarch Gregory V in his vestments, after the
Liturgy of Easter Day (22 April), although he, so far
from being responsible, had obeyed them by excommunicating his fellow-countrymen. Throughout the
war the Greek Church showed that the cause of her
But, in spite of Greek
children was her cause too.
enthusiasm for Gregory V (his relics were buried with
great honour at Athens in 1871), the court of the
patriarch (the Phanar) was too much under the power
of the sultan for the free Greeks to submit to its jurisdiction.
The example of Russia showed that a national Church could remain Orthodox and keep the
communion

of the patriarch while being itself inde-

pendent of his authority. As soon as the affairs of
free Greece began to be settled, one of the first acts of
the national party was to throw off the jurisdiction of
the Phanar. .Alexander Koraes wrote at the time:

"The

clergy of that part of Hellas that

is

now

free

cannot submit to the authority of the Patriarch of
who is under the power of the Turk;

Constantinople,
it

must

lates"

rule itself
(lloXiTiKo!

by a Synod
Xlapaiv^acis,

of freely elected pre-

quoted

by Kyriakos,
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in 1822 and 1827, while declaring that the Orthodox
faith is the religion of Greece, had pointedly said nothing about the ceeumenical patriarch. In July, 183.3,
the Greek Parliament at Nauplion drew up a constitu-

Imitating Russia, they
tion for the national Church.
declared their Church autocephalous independent of
any foreign authority and proceeded to set up a
" Holy Directing Synod to govern it.
They also suppressed, of the great number of almost deserted monasteries in Greece, all that had less than six monks as
inmates. In 1844 the same thing was repeated, and
copies of the law were sent to Constantinople and to
The patriarch was
the other Orthodox Churches.
exceedingly indignant at what he, not unnaturally,
described as an act of schism. The Greek Government had put off the evil moment of announcing to
him its new arrangement as long as it dared. Between
1822 and 1844 the Greek Church considered itself
autocephalous, managing its own affairs by its synod,
but had sent no notice of the change to the Phanar.
So the patriarch affected to ignore the change. But
he showed his anger plainly enough in 1841, when he
received notice from the Greek Church that she had
excommunicated for heresy Theophilos Kaires, the
founder of the " Theosebismos " sect, an imitation of
French Deism. The patriarch (Anthimos IV) refused
to accept, or even to answer, this letter. So also did
his successor, Germanos IV, refuse to notice the declaration of their independence that he received from his
former subjects in 1844. In 1S49 the Greek Synod
made another attempt. James Rizos, the Greek
minister at Constantinople, had just died and the paThe Greek
triarch buried him with great honour.
Government sent the Archimandrite Misael, then president of the synod, to Constantinople with the new
Order of the Holy Saviour and a message of thanks to
the patriarch (Anthimos IV restored) from the autocephalous Church of Greece. Anthimos took the
order and then said that he knew nothing of an autocephalous Greek Church. The Greek Synod sent
another circular to him and to all the other Orthodox
Churches, explaining what ha.d been done and proclaiming their independence. At last, in 1850, Anthimos IV summoned his synod to consider the matter.
The result of its consultation was the famous Tomos.
The Tomos at last acknowledged a certain limited independence of the Greek Holy Synod, but proceeded
Any
to lay down a numlier of rules for its guidance.
sort of interference of the Stateis absolutely forbidden,
there is to be no royal commissioner in the synod, the
patriarch is to be named, as before, in the Holy
Liturgy, the chrism is to be procured from him, and
all important matters must still be referred to his
judgment. The tone of the Tomos is still that of absolute authority; each clause begins with the words:
" We command that
This document produced an uproar in Greece.
Afraid of a formal schism, the Synod was at first disposed to accept it. There was also a conservative
party led by Oikonomos (d. 1857), v/ho were opposed
to any change and inclined to submit to the patriarch
But the feeling of the majority was
in everything.
strongly against any sort of submission. The free
Greeks had determined to have nothing more to do
with the Phanar at all. Pharmakides (d. 1860), the
leader of the Liberal party (with a distinct Protestantizing tendency), answered the Tomos by an indignant protest: "The [patriarchal] Synodical Tomos, or
concerning Truth" (6 :SvvoSi.kI>s T6;uos ^ vepl dXijfieias,
Athens, 1S52). And the Parliament (aUvayc the last
court of appeal for these independent Orthodox
('hurche.s) rejected every kind of mterforence on the
Eventually the Greek Cliuroh
part of the patriarch.
admitted two points from the Tomos: that the Metroshould
politan of Athens
be ex officio President of the

—
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The
'Ekk\. 'IffTop/a, Athens, 1898, III, 1142, p. 154).
first National Assemblies (at Epidaurus and Troezen)

—

Synod; and that the holy chrism should be sent from
Constantinople. The first of these points has become
a fixed rule the second obtains so far, but there is in
;

Greece a strong movement in favour of consecrating
the chrism at Athens. For the rest the patriarch's
rules

were rejected.

The

royal commissioner sits in

the Holy Synod, and the Greek Church is as Erastian
The Holy Synod is named in the
as that of Russia.
Liturgy instead of the patriarch. Forced by Russia,
the Phanar had to give in and to acknowledge yet
another loss to its patriarchate and another " Sister in
Christ", the "Holy Directing Synod" of the autocephalous Church of Hellas. Since then there has been
no more question about this point; the common cause
of all Greeks against Slavs in the Balkans has restored
very friendly feeling between the free Greeks and their
Phanariot brothers. Two political changes further
diminished the jurisdiction of the patriarch and enlarged that of the Greek Synod. In 1866 England
ceded the Ionian Isles to Greece. True to the now
acknowledged principle that the Church must reflect
the political situation, the (ireek Government at once
separated the dioceses of these islands from the patriarchate and joined them to the C'hurch of Greece.

The Phanar made an

ineffectual protest,

and

for

a

short time there was an angry correspondence between
Athens and Constantinople. But once more the patriarch had to give in and submit to his loss.
In 1881
Thessaly and part of Epirus were added to Greece, and
again their dioceses were matle subject to the Greek
Synod by the government. This time the patriarch
did not even trouble to protest.
IV. CONSTITDTION OP THE ChuRCH OF GREECE.
The laws that fix the establishment, organization, and
regulations of the Greek Church are those of 1852, in
which the parliament, having finally rejected the patriarch's Tomos, repeated and codified the arrangements made by various governments since 1822:
"The dominant religion in Hellas is the Eastern
Orthodox Church of Christ. Every other known religion may be practised without hindrance and shall
enjoy the protection of the laws, only Proselytism and
all other attacks on the dominant Religion are
forbidden."
"The Orthodox Church of Hellas acknowledges as
her Head our Lord Jesus Christ. She is indissolubly
united in faith with the Church of Constantinople and
with every other Christian ChiuTh of the same persuasion [as Constantinople]. She is autocephalous,
uses her sovereign rights independently of any other
Church, and is ruletl by the members of the Holy
Synod" (Arts. 1 and 2 of the Constitution of 1864).
There are now 32 sees in Greece of which the first is
Athens, which includes the Nomas (political department) of Attica; further, (2) Corinth, (3) Patras, (4)
Larissa, Pharsalus and Platamon, (5) Monembasia and
Laceda^monia, (6) Arta, (7) Corfu (Kerkyra), (8)
Cephallenia, (9) Thebes and Livadia, (10) Demetrias,
(11) Syros, Tenos and Andros, (12) Mantinia and Cynuria, (13) Chalcis and Carystia (for the island of
Euboea), (14) Zante (Zakynthos), (15) Argolis, (16)
Akarnania and Naupaktos, (17) Photis, (18) Tricala
(Tricca, or Trikke) and Stagai, (19) Messenia, (20'»
Leucas and Ithaca, (21) Triphylia and Olympia, (2^)
Gytheios and Oitylos, (23) Phokis, (24) Ilia, (25)
Phanarios and Thessaliotis, (26) Ercytania, (27) Kalabrytai and Aigialia, (28) Gortys and Megalopolis, (29)
Kytherai, (30) Hydra and Spetzai, (31) Thera, (32)
Paronaxia. Hitherto the bishops of all these sees
have borne the quite meaningless title Metropolitan.
The Government has declared that as the present
incumbents die out their successors shall be called
simply bishops; only Athens is to be r, permanent
metropolitical see.
The Holy Synod, to which all bi.shops are subject,
meets at Athens. The Metropolitan of Athens is always president for life. Four other bisliops arc chosen
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the Government as members from the hierarchy, in
turn, according to the dates of their consecrations.
They sit for one year, from the 1st of September, then
return to their dioceses. But the Government may
keep not more than two as members for a longer time.
If the president is prevented from attendmg, the
bishop next in seniority is to talce his place. All members of the Synod must take an oath of fidelity to the
king at their appointment. Besides these five bishops,
the Synod is attended by a royal commissioner (a layman appointed by Government). He has no vote, but
no act is valid unless he is present and signs the docu-

ment. The Synod has two secretaries, two writers,
and a servant, all appointed by Government. The
secretaries and writers are clerks in Holy Orders.
All
affairs of the Synod with foreign Churches are controlled by the Government's Minister for Foreign
Affairs.
In questions that are not purely religious
(ecclesiastical seminaries, marriage, divorce, etc.) the

consent of the Government is required. The President of the Synod receives 3600 drachmai ($720), the
other bishops 2400 drachmai ($-180) yearly, besides
their episcopal salaries.
The first secretary has 4800
ilrachniai, the second 2880 drachmai a year, the first
writer 120 drachmai a month, the second 90 tlrachniai
a month.
The royal commissioner receives 6000
ilrachmai a year. The acts of the Synod are sealed
with its official seal bearing a cross (practically the
arms of the kingdom: Azure a cross couped argent)
inscription: 'Ay ta Si/toSos ttjs iKK\ricrlas'E\\a.dos.
Its jurisdiction is described as extending over questions of faith (only, of course, in the sense of preserving the Orthodox Faith of the Seven Councils), rites
and canon law, religious instruction, duties of clerks
in Holy orders, ecclesiastical discipline, examinations
for ordination, consecration of churches, celebration
The Synod can appeal to the
of feasts and services.
Government to put down heretics and refractory
clergy (there have been cases of imprisonment for
heresy among the Orthodox clergy), and dangerous
books against faith or morals. Other matters, such as
public processions, building of seminaries, extraordinary feasts on weekdays (involving public holidays),

and the

all the points mentioned above that are described
"mixed" ^ecclesiastical and political), must be arranged by the united action of the Synod and Government. In all services in the kingdom the Holy Synod
is prayed for after the king and queen (instead of the
patriarch).
But when the Metropolitan of Athens
celebrates in Synod, all the patriarchs are prayed for.
The royal commissioner is of course an imitation of the
Russian " Procurator of the Holy Synod '. The manner of appointing members to the Synod, the need of
the Commissioner's signature for its acts, its dependence on the Government generally, as well as the way
of appointing bishops and deciding all really important matters, show that, in spite of Diomedes Kyriakos's
indignant protest ('EkkX. ItrTopla, III, 155-15G), the

and
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quite hopelessly Erastian.

Bishops are appointed by the king (advised, of

The Synod presents three
course, by his ministers).
bishop must be
names, of which he chooses one.
thirty-five years old, a doctor of theology, and must
have taught theology or preached for some time.
Before consecration he takes an oath of obedience
(and of his episcopal duties) to the Synod, after it an
oath of allegiance to the king. He can only be de-

A

posed by the Synod with the royal consent. The
Metropolitan of Athens receives an income of 6000
drachmai ($1200), all other bishops 4000 drachmai.
Besides this there are various stole-fees (see sub-title
Altarage, Vol. I, p. 359). Each bishop has a curia
of eight members, namely, his oikonomos (who is responsible for property and financial questions), sakellarios (who looks after the monasteries), chartophi/lax
(to take care of archives), protekdikos (lawyer), skeuophylax (Sacristan), sakellion (responsible for the man-

ners of the clergy), hypomnemalographos (sccretaiy),
and hkrnmcmtwn (master of ceremonies). These
persons, who are all priests, form an advising council.
All are paid by Government.
Wlien a see is vacant
the Holy Synod recommends, and the State appoints,
one of them to administer the diocese (vicar capitular;
till the successor is appointed.
bishop who has
resigned from old age or infirmity receives a pension
of 200 drachmai a month.
Parishes are divided officially into those of cities, small towns, and villages.
Each group of from 25 to 70 families makes up a village parish, towns of 151 to 200 families form a parish
of the second class, and those of 301 to 1000 families
one of the first class. Parishes of the first and second
class have at least one deacon and one parish priest.
Larger areas are subdivided. The people elect, and
the bishops appoint, the clergy. 'Die priests have
only their stole-fees as income, so th;il in tli< villages
they nearly always have a trade or krr\i an inn as well.
The last religious census, made in IS'JT, is jiublished by
Kophiniotos ('H 'E/tKXjjfffa ^i- 'EXXdSi, Athens, 1897).
At that time there were 4025 parishes, with 5423 married and 242 unmarried priests.
For their education
there are four elementary seminaries: at Athens, Tripolis, Corfu, and Larissa.
These satisfy the not very
high demands of the village clergy, and 4116 priests
had received only this amount of education, according
smattering of classical Greek,
to the census of 1897.
a little general education, knowledge of the catechism
(it can hardly be called theology), and enough liturgical knowletlge to perform their functions is all that
any one expects of the village priests. They have no
books except their service-books and perhaps a New
Testament. What they read is one of the endless
number of newspapers, and what they care about is
the change of ministry and the wretched local politics
that excite the passionate interest of all Greeks.
In 1856 the Government estaljlished higher schools
for the clergy at Syros, Chalcis and Tripolis, in 1875 a
fourth was begun at Corfu. It appears that all these
institutions came to an end for want of students
(Kyriakos, op. cit.. Ill, §50). Still higher in the
scale is the Athenian seminary called the Rhizarion
(founded by the brothers Rhizares in 1S43) whose students attend lectures at the university besides those

A

A

This is the only seminary
of their own institution.
that in any way comes up to our standard. Its students form the aristocracy of the clergy and become
archimandrites, professors, and bishops.
There are a great many monasteries in Greece. In
spite of the suppression, in 1833, of the small ones, SO
remained. There are now 250, with 1322 choir monks
and 545 lay brothers, also 9 convents, with 152 nuns
and 68 novices (census of 1897). The head of each
monastery is the archimandrite, or hcgumenos (abbot), elected by the monks and confirmed by the
bishop of the diocese. He must be a priest-monk

He is assisted by two counsellors, also
by the community from among the monks

(Upoiibvaxos)

elected

.

who made

their religious profession not less than six
years ago. There is a new election of counsellors
every five years. Over each convent an oikonomos is
placed, a priest not less than si.xty years old, chosen by
the Synod; he is the real superior of the convent,
keeps its keys, and is responsible for its state. Under
his presidency the nuns elect an abliess (rtyoviximaaa).

monasteries and convents have endowments controlled and administered by consent of the Synod and
Government. Monasteries whose revenvies exceed
5000 drachmai a year have to spend part of it on the
support of schools and preachers. Some monasteries
.\\\

are very rich. The first, the hiura of the Falling
.\sleep of the Mother of God, at Pentelis, in the Diocese
of Athens, has an income of 166,085 drachmai. A full
list of

nagl,

monasteries and convents

"Verfassung

78-85.

u.

is

given by Silbered., pp.

gegenw. Bestand," 2nd
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The political census of 1895 was destroyed in the
war of 1897. The former one of 1889 counted 2,172,148 Orthodox Greeks out of a total population of
Though this number is certainly very
2,217,000.
much exaggerated (the Catholics alone claim more
than the difference between the two figures), the Orthodox are the overwhelming majority. Their Church
does much, according to its own ideas, for the better
In
instruction and moral improvement of the laity.
1875, the professors of the theological faculty at
Athens formed a society called the " Brotherliood of
the Friends of Christ" ('A5eX06Ti;s tUv (piXoxpl-<^'''av)
Other societies of the same kind are
for this purpose.

the"Society
livSeaiws)

Paul", "The Holy Union"

of St.

and "The Reform"

(^'AviTrXocris).

(6

M'

They

publish popular works of religious instruction, prayerbooks, and cheap editions of the Liturgy in great numbers, books of controversy, religious newspapers; and
they hold meeting.? with free lectures and instructions.
Almost every publisher in Greece (where every bookseller is a publisher) produces such little books of religious knowledge, accounts of Church History, antiRoman controversy, and so on. And every Greek has
read some little pamphlet of 32 pages against the pope
or the Bulgars, so as to garnish his conversation with
very loose references to the Byzantine Empire, PhoOne of the best popular comtius, and Pope Joan.
pendiums is Nicholas Ch. Ambrazes: "H 'Op^65o|os
EK/cXijo-ia (constantly reprinted, e. g., Athens, 190G,
Demetrios S. Balanos (MiraXai/is), 'H 'E/cicXija-ia
etc.).
liav irov, ttQs Kal wdre Xarpeiiexoi 6 Beds; (Athens. 1907),
in the series "Useful Books", gives a good popular account of the Liturgy and Church Service generally.
Among the almost infinite number of Greek newspapers a great number are religious periodicals. The
" Reform " society publishes a monthly with the same
title: 'H 'ArdirXao-is (edited by M. Galanos). Some of
the best known are the 'Evayye\iKri SdXiriYl, Eiayye'KiKbs
K^pi'l,
(pojv^,

'Op065o^ot 'KTTiBeitfptjats, OpijaKevTiKT}
'Op6o5o^las, Xiujv, ^(OTirjp, ' Ay&iry}^ 'I'iXai'-

'l€pofjLvi^fJiU}v,

'^x^

"^^^

Opioiria, XpLffTtavtKT]

'
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WrjOeia, etc.

For the more prominent theologians and writers of
the Greek Church since its foundation see Kyriakos,
op. cit., Ill, §§51, .52.
The most important are the
conservative Oikonomos (d. 1857) and the Liberal
Theoklitos Pharmakides (d. 1860).
V. The Catholtc Church in Greece. With the
exception of a very few scattered Uniat congregations,
This is explained
all Catholics in Greece are Latins.
partly historically and also by the strictly legal position.
After the Great Schism the first restoration of
the Catholic Faith was made by the crusaders, the
Prankish princes who ruled as their successors, and
Venice.
None of these authorities cared at aU about
the Byzantine Church or its rights. Wherever their
power extended they set up Latin bishops, just as at
home, and tried to persuade the people to turn Latin
by harassing disabilities that often became real perseWhatever native Catholic communities now
cution.
exist are the successors of those set up by the Franks
and Venetians. They are strengthened by foreigners
(French and Italian merchants, etc.) who are naturally Latins too. The legal justification of what seems
an anomalous situation is that Greece is part of Illyricum, and Illyricum, according to the ancient right
never abandoned by the popes, belongs to the Roman
patriarchate.
According to the general (but by no
means quite universal) principle, that rite follows patriarchate, all Greeks should be not only Catholics but
also Latins.
On the other hand, there is no doubt
that this circumstance is a great hindrance to the conversion of Greece.
It would be much easier to persuade Greeks .simply to return to f lie old allegiance of
the first see, as Uniats have dune elsewlicrc, than to
make them go through so radical an upscttiiig of tlieir
lives as is involved in turning Latin.
Throughout the
East people are abnormally attached to their rites, the

—

obvious visible things that they see mean more to
them than remote questions of jurisdiction and the
actual names that may occur (whether pope, or patriThe forarch, or synod) in the intercessory prayers.
eign character of all Catholic missions in Greece is the
great difficulty always; the authorities of these missions are nearly always not only Latins but foreigners
Undoubtedly the institution of a native
Italians.
Uniat hierarchy using the Byzantine Rite would be
Nor is the
the first step towards converting Greece.
technical objection a really serious one. The ItaloGreeks show that people can use the Byzantine Rite
Or why not waive the
in the Roman patriarchate.
whole question of Illyricum, as Rome eventually
waived her objection to the rank of Constantinople,
and set up a Uniat Byzantine Patriarch of Constantinople with jurisdiction all over the Balkans and Asia
Minor? It was said that Leo XIII contemplated such
a step before he died. The first great revival of Catholicity in the Levant was after the Fourth Crusade
It is well known that the crusaders estab(1204).
lished not only a Latin emperor but a Latin patriarch
and Latin bishops all over their empire. When the
legitimate line of emperors took the city back (1261)
the Latin patriarch fled.
But the Latin bishops went
on under the protection of the Prankish States that
lasted till the Turkish conquest.
complete and
most satisfactory history of these Prankish States has
now been written by Mr. William Miller (The Latins
in the Levant, London, 1908).
A mere glance at the
maps of this volume will show the fluctuations of the
various little principalities. In 1214 (p. 81) there
were a principality of Acliaia, a lordship of Athens,
three baronies of Euboea, a duchy of the Archipelago
and a county palatinate of Cephalonia. Venice held
Modon in the Peloponnesus, and Chalcis in Euboea.
By 1278 the Greeks have got back Euboea, Venice has
Crete.
In 1388 part of the Peloponnesus has returned
to the emperor; Venice has taken part of Euboea. In
1462 the Turks have nearly all the mainland, the pope
holds Monembasia, Venice keeps Crete, all Eubcea (as
a vassal state), and some islands of the Archipelago.
In all these lands, then, there were Latin bishops; and
parts of the population (notably in Syros and the
Ionian Isles) had become Latin. Innocent III (11981216) established a Latin Archbishopric of Athens with
eleven suffragan sees. Of these, three Andros,
Chios and Syros remained, the others soon become
titular sees.
Till 1834 Catholics in the Peloponnesus
were subject to the Bishop of Zante, all others to the
patriarchal vicar at Constantinople.
Gregory XVI,
in 1834, established Aloysius M. Blancis, Bishop of
Syros, as "Apostolic Delegate for the Kingdom of
Greece". He had jurisdiction over all the kingdom,
including the parts of Thessaly added in 18S2. The
Turks gave tlie same toleration to the " Latin Nation"

—

A

—

—

"Roman [Orthodox] Nation". Since the independence of Greece Latin missionaries, especially
Jesuits and Sisters of Charity, have opened schools all
over the kingdom. Corfu forms a kind of basis, since
here the population is very considerably Italianized
and Catholic. Other schools are at Athens, Syros,
Tenos, Naxos, etc. In 1890 the Latin Bishop of
Athens opened a secondary school for boys that has
had a great influence. The Italian Government has
also founded schools in many of the chief towns.
In
1860 and 1870 there were violent debates in the Greek
Parliament about these schools. Many members
wanted to close them and forbid all Catholic schools in
the kingdom. Eventually the Government insisted
that an Orthodox catechist should be appointed in all
schools where there are any Orthodox children.
There .are a number of laws in Greece maile to hamper
as to the

the work of Catholic missionaries.
In 1S30 tlie Parliament declared that the toleration granted to all religions does not involve allowing any damage to the
state Church a vague statement that opens the way

—

.
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to forbidding any proselytizing.
In 1S33 a law was
passed requiring all papal Bulls, Briefs, etc., to be submitted to the Minister for Foreign Affairs before their
publication.
Five Catholic bishops (of Syros, Tenos
and Mykonos, Naxos, Thera, and Corfu) are recognized by tlie Government; no other sees may be
erected without its consent. The Latin Archbishop
of Athens is not recognized by the State.
The present Catholic hierarchy is: (1) Archdiocese
of Athens, established in 1875, when Bishop Marankos
of Syros took up his seat there, in spite of the protest
of the Government.
By this act the metropolitan
jurisdiction of Syros was practically transferred to
Athens. In this diocese are 14 parishes, 13 priests,
and about 18,000 Catholics. (2) Archdiocese of Corfu
{Corcyra. KerkjTa), with 7 churches, 10 priests, and
4000 Catholics. (3) Zante (ZakjTithos) and Cephalonia united (suffragan of Corfu), including the islands
of Zante, Cephalonia, S. Maura, Ithaca, Cerigo, with
3 parishes, 7 priests, 1000 Catholics.
(4) Archdiocese
of Naxos with 1 parish, 6 priests, 350 Catholics.
(5)
Andros (suffragan of Xaxos), administered by the
Bishop of Tenos and Mykonos. (6) Santorin (Thera),
suffragan of Xaxos, with which is united the administration of Melos, 1 parish, 8 priests, 460 Catholics. (7)
Chios (suffragan of Xaxos), 3 churches, 8 priests, 300
Catholics.
(S) Syros (now suffragan of X'axos), 6
parishes, 25 priests, 7000 Catholics.
(9) Tenos and
Mykonos (suffragan of Xaxos), 26 churches, 26 priests

and 5000 Catholics (Werner, "Orbis Terrarum Catholicus", Freiburg im Br., 1890, pp. 131-133).
These figures give a Catholic population of 36,110.
Another census (quoted by W. Gotz, " Griechenland,

Kirchliche Statistik", in "Realencykl. fur prot.
Theologie", 3rd ed., Leipzig, 1899, VII, 168) gives
50,000 Catholics. On the other hand we have seen
that the Government, in 1889, admitted only 14,687
other (not Orthodox) Christians altogether. A few
congregations of Byzantine L'niats in the kingdom,
served by priests of their own rite, depend on the
Latin bishops (Echos d'Orient, 1906, p. 336).
W. PROTEST.tNTs AND Other Sects. There are a
few small communities of Greeks who have left the
Orthodox Church, either converted by Protestant

—

missionaries or following some new protestantizing or
rationalizing leader of their own.
English and American missionaries have been at work here, disseminating
bibles and holding prayer-meetings, since
1810.
Protestant schools were opened by a certain Hildner
in Syros in 1827, by King and Hill at Athens in 1832.
At first the Orthodox seem to have watched their
movements without suspicion. The British and Foreign Bible Society had even arranged with the Patriarch of Constantinople for the sale of their bibles.
But these were found to exclude the deuterocanonical
books and to be done into Jlodern Greek from the
Massoretic text mthout reference to the Septuagint,
the official text of the Orthodox Church. The missionaries also, not content with selling their bibles,
held prayer-meetings in opposition to the liturgical
services and preached against sacraments and ceremonies. So the Orthodox, lefl by the great conservative Oikonomos, became suspicious of them; they
were denounced as disturbers of the public peace, and
in some places their schools and conventicles were
was expelled from Athens in 1852, but
closed.

Kng

he soon came back and went on with his work. He
formed a number of native Greek preachers and missionaries to propagate his ideas (Kalopathakes, Sakellarios, Konstantinos, and so on), and died in 1869.
The end of this disturbance about the missionaries
was that the Government granted entire toleration,
but the Orthodox Church formally excommunicated
them and their adherents. At first it had been a
question of selling bibles and preaching to the Orthodox rather than of forming a new sect. Now the issue
is qtiite clear; the Orthodox are forbidden to attend

the missionaries' meetings, so these have built up regular congregations with ministers.
People who join
these leave the established Church and become Protestants.
The first church of these Greek Protestants
was opened at Athens in 1874. They call themselves

and AiaixaprvpStiffoi.
The church at
Athens has about 100 attendants. In 1880 an attempt to build one at the Piraeus ended in a riot in
which the building was destroyed. A few scattered
Greek Protestants attend foreign Protestant churches.
At Athens there is a Lutheran Church founded by
King George to satisfy his religious needs and those of
his Danish attendants.
Its pastor (now a German,
Hofprediger v. Schierstadt) preaches to about 200
Danes, Germans, and Swiss. There is an Anglican
church with about 100 English and American attendants and another little meeting-house of an American
sect nearly opposite Hadrian's Arch; also a Salvationist meeting-house.
The number of Greeks attracted
by all these people put together is infinitesimal.
There are also a few small sects that have arisen out
of the Orthodox Church without the help of foreign
Protestants.
Theophilos Kaires, a priest, founded a
kind of Deism on the lines of the French Encyclopedists which he called "God-worship" ideoae^ur ixbi)
In 1849 he published his Gospel, which he called
TvudTiKii.
He was considerably persecuted for a time,
and twice put in prison, where he died in 1853. Andrew Laskaratos and one or two other writers made a
desultorj' campaign against the established Church in
favour of what they considered to be primitive Christianity.
A. Papadiamantopulos started a Positivist
movement. The question of Darwinism brought
about friction between the Holy Synod and the Government on one side, and certain university professors
Plato Drakules wrote an
at Athens on the other.
amazing mystification of a Gnostic and Cabbalistic
kind that he called "Light from within" (*«? (k twv
%v5ov).
Except that of Kaires, these movements did
not form organized sects. In the other direction a
monk, Christopher Papulakis, and a lajTnan, Makrakis, excited the people against the Holy Synod, the
Government, and the university, in the name of the
old faith. Papulakis (1852) was put into a monastery;
Makrakis, after a long career of opposition, was excommunicated by the Holy Synod (1879) and imprisoned for two years by the Government. He had
opened a church served by priests of his way of thinkAs soon as he came out of
ing; this was shut up.
prLson he began again a propaganda that now produced a formal sect, was again tried for heresy and
He has since his second
sedition, and imprisoned.
release continued to form his sect and to lead a campaign of extreme opposition against the "apostate"
State Church. His followers number about 5000;
they follow lines verj' like those of the Russian Rasthe official Cliurch has fallen, her
kolniks (q. v.)
priests have lost all powerof administering sacraments.
Ei;a7-,cXiKoi'

—

her

rites are schismatical; they,

the Makrakists, alone

are the really orthodox.
There are about 6000 Sephardim Jews in Greece,
and in 1889 the census counted 24,165 Moslems, living
It is to the credit of the Governchiefly in Thessaly.
ment that these Moslems have always been treated
with perfect toleration. They are excused from serving in the army under a flag marked with the cross.

They have their mosques wherever they want them,
and the muezzin still cries from the minaret, as loudly
as when the sultan reigned here, that Jlohammed is
the prophet of God. Nevertheless, great numbers of
Moslems crossed the frontier into Turkey when Greece
became free; the addition of more territory in 1881
led to another great emigration, and the Moslem popuNatulation of Greece is still steadily diminishing.
rally, they find the changed conditions humiliating.
At Larissa and thereabouts one finds Turkish quarters
with their mosque, as across the frontier, but many

—

;
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more such villages are now deserted, and
in ruins.

their

mosques

—

VII. The Church in Enslaved Greece. Greeks
outside the kingdom are practically all Orthodox.
They form a great part of the Patriarchate of Constantinople, the aristocracy of the Patriarchates of Alexandria, Antioch and Jerusalem, and the whole Orthodox population of Cyprus. In all these parts except
Cyprus the same evolution is taking place. For
many centuries the Greeks had it all their own way.
those of patriarchs, metroAll the important offices
were never given to the
politans, archimandrites
native Orthodox Christians, but were kept in the hands
of a little group of Greeks generally sent out by the
Phanar. In each case the awakening of national sentiment during the nineteenth century has produced this
result: the natives (Slavs, or Wallachians, or Arabs)
are making tremendous, and now always successful,
efforts to throw off the yoke of these Greeks and to
have bi.shops of their own races, the Liturgy in their
own tongues. And everywhere the Greeks are waging
a hopeless war in the name of Con.servatism to keep
Russia steps in everywhere,
their predominance.
always on the side of the natives; so each year the
Greek element has to retire, and the Greeks get more
and more angry. This has produced the appalling
combination of schisms and the degrading wrangles
that rend the Orthodox Church.
In the Patriarchate of Constantinople the Bulgars
have made a formal schism since 1872. They have an
exarch at Constantinople, and his exarchist bishops
dispute the jurisdiction of the Greek (patriarchist)
hierarchy all over Macedonia. There are now exarchist bi.shops at Ochrida, Uskub, Monastir, Nevrokop,
In all the other dioceses,
Veles, Strumitza, Debra.
save five, they have priests and churches. This is the
The Greek does not like Latins or
greatest schism.
Protestants; but he hates the Bulgarian schismatics
For this ciuestion see R. von
far the most of all.
Mach, "Der Maclitbereich des bulgarischen Exarchats
in der Turkei" (Leipzig, 1900); D. M. Branco, "La
MacMoine et sa population chrdtienne" (Paris, 1905)
Fortescue, " Orth. Eastern Church ", pp. 310-32.3. At
Alexandria things are better. The Orthodox patriarch, Photios, is of course a Greek (he lias had a
stormy career "Orth. East. Church ", 285-280); but
he has taken the trouble to learn Arabic and allows
the Liturgy to be celebrated in Arabic to some extent;
also he hates the Phanar and is unceasingly engaged in
quarrels with his brother of Constantinople. So his
subjects are fairly content. There is a schism at Antioch.
After a long line of Phanariot patriarchs, the
Arabs at last succeeded in getting an Arab patriarch,
Meletios, in 1899. He was at once excominuuicatcd by
Constantinople, apparently for not being a Greek. He
died in 1906 and again, in spite of the frantic efforts of
the Greeks, another Arab, Gregory Hadad, succeeded
him. Gregory is excommunicate, too, for the same
reason and the See of Antioch, to the infinite scandal
of all respectable Orthodox Christians, is still in
schism with Constantinople ("Orth. E. Church", 287The trouble at Jerusalem may be read in all the
288).
newspapers. The Patriarch Damianos is a Greek; he
has always been disliked by the Arabs, now he has
begun to try to conciliate them, so his Greek Synod
has deposed him for being civil to_ Arabs, and the
Arabs will not have him because he is a Greek. The
latest reports say that he is still in the palace, guarded
by Turkish soldiers and his monks and Synod conIn
sider him no longer patriarch (op. cit., 289-290).
Cyprus, though they are all Greeks, they have a schism
too.
Since 1900 the quarrel of the two pretenders to
the archiepiscopal see, Cyril of Cyrenia and Cyril of
Kition, has disturbed the whole Orthodox world.
There are endless ramifications of this quarrel. For
eight years every (Cypriote newspaper has had a daily
leader about T4 iKK\7j<na<rTiKiv Zi)t7;/io; the ludicrous

—
—
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scandal gets worse every month, and is likely to last
so long as both the claimants survive.
In conclusion, it is just to say a word about the
state of Greece now, compared with what it was under
the Turk. Western Europeans are disappointed with
the kingdom. They seem to have expected it to leap
to our level at once.
The mutklled, and not always
honest, finances of the Government, the ludicrous internal politics, a widespread and not altogether unjust suspicion of Greek honesty and the odious type of
Levantine Greek that one meets, have produced a
strong reaction since the burst of Philhellenism at the
time of the War of Independence. Much of this is no
doubt deserved. If one lands in Greece from Europe
one will notice many things that excite one's indignation or laughter.
But let anyone go to Greece after
spending some time under the sultan's government;
in spite of all Greek faults, the difference is simply
enormous. Coming back from Asia or European
Turkey, the traveller in Greece feels that he is in EuHowever unsatisfactory things may still be, he
rope.
has crossed the chasm that separates Europe and
Christendom from Asia and Islam. Greece may be a
long way behind France or England, in the same class
she is simply part of another world comof country
pared with Turkey.
PoHLMANN, Grundriss der griechischen Geschichte nehst Quel;

—

—
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(Paris, 1905).

tor the schism, Hergenrotiier, Photius (3 vols., Ratisbon,
1867) is still the most complete and reliable account. BreHiER, Le Schisme oriental du XI' siccte (Paris, 1899); Will,
Acta et scripta quce de controversiis eccl. grcecce et latinw scec. XI
composita extant (Leipzig, 1861 gives the documents).
The Orthodox have now a rival to Hergenrtither in Kremos,
'ItTTopia Tou Gxitry-aTQ^ (Athens. 4 vols., two of which are published, 1905, 1907): KYRiAKOs,'E«itATj(ria(TTi*cT)'I(TTopia (Athens, 3
vols., 1898) in the third volume tells the story of tlie establi-shed
Church of Greece.
Schmidt, Kritische Geschichte der neugriechischen iind der
not very crifical; a vehement
russischen Kirche (Mainz, 1854
attack on the Erastian Holy Synods of these Churches): SlLBERNAGL, Verfassung u. gegcnwartiger Bestand samilicher Kirchen des Orients (Ratisbon, 2nd ed. by Schnitzer, 1904 for
the Greek Church see pp. 66-84J: Pitzipios, UEglise Orientate

—

—

—

(Rome, 1855).
For the Greek Revolution and establishment of the kingdom,
Phillips, The War of Greek Independence (London, 1897);
Philemon, Aoki^lov 'laropiKov ircpi t^? iWijifiKriq 'Eiraro<7Ta(r€ws
(Athens, 4 vols.,

18,')9).

Kophiniotis, 'H 'EKKKrjaia eV 'EAAa5i (Athena,
Orbis Terrarum Calholicus (Freiburg im Br.,
1890 for the Catholic sees, cap. xv, pp. 117-119): Brailspord,
Macedonia (London, 1906 for the situation between Greeks
and Slavs): Echos d' Orient (six times a year since 1897, published by the Augustinians at Constantinople; gives always the
latest news about the Orthodox Church); Fortescue, The Orthodox Eastern Church (London, 1907), and further bibliography
there, pp. xv-xxvii; the Greek Church, pp. 312-316.
Statistics in

1897):

—

Werner,

—

Adrian Fortescue.

;

;

—

has excellent bibliography):
Lequien, Oriens Christianas (Paris, 1740, 3 vols. still the
standard work for the history of the sees); Hertzberg, (?eschichte der Byzantiner und des Osmanischen Reiches (Berlin,
1883 tells the storj; of Byzantine times); Krumbacher, Geschichte der byzantinischen Litleratur (Munich, 2nd ed. 1897
contains an admirable summary of the political history by H.
Gelzer, pp. 911-1067, biographical notices of all writers and
exhaustive bibliography); Pargoire: L'Eglise byzantine de 627

lejikunde (Munich, 1S96, 3rd ed.

—

in America. The Uniat churches
of the Byzantine or Greek Rite were almost unknown to the United States some twenty-five years
Occasionally a priest of that rite from Syria
ago.
came to America to ask assistance for his people
who were struggling amid the Moslems, but while his
visit was a matter of curiosity, his rite and the peoples
who followed it were wholly unknown to American

Greek Catholics

Catholics.
To-day, however, emigration has increased to such an extent and is drawn from so many
lands and peoples that there are representatives of
most of the Eastern rites in America, ami particularly
those of the Greek Rite.
These have lately arrived
in large numbers and have erected their churches
all over the country.
The chief races which have
brought the Greek Rite with them to the United
States are the various Slavs of Austro-Hungary, and
they are now approaching such a position of material

GREEK
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preme contempt. Yet as soon as they gathered some
little substance and formed a settled community they
When these arrived, they, too,
sent for their clergy.
were often imbued with national and racial prejudices,
and knew too little of the English language and American ideas and customs to initiate immediately the
progress of their people, yet they created for them
churches, schools, and a branch of their native literature upon American soil, and gradually brought them
In this they
into touch with the people around them.
were seconded by

many educated laymen who
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well-being and inlellectual development as to bo
reckoned with as one of the factors of Catholic life in
the Ignited States. Other races have also brought the
Greek Rite with them and established it where they
have settled. The advent of the Slavs into the
llnited States really commenced about 1879-1880.
Those of the Greek Rite came from the north-eastern
portion of the Austro-Hungarian monarchy, where
they inhabited chiefly the northern and southern
slopes of the Carpathian Moimtains, which form the
boundary line between Galicia and Hungary. The
first of the new-comers were miners in the coal districts.
During the troublous times in Pennsylvania,
from 1871 to 1879, when the "Molly Maguires" terrorized the mining districts and practically defied the
authority of the State, the various coal companies
determined to look abroad for foreign labour to replace their lawless workmen, and so they introduced
the Austrian Slav to the mining regions of Pennsylvania.
His success in wage-earning induced his coimtrymen to follow, and the coal companies and ironmasters of Pennsylvania were quick to avail themselves
of the new and less costly labour.
This was before
any of the present contract labour laws were enacted.
The Slav was willing to work for longer hours than the
English-speaking labourer, to perform heavier work,
and to stolidl}' put up with inconveniences which his
predecessor would not brook.
He came from a land
in which he had originally been a serf (serfdom was
abolished in Austria-Hungary in 1848, and in Russia
in 18(il), then a degraded poverty-stricken peasant
with hardly anything to call his own, and it was no
wonder that America seemed to offer him boundless
opportunitj' to earn a living and improve his condition.
At first he was a clieap man but in the course of a
very short time the Slav became not a mere pair of
strong hands, but a skilled worker, and as such he
drove out his competitors, and his success drew still
more of his countrymen across the sea. In the anthracite coal region of Pennsylvania there were in
1880 but some I'JOO Slavs; in 1890, over 40,000; and
in 1900, upwards of 81,000.
The same proportion
holds good of the bituminous coal-mining districts and
of the iron regions in that and other states.
Taking
simply the past four years (1905-1908), the immigration of the Slovaks and Ruthenians, both of the Greek
Catholic Rite, has amounted to 215,972. This leaves
out of consideration the immigration (147,675) of the
Croatians and Slavonians for the same period, though
a considerable portion of them are also of the Greek
These Slavs brought with them their Greek
Rite.
Catholic rites and practices, but they were illiterate,
ignorant, the poorest of the poor, and knew nothing of
the English language. Herding together in camps
and settlements, and working like serfs at the most exhausting labour, they had but little opportunity to
improve themselves or to learn the language, customs,
and ways of the Americans arountl them, while both
American antl foreign-born Catholics failed to recognize in them fellow-Catholics, and so pa.s.sed them
scornfully by, and the American of the older stock and
anti-Catholic prejudices too often held them in su-

also

followed their countrymen, and the result has been
that the Greek Rite has now been established in the
United States much more solidly and with greater
virility than it is in many of the dioceses in south-

eastern Europe.
Other races and nationalities liave
also established themselves besides the Slavs; and
there are in America also the Rumanians, the Syrians,
and the Italians who follow the Greek Rite. But the
people who have been foremost and most enthusiastic
in the support of and devotion to their Oriental Rite
are the so-called Ruthenians, a name u.sed to designate
the Ruthenians proper and also those Slovaks who are
their immediate neighbours.
In order to understand
fully their position and relations in America, some of
their history and peculiarities should be given.

—

I. RuTHENiAN Gkkek CATHOLICS.
The word Ruthenian is derived from the later Latin Ruthenia, the
former name for Russia, and of course the Ruthenians
might well be called Russians. Indeed, the present
Ruthenians declare that they are the original Russians,
and that the present Russia and Russians owe their
name and nation to the accident of successful conquest
and a.ssimilation. Their own name for themselves is
Riisini, and it is probable that Ruthenian was merely
an attempt to put this word into Latin. The word
Rutheni is first found in the writings of the Polish
annalist, Martinus Gallus (1190), and the Danish his-

Saxo Grammaticus (1203).

torian,

The

original

word

Rusini is derived from Rus, the abstract word for
Russian fatherland or dwelling-place of the Slavic peo-

and the English word "Russian" may therefore
derivative from the word Rus, as denominating the race, or it may mean a subject of the Russian
Empire. The former is russkij, the latter rosxiiskt/, in
the Russian and Ruthenian languages, and hence,
while the first word is translated either as Russian or
Ridhenian, it carries no special reference to the RusThese people are also called " Little
sian Empire.
Russians" (an expression chiefly used for them in the
Russian Empire), originally an allusion to their
stature as contrasted with the Muscovites.
Their
language is known as Ruthenian or Little Russian,
ple;

mean a

and

spoken in Northern Hungary, Galicia, Buko-

is

wina, and in the Provinces of Volhynia, rodulia,
and Kiev in Russia. It is quite similar to the
Russian laiit;iuiij;c' of the Russian Empire (sometimes
called Irial liussian), bearing about the same relation
to it as Lowland Scotch does to English, or Philtdeutsch to German, and rather closer than Portuguese
does to Spanish. The Ruthenians (in Austria) and
Little Russians (in Russia) use the Russian alphabet
and write their language in almost the same orthography as the Great Russians of St. Petersburg and
Chelii).

(

Moscow, but they pronounce it in many cases very
differently, quite as the French and English might
pronounce differently a word written the same in each
language. This fact has led in late years to a recension of theRussian alphabet in Galicia and Bukowina by
the governmental authorities, and by dropping some
letters and adding one or two more and then spelhng
all the words just as they are pronounced, they have
produced a new language at least to the eye. This is
the "phonetic" alphabet and orthography, and as
thus introduced it differentiates the Ruthenian language of these provinces more than ever from the
Russian. The phonetic system of orthography is still
fiercely opposed at home and in America, and as an
Austrian governmental measm-e it is regarded bymany as an effort to detach the Ruthenians from the
rest of the Russian race and in a measure to Polonize
them. This battle of the reformed phonetic spelling
rages as fiercely in the United States as in Austria.
Indeed the Greek Catholic bishop here has found it
necessary to issue his official documents in both the
phonetic and the etymologic spelling (as the older
form is called), .so as to meet the views of both parties.
The phonetic spelling has never been introduced
among the Ruthenians in Ilungarv. and their section
of the language is still written in the customary form,
there and in the United States.
Besides the Ruthenians there are also the Slovaks who li\-e in Northern
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and North-western Hungary, close neighbours to the
Ruthenians, who are Greek Catholics, and who speak
a language almost hke the Bohemian, yet similar to
the Ruthenian,
It Ls written, however, with Roman
and the pronunciation follows the Bohemian
more than the Ruthenian. These people seem to have
been originally Ruthenian, but became gradually
changed and moulded by the Bohemians and their
language and for a long time wrote their language in
the same manner as the Bohemian. The Bohemians,
however, are in the Austrian part of the empire, while
They have emigrated
the Slovaks are in Hungary.
to the United States in large numbers, and are about
equally divided between the Greek and Roman Rites.
This again necessitates the publication of church
matters, prayer books, journals, etc., in the Slovak
It illustrates the difficulties of the Greek
language.
Catholic priests in the I'nited States, since thej- are
likely to have in their parishes Ruthenians (of the old
and new orthographies), Slovaks, and even those who
speak only Hungarian, having lost their Slavic tongue.
It is no uncommon thing to find a Greek Catholic
priest capable of speaking five languages: Ruthenian,
It is these
Slovak, Hungarian, German, and English.
people as a whole who are comprehended under the
term Ruthenian, although that term applies strictly
to those speaking Russian and using the Russian
After the eleventh century the larger poralphabet.
tion of Russians fell away from the unity of the Church
in the schism of Constantinople, while a minority continued faithful to the Catholic Church, and later many
more returned to unity. The Holy See. therefore,
made use of the ancient word Ruthenian to designate
those Russians who followed the Greek Rite in unity
with the Holy See, in order to distinguish them from
the Northern Russians who atlhered to the schism.
Later on, those Russians who joined the imion under
the Polish kings received the same name, and the
word Ruthenian is to-day used exclusively to designate
the Russians of Austro-Hungary, who are Greek
Catholics, in contradistinction to the Russians of the
Russian Empire, who are of the Greek Orthodox faith.
The language of the Ma.ss and the other liturgical
services according to the Byzantine Rite is the ancient
Slavonic (staroslavianski), and the Greek Liturgj- was
letters,

Cyril and Methodius
has remained substantialh'
It is curious to notice that the
the same ever since.
Ruthenian language is much closer, both in spelling
and pronunciadon, to the church Slavonic than the
present Russian language of St. Petersburg and ilosThe letters in which the church books are
cow.
printed are the Cyrillic, or KiriUitsa, said to have been
invented or, rather, adapted by St. Cyril from the
Greek alphabet, together with some additional letters
originally

translated

by

about the year 868, and

Sts.

it

of his own invention.
of archaic form as used in the church books, but has
been altered and reduced in modern Russian and
Ruthenian to thirty-five letters. In the year 879
Pope John VIII formally authorized the use of the

It consists of forty-three letters

Slavonic language forever in the Mass and in the whole
liturg)' and offices of the Church, according to the
Greek Rite, and its use has been continued ever since
by the Catholic and the Orthodox (schismatic) Greeks
This is the language used in the
of the Slavic races.
Sluzhebnik (MLssal), Trehnik (Ritual), Chasoslor (Book
of Hours), and other church books of the Ruthenian
Greek Catholics in America.
(1054) most
.•\fter the schism of Constantinople
of the Russians became estranged from the unity of
the Church.
(See under Greek Church, Vol. VI,
In 1595 the Russian bishops of Lithupp. 700-02.)
ania and Little Ru.ssia determined to return to
unity with the Holy See, and held a council at
Brest-Litovsk, at which a decree of union was
adopted, and where they chose two of their number, Ignatius Potzey and Cyril Terletzki, to go to
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Rome and

take the oath of submission to the pope.
They declared that they desired to return to the full
unity of the Church as it existed before the schism of
Photius and Caerularius, so as to have in Russia one
united Catholic Church again. No change in their
rites or their calendar was required by Rome, but the
whole of the ancient Greek Liturgy, service, and discipline (excepting a few schismatic saints' daj-s and
practices) was to go on as before.
In December, 1595,
Clement VIII solemnly ratified the union of the two
Churches in the Bull "Magnus Dominus". On 6
October, 1596, the union between the Eastern and
Western Churches was proclaimed and ratified in the
Russian part of the Kingdom of Poland. A large
number of the Russian bishops immediately went over
In Chelm the Russian Bishop Zbiruiski
to the union.
led the way with his whole diocese, and his successor,
Methodius Terletzki, was a valiant champion of the
Uniat Chiu-ch. This Greek Uniat Church even produced a mart\T for the Faith, St. Josaphat, Archbishop of Polotzk, who was slain by the Orthodox
In Galicia, however, the union
partisans in 10.33.
was slower. While priests and congregations became
LTniat, the Bishops of Peremysl and Lemberg stood
out for nearly a century. But on 23 June, 1691,
Innocent Vinnitzki, Bishop of Peremysl, joined the
union, and in 1700 Joseph Shumlanski, Bishop of Lemberg (it was afterwards restored to metropolitan
dignit}- by the pope in 1807), ahso took the oath of
union with the Holy See. From that time till now
the Russians on the northern slopes of the Carpathian
Mountains and onboth sidesof the River Dniesterhave
been united with Rome. On the .southern side of the
Carpathians the Russians also accepted the union. In
the year 1636 Vassili Tarasovitch, Bishop of Mimkdcs,
acknowledged the pope as the head of the Church and
for it he was persecuted, imprisoned, and forced to
resign his see.
But union with the Holy See could
not be stayed by such means, and on 24 April, 1646, it
accomplished
in the city of Ungvar by Peter Roswas
toshinski, the then Bishop of MunkScs, and George
Yakusitch, Bishop of Agri (Erlau). These two bishops
in solemn council, with sixtv-three priests, abjured the
schism and confessed themselves Greek clergj' holding
the Faith of Sts. Cyril and Methodius in communion
with Rome. Since that time the Ruthenian people
(including the Greek Slovaks) in the Kingdom of
Hungary have acknowledged the pope as the visible
head of the imdivided Catholic Church.
These Ruthenians have continued to practise their
ancient Greek-Slavonic rites and usages, and their
forms of worship introduced into the I'nited States
seem strange to the Catholic accustomed only to the

Roman Rite, and have made them objects of distrust
and even active dislike, so that a few of the most
may be pointed out, although a full
statement will be found in the various articles on the
Eastern rites, ceremonies, and vestments. The Mass
itself is said in ancient Slavonic, the altar is separated
from the body of the church by a high partition called
the iconostasis, upon which the pictures of Christ and
His Mother, as well as various saints, are placed, and
the vestments of the Mass are quite different. The
stole is a broad band looped around the neck and
hanging straight down in front, the chasuble is
cut away at the front and closely resembles the
Roman cope, and instead of the maniple two broad
cuffs are worn, while a broad belt takes the place of
the girdle or cincture.
Married men may be ordained
to the diaconate and priesthood; but bishops must be
celibate, nor can a deacon or priest marry after ordination.
Priests impart the Sacrament of Confirmation to children immediately after baptism, and Communion is given to the laity under both forms, the
consecrated species being mingled together in the
chalice and administered to the comnumicant with
a spoon. Organs are not used in their churches, and
salient differences
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their church year follows the Julian Calendar,

which is
now thirteen days behind the Gregorian Calendar in
use in the United States and Western Europe.
Besides this, the Ruthenians (and the Russian Orthodox likewise), display the so-called "three-armed"

^

fashioned in this manner
and use it upon their mis'T
prayer-books, paintings and banners, as well as
other objects. They make the sign of the cross in
the reverse direction to the Roman method, and in
their religious services the men and women are
segregated from each other upon different sides of
their churches.
It is from these people, inhabiting Galicia, Bukowina, and Hungarj", that the Ruthenian Greek Catholic population has come.
Tlieir earliest immigration
to the United States began in 1S79, from the western
portion of Galicia near the Carpathian Mountains, the
so-called Lemkovschini, and then spread throughout
the Galician and Hungarian sides of the mountains.
At first it was hardly noticed, but it grew year by year,
the earliest immigrants coming from Grybow, Gorlice,
Jaslo, Neu Sandec, Krosno, and Sanok in Galicia, and
from Szepes, Saros, Abauj, and Ung in Hungary, until
finally the governmental authorities began to notice
At the post offices in many of the moimtain places
it.
in the Ruthenian portion of Galicia it was observed
that the peasants were receiving large sums of money
from their fathers, sons, or brothers in America. The
news spread rapidly, the newspapers and officials
taldng it up, and so emigration was at once stimulated
to the highest degree.
Every year it has increased,
and Ruthenian societies are formed here to assist their
newly-arrived brethren to find employment and to
give information to those at home about America.
It
is impossible to tell exactly how many Ruthenian and
Slovak Greek Catholics liave come to the United
States, because no statistics have been kept by the
United States Government in regard to religious faith
of immigrants, and not always accurate ones in regard
to race or nationality.
Still the immigration reports
show that immigration from Austria-Hungary from
1861 to 1868 was annuallv in the hundreds; and from
1869 to 1879 it ranged from 1500 to 8000 annually and
in 1880 it suddenly rose to 17,000.
From 1880 to
1908 the total immigration from Austria-Hungary to
the United States amounted to 2,780,000, and about
twenty per cent of these were Ruthenians and Slovaks.
Within the last four years (1905-1908) the immigration of the Slovaks and Ruthenians has amounted to
To this must be added the Croatians and
215,972.
Slavonians (117,695), a large proportion of whom are
of the Greek Rite.
It is estimated that there are at
present in the United States between 350,000 and
400,000 Greek Catholic Ruthenians, including as such
the Greek Catholic Slovalis and Croato-Slovenians.
The largest number (over one-half) are in Pennsylvania, while New York, New Jersey, and Ohio have
each a very large number of them, and the remainder
are scattered all through the New England and Western states. From the best information obtainable
in advance of the coming census of 1910 their distribution is as follows:
(or Russian) cross
their churches

upon

sals,

;
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altered and rearranged for the necessities of their rite,
while one or two are churches brought over from the
The first Greek Catholic Mass in New
schismatics.
York City was celebrated in the basement of St.
(which was put at the
Brigid's church on Avenue
disposal of the Greeks by the late Archbishop Corrigan), on 19 April, 1890, by the Rev. Alexander Dzubay, who is still in active parish work in America.

A

This Greek congregation afterwards bought a church
in Brooklyn iSt. Elias, 1892), and there was no Ruthenian church in Manhattan until the Greek Catholic
church of St. George was opened in 190;>. In February, 1909, the Greek Bishop Soter bought a Protestant
Episcopal church in Philadelphia, Pennsylvania, refitted it, and consecrated it as the Greek Cathedral of
St. Mary of the Immaculate Conception, and in the adjoining parish house and rectory will also open a seminary for the education of American priests of the
Greek Rite. Of course many Ruthenian settlements
in various localities are too poor to build and maintain
achurch, nor are there just at present sufficient priests
Still
in America to attend to their spiritual needs.
there are at present (1909) about 140 Ruthenian
(ireek Catholic churches in the United States, and
there are also ten more new ones projected for waiting
congregations.
Their churches are distributed as
follows:
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Sunday-scliool system has as yet been established
amongst them, nor are there any nuns or religious
engaged in teaching in the United States.
In order to understand somewhat clearly the situation of the Ruthcnians in America, account must be
taken of their national home polit ics, which they bring
with them and fight out often quite bitterly in this
country. As already said, they are from the northern
and southern slopes of the Carpathian Mountains.
The northern Ruthenians derisively call their southern
brethren "Hungarians" {Mailyuri), while the latter
return the compliment by calling tlie former "Poles"
(Poliaki).
The point of this lies in the fact that each
of tlie nationalities named is cordially detested by
the Ruthenians on either side.
But these are merely
surface divisions between the two bodies of the same
race.
Their actual factional differences are much
deeper.
There may be said to be, broadly speaking,
three Ruthenian parties or factions in the United
States: (1) The Moscophiles, or Moskalophiles {Moskal is the Little Russian word for a Great Russian),
who aim at an imitation, if not an actual adoption,
of all things Russian as found in the present Empire
of Russia, looking towards Moscow as the seed and
kernel of Russian or Slavic development, and who are
strong supporters of Panslavism; (2) the Ukraintzi,
or Ukrainians (the Ukraine is the adjoining borderland provinces of Russia and Galicia), who stand for
the interests of the Ruthenian people in Austria and
of the Little Russians in Russia, as distinct and apart
from the Great Russians, and who desire to develop
the Ruthenian (Little Russian) language, literature,
and race along their own lines, entirely distinct and
apart from that of the present-day Russian Empire;
and (3) the Ugro-rnsski, or Hungarian Ruthenians,
who keep all the old Russian racial traditions, reverencing their Russian language, literature, and ancestry
as models to follow in their development, but at the
same time refusing to follow the ideas of Moscow and
St. Petersburg in such development, either in Himgary
or in the United States. The first two parties are
Galicians, the last one Slovaks and Himgarian Ruthenians. These parties are sometimes divided into
smaller factions, perplexing for an outsider to understand, such as those who desire to introduce the
Hungarian language and customs, even using Hungarian in the liturgy of the Church. It is needless to
say that none of these larger parties ever agree upon
any one subject other than their Slavic nationality
and Creek Rite. The Moscophiles often unite with
the (ircek Orthodox and Russian societies upon the
slightest pretext when Russo-Slavic ideals are to be
proclaimed, and are fiercely against everything that
does not look Russiaward, for Russia is their big
On the other hand the ITkraintzi will have
brother.
nothing to do with modern Russia it is behind the age
and lags in the march of civilization and they have
besides offended both the other parties by adopting
the " phonetic" style of spelling. This offence seems
to be intensified because the new Greek bishop is somewhat of their way of thinking. The Ugro-russki are
violently opposed to whatever does not accord with the
racial views and traditions of the Ruthenian and
Slovak people within the borders of Hungary, and
do not agree with the views and actions of either
Consequently, the Greek
of the other two parties.
Catholic bishop has to publish his official communications in Ruthenian, both phonetic and old-style,
and in Slovak, in order to reach all his people.
Of course these Greek Catholics of such varied
views have organized into societies. Each church
has its own local religious and singing societies, but
there are other and larger bodies known as " brotherhoods" or lodges {hnilstvd), which have been of great
assistance in building up the Ruthenian churches.
They are usually of the nature of mutual benefit
societies, assist in finding work, helping in religious
;

;

matters and the like, having always the Greek Rite
and the Ruthenian race a.s their main inspiration.
Someof them provide that (heir members must .show
that they have made their Easter communion or
forfeit membership, and provide for the dropping of a
member when he ceases to be a Catholic. These
brotherhoods or lodges are combined into a general
federation or union which takes in the whole United
States.
It has its annual convention composed of
delegates from the various brotherhoods, and always
has some well-known Greek Catholic priest as its
spiritual director.
feilerated societies

The

largest

and

oldest of these

is the " Soyedineniya Greko-KaftolicheskikhRusskikh Bratstv " (Russian Greek Catholic
Union), which was founded in Pennsylvania in
February, 1892. It is almost wholly composed of
Slovaks and South-Carpathian Rutlienians. It now
(1909) has 542 brotherhoods and 22,490 members,
and has besides a junior organization for j'oung people
in which there are 163 brotherhoods and 5400 members, and is in a flourishing condition in every way.
It also publishes a weekly Greek Catholic newspaper
at Homestead, Pennsylvania the "Amerikansky
Russky Viestnik (American Russian Messenger),
printed both in the Russian and the Slovak languages.
In Ruthenian politics it is the representative of the
ITgro-russki party.
The second of these federations
is the "Russky Narodny Soyus " (Russian National
Union), which was founded in 1894 and is a Galician
offshoot from the preceding society.
It is chiefly
composed of Galicians who are Ukrainians, and who
express themselves strongly against the Russian
Empire and the Orthodox C'hurch. It now has 249
brotherhoods and 12,700 members, and it likewise
publishes a weekly newspaper, the "Svoboda"
(Liberty), which is printed in New York City, in
"phonetic" Little Russian.
The third of these
federations is the " Obshchestvo Russkikh Bratstv "

—

(Society

of

Russian

Brotherhoods),

which

was

1 July, 1900.
It is composed almost wholly
of Galicians of the Moscophile party, and a small
minority of its membership is also made up of Galicians who are either Greek Orthodox or of Orthodox proclivities, for it is quite pro-Russian and
opposed to the Ukrainians. It has now 120 brother-

founded

hoods and G530 members, and publishes its weekly
newspaper, Pravda (Truth) at 01_\-phant, PennsyiThere is
vania, in the Ruthenian old-style spelling.

alsothe"RimskoaGrekoKatolickaJednota"(Roman
and Greek Catholic Union) of Pennsylvania, a Slavic
organization which has some 175 brotherhoods and
about 9000 members, and it is estimated that about
This fetleration
one-third of these are Greek Catholic.
also publishes a weekly paper, "Bratstvo" (Brotherhood) in the Slovenian language. Besides these publications there is also the " Dushpastyr " (The Pastor),
published in New York, which is exclusively a religious
periodical and devoted solely to the affairs of the
Greek Catholic Church in America. In it the oflieial
utterances of the Greek bishop are usually published.
There are also man}' other American Ruthenian
papers and periodicals which have nothing whatever
to do with church matters, but are devoted to labour
Unforquestions, national issues, and to Socialism.
tunately, many of these publications, even the Catholic
ones, exhibit too much of a tendency to attack their
in strong language and to belittle the
efforts of those not of their party, and their usefulness
From time to time
for good is thereby lessened.
various religious works and a number of booklets on
church and national topics have been published in
Slovak and Ruthenian, and e\-ery year there are
issued a number of year-books or calendars containing
a variety of information and illustrations concerning
the Ruthenian Greek Catholics in America and

opponents

abroad.

The immigration

of the Ruthenian Greek Catholics
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and the organization

of their

has been too recent to properly speak

any distinguished representatives

of tlieir

Nearly everyone who took a prominent part in their settlement and development is
still alive and engaged in active work, while a vigorous
younger generation born on American soil is now
growing up. Among the Greek priests here in America
are several who are authors of learned works upon the
church language and ritual, others who have filled
posts of considerable distinction in the dioceses in
Hungary and Galieia whence they came, and manj'
who have constantly employed their tongue and pen
in the education and improvement of their fellowcountrymen in this country. There is, however, no
religious order of women of the Greek Rite, nor any
association whatever of women devoted to church
service in the United States, nor has any attempt been
made so far, either on the part of the clergy or laity,
to establish here anything of the kind.
In addition to the Ruthenian Greek Catholics in the
United States, there are a large number of them in
Canada. They are principally settled in the pro\-inces
of Manitoba, Alberta, and Saskatchewan, w4iere they
have devoted themselves to agricultural pursuits. It
is said that a Ruthenian often works hard in the
United States, saves up his money, and emigrates to
Canada, where he can obtain cheap land under the
homestead acts. There is besides a considerable
direct immigration from Galieia and Hungary, but the
majority of the Canadian Ruthenians are Galicians.
Their first churcii (St Nicholas) in Canada was built
about 1900 at Winnipeg by the Basilian monks who
are in charge of the Greek missions of the northwest.
The Very Rev. Platonides Filas, O. S.B.M., who is now
(1909) tlie superior of the order in Galieia, was the
Afterwards, in 1905, anfirst missionary sent there.
other church (St. Josaphat) was built at Edmonton.
Later on a monastery was established in Winnipeg, with
a branch at Monaster, Alberta. From these central
points, there are now (1909) over sixty missionary stations established with small Greek chapels at Oaknook,
Swan River, Barrows, Ethelbert, Garland, Grand
View, Minatonas, Yorkton, Beaverdale, Rabbit Hill,
In thLs section
Star, Laraont, Nimdare, and Skaro.
the Ruthenians have to contend with the Russian
Orthodox missions, which are well provided for, and
with certain schismatics from the Russian Orthodox
known as the "Seraphimites", or independent GraecoRussian Church. There are three missionary communities of the Basilian monks: at Winnipeg, EdmonThe Greek clergy in Canada
ton, and Monaster.
The
consist of eight monks and four secular priests.
number of Ruthenian Greek Catholics is between
45,000 and 50,000, widely scattered through these
northwest territories. In Canada there is a religious
order of women of the Greek Rite, the Servants of
Mary (14 in number), whose mother-house is in LemThey have schools at Winnipeg, Edberg, Galieia.
monton, Monaster, and in some outlying districts. The
Canadian Ruthenians publish a small paper (Canadian
Farmer) and have several societies on the pattern of
those in the United States.
clerg}- or laity.

II.

RuM.ANiAN Greek Catholics.

—These

people

come from the eastern provinces of Hungarj'- known
They are of a nationality which
as Transylvania.
claims to come down from the Roman colonists who
were settled there by the Emperor Trajan, and hence
they still call themselves Romani. These Transylvanians are really of an older political order and settlement than the independent country known as Rumania, which bounds Transylvania on the east. The
inhabitants of both lands are of the same stock, but
those in Ihmgary were organized and in possession of
a fair amount of education and political rights under

Hungarian

rule whilst the present

mania was

still

Kingdom

of

oppressed under Turkish rule.

Ru-
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latter only obtained its intlependence after the RussoTurkish war of 1878, and in turn began the education
and enlightenment of its people.

The Rumanian language is a Latin tongue, somewhat similar to Italian, but with a considerable mixIt is
ture of Slavic, Greek, and Turkish words in it.
also the language of the Mass and liturgical offices
according to the Greek Rite among the Rumanians,
and is an instance where the Church has made a
modern tongue the liturgical language. Owing to
Slavonic influences, the Rumanian language was
formerly written in Slavonic or Russian characters,
and this continued until about 1825, when the Roman
alphabet was adopted, first by the Catholic Rumanians and then b}- the Orthodox, and it has been used
Even for
for the Rumanian language ever since.
church books the Slavonic letters (the C\Tillic alphabet) had to give waj- to the Latin letters, just as the
Slavonic Liturgy in the church services had given
awa\' to the Rumanian, and now both the Catholic
and the Orthodox Mass-books and Office-books are
printed beautifully in Latin letters and modern
Rumanian, whether for use in the churches of TranThe Rumanian Church,
sylvania or Rumania.
although Greek in rite, was originally under the jurisdiction of Rome up to the ninth century, when Constantinople assumed jurisdiction over it, and later on,
when Constantinople fell into schism, the Rumanaan
Church went with it. Frequently, however, during
the centuries that followed, partially successful a1>
tempts were made towards reunion. At the time of
the so-called Reformation in Western Europe the
Calvinists endeavoured to persuade a portion of the
Rumanian clergy and their flocks to embrace the
new doctrines. This naturally led to an examination
of matters wherein the Roman Church differed from
the Calvinists, and also to the points wherein it was
in harmony with the Greek Church, and later to a
The union of the Rumanian
desire for union with it.
Greek Church in Hungary (for the other Rumanians
were subjects of Turkey) with the Holy See dates

The preliminaries for union had been in
progress for several years before, and once or twice
had been on the eve of success. In the year just mentioned the Metropolitan Athanasius held a general
sjTiod of the clergy of Transjdvania at Alba Juha
(Gyulyafehervar), which declared, on 5 September,
1700, that "freely and spontaneously moved thereto
by the impulse of Divine Grace, we have entered upon
This
a union with the Roman Catholic church".
decree was signed by the metropolitan, 54 arch-priests,
and 1503 priests. The act of union was confirmed at
Rome in the following year, and the Greek Catholic
hierarchy was for a long time the only Greek hierTowards the middle of the
archy in Transylvania
last century the Greek Orthodox Rumanian hierarchy
from 1700.

The Rumanian Greek Cathohcs
also established.
are very proud of their imion with Rome, and church
documents are often dated not only by the year of
our Lord (pre anul Domnului), but also by the year of
the union (pre anul de la santa unire^.
The Rumanian immigrant does not seem to have
begim to come to the United States until about the
begimiing of the present centurj'. In the year 1900
was

Rumanian immigration from Transylvania and
Northern Hungary began to flow towards the United
States, and lately has been followed by immigration
from Rumania itself. It has steadily increased until
now (1909) there are between 60,000 and 70,000
Rumanians in the LTnited States. Nearly all these
have come from Hungary; only a small minority are
from the Kingdom of Rumania. Those from Hungary are from the southern and western counties of
Transylvania, chiefly the counties of Szatmar, Szilagy,
Fogaras, Bihar, and Temes. The Greek Catholics
among them number about 45,000, and they are scattered through the LInited States from the Atlantic to
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the Pacific. The chief places where the Rumanian
Greek Cathohcs are settled are Cleveland, Youngstown, Columbus, Newark, and Cincinnati, Ohio;
Sharon, Erie, Pittsburg, Windber, and Scalp Level,
Pennsylvania; Aurora, Indianapolis, Indiana Harbor,
and Terre Haute, Indiana; Trenton, New Jersey; St.
Louis, Missouri; and New York City.
They are all
quite poor and are generally found, like all recent immigrants, in the humblest and poorest walks of life. They
lack sufficient missionary priests of their own rite, and
at present many additional priests would be welcome.

The Rev. Dr. Epaminondas Lucaciu wa.s the first Greek
Catholic Rmnanian priest to come to this country.
He was sent here in 1904 by the Cireek Catholic Bishop
of Lugos, at the request of the late Bishop Horstmann
of Cleveland, who was asked for a priest of their own
rite by the Rumanians settled in Cleveland.
When he
came, he set about forming a congregation and building a church for his people of the (ireek Rite.
His
energy and ability among his countrymen led to the
erection and dedication, on 21 October, 1906, of the
church of iSt. Helena in Cleveland the first Rumanian Greek Catholic church in America.
His zeal also
led to the formation of congregations in other locahties
which he visited regularly. In 1908 the second Rumanian church was built and dedicated at Scalp Level,
Pennsjdvania, which serves as the central point for

—

missionary work among the Rumanians of Pennsylvania.
In 1909 the third Rumanian church was
completed and dedicated at Aurora, Illinois, and it
serves in its turn as the centre of Greek Catholic work
among the Rumanians of the Western vStates. A
fourth has just been constructed at Youngstown,
Ohio. There are now (1909) four Rumanian Greek
Catholic priests in the United States, and more are
shortly expected to arrive.
Greek Catholic congregations have been formed in many localities, and they
are regularly visited by the Greek Catholic priests
who are here, and regular parishes will be formed and
churches erected as soon as possible. A Rumanian
Greek chapel is now in course of formation in New
York City and awaits a priest from Transylvania.
While they have a small Catholic church paper, " CatoUcul American ', they also pubUsh a fine eight-page
weekly, "Romanul", at Cleveland and New York,
which gives a great deal of church news, and they also
publish a little monthly magazine and an illustrated
year-book in wjiich many details of their churches,
The weekly paper
societies, and progress are given.
was originally founded by Father Lucaciu to provide
reading-matter and general news for his people, but it
has since passed into other hands. Their societies
are not strictly speaking church organizations, but are
'

rather mutual benefit societies for Rumanians, and
some even have a limited membership of the Orthodox, for the Rumanians of Hungary, whether Greek
Catholic or Greek Orthodox, are ver\' closely united
upon racial and national feelings, and do not exhibit
the hostility sometimes shown between the two
Churches elsewhere. The principal societies are
"Dacia Romana", "Ardealana", ''Unirea Romana",
and "Societatea Traian", numbering altogether
aijout 3000 members, and generally identified with
the church congregations.
Syri.\n (Melchite) Greek Catholics.
III.
About 1886 the first immigration from the Mediterranean coasts of Asia began to reach the shores of the
United States, when the Armenians, Greeks, and
Syrians began to swell the numbers of our immigrants.
Among them came the Syrian Greeks, or those Syrians
who were of the Byzantine Rite, whether Catholic
or Orthodox. The name Melchite (see under Greek
Church, Vol. VI, p. 7.5.5), is occasionally used to
designate a Syrian of the Greek Orthodox Faith,
but now it rarely has that meaning, since the
schismatics prefer to be known as Syro-Arabians, at
lea."i in the United States, where they are largely

—
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under Russian influence, for it is nearly always applied
to the Catholics.
After the Council of Chalcedon the
Melchites followed the fortunes of the Greek Church
of Constantinople.
When it separated from Rome
they also gradually became separated, merely through
inertia.
Occasionally a bishop became Catholic, and
there were sporadic attempts to reunite them with
the Holy See. Cyril V, who was elected Patriarch of
Antioch about the year 1700, decided to come back to
unity and made his submission and profession of the
Catholic Faith to Pope Clement XI, and his example
was followed by the Archbishop of Tyre and Sidon,
the Bishop of Beirut, and other prelates. From
that time on the Syrian Greek Catholics have had a
restored Catholic line of Patriarchs of Antioch.
Strangely enough, the word Melchite, which had
been used to designate those who adhered to the
doctrines of the Church of Constantinople when it
was Catholic and in unity, and who even followed it
when it left the unity of the Churcn, came eventually
to mean, after the union of Cyril V and his fellowbishops, almost exclusively those Syrians of the
Greek Rite who were Catholics and united with the
Holy See. Their rite, of course, is the same as that of
the other Greek Catholics, but the language used in
the Mass and the administration of the sacraments and
in the church offices is the Arabic, with the exception
of certain prayer-endings and versicles of the Mass,
which are still intoned in the original Greek. Still a
Melchite priest ma}' celebrate entirely in Cireek if he
so desires, and the Catholic Missal is printed in parallel
columns in each language as to the parts which are to
be intoned or said aloud.
At first these Syrians were in small numbers and
were not distinguishable from the Arabic-speaking
Maronites or from the Syro-Arabian Orthodox Greeks,
all of whom began to come to this country about the
same date. This Syrian immigration, as compared
with that from other lands, has never been very large.
The Greek Catholics came at first from the same localities as the Maronites
Beirut and Mount Lebanon;
but now they come from Damascus and other parts of
Syria as well. In 1891 Rev. Abraham Bechewate, a
Basilian monk of the Congregation of the Holy
Saviour, from Saida in the Diocese of Zahleh and Farzul, Mount Lebanon, was sent to this countr}' by the
Patriarch of Antioch to take up missionary work
among his countrymen. So far he has been instrumental in establishing missions and congregations in
varioas cities and in having other priests sent to assist
him. His first efforts were confined to New York
City, and at present the Melchites in New York City
use the basement of St. Peter's church on Barclay
Street, but they have bought ground in Brooklyn with
a view to erecting a Syrian Greek Catholic church
there. After Father Bechewate other priests were sent
to take up the work at various places throughout the
United States. At the present time (1909) there are
altogether fourteen Melchite churches or congregations in the United States and just across the border in
Canada. Besides these there are manj' mission stations which the Melchite Greek priests \dsit periodiThese churches are situated at the following
cally.
places: New York City; Boston and Lawrence, Massachusetts; Omaha, Nebraska; Cleveland, Ohio; Dubois and Scranton, Pennsylvania; Chicago and Joliet,
Illinois; Rockley, South Dakota; La Crosse, Wisconsin; Pawiucket, Rhode Island; and Montreal and
Toronto, Canada. So far they have erected four fairsized churches in Lawrence, Cleveland, Dubois, and
La Crosse. The cost of land in the large cities has
prevented them from building, so that their congregations in the other places are assembled either in the
Latin churches or in rented premises. The number of
the S\Tian Greek Catholics in the United States (1909)
is between 8000 and 10,000, and they are to be found
chiefly in the New England States, Pennsylvania,
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Ohio, and Illinois. For their spiritual needs there are
thirteen Syrian Greek Catholic priests, seven of them
Basilian monks of the Congregation of the Holy
Saviour from the Diocese of Zahleh and P^arzul, four of
them Basilian monks of the Congregation of St. John
(Soarite) from the Dioceses of Aleppo and Zahleh, and
two secular priests from the Diocese of Beirut.
Owing to the poverty of most Syrian congregations,
they have not maintained any schools and have no
Sunday-school instruction, and the majority of the
Syrian children attend the nearest Latin parochial
They have a small Arabic
school, if there be one.
paper "Al-Kown" (The Universe), published in New
York City, and have the church society of St. George.
IV. Italian Greek Catholics. In the extreme
southern part of Italy and in the Island of Sicily the
Greek Rite has always flourished, even from Apostolic
Three of the popes (Sts. Eusebius, Agatho,
times.
and Zacharias) were Greeks from that region. Many
of the Greek saints venerated by the Church were
Southern Italians or Sicilians, and the great Greek monastery of Grottaf errata near Rome was founded by St.
The Greek
Nilus, a native of Rossano in Calabria.
Rite in Southern Italy never fell into schism or separated from unity with Rome at the time of the great
Schism of Constantinople. Although they held to
their faith and rite, yet the fact that they were not
thereafter closely allied with their fellow-Greeks of
Constantinople caused the followers of their rite to
diminish. After the schism an idea grew up among
the Italians of the Roman Rite that the Greek lan-

—

ritual were in some indefinable way identiwith the schism. This was intensified upon the
Greeks after the Council of Florence
(1428) to adhere to the union. Therefore, as the
Greek language died out among the southern Italians,
they gradually gave up their Greek Rite and adopted
the Roman Rite instead. While the Greek Rite thus
ijecame gradually confined to monasteries, religious
houses, and country towns, and would perhaps never
have died out on Italian soil, yet it was reinforced in a
singular manner by immigration from the Balkan
peninsula in the period between 14.')0 and 1500. The
Albanians, who were converted to Christianity and followed the Greek Rite, using the Greek language in
their liturgy, were persecuted by the Turks, and, by
reason of the many Turkish victories over the Albanians undertheirchieftain, George Castriota, also known
by his Turkish name of Scanderbeg (Alexander Bey),
were forced to leave their native land in large numScanderbeg applied to Pop.e Eugene IV for
bers.
permission for his people to settle in Italy, so as to
escape the Moslem persecutions. From time to time
they settled in Calabria and Sicily, and received among
other privileges that of retaining their Greek Rite
wherever their colonies were established. Since that
time they, like the Greek inhabitants of Soutliern
Italy, have become entirely Italianized, but, together
with them, have retained their Greek Rite quite distinct from their Latin neighbours down to the present
day. All the Italians who follow the Greek Rite in
Southern Italy are known as Albanese (Albanians),
although only the older generations of that race retain
The Mass
their knowledge of the Albanian tongue.
and all the offices of the Church are of course said
in Greek according to the Rite of Constantinople,
although a few Latinizing practices have crept in. The
smaller churches do not have the iconostasis, priests do
not confer confirmation, but it is given by the bishop,
and they follow the Gregorian calendar instead of the
Julian calendar followed by all the other Greeks.
When the immigration to America from the south of
Italy and from Sicily began in large proportions, the

guage and
fied

failure of the

Italo-Grccks came also.
They are from Calabria,
Apulia, and Basilicata in Italy, and from the Dioceses
of Palermo, Monreale, and Messina in Sicily.
They
are settled in the United States chiefly in New York,
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Philadelphia, and Chicago, and throughout the States
It is claimed that the
of Penns.ylvania and Illinois.
Greek Catholic population of Italy has sent a third of its
ninnber to America, and some well-informed Albanese
have even declared that there are perhaps more. They
estimate that there are 20,000 of them in the United
States, the greater part of whom are in the vicinity
of New York and Philadelphia.
As a ride they have
not shown themselves in any wise as devoted church-

attendants, but that may be because they have been
in a measure neglected, for everyone assumes that an
Italian must be of the Roman Rite and ought to go to
a Latin church. They have neither the means to construct churches of their own rite nor do they care to
frequent churches of the Latin Rite, although their
societies usually attend the Italian Catholic churches
and celebrate their festivals according to the Latin
Rite.
In many places they attend the churches of the
Ruthenian Greek Catholics, and in some few instances
some have gone to the Hellenic churches of the Greek
Orthodox, where the language of the ritual is Greek.
During the year 1904 the first (and so far the only)
Italian Greek C'atholic priest, Papas (Rev.) t'iro Pinnola, was sent from Sicily by Cardinal Celesia of
Palermo to the United States, to look after the scattered flock of Greek Catholics here, and he is now a
priest of the Archdiocese of New York.
He found
that these Italians, being accustomed to the language
and rites of the Greek Church, as well as infected by the
inertia of so many of the newcomers to these shores,
had not attended the Latin C'atholic churches, and
that they had become the prey of all sorts of missionary experiments to draw them away from their allegiance to the Faith. Besides, they were among the
poorest of the Italian immigrants and had been unable
to establish or maintain a chapel or church of their rite.
He took energetic steps to look after them and on
Easter Day, 1906, had the pleasure of opening the
first Italian Greek C'atholic chapel on Broome Street
in the C!ity of New York.
This has progressed so far
that he has now a larger missionary chapel (Our Lady
of Grace) on Stanton Street, with a congregation of
about 400, where the Cireek Rite in the Greek language
is celebrated.
He has also various missionary stations
in Brooklyn and on Long Island, which he visits at
regular intervals, but he has been unable to do anything for the Italian Greek Catholics in Pennsjdvania
and elsewhere. Other priests of their rite are needed.
There is a small school attached to the CJreek Catholic
chapel in New York where the Church Catechism and
Greek singing is taught, a-s well as several Italian and
English branches, and children are instructed in their
church duties.
There is quite a large society of men,
the "Fratellanza del Santissimo Crocefisso", a society
for mutual benefit, religious instruction, and the building of an Italian Greek church. There are some ten
or twelve Italo-Albanese societies, having branches in
various parts of the L'nited States, but devoted mostly
to secular objects.
There is also a small weekly Italian paper, "L'Operaio", for the Italo-Albanese and their
Greek Rite, but it is also devoted to Socialism and the
wildest labour theories, so that its usefulnessisdoubtful.
Nothing, e.xcept a few newspaper and magazine articles, has
been written in English or the Western European languages
about the Greek Catholics in America; their own publications
must be consulted.
Amerikanskit Russky Kalendar (New York and Pittsburg,
1S96-1909); Russko-Amerkansky Kalendar ,s'„;,,,m, (Soninton.
1897-19021; Matri\?.ofv, Zaokeanskaya Riis in iIm / /,„ /-.kAi/
Vifs/iiiA. l.-WII (St. Petersburg, 1897); A'n/'
r/n^(New York, 1907-1909); .)/.
\oik, ridC);
var, 1SU()-19(>9); rharities, XVI (May, Nr«
Calcndarul Zinruliii Romanul (Cleveland, 19091; Annual RcvoTts ofCommissinner of Immigralion (Washington, 1890-1908);
,<

-

i

-

kanskikh Hu.^inir

^

The Messmaer. XLII (Sept.-Uee., 1904); XLV
New York); and the files of Vieslnik, Pravda, and

Andrew

J.

(Feb.,

1906,

.Si^obnda.

Shipman.

Greek Church.— This subject will be treated under
I. Explanation of Terms; II. The
Greek Orthodox Church and Its Divisions; III. Greek
the following heads:

—

;
;
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;

to fifteenth century); (5) From 1453 to the Present
Relations with the Catholic Church, the
Protestants, etc.
Under (2) will be found: (a) Internal Organization of the Byzantine Churches; (b) The
Emperor; Relations between East and West; Liturgy.
Under (4): (a) Internal Organization; (b) Hesychasm.
I. Explanation of Terms.
In the East, when a
Church is spoken of, four things must be kept distinct:
the race to which the adherents of the Church belong;
the speech used in their everyday life, and in their
public devotions; the ecclesiastical rite used in their
liturgy, and their actual belief. Catholic or non-Catholic.
It is because these distinctions have not been,
and are not, even now, always observed that a great
confusion has arisen in the terminology of those who
write or speak of the Eastern (Oriental) Churches and
of the Cireek Church. As a matter of fact, the usual
signification attached to the words Ea.strr/i f'hurdu-s
extends to all those Churches with a liluii^irnl rite
differing from the Latin Rite.
Let them reject the
authority of the pope or accept it, they are none the
less Eastern Churches.
Thus the Russian Church,
separated from Rome, is an Eastern Church; in the
same way the Greek Catholics who live in Italy, and
are known as Italo-Greeks, make up an Eastern
Church also. The expression Eastern Churches is
therefore the most comprehensive in use; it includes
all believers w ho follow any of the six Eastern rites now
in use: the Byzantine, Armenian, Syrian, Chaldean,
Maronite, and Coptic.
What, then, do we mean when we speak of the
Greek Church? Ordinarily we take it to mean all those
Churches that use the Byzantine Rite, whether they are
separated from Rome or in communion with the pope,
whether they are by race and speech Greek or Slavs,
Rumanians, Georgians, etc. The term Greek Church
is, therefore, peculiarly inappropriate, though most
commonly employed. For instance, if we mean to
designate the rite, the term Greek Church is inaccurate,
since there is really no Greek Rite properly so called,
but only the Byzantine Rite. If, on tlie other hand,
we wish to designate the nationality of the believers
in the Churches following the Byzantine Rite, we
find that out of fifteen or twenty Churches which use
that rite, only three have any claim to be known as
The Greek Church, viz., the Church of the Hellenic
Kingdom, the Church of Constantinople, the Church of
Again, it must be borne in mind that in the
Cyi>rus.
Church of Constantinople there are included a number
of Slavs, Rumanians, and Albanians who rightly refuse
to be known as Greeks.
The term Orthodox Greek Church, or even simply the
Orthodox Church, designates, without distinction of
speech, or race, or nationality, all the existing Churches
of the Byzantine Rite, separated from Rome. They
claim to be a unit and to have the same body of doctrine, which they say was that of the primitive Church.
As a matter of fact, the orthodoxy of these Churches is
what we call heterodoxy, since it rejects the Papal
Infallibility, and the Papal Supremacy, the dogma of
the Immaculate Conception, that of Purgatory, etc.
However, by a polite liction, educated Catholics give
them the name of Orthodox which they have usurped.

Time

—

—

—

The term Schismatic Greek Church

is

synonymous

with the above nearly everybody uses it, but it is at
times inexpedient to do so, if one would avoid wounding the feelings of those whose conversion is aimed at.
The term United Greek Church is generally used to
designate all the Churches of the Byzantine Rite in
communion with the See of Rome. Thus the Ruthenian Church of Galicia, the Rumanian Church of
VI.- -48
;
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Uniat Churches; IV. Greek-Church History, subdivided into: (1) The First Five Centuries; (2) Decay
of the Greek Churches of the East and Rise of the
Byzantine Hegemony (451-847) (3) The Greek Schism
Conversion of the Slavs (ninth to eleventh century)
(4) Efforts towards Reunion; the Crusades (eleventh

Austria-Hungary, the Mulgarian Church of Turkish
Bulgaria, the Melchite Church of Syria, the fieorgian
Chu'rch.the Italo-Greek Church, ami the Cliurch of the
Greeks in Turkey or in tlic licllenic Kingdom all of
them Catholic are often called the United Greek
Churches. Again, the term is inappropriate, and belongs of right only to the last two Churches. As a
matter of fact the Ruthonians and Bulgarians are
Slavs who follow the Byzantine Kite, but use a Slavonic translation; whereas tlu' Rumanians are Latins
who follow the Byzantine Rite, but in a Rumanian

—

—

translation, etc.
Instead of United Greek Church, the

term Unint

(or

Uniate) Church is often used and in like manner the
word Uniats is used instead of United Greeks. These
words are by no means synonymous. Uniat Church,
;

or Uniats, has a much witler signification than United
Greek Church or United Greeks, and embraces all the

Eastern Churches in communion with Rome, but
following another than the Latin rite, whether it be
Byzantine, Armenian, Syrian, Chaldean, Maronite, or
Coptic. The Uniat Cliurch is therefore really synonymous with Eastern Churches united to Rome, and Uniats
is synonymous withEastern Christians unitedwith Rome.

The Greek Orthodo.x

il.

Church

—

and

its

DivisiON.s.
The Greek Orthodox Churches are
Churches separated from Rome and following the
Byzantine Rite, i. e. the rite developed at Constantinople between the fourth and tenth centuries. In the
beginning, the only language of this rite was Greek.

Later,

however

introduced

(the exact date

among the

uncertain),

is

it

was

Georgians, or Iberians, of the

Caucasus and was translated into the Georgian vernacular of the country. In the ninth century, through
the efforts of Sts. Cyril and Methodius and their
disciples, the Moravians and the Bulgarians were converted to Christianity, and as the missionaries were
Byzantines they introduced their own rite, but translated the Liturgy into Slav, the mother tongue of
those nations.
From Bulgaria this Byzantine-Slav
Rite spread among the Servians and the Russians. In
recent times the Byzantine Rite has been translated
into Rumanian for use by the faithful of that nationality.
Lastly, the Orthodox Syrians of Syria, Palestine,

and Egypt have adopted a hybrid Byzantine

Rite in which, according to the whim of the celebrant,
either Greek or Arabic is used.
Hence we have five
divisions of the Byzantine Rite, and consequently five
divisions of Orthodox Greek Churches:
(1) The Greek-Byzantine Rite, which includes the
pure Greeks subject (a) to the Patriarchate of Constantinople, (b) to the Holy Synod of Athens, and (c)
to the Archbishopric of Cyprus.
(2) The Arabic-Byzantine Rite, which includes the
Christians under the Patriarchates of (a) Antioch, (b)
Jerusalem, and

(c)

Alexandria, and (d) the Archbish-

opric of Sinai.

The Georgian-Byzantine

Rite, which, up to the
beginning of the nineteenth century, included the
Churches of the Caucasus Range now absorbed by the
Russian Church and obliged to use the Slavonic
Liturgy instead of their own native Georgian.
(4) The Slavonic-Byzantine Rite, comprising (a)
the Russian, (b) the Servian, and (c) the Bulgarian
Churches.
(5) The Rumanian-Byzantine Rite used by the
Rumanian Churches.
(a) Patrinrchate of Constanti(1) Pure Greeks.
nople. This Church is guMrncil hy a patriarch, a
(3)

—

—

Holy Synod consisting of w d m u n )politans, and a
mixed council of four mttrn|)>ilitaii.s and eight laymen. It numbers in all 101 dioceses, of which 86 have
metropolitan rank, and 15 are suffragan sees. Such
were the official figures and were accurate until the
month of October, 1908. As we write, however, this
I

•

1

1

'

i

is no longer so.
Since the proclamation of Bulgarian
independence the five Greek metropolitans in their

—
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country have been suppressed by the Bulgarians.
Bosnia-Herzegovina had four metropolitans depending more or less on Constantinople, but since AustriaHungary has annexed that country they will no longer
be dependent. Lastly, the Island of Crete is now almost independent of Turkey, and in consequence its
metropolitan and his seven suffragan bishops have
gone over to the Holy Synod of Athens. From the
101 dioceses, therefore, we may deduct 17, viz., 10
metropolitan sees and 7 suffragan sees, which leaves
a total of 84 dioceses, 76 being metropolitan and 8
suffragan.
Of these 84 dioceses, not including Constantinople, 22 are in Asia Minor, 12 in the ArchiFor want of repelago, and 50 on European soil.
liable statistics, it is difficult to form an estimate of
The Greeks in the Ottoman Empire
their population.
claim to number 6,000,000, but this figure is exagWe shall be nearer the truth in computing
gerated.
1,000,000 Greeks in Asia Minor, 400,000 in the Archipelago, 1,500,000 in Turkey in Europe, including the
Albanians and Bulgarians. There are, moreover,
600,000 Slavs, either Bulgarians or Servians, who belong to the cecumenical patriarchate. All this gives
a grand total of 3, .500,000 souls. In consequence of
the independence of Bulgaria, of the annexation of
Bosnia by Austria-Hungary, and the secession of
Crete to Greece, the oecumenical patriarchate has
recently lost nearly a million subjects namely, 700,000 in Bosnia, 200,000 in Crete, and from 70,000 to
80,000 in Bulgaria.
This Church dates
(b) The Church of Greece.
back to 183.3, when 36 bishops proclaimed their independence of Constantinople and established a Holy
Synod its authority was not recognized until 1 1 July,
At the present
1850, by the oecumenical patriarch.
time this Church is controlled by a Holy Synotl of five
members: the Metropolitan of Athens as president and
four bishops chosen in regular succession. The Hellenic Kingdom contains 32 dioceses, of which one
that of Athens is a metropolitan see it is not, however, rare to find one-third of the sees vacant for
economic reasons. The Church of Greece numbers
2,500,000 members in Greece and many thousands of
believers in other countries, especially in the United
States.
By an arrangement arrived at between
Athens and Constantinople in 1908, all the Greek
Churches of the dispersion, save that of Venice, must
look to Athens as their head.
Ever since the Coun(c) The Church of Cyprus.
cil of Ephesus, in 431, recognized its autonomy, which
was confirmed in 488 by the Emperor Zeno, the
Church of Cyprus has remained independent. The
hierarchy consists of the Archbishop of Constantia and
his three suffragans, the Bishops of Paphos, Cytion,
and Cyrenia. Nearly ten years ago the archbishop
died, and so far his successor has not been agreed on.
The Church has about 200,000 adherents.
(a) Patriarchate of An(2) Arabic Buzantines.
tioch.— The Ortiiodox population of this patriarchate
They are a Syrian race
is hardly Greek any longer.
whose speech is Arabic, and as a rule the liturgical
Since 1899 the
offices are celebrated in Arabic.
Greek element, which had up to then monopolized the
superior clerical positions, has been definitively driven
out of Syria. The patriarch lives at Damascus and
governs with the aid of a Holy Synod and a mixed
council.
At the present time this Church has 13
dioceses, all of metropolitan rank, and numbers 250,000

—

—

;

—

;

—

—

souls.
This patriarchate
(b) Patriarchate of Jerusalem.
was cut off from that of Antioch in 451. If it were
not for the sanctuaries of the Holy Places, which draw

—

many

pilgrims and such

considerable alms, its
importance would be nil. All the superior clergy are
Greek, and, in accordance with a rule made in the
early part of the eighteenth century, the clergy of
Syrian birth and Arabic speech are eligible for the
so
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clerical
only, although the whole
of this Church is Syrian.
There has been
a revolt recently against this slavery, and it is not
unlikely that before long the Greeks will be expelled
from Jerusalem as they have been already driven from
Antioch. The only extant dioceses are Jerusalem,
Nazareth, and St. Jean d'Acre, but a number of
titular metropolitans and archbishops aid the patriarch in the administration of his Church. The lituruse are Greek and Arabic; the
gical languages
number of subjects of this patriarchate cannot exceed

positions

lower

membership

m

50,000 souls.
This patriarchate
(c) Patriarchate of Alexandria.
is made up of only one diocese under the personal care
According to decisions arrived at in
of the patriarch.
1867 he ought to be assisted by a Holy Synod composed of four members who were to be honorary
Metropolitans of Pelusium, the Thebaid, Pentapolis,
and Lybia. This synod is being formed. Churchmembership numbers about 80,000 persons, made up
mostly of strangers from Syria and Greece, among

—

whom

far

from harmonious relations prevail.

The

is celebrated in either Greek or Arabic, but for
the most part in Greek.
The titular of this
(d) Archbishopric of Sinai.
see has jurisdiction over the convent of St. Catherine
and about fifty Bedoums. Its autonomy was proclaimed in 1575 and confirmed in 1782. At the present time the tendency is to consider it rather as a
diocese in the Patriarchate of Jerusalem.
Georgians. The
various national
(3) Orthodox
Churches of Iberia, Mingrelia, and Imerethia no
longer exist since Russia has extended her dominion
over the Caucasus provinces. In the Liturgy the
Georgian tongue has been replaced by the Slavonic.
The number of dioceses was formerly twenty, but is
now only four, all in the hands of the Russians. It
has a metropolitan, with the title of Exarch of Georgia
and three suffragan bishops. The number of the
Orthodox in Georgia, inclucling the Russian colonists,
is reckoned at about 1,600,000.
(4) Orthodox Slai's.—{a) The Synodal Church of St.
Petersburg. This is but a continuation since 1721 of
the Patriarchate of Moscow, which had been established in 1589 by the Greek Patriarch of Constantinople, Jeremias II, who up to that time had ruled the

liturgy

—

—

—

Russian Orthodox Church.

The Holy Synod

institu-

ted by Peter the Great and composed of seven memThe Russian Church
is the head of this Church.
counts 63 dioceses, ruled by 3 metropolitans, 13 archIn many of the dioceses,
bishops, and 47 bishops.
where the distances are enormous, it is customary for
the bishop to take one or more auxiliary bishops,
known as episcopal vicars, for the governing of parts
of the diocese.
At the present time there are 44 of
these episcopal vicars. The number of members of
this Church must be about 70,000,000, or half the
population of the Empire. There are at least 25,000,000 more believers who separated from the official
church in the seventeenth century and make up the
great Raskol sect (see Russi.\). The remainder of
the population of Russia is made up of about 12,000,000 Catholics, together with Protestants, Armenians,
Jews, Mussulmans, Buddhists, and even pagans.
It was not
(b) The Servian Chui-ch of Servia.
till November,
1879, that this Church secured its
independence of the (Ecumenical Patriarchate of
Constantinople. Since then it. has been governed by
a Holy Synod comprising the Metropolitan of Belgrade and the four suffragan Bishops of Nich, Uchitz6,
bers,

—

Timok and Chabatz.

Its

members number about

2,500,000 souls, and its liturgical language is the
It is
Slavonic. The Servian Church of Montcnogro.
ruled by the Metropolitan of Ci'ltiiijr, who goes to
Russia for consecration. Until 1X52 the bishop, or
Vladika, was temporal as well as spiritual head of the
principality.
Since then the authority has been

—

—

—
GREEK
divided.

The memberslup

is

about 250,000.— Tlie

Servian Patriarchate of Carlovitz in Ilungarv.

—

Tliis

Church was fovuided in 1691 l)y Servian emigrants from
Turkey. It became a patriarcliate in 1S4S. Besides
the patriarchal diocese, there are six others: Braes,

Buda, Carlstadt, Pakray, Temescaz, and Versecz.
Its membersliip numbers about 1,080,000 souls.
It is
governed by a Holy Synod and a national Parhanient,
or Assembly, of which one-third of the members are
clerics and the remainder laymen.
It meets every
three years.^The Servian Church of Bosnia-Herzegovina. Theoretically this Church still belongs to the
Greek Patriarchate of Constantinople, but since the
annexation of these provinces by Austria-Hungary
(6 October, 1908) it may be looked on as autonomous.

—

It has four metropolitan sees, Seraiero,Mostar, DolnjaTouzla, and Banialoiika, and numbers 700,000 souls.

Two

other Servian groups have not yet acquired
That in Dalniatia belongs to the Rumanian Metropolitan of Tchernovitz it has two dioceses,
Zara and Cattaro. and numbers 110,000 souls. The
other group, in Turke}', in the vilayet of Uskub,
acknowledges the Greek Patriarch of Constantinople.
It has two dioceses, Prizrend and Uskub, and numbers
250,000 souls.
(c) The Bulgarian Exarchate.
After having concurrently two patriarchates, one at Tirnovo, su]>
pressed in 1393, and another at Ochrida, suppressed in
1767, the Bulgarians liave organized an independent
Church, recognized by the Sublime Porte, 11 March,
1870. The exarch, head of all Bulgarians in Turkey
and Bulgaria who may be disposed to admit his authority, resides in Constantinople.
He has subject to him
in Turkey 21 dioceses, of which about two-thirds are
still waiting for the nomination of their bishops, and
in Bulgaria 11 metropolitan dioceses.
The faithful of
the exarchate nmnber about 4,000,000, of whom 2,900,000 are in the Kingdom of Bulgaria, and 1 ,000,000
in Turkey in Europe.
The proclamation of Bulgaria
as an independent kingdom will bring about modifications in the ecclesiastical domain, for it is hardly likely
that Turkey will accept an outsider as spiritual head

autonomy.

;

—

of its

Ottoman subjects.

—

(a) The Church of Ru(5) Orthodox Rumanians.
mania. This church has existed since 186-J, though it

—

was not recognized by the Phanar as independent until
13 May, 1885. It obeys a Holy Synod composed of
two metropolitans and six bishops its whole episcopate. Its membership numbers 4,800,000 souls.
This Church,
(b) The Rumanian Church of Sibiu.

—
—

formerly imder the Servian Patriarchate of Carlovitz,
secured its independence in 1864. It is governed by
a national Assembly composed of 90 members (30
ecclesiastics and 60 laymen) who meet every three
The Metropolitan of Sibiu has two suffragans,
years.
the Bishops of Arad and of Karambes. Its computed
(c)
Servo-Rumanian
membership is 1,750,000.
Church of Tchernovitz. This Church secured inde-

—

pendence in 1873. It comprises three dioceses;
Tchernovitz, the metropolitan see, situated in Bukovina, Zara and Cattaro in Dalmatia (its two suffragan
The population of this Church, which in Bukosees).
vina is mainly .Servo-Rmnanian and in Dalmatia
Servian, is about 520,000 souls.
To sum up, there are seventeen Orthodox Churches
of various tongues and nationalities, knit together
more or less by a common Byzantine Rite and a vague
basis of doctrine that becomes more and more imbued
with Protestant ideas. Their total membership does
not exceed 100,000,000 souls; the exact figure is 94,050.000, of whom about three quarters (70,000,00) are
in the Russian dominions.

Greek Uniat Churches.

—

Nearly every one
Orthodox Churches of the Byzantine Rite has
a corresponding Greek Catholic Church in communion
with Rome. As we saw in the majority of the Orthodox Churches, so in the case of the Uniat Churches,
III.

of the
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they are Greek only in name.

Altogether eight divirecognized: (1) Pure Greeks, (2) ItaloGreeks, (3) Georgians, (4) Gra-co-Arabs (or Melchites),
(5) Ruthenians, (6) Servians, (7) Bulgarians, and (8)
Rumanians. The total membership of these various
Chinches does not exceed 6,000,000 souls; the exact
figure is computed at 5,564,809, of whom 4,097,073
belong to the Ruthenians and Servians, 8488 to the
Bulgarians, 1,271,333 to the Rumanians, 138,735 to
the Melchites, and 49,180 to the Italo-Greeks and
Pure Greeks. The number of Catholic Georgians is
unknown, but it is small. These are the figures furnished by the 1907 edition of "Missiones Catholicae",
published at Rome (p. 743).
Their Church has not yet been
(1) Pure Greeks.
organized, it is under the Apostolic Delegate at Constantinople.
Parishes and missions exist at Constantinople, Cadi-Keui, Peramos, Gallipoli, Malgara and
Ca^sarea in Cappadocia. The faithful number about
1000, imder the care of a dozen priests, of whom seven
are Assumptionists. There are also Catholics of this
rite in Greece.
They are subject to the Delegation at
Athens.
(2) The Italo-Greek Church.— These Catholics are of
Greek or Albanian origin, and use the Byzantine Rite.
They live mainly in Sicily and Calabria, and have some
fixed colonies in Malta, at Algiers, Marseilles, and
sions are

—

Their number is not more than
Ecclesiastics in Calabria and Sicily are
ordained by two Italo-Greek bishops. Their liturgical language is Greek, but for the most part the
vernacular of the faithful is Italian.
Russia, unwilling to tol(3) Georgian Churches.
erate within her dominions an Orthodox Georgian
Church distinct from the Russian, is all the more
opposed to the creation of a Catholic Georgian Church.
Out of from 30,000 to 35,000 Georgian Catholics, about
8000 follow the Armenian Rite, the remainder having
adopted the Latin Rite. The only Catholic Georgian
organization in existence is at Constantinople.
All these are under
(4) Grwco-Arabs {or Melchites).
a patriarch who bears the titles of Antioch, Alexandria
and Jerusalem, and who, moreover, has jurisdiction
over all the faithful of his rite in the Ottoman Empire.
Their number amounts to about 140,000 and they are
subject to twelve bishops or metropolitans. The
liturgical language is either Arabic or Greek.
The Uniat Church of Russia has
(5) Ruthenians.
disappeared. Its last two bishoprics, those of Minsk
and Chelm, were suppressed in 1869 and in 1875 respectively. Since the disorders of 1905 many have
availed themselves of the liberty of returning to the
Catholic Church, but as a precautionary measure they
have adopted the Latin Rite.
In Austria-Hungary the ancient
(6) Scrinans.
Ruthenian Church has survived nith a little more
than 4,000,000 members. It has six dioceses, of
which three are in Galicia (the Archbishopric of Lemberg, and the Bishoprics of Przemysl and of Stanislawow) and three in Hungary (the Bishoprics of
Munkacs and of Eperies under the Latin Archbishop
of Grau, and the Bishopric of Crisium, or Kreutz, in
the archiepiscopal province of Agram, and of which
the Catholic population is mainly Servian).
The movement for union with
(7) Bulgarians.
Rome, very strong in 1860, was, owing to political
To-day there are hardly 10,reasons, not a success.
000 Catholics between the two Apostolic vicariates of
Thrace and Jlacedonia. The seminary of Thrace is
under the care of the Assumptionists, that of Macedonia under the Lazarists.

Carghese in Corsica.
50,000.

—

—

—

—

—

—

The Rumanian Catholic Church
(8) Rumanians.
uses the Byzantine Rite, but the liturgical language
It is estabhshed only in Hungary and
counts four dioceses, viz., the Archdiocese of Fogaras
with the suffragan Dioceses of Armenopolis, GrossWardein, and Lugos, having in all 1,.300,000 members.
is

Rmnanian.

'
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Kingdom

of the

of

Rumania

have no ecclesiastical organization. In this sunmiary
I have omitteil the other Oriental Churches in communion with Rome, e. g. the Armenian, the Coptic,
the Abyssinian, the Syriac, the Maronite, the Chaldean
and Malabrian Churches, because they do not use the
Byzantine rite, and have no claim to be considered as
Greek Churches, even in the wider meaning of the
word.
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found an ample complementary bibliography for sections II and
III above).
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IV. Greek-Church Hi.story.
(1) The First Five
Centuries.
The Gospel, preached by the Apostles and
their disciples, who were converts from Judaism,
spread first of all among the Jewish communities of

—

by

the Roman Empire. These Jewish settlements were
mainly in the towns, and as a rule spoke the Greek
tongue; and thus it came to pass that the earliest
Christian communities were in the towns and used the
Greek tongue in their liturgical services. Gradually,
however, Christian converts from among the Gentiles
began to increa.se and, as the author of the so-called
Second Epistle of (element says, " The children of the
barren woman outnumbered tho.se of the fruitful one
'

'.

The

original differences between the Judteo-Christian
and Helleno-Christian communities quickly disappeared, and soon tliere existed only Christians, with a
certain number of heretical sects which either held
aloof of their own accord or were constrained to do so.
At the end of the fourth century, at least in the East,
nearly all the cities were Christian, but the villages and
country places, as in the West, offered a more stubborn
The government of
resistance to the new religion.
the Church was monarchical as a rule every city had
its bishop, and the priests were his assistants; the
deacons and lower ministers attended to the ceremoEven before the Coimnial and to charitable works.
cil of Niea-a (325) ecclesiastical provinces had begun to
appear, each having a metropolitan and several suf;

fragan bishops. The size of these provinces generally
corresponded to the extent of the civil provinces.
The fourth canon of Nica'a expressly refers to such
provinces.
But were there also (churches whose high
jurisdiction was recognized by a number of ecclesiastical provinces, and did they correspond with the
future patriarchates and exarchates? We must rea('h
the third century before we find conclusive proof of
this.
At that time the Bishop of Alexandria was
looked up to as the Primate or Patriarch of all Egypt.
In a somewhat similar way, though in a lesser degree,
the Bishop of Antioch hail authority in the provinces
For instance, at the end of
of Syria and Asia Minor.
the second century Serapion of Antioch exercised his
authority .at Rhos.sos, a town of Cilicia, and this same
Serapion appears to liave ordained Palout, the thirti
Bishop of Edessa. During the latter half of the third
century we see as.semljled at Antioch the bishops of all
Syria and eastern Asia Minor, soon to become the
As early as 251 we know of a
civil diocese of Pontus.
synod that was to be held at Antioch because Fabius,
the bishop of that town, seemed to be leaning towards

Novatianism. The promoters of this meeting were
the Bishops of Tarsus, C.t'sarea in Palestine, and Cxsa^
rea in ('appadocia.
A few years later, in 250, Dionysins of Ali^xandria, treating of the Eastern Churches
that had been disturbed by this quarrel, mentions
Antioch, Ca>sarea in Palestine,

.lElia

(Jerusalem), Tyre,
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Laodicea in Syria, Tarsus and Caesarea in Cappadocia.
Somewhat later, again, from 204 to 208, the affair of
Paul of Samosata was the occasion of many meetings
of bishops at Antioch, and in the interests of that
Church. They always came from the same provinces,
viz., those extending from Polemoniac Pontus (Neocssarea) and Lycaonia (Iconium) to Arabia (Bostra)

and Palestine (Caesarea and .^lia). "Immediately
after the persecution of Galerius and Maximianus a
celebrated council was held at Ancyra, presided over
by the Bishop of Antioch, at which some fifteen bishops
from the same countries, were again present; this
time, however, the Provinces of Galatia, Bithynia,
Phrygia, and Pamphylia are represented, but Asia,
properly so called, still remained outside the group"
(Duchesne, "Christian Worship", London, 1904, p.
On the other hand, in Proconsular Asia no
20).
Church had yet succeeded in asserting authority over
the others; Ephesus, the most famous of them, had
merely a primacy of honour over its rivals in influence
and wealth, Smyrna, Pergamus, Sardis, and others.
To sum up, then, during the opening years of the
fourth century we find three principal ecclesiastical
groups in the Eastern Empire: (1) that of Alexandria, with authority over the whole of Egypt; (2)
that of Antioch, with a more or less recognized jurisdiction over the whole Greek world, with the exception of Asia proper, and even over lands beyond the
frontiers of the Roman Empire, e. g., Armenia and
Persia; (3) Proconsvilar Asia, forming a group apart.
The Councils of Nicsea (325), Constantinople (381),
Ephesus (431), and Chalcedon (451) legalized the existing state of things, created new Churches and established the ecclesiastical hierarchy as it has remained
ever since. But in order to understand the situation
properly, we must first briefly review the civil organization of the Roman Empire, which had such an influence over early Church organization.
From Diocletian to the accession of Theodosius the
Great (379) the Empire of the East included the civil
dioceses of Egypt (after its separation from Antioch),
The
Asia, Pontus, and the two Mysias, or Thrace.
remaining dioceses formed part of the Empire of the
West. On 19 January, 379, Gratian, Em|)eror of the
West, ceded to his colleague, Theodosius I, the Prefecture of Eastern Illyricum, which included the dioceses
of Dacia and Macedonia.
Soon afterwarils, between
424 and 437, Western Iflyricum, or the diocese of
Pannonia, became part of tlie Empire of the Ea.st.
Among the canons of Niciea (325) that ilo not specifically deal with the ordinary ecclesiastical provinces, canons
and 7 confirm the rights accorded by
immemorial custom to certain great ('hurches, such as
Alexandria, Antioch, Jerusalem, and the other eparchies.
It is not easy at first sight to determine what
rights the council referred to.
Nevertheless it is a
general opinion that the sixth canon aimed at securing
to the Bishop of Alexandria an exceptional rank, and
at endowing him with powers over the metropolitans
and bishops of the four civil provinces of Egypt,
Thebaid, Libya, and Pentapolis, as ample as those
exercised by the Bishop of Rome over the various
provinces of the Patriarchate of the West. Thus the
Bi.shop of Alexandria had the right to consecrate all
the metropolitans and bishops of Egypt, and from
this some historians and canonists would have us conclude that he was, as a matter of fact, the only metropolitan in Egypt, and that his entire patriarchate was
a single diocese. This is an evident exaggeration. At
the Council of Nica'a there were four Egyptian metropolitans, one for each of the civil and ecclesiastical
provinces; later their number rose to nine, or even
ten, according as the emperors increased the number
of civil provinces.
The number of sulTrayan bishops
rose at one time to a hundred.
The ori;:iiiizatioii of
the Egyptian Church really followed the same lines as
the others. But the Patriai-ch, or Bishop, of Alex-
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andria had the right of consecrating all his bishops,
once their election had been confirmed by the metropolitan, whereas in the other greater Churches the
metropolitan himself discharged this function.
Although the sixth canon, in as far as it refers to
Antidch, is far from clear, it would seem that the
Nicene Council recognized and granted to the Bishop
of Antioch the same jurisdiction over the provinces of
the civil diocese of the East (Dioscesis Orientis) that it
liad recognized and granted to the Bishops of Rome
and of Alexandria over the Provinces of the West and
of Egypt respectively.
Therefore it attributes to Antioch a supremacy over many provinces, each having its own metropolitan, in such a way as to constitute them into a patriarcliate. It is thought that the
jurisdiction of the Patriarchate of Antioch was coextensive with the aforesaid civil diocese of the East,
but it may very likely have extended also over certain
provinces in Pontus and Asia Minor.
The same canon requires that the rights of the other
eparchies be maintained. The meanmg of the word
eparchies is not clear and has been variously interpreted. According to some, it refers to ordinary ecclesiastical provinces, but this is hardly probable, seeing
that the council had already dealt with them in its
fourth canon. Others are of opinion that the council
intended to grant the Bishops of Heraclea, Ephesus, and
Ca'sarea the same privileges and rights over the provinces of the civil dioceses of Thrace, Asia, and Pontus
that the Bishops of Alexandria and Antioch enjoyed
over the provinces of the civil dioceses of Egypt and
the East. The second canon of the Council of Constantinople (381) seems to support this uiterpretation,
where it says: "The Bishops of the Diocese of Asia
must watch over the concerns of Asia only; those of
Pontus, over what concerns Pontus, and those of
Thrace over what concerns Thrace." Perhaps the
council simply meant to enfranchise the provinces of
the.se three civil dioceses from the jurisdiction of Antioch, Alexandria, or any other Church, without, how-

—

any particular see Ephesus for instance,
or Ca;sarea to a particular rank like that of Antioch
or Alexandria.
As for Jerusalem, or ^Elia, according to the seventh
canon, it remained a simple bishopric under the jurisdiction of Caesarea Maritima, its metropolitan see, but
enjoyed the right to certain honours on the occasion of
oecinnenical councils, when its bishops sat next to
tho.se of the greater Churches of the empii-e.
The Council of Constantinople (381) confirmed and
defined, in its second canon, what the Council of
Nic^a liad attempted to outline. It was understood
that the Bishop of Alexandria should be the head of
the Church of Egypt, and the Bishop of Antioch head
As for the remaining two
of the Church of the East.
Asiatic dioceses, those of Pontus and of .\sia, the ambiguous phra.ses of the second canon, and the interpretation thereof given by the historian Socrates
(Hist. Eccl., V, c. viii, in P. G., LXVII, 580), do not
permit us to infer the supremacy of any one Church
over all the other Churches of a civil diocese. That
I'^phesus in Asia and Ca-sarea in Pontus held privileged
positions is certain, but that either Ephesus or Pontus
was at the head of the episcopate of Asia or of Pontus,
as Antioch was at the head of the Eastern ejiiscopate,
is a position which we have no documentary evidence
to support. The third canon of this council of Constantinople brings another Church on the scene, that
of the imperial capital itself, to which Nicipa had made
no reference. The silence of the First (Ecumenical
Council is easily understood when we remember that in
3'2.T Byzantium, or Constantinople, was .still an undistinguished bishopric, with Heraclea, in Thrace, as its
metropolitan, and that its fir-st bishop, St. Metrophanes, had died as recently as 314. In consequence
of the transfer of the seat of imperial government to
Byzantium, the city increased in importance, even

ever, raising

—
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from an ecclesiastical point of view in .'(30 and 3G0 we
find two Arian bishops, Eu.seliius aii<l luidoxius, leaving their metropolitan Sees of Niconicdia and Antioch
to occupy this bishopric, which they hadalreatly begun
to consider the first episcopal see of the Empire.
The
Council of .381 encouraged this attitude, and its third
canon asserts that "the Bishop of (,'onstantinople
ought to have a pre-eminence of honour next to the
Bishop of Rome, for that city is the mnv Rome".
It would be hard to protest too strongly against the
spirit of this canon, which attempts to measure the
ecclesiastical dignity of a see by the civil importance of
the city. But although the popes refused to recognize
it, all the bishops of the East accepted it, and Constantinople considered itself henceforward as the
premier see of the Empire of the East.
;

Novella
the

cx.x.xi of

council

:

Justinian approveil this decision of

" Ita
esse

papam primura

sancimus

....

veteris

Romce

omnium sacerdotum ....

ar-

chiepiscopiun Constantinopolis, novse Roma;, post
sanctissimam apostolicam sedem veteris Roma; secundum locum habere." Did this honorary pre-eminence
carry with it a wider jurisdiction? and can the Bishop
of Constantinople be henceforward looked on as a
patriarch? We have no juridical text in support of
.such a thing, but Socrates (Hist. Eccl., V, viii) assures
us that Constantinople did exercise authority over
Thrace, while Theodoret of Cyrrhus (Hist. Eccl., V,
xxviii) attributes to St. John ("hrysostom (398-404)
a superior's authority over twenty-eight provinces.
Now the "Notitia dignitatum", a document dating
from about 410, reckons six provinces in Thrace,
eleven in the diocese of Asia, and eleven in that of
Pontus. Constantinople was actually at the head of
these three dioceses, whose twenty-eight provinces
officially made up its patriarchate in 451.
In any
case, if a superior jurisdiction over these twenty-eight
provinces did not belong de jure to the Bisliops of
(
'onstantinople from 381 to 457, it is quite certain that
(For a num<le facto they exercised such jurisdiction.
ber of instances in proof of this see the article "Constantinople" in Vacant and Mangenot, " Dictionnaire
de th^ologie catholique", II, 1323-25.) Furthermore,
their aim at this time was to have only one Eastern
Church, only one patriarchate, of which they should
be the chiefs, and this was to be brought about by the
annexation of the provinces of lUyricum, subject to
the pope, and the suppression of the rights enjoyed by
the patriarchs of Antioch and Alexandria. Thus, on
14 July, 421, the Emperor Theodosius II issued a law
whereby Illyricum was brought imder the jurisdiction
of the Bishop of Byzantium (Cod. Just., I, ii, vi; Cod.
Theod., XVI, ii, xlvi), but in con-seciuence of the protests of Pope Boniface I and of Honorius, Emperor of
the West, this law never was enforced.
Again, according to Socrates (Hist. Eccl., VII,
xxviii). Bishop Atticus of Con.stantinople obtained
from Theodosius II a decree forbidding the con.secration of a single bishop in the East without the consent
of the Bishop of Constantinople, but, owing to the
opposition it encountered, this decree was hardly ever
observed, except in the civil dioce-ses of Thrace, Asia,
and Pontus. The struggle undertaken against the
See of Alexandria brought nothing but disaster for
Constantinople. In less than fifty years three of its
bishops, St. John Chrysostom in 4(J3, Ncstorius in 431,
St. I'iaxian in 449, were depo.sed by the primates of
Egypt, Theophilus, St. Cyril, and Dio.scurus. On the
otlier hand, in the Patriarchate of Antioch the Byzantine interference became more and more successful,
as was proved in the ease of Ibas, in the partition of
Phoenicia, and at the time of the con.secration of the
Patriarch Maximus. In 431, at the Council of Ephesus, a fourth Greek Church, that of Cyprus, took its
place side by side with Constantinople, Alexandria,
and Antioch. Its subjection to Antioch never having
been clearly defined, it had profited by the .Vrian di.s-
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putes and the famous schism of Antioch (330-415) to
proclaim its own autonomy. Once the schism ended,
the Patriarchs of Antioch tried to reassert their authority; Cyprus resisted and even took advantage of
the absence of the Syrian patriarch to have its independence recognized by the oecumenical council.
Later, this independence was reaffirmed by the Emperor Zeno and by a coimcil held at Constantinople in
The head of the Cj-priot Church has never had
4S8.
the title patriarch, but only that of Archbishop. The
acknowledgment of an independent Cypriot Church
was a serious loss for the Patriarchate of Antioch following on this blow came two others in quick succession, the one beyond the frontiers of the Roman
Empire, the other within those boundaries, which
greatly diminished the influence of Antioch and the
extent of its jurisdiction. Beyond the frontier, in the
Persian kingdom of the Sassanides, were many Christians of Syrian speech, governed by a number of bishops.
The Gospel had come to them from many
points, principally from Edessa and other Churches
subject to Antioch. There was, therefore, a certain
bond of affection and gratitude between these Syrian
Churches of the Persian Empire and those of the Roman Empire. In order to impose his authority on all
the bishops of Persia, Papa bar Aggai, Bishop of Seleucia Ctesiphon, the capital of the kingdom, had recourse to the Syrian bishops of the Roman Empire
during the early years of the fourth century. They
hastened to aid him, and by methods whose nature is
unknown to us succeeded in placing the Bishop of
Seleucia Ctesiphon at the head of the Persian Church,
and in bringing that Church under the jurisdiction of
Antioch. The bishops of the other important sees in
Persia accepted very unwillingly the primacy of the
Bishop of Seleucia, and there were continuous revolts
against it. Tlie Bishop of Seleucia always fell back on
the support of the western Syrian bishops subject to
Antioch, especially in 410, when Marutasof Maiphergat
The Bishops of
in this way overcame all opposition.
Seleucia had had recourse to Antioch only as an expedient for imposing their supremacy upon their Persian brethren; that end once attained, they, in their
The Council
turn, shook off the tutelage of Antioch.
of Seleucia, held in 424 laid down that the bishops of
Persia " could bring no complaint against their patriarch before the patriarch of the Westerns (Antioch),
and that every cause which could not be settled by
their own patriarch was to be reserved for the tribunal
By this council
of Christ". That ended the matter.
the Church of Persia cut itself off definitively from the
Greek Churches. The pity is that a few years later, by
adopting Nestorianism as its national doctrine, it also
cut itself off from the Catholic world.
In 451, at the Council of Chalcedon, another Church
was set up to the detriment of Antiochene prestige,
The bishop of the Holy City
viz., that of Jerusalem.
had obtained from the Council of Nicaea (325) the
purely honorary rights which his successors had endeavoured to turn into tangible realities. St. Cyril of
Jerusalem, and especially Juvenal, tried to shake off
the yoke of Ca^sarea Maritima, the religious capital of
Palestine, and, after Ca-sarea, the yoke of Antioch, the
;

patriarchal see of the East. Juvenal, elected in 424,
acted, indeed, as if he were already independent.

Afterwards he sought

official

approbation for the

usurpations he had been guilty of. He applied first
to the Council of Ephesus (431) and put forward
forged documents, which St. Cyril of Alexandria refused to admit.
Next he turned to the "Robber
Council" of Ephesus (449), and his demands were conceded.
At the same time he extorted a decree from
Theodosius II granting his Church jurisdiction over
the three provinces of Palestine, also over Arabia, and
a part of Phoenicia. Two years later, at Chalcedon,
through fear of losing more, Maximus, Patriarch of
Antioch, came to an understanding with Juvenal
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of Jerusalem was to remain in
possession of the three provinces of Palestine. In

whereby the Church

consequence of this agreement, which was ratified by
the council, Juvenal became patriarch of Jerusalem.
The same Council of Chalcedon, by its twentyeighth canon, drawn up in the absence of the papal
legates, regularized the situation at Constantinople;
it promulgated anew the third canon of the Second

(Ecumenical Council, which had made Byzantium the
first see of the East and the second of the Christian
world, giving it effective jurisdiction over the twentyeight provinces of the three dioceses of Thrace, Asia,
and Pontus, whose metropolitans it was to have the
right of consecrating, and further authorizing it to
ordain bishops for barbarian lands, which was the
germ of its subsequent policy towards the Slav nations.
Moreover, the council reserved to the bishop
of the capital the right to decide on all appeals
brought to his tribimal by the clergy of the three
Eastern patriarchates and of the Archdiocese of

Cyprus.
Beginning from the year 451, then, we find four
Greek patriarchates (Constantinople, Alexandria, Antioch, Jerusalem) and one aiitocephalous Church
(Cyprus) under the rule of an archbishop. Beyond
and within the limits of the Roman Empire two other
Churches had secured autonomy and broken with the
Greek Churches; these were the Persian and the
Armenian Churches, offshoots from the Church of
Antioch. Lastly, in Europe the majority of the
Greek-speaking Churches looked to the pope as their
patriarch.

Harnack, Die Mission und Ausbreitung des Christentums in
den ersten drei Jahrhiinderten (Leipzig, 1902); Bdrkitt, Early
Eastern Christianity (London, 1904); Batiffol. L' Eglise naissante et le Catholicisme (Paris, 1909); LiJBECK, Reichseinleilung
kirchliche Hierarchic des Orients bis zum Ausgang des vierten
Jahrhunderts (Mxinster, 1901); Duchesne, Histoire ancienne de
V Eglise (2 vols.. Pans, 1906-08); Duchesne, Eglises siparees
(Paris, 1896); Labourt, Le christianisme dans V empire perse
(Paris, 1904); Vailhe, L'ercction du patriarchal de Jerusalem in
Remie de VOrient chrelien (1899). 44-57; Vaiube, L'Ancien
patriarchal d'Antioche in Echos d'Orient (1898-99), 216-227;
Id., articles Alexandrie, Antioche, Chypre, Constantinople in
Did. de theol. cath.; Guldenpennig, Geschichte des ostroviischen Reiches unter den Kaisem Arcadius und Theodosius II
(Ilalle, 1881); Ephtaliotes. "lo-Topia t^s 'Piuittioo-i/riis (Athens,

und

1901); Athanasiades, Die Begrundung des orthodoxen Staates

durch den Kaiser Theodosius den Grossen (Leipzig, 1902).
(2) Decay of the Greek Churches of the East, and Rise
The definition
of the Byzantine Hegemony (451-847).
of faith of the Council of Chalcedon (451) had curi-
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ously agitated the Byzantine Empire. The condemnation of Eutyches, Dioscurus, and their adherents
amounted in the eyes of many to a condemnation of
St. Cyril of Alexandria and of the Council of Ephesus,
It happened that
if not to a victory for Nestorius.
these religious disturbances reached their climax in
the remotest provinces of the empire, in those which,
while willingly or unwillingly subject to the Byzantines, had still retained a "lively memory of their
former national independence and glory, together with
their own language, liturgy, art and literature.
Egypt, Syria, Armenia became for the most part
Monophysite; Palestine also. Even the episcopate of
Asia Minor, with the Metropolitan of Ephesus, who
resumed, about 474, the title of Patriarch, was bitterly
opposed to the new definition; in the end, however,
order and orthodoxy prevailed in Asia Minor. Until
the reign of Justinian (527-65) the doctrine for or
against the two natures in Christ was officially triumphant according as the emperor happened to be
Monophysite or Dyophysite, and lent to the accepted
doctrine the support of his sword. Justinian, the
Byzantine Louis XIV, finally caused Dyophysitism to
triumph, but the violence he had to use lost him the
support of all the Eastern and .4frican portions of the
empire. The Church of Alexandria and that of Antioch nominated Monophysite patriarchs, and thus began the Coptic and Jacobite Churches which exist even

GREEK

GREEK

759

In Egypt nine out of every ten of the faithful
declared against the faith of the imperial Court; in
Syria the proportion was not so great. It may be
said that about one-half of the subjects of Justinian
accepted the faith of Chalcedon. Efforts to impose
a heterodox patriarch on Palestine were in vain;
e.xcept in the region of Garza, the monks w^ere
powerful enough to successfully resist the Monophysites.
To sum up, then, we find that, as early as the
sixth century, of the Greek patriarchates in the East,
one (Alexandria) had lost nearly all its subjects, another (Antioch) retained but one-half, while the third
(Jerusalem) was too inconsiderable ever to dispute
the primacy with Constantinople. The latter thus
became the only real Greek patriarchate, to which
the other three, sm-named Melchites (Imperialists),
looked for favours and protection against Monophysite
competition and later against the threatening domination of the Ai-abs.
This leads us to a consideration of the second cause
that completely ruined the hopes of the three Greek
Churches of Alexandria, Antioch, and Jerusalem,
namely, Islam. It came from Arabia and spread like
an oil-stain over Palestine, Syria, Mesopotamia, Persia, and finally Egypt.
It even made great efforts to
cross the Taurus range and enter the Greek world, but
in this was everywhere defeated.
For the moment its
conquests were limited to provinces where the country folk had remained for the most part aloof from
Hellenic speech and civilization. Thus the Syrian
Jacobites gladly welcomed the Arab conquerors as
their brethren in race and in speech, and, it would
seem, often aided them in their conquests. Their
complaisance towards the new regime brought them
many favours not shown to the Slelchites, who, because of their origin, or at least because of their relations with foreign Byzantium, were everywhere
watched, hunted down, and proscribed. Without the
help of Constantinople and Rome, from whom they
begged help and assistance, it is very probable that
these Melchite Churches would have disappeared.
At the very time when the great Arab invasion and
the spread of Islam was taking place, Byzantium was
emerging from a disastrous war with Persia which had
almost brought about the ruin of the Christian power,
and its emperor w"as occupied in rallying the various
Monophysite Churches to the official Church by means
of the ad caphmdiim formula of one will and one energy
The attempt failed owing to the splendid
in Christ.
resistance set afoot by St. Sophronius of Jerusalem
and St. Maximus of Constantinople its net result was
a fresh loss for the Melchite Patriarchate of Antioch,
from W'hich the monks of the convent of St. Maro on
the Orontes seceded, to found, with the aid of the villagers of Syria and the Lebanon, the Maronite Church,
IMonothelite in doctrine, but which at a later date accepted Catholicism.
The growing weakness of the three eastern patriarchates and of the Archbishopric of Cyprus, whose
titular had for a while to take refuge in Cyzicus, soon
forced them to seek the moral and material support of
Constantinople. It was eagerly granted, and Conthe East, turned
stantinople, thus freed from a rival
As we have
its attention towards Rome in the West.
seen, the civil diocese of Thrace w-as the only one in
Europe subject to the Patriarch of Constantinople;
the provinces of Achaia, Macedonia, Thessalia, Epirus
(old and new), which formed the civil dioceses of Macedonia, Dacia, and Pannonia, were included in the Patriarchate of Rome. Over these remote provinces the
pope exercised his spiritual supremacy through the
Bishop of Thessalonica, appointed vicar .-Vjjostolic
about 3S0, and the Bishop of Justiniana Prima
(Uskub), appointed in 535. Until the eighth century
this arrangement worked without much opposition on
the part of Constantinople, and the ecclesiastical
provmces of lUyricum were considered as forming
yet.

;
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part of the Roman Patriarchate. The Emperor Leo
III, the Isaurian, seems to have been the first to interfere with the custom, when, in 73.3, after his excommunication by the pope, he increased the tribute from
Calabria and Sicily, confiscated the patrimony of the
Roman Church in those regions, and aimed a blow at
the authority of the pope by depriving him of the
obedience of lUyricum and Southern Italy, which were
thenceforth attached to the Patriarchate of Constantinople.
Such, at least, is the usual interpretation of an
obscure text in the Chronicle of Theophanes (Hubert
in "Revue Historique" (1899), I, 21-22); it is confirmed by an observation of the Armenian ecclesiastic
Basil, who, in the ninth century, speaking of the
metropolitan cities of Illyricum and Italy, asserts that
they had been made subject to the authority of Constantinople "because the pope of ancient Rome had
fallen into the hands of the Barbarians" (Georgii
Cyprii Descriptio Orbis Romani, ed. Gelzer, p. 27).
The popes protested against thLs high-handed robbery,
but no attention was paid to their protests, and since
about 733 Illyricum has been attached to the Byzantine Patriarchate.
In this way it gained about one
hundred bishoprics, nor was this all starting with the
principle that no bishopric in the Byzantine Empii-e could be in any way dependent on an outside
patriarch, the Iconoclast emperors took away from
the Patriarch of Antioch, on the plea that he was a
subject of the Arab caliphs, the twenty-four episcopal
sees of Byzantine Isauria, and from the pope of Rome
the fifteen Greek bishoprics in Southern Italy. Consequently, the jiu'isdiction of the Patriarch of Constantinople became co-extensive with the limits of the
:

Byzantine Empire.
Besides thLs increase of jurisdiction, the establish-

ment

of

a permanent synod

(<riJro5os

ivb-qiioma)

and

the addition to his title of the adjective (Ecumenical
rapidly placed the Patriarch of Byzantium in the
front rank. The permanent synod dates most probably from the patriarchate of Nestorius (381-97). It
was a sort of ecclesiastical tribunal permanently in
session at Constantinople, made up, as a rule, of many
bishops whom business or ambition had called to the
capital; the patriarch himself presided over the tribunal. It attended to the solution of all ecclesiastical
affairs submitted to the judgment of the emperor, so
that the Patriarch of Constantinople, as its president,
became ex officio arbiter between the Court and the
bishops of the empire; it was a privileged position due
to the very force of circumstances, and in the last
resort it subjected all the great metropolitans, and
even the patriarchs, of the East, to the judicial auThe ninth and
thority of the Byzantine Bishop.
seventeenth canons of Chalcedon confirmed and consolidated this state of things, and the insertion of those
canons in the Civil Code gave them thenceforward
equal authority with any other imperial decrees. The
title (Ecumenical was granted for the first time at the
Robber Council of Ephesus (449) to the Patriarch
Dioscurus of Alexandria, and at the time it looked
like a dangerous innovation, and was repudiated at
the Council of Chalcedon. Soon afterwards we find it
applied to Popes St. Leo I, Hormisdas, and Amipitus,
and to the Patriarchs of Constantinople, John 11 (518520), Epiphanius (520-535), Anthimus (536), Menas
It was in 588, on the occasion of a coun(536-552).
cil, that the Patriarch John VI, surnamed the Fa.ster,
seems to have restricted the use of the honorary title
This gave rise to a fresh quarrel with
to his own see.
Rome, which saw therein a new evidence of ambition.
Pope Pelagius II annulled the acts of this council and
his successor, St. Gregory- the Great (.590-604), began
a lengtliy correspondence on the matter with the Byzantine Patriarchs John IV and t^riacus, but nothing
ever came of it. The popes went on protesting, but
the Byzantine patriarchs, supported by the Court, the
bishops, and the clergy, also by the other Greek patri-
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—

The patriarch

at this period the highest prelate, at
the head of a whole Church, and, as we have seen,
there were only four such: Constantinople, Alexandria, Antioch, and Jerusalem.
The catholicos exercised jurisdiction over a portion of the Church on an
equality with the patriarch, save for the fact that he
must originally have been consecrated by the patriarch. Such, we are told, was the position of the
Catholicos of Seleucia-Ctesiphon, and of the Catholicos of Armenia, with reference to the See of Antioch,
and towards the same see, but at a later period, of
the Catholicoi of Romagyris, of Irenoupolis, and of
Georgia. The other patriarchates, except perhaps
Alexandria, never had such an ecclesiastical dignitary.
The greater metropolitans ruled each an ecclesiastical province and had under their authority a certain
number of suffragan bishops. Their position was simThe number
ilar to that of the Latin archbishops.
of these metropolitans varied in the various patriarchates according to the actual number of ecclesiastical
provinces. For a long period Jerusalem had three, in
the sixth century Antioch had twelve, in the fifth cenis

tury Alexandria had ten, in that same century Constantinople had twenty-eight, which rose to thirtytwo about f)50, and to forty-nine about the beginning
The "autocephalous" metroof the tenth century.
politans had no suffragan bishops, and depended diLatin canon law knows no
rectly on the patriarch.
such dignitary. These prelates had each his own diocese; they were not metropolitans in partibus infidelium. The number of these prelates, small at first, increased in the East to such a degree that at the present
time one rarely meets with any of another rank. In
the sixth century there was only one, that of Chalcedon, in the Patriarchate of Constantinople; in the
tenth century only two, those of Chalcedon and Catania.
We have no documentary evidence as to how

things stood in this respect in the Patriarchates of

Alexandria and of Jerusalem. The archbishops do
not differ from autocephalous metropolitans, except
They deas being inferior to them in the hierarchy.
pend directly on the patriarch, and have the real government of a diocese. This title, which corresponds
to the exempt archbishoprics, was formerly veiy common in the Eastern Church. About 650 the Church
of Constantinople reckoned thirty-four archdioceses
of this sort; in the tenth century, we know, on the evidence of three documents, it had fifty-one; at the end
of the eleventh century the number stood at thirtynine, and since then it has gone on decreasing in the
East, so that at present the Greek Patriarchate of Jerusalem alone possesses this institution.
The position of suffragan bishops is too well known
In the sixth century
to require any explanation.
there were fifty-six of them in the three provinces of
the Patriarchate of Jerusalem,one hundred and twentyAbout 650
five in the twelve provinces of Antioch.
there were three hundred and fifty-two in the thirtytwo provinces of the Patriarchate of Constantinople,
in the early part of the tenth century, when the
of its provinces rose to forty-nine, Constantinople had five Inuidred and twenty-two suffragan sees.
As in the West, the number of suffragan sees in a province was not always the same in the same patriarchate.
Thus, in 650 the provinces of Asia and of Lycia
had each thirty-six such .sees, but the province of
Europe, or Rhodope, had only two. In the sixth century, again, in the Patriarchate of Antioch, the Metro-

and
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which they have
borne ever since, and which has given them a colour of
honorary supremacy over all the Churches of the East.
Organization of the Byzantine
Internal
(a)
Churches. The superior hierarchy of a Greek Church
at the period we are treating of, viz., from the fourth
to the tenth century, was composed of a patriarch, a
catholicos, the greater metropolitans, the autocephalous metropolitans, the archbishops and the bishops.
archs, refused to forego the

politan of Uara had three suffragans, while the Metropolitan of Seleucia in Isauria had twenty-four. To
gain a collective idea of this hierarchy it should be remembered that in 650 the Patriarchate of Constantinople counted thirty-two metropoles, or capitals of
ecclesiastical provinces, one autocephalous metropolis, thirty-four autocephalous archbishoprics, and
three hundred and fifty-two bishoprics
a grand total
century
of four hundred and nineteen dioceses.
earlier the Patriarchate of Antioch could boast of
twelve metropolitans, five autocephalous metropolitans, two exempt bishoprics (a peculiar institution of
this Church), and one hundred and twenty-five bishoprics
a grand total of one hundred and forty-four
For want of accurate information it is imdioceses.
possible to give similar details for the Patriarchates of

—

A

—

Jerusalem and Alexandria.
Below the bishops came the other ecclesiastical digpriests, deacons, deaconesses, subdeacons,

nitaries

—

Ecclesiastical functionlectors, cantors, and others.
After the patriarch in the
aries were very numerous.
capital, and in their dioceses after the metropolitans

chief dignitary was the archdeacon, a
sort of vicar-general having direct control over the
The
clergy, if not over the faithful of the diocese.
title soon disappeared and was replaced by that of
protosyncellus, which has remained to our own times.
There were, moreover, referendaries who carried important messages and looked after the business of the
diocese in the bishop's name apocrisiarii (in the Latin
Church responsales, i. e. nuncios), or representatives
of the patriarchs at the emperor's Court, of the metropolitans to their patriarch, and of the bishops to their
metropolitans; ceconomoi, or bursars, wiio looked after
church property and who entrusted the administration
of such property in outlying districts to delegates
of various names and titles: a kimdiarchos, in chargeof
the church treasury and also known as the skeuophylax a chartophylax or archivist ; a chancellor, or master of ceremonies, etc.

and bishops, the

;

;

During

this period the Greek episcopate was, as a
general rule, recruited by election. The notables
united with the clergy drew up a list of three candidates which they submitted to the choice of the patriarch, the metropolitan, or the bishops, according as
the see to be filled was a metropolitan see or a simple
bishopric.
In practice, the patriarch and, most of all,
the emperor interfered in these elections. The nomination of a patriarch belonged in the first instance to
the clergy of Constantinople, then to a committee of
metropolitans and bishops; in reality the choice was
always settled by the emperor. From the list of three
candidates presented by the bishops he selected one as
patriarch, and if none of the names presented was
agreeable to him he put a new name before the electoral college, which the bishops could only confirm.
The status of the lower clergy was much the same as
now. In the cities and populous centres there were
many learned and often exemplary priests, who, for
the most part, had been through the monastic schools;
but in the rural districts they were generally ignorant
and of evil repute. Because of their exemptions and
their civil privileges, the clergy were numerous.
Churches and chapels abounded everywhere, especially in the cities; every Basileus (emperor), even the
least religious-minded, was lavish with money for
their construction.
An idea of the personnel employed at this time in serving a church may be gathered from two churches in Constantinople. A law of
Justinian (5.'55) fixed the number of clerics at St.
Sophia and its three adjacent churches at 425 viz
60 priests, 100 deacons, 40 deaconesses, 90 subdeacons, 110 lectors, 25 cantors, to which we must add
100 doorkeepers. From Justinian's reign to that of
Heraclius this number increased, and in 627 the latter
emperor was obliged to put a limit to the number of
clerics serving this church.
Unless subsequent en-

—

,
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otherwise, the regular number
priests, 150 deacons, 40 deaconesses, 70 subdeacons, ICO lectors, 25 cantors, besides
75 doorkeepers, 2 syncelli, 12 chancellors, and 40 notaries.
The little church of Blacherna; had a personnel at this period of 75 members, viz., 12 priests, 18
tleacons, 6 deaconesses, 8 subdeacons, 20 lectors, 4
cantors, and 7 doorkeepers.
From these two examples we may infer what the other smaller or larger
churches must have required.

Benevolent institutions claimed a proportionate
of functionaries and titles; in Christian antiquity few social bodies were as nuich concerned with
the diminution of .social ills as was that of Constantinople. There were special charitable institutions to
succour every form of physical and moral suffering from
the emperor to the humblest citizen all were interested
in their maintenance.
Hospices and shelters were
found everywhere there were also xenodochia, or hostelries for strangers; gerontocomia, or homes for the
aged ptochotrophia or asylums for the poor nosocomia,
or hospitals for the sick; orphanotrophia, or foundling
hospitals; brephotrophia, or creches; and even loboIrnpliin. or homes for lepers.
These institutions were
iiiiistly conducted by monks, which fact brings us to a
consiileration of the monastic system.
If we consider their rules, the monks may be divided
into two clas.ses: solitaries and cenobites.
The solitaries had various names, according to their habitations or the exercises which they practised.
They
were known as hermits or recluses if they provided
their own necessities of life or accepted them from
strangers; slylUes or (lemlrites, if they chose a pillar or
a tree as the scene of their mortifications; lauriotes or
These last
kelliotes, if they lived together in a laura.
belong rather to the Eastern world properly so called
(Egypt, Palestine, Syria, Mesopotamia) than to the
On the other hand, the
(Ireek, or Byzantine, world.
Greek Christian world was famous for its cenobites,
who always and everywhere followed a community
life.
Solitary and cenobite had each a special dress,
the names and uses of which are well known. The
hmrw, and convents, had each its own superior, some-

number

;

;

;

;
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dowments authorized
was to be 525, viz., 80

times called archimandrite, and sometimes heguinenos, terms .synonymous in the beginning, but soon
differentiated.
Gradually archimandrite came to
mean the head of all the monasteries of a city or of a
Below him came the deutereuon or prior, at
diocese.
least until the si.xth century; after that the place was
taken by the a;conomos, or bursar. In the ninth century every diocese (presumably the cenobites of every
diocese) or district formed a sort of federation under
the presidency of a hegumenos known as the exarch or
archimandrite. In the Archdiocese of Jerusalem this
presidency over the laurites and hermits devolved on
the Hegumenos of St. Sabas, and that of the cenobites
on the Hegumenos of St. Theodosius. In the archdiocese of Constantinople the superior of the convent, or
monastery, of Dalmatia exercised this function. As
soon as peace was definitively granted to the Church,
and especially after the reign of Theodosius I (378-95),
the religious life had its period of greatest splendour.
Emperors, empresses, consuls, patricians, senators,
patriarchs, bishops, private individuals vied in building conventual homes for " tho.se who had put on the

who had become " citizens of
518, we find a petition to Pope

robe of the angels "and

heaven". As early as
Hormisdas signed by fifty-four superiors of monastic
houses for men in Constantinople; in 5.36 no fewer
than sixty-eight superiors of monasteries from the
same city assisted at the council which deposed the
patriarch Anthimos, while the neighbouring Diocese of
Chalcedon alone sent forty more. In Palestine the
Archdiocese of Jerusalem had at least 100 monasteries.
And it must not be imagined that the number of their
inmates was small. The laura of St. Sabas had 150
inmates; the convent of St. Theodosius, 400; the

New

Laura more than 000. It is true that all of the
monasteries were not so populous, but if we place the
average number of monks for each monastery at 50
we .shall not be far from the truth. Let it not be forgotten that 10,000 monks of Palestine assembled at
Jerusalem in 516 to demand that the Council of
Chalcedon be observed. It is worth noting that there
never existed a religious congregation, properly speaking, in the Greek world; this Western form of monasticism was unknown to the East. There every
convent was independent of its neighbour, and where
many convents had the same founder their union
rarely lasted beyond his lifetime.
Again, in spite of a
still prevalent Western belief, the fireek monks never
had a religious rule, in the canonical sense of the
word. Even the Rules of St. Basil, St. Anthony, and
St. Pachomius were not canonical rules.
The monks
obeyed a whole series of precepts, or monastic regulations, either written or, more often, preserved by oral
tradition, which were the same everywhere.
But if
they had no rule properly so called, they had an infinity of lypica or regulations.
In the liturgical offices
the customs of St. Sabas at Jeru.salem, i. e. the Palestine customs, were combined with those of the Studivun at Constantinople or some other monastery, and
thus all desired variations were obtaineil. For the
monastic life itself the " Typica ", i. e. original charters
or constitutions of the monastery, were the guide. The

most ancient of these "Typica" known to us is that
of St. Athanasius the Athonite (or of Mount At hos),
which dates from 969. In matters of jurisdiction all
Greek monasteries were subject to the bishop or to the
patriarch the latter known as stum-oj)eyiac, because
the patriarch asserted his rights over the monastery by
placing a wooden cross (<TTavp6s) behind the altar. It
was in the cloister almost exclusively that the more
eminent ecclesiastics of all ranks were trained, and to
it dethroned emperors and disgraced courtiers fled for
refuge.
The monks were the historians, the theolo;

gians, the poets of that time the leaders of all heresies
and their opponents were monks; councils were con;

vened or prevented as the monks thought gooil. They
assisted the bishops by their learning and disturbed
the empire by their quarrels. In short, they held the
wiiole foreground of the ecclesiastical stage, and absorbed all the intellectual and religious life of the
Greek Church. And while their extensive possessions, exempt from taxes, drained the finances of the
empire, the thousands upon thousands of yoiuig men
who flocked to their monasteries robbed the land of its
agricultural class and the army of its recruits.
As it
existed in the Greek world, the monastic life caused
perhaps more evil than good, and it is undoubtedly to
it we owe that narrow pietism, that formalism and
ritualism in devotion, consisting altogether in the
externals of religion, which is even now so characteristic of the East.
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(b) The Emperor; Relations between East and
AVest; Liturgy.— In the foregoing sketch of the ecclesiastical bod}' the Byzantine emperor has not ap-

peared.
Yet no one has a greater right to a place in
that body.
Heir of the Roman emperors, the Basileus
had inherited also the office of pontijcx maximus, and,
though after the fifth century that title no longer appears on public documents, yet every Greek looked up
to the Basileus as the head of the national religion.
Moreover, the emperor was the chosen of God, Who
had raised him above humanity in order to draw him
nearer to Himself.
As Eusebius of Caesarea tells us,
"His intelligence is a reflexion of the Divine intelligence, he is a partaker of the power of the Almighty."
In his "Instruction" to the "most divine" Justinian,
the deacon Agapetus reproduces under another form
these ideas so prevalent at Bj'zantium: " It was a sign
from God that pointed out "the Basileus for the empire he was predestined in the designs of God to rule
the world, even as the eye is set within the head to
control the body.
God has need of no one the emperor needs only God. Between the Deity and the
emperor there is no intermediary" (P. G., LXXXVI,
1177).
Tlie Divine call to the empire gave the emperor
asacred character, and the anointing, the sign of priesthood, became his by Divine right. To take the life of
the Basileus or attack his authority was to resist the
will of heaven and to commit a sacrilege, unless the one
who did so happened to be, like David of old, also the
chosen one and the anointed of the Lord. This anointing and the priesthood which it conferred gave the emperor a high place among the ministers of the altar. He
became the I<ra7r6(rToXos, the equal of the Apostles, or
even the thirteenth Apostle. Hence he held a special
position between \ay society and the ecclesiastical body.
He dominated, and belonged to both, imiting in himself both elements of the social order, the civil and
the ecclesiastical.
Moreover, this special sacerdotium
reserved for the emperor secured him special rights and
powers.
"I also am a bishop", said Constantine to
" You are the bishops asthe prelates of his day.
signed to look after the domestic affairs of the Church;
I am appointed by God to oversee all that lies outside."
And Leo III, the Isaurian, wrote to Gregory
II: "Do you not know that I am both priest and
king?" Priest, bishop, Isapostolos, Apostle himself,
the Basileus was placed there to guard the puritj- of
dogma; he gave legal sanction to the decisions of
councils and inserted their canons in the public code.
He convened general coimcils, was present at their
sessions, or sent his representative to them; he controlled their disciLssions, and only permitted the bishops to leave when they had defined and legislated
according to the Faith and the canons, or even according to his own wishes.
If he frequently chose patriarchs and bishops, he was not remiss in deposing them
as soon as they stood in his way.
Orthodox and
virtuous patriarchs were the victims of wicked emperors, while immoral or heretical ones were cast out
by orthodox emperors. But it was always a matter
of politics, and the Church was merely a pawn in the
despotic hands of the State.
This condition has been
happily described by an expressive barbarism as the
rule of Caesaropapism.
The relations that grew up between Rome and the
Greek Churches during the long period from the death
of Constantine the Great to the end of the Iconoclast
persecutions (3.37-84.3) were far from cordial.
In
principle East and West were united; in fact they
were separated during most of that time. During
those 506 years the Greek Church was in open schism
with Rome during seven periods aggregating at least
248 years. The sum total is reckoned thus: (1) The
schism in connexion with St. Athanasius and Arianism, from the Council of Sardica (343) to the accession
;

;

—
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Roman. Empire from 395

of St. John Chrysostom to the See of Constantinople
(398)
55 years (2) in connexion with the condemnation of St. John Chrysostom by the ejiiscopate of the
East (404-15) 11 years; (3) in regard to the Byzantine patriarch Acacius and the Emperor Zeno's
" Henoticon " edict (484-519)
35 years; (4) arising
out of the Monothelite movement of Sergius and Heracfius (640-81)
41 years; (5) arising out of the first
Iconoclastic conflict, begun by Leo III, the Isaurian
(726-87) 61 years; (6) arising out of the adulterous
marriage contracted by the Emperor Constantine VI

—

;

—

—

—

—
— 16 years

(795-81 1 )

;

(7) in

connexion with the second

—

Iconoclastic persecution (814-43)
29 years. This
gives a total of 248 years of schism and heresy out of a
period of 500 3'ears, i. e. nearly one-half the time.
Again, it must not be forgotten "that divisions vexed
certain individual Churches e. g., the Schism of
Antioch (330-415), which had its effect not only on
the Churches of the East but also on those of the West.
It must also be confessed that when circumstances
demanded strength of will and determination the
Greek bishops were very oft«n culpable. Of all these
heresies and schisms they might at least have lessened
the duration and importance, if not altogether avoided
them, had they better understood and realized their
duty. In the patriarchal See of Constantinople, tlie
premier see of the Greek Empire, we find nineteen
heretical patriarchs, whom the first seven fficuraenical
Councils, all held in the East, condemned by name, or
who vehementh' opposed the decisions of such councils.
These nineteen were: Eusebius of Nicomedia,
Macedonius, Eudoxius, Demophilos, all four Arians;
Xestorius, Acacius, Timotheus, Anthimus, of whom
the last three were Monophysites Sergius, Pyrrhus,
Paul, Peter, John VI, all Monothelites; Anastasius,
Constantine II, Nicetas, Theodotus Cassiteras, Anthony, John VII Lecanomantos, all Iconoclasts. And
this list might be increased, if we were to include the
patriarchs who, though not formally heretics, would
not condemn their heretical predecessors, and because
of this weakness were unable to obtain communion
with the Holy See. If in the two patriarchates of
Alexandria and Antioch the mmiber of excommunicated patriarchs is less, it is because there an almost
immediate rupture took place between the Catholics
and the Monophysites or Monothelites. Hence we
meet fewer heretics in these patriarchal sees for the
very good reason that in these places the heretics
quickly set up their own separate churches, whereas in
Byzantium, the seat of the central power, both Catholics and heretics either could not or did not dare set up
ecclesiastical bodies distinct from the State Church,
but were constrained to accept orthodox or heterodox
teaching according to the bias of the emperors. Often
were the Greek bishops constrained to stifle the voice
Probably no Church can furnish so
of conscience.
many examples of the kind. In 449 more than two
hundred bishops at the Robber S3aiod of Ephesus defined Monophysitism as a dogma, while two 3'ears later,
at the Council of Chalcedon, six hundred and thirty
bishops approved the dogma of the two natures. In
470 the Basileus made five hundred bishops sign a retractation of the teaching of the Coimcil of Chalcedon,
while in 458 Emperor Leo I obtained an equal number
The
of signatures in favour of that same council.
same bishops said Yea and Nay within a few 3'ears of
each other with a facility that, to sa\' the least, is disconcerting.
In 681 at the Sixth CEcumenical Council
the whole Greek episcopate pronoimceil itself in favour
of the two wills in Jesus Christ, 3'et, in 712, the same
episcopate, with the exception of a few bishops, solemnly approved the condemnation of the former
council pronounced by the Emperor Philippicus, and
In
retracted its disapproval one 3'ear afterwards.
753, at the conciliabulum of Hieria, near Chalcedon,
388 Greek bishops applauded the Iconoclast edicts of
Constantine Copronymus, and in 787, at the Seventh
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we know to have lasted in the West from the period
Germanic invasions to the magnificent efflorescence of the Middle Ages. But the Latin Church had
one incontestable superiority over its rival: it had one
centre of gravity, Rome, and always recognized the
papacy as the visible head of the Church. The eccle-siological doctrine of the Eastern Church, on the
contrary, is very rudimentary; they do not appeal to
Rome, and recognize its imprescriptible rights only
very rarely and in extreme cases, ^^"ith the exception of St. Gregory of Nazianzus, St. Theodore the
Studite, and a few other rare examples, the bishops
and theologians of the Greek Church never touch on
the primacy of Rome, except when they are imploring
the pope's help to bring a dangerous adversary to reason.
The danger past the shock avoided they
have forgotten ever}ihing.
The primitive Church, Grseco-Syriac in speech, as
we have said, adopted the liturgy of the sjTiagogue,
which consisted of readings from the Bible, hymns,
homilies on some subject furnished by the reading,
and prayers. To this was added the sacred banquet
of the Supper instituted by Christ, with pra.yers and
ritual forms borrowed for the most part from the
synoptic Gospels and from St. Paul. We first find
of the

—

somewhat

—

precise indications of this liturgy in the

"Teaching of the Apostles", the Epistle of Pope St.
Clement, and the First Apology of St. Justin. "From
these", says Duchesne (Origines du culte chretien,
p. 53), "we must descend at once to the fourth century.
It is about this period that we come upon
docimients, of a kind that may be made use of, bearing upon the liturgical usages which were afterw-ards
completed and diversified until they became what we
see them." This same author adds that from that
possible to clas.sify all known liturgies
imder "four principal types: the Syriac, the Alexan.
.
The Syriac
drian, the Roman, and the Galilean.
had already given way to many sub-types, each havshall here deal
ing its distinct characteristics."
only with the Syriac and Alexandrian types, the only
ones used in the East.
The Syriac type, properly so-called, followed in the
Patriarchates of Antioch and Jerusalem, as well as in
the Church of Cj'prus, is mainly represented by the
Greek or Syriac Liturgy of St. James and other analogous liturgies. I^p to the .Arabic invasion Mass was
said in Greek, except in the country churches, where
Syriac w-as used. This latter speech was adopted by
the Jacobites as their liturgical language when they
separated from the official Church. In our day these
heretics and the LTniat Syrians are the only ones who
retain the Syriac rite, with some modifications especi-

jjeriod

it

is

.

We

in the Maronite Church.
sub-type of the Syriac rite is represented by the
used in the Syriac Churches of Mesopotamia
and Persia; the liturgy of Sts. Addeus and Maris, still
in use among the Nestorians and the Uniat Chaldeans,
Another sub-type is represented
is another example.
by the .-Vrmenian Liturgy, also derived from that of
Antioch, but modified since 491. when the Armenians
separated from the Cireek Churches and marked the
separation by adding to the divergencies of their rites.
Lastly, a third sub-type is represented by the Cappa-

ally

noteworthy

A

liturgies
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General Council, they condemned his memory and
restored the cultus of images.
Degradation of will, and slavery of the whole episcopate to the whims of the emperors such are the
main causes of these wretched tergiversations. No
doubt there were some noble, though rare, exceptions
among the bishops and among the monks. Be it
imderstood, their knowledge is not in question. On
this score bishops and monks, as a rule, were ahead of
their brethren in the West.
This is one of the things
that startle the student of the ecclesiastical literature
of the two Churches during this same period.
In the
East there is no such suspension of literary activity as

doco-Byzantine liturgy which

is in the main a copy of
the Syriac. It was by bishops who were natives of
Syria or Cappadocia Eusebuis, Eudoxius, Gregory
Nazianzen, Nectarius, John Chrysostom, and Nestoriu.s
that the Church of Constantinople was governed at the time of its foimdation and definite
organization, and it is this Byzantine liturgj' that
has survived in all Greek Churches, whether Orthodox or Uniat, in the Patriarchates of Alexandria
and Jerusalem, in the Churches of Cyprus, Servia,
Greece, Bulgaria, Russia, Rinnania, and others,
just as the Roman Liturgy has predominated in
all the Latin Churches.
It should be noted, however, that in the majority of these Churches Greek is
not the liturgical language, but Arabic, or Slavonic, or
Rumanian, into which the text of the Greek Liturgy
has been literally translated. For the B)'zantine
liturgy there exist, besides the Mass of the Presanctified, known to have existed since the year 615, two
complete liturgies: that of St. Basil, in almost universal use in the East about the year 520 (P. L., LXV,
449), and that of St. John Chrysostom, w-hich is the
one mainly followed at present.
Of the Alexandrian Liturgy, omitting certain later
or doubtful copies, we have three complete texts: the
Greek Liturgy of St. Mark, which seems to have been
drawn up by St. Cyril; the Coptic Liturgy, said to be
by St. Cyril of Alexandria, and the .\bj-ssinian Liturgy of the Twelve Apostles. Each of these represents a different group of the same rite, and all are

—

—

fundamentally

alike.
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(3) The Greek Schism: Conversioyi of the Slavs (Ninth
Eleventh Century).
The Greek Schism, about which
space permits us to say very little (see Photius;
to

Michael

—

C.,\lod.\rius),

was caused by something

that must have seemed trivial at Constantinople.
On 23 November, 858, the Patriarch Ignatius was
depo.sed, and on 25 December in the same jear
Photius succeeded him. Ignatius was deposed because he had refused Communion to the Emperor
Bardas, who was living openly in sin with his daughIt was not the first time at Byzantium
ter-in-law.
that for more or less lawful actions an orthodox patriarch had been deposed and another appointed in his
Thus, among other examples, Macedonius II
place.
had succeeded Euphemius in 496; John III had succeeded Eutychius in 565; Cyrus had succeeded Callinicus in 706, and John VI had replaced Cyrus in 712,
without causing any great commotion. Ignatius
might then have let things take their course and
waited in his retreat till fortune turned his way once
more. This he did not do, and, if he was somewhat
lacking in suppleness, his right was incontestable.
Once he had refu.sed to consent to his deposition. Pope
Nicholas I was bound to uphold him and to condemn
Photius was
Photius, w'ho was an outright usurper.
clever enough to see that a rupture with Rome on this
point would not satisfy even the Greeks, so he cast

;
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He

took, one by one, the
many causes for separation that had been in the air
them
into
a body of doctrine
and
united
centuries
for
then, confident in his learning and prestige, he decided
The insertion of the "Filioque"
to give battle.
clause in the Creed, the procession of the Holy Ghost
ah ulroque, etc., were so many reasons which were
bound to have their effect upon the leading minds
when the question of the separation came up. Then
again the popes' acknowledgment of the Frankish
kings as Emperors of the West was bound to carry

about for another

weight in Byzantine political circles. Moreover, it
was evident by this time that between the Latin and
Greek worlds there existed a chasm which must grow
broader with the years. However, the Photius affair
was arranged. Ignatius forgave his rival and, it appears, on his death-bed designated him as his succesPope John VIII sanctioned this choice, and if
sor.
subsequent popes excommunicated Photius it was for
special reasons not yet sufficiently known.
In 886, Photius was deposed by the Emperor Leo
VI, who disliked him, and, between 89.3 and 901, a reconciliation of the two Churches was effected by Pope
John IX and the Patriarch Antonius Cauleas. During the entire tenth century, and the first part of the

Roman and the Greek
Churches were excellent. There were, no doubt, occasional difficulties, always unavoidable in societies different in customs, speech, and civilization, but we may
almost go so far as to say that the union between the
Churches was as deep and sincere as it was during the
Michael Ca^rulafirst three centuries of Christianity.
rius, however, desired a schism for no other rea.son,
apparently, than to satisfy his pride, and in 1054 he
succeeded in making one at the very time when everything seemed to promise a lasting peace. For this
purpose he brought forward, besides the theological
reasons stated by Photius, many others that Photius
had neglected or merely hinted at, and which were
judged particularly fitted to catch the popular fancy.
The use of azymes, or unleavened bread, in the liturgy,
the celibacy inipo.sed on all priests in the West, the
eleventh, relations between the

warlike manners of Western bishops and priests, the
shaven face and the tonsure, the Saturday fast, and
other such divergencies of practice were used to disThoughtful men may not
credit the Latin Church.
have been misled by these specious arguments, but
the mass of the people and the monks were certainly
influenced, and at Constantinople it was they who
made up public opinion. For this very reason the
policy of Michael Coerularius, petty and superficial as
it was, was better fitted than that of Photius to bring
about permanent results. Indeed, so thoroughly did
it cut off the Greek peoples from Rome that since
then she has never won them back.
Unfortunately, this movement of separation under
Photius and Michael Cffirularius was on foot at the very
time when the Slavs were being converted to Christianity, a fact in the history of the evangelization of
the nations second only in importance to the converThe Servians and Croasion of the Germanic races.
tians, settled by the Emperor Heraclius (610-41) on
the lands they still inhabit, had adopted the Christian
teaching of Roman priests and bishops. But the
progress of the new religion was so slow that a second
conversion wns dfciucd necessary. It took place
under the Einpemr lia.sil the Macedonian (867-86) as
it was entrusted to Byzantine missionaries the fireek
Rite of ConsliiDliuojilr was aduptcd. This had no
small weight in dciacliiiig from Kcmie whole provinces
that were formerly s\il),jcct to it, and when these
numerous Servian ChunJics broke away from Byzantium, it was to organize autonomous ecclesiastical
bodies independent of IjoIIi U<ime and Constantinople.
In this way a whole region was lost to Catholicism.
The Bulgarians, who had crossed the l)anul)e about
the same time as the Servians, formed a more or less
;

homogeneous nation with the Slavs and became a
warrior people that more than once struck terror into
the heart of the Byzantine Basileus. Towards the end
of 864, or in the opening months of 865, their king,
Boris, w-as baptized by a Greek bishop and took the
name of Michael after his godfather, the Emperor of
Byzantium. Photius, who was patriarch at the time,
did not see his way to granting all the demands of King
Boris, so, like a cunning politician, the latter turned to
Rome and succeeded in obtaining successively several
missionaries to organize the new-born Church within
His ne.xt step was to send away all the
his territory.
German and Byzantine missionaries whom he found
there.
His real ambition was to have a patriarch of
his own who would anoint him emperor just as the
Greek patriarch anointed the Basileus at Constantinojile, ami as the pope anointed the Germanic emperor
Whether he got his patriarch from
of the West.
Rome or from Constantinople mattered little; the
main thing was to have one at any cost. Rome did
not fall in with his plan, and Boris turned again to
Constantinople, thereby initiating a serious misunderstanding between Rome and C!onstantinople which
considerably added to the strain occasioned by the
Rome claimed the
affairs of Ignatius and Photius.
Bulgarians as inhabitants of ancient lUyricum (her
former ecclesiastical territory) and as having been
baptized by her missionaries Constantinople claimed
that its priests had converted the Bulgarians, that the
land was once imperial territory, and that the Council
of Chalcedon had given Constantinople the right to
consecrate bishops for all barbarian countries. Between the two churches the Bulgarians did not know
which way to turn. They retained the Byzantine
Rite, which, with its elaborate ceremonial, made a
deep impression upon their child-like imaginations,
and, formally, they submitted to Greek bishops, until
they should have bishops and a patriarch of their own.
When, in 886, the disciples of Sts. Cyril and Methodius, expelled from Moravia by King Swiatopluk, took
refuge in Bulgaria, they were received with open arms.
The newcomers introduced into Bulgaria the Byzantine Liturgy, but in the Slavonic tongue, whereas
hitherto the Bulgarian priests had used the Greek
language. From Bulgaria this Byzantino-Slavonic
Liturgy spread among the Servians, the Russians, and
all the Slav peoples.
The first Bulgarian patriarchate was originally
established at Pereiaslaf, then was transferred to various centres in Western Bulgaria, finally to Ochrida
In 1019 it was suppressed, when the
(see Achrida).
town of Ochrida fell into the hands of the Byzantines,
or rather it was converted into an independent archbishopric.
As such it lasted until 1767, when it was
definitively suppressed. However, independent patriarchate or autonomous archdiocese, the Bulgarian
Church was from its foundation powerfully influenced
by Constantinople; the long series of its Greek or
Hellenistic archbishops shared at all times the antiRoman feelings of that city. The Russian Church is
;

also a spiritual daughter of Constantinople (see Russia).
need not relate here the conversion of that

We

it probably took place about 85.3, perhaps a
and both Latins and Greeks probably
participated in it. Progress was very slow, however,
and when the Czarina Dlga wished to become a Christian she had to go to Constantinople for instruction
and baptism, on which occasion she took the name of
Helena (c. 956 or 957). Olga's conversion had no
great influence; the czar, Sviatoslav (964-972), refused to yield to her wishes that he should also be a
Christian.
It was not till 989 that Prince Vladimir
allowed himself to be baptized, and ordered that his
siibjects should over afterwards receive baptism.
The Kiissiiku ( 'IuutIi was probably organized at this
time, and a Greek metropolitan sent by the Byzantine
patriarch was installed at Kiev, the Russian capital.

nation

;

little earlier,
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" Notitia

Episcopatuum of
Unfortunately, we have no
tlie Byzantine Church contemporary with this event.
The "Notitia" of 980 naturally makes no reference to
Kiev, and the next "Notitia" extant goes from 1081 to
Ills only; in that year the metropolitan See of Kiev

false accusation, unless some Latin missionaries sinned through excess of zeal.
The primacy
of the pope had always been recognized by the patriarchs of the East, and by Photius himself, as long as

appears as number 60; similarly, in the "Notitia" of
Manuel Coranenus which appeared about 1170. In
this document Kiev appears as presiding over eleven
suffragan sees, and this is the earliest information we
have concerning the hierarchy of the Russian Church.
The head of this Church had a rather inferior place in
the Byzantine hierarchy, but exercised the prerogatives of an exarch (q. v.) and, once installed, administered freely his ecclesiastical province. He consecrated
its bishops, crowned its czars, and he usually resided
at Kiev.
Generally, a Greek was chosen for the office,
so that the medieval Russian Church was but an
extension of the Byzantine Church, sharing the liturgy,
the dogmatic teaching, and the ecclesiastical antip-
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athies of the latter.
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Reunion; The Crusades {Eleventh
of the emperor and the
Court, who favoured an understanding with Rome and
the West, Michael Carrularius proclaimed his schism in
1054.
He was followed by most of the clergy, also by
the monks and the Greek people. Peter, the Patriarch of Antioch, held aloof from this violent measure,
but died soon afterwards, and his successor went over
(4) Efforts towards
to Fifteenth Century).

—In spite

to Cserularius. The Patriarch of Alexandria, usually
resident at Constantinople, sided with the bishop of
the capital; the Greek Archbishop of Oclu-ida was devoted to Cserularius and was one of the first to stir up
the question of the azymes as a grievance against
Rome. Lastly, the head of the Russian Church was

only a metropolitan dependent on the Byzantine
Church. Therefore, with the exception of the insignificant Patriarch of Jerusalem, who at first tried to
agree with both parties, all the Greek Churches had
taken sides against Catholicism about the end of the
eleventh century. In the years that elapsed from the
death of Photius (891) to the fall of Constantinople
(1453) the anti-Roman doctrine of the Greek Church
took definite shape. Photius was the first who at^
tempted to co-ordinate all possible rea.sons of complaint against the Latins.
He enumerated seven

the procession of the Holy Spirit
of the
of the
pope, the reconfirmation of those confirmed by Greek
priests, the Saturday fast, the use of milk foods during
the first week of Lent, the obligation of celibacy on the
The last three do not in any way affect
priests.
dogma, and as much might be said of the second. The
reconfirmation of those already confirmed seems to
chief grievances:

from the Father and the Son, the insertion
"Filioque" clause in the Creed, the primacy

have been a

the pope was willing to condescend to their wishes.
first letter of Photius to Pope Nicholas I does not
differ from those of his predecessors, save for its more
submissive tone and more humble diction. Appeals
to the pope from the East between the second and
ninth centuries are very numerous. And as for the
Greek theory of the procession of the Holy Ghost, it
was no new thing in the ninth century; St. John Damascene and St. ilaximus of Chrysopolis had favoured
this doctrine long before Photius and were never accused of heresy. It would, therefore, have been easy
to find a common ground or compromise that would
have harmonized the teaching of both schools. Passing from Photius to Michael Carrularius, we find only
one new complaint directed against the Latins, and
that liturgical: the use of unleavened bread (see
Azymes). On this point the dispute was impossible
of settlement, since each Church had been using its
own particular kind of breatl from time immemorial.
Fresh differences in the meantime arose: the placing
(about the thirteenth century) of the Epiclesis before
the Consecration; Purgatory, which the Greeks would
not admit, although they prayed for the dead and
mortified themselves in their behalf; the full glorification of the just prior to the general judgment; the
general judgment itself, which they rejected, as did
also some Latin medieval theologians; the giving of
communion to the laity under one species; baptism by
infusion.
To all these differences were to be added in
the nineteenth century the dogma of the Immaculate
Conception and that of Papal Infallibility. Merely
for the sake of recording them, we may mention liturgical differences, as the manner of fasting in Lent, the
adoption of a new calendar, the manner of making the
sign of the cross causes of offence which the Greek
clergy took pleasure in keeping alive, and which made
a deep impression on a people devoted to trifles and,
generally, very ignorant.
Papal Efforts at Reunion. The breach declared in
1054 has never been repaired. Yet this has not been
the fault of the popes. As early as 1072 we find Alexander II eager for reunion. This attempt failed because of the unflinching opposition of the philosopher
Michael Psellos, the Patriarch Xiphilinos, and their fanat ical friends. Thencef ort h unt il the f all of Constantinople (1453) the popes multiplied letters, embassies,
and paternal advice to win back the erring Greeks to
the fold of orthodoxy, and to keep them there on their

—

—

return.
All in vain.
The two reconciliations effected by the Councils of Lyons (1274) and of Florence
(1439) were solely due to the efforts of the popes and

the Byzantine emperors. At Lyons Michael VIII,
Pateologus, a clever politician, proclaimed himself and
his people Catholics in order to save his crown and to
stay the formidable armament of Charles of Anjou.
At Florence John VII, Palaeologus, came to beg men
and arms from Europe to save his capital from the
threatening Turks. It would be difficult for an impartial historian to affirm the sincerity of their deOne thing is certain, their
sire for religious union.
clergj' followed them with the greatest reluctance, and
at Lyons the Greek clergy kept aloof from any union
with Rome, and would not listen to it at any price.
Michael Palaeologus was hardly dead (1282) when his
son Andronicus undid all that he had accomplished,
and even denied religious burial to his father; moreover, the Catholic patriarch, John Veccos, was deposed together with all his friends.
John VII, PaUrologus, who had agreed to the union
at Florence, either could not, or did not dare, proclaim
it in his capital.
He feared either the anathemas or
the intrigues of men like Mark of Ephesus, or George
Scholarios. His brother, Constantine Dragases, the

—
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Byzantine emperors, died heroically for his
He, also, feared at tlie beginning of his
reign to impose the union on his clergy and people.
He had to wait until 12 December, 1452, hardly six
months before the entry of the Turks into the capital,
when Cardinal Isidore solemnly proclaimed the union

stone's

church of Saint Sophia. Admiral
Notaras cynically observed that the Greeks preferred
the turban of the prophet to the tiara of the pope. It
must, however, be acknowledged that the seeds of
union sown by the missionaries and by the envoys of
Rome have never been completely stifled. There
have always been Greeks who were sincerely Catholics,
even in the darkest days of their country's history.
Among them some have always defended with their
pens, and often at the risk of their lives, the unity of
the Church and the primacy of Rome. Demetraeopoulos, it is true, has published a lengthy list of

the cessation of the Crusades.
Nor must the
foundation of the many Catholic institutions in the
East, which long outlasted the Crusades, be reckoned
as useless.
It was their slow but continuous efforts
that paved the way for the emancipation of many
Christian peoples from the Turkish yoke, and brought
about in those countries that increasing influence of
the Catholic religion which we now behold.
"More
important perhaps", says M. Br(5hier in "L'Eglise et
I'Orient au moyen age: les Croisades" (Paris, 1907),
p. 354, "are the results which the Crusades never
dreamed of and which sprang from the contact of
Christendom and the Orient. The very complex
question as to what European civilization owes to the
East cannot be discussed here; yet every day we find
traces of the charm which the culture of the East
exercised on Europe before and during the Crusades.
What we are most concerned with is the advance thus
made in geographical knowledge and, in consequence,
in the spread of European civilization by expeditions
and travels in the East. Asia was really discovered in
the thirteenth century by those Italian missionaries
and merchants who were the guests of the Mongolian
Khans. For the first time since the expedition of
Alexander, countries which until then had remained in
the penumbra of legend appeared as a reality." Literature, finally, owes much to the Crusades, which, by
the literary relations they established between the
Latin and Greek worlds, called forth the magnificent
movement of the Renaissance.

last of the

country.

of Florence in the

the principal anti-Roman wTiters among the Greeks,
but it would be easy to prepare another very large
work of the same kind exhil:)iting the pro-Catholic
activity of many Greeks.
John Veccos (Beccos),
George Acropolites, Isidore of Kiev, Bessarion, Arcudius, AUatius, are names that carry weight with any
unbiassed historian, and they had many disciples and
imitators.

With few exceptions the popes have always leaned
to the religious policy of recovering the East by every
means of pacification and, when necessary, by theological controversy.
This last means, however, was as
a rule foredoomed to failure. Polemics have rarely
converted anyone, and when carried on, as in the
Middle Ages, with .syllogisms and, above all, with
insults and outrages, then, instead of conciliating
souls, they leave behind them
only bitterness, asperity, and sometimes hate. If
the popes, however, were misled in their choice
of weapons, or rather, if their religious representatives in the East abused controversy and polemic,
it m\ist be conceded that the popes stopped there.
The violent solution of the Eastern question by
the sword the crusade which was to profit only
the Westerns was no doing of the popes. In his
stirring appeal at Clermont-Ferrand that set afoot the
first armed enterprise. Urban II exhorted the Christians of the West to .save their bretliren in the East,
even before undertaking to free Jerusalem and the Holy
Sepulchre. Moreover it is almost too well knowni
to need repeating here Innocent III denounced
vigorously the diversion of the Fourth Crusade to an
attack on Zara and Constantinople for the almost
From 1261 to 1282 (the
exclusive profit of Venice.
Sicilian Vespers) Charles of Anjou was hindered from
making war on Michael PaUeologus and recapturing
Constantinople solely by the influence of the Roman
Curia.
It would therefore be an injustice to blame
the popes for the abortive issue of the Crusades. Had
they been supported earnestly by East and West

and calming angry

—

—

—

—

alike, Christendom would have fared immeasurably
better. Unfortunately, the Catholic States, especially
the Italian Republics, were too selfish to grasp the high
moral and religious significance of the conduct and

aims of the popes. As a rule, the only success of contemporary politicians was in embarrassing the popes.
East, moreover, it must be admitted, did its share
in frustrating the work of the Crusades.
Far from
assisting the generous West in its sublime effort to
save Christendom, the Greeks saw in the Crusades only
sources of profit for themselves or attempted to hinder
their success.
While their theologians and polemical
writers showed more rudeness and spleen in controversy than did the Latins, their princes and emperors
were likewise less disinterested than the leaders of the

The

Crusades.

It

is

to be carefully noted that the crusad-

movement was by no means a complete failure.
At the time of the First Crusade, in the eleventh century, the Turks were in possession of Niccea, within a
ing

throw of Constantinople. Before the Fraiikish knights Islam retreated, or at least ceased its conquests, in Asia Minor, in Syria, and even in Egypt.
And if in the fourteenth century it was enabled to
resume

its

conquering march and cross into Europe, a
civilization, it was in consequence

menace to Christian
of

For general reference works relating to the Schism, see the
foregoing bibliography.
Nohden, Das Papsttum und Byzanz
(Berlin, 1903); Arsenij, Relations between the Latin and Greek
Churches at the Time of the Crusades in Journal of the Ministry of
Public Education (Russian, St. Petersburg, 1867), CXXXIII,

Brehier, UEglite et I'Orient au moyen dge: les
Croisades (Paris, 1907)-, Lebedev, Sketch of the Byzantine
Church from the end of the Eleventh to the Middle of the Fifteenth
Century (Russian, Moscow, 1902); Theiner, Monumenta speC'
(Vienna,
tantia ad unionem Ecclesiarum grcecx et romana:
1S72) Delisle in Notes et extraits des manuscrits (Paris, 1S79),
XXVII, pt. II, 87-167; Draseke in Zeitschrift fUr wissensch.
Tkeologie (1891), XXXIY, 325-55; Omont in BihliolKgue de
I'Ecole des Charles (Paris, 1892), 254-57; Gat, Le Pape Clement
VI et les affaires d'Orient (Paris, 1904); Haller, Concilium
Basiliense (Basle, 1896); Zhishman, Die Unionsverhandlungen
zwischen der Orient und der romischen Kirche seit dpn Atisgange
499-534;

:

des

XV Jahrhunderts bis zum Condi von Ferrara (Vienna, 1858)

Vast, Le Cardinal Bessarion (Paris, 1878) Rocholl, Bessarion
(Leipzig, 1904); Pastor, GescAtcWe der Pnpsie (Freiburg, 1901),
I, 3()3 and passim; Carra de Vaux in Revue de VOrient Chre;

69-93;

Draseee.

Zum

Kircheneinigungsversueh des
Jahres 11*93 in Byzant. Zeitschrift, V, 572-86; DiamantopotiLOS, Marcus Eugenicus and the Council of Florence (Athens,
1899).
See also for further bibliography the article Crusades.
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(a) Internal Organization of Byzantine Churches.
have already spoken of the Bulgarian Patriarchate of Ochrida, which about 1020 was changed
into an autonomous Grseco-Bulgarian archbishopric
more or less Hellenized, and which, until its suppression in 17G7, remained under the influence of

We

t'onstantinople.
Another Biflgarian patriarchate,
that of Tiniovo, was established in 1204 by legates
from Innocent III and remained Catholic for a long
time.
Gradually, however, it began to lean towards
the Greeks, till it finally disappeared in 1393, and its
bishops all passed under the authority of the cecumenical patriarch.
Something similar happened to the
Servians.
Up to about 1204 they were on the most
cordial relations with Rome, although it is probable
that they recognized the jurisdiction of Constantinople.
In 1217 Sabas the Younger crowned his
brother king in the pope's name, and established a
Servian Church which was at first composed of six
dioceses.
It was recognized by the Byzantines in
1219.
In 1346 King Stephen Douchan threw off all

—
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the Servian Patriarchate of Ipek, which, after many
changes of fortune, was suppressed in 1766 and incorporated in the Byzantine Church. The Russian
Church continued to depend on Constantinople
through its metropolitans at Kiev and at Moscow
until 23 January, 15S9, when the Byzantine patriarch,
Jeremias 11, publicly recognized its autonomy, and
consecrated Job the first patriarch of Moscow. From
that datethe Russian Church ]xissesout of the purview
of this article.
It was not till the fourteenth centurjthat the Church of Constantinople succeeded in imposing upon the Rumanian people, who occupied the
north bank of the Danube, a Greek ecclesiastical
hierarchy subject to itself. This was done through
the inetropolitan .sees of Alania and Bitzinia, or Soteropolis, with the later sees of Hungaro-Wallachia,

Mauro-Wallachia (.Moldavia), and 'Wallachia.
During that troubled period which saw the establishment of the Franks in the East, the Greek patriarchates of Alexandria, Antioch, and Jerusalem
suflfered especially.
As long as the Latins remained
undisputed masters of these regions, their Latin patriarchs stubbornly opposed the coexistence of Greek
patriarchs, so that the Latter had no choice loft but to
take refuge in Constantinople at the Byzantine Court
and to govern their Churches from there as best they
could. This method soon became customary, and even
after 1453 the patriarchs continued to reside at the
Phanar. The Patriarch of Antioch alone returned
soon afterwards to his own territory. In the seventeenth centurj- the Patriarch of Jerusalem ventured
into Palestine, but it was not till the nineteenth century that the Patriarch of .\lexandria left the shores of
the Bosphorus.
It must also be remembered that
Cyprus and Crete (the latter being directly under
Constantinople) were unable to have Greek bishops
during the long centuries that those islands remained
in the hands of the Latins.
It would be impossible
within the limits at our disposal to give an exact

description of the hierarchy of the patriarchate of
Constantinople from the tenth to the fifteenth century.
A "Notitia Episcopatuum" drawn up soon
after 14.53 reckons 72 metropolitan sees, 8 autocephalous archbishoprics, and 78 suft'ragan .sees divided
among 21 ecclesiastical provinces or a grand total of
This relatively small number of dio1.58 dioceses.
ceses is explained by the fact that .\sia Minor was then
but an immense ruin, and that in Europe, in the majority of the Venetian or FrankLsh possessions, the
presence of Greek bishops was not tolerated.
Space forbids us saving more than a few words on
the domestic history of the Greek Church. The election of the patriarch belonged by right to the Hoh'
Synod de facto, as we have seen, it was the Basileus
or emperor, who elected him. Limited as was the
authority of the Holy S}.Tiod, it could not always
exercise what authority it had, and, on the death of a
patriarch, the Basileus often appointed his successor
without any previous consultation with the Synod.
Nicephorus Phocas attempted to nidlify any ecclesias;

nomination not approved by him, an abuse of
lasted during his lifetime only.
The
metropolitans were elected b)- the Holy Synod, the
bishops by the metropolitan and his suffragans, if they
were sufficiently numerous, or, if not, with the assistance of bishops from another province. The clerg)had undergone no change since the earlier jieriod, except that after the twelfth century we hear of no more
deaconesses, thovigh some religious women bear that
title without any right to it. Moreover, with the
exception of Thebes and Boeotia, religious women no
longer wore a lay habit or dress. "Commendation"
and ''charisticariats" were as common as in the West,
with their train of simony and vices still more hideovis.
The mensa episcopalis often foimd its way to the officials of the treasurj' or some other court functionary',
tical

power which
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dependence on Constantinople and set up

and
day

servility towards the State was the order of the
in all the ranks of the clerg}\
The patriarchs
were obedient tools of the enii)erors. Yet there were

not wanting patriarchs formed in the monastic schools
the courage to defend their rights and the
Church against the encroachment of the
civil power.
Monasticism was more and more popular throughout
the Greek world. In Constantinople there were hundreds of monasteries, and every provincial town tried
to rival the capital, so that the Byzantine empire became one vast Thebaid. Outside of Byzantium the
monasteries formed into groups which surpassed the
fame of the ancient solitudes of Egypt and of Palestine.
AVithout speaking of Southern Italy, rich in
Greek convents, we must not omit to mention the
famous monasteries of Mount Ossa, of the Meteora, of
Phocis, and of the Peloponnesus.
On Mount Olympus in Bithynia the neighbourhood of Broussa, Nicsea,
and Ghemlek) many religious centres sprang up. On
a little corner of land, with a maximum length of 63
miles and a width of from 12 to 20 miles, a veritable
oasis of monasticism came into existence, comprising
at that time more than a lunidred convents.
These
convents, usually very well filled, sheltered a number

who had

rights of the

(

of

saints

and

ecclesiastical

celebrities.

Beginning

from the tenth century, the peninsula of Athos saw
the rise of monasteries properly so called, and saw the
cenobitic usage (community life) supplant the haphazard methods of earlier days. Then it was that
vocations abounded, and the holy mountain was
transformed into an earthly paradise of monks. The
convents known to have existed at Mount Athos between the tenth century and the thirteenth numbered
more than a himdred. It was at this period, too, that
the holy mountain played a preponderating part in
the religious history of Constantinople, and in the
fourteenth centurj- the Hesychastic controversy,
stirred up by its religious, became the dominating
preoccupation of the time. There were many other
active, though not so well-known, monastic centres
e. g. Mount Latrus near Miletus, Mount Ganus, and

Mount

(ialesius,

Mount

.St.

Auxentius near Chalcedon,

the islands of the .\rchipelago and of the Ciulf of Nicomedia, the region of Trebizond, and especially the
winity of Ciesarea in Cappadocia, with its picturesque
kiurir clinging to the slopes of the hills.
The constant controversies with the Latins did not
prevent the rise of other controversies that sometimes
divided the Byzantine Empire into opposing camps
just as in the heart of the Arian and Monophysite conflicts.
We shall mention but a few. In 1082 a council condemned the philosopher Italos, a subtile logician
who.se errors had been refuted by the Emperor .\lexius
Four years later, Leo, metropolitan of
I. Comnenus.
Chalcedon. was accused of giving to images the cultus
of latn'a. due only to the Deity.
In reality he had
merely defended the property of his Church and prevented the emperor from caiTving off the ornaments of
beaten gold and silver from the statues and images.
.4fter Leo came Nilos, a monk who had expressed some
heterodox views concerning the mystery of the Trinity
and the Divinity of Christ. In a council of 20 August,
1143, the Bogomiles were condemned, together with
many bishops who favoured them. In 1156 and 1157
two councils anathematized Sotericus Pantengenius,
Patriarch-elect of .\ntioch, who maintained that the
Sacrifice of the Mass was not offered up to the Word,
but only to the Father and to the Holy Spirit. Two
other councils, held in 1166 and in 1170, explained the
text. "The Father is greater than I", apropos of which
many bishops were again falling into the errors of
The monk Irenicus. suspected of various dog.\rius.
matic errors, was condemned in 1 170. The thirteenth
century is filled with the quarrel of the Arsenitesor
partisans of the Patriarch Arsenius, who had been
deposed for condemning the assa-ssination of young
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infinite.

These monstrous errors were denounced by

the C!alabrian Barlaam, by Nicephorus Gregoras, and

by Acthyndinus. The conflict began in 1338 and ended
oiily in 1368, with the solemn canonization of Palamas
and the official recognition of his heresies. He was declared the "holy doctor"and "oneof the greatest among
the Fathers of the Church", and his writings were
proclaimed "the infallible guide of the (Christian Faith ".
Thirty years of incessant controversy and discordant
councils ended with a resurrection of polytheism.
Among the medieval Greek theologians the most
famous are the ninth-century Photius, well-known for
Michael Psellos, in the eleventh
his anti-Latinism
century, an all-round capable writer, theologian, exegete, philologist, historian, scientist, poet, and, above
Euthymius Zigabenos, who comall, philosopher;
posed, at the request of Alexius Coranenus, his
" Dogmatic Panoply, or Armoury, Against all Errors'';
Nicholas of Methona, Andronicus Cameterus, antiLatin polemical writers, particularly Nicetas .'Vcominatus (Akominatos), noted for his "Treasure of
Orthodoxy '. John Veccos Beccos) and George Acropolites tried to reconcile the teachings of both Latins
and Greeks while other Greeks opposed the Latins
with all their might. Among the opponents of Palamas were Barlaam, Gregoras, Akyndinos, John the
;

'

(

The theological conflict
went on both before and after the Council of Florence
(1439); Mark of Ephesus and George Scholarios
repudiated the Roman theology, which on the other
hand, was adopted and upheld by Bessarion, Isidore
of Kiev, Joseph of M. tlione, and Gregory Mammas.

Cy priot, and Manuel Calecas.

"
irhaste in Echos d'Orient (Paris,
Bois. La
362; (1901) .50-60; Holl. En1!)00-01), 1-11, I'
i" '" im griechischen Muncktum (Leipzig,
thti-iiasmns vti>l I:
1897); Le BAHiiiEii. SI. Chrislodule el la riforme des convents grecs au XI' sitcle (Paris. 1863); Meyer. Die Haupturkunden fur die Geschichle der Alhos Klfisler (Leipzig, 1894);
Blaciios. La Presqu'ile de V Alhos, sea monasltrea el ses moincs
d'aulTcfois el d'aui'ourd'hui (Paris. 1903); Ouspenskij, History
'

;

.

;

;

of Alhos (Russian, Kiev. 1877-92);

Petit, Aclea de Xenophon;

Aden du Pantocrator: Actes d'Esnhigmrnou (3 vols., St. PetersFora further bibliography coiieerninKAtho.s,
bure. 1903-190.5).
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see VAli.HK in Uirl. de thiol, calh. (1900).

GREEK

76S

Lascaris by Michael VIII, Palsologus. Originally a
personal affair, it grew eventually into a theological
and canonical controversy.
With the fourteenth century we
(b) Hcnychasm.
come upon Hesychasm (ii:7vxia, ''quiet ")> the greatest
theological conflict of the Greek Church since the old
times of Iconoclasm. Gregory Sinaita first spread this
doctrine, which he had learned from Arsenius of Crete.
It is
Intrinsically, it offers nothing very remarkable.
based upon the well-known distinction between the
practical religious life, wliich purifies the soul by
cleansing it from its passions, and the contemplative
life, which unites the soul to God by contemplation,
and is thus the ideal and end of religious perfection.
Four or five successive stages lead the disciple from
the practical to the contemplative mode of life. But
while there was nothing startling in the theological
principles of the new teaching, the method pointed out
for arriving at perfect contemplation recalled the
practices of Hindu fakirs, and was no more than a
crude form of auto-suggestion. The alleged Divine
splendour which appeared to the hypnotized subject,
and was identified with that which surrounded the
Apostles on Thabor, was really nothing but a conunonYet this Thaboric brightness, and the
place illusion.
omphalopsychic method of inducing it, gave a widespread reputation to the Hesychasts. No doubt the
leaders of tlie party held aloof from these vulgar practices of the more ignorant monks, but on the other
hand they scattered broadcast perilous theological
Palamas taught that by asceticism one
theories.
could attain a corporal, i. e. a sense view, or percepHe also held that in God there
tion, of the Divinity.
was a real distinction between the Divine Es.sence and
Its attributes, and he identified grace as one of the
Divine propria making it something uncreated and

s.

v. Canalanlinople,

Eglise de; Bardenhewer, tr. Shahan, Palrology (St. Loula,
1908); Batiffol, La h'/^ern/wre ffrec^e (Paris, 1897); FesslerJuNGMANN, Instiluliones Patrologia: (Innsbruclc, 1890); NicoLAi, Griechische Lilteraturgeschichle: Die nachklassische LitHiRSCH, Byzanlinische Studien
teraluT (Matigeburg, 1S7S);
Fabricius, Bibliolheca Grmca (Hamburg);
(Leipzig, 1876);
Krumbacher, Geschichle dcr byzant. Lilteratur (Munich,
1897).

—
—

(5) From
the Catholic

1453 to tlie Present Time. Relations with
Church, the Protestants, etc. The capture
of Constantinople by the Turks marks the apogee of
the CECumenical patriarchate and the Greek Churches
subject to it.
By establishing Gennadius Scholarius
as the only patriarch of the Orthodox (Uiurches
within the Ottoman Empire, Mohanmied II placed all
the other peoples Servians, Bulgarians, Rumanians,
under the exclusive domiAllianians, and Anatolians
nation of Greek bishops. No doubt the Servian and
Bulgarian Clmrches of Ipek and Ochrida still existed,
but, pending their final suppression in 1766 and 1767

—

—

respectively, they were hellenized and under Greek
control, so that they were in reality but an extension
Moreof the Greek Patriarchate of Constantinople.
over, the conquest of Egypt and Syria by Sultan Selim
in the sixteenth century enabled the Greeks to control
the honours and emohmients of the Patriarchates of
Jerusalem and Antioch. In the seventeenth century
the Patriarchate of Jerusalem was hellenized, and that
of .\ntioch in the opening years of the eighteenth century.
As for Alexandria, where the faithful were
very few, its Greek titular always resided at Constantinople.
In this way the Greek Church gained gradual
possession of the immense Ottoman Empire; as the
Turks extended their conquests the jurisdiction of the
Greek patriarchs extended with them. This situation
lasted until the first half of the nineteenth century.
The whole Orthodox world was at that time CJreek,
save in Russia, whose religious autonomy had been
recognized in l.'iSO, and in the Austro-IIungarian Em-

pire, where Servians and Rumanians constituted,
from the end of the .seventeenth century, autonomous
Churches, either Catholic or Orthodox. During the
greater part of the nineteenth century the principle of
long cherished at Constantinople, which
nationality
had employed it against the popes when robbing them
of jurisdiction over Illyricum and at one time over
Southern Italy was turned against the Greeks themselves, especially against the Church of Constantinople.
Every province or kingdom that shook oft' the Turkish
suzerainty freed itself at the same time from the eccleCuriously enough, it
siastical yoke of the Phanar.
was the Greeks of tlie Hellenic Kingdom who first set
up, in the nineteenth century, an autonomous
Church. The Servians and Rumanians were not slow
The Bulgarians went farther and,
to imitate them.
while remaining Ottoman subjects de jure until October, 1908, they established about forty years ago an
exarchate of their own, independent of the Phanar,
with jurisdiction not only over all Bulgarians in BulIt is to be
garia, but also over Bulgarians in Turkey.
expected that the recent proclamation of a Bulgarian
kingdom will modify this state of things. A Bulgarian Church may be established within the limits of
that kingdom, and a .second Bulgarian Church within
the limits of Turkey in Europe. The creation of a
Servian Chiu-ch for the Servians in Turkey is also pro-

—

—

jected, so that the cecimienical patriarchate seems on
the eve of dismemberment.
In recent times, also, the
rivalry of nationalities has passed over from Europe
into Asia.
In 1899 the Greeks were ejected by the
Syrians from the Patriarchate of Antioch in the same
they
may
soon lose Jerusalem. In Egypt similar
way
divisions exist between the Greek- and Arabic-speaking elements; the latter, aided by their Mussulman
fellow-countrymen, may eventually cast off the ecclesiastical cont''oI of tlie Greeks.
In short, at no very
distant date the Greeks, who have so long ruled the
;

Orthodox world,

will

have to be content with the
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Church of Athens, that of Cj-prus, and the sadly
weakened Church of Constantinople.
If we look at the domestic situation of the Greek
Church diu-ing the iJeriod from 1453 to 1901, the year
of the present titular's accession, we find that, of a
total of one hundred and two patriarchs, only twentynine have died in possession of their see, and that the
sevent\-three others either resigned or were deposed.
It is a strange phenomenon, seldom met except among
the Greeks, that, whereas a patriarch was nominated
for life, as a rule he was deposed or forced to resign.
It sometimes happened that the same man became
patriarch more than once.
In this way, while between
1453 and 1901 there were only one himdred and two
patriarchs, there were some one hundred and sixty
patriarchal elections; thirty-five patriarchs having
been elected several times (twenty-one twice, nine
three times, two four times, two five times, and one
seven times). The last of these records Ls that of Cyril
Lucaris, the famous seventeenth-century Calvinistic
patriarch.
These continual changes gave rise to some
amusing incidents. Thus on 19 October, 1S4S, Anthimus IV succeeded Anthimus VI, who was deprived
of office the day before; at present Joachim III is
cecumenical patriarch for the second time, twentythree years after the death of Joachim I^', who had
succeeded him. This confusion is by no means pecuIn the hellenliar to the Church of Constantinople.
ized Church of Ochrida, we find between the 3'ears
1650 and 1700 no fewer than nineteen forced resignaThe two main
tions or depositions of archbishops.
causes of these sudden changes are the cupidity of the
Turks and the ambition of the Greek clergy covetous
The cupidity of the Turks
of the patriarchal throne.
might never have been a factor, had it not been for the
intrigues and cabals of the Greek clerg)' themselves,
who put up their patriarchate at auction. On 20
November, 1726, Paisios paid out 145,000 francs for
the officeof patriarch, and in 1759 the Sultan Mustapha
III fixed the tax on the office at 120,000 francs. And
yet in many instances the patriarchs did not remain
even a year in office. Later, when the Turks had
taken off the tax, depositions and resignations went
on, and go on to this day as in the past, so much so
that the laity now come forward and ask that the
duration of a patriarch's term in office be limited, e. g.
However, in the Kingdom of
to three or four years.
Greece, where the Church depends mainh- on the
What has been
State, these scandals do not occur.
said of the patriarchs might be even more truly said of
the metropolitans and bishops. Though, according
to Greek canon law, transfers from one diocese to another are forbidden or ought to be verj- rare, as a
matter of fact every bishop has administered before
Either the
his death four or five different dioceses.
bishops did not find their dioceses suited to their dignity or the people did not find the bishop suited to
Of late the custom of la_v interference in
their taste.
the nomination of bishops is growing, and hardly a
year goes by in which seven or eight bishops are not
removed at the request of their flocks. Nor must it
\x forgotten that the bishops busy themselves mainly
with anti-Bulgarian or anti-Servian politics and other
The Turkish government often has to
secular affairs.
request the withdrawal of some over-compromised
prelate.

—

It may be noted that the Greek bishops
those of
to-day at least have received a fairly good education
in the secondary schools, followed by a very ordinary'
course of theolog)- in the seminary of Halki or that of
Santa Croce, near Jerusalem. Some of them have
spent a few years in the Protestant universities of
Germany, or in the ecclesiastical academies of Russia.
Their theologj- is usually limited to a knowledge of the
points of controversy between Latins and Greeks from
the beginning of their Church until recent times they
use it to bias the minds of their people against the
VI.— 49

—

;
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missionary efforts of Catholics. They are more tolerant of Protestants. With the exception of the clergy
in the towns, who aim at the higher offices, the Greek
priesthood is very ignorant; the priests can hardly get
through the Mass and the other services in a fitting
manner. Although married, they retain great influence over the illiterate hut pious members of their
flocks, who are attached to Christianity by tradition or
patriotism, and whose ill-instructed religious sense
shows itself mainly in ritual observances and superstitious practices.
With the exception of two or
three seminaries, having about fifty pupils in all.
there is no training school for the lower clergy.
The dioceses are divided, as with us, into parishes of
various classes.
Preaching is neglected and in many
places is omitted altogether.
For this reason, in 1893
some laymen at iSniyrna founded the Eusebia Society
for the dift'usion and explanation of the Word of God.
This example has been followed in other places, especialh' at Serra?, Magnesia, and Constantinople, where
laymen preach in the churches as is the custom in
some Protestant sects. The higher clergj-, far from
favouring this mo\ement, which is a reproach for
them, do all they can to hinder it. Feast days are the
same as in the Latin Church so are the sacraments.
The latter are rarely received, and rather as a matter
of custom than of genuine conviction.
Communion is
received four times a year after the four great fasts: at
Easter, on St. Peter's day, on the Assumption, and at
Christmas. Confession ought to precede this solemn
act, but as a rule it is omitted or treated so slightingly
by priests and people that it is better not to speak of
The priests and bishops do not go to confession.
it.
Mass is heard on Sundays and Feast-days, or, rather,
on those days the people go and say some prayers before the icons, or holy images, the services being generally so long that very few remain to the end.
In
any case there is no definite teaching on this point any
more than on others, everything remaining vague and
uncertain in the minds of the people.
(For Feasts and Fasts of the Greek Church, Service
Books, Vestments, Church Furniture, etc., see, under
Constantinople, The Rite of. Vol. IV, pp. 315 sqq.)
The music of the Greek Church began with the
ecphonetic chant, a sort of recitative ba.sed on the
laws of accent in prosod\-. Through the early melodists, or Syriac liturgical poets, this musical notation
may reach back to the ancient liturgical chant of the
Jews. The musical characters or signs are Greek.
The notation, known as that of St. John Damascene, is
merely a development of ecphonetic notation. It
increased the number of signs from nineteen to twentyfour.
In medieval times a monk of Athos, John Koukouzeles, raised it to sLxty or more; but in the early
part of the nineteenth century Chrysanthos modified
or simplified this excessively complicated notation;
his "Theoretikon", a very instructive work, has become the basis or guide for all liturgical chants and
;

works thereon. Gregory Lampadarios and
Chourmouzios aided Chrysanthos in his reform, which
can hardly be called successful. It seems that all
scientific

misinterpreted certain old musical signs;
they are responsible for the horrible
Hownasal intonation so abhorrent to Europeans.
ever, musical reform is in the air; during the past
thirty years it has been talked of, and plans have often
been submitted, but so far without results. The religious music of the Russians is the only one that expresses any true piety.
Its gravity, unction, and
sweetness are beyond question. If a religious music
truly Christian ever existed, the Russians have inherBetween Russian and Byzantine music there
ited it.
is no connexion whatever.
(See also under Constantinople, The Rite of, Vol. IV, p. 316.)
three

moreover,

Lebkdov, History of the Greek-Oriental Church under Turkish
domination since 14.53 (Russian. Sergievsk Posad. 1896); Rausch,
Geschichte der oriejitatischen Kirchen von 1453-1898 (Leipzig,
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Collection of Ecclesiastical Regulations in the Patriarchate of

Constantinople (Russian, Kazan, 1902); Gedeon, UarpiapxiKOL
n.Vaice! (Constantinople, 1890).
On the domestic arrangements of the Greek churches, see the
various reviews, e. g. EcAos (i' Orient,- La Terre-Sainte: Revue de
V Orient Chretien; Bessarione. etc.
On music: Gaisser. Le Systcme musical de VEglise grecque
(Maredsous, 1901); Rebours, Traite de psaltique: Theorie et
pratique du chant dans VEglise grecque CPsiris. 1906); Thibaut,
Origine byzantine de la notation neumati^ue de VEglise latine
(Paris, 1907).
A fuller bibliography of Byzantine Chant will
be found in Echos d'Orient. I, 366-68.

—

Even

after the taking of Constantinople

by the

Turks and the apostasy of the Greeks, the one aim of
the popes was to drive back the Turks into Asia and to
save the Bj'zantines in spite of themselves. Nicholas
V, Callistus III, Pius II, Paul II, Sixtus IV, Innocent
VIII, and Alexander VI all followed this policy. Julius
II sought to convert the Shah of Persia, and to draw
him into an alliance against the Sultan; the struggle
against the Turks was the great concern of the whole
pontifical life of Leo X.
If the plan to drive back the
Turks into Asia finally failed, the fault lay not with
the popes, but with the nations of Christendom, jealous of each other and attentive to their own private
gain rather than the interests of Christianity.
It must
not be forgotten that the victory of Lepanto (1571)
was the work of a pope that a pope worked for the
preservation of Candia (1669), and that, had it not
been for another pope, John Sobieski would never
;

have relieved Vienna (1683).
From 1453 until the French Revolution the relations between the popes and the Cireek patriarchs were
very different from what we find to-day. Cordial
letters passed frequently between them; priests of
either rite were recommended to one another's care,
and the popes often intervened in the internal affairs
of the Greek Church.
Many Greek Patriarchs of
Constantinople among others, Cyril II and the
Greek Archbishops of Ochrida, Porphyrins about
IfiOO, Athanasius in 1606, Abraham in 1629, Melecius
in 1640, Athanasius about 1660, profes.sed the Catholic Faith
at different times many Greek bishops did in
like manner.
It would be impossible to s.ay how far
Po.ssibly the need of
their conversion was sincere.
monetary help or the wish to make a stand against
Protestantism was the motive power. It must at
least be acknowledged that their conduct and attitude
towards Catholics gave evidence of genuine good will.
Thus, to take some well-known examples, in the seventeenth and eighteenth centuries the Jesuits and Capuchins were allowed to preach and hear confessions in
the Greek Churches, by the express permission of the
That they made use of
patriarch and the bishops.
this privilege we learn from their correspondence.
It
is hard to explain the exact reason for the changed
attitude of Catholic missionaries since the end of the
eighteenth century. Perhaps the change came with
the suppression of the Jesuits and the outburst of the
French Revolution, which led to the substitution of
a new body of missionaries in the East. To-day, as
a matter of fact, missionaries of all religious orders
and every nationality ob.serve rigidly the rules of
Propaganda concerning communicalio in sacris.
They practically ignore the higher Greek clergy not
the best way, perhaps, to break down prejudice and
win esteem. It is no doubt true that as a rule the

—

GREEK

770

Idem, Kirche und Kirchen im Lichte griechischer Forschung (Leipzig. 1903); Papadopoulos, The Present Hierarchy
of the Orthodox Church of the East (Greek, Athens, 1895); SoKoLOV, The Church of Constantinople in the Nineteenth Century
(Russiaa, St. Petersburg, 1907); Delicanes, Three volumes of
texts on the relations of the Church of Constantinople with Mount
Athos and the various autocephalous Churches (Constantinople,
1902-05); LopouKHlNE, History of the Christian Church in the
Nineteenth Century (Russian, St. Petersburg, 1901), I, 1-216;
Gelzer, Geistliches und Wettliches aus dem Orient (Leipzig,
1900); Kyriakos, Dos System der autokephalen selbstnndigen
orthodoxen Kirchen in Revue Internationale de Theologie (Berne,
1902), 99-115; 273-286; ZHlSHMAn. Die Synoden und die Episcopaldmler in der morgenldndischen Kirche (Vienna, 1867);
Petit, Reglements generaux de VEglise orlhodoxe en Turquie in
Revue del' Orient Chretien. III. 39:i-A2'l; IV, 227-46; Semknof,
1902);

—

;

—

higher Greek clergy are noted for their anti-Catholic
fanaticism and are never weary of railing against

Roman missionaries and of insulting Catholics. Then,
too, the Greek people do not distinguish between religion and nationality, a confusion mainly due to the
teaching of their clergy; consequently, a Greek will
refuse to become a Catholic lest he should cease to be a
Greek. Yet great progress has been made during the
past twenty or thirty years, thanks to the schools of
the French congregations which have been opened in
nearly every town in Turkey.
In spite of the anathemas of the Greek clergy, boys and girls flock to
these Catholic schools, and the con.sequence is a growing spirit of toleration and sympathy towards Catholics everywhere.
PiiLs IX and Leo XIII tried to reopen official relations with the Greeks, but unsuccessfully.
The reply,
of the Patriarch Anthimus VI to the Encyclical of
Pius IX (1848) was far from friendly; the invitation to
assist at the Vatican Council the Patriarch Gregory
VI refused even to accept. During his long pontificate
Leo XIII was unceasing in his efforts to bring back
the Greeks to unity, but they remained unmoved, and
when, on 20 June, 1894, in the Encyclical " Praeclara",
he invited the Greek Church in all charity to recognize
the successor of Peter, the answering encyclical from
the Patriarch Anthimus VII was remarkable for its
rudeness. The present patriarch, Joachim III, opened
a purely theoretical consultation with his subjects on
the matter a few years ago, but his attempt was not
well received.

The first Protestants with whom the Greek Church
sought to unite were the Lutherans. About 1560 the
Greek deacon Demetrius Mysos visited Wittenberg to
learn at first hand the doctrines of Luther, but his
In 1573 two professors of Tubinvisit had no result.
gen, Andrea; and Crusius, assisted by the chaplain,
Gerlach, opened a correspondence with the Greek
patriarch Jeremias II, which lasted until December,
1581.

The patriarch and

his theologians set forth

over and over again very courteously and very
fully the many dogmatic differences between their
Church and that of the Reformers. At last Jeremias II refu.sed to answer further letters, and wrote
to Pope Gregory XIII in June, 1582, that he "detested those men and their like as enemies of Christ
and of the Catholic and Apostolic Church." Later
on Calvinist doctrines found favour with the patriarch himself, Cyril Lucaris, who occupied the
oecumenical throne seven times between 1612 and
1638.
The French and Austrian Embassies sided
with the Orthodox Greeks; Geneva and Holland favoured the Calvinisers. The conflict lasted through
the greater part of the seventeenth century. The
main quarrel was over Lucaris's confession of faith,
drawn up in Latin, which appeared at Geneva in
March, 1629, and in the West stirred up both Catholics

and Protestants.

Many

councils of the

Greek

Church, especially those of Constantinople in 1638 and
1642, of Jassy in 1642, and of Jerusalem in 1672, extirpated the Calvinist heresy from the Orthodox
Churches. Through Peter Mohila, Metropolitan of
Kiev, the Russian Church took an active part in the
controversy. The personalities that disfigured these
disputes embittered the whole of the .seventeenth century, and made it the most repulsive in the existence
of the Church of Constantinople.
Four patriarchs at
least were strangled, while in the space of one hundred
years there were twenty-nine patriarchs anil fifty-four
patriarchal elections, i. e. an average of one election

every twenty- two months.
After the Lutherans and Calvinists came the Anglicans, or that section of them known as the Nonjurors.
Negotiations set on foot with the Greek and
Ru.ssian Churches lasted from 1716 to 1725, but
nothing ever came of them. Then came Zinzendorf,
founder of the Moravian Brethren C1740). Finally, ia

—
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the nineteenth century we find the Protestant Episcopalian Church of England and of the United States
coquetting with the Greeks. In several Anglican
synods e. g., 1866, 1867, 1868 a desire for union
with the Greeks was expressed, and the Patriarch
Gregory VI showed sympathy, but did not hide the
difficulties in the way of its immediate realization.
At the Synod of Bonn (1874) the Anglicans resolved to
remove the "Filioque'' from the Creed, to insert the
formula "the Holy Spirit proceeds from the leather
through the Son", to recognize tradition as a source of
revelation, to maintain that the Eucharist was a sacrifice, to admit pra}"ers for the dead, and other points.
But the Greeks would not make any concessions. In
1S97 the 36th decision of the synod assembled at Lambeth Palace (London) charged the chief representatives of Anglicanism to seek an understanding with
Constantinople. The Bishop of Salisbury, the Archbishop of Canterbury, and the Bishop of Gibraltar
(who pays an annual visit to the cecumenical patriarch) were to be the principal negotiators.
But the
much-desired union is not yet a fact, the great drawback being the difficulty which both Churches find in
defining exactly what they hold to be of faith, and
what is only theological truth. In 1902 the Patriarch
Joachim III consulteil the Orthodox Churches as to
the usefulness of an understanding with the Protestant Churches; nearly all tho.se who thought it worth
while to reply were opposed to the suggestion. Nevertheless there are several union societies in existence
e. g., the Anglo-Continental Society, founded in 1862,
the Eastern Church Association, and others similar
but so far they have effected nothing. On the other
hand, Evangelical societies of various countries have
been very active in the East, and have often called
forth protests from the higher Greek clergy.
While
their success among the Greeks has not yet equalled
their success among the Armenians, their unceasing
propaganda in Asia Minor has ended by creating
Greek centres of Protestantism, something hitherto

—

unheard

—

of.

The Old-Catholics from the beginning aimed at
union with the <)rthodox Chvirch. Theological conferences were hckl at Bonn in 1874 and 1875 with that
object in view, and both parties made concessions, but
nothing came of these efforts. Although frequent
conferences have since been held, an Old-Catholic
Committee instituted at Rotterdam, and the " Revue
Internationale de Th^ologie," established at Berne
(189.3), the negotiations for union have not made the
slightest advance.
With all the Orthodox churches, except the Bulgarian exarchate and the Syrian Patriarchate of Antioch both of them considered schismatic for substituting a native episcopate to a Greek one the Greek
Churches are on terms of union arising from a common
By the canons of the
faith and a common orthodox)'.
cecumenical councils of 381 and 451 the Church of Constantinople enjoys a sort of pre-eminence over the
other Churches. But this must not be understood to
mean a pontifical primacy so that the head of the
Orthodox Church may command with authority the
The Byzantine patrifaithful of all other Churches.
arch has a primacy of honour but not of jurisdiction;
he is foremost among his equals primus inter pares
and no more. This oft-repeated declaration was renewed at the Council of Jerusalem in 1867, which
proclaimed that the Orthodox Churches recognized
only an oecumenical coimcil as their supreme master

—

—

—

and sovereign judge.

When Joachim

III, in

1902,

wished to consult the other Churches on matters concerning the whole Orthodox party e. g., union with

—

the Catholics or Protestants or Old-Catholics, the re-

—

form of the calendar, and other matters? out of thirteen Churches five were not consulted, being in schism
or manifestly unfavourable; two did not reply; six
Again in Cyprus, since 1900,
replied in the negative.
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the attempts of the cecumenical patriarch to put an
end to the schism of that Church are resented; at
the present time (1909) his authority is being overthrown at Jerasalem, just as at Alexandria. There is
therefore no imity of authority among the Orthodox
Churches. Nor is there any unity of faith or discipline.
The Bulgarians and the Syrians of Antioch,
who are looked on as schismatics bj' the various Greek
Churches, are not such in the eyes of the other Orthodox Churches. The Russians uphold the validity of
baptism administered by Catholics or Protestants the
;"

Cireeks say such baptism

is

invalid.

The Russians

do not admit the deuterocanonical books of the Old
Testament, but the (ireeks, imtil quite recently, accepted them. It would be easy to multiply examples.
Formerly the Church of Constantinople claimed the
right to send the chrism to all Orthodox Churches as a
sign of Orthodox unity and of their dependence on
Constantinople. But since the .seventeenth century,
at least, the Russian Church blesses its own chrism,
and sends it in our day to the Churches of Montenegro,
Bulgaria, and Antioch. The three Orthodox Churches
within the Austro-Hungarian Empire bless their own
chrism, as does also the Rumanian Church since 1882.
So that the only Churches now receiving the chrism
from Constantinople are those of Alexandria, Jerusalem, Cyprus, Greece, and Servia. The moral authority
of the ceciunenical patriarch over the other Churches
is null; consequently it stands to reason he has no
dogmatic privileges. The decrees of the first seven
cecumenical cotmcils alone have force of law. As a
rule, a number of creeds are also considered as instructive concerning faith, e. g., the confession of the Patriarch Gennadius, that of Peter Mohila, the decrees of
the Council of Jerusalem in 1672, the confession of
Metrophanes Critopoulos. At present these confessions are not held to be infallible, but merel)' guides in
matters of faith.
Greek religious literature since 1453 is mainl}' polemical, against Catholics and Protestants.
Literary
interests, once so popular at B3zantiuni, have long
been quite secondary. Cireek theologians re-edit continuallj' the most fiery controversial treatises, accentuate the causes of separation between the two
Churches, and on occasion invent others. Such, in
the fifteenth century, are the writings of Maximus of
Peloponnesus and Cieorge Scholarius; in the sixteenth
century, of Maximus Margunius, Bishop of CMhera,
and of Gabriel Severus, Archbishop of Philadelphia; in
the seventeenth centurj' of the Calvinist, CjtH Lucaris, of George Coresios, Theophilos Corydaleos, half
pagan and half Protestant, Meletius Syrigos, Doritheus of Jerusalem, Nicholas Kerameus of Janina,
and Paisios Ligarides; in the eighteenth century the
writings of the brothers Joannikios and Sophronius
Lichoudes, who laboured especially in Russia, Chrysanthus of Jerusalem, Elias Miniates, Eustratios Argent is, etc. Apart from this truculent school, always
fairly numerous among the Greeks, there are but few
historians and chroniclers, e. g., Manuel Malaxos, who
wrote a history of the Patriarchate of Constantinople
from 1458 to 1578; Dorotheus of Monembasia, who
drew up a chronological table from the creation to
1629, and Meletius of Janina or of Athens (d. 1714),
their only historian of note.
The monks were the
most conscientious workers and tireless editors: Nicodemos the Hagiographer, of amazing productivity;
Agapios Landos, his rival; Eugenios Bulgaris, the
most learned Greek of the eighteenth century (Economos, Meletius Tj-paldos, Gregory of Chios, and many
;

others.

There are few living theological writers of note in
the Greek church. Philotheos Bryennios, Metropolitan of Nicomedia. who rediscovered and edited the
"Teaching of the Twelve Apostles", is the only one
deserving of mention.
It is no less strange than true,
that within nearly a century only one manual of dog-
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matic theology has appeared in Greek, a volume of
about 450 pages published at Athens in 1907 by a layman, M. Androutsos an index of the esteem that
theology enjoys in the Greek Churches. They have,
however, translations of Russian, German, or English

—

way Protestant ideas are creeping
said of other branches of ecknowledge. The only good manual of
canon law is by a Servian bishop, Mgr. Milasch; the
manuals of church history by an Athenian layman,
Diomedes Kyriakos, and by Mgr. Philaretes, Metropolitan of Dimotika, are merely translations or adapAmong the laity there
tations of Protestant works.
works, and in this
in.

The same might be

clesiastical

are some learned men, e. g., Spiridion Lambros, C.
Sathas, A. Papadopoulos-Kerameus, and M. Gedeon.
clergy take no interest in theology, nor, as a rule,
Politics and dull personal
in anything intellectual.
In this respect the
intrigues are their only concern.
coming generation will perhaps differ from their predTwo reviews have been started: the "Nea
ecessors.
Sion" (New Sion) at Jerusalem, and the "Church
Beacon" at Alexandria, but both are carried on in a
spirit of controversy, and the impartiality and scientific honesty of many of the editors are not above
question. The Phanar review, " Ecclesiastical Truth ",

The

only a church weekly.
I have not touched on the religious spirit of the
Greek clergy, for as a rule it is sadly deficient nor on its
missions, for there are none nor its present monastic
life, confined to Athos and no more than a recitation
of endless prayers interspersed with local intrigues.
Other religious houses exist only in name; they are
now, for the most part, farms managed by a so-called
monk and supplying funds to Athos or elsewhere.
Owing to the energy of the lay element, who take an
is

;

;

active interest in education, there are many wellconducted primary schools. We have only praise for
the efforts of both sexes to create and support works
of charity and of benevolence.
On this score the
Greeks are inferior to no people.
ScHELSTRATE, Ada orientatis ecclesitE contra Lutheri hwresim
(Rome, 1739): Pichler, Geschichte des Prolestantismus in der
orient. Kirche (Berlin, 1862); Renaudin, Lutherietis et Grec^
OTthodoxes (Paris, 190:3); Senmoz, Les demicres annces du patriarche Cyrilte Lucar in Echos d'Orient (Paris, 1903), 97-107;
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Monumens authentiques de la religion des Grecs et de la faussete
de plusieurs confessions de la joi des Chretiens orientaux (The
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Symbolik der gnechischen Kirche (Berlin, 1872); Mesolaras,
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S. Vailhe.
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Hence these divisions of the Greek Church are respectively called the "Greek Orthodox" and the "Greek
Catholic" for convenience in designation. The Greek
Orthodox Church is now well established in America,
and nearly every city of considerable size has one or
more churches of the various nationalities belonging
There is no unity among them
to that communion.
nor any obedience to a central authority; they conform to the general usages and discipline of the Byzantine Rite, but look to their respective Holy Synods in
their home countries for governing authority and
direction.
Seven nationalities have their churches
here, using the Old Slavonic, the Greek, the Arabic,
and the Rumanian as their liturgical languages; and
of these the Russian is the oldest and best established.
Church.
I. Rdssian Orthodox
The Russian
Church has been established upon American (formerly
Russian) territory for over a centurj^ In this connexion the word Russian refers to rossiisky (of the
Empire of Russia), and not russky, which may be
translated either Russian or Ruthenian.
In 1793 a
band of eight missionary monks was sent out from
St. Petersburg to Alaska, and the first Russian church
was built on Kodiak Island in 1794. In 1798 the first
missionary bishop, Joasaph, was consecrated. In
1804 the fort and city of New Archangel (now Sitka)
was founded on the island of Sitka. In 1812 the
Russians made a settlement in California; Russian
Hill, in San Francisco, is still a reminder of them.
In
Alaska they converted many of the Eskimo and Indians, and the success of their missions was such that
in 1S40 the monk Ivan Veniaminoff was made the
first bishop of " Kamchatka, the Kuriles and Aleutians", and took up his see at Sitka.
In 1867, just
before Alaska was sold to the United States, he was
made Metropolitan of Moscow, and in Russia his advice was of great assistance in the negotiations for the
transfer of Alaska.
After him the title of the see was
changed to "Aleutia and Alaska". In 1872 the see
was changed from Sitka to San Francisco, and a Russian cathedral built there.
The Russian bishops in
America have been Paul (1867-70), John (1870-79),
Nestor (1879-82), Vladimir (1883-91), Nicholas
(1891-97), and Tikhon (1897-1907). In 1900 the
title of the see was changed to "Aleutia and North
America", and an assistant bishop was appointed for
Alaska. In 1905 Bishop Tikhon changed his see from
San Francisco to New York City, and in the year 1906
the Russian Holy Synod raised him to the dignity of
archbishop with the suffragan Bishop of Alaska and a
new Bishop of Brooklyn. In 1907 he was succeeded
by the present Archbishop Platon, a former member
of the Russian Duma.
Until within the last twelve years the Russian
Church was hardly known in the United States, being
wholly confined to its Pacific shores. In New York
between 1870 and 1880 there was a Russian Orthodox
chapel on Second Avenue, established by the Rev.
Nicholas Bjerring, but it failed for lack of a congrega^
tion and support by the Russian authorities.
Father
Bjerring became a Catholic before his death. The
first great impulse to the establishment of the Russian
Church in the United States on a large scale was given
in 1891, when the late Rev. Alexis Toth, then a

—

cial

Ruthenian Greek Catholic priest in Minneapolis, disobeyed the instructions of Archbishop Ireland and,
when threatened with a recall to his native country,
left his parish, went to San Francisco, turned Orthodox, and submitted to Bishop Nicholas, and on returning to Minneapolis took over his whole parish to
the Russian Orthodox Church.
He afterwards tried,
in 1892, to take over the entire congregation and
church property of St. Mary's Greek Cntholic chiu-rh

stress upon the word Orllioilo.r. and its imjjiied meaning of correctness of doctrine, while the Uniat
Churches lay equal emphasis upon the word Catholic.

in Scranton,
Pennsylvania. The transfer of the
church property was presented by the courts, but over
half the congregation seceded.
Toth became an able
and energetic advocate of the Russian Orthodo.x

Greek Empire. See Byzantine Empire.
Greek Orthodox Church in America.
The
name Orthodox Church is generally used to distinguish
those of the Greek Rite who are not in communion
with the Holy See.
It is a name common to the offi-

—

designation of both Churclics of the Greek Rite,
but the schismatic or dissenting ('liurclies lay great
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Church among the Ruthenians of America, succeeded
in arousing tlie Holy Governing S3'nod of Russia to
the opportunit.y to spread Orthodoxy and Panslavism
among the; Ruthenians in America, and became a most
bitter opponent of Catholicism.
He was made a
mitred protopriest for his efforts and is said to have
been the cause of nearly 10,000 secessions from the
Greek Catholic to the Russian Orthodox Church. In
1900 the whole Orthodox movement was put under
the direction of the "Orthodox Missionarj- Society of
All-Russia", which, together with the Holy Synod,
supplies extensive funds and numerous priests for its
development here. In 1902 a fine Russian cathedral
(St. Nicholas) was built in New York City, and Russian churches have begun to spring up everywhere in
the Atlantic States, particularly in Pennsylvania.
Numerous priests and lower clergy were brought from
Russia, a theological seminary opened in Minneapolis,
a monastery in South Canaan, Pennsylvania, the rites
of tlie fireek Church were celebrated with a magnificence and s|iIendour before unknown in America, and
the Church itself put on a solid basis. In 1908 the
whole United States and Canada were divided into
five great hlagochinnia, or deaneries:
New York,
Pennsylvania, Pittsburg, the Western States, and
Canada, each one having from ten to twenty churches,
and there was besides the Diocese of Alaska. In
March, 1909, the Russian Church adopted an elaborate Constitution (Xorinalnti Ustav) of sixty-four
paragraphs, defining the rights of clergy, laity, and
parishes, thus creating a local canon law for the
United States, subject to the Holy Synod in Russia.
This is the more remarkable when there are but fewRussians (from Russia) in the United States. The
latest figures (1909) for the Russian Orthodox Church
in America are: Russians, 7974; Galician Ruthenians, 11,045; Hungarian Ruthenians, 5820; Bukovinians, 4180; making a total of 29,019.
Besides
these there are in Alaska: Indians, 1891 Aleutians,
2149; Eskimo, 3666. The Orthodox Russian clergy
(1909) consist of one archbishop, one bishop, 2 archimandrites, 2 protopriests, 2 hegumens, 15 monastic
priests, 70 secular jiriests, 2 deacons, and 40 cantors.
Three of these are in Canada, and fifteen in Alaska.
They have 60 churches in the United States, 10 in
Canada, and 17 churches and chapels in Alaska.
They have a large church society very much like the
Ruthenian ones, the " Pravoslavnoe Obshchestvo
;

Vzaimopomoshchi" (Orthodox Mutual Aid Society),
with 133 brotherhoods and 3950 members. Two
church journals are published, "Amerikansky Pravoslavny Viestnik" (American Orthodox Messenger),
in Great Russian, and "Svit" (Light), in Ruthenian.
Their tone is bitter towards Greek Catholics and in
many Uniat parishes they excite dissension.
Greek
II. Greek Hellenic Orthodox Church.
immigration was confined to the hundreds until 1890;
the immigration figures for 1905-08 are: Greece,
77,607; Turkey, 19,032. The first Greek church
(Holy Trinity) was opened in New York City in 1891
by Rev. P. Ferentinos from Greece. Subsequently
the new church on East 72nd Street was acquired, in
which they have erected one of the finest Greek interiors
the altar, iconostasis and throne being of
Pentelic marble. The Greeks have begun to build
There are (1909) about 130,000 Greeks
fine churches.
in the United States, chiefly in the Eastern and
Middle States, and they publish eighteen newspapers,
They have 32 churches in the
including two dailies.
United States and 2 in Canada, some like Holy

—
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Trinity of Lowell, Mass., and Holy Trinity of New
York City of consiilerable importance. Their clergy
consist of 7 archimandrites, 3 monks, and 25 secular
priests, but the churches are in the main governed by
the lay trustees and particularly by the president of
the board. Of these Greek clergy, 15 are subject to
the (Ecumenical Patriarch of Constantinople and 20

—
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to the Holy Synod of Athens.
This circiunstancc and
the fact that a part of the Greeks come from the
Turkish Empire and the other part from the Kingdom
of Greece have given rise to many dissensions and prevented the nomination of a Greek bishop for the
I'nited States, neither the patriarch nor the Synod
wishing to cede such an appointment to the other.
On the other hand, they both decline to admit or
recognize the authority of the Russian bishops here.
III. Syro-Arablvn Orthodox Church.
These
are Syrians of the schismatic Greek Rite who use the
Arabic language in their liturgj-. They are nearly all
from the Patriarchate of Antioch, which just now is
quasi-schismatic towards Constantinople but closely
affiliated with Russia.
They of course began to immigrate to the United States at the time that the other
SjTians, Melchites, and Maronites, came.
The Russians have greatly assisted them in building churches

—

and establishing missions here, and their bishop,
Raphael of Brooklyn, is a Syrian educated in Russia.
first Syro- .Arabian church (St. Nicholas) was
built in Brooklyn in 1902, and has since become their

The

cathedral church.
Their clergy consist of the SyroArabian bishop and twelve priests, of whom three are
monks. They have (1909) churches in the following
localities:
Brooklyn and Glens Falls, New York;
Boston, Worcester, and Lawrence, Massachusetts;
Pittsburg, Johnstown, and Wilkesbarre, Pennsylvania; Grand Rapids, Michigan; Kearney, Nebraska;
Beaumont, Texas. There are said to be "about 50,000
Orthodox Syrians in the United States, but they are
quite scattered. They have frequent dissensions with
their fellow-Syrians, the Melchites and Maronites,
who are Uniats. They publish two Arabic newspapers in the interest of the Orthodox Church, and
have a number of societies in New York and elsewhere.
IV. Servian Orthodox Church. This is composed of immigrants from Servia, Dalmatia, Hungary,
and Montenegro. They all speak that southern
Slavic language, the Servian, which is identical with
the Croatian, except that it is written in the Russian
alphabet to which are atlded two or three letters unknown to Russian, whilst the Croatian (used by the
Roman Catholics) is written with Roman letters.
The Russian, the Servian, and the Bulgarian Churches
use the Old Slavonic language in the Mass and
church offices. The Servians are mainly in Pennsylvania and the West, and the first church was built by
the Archimandrite Sebastian Dabovitch in Jackson,
Cal. (1894).
The Servian Orthodox Church is closely
affiliated to the Russian Church in this country, except
that some of their churches do not recognize the jurisdiction or authority of the Russian archbishop. There
are about 70,000 "or 80,000 Servians in the United
States, from Pennsylvania to California, Wyoming,
and Washington. Their clergy consist of one archimandrite, five monks, and four secular priests, and
they have churches in Chicago, Illinois; Pittsburg,
McKeesport, Wilmerding, .Steelton, and Johnstown,
Pennsylvania; Kansas City, Kansas; Denver, Colorado; Jackson and Los Angeles, California; Butte,

—

Montana; St. Louis, Missouri. They also publish
three Servian papers, and have several church societhe chief one "Srbobrar".
V. Rumanian Orthodox Church.
About half the
Orthodox Rumanians in the United States come from
Rumania and half from Transylvania in Hungary.
Their immigration has been all within the past decade,
both in the United States and in Canada. They are
also under divided jurisdiction, those from Rumania
being under the Holy Synod of Rumania and those
from Transylvania under the Metropolitan of Hermaimstadt. There are about ,30.000 )rth()(l()x Riunaties,

—

(

nians at the present time (1909) in America, including
Canada. Their first church was St. Marv's, built in
1907 at Cleveland, Ohio. They have, besides several
missionary stations, five churches situated at the

GREEK

Ohio; Sawyer, North Dakota;
Regina, Canada. Of their clergy one archimandrite
and four secular priests three are from Transylvania
and two from Rinnania. It is a noticeable fact that
these two branches of the Greek Rite, Catholic and
Orthodox, have harmonious relations and attend all
Rumanian celebrations together, where matters of
their race and language are concerned.
VI. BoLG.\RiAN Orthodox Church.
Bulgarian
immigration into the United States has only recently
been in any considerable numbers. While the majority come from the Kingdom of Bulgaria, a great many
are also from Macedonia, in Turkey.
They dislike the
Greeks very much, and while the Turkish contingent
of them is nominally under the Patriarch of C'onstantinople, they recognize only the Exarch of Bulgaria.
Neither will they affiliate with the Russian Church
While there are considerable numauthorities here.
bers in New York City, yet they have settled chiefly in

and Youngstown,

—

—

—

Illinois

and Missouri, and are scattered

also farther

westward. The first Bulgarian Church (Sts. t'yril and
Methodius) was built in 1908 by the Bulgarian monk
Theophylact at Granite City, Illinois. There is also
another one near St. Louis, Missouri, and one is being
built at Madison, Illinois, while there are several misThere are about 20,000 Bulgarians
sion stations.

They publish two
priests in this country.
papers in their language and have several church

and three

but have no national organization.
The AlbaVII. Albanian Orthodox Church.
nians use the Greek language in their liturgy, there
having been no version into their very difficult tongue.
They come from Albania in the southern Balkans and
from Epirus and northern Greece. They are also
societies,

—

as Arnauts and call themselves in their own
language skipetar, "mountaineers" (see Albania).
They are, of course, the same race which formerly
emigrated into Italy, and whose descendants now
form the majority of the Italian Greek Catholics.
Albanian immigration to America has been quite
recent, but there are now some 15,000 here, mostly

known

settled in the vicinity of

New York

City and in

New

Although they use the Greek language in
their fiturgy and have attended the Hellenic Orthodox
Church, they have no love for the Greeks. In February, 1908, the Russian Archbishop of Aleutia and
North America ordained the Rev. F. S. Noli, a young
Albanian, in New York City as an Orthodox priest and
England.

established

him

as missionary for his people in the

United States. The Russian Holy Synod has taken
steps on his initiative towards translating the Greek
Liturgy into Albanian. They have a small chapel in
Brooklyn and missions in New England, Pennsylvania,
and Missouri. Endeavours have been made by them
to attract the Italo-Greeks from their Uniat rite, on
the ground of their being also of the Albanian race in
America.
Pravoslavny Kalendar (New York, 1903-09); Matrosoff,
Zaokeanskaya Rus in Istorichesky Viestnik, LXVII (St. Peter.sburg. 1897) Svit and Pravoslavny Viestnik (New York, 190209);'EA\i)TO-'Aj»epiK<i;.i«ds'OS),vcis (New York, 1909); Catendand
Ziarxd Romanut (Cleveland. 1909); The Messenger, XLII (New
;

York, 1904), for December; Eehos
for

May and

d'
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following places: Indiana Harbor, Illinois; (Cleveland

Orient.

VII

(Paris, 1904),

July.

Andrew

J.

Shipman.

—

—

Greek Rites. (1) Rite, Language, Religion. These
are three things that must always be distinguished.
rite is a certain uniform arrangement of formuUe and
ceremonies used for the Holy Eucharist, the Canonical
Hours, the administration of other sacraments and
eacramentals. These offices, as far as we know, have
never been performed in the same way throughout
Christendom. There are now, apparently there always
have been, different rites, equally legitimate, used in
different places l)oth by Catholics and other Christians.
Obviou.sly each rite was originally composed
in some language.
But rite is not language the vari-

A

;

cannot be
There are

according to their lanmany different rites in the same
language on the other hand the same rite, remaining
the same in every detail, is constantly translated.
Thus, in the West, the Roman and Galilean Uses are
both written in Latin, but they are completely different rites. The Roman Rite is used in Dalmatia in an
Old Slavonic version (written in Glagolitic letters),
occasionally in Greek in Italy; but in any language it
In the East this want of
is always the Roman Rite.
correspondence between rite and language is still
Except
those
of the Armenians,
remarkable.
more
Nestorians, and Abyssinians, all Eastern liturgies were
written
in
Even
the exceptions are
originally
Greek.
only modified derivations from Greek originals. If,
then, we take the language in which a rite was originally composed as our test, we must describe all Eastern
Indeed, the two great Western
liturgies as Greek.
parent rites (of Rome and Gaul) represent, as a matter
of fact, modified developments from Greek originals
too.
So we should come to the conclusion that every
rite in the Church, every historic liturgy in Christendom is a Greek Rite. If, on the other hand, we make
our test present use in the Greek language, we must
separate the Byzantine Liturgy said in Greek at C'on-

ous

rites

guages.

classified

;

stantinople from what is word for word the same serIt is
vice said in Old Slavonic at St. Petersburg.
At the
clear then that language is no clue as to rite.
head of all Eastern liturgies, foundations of two great
classes, are the Liturgies of Alexandria and Antioch.
They are not only different rites, their difference underlies the fundamental distinction by which we divide
all others into two main groups; and both are Greek.
And the same Byzantine Liturgy is used unchanged in
second false
about fourteen different languages.
criterion that must be eliminated is that of religion.

A

It would be convenient for classification if members
of each Church used the same rite, different from that
of any other Church.
But this is by no means the
case.
The historic origin and legal position of the

various rites

is

a

much more complicated

Catholics, joined of course entirely

question.

by the same

faith,

obeying the same laws (though in details there are
different laws for different branches of the Church),
united visibly to the same great hierarchy under the
supreme rule of the pope at Rome, are divided according to rite, so that every Eastern liturgy is used by
some of them. The same liturgies (but for a few modifications made by the Roman authorities in the interest of dogma) are shared by the various schismatical

Churches. Indeed, Catholics and Schismatics often
use the same books. The Orthodox Church, that has
for many centuries aimed at an ideal of uniformity in
the Byzantine Rite (in different languages\ till the
thirteenth century used those of Alexandria and Antioch too. Now she has restored the Antiochene Liturgy
for certain rare occasions, and there are signs that the
Alexandrine Rite may soon be restored too. Other
schismatical bodies have, it is true, each its own rite,
though this rite generally contains alternative liturgies.
It will be seen then that these three points are
three quite different questions that must not be confused.
In the case of any Christian bishop or priest
we may ask: what is his Church or sect, what rite does
he use and in what language? And the answers may
represent all kinds of combinations. A Catholic may
use the Roman Rite in Old Slavonic, the Alexandrine
Rite in Coptic, the Byzantine in Georgian. An Orthodox priest may use the Byzantine Rite in Arabic or
Japanese.
We have seen then
(2) The Essential Note of a Rite.
that neither its language nor the .sect of people who
use it can be taken as essential to a rite. The real
note that defines it is the place where it was com))osed.
All rites had their origin in some one place or city that
was an ecclesiastical centre for the country round.
After the service had been put together and used here.

—

—a

—
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natural process of imitation churches around
began to copy the order observed in the great town.
Tlie greater the influence of the city where the rite
arose, tlie more widely the rite spread.
It was not a
question of inherent advantages. No one thought of
choosing the rite that seemed most edifying or beautiful or suitable.
People simply copied their chief. The
rites were formed at first in the patriarchal cities:
Rome, Alexandria, Antioch, Constantinople. Jerusalem had already given hers to Antioch. The bi.shops of each patriarcliate naturally thought that they
could not do better than celebrate the holy mysteries
in the same way as their patriarch.
know in tlie
West how, long before there were any laws on the sub-

We

ject,

It

every one began to copy what was done at Rome.

seemed

safest to follow

Rome

in

the matter.

The

Frankish Chiu'ch in the eighth century gave up the
Gallican Rite, and adopted that of the patriarchal
The " Liber sacramentorum Roraana> Ecclesiae"
see.
spread throughout Western Europe till it had displaced all other uses, e.xcept in one or two remote
districts.
We see the same tendency at work still
uniformity in accordance with Roman customs, even
in such details as the shape of vestments and the pronunciation of Latin. So it was in the East with regard
to their patriarchal sees.
Local customs are gradually
suppressed in favour of the patriarch's way of doing
things.
Schisms and heresies accentuate this uniformity among Catholics. It was a sign of adherence

—

to the Catholic centre .\le.xandria, Constantinople,
or whichever it might be
to agree entirely with it in
rite.
Lastly come laws determining this tendency;
and so we have the principle that (with exceptions)
obtains still throughout Christendom, namely: "Rite
follows Patriarchate". The Roman Rite is used
throughout the Roman patriarchate, by the clergy
subject to the pope as their patriarch, and only by
them the Alexandrine Rite belongs to E^ypt where
the patriarch of Alexandria has juri-sdietion; that of
Antioch to Syria; that of Constantinople to the Byzantine territory. The National Nestorian (EastSyrian) and Armenian patriarchates have their own
rites.
Such was the principle for many centuries
everywhere. Except for the two remnants of other
Western rites at Milan and Toledo, it may still be
taken as a fairly safe one in the Catholic Church; and
among all Eastern sects, except the Orthodo.x. Since
the thirteenth century, however, the Orthodox, regardless of the older tradition, use the Byzantine Rite
everywhere, even in their Alexandrine, Antiochene,
and Jerusalem patriarchates. In their case, then, the
principle cannot be applied.
But the exception is
Tliis spread of the use of
rather apparent than real.
the Rite of Con.stantmople meant an assertion of that
patriarch's jurisdiction throughout the Orthodox
Church. In this case, too, rite really followed patriarchate; the disappearance of the Liturgies of Alexandria and Antioch among the Orthodox meant, as was
intended, the practical disappearance of any real
authority in those places save that of the prelate who
nearly succeeded in justifying his pompous title of
(Ecumenical Patriarch. Now that his attempt has
failed, and the other patriarchs are becoming more
and more conscious of their independence of him, there
are signs of a near restoration of their own liturgies, to
be used, as before, where their jurisdiction extends.
But a rite in spreading out from the patriarchal city
where it was composed does not itself change. Since
the invention of printing, especially, and the- later
tendency to stereotype every tietail of the sacred functions, each rite, wherever used, is made to conform
rigidly with its standard form as u.setl in the central
church. The Liturgj' of Jerusalem-Antioch contains,
as the first member of its Great Intercession, a prayer

—

;
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by a

—

for "the holy and glorious Sion, mother of all
Churches", plainly a local touch intended originally
for use in Jerusalem, where the rite was written

(Brightman, "Eastern Liturgies", .54,90). The Alexandrine Rite, even if u.sed in far countries, makes the
priest pr.ay that God may "draw up the waters of the
river to their proper measure" (op. cit., 127, 167)

—

local allusion to the flood of the Nile on which fertility
in Egypt depends.
And the Roman Rite, too, used in

every continent, still contains unmistakable evidence
that it was composed for use in that one city. The
lists of saints ("Communicantes" and "Nobis quoque") contain the Apostles and then local Roman
saints, or those, like St. Cyprian, specially honoured at
Rome; the Calendar with its Rogation and emberdays supposes the Italian climate; the special heroes
of Rome, as St. Laurence, are those that have the oldest great feasts.
Of course Rome, like all Churches,
honours the Ble.ssed Virgin, the Apostles, the Baptist,
St. Stephen, the oecumenical saints of Christendom.
After them she naturally honours first her own saints,
whose relics hallow her basilicas. The stations at the
Roman basilicas affect her year throughout and on
the fea.st of the Princes of the Apostles she remembers
specially " happy Rome purple with their glorious
blood". From all this, then, it is clear that the real distinction of rites is not by language nor b}' the religion
of those who may use them, but according to the
places where they were composed.
The correct and
;

scientific

way

of describing

any

rite,

therefore,

is

always by the name of a place. Thus we have the
Roman and Gallican Rites in the West in the East the
Rites of Alexandria, Antioch, Constantinople, etc.
This is the really essential note of any rite, that it keeps
even when translated into other languages.
An obvious corollarv^of
(.3) TI7irt( is a Greek Rite?
what has been said is that w-e had much betternever
speak of a "Greek Rite" at all. Like the cognateexpression "Greek Church" it is a confused and unscientific term, the use of which argues that the speaker has
a mistaken conception of the subject. What is called
a Greek Rite will alwa^-s be the rite of some city
Alexandria or Constantinople, and so on. If one
wishes to emphasize the fact that the Greek language
is used for it, that statement may be adiled.
At
Athens and Constantinople the\' u.se the Byzantine
Liturgy; it may be worth while to add that they use it
in Greek, since at St. Petersburg and Sofia they follow
exactly the same rite in Old Slavonic, ^\hen people
further distinguish "pure Greek" and "Gra-co-AraRites, the confusion is greater
bie ", " Grxco-Slavonic
than ever. By these last terms they mean rites translated into Arabic and Slavonic out of the Greek. Now,
the evidence on the whole tends to show that every
ancient rite in Christendom was first u.sed in the Greek
language; those of the Copts, Sj-rians, and Romans
certainly were.
So that if one calls the Russian service "Gra?co-Slavonic'', one may just as well describe
the pope's Mass as " Gra-co-Latin ".
It would then be
enormously to the advantage of clear ideas if people
;

—

'

'

this expression and would describe
each rite by the name of its place of origin. The name
Greek Rites, however, still too commonly used, applies
to the three classical Eastern uses whose original forms
These are the parent rites of
in (ireek are still extant.
Alexandria and Antioch and the widely spread ByThe Alexandrine Liturgy, ascribed to
z.antine Rite.
St. Mark, is no longer said in Greek anywhere.
It is
the source of the Coptic and Aby.ssinian Rites. The
Greek text, which was used by the Orthodo.x of Egypt
down to the thirteenth century, will be foimd in
Brightman's "Eastern Liturgies", ILJ-l^.S; an English translation of the Coptic form follows, 1-14-188;
the Abyssinian Liturgy, 194-244.
For a further account see Alex.\ndrine Liturgy. The other parent
rite of Antioch stands at the head of a very great family
In the original Greek it is represented ia
of liturgies.
two obviously cognate forms, that of the eighth book
of the ".Apostolic Constitutions" (Brightman. op. cit.,
3-27; compare the fragments of the liturgy in the

would stop using

;
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second book, ib., 28-30), and the Liturgy of St. James
Its place of origin was not Antioch but
(ib., 31-68).
Jerusalem. Till the thirteenth century, the Liturgy
of St. James was used throughout both patriarchates.
It still survives in Greek among the Orthodox for two
occasions in the j-ear, on St. James's feast (23 Oct.) at
Zacynthus (.Zante) and on 31 Dec. at Jerusalem.
Translated into Syriac it is used by the Jacobites and
Syrian Uniats (text in English in Brightman, 69-1 10)
with further (Romanizing) modifications it forms the
Maronite Ilite (a Latin version has been edited by
Prince Max of Saxony ' Missa Syro-Maronitica", RatThe t'haldean Rite, used by Nestorians
isbon, 1907).
and Uniat Chaldees (Brightman, 247-305), appears
also to be derived, if remotely, from St. James's LitThe Byzantine Use is further derived from this,
urgy.
and the Armenian Liturgy from that of the ByzanSo, except for the services of Egypt and her
tines.
daughter-Church of Abyssinia, the Greek Liturgy of
St. James stands at the head of all Eastern rites (see
article Antiochene Rite).
People who speak of the Greek Rite generally mean
that of Constantinople. The name is an unfortunate
example of false analogy. We have all learnt in school
:

of

Greek and Roman history, Greek and Roman clasand architecture, and we know the Roman Rite.
is tempting to balance it with a Greek Rite, just as

sics

It

Homer

balances Virgil.

How
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different the real situa-

The Byzantine Rite, to
is this article shows.
which should always be given its own name, is the
Christendom
after that of Rome.
in
wide-spread
most
It was formed first in Cappadocia, then at Constantinople, by a gradual process of development from that
The names of St. Basil (d. 379) and St.
of .\ntioch.
John Chrysostom (d. 407) are, not altogether wrongly,
attached to the chief periods of this development.
From Constantinople the rite then spread throughout
by far the greater part of Eastern Christendom. As
the power of the patriarchs of the imperial city grew,
so did they gradually succeed in imposing their use on
tion

bishops in communion with them. Now, except
two insignificant exceptions noted above, the
Byzantine Rite is used throughout the Orthodox
Church. It seems that this abuse will not last much
all

for the

Since the authority of the oecumenical patriarch outside of his own patriarchate has already come
to an end, we may live to see the old rites restored in
Egypt and Syria, according to the traditional principle
that rite follows patriarchate. The Use of Constantinople is also followed by a great number of Catholic
Uniats. Melchites in Syria and Egypt and others in
the Balkans, the Austro-Hungarian monarchy, Italy,
These people represent the old Patriarchate of
etc.
Constantinople in the Catholic Church; but that
Church has never, like her Orthodox rival, set up a
There are, besides the
principle of uniformity in rite.
The text of the ByzanLatins, Uniats of every rite.
tine Liturgy in Greek will be found in Brightman, 309411.
It is also used, translated into many languages.
The older classical versions are Arabic and Old Slavonic (Syriac is no longer used, Georgian only by a
handful of Uniats). Then come Rumanian and a
number of modern languages used chiefly by Russian
missionaries in Siberia, China, Japan, and America
Uniats recog(list in Brightman, pp. Ixxxi-lxxxii).
nize as liturgical languages for this rite only Greek,
It is the.se verArabic, Old Slavonic, and Georgian.
sions of the Byzantine Rite that people mean when they

For bibliography see Alexandrine Liturgy; Antiochene
Liturgy; Constantinople, The Rite of. See also Charon,
Lp Hile Rysantin dans les Patriarcats Mdkites, extrait ties XpvtroaTo^iKa (Rome, Propaganda, 1908); Sokolow, Darstellung dcs
Onitesdienstes dcr orth.-kath. Kirche des Morgpnlandcs (Berlin.
18il3); Engdahl. Beilrdgezur Kennlnis dcr Bfizantinischen Litiirgie (Berlin. 1908, the Greek text and a Latin ver.sion of the
liturgy from a manuscript in the Grand-ducal Library at
Baden, probably of the fifteenth century); Prince Max of

Saxony, Ritus Missa: Ecclesiarum Oricntalium S. Rom. Ecct.
nnilnrum (Ratisbon, 1907—), i. e. Latin versions of Uniat liturgies,

Adrian Fortescue.
Green, Hugh, martyr; b. about 1584; martyred 19
August, 1642. His parents, who were Protestants,
sent him to Peterhouse, Cambridge, where he took his
degree in 1605, but was afterwards converted and
He left again in 1612
entered Douai College in 1610.

From want
to try his vocation among the Capuchins.
of health or some other cause, he was unable to continue, and became a chaplain at Chideock Castle,
Dorsetshire, the home of Lady Arundell of Lanherne.
On 8 March, 1641, Charles I, to placate the Puritan
Parliament, issued a proclamation banishing all
priests from England, and Green resolved to obey this
Unfortunately the news had been late in
order.
reaching him, and wlien he embarked the month of
He was
grace given for departure was just over.
therefore arrested, tried, and condemned to death in
August. In prison his constancy so affected his
fellow-captives that two or three women sentenced to
die with him sent him word that they would ask his
absolution before death. They did so after confessing
their sins to the people, and were absolved by the
martyr. A providential reward for his zeal immediJesuit Father, despite the danger,
ately followed.
rode up in disguise on horseback, and at a given sign
absolved the martyr, who made a noljle confession of
As the executioner was quite
faith before death.
unskilled, he could not find the martyr's heart, and
the butchery with appalling cruelty was prolonged for
nearly half an hour. After this the Puritans played
football with his head, a barbarity happily not repeated in the history of the English martyrs.
Challoner, Missionary Priests (1874), II, 113; De Marsys,

A

Persecution presente des Calholiques en Angleterre (1646), II,

86-93.

longer.

speak of "mixed Greek" rites. There are no changes
The Old Slavonic books
of any importance in them.
contain some local feasts, and a few quite insignificant
variants of the text; the same applies to the Arabic
Otherwise they are mere translations.
versions.
The student of this rite (except in the case of very
specialized study) should always turn to the Greek
original.
For further description see Constantinople, The Rite of.

J.

H. Pollen.

Green, Thomas Louis, priest and controversialist;
at Stourbridge, Worcestershire, 1799; d. at NewHe was the son of
port, Shropshire, 27 Feb., 1883.
Francis Green of Solihull Lodge, Warwickshire, and as
a boj' was entrusted to the care of Bishop Milner, by
whom he was sent to Sedgley Park School, and afterwards in 1813 to Oscott. Having completed his theological studies there, he was ordained priest in Feb.,
In
1825, and remained at the college as procurator.
1828 he succeeded the Rev. J. McDonnell at Norwich,
where he became known as a controversialist. Challenged to a public disputation. Green declined on the
ground that no real good would be efTected, but harm
would arise owing to the excited and prejudiced feelings prevalent.
He, however, undertook to meet all
charges in a course of sermons, which he did successfully.
After two years he went to Tixall, Staffordshire, as chaplain to Sir Clifford Constable, Baronet,

b.

and while there was engaged in a controversy with the
Anglican clergyman, in which he strove, though fruitlessly, to have the Anglican burial service omitted in
cases of the interment of Catholics in the parish
churchyard. In 1846 he went back to Oscott as prefect of discipline, a post which he held for two years
before becoming chaplain to St. Mary's Priory, Princethorpe, near Coventry.
He was priest at Mawley,
Shropshire, in 18.58, and at Madeley, Shropshire, in
1859, while in 1860 he became chaplain to Lord Acton
at Aldenham Park, near Bridgnorth, Shropshire,
where he remained for the rest of his active life. In
1868 Pius IX granted him the honorary degree of
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His works were:

series of Discourses

on the

principal controverted points of Catholic Doctrine

dehvered at
Norwich" (Norwich, 1830), reprinted under the title "Argumentative Discourses"
in 1837; "A Correspondence between the Protestant
Rector of Tixall and the Catholic Chaplain of Sir
Clifford Constable" (Stafford, 1834); "A Letter addressed to Rev. Clement Leigh" (London, 1836);
"The Truth, the Whole Truth, and Nothing but the
Truth" (London, 1838); "The Secular Clergy Fund
of the late Midland District" (London, 1853, privately
.

.

.

printed); "Rome, Purgatory, Indulgences, Idolatry,
etc." (Bridgnorth, 1863); "Indulgences, Sacramental Absolutions and Tax Tables of the Roman Chancery and Penitentiary considered in reply to the charge
of Venality" (London, 1872, 1880).
He also contributed tothe "C)rthodox Journal", "Catholic Magazine"
and "True Tablet".
The Oscotian, new series, III, 48; Gillow, BM. Diet. Eng.
Calh.,

s.

V.

Edwin Burton.
Green Bay, Diocese of (Sinus

Viridis), established 3 Marcli, 1868, from the territory of the Diocese
of Milwaukee, comprises sLxteen counties of the State
of Wisconsin, U. S. A. Brown. Calumet Door, Florence,
Forest, Kewaunee, Langlaile, Manitowoc, Marinette,
:

,

Outagamie, Portage. Shawano, Waupaca,
Waushara, and Winnebago; an area of 15,387 square
Oconto,
miles.

At that time there were in this district thirty-one
churches and forty-two stations, with thirty-one priests
and
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of Divinity in recognition of his services.
He
retired shortly before he died to Salter's Hall, Newport, Shropshire.

Doctor

ecclesiastical students; eleven parish
and seven convents of the Sisters of Notre
the L'rsulines, Sisters of St. Agnes, the Third
Order of St. Dominic, and the Third Order of St.
Francis, with a Catholic population of about 50,000.
It was mixed Irish-American, German, Belgian, and
Dutch, with a few Indians. Poles and Bohemians
are now to be added to this classification.
Bishops. (1) Joseph Melcher was appointed the
first bishop, and consecrated at St. Louis, Missouri, 12
In 1855 he had been appointed Bishop of
Jul)', 1868.
the proposed See of Quincy, Illinois, but declined the
fifty-five

schools

Dame,

—

appointment. The See of Quincy was soon after
suppressed and the title transferred to .\lton. Bishop
Melcher was born 19 March, 1806, at Vienna, Austria,
and ordained priest at Modena, Italy, 12 March, 1830.
He died at Green Bay, 20 Dec, 1873.
(2) Fr.vncis X.A.VIER Kr.iutbauer, second bishop,
was consecrated 29 June, 1875, at Milwaukee, Wisconsin.
A native of Bruck, Bavaria, where he was
born 12 January, 1824, he was ordained priest 16
Hedied suddenly 17 DecemJuly, 1850, at Ratisbon.
ber, 18S5, at Green Bay.
(3) Frederic X.wier Katzer, third bishop, had
been vicar-general of the diocese. He was born 7
February, 1844, at Ebensee, Upper Austria, and in
the last year of his collegiate course at Friedberg he
volunteered for the American mission. .Arriving in
the L^nited States in May, 1864, he entered the Salesianum at St. Francis, near Milwaukee, where he completed his theological course and was ordained priest,
December, 1866. He taught in the Milwaukee Seminary until 1S75, when Bishop Krautbauer made him
his secretary, and three years later vicar-general of
Green Bay. On 30 January, 1891, he was promoted
archbishop and transferred to Milwaukee, where he
died 20 July, 1903.

(4) SEBA.STIAN Gebhard Messmer, fourth bishop,
was consecrated at Newark, New Jersey, 27 Marcli,
1,892.
He was born 29 August, 1847. at St. Gall,
Switzerland, and ordained priest 23 July, 1871, at
Innsbruck, .Austria. He was professor of theology at
Seton Hall College, New Jersey, from 1871 to 1889,

of canon law at the Catholic UniWashington, when chosen bishop. He was
promoted to the Archbishopric of Milwaukee, 28
November, 1903.
(5) Joseph J. Fox, fifth bishop, was consecrated 25
July, 1904.
He was born in Green Bay, 2 August,
1855, and made his theological studies at Louvain.
He was ordained priest 7 June, 1870, and served as
secretary to Bishop Krautbauer, vicar-general of the
diocese, and pastor of Mariet te, before he was appointed
bishop, 27 May. 1904.

and was professor
versity,

The

religious coniniunitieslocated in the diocese are:

— Men; — Capuchins, Franciscans, Premonstratensians,

Fathers of the Society of the Divine Saviour, Oblates
of Mary Immaculate, and the Alexian Brothers.
Women: Sisters of St. Agnes, Sisters of St. Dominic,
Felicians, Third Onler of St. Dominic, Sisters of
Charity, Sisters of Christian Charity, Hospital Sisters

—

of St. Francis, Little Sisters of the Poor, Sisters of
St. Joseph, School Sisters of
St. Francis, Sisters of St. Francis, Sisters of Our Lady
of Christ, Sisters of Misericorde, School Sisters of
Notre Dame, Sisters of the Sorrowful Mother, Sisters
of the Society of the Divine Saviour, Sisters of the
Third Order of St. Francis.
Statistics: 202 priests (47 regulars), 25 ecclesias-

Mercy, Polish Sisters of

—

54 brothers, 45 churches, 65 missions,
3 chapels, 104 parish schools (16,482
(95 pupils), 2 colleges (109
students). 1 Indian school (224 pupils). 1 orphan
asylum (227 inmates), 1 industrial and reform school
(66 inmates), 1 infant home and asylum (50 inmates),
17,418 young people under Catholic care, 8 hospitals,
Catholic population 135,000.
tical students,

3 stations,
pupils), 1

academy

Catholic Directory (Milwaukee, 19091; Catholic Home Al1S92): Reuss, Biog. Encyrl. Calh. Hierarchy U.S. (Milwaukee, 1898); Catholic Citizen (Milwaukee),

manac (New York,
files.

Thomas

F.

Meehan.

Greenland. — An

island stretching from within the
Arctic Circle south to about 59 degrees N. latitude, between 20 degrees and 75 degrees W. longitude. In shape

more or less resembles a triangle, its apex pointing
its base facing north, in which direction its
extent has not been precisely ascertained. It is
bounded on the north by the Arctic Ocean; on the
it

south,

west, by Smith Sound, Baffin's Bay, and Davis Strait;
on the east by the Arctic and the Atlantic Oceans.
Its area has been estimated at about 512,000 square
miles.
The interior of this huge island is a plateau
rising gradually towards the east, above which a
few mountain peaks tower to a height of more than

13,100 feet. Immense fields of ice, varying in thicklodged on the island, and, on the coast
here and there, form steep walls launching mighty
glaciers towards the ocean, where, caught bv the curThese ice-fields and
rents, they drift southwards.
the continually moving masses of ice, which are diminished only in the month of July, constitute the main
difficulty in approaching the coast, which is indented
with numerous fiords and lined with small islands.
The mineralogical composition of Greenland is varied
and comprises granite, sandstone, syenite, porphyry,
and some brown coal, tin, and iron. Ivigtut is the
only locality outside of Siberia which is known to
produce the mineral kryolite (or kryolith) used in
the manufacture of aluminium. The valleys in the
south-west, traversed by rivers, and the hills facing
towards the south-west, are the only sections of
the country where vegetation finds a soil to nourish
as well as by reason of the severity
it, hence,
of the long winters, the flora is comparatively
In the north the only vegetation con-'
insignificant.
sists of lichens and mos.ses, in the milder regions of
and various dwarfed plants are met
berries
south
the
with, while the most sheltered localities produce
willow, alder, and birch trees, which, however, seldom
ness, are
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height of twelve to fifteen feet. Farming
is not to be thought of; even the hardy potato yielils
only here and there a small return. On the other hand,
some vegetables, especially lettuce and cabbage, thrive
The dog is the only domesticated
comparatively well
animal. Chickens, sheep, goats, and horned cattle
are bred only occasionally. For same there are the
reindeer, moose, and arctic hare, besides numberless
bears and foxes which are constantly hunted for their
valuable skins. Numerous species of birds furnish the
inhabitants with food the flesh of the ptarmigan and
the eggs of the sea gull while the eider duck yields
Whaling, seal-hunting, and fishing are of
its down.
Navigation on any considerable
vital importance.
Communiscale is possible only during the summer.
settlements is maintained
different
between
the
cation
by means of the umink, a boat made of sealskin,
generally about thirty feet in length. For hunting
antl fishing the Greenlander uses the kajnk, a boat
propelled l:)y means of paddles. The staple exports
of Creenland are whale-oil, theskins of seals, bears, and
foxes, eiderdown, and kryolith, all amounting to about
500,000 kronen. The value of the imports coal,
is about double
foodstuffs, and articles of common use
that of the exports.
The original inhabitants of Greenland, the Eskimos,
belong to the Mongolian race and are for the most
part at least nominal Christians, under the jurisA number of the
diction of the Bishop of Zealand.
inhabitants residing on the east coast are still pagans.
The creed of the latter shows pantheistic tendencies,
and the e.xercise of their religion consists in certain
forms of prayer and curious ceremonies. Without
any clear conception of their responsibility to a supreme being they have, nevertheless, rude notions of
heaven and hell. Their priests are at the same time
Naturally amiable,
teachers, judges, and doctors.
attain

vindictive,

—

and

care-

the Christian Eskimos need constant guidance to prevent their relapsing into the
general disregard for morality, which formerly obtained among them. The lords of the land are some
300 Danes. Politically, the country is divided into
the North and South Inspectorates. The most notable
settlements are: Godthaab, Neuherrenhut, Christianehaab, Jakobshavn, Fredrikshaab, Claushavn, Fiskerless of cleanliness,

Sukkertoppen, Ritenbenk, Sydbay, Nosoak,
Holstenborg, Egedeminde, Upernivik.
History. Greenland can hardly be said to possess
any political history as the small number of its inhabitants precluded its exerting any influence on the
destiny of other countries. Although many historians claim that the Norse colony, which flourished
there during the Middle Ages, was destroyed by the
Skralings (Eskimos'), proof is wanting, and, considering the pacific character of the Eskimos, it is more
probable that the colonists, relatively few in number, lost their identity by intermarriage with the
It is, however, an established fact that
aborigines.
the Eskimos were in Greenland (at least transiently)
at the time the Norseman Gunnb,]6rn set foot on the
island and when Eric the Red of Iceland settled there
In the "IsEric gave the island its name.
(983).
lendingabok", written about a century later by Are
Frothi, it is stated that there were foimd on the island
numerous deserted huts, parts of boats, and various
stone implements such as are in use even unto this
day in the north-east and the west around Disko Bay
and the Umanak Fiord. Erik named his first settlenas,

—

ment (the site is unknown) Brattahlid. Kinsmen and
friends soon joined him, and in a .short time the
With Christian.Vorse population grew consideralily.
When
ity a higher civilization entered the island.
Norway took possession of Greenland there were more
than three hundred farms, supporting a popidation of
over three thousand, partly in Ostrabygd. partly in
Wcstrabygd (both places on the western coast). The

means of subsistence were ])raclically the same as those
of to-day, except that cattle-raising was more general.
Greenland was considered a possession of the Norwegian Crown as late as the time of the Union of Kal-

mar

(see Styffe, Skandinavien under Unionstiden, II,
Stockholm, 1880, p. 355). The continued disturbances in the Scandinavian kingdoms caused these
remote colonies to be forgotten. Eventually, all
relations between the Norse settlers and their mother
country ceased, and Greenland kept only a shadowy
existence in the European geographies. Tradition
it that the island was rich in game (reindeer, polar
bears, sables, marten, fish, and certain "monsters"
perhaps walrus), and that it abounded in marble,
Its inhabitants were, mihappily,
crystals, and so on.
The efforts of Archbishop Wallost to C'hristianity.
kendorf of Trondhjem, to assist the lost Norse brethren, entled in failure.
A general permission to settle
there, granted by King Christian III, was also fruitless the perils of the sea journey deterred his subjects.
The honour of having practically rediscovered Cireenland belongs to the English.
Commissioned by
(Jue^pn Elizabeth, Frobisher made several voyages
northwards, between 1576 and 1578, and at last succeeded in reaching his goal. The work begun by him
was continued by his countryman, Davis. The Danish Kings, who, as sovereigns of Norway, claimed
Greenland, also sent expeditions there, the most successful of which was that of Dannels (1052-54).
In
the beginning of the eighteenth century the settlement
and Christianization of Greenland recommenced.
Factories were erected in Christianehaab (1734),
Jacobshavn (1741) and Fredrikshaab (1742). Commerce was developed partly by individuals (e. g. the
merchant Severin, 17'J4) and partly by commercial
companies ((lUniinili-lii/ Ilandclskompdni, 1774). Since
then the Government itself has assumed control of
the Greenland trade. In addition to the settlements
established by the Government, the Moravian Brethren
have founded several stations. The eastern coast of

had

;

fireenland was not properly explored and described
until the nineteenth centurv
by Scorcsbv (1822),
Clavering (1S23), Graah (1829), the German expedition (1869), and the Danish expedition (1883-85).
The church history of Greenland naturally divides
itself into two periods:
the Catholic period, from
about 1000 to 1450, and the Protestant period, since
1721.
Leif the Happy (Hepni), son of Erik the Red,
visited Norway in 990, where he was won over to
Christianity by King Olaf Trygvesson, who sent some
missionaries to accompany him to his country.
In a
remarkably short time these missionaries succeeded
in converting the Norse colonists, at least outwardly,
and in establishing an organized Chm'ch. Sixteen
parishes were founded successively, together with
churches and even a few monasteries. As the distance to Europe made commimication very difficult,
Greenland,inspiteof the small number of souls which it
contained, was formed into the Diocese of Gardar, suffragan first to the Archbishopric of Hamburg-Bremen,
then to that of Lund, and viltimatelytothat of Trondhjem. The succession of its bishops is variously listed
by Gams and by Eubel, and can hardly be ascertained
with certainty at present. But tliis much seems
certain that, before the colony perished, sixteen to
eighteen bishops of various nationalities occupied the
See of Gardar or at least were nominated to it. Their
doings are unknown to history. Tradition has it that
Bishop Erik Gnupson joined an expedition in 1121 for
the purpose of locating again the eastern coast of
North America which had been discovered 100 years
previously.
During the reign of Bishop Arnes (131443) Greenland contributed its quota in natural products (walrus teeth) toward the Peter's-pence and the
expense of the Crusades. It appears that no liishop
visited Greenland after the beginning of the fifteenth
century. The succession of titular bishops closes with
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Kampe

Vincpnz
(1537).
As mentioned above, the settlers received no reinforcements, and either perished
or. by intermarriage, were assimilated liy the pagan

Eskimos. European manners and religion thus gave
way to pagan barbarism. From the standpoint of the
history of civilization it is remarkable that daring
navigators had penetrated to the "Srd degree of north
latitude as early as 113.5, and that the first Arctic
expedition was undertaken in 12li() under the guidance
of Catholic priests.
Numerous stone monuments and
ruins recall tliis early Norse Christian period.
Of
special imjiortance are the ruins of a Romanesque
church at Kakortok which, although comparatively
small, warrant us in making inferences as to the style
and size of other places of worship. Tombstones
with runic inscriptions have also been discovered.
A few documents have been preserved to which are
attached the seals of the Bishops of Gardar (see

Cronau, "Amerika", I, 114).
Christianity having disappeared from Greenland
for the space of two hundred years, and when Denmark had ceased to give the island any thought, Hans
Egede, a Lutheran pastor at Vaagen. concei\ed the
idea of visiting his forlorn coimtrymen who had lapsed
into paganism, and of preaching the Gospel to them.

After overcoming all difficulties, he handed in his
resignation as pastor and, together with his wife and
children, went first to Bergen to establish a Greenland
trading company and then, failing in this, to Copenhagen. When presented to the king he managed to
interest him in his cause and succeeded in laimching
the trading company. In his capacity of supreme
bishop, the king appointed Egede missionary.
After
many hardships he reached Greenland, but soon perceived that no descendants of the ancient colonists remained, and that his whole duty would consist in converting the savage Eskimos. By diligent application he
acquired their language and, supplementing the spoken
word with pictures, induced these people to embrace
Christianity.
He remained fifteen years in Greenland
and formed a small congregation. After Egede's departure, his son Paul continued his pastorate, completed
his father's translation of the New Testament, and
compiled a catechism in the Eskimo language. The
elder Egede founded a Greenland seminary in Copenhagen and also wrote considerably. In 1740 he
received the title of Superintendent of Greenland.

He died, 5 November, 1758, at Stubbekjoping on
the island of Falster. Since that time a number of
preachers have endeavoured to Christianize the aborigines with more or less success.
They were assisted in tliis work by German Moravian brethren,
of whom Stack, David, Bohnisch, and Beck had
already (1733-34) laboured in the field. Their first
followers were a certain Kajarnak, his wife and children, who were baptized in 1739.
After fourteen
years' work a small congregation was established, and
a mission house built. The Lichtenfels mission was
established in 1706; that of Lichtenau, in 1774; that
After a century of existence
of Frederiksdal. in 1824.
there were four mission stations ftwcnty-seven male
and female missionaries) with 1799 wards (of whom
1715 were b.aptized, and 736 communicants), to which
mmiber were added in 1861 the Umanak mission, and
The largest membership was
in 18()4 the Idlorpait.
attained in 1857 (1965 members; about 900 adults).
Since then decay has set in,, ascribed variouslj- to diferences of opinion among the brethren, millennarian
tendencies among the neophvtes, and friction with
the Lutheran ministers of the established Church.
Without doubt the action of the Government in dispersing the Greenlanders over their extensive hunting
territories was an obstacle to their conversion, as their
concentration during the winter season would naturally make them more amenable to spiritual influences.
It is apparent that, under these circumstances, their
conversion to Christianity was in most cases rather

superficial— a fact also confirmed by reliable witnesses.
The history of the Moravian brethren admits that the
entire education of the i;skim()s (Lutheran) is limited
to reading, writing. and the singingof songs; that thrift
antl benevolence are almost unknownamongthem,and
that their morality in general is, to say the least, questionable.
The first volume of the work describing the
second German Arctic expedition of 1869-70 contains
(pp. 160 and 195) an account of the church at Lichtenau and thecemetery at I'redrikshaab. which throws
much light on the religious conditions of that time
and also corroborates the opinion that even the descendants of Danes and aborigines most conmionly
revert to barbarism
a poor result for the self-sacrifice
of such men as Kleinschmidt and Cranz, the former
a translator of the Bible and composer of various
hymns, and the latter an historian of Greenland. In
1900 the Moravian mission resigned their parishes to
the preachers and instructors of the Danish National

—

Church, which had nominally about SOOO members,
and left the scene of their thankless labours. Although Greenland, like the adjacent islands, is subject
to the jurisdiction of the Vicar Apostolic of Copenhagen, all missionary activity has been suspended.
H.\YES, The Lajid of Desolation: being a personal narraixve of
advenlure in Greenland (London, 1871)— not very scientific, but
instructive in its illustrations;
Peary. Northward over the
Great Ice (2 vols.. London, 1S9S): Loeffler, TheVinetand Excursions of the ancient Scandinavians (Copenhagen, 1884); HoRS-

roRD, The Discovery of America by Northmen (Cambridge.
1888); Graah, Undersugelse Reise lit Ostkyslen af Gronland
(Copenhagen, 1832, with coloured copper plates and three
views of the church ruins of Kakortok): Rink, Grimland geogr.
og. statist, beskrevet (with pictures, maps, and contributions of
various scientists concerning its history and nature, 2 vols, with
index, Copenhagen, 1855-57): Meddelelser om Gremland, udgii-ne
af Commis. for Ledelsen af de geol. og fieogr. undersogelser i Grimnland with many maps and illu>f
Tlie third section of
.
the seventh part is of especi:il
in^Tihagen. 1879);
1'
HEi.MS.SydgronlandsSkove.Nni
A -; (Copenhagen,
1895); Amdrup, fixped. (iH O.^w
"penhagen, 1902);
Cornelius, Kristna Kyrkana histuna, ill (Stockholm, 1890);
Cornelius, Det nittonde arhundraiess kyrkohistoria (2nd ed.,
Stockholm, 1891); Storm. Hist. top. skrifter om Norge og
Nor.^ke Landsdele forfattede i Norge i det 16de Aarhundrede
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(Christiania, 1895); Dahlman and Schafer, Geschichle der
curopdischen Staaten: Denmark (5 vols., Gotha, 1840-1902);
Hergenrother, Handbuch d. allgem. Kirchengeschichte (3rd
ed., 3 vols., Freiburg, 1884-6); Mayer in Kirchenlei.. s. v.
Egede: Perger in Kirchenlei., s. v. Gronland; Realencyk.
(Protestant) (Leipzig. 1896). s. v. Egede: Gams. Series ep. (Ratisbcn, 1873); Eubel, Hierarchia catholica medii a-vi (Ratisbon,
1898); Schvlze. Al/riss einer Geschichte der Brudermission
(Herrnhut. 1901); pEtiG^n, Bidrag til Hans Egedes og den grtmlandske Mis.-iions Historic 1721-SO (Copenhagen, 1879); Cronau.
America. I (Leipzig, 1892); Forst, Geschichte der Entdeckung
Gronland.^ (Worms. 1908), with bibliographical references in
foot-notes; M.\urer, Die zweite deutsche Nordpolarfahrt in den
Jahren 1869 u. 70 (Leipzig. 1874); Drygalski. Grimlandexpedilion der Gesellschafl fur Erdkunde zu Berlin. 1891-93 (Berlin,
1897). excellent geographical and scientific bibliography on
pp. 374-80; Nordenskiold, Gronland und seine Eisu'usten im
Innem u. seine Ostkusle (Leipzig. 1886); Nansen, Auf Schneeschuhen durch Gronland (Hamburg, 1891); Solberg. Beitrdge
zur Geschichte der Osieskimo (Christiania. 1907); Beauvois, Lo
chretiente de Gronland au moyen 6ge in Rei'. des Quest. Hist.. I
(Paris, 1902), 538-82.

Pius Wittman.

Gregoras Nicephorus.
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See Hesych.^sm.

Gregorian Chant. The name
synonymous with plain chant (q.
only

tlie

Ls

often taken as

v.),

comprising not

Church music of the early Middle Ages, but

also later compositions (elaborate melodies for the
Ordinary of the Mass, sequences, etc.) written in a
similar style down to the sixteenth century and even
in modern times.
In a stricter .sen.se (Jregorian chant
means the Roman form of early plain chant as distinguished from the Ambrosian, Gallican, and Mozarabic chants, which were akin to it, but were gradually
supplanted by it from the eighth to the eleventh

century. Of the Gallican and Mozarabic chants only
a few remains are extant, but they were probably
closely related to the Ambrosian chant.
Of the
latter, which has maintained it.self in Milan up to
the present day, there are two complete manuscripts belonging to the thirteenth and fourteenth

—
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tion,

two antiphons having no counterpart

in the

Gre-

gorian Mass, one post Evangdium, the other the Conjrnrlorium. There are, further, a few Alleluia verses

and antiphons

aiite

EvangeUum.

Musically

it

can

easily be observed that the syllabic pieces are often
simpler, the ornate pieces more extended in their
mclismala than in the Gregorian chant. The Gre-

gorian melodies, however, have more individuality
and characteristic expression. Though it is very
doubtful whether these Ambrosian melodies date back
to the time of St. Ambrose, it is not improbable that
they represent fairly the character of the chant sung in
Italy and Gaul at the time when the cantilena romana
superseded the earlier forms. The frequent occurrence
of cadences founded on the cursus at all events points
to a time before the latter went out of use in literary
composition, that is before the middle of the seventh
(See Gatard in " Diet, d'arch. ehret.", s. v.
century.
"Ambrosien (chant)" and Mocquereau, "Notes sur
1
'Influence de 1 'Accent et du Cursus toniques Latins
dans le Chant Ambrosien" in " Ambrosiana ", Milan,
1897.)

The name Gregorian chant points to Gregory the
Great (590-604), to whom a pretty constant tradition
ascribes a certain final arrangement of the Roman
chant.
It is first met in the writings of William of
Hirschau, though Leo IV (847-855) already speaks of
the cantus Sti. Gregorii. The tradition mentioned
was questioned first by Pierre Gussanville, in 1675,
and again, in 1729, by George, Baron d'Eckhart,
In
neither of whom attracted much attention.
modern times Gevaert, president of the Brussels music
school, has tried to show, with a great amount of learning, that the compilation of the Mass music belongs to
the end of the seventh or the beginning of the eighth
century. His argmnents led to a close investigation of the question, and at present practically all
authorities, including, besides the Benedictines, such
men as Wagner, Gastou^, and Frere, hold that the
large majority of plain-chant melodies were composed before the year 600.
The principal proofs for the Gregorian tradition
may be summarized thus: (a) The testimony of John
the Deacon, Gregory's biographer (c. 872), is quite
trustworthy. Amongst other considerations the very
modest claim he makes for the saint, " antiphonarium
compilavit" (he compiled a patchcentonem
work antiphonary), shows that he was not carried
away by a desire to eulogize his hero. There are
In the
several other testimonies in the ninth century.
eighth century we have Egbert and Bede (see Gastou6,
"Les Origines", etc., 87 sqq .) The latter, in particular,
speaks of one Putta, who died as bishop in 688, "ma.

in ecclesia more Romanorum peritus,
discipulis beati papa; Gregorii didicerat".

xime modulandi

quem a

In the seventh century we have the epitaph of Honowho died in 638 (Gastou(5, op. cit., 93):
.... divine in carmine pollens
Ad vitam pastor ducere novit ovis

rius,

Namque

Gregorii tanti vestigia iusti

Dum sequeris cupiens meritumque geris
—that

"Gifted with divine harmony the shepherd
leads his sheep to life
for while following the
footsteps of holy Gregory you have won your reward."
is:

.

.

.
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centuries respectively, and a considerable number
belonging to the fifteenth and sixteenth centuries.
An incomplete manuscript belongs to the twelfth
century. It is at present in the British Museum
and has been published in the fifth volume of the
All these manuscripts
"Palfegraphie musicale".
contain the chants both for the Office and for the
Mass.
The Office chants are antiphons and responses, as in the Roman books. The Mass chants
are Ingressa (corresponding to the Introit, but without psalm), PsalmeUus (Gradual), Cantiis (Tract),
Offertory, Transilorium (Communion), and, in addi-

According to this

it

was thought

in

Rome,

less

than

forty years after the death of St. Gregory, that the
greatest praise for a music-loving pope was to compare him to his predecessor Gregory, (b) The feasts
known to have been introduced after St. Gregory use
in the main melodies borrowed from older feasts.
See
the detailed proof for this in Frere's "Introduction",
(c) The texts of the chants are taken from the " Itala"
version, while as early as the first half of the seventh
century St. Jerome's correction had been generally
adopted, (d) The frequent occurrence in the plainchant melodies of cadences moulded on the literary
cursus shows that they were composed before the
middle of the seventh century, when the cursus went
out of use.
Gevaert, Les Origines du Chant Liturgique de VEglise Latine
(Ghent, 1890); Idem, La Mctopee Antique dans le Chant de
i'Eglise Latine (Ghent. 1895); Morin, Les Veritahles Origines
du Chant Gregorien (Maredsous, 1890); Cagin, Un Mot sur
VAntiphonale Missarum (Solesmes, 1890); Brambach, Gregorianisch (Leipzig, 1895, 2nd ed., 1901); Frere, Introduction to
the Graduate Sarisburiense (London, 1894); Paleographie musicale,

IV;

Wagner, Introduction to the Gregorian Melodies^ pt. I
by the Plainsong and Medieval Music Society,
Gastou^, Les origines du Chant Romain
i;
Wtatt, St. Gregory and the Gregorian

(1901, Englished,

London, chapter

xi);
(Paris, 1907), pt. II,

Music (London, 1904).

H. Bewerunge.

Gregory

I (the Great), Saint, Pope, Doctor of
the Church; b. at Rome about 540; d. 12 March, 604.
Gregory " is certainly one of the most notable figures in
He has exercised in many
Ecclesiastical History.
respects a momentous influence on the doctrine, the
organization, and the discipline of the Catholic Church.
To hira we must look for an explanation of the religious situation of the Middle Ages: indeed, if no
account were taken of his work, the evolution of the
form of medieval Christianity would be almost inexplicable.
And further, in so far as the modern Catholic system is a legitimate development of medieval
Catholicism, of this too Gregory may not unreasonably be termed the Father. Almost all the leading
principles of the later Catholicism are found, at any
rate in germ, in Gregory the Great" (F. H. Dudden,
"Gregory the Great", I, p. v). This eulogy by a
learned non-Catholic writer will justify the length
and elaboration of the following article.
Gregory's father was GorI. From birth to 574.
dianus, a wealthy patrician, probably of the famous
gens Anicia, who owned large estates in Sicily and a
mansion on the Coelian Hill in Rome, the ruins of
which, apparently in a wonderful state of preservation,
still await excavation beneath the Church of St.

—

Andrew and

St. CJregorj'.
His mother Silvia appears
have been of good family, but very little is
life.
She is honoured as a saint, her feast
being kept on 3 November (see Silvia, Saint). Portraits of Gordianus and Silvia were painted, by Gregory's order, in the atrium of St. Andrew's monastery,
and a pleasing description of these may be found in John
the Deacon (Vita, IV, Ixxxiii). Besides his mother,
two of Gregory's aunts have been canonized, Gordianus's two sisters, Tarsilla and J^Imiliana, so that John
the Deacon speaks of his education as being that of a
saint among saints.
Of his early years we know nothing beyond what the history of the period tells us.
Between the years 546 and 552 Rome was first captured by the Goths under Totila, and then abandoned
by them; next it was garrisoned by Belisarius, and
besieged in vain by the Goths, who took it again, however, after the recall of Belisarius, only to lose it once
more to Narses. Gregory's mind and memory were
both exceptionally receptive, and it is to the effect
produced on him by these disasters that we must
attribute the tinge of sadness which pervades his
writings and especially his clear expectation of a
speedy end to the world. Of his education we have
no details. Gregory of Tours tells us that in grammar,
rhetoric, and dialectic he was so skilful as to be thought

also to

known

of her
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second to none in all Rome, and it seems certain also
that he must have gone through a course of legal
studies.
Not least among the educating influoneos
was the religious atmosphere of his home, lie loved
to meditate on the Scriptures and to listen attcutivoly
to the conversation of his elders, so that he was "devoted to God from his youth up". His rank and
prospects pointed him out naturally for a public career,
and he doubtless held some of the subordinate offices
wherein a young patrician embarked on public life.
That he acquitted himself well in these appears certain,
since we find him, about the year 573, wlieu little more
than thirty years old, filling the important office of
prefect of the city of Rome.
At that date the brilliant
post was shorn of much of its old magnificence, and
its responsibilities were reduced
still it remained the
highest civil dignity in the city, and it was only after
long prayer and inward struggle that Gregory decided
to abandon everything and become a monk.
This
event took place most probably in 574. His decision
once taken, he devoted himself to the work and austerities of his new life with all the natural energy of his
character. His Sicilian estates were given up to found
si.x monasteries there, and his home on the C'a'lian
Hill was converted into another under the patronage
of St. Andrew.
Here he himself took the cowl, so
that "he who had been wont to go about the city
clad in the trabea and aglow with silk and jewels, now
clad in a worthless garment served the altar of the
Lord" (Greg. Tur., X, i).
II. As Monk and Abbot, c. 574-590.
There has
been much discussion as to whether Gregory and his
fellow-monks at St. Andrew's followed the Rule of
Baronius and others on his authority
St. Benedict.
have denied this, while it has been asserted as strongly
by Mabillon and the Bollandists, who, in the preface to
the life of St. Augustine (26 Ma}'), retract the opinion
expressed earlier in the preface to St. Gregory's life
The controversy is important only in
(12 March).
vjew of the question as to the form of monasticism
introduced by St. Augustine into England, and it may
be said that Baronius's view is now practically abandoned. For about three years Gregory lived in
retirement in the monaster}' of St. Andrew, a period
to which he often refers as the happiest portion of his
life.
His great austerities during this time are recorded by the biographers, and probably caused the
weak health from which he constantly suffered in later
However, he was soon drawn out of his .seclusion,
life.
when, in 578, the pope ordained him, much against his
will, as one of the seven deacons {regionarii) of Rome.
The period was one of acute crisis. The Lombards
were advancing rapidly towards the city, and the only
chance of safety seemed to be in obtaining help from
;

—

the Emperor Tiberius at Byzantium. Pope Pelagius
II accordingly dispatched a special embassy to Tiberand sent Gregory along with it as his apocrisiarius,
or permanent ambassador to the Court of Byzantium.
The date of this new appointment seems to have been
the spring of 579, and it lasted apparently for about
Nothing could have been more unconsix years.
genial to Gregory than the worldly atmosphere of the
brilliant Byzantine Court, and to coimteract its dangerous influence he followed the monastic life so far
This was made easier
as circumstances permitted.
by the fact that several of his brethren from St. Andrew's accompanied him to Constantinople. With
them he prayed and studied the Scriptures, one result
of which remains in his " Morals", or series of lectures
on the Book of Job, composed during this period at the
ius,

Leander of Seville, whose acquaintance
Gregory made during his stay in Constantinople.
Much attention was attracted to Gregory by his conrecjuest of St.

troversy with Eutychius. Patriarch of Constantinople,
concerning the Resurrection. Eutychius had published a treatise on this subject maintaining that the
risen bodies of the elect would be " impalpable, more

light

than

air".

To

this

view Gregory objected the

palpability of Christ's risen body.
The dispute became prolonged and bitter, till at length the emperor
intervened, both combatants being summoned to a
private audience, where they stated their views. The
emperor decided that Gregory was in the right, and
ordered Eutychius's book to be burned. The strain
of the struggle had been so great that both fell ill.
Gregory recovered, but the patriarch succumbed,
recanting his error on his death-bed. Mention should
be made of the curious fact that, although Gregory's
sojourn at Constantinople lasted for six years, he
seems never to have mastered even the rudiments of
Greek. Possibly he found that the use of an interpreter has its advantages, but he often complains of
the incapacity of those employed for this purpose.
It must be owned that, so far as obtaining help for
Rome was concerned, Gregory's stay at Constantinople
was a failure. However, his period as ambassador
taught him very plainly a lesson which was to bear
great fruit later on when he ruled in Rome as pope.
This was the important fact that no help was any
longer to be looked for from Byzantium, with the
corollary that, if Rome and Italy were to be saved at
all, it could only be by vigorous independent action of
the powers on the spot. Humanly speaking, it is to
the fact that Gregory had acquired this conviction
that his later line of action with all its momentous

consequences is due.
In the year 5S6, or possibly 585, he was recalled to
greatest joy returned to St.
Andrew's, of which he became abbot soon afterwards.
The monastery grew famous under his energetic rule,
producing many monks who won renown later, and
many vivid pictures of this period may be found in
the " Dialogues". Gregory gave much of his time to
lecturing on the Holy Scriptures and is recorded to
have expounded to his monks the Heptateuch, Books
of Kings, the Prophets, the Book of Proverbs, and the
Canticle of Canticles.
Notes of these lectures were
taken at the time by a young student named Claudius,
but when transcribed were foimd by Gregory to contain so many errors that he insisted on their being
given to him for correction and revision. Apparently
this was never done, for the existing fragments of such
works attributed to Gregory are almost certainly
spurious.
At this period, however, one important
literary enterprise was certainly completed.
This

Rome, and with the

was the revision and publication of the "Magna Moron the Book of Job, undertaken in
Constantinople at the request of St. Leander. In one
of his letters (Ep., V. liii) Gregory gives an interesting
accoimt of the origin of this work. To this period
most probably should be assigned the famous incident
of Gregory's meeting with the English youths in the
Formn. The first mention of the event is in the Whitby life (c. ix), and the whole story seems to be an
English tradition. It is worth notice, therefore, that
in the St. Gall manuscript the Angles do not appear as
alia", or lectures

men visiting Rome
Gregory expressed a
of their own free will,
It is Venerable Bede (Hist. Eccl., II, i)
desire to see.
who first makes them slaves. In consequence of this
meeting Gregory was so fired with desire to convert
slave boys exposed for sale, but as

whom

the Angles that he obtained permission from Pelagius
II to go in person to Britain with some of his fellowmonks as missionaries. The Romans, however, were
^\'ith angry words
greatly incensed at the pope's act.
they demanded Gregory's recall, and messengers were
at once dispatched to bring him back to Rome, if
necessary by force. These men caught up with the
little band of missionaries on the third day after their
departure, and at once returned with them, Gregory
offering no opposition, since he had received what
appeared to him as a sign from heaven that his enterThe strong feeling of the
prise should be abandoned.
Roman populace that Gregory must not be allowed to
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leave Rome is a sufficient proof of the position he now
held there. He was in fact the chief adviser and
assistant of Pelagius II, towards whom he seems to
have acted very much in the capacity of secretary (see
the letter of the Bishop of Ravenna to Gregory, Epp.,
Ill, \xvi, "Sedem apostolicam, quam antea moribus
In this
nunc etiam iionore debito gubernatis").
capacity, probably in 586, Gregory wrote his important letter to the sehismatical bishops of Istria who
had separated from communion with the Church on
the question of the Three Chapters (Epp., Appendi-x,

This document, which is almost a treatise
III, iii).
in length, is an admirable example of Gregory's
but it failed to produce any more effect than
Pelagius's two previous letters had, and the schism

skill,

continued.
The year 589 was one of widespread disaster throughout all the empire. In Italy there was an unprecedented inundation. Farms and houses were carried
away by the floods. The Tiber overflowed its banks,
destroying numerous buildings, among them the
granaries of the Church with all the store of com.
Pestilence followed on the floods, and Rome became
a very city of the dead. Business was at a standstill,
and the streets were deserted save for the wagons which
bore forth countless corpses for burial in common pits
beyond the city walls. Then, in February, 590, as
if to fill the cup of miser}' to the brim, Pelagius II
died.
The choice of a successor lay with the clergy
and people of Rome, and without any hesitation they
elected Gregory, .\bbot of St. Andrew's.
In spite of
their unanimity Gregory shrank from the dignity thus
offered him.
He knew, no doubt, that its acceptance
meant a final good-bye to the cloister life he loved,
and so he not only refused to accede to the prayers of
his fellow-citizens but also wrote personally to the
Emperor Maurice, begging him with all earnestness
not to confirm the election. Germanus, prefect of
the city, suppressed this letter, however, and sent
irtstead of it the formal schedule of the election.
In
the interval while awaiting the emperor's reply the
business of the vacant see was transacted by Gregory,
in commission with two or three other high official.
As the plague still continued unabated, Gregory called
upon the people to join in a vast sevenfold procession
which was to start from each of the seven regions of
the city and meet at the basilica of the Blessed Virgin,
all praying the while for pardon and the withdrawal
This was accordingly done, and
of the pestilence.
the memory of the event is still preserved by the name
" Sant' Angelo" given to the mausoleum of Hadrian
from the legend that the .\rchangel St. Michael was seen
upon its summit in the act of sheathing his sword as a
sign that the plague was over.
At length, after six
months of waiting, came the emperor's confirmation
of Gregory's election.
The saint was terrified at the
flight.
He was seized, however, carried to the Basilica of St. Peter, and there
consecrated pope on 3 September, 590. The story
that Gregory actually fled the city and remained
hidden in a forest for three days, when his whereabouts
was revealed by a supernatural light, seems to be pure
invention. It appears for the first time in the Whitby
life (c. vii), and is directly contrary to the words of
his contemporary, Gregory of Tours (Hist. Franc, X,
Still he never ceased to regret his elevation, and
i).
his later writings contain numberless expressions of
strong feeling on this point.
III. As Pope, 590-604.
Fourteen years of life
remained to Gregory, and into these he crowded work
enough to have exhausted the energies of a lifetime.

news and even meditated

—

What makes

his achievement more wonderful is his
ill-health.
He suffered almost continually
from indigestion and, at intervals, from attacks of slow
fever, while for the last half of his pontificate he was a
martyr to gout. In spite of these infirmities, which
increased steadily, his biographer, Paul the Deacon,

constant
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us "he never rested" (Vita, xv).
His work as
is of so varied a nature that it will be best to take
in sections, although this destroys any exact chronological sequence.
At the very outset of his pontificate
Gregory published his " Liber pastoralis cura-", or book
tells

pope
it

office of a bishop, in which he lays down clearly
the lines he considers it his duty to follow. The
work, which regards the bishop pre-eminently as the
physician of souls, is divided into four parts. He
points out in the first that onl}' one skilled already as a
physician of the soul is fitted to undertake the "supreme rule" of the episcopate. In the second he
describes how the bishop's life should he ordered from
a spiritual point of view in the third, how he ought to
teach and admonish those under him, and in the
fourth how, in spite of his good works, he ought to
bear in mind his own weakness, since the better his
work the greater the danger of falling through self-confidence.
This little work is the key to Gregory's life
as pope, for what he preached he practised.
Moreover, it remained for centuries the textbook of the
Catholic episcopate, so that by its influence the ideal
of the great pope has moulded the character of the
Church, and his spirit has spread into all lands.
As pope Gregorj' still
(1) Lt'le and Work in Rome.

on the

;

—

lived with monastic simplicity.

was to banish

One

of his first acts

the lay attendants, pages, etc., from
the Lateran palace, and substit ute clerics in their place.
There was now no magister mililum living in Rome, so
the control even of military matters fell to the pope.
The inroads of the Lombards had filled the city with a
multitude of indigent refugees, for whose support
Gregor\' made provision, using for this purpose the
existing machinery of the ecclesiastical districts, each
of which had its cleaconrj' or "office of alms".
The
corn thus distributed came chiefly from Sicily and was
supplied by the estates of the Church. The temporal
needs of his people being thus provided for, Gregory
did not neglect their spiritual wants, and a large
number of his sermons have come down to us. It
was he who instituted the "stations" still observed
and noted in the Roman Missal (see Stations). He
met the clergy and people at some church previously
agreed upon, and all together went in procession to the
cliurch of the station, where Mass was celebrated and
the pope preached. These sermons, which drew immense crowds, are mostly simple, popular expositions
Chiefly remarkable is the preacher's
of Scripture.
mastery of the Bible, which he quotes unceasingly,
and his regular use of anecdote to illustrate the point
in hand, in which respect he paves the way for the
popular preachers of the Middle Ages. In July, 595,
Gregory held his first synod in St. Peter's, which consisted almost wholly of the bishops of the suburbicarian sees and the priests of the Roman titular churches.
Si.x decrees dealing with ecclesiastical discipline were
passed, some of them merely confirming changes
already made by the pope on his own authority.
Much controversy still exists as to the exact extent
All adof Gregory's reforms of the Roman Liturgy.
mit that he did make the following modifications in
the pre-existing practice: (a) In the Canon of the Mass
he inserted the words "diesque nostros in tua pace
disponas, atque ab a>temd damnatione nos eripi, et in
eleetorum tuorum jubeas grege numerari"; (b) he
ordered the Pater Noster to be recited in the Canon
before the breaking of the Host; (c) he provided that
the Alleluia should be chanted after the Gradual out
of paschal time, to which period, apparently, the
Roman use hail previously confined it; (d) he prohibited the use of the chasuble by subdeacons aaeisting
at Mass; (e) he forbade deacons to perform any of
the musical portions of the Mass other than singing
the Gospel. Beyond these and some few minor points
it seems impossible to conclude with certainty what
changes Gregory did make. As to the much-disputed
question of the Gregorian Sacramentary and the
all
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almost more difficult point of his relation to the plain
song or chant of the Church, for Gregory's connexion
with which matters the earliest authority seems to be

John the Deacon (Vita,
Chant; Sacramentar y.

11, vi, xvii), see

(iiiKGoiUAN

There is no lack of evidence,
however, to illustrate Gregory's activity as manager

patrimony of St. Peter. By his day the estates
Church had reached vast dimensions. Varying estimates place their total area at from 1800 to
1800 square miles, and there seems no reason for
supposing this to be an exaggeration, while the income
of the
of the

arising therefrom

was probably not

The land

le.ss

many

than

—

.$1,.500,-

places
Campania,
as their landlord,
Gregory displayed a skill in finance and estate manage

000 a year.

Africa, Sicily,

ment which

lay in

— and,

and elsewhere

than it did
the surprise of his tenants and agents, who suddenly
found that they had a new
master who was not to !>'
e.xcites

or

deceived

management

mony was
number

our admiration no

cheated.
of

less

Tin

each patTi

carried out

by

:i

of agents of varying

grades and duties under an
official called the rector or
dejenxor of the patrimony.
Previously the rectors had
usually been laymen, but
Gregory established the custom of appointing ecclesiasIn doing
tics to the post.
this he probably had in view
the many extra duties of an
ecclesiastical nature which he
called upon them to under-
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jurisdiction over and above their universal primacy
as successors of St. Peter; and, among Western
churches, this jurisdiction extends in a most intimate
manner over the churches of Italy and the isles
adjacent. On the mainland much of this territory
was now in the hands of the Lombards, with whose
Arian clergy Gregory was, of course, not in communion. Whenever opportunitj' offered, however, he
was careful to provide for the needs of the faithful
in these parts, frequently uniting them to some neighbouring diocese, when they were too few to occupy
the energies of a bishop.
On the islands, of which
Sicily was by far the most important, the pre-existing

church system was maintained. Gregory appointed
a vicar, usually the metropolitan of the province, who
exercised a general supervision over the wliolc church
He also insisted strongly on tlic holding of liiral synod;
as ordered by the Council of
Nica-a, and letters of his exist addressed to bishops in
Sicily, Sardinia, and Gaul,
reminding them of their
duties in this respect. The
supreme instance of Gregory's intervention in the affairs of these dioceses occurs
in the case of Sardinia, where
the behaviour of Januarius,
the half-witted, aged Metropolitan of Cagliari, had reduced the church to a state of
A large number
semi-chaos.
of letters relate to the reforms
instituted by the pope (Epp.,
II,

Thus examples may
be found of such rectors being
commissioned to undertake
the filling up of vacant sees,

.xlvii; III,

xxxvi; IV,

ix,

xxiii-xxvii, xxix; V, ii; IX,
i, xi, ccii-cciv; XIV, ii).
His
care over the election of a new
liishop whenever a vacancy
occurs is shown in many
cases, and if, after his examination of the elect, which is
always a searching one, he
finds him unfitted for the
post, he has no hesitation
in rejecting him and commanding another to be

take.

holding of local synods, taking action against heretics,
providing for the maintenance
of churches and monasteries,
rectifying abuses in the
churches of their district, with
the enforcing of ecclesiastical
discipline and even the reI,
Iv,
chosen
(Epp.,
Ivi;
proof and correction of local
VII, xxxviii; X, vii).
With
Still Gregory never
bishops.
regard to discipline the
allowed the rectors to interGregory IE Great Semis Mis.sioxar
pope was specially strict
fere in such matters on their
TO England
in enforcing the Church's
own responsibility. In the
lo-Saxon manuJscript of the tenth
laws as to the celibacy of
minutia? of estate managetury, preserved
the British Museum
the clergy (Epp., I, xlii,l;
ment nothing was too small
IV, V, xxvi, xxxiv; VII, i; IX, ex, ccxviii; X, xix XI,
for Gregory's personal notice, from the exact number
Ivi a; XIII, xxxviii, xxxix); the exemption of clerics
of scdarii in a modius of corn, or how many solidi went
from lay tribunals (Epp., I, xxxix a; VI, xi; IX, liii,
to one golden pound, to the use of false weights by cerHe finds time to write instructions Ixxvi, lxxi.x; X, iv; XI, xxxii; XIII, I); and the deptain minor agents.
complaint
leaves
no
vmattended
detail
and
rivation
of all ecclesiastics guilty of criminal or scanto,
on every
even from the humblest of his multitude of tenants. dalous offences (Epp., I, xviii. xlii; III, xlix; IV, xxvi;
Throughout the large number of letters which deal V, V, xvii, xviii; VII, xxxLx; VIII, xxiv; IX, xxv;
with the management of the patrimony, the pope's XII, iii, X, xi; XIV, ii). He was also inflexible with
determination to secure a scrupulously righteous ad- regard to the proper application of chvirch revenues,
As bishop, he is the trustee insisting that others should be as strict as he was in
ministration is evident.
disposing of these funds for their proper ends (Epp.,
of God and St. Peter, and his agents must show that
I. X, Ixiv; II, xx-xxii; III,xxii; IV, xi; V, xii, xlviii;
they realize this by their conduct. Consequently,
under his able management the estates of the Church VIII. vii; XI, xxii, hi a; XIII, xh-i; XIV, ii).
With regard to
increased steadily in value, the tenants were eon(.3) lielnlioiis irith Other CInirches.
the other Western Churches limits of space prohibit
tented, and the revenues paid in with imprecedented
The only fault ever laid at his door in any detailed account of Gregory's dealings, but the
regularity.
following quotation, all the more valuable as coming
this matter is that, by his boundless charities, he
emptied his treasury. But this, if a fault at all, from a Protestant authority, indicates very clearly the
was a natural consequence of his view that he was line he followed herein: "In his dealings with the
the administrator of the property of the poor, for Churches of the West, Gregory acted invariably on
the assumption that all were subject to the juriswhom he could never do enough.
As diction of the Roman See. Of the rights claimed
(2) Relations with the Suburbicarian Churches.
patriarchs of the West the popes exercise a special or exercised by his predecessors he would not abate
i

;

—

—
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one tittle; on the contrarj', he did ever}'thing in his
power to maintain, strengthen, and extend what he
regarded as the just prerogatives of the papacy. It is
true that he respected the privileges of the Western
metropolitans, and disapproved of unnecessary interference within the sphere of their jurisdiction canon-

But of his general principle
ically exercised.
there can be no doubt whatever" (Dudden, I, 475).
In view of later developments Gregory's dealings with
the Oriental Churches, and with Constantinople in
There cannot
particular, have a special importance.
be the smallest doubt that Gregory claimed for the
Apostolic See, and for himself as pope, a primacy
not of honour, but of supreme authority over the
Church Universal. In Epp., XIII. 1, he speaks of '' the
Apostolic See, which is the head of all Churches", and
in Epp., V, xliv, he says: "I, albeit unworthy, have
been set up in command of the Church. " As successor
of St. Peter, the pope had received from God a primacy
over all Churches (Epp., II, xlvi; III, xxx; V, xxxvii;
VII, xxxvii). His approval it was which gave force
to the decrees of councils or synods (Epp., IX, clvi),
and his authority could annul them (Epp., V, xxxLx,
To him appeals might be made even
xli, xliv).
against other patriarchs, and by him bishops were
judged and corrected if need were (Epp., II, 1; III, Hi,
This position naturally made
Ixiii; IX, xxvi, xxvii).
it impossible for him to permit the use of the title
(Ecumenical Bishop assumed by the Patriarch of Constantinople, John the Faster, at a sjTiod held in 588.
Gregory protested, and a long controversy followed,
the question being still at issue when the pope died.
A discussion of this controversy is needless here, but
.

.

.

important as showing how completely Gregory
regarded the Eastern patriarchs as being subject to
himself; "As regards the Church of Constantinople,"
he writes in Epp., IX, xxvi, "who can doubt that it is
subject to the Apostolic See? Why, both our most
rehgious lord the emperor, and our brother the Bishop
At
of Constantinople continually acknowledge it."
the same time the pope was most careful not to interfere with the canonical rights of the other patriarchs
and bishops. With the other Oriental patriarchs his
relations were most cordial, as appears from his letters
to the patriarchs of Antioch and Alexandria.
(4) Relations with the Lomlmrds and the Franks.
Gregory's consecration as pope preceded by a few days
only the death of Authari, King of the Lombards,
whose queen, the famous Tlieodelinde, then married
Agilulf Duke of Turin, a warlike and energetic prince.
With Agilulf and the Dukes Ariulf of Spoleto and
Arichis of Benevento, Gregory soon had to deal,
as, when difficulties arose, Romanus, the e.xarch, or
representative, of the emperor, preferred to remain
It soon became
in sulky inactivity at Ravenna.
clear that, if any successful resistance was to be made
against the Lombards, it must be by the pope's own
How keenly he felt the difficulty and
exertions.
danger of his position appears in some of the earliest
letters (Epp., I, iii, viii, xxx); but no actual hostilities
began till the summer of 592, when the pope received a
threatening letter from Ariulf of Spoleto, which was
followed almost immediately by the appearance of that
At the same time
chief before the walls of Rome.
Arichis of Benevento advanced on Naples, which
happened at the moment to have no bishop nor any
officer of high rank in command of the garrison.
Gregory at once took the surprising step of appointing
a tribune on his own authority to take command of the
city (Epp., II, xxxiv), and, when no notice of this
strong action was taken by t he imperial authorities, the
pope conceived the idea of himself arranging a separate
peace with the Lombards (Epp., II, xlv). No details
of this peace have come down to us, but it seems certain
Dr.
that it was actually concluded (Epp., V, xxxvi).
Ilodgkin (Italy and lier Invaders, v, 366) pronounces
Gregory's action herein to have been wise and statesit is

—

,
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manlike, but, at the same time, undoubtedly ultra
Hres, being quite beyond any legal competency then
possessed by the pope, who thus "made a memorable
stride towards complete independence".
Gregory's
independent action had the effect of rousing up Romanus the exarch. Wholly ignoring the papal peace,
he gathered all his troops, attacked and regained
Perugia, and then marched to Rome, where he was
received with imperial honours.
The next spring,
however, he quitted the city and took away its garrison with him, so that both pope and citizens were now
more exasperated against him than Ijefore. Moreover, the exarch's campaign had roused the Northern

Lombards, and King Agilulf marched on Rome, arriving there probably some time in Jime, 593.
The
terror aroused by his advance is still mirrored for us in
Gregory's homilies on the Prophet Ezechiel, which were
delivered at this time. The siege of the city was soon
abandoned, however, and Agilulf retired. The continuator of Prosper (Mon. Germ. SS. Antiq., IX, 339)
relates that Agilulf met the pope in person on the steps
of the Basilica of St. Peter, which was then outside the
city walls, and "being melted by Gregory's prayers
and greatly moved by the wisdom and religious gravity of this great man, he broke up the siege of the
city"; but, in view of the silence both of Gregory
himself and of Paul the Deacon on the point, the story
.seems scarcely probable.
In Epp., V. xxxix, Gregory
refers to himself as " the paymaster of the Lombards",
and most likely a large payment from the papal treasury was the chief inducement to raise the siege. The
pope's great desire now was to secure a lasting peace
with the Lombards, which could onl)- be achieved by a
proper arrangement between the imperial authorities
and the Lombard chiefs. On Queen Theodelinde, a
Catholic and a personal friend, Gregory placed all his
hopes. The exarch, however, looked at the whole
affair in another light, and, when a whole j-ear was
passed in fruitless negotiations, Gregory began once
again to meditate a private treaty. Accordingly, in

May, 595, the pope wrote to a friend at Ravenna a
xxxiv) threatening to make peace with
Agilulf even without the consent of the Exarch Romanus. This threat was speedily reported to Constantinople, where the exarch was in high favour, and
the Emperor Maurice at once sent off to Gregory a
violent letter, now lost, accusing him of being both a
traitor and a fool.
This letter Gregory received in
June, 595. Luckily the pope's answer has been preserved to us (Epp., V, xxxvi). It must be read in its
entirety to be appreciated fully; probably very few
emperors, if any, have ever received such a letter from
a subject. Still, in spite of his scathing reply, Gregory
seems to have realized that independent action could
letter (Epp., V,

not secure what he wished, and we hear no more about
a separate peace. Gregory's relations with the Exarch
Romanus became continually more and more strained
until the latter's death in the year 596 or early in 597.
The new exarch, Callinicus, was a man of far greater
ability and well disposed towards the pope, whose
hopes now revived. The official peace negotiations
were pushed on, and, in spite of delays, the articles
were at length signed in 599, to Gregory's great joy.
This peace lasted two years, but in 601 the war broke
out again through an aggressive act on the part of
Callinicus, who was recalled two years later, when his
successor, Smaragdus, again made a peace with the
Lombards which endured until after Gregory's death.
Two points stand out for special notice in "Gregory's
dealings with the Lombards: first, his determination
that, in spite of the apathy of the imperial authorities,
Rome should not pass into the hamls of some half-

Lombard duke ami so sink into insignificance
his independent action in appointing governors to cities, providing munitions of war,
giving instructions to generals, sending ambassadors
to the Lombard king, and even negotiating a peace
civilized

and decay; second,

;
;
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without the exarch's aid. Whatever the theory may
have been, there is no doubt about the fact that, besides his spiritual jurisdiction, Gregory actually exercised no small amount of temporal power.
Of Gregory's relations with the Franks there is no
need to write at length, as the intercourse he established with the Frankish kings practically lapsed at
his death, and was not renewed for about a hundred
years.
On the other hand he exercised a great influence on Frankish monasticism, which he did much
to strengthen and reshape, so that the work done by
the monasteries in civilizing the wild Franks may be
attributed ultimately to the first monk-pope.
The
(5) Helalions u-ith the Imperial Government.
reign of Gregory the Great
marks an epoch in papal his-

—

tory, and this is specially the
case in respect of his attitude
towards the imperial Government centred at Constantinople. Gregory seems to have
looked upon Church and State
as co-operating to form a
united whole, which acted in
two distinct spheres, ecclesias-
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refer to the famous letters to the Emperor Phocas on
his usurpation, and the allusions in them to the mur-

dered Emperor Maurice (Epp., XIII, xxxiv, xli, xlii).
Every kind of judgment has been passed upon
Gregory for writing these letters, but the question
remains a difficult one. Probably the pope's conduct
herein was due to two things: first, his ignorance of the
way in which Phocas had reached the throne; and
second, his view that the emperor was God's representative on earth, and therefore deserving of all
possible respect in his official capacity, his personal

character not coming into the question at all. It
should be noted, also, that he avoids any direct flattery
towards the new emperor, merelj' using the exaggerated phrases of respect then
customary, and expressing
the high hopes he entertains
of the new regime.
Moreover, his allusions to Maurice
refer to the sufferings of the
people under his government,

and do not reflect on the dead
emperor himself.
Had the
empire been sound instead of
a hopelessly rotten state
Ciregory became pope,
hard to say how his views
might have worked out in
practice.
As it was, his line
of strong independence, his
efficiency, and his courage
carried all before them, and
when he died there was no
longer any question as to who
was the first power in Italy.
Missionary
1(5)
Work.
Gregory's zeal for the conversion of the heathen, and in
)i;irticular of the Angles, has
in

and secular. Over this
commonwealth were the pope
and the emperor, each supreme in his own department,

when

tical

it is

care being taken to keep these
as far as possible distinct
and independent. This latter
point was the difficulty. Gregory definitely held that it was
a duty of the secular ruler to
protect the Church and preserve the "peace of the faith"
(Mor., XXXI, viii), and so he
is often found to call in the aid
of the secular arm, not merely
to suppress schism, heresy, or
idolatry, but even to enforce
discipline

—

among monks and
;

:

canonicumest, sequimur;si verocanonicumnon est.in
quantum sine peccato nostro, portamus." In taking
this line Gregory was undoubtedly influenced by
his deep reverence for the emperor, whom he regarded
as the representative of God in all things secular, and
who must still be treated with all possible respect.
even when he encroached on the borders of the papal
On his side, although he certainly reauthority.
garded himself as "superior in place and rank" to the
exarch (Epp., II, xlv), Gregory objected strongly to
the interference of ecclesiastical authorities in matters
As supreme guardian of Christian justice,
secular.
the pope was always ready to intercede for, or protect,
anyone who suffered unjust treatment (Epp., I, XXXV,
xxxvi, xh-ii, Ux; III, v;V, xxxviii; IX, iv,xlvi,lv,cxiii,
clx-xxii; XI, iv), but at the same time he used the
utmost tact in approaching the imperial officials. In
Epp., I, xxxix a, he explains for the benefit of his Sicilian agent the precise attitude to be adopted in such
matters. Still, in conjunction with all this deference,
Gregory retained a spirit of independence which
enabled him, when he considered it necessary, to
address even the emperor in terms of startling directSpace makes it impossible to do more than
ness.
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(II

ilnr.i

clergy (Epp., I, l.xxii II, xxix
III, lix I V, vii, xxxii V, xxxii
VIII, iv; XI, xii,xxxvii; XIII,
xxxvi). If the emperor interfered in church matters the
pope's policy was to acquiesce
if possible, unless obedience
St. Gregory the CiRE.\t
was sinful, according to
kIocus of (jheiit (?), Barberini Palace, Ro
the principle laid down in
Epp." XI, xxix; ''Quod ipse [sc. imperator] fecerit, si the Three Chapters in
;

mentioned alreadj-, and
is no need to dwell at
OR the latter subject,
as it has been fully treated
imder Augustine ofC.\nterEUHY, S.M.NT.
In justice to
the great pope, however, it
nuist be added that he lost no
opportunity for the exercise
ill

lin,i;ih

of his missionary zeal, making every effort to root out

paganism

in Gaul, Donatism
and the f^chism of
North Italy and Istria.
In
his treatment of heretics, schismatics, and pagans his
method was to try every means persuasions, exhortations, threats

in Africa,

— before resorting—to force; but,

if

gentler

treatment failed, he had no hesitation, in accordance
with the ideas of his age, in resorting to compulsion,
and invoking the aid of the secular arm therein. It is
curious, therefore, to find him acting as a champion
and protector of the Jews. In Epp., I, xlv, he e.xpressly deprecates the compulsory baptism of Jews,
and many instances appear in which he insists on their
right to liberty of action, so far as the law permitted,
both in civil affairs and in the worship of the synagogue (Epp., I, xxxiv; II, vi; VIII, xxv; IX, xxx\-iii,
cxcv; XIII, xv). He was equally strong, however.
in preventing the Jews from exceeding the rights
granted to them by the imperial law, especially with
regard to the o^\'nership b)- them of Christian slaves
(Epp., II, vi; III, xxxvii; IV, i.x, .x.xi; VI, xxix; VII,
xxi: VIII, xxi; IX, civ, ccxiii, ccxv). We shall probably be right, therefore, in attributing Gregory's
protection of the Jews to his respect for law and
justice, rather than to any ideas of toleration differing
from those current at the tiiue.
Although the first
(7) Gregory and Monasticism.

—

,

OREGORY
monk

to become pope, Gregory was in no sense an
original contributor to monastic ideals or practice.
He took monasticism as he found it established bj^ St.
Benedict, and his efforts and influence were given to
strengthening and enforcing the prescriptions of that
His position did ingreatest of monastic legislators.
deed tend to modify St. Benedict's work by drawing it
into a closer connexion with the organization of the
Church, and with the papacy' in particular, but this
was not deliberately aimed at by Gregory. Rather

he was himself convinced that the monastic system
had a ver}^ special value for the Church, and so he did
everything in his power to diffuse and propagate it.
His own property was consecrated to this end, he
urged many wealthy people to establish or support
monasteries, and he used the revenues of the patri-

He was relentless in
for the same p\irpose.
correcting abuses and enforcing discipline, the letters
being
far
too
numerous
matters
for mention
on such
here, and the points on which he insists most are
precisely those, such as stability and poverty, on
which St. Benedict's recent legislation had laid special
Twice only do we find anj'thing like direct
stress.
The first point is that of the
legislation by the pope.
age at which a nun might be made abbess, which he
fixes at "not less than sixty years" (Epp., IV, xi).
The second is his lengthening of the period of novit iate.
St. Benedict had prescribed at least one year (Reg.
Ben., Iviii); Gregory (Epp., X, ix) orders two j'ears,
with special precautions in the case of slaves who
wshed to become monks. More important was his
line of action in the difficult question of the relation
between monks and their bishop. There is plenty of
evidence to show that many bishops took advantage
of their position to oppress and burden the monasteries
in their diocese, with the result that the monks appealed to the pope for protection. Gregory, while
always upholding the spiritual jurisdiction of the
bishop, was firm in support of the monks against any
All attempts on the part of a
illegal aggression.
bishop to assume new powers over the monks in his
diocese were condemned, while at times tlie pope
issued docimients, called Privilegia, in which he
definitely set forth certain points on which the monks
were exempt from episcopal control (Epp., V, xli.x;
VII, xii; VIII, xvii; XII, xi, xii, xiii). This action on
Gregory's part midoubtedly began the long progress
by which the monastic bodies have come to be under
the direct control of the Holy See. It should be mentioned that in Gregory's day the current view was that
ecclesiastical work, such as the cure of souls, preaching, administering the sacraments, etc., was not compatible with the monastic state, and in this view the
pope concurred. On the other hand a passage in Epp.
XII, iv, where he directs that a certain Ia)'man " should
mony

be tonsured either as a monk or a subdeacon", would
suggest that the pope held the monastic state as in
some way equivalent to the ecclesiastical; for his
ultimate intention in this case was to promote the layman in question to the episcopate.
The last
(8) Death, Canonization, Relics, Emblem.
years of Gregory's life were filled with every kind of
suffering.
His mind, naturally serious, was filled with
despondent forebodings, and his continual bodily
pains were increased and intensified. His "sole consolation was the hope that death would come quickly"
(Epp., XIII, xxvi). The end came on 12 Marcli, 604,

—

and on the same day
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his body was laid to rest in front
of the sacristy in the portico of St. Peter's Basilica.
Since then the relics have been moved several times,
the most recent translation being that by Paul V in
1606, when they were placed in the chapel of Clement
V near the entrance of the modern sacristy. There is
some evidence that the body was taken to Soissons in
France in the year 826, but probably only some large
Venerable Bede (Hist. Eccl., II,
relic is really meant.
i) gives the epitaph placed on his tomb, which contains

the famous phrase referring to Gregory as consul Dei.
His canonization by popular acclamation followed at
once on his death, and survived a reaction against his
memory which seems to have occurred soon afterwards.
In art the great pope is usually shown in full pontifical
robes with the tiara and double cross. A dove is his
special emblem, in allusion to the well-known story
recorded bj' Peter the Deacon (Vita, xxviii), who tells
that when the pope was dictating his homilies on
Ezechiel a veil was drawn between his secretary and
himself.
As, however, the pope remained silent for
long periods at a time, the servant made a hole in the
curtain and, looking through, beheld a dove seated
upon Gregory's head with its beak between his lips.
When the dove withdrew its beak the holy pontiff
spoke and the secretary took down his words; but
when he became silent the servant again applied his
eye to the hole and saw that the dove had replaced its
beak between his Ups. The miracles attributed to
Gregory are very many, but space forbids even the
barest catalogue of them.
It is beyond the scope of this notice
(9) Conclusion.
to attempt any elaborate estimate of the work, influence, and character of Pope Gregory the Great, but
some short focusing of the features given above is
only just. First of all, perhaps, it will be best to clear
the ground by admitting frankly what Gregory was
not.
He was not a man of profound learning, not a
philosopher, not a controversialist, hardly even a

—

theologian in the constructive sense of the term.

He

was a trained Roman lawyer and administrator, a
monk, a missionary, a preacher, above all a physician
His great claim to
of souls and a leader of men.
remembrance lies in the fact that he is the real father
of the medieval papacy (Milman).
With regard to
things spiritual, he impressed upon men's minds to a
degree tmprecedented the fact that the See of Peter
was the one supreme, decisive authority in the CathoDuring his pontificate he established
lic Church.
close relations between the Church of Rome and those
of Spain, Gaul, Africa, and Illyricum, while his influence in Britain was such that he is justly called the
Apostle of the English. In the Eastern Churches, too,
the papal authority was exercised with a frequency
unusual before his time, and we find no less an authority than the Patriarch of Alexandria submitting himThe system
self humbly to the pope's "commands".
of appeals to Rome was firmly established, and the
pope is found to veto or confirm the decrees of synods,
to annul the decisions of patriarchs, and inflict

pimishment on

ecclesiastical dignitaries precisely as

he

thinks right. Nor is his work less noteworthy in its
on the temporal position of the papacy. Seizing
the opportunity which circumstances otTered, he made
himself in Italy a power stronger than emperor or
exarch, and established a political influence which
dominated the peninsula for centuries. From this
time forth the varied popidations of Ital)' looked to the
pope for guidance, and Rome as the papal capital continued to be the centre of the Christian world. Gregory's work as a theologian and Doctor of the Church
In the history of dogmatic developis less notable.
ment he is important as summing up the teaching of
the earlier Fathers and consolidating it into a harmonious whole, rather than as introducing new
developments, new methods, new solutions of difficult ((uestions.
It was precisely because of this that
his writ ings became to a great extent the comjyendium
thcohxjitr or textbook of the Middle Ages, a position
for which his work in popularizing his greater predeAchievements so varied
cessors fitted him well.
have won for Ciregory the title of "the Great", but
perhaps, among our English-speaking races, he is
iionoured most of all as the pojie who loved the
bright-faced Angles, and taught them first to sing
the Angels' song.
His Writings. Genuine, DoM/ul, Spurious.
effect

—

—

— ——
—— —

;
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Of the writings commonly attributed to Gregory
the following are now admitted as genuine on all
hands: " Moralium Libri XXXV" " Regute Pastoralis
Liber"; "Dialogorum Libri IV"; "Homiliarum in
Ezechioleni Prophetam Libri II"; "Homiliarum in
Evangelia Libri II"; "Epistolarum Libri XIV". The
following are almost certainly spurious: "In Librum
Primiuii Regum Variarum Expositionum Libri VI";
"Expositio super Cantica Canticorum"; "Expositio
in VII Psalmos Poenitentiales"; "Concordia Quorundam Testimoniorum S. Scripture". Besides the
above there are attributed to Gregory certain liturgical hymns, the Gregorian Sacramentary, and the
Antiphonary. (See Antiphonaky; Sacramentary.)
Works of Gregory; complete or partial editions; translations, recensions, etc.
"Opera S. Gregorii Magni"
;

—

(Editio princeps, Paris, 1518); ed. P. Tossianensis
(G vols., Rome, 1588-93) ed. P. Goussainville (3 vols.,
Paris, 1675); ed. Cong. S. Mauri (Sainte-Marthe) (4
vols., Paris, 1705); the last-named re-edited with
additions by J. B. Gallicioli (17 vols., Venice, 176876) and repVinted in Migne, P. L., LXXV-LXXIX.
"Epistote", ed. P. Ewald and L. M. Hartmann in
"Mon. Germ. Hist.: Epist.", I, II (Beriin, 1891-99);
this is the authoritative edition of the text of the
Epistles (all references given above are to this edition)
Jaffe, " Regesta Pont if." (2nd ed., Rome, 1885), 1, 143219; II, 738; Turchi, "S. Greg. M. Epp. Selects;"
(Rome, 1907); P. Ewald, "Studien zur Ausgabe des
Registers Gregors I." in " Neues Archiv", III, 433-625;
L. M. Hartmann in "Neues Archiv", XV, 411, 529;
XVII, 193; Th. Mommsen in "Neues Archiv", XVII,
189; English translation: J. Barmby, "Selected
Epistles" in "Nicene and Post-Nicene Fathers", 2nd
Series, XII, XIII (Oxford and New York, 1895, 1898).
" Regula Pastoralis Cura;", ed. E. W. Westhoff (Miinster, 1860); ed. H. Hurter, S. J., in "SS. Patr. Opu.sc.
Select.", XX; ed. A. M. Micheletti (Tournai, 1904);
ed. B. Sauter (Freiburg, 1904); English translations:
"King Alfred's West Saxon Version of Gregory's
Pastoral Care", ed. H. Sweet (London, 1871); "The
Book of Pastoral Care" (tr. J. Barmby) in "Nicene
and Post-Nicene Fathers", 2nd Series, XII (Oxford and
New York, 1895). "Dialogorum Libri IV": very
many editions of the whole work have appeared and
also of Bk. II, "Of the Life and Miracles of St. Benedict", separately; an old English translation has been
reprinted by H. Coleridge, S. J. (London, 1874); L.
Wiese, "Die Sprache der Dialoge" (Halle, 1900); H.
Delehaye, "S. Gr^goire le Grand dans I'hagiographie
Grecque" in "Analecta Bolland." (1904), 449-54;
B. Sauter, "Der heilige Vater Benediktus nach St.
Gregor dem Cirossen" (Freiburg, 1904). "Horn.
;

.

XL

in Evangelia", ed. H. Hurter in "S.S. Patrum Opusc.
G.
Select.", series II, Tom. VI (Innsbruck, 1892).
Pfeilschifter, "Die authentische Ausgabe derEvange-

lienhomilienGregorsderGr." (Munich, 1900). "Magna
Moralia", Eng. tr. in "Library of the Fathers" (4
vols., O.xford, 1844); Prunner, "Gnade und Sunde
nach Gregors expositio in Job" (Eichstatt, 1855).

—

Chief Sources. First of all come the writings of Gregory
of which a full account is given above, the most important from a biographical point of view being the fourteen booi^a
The other early
of his Letters and the four books of Dialogues,
authorities are St. Gregory of Tours (d. 594 or 595), Ilisloria
Francorum, Bk. X, and the Liber Poiitificalis, both practically
contemporary. To the seventh century belong St. Isidore of
liiniself,

XL, and St. Ildephonsus of
Toledo. De Viris lllustribus, I. Next come the Vita Antiqidssima, by an anonymous monk of Whitby, written probably
about 713, and of special interest as representing an essentially
English tradition in regard to the saint; the Ven. Bede. Hist.
£ccte., II, whose work was finished in 731: Paul the Deacon,
who compiled a short Vita Gregorii Magni between 770 and 780,
which may be supplemented from the same writer's more famous work Historia Langobardorum: lastly John the Deacon,
who. at the request of John VIII (872-882), produced his Vila
Gregorii in answer to the complaint that no history of the saint
had yet been produced in Rome. Besides these direct authorities considerable light on the period of St. Gregory's life may be
gathered from the works of various contemporary chroniclers
and historians.
Seville. De Viris lllustribus.
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Works on Gregory.— (1)

General.
Gregort of Todrs,
X, i, in P. L,, LXXI; the best edition of
by Arndt and Krusch in Mon. Gtrm, Hist.: ticrijyt,

Historia Francorum,
this is

Hcnnn Meroving., I; Liber Pontificatis, ed. Duchesne (Paris,
1881), 1.312; Isidore OF Seville, Dc Vir. lUustr.. Xl,in P. L.,
LXXXIII; Ildefonsus of Toledo, De Vir. Itlustr., I, ibid.,
XCVII; Vila B. Papa: Gregorii M. (MS. Gallen.. 567), written
by a monk of Whitby, ed. Gasquet (Westminster, 1904.): see
also on same work Ewald, Die alteste Biographie Gregors I in
Historische Aufsdtze dem Andenken an G. Waitz gewidmet (Han1886), 17-54; Ven. Bede, Hist. Eccles., 1, xxiii-xxxiii;
II, i-iii; V, xxv; in P, L., XCV; Paul the Deacon, Vila
Gregorii M. in P. L., LXXV; Idei^. De Gestis Longobard., Ill,
24; IV, 5; in P. L.. XCV; John the Deacon, Vita Gregorii M.,
ibid.,
.Ac/a^'ib'., 12 March; Van den Zype, ,S'. Gre^ortus
Magnus (Ypres, 1610); Sainte-Marthe, Histoire de S. Gregaire (Kouen, 1677); Maimboorg, Histoire du pontifical de S.
Gn'goire (Paris, 16S7); BoNUCCi, Isloria del B. Gregorio (Rome,
1711); Wietrowsky, Hist, de gestis pra-cipru. in intnlificatu S.
Gregorii M. (Prague, 1726-30); Pozzo, //,.,;„ ./,//., nla di S.
Gregorio M. (Rome, 1758); Marggraf, />- (in^/mii I. Al.Vifa
(Berlin, 1844); B^anchi-Giovini, Ponli}i<iitn dt N. Gregorio
(Milan, 1844); Lau, Greeor /.<(«- Grosse (Leipzig, 1845); Pfahler, Gregor der Grosse (Frankfort, 1852); Luzarche, Vie du
Pape Gregoire le Grand (Tours, 1857); Romalte, Vie de S.
Gregoire (Limoges, 1862); Pagnon, Gregoire le Grand et son
cpoque (Rouen, 1869); Belmonte, Gregorio M. e it suo tempo
(Florence, 1871); Bohringer, Die Voter des Papsttums. Leo I
und Gregor 1 (Stuttgart, 1879); Maggio, Prolegomeni alia
storia di Gregorio il Grande (Prato, 1879); Barmby, Gregory the
Great (London, 1879; reissue, 1892); C^lausier, S. Gregoire
(Paris, 1886); Bousmann. Gregor I. der Grosse (Paderborn,
1890); Wolfsgruber, Gregor der Grosse (Saulgau, 1890);
Snow, St. Gregory, his Work and his Spirit (London, 1892);
Grisar, Roma alia fine del Tnondo antico (Rome, 1899), Pt. Ill;
Idem, San Gregorio Magna (Rome, 1904); Dudden, Gregory the
Great, his Place in History and in Thought (2 vols., London,
1905); Capello, Gregorio I e il suo pontificato (Saluzzo, 1904);
Ceillier, Histoire general des auteurs ecclesiastiques, XI. 429587; }>hl.UAN, History of Latin Christianity, Bk. Ill, v'u; MoNTALE.MBERT, Monks of the Wcst, tr. Bk. v; Gregorovius, Rome
in the Middle Ages, tr., II, 16-103; Hodgkin, Italy and her Invaders, V, vii-i.x; G.\tt.4, XJn parallelo storico (Marco Aurelio, Gregorio Magna) (Milan, 1901); Mann, Lives of the Popes in the
Early Middle Ages (London, 1902), I, 1-250.
over,

hX^V

;

—

(a) The Patrimony.
Orsi. Delia origine del do(2) Special.
minio temporalc e della sovranita del Rom. Pontif. (2nd ed., Rome,
1754); Borgia, htoria del dominio temporale della Sede Apos-

tolicanelledueSicilie (Rome, 17S9): MvzZATiEl.l.1, Dominio temporale del Papa (Rome, l7S^J};SvGENHEiu,Gesch.derEntstehung
vnd Ausbildung des Kirchenstaates (Leipzig, 1854); Scharpff,
Die Entstehung des Kirchenstaates (Freiburg im Br., 1860);
Grisar, Ein Rundgang durch die Patrimonien des hi. Stuhls i. J,
600. in Ztilsrhr. Kath. Theol., I. 321; Schwarzlose, Die Patrinn'nnn -/ ,.
K. (Berlin, 1887); Mommsen. Die Bewirtschaf/i,
/\
ntiider unter Papst Gregor I. \n Zeitsch. f. Social1,
i/'sch.,l, 43; TyoiZE, Deux etudes sur I'adminis;/
,'.//,• du Pape Gregoire le Grand (Paris, 1904). (b)
In,'
Primacy ami Relations with other Churches, Pfaff, Dissertatio de titulo Patriarcha (Ecumenici (Tubingen, 1735); Ortlikb.
Es.^ai sur le systeme eccles. de Gregoire le Grand (Strasburg,
1S72); PiNGAUD. La politigue de S. Gregoire (Paris, 1872);
LoHENZ, Papstwahl und Kaiscrtum (Berlin. 1874), 23; CrivelLuccl, Storia delta relazioni tra lo Stalo e la Chiesa (Bologna,
1SS5), II, 301: (Torres, Papst Gregor der Grosse und Kaiser
Phocas in Zeitsrhr. fxir wissenschajtliche Theol., XLIV, 592-602.
Bernardi, I Longo(c) Relations with Lombards and Franks.
bardi e S. Gregorio M. (Milan, 1843); Troya, Storia d' Italia del
medio evo, IV: Codice diplomatico tongobardo dal 568 at 774
(Naples, 1852); Diehl, Etudes sur V administration bysantine
dans I'Exarchal de Ravenne (Paris, 1888); Hartmann, Vnters.
byzant. Verwaltung in Italien (Leipzig. 1889);
z. Gesch. d.
Lampe, Qui fuerint Gregorii M. p. temporibus in imperii byzantini parte Occident, exarchi (Berlin, 1892); Perry, The Franks
(Lull. lull l^.'Ti; Keli-ett. Pope Gregory the Great and his Rel„l,nn,< u-tll, <i«ul iCiiinl.ri.Ur-, 1SS9); Grisar, Rom. u. d. frankKnrl,.' mm, lu„l ,rh im II Jahr. in Zeitsckr. kath. Theol., U.
i.-^rli,
Marillon, Dissertatio
(d) M')n:i~i iri-m ariii Missiiinarv Work.
dcmonni- -' Hi.n.'ni Papa: (Paris, 1676); Butler, Was
''nry a Benedictine f in Downside Review,
St. Alt,} u
//

>

'

!

/

'

.'

!

Ili, 4.'>''l

'

'

^\\WTzyi.KCHF.Yi,

I"

Die Bedeulung Benedikts

"" i,''Vel in der Gesch. des MOnchtums (Berlin,
Nur.-,,' "','1
1892): CuTTs. .\}i,jits(ine of Canterbury (London, 1895); Gray,
The Origin and Early History of Christianity in Britain (London,
Chapters
on Early English Church History (OxBright,
1897);
ford, 1897); Benedetti. S. Gregorio Magno e la schiavitu
(Rome, 1904). (e) Writings.- Alzoq, Lehrb. der Patrologie
(Freiliurg im Br., 1876); Harnack, Lehrb, der Dogmengeschichte. Ill (Freiburg im Br., 1890); Loops, Leits. zum Studium
der Dogmengeschichte (Halle. 1893); Seebero, Lehrb. der Dogmengeschichte, II (Leipzig. IS9S); Bardenhewer, Palrology,
tr. Shahan (Freiburg im Br., 1908).
von

'

G.

Gregory

II, Saint,

Roger Hudleston.

Pope (715-731), perhaps the

greatest of the great popes who occupied the chair of
Peter during the eighth century, a Romati, son of

Marcellus and Honesta. To his contemporaries in the
West he was known as Ciregory Junior or the Younger;

.
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to those in the East, who confounded him with Gregory I (author of the " Dialogues ") he was " Dialogus
The year of his birth is not known, but while very
young he showed a desire for the Church and was
placed by the pope in the "Schola cantoruni". He
was made a subdeacon and sacetlarius (paymaster and
almoner) of the Roman Church by Sergius I. Then
the care of the papal library was entrusted to him, and
he has the honour of being the first papal almoner or
librarian l:nown to us by name. By the time he liad
become a deacon, he had given such signs of character
and superior intelligence that he was chosen by Pope
Constantine to accompany him when he had to go to
Constantinople to discuss the canons of the Quinisext
Council with the truculent tyrant, Justinian II. The
pope's trust was not misplaced. The deacon Gregory,
"by his admirable answers", solved every difficulty
raised by the emperor. One of the first things which
'

'

Gregory took in hand when lie became pope (19 May,
715) was to put in repair the walls of Rome. Not for
the last time had the Lombards, those old enemies of
the Romans, attacked their city, and now a new foe

had shown itself. The Mediterranean was fast becoming a Saracen lake, and there was fear that the Moslems might make a descent upon the Eternal City
itself.
Gregory had made good progress with his work
of repair, when various causes combined with a devastating flood of the Tiber to prevent him from completing it. But throughout all his pontificate, Gregory
failed not to scan with anxiety the movements of the
Saracens, and he is credited with having sent tokens of
encouragement to the Frankish leaders who were
stemming their advance in Gaul.
In the first year of his pontificate, he received a
letter from John, Patriarch of Constantinople.
Addressed "to the sacred head of the Churcii", it was
really an apology for his having shown himself subservient to Philippicus Bardanes in the matter of Monothelism. Gregory also received several distinguished
Among the many
pilgrims during his pontificate.
Anglo-Saxon pilgrims who came to Rome during his
reign, the most famous were Abbot Ceolfrid and King
Ina, of whom the one took to the pope the famous
Codex Amiatinus, and the other founded the "Schola
Anglorum". Duke Theodo I of Bavaria also came to
Rome to pray, and no doubt to obtain from the pope
more preachers of the Gospel for his country. Among
those whom Gregory despatched for the conversion of
Bavaria was St. Corbinian, who became one of its
apostles. But the great apostle of Bavaria, as of Ger-

many

generally, was St. Winfrid, or Boniface, as lie
was afterwards called. Anxious to preach to the
heathens, he went to Rome, and God " moved the
pontiff of the glorious See" to grant his wishes. He
sent Boniface "to the wild nations of Germany", bidding him, by the irrefragable authority of Blessed
Peter, "go forth and preach the truths of both Testaments". Gregory watched and encouraged the work
of Boniface unremittingly.
In 722 he consecrated
him bishop and interested the famous Charles Martel
in his labours. Gregory was a great supporter of the
monastic order. On the death of his mother, he converted his parental mansion into a monastery, and
founded or restored many others. Among those he
helped to restore was the famous Abbey of Monte
Cassino. During the early portion of his pontificate,
Gregory was on good terms with the Lombards. Their
king drew up his laws under his influence but their
dukes, with or without the consent of tlieir king, embroiled the peninsula by seizing portions of the possessions of the Greek empire.
The Greek exarch at
Ravenna was quite unable to stem the advance of
the Lombards, so that Gregory appealed for help to
Charles Martel and the Franks. Charles could not or
would not come, but greater commotion in Italy than
could have been caused by his advent was arou.sed by
the publication there of the decrees of the Greek em;

peror, Leo III, known as the Isaurian or the Iconoclast
(727). The Italians had been previously enraged by
his attempt to levy an extraordinary tax on them.
Despite the attempts of Greek officials to take his life,

Gregory oppo.sed both the emperor's illegal taxes and
unwarrantable interference in the domain of ecclesiastical authority.
Now was the opportunity of the
Lombards. When the exarch attempted to compel
the pope to obey the imperial decrees, they became his
defenders. Nearly all the Byzantine districts of Italy
also turned against the emperor, and but for the pope
would have elected another emperor to oppose him.
When all seemed lost to the Byzantine cause in Italy,
his

Eutychius, the last of the exarchs, contrived to wean
the Lombards from the pope and to make them turn
against him. The exarch was to help Liutprand, the
Lombard king, to bring the almost independent Lombard Dukes of Benevento and Spoleto into complete
subjection to his authority, and Liutprand was to
assist him in bringing the pope to his knees.
But the
personal influence of Gregory over Liutprand was able
to dissolve this unnatural alliance, antl he repaid the
exarch's treatment of him by furnishing him with
troops to put down a rebellion against the imperial
authority.
In connexion with Gregory's struggle against the
Iconoclast emperor and his Italian representatives,
certain doubtful points have been hitherto passed
over. For instance, it is certain that about the year
730 Ravenna fell for a brief space into the hands of the
Lombards, and that by the exertions of the pope and
the Venetians, it was recovered and continued to remain for a year or two longer a portion of the Byzantine empire. It is not, however, certain whether it was
Gregory II or Gregory III who rendered this important service to Leo III. Probably, however, it was
done by Gregory II about the year 727; though perhaps it is not quite equally probable that the two

famous condemnatory letters which Gregory II is said
to have sent to Leo III are genuine.
If they are
authentic, then it is certain not only that Ravenna
was captured by the Lombards about 727, but that
the indeijendent temporal authority of the popes
which in fact began with Gregory II was consciously
felt by him. But when later Greek historians asserted
that Gregory "separated Rome and Italy and the
whole West from political and ecclesiastical subjection" to the Byzantine Empire, they are simply exaggerating his opposition to the emperor's illegal taxes,
and Iconoclastic edicts.
Despite all provocation,
Gregory never for a moment swerved in his loyalty to
the Iconoclast emperor; but, as in duty bound, he
opposed his efforts to destroy an article of Catholic
Faith. By his letters sent in all directions he warned
the people against the teachings of the emperor, and in
a council at Rome (727) proclaimed the true doctrine
on the question of the worship of images. To the best
of his power, also, he supported St. Germanus, the
Patriarch of Constantinople, in the resistance he was
making to the "gospel of Leo", and threatened to
depose Anastasius, who had replaced the saint in the
See of Constantinople, if he did not renoimce his
heresy.
Gregory recognized both the Patriarch of
Forum Julii (Cividale) and the Patriarch of Cirado as
joint heirs of the original metropolitan See of Aquileia,
and for a time caused these rival prelates to live in
peace.
Gregory died in February, and was buried in St.
Peter's (11 Feb., 731). He is honoured as a saint in
the Roman and other martyrologies.
Liber Pontificalis (Paris, 1S86),
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S.u.nt,

Pope

(7.31-711),

wa.s

the

son of a Syrian named John.
The date of his
birth is not known.
His reputation for learning and
virtue

was so great that the Romans

elected

him

pope by acclamation, when he was accompanying the
funeral procession of his predecessor, 11 Feb., 731.
As he was not consecrated for more than a month
after his election, it is presumed tliat he waited for tlie
confirmation of his election by the exarch at Ravenna.
In tlie matter of Iconoclasm.lie followed the policy of
liis predecessor.
He sent legates and letters to re-

monstrate with the pensecuting emperor, Leo III, and
held two synods in Rome (731) in which the imagebreaking heresy was condemned. By way of a practical protest against the emperor's action he made it a
point of paying special honour to images and relics,
giving particular attention to the subject in St.
Peter's.
Fragments of inscriptions, to be seen in the
erj'pts of the Vatican basilica, bear witness to this day
of an oratory he built therein, and of the special
prayers he ordereti to be there recited.
Leo, whose sole answer to the arguments and
apologies for image worship which were addressed to
him from both East and West, was force, seized the
papal patrimonies in Calabria and Sicily, or wherever
he had any power in Italy, and transferred to the
patriarch of Constantinople the ecclesiastical jurisdiction which the popes had previously exercised both
there, and throughout the ancient Prefecture of lUyricum. Gregory III confirmed the decision of his
predecessors as to the respective rights of the Patriarchs
of Aquileia and Grado, and sent the pallium to Antoninus of Grado. In granting it also to Egbert of
York, he was only following out the arrangements of
St. Gregorj' I who had laid it down that York was to
have metropolitical rights in the North of England, as
Canterbury had to have them in the South. Both
Tatwine and Xothelm of Canterbury received the
pallium in succession from Gregory III (731 and 736).
At his request Gregory III extended to St. Boniface
the same support and encouragement which had been
afforded him by Gregory II.
"Strengthened exceedingly by the help of the affection of the Apostolic
See", the saint joyfully continued his glorious work
for the conversion of Germany.
About 737 Boniface
came to Rome for the third time to give an account
of his stewardship, and to enjoy the pope's "life-giving conversation". At Gregorj^'s order the monk
and great traveller, St. Willibald, went to assist his
cousin St. Boniface in his labours.
The close of Gregory's reign was troubled by the
Lombards. Realizing the ambition which animated
Liutprand, Gregorj' completed the restoration of the
walls of Rome which had been begun by his predecessors, and bought back Gallese, a stronghold on the
Flaminian Way, from Transamund, Duke of Spoleto,
open the communications beRome and Ravenna. In 739, Liutprand was
again in arms. His troops ravaged the exarchate, and
he him.self marched south to bring to subjection his
vassals, the Dukes of Spoleto and Benevento, and the
wliich helped to keep

tween

Duchy

of

Rome.

Transamund
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Temporal Sorereiffniy of the Popes, tr.; Pargoire, L'iglise
Byzantine. 527-847; Marin, Les Moines de Constantinople ;
Maxv. Lire.i of the Popes in the Earhi Middle Ages (London,

fled

to

Rome, and

Gregorj' implored the aid of the great Prankish chief,
Charles Martel. At length ambassadors from the
viceroy (siibregidus) of the Franks appeared in Rome
Their arrival, or the summer heats, brought a
(739).
momentary peace. But in the following year, Liutprand again took the field. This time the Romans
left their walls, and helped Transamund to recover
Spoleto. When, however, he had recovered his duchy,
he would not or could not comply with Gregory's
request, and endeavour to recover for the pope " the
four cities of the Roman duchy which had been lost

for his sake."
In the midst of all these wars and
rumours of war, Gregory died, and was buried in the
oratorj' of our Lady which he had himself built in
St. Peter's.
He died in 741, but whether in November
or December is not certain.
It is, however, on 28
November that he is commemorated in the Roman

martyrology.
Codex Caro'liniis in ]atfe, Monumenia Carolina (Berlin, 1867),
or in Man. Germ. Hist.: Epp., Ill (Berlin, 1892). See also
bibliography of article Gregory II.
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Gregory IV, Pope,

elected near the end of 827; d.

Jan., S44.
When Gregory was born is not known, but
he was a Roman and the .son of John. Before his election to the papacy he was the Cardinal-Prie.st of the
Basilica of St. -Mark, which he adorned with mosaics yet
vLsible.
For lus piety and learning he was ordained
priest by Paschal I.
This man, of'di.stinguLshed appearance and high birth, was raised to the cliair of Peter,
despite his protestations of unfitness, mainly by the
instrumentality of the secular nobility of Rome who
were then securing a preponderating influence in papal
elections.
But the representatives in Rome of the
Emperor Louis the Pious would not allow him to be
consecrated until his election liad been approved by
their master.
This interference caused such delay
that it was not, seemingly, till about March, 828, that
he began to govern the Church.
Throughout the greater part of hLs pontificate Greg-

ory was involved

in

the quarrels between Louis and

his sons which were to prove fatal to the domination
of the Franks.
Owing perhaps to a want of political
insight or to an over-sympathetic or sanguine tem-

perament, or, it may be, to a want of firmness of
character, his efforts to promote domestic peace in
the imperial family were not attended either with success or with glory.
By a solemn deed, confirmed by
Paschal I, Louis had made a division of the empire in
favour of the three sons of his first wife, Lothair I,
Pepin, and Louis the German (817).
But on her
death, he married the young and ambitious Judith,
and was soon induced by her to devote himself wholly
to furthering the interests of their son, afterwards
known as Charles the Bald. Charles's half-brothers
combined in arms against their father (830), seized and
imprisoned him. and compelled him to confirm the
Constitution of 817. The brothers, however, soon disagreed among themselves and Louis was restored to
power by a diet at Nimwegen, and, by a decision of the
pope, to his wife from whom he had been separated by
force (Oct., 830).
Untaught by experience, Louis continued his policy of favouring his youngest son. The
brothers again flew to arms, and the eldest, Lothair
(who was ruling Italy), by argument, by deception,
and perhaps by gentle pressure, induced Gregorj' to
accompany him across the Alps. The appearance of
the pope in the camp of the rebels made it appear that
he was in their favour. Hence the bishops who remained faithful to the emperor, suspicious of the pope's
good faith, would not come to him when he summoned
them to his pre.sence. It was to no purpose that
Gregory repelled their accusations. When at length
he met Louis himself, he found that Louis also did not
While these negotiations were in progress,
trust him.
Lothair, who was false to everyone, was suborning the
allegiance of his father's soldiers.
Betrayed in consequence. Louis once again fell into the hands of his
sons.
Lothair seized the empire, allowed Gregorj' to
return to Rome a sadder and a wiser man, and degraded his father (833). But next year witnessed a
second fraternal quarrel, and a second restoration of
Louis, who was weak enough to allow Lothair to retain
the Kingdom of Italy. The result of his mistaken acts
of clemency was not only that he had to protect the
pope against Lothair's aggressions but that he had to
face another rebellion of one of his sons.
In marching
to put it down, he died (June, 840).
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His death put Lothair in possession of the imperial
name. To be emperor in fact, he resolved to crush his
brothers by force of arms. Detaining the legate
whom Gregory despatched to try and make peace,
Lothair crossed the Alps. The terrible battle of Fontenay (now Fontenoy-en-Puisaye) near Auxerre (841),
resulted not only in the defeat of Lothair, but in the
practical annihilation of the Frankish people, and in
the end of their empire. While the empire was collapsing, the Saracens were pushing forward their conDuring Gregory's pontificate they possessed
quests.
themselves of Sicily, and had been invited into Italy to
take part in the wars of the petty princes of South
Italy.
To do what he could for the .safety of Rome,
the pope fortified the ancient Ostia by the erection of a
stronghold called after himself Gregoriopolis. Equally

Rome and the " Patrimony of St.
Peter", Gregory repaired aqueducts and churches and
founded "farm colonies" in the Campagna. He
seconded the heroic efforts which St. Anschar, the
for the benefit of

the court of the Ottos and

XVI

now took

the

title of

John

(997).

At a synod which Gregory had ordered to meet at
Pavia, not only were Crescentius and his antipope
anathematized, but King Robert of France was
threatened with e.xcommunication

if

he did not put

away Bertha whom he had married though

she was

related to hira not only by spiritual relationship but by
blood.
After some opposition, Robert finally yielded,

and, repenting of his misdeeds, repudiated Bertha and
espoused Constance. Gerbert, too, after having been
condemned by this synod also, abantloned the See of
Reims, and was rewarded with the See of Ravenna.
Furious that his authority had been so flouted. Otto
marched upon Rome. Philagathus fled from the city
and Crescentius shut himself up in the Castle of Sant'
Angelo. The emperor's troops pursued the antipope,
captured him, deprived him of his nose, ears, eyes, and

Apostle of the North, was making for the conversion of
Sweden, authorizing his consecration as the first Archbishop of Hamburg, sending him the pallium, and
"before the body and confession of Blessed Peter",
giving him "full authority to preach the Gospel" and
making him his legate "among the Swedes, Danes

and Slavs."
Gregory gave the pallium to the Archbishops of
Salzburg, Canterbury, and Grado, and favoured the
latter against the encroachments of the Patriarch of
He also supported Aldric, Bishop of Le
Aquileia.
Mans, who got into difficulties through his loyal support of Louis against his rebellious sons. To oblige
Louis, Gregory caused some of his ecclesiastics to be
trained in music in Rome, and he instructed him to
proclaim the observance of the feast of All Saints
throughout the empire. Gregory was buried in
St. Peter's.
Liher Ponlificalis, ed. Duchesne, II, 73 sqci.; the Liies of
Louis the Pious by Theganus in Mon. Germ. Hist.: Hcriptores,
II, and P. L., CVI, and by the Astronomer in Mon. Germ.
Hist.: Scriptores, II, and P. L.. CIV; the Annals of Einhard,
etc.; the Hiatnriie of NiTHABD in P. L., CXV; the works of
AooBARD in P. L., CI\'; and the Life of Wala by Paschasius
Radbert in P. L., CXX; see Himly, Wala et Louis le Debonnaire; Chevallard. /5'/. Agobard; Mann, Lives of the Popes in
the Early Middle Ages, II.
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Gregory V, Pope, b. c. 970; d. 4 Feb.. 999. On the
death of John XV the Romans sent a deputation to
Otto III and asked him to name the one he would wish

He
to elect in the place of the deceased pontiff.
at once mentioned his chaplain and relation, Bruno,
He
the son of Duke Otto of Carinthia and of Judith.
was already (996) distinguished for learning, especially for his knowledge of the dialects which were to
develop into the languages of modern Europe. If
possessed of a somewhat hasty disposition, he was
nevertheless a worthy candidate for the papacy, and
his election did honour to the Romans who elected
him. This first German pope was consecrated 3 May,
996, and his accession was generally hailed with satisfaction.
One of his first acts was to crown Otto emperor (21 May, 996). Throughout the whole of his
pontificate he acted in full harmony with his imperial
Together they held a synod a few days after
cousin.
Otto's coronation, in which Arnulf was ordered to be
restored to tlie See of Reims, and Gerbert, the future
UnforSylvester II, was condemned as an intruder.
tunately for himself and the peace of the Church, he
prevailed upon the emperor not to banish from Rome
the turbulent noble Crescentius Numentanus, " of the
Marble Horse ". No sooner did Otto leave Rome than
Crescentius roused his adherents to arms and Gregory
had to fly to the north. Crescentius did not stop here,
but caused an antipope to be proclaimed in the person
of the crafty Italo-Greek John Philagathus of Rossano, who had artfully made a position for himself at
them

tongue, and brought iiim back to Rome. There he
was brought before Otto and the pope, and publicly
degraded (998). Then, after being driven ignominiously through the streets of Rome on an ass, he was
transported to Germany, where he seems to have died
The castle of Sant'
in the monastery of Fulda (1013).
Angelo was next besieged, and, when it was taken,
Crescentius was hanged upon its walls (998). About
the year 997, Archbishop yElfric came to Rome in
order to procure his pallium, and to consult the pope
about replacing the secular canons, who then held tlie
cathedral of Canterbury, by monks, in accordance with
the commission he had received from King Ethelred
and the Witan. As a mark of special honour, Gregory
put his own pallium on MMno, and bade him put into
his monastery at Canterbury " men of that order
which the Blessed Gregory commanded Augustine
therein to place".
At the request of Otto, Gregory
granted exceptional privileges to many German monasteries, and in his company held various synods for
the regulation of ecclesiastical affairs. He had to
threaten with anathema Ardoin, Marquess of Ivrea,
if he did not make amends for his ill-treatment of the
property of St. Mary's of Ivrea, its serfs, and its
Gregory V was buried in St. Peter's " in front
bishop.
of the sacristy, i. e. on the Gospel side, near Pope
Pelagius".

Duchesne, ed.. Liber Ponlificalis. II, 261 sq.; twenty-two
the chronicles of
of Gregory's Bulls in P. L.,
the annals of Hildesheim,
etc.;
etc.; the lives of S.unts Adalbert, Abbo, Nilus,
Cf.
Lenormant, La
Glaber.
etc.; the //isfortcr of Radulphus
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341 sqq.; Schldmberger, L' Epopee Byzantine,
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was taken by Henry
he soon died.

to

Germany (May,

1047), where

Liber Pontitlcalis, ed. Duchesne, II, 270 sqq. a few Bulls of
Gregory in P. L., CXLII; Desiderius, uialogi in P. L.,
CXlLlX; BoNizo, Ad amicum: Glaber, Historia; Hermannub
Contractus and other chroniclers and annalists. See Mittler, De schismate in eccles, Rom. sub Bened. IX (1835): Jafek,
De Greg. VI abdicalione in his Bibliolheca rer. Germ. (1865), II,
594-600; Mann, Lives of the Popes in the Early Middle Ages
(London and St. Louis, 1909), V.
;

Gregory VI, Pope (John Gratian), date of birth
unknown; elected 1 May, 1045; abdicated at Sutri, 20
Dec, 1046 d. probably at Cologne, in the beginning of
;

1048.
In 104.5 the youthful libertine Benedict IX
occupied the chair of Peter. Anxious, in order, so it
is said, tliat he might marry, to vacate a position into
which, though wholly unfit, he had been thrust by his
family, he consulted his godfather, John Gratian, the
Archpriest of St. John "ail portam Latinam", a man
of great reputation for uprightness of character, as to
whether he could resign the s\ipreme pontificate.
When he w-as convinced that he might do so, he
offered to give up the papacy into the hands of his godfather for a large sum of money.
Desirous of ridding
the See of Rome of such an unworthy pontiff, John
tiratian in all good faith and simplicitj^ paitl him the
money and was recognized as pope in his stead. Unfortunately the accession of Gratian, who took the
name of Gregory VI, though it was hailed with joy
even by such a strict upholder of the right as St. Peter
Damian, did not bring peace to the Church. When
Benedict left the city after selling the papacy, there
was already another aspirant to the See of Peter in the
field.
John, Bisliop of Saliina, had been saluted as
Pope Sylvester III by that faction of the nobility
which had driven lienedict IX from Rome in 1044,
and had then installed him in his stead. Though
the expelled pontilf (Benedict IX) soon returned,
and forced John to retire to his See of Sabina, that
pretender never gave up his claims, and through his
party contrived apparently to keep some hold on a
portion of Rome. Benetlict, also unable, it seems, to
obtain the bride on whom he had set his heart, soon
repented of his resignation, again claimed the papacy,
and in his turn is thought to have succeeded in acquiring dominion over a part of the city.
With an empty exchequer and a clergy that had
largely lost the savour of righteousness, Gregory was
confronted by an almost hopeless task. Nevertheless,
with the aid of his "capellanus" or chaplain, Hildebrand, destined to be the great Pope Gregory VII, he
essayed to bring about civil and religious order. He

strove to effect the latter byletters and by councils, and
the former by force of arms. But the factions of the
antipopes were too strong to be put down by him, and
the confusion only increased. Convinced that nothing
would meet the case but German intervention, a number of influential clergy and laity separated themselves from communion with Gregory or either of the
two would-be popes and implored the warlike King

NothIII to cross che .41ps and restore order.
ing loath, Henry descended into Italy in the autumn
Strong in the conviction of his innocence,
of 1046.

Henry

Gregory went north to meet him. He was received by
the king with all the honour due to a pope, and in
accordance with the royal request, summoned a coun-

Of the antipopes, Sylvester alone
cil to meet at Sutri.
presented himself at the synod, which was opened 20
Both his claim to the papacy and that of
l)ec., 1046.
Benedict were soon disposed of. Deprived of all
clerical rank and considered a usurper from the beginning, Sylvester was condemned to be confined in a
monastery for tlie rest of his life. Benedict's case also
presented no difficulty. He had now no claim to the
papacy, as he had voluntarily resigned it. But it was
However, when the bishops
different with Gregorj'.
of the sjTiod had convinced him that the act by which
he had become supreme pontiff was in itself simoniacal, and had called upon him to resign, Gregory,
seeing that little choice was left him, of his own accord laid down his office. A German, Suidger, Bishop
of Bamberg (Clement II), was then elected to replace him. Accompanied by Hildebrand, Gregorj'

Horace K. Mann.

—

Gregory VI, Antipope. On the death of Sergius
IV in June, 1012, "a certain Gregory", opposed the
election of Benedict VIII, and got himself made pope,
seemingly by a small faction. Promptly expelled
from Rome, he made his way to Germany, and craved
the support of King Henry II (25 Dec, 1012). That
monarch, however, after promising him that his case
should be carefully examined in accordance with canon
law ami Roman custom, took away from him the papal
insignia which he was wearing, and bade him cease to
act as pope in the meanwhile.
After this, history
knows the " certain CJregory " no more.
Chronicle of Thiclmar, IV.

Ixi, in

P. L..
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Gregory VII (Hildebrand), Saint, Pope, one of
Roman pontiffs and one of the
most remarkable men of all times; b. between the
years 1020 and 1025, at Soana, or Ravacum, in Tuscany; d. 25 May, 1085, at Salerno. The early years
the greatest of the

are involved in considerable obscurity. His
signifying to those
contemporaries that loved him "a bright
flame", to those that hated him "a brand of hell"
would indicate some Lombard connexion of his
family, though at a later time, it probabh' also suggested the fabled descent from the noble family of the
Aldobrandini. That he was of humble origin nr de
plebe, as he is styled in the letter of a contemporary
abbot can scarcely be doubted. His father Bonizo
is said by some chroniclers to have been a carpenter,
by others a peasant, the evidence in either case being
very slender; the name of his mother is unrecorded.
At a tender age he came to Rome to be educated in the
monastery of Santa Maria on the Aventine Hill, over
which his maternal uncle Laurentius presided as
abbot. The austere spirit of Ciuny pervaded this
Roman cloister, and it is not unlikely that here the
youthful Hildebrand first imbibed those lofty principles of Church reform of which he was afterwards to
become the most fearless exponent. Early in hfe he
made his religious profession as a Benedictine monk at
Rome (not in Cluny) the house of his profession,
however, and the year of his entrance into the order,
both remain undetermined. As a cleric in minor
orders he entered the service of John Gratian, Archpriest of San Giovanni by the Latin Gate, and on
Gratian's elevation to the papacy as Gregory VI, became his chaplain. In 104(5 he followed his papal
patron across the Alps into exile, remaining with
Gregory at Cologne until the death of the deposed
Here he
pontiff in 1047, when he withdrew to Cluny.
resided for more than a year.
.\t Besanron, in January, 1049. he met Bruno,
Bishop of Toul, the pontiff-elect recently chosen at
Worms imder the title of l>eo IX, and returned with
him to Rome, though not before Bruno, who had been
nominated merely by the emperor, had expressed the
intention of submitting to the formal choice of the
Roman clergy and people. Created a cardinal-subdcacon. shortly after Leo's accession, and appointed
administrator of the Patrimony of St. Peter, Hildebrand at once gave evidence of that extraordinary
faculty for administration which later characterized
of his

life

name, Hildebrand (Hellebrand)
of

—

his

—

:

his

government

of the

Church

I'niversal.

I'nder his

and capable direction the property of the
Church, which latterly had been diverted into the
energetic
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this

venerable

nobility

establishment.

Monastic

discipline

was so impaired that the monks were attended in their
refectory by women; and the sacred edifices were so
neglected that the sheep and cattle freely roamed in
and out through the broken doors. By rigorous reforms and a wise administration Hildebrand succeeded
in restoring the ancient rule of the abbey with the
austere observance of earlier times; and he continued
life to manifest the deepest attachment for
the famous house which his energy had reclaimed
from ruin and decay. In 1054 he was sent to France
as papal legate to examine the cause of Berengarius.
While still in Tours he learned of the death of Leo IX,
and on hastening back to Rome found that the
clergy and people were eager to elect him, the most
trusted friend and counsellor of Leo, as the successor.
This proposal of the Romans was, however, resisted by
Hildebrand, who set out for Germany at the head of an
embassy to implore a nomination from the emperor.
The negotiations, which lasted eleven months, ultimately resulted in the selection of Hildebrand's
candidate, Gebhard, Bishop of Eichstadt, who was
consecrated at Rome, 13 April, 1055, under the name
During the reign of this pontiff, the
of Victor II.
cardinal-subdeacon steadily maintained, and even
increased the ascendancy which by his commanding
genius he had acquired during the pontificate of Leo
IX. Near the close of the year 1057 he went once
more to Germany to reconcile the Empress-regent
Agnes and her court to the (merely) canonical election
of Pope Stephen X (1057-1058). His mission was not
yet accomplished when Stephen died at Florence, and
although the d3ang pope had forbidden the people to
appoint a successor before Hildebrand returned, the
Tusoulan faction seized the opportunity to set up a
member of the Crescentian family, John Mincius,
Bishop of Velletri, imder the title of Benedict X. With
masterly skill Hildebrand succeeded in defeating the
schemes of the hostile party, and secured the election
of Gerard, Bishop of Florence, a Burgundian by birth,
who assumed the name of Nicholas II (1059-1061).
The two most important transactions of this pontificate
the celebrated decree of election, by which the
power of choosing the pope was vested in the college
of cardinals, and the alliance with the Normans, secured by the Treaty of Melfi, 1059 were in large
measure the achievement of Hildebrand, whose power

throughout

—

—

and influence had now become supreme
was perhaps inevitable that the issues

in

Rome.

It

raised by the
decree of election should not be decided without
a conflict, and with the passing away of Nicholas II in
But when it was ended,
1061, that conflict came.
after a schism enduring for some years, the imperial
party with its Antipope C'adalous had been discomfited, and Anselm of Baggio, the candidate of Hildebrand and the reform party, successfully enthroned in
the Lateran Palace as .Alexander II. By Nicholas II,
in 1059, Hildebrand had been raised to the dignity and
office of Archdeacon of the Holy Roman Church, and
Alexander II now made him Chancellor of the AposOn 21 April, 107.S, Alexander II died. The
tolic See.
time at length had come when Hildebrand, who for
more than twenty years had been the most prominent
figure in the Church, who had been chiefly instrumental in the .selection of her rulers, who had inspired
and given purpose to her policy, and who had been
steadily developing and realizing, by successive acts,
her sovereignly and puril y, should assume in his own
person the in;ijcsfy and responsibility of that exalted
power which his genius had so long directed.

new
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and the Normans, was
largely recovered, and the revenues of the Holy See,
whose treasury had been depleted, speedily augmented.
By Leo IX he was also appointed prwpositus or provisor (not abbot) of the monastery of St. Paul extra
Muros. The unchecked violence of the lawless bands
of the Campagna had brought great destitution upon

hands of the

On

the day following the death of Alexander II, as
the obsequies of the deceased pontiff were being performed in the Lateran basilica, there arose, of a sudden, a loud outcry from the whole multitude of clergy
and people: "Let Hildebrand be pope!" "Blessed
Peter has chosen Hildebrand the Archdeacon!" All
remonstrances on the part of the archdeacon were
vain, his protestations fruitless.
Later, on the same
day, Hildebrand was conducted to the church of San
Pietro in Vincoli, and there elected in legal form
by the assembled cardinals, with the due consent of
the Roman clergy and amid the repeated acclamations of the people.
That this extraordinary outburst on the part of the clergy and people in favour of
Hildebrand could have been the result of some preconcerted arrangement, as is sometimes alleged, does
not appear likely. Hildebrand was clearly the man of
the hour, his austere virtue commanded respect, his
genius admiration; and the promptitude and unanimity with which he was chosen would indicate, rather,
a general recognition of his fitness for the high office.
In the decree of election those who had chosen him as
pontiff proclaimed him "a devout man, a man mighty
in human and divine knowledge, a distinguished lover
of equity and justice, a man firm in adversity and
temperate in prosperity, a man, according to the saying of the Apostle, of good behaviour, blameless,
modest, sober, chaste, given to hospitality, and one
that ruleth well his own house a man from his childhood generously brought up in the bosom of this
Mother Church, and for the merit of his life already
raised to the archidiaconal dignity".
"We choose
then", they said to the people, "our Archdeacon
Hildebrand to be pope and successor to the Apostle,
and to bear henceforward and forever the name of
Gregory" (22 April, 1073), Mansi, "Conciliorum Col;

lectio",

XX,

60.

The decree of Nicholas II having expressly, if
vaguely acknowledged the right of the emperor to
have some voice in papal elections, Hildebrand deferred the ceremony of his consecration imtil he had
received the royal sanction. In sending the formal
annoimceraent of his elevation to Henry IV of Germany, he took occasion to indicate frankly the attitude, which, as sovereign pontiff, he was prepared to
assume in dealing with the Christian princes, and,
with a note of grave personal warning besought the
king not to bestow his approval. The Cierman bishops, apprehensive of the severity with which such a
man as Hildebrand would carry out 'the decrees of
reform, endeavoured to prevent the king from assent^
ing to the election; but upon the favourable report of
Count Eberhard of Nellenburg, who had been despatched to Rome to assert the rights of the crown,
Henry gave his approval (it proved to be the last
instance in history of a papal election being ratified
by an emperor), and the new pope, in the meanwhile
ordained to the priesthood, was solemnly consecrated
on the Feast of Sts. Peter and Paul, 29 June, 1073.
In assuming the name of Gregory VII, Hildebrand not
only honoured the memory and character of his
earliest patron, (iregory VI, but also proclaimed to the
world the legitimacy of that pontiff's title.
From the letters which Gregory addressed to his
friends shortly after his election, imploring their intercession with heaven in his behalf, and begging their
sympathy and support, it is abundantly evident that
he assimied the burden of the pontificate, which had
been thrust on him, only with the strongest reluctance,
and not wilhout a great struggle of mind. To Desiderius. Abbot of Monte Cassino, he speaks of his elevation in terms of terror, gi\'ing utterance to the words
of the Psalmist: " I am come into deej) waters, so that
the floods run over me"; "Fearfulness and trembling
are come upon me, and darkness hath covered me."
And in view of the appalling nature of the task that
lay before him (of its difficulties no one indeed had a

—
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clearer perception than lie), it cannot appear strange
that even his intrepid spirit was for the moment overwhelmed. Kor at the time of Gregory's elevation to
the papacy the Christian world was in a deploral)le
condition.
Durinj; the desolating era of (r.-iusilionthatterribleperiodofwarfareaiici rapine, viiilcTici', :uid
corruption in liigli phices, which I'nUowcd iiiuiiciii:ilcly
upon the dissolution of the t'ailovingian Empire, a
period when society in Evirope and all existing institutions seemed doomed to utter destruction and ruin
the Church had not been able to escape from the

general debasement. The tenth century, the saddest
perhaps, in Christian annals, is characterized by the
vivid remark of Baronius that Christ was as if asleep in
the vessel of the Church. At the time of liCo IX's
election in 1049, according to the testimony of St.
Bruno, Bishop of Segni, "the whole world lay in
wickedness, holiness had dis
appeared, justice had perished
and truth had been buried;
Simon Magus lording it over
the Church, whose bishops and
priests were given to luxury
and fornication'' (Vita S.
Leonis PP. IX in Watterich,

Pont. Roman. Vitse, I, 96).
St. Peter Damian, the fiercest
censor of his age, unrolls a
frightful picture of the
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own

position in Rome.
For this purpose he made a
journey into Soutliern Italy, a few iiioiitlis after his
election, and concluded treaties witli Laiidnlfo of
Benevento, Richard of Capua, and (iisolfu of Salerno,
by which tlicscc princes engaged thcniscl\cs to defend
rsnn or
nf 11,,.
llic p,,,M.
pupc :iii(l Ihe jjniperly of the Holy
ilu^ ]i('isiin
d nc\cr- 111 in\ csl aiiyipiie with a church benefice
withiiul

tlic

p:ip;d

—

( hristian
princes, urging them
to rally the hosts of Western
('liristentlom for the defence of

decay of

morality in the lurid
pages of his " Liber Gomorrhianus" (Book of Gomorrha).
Though allowance must no
doubt be made for the writer's
exaggerated and rhetorical
style
a style common to all
moral censors yet the evidence derived from other

the

Christian

East;

and

March, 1074, addressed a
cular letter to

in
cir-

the faithful,
exhorting them to come to the
rescue of their Eastern brethren.
But the project met with
much indifference and even op-

—

sources justifies us in believing
that the corruption was wideIn writing to his venspread.
erated friend. Abbot Hugh of
Cluny (Jan., 1075), Gregory
himself laments the unhappy
state of the Church in the following terms: "The Eastern

leader,

—

clerical

—

The Norman

.sanction.

Robert (luiscard, however, maintained a suspicious
attitude towards the pope, and at the Lenten Synod
(1075) tlregory solemnly excommunicated him for his
sacrilegious invasion of the territory of the Holy See
(Capua and Benevento). During the year 1074 the
pope's mind was also greatly occupied by the project
of an expedition to the East for the deliverance of the
Oriental Christians from the oppression of the Seljuk
Turks. To promote the cause of a crusade, and to
effect, if possible, a reunion between the Eastern and the
Western Church hopes of
which had been held out by
the Emperor Michael VIII in
Ids letter to Gregory in 1073
the pontiff sent the Patriarch
of Venice to Constantinople as
his envoy.
He wrote to the

position

;

all

and as Gregory him-

soon became involved in
complications elsewhere, which
self

K iX-R^M A^rtM

Cii'

demanded all his energies, he
was prevented from giving effect to his intentions, and the
expedition came to naught.
With the youthful monarch of
Germany Gregory's relations

'fl1\rbllj)li"Sum>Lic'>TAT<J;

in the beginning of his pontificate were of a pacific nature.
Henry, who was at the time
hard pressed by the Saxons,
had written to the pope (Sept.,
a monk of Canossa, Vatican Library, Rome
1073) in a tone of humble
the west, to the north, or to
the south I find everywhere bishops who have ob- deference, acknowledging his past misconduct, and
tained their office in an irregular way, whose lives and expressing regret for his numerous misdeeds his
conversation are strangely at variance with their sacred invasion of the property of the Church, his simoniacal
promotions of unworthy persons, his negligence in
calling; who go through their duties not for the love of
Christ but from motives of worldly gain
There are no punishing offenders he promised amendment for the
longer princes who set God's honour before their own future, professed submission to the Roman See in
selfish ends, or who allow justice to stand in the way of
language more gentle and lowly than had ever been
their ambition .... And those among whom I live
used by any of his predecessors to the pontiffs of
Romans, Lombards, and Normans are, as I have Rome, and expressed the hope that the royal power
often told them, worse than Jews or Pagans" (Greg. and the sacerdotal, bound together by the necessity
VII, Registr., 1. II, ep. xlix)
of mutual assistance, might henceforth remain indisBut whatever the personal feelings and anxieties of solubly united. But the passionate and headstrong
Gregory may have been in taking up the burden of the king did not long abide by these sentiments,
With admirable discernment, Gregory began his
papacy at a time when scandals and abuses were
everywhere pressing into view, the fearless pontiff great work of purifying the Church by a reformation
of the clergy.
At his First Lenten Synod (March,
felt not a moment's hesitation as to the performance
1074) he enacted the following decrees:
of his duty in carrying out the work of reform already
begun by his predecessors. Once securely established
(1) That clerics who had obtained any grade or
on the Apostolic throne, Gregory made every effort to office of sacred orders by payment should cease to
stamp out of the Church the two consuming evils of minister in the Church. (2) That no one who had
the age, simony and clerical incontinency, and, with purchased any church should retain it, and that no
one for the future should be permitted to buy or sell
characteristic energy and vigour, laboured unceas(3) That all who were guilty of
ingly for the assertion of those lofty principles with ecclesiastical rights.
Christ's
Church
incontinence should cease to exercise their sacred
which he firmly believed the welfare of
and the regeneration of society itself to be inseparably ministry. (4) That the people should reject the
bound up. His first care, naturally, was to secure his ministrations of clerics who failed to obey these in-

Church has fallen away from
the Faith and is now assailed
on every side by infidels.
Wherever I turn my eyes to

—

Emperoh Henry IV Kneeling before Cuuntes;

Matilda at Canossa
" Rex rogat AbbalemI Mathildim supplicat .atque.'
From a MS. "Life of Matilda" (1114) by Donizo,

—

—

.

—

—

;
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Similar decrees had indeed been passed

by previous popes and

councils.

Clement

II,

Leo IX,

Nicholas II, and Alexander II had renewed the ancient laws of discipline, and made determined efforts
But they met with vigorous
to have them enforced.

The
resistance, and were but partially successful.
promulgation of Gregory's measures now, however,
called forth a most violent storm of opposition throughout Italy, Germany, and France. And the reason for
this opposition on the part of the vast throng of immoral and simoniacal clerics is not far to seek. Much
of the reform thus far accomplished had been brought
about mainly through the efforts of Gregory; all countries had felt the force of his will, the power of his
dominant personality. His character, therefore, was
a sufficient guarantee that his legislation would not be
In Germany, particsuffered to remain a dead letter.
ularly, the enactments of Gregory aroused a feeling
The whole body of the marof intense indignation.
ried clergy offered the most resolute resistance, and
declared that the canon enjoining celibacy was wholly
unwarranted in Scripture. In support of their position they appealed to the words of the Apostle Paul,
I Cor., vii, 2, and 9: "It is better to marry than to
be burnt"; and I Tim., iii, 2: "It behoveth therefore
a bishop to be blameless, the husband of one wife."
They cited the words of Christ, Matt., xix, 11:" All men
take not this word, but they to whom it is given" and
recurred to the address of the Egj'ptian Bishop Paphnutius at the Council of Nice. At Nuremberg they
informed the papal legate that they would rather
renounce their priesthood than their wives, and that
he for whom men were not good enough might go seek
Siegfried, Archangels to preside over the Churches.
bishop of Mainz and Primate of Germany, when forced
to promulgate the decrees, attempted to temporize,
and allowed his clergy six months of delay for con;

The order, of course, remained ineffectual
sideration.
after the lapse of that period, and at a synod held at
Erfurt in October, 1074, he could accomplish nothing.
Altmann, the energetic Bishop of Passau, nearly lost
his life in publishing the measures, but adhered firmly
The greater numto the instructions of the pontiff.
ber of bishops received their instructions with manifest indifference, and some openly defied the pope.

Otto of Constance, who had before tolerated the
marriage of his clergy, now fonnally sanctioned it.
In France the excitement was scarcely less vehement
than in Germany. A council at Paris, in 1074, condemned the Roman decrees, as implying that the
validity of the sacraments depended on the sanctity
of the minister, and declared them intolerable and
John, Archbishop of Rouen, while enirrational.
deavouring to enforce the canon of celibacy at a
provincial synod, was stoned and had to flee for his
life; Walter, Abbot of Pontoise, who attempted to

defend the papal enactments, was imprisoned and
threatened with death. At the Council of Burgos,
in Spain, the papal legate was insulted and his dignity
outraged. But the zeal of Gregory knew no abatement. He followed up his decrees by sending legates
into all quarters, fully empowered to depose immoral

and simoniacal ecclesiastics.
It was clear that the causes of the simony and of the
incontinence amongst the clergy were closely allied,
and that the spread of the latter could be effectually
checked only by the eradication of the former. Henry
IV had failed to translate into action the promises

On
in his penitent letter to the new pontiff.
the subjugation of the Saxons and Thuringians, he
deposed the Saxon bishops, and replaced them by his
own creatures. In 1075 a synod held at Rome excommunicated "any person, even if he were emperor
or king, who should confer an investiture in connection with any ecclesiastical office", and Gregory,
recognizing the futility of milder measures, deposed
the simoniacal prelates appointed by Henry, anathemade
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matized several of the imperial counsellors, and cited
the emperor himself to appear at Rome in 1076 to answer for his conduct before a council. To this Henry
retorted by convening a meeting of his supporters at
Worms on 23 January, 1076. This diet naturally defended Henry against all the papal charges, accu.sed
the pontiff of most heinous crimes, and declared him
deposed. These decisions were approved a few weeks
later by two synods of Lombard bishops at Piacenza
and Pavia respectively, and a messenger, bearing a
most offensive personal letter from Henry, was dispatched with this reply to the pope. Gregory hesitated no longer: recognizing that the Christian Faith
must be preserved and the flood of immorality
at all costs, and seeing that the conflict was
forced on him by the emperor's scliism and the violation of his solemn promises, he excommunicated
Henry and all his ecclesiastical supporters, and released his subjects from their oath of allegiance in accordance with the usual political procedure of the age.
Henry's position was now precarious. At first he
was encouraged by his creatures to resist, but his
friends, including his abettors among the episcopate,
began to abandon him, and the Saxons revolted once
more, demanding a new king. At a meeting of the
German lords, spiritual and temporal, held at Tribur
in October, 1076, the election of a new emperor was
canvassed. On learning through the papal legate of
Gregory's desire that the crown should be reserved for
Henry if possible, the as.sembly contented itself with
calling on the emperor to abstain for the time being
from all administration of public affairs and avoid the
company of those who had been excommunicated, but
declared his crown forfeited if he were not reconciled
with the pope within a year. It was further agreed to
invite Gregory to a council at Augsburg in the following February, at which Henry was summoned to present himself. Abandoned by his own partisans and
fearing for his throne, Henry fled secretly with his
wife and child and a single servant to Gregory to tender his suljmission. He crossed the Alps in the depth
On reaching
of one of the severest winters on record.
Italy, the Italians flocked around him promising aid
and assistance in his quarrel with the pope, but Henry

stemmed

spurned their

offers.

Gregory was already on his

way

to Aug.sburg, and, fearing treachery, retired to the
Thither Henry followed him, but
castle of Canossa.
the pontiff, mindful of his former faithlessne.ss, treated
him with extreme severity. Stript of his royal robes,
and clad as a penitent, Henry had to come barefooted
mid ice and snow, and crave for admission to the presence of the pope. All day he remained at the door of
the citadel, fasting and exposed to the inclemency of
the wintry weather, but was refused aihuission.
second and a third day he thus humiliated and tlisciplined himself, and finally on 28 January, 1077, he
was received by the pontiff antl absolved from censure,
l)ut only on condition that he would appear at the
proposed council and submit himself to its decision.
Henry then returned to Germany, but his severe
lesson failed to effect any radical improvement in his
conduct. Disgusted by his inconsistencies and dishonesty, the German princes on 15 March, 1077,
Gregory
elected Rudolph of Swabia to succeed him.
wished to remain neutral, and even strove to effect a
compromise between the opposing parties. Both,
however, were dissatisfied, and preventetl the proposed council from being held. Henry's conduct
towards the pope was meanwhile characterized by the
greatest duplicity, and, when he went so far as to
threaten to set up an antipope, Gregory renewed in
1080 the sentence of excommunication against him.
At Brixen in June, 1080, the king and his feudatory
bishops supported by the Lombards, carried their
threat into effect, and .selected Guibert, the excommunicated simoniacal .'\rchbishop of Ravenna, as
pope under the title of Clement III. Rudolph of Swa-

A

GREGORY

GREGORY

795

Ilia

having
Merseburg

twenty-seven days. The year 1187 witnessed the
almost complete obliteration of Christianity in Pales-

forces

tine.
On 4 July, Saladin won the decisive victory of
Hittin, near Lake Tiberias; on 3 October, the terrible
sultan was master of Jerusalem. The news of the fall
of the Holy City struck Europe like a thunderbolt.
Urban III is said to have died of a broken heart (20
The following day the cardinals elected the
Oct.).
chancellor. Cardinal Alberto. He was a Beneventan of
noble family; had received a good education; at an
early age became a monk, some say a Cistercian, some
a Benedictine of Monte Cassino. He was created cardinal-deacon in 1155, by Adrian IV, and in 1158
cardinal-priest with the title of San Lorenzo in Lucina.
Alexander III, in 1 172, made him his chancellor. It is
interesting to notice that he was the last cardinal who
used that title imtil it was revived in our own day by
Pius X, succeeding chancellors of the Holy See, for
some reason not satisfactorily explained, calling themselves vice-chancellors.
Cardinal Allicrto was one of
the two legates despatched to England by Alexander
III to investigate the murder of St. Thomas k Becket.
He also, in the pope's name, placed the royal crown on
Alfonso II of Portugal. He was universally beloved
for the mildness and gentleness of his disposition and
was no sooner seated on the pontifical throne than he
confirmed the popular estimate of his character by
making overtures to Barbarossa for a reconciliation
with the Church. Since the dominant policy of his
pontificate must be a crusade for the recovery of the
Holy Sepulchre, he issued circular letters to all the
faithful, enjoining prayers and fasts; and as peace between the rival seaports of Pisa and Genoa was an
essential condition to the transportation of troops and
supplies, he repaired to the former city, where he was
overtaken by death. He was buried
the cathedral
of Pisa with all possible honours, and was succeeded

fallen mortally wounded at the battle of
in 1080, Henry could concentrate all his
against Gregory.
In 1081 he inarched on
Rome, but failed to force his way into the city, which
he finally accomplished only in 10S4. Gregory thereupon retired into the castle of Sant' Angclo, and refusetl to entertain Henry's overtures, altliough the
latter promised to hand over Guibert as a prisoner, if
the sovereign pontiff would only consent to crown him
emperor. Gregory, however, msisted as a necessary
preliminary that Henry should appear before a council and do penance.
The emperor, while pretending
to submit to these terms, tried hard to prevent the
meeting of the bishops. A small number however assembled, and, in accordance with their wishes, Gregory again excommunicated Henry. The latter on receipt of tliis news again entered Rome on 21 March,
1084. Guibert was consecrated pope, and then
crowned Henry emperor. However, Robert Guis-

card, Duke of Normandy, with whom Gregory had
formed an alliance, was already marching on the city,
and Henry, learning of his advance, fled towards Citta
Castellana.
The pontiff was liberated, but, the people becoming incensed by the excesses of his Norman
Disapallies, he was compelled to leave Rome.
pointed and sorrowing he withdrew to Monte Cassino,
and later to the castle of Salerno by the sea, where he
died in the following year. Three days Ijefore his
death he withdrew all the censures of excommunication that he had pronounced, except those against the
two chief ofTenders Henry and Guibert. His last
words were: "I have loved justice and hated iniquity,
Ilis body was interred m
therefore I die in exile."
the church of Saint Matthew at Salerno.
He was
lieatified by Gregory XIII in 15S4, and canonized in
1728 by Benedict XIII. His writings treat mainly of
tlie principles and practice of Church government.
They may be fovmd under the title "Gregorii VII
registri give epistolarum libri" in Mansi, "Sacrorum
Conciliorum nova et amplissima collectio" (Florence,
1759) and " S. Gregorii VII epistolae et diplomata " by
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(I^ondon, 1878). 107; Giraiid. Grfgoire VII et son temps in Rcvuc
desdeuxmondes, CIV. 437-57. 613-45; CV. 141-74; Gregory VII
and Si/lvester II in Dublin Reviav. VI (London. 1839), 289. See
also Hergenrother-Kirsch. Kirchengeschichte; and Gorini.
Defense de realise contre les erreurs historiques de MM. Guizot,
Aug. et Am. Thierry, Michelet, Amph'e, etc.. Ill (Lyons, 1S72).
177-307.

Thomas Oesteeich.
Gregory VIII, Pope (Alberto di Morra); b.
about (he beginning of the twelfth century, at Benevento; elected at Ferrara, 21 Oct., 1187; d. at Pisa,
17 Dec, 1187, after a pontificate of one month and

Gregory

VIII, Antipope, was Mauritius Burdinus (Bordinho, Bourdin), who was placed upon
the papal chair by Emperor Henry V, 8 March,
Bourdin was a Frenchman, born probably
1118.
He received a good education at
at Limoges.
Cluny, and followed his fellow-Benedictine, Bernard,
Archbishop of Toledo and Primate of Spain, beyond the Pyrenees. At a time when Cluny stood for
learning and reform, his advancement was assured.
In 1098, he was made Bishop of Coimbra (Gams) in
1111, he was raised to the Metropolitan See of Braga.
Three years later, in consetiuence of a quarrel with the
primate, he was suspended by Paschal II. Coming
later to Rome, he so ingratiated himself with the pontiff, who was also a Cluniac, that he was retained at
In 1117,
court and employed on weighty affairs.
when Henry came to Rome to force his terms upon the
pope, Paschal, safe in Renevonto, sent Bourdin with
some cardinals to negotiate with the riiiperor. This
Semi.ssion proved to be the downfall of Bourdin.
;

duced from his Gregorian principles, he openly espoused the cause of Henry, and, to emphasize his
apostasy, placed the crown upon the emperor on
Easter Day. He was promptly excommunicated;
but was marked out for the supreme dignify by his
new associates. A few months later, when Henry,
learning of Paschal's death, hastened to Rome, surrounded by jurists, only to find that he had been
outw'itted I\y the vigilance of the cardinals, failing to
capture Gelasius, he declared the hitter's election null,
and, after :i discourse by the learned Iriicrius of Bologna on imperial rights, induced a bribed assembly of
Romans to proclaim Bourdin pope, who with unconscious irony took the name of Gregory.
The honours
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Reof the papacy turned to aslies in his hands.
peatedly excommunicated and finally delivered as a
prisoner into the hands of Callistus II, lie was
detained in several monasteries until his death about
1137. Thus ended the career of a prelate "whom",
says William of Malmesbury (Gesta Regum Angl., V,
434), "everyone would have been obliged to venerate
and all but adore on account of his prodigious industry, had he not preferred to seek glory by so notorious
a crime ". One of the canons of the Ninth General
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IX had held before he became pope had acquainted
him thoroughly with the political situation of Europe,
and especially with the guileful and dishonest tactics
Three days after his inof Emperor Frederick II.
stallation he sternly ordered the emperor at last to
fulfil his long delayed vow to embark for the Holy

Gregory IX. Though he was already far advanced in
age (being more than eighty years old), he was still full

Land. Apparently obedient to the papal mandate,
Frederick II set sail from Brindisi on 8 September,
1227, but returned three days later under the plea that
the Landgrave of Thuringia, who was accompanying
him, was on the point of death, and that he himself
was seriously ill. Gregory IX, knowing that Frederick II had on eight or nine previous occasions postponed his departure for the East, distrusted the emperor's sincerity, and on 29 September, 1227, placed
him under the ban of the Church. He tried to justify
his severe measures towards the emperor in a Brief to
the Christian princes, while, on the other hand, the
emperor addressed a manifesto to the princes in which
he condemns the action of the pope in very bitter
terms. The imperial manifesto was read publicly on
the steps of the Capitol in Rome, whereupon the imperial party in Rome, under the leadership of the
Frangipani, stirred up an insurrection, so that when
the pope published the emperor's excommunication in
the basilica of St. Peter, 23 March, 1228, he was openly
insulted and threatened by a Ghibelline mob, and fled
first to Viterbo, and then to Perugia.
In order to prove to the Christian world that the
pope was too hasty in placing him under the ban, the
emperor resolved to proceed to the Holy Land and
embarked from Brindisi with a small army on 28 June,
1228, having previously asked the blessing of Gregory
IX upon his enterprise. The pope, however, denying
that an excommunicated emperor had a right to undertake a holy war, not only refused his blessing, but
put him under the ban a second time and released the
crusaflers from their oath of allegiance to him.
While
in the Holy Land the emperor, seeing that he could
accomplish nothing as long as he was under the ban,
changed his tactics towards the pope. He now acknowledged the justice of his excommunication and
began to take steps towards a reconciliation. Gregory IX distrusted the advances of the emperor, especially since Rainald, the imperial Governor of Spoleto,
had invaded the Pontifical States during the emperor's absence.
But the papal anathema did not have
the effect which Gregory IX had hoped for. In Germany only one bishop, Bert hold of Strasburg, published the Bull of excommunication, and nearly all the
princes and bishops remained faithful to the emperor.
Cardinal Otto of San Nicolo, whom Gregory IX had
sent to Germany to publish the emperor's excommimication, was entirely unsuccessful, because Frederick's
son Henry, his representative in Germany, forbade the
bishops and abbots to appear at the synods which the
Equally futile were
cardinal attempted to convene.
Gregory's efforts to put Duke Otto of Brunswick on
the German throne. In June, 1229, Frederick II returned from the Holy Land, routed the papal army
which Gregory IX had sent to invade Sicily, and made
new overtures of peace to the pope. Gregory IX,
who had been a fugitive at Perugia since 1228, returned to Rome in February, 1230, upon the urgent
request of the Romans, who connected an overwhelming flood of the Tiber with their harsh treatment of
the pontiff. He now opened negotiations with Hermann of Salza (q. v.), the Grand Master of the Teutonic Order, whom the emperor had sent as his representative.
On 20 July, 1230, a treaty was concluded
at San Gerniano between the pope and the emperor,
by force of which that part of the Poiitilical States
which was occupied by imperial troops and the papal
After
possessions in Sicily were restored to tlie jiope.
the bun was removed from the eTii])eri>r by Cardinals

of energy.

John

Council, 1123, declares all ordinations made by him
after his condemnation, or by any bishop by him consecrated, to be irritce.
Jatfe, Regesta RR. PP., 2d ed., I, 821-22; II, 715.

James F. Loughlin.

Gregory IX (Ugolino, Count of Segni), Pope; b.
about 1145, at Anagni in the Campagna; d. 22 Au-

He received his education at
gust, 1241, at Rome.
the Universities of Paris and Bologna. After the
accession of Innocent III to the papal throne, Ugolino, who was a nephew of Innocent III, was successively appointed papal chaplain, Archpriest of St.
Peter's, and Cardinal-Deacon of Sant' Eustachio in
In May, 1206, he succeeded Octavian as Car119S.
dinal-Bishop of Ostia and Velletri. A year later he and
Cardinal Brancaleone were sent as papal legates to Germany to mediate between Philip of Swabia and Otto
of Brunswick, both of whom laid claim to the German
throne subsequent to the death of Henry VI. By
order of the pope the legates freed Philip from the ban
which he had incurred under Pope Celestine III on
account of invading the Pontifical States. Though
the legates were unable to induce Otto of Brunswick
to give up his claims to the throne, they succeeded in
effecting a truce between the two claimants and returned to Rome in 1208 to treat with the pope concerning their future procedure. On their way back to
Germany early in June, 1208, they were apprised at
Verona that Philip had been murdered, and again
returned to Rome. Early in January, 1209, they
again proceeded to Germany with instructions to induce the princes to acknowledge Otto of Brunswick as
king. They were successful in their mission and returned to Rome in June of the same year. After the
death of Pope Innocent III, 16 July, 1216, Ugolino
was instrumental in the election of Pope Honorius III
on IS July. In order to hasten the choice the College
of Cardinals had agreed to an election by compromise
and empowered Cardinals Ugolino and Guido of Preneste to appoint the new pope.
In January, 1217, Honorius III made Ugolino plenipotentiary legate for Lorabardy and Tuscia, and
entrusted him with preaching the crusade in those terIn this capacity he became a successful mediaritories.
tor between Pisa and Genoa, in 1217, between Milan
in 1218, and between Bologna and PisAt the coronation of Frederick II in
Rome, 22 November, 1220, the emperor took the cross
from Ugolino and made the vow to embark for the
Holy Land in August, 1221. On 14 March, 1221,
Pope Honorius commissioned Ugolino to preach the
crusade also in Central and Upper Italy. After the
death of Pope Honorius III (18 Jlarch, 1227), the
cardinals again agreed upon an election bycompromise
and empowered three of their number, among w'hom
were Ugolino and Conrad of Urach, to elect the new
pope. At first Conrad of Urach was elected, but he

and Cremona
toia in 1219.

refused the tiara lest it might appear that he had
elected himself.
Hereupon the cardinals unanimously elect cm l'i;()!in(ion 19 March, 1227, and he reluctantly accepted the high honour, taking the name of
I

The important diplomatic

positions which Gregory

of Sabina and Thomas of Capua in the imperial
camp near Ceperano on 28 August, 1230, pope and
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emperor met at Anagni and completed their reconciliation during the first three days of September.
The peace conchided between the pope and tlie emperor was, however, to be only temporary. The papacy as conceived by Gregory IX and the empire as
conceived by Frederick II could not exist together in
peace. Tlie emperoraimed at supreme temporal power
with which the pope should have no right to interfere.
At least in Italy he attempted to estal.ilish a rule of
absolutism by suppressing all municipal liberty and
holding the cities in subjection by a revived sort of
feudalism. The pope, on the other hand, citing the
example of Constantine, who exchanged Home for Constantinople in deference to the pope, thought that the
pope should be the supreme ruler in Italy and by
force of his spiritual authority over the whole Cliristian world the papacy should in all things hold the supremacy over the empire. For a time the emperor assisted the pope in suppressing a few minor revolts in
the Pontifical States, as was stipulated in the conditions of peace.
Soon, however, he began again to disturb the peace by impeding the liberty of the Church
in Sicily

and by making war upon Lombardy.

The

freedom of the Lombard cities was a strong and necessary bulwark for the safety of the Pontifical States and
it was only natural that the pope should use all his influence to protect these cities against the imperial designs.
As arbiter between the emperor and t he Lombard cities the pope had a few times decided in favour
of the latter.
The emperor, therefore, no longer desireil the services of the pope as mediator and began
open hostilities against the Lombard League. He
gained a signal victory at Cortenuova on 27 November, 1237.
To save Lombardy from the despotic rule
of the emperor and to protect the Pontifical States,
the pope entered into an alliance with the Tuscans, Umbrians, and Lombards to impede the imperial progress.
The continuous victories of the emperor
spurred his pride to further action. He declared his
intention to unite with the empire not only Lombardy
and Tuscany, but also the Patrimony of St. Peter and
practically the whole of Italy.
On 20 March, 1239,
the pope again excommunicated the emperor and another disastrous struggle between the papacy and the
empire ensued. Henceforth the pope was convinced
that as long as Frederick was emperor there was no
possibility of peace between the papacy and the empire, and he left nothing undone to bring about his deposition. He ordered a crusade to be preached against
him in Germany, instructed his German legate Albert
of Behaim, the Archdeacon of Passau, to urge the
election of a new king upon the princes, and to place
under the ban all those that continued to side with the
excommunicated emperor. Despite papa! anathemas
many bishops and princes remained loyal to the emperor who, encouraged by his large following, tlecided
to humiliate the pope by making himself master of the
Pontifical States.
In this great distress the pope
ordered all bishops to assemble in Rome for a general
But the emcouncil at Easter (31 March), 1241.
peror prevented the meeting of the council by forbidiling the bishops to travel to Rome and by capturing
all those that undertook the journey despite his prohibition.
He himself marched towards Rome with an
army and lay encamped near the city, when Gregory
IX suddenly died at the age of almost one hundred

Cardinal-Bishop of Ostia, Gregory IX would often don
the dress of St. Francis, walk about barefoot with the
saint and his disciples, and talk of holy things. Saint
Francis loved him as his father and in a prophetic
spirit addressed him at times as " the bishop of the
whole world and the father of all nations ". Upon the
special request of Saint Francis, Pope Ilonorius III
appointed him protector of the order in 1220. He
was also a devoted friend of St. Dominic and promoted the interests of his order in many ways. At
the death of St. Dominic he held the funeral services
and buried tlie saint at Bologna in 1221. St. Clare and
her oriler stood likewise untler the protection of Gregory IX, as is attested by the convents he founded for
the order in Rome, Lombardy, and Tuscia. However,
despite his great liberality towards the rising mendicant orders he did not neglect the older ones. On 28
June, 1227, he approved the old privileges of the Camaldolese, in the same year he introduced the Premonstratensians into Livonia and Courland, and on 6
April, 1229, he gave new statutes to the Carmelites.
He financially and otherwi.se assisted the Cistercians
and the Teutonic Order in the Christianization of
Prussia and the neighbouring countries of the North.
On 17 January, 1235, he approved the Order of Our
Lady of Mercy for the redemption of captives. With
the help of the religious orders he planned the conversion of Asia and Africa and sent missionaries out of
their ranks to Tunis, Morocco, and other places,
where not a few suffered martyrdom. He also did
much to alleviate the hard lot of the Christians in the
Holy Land, and would have done still more, if his
plans to recover the Holy Land for the Christians had
not been frustrated by tlie indifference of Frederick II.
The calendar of saints was enriched with some of the
most popular names by Gregory IX. On 16 July,
122S, he canonized St. Francis at Assisi, and on the
next day he laid the cornerstone of the church and
monastery which were erected in honour of the saint.
He took part in the composition of the Office of St.
Francis and also wTote some hymns in his honour. It
was also at his command that Thomas of Celano wrote
a biography of the saint (latest and best edition by
On 30 May, 1232, he cand'Alengon, Rome, 1906).
onized St. Anthony of Padua, at Spoleto; on 10 June,
1233, St. Virgil, Bishop of Salzburg and Apostle of
Carinthia; on 8 July, 1234, St. Dominic, at Rieti; and
on 27 May, 1235, St. Elizabeth of Thuringia, at Perugia.

Gregory

very severe towards heretics, who
were universally looked upon as traitors

IX was

in tho.se times

Upon the request of King
of France he sent Cardinal Romanus as
king in his crusade against the AlAt the sjTiod which the papal legate conbigenses.
vened at Toulouse in November, 1229, it was decreed
that all heretics and their abettors should be delivered
to the noliles and magistrates for their due punishment, which, in case of obstinacy, was usually death.
When in 1224 Freilerick II ordered that heretics in
Lombardy should be burnt at the stake, Gregory IX,
who was then papal legate for Lombardy, approved
and published the imperial law. During his enforced
alasence from Rome (1228-1231) the heretics reand punished accordingly.
Louis

IX

legate to assist the

mained unmolested and became very numerous in the
In February. 1231, therefore, the pope enacted
for Rome that heretics condemned by an ecclesiastical court should be delivered to the secular power
This "due punto receive their "due punishment".
ishment" was death by fire for the obstinate and imcity.

a law

years.

The mendicant orders which began to shed great
Church in the first half of the
thirteenth century found a devoted friend and liberal
patron in Gregory IX. In them he saw an excellent
lustre over the Christian

means
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by voluntary poverty the
love of luxury and splendour which was possessing
many ecclesiastics; a powerful weapon for suppressing
heresy within the Church; and an army of brave solfor counteracting

who were ready to preach His Gospel to
the pagans even at the risk of their life. When still
diers of Christ

prisonment for life for the penitent. In pursuance of
this law a number of Patarini were arrested in Rome in
1231 the obstinate were burnt at the stake, the others
were imprisoned in the Benedictine monasteries of
Monte Cassino and Cava (Kyccardus de S. Germane,
ad annum 1231, in Mon. Germ. SS.. XIX, 363). It
must not be thought, however, that Gregory IX
,
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more severely with heretics than other rulers did.
Death by fire was the common punishment for hereand traitors in those times. Up to the time of
Gregory IX the duty of searching out heretics bedealt
tics

longed to the bishops in their respective dioceses.
so-called Monastic Inquisition was established by
Gregory IX, who in his Bulls of 13, 20, and 22 April,
1233, appointed the Dominicans as the official inquisi-

The

France (RipoU and Bremond,
"Bullarium Ordinis Fratrum Prsedicatorum ", Rome,

tors for all dioceses of

1729,

I,

47).

For a time Gregory IX

lived in hope that he might
a reunion of the Latin and Greek Churches.
Germanos, Patriarch of Constantinople, after a con-

efifect

versation on the religious differences between the
Greeks and the Latins, which he had with some
Franciscans at Nice, in 1232, addressed a letter to
Gregory IX, in which he acknowledged the papal
primacy, but complained of the persecution of the
Greeks by the Latins. Gregory IX sent him a cordial
answer and commissioned four learned monks (two
Franciscans and two Dominicans) to treat with the
patriarch concerning the reunion. The papal messengers were kindly received both by the Emperor
Vatatzes and by Germanos, but the patriarch said that
he could make no concessions on matters of faith
without the consent of the Patriarchs of Jerusalem,

Antioch, and Alexandria. A sjTiod of the patriarchs
was held at Nympha in Bithynia, to which the papal
messengers were invited. But the Greeks stubbornly
adhered to their doctrine concerning the procession of
the Holy Ghost and asserted that the Latins could not
Thus Gregory
validly consecrate imleavened bread.
IX failed, like many other popes before and after him,
In 1237
in his efforts to reunite the two Churches.
the Patriarch of the Syrian Monophysites and many of
his bishops and monks renounced their heresy and
submitted to the pope (Raynaldus ad annum 1237, n.
87 sq.), but their conversion was only temporar}'.
During the thirteen years and four months of his
pontificate he created about fourteen cardinals, many

whom were members of religious orders. The best
known among them are Sinibald of Fiesco, a learned
canonist, who afterwards ascended the papal throne
as Innocent IV; Raynald of Segni, a nephew of Gregory IX, who succeeded Innocent IV as Alexander IV;
Otto of Montferrat, who spent over three years 12371240) as papal legate in England; Jacob of Vitry, an
author, confessor of Bl. Marj' of Gignies, whose life he
wrote (Acta SS., June, IV, 636-66); St. Francis Xonnatus; and the learned and pious Englishman, Robert
of .Somercote, who, it is said, would have succeeded
Gregory IX on the papal throne had he not died during the conclave (26 Sept., 1241). Gregory IX was
also a man of learning, which he encouraged in various
ways. He bestowed many privileges upon the University of Paris, his Alma Mater, but also watched
carefully over its professors, whom he warned repeatedly against the growing tendency of subjecting theology to philosophy by making the truth of the mysteries
He also
of faith dependent on philosophical proofs.
possesses the great merit of having again made
Aristotelian ism the basis of .scholastic philosophy,
after the Physics of Aristotle had been prohibited in
The prohibition
1210, and his Metaphysics in 1215.
of Aristotle was meant only for the perverted Latin
translation of his works and their Averroistic commentaries. Gregory IX commissioned William of
Auvergne and other learned men to purge the works of
Aristotle of their errors and thus made them again
accessible to students.
Among the greatest achievements of Gregory IX must be counted the collection of
papal decretals, a work with which he entrusted Rayof

(

mond

of Pennaforte

and which was completed

in

1234

The numerous letters of Gregory
collected and published by Pamelius
(Antwerp, 1572). Rodenburg edited 485 letters of
(see

Decretals).

IX were

first
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Gregory IX, selected by Pertz from the papal

registers
of the thirteenth century, and published them in
"Mon. Germ. Epist. Rom. Pontif." (Berlin, 1883), I,
261-728. Lucian Auvray began (Paris, 1890) to edit
" Les Registres de Gregoire IX, recueil des bulles de ce

pape, publiees ou analysees d'apres les manuscrits
originaux du Vatican", of which the eleventh fascicle

appeared

in 1908.
A Life of Gregory IX, Vila Gregorii IX, was written by a contemporary of Gregory IX, perhaps Joannes de Ferentino.
It was published by SIcratori in Rerum Ilaticorum Scriplores
(Milan, 1728), III, i, S77-58S.
Concerning it see Marx, Die
Vita Gregorii

IX

quellenkritisch untersucht (Berlin, 1889).

The

two best modern references are: Balan, Storia di Gregorio IX
e dei suoi tempi, 3 vols. (Modena, 1872-3); Felten, Papst
Gregor IX. (Freiburg, 1886); see also Koehler, Verhallniss
Friedrichs II zu den Papsten seiner Zeit (Breslau, 1888); Ht;ilylard-Breholi.es, Historia diplomatica Frederici II, 12 vols.
(Paris, 1852-61);
Boehmer-Ficker, Regesten des Kaiserrei^hes (Innsbruck, 1879-81);
Winkelmann, Acta imperii
inedita sac. XIII el XIV, 2 vols. (Innsbruck, 1880-85); Pagi,
Breviarium GestorumPont. Rom. (Venice, 1730). Ill, 214-243.

Michael Ott.
Gregory X, Pope; b. 1210; d. 10 January, 1276.
The death of Pope Clement IV (29 November, 1268)
left the Holy See vacant for almost three years.
The
cardinals assembled at Viterbo were divided into two
camps, the one French and the other

Italian.

Neither

of these parties could poll the two-thirds majority
vote, nor was either willing to give way to the other
for the election of a candidate to the papacy. In the
summer of 1270 the head and burgesses of the town
of Viterbo, hoping to force a vote, resorted to the expedient of confining the cardinals w'ithin the episcopal
palace, W'here even their daily allowance of food was
later on curtailed.
compromise was finally arrived
at through the combined efforts of the French and
Sicilian kings.
The Sacred College, which then consisted of fifteen cardinals, designated si.x of their body
to agree upon and to cast a final vote in the matter.
These six delegates met, and on 1 September, 1271,
united their ballots in choice of Teobaldo Visconti,
archdeacon of Liege, who, however, was not a cardinal
himself, nor even a priest.
The new pontiff was a
native of Piacenza and had been at one time in the
ser\nce of Cardinal Jacopo of Palestrina, had become
archdeacon of Liege, and accompanied Cardinal Ottoboni on his mission to England, and at the time of his
election happened to be in Ptolemais (Acre), with
Prince Edward of England, on a pilgrimage to the
Holy Land. Recei%'ing a summons from the cardinals
to return immediately, he began his homeward journey on 19 November, 1271, and arrived at Viterbo on
12 February, 1272. He declared his acceptance of
the dignity and took the name of Gregory X. On 13
March he made his entrj' into Rome, where on the
nineteenth of the same month he was ordained to the
priestliood.
His consecration as pope took place on
27 March, He plunged at once with all his energies
into the task of solving the weighty problems which
then required his attention: the restoration of peace
between Christian nations and princes, the settlement
of affairs in the German empire, the amendment of the
mode of life among clergy and people, the union of the
Greek Church with Rome, the deliverance of Jcru-salem
and of the Holy Land. As early as the fourth day
after his coronation he svmimoned a general cotmcil,
which was to open at Lyons on 1 May, 1274 (see
Lyons, Councils of). In Italy the pope sought to
make peace between the Guelphs and Ghibellines,
whose factional war raged chiefly in Tuscany and
Lombardy. Against the city of Florence, the burgesses of which resisted these efforts to bring about a
reconciliation, he issued a decree of excommunication.
After the death of Richard of Cornwall (1272)
Gregory advised the German princes to select a new
sovereign and refused the demand of Alfonso of Castile, rival of Richard, for recognition as emperor.
Rudolf of Hapsburg having been elected on 29 Sep-

A
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tember, 1273, Gregory

X

and invited him to Rome to receive the imperial
crown. The pope and tlie emperor met at Lausanne
in October of 1273.
Gregory was tlien returning from
the Council of Lyons.
Rudolf took here the customary oaths for the defence of the Roman Church,
took the cross, and postponed until the following year
his journey to Rome.
The {lope obtained from Alfonso of Castile the renunciation of his claims to the
German crown.
From the very beginning of his pontificate Gregory
sought to promote the interests of the Holy Land.

Large sums were collected
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immediately recognized him

France and England for
this crusade.
A resolution adopted at the Council of
Lyons, which opened on 7 May, 1274, provided that
one-tenth of all benefices accruing to all churches in
the course of six years should be set aside for the benefit of the Holy Land, the object being to secure the
means of carrying on the holy war. This tithe was
successfully rai.sed, and preparations were at once
in
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Gregory XI (Pierre Roger de Beaufort), Pope;
at tiie castle of Maumont in the Diocese of
d. 27 March, 137S, at Rome.
He was a
nepliew of Pope Clement VI, who heaped numerous
benefices upon him and finally created him cardinal
deacon in 1348, when he was only eighteen years of
age.
As cardinal he attended the University of
Perugia, became a skilled canonist and theologian, and
gained tlie esteem of all by his humility and purity of
heart.
After the death of LTrban V, the cardinals
unanimously el'^ctoil liiin pope at Avignon, on 30 Deb. in 1331,

Limoges;

Gregory XI from Avignon to Rome

Benvenuto

di Giovanni,

France and England for the expedition,

which luifortunately was not carried out. The ambassadors of the Grecian emperor, having arrived in
Lyons on 24 June, swore, at the fourth sitting of the
council (July 6) that the emperor had renounced the
schism, and had returned to the allegiance due the
Holy See. But this union, entered into by Michael
PaliEologus for purely political reasons, w'as in no
sense destined to endure. At the close of this council,
over which Gregory had presided in person, he travelled by way of Lausanne, Milan, and Florence as far
as Arezzo, where he died on 10 January, 1276. Though
his pontificate proved so .short, the results which he
achieved were of far-reaching consec|uence, and he
succeeded in maintaining iminipaired peace and harmony. On account of his unusual virtues he is revered as a saint in Rome and in a number of dioceses
(Arezzo, Piacenza, Lausanne), his feast being 16 February.
GuiR.^iTD, Les Registres de Gregoire X. Recueil des bulles de ce
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(Paris, 1892—); Potthast, fffffesta Romanorum Ponlificvm, 11
(Berlin, 1S7S), 1651 sq.; Vila- Gregorii X.ed. Mlratori in
Return Italicarum Scriptores, III, i, 597 sq., 599 sq.: Ill, ii, 424
sq.; Bibliotheca hagiographica latina, I (Brussels, 1898-99). 545
sq.; BoNUCCi, Isloria del ponlefice Gregorio
(Rome, 1711);
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cember, 1370. He chose the name of Gregory XI, had
himself ordained priest on 4 January, 1371, and was
crowned pope on the following day. Immediately
upon his accession he attempted to reconcile the Kings
of France and England, but failed.
He succeeded,
however, in pacifying Castile, Aragon, Navarre, Sicily,
and Naples. He also made efforts towards the reunion of the Greek and Latin Churches, the undertaking of a crusade, and the reform of the clergy. Soon,
however, he had to give his entire attention to the
turbulent affairs of Italy. Duke Bernabo Visconti of
Milan, an inveterate enemy of the papacy, had in 1371
made himself master of Reggio and other places that
were feudatory to the Holy See. When all other
means to bring him to terms had failed, Gregory XI
placed him under the ban. Bernabo compelled the
legates that Ijrought him the Bull of excommunication
to eat the parchment on whicli his excommunication
was written, and heaped many other insults upon
them. Hereupon Gregory XI declared war upon him
in 1372.
Success was at first on the side of Bernabo,
but when Gregory XI obtained the support of the
emperor, the Queen of Naples, the King of Hungary,
and bought into his service the English condottiere
John Ha wkwood Bernabo sued for peace. By bribing
some of the papal councillors he obtained a favourable
truce on
June, 1374.
,
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Like the preceding popes of Avignon, Gregory XI
made the fatal mistake of appointing Frenchmen, who
did not understand the Itahans and whom the Italians hated, as legates and governors of the ecclesiasTlie Florentines, moreover,
tical provinces in Italy.
feared that a strengthening of the papal power in Italy
would impair their own prestige in Central Italy and
Both
allied themselves with Bernabo in July, 1375.
Bernabo and the Florentines tliil their utmost to stir
up an insurrection in the pontifical territory among
all those that were dissatisfied with the papal legates
They w-ere so successful that within a short
in Italy.
time the entire Patrimony of St. Peter was up in arms
against the pope. Highly incensed at tlie seditious
proceedings of the Florentines, Gregory XI imposed
an extremely severe punishment upon them. He put
Florence under interdict, excommunicated its inhabit-

The
ants, and outlawed them and their possessions.
financial loss which the Florentines sustained thereby
was inestimable. They sent St. Catherine of Siena to
intercede for them with Gregory XI, but frustrated
her efforts by continuing their hostilities against the
pope. In the midst of these disturbances Gregory XI,
yielding to the urgent prayers of St. Catherine, decided
to remove the papal see to Rome, despite the protests
of the French King and the majority of the cardinals.

He

Avignon on 13 September, 1376, boarded the
on 2 October, and came Ijy way of
on 6 December. Here he remained
arrangements were made in Rome concerning its

left

ship at Marseilles
Genoa to Corneto
until

future government.

On

13 January, 1377, he

left

GREGORY

Corneto, landed at Ostia on the following day, and
sailed up the Tiber to the monastery of San Paolo,
from where he solemnly made his entrance into Rome
on 17 January. But his return to Rome did not put
an end to the hostilities. The notorious massacre of
Cesena, which was ordered by Cardinal Robert of
Geneva (afterwards Antipope Clement VII), embittered the Italians still more against the pope. The
continuous riots in Rome induced Gregory Xl to remove to Anagni towards the end of May, 1377. He
gradually quelled the commotion and returned to
Rome on 7 Nov., 1377, where he died while a congress
Gregory XI was
of peace was in process at Sarzano.
He was learned
the last pope of French nationality.
and pious, though not free from nepotism. In 1374
he approved the Order of the Spanish Hermits of St.
Jerome, and on 22 May, 1377, he issued five Bulls in
which the errors of Wyclif were condemned. He was
so disgusted with the conditions at Rome that only
death prevented him from retm-ning to Avignon. The
Great Schism began after his death.
Baluze, Vilae Paparum Avenion. (Paris, 1693), 452-486,
1059-1234; Gherardi, La guerra dei Fiorentini con Papa
GregoHo XI, delta la guerra degli Olio Sanli (Florence, 1868);
ScHOLZ, Die Riickkehr Gregors XI. von Avignon nach Rom.
(Hirschberg, 1S84); Kirsch, Die Riickkehr der Papsle Urban
V. und GregorXI. (P.aderborn, 1898); Pastor, Gesch. der Papsle
Beit dem Ausgang des Miltelallers, 4th ed. (Freiburg, 1901),
101-114,tr.,ANTROBns (London, 1891), I, 100-116; Tomaseth,
Die Register iind Secrelare Urbans V. und Gregors XI. mMiltheilvngen des Insliluts oeslerr. Gesehichtsjorsch. (1898), XIX, 417470; Drane, The Ili-slory of St. Catherine of Siena, 3rd ed.
(New York, 1899), passim.

Michael Ott.

BX

The Catholic encyclopedia

84.1

C27

V.6

PLEASE

CARDS OR

DO NOT REMOVE

SLIPS

FROM

THIS

POCKET

ERINDALE COLLEGE LIBRARY

